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PREFACE

It is really a matter of great pleasure to place before lovers of Indian Phi-
losophy the present edition of Upadhyaya Harsavardbana’s Adhyatmabindu,
a work hitherto unpublished. The author who has seriously studied the works
of Ac. Kundakunda in all probability belongs to the first half of 16th
century of Vikrama Era, The work consists of four dvatriméikas and the
auto-commentary on the first only.

We are very thankful to Muni Shri Mitranandavijayaji and Dr. Nagin J.
Shah for undertaking the editing of this work. They have tricd to make the
text as flawless as possible. The indices given at the end of the text enhance
the value of the edition. The Introduction by Dr. Shah is really interesting
and instructive. Therein he has given the summary of the entire text,
Moreover, he has discussed ably the problem of authorship and other theo-
retical points of much philosophical interest. My thanks are also due to Pt.
Bechardasji Doshi for having gone through the final presscopy.

We hope that this publication will be of very great value to the students
of Indian philosophy.

L. D, Institute of Indology Dalsukh Malvania
Ahmedabad-9 Director
2-3-72
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INTRODUCTION
CRITICAL APPARATUS

While editing the present text, we have utilised mainly the four paper
manuscripts—one containing the four Dvatriméikas and the remalning three
containing the first Dvatrithéika along with the auto-commentary thercon.
Let us describe them one by one.

1. g. This manuscript contains the four Dvatrimsikas. It belongs to
Muni Shri Punyavijayaji’s Collection preserved in L. D. Institute of Indo-
logy. In the printed catalogue it is given the Serial No. 2448. Its size is
24. 5 cms. x 11.1 cms, It contains 12 folios. Each folio has 11 lines per
side and 28 letters per line. The handwritings are good. The condition of
the mamuscript is also good. This manuscript is' written in V. S, 1778.

2. &T. This manuscript contains the first Dvatrimh$ika and the auto-com-
mentary thereon. It too belongs to the abovementioned collection. In the
printed catalogue it is numbered 2449. Its size is 25.9 cms x 11.3 cms, It
consists of 16 folios. It bas 15 lines per side and 60 letters per line. Its
script is nice and condition good. It is written in c. V. S. 1750,

3. W. This manuscript too contains the first Dvatriméika and the auto-
commentary thereon. It belongs to Acarya Vijaya Virasariévaraji Jiznaman-
dir, Radhanpura. 1t bears No. 5/1 16. Its size is 26.8 cms x 12.7 cms.
It contains 29 folics, Each side of afolio has 11 lines and each line has 43
letters. The script of the manuscript is excellent. This manuscript is written
in V.S. 1940,

4. § . This manuscript contains the first Dvatriréika and the auto-
commentary thereon. It belongs to Jainananda Pustakalaya, Surat. It bears
No. 3855. Its size is 28.8 cms x 12,9 cms. It consists of 19 folios. It has
15 lines per side and 50 letters per line. It is throughout corrupt, It is
written in V. S. 1996. In the colophom at one ‘time it is' said-that the
author of Adhyatmabindu is Sadupadhyaya Srimad Haravardhana and at
another time in the next line it is said that the author is Harhsaraja
Upadhyaya. It is possible that our author mlght have been known by these
two names,

Over and above these four manuscripts we have consulted other .manus-
cripts also. These manuscripts contain the first Dvatrirhéika and the auto-
commentary thereon. But they are very corrupt, "And they do not' yield
important readings. For example, the two manuscrlpts belongmg to Manasa
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Jnizna Bhapdara (Nos.' 153, 263) are very corrupt. They are written in V.S.
1960 and V.S. 1951 respectively. A manuscript belonging to Acarya Shri
Jambasvami Jaina Muktabai Jfizna mandir, Dabhoi (No. 1930) is also very
corrupt, It is written in V.S. 1769, It contains some margiral notes giving
mainly the vernacular equivalents of- Sanskrit terms. Its colophon states
that the author of Adhyatmabindu is $hri Harhsaraja upadhyaya, The two
iﬁénusiripts'belonging to Ac. Shri Vijaya Devasari’s Collection preserved
in L. D. Institute of Indology (No. 333, 334) and written in V. S. 1850
and V. S. 1957 respectively do not yield important readings.

AUTHORSHIP

At the end- of each of the four Dvatrithéikas we are told that the
autlior is Upadhyaya Harsavardhana, In the last verse of the fourth Dvatri.
miika the author has given his name. The commentary of the first Dyvatri.
miika is also composed by him. Hence at the end of the commentary

there occurs a remark : Ty @wraEAfREgRa aguEg YA Aty

.We know four Hérgavardhanas~one a pupil of Ratnagekhara of Tapa-
gaccha, anqgther belonging to Kharataragacch, the third a pupil of Jinavar-
dhamapa and the fourth a pupil of Khemavardhana (1870-1879 V. S).

1. Harsavardhana, a pupil of Ratnasekhara of Tapagaccha : Ratnage-
khara was a pupil of Somasundarasari, He was born in V. S, 1452 (1396
A.D.) and he left this mortal world in V. S. 1517 (1461 A.D.). So, we can
satcly conclude that Harsavardhana, pupil of Ratnasekhara, belonged to 16th
cenjhry of Vikrama Era. It is this Harsavardhanagani who wrote Sadaya-
. valsakumaracaritra in  Sanskrit prose. The work has been versified by
Matisagara, a pupil of Sagaranandasari, in V. S. 1986. This versified version
f_'_,:ha_s bzen edited by Shri Manishankar Chhaganlal. In an Introduction (p. 9
" to,the, work ‘Kavi Bhimaracita Sadayavatsaprabandha’ Dr. Manjulal Maj.

amudara furnishes us with the information that Harsavardhana, a pupil
of Ratnasekhara, composed ‘Sadayavatsakatha® in Sanskrit prose in V. S,
1527.- A manuscript of this work is found in Muni Shri Punyavijayaji’s

Collection: (No. 4877) preserved in L. D. Institute of Indology. It is written
in V.S, 1574,

This Harsavardhana has composed ‘Samavasarapamayastava, Here he
intr. duces himself as a pupil of Somasundarasri. Ratnasekharasari
‘the ‘direct disciple of Somasundarasiri, a pupil of the former can le
call ‘himself a pupil of the latter too.

-

being
gitimately

. A Jn&n_us_ci’ipt!of this work is preserved in L, D. Collection of L. D, Institute of
# 4 fndology (No. 4079). It belongs to 18th Century of Vikrama Era,
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Moreover, it is this Harsavardhana who seems to have composed ‘Giri-
-nagaramandananemijinastavana’ (a Dvatrimhéika) an - available - manuscript!
‘of which is dated V. S, 1529, It is noteworthy that a’stavana of the sande
name has also been composed by his grand spiritual teacher Somasundara’sm‘i

' Again, it is he who seems to have been the author of 'Navatauuapra-
karanabalacabodha® an available manuscript? of which is dated V. S. 1558,
There is a small Sanskrit prose work of a narrative story, viz. Raja-
patnikathanaka. A manuscript® of this work informs us, at the end of the
story, that it is composed by Harsavardhanagani. The author of this work
too is in all probability Harsavardhana, a pupil of Ratnasekhara. The
. manuscript of the work could be assigned to the date ¢. V. S. 1650.

2. Harsavardhana belonging to Kharataragaccha : A maanuscript of
Kalpasutravrtti belonging to Shri Pravartaka Kantivijaya Sastra Sangraha,
Chhani (No, 459) contains the following colophon : “syasti ir1 1625 varse.,.
$rividhi paksagacchadhisa-$riDharmamiurtistis ividyamane $riHarsavardhanagani-
.i'i._cya-pagdita-irib’hﬁvaklrtigazzi-&z’.yya-paztdita-friK;emaertigazzibh_yalz pradattam’s,
We have not come across any work from his pen, nor have we found
any reference proving him the author of even a single work.

3. Prof. H. R. Kapadia refers to one Harsavardhana, a pupil of Jina-
vardhamana (Jinavardhana ?), who has written Tippana on Padmanananda-
mahakayya composed by Vayadagacchiya Amaracandrasuri during V. S.
1295-97.5 The name Jinavardhamana is not known to us. It might be that
the name is Jinavardhana instead of Jinavardhamana. There flourished,
to the best of our knowledge, two Jinavardhanas—one belonging to 15th
Century V. S. and the other belounging to the 20th Century V. S, Jinavar-
dhana who belongs to 15th Century V. S. has composed Saptapadarthijika.
He belonged to Kharataragaccha. Can this third Harsavardhana be a pupil
of this Jinavardhana ? This is not impossible, Agaln, if this is so, then
this third Harsavardhana would most probably be identical with the second
because both are Kharatara and both belong to the same period of time.

4. Again, there is one Harsavardhana who is a pupil of Ksemavar-
dhana (Khemavardhana V. S. 1870-1879) and who has wntten Szddhagz-
risanghapatistayana 6

1. This manuscript belongs to Muni Shri Punyavijayaji’s Collection (No., 2010) preserved
in L, D. Insititute of Indology.

2. This manuscript belongs to L. D Collection (No 1912) of L. D. Institute of
Indology.

3. This manuscript belongs to Ac. Ksantistri’s Collection (No 707) preserved in L. D,
Institute of Indology. :

4. Sriprasastisangraha, Pt. 11, p, 120

5. Jaina Sanskrit Sahityano Itihasa, Vol 11, Pt. 1 p. 8. :

6. There are two manuscripts of this work in Nagarasheth’s Collection (Nos. 1184, 1215)
- preserved in L., D. Institute of Indology. .
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Now: the question is as to who from among these four Harsavardhanas
:ig:the author of Adhyaimabindu. As the oldest manuscript available to us
obelongs to V. S.: 1750 we .cannot place the author after that year, And
-ooking to :the literary activities of Hargavardhangani,. a pupil of of Ratnas-
.ekharasari, we are inclined to believe that he is the author of Adhyatmabindu.

-This is s:mply a conjecture and we are ready to revise it in view of fresh
evn‘depoes‘

SUBSTANCE OF THE TEXT
DVATRIMSIKA I
Benediction : In the benedictory verse the author pays homage to
Jinendra (the Conqueror par excellence) who possessed the excellence of Infinite

knowledge, who was attended by wonderful happenings in Nature and

who preached the meaning of Scriptures not known to the followers of
other schools.

Purpose of Writing the Commentary : The author declares, in the
introductory remarks to the first verse, that he has undertaken the task
of commenting on the first Dvatrimsika of Adhyatmabindu, which is devoted
to the exposition of the nature of pure soul, for the benefits of the liberables
who, though interested in the realisation of pure soul, are puzzled by
various conflicting opinions and practices.

Title of the work : The author explains the term <Adhyatmam’ occurring
in the title of the work. Primarily it means a work the subject-matter
of which is soul. Secondarily, it means thought-activity that refutes the
position that soul is doer and enjoyer. It means discriminative knowledge,

Discriminative Knowledge : This knowledge enables us to distinguish
clearly and rightly soul from non-soul. The task of distinguishing soul
from non-soul is very difficult because soul has become one with the
karma particles since beginningless time. Only through the power of
discriminative knowledge we can distinguish it from foreign elements,
first having determined its special conduct and nature, Once one con-
vincingly realises the releaving fact that soul is essentially different from
karma matter he necessarily destroys the fourfold karmas, viz. mohaniya
(obscuring right conduct and right faith), jaanavaraniya (determinate-cognition-
obscuring), darianavaraniya (indeterminate-cognition-obscuring) and antaraya
(power-obstructing). It is these karmas that obscure the nature of soul.
On the destruction of these four types of karinas one becomes omniscient,

Maundane Souls : The cycle of births and deaths has no beginning,
Mundane souls take birth and die, Like a wheel they go round and round
in the world, taking birth in the class of living beings in which they had
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taken birth infinite times. They are blinded by delusion -(moka) They
long for the enjoyment of worldly objects that are as ephemeral as the
ones seen in a dream, They are born in various classes of living beings
and they suffer pains. Their eyes are turned away from their own soul,
But they are always fixed on non-soul. For such mundane souls the birth
in the class of human beings provides a rare opportunity for the spiritual
uplift. Even after attaining the status of human beings it is very difficult
to acquire the spiritual discriminative knowledge (vivekakhyati). 1f one were
to acquire it, then on its acquisition one would become free from the cycle
of births and deaths. The attainment of this discriminative knowledge on
the part of some meritorious persons is ayatnasadhya (requires no effort). (1)

Conditions of right Faith: Birth in arya family and arya country is
generally a condition for (he attainment of right faith. Of course, there arc
exceptions to this general tule. Again, some attain right faith without depen-
ding on external conditions whereas others attain it depending on them,
Associdtion with spiritual teacher and listening to the Scriptures are coua-
ted among the external conditions. Mere listening to the Scriptures is of
no avail if one is not convinced of the principles enunciated in it. [t is to
be borne in miad that even a person of such conviction is sometimes led
astray by delusion (moha). This proves the formidable power of delusion. (2)

Activity or External movement of Mundane soul : Mundane souls are
bound by karmic matter. This bondage can become possible if it is proved
that mundane souls are active, i. e., doer, ageat. If they were inactive,
then there is no possibility of their bondage.

An ocean by itself is motionless. But when a storm of wind rises it
is disturbed and numberless waves rise and vanish. Similarly, soul, by
its very nature, is inactive but its association with karmic matter has made
it active. This activity becomes possible in the mundane soul because soul,
by its very nature, is changing. If it were changeless by its very nature,
then various classes of mundane souls, viz trasa (mobile.bodied), sthavara
(static.bodied), would become impossible and consequently the world itself
would become a non-entity. To hold it to be changeless would mean to
make it unreal like sky-flower. A thing is real and yet it does not
undergo change’—none can prove this. Again, it is contradicted by our
perception of milk turning into curds. If the soul were held to be changeless
then the activity on the part of of mundane souls would become im-
possible with the result that theory of moral causation would become
redundant. If the opponent were to argue that soul undergoes changes on
account of its association with karma, then he should be asked as to
whether soul, according to him, is changing or changeless by nature, If
changeless, then nothing can make it variable or changing. If changing,
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then it would not require any 'other thing to cause changes in it. The
nature of a thing does not depend upon external conditions. So, the soul
should be regarded as changing by its very nature. Thus pure soul which
is free from karmic matter undergoes pure changes worthy of liberated
souls but the soul which is in association with karmic matter undergoes
impure changes and becomes actor, agent or doer. 3)

Karma an auxiliary cause necessary for impure changes : A lump of
clay, when not in association with other things like water, a potter etc.,
undergoes pure or similar changes. But as soon as it comes in contact
with them it undergoes impure or dissimilar changes and consequently
assumes different forms, viz cup-form, pot-form etc. Similarly, soul, not
associated with karmic matter, undergoes pure changes, but it in
association with karmic matter undergoes impure changes and assumes
different states of mundane existence, viz. sub—human, human, infernal
and ceclestial. Thus though soul, like other substances, is changing by
its very nature it cannot change into impure changes in the absence
of its contact with karmic matter, the auxiliary causal condition necessary
for the impure change. The mundane soul undergoes impure changes, that
is, it remains caught up in "the cycle of births and deaths on account of
its association with karmic matter from the beginningless time, (4)

Definitive (Niécaya) and Practical (Vyavahara) standpoints : Definitive
standpoint describes things as they are. It concentrates on the natural
properties or states of a substance. For it contingent or adventitious pro-
perties of a substance do not really belong to it. They are quite foreign
to it. Hence this standpoint considers all the modes or states due to kar-
mic matter to be absolutely different from soul. They have nothing to do
with soul, This standpoint never predicates of soul the properties depen-
dent on karmic matter. On the other hand, practical standpoint describes
things as they are not. [t supzrimposzs the coatingeat and foreign pro-
perties on a substance. This is the reason why it regards states or modes
that are due to karmic matter as belonging to soul. Psychical states like
attachment, aversion, etc, which are dependent on karmic matter are
considered to be the states of soul. Not only that but the physical
qualities of the body, viz, colour, etc. are also predicated of soul. This
finally leads to the identification of body with soul and consequently what-
ever body does is attributed to soul. All activities of body, mind and
specch depend on karmic matter. And this practical standpoint superim-
poses them on soul. Natural properties of soul, viz. knowledge, etc. are
technically called svabhavas of soul. And they form the subject-matter
of definitive standpoint. Psychical states and physical properties, which
invariably depend on karmic matter, are respectively called vibhavas and
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-parabhavas of soul. And they form the subject-matter of practical stafidpoint.
The definitive standpoint penetrates into the -transcendental or ultimate
nature of soul wheseas the practical standpoint studies -the empirical
nature of soul, which is the result of its association with karmic matter.
The former discriminates the pure and natural properties of soul from
its contingent and dependent properties, whereas the latter does not do
80. In other words, the former is based on the spiritual  discriminative
knowledge whereas the latter lacks it. Again, the definitive standpoint is
inclined to view a substance and its properties to be identical whereas the
practical standpoint is inclined to view them as different. (5)

Utility of practical standpoint : As we have already seen, the practical
standpoint does not present the soul as it is. Tt does not help us in
knowing soul in its pure and pristine state. So, someone might here urge
that this standpoint is absolutely useless and hence one should reject it
altogether at all stages. He may further add that as it presents the thing as
it is not it should be regarded as an error. Thus practical standpoint is
a case of mithyatva (wrong view).

The author firmly answers that those who strive for liberation should
not reject it altogether, It is this standpoint that makes possible the firtha-
pravriti (religious activities to be performed by the fourfold Order). It is
true that this standpoint presents the soul as it is not. It is an error.
But there are two types of error—one leading to successful purposive acti-
vity (sarvadi bhrama) and another frustrating our purposive activity (visa-
moadi bhrama). The case under consideration is of the type of samvadi bhr-
ama. Though it is an error it leads us to our destination, The author
explains the point by an illustration of two persons, one mistaking light
of a lamp for a diamond and another mistaking lustre of a diamond for
a diamond. The activities of the former to attain the diamond will be frus.
trated whereas those of the latter to attain it will be successful. The practical
standpoint mistakes what is the result of the combination of soul and
matter for soul itself. It gives rise to the cognition <this is soul’ even in
the case of the one-sensed, the two-sensed, etc. No doubt this is an error,
But it helps us in achieving our spiritual goal. From the practical stand.
point we consider the one-sensed, etc. to be souls and through compassion
we refrain from killing them or causing pain to them, And through this
type of behaviour. souls in bondage can cross the ocean of worldly life,
And on this line the practical standpoint makes possible and meaningfu]
the sirthapraoreti. On the contrary, niscayanaya considers soul to be totally
different from body and hence absolutely incorporeal; so, there is no possi-
bility of violence at all; thus even if one-tortures. the mobile and immobile
living beings he will not incur bondage of karma. Again, from the stand-
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point of nifcayanaya there is no possibility of spiritual evolution. It is
possible from the standpoint of syassharanaya.
i..:: The -practical standpoint is indispensable for educating the people, For
instance, those who are spiritually unadvanced do mot understand what
the term ‘@tman’ (=soul) stands for; so, the learned take recourse to the
- practical standpoint and explain the term ‘atman’ as meaning that which
struggles - (atat1) for the attainment of darSana, jhana and caritra or that
which attains different modes, viz. sthavaratva, trasatva, etc. In the first
case though the soul in fact is not different from darsana, jiana, caritra
it is described in such a manner as if it were different from them, In the
second case though the soul does not really transform into those modes
yet it is so described. The learned has to adopt this mode of expression
to educate the people. This comes very near to the Buddhist doctrine of
upayakausala, (6-8)

Danger in our sole reliance on either of them : Those who rely solely
on either of the two are ignorant of the doctrine of Non-absolutism
(syadvada).

Those who rely solely on practical standpoint have no faith in the pure
soul presented by the definitive standpoint. They are so much attached to
the religious practices that they could not makespiritual progress. They can
attain the auspicious condition as a result of religious practices. But they can
never attain the pure spiritual condition which follows the renunciation of all
religious practices and virtues. They mistake means for the end.

Similarly, those who rely solely on difinitive standpoint steep into the
mire of hypocrisy and self-deception, They consider themselves to be free
from all impurities. They deceive themselves by believing that they do not
enjoy sense-pleasure even when they enjoy all sorts >f sense-pleasure. They
degenerate into hypocrite par excellence. They despise all religious activities
and virtues, They forget that one has to pass through auspicious condition
of religious activitics and virtues in order to reach the final destination.
Though it has to be l=ft behind by one who wants to proceed further, yet
it is a necessary station in the spiritual journey. We cannot renounce
what we have not acquired. Similarly, we cannot remounce virtues! or aus-
picious condition if we have not attained them. Though the minds of those
who rely solely on definitive standpoint reject the duality of end and means’
yet they have not attained the state where their difference melts away.
Hence they are deprived of the fruits of both the conditions. They do not
perform good deeds lest they come to accumulate auspicious karmas, Thus
these persons are at a stage which is even lower than the one at which
those who solely rely on practical standpoint are. They are steeped into

1. For the concept of dharmasamnyasa one may refer to Ac, Haribbadra’s Yogadrstisa-
- mucecaya, 'verse 181,
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the ‘condition ‘of spiritual lethargy and yet think ‘that they have attained
the highest - spiritual light. They accumulate inauspicious karmas and yet
think that they are in the purest state, accumulate no karmas, whatever.
activities and enjoyments they are seen performing are simply the result
of previous karmas and are untouched by those activities and enjoyment.
Thus these persons mistake the lowest stage for the highest. This mistake
is due to the fact that many a time the two extremes are alike, ‘A child
comes into the world crowling and without teeth, and the old man goes
out without teeth-and crowling. The extremes are alike, but the one has
no experience of.the life before him, while the other has gone through it.
all...There] are idiots who have no desires in this world because their
brains are imperfect. At the same time, the highest state is reached when
we have no desire,’

We should put equal emphasis on both the nayas, The difinitive
standpoint clearly~lays down the goal in order that we may not mistake
a stage that_fallsin the spiritual evolution for the highest goal. The prac-
tical standpoint shows us the way to the goal. Thus the subject-matter of
the former is the highest goal whereas that of the latter is the way to
that goal. This makes crystal-clear as to how both the stand-points are
equally important, Practical standpoint without definitive standpoint is like
a man who has forgotten the place for which he has started. Definitive
standpoint without practical standpoint is like a man who does not
know the way to his”destination though the verbal picture of the destina-
tion is so vivid to his mind. The Zphilosophy propunded by a tirthankara
gives equal Importance to both the standpoints. By the force of non-abs-
olutistic logic the seeming opposition between the two is resolved and
they-are made the friendly, co-operators in:the task of helping the lving
beings who are engaged in freeing themselves from worldly bondage. (5-8)

o~

Discriminative knowledge (bhedajnana) and its effects : The author
employs the Sankhya terminology and says that knowledge of difference
between Purusa (soul) and Prakrti (Matter) has the power to cut off
the bondage. For such knowledge he has used the well known
Sankbya term vivekakhyati. In the absence of this discriminative knowledge,
a living being knows not what is to be set free and from what it is to be

set free, Consequently he cannot attain spiritual freedom. Having pondered
over the true nature of soul and having discriminated it from non-soul as
also from the states contingent upon its association with matter one can
untie the Gordian knot of Nescience. This knot has been formed from the
beginningless time. As soon as it is untied the impure internal states of
attachment and aversion does never arise and consequently no new karmas

2
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are :acquired.' And the already acquired karmas are -completety dissociated
or -destroyed by medhs of penance, internal as well as external, éukla—dlz_yana
(pure: concentration) is the highest form of penance, It destroys those
karmas that obstruct and obscure the fourfold nature of soul. And the
activities that still remain, at this stage, without the slightest tinge of attach.
ment and aversion get altogether stopped and the person attains the final
stage of spiritual evolution called $ailesi. Thus discriminative knowledge is
the seed of Liberation. (9-10)

Non-discriminative knowledge (Abhedajnana) and its effects : On the
other hand, the seed of worldly existence or bondage is non-discriminative
knowledge. This non-discriminative knowledge is Ignorance of the
distinction between soul and non-soul. It is Nescience, It is mithyatva.
Due to this Ignorance one is unable to discriminate soul the nature of
which is cognition from passions that arise depending on karmic matter.
As a result of it he identifies soul with passions and consequently superim-
poses doership on soul. Thus he comes to believe that soul is an agent,
actor or doer, From the beginningless time soul is associated with non-soul
i. e. karmic matter; so, its power of discrimination has been veiled. A per-
son stricken with Nescience is fascinated by worldly objects, hankers after
them, thinks that there obtains a relation of the owner and the owned
between soul and these worldly objects, gets soul transformed into the ideas
of them, is possessed by the ideas so much so that he completely forgets
his own true self, He is a man of likes and dislikes. When he comes in
contact with desired and undesired objects he entertains the feelings of
attachment and aversion with regard to them respectively. Accordingly, he
ideally constructs them, becomes one with them, ponders over them; con-
sequently his consciousness assumes their forms. Thus he remains caught
up in the cycle of activity (of attaining or abandoning them) and its
fruits. (11-12)

Removal of Ignorance : Ignorance of the true nature of soul is the
cause of the notions ‘I’ and <Mine’ in \the case of what is essentially
different from soul. How can one remove this ignorance ? It is demo-
: .nstrated as follows : Soul is of the nature of jaana (determinate cogunition)
and darsana (indeterminate cognition). This is established by experience
itself. As soon as the veil of Nescience (mithyatva) is removed, it is found
engrossed in its infinite knowledge and bliss. Nescience is removed either
spontaneously or by listening to the preachings of a spiritual teacher, One
who has not attained samyakiva (opposite of mithyatva, redeeming knowledge,
right faith) previously at any time attains it spontaneously, This samyaktva
of his is invariably of the aupasamika type. One who had attained samyaktva
previously but who is now deprived of it will regain it with the help of
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the gospels of a spiritual teacher. This samyaktva of his is of the ksayika
or ksayopasamika® type. Thus one who has acquired samyaktva spontaneously
or with the help of a spiritual teacher knows that the worldly objects are
not his, nor is he theirs, and as a result of it he does not form bmdmg
association with matter. (12)

.

Pramapa, Niksepa, Naya and their status : Pramana is that by which
we measure i. €. know the objects. It is twofold—immediate and mediate.
That which bears vivid reflection is immediate. By vividoess: fs
meant here the special internal purity effected by the removal of karmic
impurities. The immediate pramana also is twofold—secondary (sarmvyavah-
arika) and primary (mukhya). The former is again of two types, viz. sensory
and quasi-sensory., The cognition of an external object, had through the
sense organs, is known as sensory cognition. Regarding this sensory cogni-
tion Jainas maintain that a particular sense-organ cognises a particular
object because it is endowed with a power to cognise that object only.
According to Jainas mind is an anindriya (quasi-sense organ). And the
cognition had through it is regarded as qnasi-sensory cognition. The pri-
mary immediate pramana is of two types, viz. partial and entire. The for-
mer class consists of two members, viz. avadhi (extra-sensory determinate
cognition of spatially and temporally distant material objects) and manah-
paryaya (knowledge of the modes of mind). The latter one is a one-mem-
bered class. Its member is omniscience (kevalajrana). This kevalajhana is
purely self-dependent and immediately knows all the objects with all their
modes.

The cognition that bears vague reflection is called mediate (paroksa)
pramana. It is of five types, viz. memory, recognition, cogitation, inference
and verbal testimony.

The ways of positing things are called niksepas. They are four—nama,
sthapana, dravya and bhava. To posit a thing only in name is called nama.
When we give a particular name to an object which does not possess the
property denoted by that name, it is a case of nama-niksepa. To posit a thing
by way of configuration is called sthapananiksepa. In otherwords, here we
take merely a figuration or symbol for the thing itself, To posit a thing by
way of its past or future state is called dravyaniksepa. Here we know a thing
by its past or future state. To posit a thing by way of its present state
is called bhavaniksepa. This niksepa concentrates on the present state of a
thing.

Naya grasps an aspect of a thing cognised by a pramana. Thus nayas
are the expressions of partial truths. Nayas are classified into two main

1. For the explanation of the terms ‘aupasamika’, ‘ksayika’ and ‘ksayopasamika® one
may refer to the forthcoming topic ‘Karma Theory in nut-shell’,
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-divisions, viz. dravyastika and yaryayasiika. According to the Jainas both
" the drawa (substance) and the paryaya (modes) constitude the nature of a
-thing.  Dravyastika-naya concentrates primarily on the substance-aspect of
a thing whereas paryayastika-naya concentrates primarily on the mode-aspect
of it. Suddhaniicayanaya and Asuddhaniscayanaya are the cases of dravya-
stikanaya. The _dravyastikanaya is threefold, viz. naigamanaya, safigraha-ngya
and vyavaharanaya, whereas paryayarthikanaya is fourfold, viz, gjusitranaya,
‘$abdanaya, samabhiriidhanays and evarmbhitanaya.

Pramana, niksepa and naya - all the three operate in the lower sphere,
It is so because they are conceptual in nature and hence they cannot
grasp the pure thing, the thing in-itself. They simply help us who belong
to this lower sphere of conceptualisation and thought, to discriminate
between soul and non-soul. But they are useless for those who have attained
the higher sphere of pure experience or trance which is eternal and
blissful. The higher sphere or state is that where all impurities are comple-
tely wiped off, where one becomes unruffled, placid and peaceful and
where shines the blissful nature of soul. Again, this sphere is beyond the
Path. The Yogins who belong to this sphere have no use of pramana,!
niksepa and naya. The instruments are sought for in order to achieve the
goal. So, when the goal is attained, the instruments become useless. The
scaffolding is necessary for building a house. But when it is already built,
the scaffolding must be removed from the house. It is noteworthy that
the author applies to this problem of the status of pramana etc. the Buddhist
theory of experience and thought. He has also made use of yoga conception
of savikalpaka and nirvikalpaka semadhi. (13)

States of karmas : There are many states of karmas, But out of them the
main states are as follows : bandha, udaya, udirana and satia. Bandha is a
state in which new karmas are accumulated by soul due to the rise of
passions, Udaya is a state in which the bound karmas operate and as a
a result of it soul experiences their proper fruits. Udirana is a state in which
the bound karmas operate before their destined time. Sattz is a state in
which the bound karmas simply exist in the units of soul, without any
-operation on their part, Bondage (bandha) is of four kinds, viz. prakrti-
bandha (bondage which determines the nature of karmas), sthiti-bandha
(bondage which determines the duration of karmas), anubhaga-bandha (bon-
dage which determines the intensity of the fruits yielded by karmas) and
pradeSa-bandha (bondage which determines the quantity of karmas). Though
the karmas assuming these different states cause impure modifications like
attachment, aversion, etc, in soul, they are quite different in nature from
soul. (14)

1. Here the author seems to have forgotten that Jainas consider -omniscience to be
the highest pramana which is present in the state of final liberat ion.
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Attachment, aversion, pleasure, pain etc. not natural to soul ; Even the
impure modifications like attachment, aversion, pleasure, pain etc. caused
by Xarmas do mot coustitute the nature of soul, Their presence depends
oD Vbe presence of Yarmas, Simiarly, (et thienes deprads on (he AJener

of karmas. This proves that these impure modifications are not natural to
soul. And hence they should not be regarded as identical with soul. (15)

Cetana the defining characteristic of soul : It is cetana (comsciousness)
that constitutes the nature of soul. It is on the basis of this characteristic
that soul is differentiated from all other substances. It is found in two
forms, viz. jhana (Qeterminate cognition) and dariana (indeterminate
cognition). Darsana cognises universals whereas jaana cognfises particulars.
Though soul is the substratum of many properties, cetana is selected as its
defining characteristic because it is found in each and every soul but it is
never found in a member pot belonging to the class of soul. It is again
threefold, viz. karma-cetana, karmaphala-cetana and Jjhana-cetana. Karma-
cetana means consciousness or awareness of action. Karmaphala-cetana means
consciousness or awareness of pleasure~pain which are the fruits of karmas.
These two forms of cetana do mot constitute the nature of soul because
they depend on and are caused by its association with karmas. Janana-
cetana is of the pature of pure consciousness (riruparagopayoga) devoid
of all adventitious impurities. It does not depend on karmas, Tt is the
nature of soul. It cognises both its own self and the object. One can
distinguish, with its help, one’s own soul from the five ajwa substances
as also from other souls. As soon as one realises that it constitutes the
nature of one’s soul, one will consider the impure modifications like
attachment, aversion, etc to be foreign to one’s soul. This will’ ultimately
lead to the cessation of all impure modifications and consequently that of
bondage itself. (16)

®

Superimposition of bodily qualities on soul : Though the physical
qualities, viz. colour, etc. are found associated with soul due to its
relation with materfal body, they do not constitute the nature of soul.
On account of the operation of pudgalavipak: karmas soul comes in close
contact with body. This contact is such that the units of one are permeated
with those of another. Hence ordinary people are unable to differentiate
one from the other. In spite of this the defining characteristic of soul
is upayaga (consciousness) which is invariably concomitant with it. The
physical qualities being not invariably concomitant with it do not constitute
the nature of soul. This is the reason why it is said that colour, etc, are
oot there in soul. In spite of this the people who live on the plane of
wavaharanaya are.unable to differentiate the nature of soul from that of
body, and consequently wrongly . indentify soul with body and
superimpose physical qualities like colour etc. of body on soul. The cause
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-of superimrosition cr mistake lies in the close intermingling of the one
with another from. the - beginningless time. The qualities of body are
superimposed on soul because the former is closely bound up with the
latter, But they are. not there in soul by nature because soul by nature
is an incorporeal non-physical conscious substance. (17)

Two types of devotional songs (stutis) : Those who have not risen
beyond the stage of uyavahara urge as follows : <if soul were absolutely
different from body then our activity of paying homage to firthankara and
acarya would become meaningless and fruitless (mithya). Hence it is better
to accept the identity of body and soul.’

The author in reply points out that even the devotional songs fall
into two broad divisions, viz. vyavaharastutis and niScayastutis. Vyavahara-
stutis contain the praise of different parts of the body of a firthankara
whereas niscaya~stutis glorify his spiritual qualities. (17)

Attachment, aversion, etc. are material : Attachment, aversion, wrong
religious faith, etc. are the different forms of mohaniyakarma which is
material. Wrong religious faith, passions, non-refrainment from violence
etc. are considered to be of two types each, viz, those characterising soul
and those characterising non-soul., When viewed from the standpoint of
karmic matter which gives rise to them they are regarded as characterising
non-soul, But when they are viewed as states - of course, impure and
contingent — of soul, they are regarded as characterising soul. On account
of the close association of soul with the material moheniya karmas of
various kinds, the soul assumes various impure states. But it never aban-
dons its true nature, It is so because even thousand causes and conditions
could not deprive the thing of its own nature. The internal impure states
of soul, viz. attachment etc, are proved acetana on the application of
asadbhitavyavahara which takes into account the fact that they are produced
by material mohaniya karma and which utilises the principle that ‘like
produces the like.” While commenting on ‘mohanakammassudaya,’ a gatha
from Samayasara (L. 68), Amaracandrasari declares that marganasthanas, etc,
being audayika are material. That is, according to him marganasthanas are
audayika and material. But it should be noted, says the author, that in
the list of marganasthanas there occur even kevalajfana:and kevaladarsana
which are not audayika and hence not material. Thus according to the
statement of Amaracandrasari there would arise a contingency of their
becoming audyika and material, This is not warrented by the Agamas, (18)

Ignorance Causes Karma . Due to ignorance the soul identifies itself
with impure states dependent on material karmas. As a result of it soul
gives rise to both the types of karmas. viz bhava (mental) and dravya
(material). And by assuming transformations ~ auspicious and inauspicious—
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soul acts as an instrumental cause in the production of karma state in the
material particles that enter into soul through bodily, mental and vocal
activities. (19) -

Soul as a doer (Karta) of impure states : The state of being a doer
of impure states or transformations is supetimposed on soul as a result of
wrong identifion of soul and non-soul. A man possessed of a ghost identi-
fies himself with the ghost and behaves in an unhumanly manner. Similarly,
soul deprived of its power of discrimination identifies itself with impure
states and considers itsclf to be the doer of those states. As soon as soul
undergoes impure transformations of attachment etc, it identifies itself
with them, pervades them and thus becomes the doer of them. And the
tramsformations too getting identified with and pervaded by soul thus
become the object of soul’s doings. When the thing undergoing transfor-
mations is regarded as a doer then the natura] corollary to it is that the
transformations undergone by the thing are to te regarded as an object
of the doer, It is so because in the final analysis a doer and its object
are identical. The soul is the doer of the states of pure consciousness or
knowledge. And soul is identical with these states. But these pure states are
natural to soul whereas the impure states are not. Hence the identity of
the soul with the pure states is natural and hence soul’s doership in con-
nection with them is real. But its identity with impure states being super-
imposed its doership in connection with them is secondary. (20)

A substance is not the producer or doer of parabhavas ;: The view that

a substance is a producer or doer of another substance is fraught with many
difficulties. Soul is the doer or producer of his own states which are either
pure or impure. As there obtains a relation of pervader and pervaded
between soul and its states, the soul can produce its own states. These states
are pervaded by soul because they are found in soul only; the soul is the
pervader because it assumes them in succession. Again, there obtains
between soul and its states the relation of enjoyer and the enjoyed,
Hence when soul produces states of attachment etc, it enjoys or experie-
nces them. Thus the states which the soul produces are the object of its
experience. So, soul thinks that he is attached, he is angary and so on and
so forth. When soul comes in contact with the desirable object he produces
the state of happiness, enjoys that states and thinks that he is happy,
Here like pure and natural states, even the impure and - contingent states
are regarded as the sav-bhava (own states). But it is to be borne in mind
e\ ympure  states are really called vibhavas. Only secondarily they are
regarded as sva-bhava because there obtains between these impure states and

the soul the relation of the pervaded and the pervader. Thus both soul]

and non-soul are the substrata of two-fold paryayas (states), viz. svabha-

vaparydya and vibhavaparyaya, A o " )
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-4 Parabhava means a states of a foreign substance, No substance under-
goes ‘or prodaces parabhava. If it were held that a substance can undergo
the parabhavas, then one substance would become identical with another
substance with the result that the division of soul and non-soul would exist
pno more. This, in turn, would mean that one substance possesses many
different natures. Nor have we ever observed one substence undergoing the
transformations of another substance. If one substance were to undergo the
transformations of another substance then all other substances would
become redundant and the contingency of all being all would arise, Hence
the relation of the producer and the produced obtains between the substance
and its own states only. (21)

Six stages of the process of transformation: The term <bhava’ connotes
‘parinama’ i, e. transformations, modes or states. The transformation and
that which undergoes transformations are identical because they together
constitute the nature of a thing. A thing exists through its various transfor-
mations. Substance is like a fluid in an egg of a pea-hen. In it all the states
and sub.states, divisions and sub-divisions are there in an undifferentiated
form, When such a substance, having obtained the proper causal aggregate
manifests different states, we say that it orginates (jayate), it exists (asti),
it undergoes change (viparinomate), it grows (vardhate), it decays and dwindles
(apaksiyate), it perishes (vinadyati). For instance, when a clay substance shuns
the state of a lump and assumes another state we say that it orginates (jayate).
This state of orgination is characterised by activity. By ‘asti’ is meant the
state of mere existence of the thing. This state of existence is not char-
acterised by an activity. The state which is indifferent to ‘becoming’ is called
by the term ‘asti’, By the term “viparinamate’ is pointed out the state in which
a substance assumes another transformation which was latent till then. The
transformation of milk into curds is an instance in point, Here the state of
becoming is manifested through the assumption of another state, The deve-
lopment or growth of the mode is known by the term ‘zardhate’. ‘Apakstyate’
denotes the state of decay of the already assumed and developed transforma-
tion or mode. This is another state of becoming, characterised by the apacaya.
By ‘vina$yati’ is meant the involution of the manifested state. For instance
the statement that a pot has perished means that the state characterised
‘by a particular form has undergone involution, has become latent. It does
not mean that that state has completely been destroyed. These are the six
stages of the process of transformation. (21) '

Arthaparyaya and VyaTijanaparyaya : Paryayas (modes, states, transforma-
tions) are again twofold, viz. arthaparyaya and vyasjanaparyaya. Arthaparyaya
is that feature of a thing which is characterised by pure present bereft of
past and future. Thus it is an object of pjusutranaya. Vyatjanaparyaya is
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vartly permanent and partly iransient, is an object of speech and hence is
gross. On the other hand, arthaparydya is instantaneous and subtle, The
etymological meaning of vyafijana is manifestation. The mode on which
our purposive activity depends is vya#njanaparyaya. This vyafijanaparyaya is
twofold, viz. svabhavavpaijanaparyaya and vibhavavyafijanaparyaya. Each of
the two again is of two kinds, viz. svabhavadravyavyavyamjanaparyayea and
svabhavagunayyaiijana paryaya; vibhavadravyavyaijanaparyaya and vibhavagunavyan-
Janaparyaya, (21)

A thing is the material cause of its own States : A thing is the
material cause (upadana-kirana) of its own states, It is so because between
them only there obtains a relation of the pervader and the pervaded. A
potter is not the material cause of a pot. The material cause of pot is
clay. The potter is simply the auxiliary cause (nimitta-karana) of pot. But
he is the material cause of his own states, viz. knowledge of pot, will to
produce it etc, Similarly, soul is the material cause of its own states, pure
and impure. But it is never the material cause of the material karmas. Of
course, it can be the auxiliary cause of the material karmas. So, the accu-
mulated material karmas become the auxiliary cause of the impure states
of soul, viz. attachment, aversion, etc. And these impure states of soul, in
turn, become auxiliary causes of the inflow of fresh material karmic
particles. (22)

Divisions of consciousness : Consciousness (upayoga) is twofold, viz. pure
and impure. Pure consciousness means that consciousness which is free
from attachment, aversion, delusion (moha) etc. And impure consciousness
means that consciousness which is affected with attachment, etc. It is this
impure consciousness that is the cause of soul’s bondage with material
karmas. This impure consciousness is considered to be threefold according
as it is tinged with attachment (raga), aversion (dvesa) and delusion (moha).
Aversion and delusion are always of the nature of inauspicious couscious-
ness only, whereas attachment is of the nature of either auspicious or
inauspicious consciousness. Attachment of the form of devotion towards
Arhat, etc. is of the nature of auspricious consciousness. On the other hand,
attachment towards worldy objects is of the nature of inauspicious consci-
ousness. These impure states—auspicious or 'inauspicious—destroy purity
of consciousness, colour it with their own nature and ultimately lead to
soul’s bondage with material karmas. Thus the internal impure states
(bhavasrava) act as an auxiliary cause to bring about the influx of karmic
matter (dravyckermasrava). Hepnce by storping the rise of these impure
states, viz. attacbment, aversion etc. one can stop the influx of karmic
matter. (23)
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JAll: things confined to .their own natures : All things are firmly esta-
blished initheir own:nature. They do not mix themselves with .others,
otherwise there:would arise the contingency of one thing becoming another,
that is, of x “being non-x, which ‘is a glaring contradiction. Knowledge is
confined to-its own nature. It does not share the nature of anger etc.
Anger is confined to its own nature. It does not characterise soul which
is-pure consciousness, Consciousness does not characterise material karmas.
Consciousness and material karmas possess diametrically opposite natures.
From the definitive standpoint material karmas have no power what-
soever to obscure pure consciousness, (24)

Two interacting series could be ended : The impure internal states act
as.auxiliary cause in the production of material karmas. And the material
karmas, in their turn, act as auxiliary causes in the production of the impure
interal states. These two interacting series are beginningless. But they could
be ended by discriminative knowledge. By the discriminative knowledge
one realise the distinction between soul and asravas (passions etc.). The
discriminative knowledge is necessarily and invariably associated with the
absence of asrava. This is the reason why it is said that discriminative
knowledge alone can put an end to the two series. It is, therefore, a wrong
view that religious acts alone can stop the two series. Religious acts per-
formed without discriminative knowledge can never lead one to
Moksa. (25)

The relation of the knower and the known: One who has attained the
discriminative knowledge knows the difference between soul and external
objects. He realises that there obtains between them the relation of the
knower and the known alone. No other relation is possible in their case.
That is, there does not obtain between them even the relation of the
possessor and the possessed. Hence his attachment to all external objects
including his own body ceases. He remains engrossed in his own pure
consciousness. Thus he does not produce or bind karmas—mental or
material. (26)

Matter is identical with colour, etc. : Matter in all its states is pervaded
by colour, etc. and in the absence of the latter there is the absence of the
former. In other words, matter is identical with colour etc. This means
that colour etc. together constitute the nature of matter. The Vaisesika
philosophers might urge that in the absence of odour there exists water,
in the absence of odour and flavour -there exists fire,.in the absence of
odour, flavour and colour there exists air; hence matter could not be said
to have necessary universal relation with them, that is, colour etc. together
coudl not constitute the nature of matter, Jainas reply that qualities are
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somefimes latent and sometimes patent- in their substratum dioe to’ the
variety of changes that the substratum undergoes, Qualities that- are’- laleit
do not lose their nature, They do not become non-existent, They- dre there
‘in the substratum, The moon-stone, a log of Arapi tree and Yava graing
possess patent- qualities of odour, flavour and colour respectively, They are
seen to act as material causes of water, fire and wind-in-the-belly. This
proves that water, fire and wind possess odour, flavour and-colour res-
pectively in their unmanifest form. Moreover, the Vaisesika philosophers
have recognised that fire is characterised by any one of the foltowing four
alternatives : .

(1) manifest colour + manifest touch

(2) unmanifest colour + unmanifest touch
(3) manifest colour + unmanifest touch
(4) unmanifest colour + manifest touch,

All this proves that matter is identical with colour, etc, Moreover, variety
of change that matter undergoes being infinite, one should not wonder if
colour, etc. are found macifest at one time and unmanifest at another,

Six Modes of Matter : Depending on the necessary causal aggregate
matter assumes gross or subtle mode. These two modes are expanded into
the following six :

(1) Gross-gross, or very gross (solid) matter, e. g., a log of wood, a
stone, a pillar etc. Matter having this mode cannot'get united with-
out the use of a third thing,

(2) Gross (liquid) matter, e. g., milk, oil, water etc. On division matter
having this mode unites without the intervention of a third thing.

(3) Gross-fine matter, e.g, shade, sunshine etc. Matter having. this
mode is perceived but it cannot be cut into pieces, it cannot be
grasped, so on and so forth,

(4) Fine-gross matter, e.g. fragrance, sweetness, sound etc. Matter
having this mode is amenable to sense-perception eventhough it
is fine,

(5) Fine matter, viz. matter capable of becoming karmic aggregates,
Matter having this mode is not amenable to sense-perception.

(6) Fine-fine, viz. all the classes of matter that fall in between karmic
aggregates and diads. (27) "

Soul is identical with consciousness (cetana) : In all the states soul exists
where consciousness exists and it does not exist where it is absent. This
means that comsciousness is invariably concomitant with soul, This proves
its identity with soul. In the states of migoda etc, soul does not have.
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~ movement, etc. That fs, in these states it has no overt sign of cosciousness. Yet
even in these states it is not completely devoid of consciousness or know-
ledge. An infinitesimal part of knowledge is manifest even in a soul at the
lowest stage of development, viz. nigoda. Soul in the state of nigoda is devoid
of overt behaviour or movements. But that does not mean that it is devoid
of consciouness. Soul in the state of an egg is devoid of movements, yet
we consider an egg to be having life or consciousness (cetana). (27)

Soul not identical with colour, etc.: Soul is not ideatical with colour,
taste, etc. Though in a transmigratory state it has necessary universal relation
with them, in the state of liberation it is found in their absence. This
proves that they are mnot invariably related to soul. That is, soul is not
identical with them. Moreover, they constitute the nature of matter, If we
relate them to soul, then the contingency of the identity of soul and matter
would arise, This, in turn, would result in the eflacement of soul sub-
stance altogether. Thus it is established that colour, etc. are the defining
characteristics of matter only and never of soul. (27)

Realisation of soul : As soon as one realises the nature of soul the
beginningless Gordian knot of Moka is cut asunder. All the knowledge of a
person who is infected with Moha or Nescience has no redeeming value
whatsoever. This proves that soul is the highest object of knowledge. That
is why it is said that one who has known soul has known everything. Good
and bad thoughts cause the karmic bondage, auspicious and inauspicious
respectively. Doership and knowership are contradictory. When one per-
forms good and bad acts, it is not possible for him to realise the true
nature of soul. For this spiritual realisation one should raise one’s self beyond
the stage of good and bad acts. Performance of good and bad acts makes
impossible the stoppage of karmic influx. On the other hand, if one realises
and remains engrossed in one’s own spiritual nature which is pure consci-
ousness, then for him there are no transmigratory existence and karmic
bondage, (28-29).

Darsana, Jiana, Caritra : From the practical standpoint darsana, jiana,
and caritra jointly constitute the means to the attainment of Liberation,
DPariana means faith in the (seven or nine) categories recognised by Jainas,
Jhane means knowledge of these categories, And caritra (good conduct)
means refraining from attachment and aversion.

On the other hand, from the deflnitive standpoint soul itself, which is

of the nature of dariana, jiagna and caritra, is the means to the attainment
" of Moksa. Belief in soul, knowledge of soul and absorption in soul are
respectively dar$ana jaana and caritra. There obtains between the three and
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soul the relation of part and whole. When darSana etc. are tinged with
the activities due to non-soul, they act as a cause of bondage too. Bat
when they are devoid of all such activities they directly lead to Liberation.
Those who rely solely on practical standpoint are engaged in such activities
and hence they pever attain the moments of inward spiritual contemplation.
Such persons cannot attain liberation even if they practise severe penances.

Bliss and knowledge are found in soul alone. Soul that has realised
its true pature does never get perturbed. This is the supreme bliss. (30).

Nature of soul from the definitive standpoint : From the definitive stand-
point soul does not possess four-fold sense-organs. It is shorn of eight
types of karmas. It is devoid of twofold mind. It has no body out of the
five recognised in Jaina philosophy. It is not tarnished by Nescience (i, e.
Mithyatea) ete. It is tranquil, inactive, independent, eternal, detached from
foreign substance, shining in its own infinite light of knowledge. This des-
cription tallies with the description of siddhas given in Agamas. This means
that from the definitive standpoint there are no classes of living beings
except the calss of siddhas. (31).

DVATRIMSIKA 1I

Poison causes swoon, a particular type of stone makes ineffective the
power of fire, a fire-brand causes illusion, and a magnet attracts ironfila-
ments, Really varied are the powers of Matter (1). Material particles are
so powerful that they can veil even the qualities of soul, viz. knowledge
etc. They overpower the nature of soul and make it suffer impure changes
(2). Liqueur dulls intellect whereas Brahmi ghz sharpens it. Similarly, karmas,
though material, (adversely) affect the natural powers of soul and make it
suffer impure changes (3). It is the presence of Nescience (Avidya) that
causes soul to assume impure modes or states., When it is not present soul
does not suffer impure changes (4). Avidya is the cause of bondage of soul
with Matter. And consequently material karmas cause impure changes in
soul. Scriptures declare that fecilitation and clouding of the powers of soul
are due to material karmas (5). Logicians might urge that the bondage of
soul with rnatter should be endless as it is beginningless. (6) But Jaina
theoreticians maintain that even the beginningless state of bondage can
come to an end if proper causes operate. We know that union of gold
and dirt, found in gold-ore, though beginningless comes to an end  when
the ore is heated and chemically treated (7). Soul is the doer or producer
of its own pure natural states. It is never a producer or doer of the foreign
states. Scriptural statement that soul is the doer primarily means that it
generates its own pure natural states (8). From the standpoint of asuddha-
niscaya soul is regarded as the doer or producer of mental states (bhava
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-karma), whereas from the standpoint of pyavahdranayq it is regarded'as the
producer of material karmas- (dravya karma) also (9). The relation of invari.
able concomitance obtains between the generator (i. e. material cause) and
the generated (i. e. effect). But such a relation does not obtain between
soul and material karma. So, how can soul be regarded as the generator
(i. e. material cause) of material karmas? (10). Agafn, the relation of in-
variable concomitance is possible in the case of those two things which are
identical and not in the case of those that are not identical. Soul and
material karmas are not identical in nature. Hence there could not obtain
the relation of invariable concomitance between them, So, how can soul be:
held as the generator (i. e. material cause) of material karmas (11) ? As a
matter of fact, soul is the auxiliary cause of material karmas (12). As soon
"as soul acts as an auxiliary cause of material karmas, it is deprived of
its true nature and it enters into pithy darkness (13), On account of our
mistaking body for soul, we become blind to our own nature. And uader
the spell of this Delusion we attribute to soul the activities performed by
body (14). Knowledge attached to external or internal objects gets trans-
formed into those objects. When such is the case of knowledge, then what
to talk of the auspicious and inauspicious (material) karmas (15) ? Soul is
not body (16). Body is nothing but an aggregate of ‘material atoms which
are non-living by nature. On the other hand, soul is of the nature of cons-
ciousness (17). Body is amenable to sense-perception whereas soul is not
amenable to it. Hence one should shun one’s wrong belief in the identity
of soul and body (18). Body is made up of impure disgusting material
substances like flesh, blood, bones, etc. One who is overpowered by
Nescience considers it to be soul (19). The notion of ‘I’ and ‘mine’ in
connection with body, etc. is the main cause of the transmigratory existeacs,
(20). One whose attention is directed towards his own nature has no desire
for even the lordship of gods. On the other hand, one whose attention
is not directed towards his own nature has strong desire for even a trifling
position (21). Those who are fallen from their true nature get satisfied
with the external worldly objects, just as boars get satisfied with mud or
moss (22). But those who are engrossed in relishing the spiritual bliss con-
" sider worldly objects to be disgusting (23). Having dived deep into the well
of nector in the form of knowledge of pure Brahman and having removed
all adventitious impurities of the form of karmas saints achieve the highest
Bliss (24). Liberation is attained.if we depead or concentrate solely upon
our own nature and not otherwise because that would involve overabsurdity.
One should worship one’s own soul. This worship is the seed of liberation
(25). Just as petals of lotus are not touched by water even so the nature of
soul is not touched by material karmas (26), Worldly pleasures are mixed
with miseries (27). The unquenching desire for the enjoyment of worldly
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objects is not-good.:Like she-serpent it leads one to terrible unconscious
state of .soul:(28). The fall from :the high .state is the anubhana - caused by
vibhava (impure psychic changes). And remaining constantly -attached to this
anubhara one does aot feel:sorry or regretful (29). The shackle in the form
of I=notion binds the soul from.time immemorial. Let us:break it by reali-
sation-of the self(30). ‘I am mot body, mor is the body mine. I am:know-
ledge. 1 am distinct and different from non-soul (Prakrti).” Since time im-
memorial we have not .been realising this. (31) Soul :is devoid of the
qualities of Prakrti- (Nature), It .is simply and purely a seer..It is not.an
enjoyer. One who is attached to Prakrti (Nature) enjoys fruits, viz.:pain or
pleasure. One who shines with the discriminative knowledge triumphs over the
karmic forces. So, may we attend soul which is untouched by the changes
of Prakrti (Nature). The author here uses Samkhya terminology. (32).

DVATRIMSIKA I1I

When mind is disturbed by the worldly thoughts, soul which is of the
nature of pure consciousness is not reflected clearly in it just as the moon
is not reflected clearly in the waters disturbed by waves (1). One should
constantly think of soul. What is the use of constantly thinking of non-sou],
If one were to do so, mind becomes unruffled and placid and one becomes
free from all types of miseries and attains liberation (2). When soul directs
its cognitive activities towards non-self, it identifies itself with non-self, When
it directs its cognitive activities towards its own self, it in no time realises
its own true nature (3). If one were to have the I-notion in the self just
as he has it in non-self, then he will surely have no bondage at all (4). I
am not non-self, nor is the non-self mine, nor am 1 the owner of the .non-
self *—thus discarding all the I’ and ‘mine’ notions with regard to non-self
if one were to remain engrossed ‘in one’s own self.  then how can he be
bound by the non-self (5) ? lron, though by nature static and m stionless, moves
in the presence of a magnet. Similarly, soul, though by nature inactive,
becomes active in the presence of karmas (6). One who is -pure, inactive,
free from karmic impurities, in whom knowledge, cousciousnes-and bliss -are
fully revealed and who is avyaya (beyond the changes of . degrees.in his
essential qualities) is the highest soul (Paramatman), the Conqueror (fina.) The
other who is bound by karmas is the transmigratory living being (jiva) (7).. One
should constantly think that soul which is of the nature of pure consciousness
is quite distinct and different from karmas and their effects, It is soul .alone
that can lead us to the abode of eternal Bliss.-(8) ‘I .am alone, .1 am
pure, nothings is mine, ‘I am of the nature of determinate and indeter-
minate cogaition; “having dived deep into my own mnature :I shall imme-
diately destroy attachment, aversion’—thus-should one Qonstantlyx.think(?).
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Yellow * colour, cohesion, weight are not different from gold. Similarly,
from the definitive standpoint faith and conduct are not different from soul
(10).From the émpirical standpoint they are different from soul. Though they
are really identical with =soul, they appear to be different from it at the
plane . of wyavahara. (11), The wise should constantly ponder over the
difference of soul and non-soul. This will destroy his karmas and make him
pure (12). The true knowledge of soul in soul leads one to liberation where-
_as delusion of soul in body prolongs cycles of births and deaths. Hence
having withdrawn I-notion from body one should direct it to soul (13).
Having risen above merit and demerit one should concentrate on soul by soul
(i.e. with the help of soul itself). In the absence of seeds (merit and demerit)
the sprout of rebirth can never flourish. (14). Bondage which has no beginning
causes attachment, aversion, etc. And soul wrongly identifying itself with them
considers itself to be an agent or genecrator (i. €. material cause) of them
(15). Silk-worm binds itself by its own threads. Similary, soul binds itseh
by impure psychic changes, i. e. passions. The spider binds itself by its
own threads, Similarly, soul binds itself by good and bad thoughts (16-17).
God is not the creator because He is without body. Hence how can a
living being act impelled by Him ? (18) The soul itself becomes the agent
(karta) of the threefold acts through the energy which it, under the power
of Nescience, directs towards them unknowingly. This is just like the trans-
formation of the undertaken food into flesh, blood, fluid etc., which takes
place without one’s knowledge (19). The opponent might urge that in con-
sidering each and every soul to be an agent, the contingency of gaurava (cum-
brousness) would arise. But the proponent points out that the gaurava which
is established by logic is not regarded even by the opponent as a fallacy
(doga) (20). Under the pressure of the forces of the previous deeds a living
being by itself goes to the low birth-places. The living being acts like a mad
man who under the influence of strong intoxicants rushes to the well filled
with filthy things (21). By the method of agreement and difference it is
established that:the cause of one’s liberation is nothing else but one’s own
knowledge. In the absence of this redeeming knowledge whatever penances
one may perform can lead to neither prosperity nor beatitude (22). The
soul is the knower of all objects and the soul itself is the highest object
of knowledge. It:has no beginning and no end. It transcends all pairs of
opposites, It jtself is the supreme Bliss. It is the final achievement.
It is beyond the reach of all thoughts. It is untouched even by karmic
atoms. It is the supreme light. It is the highest reality. And a living being
is that only. That soul is smaller than the small and greater than the great,
Again, it is_through its light:that the whole universe is-ealightened. But it
jtself is beyond the_ ken of our vision (23-25). A physician well versed in
- anti-toxic science is not adversely affected even if he takes poison. Similarly,
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enlxghtenedxsperson 6ot bemg bound:byunegvlkatmxcspamcles eVen.lhough
he: enjoys; fruits 5f Thé-past: deeds on thél 6%, bf yKarmas: (26). IF.
burn ‘when-its: efficacy “to : burn: ’lS}heldJ up by ‘Spells.f.Slmxlarly,éthe rise;of
karmas cannot bind :the soul with inew. karmas =wheh itsx efﬁc‘.acy s ‘made
“defunct by the power of knowledge (27).: A‘.ram_yagd[;tz (one: who “possesses
right attitude) is not deprived of. fts internal purity by new karmas even if
he enjoys external material things. A mah having no. ‘desire for wine is
not intoxicated even if he takes it (as medicine) (28). All things are. estd-
blished in their own nature. That is, a thing does never share the. nature
of another thing. Then there arises a question as to why a soul - should
unnecessarily affect its identification with foreign things — an identification
which gives rise to the relation of karma and kartr and this relation, in
turn, causes misery (29). All things are defined by ‘and confined to théir
own nature. But soul under the spell of Nescience gets attached to and
identifles itself with foreign things (30), The Muni who remains engrossed
in his true spiritual nature entertains neither likes nor dislikes towards
foreign things, has mno attachment to or avesion from them (31). Thus
realising clearly the difference between self and non-self one should shun all
the non-soul things. Then only one can becomé unruffled and placid. Then
only one’s consciousness can become calm and pacific. This means that then
there does not arise in it the waves of impure modes, thoughts or passions.
Then soul becomes devoid of the veil of karma and shines in its supreme
inner light (32).

DVATRIMSIKA 1V

The inner light, having come out of the strong whirls of passions:: and
having destroyed the darkening veils of karmas: of eight types, fully: shinés
in its own light (1), As soon as the weight of impure modes gets removed
it assumes its original pure placid state. Again; as soon as bondage of four
types is cut off it gets permeated through and through with highest Bliss.
And it then being free from any limiting or obscuring investment bécomds
pure, pacific, infinite and unobstracted, and .reflects in itself all the objects
of knowledge from all sides. (2). All the modes of all substantes aré refle-
cted in only a part of that limitless ocean of . knowledge. (3), Dariana
(right attitude), jrana (right knowledge) and caritra (good ; conduct) — the
three together constitute one . path to Liberation. If a person- clearly and
firmly aiming at Liberation: travels on the Path, remains completely unattas
ched to what is not his nature, keeps his vision fixed on the Path, behaves
fully in accordamce with it, then whatever - he does is simply ‘the:;iresult -of
the rise ‘of karinas and hence leads to nirjard (expulsion - or dissggiaﬂon,fof
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!:armas) alone’ (4).: It is really due to Nescience ‘that { one tlnnks ‘I am
;’i:ausal agent *:¢[:am .enjoyer’ (5) Due to Ignorance of one's: own natuire, the
fBoulsbecomes‘catisal ‘agent' (karra.) As - soon-as he realises his own nature;
fitsv"natural ‘akartrtva: becomes’ manifest. Attachment’ and aversion are the
'results -of the rise ‘of karmas. Once soul rises beyond attachment and aver-
“fon- it cannot produce the material karmas or passions (6). It is Nescience
that makes us believe that attachment, aversion, etc. constitute our nature.
By pondering over the distinction between soul and passions one can fully
and clearly realise that the soul, in its perfection, is free from all modes
cotingent upon matter and is eternal (7). lgnorance causes spiritual lethargy
and sleep. As soon as Ignorance is removed - spiritual realisation dawns
upon us and we feel powerful, energetic and fearless (8). The unfathoma-
ble mystic light when becomes free .from the whirls of modes contingent
upon matter, attains purity, shines brightly and its riches of supreme Bliss
gets fully manifest. For the relish of that supreme Bliss even those great
persons who have so many objects of worldly enjoyment renounce the world
and exert themselves for the state of Liberation Which itself is supreme
Bliss (9). Severe penance, stern practice of vows, forbearance of strong
parisahas — all these are futile and vain in the absence of the knowledge
of the highest reality, the pure soul (10). Hence one should exert for the
attainment of that highest reality. It is so because the shining rays of that
luminous reality destroys the pithy darkness of strong Ignorance. Once we
relish the Bliss that supreme reality yields, the pleasures which the positions
of Indra, Cakri yield appear to us like saulty water (11). One cannot attain
liberation by merely studying the jasiras and by pulverising the pride of
opponents by one’s scholarship. For its attainment one should be free from
the illusion of soul in body. Mere study of jastras could not help us in
the attainment of liberation (12). By the force of Ignorance (Nescience-Avidya)
the true nature of soul gets obscured. As soon as Ignorance is removed,
soul shines in its own light—pure, infinite and independent. And it is the
words of a Jina that can remove Ignorance (13). By churning the self with
the self the supreme light emerges. We all know-that fire is generated in a
tree when it rubs itself with fitself, Hence the persons of pure vision, who
have fixed their constant attention on absolute Brakma — i, e. pure soul—,
will .surely, attain the- highest Good. There is no other ways to it (14).
Ignorance gives rise to the illusion of a serpent in a rope — the illusion which
causes fear etc. even in the wise. Similarly, Ignorance, viz. I-notion in
body keeps even the great caught in the transmigratory state (15). For
long they have slept in' the bed of misery, having closed their eyes of
viveka with the_ eyelids heavy under the’ pressure of the sleep of Nescience.
And.in:dream they identify their self with non-self. As a result, they are
born in low classes of living beings (16). As soon as one knows the supreme
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‘spiritual | reahty ‘which takes in: its fold all thezthree vworlds'vby‘its inﬁm e
‘cogniuve ‘faculty, theré remains for him’ nothlng t0- know.» Andvin ithe igno-
‘rance’ of it, the debates conducted with sharp scholarshxpa ls*sxmply for.i kex-
ertion and ; mlsety and thus resemble an act of. pounding chaffs (17).: As
soon as bhavabandha enters the field of experience the knot of Ignorance: is
cut off, This is like the removal of darkness on the - entry ‘of the' sun in
the sky (18). Were the self to remain engrossed and established in® its
own nature, then it will not undergo even in the presence of objects of
knowledge impure changes contingent upon non-self, It is so because
attachmeot and aversion, not finding their objects, come to an' end
just as fire not getting fuel gets extinguished (19), There is no other state
more blissful than the one which one is afraid of, And there is no ' other
state more dreadful than the one which one relies on. So, one should loﬁg
for and attain the spiritual state which is permeated with supreme Bliss and
infinite knowledge (20). A living being itself causes and gets involved.in
the transmigratory cycle on account of its ignorance of the difference bet-
ween soul and non-soul, And it is this ignorance that gives rise in a living
being to the notion that soul is the cause or doer (of karmas), Even in the
state of liberation soul is the cause of its own pure states alone. Hence it
is soul that is the ruler of soul and nothing else (21). If a living being,
having abandoned the world, the objects of enjoyment and the means of
enjoyment (body etc.) experiences its own nature then the creeper of trans-
migratory existence, not finding nourishment, dries up. (22) Just as a
patient recovered from dreadful disease abandons, for the maintenance of
health, the various delicious dishes even so a person freed of the fever of
‘perverted attitude shuns all worldly enjoyment for the maintenance of
spiritual health (23). The world shines and gets animated in the presence
of this great spiritual Power which too, though dwelling in it, never assumes
its changes, But under the influence of ignorance it dreams many dreams and
hence its affluence gets obscured (24), Objects of illusion exists so long as
illusion exists but they melt away as soon as illusion is removed. Similarly,
worldly objects cease to exist, so to say, for the one who has destroyed
Nescience and.consequently attachment to them. Such a person has truly
realised his own spiritual self. And in his presence we feel his calming in-
fluence (25). When the spiritual and highly mystical light shines fully having
destroyed the cloud of strong Delusion, it makes the whole - world shining
with its own light, pervades it by its upshooting spiritual rays ‘and traps-
cends all activity (26). A living being who is free from  attachment -and
aversion, who knows all substances, who experiences pure spiritual states
"alone and who has realised the eternal spiritual nature does -not bind-new
karmas even if he performs this or that activity (27). The state in which we,
having become mad or infatuated, sleep is not ours. Let us :abandon it
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-and strive for the attainment of the highest spiritual state wherein the pure
-gpiritual nature attains its eternal stability by itself. There is no fall from
this state once we bave attained it. So, let us free ourselves from the karmic
bondage.as early as possible, having realised our own true spiritual nature (28)
:The realisation of the spiritual nature is the only means to cut off the roots.
of the trees of births, So, for the Realisation one should concentrate on soul
€29). .Th_e Realisation i1s not possible through karmakanda (external religiou;
-practices). It could be attained through the force or p.o-wer of pure know-
ledge. One should not vainly take recourse to karmakanda which mainly
asks us to torment the body (30). If 1 have said, through ignorance, any-
thing that goes against Jaina Agamas then I request the learned to correct
it. Intellect of a non-omniscient being is bound to err somewhere, (31).
1, Harsavaradhana, have written these four dvatrimsikas which expound
Vivekakhyati (32).

VYAVAHARANAYA AND NISCAYANAYA : A BISTORICAL SKETCH

The terms ‘vysvaharadrsti’, ‘vyavaharanaya’, ‘vyavaharasatya’, ‘samvrii’ etc.
employed in different schools of Indian philosophy are identical in meaning.
Similarly, the terms ‘niScayadrsti, ‘niscayanaya’,  paramarthasataya’ etc, employed
in different schools of Indian philosophy convey identical sense. The object
of the former is empirical reality whereas that of the latter is transcen-
dental or ultimate reality. This is the reason why the account of reality given
by these two standpoints differs widely.

Let us trace the history of the idea conveyed by the couple niscaya-
vyavahara in Jaina thought. Distinction between these two standpoints is as
old as Bhagavatisitra. Therein their distinction is brought out by an instance.
‘We are told that vyavaharanaya grasps only the black colour in a black bee
whereas niscayanaya grasps all the five colours in it.! Here we should bear
in mind that nifacayanaya does not contradict the knowledge had through
vyavaharanaya, it simply asserts that whatever vyavaharanaya has grasped is a
partial truth, Thus according to the Bhagavati account of this couple, vyava-
haranaya grasps only that part of a thing, which is important from the.stand-
point of every day life whereas nicayanaya grasps all the aspects of a thing.
This. has led Jinabadra to declare in ‘his Visesavaiyakabhasya that vyavahara-
naya follows the viewpoint upheld by some one naya whereas niscayanaya follows

. the views upheld by all the nayas in their totality 2 This amounts to saying
. that vyavaharanaya is a naya while niscayanaya isa pramana. At one place we
are told by Ac. Jinabhadra that according to nifcayanaya an act is done
only when it is being done at present while according to vyavaharanaya it is
done only when the process of doing it is over. As thus understood nijcayanaya

1. Bhagavatisatra 18. 6. 630
. 2. gatha 3590
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becomes identical with gjusutranapa, Ac, Kundakunda suggests that vyava-
karanaya tells us all that is the case whereas nifcayanaya tells us.only that
part of it which is essential from the standpoint of higher spiritual life.
Thus Kundakunda’s position is opposite to the one presented in the Bhaga-
vatisatra. Kundakunda even declares that the standpoint of vyavakaranaya
is false whereas the standpoint of nifcayanaya is true.! Our author fully endorses
the view of Ac, Kundakunda. But he utilising the Buddhist theory of the status
of inference proves that though syavaharanaya is a bhrama it is a pramana. Not
only that but he has also very strongly proved the utility. of yyavaharanaya.
This is the special contribution of our author in connection with the pro-
blem of niscayanaya-vyavaharanaya. Of course, Ac. Kundakunda also recogoises
the utility of vyavaharanaya. And he also states that the full significance of the
preachings of a tarthankara will escape our understanding if we solely rely on
any one of these two nayas.

KARMA THEORY IN NUT-SHELL

Soul in its pristine state is omniscient, perfectly blissful, has perfect
right conviction and right conduct, everlasting life, no material body, the
highest status and infinite capacity. But it, in its mundane state, undergoes
sufferings, its faculty of knowledge is blurred, it is caught up in the eycle
of births and deaths, it is encaged in the material body, and it has pervert
convictions and harmful conduct. The question naturally arises as to who
deprived it of its true nature and when. The answer to this question is that
material karma particles have veiled its natural qualities. And again it is
they that determine its conditions and environment from time to time. The
union of karmic particles with goul is beginningless, Though they are
material they affect soul in its mundane state, And the affected soul, in
turn, modify matter into karmic particles which it assimilates, Thus the
chain of interaction between soul and matter goes on until it is snapped
by the special will of soul.

By the threefold activity of body, speech and mind these karmic parti-
cles rush towards a soul and bind it. These material particles influxed by
a particular act obstruct a certain capacity or faculty of soul. They obstruct
it for a certain period of time. Their effects have different degrees of in-
tensity. They have certain fixed quantity. But there arises a question as to
what are the factors that determine the spiritual quality to be obstructed by
karmas as also the quantity and duration of karmas and the intensity of
their fruits. It is the nature of soul’s activity (which causes the influx of
karmic particles) that determines the quality to be obstructed by them.

1. qagisygedl e e ggoen | Samayasara, 13,
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For instance, an act of destroying books, despising the learned, etc. causés
the influx of karmic Pparticles which obstruct the faculty of knowledge. The
quantity of karmic particles acquired by a soul depends on the intensity of
its activity. The more intease the activity of soul the greater is the influx
of karmic matter, The duration of karmas and the intensity of their fruits
depend upon passions, The stronger the passions, the longer is the duration of
karmas aud greater is the intensity of their fruits. From this it naturally
follows that Jainism puts stress not so much on the renunciation of activity
as on the renunciation of passions. In fact, this poiat of Jaina karma
theory comes very near to the Gita doctrine of anasakta karma (disinter-
ested aclivity).

There are ten main states of karmas. (1) ‘Binding’ (bandha) is the state
in which karmic material particles are assimilated by a worldly soul. (2)
‘Endurance’ (satta) is the state in which karmic matter exists without pro-
duciog its proper effect. (3) ‘Realisation’ or ‘rise’ (udaya) is the state in
which karmic particles start operating and yield their proper fruits. (4)
‘Premature realisation’ (udirana) is the state in which karmic particles are
subjected to a special process by which they are made to yield their fruits
before their destined time. This gives scope to the freedom of will and
lessens the rigidity of karma doctrine. (5) ‘State of transformation’ (sankra-
mana) is that state in which karmic particles are subjected to the process
by which the nature, duration, intensity and quantity of one kind of karmic
particles are transformed into those of another. This transformation can
take place only between the subtypes of the main types. Of course, there are
some exceptions to this, but we are not concerned here with details. This
state of karmas points out as to in what ways a living being is free. (6-7)
The length of duration as well as intensity of fruition is definite. Despite
this fixation a person can increase or decrease the length of karmic dura-
tion and intensity of karmic fruition by a special process. The karmic
particles subjected to this process are called in the state of their ‘increased
realisation’ (udvartana) or ‘decreased realisation’ (apavartana). This too shows
that in the Jaina doctrine of karma there is an ample scope for the freedom
of will. (8) ‘Subsidence’ (upasamana) is the state in which rise (udaya), pre-
mature rise (udirana), etc. of karmas are suspended by a special effort.
Here also freedom of will is recognised. (9) Nidhatti is the state in which
there is no ‘possibility of introducing any change whatsoever except udvartana
and apavartana. (10) Nikacana is the state in which even wudvartanz and
_ apavartana are impossible.

The Jaina theoreticians recognise five states of a soul, viz. aupasamika,
ksayika, ksayopasamika, audayika and parinamika. The first four are depen-
dent on karmic particles whereas the last one is natural to soul. Here we
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are concerned with the first four states. The soul is closely united with
karmic material particles in its mundane state. When the karmic particles
subside, the soul is regarded as having the state of subsidence (upasama).
But these karmic particles do not remain subsided for ever, They rise after
some time and soil the soul. When karmic particles are absolutely dissociated
from the soul, then it is said to have the state of absolute dissolution
(ksaya). Here T would like to draw the kind attention of the scholars to the
terms ‘kaivalya’, ‘kevala’ employed to denote this state, When karmic parti-
cles start to operate and yied their fruit, the soul is said to have the state.
of realisation of karmic fruits (udaya). There is a fourth state as well. It is a
complex of the three states : subsidence, dissociation and realisation. This
doctrine of five states of soul clearly shows that in the mundane state the
soul is regarded as somewhat identical with material karmas.

One who desires to get rid of the karmic particles first stops their in-
flux, This is called the process of samvara. But how can one stop the in-
flux ? For that he should gain control over his senses and the mind,
acquire knowledge and practise concentration. Then the karmic matter
already in combination with the soul must be removed. This is called the
process of nirjara, By the fire of penance — internal and external — one
can completely dissociate the karmic matter intermingled with the soul.
And this possibility shows that fatalism is a false belief, or is a superstition.
In short, to be completely free from karmic matter one should completely
become free from passions. And vows, penances, etc. should be practised
in so far as they help us in lessening or destroying passions. Otherwise,
they are useless and sometimes lead us astray.

As we have already remarked Jaina theory of karma gives ample scope
to the freedom of will. Karmas simply determine the external conditions in
which a living being will be put, that is, karmas determine the:environment of a
living being. But they do not determine as to in what way a living being
will react in a particular condition, situation or environment. Jaina theory
of karma maintains that a living being is completely free to react in the
way it chooses. If it disinterestedly enjoys the fruits of its pievious deeds
it will not bind new karmas but if while enjoying good or bad fruits it
gets intoxicated or becomes miserable it binds new karmas, This is the
crux of the karma doctrine. This clearly shows that karma doctrine is not
antagonistic to the freedom of will. But this karma doctrine which gives
full scope to the freedom of will loses all its moral force if its upholder
maintains that there is a possibility of a person knowing all things with
all their states — past, present and future. Doctrine of omniscience is quite
antagonistic to the freedom of will. Even the Jaina belief in the two types
of soul viz. bhayya and abhavya has a strong predeterministic tendency.
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Bhavya souls are < those who are destined to attain emancipation whereas
abhavya souls are those who are damned to remain in bondage for ever.
Karma theory loses much of its moral force with such a theory in its
background, Again, Jaina theoreticians contend that a living being cut the
Knot only when there remains a definite period for its emancipation. They
do not say that a living being who has cut the Knot will be emancipated
after that much period of time. Thus their mode of expression is again
suggestive of a predeterministic trend. Moreover, we are told that a nigoda
living being gets out of that state when time becomes 1ipe for it to get out
of it. Here the concept of ripening of Time (kalaparipaka) has again a
predeterministic tinge. All the abovementioned Jaina tenets which have
predeterministic tendency do not go well with the Jaina karma theory!
which, taken by itself, allows ample scope to the freedom of will and con-
sequently stands for moral responsibility, If omniscience, etc. are facts, then
morality becomes a delusion, and freedom of will a child of ignorance.

ADHYATMABINDU AND SAMAYASARA

The author of Adhyatmabindu closely follows Samayasare in ideas and
expressions as well. The characteristic ideas of Samayasara are as follows :
(1) Niscapanaya is true whereas vyavaharanaya is false. (2) What happens
to a soul on account of its association with matter is nothing essential to
the nature of a soul. (3) A soul is the main cause (karta) of what happens
to itself and an occasioning cause (nimitta) of what happens to a karma
while a karma is similarly the main cause of what happens to itself and
an occasioning cause of what happens to a soul. Our author fully accepts
these ideas and expounds them. This is the reason why he freely uses the
Kundakunda terminology. His exposition is fraught with the terms bhava,
vibhava, anubhava, parabhava, etc. Sometimes his expressions are identical
with those of Kundakunda. This will be clear from the following Table,

Adhyatmabindu Samayasara
(1) el w9 frmgafzedsgEd-  Fagdsqgedl qEeh D g gane
T (3.4) (33)
() fawmwa @ar S fafwd @ wig fagayssar fass gftar o agor-
n=afy 1 FAIRY aur yssEIsiy q94fq 1 MesAeggd ag Yyafg dg
Tt A a0 (3. R6) Tomg ot U (Rew)

() wa foma 2 A< @ =g, 9 wed foaam sz o aea
AT\ RegRNT qr A avgiafiad  gRal | qegaant aRat oy o aemfy
fowg 1 (1.14) a’%? \ (7(0“\)

1. Theoreticians seem to ignore internal consistency which is necessary to build up a
philosophical system. '
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(v) N WF o Dgee IR AN @ ad f%’qmﬂlmgq'i%m
TagfiEag |« etc. (Rma  etc. (39) :
on L. 17)
Thus our authcr imitates Kundakunda in spirit and letter. He has
even quoted some verses from Samayasara. )

OUR AUTHOR AND AC. AMRTACANDRA

The aunthor of Adhyatmabindhu has studied Ac, Amrtacandra’s commen-
tary on Samayasara. He mostly agrees with Ac. Amrtacandra. But at one
place he criticises his view that marganasthanas are audayika and material
(p. 20). At some places he follows, in expression, Amrtacandra. This will
be clear from the following instances.

Adhya. Vivarana Amrtacandra’s Comm. on Samayasara
(%) FaerNaERET:  gUATNEIEE- FTEENGRAT:  QOAUIETEI AT
asEaadan: 1 () Felar: L (33)
)] mﬁwx guqarEa fASasaatel- TEARTEY QIS
gaoe: 1 () g (93)
(x) 7w WRmw ‘afw’ afaia 7T @g WP @EanEd 8
...y e (%)

STYLE OF ADHYATMABINDU

The four dvatriméikas are written in lucid Sanskrit. The author has
judiciously employed both the types of alaikaras, viz. arthalankaras and
Sabdalankaras. His arthalankaras are chiefly meant for elucidating philoso-
phical points. The spiritual fervour is very prominent and it touches the
reader, This is achieved by Upanisadic expressions. Study the following
instances :

(3) s, 7ER  ARAAld @ gR | T WE WG, §F WEeRT: g
@I 1 (3. ]Y)

() TR FEfEgad fftER fddsaa: 1 ()

(1) wnRfwd sifa: sgaffEmng | wEsIa g e o
(. 93)

(¢) @ gum (9. 99)

(4) wfrEmssassany #afy asdfadoa 1 (8. 9%)

Again, the terms like gegaiifa, ooy, @, @i, etc. are frequently
psed, '
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* It is well known that Sankhya philosophers explain pleasure, pain, etc
in soul by the analogy of ‘a pure crystal and a red flower placed before it,
Similarly, they explain karirtva of soul by an instance of a magnet and iron
filaments. Again, it is the Sankhya-Yoga idea that purusa is clearly reflected
in Intellect (citta) when Intellect is completely devoid of the modes (uritis).
All these Sankhya-Yoga ideas with their characteristic Sarnkhya-Yoga expre-
ssions occur in the present work. Study the following lines : .

(1) wrEFRTREIARA AT Fmawts  wnfed awan o (L 17) wlRaafaRarsy
geeifagan wetn ffennd geamgae (L 18) :
(R) faftFrensratsyen-am @nd, afFar aar 1 (111 6)

(x) frwaeseasws fFe adls® | A R gz g g oI |

The author is fond of Sankhya terminology. Even in the commentary
he often employs Sankhya terms, viz. purusa, praksti, guna, vivekakhyati, etc.
This work clearly brings out the fact that the Advaita and the Sankhya
philosophies have greatly influenced Ac. Kundakunda’s thinking and

theorising.

Ahmedabad Nagin J. Shah
20-12-71
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