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Models of Conflict - resolution and Peace
in Jain Tradition*

Dr. Nalini Joshi

INTRODUCTION :

In spite of using the word ‘Jainism’, the title of the paper
contends the word “Jain Tradition” which is very significant. If
we try to search the models of Conflict-resolution and Peace in
Jain environment, we see that these models are pervaded in the
Jain way of conduct, in Jain society, in their pattern of observing
religious practices, festivals and celebrations, in their history, in
* their Socio-political reactions, in Jain Art and Sculpture and in
Jain Literature. All these aspects put together suggest that Jainism
is not a mere philosophical system but a full-fledged tradition
flourished in India, long back before the advent of Buddhism.

THREE INHERITED MODELS IN REPRESENTING JAINISM :

In the first model, Jainism is re-presented as a negligible
sister-system of Buddhism, as an essentially marginal unimportant
heterodox group. This model is best seen in the countless
references to the Jainas in the compound, “Buddhists and Jainas”
and so on. The assumption is that by understanding something
of the Buddhists, one know all one needs to know about their
‘darker reflection’ - the phrase used by Louis Renou.!

In the second model, Jainism is represented as a minority
ascetic tradition; it is incapable of influencing political institutions
or developing a mass popular following. The Jain tradition is
characterized as boringly ascetic, austere, unimaginative and so
forth.

In the third model, ‘pure’ Jainism is defined as

* Research paper presented in the National Seminar jointly organised by
Centre for studies in Buddhism and Department of Buddhist studies,
University, PUNE.



23R ' ST 4o (?)

conservative and unchanging and all innovations are portrayed
as degenerations. Original Jainism is the essence and historical
Jainism consists in falling away from that essence. In this model,
all innovation is ascribed to Hinduism, which is a dynamic and
changing tradition. According to this model, influence moves in
only one direction, from active Hinduism to passive Jainas.

Thorough study of ‘Pure Jainism’ and ‘Historical Jainism’
reveals a different picture. Jainism is one of the most ancient of
India’s indigenous traditions and the oldest of the surviving non-
Vedic schools. It is quite evident that though Jainas are in
minority from the ancient period till today, still they have not
lost their identity. They stick to their fundamental tenets, doctrines
and ethics but they are not ‘fundamentalists’ in the modern sense
of this word.

In this paper, an attempt is made to enumerate the models
of conflict-resolution and peace which have helped the Jainas
in surviving without loosing their identity.

THE COMPREHENSIVE MODEL OF ANEKANTAVADA :

When we start thinking in the direction of model creation
in Jaina Tradition, we easily come to know that Jainas never
exerted or strive for creating these models externally or
superficially because the theory of non-absolutism is the very
base, essence or crux in Jain thought. The chief, guiding model
is already present which is gradually developed in the course of
time. Whatever remains is the method of application of this
comprehensive model in the various fields of human endeavor.
The various models which we are going to discuss have sprung
from the very core of crux of Jainism. Anckantavada, the Jain
theory of multiple facets of reality and truth is so fundamental
and central to Jain Metaphysics, Epistemology and Logic that
the entire Jain system in known as Anckanta-dar$ana.

Though we find the particular name ‘Anekantavada’ from
6" or 7" century A.D. and onwards, we can trace back the starting
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points from Bhagavati Satra?, a canonical text in Ardhamagadhi.
The gradual progress of Nayavada, Syadvada and Anckantavada
is seen chronologically with the help of the treatises written by
Kundakunda, Umasvati, Mallavadi, Siddhasena Divakara,
Samantabhadra, Akalanka, Haribhadra, Hemacandra, Vadideva
and so on up to Ya$ovijaya, of 18th century.

The Ontological, Epistemological, Logical, Ethical and
Spiritual implications of Anckantavada are elaborately explored
by many eminent scholars of Jainism. Jaina thinkers assert that
reality is many-sided; it has manifold aspects and infinite
characters. It is both existent and non-existent, permanent and
transient, one and many etc. The conflict among the contradictory
characters is resolved by creating the model of fourfold Nyasa
or Niksepa® A thing is existent from the standpoint of its own
substance (dravya), place (ksetra), time (kala) and quality, state
or form (bhava). The thing is non-existing from the fourfold
standpoints of another thing.

Thus we can conclude that the non-violent, peace-loving
attitude in Jain Tradition containing reconciliation, adjustment
and adoption is the natural outcome of the doctrine of non-
absolution. When we go through the long history of Jain
Tradition, with its religio-social ups and downs, we come to
know that earnest attempts are made to reconcile by changing
the outer expressions (viz. modes) and protecting the soul of
non-violence and peace intact in spite of the charges of
cowardice and surrender. The canonical literature of Jainas is
almost free from the sarcastic, satirical and hostile remarks against
their opponents. On the other hand Lord Buddha uses these
weapons freely towards Niggantha Nataputta. In one of the
Jataka tale Buddha depicts himself as a peacock and Mahavira
as a crow.*

Now, we will discuss the further sub-models which are
in congruence with the chief model of non-absolutism.
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A : The Model of Suitable Languages.

The capacity of Jainas to adopt various languages is
unparallel. This multilingual attitude is handed down to them
by Lord Mahavira and further prominent Jain Acaryas. Mahavira
delivered his preaching in Ardhamagadhi.’ Further Jain Acaryas
used Sauraseni and Maharastri. Nearly ten centuries after
Mahavira, Jain Acaryas stuck to the regional languages viz.
Prakrits. From the fifth century A.D. and onwards we see that
Jain authors were interacting with others as intellectuals in terms
of pan. Indian scholarly genre of Sastra. Jainas transformed their
tradition into a school of learning by presenting their writings in
the pan. Indian scholarly language of Sanskrit.® But Jaina authors
re-defined Sanskrit treating it not as a sacred institution but a
natural phenomenon. Jainas, such as Hemcandra wrote their own
Sanskrit grammars to replace Brahmanical system canonized by
Panini and Patafijali. Side by side, the Jain authors continued
their writings in Maharastri and various Apabhrangas, up till 15th
and 16™ Century A.D. Even today, the Sadhus and Sadhvis can
address people in three or four languages very comfortably. This
inherited model of acquiring suitable languages is proved to be
beneficial even to the laity, which mostly owe to merchant class.

B : The Model of Choosing Less Harmful.

Though Jainism gives utmost importance to non-
violence, Jain thinkers are aware of the fact that for a normal
person, it is impossible to avoid violence completely in his daily
routine activities. The whole animate world is divided into five
groups according to the possession of sense organs.” When Jainas
choose vegetarian diet and avoid meat, the model of accepting
less harmful is exercised. Vegetable-bodied and water-bodied
beings possess only one sense-organ. All other animates like
shells, worms, insect, fish, serpents and four-legged animals
possess two to five sense-organs. Among vegetables also the
roots like potato, sweet potato etc. having Sadharana Sarira® are
avoided. It is advised that as far as possible the fruits containing
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many seeds like custard apple should be avoided. Vigilance in
selecting the food inculcates them to accept food that causes
the least possible violence.

While choosing clothes, cotton-clothes are preferable than
silk. Leather-articles are avoided. A guideline is provided to a
businessman by giving a list of fifteen prohibited businesses
(Karmadanas) so that one can choose a business which incurs
less harm.

In Jain mythologies, it is depicted that when Bharata
and Bahubali, the sons of first Tirthamkara, enter into a war,
they decided to engage a duel (dvandva-yuddha) in order to
avoid a huge warfare causing death of thousands of warriors.’
For kings, Virodhi Hirhsa is somehow permitted but Sarhkalpi
Hirhsa is highly condemned. Lord Mahavira preached the kings
who were his lay disciples that they should avoid aggressive
wars and showing off their military strength. While defending
oneself, one’s neighbour, one’s country and one’s belongings,
violence is inevitable.!® These sinful acts create Karmic bondage
and one has to observe penance for lessening the bad effects.
The proclamation of Lord Krsna in Gitd, i.e. ‘37& & Surds
Aiggfgsnfi @1 Y=2:° has no scope in Jaina ideology of Himsa and
Ahirnsa. '

In the freedom movement of India against British rule,
the Jaina freedom fighters naturally preferred the non-violent
way of Gandhiji than the way of Krantikarins. In fact, it is evident
from Gandhiji’s biography that he was actually influenced by
the Jaina way of life.

C : The Model of Peaceful Interaction with Rulers.

When we examine the Jaina History from this point of
view, we come to know that in the Ancient, Medieval and Modern
period, Jainas are successful in keeping peaceful and creative
interaction with the Rulers. There are few kings who themselves
belong to Jaina faith. It is mentioned in the prakrit inscriptions
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of Hathigumpha (Kalinga, Mod. Orissa) that this Jaina king
Kharavela (200 B.C.) belongs to Cedi dynasty. Though Vanaraja
Cavada who was a Saiva king of Guijrat in the eighth century, it
is evident that he was a Jainized King. He was assisted by
important Jaina laymen in ruling the kingdom. He was a devotee
of a Jaina mendicant and received spiritual guidance to rule his
kingdom. Kumarapala (12* Cen. A.D.) was one king in the
Coulukya dynasty who personally became a Jaina. Hemacandra,
the most renowned Jaina Acarya was his Guru. Animal slaughter,
meat, liquor, hunting and dice were strictly prohibited in his
kingdom. The dynasties like Kadamba, Ganga, Rastrakuta,
Calukya and Hoyasala were quite co-operative towards the Jaina
monks and laymen. It is of course the outcome of keeping good
relations with the rulers.

On the advent of Mughal kings, mendicants of both the
Tapa and Kharatara Gaccha attempted successfully to established
peacecful relations with them. Muni Jinaprabhasuri was a
contemporary of Mahammad Taghlak (14th Cen.). He influenced
the Mughal Emperor with his occult yogic powers. Due to this
relationship, Jinaprabha became successful in keeping the Jaina
Sarhgha and Jaina temples intact. With the royal support,
Jinaprabha produced remarkable literary works.!! In the 16th
Century, Acarya Hiravijayasturi was honoured in the court of
Emperor Akbar. As a result it is said that the Emperor enforced
non-harm in his kingdom on certain holy days and had taken a
vow to forcgo hunting. Jaina narratives portray Jahangir in a
similar fashion.

In the early twentieth century Tapagaccha Acirya
Buddhisagarasuri had influenced Sayajirao Gaikwad of Baroda.

The interaction between the Jainas and Europeans 1s very
complex and even less studied than between the Jainas and
Muslims.!? This has been an interaction at the socio-economic
level, as Jainas were among the Indian merchants with whom
Europeans had their earliest dealings. The British were the
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colonial overlords, the relationship in which the social position
of Jainas as bankers, traders, merchants etc. brought them into
close association with the economic side of the British Raj.

A later wave of Jaina migration begins in the second
half of the 19" century. With economic opportunities becoming
available in British colonial territories, many Jaina families
moved abroad, mainly in Africa. In the 20th century Jainas
migrated to the ‘West’. Jainas are seeking to widen their activities
through the creation of ‘Inter-faith-links’ such as Jaina-Christian
Association, the Jaina-Jewish Association and the Leicestershire
Ahimsa Society for the care of Nature. In U.S.A. and Canada
Jainas have established many Jaina Societies and Jaina Centers.
Some include temples, religio- social activities involving lectures
and discussions for the spread of vegetarianism, non-violence
and peace.’®

This brief account of Jaina history suggests that Jainas
are very adaptive in the changing circumstances. ‘The Model of
peaceful interactions with non-Jainas’ is observed for the last
two millenniums by Jainas but one cannot overlook the fact
that the divide between Svetambaras and Digambaras and the
number of lawsuits and public quarrels in recent years, shows
that this is a powerful generator of a sense of otherness between
Jaina Communities. During last two hundred years, there are
many further divisions created, sometimes sharp and sometimes
soft.

D : The Model of Categorization.

When the Jaina thinkers select any aspect or important
point for further elaboration, they divide it into various kinds,
varieties and sub-varieties until they reach the logical end of the
thought. They adjust and accommodate the non-Jaina views,
objects or personalities among these categories. For instance, (i)
Jainas present the ladder of spiritual progress with the help of
14 Gunasthanas. They place persons having wrong world view
(Mithyatvins) on the first step of the ladder and name it as
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" Mithyatva-gunsthana. (ii) While expiammg Siddhahood,
Uttaradhyayana mentions, ‘Hifafag --- @farfas -

STAMTITGT 14 The gender and sectarian bias is thus overcome
by this categorization, (iii) In the early centuries of Christian
era, Jainas develop a format or model of 54 Mahapurusas or 63
Salakapurusas. They categorized the influential or illustrious
personalities into Tirthamkaras, Vasudevas, Baladevas,
Cakravartins etc.!> The famous Hindu Puranic personalities like
Rama, Laksmana, Krsna, Balarama, Jarasamdha, Bharata
Cakravarti etc. got their ‘space’ in Jaina environment. This all-
inclusive tendency must have created a harmony with the Hindu
brethren.

E : The Model to Remove Social Injustice.

This model emerges rightly from the philosophical
concept of ‘Jiva’ in Jainism. Jivas or individual souls are
infinite!$, each separate from the other. The transmigratory souls
go through the cycle of births and deaths according to their
own Karmans. The Jainas do not believe in any creator God, so
the classes and castes are created by human beings and not by
God. Basically all Jivas possess same status and are equally
eligible for one’s spiritual progress. On this philosophical ground
Jainas tried to remove the class-barriers and caste-conflicts. The
views on ASramas and Jatis are reflected in many texts like
Uttaradhyayana.'” In Jaina tradition, Svetambaras have conferred
the same religious and spiritual status to woman folk. In Jaina
Sarhgha, right from Rsabhanatha, Sadhus, Sadhvis, Sravakas and
Sravikas are enjoying equal rights.!® Jainas give equal status to
women but in practice, even today, Sadhvis enjoy inferior status
than Sadhus. A reform is taking place, but the pace of the reform
is very slow.

One more observation is very noteworthy under this
model that the literacy rate in Jain women is comparatively very

high.
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F : The Model of Gupti (Guarding or Protective actions).

In Jaina History, there is a very little scope for rebels,
reforms, attacks or eccentric actions. The attitude of guarding
and protective actions is directly connected to the ethical tenets
of Asrava and Samvara.'® Gupti and Samiti means guarding and
careful movements. Due to this mild attitude, Buddhism has
oppressed Jainism for some time quite strongly to such an extent
that it had to bear the retreat before Buddhism in many areas.
Around tenth century the might of Buddhism in India declined
completely. It could not resist the Jaina faith in the west and in
the south. The activities of Kumarila and Sarikara, the revival of
Vaisnavite and Saivaite sects proved to be the dangerous
opponents and they did severe damage to Jainism particularly
in the Deccan and South. The Saivite sect of Lingayatas
proceeded against Jainas extremely fanatically. It is said that the
Hoysala King Bittideva ordered that Jainas, compatriots in his
early religion be thrown in an oil-mill and crushed, if they did
not want to get converted.2’

The Jaina responses to all these kind of oppressions was
surprisingly humble and retreating. The growing might of
Hinduism was not revealed to Jainism only in its loosing
followers. In spite of adopting some revengeful and fanatic steps
against Bhakti cults, as far as possible Jainas adopt their
language, deities and Puja rituals.

This attitude of adoption is clearly reflected in Jain Art
and Sculpture. Jainas have enriched the country’s art-treasure
with numerous and diverse specimens of art and architecture.
In the representation of the many lesser deities of the Jaina
pantheon, such as Indra and Indrani, Yaksa and Yaksi as
attendants of the Tirthankaras, the goddess Sarasvati, the
Ksetrapalas in the depiction of scenes from the life-stories of
the Tirthankaras, it seems that the artist was not restrained by
any rigidly prescribed formulae and had greater freedom. He
could also give play to his genius in carving and painting natural
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objects and secular scencs from contemporary life. In their
temple-architecture, the Jainas while adopting the styles prevalent
in the places and times where and when they built their temples
also introduced certain characteristic features in keeping with
their own culture and idcology.

Thus the model of Golden Middle is found in Jaina
expression of Art and Sculpture.

CONCLUSIVE REMARKS :

The Jainas posscss a distinct religion, a separate
philosophy, a different ethical code, a set of particular belicfs,
practices, customs and manners and a vast literature of their
own. The Jainas form a small minority at present and also in the
past. Due to this fact, Jainas struggled a lot for identity crisis.
Fortunately their sound monitory position and inclination towards
charity and donation helped them a lot. They have adopted and
still adopting various models of conflict-resolution and peace.

As we have scen above, the chief model of non-
absolutism was already available for them as a central doctrine.
The above mentioned six models are just some examples of the
application of the theory of non-absolutism and Ahimsa. There
1s a vast scope for formulating more models on the same line,
Due to various reasons the attention is not attracted towards the
Jaina theories in spite of its tremendous capacity to give solutions
on many problems in future.

Aidan Rankin quotes Albert Einstein in his book titled
‘The Jain Path : Ancient Wisdom for an Age of Anxicty’. The
father of the theory of relativity says, “I do not know it there is
rebirth or not or life after death. But if it is true, then 1 would
like to be born in India as a Jain”.

It is very noteworthy that a scientist like Einstein has
reflected a lot on the Jaina theory of multiples facets of Reality
and Truth.
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On Nouns with Numerical Value in Sanskrit
WILLEM BOLLEE

There are many studies on so-called lucky or typical
numbers in India, as, e.g., 16, 18 or 108 in place of which the
latest one known to me, that of Lienhard,! may be mentioned
here. These deal with numbers expressed by numerals. Apparently,
numerals cannot be used as nouns as, e.g. in English “the cleven”
for a soccer team; in German “4711” for eau de Cologne, or in
French “soixante-neuf” for a particular kind of sexual activity. In
India, however, as with the Pythagoreans in Greece,? there are
many nouns with a numerical value because associated with a
certain number as agni ‘firc’ which can alsopcrtain to the number
three for there are three fires. Others, as kdya, tanu or deha ‘body’,
do not stand for 25 though the body is twenty-fivefold® nor docs
karna ‘ear’ or kumbha ‘frontal globe on the torehcad of an
elephant’ denote the number two. In this paper the former category
will be the subject on the basis of the references of the word
‘number’ in Monier-Williams.*

The first to draw the attention to this phenomenon was
the astrologer Abu-al-Rayhan al Biruni (973-1048) who studicd
Sanskrit in India in 1017 C.E. Writing on the metrical handbooks
on astronomy of the Hindus he says: ,,For cach number they have
quite a great quantity of words. Hence, if one word docs not suit
the metre, you may easily exchange it for a synonym which suits.
Brahmagupta says: ,.If you want to write one, express it by
everything which is unique, as the carth, the moon; two by
everything which is double, as, c.g., black and white ...; twelve
by the names of the sun.”

Both Filliozat and the polymath Kane put up a non-
exhaustive list of synonyms up to 49 to be ecmployed to indicate
a certain number.® The practice is especially used by astronomists
such as the author of the Stryasiddhanta” and Vardhamihira (first
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half of the 6th century C.E.), and to write years, as did Gunabhadra
(9th century) in his Uttarapurana 73,76 kha-catuska-dvi-varsante
‘after twenty-thousand’ (two with a tetrad of zeros) years, or
Manoharlal Sastri (20st century) in his preface, p. 8 vs §, to
Vadiraja’s Par$vanathacarita composed in Saka 947 that is
naga(7)-vardhi(4)-randhra(9)-gamana-samvatsare ‘in the year that
consists of mountain, ocean & opening in the body’ read from
right to left.

Below a list of Sanskrit nouns attested in Monier Williams
as used instead of numbers is given. Items omitted in MW have
been incorporated from Filliozat’s list with a superior plus sign
(), from Kane’s list with an asterisk (*). As a rule, there seems to
be no relationship between non-synonyms associated with the
same number, as, ¢.g., the earth, the hook and the kali die which
all denote the number one.

aksa (die) 5

aksi (eye) 2

arika (hook) 1 or 9

aga()7

agni (fire) 2

atidhrti* (metre of 4x19 syllables) 19

atyasti (metre of 4x17 syllables) 17

Atridrg-ja, Atri-netra-prabhava, Atri-nctra-(pra)suta

(moon) 1

adri (mountain) 7

an-antat+ (hcaven, space) 0

an-anta (carth) 1

anala (fire) 3

anila (wind) 49

anustubh (metre of 4x8 syllables) 8

antariksat+ (heaven, space) 0

antya (*last”) 1.000 billions

abja+ (moon) 1
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abdhr*+ (ocean) 4

abhra*+ (heaven, space) 0

amara (deity) 33

amrta (‘nectar; water’) 4
ambara*+ (heaven, space) 0
ambu(dhi) (ocean) 4

ambu-vaha (cloud) 17

ambhas (water) 4

aya, dya (die of good fortune) 4
arati (inner enemy) 6

ari 6 (of the 6th astrological mansion)
arka (ray > sun) 12

arnava (sea) 4

artha (five things of the Pasupatas) 5. - See also s.v. sense
object

avatara* (‘descent, incarnation of a deity’) 10
asva (horse of the sun) 7

ASvin 2

asti (metre of 4 x16 syllables) 16
ahar+ (day) 15

ahi (snake) 8

akasa*+ (space) 0

akrti (metre of 4x22 syllables) 22
adr* (beginning) 1

aya (die) 4

asa* (direction, quarter) 10

indu (moon) |

Indra 14

indriya (sense) 5

ibha (elephant ?) 8

Isu (arrow) 5

Isu, I$vara (Rudra) 11
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utkrti (imetre of 4x26 syllables) 26

urvara+ (earth) |

armi (wave) 6 (waves of existence: cold, heat, etc.)
rtu (season) 6

rsi (seer) 7

kara (hand) 2

karanyia+ (with Jains: major observance) 5
karman+t, see: action

kala (moon digit) 16

kali (losing dic) 1

ku (earth) 1

kuiijara (elephant) 8 (cf. kumbhin)

ku-dhara (mountain) 7

kunda (treasure of Kubera) 9

ku-bhrt (mountain) 7

Kumara-vadana (six faces of Kumara/ Skanda) 6
kumbhin (with prominences on its forehead: elephant) 8
(elephants of the quarters and intermediate quarters)
krta (winning die with four dots) 4

krti (metre of 4x20 syllables) 20

kona (corer) 4

krama* (step) 3 (steps of Visnu)

ksama (earth) 1

ksama-dhara (mountain) 7

ksiti (earth) 1

kha*+ (sky) O

khe-cara (planct) 9

gagana*+ (sky) 0

gaja (elephant) 8 (cf. kumbhin)

gayatri+ (metre of 3 padas of 8 syllables) 24°
giri, girindra (mountain) 8

guna (quality) 3
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gulpha (ancle) 2

guhaka, guha-vaktra (Skandha’s heads) 6
guhyaka 11 (class of divinitics)

go (planet earth) 9

graha (planct) 9

grama* (scale, gamut) 3

cakra (sign of zodiac) 6

candra (moon) |

chidra (opening of the body) 9

Jagat 48

Jagatit (metre of 4x12 syllables) 4810
jala+ (water) 4 and 7
Jala-dhara-patha+ (sky, space) 0

Jatr*+ (metre of 4x22 syllables) 22
Jina 24

Jvalana (fire) 3

tattva (true principle in Sarhkhya philosophy) 24 or 25
tanir+ (body) 1

tarka (logical category : dravya, samaya, etc.) 6
tana*+ (note in music) 49

tigima-kara (sun) 12 (cf. arka)

tithi (lunar days) 15

tura(n)ga (horse) 7 (horses of the sun)
Trinetra (Siva with three cyes) 3

danta (tooth) 32

darsana (system of philosophy) 6
Dasra (Asvin) 2

Danava

di$ (quarter and intermediate quarter) 8
disa* (direction) 10

deva (deity) 33

deva-susi (‘divine tube or vital air’) 5
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dos*, dosan* (arm) 2

dvipa (elephant) 8

dhara*+ (earth) 1

dhaur* (clement of the body such as skin and blood) 7
dhrti*+ (metre of 4x18 syllables) 18
naksatra* (lunar mansion) 27
nakha* (nail) 20

naga (mountain) 7

Nanda (ancient dynasty) 9
nabhas-cara* (planct) 9

nayana (eye) 2

ndga 7 or 8 (Nagas), cf. snake
Nasatya* (Asvin) 2

nidana (with Buddhists: cause of existence) 12
nidhr* (treasurc) 9

nrpa* (king) 16

netra+ (cyc) 2

paksa(ka) (side) 2

patikti (row) 3

pankti (metre of 4 x 10 syllables) 10
payo-rasi (milk occan) 4

para (top. maximum) ten billions
parvata (mountain) 7

pavana (vital air) 5

Pandava* 5

Pandu-suta® S

pavaka (fire) 3

pita-maha+ (grandfather) 1
Pinaka-nayana (’Siva) 3

pura* (city burnt by §iva) 3

parpa (zero) 0

prthivi + (carth) 1
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phana-bhrt (‘snake’) 8 or 9

prakrtr* (‘natural condition’?) 21

bana (arrow) 5 (Kama has five arrows)
bahut (arm) 2

bindu (dot) 0

bha-samutha (aggregate of lunar asterism) 27
bhayat (fear) 27

bhuja* (arm) 2

bhujaga(ma) (snake) 8

bhuvana+ (earth, world) 3 and 14

bhii (earth) 1

bhiita (element) 5

bhua-dhara (mountain) 7

bhii-pa (king) 16 (cf. nrpa; rdjan)

bhami* (eartth) 1

bhumi-dhara (mountain) 7

brhati (metre of 8 + 8 + 12 + 8§ syllables) 36
makardlaya (sea) 4

marigalat+ (good omen) 8

Madana-dahana (Siva-Rudra) 11

Manu+ 14

mahi (earth) 1

mahi-dhra (mountain) 7

Mahé$a(-netra) (Siva’s three eyes) 3
Mahésvara (Rudra) 11

mandakranta 17 (metre with 4 x 17 syllables as, e.g. of
Meghaduta)

margana (arrow) 5 (cf. bana)

Martanda (Aditya) 12

masa (month) 12

muni (seven celestial munis: 7 stars of Ursa Maior) 7; —
cf. rsi, seer)
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marchana* (melody) 21

mrganka+ (moon) 1

yama(la) (twin) 2

yuga (age of the world) 4 or (as a moon position ?) 12
yuj (couple, pair) 2

ratna (jewel) 3+, 5+,9 or 12

rada (tooth) 32 -

randhra (hole+; opening) 0 or 9

ravi (sun) 12

rasa (taste, flavour) 6

raga+ (‘colour, melody’) 6

rajan* (king) 16 (cf. nrpa, bhapa)

Rama 3; — (there are three Ramas)
Ravana-$iras*+ (ten heads of R.) 10

rasr+ (sign of zodiac) 12

Rudra (Bharga, Madana-dahana) 11 (there are eleven R.)
riipa (single specimen) 1 o
linga (twelve Siva-lingas) 12

loka*+ (world) 3 and 7

locana* (eye) 2

varna* (social class) 4

Vasu (deva) 8

vahni (fire) 3 (cf. agni)

vajin (horse) 7 (cf. asva)

vari-dhi (ocean) 4

vikrti+ (metre of 23 syllables in a quarter) 23
viyant+ (sky) 0 virdj (metre of 4x10) 10

viraj (metre of 4x10) 10

vivara (aperture of the body) 9

visva (for: Visvedevah) 13

Visve(-devah) 13

visaya (sense object) S
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Visnu* 1

Visnu-pada+ (sky) 0

veda 4

vyala (elephant or snake) 8

vyomant (sky) 0

$akti of Siva (maha-vidya) 10

Sakra (Indra) 14

Sasarika, $asin (moon) 1 -

sastra+ (manual, treatise) 6

Sikhin (fire) 3 (cf. agni)

sanya* (emptiness, vacuum) 0

Saila (mountain) 7

samkhya* (number) 1 to 9

samirana (body wind) 5

samudra (ocean) 4

sarit (stream) 4

sarpa* (snake) 8

sayaka (arrow) 5 (cf. 722?

Siddha (Jina) 24

siddhi* (supernatural faculty in yoga) 8
sindhu (ocean) 4

sindhura (elephant) 8

sura (deity) 33

sirya (sun) 12 (sun in 12 signs of zodiac)
soma+ (moon) 1

smrti (sacred tradition) 18 (after the 18 law-givers)
svara (musical note) 7

svarga+ (prakrti metre of 4 x 21 syllables) 21
haya (horse) 7 (cf. a.va)

Hara-netra (Siva’s third eye) 3

hutésa (fire) 3 (cf. agni)
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FOOT-NOTES

1. , Lienhard 1996: 523-36.

8.
9.

For one they say Apollo; for two: strife; for three: Athena, justice,
etc. (Plutarch, De Iside et Osiride 381F).

SpBr IX 1,1,44 and 3,3,19, cf. XII 3,2,2.

I sincerely thank Dr Thomas Malten, of Cologne, who was kind
enough to have his computer collect the material for this paper for
me.

Sachau 1910: I 177. For this purpose Filliozat’s Appendix I in
Renou & Filliozat 1953, p. 708f. and Kane’s list 1974: 701ff. can
be used as they were drawn up after numbers.

Kane, loc. cit. His statement “Any number of synonyms may be
employed to indicate the same number” (p. 701) is not (always)
covered by MW, e.g. 9 or 14 for ratna is not mentioned as such for
mani.

Lata mentioned as such by Alberuni probably was actually its
commentator (Winternitz II,2 1967: 683). On the practice see
Gangooly 1935: Introductory note, p. lv, and Renou & Filliozat
1953, § 1722.

Translated from Nathuram Prem#’s Marathi.
Shouldn’t this be 87.

10. Shouldn’t this be 127
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Lexicographical Notes on the
Tarangalola

Thomas Oberlies

Right at the start of the Tarangalola, its author
Nemicandra states he had decided to re-write an older work
bearing the name of Tarangavai because “it was composed by
Palittaya using a lot of De$i words. It had an entertaining [but]
also very detailed story. [So] nobody heard' of it* nor did
anybody ask for it nor did anybody narrate it. It was fit only for
the educated ones. What should other people do with it? Having
... divested the stanzas composed by Palittaya of the Desi words,
this abridgement was made for the pleasure of other people so

2%

that [the Tarangavai] may not pass into oblivion ....".

Palittaena raiya vittharao taha ya desi-vayannehim namena
Tararigavai kaha vicitta ya viula ya (5)

katthai kulayai manoramai annattha guvila-juyalaim annpattha
[ca]kkalaim duppariallai iyaranam (6)

na ya sa koi sunei no puna pucchei neva ya kaher, viusana
navara jogga, iyara-fapo tie kim kunau (7)

ta ucceanam gahao Palittaena raiydo desi-payaim mottum
samkhittayari kaya esa (8)

iyardna hiyatthde ma hohi savvaha vi vuccheo evam
vicintinnam khametnam tayam suarim (9)

Judged by the amount of De$i words Nemicandra still
uses in his Tarangalola despite this announcement, we can
imagine how rich the original work must have been with such
words. No wonder Padalipta is credited with the composition of
a Desiko$a.? Over the next couple of pages quite a number of
these, as well as words previously unattested in the literature,
are listed, which suffice to give an impression, however faint,
of how much our Prakrit dictionary would be enriched by a
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systematic evaluation of the Tarangalola.* What could not be
done here was compare thc words with the corresponding ones
in the Tarangavai section of Bhadre$vara’s Kahavali and of
Ajitasagara’s Tarangavati Katha. This task falls now to the new
edition of this unique text. Back in 1999, when [ paid a visit to
Professor H. C. Bhayani in Ahmedabad, we decided to bring
out a new edition with explanatory notes and a detailed glossary;
this would replace his edition of the Tarangalola, with which he
himself was rather unhappy — to put it mildly. Prior to 1999, 1
had prepared a digital version which was based on one by Ernst
Leumann. The next step would have been to compare this edition
with the manuscripts Professor Bhayani had at his disposal. The
death of thc great scholar only one year later brought this
common enterprise to an end. It was only this year that I began
working on the edition again. This was made possible by the
kindness of the director of the L.D. Institute, Professor Jitendra
Shah, from whom 1 obtained copies of the manuscript — actually
a hand-written copy of a manuscript® — that is kept there. Despite
this help, the task is still a very difficult one. And it can only
be completed in a trully satisfactory manner if another
manuscript (preferably more than only one) can be used. So I
would be more than grateful if [ could be informed as to whether
any such manuscripts arc extant in Jain Bhandars.®

uppehada- (cf. Des 1 116 uppehada-ulhasia ... ubbhadac,
Paiyalacchi 55 uppahedam uddamaram ubbhadam
adambarillam ca, see also Hc [l 174) “excellent,
superior’, 33 (lavann’uppchadena vayanenan) —
Samaraicca Kaha 449,18 (njurumbathi-uppchada-
sihar’uccindham ca Rayanagirin)

karamari- (cf. De$ 11 15 karamari bandi, Paialacchi 106 bandio
karamario) ‘“female slave”, 962, 1017, 1044, 1056
—— Mahapurama 72,21.10, 85,1.16; cf. Pali
karamara- “a captive, a prisoner’ (sec M. Cone, A
Dictionary of Pali. Oxford 2001, s.v.)
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kalamka-

kino

koyanda-

kolamba-

khanda-

khandaya-

U

(cf. Des Il 8 malia-vamsesu kambiia-kalamka)

‘arrow”, 1595 (read to tam vayanakalainkam janassa

soiina tattha satthaho [LEUMANN’s text has
kalanKbam)])

(< kim nu’ [c¢f. De§ 1 31 (ct.) kino kisa prasne,
Paialacchi 246 kisa kino, He 11 216 kino prasnel)
“why?”, 79, 698 (rcad with LEUMANN ... tappara-
kanno tahim baduo // bhapai kipo tam bhodi ...)

(cf. Paialacchi 37 koyandam gandivam) “bow”, 337,
338 — kodanda-, MPC 205

(cf. Dcs$ 11 47 kolambakollara pithhare) “(pan’), plain,
platform™, 943 (... pallim / giri-kolamba-nivittham)
— Naya 1 18,18 corapalli ... visamagirikadaga-
kolamba-samnivitthd, Vivagasuya I 3,6 corapalll ...
visamagirikandara-kolamba-samniviitha,
Vasudevahindi Majjhimakhanda 43,15 (giri-
kolambe), 124,10 (id.);® Tarayana 25 (gajjiya-
ravana-payahara-kolamba)

In stanza 89 this word seems to mcan something
like “pride”, as LEUMANN suggested in his papers®
(pura-vara-jana-kolambi tattha puri devaloya-
velambi / savva-jana-man’alambi Kosambi nama
namena “Kosambi the pride of the best people of
[all] towns ...”)!

“playground”, 251 (sattivapna-rukkham ... jam
khandam chappaya-gananam [BHAYANI has put a
question mark after the word])

(khadga[kal-) “sword”, 1484 (avakiriya ... nara-
ruhira-sondayam khandayam ca tass’ eva pasammi
[LEUMANN’s text]) — Bhavisatta Kaha 222,5
(sundiraham khandai vasai Lacchi), Paramatma
Prakasa Yogasara 1 121 (ekkahid kema samanti
vadha be khanda paiyari)
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khannuya- (cf. De$ II khannuo kile, Hc 11 99 khannio khana)

khuntai
cakkaya-

cangoda-

caemi

cikkana-

chaiya-

tappara-

dantaya-

dara-

“wegde”, 331 (paehi sama-khannuya-samavadiya-
bagga-visama-nakkhehim)

(< kuntati) “to mutilate, to pluck off”, 239!

(< cakravaka- [cf. Hc I 8 kvacit sandhir eva - ...
cakkao]) “a kind of bird (most probably the ruddy
shelduck)”, 298, 388, 564 — PC 94,51, 94,92

“casket, box”, 143, 145 — Brhatkalpabhasya 5116;
cf. Pali carigota(ka)-, Ja I 65,9, IV 25738

(cf. Hc IV 86 Saknoter ete catvara adesah va
bhavanti — cayai) “to be able”, 875

(< cikkana- [cf. Mbh 14,49.49] “sticky fluid”, 1291
(ramiyavva-cikkane lagga) — Dasaveyaliya VI 65,
Brhatkalpabhasya 1825, 6114, 6423

(< *chadita- [sthagita- x channa-J; cf. Hc I 17 kvacit
sthagitasabde ‘pi — chaiyam)'® “covered”, 370, 1559
(BHAYANTI’s ed. has thaiya)

(cf. Des IV 2 karalakapnammi tapparao) “large (of
ears)”, 698 (read with LEUMANN ... tappara-kanno
tahim baduo) — Karpuramaidjari [ 20,40
(tapparakannam)

(< dantaka- “something like a tooth” [cf. CDIAL
6153: dantaka “projection on a rock’]) “bee-hieve”,
252 (bhumiyala-punnacandam bhamaranam
dantayam peccham)

(Des$ V 33 daram addhe, He 1l 215 dara ity avyayam
ardharthe isadarthe ca) “half, a little bit” 305 (dara-
vattula-suhaya-pakkala-sariro [LEUMANN reads
°muhaya-cakkala-sariro}) — Brhatkalpabhasya 5313
= Ohanijjutti 254 (= ardha®, ct.s.), Bhavisatta Kaha
7.8, 66,3, 923
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dariya- (cf. Hc 1 144 drptasabde ... dario [see also I1 96
dario-sihena], Paialacchi 75 gavviya dariya)
“proud”, 1488

dihara- (< *dighara- < dirgha-)"* “long”, 555 — Sur II 218
(ta kimpi cintiuna khanpantaram diharam ca
nisasium)

dhayarattha- (< dhrtarastra-) “goose”, 259, 299 — cf. Pali
dhatarattha-, Ja V 340,14* (dhataratthe ti hamse,
ct.)

dhiullaya- (< dhiya- [< duhita] + suffix °ullafa]-) “puppet, doll”,
115 (kanayamaya-putta-dhiullachim) — dhiulliya-,
Sam Kaha 737,3, MPC 180, Sukhabodha (Ed. of
Sri-Atma-Vallabha-Granthanka 12) 66a.9

nakkha- (< nakha- [cf. Hc II 99 nakkha naha}) “nail”, 331

nadaijja- (< natakiya-) “female dancer”, 1543 — AvC 473,2
= AvH 356,7 (missing from AvM)

niurumba- (cf. Paialacchi 19 samdoho niurambo bharo)
“multitude, great amount”, 270 °paumini-niurumba-
nibham), 345 (asoya-pupph’ovayara-niurumbham
[LEUMANN reads °niurambam]) — Samaraicca
Kaha 437,1, niuramba-, Surasundaricariya III 91

nimiya-  (cf. He IV 199 nyasyater etav adesau bhavatah —
nimai numai, IV 258 nimiyam sthapitam) “cast
down, laid down”, 768 (aru-nirantara-koppara-
karayala-palhattha-nimiya-muhayanda* [JHAVERI
°canda,’® LEUMANN °pamhal)'¢ — Samaraicca
Kaha 9,16 (nimiya-ditthi), Sanatkumaracarita 519,5
(nimiya-nayana)

nimmaya- (< nirmata-) “well informed, skilful”, 96, 197, 1287,
1288 — Aupapatikasitra (ed. by E. LEUMANN)
53,29 = Kalpasutra (ed. by H. JACOBI) 49,30,
Surasundaricariya XII 42
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nisamanna- (< nihsamanya- [cf. Hc 11 212}) “extraordinary”,

nisudhai

nedali-

paulei

pauna-

paccala-

1500 (read with LEUMANN taiya nisamannam so
punnam anuttaram kasi) — Kuvalayamala I 31,25

(cf. He IV 158 bharakrante kartari namater nisudha
1ty adeso bhavati, Paialacchi 194 pdiyam nisuddham
ca) “to press down [by a load]”, 1312 (kamma-
viheagam nisudhiina)

(<nidala- < *nilada- < *nalata- < lalata-)V
“forehcad”, 310 (royaga-nedalio giri-nadinam *“the
foreheads [= upper sides] of red lotuses of mountain
rivers” [Ed. rayana-neddalio]), 734

(ct. Des VI 29 [ct.] paulai pacati, He IV 90 pacater
solla'® paula ity adesau va bhavatah) “to cook”,
368 (hayiso ... paulehii piyam me) — Malayagiri’s
¢t. on Vyavaharabhasya Il 93a.14 (paulcum
mamsam)

(< praguna- {cf. He I [80])"? “straight”, 337 (paunam
kunai haydso vanahatthi-vinasanam kandam)

(& *pratyalam [cf. De$ V1 69 asahana-samatthaesuin
ca paccalo, Paialacchi 36 ... samatthd ... paccala])
“able”, 1112 (jibbha ... dehi tti na paccala vottum)
— Surasundaricariya I 14

pacchayapa- (< *pathy-adana- [cf. pathy-asana-]; cf. De§ VI

24 pacchenayam ca pahejjam) “provisions for the
journey”, 1171, 1533 — patthayana- (cf. Paialacchi
155) Sam Kaha 130,15, Sukhabodha (Ed. of Sri-
Atma-Vallabha-Grantharka 12) 251,16 (ed.
JACOBI, Ausgew. Erz. 29,8, has the wrong rcading
pacchayana- which, however, has been registered
by PSM)

padupadraga-  epithet for women’s garments, 1103 (masina-

paduparaga-niyamsanahi kai-gahiya-cedarivahim /
... gahavai-gharinihim ...))
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padali-

pattala-

padda-

parivvaya-

pahepaya

paliya-

piucchiya-

pilla-

pulli-

phariya-

bappha-

bhana-

&%

“small hut”, 1040 (so coro niggao padalio), 1454
(bandhana-guna-sahipam tarunam kauona ham
padalie) — AvC 3454 = AvH 262b.3 (vanata,
puriso si tumam, niratthayam vahasi bahu-dandaim
/ jo payavassa sihare na karesi kudim padalim va)*®

(cf. De$§ VI 14 pattala® ... pattasamiddham, Paialacchi
140 pattasamiddham pattalam) “full of leaves”, 1177,
1494

(cf. De§ VI 1 gamatthane paddam) “village”, 1484
(padda-kamala-malinam phalayam)*

(< parivyaya-) “provisions for the journey”, 849
(pantha-parivvaya-heum), 1162 (pantha-parivvaya-
mettam) — cf. Pali panbbaya-, Ja VI 344,26
“message”, 740 (tam ca si me sampatta piya-vayana-
pahepayam gahetina)

“lobe of the ear”, 34 (read with LEUMANN: ...
pina-paliya / kanna ...)

(< pitrsvasika-) “father’s sister”, 8§87

(ct. Des VI 46 pilham lahupakkhircammmi) “young
of a bird”, 1385

(cf. Des VI 79 vaggha-sihaya pulli) “lion”, 1063
(vana-mahisa-vaggha-diviya-taraccha-pullina taha
birdalinam)

(< spharita-) “opened”. 149 (cf. vipphariya-, 30)
(< baspa-) “a hot vegetable, onion”, 184 (bahu-
bappha-dukkhiyam piva sa-bappham “[rice] with
onions, suffering, as it were, and [hence] with a lot
of tears”)

(< bhajana- [cf. Hc [ 267]) 489 (read with
LEUMANN ... sineha-bhanam me (-~~~ l--1-=1~
| IR B e
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mallahadi- (something like a) “drum”, 945 (mallahadi-padaha®)
mundha(n)-(< murdhan- [cf. Hc I 26 mundha... mardhan, 11 41

ribhiya-
royana-

lenda-

lhikkai
vattula-
vand(r)a-

mundha muddha]) “head”, 330 (arannaya-puppha-
mundha-kaya-malo)

(< ribhita-) “singing”, 242 (bhamara ribhiya-
manohara-mahura-suha-sarasara Anarngassa), 1488%2
(< rocana-) “the flower of a red lotus”, 266, 1469
(see also above s.v. nedali-)

(cf. CDIAL 11057) “dung of an elephant”, 323
(read with Leumany mukka-ghora-lendo ya) — AvC
400.6 (muttiyam lendam ca mukkam), lendiya-, AvH
417a.5 = lindiya-, AvC 546.1

(cf. He IV 55 lukkai likkai Ihikkar) “to hide”, 1027

see dara-
(< vrnda-) “crowd”, vandra-, 553, vanda-, 938

vammaha- (< manmatha- [cf. Hc I 242 manmathe vammaho))

vallaa-

vallira-

“the god of love”, 203 (vammaha-nandi-taram), 219
(vammaha-sara-pahakarena), 542 (vammaha-kando)
— PC 6,162 (vammaha-sara-)

(< *vallaha- < vallabha-) “beloved”, 1300 (jattha
yva piya-vallanam dinanuggaha-rao savva jano /
andolesu tuttho baddhesu anavarahesu *“All people
were intent upon helping those of their beloved and
dear ones who were down-cast [due to the long
winter]. They rejoiced in swings that were [firmly]
bound [to trees] and therefore free from [danger of]
accident®")

“dried meat”, 1378, 1379 — AvC 531,10 = AvH
399.8 = AvM 504.9 (ed. vallarenam)

vasunanda- (cf. Haravali 151 khetako vasunandakah,

TrisastiSalakapurusacarita [ 4,122 khadgais ...
vasunandais ca) “shield”’, 1476 — Surasundaricariya
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velamba-

vehavva-

vodrahi-

sandi-

L8R

[I 22, Bhavisatta Kaha 86,10, 87,8

(< vidamba- [cf. De$ VII 75 vidambanae a
velambo]) “mockery, derision”, 89 (puri devaloya-
velambi ‘‘the town which [by its beauty] abases
[even] the heavenly worlds”)

(cf. vaidhavya- [cf. Hc I 148]) “widowhood”, 355,
650

(cf. De$ VII 80 voraccha-vodraha tarune, He II 80
vodrahdyas tu tarupapurusadivacakah) “young
woman’, 1095

(< sandha- [cf. He I 30]) “barren”, 239 (read with
LEUMANN vdenam padiydo pindio tassa dharani-
sandio® “its buds, fallen down due to the wind, lay
barren on the earth (i.e. unable to bear fruits)”

samdaniya- (< samdanita-) “bound”, 942, 949
samilahana- (< samilambhana- [see R 4,25.25]) “unguent”,

samiddhi-

siddha-
sudhiya-

sariya-
somana-

sondaya-

solia-

1161 — samalabhana-, Surasundaricariya XVI 14
(< samrddhi- {Hc 1 44 samiddhi samiddhi]), “wealth”,
917

(verbal adj . of sah) “spoken”, 629, 725, 1264, 1452
(cf. Des VIII 36 sudhio sante) “tired, exhausted”,
1619 — Surasundaricariya X 218

(cf. He IV 106 bharijer ete nava adesa va bhavanti
— ... sarai ...) “broken”, 596 (read with LEUMANN
dukkhena sariya-mano) — Kumarapalacarita VI 69
(< *sovana- < sopana-) “staircase, stairs”, 465, 1514
(< saundaka-) “bent on, mad after”, 1484

(< éulya- [cf. De$ VIII 44 mamsammi solla-somala,

Paialacchi 113 sullam mamsam]) “roasted meat”,
1454 (read with LEUMANN sollena suram

nighottanto)
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hayasa- (cf. Hc I 209 hatasah hayaso, 11 195, 1V 383) “cruel,
hunter”, 337, 368 — PC 61,74

Footnotes

1 This is a most striking example of the genesis of e-verbs. Occurring
in the same line as kahei (< kathayati), sunai and pucchai are
attracted by it and transferred to the e-conjugation.

2 Note that 53 is employed as accusative, at it is in Apabhramsa. In
Jaina-Miharastri such forms are only seldom encountered (e.g. ja,
PC 12,16).

3  This information is provided by Hemacandra in his commentary on
Des 12,

4 1 had the privilege of being allowed to consult the unpublished
papers of Ernst Leumann, kept in the Institute of Indology of the
University of Hamburg. Sincere thanks to Professor Albrecht Wezler
and Professor Harunaga [saacson.

5 I suppose that this copy was made from the manuscript housed in
the Delano Bhandar, Ahmedabad. I sincerely hope that & la longue
[ shall gain access to the original manuscript.

6  According to the Jaina Granthivali (p. 267), there is a manuscript
in the Bhavnagar Bhandar.

nu seems to has been attracted to indeciinables in -0 like alo.

BHAYANI (in his “Index of important words”, p. 309) gives “valley”
as the word’s meaning.

9  LEUMANN pointed to kolambi “Siva’s lute” (which, however, is
attested only in Galanos' dictionary) and detected in it a “very
daring metaphor”, viz. for “pride”.

10 Note the rhyme...kolambi...velambi...alambi Kosambi ...
11 The asterisk of CDIAL 3892 (2) is therefore to be cancelled.

12 Such crossing of roots is encountered e.g. in aliddha-, which is not
< aslista~, as given by the Comprehensive & Critical Dictionary of
the Prakrit Languages, but < ddigdha- x dlipta-.

13 Note the metathesis (cf. an'uvahana- < anupanah- [331]. pulaiva- <
*polaiya- < paloiya- < pralokita- [55, 170], rahassa- < hrasva- [566]).

14 Cf. Soyagadanga II 2,16: karatala-palhattha-muhe.
15 Cf. 1261 (rahu-gahio vva cando muha-cando nippabho jao).
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16
17

18
19

20

21

22

23

24

Cf. mubapauma-, 876, 1208, muhakamala-, 648, 83 1.

We have here, in one and the same word, a combination of
dissimilation (n__1 < [__D, vocalic assimilation (nil® < nal?),
metathesis (nidal*< nilad®) and ‘lowering” of 7 to e before the retroflex
d (for the latter of. Pali Visctthi < Visisthi, setthi- “dregs” < *§isti-
{see Oberlies, Pali. A Grammar of the Language of the Theravdda
Tipitaka. Berlin 2001, 6G)).

This surely belongs to solla- “roasted meat” {(on which see below).
praguna- is almost certainly a Sanskritisation of the Prakrit word
pauyna-, whatever the origin of the latter might be.

BALBIR, JAOS 105 (1985) 127 n. 42, however. opines that the word
means “roof”, citing Gujarati paral (cf. CDIAL 7694/95). But this
meaning certainly does not fit the references in the Tarangalola.

In an unpublished note LEUMANN suggested that the word is also
to be found in the name of the town Kivavadda (< Kava[va]ddaka)
“well-village”, PC 33,148.

Note that \/?ibh Is basically a Vedic word which dropped out of
use in later times.

anavaraha-, missing from the Comprehensive & Critical Dictionary
of the Prakrit Languages, is Skt. anaparddha- (for anava® . -.<
anapa® . ..see OBERLIES, Pali. A Grammar of the Language of the
Theravada Tipitaka. Berlin 2001, 35). Accordingly, it belongs to
anavarajjhanti which is to be found in the immediately preceding
stanza. '

The word has -d- (and not -h-) because it has to rhyme with pindio.

Institute of Indology
University of Gottingen
Waldweg 26,

37073 Gottingen
Germany



Truthfulness and Truth in Jaina Philosophy
Peter Fliigel’

Truthfulness and truth are not clearly distinguished in
Jaina scriptures. A maxim of speaking the truth is stated in the
so-called “satya-mahavrata’, which Jain ascetics recite twice a
day during their obligatory pratikramana ritual. In accordance
with the preferred Jain method of negative determination, the
general principle of truthful speech is treated in terms of its
characteristic violations, aticdra, that is, as the opposite of
speaking non-truth, a-satya.! Normative principles such as this
are constitutive for Jain discourse to the extent that they are
used by speech communities, both to generate and to interpret
speech. The precise implications of the maxim of truthfulness
for language usage are specified in form of a distinction of
four types or ‘species’ of speech, bhdsi-jaya <bhasa-jata>,
which are at the centre of the Jain theory of discourse,
supplemented by context-sensitive rules for proper ways of
speaking, and examples. These analytical categories should be
known and utilised by mendicants (ideally by all Jains) to
prevent both the preparation and performance of violence,
arambha.

The rules and clauses for language usage expressed by
the bhasa-jata tetrad consider speech primarily from a normative
point of view, rather than from the perspective of the intention
of the speaker. In this respect, the analysis of the uses of
language in the Jaina scriptures shares many characteristics
with the approach of universal pragmatics in contemporary

" This article is a slightly amended extract of a chapter of my essay
‘Power and Insight in Jaina Discourse’, published in Logic and Belief in
Indian Philosophy, ed. Piotr BALCEROWICZ, 85-217. Warsaw: Oriental
Institute (Warsaw Indological Studies, Vol. 3) / Delhi: Motilal Banarsidas,
2010. It is republished here, with permission of the editor, as an offering
in memory of Muni Jambuvijayaji.
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philosophy:?

‘A mendicant should know that there are four
kinds of speech: The first is truth; the second is untruth;
the third is truth mixed with untruth; what is neither
truth, nor untruth, nor truth mixed with untruth, that is
the fourth kind of speech: neither truth nor untruth’
(Ayara 2.4.1.4)3

Notably, the same scheme of four modes is applied to
speech and to cognition (manpa <manas>) or knowledge (nana
<jiana>) (Viy 622b/8.7.1b, 874b/15.1.4). Hence, the four
bhasa-guttis <bhasa-guptis>, or controls of speech, and the
four mana-guttis <mano-guptis>, or controls of the inner sense,
are both characterised by the same terms in Utt 24.19-23. The
four modes, thus, represent general attitudes towards truth,
both in mind and in speech:

1. sacca <satya> truth

2. mosa <mrs&> untruth

3. sacca-mosa <satya-mrsa> truth mixed with
untruth

4. asacca-mosa <asatya-mrs@> neither truth nor
untruth

The formal structure of the four alternatives (tetra-lemma)
is known as catus-koti in Buddhist literature, but used
differently here.* As the frequent use of the four alternatives
(catur-bhaniga or catur-bharigi) as a classificatory scheme in
Thana 1V, for instance, indicates,’ the catus-koti is used in
Jain scholasticism in a similar way as the niksepa pattern,
described by BRUHN-HARTEL (1978: v) as a formal
‘dialectical technique (often employed in a “pseudo-exegetical
function™)’ .6

JACOBI (1884: 150 n. 2) understood the first three
modes to refer to assertions and the fourth to injunctions.
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According to Pann 860 (255b), the first two modes are distinct
(pajjattiya <paryapta>) ways of specaking, which can be
analysed in terms of the true / false distinction,” and the third
and fourth arc indistinct (apajjaitiya <aparyapta>) ways of
spcaking, whose validity or non-validity is indeterminable. The
sub-categorics of distinct speech are true speech (satya bhasa)
and wrong or falsc speech (mrsa bhasa), and the sub-categories
of indistinct speech are truc-as-well-as-falsc speech (satya-mrsa
bhasa) and ncither-true-nor-false speech (asatya-mrsa bhasa).
A muni should use only the first and the last mode of speech,
and avoid the rcmaining two ‘by all means’ (DVS, 7.1) in
order 10 minimise harm:

‘A monk or a nun, considering well, should usc
true and accurate specch, or spcech which is neither
truth nor untruth (i.e. injunctions); for such speech is
not sinful, blameable, rough, stinging, &c.” (Ayara
2.4.1.7)8

(a) Speaking truthfully can either be intcrpreted cthically, as
straightforward and accurate talk (on-record), or ontologically,
as an assertion of the way things are.’ Both perspectives can
be found 1n the Jain and non-Jam commentary literature alike,
often mixed together, as the identical characterisation of the
four guptis of mind and speech illusirates. Satya bhasa refers
both to the psychological and the normative conditions of
truthfulness, that is, sincere, grammatically accurate and
contextually acceptable speech, and to propositional truth." It
i1s explicitly rccognised in the Jain scriptures (though not in
these terms) that, as a specch act, propositional language has
also an expressive and normative content. The normative, the
expressive, and the propositional components of spoken
language are altogether necessary to communicate something.
Pann 862 states that ‘the truth or validity of the speech depends
on various situations and conditions’ (MALVANIYA 1971:
325). Ten different dimensions or ‘validity conditions’ of truthful
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specch are distinguished" (the compound “sacca <satyd> can’
be translated as ‘sincere’ or ‘true’ ‘according to the conventions
Of ’).13

1. janavaya-sacca <janapada-satya> Country

2. sammata-sacca <samumata-satya> Consensus

3. thavapa-sacca <sthapana-satya> Representation
4. pama-saccd <nama-satya> Name

5. rava-sacca <ripa-satyi> Form

6. paducca-sacca <pratitya-satya> Confirmation
7. vavahara-sacca <vyavahara-satya> Custom

8. bhava-sacca <bhava-satya> Inner Meaning
9. joga-sacca <yoga-satya> Practice

10. ovamma-sacca <aupamya-satyZ> Analogy

The same list is given and explained in Mualacara 5.111—
116, with exception of yoga-satya, which is replaced by
category No. 8 sambhavana-satya, translated by OKUDA (1975:
128) as ‘truth of possibilitics® (Méglichkeitswahrheit, see infra
p. 161)." There is no apparent systematic connection betwecn
the categories in this list. Yet, the list is clearly informed by
the four ‘doors of disquisition’ (anuogaddara <anuyoga-dvara>)
of canonical hermeneutics (AnD 75), especially by the method
of contextual interpretation (apugama <anugama>) through
progressive specification via fixed standpoints (naya) (AnD
601-606)."* The occurrence of the terms nama, sthapana and
bhava indicates the deliberate incorporation of a variant of the
‘canonical’ nikkheva <niksepa>, as BHATT (1978: xv, 20)
suggested, although the davva <dravya> standpoint is missing.'
A niksepa is a scholastic schemc which delineates fixed
perspectives for the analysis of the principal dimensions of the
possible contextual meanings of a word (contemporary
linguistics is still struggling to establish comparable categories).
The original purpose of the list of ten, as a whole, may have
been similar. That is, assessing the meaning of an utterance
from several commonly relevant perspectives.'’
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Most categories are self-explanatory. Truthful utterances
based on the linguistic conventions of a country are explained
by the commentaries through the example that ‘in Konkan
piccam is said for payas and that by the gopala the lotus is
called aravinda only’ (SCHUBRING 2000: 157 n. 4, § 74).
Because terms such as these are synonyms, they are all equally
true.'® Similarly, what is accepted by many people, i.e. linguistic
expressions, is conventionally true (sammata-satyd).'” Pragmatic
theories of truth would fall under this perspective. A figurative
representation, such as a statue which is not god itself, mhy
itself not be accurate, but that what it symbolises can be
recognized as true (sthapana-satya)® The same applics to a
name such as Devadatta or ‘given by god’ (ndma-satya) (MAc
113).2" Allusions to external appearance in form of prototypes
such as ‘white cranes’ (not all cranes are white) are examples
of rapa-satya.? According to the commentators Haribhadra
(PannV) and Malayagiri (PannT), the term pratitya-satya
designates an utterance which is true only under certain
conditions, and thus predicated on empirical confirmation.”
Examples are relative size (‘this is long’) or the relative state
of transformation of objects at a given time (cf. MAc 114).%
Like other conventional expressions which, under certain
conditions, could equally be classified as ‘truth-mixed-with-
untruth’, common or idiomatic utterances such as ‘the kira
(i.e. the cooked rice) is cooking’ (MAc 114) are acceptable as
customarily true (vyavahara-satyi).”® The Svetimbara
commentators explain the inner truth (bhava-satya) expressed
by certain utterances with the example of a ‘white crane’
($ukla balaka),*® which MAc 113 uses to illustrate ripa-satya,
whereas Vattakera interprets the term as designating the ‘higher
truth’, i.e. saying something untrue in order to avoid injury to
someone (MAc 116). This perspective is also applied to other
contexts in the Svetdmbara texts Ayara 2.4.1.6 and DVS 7.11.
An example of truth based on association with practice (yoga-
satya) is to describe someone according to his / her activity,
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for instance the designation chattri (a ksatriya who should
protect his realm performs chattra-yoga), or dandi (who
performs danda-yoga or punishment).”’ Instead of yoga-satya,
the Mulacara 115 has sambhavana-satya, which means that
assuming the possibility of something is a valid condition of
truthful language: ‘If he wanted, he could do it. If Indra wanted,
he could overturn the Jambudvipa’ (OKUDA 1975: 128). As
an example of speaking the truth, using comparison or analogy
(aupamya-satya),”® MAc 116 mentions the word palidovama <
palyopama>, literally ‘like a sack of corn’, which designates
a high number.*® Anuogaddaraim (AGD) 368-382 demonstrates
the practical ‘usefulness’ of this simile through the naya method
of progressive disambiguation.*

(b) Untruthful language or spcaking untruthfully (mrsa
bhasa) is the proscribed opposite of truth or truthfulness.’' In
contrast to the ten conditions of truth, featuring the semantics
of propositional utterances, the ten conditions out of which
untruth ‘arises’ (compound: “nissiya <nihsrita>), listed in Pann
863, arc primarily psycho-physical conditions.? According to
SCHUBRING (2000: 157, § 69), ‘speech springing from
cmotion is by itself understood as mosa.”* Eight of the ten
categories overlap with the standard Jain list of the eighteen
sources of sin (pava-thana <papa-sthana>),** starting with the
four passions (kasdya <kasaya>), and attachment and aversion,
which in the Pann are the sole cause of karmic bondage,
disregarding yoga, or activity (MALVANIYA 1971: 384). Most
types of untrue speech, conditioned by these factors, can be
categorised as expressive utterances. The last two categories,
akhyayika-nihsrita®’ and upaghata-nihsrita,*® do not refer merely
to an underlying negative psycho-physical state in general,
but to the unspecified psycho-physical conditions of two
specific types of sclf-referentially defined commonly untrue
speech acts—hecarsay and falsc accusation—with predominately
constantive and regulative attributes.



29% A yo ()

1. koha-nissiya <krodha-nihsrita> Anger

2. mana-nissiya <mana-nihsrita> Pride

3. maya-nissiya <maya-nihsrita> Deceit

4. lobha-nissiya <lobha-nihsrita> Greed

5. pejja-nissiya <premana-nihsrita> Attachment

6. dosa-nissiya <dvesa-nihsrita> Aversion

7. hasa-nissiya <hasya-nihsrita> Ridicule

8. bhaya-nissiya <bhaya-nihsrita> Fear

9. akkhaiya-nissiya <akhyayika-nihsrita> Hearsay
10.uvaghaya-nissiya <upaghata-nihsrita> False Accusation

CAILLAT (1991: 11) observed that the Pann presents the
kasayas as the cause of untruth, not of injury, as in Ayara
2.4.1.1 and DVS 7.11. This change of perspective, from ahinsa
to “satya as the main criterion, may reflect the shift of emphasis
in classical Jain karman theory from act to intention. The ten
categories scem to have in common that they refer to acts
which, intentionally or unintentionally, produce unwholesome
perlocutionary effects in the addressee (and the speaker as
well). They are either factually false, ethically wrong or both.’

(g) The category ‘partially true speech’®® or ‘truth-
mixed-with-untruth’ (sacca-mosa bhasa <satya-mrsa bhasa>)
should not be mixed up with the conditionally true standpoints
of syad-vada, which apply only to valid statements, not to
false knowledge (apramapa). ‘Truth-mixed-with-untruth’
designates intentionally or unintentionally ambiguous or unclear
speech, which is strictly prohibited.*® The meaning of the term
is explained by DVS 7.4-10:

4. But this and that topic which confines the Eternal
within limits—this half-true speech the wise [monk]
should avoid.

5. By a speech which is untrue, though its appearance
is that of a true one, a man is touched by sin, how
much more a man who speaks plain untruth!” (DVS,
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7.4).40

Satya-mrsa bhasa is sinful language, based on the whole
on non-universalisable ethical principles. For instance, the
language of heretical forest-monks, who do not abstain from
killing, whose thought, speech and behaviour is not well
controlled:

“They employ speech that is true and untrue at
the same time: “do not beat me, beat others; do not
abuse me, abuse others; do not capture me, capture
others; do not torment me, torment others; do not
deprive me of life, deprive others of life”” (Suy 2.2.21).

The ten types of truth-mixed-with-untruth listed in Pann
865*" do not explicitly address expressive or regulative aspects
of speech acts, but only propositional content; despite the fact
that performatives can also be both true and untrue. According
to the commentaries, all types deal with indiscriminate speech,
and with semantic and logical fallacies, such as category
mistakes regarding the quality or quantity of objects or temporal
modalities which can be easily ‘mixed up’ (compound: “missiya
<miérita>), for instance in utterances designating part-whole
relationships. '

1. uppanpa-missiya <utpanna-miSrita> Bom
2. vigaya-missiya <vigata-miSrita> Destroyed
3. uppanna-vigaya-missiya <utpanna-vigata-
miérit?> Bom-Destroyed

4. jiva-missiya <jiva-misrita> Life

5. ajiva-missiya <ajiva-misrita> Matter

6. jivajiva-missiya <jivajiva-misrita> Life-Matter
7. ananta-missiya <ananta-misrita> Infinite

8. paritta-missiya <parita-misrita> Separate
9. addha-missiya <adhva-misrita> Time

10. addhaddha-missiya <ardhadhva-misrita> Halftime

The list of ten modalities evidently reflects general issues of
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particular concern for Jain doctrine. It can be thematically
subdivided in two triplets and two pairs. The first triplet—
utpanna, vigata, utpanna-vigata—addresses unclear distinctions
concerning life and death. The commentators explain the
meaning of utpanna-misrita as speaking in non-specific ways
about the born, mixed with references to the yet unborn; for
instance birth occurring in this or that village or town, that ten
or more or less boys were born (‘ten boys were born in this
village today’) etc.*? In the same way, vigata-misrita refers to
cases of ‘stating mortality in an indefinite way, e.g. saying
that ten people have died in this village, etc.’
(RATNACANDRA 1988 IV: 400).# Utpanna-vigata-misriti
refers to both true and false, or contradictory assertions
(visamvada) regarding manifestations of both birth and death.*
The second triplet—jiva, ajiva, jivajiva—similarly addresses
the problem of pointing in a general way to ‘great numbers’
of either living or dead beings, or quantities of mixed living
and dead beings.** Life (jiva) in abstract and concrete form
can be confused through vague language, such as the language
of sets (ras1), or other numerical expressions. The same applies
to matter (ajiva), and both life and matter (jivajiva). The
consequence of imprecise language may be unintentional
violence against individual living beings (in a ‘heap of dead
beings’). According to Avassaya-nijjutti (AvNi 8.56—100), one
of the principal heretics of the canonical period, Rohagutta,
committed the mistake of mixing up categories by positing a
third principle, no-jiva or the half-living, which mediates
between jiva and ajiva. Hence, his heresy was called terasiya.*
The pair ananta and parita addresses indiscriminate language
regarding aspects of finite-infinite, part-whole, or singular term-
existence relationships. The commentaries explain ananta-misrita
with reference to the case of certain plants, for instance root
vegetables such as radish (malaka), which have only one body,
yet are composed of an infinite number of souls (ananta-
Jjiva).’ The category parita-misrita focuses, conversely, for
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instance on the independence -and separateness of each
individual clement within a composite form of vegetation.*®
The two ontological levels of the relationship between one
and many can easily be mixed up in these cases; which has
potential ethical (karmic) consequences. One of the principle
concerns of the Pannavand, highlighted in Malayagiri’s
commentary, is the difference between the categories infinite
(ananta) and uncountable (asamkhyata).* With regard to adhva,
time, speech is both true and untrue if one says, for some
reason, that ‘it is night’ during the daytime, or ‘get up, it is
day’ when it is night.* The same applies to the part of a
measure of time, or ardhadhva, such as a prahara, a quarter of
the bright or dark period of the day.’’ The statements may be
true in as much as time in general is concerned, but false with
regard to time in particular (i.e. it may be bright, although
technically it is still night).*> Examples for a potential mix up
of the modalities of time, which may have negative moral
consequences in cases of promises for instance, are given in
Ayara 2.4.2, and in DVS 7.6-10 as paradigmatic cases for
satya-mrsa speech. The illocutionary form of these sentences
is not essential, since they can be transformed into propositions

of the form: ‘x promiscs (commands etc.), that p’:>

‘6. Such speech therefore, as e.g. “we [shall] go”,
“we shall say”, “we shall have to do that”, or: “I shall
do that”, or “he shall do that”, 7. uncertain in the
future or with regard to a matter of the present [or] of
the past, a wisc [monk] should avoid. 8.9. If [a monk]
does not know, [or] has some doubt about, a matter
which concemns past, present and future, he should not
say: “it is thus”; 10. (this he should do only) when
there is no room for doubt” (DVS, 7.6-10).*

Somadeva, in his Yasastilaka of 959 CE (YT, p. 349-
350), mentions a similar example of a statement which is on
the whole true but to some extent false, that is, when someone
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‘after promising to give something at the end of a fortnight,
gives it after a month or a year’ (HANDIQUI 1968: 265). He
also mentions the statement ‘he cooks food or weaves clothes’
as one which is to some extent true but on the whole false
because ‘properly speaking, one cooks rice etc. and weaves
yarm’. A different example of mixed speech, mentioned in Viy
18.7.1 (749a), are utterances of someone who is possessed.
The fact that this case, referring to an existentially mixed
psycho-physical state rather than to semantic ambiguity, cannot
be easily fitted into any of the ten categories illustrates that
the list is not exhaustive. From other viewpoints, the examples
may also fit the categories of the other lists.

All of the ten enumerated modalities seem to refer to
utterances in which the universal and the particular, or
modalities of time, quantifiers, or other categories,* are mixed
up in an indiscriminate and hence ambiguous way.*® Though
the mistakes discussed in the texts seem to be primarily based
on indiscriminate cognition, producing objectionable uncertainty
(cf. Ayara 2.4.1-2), the ten categories are very broad and can
cover a great variety of motives, logical and semantic
conundrums, such as vagueness or paradoxes, and linguistic
forms and discursive strategies, such as off-record uses of
metaphor, similes, veiled speech and politeness, which GRICE
(1975) and BROWN-LEVINSON (1978) have analysed as
popular forms for saying one thing and meaning another.”’
These phenomena deserve more detailed analysis in future
studies. For the purpose of this essay, a few comparative notes
on the implications of the findings for the question of the
stance of Jain philosophy on the law of non-contradiction
must suffice,

For PRIEST-ROUTLEY (1989: 3), ‘admission or
insistence, that some statement is both true and false, in a
context where not everything is accepted or some things are
rejected, 1s a sure sign of a paraconsistent approach—in fact
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a dialethic approach’, i.e. the assumption that ‘the world is
inconsistent’. The Greek word dialetheia (two-way truth) refers
to a true contradiction facing both truth and falsity.’® PRIEST—
ROUTLEY (1983: 17) were the first to point out parallels
between Jaina logic and modern discussive logic, but argue,
like most logicians before them, that Jain perspectivism is
predicated on the rejection of the law of contradiction.®®
However, GANERI (2002: 274) demonstrated in his re-
construction of the assumptions underlying the method of
seven-fold predication (sapta-bharigi), based on an extension
of discussive logic via modalised many-valued truth-tables,
that Jain logic ‘does not involve any radical departure from
classical logic ... The underlying logic within each standpoint
is classical, and it is further assumed that each standpoint or
participant is internally consistent.” The findings of
BALCEROWICZ (2003: 64) on the contextual logic of the
seven nayas concur with this general conclusion. Both authors
show that Jain logic is context-sensitive and a quasi-functional
system.

To syad-vada and anekanta-vada the Jain catus-koti of
the modes of speech can be added, as another example of
‘Jain logic’ which clearly operates within the confines of the
law of non-contradiction, and does not need to be interpreted
as a form of scepticism, nor of syncretism predicated on the
notion of a total truth integration of all viewpoints, as
MATILAL (1981) argues. Our brief glance at the Jain
interpretation of the third mode of the so-called ‘four-valued
logic’ of the catus-koti, applied to language usage, that is, the
explicit exclusion of the values ‘false’ and ‘both true and
false’, showed that ‘Jain logic’ does not ‘flatly deny’® the law
of non-contradiction. The examples in Jain scriptures for modes
of speech which are both-true-and-false, and their explicit
rejection, demonstrate, on the contrary, that Jain philosophy is
unequivocally opposed to violations of the law of non-
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contradiction. This conclusion is also borne out by the Jain
analysis of the temporal aspects of action (Viy 1.1.1=13a,
9.33.2d = 484a), which explicitly denies the possibility that an
action that is being performed is not equal to the completed
action, as the heretic Jamali held (‘has the bed been made or
is it being made’). The question of the identity of an action
in time has important consequence for the evaluation of karmic
consequences, also of speech-acts. Contrary to PRIEST-
ROUTLEY’s (1989) intuitions, it seems, the main technique of
argumentation used by Jain philosophers in all these cases
resembles Aristotle’s refutation of Heraclitus and other
‘paraconsistent’ thinkers in ancient Greece:

‘Key parts of his analysis involved the use of
time to avoid contradiction—instead of saying that a
changing thing was both in a given state and also not
in that state, it was said that the thing was in that state
at time tl, but not in that state at adifferent time t2—
and the theory of potentiality—required to reunify these
now temporarily isolated states as parts of the one
(and same) change. The appeal to different temporal
quantifiers illustrated the method of (alleged)
equivocation used since ancient times to avoid
contradiction and reinforce consistency hypothesis;
namely, where both A and — A appear to hold, find a
respect or factor or difference r such that it can be said
that A holds in respect rl and - A in respect r2. It can
then be said that a contradiction resulted only by
equivocation on respect or factor r. Often however the
method of alleged equivocation does not work in a
convincing way, and it breaks down in an irreparable
way with the semantic paradoxes, as the Megarians
were the first to realize’ (PRIEST-ROUTLEY 1989: §8).

Speech that is both-true-and-untrue is rejected in the
Jain scriptures, because it mixes aspects which can be
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discriminated, if necessary with the help of the method of
perspective variation in time. To what extent ancient Jain
philosophers would have agreed with Aristotle on this point is
a question which can only be clearly answered in a separate
study. It secems to me that the Jain theory of time is
fundamental, also for Jain perspectivism.

(d) The most interesting of the four modes of speech
(and cognition) is ‘speaking neither truth nor untruth’ (asacca-
mosa). That is, speech to which the true / false distinction is
not applicable. Twelve types of the asatya-mrsa bhasa are
distinguished in Pann 866 = Viy 10.3.3 (499b):

1. dmantani <amantrani> Address

2. apavani <ajiapani> Order

3. jayani <ydcana> Request

4. pucchani <prcchani> Question

5. panpavani <prajiapant> Communication
6. paccakkhani <pratyakhyanir> Renunciation
7. icchanuloma <icchanuloma> Consent

8. anabhiggahiya <anabhigrhit®> Unintelligible
9. abhiggahiya <abhigrhita> Intelligible

10. samsaya-karani <sams$aya-karanr> Doubt-Creating
11. voyada <vyakrtd> Explicit

12. avvoyada <avyakrta> Implicit

Nine of the twelve categories are also listed in Mac
5.118-119. The categories 1-7 arc identical in both texts. Of
the last five, only samsaya (No. 10) is mentioned by Vattakera,
and a category labelled anakkhara <anaksara>, ‘incomprehen-
sible’, which can be read as an cquivalent of apabhiggahiya
<anabhigrhitz> (No. 8, maybc also incorporating aspects of
No. 12).%2

Speaking neither-truth-nor-untruth is interpreted by
JACOBI (1884: 150 n. 2, 151)®* and MALVANIYA (1971:
325 f.) as referring to injunctions. However, considering the
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great variety of listed speech acts (only the first three are
injunctions), it seems better to use AUSTIN’s (1962) term
‘performatives’, which are by definition neither true nor false,
to characterise the first seven terms.* The last five terms cover
aspects which GRICE (1975) discussed under the
conversational maxims of relation (‘relevance’) and manner
(‘avoid obscurity’). In Austin’s terminology, addressing,
ordering, requesting, and questioning etc. are all illocutionary
acts. Questions,*> commands, and exclamations are not
propositions, since they can not be asserted or denied; that is,
they are neither true nor false. Imperatives (directives), such
as orders and requests, and regulatives (commissives), such as
consenting and renouncing (promising, vowing etc.), through
which the speaker commits him / herself to perform certain
actions in future, imply normative conditions which ought to
be fulfilled, but which are not fulfilled yet. In this sense, the
propositional content is also neither true nor false. Truth, and
its opposite, falsity, are properties that belong only to
propositions. Propositions are statements that either assert or
deny that something is the case. Not all sentences are true or
false, because not all sentences make such claims. Commands,
questions, and expressions of volition neither assert nor deny
that something is the case, and are, consequently, neither true
nor false.

ARISTOTLE (PH 4) already noted that ‘every sentence
i1s not a proposition; only such are propositions as have in
them either truth or falsity. Thus a prayer is a sentence, but
is neither true nor false.” Problems related to the ontological
and truth-functional status of future events and the grammatical
future were also discussed in Greek philosophy, which may or
may not have influenced Indian philosophy in this point.®274
In De Interpretatione (PH), ARISTOTLE offers the following
solution to a paradox posed by Diodoros Cronus as to the
truth-value of the sentence ‘Will there be a sca battle
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tomorrow?’ Any definite answer (‘yes’ or ‘no’) to this
indecidable question is presently neither true nor false, but if
in future one becomes true, then the other becomes false:

‘One of the two propositions in such instances
must be true and the other false, but we cannot say
determinately that this or that is false, but must leave
the alternative undecided. One may indeed be more
likely to be true than the other, but it cannot be either
actually true or actually false. It is therefore plain that
it is not necessary that of an affirmation and a denial
one should be true and the other false. For in the case
of that which exists potentially, but not actually, the
rule which applies to that which exists actually does
not hold good” (PH 9).

For Aristotle, as for the Jains, it is both unethical and
factually wrong to assume the future is determined, since
_actions evidently influence events. Although it is not entirely
clear what exactly Aristotle and the Jain author(s) had in mind,
in both cases the commitment to free will and to the logic of
events overrules the logic of propositions. Generally, empirical
facts can neither be proven true nor false by logical necessity:
‘Bven if 1 say “It’s raining now’ when the sun is shining, I
have not said something that is necessarily false, just something
that happens to be false’ (HARNAD 1999: 1).” From a purely
logical point of view, Bertrand RUSSELL (1905) showed that
all predicates with variables are not propositions to which a
truth value can be attached in an unambiguous way. Hence
they are neither true nor false. However, they can be
transformed into propositions by replacing the variable with a
value or a quantifier.®® It is, of course, difficult to say to what
extent ancient Jain philosophers already shared certain intuitions
with modern logicians.

The first seven categories, sometimes combined, cover
most speech acts a Jain ascetic would conventionally use in
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contexts of monastic life;*® for instance taking vows
(paccakkhana), requesting permission (dpucchana), ordering
(ajnia), confessing (4locana), begging forgiveness (ksamapana)
etc. Amantani <amantrani> speech or language, for instance,
is ‘used for attracting somebody’s attention, a vocative word
or expression’ (GHATAGE 2003 III.2: 1001), for instance ‘O
Devadatta!”” MALVANIYA (1971: 325) gives the following
examples of an address and an order: ‘when a person wanting
John to come ncar him says “O! John”, or ‘when a person
says to another person, “Go ahead”.” However, not in all
contexts are such expressions neither-true-nor-false. Under
certain circumstances, the first example may represent or can
be read as an ‘indirect’ or ‘implicit performative’ speech act
clad in form of an address, and it could be argued that, in
certain contexts, the second example doecs not correspond to
the prescription in Ayara 2.4 for mendicants to avoid pragmatic
interventions.

The last five terms of the list are of a different nature.
The term anpabhiggahiya<anabhigrhitz> refers to ‘unintelligible
or incomprehensible speech” (RATNACANDRA 1988 1: 156),
which is either ‘irrelevant” (DELEU (1970: 169) or / and
‘unacceptable’ (GHATAGE 1996 1: 237), but neither-true-nor-
false. Its antonym, abhiggahammi boddhavva, intelligible
instruction, refers to ‘clear and intelligible language’
(RATNACANDRA 1988 IV: 351), which is ‘relevant’ and
‘acceptable’, and neither-true-nor-false.”? Malayagiri’s
commentary” explains the difference between irrelevant and
relevant speech through the following example: ‘to the question
“What shall I do now?” the answer “Do as you like” is
anabhiggahiya, the. answer “Do this, do not that!” is
abhiggahiya® (DELEU 1970: 169).

It is not entirely clear why samsaya-karani bhasa
<sams$aya-karani bhasa>, ‘ambiguous language which causes
doubt” (RATNACANDRA 1988 IV: 570), is regarded as
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neither-true-nor-false, and therefore permissible. It must be
assumed that only the use of strategically ambiguous messages
for the purposc of creating vairagya-shocks is seen as legitimate,
but not language which creates doubt about Jainism in the
minds of believers. He seems to follow Malayagiri (PannT),
who argued that from the niScaya-naya not only satya-mrsa
but also asatyad-mrsa statements are false—if they are spoken
with the intention of deceiving others’ (MALVANIYA 1971:
346). However, Viy 18.7.1 (749a) states that, by definition,
the speech of a Kevalin, because it is harmless, can only be
true or neither-true-nor false.” The statement associates higher
moral truth with this type of speech, which can thus be
compared with the ‘twilight-language’ (sandha-bhasa) of Tantric
Buddhism, which is also characterised as ncither-true-nor-false.”
Jambuvijaya’s edition of the Thana 4.23 (238) contains the
following commentary of According to OKUDA (1975: 129),
MAc 119 explains samsaya-vayani <samsaya-vacana> as
‘speech which expresses doubt’. But its commentator
Vasunandin (11th-12th century) interprets this as ‘speech of
children and old people’ as well as the sounds of (five-sensed)
‘roaring buffalos’ etc., which cause doubt as to their meaning,
while the Digambara authors Apardjita and Asadhara and the
Svetambara Haribhadra commenting on DVS 7, read samsaya-
karani simply as ‘ambiguous speech’ (anekdrtha-sadharana).
Haribhadra classifies speech of children as anakkhara
<anaksara>, incomprehensible, which also figures as the ninth
and last category listed in MAc 119, which Vasunandin reserves
for expressions of animals of two-four senses, and for sounds
created by snipping fingers etc. (OKUDA 1975: 129).7

Vyakrta bhasa refers to clear distinct speech with explicit
unambiguous meaning (RATNACANDRA 1988 [V: 511).7
There is no example given by the commentaries for distinct
speech which is neither-true-nor-untrue. Avyakrta-bhasa>, refers
to indistinct involuted or poetic specch consisting of obscure
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or unintelligible words ‘with deep and profound meaning’
(RATNACANDRA 1988 IV: 445; cf. GHATAGE 2001 II:
800).”” Mantras or sutras may be fitting examples. The fact
that the Mualdcara does not mention these two categories
reinforces the suspicion that they are redundant, and overlapping
with the category of incomprehensible language.

The most interesting case is pannavani-bhasa <prajfiapani-
bhasz>, explanation, the generic term which Vardhamana
Mahavira himself employs in the scriptures™ to designate his
discourse, which also gives the Pannavapa-suttam its name.
Like all descriptions of speech acts, pannavani is a somewhat
ambiguous term, because it refers both to the illocutionary act,
locutionary content, and perlocutionary effect of proclaiming
something. This ambiguity is reflected in different translations
of the word. SCHUBRING (2000 § 69: 158) and DELEU
(1970: 169) translate pannavapi as ‘communication’
(Mitteilung). According to SCHUBRING (2000 § 69: 157 f),
the examples for ‘communication’ given in Viy 10.3.3 (499b)
= Pann 866, ‘We want to [wollen] lie down’ (dsaissamo) etc.,
refer to ‘expressions of an intention’ (to do something).
However, DELEU (1970: 169) and LALWANI (1985: 133)
translate dsaissamo <asayisyamah> as ‘we will lie down’ and
‘we shall lie down’ respectively, that is, as the description of
a future action or state.” MALVANIYA (1971: 211), who
points to kindred views in the Pali text Puggala-paffatti, prefers
the word ‘describing’ as a translation of pannavani which he
renders as ‘speech that intends to describe a thing’. In this, he
follows the 13th century commentary of Acarya Malayagiri
who stated that pannavani ‘means the speech that intends to
describe the thing (or event) [as it is]".%° It is a form of asacca-
mosi speech, ‘a speech which has nothing to do with norm
(validity or invalidity) but which only describes the thing (or
event)’: ‘To be more explicit, the speech which has nothing to
do with religious dos and do-nots but which simply describes
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the thing is called Prajfidpani’® MALVANIYA (1971: 212)
cites the example quoted by the commentator Malayagiri’s
Prajiapana-tika, ‘Those who refrain from killing living beings
live long and enjoy good health (in the next birth)’,®* and
notes: ‘The gatha in point contains no command “do not kill”
but simply describes the fact that those who do not kill live
long and remain healthy.” Such speech ‘has nothing to do
with religious dos and do-nots’ (MALVANIYA 1971: 211).
Hence, it should be distinguished from implicit performative
speech. But, of course, it may be interpreted as such by a
listener who infers an ‘ought’ from the ‘is’. MONIER-
WILLIAMS’ (1986: 659) Sanskrit - English Dictionary translates
the causative prajfidpana as ‘statement, assertion’. LALWANI
(1985 1V: 133) apparently follows the Illustrated Ardhamagadhi
Dictionary of RATNACANDRA (1988 1II: 443), based on
Malayagiri, in using the word ‘advice’ (upadesa).®* What is
probably meant by the term pannavani is that from the
conventional point if view, which underlies the Jain ‘catus-
kot’ of language usage, the testimony of an authoritative person
is neither true nor untrue, because its meaning may be
incomprehensible for a hearer, similarly to unintelligible
utterances of non-enlightened creatures. With imperatives and
addresses expressing universal truths or ideals has in common
that no referent exists in re at a given place and point of time
(as for instance in Malayagiri’s example which should not be
read as a prediction relating to a specific individual). The
multidimensional implications of a general statement or rule
such as this cannot be understood entirely in an instant, as
WITTGENSTEIN (1953: 53-55, § 138 40) noted in his remarks
on the relation between meaning and use of a word (ib., pp.
190 ff., § 138 f). Moreover, the example given by the
commentaries concerning the necessary link between non-
violence and health cannot be proved or disproved from a
conventional perspective. It must be accepted on the basis of
the authority of the speaker. Interestingly enough, the two
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truth theory is not invoked by the commentaries in defence of
the concept of transcendental speech, being neither-true-nor-
false, in spite of its capability to immunise any statement against
criticism.®

Pann 832-857 gives another example for speech which
is neither-true-nor-false by discussing the question of the
‘congruity of grammatical and natural gender and number’
(SCHUBRING 2000 § 74: 158). It argues that words such as
go, cow, which express (genderless) universals but are
employed in masculine singular, are not false or both-true-
and-false, say, with regard to female cows, but neither-true-
nor-false. The same applies to imperatives (djfdpani), since
‘we may order a person of any gender and this person may
or may not carry out our orders’ (MALVANIYA 1971: 326).%

The last of the four variants of oharani-bhasa
<avadharani-bhasa>, or dcterminate speech, is another example
of speech which is neither-true-nor-false. Reflexive expressions
such as ‘I believe’ or ‘I think’ are said to be capable of
expressing any of the four modes of speech, depending on
whether they serve rcligion (arahiya <aradhita>), in which case
they are true by definition, harm religion (virahiya <viradhita>),
in which case they arc false, both serve and harm religion, in
which case they are truc-as-well-as-false, or whether they do
ncither, in which case they are neither-true-nor-false (Pann
830-831 [246Db]).%¢

The examples show that in the Jain philosophy of
speech pragmatic efficacy, that is, non-violence, supersedes
propositional truth:®’

‘It goes with the sphere of ethics that all four
modes of speech, and consequently the mode of wrong
speech as well, are admitted, provided they are
employed in a pious way of mind (4uttam=samyak),
while even true specch coming from a sinner’s mouth
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will count for nothing (Pannav. 268a)’ (SCHUBRING
2000 § 74: 158).

Converscly, as mentioned before, ‘a mode of speech springing
from emotion is by itself understood as mosa’ (SCHUBRING
(2000 § 74: 157). In other words, the speaker’s state of mind,
his / her beliefs, attitudes or intentions (if not his / her Being),
and the specific pragmatic context is decisive, not the words
themselves, or their propositional meaning. Arguments relating
to the ‘higher truth’ of morality based on similar considerations.
HANDIQUI (1968: 266) notes that the 10th century Digambara
dcarya Somadeva is more concemned with ethics than with
propositional truth:

‘Somadeva appears in certain circumstances to
attach greater importance to self-preservation and
philanthropic considerations than to speaking the truth.
He opines that the truth must not be spoken if it is
likely to endanger others and bring inevitable ruin to
oneself.’

Another example of this attitude is given by the
Svetimbara Acarya Hemacandra who, in his 12th century
Yogasastra (Y$S 2.61) and self-commentary, narrates that the
sage Kausika, who was famous for speaking the truth, ‘went
to hell because accurate information given by him led to the
capture and killing of a band of robbers’ (cited by HANDIQUI
1968: 266 n. 4):

‘On the other hand (api), even though a statement
may be true, it should not be spoken if it causes
affliction to others [This is] because, even if it is
accepted [by all the people] in the world, Kausika was
sent to hell [on account of making such a statement]’
(YS 2.61).%

The explanations of the four modes of speech in
canonical Jain literature and its medieval Sanskrit commentaries
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show that they are conceived as meta-rules, on a level of
abstraction comparable to the discourse ethics of universal
pragmatics, while the sub-categories and examples correspond
to the level of empirical semantics and pragmatics. The levels
of abstraction of the lists of examples in the commentaries
vary, since the Jain lists are relatively unsystematic, although
some may have been intended as scholastic devices for
cumulative indexication qua fixed analytical perspectives. From
the point of view of comparative analytical philosophy, some
examples could serve as illustrations for one or other of the
conversational postulates 4 Ia Grice (‘be relevant’ etc.), Searle,
or Habermas, while others can be related to the modem logical
investigations of vagueness, category mistakes, quantifiers, or
modalities of time in particular. In contrast to modern
intentionalist semantics, Jain philosophers of language analyse
examples of their four fundamental types of speech rarely
with reference to the intention of the speaker, but prefer an
objective or listener’s standpoint. That is, they investigate the
structure of the utterance as a whole, from the de-contextualised
point of view of the four combinations of the basic true / false
distinction, seen from the perspective of discourse ethics. The
same perspective is preferred by universal pragmatics.

We can conclude from this brief discussion of the
explanations of the four modes of speech in the Svetimbara
canon and the commentaries that the rules of Jain discourse
are less concerned with referential truth than with the pragmatics
of speech;¥ in particular with the expression of the ‘higher
truth” of religious insight gained through direct self experience,
and speaking in accordance with the ethics of non-violence.
Yet, it would be a mistake to assume that truth in Jain discourse
is always defined as an aspect of objective illocutionary force,
depending on the form of the utterance and the intentional
state of a speaker alone, without the nced to be backed up by
argument in processes of critical inquiry. The primacy of
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pragmatic ethical and moral considerations, though considered
from a monological perspective, makes the Jain theory of
speech in many ways akin to universal pragmatics. It is
apparent that, albeit unsystematically presented, for almost all
universal pragmatic principles and conversational postulates
there are functional equivalences amongst the Jain principles
and rules of speech, which are by no means ‘primitive’ and
‘ill-assorted’, as for instance the philologist SCHUBRING (2000
§ 74: 157) believed. Jain principles and rules of discourse are
not mere examples of a culture-specific ‘particularistic ethics’,
as LAIDLAW (1995: 14) argues, but form a ‘comparatively
systematic code which is well-grounded in objective
considerations’ (CAILLAT 1991: 14).

The analysis of the implications of the Jain maxim of
truth and the general rules for proper language usage shows
that the “universal validity claims’: propositional truth, normative
rightness, and truthfulness are important considerations of Jain
discourse ethics. Despite the primacy of non-violence and
sincerity of expression, there are numerous examples for rules
concerning referential truth, the ideal of univocal or straight
(rju) speech, and the avoidance of deception, especially Ayara
2.4.1.1, Ayara 2.4.2.19, and DVS 8.46.*° Such rules of
avoidance of false representations (including false reference to
past, present and future) and non-deceptive speech etc., can
be understood as expressions of a pragmatic anti-illusionist
(anti-Brahmantc) realism, that is, as anti-deception strategies.

Although, the Jaina texts deliberately avoid defining certain
words as ‘sacred’, for Jainism, too, ‘correct speech is of
religious value’ (CAILLAT 1984: 71) in so far as the foremost
requirement for the realisation of Jain norms is restraint
(negative politeness) in mind, speech and action. The norms
of unequivocal and grammatically correct signification and
transmission of information are fundamental for the Jain
understanding of proper language use. The religious ideal of
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correct, truthful and non-violent manner of speech is
summarised in the following passage, already quoted above:

‘A monk or nun, putting astde wrath, pride, deceit,
and greed, considering well, speaking with precision,
what one has heard, not too quick, with discrimination,
should employ language in moderation and restraint’
(Ayar 2.4.2.19).%

What is manifest in this statement is that the Jain maxims
themselves address the necessity of avoiding the violence and
the consequential karmic results of ‘flouting’ the rules of proper
speech by means of off-record strategies. At the same time,
negative politeness (especially conventional indirectness) is
regarded as mandatory for maintaining the vows of non-
violence and truth in language usage. Recommended speech-
strategies are usually forms of negative politeness, such as
conventional indirectness, impersonalisation or nominalisation.®?
Impersonalisation by way of transforming directives and
commissives into assertives, that is, a second-person
performative perspective into a third-person observer’s
perspective, is the preferred method; evidently, because in this
way ‘illocutionary force switches over into the propositional
content and thereby loses, if not its meaning, at least its force’
(HABERMAS 1993: 27).” For instance, one should not say
‘this should be done’, but ‘this is’. And one should not speak
about forbidden subjects, such as business-choices etc., at all.
One should not ask householders to do something, or ‘forecast’,
or make promises to them (DVS, 7.46 f.; 51). Thus, although
the Jain analysis of language usuage is cssentially pragmatist,
its rules of proper speech are predicated on the denial of
pragmatic intent in favour of propositional statements whose
pragmatic implications are, if at all, to be worked out by the
listener, in a Gricean fashion:

‘Guessing the teachers thought and the purport of his |
words, one should express one’s assent, and execute
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(what he desirés to be done). An excellent pupil needs
no express directions, or he is (at least) quickly directed;
he always carries out his duties as he is told” (Utt 1.43
f)

The running comparison between the theory of
communicative action and Jain discourse ethics revealed
significant similarities. Both approaches are rule-oriented, not
goal oriented. That is, they are concerned with the general
interest of many, not with the eudaemonic perspective of a
single actor, despite the fact that the methods of universalisation
are different. The respective ideals of consensus and non-
violence leading to liberation mutually implicate each other.
Basic non-violence is presupposed by communicative action,
and the general interest of all is presupposed by universal
non-violence. Though the criterion of generalisability, equal
interest, is not theorized in Jain philosophy, and only touched
upon with reference to specific negative rights such as the
privileged case of the universal interest in avoiding pain,* the
scope of the moral universe is extended from humanity to all
living beings, whose essential spiritual equality is a fundamental
principle of Jaina philosophy. The vanishing points of both
theories, the ideal consensus of an infinite community of
interpretation and the ideal omniscient observer, presuppose
absolute knowledge and absolute consensus.

Yet, there are also significant differences. The main
difference between the transcendental pragmatics of mutual
recognition and the monadological Jain ethics of non-violence
concerns the nature of the fundamental principles. The former
is predicated on positive norms and the latter on norms of
prohibition. The implicit method of universalisation of Jain
ethics is the double negation, that is, the negation of non-
generalisable statements. The resulting priority of physical non-
action as a theoretical limiting case (not as a practical maxim)
unburdens the doctrine of discussions of specific dilemmas of
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norm application, thus safeguarding both generalisability and
contextual determinateness, while maintaining a perspective of
disengagement with the world and non-specific positive duties.
The second main difference between the two types of discourse
ethics concerns the moral division of labour presupposed by
Jain norms of discourse, which privileges institutionally verified
competent speakers or dpta. In contrast to universal pragmatics,
Jain discourse ethics is not concerned with questions of human
justice, but with the negative freedom of the individual.

Footnotes

! The earliest formulations of this maxim in the Agamas use the expression
musa-vaya veramanam (S. mrsa-vada viramana), cessation of telling lies.
Like SCHUBRING (2000 § 171: 301), BRUHN (2003: 8) notes: ‘The
concept of “truth” is not uniform. But there are several references to the
kasaya.s as the root of undesirable speech”.

2 This approach, which informs the following analysys, goes back
to Peirce, Royce and Mead, and was further developed by APEL (1973)
and HABERMAS (1980). The principal analytical question is not: What
does it mean to understand an intention? But: What does it mean to
understand a speech act? Universal pragmatics focuses not only on
speech acts but on the normative presuppositions of ‘linguistically
mediated interaction’ and on the social function of speech for the co-
ordination of action. Building upon the work of analytical philosophers
such as WITTGENSTEIN (1953), AUSTIN (1962), GRICE (1975),
SEARLE (1969) and sociolinguists such as GUMPERZ (1964) and HYMES
(1972), HABERMAS (1980) distinguishes three universal validity claims
presupposed by every communicative action: ‘truth’, ‘rightness’ and
‘truthfulness’.

3 Aydra 2.4.1.4: aha bhikkhao janejja cattiri bhdsa-jiyaim, tam
Jjaha—saccam egam padhamam bhasa-jayam, biyam mosam, taiyam sacca-
mosam, jam n’eva saccam n'eva mosam n’eva sacca-mosam—asacca-
n.osam nama tam cauttham bhasa-jayam. CAILLAT (1991: 8 n.4) located
the following parallels to the above satra in the Svetimbara canon: Utt
24.20-23, Thana 4.23 (238), Viy 13.7.1a (621a-b), Pannavana 11 (860~
866). See also Viy 16.2.2b (701a), 18.7.1 (749a), 19.8 (770b), Samaviya
13.1, and DVS 7.1-3. OHIRA (1994: 14, 155) is of the opinion that the
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four modes were first taught at the time of DVS 7, which she dates
between Sth—4th century BcE.

* In contrast to the debate on the use of the catus-kofi in ‘Buddhist
logic’, focusing largely on the ‘negative dialectic’ of Nagarjuna, the
cited Jain cases indicate that the catus-koti was used (at least by Jains)
from early on as a scholastic frame for the discussion of logical alternatives,
without specific doctrinal implications being connected with the frame
itself. MURTI (1955: 129) noted early on: ‘Four alternative views are
possible on any subject’. Notably, the four alternatives in Ayara 2.4.1.4
etc., are disjunctive, not additive, as stereotypical representations of
‘Jaina Logic’ generally assume. Because Jain usage of catus-kotis was
ignored, and because of the almost exclusive focus on Nagarjuna, Buddhist
scholars compared the ‘four-cornered negation’ only with the “Jain
relativism’ in general. They derived the catus-koti either speculatively
from Jain syad-vada (GUNARATNE 1980: 232) or vice versa (BAHM
1957: 128), or (and) contrasted it with ‘the relativistic logic proposed by
the Jains, to which Buddhism was opposed’ (JAYATILLEKE 1967: 82).
According to RAJU (1954), the mythical Sanjaya framed the four
alternatives already in the 7th century BCE, negating all of them, whereas
‘Jaina logicians saw a relative truth in each pole and thus adopted a more
positive and determinate attitude toward our cognitions of the world.’
For recent, less logocentric, views on Nagarjuna, focusing on ‘skillful
means’, see for instance JONES (1978), SCHROEDER (2000). A similar
four-valued theory of truth was defended by the Megarians (PRIEST-
ROUTLEY 1989: 13), which demonstrates that no specific philosophical
position is associated with the form itself, only with its uses.

5 See DUNDAS (2007: 50 f.) on the analogy between four types of
armies and four types of ascetics in Thana 292 (4.280-1). ALSDORF
(1966: 186 £, cf. 190 f.) discussed a different type of catur-bharigas in
Jaina literature, made up of combinations of two positive and two negative
possibilities. He pointed out that the use of the ‘fourfold combination’
i1s ‘very typical of the scholastic who never misses an opportunity to
make a “caturbhanga”, i.e. the four possible combinations of two positive
and two negative possibilities...” (p. 186).

5 Thana 3.239 offers also a trilemma: (1) to state the truth (tavvayana
<tadvacana>), (2) to state the untruth (tadannavayana <tadanyavacana>),
(3) to state something meaningless or negative (no-avayana <no-
avacana>); Thana 7.129 a heptalemma: (1) speech (dldva <alapa>), (2)
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taciturnity (andlava <an-alapa>), (3) flattery (ullava <ullapa>), (4) insult
(an-ullava <an-ullapa>), (5) dialogue (samlava <samlapa>), (6) prattle
(palava <pralapa>), (7) contradiction (vi-ppalava <vi-pralapa>).

7 The differentiation between ‘the True (sacca) and the Wrong
(mosa)’ was characterised as ‘primitive’ by SCHUBRING (2000 § 74:
157).

# I do not give the original wording in all cases. In different words,
the same teaching is expressed in DVS, 7.1-3, which may be the oldest
text concerning this subject:

caunham khalu bhasapam parisamkhaya pannavam /
dopham tu vipayam sikkhe, do na bhasejja savvaso // 1 //

Jja ya sacca avattavva saccamosd ya ja musa /
Jja ya buddhehi ’painna, na tam bhdsejja pannavam // 2 //

a-sacca-mosam saccam ca anavajjam akakkasam /
samuppeham asamdiddham giram bhasejja pannavam // 3 //

‘[1] Of the four kinds of speech, the thoughtful [monk] should,
after consideration, learn the training in two, [but] should not use the
other two ones at any occasion.

[2] That [form of speech] which is true, [but] not to be uttered,
that which is halftrue, that which is [quite] untrue and which is not
practised by the Jinas, the thoughtful monk should not use.

[3] [But] he should, after delibération, use a speech not exposed
to doubt, [a speech] which is neither true nor untrue and [a speech] which
is true, provided that it is not to be blamed [and] rough’ (SCHUBRING
1932: 101).

See Ayara 2.4.8-11 and cf. DVS 7.11, 7.2 for examples.

* Cf. HABERMAS’ (1980: 419 ff.) / (1984-1987 I: 312 ff.) defence
of his clear-cut distinction between claims to truth and claims to
truthfulness.

10 Mookerjee, in TULSI (1985: 107): ‘Truthfulness is the revelation
of truth. (Gloss) Truth means the straight-forwardness [rjuta] in deed
(physical movement), intention and word, and non-discrepant behaviour.
The revelation (disclosure) of that truth is called truthfulness.” ‘(Note)
Here “truth”, as an ethical principle, is defined and explained. Umasvati
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[ Tattvartha-bhasya 7.9)], however has included revelation of ontological
reality also as an aspect of truthfulness.’

' Thana 308 (4.349) gives the niksepa of satya: name, object,
knowledge, knowledge and action according to truth. Thana 254 (4.102)
distinguishes four types (aspects) of truth defined in terms of
unequivocality or sincerity (ujjuyayd <rjutd>) of (1) gesture, (2) speech,
(3) mind, (4) seamless combination of the three, with the intention not
to deceive.

12 See also Thana 10.89.

2 JACOBI (1895: 160) translated bhava-satya as ‘sincerity of the
mind’, and yoga-satyd as ‘sincerity of acting’.

4 Mac 5.111: japna-vada sammada thavapd pame riave paducca-
sacce ya sambhdvana vavahdre bhive opamma-sacce ya.

5 According to AnD 605, contextual interpretation (apugama) of
the meaning of a sutta should progress in the following sequence: ‘Know
that the characteristic features (of exposition) are sixfold, viz. (1) the
(correct) utterance of the text (samhita), (2) disjunction and parting (of
words), (3) paraphrasing, (4) expounding of compound words, (5)
anticipation of objections, and (8) establishment (of the correct meaning).’

16 Cf. Thana 4.349.

7 BHATT (1978: 14) emphasises that the niksepa in Pann 863 ‘has
no execution in the canonical context.” The material is therefore likely
to belong to ‘post-canonical works from which it was taken before the
canon acquired its present shape.” He lists similar passages in the canon
and the commentary literature (BHATT 1978: 157).

'®* PannU 81: jana-pada-satyam nama nand-desi-bhasa-rtipam apy
avipratipattya yad ekartha-pratydyana-vyavahdra-samartham iti,
yathédakarthe komkanadisu payah piccam niram udakam ity-adi, adusta-
vivaksd-hetutvan nana-jana-padesv istartha-pratipatti-janakatvad
vyavahara-pravrtteh satyam etad iti, evam Sesesv api bhavana karya.
PapnT, 257a.1: ity-adi “japa-vaya-sacca’ iti tam tam jana-padam .
adhikrtyéstartha-pratipatti-janakataya vyavahdra-hetutvat satya jana-pada-
satya yatha konkanadisu payah piccam ity-adi

¥ PannU 81: samunata-satyam nama kumuda-kuvalayétpala-
tamarasdnam samane pamkaja-sambhave gopaladinam sammatam
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aravimdam eva pamkajam iti.

2 PannU 81: sthdpana-satyam nama aksara-mudra-vinyasadisu yatha
masako’yam karsapano’yam $atam idam sahasram idam iti.

2 PannU 81: ndma-satyam nama kulama-varddhayann api kula-
varddhana ity ucyate dhanam avarddhamano ’pi dhana-varddhana ity
ucyate, apaksas tu paksa iti.

22 PannU 81: riipa-satyam nama tad-gunasya tatha rapa-dhdranam
rapa-satyam, yatha prapaficayateh pravrajita-rapa-dharanam iti. PannT,
257a: yatha dambhato grhita-pravrajitaripan pravrajito ’vam iti.

B OKUDA (1975: 127) translates pratitya-satyd as ‘relative truth’.

* PanpU 81: pratitya-satyam nama yathd anamikdya dirghatvam
hrasvatvam céti, tathd hi tasydnamta-paripamasya dravyasya lat tat-
sahakari-kdrana-sannidhanena tat tad-ripam abhivyajyata iti satyata.
PannT, 257a uses the expression pratitya-asritya, recourse to confirmation.
PannV 11.17 gives the synonym apeksa, consideration or regard.

2 PannU 81: vyavahdra-satyam nama dahyate girih galati bhdjanam
anudard kanyd alomd ediketi, giri-gata-trpadi-dahe loke vyavahirah
pravarttate, tathdédake ca galati sati, tatha sambhoga-jiva-
prabhavédardbhave ca sati, lavana-yogya-lomabhave céti.

% PannU 81: bhava-satyam nama S$ukld balaka, saty api pamca-
varna-sambhave.

¥ PannU 81: yoga-satyain nama chattra-yogac chattri danda-yogad
dandity evam adi.

2 Cf. UPADHYAYA (1987: 105-7) on Hemacandra’s examples of
upacara, secondary meaning of a word based on similarity.

*® PannU 81: upamayad satyam nama samudravat tadagam.

3% The problem of the vagueness of the concept of ‘heaps’ is also
addressed in the so-called sorites paradoxes attributed to Eubilides.

3! Thana 254 (4.102) distinguishes four types (aspects) of untruth
defined in terms of equivocality or insincerity (anujjuyata <antjukat>)
of (1) gesture, (2) speech, (3) mind, (4) contradlctory combination of the
three, with the intent to deceive.

32 According to Jain philosophy, cognitive and motivational factors
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are linked. See also HYMES (1972: 283) notion of communicative
competence: ‘The specification of ability for use as part of competence
allows for the role of non-cognitive factors, such as motivation, as partly
determining competence. In speaking of competence, it is especially
important not to separate cognitive from affective and volitive factors,
so far as the impact of the theory on educational practice is concerned;
but also with regard to speech design and explanation.’

3 Arguably, conditions such as anger and pride can also evoke
(painfully) true statements.

* Viy 1.9.1 (95a).

3 Following Haribhadra (PannU 82: akhyayikd asambhéavyabhi-
dhanam) and Malayagiri (PannT, 258b.9: akhyayika-nihsrta yat-kathasv-
asambhavyabhidhanam), akkhaiya <akhyayika> is usually understood as
a narrative (kathd) of something non-existing or impossible, based on
mere ‘legend’ or hearsay. See RATNACANDRA (1988 I: 59), and
GHATAGE (1996 I: 64). This betrays the spirit of realism of Jain
philosophy. Though, katha may also refer to ‘talk’, ‘discussion’ or
‘disputation’. Potentially negative consequences of knowledge based on
mere hearsay are explained in Viy 9.31(430a—438a). Thana 7.80 lists
seven types of gossip (vi-kaha <vi-kathi>).

% Uvaghaya /| uvagghdya <upaghata> is explained by Malayagiri
(PannT 258b.10) through the example cauras tvam (‘you are a thief’),
understood here as abhyakhyana—{false and groundless accusation. The
term upaghata generally designates an act of violence, but here more
specifically an insult. See also Ayara 2.4.8 for this and similar examples
of ‘sinful speech’.

3 Thana 6.100 lists six types of unwholesome speech. Thana 6.101
lists six types of false accusations, related to the context of enumeration
(pathara <prastara>) in confession.

3¢ See for instance NYAYAVIIAYA (1998: 343-5).

3% On combinations of truth and untruth in behaviour {vyavahara),
intent (parinata), belief (drsti) etc., for instance in succession, theorised
in terms of character types, see Thana 241 (4.35-44). See CAILLAT
(1965/1975: 80) on types of duplicity to be avoided.

9 DSV 7.4-5:
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eyam ca atthamannam va jam tu namei sasayam /

sa bhasam sacca-mosam pi tam pi dhiro vivajjae // 4 /]
vitaham pi tahamottim jam giram bhasae naro /

tamha so puttho pavenam, kim pupa jo musam vae // 5 //

4 See also Thana 10.91.

42 PannU 82: sacca-mosa dasa-viha uppanna-misaga-vigata-misagédi,
uddissa gamam va nagaram va dasapham dara-gapamp jammam
pagasamtassa Gnesu ahiesu va evam adi uppanna-missiya. PannT, 258a:
“uppanna-missiyd’ ity-adi, utpannd misrita anutpannaih saha samkhya-
puranartham yatra sa utpanna-miSritd, evam anyatrdpi yatha yogam
bhavaniyam, tatrétpanna-misrita yatha kasmimscit grame nagare va itnesv
adhikesu vd darakesu jatesu dasa daraka asminn adya jata ity-adi.

# PannU 82: em eva marapa-kahane vigaya-missiya. PannT, 258b:
evam eva marana-kathane vigata-misrita.

4 PannU 82: jammanassa maranassa ya kaya-parinamassa ubhaya-
kahane visamvadane uppanna-vigata-missitd. PanmT, 258b: tatha janmato
maranasya ca krta-parindmasydbhidhane visamvadena cétpanna-vigata-
misrita.

% PannU 82: jivamta-mayaga-samkhanagadi-rasi-darisane aho
maham jiva-rdsi tti bhapamtassa jivamtesu sacci maesu mosa tti jiva-
missita, ettha ceva bahusu matesu aho mahamto’jiva-risi tti bhapamtassa
maesu sacca jivamtesu musd iti ajiva-missiyd, saccam mayam amayam va
ubhayam piyamena avadharayamtassa visamvade jivijiva-missiya.
PannT, 258b: [4] tatha prabhatanam jivatam stokanam ca mrtinam $ankha-
Sarikhanakadinam ekatra rasau drste yada kascid evam vadati—aho mahan
jiva-rasir ayam iti tada sa jiva-mirita, satya-mrsitvam cdsya jivatsu
satyatvat mrtesu myrsatvit, [S] tathd yadd prabhatesu mrtesu stokesu
Jivatsu ekatra rasi-krtesu $§ankhadisv evam vadati—aho mahdnayam mrto
Jiva-rasir iti tadi s3 ajiva-misrita, asya api satyd-myrsatvam nutesu satyatvat
Jivatsu mrsatvat, [6] tatha tasminn eva rasau etavanto ’tra jivanta etavanto
’tra mrtd iti niyamenavadhdrayato visamvade jivdjiva-misrita.

% See LEUMANN’s (1885) article on the seven early schisms
(ninhava).

47 PannU 82: mulakadi anamta-kdyam tasseva padirtkkaya-pamdum-
pattehim annena va vanassaikdepa missam datthana esa anamta-kayotti
bhanamtassa anamta-missiya. PannT, 259a: tatha malakadikam ananta-
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kayam tasyaiva satkaih paripandu-patrair anyena va kenacit-
pratyckavanaspatind misram avalokya sarvo ‘py eso ’'nanta-kdyika iti
vadato 'nanta-midritd. Cf. GHATAGE (1996 I: 227). On the ananta-kayas
see WILLIAMS (1983: 113-6).

# PannU 82: tam eva samudayam karamette sarittinam amilapam
rasi-kayam parittam iti bhanamtassa paritta-missiya. PannT, 25%a: tatha
pratyeka-vanaspati-sarighatam ananta-kayikena saha rasi-krtam avalokya
pratyeka-vanaspatir ayam sarvo ‘piti vadatah pratyeka-miSrita.

® See MALVANIYA (1971: 271, 430). Thana 10.66 lists ten
meanings of the word ananta.

% This characterisation cannot be related to the difference between
experienced or conventional time (samaya) and imperceptible abstract
time (addha) explained in Viy 11.11.1 (532b) (DELEU 1970: 178), because
in this case the speech act would be neither-true-nor-false. As the
authoritative work of Jain scholastic hermeneutics, the Anpuogaddardim
shows, Jains are careful to distinguish semantic ambiguity from
philosophical perspectivism (anekdnta-vada, syad-vada, niksepa, naya
etc.), which is seen as an analytic instrument for disambiguation: ‘Whereas
in the fallacy of chhal (fraud), one word has two meanings, no word in
this argument [of sydd-vada)] is of such nature. ... To declare the existence
of an object from one point of view and to declare its non-existence from
another point of view, is not to indulge in a pun, and thus to be guilty
of this fallacy’ (KANNOOMAL 1917: 16). Cf. C. R. JAIN (1929: 8, 16—
18), GANERI (2001: 133). It should be noted that similes and analogies
are considered to be media of disambiguation and not conveyors of
mixed truth and untruth. Obviously, they can play both roles. On chala,
features of ‘god’, ‘bad debates’ etc., especially in the Nydya-sitra, see
MATILAL (1999, Chapters 2-3).

st RATNACANDRA (1988 I: 270 £, 268), GHATAGE (2001 1L: 454,
461).

2 PannU 82: addha kalo so divaso ratti va, jo tam-missiyam kareti,
param turiyavemto divasato bhanati-utthehi ratti jayatti, esa addha-missiya,
tasseva divasassa ratie va ega-padeso addhiddha, tam padhama-porisi-
kale taheva turiyamto majjhanhi-bhatam bhanatassa addhiddha-missiya.
PannT, 259%a: [9) tathd addha—kalah, sa céha prastavat divaso ratrir va
parigrhyate, sa miSrito yaya saddha-misrita, yatha kascit kaficana tvarayan
divase varttamdna eva vadati-—uttistha rdtrir yatéti, ratrau va '
varttamandyam uttisthédgatah sarya iti, [10] tathi divasasya ratrer va
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ekadeso ’ddhiddha sa misritd yaya sa addhdddha-misrita, yatha prathama-
paurusyam eva varttamanayam kascit kaficana tvarayan evam vadati—
cala madhyahni-bhatam iti.

3 HABERMAS (1981: 97-117) / (1984-1987 11: 62-76), and others,
showed that semantic content of normative sentences can be transformed
into propositional sentences while the reverse is not always possible.

5 DVS 7.6-10:

tamha gacchamo, vakkhamo, amugam va ne bhavissai /
aham va nam karissami, eso vd nam Kkarissai // 6 //
evamai u ja bhasi esa-kalammi sankiya /

sampayaiyam atthe va tam pi dhiro vivajjae // 7 //
alyammi ya kalammi paccuppannam anpagae /
Jjamattham tu na japejja “evameyam’™ ti no vae // 8 //
alyammi ya kalammi paccuppannam anigae /

jattha sarika bhave tam tu “evameyam’ ti no vae // 9 //
alyammi ya kalammi paccuppannam anagae /
nissarikiyam bhave jam tu “evameyam’ ti niddise // 10 [/

% See the mixed true-false utterance ‘The god of the sky’ (Ayara
2.4.1.12~13) and similar examples of mislabelling discussed in footnote

90.

% In symbolic logic such problems are discussed under the labels
such as ‘no-item thesis’, ‘misleading form thesis’, ‘truth valye gap thesis’,
and ‘new truth-value thesis’ (HAACK 1974: 47 ff.). According to PRIEST
(1987 / 2006) the single rationale underlying the theory of different
types of truth value gaps, derived from the correspondence theory of
truth, is that ‘for certain sentences, a there is no Fact which makes a true,
neither is there a Fact which makes —a true’, which are to be distinguished
from dialetheia, or true contradictions such that both statement A and its
negation, ™A, are true. In his view, the argument fails, because ‘if there
1s no Fact which makes a true, there is a Fact which makes —a true, viz.
the Fact that there is no Fact which makes a true’ (ib., p. 54).

7 See for instance BALBIR (1987: 9) and DUNDAS (1996: 62).

% PRIEST-ROUTLEY (1983: 14) cite Stoic and other authors from
Greek antiquity defending this view.

¥ ‘In this respect the Jains anticipate contemporary discussive
logic, initiated by JaSkowski, and they may similarly be interpreted in
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terms of integration of different worlds, or positions, reflecting partial
truth ... Naturaily such a theory risks trivialisation unless some (cogent)
restrictions are imposed on the parties admitted as having obtained
partial truth—restrictions of a type that might well be applied to block
amalgamation leading to violations of Non-Contradiction.

Unlike the Jains, the Madhyamikas apparently affirmed the law
of Contradiction. But this does not prevent a certain unity of opposites,
e.g. in the negative dialectic of Nagarjuna, a concept, such as Being, can
become indistinguishable from its opposite, Non-Being’ (PRIEST-
ROUTLEY 1983: 17).

® STCHERBATSKY (1958: 415), cited in PRIEST-ROUTLEY
(1989: 16).

o LALWANTs (1985 IV: 133 f) rendition of Viy 10.3.34 reads as
follows: ‘{Gautama speaks] Bhante! There are twelve forms of language—
address, order, prayer, question, advice, refusal, consent, enquiry,
conviction, confusion, distinct and indistinct. Now, when one says, |
shall take lodge, I shall lie, I shall stand, I shall sit, I shall stretch, do
these forms conform to the fifth type viz. advice, and it is correct to say
that they are never false?—[Mahavira answers] Yes Gautama! They
conform to the fifth type and they are never false.’

5 On articulated (akkhara-suya) evidence, composed of written and
oral sources see SCHUBRING (2000: § 74).

¢ Ayara 2.4.1.4 n., 2.4.1.7.

¢ AUSTIN (1962) distinguishes between implicit and explicit, self-
verifying, performatives. An ‘explicit performative sentence’, such as
taking a vow, ‘indicates that the issuing of the utterance is the performing
of an action—it is not normally thought of as just saying something’ (ib.,
pp. 6 f.)—this would be a ‘descriptive fallacy’ (ib., p. 3). ‘None of the
utterances cited is either true or false’ (ib.). ‘It is essential to realize that
“true” and “false”, like “free” and “unfree”, do not stand for anything
simple at all; but only for a general dimension of being a right or proper
thing to say as opposed to a wrong thing, in these circumstances, to this
audience, for these purposes and with these intentions. ... This doctrine
is quite different from much that the pragmatists have said, to the effect
that the true is what works, &c. The truth or falsity of a statement
depends not merely on the meanings of words but on what act you were
performing in what circumstances’ (ib., p. 144). The problem of -
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determining truth-values of performative utterances has been discussed,
for example, by FAUCONNIER (1981: 182).

¢ Thana 6.111 lists six types of question-contexts, not all of which
can be categorised as neither-true-nor-false; e.g. vuggaha-pattha
<vyudgraha-prasna>, questioning an opponent.

% On ambiguities created by the use of the future tense see also
FAUCONNIER (1981; 180 f.), and others.

7 HAACK (1974: 58 f., 73-90) criticises the ‘modal fallacy’ in
Aristotle’s argument on future contingents, but accepts it as valid if
interpreted as a truth value gap theory.

% See further STRAWSON (1950) and the ensuing debate, on
which see also HORN (1985), (2001: 362 ff.), and others.

6 Muni Nathmal (Acdrya Mahaprajiia) characterized asatya-mrsa
language as vyavahdra-bhasa, or conventional or common speech (Thana
4.23, Hindi commentary).

0 PannU 82 f.: “amantani” ity-adi, he deva iti dmantani, esa
kilapravarttaka-nivarttakatvat satyddi bhasa-traya-laksana-viyogata$
cdsatydmrséti, evam sva-buddhaya anyatrdpi bhavana karyéti, kajje parassa
pavattanam jaha imam karehitti anavani, katthai vatthu-visesassa dehitti
magganam jdyani, avinpdyassa samdiddhassa va atthassa jananattham
tad-abhijutta-codanam pucchani, vipiyassa uvaeso jaha—panavahau
niyatta havati dihduyd aroga ya emadi pannpavani pannatta viyaragehim.
PannT, 258b: “amantani’ iti tatra amantrani he devadatta ity-adi, esd hi
prag-ukta-satyidi-bhasa-traya-lakcana-vikalatvan na satya napi mrsa napi
satya-mrsd kevalam vyavahara-matra-pravrtti-hetur ity asatyd-mpsa.

™ PannT, 259a: abhigrhita prati-niyatarthdvadharanam, yatha idam
idanim karttavyam idam néti.

2 PannT, 25%a: anabhigraha yatra na prati-niyatarthdvadharapam,
yatha bahukaryesv avasthitesu ka$cit karicana prcchati—kim idanim
karomi?, sa praha—yat pratibhasate tat kurv iti.

 DELEU (1970: 241).

7 Jambuvijaya’s edition of the Thana 4.23 (238) contains the
following commentary of Jinabhadra’s Visesavasyaka-bhasa (VaBh) 376~
7: anahigaya ja tisu vi saddo cciya kevalo asacca-musa.
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" PannT, 259a: sam$aya-karanl ya vak anekarthibhidhayitaya
parasya sam$ayam utpddayati, yathd saindhavamaniyatam ity atra
saindhava-$abdo lavana-vastra-purusa-vajisu. SCHUBRING (2000 § 74:
157 £): ‘All animals with two to four senses and beings with five senses
express themselves in the neither true nor wrong way, but the latter will
employ the first three modes just as well (Pannav. 260a) provided they
have learnt to do so or carry along with them a higher ability.’

6 PannT, 259a: vyakrta ya prakatdrtha.

7 PannT, 259a: avyakrta atigambhira-$abdirtha avyaktdksara-
prayukta va avibhavitirthatvat.

" The Pali equivalents of pannavana and pannatta are pafifidpana,
paffatta (MALVANIYA 1971: 212). The word pannatti <prajiapti>,
teaching, information, instruction, is frequently used in the canon, for
instance at Viy 2.1.90, or Viy 16.6 (709b) where the verbs pannaveti
paruveti <prajfidpayati prardpayati> are used in to describe Mahavira’s
preaching activity. Hence, his teachings are called pannavapa
<prajfidpana>, exposition, or pariivana <prariipana>, explanation (AGD
51, MALVANIYA 1971: 210). The ‘proclamations’ (Kundmachung) or
preachings of the unattached ones are also called niggantha pavayapa /
pavayana <nirgrantha pravacana> in Viy 2.5.5 (134b), 20.8.5 (792b) and
Thana 176a. See SCHUBRING 2000 § 37: 73).

" DELEU (1970: 169) writes: ‘4saissamo is asayisyamah, not, as
Abhay. says, dérayisyamah.’ According to the rules of speech in Ayara
2.4.1.5 and DVS 7.8-10 one should avoid such a statement if one cannot
be entirely sure.

8 PannT 249b:. yathavasthitarthdbhidhanad iyam prajfdpani, in
MALVANIYA (1971: 211, cf. 346).

8 Contrary to MALVANIYA’s (1971: 211) view that asatya-mrsd
speech ‘has nothing to do with norm’ it is obvious that by referring to
situations that ought to be both imperatives, commissives (vows), and
declaratives imply normative conditions, even if used by an enlightened
being. Only assertives attempt to represent situations as they are. Searle
showed that from the hearer’s perspective even literal speech implies a
contextual horizon to be intelligible (HABERMAS 1980: 452) / (1984~
1987 I: 337). According to Pann 246b, asatyd-mrsa speech signifies not
only ohdrani <avadharanf> or determinative expressions such as ‘I believe’
or ‘I think’, but all attempts to communicate transcendental truth through
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descriptive (prajfizpani) speech, which is assumed to be context-free and
thus by definition neither-true-nor-false (satya-mrsd). The Pann accounts
for the use of certain classificatory terms and words which express
universals (e.g. masculine, feminine, neuter) without clearly specifying
their contextual range of meaning. Imperatives such as ‘go ahead’ belong
to this category too. For instance, we may ‘order a person of any gender
and this person may or.may not carry out orders. ... This djiapani
(imperative) speech too could not be held as false. It should be regarded
as a case of prajidpani speech’ (MALVANIYA 1971: 326).

8 PanpT, 249b:

panivahau niyatti havamti dihduya aroga ya /
emai pannatta panpavani viyaragehim //

8 Ut 28.16 fT. lists amongst the ten sources of right insight (samyag-
dar$ana) communications such as upade$a, instruction, 3jfia, command,
bija, seed (suggestion), as well as abhigama, comprehension of the sacred
scriptures, and vistara, complete course of study (including proofs, pramana,
and perspectives, naya): nisagguvaesa-rui, apa-rui sutta-biya-rui-meva /
abhigama-vitthara-rui, kiriya-samkheva-dhamma-rui // .

8 Cf. MURTI (1955: 129) on transcendental language which
expresses truth which is beyond language; and GANERI (2002: 271) on
the non-assertible (inexpressible) in classical Jain seven-valued logic
(sapta-bharigi), which may be conceptually related to incomprehensible
speech.

8 This example could be interpreted as an early version of the
‘misleading form thesis’ addressed by RUSSELL (1905) and others. See
HAACK (1974: 53-55). By contrast, the example ‘Devadatta, give me
the cow’, mentioned by GLASENAPP (1915: 46), is neither-true-nor-
untrue as a simple performative. ' ‘

% Cf. SCHUBRING (2000 § 74: 158), MALVANIYA (1971: 325 £)).
7 Cf. CAILLAT (1965/1975: 80), QVARNSTRO M (2002: 41 n. 4).

% For discussion of the ethical implications of this dilemma, for
instance in terms of appropriateness, see for instance GERT (1973),
HARE (1981), WELLMER (1986: 26 ff.), and HABERMAS (1991: 170).

¥ GANERI (2002: 277) shows that the sapta-bhangi is also ‘not
strictly truth-functional’, but suggests a solution to this problem.
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% [Interestingly, some $jokas are similar to the last of GRICE's
quality maxims: ‘Do not say that for which you lack adequate evidence’,
which invokes questions of referential truth and of the relationship
between representational and expressive functions of language. The
definition of the concepts of truth and falsehood. or of aspects thereof,
is a notoriously difficult preblem for modern science and philosophy,
whose discourse is constituted by this fundamental distinction according
to FOUCAULT (1981) and LUHMANN (1990). 1t 1s therefore interesting
to see how the Jains tackle this issue, which is one of their foremost
concerns. There is a note by LALWANI added to DVS 24.12 which
identifies three types of falsehood: ‘(i) to deny what is, (1i) to establish
what is not, and (iii) to alter the meaning’. They can be illustrated by
the following examples:

(1) Jainisin propagates epistemic realism. Hence, it is not
surprising that there are explicit statements defending the
ideal of objective truth in the scriptures, as opposed to mere
appearance, opinion, or consensus. The following passage
stresses the necessity for ascetics to use their faculty of
judgement to discover the truth of a given phenomenon,
and not to be deceived by false appearances: ‘Employing
their judgment, they should know something for certain and
something for uncertain: (1) Having received food or not
having reccived food, having eaten it or not having eaten
it, has come or has not come, comes or does not come, will
come or will nor come’ (Ayara 2.4.1.1-2). This orientation
toward the world, predicated on a realistic analysis of the
modalities of time, is diametrically opposed to Brahmanism
and Vedantic concepts such as maya etc. This 1s evident in
the following passage, which implicitly criticises the
confusion of natural phenomena with illusory imagery of
divine agency: ‘A monk should not say: “The god of the
sky! the god of the thunderstorm! the god of lightning! the
god who begins to rain! the god who ceases to rain! may
rain fall or may it not fall! may the crops grow or may they
not grow! may the night wane or may it not wane! may the
sun rise or may it not rise! may the king conquer or may he
not congquer!” They should not use such speech. ... But
knowing the nature of things, he should say: “the air; the
follower of Guhya; a cloud has gathered or come down; the
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cloud has rained” (Ayara 2.4.1.12-13).

False appearance and deception should be avoided by all
means: ‘A muni speaks of appearance, ignoring the truth,
encounters a sin. Then what to speak of one who indulges
in whole untruth [Note by LALWANI: When a woman is
dressed as a man and if she be called a man, it is a falsehood,
though in her dress she appears like a man ...].” (DVS, 7.5,
cf. Ayara 2.4.1.3). Ways of ‘establishing what is not’, such
as vague proemises and speculation, are also seen
indiscriminate or deceptive utterances, because of the
confusion of past, present, and future. Language which may
create doubt (‘maybe or not’) has to be avoided by all
means: ‘When one knows not true implication, in the context
of the present, past, and future, says not one, “surely it’s like
this”. When one is in doubt about implication, in the context
of the present, past and future, says not one, “surely it’s like
this”. “Surely it’s so”,—says one when one has not an iota
of doubt of implication about the present, the past and
future’ (DVS, 7.8-10, cf. DVS, 7.6-7, Ayara 2.4.1.5). It is
remarkable, that early Jainism already insists on the correct
use of temporal modalities, which must be related to the
philosophy of transmigration, but also with the critique of
the Brahmanic sacred-word theory: ‘speech exists only the
moment when being spoken’ (SCHUBRING § 68 2000:
149). The practical value of all the cited examples is the
same: reducing illusory appearances to their ‘real’ content.

There are no further maxims concerning ‘changing the
meaning’ in the texts on the ways of speaking. Effectively,
however, Jain narrative literature is based on a method of
‘changing the meaning’ of Indian folklore (HERTEL 1922).
The combined systematicity and context-sensitivity of Jain
rules and regulations is particularly obvious in the following
statement of the Digambara author Vasunandin’s (1100 CE)
Sravakicara 209, which propagates not only the ‘abstention
from untruth spoken out of passion or hate’ but ‘from truth
too, if it provokes the destruction of a living being’ (cited
in WILLIAMS 1983: 78). This and similar examples illustrate
how the hierarchically superior principle of ahimsa
supersedes the maxim of truthfulness in cases of rule-
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contradiction. Cf. MALVANIYA (1971: 325) on the role of
the (situational) conditions of truthfulness in the Pannavana.

9 Conversely: ‘[1.] The monks and nuns may not use the following
six forbidden forms of speech: lying, sneering, insult, coarse speaking,
worldly speech, or speech renewing atoned matters. 2. There are six cases
of idie talk about right conduct: of speaking rashly in relation to others,
of damaging living creatures, of untruthfulness, of forbidden
appropriation, of a jade, a eunuch, or a slave. Whoever uses those six
kinds of idle talk, without being able to prove them fully, ranks as one
who has committed the transgression himself* (KS 6.1).

92 Cf. BROWN-LEVINSON (1978: 134 {f.). In PannT folio 259 B
cited by MALVANIYA (1971: 212) the positive karmic consequences of
not killing are expressed in this way; avoiding commandments of the
form ‘do not kill” for example by saying: ‘Those who refrain from killing
living beings live long and enjoy good health (in the next birth).’

% See also AUSTIN (1962: 4) on disguising a performative utterance
as a descriptive or constative statement.

% Cf. GERT's (1973) ‘minimal ethic’.
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The Cult of the Jakhs in Kutch

Frangoise Mallison

I had the privilege to be introduced to Professor Bhayani
almost fourty years ago, by my french Guru, Professor Charlotte
Vaudeville. She herself, in the early sixties, had worked with
Professor Bhayani on old Gujarati Jain poetry (for her book
on the Barahmasa), at the Bharatiya Vidya Bhavan in Bombay,
and, in the process, had come to appreciate not only his
profound scholarship, but also his irresistible sense of humor.
She always kept good contact, esteem and amity for him.
When she sent me, then a student, to Ahmedabad, [ was at
once amazed and relieved to see one by one all the difficulties
I had in understanding the Prabhatiyam of Narasimha Maheta,
solved thanks to the endless knowledge and wide generosity
of Professor Bhayani. It took me no time to realize that
nobody in Gujarat, like him, could comprehend the totality
of Gujarati culture in space and time and put it right into the
midst of humanistic studies, from the most classic to the most
modern theories, able as he is to combine the discipline of
linguistics with literary studies. But, above all, during our
long conversations, when I staid at his home, enjoying the
cups of tea of Chandrakalaben, filling one notebook after the
other with philological notes, bibliographical references, etc.
.., I discovered that the most depressed state of mind into
which we, scholars, can be plunged facing so many difficulties
and fights with our texts, may all of a sudden disappear to
make room for the sheer joy of discovery, laughter and
happiness, at the mere contact of Professor Bhayani, ever so
vivid and enthusiast. Gujarati studies could not be what they
are without him. I dedicate to his memory the story of these
learned and gentle legendary people, riding through Kutch
with a manuscript scroll under their arm.

Kutch is a district attached to the province of Saurashtra,
the peninsula adjoining the Arabian Sea and forming the Western
province of Gujarat State. This part of Gujarat, due to repeated
waves of immigration, is different from the rest of the country
not only in its features of physical and human geography but
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also through its socio-historic configuration. It is often comparcd
to Rajasthan because of the pattern of its rajput or pscudo-
rajput feudalism but its social spectrum is much more complex
and diversified.!

Another distinctive feature of Saurashtra arc the wealth
and the originality of its rcligious traditions. 1t provides shelter
on its soil for sanctuaries known all over India like Dwarka or
Somnath, Jaina holy places of prime importance like Girmnar and
Palitana, two of the twelve jyotirlings (jyotirlingam), Somnath
and Nage$var, and the puranic geography of Saurashtra 1s
cloquent about the antiquity of the fact that this province was
a part of the magnificent tradition of classical Hinduism. Much
less well known is the extraordinary wealth of holy men and
local cults, its dense network of small popular sanctuaries
covering the country. They all belong to what the local authors
call loka-dharma, popular religion.

Thesc different popular religious currents are not at all
mutually exclusive but perfectly open to each other. For instance,
what is called Santa-vani, a corpus of hymns shared by different
communities, all more or less touched by tantric influence, not
only is the common property of different faithful but more than
that, it is held in estcem by the entire Gujarati public in spite of
its use of dialectal features particular to Saurashtra or sometimes
even of Kacchi characteristics. For the origin of the Santa-vani
one must look to the combined action of a group of Joka-
dharma such as the Mahapanth, Ravibhanpanth, Nathpanth,
Kabirpanth, and - although at present its followers arc not any
longer conscious of the fact - the Satpanth, the old name of the
converted Nizadri Ismailis in Gujarat and Kutch.

In order to finish with this mtroduction to the popular
religion of Saurashtra and Kutch, it is necessary to add a few
additional specific features. If like elsewherc in India ascetic
exploits and the outward renouncement of the saints are
frequently come across, for instance in the case of the founder
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of the Nath community in Kutch, Dharmanath at Dhinodhar?,
it appears that very special importance was given to the notions
of compassion for the living beings and of devotion to their
service in order to attain to the Sants perfection. Examples are
numerous : for instance the saint Kapadi Mckan Dada who,
accompanicd by his dog Motiya and his donkey Laliya,
crisscrosses the Rann of Kutch on the look out for any one
having lost his way in the desert in order to provide him with
water and food and thus to save him, or Saint Devidds who
transforms his 4srama at Parab-Vavdi into a leper-house thus
attracting the wrath of his neighbours. Animals will reccive
equal attention : the shrines belonging to the Sant Vani group
will have a gosdla, These shrines are provided with all that is
necessary for the sadavrata (the vow to feed every day poor
visitors), where the visitor will always be told that commensality
i1s compulsory and that caste rules will not be obscrved. One
cannot but be reminded of the presence of Buddhism in
Saurashtra until the 13th century®, more cxactly in the region
concerned by the cult of the Jakhs : Kutch.

Kutch, the no.rthwcstcrn most district of Saurashtra
situated between the Arabian Sea to the South, Pakistan to the
North East, 1s physically separated from Pakistan by the Great
Rann and from India by the Little Rann; thus is as much
connected to the province of Sind than to Kathiawad but historical
circumstances determined it being linked to Saurashtra; however
Kacchi is a dialect of Sindhi. The prescrvation of socio-religious
traditions in Kutch is in astonishing contrast with its wide opening
to the outside world overseas and the resulting migrations of
men and ideas. The cult of the Jakhs belongs to Kutch alone.

In Kutch district one may find sanctuaries, more or less
abandoned and small, displaying an alignment of statucttes
representing 72 horscmen on their horses holding a manuscript
scroll in one hand, said to have come from overseas to alleviate
the misery of the poor, to look after the sick, to deliver the
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country from its tyrant, the king Pumvrao. Such are the Jakhs*.
They are treated like gods. Their legend is known only thanks
to bardic tales because the Jakhs are responsible for the failure
of the first attempt of the Samma Rajputs from Sind to rule over
Kutch, through ruining Pumvrao, nephew of Lakha Phulani (at
the end of the 10th century). Several tales are available. A.Burnes
in 1826 provided the first one’ and L.F. Rushbrook Williams
has summed up the state of the question in 19586, According
to the legends, seven holy men had come from somewhere near
Byzantium ; called Rikhis (Rsi) or Samghar, they are said to
have worshipped their god Jakh on a hill not far from the fort
of Pumvrao, Padhargadh. The fact that they were able to heal
sterility is said to have been of interest to the queen of Pumvrao
who is said either to have given them access to the palace
through an underground passage or to have been offended
because having been treated by them like an ordinary woman.
Pumvrao is said to have had them arrested and condemned to
winnow grain on a ground covered with nails. A compassionate
barber is said to have freed one of them who from the top of
a hill had then called for the help of his God. Jakh is said to
have arrived from Byzantium in company of his 70 brothers
and one sister. As Pumvrao refused to liberate the prisoners,
they are said to have killed Pumvrao after a lot of vicissitudes
and put a curse on Padhargadh which was ruined and abandoned
two years after having been built. Later on the 71 Jakhs and
their sister were divinized and worshipped astride on their horses.

Another miracle was required in the [8th century to
convince Rao Desalji (1716-1751) of the fact that the Jakhs
actually existed : they appeared from the sky on their horses
near the gold market (soni bazar) at Bhuj. A shrine
commemorates the event, it is called Jakh Jar or Jakh Mandir;
it is not much visited nowadays but well kept: 24 completely
whitewashed niches are aligned on a platform surrounded by
constructions, each providing shelter to three manuscript scrolls,
doubtlessly standing for the 72 Jakhs ; two Jakh statues stand
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in front of the niches and two white flags. There was no trace
of pija going on (on December 12, 1997). Desalji and his
successors are supposed to come and celebrate their arrival
once a year.

Rushbrook Williams quotes a more rational tale on the
presence of the Jakhs, as having been told by the last royal
bard”. 71 shipwrecked men and a woman are said to have
reached on rafts Jakhau (on the West Coast, Abadasa taluka,, an
ancient harbour the name of which recalls the event®). With
their clear skin and tall stature and speaking a language unknown
to Kutchis however far they had travelled, they were supposed
to have come from Byzantium. They started to travel over the
country and to teach their art of medicine, and other sciences,
and were given horses in exchange. Their popularity is said to
have provoked the jealousy of the cruel Pumvrao who
imprisoned some of them. Their brothers, in order to free them,
were able to build a ballistic machine on a nearby hill bombarding
a part of the palace and killing the king. The queen is said to
have organized a massacre of all the Jakhs in revenge, but the
people grateful for their kindnesses are said to have worshipped
them as saints and even demigods in hilltop temples.

At Jakhau where many Jakh statues existed, the cult
seems in recession. The silting-up of the harbour put an end to
the commercial activities of the Bhanusali who emigrated to
Bombay. Their arable land was taken over by Muslims. A small
shrine has however been built twelve years ago hetween the
small town and the Sea; seven Jakhs can be seen there on their
horses, small statues, 30 to 50 centimeters high. Incense and
coconuts bear witness to the existence of a cult.

But the most lively temple is located at the village
bearing the very name Jakh near the Padhargadh ruins
(Nakhatrana taluka) and near the ruins of a big Siva temple
called Pumvre$var. The shrine on the top of a hill is accessible
via a flight of steps, it is an open terrace partially covered by
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a dome under which stand in a row the 72 whitewashed statucttes
of the Jakhs on their little horses, freshly painted, with their
characteristic orange turban, their moustache, with the manuscript
scrolls under the arm; their sister Sayari is different only through
her smaller size. A series of 72 statuettes has been discarded,
but not destroyed because when a series is replaced, the
preceding one is simply put aside and continues to reecive
garlands and some honours. An oil lamp is continuously lighted
and hung on a pillar of the entry. Darsana is permanent, visitors
are numerous.’

Local writers as well as English scholars have tried hard
to find a plausible explanation for the origin of the strange
benefactors from foreign lands. Many theories were put forward,
some of them quite fanciful: they were said to be celestial
beings as indicated by their name, Hindu or Buddhist yaksa,
Greeks or Romans, Sakas or White Huns'®, or even the Varangian
(Scandinavian) Guards of the emperor of Byzantium ! More
prosaically, Rushbrook Williams proposes an Iranian identity :
they might have been Zoroastrians fleeing istamization from
Northern Iran (as had the present day Parsis who reached the
coast of Gujarat as early as during the 9th century) a group of
whom might have been shipwrecked and sought refuge on the
coast of Kutch. Their peaceful ways and their knowledge would
be in accordance with those attributed to the Jakhs. For Dalpat
Shrimali!!, a specialist of the religious folklore of the
untouchables in Saurashtra and Gujarat, the god Jakh might be
an avatara of Matang or Mataim Dev, one of the great Gurus of
the Mahamargi mythology, born from a brahmin father and an
untouchable mother, famous for his astrologic science but who
is also one of the great Hindu preachers of Nizari [smailism!2.

Nonc of these theories can be proven, and the legend of
the Jakhs does not seem to have crossed the Ranns of Kutch.

LES MONTEZES
F.30170, MONOBLET, FRANCE
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Foot-Notes

| Cf Harald Tambs-Lyche, Power, Profit and Poetry ; Traditional Society
in Kathiawar, Western India, New Delhi: Manohar, 1997,

2 Dalpatram P. Khakhar, “History of of the Kamphatas of Kacch™ in
Indian Antiquary, 7 (February 1878), pp. 45-53, and in D.P.Khakhar,
Report on the Architectural and Archacological Remains in the Province
of Kacch,, with five papers by the late Sir Alex. Burnes, reprinted at
Patna : Indian India, 1978 ({ist ed., Bombay: Government Central
Press, 1879}, p. 3-13.

3 Cf. M.S. Moray, History of Buddhism in Gujarat, Ahmedabad : Saraswati
Pustak Bhandar, 1965, and A.S. Gadre, *“Buddhist Influence in Gujarat
and Kathiawar”, Journal of the Gujarat Research Society, (Bombay),
1939, 1-4, p. 61-70.

4 The etymology of Jakh can only lead to Sanskrt yaksa, the guardian
demigods or servants of Kubera, the god of wealth.

5 Alexander Burnes, “An Account of the Ruins near Mujjul or Munjul
in Cutch”, appendix no. IV,, in Dalpatram P. Khakhar, op.cit., note 8.

6 L.F. Rushbrook Williams, The Black Hills, Kutch in History and
Legend : A Study in Indian Local Loyalties, London : Weidenfeld and
Nicolson, 1958, pp.83-88, and ill.

7 Ibidem, p.86-87.

8 On Jakhau see G.D. Patel, ed., Gujarat State Gazetteers, Kutch District,
Ahmedabad : Government Press, Gujarat State, 1971, p. 598.

9 1 had the oportunity to discover a new sanctuary of Jakhs in January
2001 at a place named leliya, four kilometers of Jangi (Bhachau
taluka). The shrine, open air, was renovated in 2000 and showed the
present vividness of cult.

10 Cf. Rushbrook Williams, op.cit. , note 20, p. 85.

11 Dalpat Shrimali, Harijana santa ane lokasdhitya [kamthasthathi
granthastha], Ahmedabad : Gujarata grantharatna karyalaya, repr. 1993
(Ist ed. 1989), p. 223f.

12 Cf. S. Nanjiani, Khoja vrttanta. Ahmedabad : 2nd ed., 1892, p. 133-
136.
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Jakhs images at the Jakhs shrine of the village Jakh ‘
(Nakhatranpa Taluka)
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Dr. Willem Bollee (Bamberg, Germany)

In 1998 I contributed an article on Suyagada 2, 6 to
Muniraj Jambuvijaya's festschrift. [ met him twice and got his
benediction for my work. So I was very shocked to hear of his
demise in a traffic accident.

* ok Kk
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Peter Flugel (London, U.K.)

[ am very shocked to hear of Jambuvijayji's tragic death
and would like to contribute something in his memory.

L I

Jayendra Soni (Marburg, Germany)

Yes, it was terrible news and my wife and I cherish the
memories of our meettings with him.

* ok ok

Michael C. Shapiro (U.S.A.)

I do wish to offer my condolences upon the death of
this great scholar.
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Muni Jambuvijayaji
Homage and reminiscences

PrROE. NALINT BALBIR

The 12th November 2009 will remain as a gloomy day for
everyone as it brought the shocking and sad ncws that a jewel
of knowledge and kindness has suddenly disappcared from this
earth.

I am not among the scholars who sat in long discussing
sessions with Muni Jambuvijayaji, but [ had the privilege to
meet him and have his darshan a few times during the last 30
years. Each mecting, however short it was, was inspiring and
ennobling. Keen on teaching one topic or another of dharma
and emphasizing the importance of vegctarianism, Muni
Jambuvijayaji never failed to mention the name of his guru (and
father), Muni Bhuvanavijaya, and Sankheshwar, a place where
he always used to go back. His mother, an aged nun, was often
around, in the sadhvi upasraya. During one of my first stays in
Guyjarat, in 1980, I went with Dr. Kanubhai V. Sheth to Patari, a
remote village near Upariyala and Viramgam, where Muni
Jambuvijayaji was staying for the rainy-scason. | was transfixed
by this cncounter, my first one with a Jain monk, and by the
vyakhyana which he delivered later in the afternoon. It was easy
to see how much respected he was by all. [ fclt extremely moved
when Muni Jambiivijayaji presented me with the first volume of
his edition of Hemacandra’s Yogasastra with svopajiavrtti,
which, indeed, was the most appropriate book for me to read at
that stage of my studies. The clarity of this cdition, one among
many others that Muniji has to his credit, and the vast erudition
displayed in the critical apparatus which renders full justice to
the wealth of material contained in the vrtti by providing so
much information, textual parallels, ctc. are impressive. I was
so keen to make this stimulating work known to others that I
decided to write a detailed review of it (published in Journal
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Asiatique 1983, pp. 428-432). Later on, I had the opportunity
to meet Muni Jambavijayaji in Palitana, in Sankheshwar, and,
for the last time, in December 2003 on the day he had arrived
in Koba. Followed by his retinue, he was welcomed in great
pump by all those who were present. This is indeed a cherished
memory of a striking moment. With gratitude I then received
from him a copy of his edition of Hemacandra’s Sabdanusasana
with Laghuvrtti. This is a book I constantly use, especially for
my investigations in Jain prasnottaras. They include the modest
contribution I wrote for Jamba-jyoti, the felicitation volume in
honour of Muni Jambuvijayaji (2004) and the one published in
this commemorative issue of Anusandhan.

Muni Jambuvijayaji’s activity is in direct continuation of
that of Agamaprabhakara Muni Punyavijaya to whom he paid
an appropriate tribute on the occasion of the latter’s completion
of 60 years as a monk (see JAanamjali. Pajya Muni Sri
Punyavijayaji Abhivadana grantha, Mumbai, 1969, khanda bijd,
pp. 17-18). Like his illustrious predecessor, Muni Jambuvijayaji
devoted a lot of his energy to produce high standard editions
of several texts of the Svetdmbara canon and was involved in
the continuation of the Jaina Agama Series. His vast expertise
in philosophy, logic (Buddhist logic as well) and grammar
resulted, among other things, in the monumental edition of
Mallavadin’s Dvadasaranayacakra. This work of great
importance for the history of Indian philosophy has aroused
the interest of many western Sanskrit scholars in recent years
and has made the name of Muni Jambuvijayaji familiar even to
those whose primary concerns do not relate to Jainism. Several
of us have benefited from Muni Jambuvijaya’s knowledge which
he was always ready to impart. His interactions with foreign
scholars, who for some of them became his true disciples, also
led him to write a few articles (in Sanskrit) for books published
outside India. His 4sirvada and contribution were requested for
more than one scholarly occasion connected with Jain studies
in Europe! I remember the Jain Conference organized in Warsaw
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(Poland) by Piotr Balcerowicz, where a message in beautiful
Sanskrit written by Muni Jambuvijayaji was read to the
participants. An auspicious beginning, indeed.

Muni Jambuvijayaji’s action went much beyond his own
publications. A highly respected figure of the Jain community,
he also considered his duty to improve the state of Jain libraries,
and to guarantee the preservation and accessibility of the
manuscripts. Such is the message he also conveyed in the
Foreword he wrote to our Catalogue of the Jain Manuscripts of
the British Library (2006), underlining the importance of
preserving and cataloguing the heritage of Jain manuscripts in
India as well. Indeed, his name will remain for ever attached to
the Jaisalmer and the Patan bhandars. Not only did he produce
with his team a new catalogue of the Jaisalmer libraries. Open
to the useful innovations of modem technology, he undertook
the digitization of manuscripts in these two illustrious places.
As reported by Royce Wiles, an Australian scholar who was
present during a few months of 1998 when the project to
replicate the Jain manuscripts in Jaisalmer was undertaken, “Muni
Jambuvijaya on more than one occasion laid emphasis on the
need to use the very best technical methods now available to
pass on to future generations the spiritual/cultural heritage
contained in these MSS. No expense was spared in setting up
the equipment of the project and the technical facilities procured
were in my opinion world-class” (Bulletin d’Etudes Indiennes,
Paris, 16, 1998, p. 163). From what I know, the work in Patan
has just been completed in spring 2009. Such achievements will
remain for ever. We only hope that, inspired by Muni
Jambuvijayaji’s example, other people will continue to work in
the same direction. :

Muni Jambuvijayaji was truly the embodiment of perfection
in knowledge and in character. One cannot but admire his
simplicity, earnestness, commitment and energy both mental
and physical, until the last instant of his life in this world.

C/O Sorbonne-Nouvelle University
Paris, France.



Report on the accident of Param Pujya
Munishri Jambuvijayji Mahara; Saheb*

Hiroko Matsuoka

(PhD Student, Hiroshima University, Japan)
Ahmedabad, !7th December 2009

This humble report is dedicated to all the friends and
students of Param Pujya Munishri Jambuvijayji Maharaj Saheb,
with my decpest sorrow and sympathy.

Summary of the event

Param Pujya Munishri Jambuvijayji Maharaj Saheb, seven
other monks, seven nuns and I left Nakoda (Barmer District,
Rajasthan (RJ)) for Jaisalmer (RJ) on 9 November 2009 on
pilgrimage, when on the fourth day, the road accident occurred.
At 6:55 AM on 12 November 2009 on the Balotra-Barmer road,
Muni Jambuvijayji and three of his disciples were brutally hit
by a speeding jeep from behind. At that time, I was walking
with the nuns at a distance of four kilometers ahead of the
monks. As soon as we heard of the accident, we rushed back
and found four monks lying in a pool of blood on the road.
Munishri Jambuvijayji (eighty-seven years old) and his disciple
Namaskarvijayji (thirty-four years old) were already dead and
cold. Their bodies were cremated on 13 November 2009 in
Shankheshvar (Patan District, North Gujarat (GJ)).

Circumstances**
9 November :

Eight monks, seven nuns, one assistant, one driver and
I started the pilgrimage towards Jaisalmer from Nakoda (Barmer
District, RJ). We walked about 15 kms. in the morning and
evening and stayed overnight at a school near Tilwala.

10 November :
We walked 15 kms. and stayed overnight at a school in
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a small village north of Tilwala.
11 November :

We walked 15 kms. and stayed overnight at a school
about 13 kms. east of Baitu on the Balotra-Barmer Rd.

12 November : 5:30 AM

Jinendraprabhashriji, the other six nuns and I left the
school for Baitu (Barmer District, RJ).

6:30 AM

The eight monks left the school. Jambuvijayji led his
group by taking the hands of both Dharmagoshvijayji and
Himavantvijayji. Namaskarvijayjt followed these three monks
with a wheelchair in order to assist Jambuvijayji whenever
necessary. The other four monks walked slowly with an aged
disciple Dharmachandravijayji, who was using a wheelchair.
An assistant and a driver, after cleaning up the rooms at the
school where the monks and the nuns stayed the previous night,
followed the monks, one by a bike and the other by a truck.

6:55 AM

According to Himavantvijayji, who was the only
eyewitness, the four monks, who were walking together on the
left edge/side of the road, were hit by a speeding Toyota Qualis
from behind. Namaskarvijayji was killed instantly. At that time,
the car as well as the wheelchair, onto which Namaskarvijayiji
rolled, caused Jambuvijayji to topple over Namaskarvijayji.
Jambuvijayji’s head was hit very hard, and his stomach and
bones were crushed, but he still breathed unconsciously.
Dharmagoshvijayji, who was taking Jambuvijayji by the left
hand, was knocked unconscious and both his legs were crushed.
Himavantvijayj, who was taking Jambuvijayji by the right hand,
was severely injured in the legs and unable to move, but was
screaming for help. The Toyota Qualis came to a stop about
50m away from the scene after hitting them, and four of its
passengers ran away into the bushes.
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7:00 AM

According to Himavantvijayji, Jambuvijayji stopped
breathing. No aid was available.

7:10 AM

According to Pundarikaratnavijayji, Pundarikaratnavijayji
and the other three monks, who were one kilometer behind
Jambuvijayji and the other three monks, reached the scene of
the accident by foot.

7:20 AM

A driver informed us that there was a serious accident
in which some monks had been crushed by a jeep, while others
sustained serious injuries. Greatly shocked by such tragic news,
all of the nuns and I, who were approximately 4 km ahead of
the scene of the accident, rushed back to the scene almost
running the entire way, breathlessly. It was a horrible scene to
see Munishri Jambuvijayji and Namaskarvijayji lifeless and the
old monk Dharmaghoshvijayji almost unconscious, as he was
dragged about five meters by the speeding car.

8:00 AM

The police came from Baitu, approximatley 12 km away
(Banner District, RJ). At the same time, an ambulance car arrived
from Balotra (Barmer District, RJ), some 35 km away. Only
Dharmaghoshvijayji and Himavantvijayji were taken in an
ambulance to the hospital, and the dead bodies of Jambuvijayji
and Namaskarvijayji were taken to Nakoda by car. Since I had
a camera, the police asked me to take two photographs of
Namaskarvijayji on the road and a photograph of Jambuvijayji
in the car.

8:30 AM
We reached a hospital in Balotra.
9:00 AM

The bodies of the deceased monks were kept uncovered
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for darshan for visitors and devotees at the Nakoda Parshvanath
Jain Derasar located 12 km away from Balotra. There was a
heated discussion that the bodies of these monks should be
cremated at Nakoda, since they were there for the entire rainy
season (caturmasa). Nevertheless, various samgha leaders finally
decided to take the dead bodies to Shankheshvar where Munishri
Bhuvanvijayji (Guru and Father of Jambuvijayji) was cremated.

13 November : 1:00 AM

We left Nakoda for Shankheshvar by car and traveled
about 350 kilometers.

7:00 AM

We reached the Agama Mandir in Shankheshvar, where
the bodies were kept for darshan. .

3:30 PM
The bodies were set on separate palanquins (palakhi).
4:00 PM

The funeral march (antimayatra/palakhiyatra) procecded
towards a crematorium (samadhi) 2 kms. away from the Agama
Mandir via the Shankheshvar Parshvanath Jain Derasar.
Thousands of people from all corners of India were present.

5:00 PM
The cremations (agnisamskara) started.
9:30 PM
The cremations ended.
14 November :

Their bones were collected into small cans. Jambuvijayji’s
ashes were divided into hundreds of packages for gifts for the
condolers.

18 November : }
The Tapagaccha Jain order, to which Jambuvijayji
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belonged, held a Réquiem Mass (guninuvada sabha). At the
mass, the chief monk of the Tapagaccha (tapagacchadhipati
dcarya) accused the Anoop Mandal of the accident.

28 November :

Five monks including Himavantvijayji, seven nuns, one
driver and three assistants left Shankhesvar for Patan (North
GJ).

29 November :

I joined the pilgrimage from Mujapur, 12 km away from
Shankheshvar, to Patan.

2 December :

Everyone safcly reached the the Sagar Jain Upashraya
in Patan. From there, I left for Ahmedabad.

12 December : 9:00 AM

A Requiem Mass (gundnuvada sabha) was held at the
Sagar Jain Upashraya in Patan.

3:00 PM

A memorial service (navvanu prakart pija) was performed
at the Pancasar Parshvanath Jain Decrasar in Patan.

Present Condition

Dharmaghoshvijayji, who was hospitalized in Jodhpur
(RJ) after the accident, has sincc regained consciousness and
will hopefully be able to leave the hospital this January. The
other monks and nuns arc expected to scttle in Patan for not
less than one year in order to study with local pundits in the
hopes of someday fulfilling Jambuvijayji’s last desire.
Jambuvijayji was adequately prepared for the manuscript
scanning project in Jaisalmer from December 2009 to March
2010, as he was in Patan from February to June 2009.

The hit-and-run driver was caught by the police of Baitu
on 12th November, but unbelicvably, aftcr only ten days of
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being detained, the driver was released on bail. The police have
not confirmed whether or not he s a member of the Anoop -
Mandal or even if he is an actual criminal.

Social Repercussions

Prior to this accident, four nuns were also killed in a
road accident near Mahesana (North GJ) on 9 November 2009.
Most people in the Jain community do not believe that the Jain
monks and nuns were killed by simple misfortune, but strongly
suspect that the Gujarat-based anti-Jain cult group “Anoop
Mandal” was involved in these unnatural deaths. One easily
finds sensational articles headlined “It was not an accident
(akasmat) but a plot (sadyantra)}” or “Who is the criminal?”,
etc, in various newspapers and magazines. As mentioned above,
the chief monk of the Tapagaccha officially accused the Anoop
Mandal of the incident at the Mass. Even on the short journey
from Shankheshvar to Patan, the group that had been with the
now deceased Jambuvijayji were very frightened that members
of the Anoop Mandal might attack them. All the members of the
group suggested that I avoid the pilgrimage, as members of the
Anoop Mandal might know of my presence from the newspapers.
However, [ joined them again with strong will and confidence,
and the pilgrimage turned out to be safe.

On the contrary, most non-Jains as well as the police
seem to perceive the accident very lightly, as one of many
accidents which occur all over India. Unfortunately, they do not
realize that this accident has taken the precious life of a saint
who was noble, knowledgeable and highly respected among
intellectuals all over the world.

My analyses or impressions

I cannot judge whether the incident was an accident or
premeditated murder, as I was 4 km away from the scene when
the accident happened, and 1 am also a foreigner. On the one
hand and as far as I could tell at the scene of the accident, the
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following circumstances would lead me to believe the incident
was an accidental homicide: 1) With the distant range of the
small hills behind the Nakoda-Badmer Rd, the car may have
come from the hills in an accelerated speed and out of control;
2) Approximately fifteen minutes after sunrise, the bright and
white color of the sky blended with the white clothes of the Jain
monks and nuns, and therefore the monks may not have been
sighted in time for the driver to avoid hitting them; and 3) The
driver of the Toyota Quails was driving at an exceedingly high
speed and could not slow down in time to prevent hitting the
monks. Needless to say, none of the monks were at fault for
what happened.

On the other hand, these conditions do not easily answer
a pertinent question: Why was it that Jambuvijayji, who was
walking at the safest point in the middle of the group on the
corner of road, was the most injured by the car? The driver
must have already seen the group of four monks that were one
km behind Jambuvijayji and had safely passed them. Why did
the driver knock over Jambuvijayji’s group? For these reasons,
this accident remains a mystery and is in need of further
investigation by the authorities.

Lastly, I would like to offer my humble opinion. As a
Japanese student who has been studying in India for the last
two years, I am greatly impressed by the Jain mendicants, who
walk from place to place regardless of cold or hot temperatures.
People normally pay a lot of respect to them. However, this
incident has opened my eyes to two major problems: the
government in general does not enforce road rules very strictly,
and the Jain mendicants, although usually taken very good care
of by the Jain community, increasingly face difficulties in finding
proper accommodation in small villages on their pilgrimages.

I strongly wish and feel that the Indian people and the
government must make the roads safer and enforce strict laws
without hesitation. Traffic law and order is very poorly enforced
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in India. Moreover, one can get a four-wheeled vehicle driver’s
license without being tested first, and by giving some money 1if
one already owned a two-wheeled vehicle. Therefore, most car
drivers are untrained and pose as serious threats to two-wheeled
vehicle drivers and walkers. Meanwhile, as a remarkable
development in the Indian economy, well-surfaced roads are
being constructed everywhere, and the middle class can purchase
cheap cars such as TATA NANO. I am not surprised to read
newspapers reporting many vehicle accidents every day, and I
can easily imagine it will get worse in the future. Whatever be
the case, I am still extremely shocked that the driver of that car
could so casily kill innocent Jain monks, who were walking on
the side of the road, especially when there were very few vehicles
on that road. To make matters worse, the police of Baitu are not
taking the matter seriously.

As for the Jain community, most of the Jains have
migrated to big cities like Mumbai, Kolkata, Chennai and
Ahmedabad, leaving no Jains in the villages to assist Jain
mendicants, rendering them helpless. Thercfore, the Jain
communities should make arrangements such that the mendicants
always have escorts from one village to another. I was pleasantly
surprised when I witnessed a local escort leading the mendicants
on a small road headed in the direction of their next stop of
pilgrimage in order to cnsure their safcty. Additionally, the
arrangement for Jain food (gocari) and boiled water is also
important. | have seen with my very own eycs the troubles
faced by monks and nuns on pilgrimage when they do not get
proper food and water.

[ sincerely request the Mahajanas or the chiefs of villages
to look after every facility intended for Jain mendicants in their
villages. In turn, the villagers will also benefit by the presence
and knowledge of the mendicants.

*] am deeply indebted to Pu. Munishri Himavantvijayji and Pu.
Munishri Pundarikaratnavijayji for their relevant and useful input as well
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as to Mr. Somchandbhai V. Shah and Ms. Lynnaben Dhanani, who
corrected my English.

**Find the places on this Google Maps link:

http://maps.google. co. in/maps/ms?hl = en&ie = UTF8&msa = 0&msid
= 100978103501057315681.0004724ed8beOc6dB8d258&11 = 24.537129,
72.993164&spn = 4.526251,7.064209&z=7
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