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Ardha Magadhi is a mixed dialect in
which Lord Mahavira preached his
doctrine. As Magadhi, the language of
Magdha was not intelligible to the
people speaking diverse dialects,

Mahavira introduced elements of other
dialects for preaching purpose. This
dialect was called Ardha Magadhi

in plying thereby that it was not fully
Magadhi but that it contains a greater
element of Magadhi combined with
smaller elements of other dialects. The
mixture was used by Mahavira and his
class of men not only for ordinary purpose
but for preaching alone. Jacobi calls this
language Jaina Prakrit, since 45 scriptures of
the Jainas are composed in this language.

The present book Ardha Magadhi
Reader contains 13 extracts in
Ardhamagadhi, taken from authortative
Jain literature both in prose and verse.
Accompanied by English translation and
footnotes they furnish as easier course for
the beginner who want to study Jaina
Prakrit literature at its source.

As a preliminary to this study the book
is prefied by a long introduction which is
subdivided into several sections whick
relates to grammar, language and
literature, history of the canon and an
account of this Siddhanta. Tt includes
Bibliography of the Texts, Grammar,
Readers, Dictionaries, Histories of
Literature and General works. 1t sheds light
on the prominent Jaina Acaryas of the time
and gives an exafaustive account of the mss
in the Jaina Bhandars in the country.

The book is documented with (1} an Index
of words explained in foot-notes and (2}
index of Important words and subject.
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PREFACE

In his speech at the 8. 8. Jain Conference held at Lahore
in 1917, Principal A. C. Woolner of the Oriental College
pointed out that the absence of Ardha-MAgadhi Grammars and
Readers was one of the chiof causes why the study of Jaina
scriptures was not so popular among European scholars as that
of the Buddhist. At that time I had been collecting Jain books
for the Panjab University Library and in the course of a few
months more, it seemed to me that sufficient maierials had
become available in the Library for the compilation of an
Ardha-Migadhi Reader. I, therefore, requested Principal
Woolner to prepare an Ardha-Mégadhi reader for the benefit
of the Jains and others. He considered my request, and in
October of the same year advised me to undertake it. After
working at it for two years, I showed him what I had done, He
approved of my work and agreed to include it in the Oriental
publications of the Panjab University. The manuscript was
consequently sent to a press at Lahore but unfortunately the
press stopped work soon after. In the meantime Principal
Woolner had left India on leave. On his return from England
I obtained his fresh sanction for the estimate of cost submitted
by the Allahabad Mission Press to which the work of printing
was entrusted in April 1921. On account of long time required
for exchange of proofs by post and for other reasons the print-
ing has taken more than two years.

As the Press hiad not all the diacritical marks for printing
Sanskrit and Prakrit according to the modern system of translit-"
eration I, therefors, had to follow the old system shown on
p. ix under Alphabet. Sanskrit §=sh, w=s m=ri and
Visarga=4. b s

In the course of my trip during the Summer vacation 1920,
I showed my manuscript to several Jains, laymen and monks
at Caloutta, Bombay, Poona, Ahmedabad, Girnar, Palitana
otc. They all agreed that really there was a gteat'/ need for
such a book, '

My best thanks are due to Principal A. C. Woolner for
encouraging me to write this reader, for including itin the
Oriental Publications of the Panjab University and for going
through the English translation and the sketch of grammar.

LuDpHIANA

Bananst Das Jain,
June 27,1923,
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Ardha-Migadhi Grammar.
A. ALPHABET.
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Short =a  ¥i Iu q(c) = (o)
Long = a g F q ¢ o

b. Consonants,

Surds. Sonants,
" N = -
7 wm ‘
s} < .
- - - .
= S < ) »n
R o - i 22} bt
- < = 1 - Z
T } e o
= w k la:khf'ﬂ\g =g gh $§a
= h ) ) .
2 = b ;) Wiho AW s

t |&th (g4 gdh @

a. |=wth gl =dh | T

qp ;‘E_\ph‘;ﬂ\b %;‘-I\bh 1 qm

qs Ay Trgh ~m
} “ anusvara
1
qlav
™~ ~ i
]



( x )
c. Notes.
(1) Nasal vowels, also, are used in verse. A pure
vowel when followed by an anusvara is often nas-

alised for the sake of wetre, and then the anusvira
disappears.

(2) Short-@. (e) and #t (o) are not distinguished in Mss.
They are indifferently denoted by € or ¥ and = or
3 respectively.

(3) ®, N, G, A and F followed by mutes of their class,
are always replaced by the anusvaral.

(4) Conjunct consonants may occur as (i) double e.g.
&, @, o, etc., (ii) an unaspirate followed by a

~ similar aspirate of the same class, e.g., ¥, ¥, S,
ete., (iii) a nasal followed by a- mute of the same
class, when the nasal must change to anusvéra
e.g. BT, @®, G ete., (iv) anusvéra followed by &
or ® eg. ©@aT, €& or (v) Yor H followed by & _eg.
faog, =2,

(5) €and g when not initial and not occuring in
conjunct consonauts were probably pronounced
like Hindi § r and g_rh respectively.

~ B. Declension.
Ardha-Magadhbi like Sanskrit admits of declen-
sion in nouns? for number and case, and of conjuga-
tion in verbs for person, tense and voice. In it there

L. This is really a peculiarity of spelling. In pronunciation
the nasals retain their proper sound eg. wwis pronounced
as WF angs, TF as uf paiica, g¥ as W& danda, 3 as TH
danta, W as WIX amba and so forth.

2. Including Adjectives, Numerals and Pronouns,
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are two numbers, Singular and Plural; three gend-

ers' Masculine, Feminine and Neuter; and eight?
cases with the same functions as in Sanskrit.

a. Nouns.

The order of cases as given by Sanskrit Gram-
marians is based on similarity of forms. On the
same principle the order of cases in a Prakrit Gram-
mar should be Nominative, Vocative, Accusaﬁve,
Dative, Genitive,Instrumental, Locative and Ablative
which will be used in these pages when full declension
of a noun is given.

For convenience sake the declension of'nouns may
be treated under the following heads :—
(a) Masculine nouns ending in .
(b) Masculine nouns ending in ¥ or 9.
(o) Neuter nouns ending in ®,  or 3. -
(d) Feminine nouns ending in g or .
(¢) Feminine nouns ending in =, § or &.
(f) Irregular forms.
. 8T m. ‘a god’
Singular Plural
N. 33, gat R
V. gav ! g ! gar !

1. The gonder of most nouns is fixed. Nouns denoting ani-

mate objects and adjectives change their gonder according
to certain rules.

2. 'lo say that Prakrits have nc Dative case means that they
have lost the direct descendant of the old Indian prototype,
its place having been taken by the Genitive form. Ardha-
Migadhi, however, retains the old>Dative Singular side
by side with the new one.
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A& 3 3
D. 3%, 3w g
G. ga%w ey
L. 334 - qafk
L dfa, 37 - 38g

Ab. Zars, gqr Zafeat

Note 1. Sometimes in poetry the final anusvara disappears

and the preceding vowel may or may not be nasalisedt.

‘2. The forms 28 N. Sing, and 2a1 A. PL arve frequent
in poetry, but rare in prose,

/
{

b.gfgm ‘asage’, &g a monk’

Singnlar

N. g g
V. gt ! ag!
A. gfg arg
D. G. gfgqt, ghees wEQ, Qe
I gfgw _|qIgqr
L. gfafa qrgfa
Ab. gaiish, gl g, g
Plural
N. A. gfuag, g qgq, arg, |
V. gfgar! gyt! wEgE !
D. G. g argy
1. guiify gl
L. gig wigg
Ab. gufifeat angfigat

Noté. In N. and Ac. Pl the forms g&hﬁ and G’!{iﬁ’, also, are

met with.

1. Nasalisation of a vowel is denoted in Deva-Nigari by R §

(° ) e.g. 2BFF devehim may become 2AfF devels” or even

2%fiy devehi.
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c. TG . ¢ forest’ gfg n. ‘curd’ A n.  honey’

Singular

N. A. ag zfg 7€
Plural
N. A, aqrg, sqify g, getfe wg, gl
For other cases the neuter stems are declined like
the corresponding masculine oues.

d. gfsg £. ¢ womb’ g f. ¢ cow’
Singular

N. V. g=dft ag

A. 55 ay

D. G. 1. s=giq LU

L. ghsfa Tfa
Ab. Feshsi Pivcl]

. Plural
N, V. A, gegte, gsft S, Ay
- D.G. $=Sig S 10
1. gedif daf
L. 5919 auy

Ab. gedfifea dagfea

e. @@ f. ‘house’ FM f, ¢ goddess’ ag f. ‘danghter- -

in-law’
Singular
N. @t Tt L 1
V. |m ! ! ag !
A, ard L] ag
DGLL @ g

14

[ 14
Ab, wrarst ooy
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Plural
N. V. A. qres, e gftsit, 3t ageh, g
D. G. wran gty - Ty
1. srafe gefife aglE
L. srarg ghg g
Ab. arafgat Fehfean agledt

S+ There is @ number of words of frequent use that
are declined a little differently from the above
types. Their irregular forms are generally the
direct descendents of the corresponding old Indian
ones which analogy has failed to reduce to any of

the common types. Among masculines may be
noted s —

(i) (fa3 or g (Skt. fag; ¢ father’

Singular . Plural

N. V. frm (Skt. foan, fom)  feadn (Ske. fyaw)
A. fyat (8kt. fyawy) fad

D. G. fasqt, fasew fag, frta

I. frear frsfy, fatfe

L faaft (Skt. fyafc, frey, ftg
~ Ab. fasqy - fastian, fatfgan
{i1) AT or A (Skt. wrg) ‘brother.’

Sing. N. V. wrar (Skt. graw), A. g} (Skt, wracy),
D.G. Sqyr wrged. Pl N. V. qrady (Ske. gras), wmw ;
A, iR, D. G aey, wiy ; Loy, aif

(iii) Similarly are declined the agent nouns de-
rived from old stems ending in S e.g. FI¥ or ¥ (Skt.
1) ‘giver'. |

(iv) Among Feminines may be noted :—

AT or AWK (8kt. WE) ¢ mother.

4
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N. srar (Skt. mar) Arad (Skt. A@AT:)

A. @rad (Skt. wiaey) A '
D. G. AT ST, ARY

L. Azq Afe, arifg, mafe

L. sree argyg, a8y

g (Skt. gl&d) ¢ duughter’ is declined like Tt
J- but ga€ A. Sing. and yaufg I. Pl also occur.

(v) Other examples are U m. ‘king’ and W™
or WY m. ‘self’.

T (Skt. TS ¢ king.

Sing. N. T/ (Skt, www) V. T (Skt. TUSA), 1A
A T, v (Skt. Twag ) D. G. Twqr (Skt. Tw:),
qaes. 1. uga, Tr (Skt. T@n Pl N. V. Ty (Skt.
aam:) ; A gad; D, G. oty ; I wife ; L wig.

| or WA (Skt. BRAT) ‘self’

Sing. N. wuar, meqr (Skt. ®|eAT) ; A, WA HUW,
warg (Skt. mweArRy) ; D. G. mer@t (Skt swe:) L
WO (W) ; Ab. s, W (Skt. sweRa:) Pl
N. A. ®oqqt (Skt. e, swewn:).

(vi) Sometimes the irregular forms exist side by
side with the regular omes. This occurs chiefly_
where the old stem ends in %, TY, A or W e g.
wq ‘a word ’ has . Sing. Jqd and @@t (Skt. a=ar) ;
&9 ‘penance ’ has I. Sing @34 and a=&r (Skt. agar) ;
®7 * heat > has 1. Sing. 3w and A=@ (Skt. Awer) ;
sy ‘Arhat’ has N. Sing. WC€¥ and #1X¥ (Skt. wy) ;
amga ¢ Venorable ’ has G. Sing. Awade® and wTawW)
(Skt. wwera:), L. Sing. WreAY’ and wersar (Skt. wrean)
ete.
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b. Adjectives.
Adjectives are declined exactly like nouns, They

take the sume number, gender and case as the noun
which they qualify.

Comparative and Superlative degrees are express-
ed by adding-qT (or-aT ) and-TRW (or-ANW) respective-
ly to the Positive e. g. T little ’, SISTTT less, Heqqw;
least ; & ‘strong’, FEIT *stronger’,, TETA * strongest’,
Ag (Skt. AEA) ‘great’, AGAT ‘greater’, ATHA ‘greatest’,
Some of the forms are the remnants of the old proto-
types in-498_ and-¥G c.g QG (Skt. a‘m) ¢ better ’,
!iﬁlg (Skt. wfag) ¢ youngest ’, Rg (Skt. eag ¢ eldest.’

¢ Numerals,

Cuardinals, 1. @I or T is used in the Singular
N. A D. G. L L. Ab.
Mas. Tt o e @G wite o
Neut. o, » 9 -
Fem, e, g TR T »
QT when used in the plural means ¢ some’ ¢a
few.

N

@ @ oifs oify ailg  aifen
g0 Mas, 1 Qe ¥ qm dfen
Neut. mm » 9 T 3
ch ga 9 Y] 19 19

At the beginning of a' compound, qf often become
g or®e 4. er&w ‘ lastiug for two months’, TIq

‘double’ Fw®w * biped ’ FERT ¢ having two sense
organs

1. From 2-18 (F to sr g1x@) used in the plural.
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5P Mas. ast amt P e g efEr

Neut, fafaq fafmg
At the beginuing of a compound f& may become &,
e, fafig ‘of three kinds’, a€fZT ‘having three

sense-organs,’

1 S ] 4] »

2 JF Mas S IR Q9@ q3fE T3g FsfEn

s w‘t %W(‘T Y 2] » ”
Neut. Eﬁlft Wﬁ: Y b » 2]

In compounds |3 becomes | before words
beginning with a vowel, -y @3fEfga ‘having four
sense-organs.” But if the word begins with a
consonant, the latter is doubled, e.7.w3fag ‘of four
kinds,” |¥9W™ ‘quadruped’. '

- 999 99 daw dalE oag qafFa

Before other numerals = becomes 9Q or qug,
ey, QUAE ‘twenty-five’, qugrd ‘fiftcen’.

- § In compounds § becomes |g before  words

beginning with a vowel, ¢,s. @It ‘knowing the
six angas (of the Vedas)’. A consonant after g is
doubled, ¢.g. grrfay, ‘lavsting for six months’, g-
fgf& ‘in six directions’s

wE, 8 Wy 9 77, 10 74, 11 Twwed, T, 12 gar-
|, qrew, 13 aww, 14 Nga, 9939, 15 qrgea, 16
|t\E, 17 gatd, 18 5gied, 19 guets, ssada (%),
20 fE®), 21 audfi|(x),; 22 adfte 23 Adtm, 24

3]
.

Sometimes ®}f¥.

No regard is paid to the gender of 2, fA cnd 79, The same
form may be used for all genders, thus we find fafew gﬁ'm
‘three men’, A#t Fmw® ‘three forests” Other numerals
have a single form to represent all the genders.

R
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TG, 25 TqEtE, 26 geEE, 27 ageEte, sgee, 20
BIQAE, 30 M|, 31 wHAE, 32 399, 33 AT, 34
WiE|, 35 ugdi|, 36 g9iE, 37 @aatg, 38 sz,
Hgdi|, 39 quuEdlad, 40 IUEE, 41 TrRIaRig,
A, 42 TA@I, 43 AT, 44 FITWG, A,
45 JqE@E, TONd, 40 IS, 47 gag9dd, 99-
[, |, 48 AgaaEd, Head, feaE, 49
QIUITE, HITITY, 50 TIQE, 51 THEW, 52 AT,
53 AT, H4 FITXW, 55.9YTAQW 56 o9, 57 FFETT,
58 WA, 50 wpusly, =Ialy, 60 @iy, 01 gwalg,
wafz, 62 aafly. aalg, 63 Aafy, dalg, 64 safg, aalg,
65 quafy, suafy, 66 gmafg, 67 aasly, 63 wewly, =g
wfz, 69 wrgasly, sswwf, 10 @9, 71 agaafy, 72
qiEiE,73 €T, 74 EER, 75 959, Twafy, 76
gEaf, 77 aegwiy, 78 wgzafy, 79 qquEE,80 w4y,
31 aarEg, 82 arEty, 83 AEE, Frat, 84 FITEIE, SW-
|1, 85 GRIET, 86 gREE, 87 wUEly, 88 ZIEIT, 59
QeI 00 A%, 91 TR, 92 TS, 93 &g, 94
FIYIL, 05 TAMYIE 96 FAUSY, 97 WAWSK, 98 wgqsy,
99 ATTIK |
A. Tules for the use of Numerals:

1 is used in the Singular in all the genders.

9.4 have different formsin different genders, but

no regard is paid to them. Sece p. xvii n. 2.
5.18 Used in the Plural as AMasculines, and dec-
lined exactly like g1 '
19-48 TUsed in the Singular only. They are de-
clined in the Nom, and Ace. like Neuters end-

Changed to 9Ty or oM in other numerals,
May change to omfE or o&fE in other numerals.
May chunge to eg®ft or ogwmfc in other numerals.

—

[ &
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ing in |, and in other cases like Feminines
ending in .

49-58 Used in the Plaral and declineil like 99.

In cases other than the Nom, and Acc., they
are often dcclined like I'eminines ending in
ar.

59-99 Used in the Singular. They are declined

in the Nom. and Ace. like Neuters ending in
g, and in other cases like Feminines ending

in‘i.

B. Examples.
Now. WHZREH FUeH §& WSHAQT QT of the eighth

Ace.

Anga, ten chapters have been preached.

ARG QAT RSWIYL T2GA-of the Niyds nine-
teen chapters have been preached.

adfte faegaer (there had been ) twenty-three
Tirthankaras.

gfqaaag e glaar, d« s, aEef
asaglrar o=,

In books on dreams forty-two drcams, thirty
great dreams, seventy-two dreams in all have
been preached.

SEIAEQ a3Td 7y wfgwr cfegwsfy
Mothers of Arhats awake after sceing fourteen
great dreams. '

sty arars. EATgatant arefga.

After leading the life of a Samana for twenty
years,

WA fravee avuw fv Fah.
I shall praise the Arhats, all the twenty-four

Kevalins,
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Al swrs favfyar

Having taughtjthe seventy-two arts.

gRAlae fGeqadfE By twenty-one Tirthakaras.
qxgae qafE ﬁﬁ% Seventy-five years being
left,

Gen. ga@ETE WA of twelve wives,

gafd I9zacE ALGRArg of these fourteen great
dreams.
Iqa %3!@ of thirty-two gods.

Loc. dtalg Awagedg [n thirty thousands of years.

gratae eagg [n twenty-two ‘sufferings.
Higher numerals.

10)Y®T used as neuter or mas. 200  @Fl,
gaig 300 fafeq @y, 400 =9 @arg, 1,000 g9
|T0 or WEEY [ neat, or mas, ) QIgEEl fem. 2,000
N WZEQIT, IT GTER. 14,000 Samanas HEH TAY-
qrgedtt 36,000 ajjiys garte stNaamestsl. 108,
HZEq, 1008 AZEeEF ; 30,249 yojanas Ag T &E-
€qrE, Y T AIWITW FAJQAT. 1721 yojanas;dd-
TH THAD AEATRAT. 430 Yojanas Tl A Aag-
€T 1,00,000 - g74gE" ( neut. mas, ) SXAEERT,
fem.; somectimes @I®. 10,00,000 T AFQAZEHI.
1,00,00,000 ®f2 fem.; 100,009,000,000,000 Hrer- -
#ifg fem.; ‘T%{Siﬁt{:the timoe neeessary to empty

~at the rate of one hair a century, a well of 100

Yojanas in every dimension so densely packed

~ with hairs that a river could flow over them with-

out any water sinking between them. According
to some the well should be one Yojana in every
dimension. 1,000,000,009,000,000 (& %rsr%la’i)
qf%rsﬁem make a amﬁam.
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d. Ordinals.

1 9gA, qzfhw; 2 fags, €, g; 3 axy, J=; 4

- |qIey; 5 g=wA; 6 g 7 @9A; 3 WA, I @&w; 10 g-
|w; 11 TRIER; 12 Iad, gaead; 13 aced; 14
w3 an, SEge; 15 TAeEA; 16 daad; 17 aw-
|n; 18 "giean, AEad; 9 qIIaatagd, oan; 20
dtagr, qta; 23 adaEA; 24 SIqt|rd; 30 dagw
dte; 40 SIFIEaaga; 49 JIQIYH;H5 TATALH; 72 (K-,
|Y; 80 NEWKH; 84 IIVETA; 85 dAEHH; 97 @Al

39,
Note. 1. Ordinals are generaly formed by adding & to the
» Cardinals.
2. Phair feminine is formed by adding € or mr. w¥g
has always wgaT.

e. Numerals increased by ¢ half ',

1 ngg, ws; 1} fRass, 2) wwenw; 34 wggg; 44
HRAAA;5; NEYg; (3 HAW@AA; 7} AGGH, 85 GG,
Note. A number increased by half is gencrally represented by
adding the next higher ordinal to g, fXagg Skt.
fgard or fgatara.

f. Multiplicatives.

1 |¢ ¢ once . 2 @A, FXFA, 1= © twice '+
3 fagdl, fawg<R, a" ¢ thrice ’. 7 wagwl,
¢ Seven times ’ 3 X 7 fG@AQ twenty-one times,
TTagEgeadar ¢ Several hundred thousand
times °,

o Bgagst ¢ infinitely.’ ad infinitym.-
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g. PRONOUNS.
First person.
Singular Plural
N. =% € wee, 30
Ac. @#,H "Iy, q
D.G. AA, uH, R HqEE, W
. Ax nrafe
L [awfa|, a] [m¥2g]
~ Ab.  mwfEgar [megfeat]
Second person.
Singular " Plural
N. gH,d a=, gt
Ae. TH gsa, &
D.G. @, q, g™ g, q5%€, |, AN
I. @i - geifg
L gufe, (@8] [geg]
Ab,  [gafEd] [gsafeat]
Third person.
Singular
Mas. Neut. Fem.
N. {4t & |ar
. —
" Aec. & a
D.G. aeq, & GG
1. ag ate, A
L. aftr afir G
Ab. . ar|l arsit
Plural
Mas. Neut, Fem,

N. Ac. 8 arg, aify st
D.G, af& - afg
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L. afe arfg

L. ag g
Ab. [afgat] [arfea]
Demonstratives.
1. @ (Skt. lza'g) ¢ This,’ ¢ that.’
Singular
Mas. Neut, Fem.
N. @@, war il HT
Ac, a3 aF
D.G. qy Qg
L Ryl I,
i wgfi, oufy I
Ab, agr TN
Plural
Mas Neut. Fem,
N. Ac.um. 1 QAR
D.G- qufa Taife
I. vafy g
L. qug Targ
Ab. [wfed] [warfga]
2, g& ( Skt. TR ) ¢ this.
Singular
Mas, Neut. Fem,
N. @, @@ o
Ac, gt'r ) I, 38 H
D.G. AT, ®Eew ], g
I. WA T
L. HtE, wifn, wied 9, o

Ab. TRl s
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Plural

Mas, Neut. Fem,
N. Ac. z& T LRI
D.G. gRta gaifa
L wfg e
L. Y ‘ TRIg
Ab. [eafEar] [gafEat]

Interrogative.
% ( Skt. ey ) ¢ Who » ¢ which ?
~ Singular

Mas. Neut = Yem.
N. & * &I
Ac. % ®
D.G. wEH wa
1. Y L 30
L. wfe [#fn, wfed] s@
Ab. LE wrsit

Plural - ‘

Mas. Neut. Fem,
N. Ae & FE Rt
D.G. af& it
I % C ik
L. *g g
Ab. [&fia] [wfigan]

Relative. ‘ :
o ( Skt ag )

‘ Declined exactly like interrogative ¢ &.’
Other pronouns.
QY ‘other ’, WAT * other ’, @ ( pl. ) ¢ some ?,
®aT ¢ which ’, 9T ¢ other ’, @& ¢ all * etc. are dec-
lined like * &%,
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C. Sandhi.
In Sankrit certain changes take place in certain
groups of letters when they come together e.g.®
~and ¥ together become T as in T+ X=X ; q
followed by & becomes T as in ST+ = AT
and sc on. The technical name for such changes
js Sandhi which Sanskrit grammarians treat under
three heads, viz,, Vowel Sandhi, Consonant San-
dhi and Visarga Sandhi. Nowin Ardha-Magadh{
Visarga does not exist, and no two different con-
sonants come ftogether!, hence only the vowel
Sandhi remains, and that too is not compulsory.
Internal Sandhi2, however, is always observed.
The following are the chief types of Sandhx fm—

i) W+W=9
T+ wART =T “ Jiva and Ajiva.”
g4 wfa=ily ‘and also.’

(ii) ®+% followed by a conjunct consonant? =
R+ AT =" GA ‘lasting till death’, ¢ fatal.
YT+ HIE =IaIAZ ‘ Northern half ’
a+sifeg=afy ¢ It is not ’.

(iii) N4-g=1 _

g or UM + tfa=ual@ ¢ a royal sage .
aer 4 tia=Agfa ‘The great sage ’.

(iv) W+¥ followed by a conjunct consonant =g

(1) For exceptions ses p. x.

- (2) 4.6, between the final lotter of a base and the initial
lotter of an affix. It is distinguished from External
Sandhi whic> takes place between the final letter of

~a word and the initial Jetter of the next word.

(3) See Note 6 p. x.

3
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g + g2 = ﬂ&@'ﬂ * great glory.

i’a+t§'-qfifq Lord of gods.’

(V) BI=m |
|19 or @i + 3T = Tt ¢ cold water.
NG IAQMT =TAQIET  Servant of the

Samana ', ¢ Srivaka’

(vi) ®4I=followed by a conjunct consonant=g
‘gRm4sen=gftgan ‘ best among men,
‘an epithet of the Jinas.’
f¥rag 4 3vN@ = [AWYSANY ‘2 ruined old gar-

den/

(vii) R4T=1 :

[+ T=X8T ¢ even here.

(viii) W+ B ="

AEE - NG = AFHTQ  * Pastry and boiled
rice.

(ix) An anusvéra followed by a vowel is chang-
ed into t(e.g.’ﬂi# AFAC=TTARTFET ¢ he
declares the law,” & {%g{::tﬁgﬁzq{ ‘he
desires the fruit.’

(x) In compounds, an anusvara is sometimes in-
serted if the next membert begins with a
vowel, ¢.9., B4 NI =5ITATY ° one an--
other AT+ WRT=LgAR * baving a long.
journey ’ ¢ distant ’ ¢ vast’; M@+ WK = NG-
A ‘ox ete), WA MY = sgrvAtiyg
¢ food etes’

D. VERB.

A verb in Ardha-Magadhi is conjugated for per-

son, number, tense, mood and voice. There are
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three persons, three tenses', two moods2 and two
voices. ,

The verbal roots are divided into two groups—
the qrer group and the ®T group—according as
the terminations are directly added to the root, or
an additional € is inserted between the root and
some of the terminations.3

a. Present Tense (IActive).

Terminations.
IIT Person  II Person I Person
Singular L 3 fa snfa
Plural sifar ¢ g (001
qre ¢ to see’ ' ® ‘todo’
Singular  Plural Singular Plural
ur ey ala L3 LT
11 qafs  qrEg wfa  wx
1 qafa  qraEmEt =t wTA
Note. —Sandhi rules are observed while adding terminations to
the roots. '

Exceptions. 1. € ( III Sing. ) does not undergo
Sandhi. '

2, wifa ( 11I Plur.) loses its % in &
roots, and St and HWAY their A,

Irregular.
wfeg  He, she, it, is gfa they are
wfa, f& Thou art ¥q you are
sife, fr L am Wl we are

(1) Present, Past and Future with their usual functions.

(2) Imperative denoting order or‘command ; and Potential
denoting precept, authority or choice.

(3) Especially the Present and Imperative terminations.
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The above are derived from the corresponding

forms of the Sanskrit root A to be.

b. Past Tense (Active).
Terminations. _ :
Sing. IIT,II, I et
Plur. IILIL, I g
Sing. IIL, I, I wifemt | wear  or  wftewt
Plur. III, II, I wifig g or &itg
Irregular. ’

qEt from 87 ¢ to speak ’ and WWE from T
‘to do’ are used for all numbers and persons.

¢. Future Tense (Active),

Terminations TIII 11
' Sing. &Y walfe  gealfy
Plur. tedfs  eag S

III wfgeay wfaesfs | sReay  wiedh
11 afgeafa aifasag witcafa sfteay
I oifeeatfy oifqeash | sfeaft sfeam

Besides this there is another way of forming the
“future viz., by substituting f§ for @&, ®T is chang-
ed to &t before fi.

Il wfafee wfefifs wifgr or wEY  wififa
1l aqfafefe wifafey wifgfa L7714
I wfafefe ofefi sy wifgrt

Note :—In the third person singular fig-+¢ contract into @ as
‘ . in wrgt ¢ he will do ’, #tgt ¢ he will know.’

Irregular
I Sing. ey from &% ¢ to speak ] tﬁl# from
wC 't do)
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d. Imperative Mood.

Terminations.
111 11 I
Sing. ® o,mfk wufi
Plur, ?s‘ig E s
III gas arwg | =< g
II wiw, qrafe wiag Y g
I  omatfh g | w3t FIA
Irregular.

(a) 1II Sing. sometimes en:is in §e g |G from
|T ¢ to remember '; €¥G from *F ‘to tell)
(b) weg ILI Sing. (Skt. ®W¥F) from the Sansknt
root ®E ¢ to be.
‘ e. Potential Mood.
Terminations.

111 II I
Sing. @t O (of@,off) et (ofi)
Plur. ast owtg Les {6
1L g@sw L
Il qras, qstla, aasify  abse
I qrasr, ardssly qRASH T

Note. (1) No distinction is made between the roots of the wig
: and T groups.
(2) The vowel before wemr i8 short ¥, but in Mss. g orw
are indiscriminately found.
Another way of forming the Potential Mood is
to add  to the root for all numbers and persons e,g.
III, II, I Sing. and Plur. 9@, &<, 73 tte.
Irregular.
§97 111 Sing. (Skt. gaty) from &< ‘to do’, Raar
( Skt. &ara ) from the Sanskrit root W& ¢ to be,’
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f. CAUSALS AND ,DENOMINATIVES

Note. These roots are generally conjugated like roots of ‘the &t
group.

Rules. .

(a) Causals are formed by adding—8& to the roots
that end in ®r eg. 3¢ to stand’, JMC‘ he
stands ’; ST ¢ he causes to stand’; T ¢ to
bathe ’, TEIX * he bathes ’, TIAT ¢ he causes’
to bathe.

(b) If the root ends in short ®, the short ® is
lengthened and § is added to it e.g., ®T ‘to do’
X ‘he does’, ®XMK  he causes to do’;
7 ¢ to cut’, &Y ¢ he cuts’, HAAY ¢ he
causes to cut.’

(c) In some roots, the medial short ®is lengthened
and no § added e.g., AT ‘to die’y WXL ¢ he
dies’, MTC © he kills ), qT ¢ to lie, fall ’, qex
‘ he lies ' qIRE ¢ he lays.’

’d) In denominatives, the nouns themselves are
used as verbs, Sometimes § is inserted.
TZMX * he bathes ( TFIG ¢ a bath ’); IWLT ‘he
eases himself’ ( IWIT ¢ stools ’) ; qrEAYL * he
makes water ’ ( qIEIq ¢ urine ’) ; WML ¢ he
summons ’ ( @ ‘ sound ’).

g. PASSIVE VOICE.

As a general rule, the Passive is formed by in-
serting ¥ between the root and the termination
e.g. GUE ‘ he hears ’, GRYWL ¢ he is heard ’; g=gL ‘he

- asks ’, GfEERT ¢ he is asked ’, WEE  he says’, wfy-
WX ¢ he is said.
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Irregular.

(i) meax ( Skt, @@ ) ¢ he is found ’; gug ( Skt.
g=qd ) ¢ he is released ’; sty ( Skt, faga ) ¢ he is
broken ’; ' g®g ( Skt. YouA ) ¢ it is eaten ’; FWE (Skt.
T ) ¢ it is know ’, fere (Skt. ggR) ¢ it is given’,
guy ( Skt. I=qd ) ¢ it is spoken.

(i) #iT is sometimes used instead of A, eg.
&R ¢ it is done’ :

h. PARTICIPLES.

(i) Imperfect Active Participle is formed by adding
5@ or A to the root e.g- qIEA, TEAW *see-
ing’; faga, fagamm ¢ staying’; «@ta, =AQ

~ ¢ moving. v

(ii) Imperfect Passive Participle is formed by insert-
ing -X& between the root and. -gia or -HAN e;g.
sftssa, witsany ¢ being done °, fysia, fwwma
¢ being given ’, ‘

(iii) Perfect Active Participle is formed by adding-&&
to the Perfect Passive Participle ¢g. Trmada
‘(he) protected’, gfaaed ¢ (he) laughed.” But its
use is extremely rare in Ardha-Méagadhi.

(iv) Perfect Passive Participle is generally formed by
adding— ¥4 to the root e-g. U&@T ¢ protected ’
(from T ) ; gfaa ¢ laughed ’ (from &®) ; gfgy
¢ asked ’ ( from I=§ .

Irregular. forms are the direct descendents of
the Sanskrit equivalents e.g. & (Skt. &) ‘gone’,
w¥ ( Skt Fa ) ¢ done ’; G, HE (Skt. FA) ¢ dead.

(v) Prospective Active Participle does mot exist in
Ardha-Magadhi.
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(vi) Prospective Passive Participle (Necessitative) is
formed (1) by adding-fus to the root,(2) or by
adding-&7 to the Perfect Passive Participle e.g.
wfys ¢ ought to be done’, dgfgsr ¢ ought to be
respected, respectable’, qrf@aes ‘ought to be seen’,
igasy ¢ ought to be known, knowable ’; gfss-
qzq ‘ ought to be asked.’

Irregular.

®I=A ‘ ought to be done’; ¥ ought to be
drunk, drinkable.’
i. Conjunctive Participle.

Conjunctive participle is formed in many Ways.
The chief are noted below :— '

(i) by adding—%=t to the root e.g. ‘qrier ¢ haviug
seen’, &far ¢ having done’, wisgar ‘having
gone.” In the case of X roots, gwr may be

~ changed into .

(ii) By adding—g to form (i) e.g. qifgeRy * having

seen ’, AEAIG ¢ having left.’
(iii) By adding—&W or €T to the root e.g. AFTU
“having known’, FI&W ¢ having given ’, wiyaw
‘ having bound ’, qf&&W ¢ having seéen.’
(iv) By adding—xg to the root e.g. lif\a't\'r. ¢ having
bound ’,WEH‘;. ‘ having knowg.’
Irregular. | ‘ ‘ ‘
(a) #ZZ ¢ having done ’, |IEILE ¢ haviag removed.
(b) et ( Skt. gear) ¢ having done’, e ( Skt.
§Teqr ) ¢ having known ’, fawr ( Skt. qyeesr)
¢ having left.’ ‘ ‘
(c) wmfamm (Skt. sif¥wre) ¢ having known 'y (e
( Skt. frgva ) ¢ having heard,’
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(d) afcaqra ( Skt. oftw™ ) ¢ having known ’, &AI-
g ( Skt- ) ¢ having taken) :
j. INFINITIVE o

The Infinitive is generally formed by addmg
LA to the root ey. !‘.&‘Eﬂt ‘to-do’ ) ufsgag ‘to go’,
qreeafrene ¢ to appear,

Sometimes & or ¥F is added to the root e.g. g
¢ to give ’, &S ¢ to do ’, mifF ¢ to see ,ﬁ‘lﬁ[@“to
take.

’ E. COMPOUNDS.

Two words joined together without using the
termination to express the relation between them
form a compound. Compounds are treated as single
words, They may be divided into three classes
according to their use as 2 noun, an ad‘]ectwe or an
adverb.

A noun compound may be formed in the follow- .
ing ways :—

(a) By puttmg together two nouns which would
have required the copulative ¢ and ’ (& or @)
to express their relation if used separately.
Such compounds are generally used in the

. Plural e,g. Siansfiat (ST q wAT T ) * soul -
and non-soul’, ATYY ( A T TY T TGN
af&) ¢ of men and animals °, wHWARG (MRY
g azﬁ’g ) ¢in villages and towns.”

(b) By putting together two nouns of which the
first would have taken an oblique? case, if

I. The Sanskrit name for these compounds in 1O
2. Any case except the Nom. and Voc,

9
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used separately, e.g. franty (fadg #Tg) ‘death
by taking poison’, ateaxy (Argrx axW) © cros-
sing by a boat ’, GEUTR (FEIT THR) ¢ virtuous

~actions for happiness’, SWF (=M ¥F)

‘fear from a thief’, quqwH (FETEH W) ‘result
of good deeds ’, firgar& (Fréfe a1®) ¢ residence
at home.’!

| (c) By putting together an adjective and a noun,

the latter being qualified by the former eg.
digera (Ald ewd) ¢ blue lotus ’, gwawATE (-
A KIATE ) “ good deeds,’

An adjective compound may be formed :—

(«) By putting together two adjectives, e g. QTS

(8T T ) * white and red.’s

(5) By putting together a noun which would have

taken an oblique case if used separately, and
an adjective, e.g. fagmg (fMEaw) ¢ gone
home ' FAREFT ( HIAY €g& ) ¢ possessed
of restraint ’, syaafeg (zFarsit gfew) ¢ fallen

from a tree ’, MuUFEA (MYl FaR) ¢ skilled

in music.) 4

(c) By putting together two nouns, or an adjective

and a noun, the relation between which
would have been expressed by an oblique case
of the relative pronoun (@) if used separately,
ey. foadR (FRT R RG) ¢ that has overcome

1. . The Sanskrit name for these compounds is HFYEY,

2, 8.

Sanskrit gHaRE, - 4, Sanskrit ARYEY.
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wrath °, ofEfgw ( d=r kg wew ) ¢ who has five
sense-organs’,!

An adverb compound is formed by adding an
adverbial preposition to.a noun e.g. HGWF ° along
the Ganges ’, smggﬁai ¢ in due order.2 Such com-
pounds are rarely used.

A compound may again be joined with another

. compound, a noun or an adjective e.g. qfetfgasfiar
( ¢fsga Adj. Comp.+ 1 ) ¢ souls having five sense-
organs ’, WeqRrag} (Wewhi™® Noun Comp.+
€9 ) ‘ having a surgical box in hand.

F. SUFFIXES.

If a noun or an adjective ends in B, the femi-

“nine is formed by changing that % to™®r or § eg.
T ¢ he-goat ’, WAL ¢ she-goat ', FXF ¢ male child ’,
giftar ¢ female child ’, zianm'm., daart £ ¢ enjoy-
ing ’, &R m. gadt f. ¢ fifth’

To form an abstract, & or TW 1s added to the
noun or adjective, e g. 8% ‘god’, FFF ¢ godhood’,
g9 ‘ son’, 7ET sonship '; |AMRA ‘preceptor’, MA-
fcas or TAf@AY preceptorship ; AH/T ‘thief’, I|TA
or AHTAT ¢ thievishness.’

To form a possessive ¥ or HI is added to a
noun e.g. I wealth, qqEd ¢ wealthy ’; g ¢ merit 7,
IqEa ¢ possessing merits ’; fastr ¢ knowledge ’ farmn-
#a ¢ possessing knowledge’; #AE wisdom ’, weHa
¢ possessing wisdom.’, |IA * good conduct ’, HrFT-
#a ¢ possessing good conduct.

To form an adjective —X§ is added to the noun,

(1) Sanskrit !gﬁf"g. (2) Sanskrit wEATIIY.
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e.g. W ¢ South ’, MR ¢ Southern’, ¢ right ’; w1-
fc ¢ outside?, rfgfmy ¢ exterior ’; wgA, wyfug first’;
wmw ¢ village * iy or MATAT ¢ vulgar ’, ‘rural’ ete.
ote.

G. SYNTAX.

In prose the words in a sentence are arranged
much in the same order as in Hindi, Panjabi or Guj-
ritf. €T TSFT ¢ Bambhadatta goes ’; & WATHTA
geafyen garzae AqC Mgl THEIEE ¢ Returning
from hell he will be’born as an ox in the town of
Supaitthapura’; =g frarfaagfang sigr st s
mmrﬁw ¢1 draw cold water from the well for the
sake of thirsty persons.’

In a verse, however, the words may be arranged
in any order.

gix * oAy, WA Gy g |

Listen of me heedful the law by the Jinas preach-
ed ie. O ye !listen heedfully of me, the law preach-
ed by the Jinas,

et g @y i S

Sacrificing many sacrifices, feasting Samanas

aey
and Brahmans.

wt o ogw ¥ fag g ast

(iving, enjoying and sacuﬁcmo' and, after that
wesfa  @iaan
thou goest O Khattiya ! Oh chief, you should go-
(i.e. renounce the world) after performing many sacri-
fices, feasting Samanas and Brahmans, giving away
(alms), enjoying (pleasures), and making. oblations,
QR FHEh]T gftgged @ @

Born in an outcaste family Harikesabala named a
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fisg wEt1@ eRoesd sww sa
mendicant was That Harikesabala once upon a time
favarzia o FRHg are

for begging sake a Brahmans’ sacrificial enclosure
ST d wuiftwr & aEang |
came. Those unworthy him by force of penance
aftanfit owarg wifgar sagfiig) od  saefag
wizend ‘coming seeing laughed at. Thus laughed at
g @ ghogsad 9F e, ‘or @
being he Harikesabala thus spoke These indeed
feaar wiwg-gfg st e sy
hostile with uncontrolled senses unchaste fools are.

e

ax g &  sag gficaad  ofiga,
Then indeed those Brahmans Harikesabala asked
“gi® wmfa? I[Py TEATTY ?

thou who art  With what object here come ?

0 ¥ gReaa®@  Fm@d, “fg eny
Then indeed that Harikesabala said I a samana
favg, frwmw@ AAEH Wzl YEAT-
mendicant at the time of begging, of food sake here
T

come. }

ag a g TqrEl, “sad ey
Then indeed thése Brahmans said this food
Faqry Jgme g, =ff o smTg

for Brahmans prepared is, Even this food-drink
froems, gai s qa gEgeEmy’ |

may perish, to you anything not we shall give.

aw g gftaams e, ‘e gsa ad
Then, indeed, Harikesabala said, If you to me
ud STy A qaredw, qw W
this food-drink not you will give then  of this
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wqes  f& ft w@ . wftear |

of the sacrifice any even reward not will be.

a4 ¥ eaq UIFAR WYY |

Then indeed those Brahmans princes summoned,
& wagmad  tE g |

Those prince that sage beat.

ax § wig gRoewes  geEn-

Then indeed hy one Harikesabala’s by former com-
Wi Wy R}« dng@gwra wfe,
panion by god they all Brahman-princes were beaten
wogared o fagfag o

sacrificial enclosure and was destroyed.

(1) Rendered into prose from chap XIT of the Uttarajjhayans,



( ixl )

Ardha-Migadhi Language and Literature.

Strictly speaking Ardha-Mdgadhi is the name of
that language in which Lord Mahavira is said to
have preached his doctrine.! Its nature is stated to
be so peculiar that'it could be alike understood by all
classes of mankind and even by animals?, We know
that the scene of Mahavira’s activity lay chiefly in
Magadha the language of which, called Magadhi, had
an abundance of (@) and s (@) sounds, and in which
the nominative singular of ® stems ended in @. This
fact is sufficiently borne out by the eastern version
of Asokas edicts and by the testimony of all later
Prakrit grammarians. As the difference between other
Aryan languages spoken in 1ndia at that time was
not very great, Mahavira, therefore, could have easily
introduced elements of other languages inte Migadhi
to make it intelligible to people speaking diverse

i. wm‘w;m’,c«rgmﬁvmaw TRATRFay + ‘The lord preached
his doctrine in the Ardha-Magathi language Samrayamga.

2. @ far 7w wgAwgr wet Afk weArg anfeanvrfary’ sraat
garaTe yfootda’ uftgag ¢ ¢ That Ardhe-Magadhi language
changed into the form of their own peculiar dialect for all
Aryans and non-Aryans’. Oravdiye. gt far o o° agangt wan
wifgwwrat A vgfe snfomuifiare gwa-aves-fra-vg'-
sfem wiifeain’ swwd fea-fea-gezra wgwre afcgng
¢ That Ardha-Magadhi language, too, when spoken changed
into the form of speech which was full of benefit, welfars
and happiness for every one of all the Aryans, non-Aryans,
bipeds, quadrupeds, beasts, animals, birds and worms, Sg-
mardyamge. Note the force of Wifgewara? © being spoken ’
i.e. ¢ immediately ’, ¢without further explanation.’ A dis.
course cannot bring a beneficial result milpss it is fully
understood.
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languages—hence the statement that his language
was understood by all classes of mankind and hence
also the name Ardha-Mégadhf ( i. e, half Magadh{ )
implying thereby that it was not fully Mdgadh{ but
that it contained a greater element of Magadhf com-
bined with smaller elements of other dialects. This
use of a mixed dialect for preaching purposes is not
“without a parallel even at the present time. There
-are a few Hindu_and Sikh preache‘ES\in the Panjab,
especially at Amritsar, who use a mixture of Panjab{
and Hindi in their preaching. This mixture is not
used for ordinary purposes but for preaching alone by
that class of men.

Another reason for Mahdvira’s tampering with his
vernacular scems to have been the early development
of Mahardshtrf into a literary form, and the conse-
quent superiority it had gained over other vernaculars.
Naturally therefore, one would have liked to comform
his vernacular to Maharashtri as far a¢ couwi properly
be done.

Professor Pischel has applied the term Ardha-
Magadhi to the language of the Canonical scriptures
of the Svetambar Jains as extant as present.? Accord-
ing to the above consideration one expects to find
that Ardha-Méagadh{ should have a greater resem-
blance to Magadhi than to any other language. But
this is not the case. The language of the present
canon resembles Maharishtri more than it does M4-
gadhi, For this very reason Professor Jacobi called this

(1) | WUTHT: | _
(2) Grammatik der Prakrit-sprachen. § 17.
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language Jaina Prikrit to distinguish it from Jaina
Mahérdshtri—the language used by later Jaina wri-
ters for commentaries and story-books', It is interest-
ing to note that even the Jaina grammarians class
the language of the present canon, not as Ardha-
Mégadhf but as Arsha i.e the language of the R:-
shis®. Popularly sometimes it is, still, called Magadh{3
perhaps implying thereby that it originally had a
. 8reater affinity to Magadhi.

To account for this apparent dissimilarity onc
must consider the past history of the canon. The
modern Jains of an orthodox type believe that their
canonical seriptures, like their religion, have existed
from very eternity. They modify this statement,
however, by allowing a change of proper names in
the narrative portions according to the actual events.
The idea of eternity of scripturcs secms to have been
suggested to them by a similar view held by the
Brahmans about the Vedas. But according to an
older and more liberal view, the canonical beoks are
the work of the Ganadharas i.e. the chief disciples of
Lord Mahéavira*., The Ganadharas received the doe-
trine from the lips of the Lord and conveyed it to their
own disciples in succession in words of the Lord as far
as possible, amplifying it where necessary with an ex-
planation of their own. As the prcaching and learn-
ing of the doctrine were carried on orally, it is but

(1) Jacobi’s edition of halpasutl a Introd p. 18,
(2) Hemacandra’s Prakrit Grammar, I, 3;
(
(

3) Jacobi’s Ed. Kalpas. Intro. p. 17.
4) wedt wag witer, gw sufa nager g’ Lvasyaka 68.

&
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natural that pithy and important portions of Maha-
vira’s discourses would have been taken with a great-
‘er care, and transmitted down in his own words than
the less important portions of an explanatory nature.

These passages could well be regarded as forming the
nucleus of the canon.

About a couple of centuries after Mahdvira's
Nirvéna, there occurred a severs famine in Magadha
which lasted for twelve years. During this long
famine it became extremely difficult for monks to
obtain food after the prescribed manner. Unable
to bear the hardships of the famine and unwilling to
slacken the rules of conduct, some of the monks
migrated to countries free from famine, especially to
the Carnatic. The monks who had remained behind
in Magadha became less strict in the observance of
the rules. They took to clothing themselves though

‘Mahdvira himself had discarded clothes altogether.
He had -wandered quite naked after his renunciation,
When the famine was over, the migrated monks came
back and found their brethren at home less strict.
Thus the conduct of the monks who had remained
behind was not very high in the eyes of those who
had migrated. This might have led to a sort of in-

ternal partj-feeling between the two sections of
the monks.

The troubles of the famine caused great diffi-
culties in the proper study of the scriptures so that
a greater part of them was forgotten or was remem-
bered very vaguely. Sthalabhadra, therefore, who
was at the head of the church at the time, held a
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council of monks at Pataliputra and collect_éd the
eleven Angas from the fragments remembered by
various monks, The twelfth Anga was lost for everd

The stricter monks 7 e. those who had mi-
grated {o other countries during the famine, rejected
this collection alleging that.the true scriptures had
been irretrievably lost. This must have added
strength to the party-feeling which afterwards re-
sulted in the final break-up of the church into Digam-
bars and Svetdmbars.

The canon thus restored continued but not in a
quite fixed state till the time of Devardhigani
Kshamdasramana when again there occurred a severe
famine lasting for many years. A large number of
learned monks were swept away by this dreadful
and long famine, In addition to this, a serious
interruption was caused .in the study of the serip-
tures which eventually reached the verge of oblivion,

At the end of the famine Devardhigani saw that
the scriptures were in a danger of becoming extinct,
he therefore, summoned at Valabhi (an ancient town
in Kathiawad) all the monks who had survived, and
collected from them what had been saved of the
canon. He used his discretion to fill up the gaps

1 gavw afeny geard aor® wwafaeg |
frartgra argagentc At s
wgwaaTd g Agr gt fregd gaw

g gant mwaate Sraaraly ayge
TFIW TrEAtyS gemraTEAsTaet shrwg
Tg TG WIYTHIE T AY WITX Wyl

Hemacandra’s Sthavirdvali, Canto. IX,
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and amend the corrupt passages and in fact to re-
arrange the subject matter of the whole canon. Then
he caused the canon to be copied in numerous sets
to protect it from similar calamities in future.*

Since the time of Devardhigani, the scriptures
have undergone many and important alterations,
The Nandi Sutra written by Devardhigani himself
contains a description of the contents and the
subdivisions of the scriptures, Much information
on this subject is also found in the Thapamga
and Samaviyamga. But all these sources are at
variance among themselves and they greatly differ
from the actual state in which the canon wow exists.
Thus it is clear that the scriptures have been liable
to numerous changes even after the time of Devar-
dhigapi. It is not strange, therefore, to find the lan-
guage of the scriptures differing from the language in
which they were originally composed. As the
stronghold of Jainism shifted towards the west, and
as the council under Devardhigani was held at
Valabhi in Kathiawad, the language of the canon
must have been made to conform to the western type,

* ot Jafrnfawnrarya 0 qtog wrafamaaga ( <so )
o wdw grewaTtagfivang egacErgaTe agzafafagst
T STt + +wfgvagusaatdm@mas gaIwE w uﬁa‘gnaatg
qATafEAgraTt TR ATy AT AegTy Priegmratirery
wgarfawry wiEATgRAg smateanrg sgwle wwen dawsa
gEWIEI: AT | AN gedT nagonfiastafy aqgaemEmt
givmfy armarai wat 5 i afswaaay @ s ¥ eaggeRe-
wforcfargmarardga® |

Jaina Sikitya Samsodhaka, Vol. I, part I, p. 53 (Guj.)
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although several signs of archaism were allowed
to stand as a mark of sanctity and antiquity.

In his Nandi Satra Devardhigani gives the
following classification of the scriptures as they stood
at the time.

E‘Tm

stmlzﬁg wymafyg ollr winaifie
ﬂﬁLﬂﬂ' wam'llq'qtf”m
v it

The number of works contained in each sub-
division is as under ;—

I. sinafag (Skt. sgafag)—1. s 2. gandn 3.
TG 4. gAFET 5. (GEgTaEt 6. amrarAweEr
7. SATEEET . 8. HANTFA! 9. HYYNIACITHI
10: qugraneg 11, ffamga 12, f&igem.

I[. waeqay (Skt. AEAAE)—1. FwwE 2. Idiay
3. dqua 4. qfemug 5. WIST 6. TSAFEI.

IT1. wifes (Skt. wifes) | IOCHWAY 2. TET 3. &
s.qqge 5. Trelig 6. meifaeis 7. dfawfag
8. wiqtagwet  9: {imarTnEt 10, Sgawat
11. glgzar Fmrgafradt - 12 arfyan Fagefy-
w13, sgfear 14, gl 15 R
Jlwar 16, weQiaT 17, Seyigar 18, TeEt-
@ 19, wRETE 20, IEAQEAE 21 AFa-
Quarr 22, fmam 23, sgigga 24, ®y-
groga 25 amaftamfgar 26, facanatar
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27, wftqar 28. weqafefaar 29. gitwar 30, 3v&-
Jlaar 31, sedigar ete-

IV. smifaa( Skt Sewtfas )— 1. gadmfea 2. s
wRa7 3. gERTET 4. AEHwWFR 5. WA
6. vgqafgy 7. sitarfaara 8. qogawr 9. AEr-
quuaq 10 qAEgeemE 11 @t 12, SgWiagR
13 afigeqn 14, dgmdafem 15, dqivews
16. grawdt 17, Dfcfanew 18, Azawaw 19,
frsrarafifosga 20, wfufrsr 21, wigfpeh
22, Aegiyaat 23 mafyaid 24, dacagy
95, aREqIEgd  26. fagresea” 27, safa@® 28-
NIASTAFAY 29, AETTHAFARG eto,

According to the modern classification which con-
siderably differs from the above, the seriptures are

45 in number and are divided into six groups as

follows : —

I. Eleven Amgas (—l. AT 2. gawsw 3. Jgw
4, AT 5. REgawdt 6. aEgEAssr 7. 3-
srEgEr 8. waTegat 9. wgIdEaAdgar 10
quzrEng  11. g,

II. Twelve Uvamgas :—1. ST 2. uguafga 3.
safara 4. quuaw 5. sgawdt 6. T79-
weft 7. gamdt [8-12. frcamfoar] 8. wiaat or
frcaafear 9. waaféfaan 10, giiwar 11, IU&-
g 12 qftggar.

III. Six Cheda Sitras :—1. fachy 2. metfasity 3.
qHER 4. qErgavrEy 5. fgwww 6. dwcd.
1V. Four Mala Suatras :—1. SYGEWIY 2. AEAEEY

3. gaaataa 4. frefysgle.
V. Ten Paipnas:—1. I96€THY 2. AEIEFEAY 3.
B JeTwTly 4 dor@ 5, dgwamier 6. <g-
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frsr 7. 3f4qean 8. wfgfasr 9. AgwsasEg
10. dftzeas.

VI. Two works forming an unnamed group—I1. &
2. BGHETIL.

According to another classification the number
of the seriptures is eighty-four, the addit'onal works
being chiefly Painnas and Nijjuttis. (Ragemaat
Bombay 1908, page 72). :

A BRIEF ACCOUNT OF THE SIDDHANTA
1. Amgas.

1. Ayiramgam (Skt. SIQIUFH )as its name im-
plies deals with the rules of conduct of a bhikkhu.
It is divided into two Suyakkhandhas of volumes
as we should say which greatly differ from each
other in style. The first is far more important of
the two. It is partly in verse and partly in prose.
The second Suyakkhandhe arranges the rules in a
more orderly way. This difference in style is pro-
bably due to a difference in authors. The oldest com-
mentary on the work is that by Sildnkéicirya who
flourished in the ninth century A, D.

2. Sayagadamgam (Skt, . gAFAIKY ) expounds
in two Suyaklkhandhas the doctrines of Jainism and
of the heterodox systems. The first Syukkhandha
is entirely in verse and the second with the excep-
tion of a single chapter, in prose. The first and the
second Amgas are the most difficult works of the
whole Siddhanta. Several passages in them are not
clear even with the help of the commentaries. The
lodest commentary is the one by Silankacirya. An.
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other commentary by Harshakula composed in V. 8.
1583 (1526 A. D.) is also available,

3. Thapnamgam (Skt. WATFH.) consists of ten
Thipas or chapters which successively enumerate
categories conceived as one, two, three and so on up

to ten. It is designed for the instruction of more
advanced studeats, '

4 Samavayamgam (Skt, @naargy.) like the
Thépamga is an enumeration of categories arranged
in the ascending order of their contents from orne to
ten millions. Amgas No. 3 and 4 formn a separate
group. Amgas 3-11 are in prose and have been
‘commented upon by Abhayadeva.

5. Vivdha--(or Viyaha--) papnatti (Skt. eqreat
nufir:; popularly known as Bhagavati Satra consists
of 41 Bayas (centuries). The first twenty Sayas
are a record of conversation between Mahavira and
his senior disciple Indrabhati. Sayas 21-41 contain
legends which throw a great light on the life of
Mahavira.

6. Néyadhammakahio ( Skt. FArgd®an ) is
divided into two Suyakkhandhas which greatly differ
in extent from each other. The first in 19 chapters
contains the ndyas de. edifying tales or parables design-
ed to serve as moral examples. The second which is
far smaller than the first contains in 10 vaggas the
dhammakahds i.e. edifying legends.

7. Uvisagadasio ( Skt. STEHFANL ) contains
legends and stories about the ten chief lay disciples
of Mahdvira, The first chapter of this work ex-
pounds the rules of life for a householder,
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8. Antagadadasio (Skt. weywwmw:) contains
‘legends concerning the pious men who have put an
end to their wanderings in the Samsdra. ,

9. Aputtarovaviiyadasio (Skt. wgedtqqriie.

TUI:), a very brief work, contains legends about the
saints each of whom attained to the highest vimdna
Z, e, heavenly world,
—--10. Paphdvigarandim ( Skt. SxeqreTyid ) was
originally a work on Palmistry as stated in the Nand{
Satra. But its present recension is of late origin for
Malayagiri, the Commentator on Nand{ Sitra says
SRASTECYI (IHEW 7 ¥AF7A, CLAAATEY THIIE-
waTieuwr ¢ | In its present form it treats of the
inflow and stoppage of karman at length. Abhaya-
deva, too, was puzzled to find different recensions for
he says Wt T4 greafig adfi], m¥ser gafr «
gEEIT | ga sqventes aat gy, arenAweaia oy
da'1 The language of this Amga as we have it is
markedly different from that of the other Amgas.

11. Vivigasuyam (Skt. frqmesyasy) in two Su-
yakkhandhas contains stories to illustrate the
results of good and bad karman. ‘

12. Ditthivie (3kt. femrg:) is now extinet.
It contained the fourteen Purvas. Its contents are
enumerated in the Nandi Satra.

‘ 2. Uvamgas.

The term Uvamga seems to be of a compara-
tively. recent date for in the Amgas the word
Uvamga denotes Updngas of the Brahmanical liter-
ature, The oldest reference to the Jaina Uvamgas

1. Perhaps saven srfag fadta® of the preceding verse is to
be read here also.
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is found in the Mahdnistha. The Uvamgas are in
& way supplementary to the corresponding Amgas.

1. Ovavdiyam (Skt. squrfawy ) begins with a
description of the arrival of Mahdvira at Campd.
The king Koniya (or Kaniya) pays a visit to the
Lord who preaches his doctrine to the congregation,
At the end Mahdvira answers a number of questions
put to him by Indrabhuti Gautama relating to the
religious status and condition after death (Iqqra) of
various classes of men and women,

2. Rayapasepiyam ( 8kt. Tasaiag?). The
‘51gn1ﬁcance of the title of this work is doubtful.
Western scholars see in “paseniya a reference to
Wing Prasenajit or Pasenadi- It describes how
Sariyabha, a denizen of heaven, attained to glory.
It contains a discussion about the existence of soul
between King Paesi (8€l) and Kesi Kuméra.

3. Jivibhigamam (Skt. sh=tfisray) classifies the
Jiva and Ajiva from various standpoints. It contains
a short description of the Jambudvipa.

4. Papnavapa (Skt. q®rqar) supplies farther in-
formation regarding the Jiva.

5. Jambuddivapannatti (Skt. a:gﬁ‘ﬂmﬁn)
a mythological description of the Jambudvipa together
with its past and future history.

6. Candapannatti (Skt. <egsafa:) They are

7. Sariyapannatti (Skt. gasmfa:) § works on
Astronomy. They describe the motions of the
sun and the moon and explain the cause of day and
night.

8—12 Niraydvaliydo.
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8. Kappiyao (Skt. ®fRa®r:) narrates the history
of Kdla and nine other sons of King Seniya. They
fought against their half-brother Kaniya and conse-
quently went to hell. o

9. Kappavadamsiydo (Skt. #rvd@sn) History
of grandsons of Seniya.

10. Pupphiyéo (Skt. gférsr:) narrates the pre-
vious lives of gods and goddesses who had come from
their celestial abodes to pay reverence to MahAviri.

11. Pupphacaldo (Skt. IEIFAL:) Another account
of a similar nature as above,

12. Vaphidasdo (Skt. gitqgam:) describes the
conversion of twelve Vrskni princes by Arishtanemi.

3. Cheda Sutras.

The group of Chedasatras is very imperfectly
known outside the monkish pale. Two or three have
been published in Europe. They prescribe rules for
atoning the violation of a religious vow.

4. M1la Satras.

1. Uttarajjhayandim (Skt. S@Tregarfa), supposed
to embody the last sermon of Mahivira, was com-
posed by Bhadrabihu. It consists of thirty-six
chapters, nearly all in verse. Its subject-matter
comprises sermons, legends and dogmatic statements,
Several of the legends are common to Brahmanic and
Buddist literatures. Many verses are a mere trans-
lation of the Mahdibhdrata slokas and a few others
correspond in wording to those of the Dhammapada
and Jitakas.
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2 Avassayam (Skt. RETARGAY) is the collection
of six short pieces meant for formal recitation by .
monks aud laymen.

3. Dasaveysliyam (Skt. TOwifawqg®y) contains
rules, based chiefly on the Ayaramga, for the life of
monks and nuns.

4. Pindanijjutf (Skt. Rraefagfe:) contains direc-
tions how a monk should beg alms.

5. Painnas.

Painnas (Skt Setgaist) are miscellaneous works
dealing mostly with the rules of conduct for the
guidance of monks.

6. Unnamed Group.

1. Nand{ (Skt. afggsw ) consists of fifty verses
in praise of right knowledge and the successors of
Mahavira together with a number of prose formulas
giving an analysis of knowledge and a detailed
account of the contents of the Siddhanta.

2. Anuogadiram) (Skt. WIXTLRYNY) contains
rudiments of Jaina logic and information on mis-
cellaneous topics.
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Extent of the Amgas.

2rre [ 232 | B3

HeE S g ous s ER -t

£EE5R8 269 | 52883

DFBp e | wEEL5 | L o0g
Name of the Amga. Bao®a g °A3,55 'i-g'g’h‘a

undgaﬁ “d‘.'em‘” gcd-;ga

2 Za=yg SC osd SEw g

4 -

isifzd | aF2fs | Fe%ef

z Z 13
1. Kyiramga - 2,554 30,648 18,000
2. Sdyagadamga .. 2,300 27,600 36,000
3. Thipamga 3,750 45,000 72,000
4. Samavayamga ., - 1,607 19,284 144,000
5. Vivihapannatti .. 15,750 189,000 288,000
6. Niyidhammakaha 5,375 61,500 576,000
7. Uvasagadasio 812 9,744 1,152,000
8. Antagedadasio 890 10,680 2,304,000
9. Aputtarovavaiya . 192 2,304 4,608,000
'10. Panhévigarandim 1,300 15,600 9,216,000
11, Vivigasuya 1,316 15,792 18,432,000

sThis uumber called H¥THY (written as durd or even )
varies in MS8S. For instance Weber's Catalegue of Royal
Library at Berlin Vol. I, part 2, p. 534 gives gramthigram for

MSS. of the Vivigsuya as under :—

MS8. No.

¥ ”

" ”

”

1821

1%

1819 gramthagram=1250,
1820 .

=1216,
=1280.
+Nandi gives 84,000 words for this Amga.
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BIBLIOGRAPHY.
: I Agamas.
A, Text:

(1) A complete set of 45 Agamas (perhaps with
the exception of Suarya-,Candra-prajnaptis and the
Cheda Satras) was published about fifty years ago by
Rai Bahadur Babu Dhanpat Singh of Balacar (Dis-
trict Murshidabad, Bengal). All the works of this set
~were accompanied by one or more Sanskrit commen-
taries and a Gujrati paraphrase, In the introduction
to his edition of Uvésagadasio, Professor Hoernle
remarks that this set “is worthless as an edition,
being made with no regard whatsoever to textual or
grammatical correctness both in its Sanskrit and
Prakrit portions.” Some of the volumes of this set
were printed on loose sheets in manuscript form,
while others were bound in book-form. These sets
were distributed free among Jain Sddhus aud lib-
raries: A number of copies were, however, sold.
Copies of this set are not available now for purchase.

(2) Another set has_been published in recent
years by the Jainigamodaya Samiti, Bombay. All
the works in it are accompanied by -a Sanskrit com-
mentary, and are printed in MS. form. It is decidedly
better than Rai Dhanpat Singh’s set.  Copies of this
set also are difficult to get as only a limited number of
copies are printed.

(8) The Jains of Hyderabad (Deccan) have
brought out a set of 32 Agamas (excluding the
Painnas) accompanied by a Hindi translation. All the
volumes of this set are printed in MS. form. In tex-
tual gorrectness, this set is inferior even to No. 1.
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{4) Numerous editions of stray works e.g.,
Uttarajjhayana, Dasaveyiliya, Kappa sutta (a portion
of Dasdsuyakkhandha specially held sacred and recited
in the Pajjusana days) have appeared in India.

(5) The following works have been ecritically
edited :—

(@) Ayaramga ed. by Jacobi, Pali Text Society,
[ondon 1882. (Text only).

(b) Ayéramga ed. by W. Schubring, German
Oriental Society, Leipzig. 1910. (First
Suyakkhandha, with Pkt.—Skt. glos-
sary.) ~

(c) Fragment der Bhagavati ed. Weber, Berlin
1866-67. (Legend of Khandaka).

(d) Specimen der Nayadhammakah4 ed. P. Stein-
thal, Leipzig 1881 (First chapter).

(e) Uvdsagadasio ed, H\Oernle, Calcutta 1888.
Text, glossary and commentary.

(f) Anuttarovavdiya ed. L. D. Barnett, Oriental
translation Fund, Volume XVII London,
1907. (Appendix to his translation of
Antagadadasdo.)

(9) Ovavéiya ed. E. Leumann, Leipzig, 1883,
(With Pkt.—8kt. glossary.)

(k) Nirayédvaliyd ed. 8. J. Warren, Amsterdem
1879, (Pkt—Skt. glossary).

(¢) Kappasutta ed.Jacobi, Leipzig, 1879 (Pkt.—
Skt. glossary.)

(7) Dasaveyaliya ed. E. Leumann in Journal of
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the German Oriental Society (Z.D. M.G )
Volume 46, 1892. |
.(k) Uttarajjhayana ed. J. Charpentler, Upsa‘a
1921.
(I) Vavahdra, Mahénisiha. (Germany).
Nore.—The Prakrit text of all except ¢ and % is printed
in Roman characters..

B. Translations:

(1) A Gujrati translation of the whole canon has
been published in Babu Dhanpat Singh’s set. See
above,

(2) A Hindi translation of the 32 Agamas is
found along with the text in the Hyderabad edition.
(3) An English translation. of the following
works is available s —
(a) Ayaramga and Kappasutta by Jacobi in
Bacred books of the East Series, Volume
XXII.
*(b) Uttarajjhayana and Sayagadamga, ,, ,,
Volume XLV.
(c) Uvasagadasdo translation published along
with Hoernle’s edition. Caleutta 1892,
(d) Antagada and Anuttarovavdiya by L, D.
Barnett, Oriental translation Fund
Volume XVII London 1907.

3

II Grammars and Readers.

(1) Hemacandra’s Prakrit Grammar ;

(a) Edited by Pischel with German translation
and notes. Halle 1877-1880,
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(b) Indian editions with Gujrati translation
and Dhundikéd commentary by Udayasau-
bhigya,

(2) Pischel’s Grammatik der Prakrit, Sprachen,
publishcd in Encyclopeedia of Indo-Aryan Research
(German) Strassburg 1900. Price £ 1. 1s. 6d.

A monuwent of industry and sound scholarship.  Deals
with Jaina, dramatic and other Prakrits.

(3) Essay on Juina Prakrits by k& Miller Ger-
man).

(4) Introduction to Prakrit by A. C. Woolner,
published by the University of the Panjab, Lahore,
1917, Price Rs. 3.

A Reader and Grammar in one. ! English’ The only
Prakrit Reader for Brglish knowing students. Contains
several extracts from Jaina works /

III Dictionaries

No dictionary of Jaina Prakrits is available at
present. Scveral of the texts published in Europe
contain Prakrit-Sanskrit glossarics. Mention may,
however, be made of the following :—

(1) Abhidhina Rdjendra. Five volumes have
appeared, the last word being Blola. Price Rs, 25
per volume. One or two more volumes are expected
to complete the work. The size (1000 pages a
volume) and cost make it a work of reference for
libraries rather than u students’ dictionary. Each
Prakrit word is followed by its Sanskrit equivalent
etymology, meanings in Sanskrit, reference to the
text, and a discussion of the various aspects of the
word with quotations from the works. It is an

encyclopaedia of Jaina literature, and puts together
8
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under each head what is to be found in the original
texts and commentaries.

(2) Ardha-Mdigadhi Kosha, prepared by Swdmi
Ratna Chandraji, a Jaina-monk, and being publish-
ed by Mr. Kesari Chand Bhandari of Indore (Central
India). Itis a very useful work for students of
Jaina Agamas.

(3) Seth Hargovind Das of Calcutta University
has collected materials for a Jaina Prakrit dictionary.

(4) Dr. Tribhuvandas Laher Chand of Bombay is
preparing an Encyclopaedia of Jainism in Gujrati.
A prospectus was issued by him in 1920.

(5 Jaina Gem Dictionary and a Biographical
Jaina dictionary arc appearing in parts. Jaina Pup.
lishing House, Arrah (Bengal).

IV History of Literature.

(1) Weber’s “ Account of the Sacred literature of
the Svetambar Jains,originally appeared in German.
Its translation was published in parts in the Indian
Auntiquary Volumes XVII-XXI.

(2) Bhandarkar’s notc on Jain literature in his
‘Report on Search of Sanskrit MSS. for 1883,
Bombay 1887.

- (3) Winternitz’ History of Indian Literature
-(German) part 1L '
’ V. Catalogues of Manuscripts.

(1) Peterson’s . reports in Search of Sanskrit

Manuscripts.
for 1882  deals with Jaipur and Cambay

for 1883-84 w  Alwar
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for 1884-6 deals with Cambay

for 1887-92 »  Pétan contains an index
~ of authors
for 1892-95 % ”

for 1895-98 ?

»

These reports are concerned mainly with Jaina
Bhandars.

(2) Bhandirkar’s various reports especially for
1883.84, published in 1887,

(2 - Kielhorn’s report for 1880-81.

(4) Weber's Catalogue of Saunskrit and Prakrit
MSS. in the Royal Library at Berlin. (German). It is
a descriptive catalogue, and contains extracts from
each work.

Volume II, Part 11,1888 is concerned with the
Svetambar canon alone, It describes 156 MSS. 7. e.
Nos. 1773—1928.

A subsequent part deals with later literature of
the Jains (both Sanskrit and Prakrit).

(5) Jaina-granthdvali, based mainly on the above-
mentioned reports and published by the Jain Svetam-
bar Conference, Bombay, 1908, price Rs. 3 (Gujriti in
Devandgari characters.) It is a detailed list of the
extant Jaina literature with short notes about
authors, and separate indexes of authors and their
works.

(6) For further information see Guerinot’s Bib-
liography.
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VI General.

(1) Heart of Jatnism by Mrs. Sinclair Stephen-
son. Published in the series “Religious Quest of
India”, Humphrey Milford; Oxford 1915, Pages
XX1V4+336. It is a good description of modern
Jainism as found in Gujrat and Marwar

(2) Indian Sect of the Jainas by G. Buhler,
translated from German by J. Burgess.

(3) Epitome of Jarnism by P. C. Nahar and 8. C.
Ghosal.

(4) Jain-tatvadarsh (Hindi) by Muni Atmardmji
Anandvijaya.

VII Bibliography.

(1) Dr. Guerinot of France published his “ Essai
de Bibliographie Jainas’ (French) in 1906. A
Supplement to it appeared in 1909 in July.August
issue of the Journal Asiatique (French). Though
hardly up-to-date now, still it is very useful for
students of Jainism.

JAIN SCHOLARS IN INDIA.

Most of the Jain publications in Tndia and
several in Europe are due chiefly to the efforts of
learned monks of whom the following deserve a
special mentiont:—

1. The late Sri Vijayinanda Suari (popularly
known as Atmaramji) 2 was born in 1836, became a

1, Rai Bahadur Dhanpat Singh’s edition of the Jain
Agamas must have been the work of one or more mornks, In
the Nayidhammakahi (Jnitasitra) of this series Sidhu
- Bhagwén Vijaya is mentioned. as the editor. :

2. He may be distinguished from another monk Muni
Atmaram ji who has done much for the uplift of the Dhindid

sect, ‘among whom he is the only scholar, and holds liheral
views.
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monk at the age of 17 and died in 1896 at Gujran-
wala where a shrine was built over his ashes, He was
the author of three works in Hindi viz., Jain Tat-
vidarsh, dgydn Timir Bhdskar and Tatva Nirnaya
Prdsdd which lueidly expound the doctrines of
Jainism and refute all charges brought against it,
In 1893 he was invited to the World’s Congress of
Religions which he could not attend owing to his
religious vows. Dr. Hoernle was much indebted to
him for answers to his questions and dedicated to
the monk as a mark of gratitude his edition of the
Uva sagadasao.

2. The late Sri Vijaya Dharma Sari, Sdstravi-
sirada Jainacarya was born in Kathiawad in 1867 and
died in 1922 at Shivpuri (Gwalior State) where a
Samdadhi Mandir has been erected over his ashes,
He journeyed in U, P. and Bengal at great personal
inconvenience aud started at Benares the Yasovijaya
Jain Pdthsdld. Two scholars of this Pathsild wvez.
Hargovind Das and Bechar Das, have edited a
number. of volumes of the Yasovijaya Jain Granth-
mdld. The whole credit of publishing this most valu-
able series of Jain works is due to the late Sari ji.
He bhimself prepared an edition of Hemacandra's
Yoga Sédstra which appeared in the Bibliotheca Indica
besides several books in vernacular. All scholars,
Indian and European, interested in Jainism, resorted
to him for help. He has left his worthy successor
in the person of Srf Vijaya Indra Suri who, like his
Guru, takes a deep interest in the Research work con-
nected with Jainism.
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3. Sri Ananda Sagara, an Kcirya of the Sdgara
branch. The edition of the Agamas brought out
by the Agamodaya Samiti was mostly edited by him,
He instructs young monks in the Jain Scriptures,

‘4. Muni Jina Vijaya connected with the Bhan-
darkar Research Institute, Poona, and the Puritattva
Mandir of the Gujrat Vidyapith, Ahmedabad, edits the
Jain Sahitya Samsodhak, besides doing other valuable
work,

5. The late Sri Rajendra Vijaya Suri to whose
efforts is due the publication of Abkidhdna Rdjendra.

6. Svami Ratna Chandra who worked on the
Ardha-Magadhi Kosa (in press) for several years.

From among the laymen, mention may be made
of Sravak Pandits Hargovind Das and Bechar Das,
of the Yasovijaya Pathsil4, and late editors of the
Yasovijaya Jain Granthméala,

3 Pt. Natha Rim Premi of Bombay has done
8o much in bringing out good editions of Sanskrit and
Prakrit works of the Digambar literature,

JAIN MANUSCRIPTS.

Jain manuseripts are found inscribed on palm-
leaves or written on paper. The number of the
former is comparatively smaller for with the intro-
duction of paper, palm-leaves fell out of use for
writing though they are still used for this purpose
to some extent in the south of India. The palm-
leaf MSS. are consequently much older than paper
ones, Palm-leaves are about two inches wide and
over a foot long. Letters are inscribed on them with
a style of iron or silver and ink-powder is rubbed
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afterwards to blacken them. For writing on paper,
fluid ink of black and red colour was used. To
obliterate a letter, it was besmeared with a solution
of vellow arsenic (gf@m@). In order to draw lines
on a piece of paper it was lightly pressed against a
wooden board on which threads had been tightly
stretched at equal spaces. The work of copying was
carried on by monks and professional copyists. The
characters used were a variety of Devanigari called
the Jain Seript (R«ffy) in which several letters
especially the conjunct consonants o&, 5§, W, W%,
&, and % are difficult to recognise at a first glance.
The medial vowel @ is often represented by what is
called gt mat 7. . a vertical stroke placed to the
left of a consonant, e.g. ®=I%, %:tﬁ, B =1l
fr=1&%1. The double lettter #¥ of the Jain seript
resembling in appearance the ® (gra) of Devandgiri
has been transliterated as gra by Professor Weber in
his catalogue of manuseripts in .the Berlin Library;
pograla, for poggala, p. 576, I 14 ; Miyagrime for
Miyaggime p. 525.ete. Similarly & resembling
Devanagari @ with a slanting stroke in it has been
transeribed 'as yya, e g. vadeyyd for vadejjd p. 577,124
etc. The letter & written with a circle to the left
hand at the bottom of a vertical stroke has been
taken for & by Babu Rajendra Lal Mitra in his
catalogue of manuscripts in Bikanir, eg. Thdpamga
has been transcribed as Vanamga p. 702 No. 15317,
p+ 719 No- 1780.

As a general rule Jain books are printed in
Devanégar{ type although in a few the Jain type has
been used e. g. in Jain-tatvadarsh,in a volume or two
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of the Abhidhdna Rajendra, in books published by
Hirdlal Hansrdj of Jimnagar and by the Jain-Dharm
Prasirak Sabha, Bhdvnagar. The Jain Sreyaskar
Mandal, Mesana (Kathiawad) has brought out a
primer of Juin Script (Xeft gr=AmIET) in which several
conjuct consonants are absent, printed at Lakshmi
Printing Press, Ahmedabad, 1914 ; price 9 pics.

It is a féligious duty of the Jains to preserve
their sacred manuscripts carefully and to get their
copics made. (to publish them in the modern sensc)
lest they should become extinct.,' Orthodox Jains,
especially the Digambars, did not allow their works
to be printed but this restriction is not fully observed
now., The manuscripts are first put between wooden
boards, then wrapped tightly in a piece of cloth?
and arc finally locked in wooden boxes.3 After the
rainy scason is over, they are exposed to sunshine
and are cleaned of germs and dirt.

Jain manuscripts are found all over India, but
chiefly in the Bombay Presidency, Grujrat and Raj-
putana, as i1s clear from the catalogues of MSS
prepared by the provincial governments, These
reports and catalogues form the basis of Jain-
granthdavalf published by the Jain Conference.
Not a small number of Jain MSS. have been taken
to the public libraries of the various countries

(1) ¥ dqafm famareagerstiosnamafn 7 gsfm = azafa
guafe wwufaat @ amifpaed, ] dancafrags s e )
Ratnamandiragani’s yudgacfgat p. 139.
(2). The bundle is called Puttha.
(3). Called Dabras.
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of Europe and America. No systematic search
for MSS. has been made in the Panjab which accord-
ing to the writer’s: estimate contains over ten
thousand Jain MSS, besides Brahmanical and others.
They are preserved in Bhandars at chief towns of
the province and are in charge of laymen who cannot
make any use of them. The Panjab University
Library contains a catalogue (in manuseript) of MSS.
in the Jain temple at Gujranwala. It is probably
the work of Pandit Kashi Nath Kunte who reported
on Lahore Pandits’ libraries in the eighties.

In 1947 the writer made a brief report on the
contents of fthe Jain Bhandir at Narowal (Sialkote
district) to the Prineipal, Oriental College at whose
suggestion the Panjab University has now taken an
initiative in the search for and cataloguing of MSS,
The University spends annually about Rs. 2,000 on
M3S. Muni Vallabha Vijaya, disciple, of the lste
Muni Atmaramji Ananda Vijaya, the reformer of
Janism in the Panjab, has kindly secured permission
for the writer to visit the Bhanddr at Ambila and
has promised a hearty support in getting access to
Bhandars in other towns.
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Materials used in the preparation of this extract.
Ms. containing Text only. Twenty leaves with
seventecn lines on each page. Fuirly correct having
no date. Appearance old.

Ms. Text and commentary. Forty-seven leaves,
Yairly correct. No date. Appearance old.

Ms. Text with interlinear Tabba (CGujrati para-
phrase). Sixty leaves. Not so correct. Copicd at
g explaned inthe Tabba as famaatge. No date.
Ms. Text only. Fiftv-one leaves with thirteen lines
on a page. Fairly correct, Copied at ®1Zt on AW
afg 4 &o gTsr-

Hargovind Das’s edition with Commentary and
g in ginwaa X AgAa@ No. 10- Sam. 1976.

AT FAU JW FATY HATNR AH AAT

AT (ATTAHT) | 9€F T AAINTREE  qAAEW
gigar Swgfead fe@we  Egquaa S
ISHI@ ITeAT ( ATWHT ) | oeW W FIFHEH
FIEEE FRGAATY SIEAT ( JTWHAT ) v

AT U HgIR At [@sw A |@faw

AT uEET | G Q@ fasged @raasy taar

1. ACD =g« 2 In some Mss. ¢minro



2 ARDHA-MAicADHI READER.

AT AT Frewr | Y U {asaey @fvaes 99
faare ZAT www Hagw AIE gRT Iwew
FTEHT, AW, FgATEL, AU, I A
AR q | AT T 6% FTWEE FEAT a1 WqaAv
AT HRUWT AT A=HT AT AGT AT HAS a9 wAnl-
g’ ArMEEa TEdr w0

ag @’ @1 faar Ar d fwangw qrat -
fegdfe ufmaife wiRegy waw@y ufe-
FATATHATAT R TATTT W3N

ATT T THAITH ATT TA STTHE i@ ui-
78T 1 7 W TN gHaEEW YREY YA Te-
gu gnizsawi@ 2 GgeSTgediy AlgaTa-
FATATHTY AAYSHAATYRT (HAWR 7UT T
R wguEaidaTe fatd swaard g usw

AW HFTAYW AW FATW AW WNE HEI-
ait gRrgRE | wikgr Fwmary o @ §
AEAIYRAE d wLATSTWHEE FAZ } W d
|g9sgd URE wd Favar, “fww Fanyitaar ]
wSS TAYITH AT EIAE § AT WIAT § ar
A € vd "EATS@WAYT yEwH ¢’

A% W § ga¥ge IRE d sgwaefid wd
agE, “‘zd @Y FaTYTUAT | gAT wE wg-
AT Tew wRMEE, yREd diEwe anfewe
e (e Uy
LHofewoB.ofeo 2 A addsgfeo
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wT @' § SEWIYE A guIgy 9iRkE o
AUTEY, “ITHT W Eargmm ! mi fa aud
ynd AErEa] dTRT ANGWRAT WA weyAT-

R’ 1

au W & wgAqu® wesguy yREW
TIRT TTAW UNESHAAIG 2 [Ta AW 30
anani AWa garemy 2 W1 fragsr Aty
qaTfym ®IE 2 W1 FIE ANEY oA USF-
ATET WO

au U §a% wad AgEI WAE ATgHE-
faute ufEm araRIgEas, af gt suAg FE'
urIEHAT ATRA f2€ ufenar uon

AT W GHUEY HAAR ALIAEY HZ WA~
At IR AW wamt § SwewayiRe
T GHG WAE HETE AIY AHEE 2 W0
gd agray, “afen @ ¥R | Ry 9@ SEgwa
sgHaga ¢

“FET Wiew”

“xfz’ @ WA T IRE ATAR ATLHIER ¢

“gd |y Mawt ! ¥R famnm 7aT aR-
vy @iTasw 99 mmuam nae Ay
ATH ZTW ATLHA S’ (@gTe” nen

ag @ 8 W@ Taw Wy Wnd AR

1. In some Mes. f&fd
2. Supply the rest from §§ 2 and 3.
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dgg AW W1 WA aq1E, “gegriw
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w_a n “E gsiirg WEAYEUIT FAT®  (Hargw
ZIT qfEwE”’ o

“vsrgg' Zagitaar ! uson

AU W § WA AR FW/F  fAmT AT
T8 /WA samwr=xy 11 fAd 2@ ud aqrEy,
Y€ w Zagiomg ! dF g9 arfed  wea-
HINT” N

[

ag @ 1 oAy Ay faurgwew  gwmew
WYAWMATAY AWIR UH G aramtfauf"qq
FIT AT WA Arawes mag Wy <
wa FAEY, “aq W WA | AR 9q qrEE”’ W

au @ ¥ wnd AR twd 2 od aaEy,
“Ar @y Tagfme | we' 9T /7 99 O
1ea=nmz N qeT W RE aa ag‘ LSRTCICAS
WY FATEAD wagd, N Q@ A" gRwfe
affaife ey’ waa@ia' afeswardy
fAagif@ d @ % qrfesd geammma” naan

qT T gt fRar At wad Araw wE Faver,

“3F ® @ WA | 9RIET WMWY 7§ gATEET S
TEAZ AN ATd IGEERY' g5 goawFarTy
AW @ wWnd MaR . fad I wd Fovey,
“T4 |y FATiWY | AW qFAERE AT Wna
1.B.ofwo T
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MW@ TYD IFN®T R W ACYURAG F LY
2 w1 ot Fganfed fMage 2 w1 Agwey wgw-
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Aqa IAWLY * W TE amEy, “‘O¥ T geR
®R | 7w fugw Y, o we g
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FAYNET |
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A RYA AHGL WA FAVTHET 2 I ws-
WY qeUW GE SUATQ Wrd A T AT,
“a‘ﬁ @ @ ¥a ) ‘-'ﬁa'trnﬂmq 7% Aqag”’ 0
qg @ wnd AR T ZarE Td 3q qWR
FERIOATE T s9g NN

aT o |1 fwar AT 9 Yyt qHaEw gar

“1. B.wqw
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fag1Be | N7 W NG AINMWT | S AWY
wigwe w1, A% fa wiwgaug Ax e

qU T ¥ fAmMIA LT qaTy [@AIAE wEy-
wrgrg TAG WIANT FHIE o (9 wmrm’ﬁt
m‘ﬁq Ty ® ﬂwmm HIHQAW ' AIEITE 2
w1 fawiy AFEg | a9 oo gawnw Sifw-
avE O Rty | & M od = Sifad =
HITTTET W

9T @ wiaRt thuwes & WA g
WAT wARgIEd  wewica®  ggwierer,
“HyT W gH FTW GU FSW WFHY FIATY
NAGH THYIIWT FAgIT | A ] fagr wawn
AT ATTAT AT, UHFE @Y WA I8 A@AAiER-
fad 3aw Fuy” fv wgg @d E wid=xy
R w1 TR AT frgmRy fasany : W 974
AT INE ALIEIT  qWA AT R A1 T&
AT, “wE @Y WA | gERlE  weagww
R Fqa waw Favg e dWF IR
I WERE L & o WA JR@ geawd @
=1y ¢ fRanw ¢ fwmwa ¢ & ar g0 fF an
Fryge 8 ar gwralRAr oF fagcg ¢ wron

“gd |y Trger | ¥R SAgE A AT
arg augaﬁ ATH AAT FEUT (ATWHT) | @
mm:g'att aai mimnnur m

L A.C H wmwa
2. Supply the rest from $$ 11-19,
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1. A. oagwo 2. B. o0 3.A.B.H. wre
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1.H.nitet - 2. H. swdwwr 3. A BC H oy, 4Supypl
the rest fro the preceding seotion.
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[D —Rai Dhanpat Singh Bahidur’s edition ,Calcutta,
Sam 1933.]
[8—Jaindgamodaya Samiti edition; Bombay Sam 1975 .

au’ #1dw §u° wATT Huar Ate g
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BT R T WEiTEd IwE Stinewy 2 W
HRARW qAFT AW’ WTANE 12 fazIg e

@@ T <utg AaQw wiREr fawrar
RUYHAT AR | 9¥hT @A | AT TR
T wtemtn mig Tz afgman )

au’ =mww §w gwww ASTYTIHTE
WYNEE JZ AJqET weASy AT+ imm-ri
HTHEAMD NTAGEEE AEH argmmﬁ v’
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5D og'o 6 8 in some Mss. the second half reads as goam firag
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wqy &g Tla@Ttw, ¥ T g
FEAMIUTT |, FE  FulEUIHE uow
awy € FATAE, VY ATaG A\
wgW A WUZW, vyt fafgay weu
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18wgw 2D #gfe
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WNTENIE Tiaged A,

% fAgE ai=ar | W
& TR T FAWTEY 7,

utaﬁ T gaTFYH |
qIHAYY TAIE T WATE,
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TH 9 ST WASRATD 1

1D.S. ufafi o ; D Tabba agfy o
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3gE we 7 fafwd fzag
qETq & AEU F T 9w )
§AT AT AY Az WS,
RUWUHTE HIARAATT U930
FTAW U+ WA qATy,
HTER@HTAT Faqew fawi |
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(YITETYR UTAgawd Ages wowanEw 9Tk IEuw )
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"Trfzd sTHIEY Mg
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NOTE TO TRANSLATION

(1) In the case of the extracts from the Aya-
ramga, Sayagadamga and Uttarajjhayana, Ihave
reproduced Professor Jacobi’s translation published
in the Sacred Books of the East Scries Vols XXII
and XLV.

(2) In translating the extract from the Naya-
dhammakaha, I derived a great help from Dr. Bar-
vett’s translation of the Antagadadasio and from
Dr. Hocrnle’s translation of the Uvasagadasio when
similar passages occurred in these siitras.

(3) The remaining extracts were ‘translated
by me with the help of the Sanskrit commentaries.

(4) Thus 'it will be clear that umformlty in
translation could not bc maintained.

(5) The portions printed in italics are not
in the Prakrit Text, but have been added to facili-
tate ity understanding.
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1. The Child Miydputta.'

1. At that time and at that period there was
a city named Miyaggima, (I¢s description 2), Out-
side this city of Mivaggdma and to its north-
eastern dircetion, there was a garden named Can-
dapapiyava (its description), where stood a temple
dedicated to the Jakkha Subamma. ([ts description).

2. In this city of Miyaggdma dwelt® King
Vijaya, the Khattiya. That Vijaya, the Khattiya,
had a quecen called Miya. That Vijaya, the Khattiya,
had by his queen Miya* a son named Miyépntta,
the child who was froin birth blind, dumb, deaf,
lame, defoiméd and gouty.

(1) Skt. Mrgdputia, popularly known as Mirgilodhé or °lodhiya
from his body being.a mere ball of flesh. '

(2) One of the most curious features of the Jaina Scriptures is
the mechanical character of their verbal structure. A vast num-
ber of phrases, sentences, and whole periods recur again and again
with mathematical regularity; but instead of being written out
in full, they are usually’ abbreviated, the first and the last
words only being given, with the word urry “ until” to denote
the -intermediate words; and often this stenographll' symbol is
left out, the word gygwy “descnpuon being substituted for the
whole. Full description of a’ eity, sanctuary, garden, king, queen,
Lord Mahdvira etc. ocours in the Ovaviiya, the second Uphoga
frem which they are reproduced everjwhe're elge when required.

(3) The Historical Present has been throughout used in the
narration which I have rendercd in the Past Tense.

(4) Polygamy being comimoen in those days, especiully among-
kings, the queen’s name has been mentioned to specify the child's
mother,
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That child had neither hands, feet, ears, eyes
nor nose save a mere mark of those limbs and extre-
mities. |

3. Now that Quecen Miya used to attend secret-
ly on the child Miydputta with food and drivk iu =
secret underground cell. !

4. In that city of Miyaggama, there lived a man
horn- blind. Being led forward with a stick by a
person having eyes, he whose hair was dishevelled
used to earn his livelihood by crying pitiably 3 from
door to door in Miyaggama while huge swarms of
flies 4 followed him on his way.

5. At that time and at that peried the blessed
Samana Mahdvira arrived there. The congregation
went out to hecr him. Then that person born blind,
henring that great noise of the people thus said to
the man having eyes, ‘“ Why! O beloved of the
godsS! Is there to-day a festival of Indra or a
fegtival of Skanda. in the city of Miyaggama that
I hear such a great noise of the people ?”

Then that man having cyes thus said to the man

1. Skt. yfaggs, Pkt giiracer, Panj. Bhori.

2, mzq’ia perhaps means “ having many sores and
beils on the skull.”

3. (eneral voading wrgwrafemig ¢ living on kindness or
charity of others.”” Such heggars are common even now-a-days.

4. =gnr, Skt. wz&T explained as ‘large, huge’ in the
commentary perhaps means ‘a kind of fly.’

5. gargforg corresponds to the well-known phrase Rwmai
fam of Asoka’s edicts, and Bgrat fRY of Sanskrit. Originally it
was a polite form of address, but later on it came to be used in
Sanskrit in a bad sense, vis, ‘a goat’ ‘a fool’

11
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born blind, “Verily, O beloved of the gods! the bless-
ed Samana Mahdvira has arrived here. People are go-
ing to greet and bow down to him,”

6. Then that person born blind said to the man
having eyes, ¢ Let us go, O beloved of the gods. We,
too, shall greet and bow down to the blcssed Samana
Mahavira and wait upon him.

7. 'Then that person born blind, being led for-
ward with a stick by the man having eyes, came to
wherc the blessed Samana Mahdvira was. Coming
there he walked round him thrice from right to
right, ' grected and howed before him (down to)
stood waiting upon him.

&, Then the blessed Samana Mahavira preached
his religion to that great congregation.. The congre-
gation went back in the direction from which it had
appeared.

9, Then the blessed Samana Mahavira’s eldest
disciple named Indabhui, > the monk, seeing that
person born blind, greeted and bowed before the
blessed Samana Mahavira and said, “Sir, Is there
any person born blind or practically blind 3 from
birth ?”

1. The circumambulation of reverence. The saluting person
walks thrice round the saluted, starting from the latfer’s right,
and keeping his own right turned towards him. Barnett,

See Hoernle’s note 17 in his translation of Uvasaga.

2. Skt. yegyfe Tﬁaw, Mahavira’s first Ganadhara popu-
larly believed to be a Brahman, really belonged to a Kshatriya
gotra as is expressly stated by Abhayadeva in his commentary
on the Thanimga, VII § wer.

3. wwat theend of a compound often means ‘almost’
* nearly.’
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“Yes, there is.”

* Where is, 8ir, that person born blind or practi-
oally blind from birth ?”

“ Truly, Goyama, ' in this very city of Miyag-
gima, there is the child named Miysputta, son of
the Khattiya Vijaya by his Queen Miy4, who was born
blind (down to) she attends upon him. 2

10. Then the blessed Goyama, greeting and
bowing before the blessed Samapa Mahdvira said,
“Having been permitted by you, Sir, I wish to see
the child Miyaputta.”

“ As you please, O beloved of the gods.”

11. Then the blessed Goyama came towards
Queen Miyi’s house. Coming there, he thus said
to her, “T have come straight 3 to see your son, O
beloved of the gods.”

12. Then the Queen Miys decorated cap-a-pie
(lit. with all ornaments) her four sons, the younger
brothers of Miyaputta, placed them at the blessed
Goyama’s feet and said, “Here are my sons, Sir,
Look at them.”

13. Then that blessed Goyama said to Queen

1. Indrabhiti had been invoking gods to a sacrifice when
he saw a number of gods passing through the sky., He thought
they had come to grace the sacrifice while in reality they were
going to celebrate Mahavira’s Arhatship which he had just
attained. ' The gods not stopping at his sacrifice, he wont to see
where they had alighted. There he met Mahavira and, ufter
a short discussion with him, was converted to Jainism.

2. For the rost see §§2 and 3.

3. w=m' is explained by Abhayadeva as wimg °quickly.
Its derivation is uncertain. Dr. Hoernle suggests wed, wey.
Perhaps Pans. Jhab ‘at once’ is connected with it
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Miyd, “0 beloved of the gods, I have not come
straight to see these sons of yours, but him, your
eldest son. the'child - Miyiputta born blind, practi.
cally blind upon whom you attend seeretly with
food and drink in a secret underground cell. Him
[ have come straight to see.”

14, Then the Queen Miys thus said to the
blessed Goyama, * Who is such a wise sage, Sir, that
could tell you straight what T had kept so secret ?”

Then the blessed Goyama thus said to Qucen
Miya, ¢ Such is indeed, O beloved of the gods, my re-
ligious preceptor, the blessed Samana Mahdviru, all-
knowing and all-seeing. Fromn him I learnt thisfuct.”

15. Now while Queen Miyi was conversing with
blessed Goyama about this matter, it was the very
time for the child Miyaputta’s breakfast (lit. food
and drink).

16. Then the Queen Miya spoke thus to the
blessed Goyama, “Do you wait here, Sir, till I show
you the child Miydputta.” So saying, she went to
the larder (lit. where the room for food and drink
was). There she changed her clothes, took a wooden
cart, filled it with plenty of food, ! drink, ' delicacics,
and reclishes,! and, coming to where the blessed
Goyama was, said, ‘‘Come along, Sir. Follow me
so that I may show you the child Miyaputta.”

17. Then the blessed Goyama went along after
the (Queen Miya,

1. =gy ‘food’ such as rice and curry<; quy ‘ drink’ such
us milk, water-gruel (chdsi or chichi) ote. ; @TXH ‘delicacies’ such

as cocoanut and other fruits; @A ‘relishes’ such as betel,
ginger, cardamoms, ete.,
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Then the Queen Miyd, drawing the wooden oart
to the underground cell, and covering her mouth with
a four-folded ! picce of cloth said to the blessed
Goyama, “Sir, you may also cover your mouth with -
‘the mouth-cloth. 2 Being thus requested by Queen
Miya, the blessed Govama covered his mouth with
the mouth-cloth.

18. Then the Queer Miy4 with her face turned
away, opened the door of the underground cell from
which. came a bad smell as if from a” dead snake.
Rather it was even more disagrecable than that,

19. Then that child Miyiputta attracted by the
fragrance of that plenty ef food and drink became
greedy and covetous for that. He ate that foed and
drink with relish. "Eating it, he at once spoiled it.?
After that he chanﬂ'ed it into pus and bleod but he
ate up even that pus and blood.

20. Then seeing the child Miyiputta the follow-
ing thought occurred to the blessed (foyama, “ Alas!
This child is experiencing the cvil result  of his
formerly done wicked deeds, I have mnot seen
hells or the denizens thereof, bhut evidently
this person ix experiencing agony like that
of hell.” 8o saying he took leave of the Queen

‘1, wyege ‘ Having four folds’, ¢ e. doubled and 10(]:):1bled

2. m ‘Bkt. tﬁﬁtaﬂ ‘a piece of cloth for -the
mouth,’ ''he Pujera monl?fkw.p it in their hand, and hold it
before the mouth when speaking, but the Dhuudxa monks keep
it always suspended before their mouth by means of a thread
pussing' round the ears. The Pujeris quote this passage to
Dhiindids in support of their own custom.

3. 'The commentary does not explain how the food was
decayed and was changed into pus auc tlood,
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Miys, and coming out of her house, came to where
the blessed Samana Mahdvira was and said, “ Being
permitted by you, Sir, I went towards Queen Miy4’s
house (down to) he eats that pus and blood.! What
was that person, Sir, in his. previous birth? What
was his name? To which family did he belong?
What did he give in alms ? What did he eat ? What
did he do that he lives so miserably ? * Thus, indeed,
Goyama, in the Bhdraha? country of this very
continent of Jambu there was a city named Saya-
duvéra. ([ts description.) In the city of Sayaduvéra
there was the king named Dhanpavai. (His deserip-
tion.) Neither very close to it, nor very far from'it,
to the south-east direction of the city Sayaduvira,
there was a town3 called Vijayavaddhamina. The
extent of the district Vijayavaddhamanpa consisted of
five hundred villages. '

22. In the town Vijayavaddhamana, there was
the district-officer,$ namefl Ekk4i who was wicked (down
to) taking delight in cruelty, That Ekkdi, the distriot-
officer lived enjoying the lordship over five hundred
villages of the district-town Vijayavaddhamdna.

23, Now that Ekkai, the district-officer, used to
suppress and empoverish the five hundred villages
of the distriect Vijayavaddhamdpa by means of
various taxes, cesses, bribes,® and illegal presents.

1. Asin§§ 11-19. )

2. Bharata Varsha of Jambudvipa.

3. Capital town of the district of the same name.

4. TEFE-Skt. wg ‘territory’ 4 §E ‘top, ‘head,’ Cf the
word tralg——Rathaur ‘a Rajpit tribe’ :

b fafg Skt qfg has another Pkt, form !ﬁ'! from
which come~ Panj Baddhi ‘bribe’ ' )
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24. Now that district-officer, Ekkai, said, ** 1
hear not” when hearing, and ‘I hear” when not
hearing with reference to the cases and trials of many
kings, chiefs,' nobles, merchants and many other
village-folk of the district Vijayavaddhamina. Simi-
larly when seeing, speaking, taking or knowing he
said “ 1 did not see” and wice versa. Thus that
Ekkai, the district-officer, lived committing ? many
an evil deed,

-

25. Then, once upon a time, there appeared
simultaneously in the district-officer Ekkai’s body
sixteen diseases and sicknesses, to .wit: asthama,
cough, fever, inflammatory fever, belly-ache, fistula
on the anus, piles, indigestion, disease of the eyes,
headache, satiety, sore-eyes, ear disease, itching,
dropsy and leprosy.

26. Then that Ekkai, the district-officer, being
inflicted by sixteen diseases and sicknesses summeoned
his domestic servants and said, “ Ge ye, beloved of
the gods, crying with a loud voice at the cross-ways,
crossings3 and highroads of the town, Vijayavad-
dhaména, speak out, ‘Truly’ O beloved of the gods,
sixteen diseases and sicknesses, v7z. asthama down to
leprosy, have appeared in the district-officer Ekkai’s
body. If any physician or a physican’s son,* a wise

1. Tra+der=udsT
3. wmufeww ‘to earn,’ ‘to collect’

3. m(Hind.cauk), and wgC are croseings where four
roads meet, f@ where threo roads meet, f§ava where many
roads meet.

4. Novice or an apprentice.



88 ARDHA-MAGADHI READER

man ora! wisc man’s son wishes to cure even a
single disease or sickness of the sixteen diseases
and sicknesses of the district-officer Ekkdi, he will
get plenty of riches from Ekkdi, the district-officer.’
Thus proclaim a second and a third time also.” The
domestic servants acted accordingly.

Then, hearing the above proclamation in the
town Vijayavaddhamana many physicians and
physicians’ sons came out of their houses with surgi-
cal boxes® in their hands and came to where Ekkai
the district-officer was, Coming there, they examined
the district-officer Ekkdi’s body and enquired into
causes of those diseascs. Then they desired to cure
even a single disease or sickness out of the sixteen
diseases and sicknesses of Ikkai, the district officer,
by means of various unguents and rubbing powders,
by administering oils, by causing vomiting, by
purging, by sprinkling, by washing, by adminis-
tering oily encmata, by applying injections, by
administering dry cnemata, by piercing the veins
by cutting® and abrading® skin, by administer-
ing bark, roots, lcaves, flowers, fruits and seeds
of plants, by administering Siliyd, * pills, medi.
cines and remedics. Dut they could not cure any
disease.

28. Now when those physiciaus could not cure
even a single disease or sickness out of the sixteen

1. ¢f. Panj. Jankar, seana ‘a physician.’

2. aFARIg=Dbox containing surgical instruments.

I

3. ¢f. Panj. Tacch and Pacch in the same sense.
4. Comm. fufwsn:-farmfrwmyaa: kinds of plants’.
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diseases and sicknesses, they returned wearied, fatigu-
ed and exhausted in the direction from which they
had appeared.

29. Then that Ekkai, the district-officer, being
overpowered by the sixteen diseases and sicknesses
indulged in his royalty and kingdom. Longing and
praying for kingship he attained to the full age of
two hundred and fifty years!, agonised by the intol-
erable force of his agonies, and dying at the time2
of death was born as Neraiya on this Rayapappabha
earth among the Neraiya the highest period of whose
puntshment is a Sigarovama’,

30. Afterwards returning from thence, he alight-
ed as son into Queen Miyd’s womb in this'very city
of Miyaggima,

Then in Queen Miyd’s body arose a pain, fiery
(down to) burning. Since the time when the child
Miydputta got into Queen Miyd’s womb as embryo,
Queen Miys became undesirable, unpleasing and
unwelcome to Vijaya, the Khattiya.

31. Then once upon a time, in the first part of
the latter half of the night®, there occurred to Queen

1. Lit. two and a Jalf centuries (sra@q ‘a century.)
2. Vide Hoernle’s note 161 in his tr. of Uvas.

3. 'Lhe paliovama, Skt. palyopama, is a period meusured by
the time in which. a vast well, one hundred Yojanas every way,
filled with minute bits of hair so closely packed that ariver might
be hurried over them without penetrating the interstices could
be emptied at the rate of one hair in a century. This repeated
ten kotis of kotis of times (i.e. 1,000,000,000,000,000) is a
Sigarovama. Stevenson, however, reverses this explanation,
Hoernle n, 111- ‘

4. 4. at mid-night hour.
12
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Miya the following thought while she was brooding
over her pousehold affairs, ¢ Truly, I was formerly
desirable, trustworthy and favourite of -Vijaya, the
Khattiya, but since this embryo entered into my womb,
I have become undesirable and unpleasing to Vijaya,
the Khattiya. Vijaya, the Khattiya, does not like to .
utter my name or gotra even, what to speak of seeing
or enjoying me. It is better for me, therefore, to, des-
“troy' this embryo by various remedies thatdestroy,
drop, melf or kill an embryo. She resolved thus, and
eating and drinking various sharp, bitter and pungent
remedies that destroy an embryo, she desired to destroy
that embryo ; but that embryo neither perishes nor
miscarries. Now when Queen Miya could not destroy
or miscdrry that embryo, she, wearied, exhausted,
and unwilling bore that embryo with great pain,

32. Then at the expiry of full nine months,
Qucen Miya gave birth to a child , who was blind
from birth (down to) kad mere signs of limbs?., Then
the Queen Miya, finding that child deformed and
blind was frightened.” She summoned. her nurse
and said, *“ Go, you beloved of the gods. Leave
this child in some lonely and dirty places.”

33. Then that nurse, saying ‘Very well”
promised to do it. But she came where Vijaya, the
Khattiya was and said, “Truly, my Lord, Qucen
Miya has brought forth a child after nine months
(down to) mere sign of limbs (down to) she was

1. Supply ‘to drop, to melt or to kill.’
2. As precedingly.
3. Cf. Panj Riri.
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frghtened and summoned me and said “ Go you
and leave it on some lonely and divty place.” 8o
tell me, my Lord, whether I may leave that child
in a lonely place or not.” /

34. Then that Vijaya, the Khattiya, hearing this
news from the nurse was similarly frightened, and
coming to where Queen Miyd was said to her,  This
is your first offspring, O beloved of the gods. If you
leave it in a lonely and dirty place, your future
offspridg will not survive'. You should, therefore
attend secretly on this child in a secret and under-
ground cell with food and drink. In this way your
offspring will survive.”

35. Thenh Queen Miya politely promised Vijaya,
the Khattiya to do so and she began to look after
that child secretly with food and drink in a secret
underground cell. Thus indeed, Goyama the child
Miydputta is experiencing the evil result of his
previously done, old and wicked deeds.

36. ‘Sir, where will the child Miydputta go,
being released from here and dying at the time of
death? Where will he be born ?°’

‘Goyama, the child Miyaputta will attain to his
maximum age of twenty-six years, and dying at the
time of death, shall be born as a lion in the family
of lions at the foot of the mountain Veyaddha in
the country of Bharaha of this very Jamba continent
As a lion he shall be wicked (down to) bold, and

shall commit mush evil. Dying at the time of death

1. Lit ‘will not be permanent,; fgur=8kt. fagay.
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he shall be born on this very Rayanappabhs! earth
among the Neraiya? the maximum period of whose
punishment is a Sigarovama: Returning from
thence, he shall be born among serpents, Now there
are twelve and a half® lacs of species, families,
classes, orders and so forth of the aquatio five-sensed
lower animals, viz., fish, tortorise, shark, crocodile,
porpoise eto.. In each of these kinds of life, he shall
be repeatedly born many lacs of times. Returning_
from thence, he shall be born many lacs of times
among quadrupeds, reptiles, birds, four-sensed ani-
mals, three-sensed animals, “two-sensed animals,
vegetables, bitter trees, plants with bitter juice, au'-
lives, fire-lives, water-lives and earth-livess,

37. Returning from there, he shall be born as a
bull at Bupaitthapura. Once upon a time after just
passing his calfhood, while dlggmg up the loose
earth of the river Ganga in the beginning of the
rains, he shall die crushed by the falling bank of -
the river, and shall be reborn as a son in the family
of bankers in that very city of Supaitthapura, There
after passing his boyhood and entering into youth,
he shall listen and attend to the doctrine in the
presence of the right sort of monks, and leaving the
wordly life shall enter into the monastic one, After
following the life of a wmonk for many years, and

Tho Earth on which we live,

A denizen of hell.

srghcw, Skt. srawdgy.

Lives which have air, fire, witer and earth‘ for
their bodxes

*S«'ib_’“
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after having made confession of sins and promise of
amendments!, he shall be reborn as a god in the
Sohammé heaven. Afterwards, descending from
there, he shall attain perfection in the great Videha2
‘country. ' '

38, Thus, indeed, Jamba, the blessed Samana
Mahévira (down to) who has attained perfection has

preached the matter of the first lecture of evil
results. So I says.

(End of first chapter of the first volume of the
Vivdga Sutta.)

1. A Legendary land outside India.

2. Aloya corresponds to Pali aroca ‘to make known,
inform, acknowledge, etc” In the special sense as here, it
means ‘to make confession of sins Padikkama, lit. ‘to step
back, withdraw from’ denotes ‘to makes promise of amendment,’

3. The words ‘tti bemi* serve to mark the end of every
chapter in all canonical books,
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2. Prince Meha.

1. In those days, at that time, there was a oity
named Campa'. (Its description) Outside this city of
Campd, and in the north-eastern direction, there was
& sanctuary pamed Punpabhadda, (Its description).
In the city of Campa,there was the king, named
Kopiya?, (His deseription).

2. In those days, at that time, the reverend Elder

“Suhamma, a disciple of the blessed Samana Maha-
vira’s, surrounded by five hundred monks, travelling
on and on, passing from village to village, and jour-
neying in pleasantness, arrived at the sanctuary
Puppabhadda in the city of Campa, and taking a
proper abode?, stayed there purifying himself
with restraint and penance. (The congregation went
out of the city Campi. Religion was preached. The
congregation went in the direction from which it had
come).

3. In those days, at that time, the reverend
Suhamma's senior disciple, the reverend Jambia, the.
monk, belonging to the Kdsava family, seated some
little way from the reverend Elder Suhamma, with
his knees raised and his head bent down, lodged in
a store-chamber of meditation, was purifying himself
with restraint and penance.

1. Campé now represented by the villageof Campépur, on
the Ganges, near Bhagalpur, was the capital of the country of
Anga. :

2. Ajitasatrn of the Purinas.

3. Oggaha=GSkt. avagraha means a friar’s taking per-
mission from the owner of a house to stay there,
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4. Then the reverend Jambia, the monk, moved
to faith and moved to doubt went toward the rev-
erond Elder Suhamma. He thrice walked round him
from right to right, greeted and saluted him, and
with clasped hands courteously waited before the
reverend Elder Suhamma, neither very near, nor
very far, wishful to hear him and bowing, and thus
he spoke, © If, sir, the Ascetic, the Lord Mahavira
has preached this as the purport of the fifth Anga,
the Vivahapannatti', what, sir, has becn preached
as the purport of the sixth Anga, the Néyidham-
makahdo??

“O Jambuy,” addressed the reverend Elder Su-
hamma to the reverend Jambu, the monk, *‘The
‘Ascetic, the Lord Mahdvira has preaghed two
volumes of the sixth Anga, viz. the Nayani and the
Dhammakahdo.” '

5. 1f, sir, the Ascetic, the Lord Mahdvira has
preached two volumes of the sixth Anga, how many
chapters has he preached in the first volume ?

Truly Jamba! the Ascetic, the L.ord Mahavira
has preached nineteen chapters in the volume called
Néyéni, viz., (1) Parable of the raised foot3, (2) ihe
parable of Union, (3) of peacock’s eggs, (4) of tor-
toise, (5) of Selaga, the royal ascetic, (6) of the gourd,
(7) of Rohini, a baniker’s daughtér-in-law, (8) of Malli,
the 19th Jina (9) of Mayandi, a merchant, (10) of the

. Popularly known as Bhagavati Sitra,
2. Néya, Skt, Jndte ‘a parable, incident.
Dhammakahé, Skt. Dharmakathd 4 moral tale’.
3. See § 61 of this extract.
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moon, (11} of dévaddava, a tree growing on the sea-
share, (12) of water, (13) of the frog, (14) of Teyali, the
minister, (15) of Nandi fruit, (16) of Amarakanks,a
town, (17) of Ainna, a kind of sea animal (horse), (18)
of Susum4, a banker’s daughter, and (19) of Pup-
darfka the prince, the nineteenth parable.

‘ 6. If, sir, the Ascetio, the Lord Mahévira has
preached nineteen chapters of the volume Néyéani,
what has he preached as the purport of the first
chapter ?

Truly, O Jambq, in those days at that time, in
this very continent of Jambv, in the country of Bhi-
raha, in its southern half, there was a city, named
Rayagiha. ([/ts description), the Sanctuary Gunasi-
laya (¢fs description). In this city of Rayagiha,there
was a king named Seniya! (%ds description). That
king Seniya had a queen named Nanda (her descrip-
tion). That king Seniya had by his queen Nandd, a
son, named Abhaya the prince who -was perfect in
limbs (down to) lovely, who had won King.Seniya’s
confidence in all matters and who himself used tolook
after his (Seniya’s) royalty, kingdom, treasury, store-
room, army, conveyances capital'and harem.

7. That king Seniya had another queen, named
Dharipi. Once upon a time, in the first part of the lat-
ter half of the night, as she was tossing about on her
couch, midway betweensleeping and waking, the queen
Dharinf awoke after beholding in dream to enter her
mouth a huge elephant seven hands high, bright as

1 Bimbasira or Bimbisira cf the Purigas,
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the silver mountain playing and yawning gracefully
in the sky. Becoming glad and joyful, she took cog-
nisance of that dream, and rose up from the couch,
and went to king Seniya, neither hastily, nor quickly
but with a gait like that of a royal hamsa, Coming
there, she awakened king Seniya with agreeable, love-
1y and pleasant words and being permitted by him she
sat down on an auspicious throne decorated with di-
verse gems and jewels. Becoming restful and com-
posed, and bringing her joined hands to her forehead
she said, “Truly, O beloved of the,gods, just now, ona
couch of this sort, as I was half-asleep and half-
.awake,! I woke up after beholding in dream an ele-
phant entering into my mouth. Now, O beloved of
the gods, what kind of happy issue will there be of
this dream ?’

8. Then king Seniya, listening and hearing this
matter from Queen Dharinf, became glad and joyful,
took cognisance of the dream, entered into enquiry
upon ¢, and by his own native faculty of intelligence,
arising from perception, he grasped the purport of
the dream. Then, congratulating Queen Dhdirnf, he
said, *‘ Noble is the dream you have seen, O. beloved
of the gods, happy is the dream you have seen, O
beloved of the gods, We shall gain our object, O be.
loved of the gods, We shall have a son, O beloved of
the gods. We shall get happiness, O beloved of the
gods. Truly, after the lapse of nine complete months
and seven and a half days?, you.will beget a boy, a

1. thr&mégi.
2. Lit, days and nights.
1o
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bauner to our family, an ornament to' our family.
This boy, after passing his childhood, will -be a hero;
a warrior, a king possessing a kingdom. You have
seen, O Queen, a dream that will brmg health,
delIght long life and good auspices.”"

9. Then Queen Dharini, being thus addressed by
King Seniya became glad and joyful, and sat on her
couch and said, “Let not this my excellent and im-
portant dream be counteracted by other ill dreams.”
So with sublime and religious tales relating to divine
an holy persons, she kept awake in vigil to her
dream.

10 Then, early in the morning, King Seniya
§ent for interpreters of dreams, well-versed in the
various works on dreams, and engnired from them
about the issue of the dream beheld by Queen Dharini.
Being asked thus, the interpreters of dreams, recit-
ing passages from dream-books spoke as follows:
“Trily, our Lord, in our dream-books, there have
been explained forty-two dreams and thirty great
ﬂreams’, seventy-two dreams, in all, Of these,
our Lord, mothers of Arhats or mothers of emperors
into whose womb an Arhat oran Emperor is coming
down, see the following fourteen of the thirty great
.dreams and wake up—to wit, an elephant, a bull, a lion,
a ‘beép,rinkling (of Fortune), a garland, a moon, a sun,
a banner, a jar, a lotus pool, a sea, a celestial palace,
a heap of jewels and a fire. Mothersof a chieflain,
into whose womb a chieftain is coming down, see one
of these' fourteen great dreams and wake up, Thus
noble is the dream, OLord, that Queen Dhérini, has
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seen. Truly, OLord, after the passing of nine full
months, the Queen shall give birth toa boy. This boy,
his childhood spent, will be alord of an empire, a
king or he will be a monk with soul purified.”

12. Now when two months had gone, and it was the
third month of that child in her womb, Queen Dharin{
was filled with alonging! for untimely clouds after this
fashion. ‘ Happy are those mothers, fortunate are
those mothers, the fruit of human birth and life has
been reaped by those mothers who fulfil their desire
mounted on the best elephant, and riding in all direc-
tions while clouds are spreading in the sky. I, too,
therefore should fulfii my desire (down to) while
clouds are spreading vn the sky.’

13. Then Queen Dhérini, with her desire unful-
filled and unaccomplished became withered, wizened,
fleshless and weak.

14. Then Queen Dhéarini’s personal .a'tendants
and slaves and servants of the harem came to King
Seniya and said, ¢ Truly, O Lord, Queen Dbhérini, to-
day, withered, wizened and enwrapped in melancholy
thoughts is brooding over something.”

15, Then King Seniya came where Queen Dharin{
was, and said to her, * What are you brooding over,
O beloved of the gods, thus enwrapped in melanchely.
thoughts ?”

Then Queen Dhérin{ replied, * Truly, my Lord,
this kind of desire in untimely clouds has come upon
me " '

1. Dohada 8kt, Dohala-the longing of a pregnant woman,
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16. Then King Seniya said to Queen Dharini, ¢‘ Do
not foster swch melancholy thoughts, O beloved of the
gods. I shall so act that this very longing, stranget
as it is shall be crowned with satisfaction.

17. Then King Seniya summoned the prince,
named Abhaya and said, “Truly, my son, a longing for
untimely clouds has come upon your step-mother,
Queen Dharinf. Not fincing any means of fulfilling
her longing. I am thinking over it, with all my hopes
crushed.”

18. Then that prince Abhaya said to King Seniya,
“ Do not brood over it in this way, my father. I shall
so act that the strange desire? of my step-mother,
Queen Dbéarini will see its fruit.”

19. Then the following thought occurred to prince
Abhaya, * The fulfilment of my step-mother, Queen
Dhérini’s desire cannot be brought about by any
human means, but only by divine ones, Now there is
a god, resident of the Suhamma Kappa, who is my
former companion, and who enjoys great wealth and
happiness, It i8 meet for me, therefore, to live alone
and unaccompanied seated on a grass-seat in my
Posaha-room3, taking on me the vow of Posaha and

1. Literally, untimely.

2. wwTAEEN=awToAty @ ‘ Longing for untimely
clouds ’ and hence strange.

3. Posaha-sald where Posaha is observed. Posaha is the
sacred day of the Jains and is distinguished by the four absti-
nences (upavésa) from food (ahara), bodily attentions (sirira
satkédra), sexual intercourse (abrahma) and daily work (vyapéra),
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ehastity and a fast for three days!, always bearing in
mind the god, my former companion. Then the god,
my former companion, will fulfil my step-mother,
Queen Dhdrini’s desire for untimely clouds,

Resolving thus he cleaned the Posaha-room and
its closet?, sat on a grass-seat, and taking upon him the
vow of three days’ fast, abode there bearing in mind
the god, his former companion.

20. Ther the god, Abhaya’s former companion,
appeared before him., Being requested by Prince
Abhaya, he brought about untimely clouds.

21, Then Queen Dharini duly satisfied her long-
ing for untimely clouds, and, after nine complete
months, brought forth a boy named Meha3,

Then the parents of Prince Meha performed in
due order and with great eclat the rites of name-
giving, feasting, walking and shaving the head.

22. Then when Prince Meha was in his eighth year,
his parents brought him to¢"a teacher of the arts on
an auspicious tithi, Karana and hour*, The teacher
of the arts trained Prince Meha and taught him the
seventy-two arts of which writing is the first,

1. i the vow of taking eighth meal The Jains, like other
Hindus, take two meals daily. The practice here referred to,
therefore, consists in taking only one meal in every four days, or
fasting for three days and a half at a time. The meal is taken
on the evening of the fourth day.

2. Lit. place for voiding faces and urine. Uccara—=Pali
ukkara,

3. 8o called after the Dokals of untimely clouds (Megka).

4. The'tithi is a lunar day, i.c., the period in which the
moon recedes from the sun by twelve degrees. The Karana
is a half tithi, the mulkirita, or ‘ hour, forty-eight minutes,
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arithmetic the most important and birds’ cries the
last, in their text, purport and practice' ; to wit,
(1) writing, (2) arithmetie, (8) impersonation, (4)
dancing, (5) singiug, (6) insrumental music, (7) vocal
music, (8) music of drums, (9) music of cymbals,
(10) gambling, (11) speaking in publie, (12) dicing,
(18) play of the eight.-square board, (14) city-police,
(15) mixing of water with eclay, (16) rules of food,
(17) rules of drink, (18) rules of dress, (19) rules of
anointing, (20) rules of bed, (21) composition of
Krya verses, (22) of riddles, (23) of Mdgadh{, (24) of
GAthé, (25) ballad-making, (26) sloka-making, (27)
(28) use of unwrought and wrought gold, (29) use of
powders ; (30) rules of ornaments, (31) attiring of
damsels ; (32) points of women, (38) of men, (34) of
horses, (35) of elephants, (36) of kine, (37) of cocks,
(88) of umbrellas, (39) of staves, (40) of swords,
(41) of gems and (42) of the kdgani jewel ; (43) lore
of building, (44) measurement of camps, (45) of cities,
(46) column, (47) counter-column, (48) flying column,
(49) flying counter-column, (50) wheel column, (51)
kite-column, (52) cart-column; (53) fighting, (54)
heavy fighting, (55) supreme fighting, (56) bone-
fighting, (57) fist-fighting, (58) arm-fightiug, (59)
branch-fighting, (60) arrow-shooting, (61) wielding
the sword, (62} lore of the bow (archery', (63) cast-
ing of unwrought gold, (64) of wrought gold,

1. They have not been explained in any commentary.
Tor riva, Skt, ripa * form, ’ three different interpretations have
been offered, vis., impersonation, painting and money-changing.
The word is also found in Buddhist scripture Mahivagga 149
and in Xing Kharavela’s inscription where the last interpre-
tation fits better.
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(65) play with threads, (66) with pcebbles, (67) with
lotus-stalks ; (68) engraving leaves, (69) engraving
bracelets, (70).giving life, (71) taking life; and
(72) birds’ cries.

Now when he had taught Prince Meha the above-

mentioned arts, the teacher of arts brought him to his
parents,

23 Now Prince Meha’s parents recetved the
teacher of arts with sweet words, and honoured him.
with abundant scents, garlands and ornaments. They
bestowed on him a liberal gift of gladness of lifelong
worth, and sent him away.

Now Prince Meha became learned in the scventy-
two arts, with the slumbering nine organs! awak-
ened, and skilful in the eighteen kinds of vernacular
tongues.

24. Then during an auspicious tithi, Karana,
star and hour, Prinee Meha’s parents married him
in one day to eight excellent princesses sprung (lit.
brought) from equally royal families,

25, Now Prince Meha sat up in his noble palace,
being extolled and fondled by means of plays of
thirty-two performers, enacted with music of ringing
drnms by goodly damsels ; and enjoying the delights
and pleasures of human life,

26. In those days, at that time, the Ascetic,
Lord Mahdvira, travelling on and on, passing from
village to village and journeying 1in pleasantness
came to the ecity of Rayagiha and the sanctuary,

1. Namely, the eyes, ears, nostrils, tongue, skin and mind,
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Gupasilaya (down to) abode there purifying himself
with restraint and penance.

27. Then Princec Meha, hearing and learning the
news about the arrival of the Ascetic, Lord Mahavira
became glad and joyful, and summoning his domestic
servants said, ¢ Quickly, O beloved of the gods,
bring here properly harnessed the four.belled horse-
chariot.” '

28, Having mounted the four-belled horse-chariot,
Prince Meha came where the Ascetic Lord Mahavira
was (down to) he stood waiting respectfully.

Then the Ascetic, Lord Mahavira preached his
wonderful doctrine before Prince Mecha and a large
audience. '

29. Then Prince Meha, having listened and heard
the doctrine from the Ascetic, the Lord Mahdvira,
became glad and joyful ; and came to his parents, and
making obeisance at their feet said, ‘Truly, father
and mother, T have heard from the Ascetic, the Lord
Mahévira his doctrine, and this doctrine is agreeable,
acceptable and pleasing. I desire, therefore, having
been permitted by you, father and mother; and
having shaved my head in the presence of the
Ascetic, Lord Mahdvira, to go from the household
life and enter the monastic order.”

30. Thercupon Queen Dhérini, having heard
this undesirable, unlovely, ﬁnpleasing and harsh
utterance ; weeping and wailing spoke to Prince
Meha, “Child, you are our only son, beloved, lovely
and dear. Truly, child, we desire not to bear even
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for a moment severance from you. Enjoy the human
pleasures, child, as long as we live. ‘Afterwards,
when we shall have passed away, you can enter the
Order, being ripe of age, and careless about the
Samily affairs.”’

31. Thus bidden by his parents, Prince Meha
replied, “Really it is as you tell me father and
mother.” But, truly, father and mother, human life
is unsure, undetermined, inconstant, overwhelmed
by -hundreds of vices and troubles, unsteady as the
lightning-flash, like to a bubble of watér, like to a
water-drop hanging from the top of a blade of grass,
like to the flush of evening sky, like to the vision
of a dream, sooner or later perforce to be abandoned.
Who knows, father and mother, who is to go ﬁrst
who is to go last? I desire, therefore, father and
mother, (down to) to enter the Order.

32. Then the parents of Prince Meha, having
failed to prevail upon him by many declarations and
discourses in accord with sense-enjoyments, now
spoke to him in discourses against sense-enjoyments
arousing fear and horror of discipline, *‘ Child this
Niggantha dootrine is true, sublime, absolute, perfect,
pure ; it cuts out arrows!, itis a path of success, a
path of salvation, a path devoid of all pain. It is
single in its view, as a snake ; single of edge, like
a razor, as barley-corn of iron to chew; tasteless as a
mouthful of sand ; like the great river Ganges if
one would go against its current; hard to traverse

1. i.e, it temoves doubts and destroys sins,
14
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as the ocean fo swim by means of the arms, or like
asword-edge fo walk upon. To Niggantha friars, child,
it is not. allowed to eat or drink fare prepared speci-
ally for them, nor purchased fare, nor fare specially
set agide, nor fare specially cooked, nor famine-food!,
nor rain-food, nor forest-food?, nor food of sickness3;
nor fare of roots, of bulbs, of fruits, of seeds, or of
green vegetables. You, child, are wonted to comfort,
and not to discomfort ; you cannot duly bear cold,
heat, hunger, thirst, the diverse distempers and
diseases of wind, gall, and slime, or of the combined
humours, the various harms of the sense-organss,
the twenty-two vexations and sufferings as they arise.
Therefore, child, enjoy tke human pleasures and
afterwards you can enter the Order.

33. Then Prince Meha, thus bidden by his
parents said to them, *It is really so, as you tell me,
father and mother, In sooth, father and mother, the
Niggantha doctrine is hard to observe for feeble and
fearful persons that cling to this world, and thirst not
for the world beyond, for the vulgar folk ; but for the
valiant man there is naught hard therein to do,
Therefore, I desire (down to) to enter the Order.

34. Then the parents of Prince Meha said to
him, ¢ Child, we wish to see you in royal state for
but one day.”

1, i e, Food distributed in time of famine,

2. Food that one takes with one’s sslf on a journey where
more food is not available.

3. Food distributed at recovery from sickness,

4, TARLY.
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Then Prince Meha yielded' to his parents and
stood silent.

35. Then King Seniya summoned his domestic
servants, and said, ‘ Quickly, O beloved of the gods,
arrange for Prince Meha a lavish royal anointment
ceremony of great richness, worth and splendour.
Then the domestic servants arranged the royal
anointment ceremony as directed.

36. Then King Seniya surrounded by his Gene-
rals and Magistrates?, and spr\inkling Prince Meha
with the waters from a hundred and* eight golden
pitchers by way of royal anointment-ceremony said,
“ Victory, victory, to you O blessed one! Victory,
victory to you O happy one ! Happiness to you? Con-
quer the unconquered, preserve the conquered, dwell
amidst the conquered’’ In this way he uttered cries
of victory.

Now Meha became King.

37. Then the parents of King Meha said, “ Say,
child, what shall we bestow on you?”

Then King Meha said to his parents, “I desire,
father and mother, to have a brush and a bowl
bought from the market of the three worlds,3 and
a barber hired,”

38. Then King Seniya summoned his domestic
servants and said, * Go, you beloved of the gods, take

1. wgEwATS.
2. Skt. gwwarTa® used in inseriptions in the sense of a com-
mander-in-chief,
8. gifwwrvag =Skt three worlds, wraw market. A sort of
museum where everything could be had.
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from the Treasury three hundred thousand pieces ;
with two hundred thousands buy and bring from the
market of the three worlds a brush and a bowl, and
with a hundred thousand hire a barber.

Then the domestic servants acted even so.

39. Then the barber came to King Seniya,
and, joining the palms of his hands, said, “Tell me,
beloved of the gods, what I am to do.”

.Then King Seniya said to the barber, “Go, belov-
ed of the gods, wash your hands and feet in fra-
grant perfumed water, wrap your face in a Whlte
cloth of four folds, and cut off Prince Meha’s hair fit
for withdrawal from the world, save for ¢ space of
four fingers.

Then the barber ecut the hair so.

40. Then the mother of Prince Meha received
the ends of his hair in a precious swan-figured robe,
washed them in fragrant perfumed water, sprinkled
drops of fresh gosirsha-sandal over them, tied them
up in a white cloth, laid them in a jewel-casket,
and then pouring forth tears like showers of rain ér
broken pearl-strings, weeping and wailing, spoke
thus, Lo, this is our last sight of Prince Meha
in merriments and festivals.” So saying, she laid it
down beneath a cushion.

41. Now Prince Meha’s parents made ready a
throne dcscending towards the north. Twice and
thrice they bathed him with waters from white and
yellow pitchers, rubbed his limbs with downy, soft
towels dyed with fragrant saffron, anoipted them
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with fresh gosirsh-sandal, bound upon him a swan-
figured robe that might be lifted by the breath from
the nostrils', tied round him a héra and half-hira,
a single dvali?, a pearl dvali, a gold 4vali, a jewel-
4vali (down to) a godlike flower-chaplet.

42. Then they decked Prince Meha’s body, like
the Tree of Desire, with a four-fold knotted, wreath-
ed, crowded, and twined garland.

43. Then King Seniya summoned his domestic
servants and said, “ Quickly, O beloved of the gods,
bring here a litter, set with many hundred pillars
and to be carried by a thousand men, The démestic
servants brought the litter.

44. Then Prince Meha mounted the litter, and
sat down upon the goodly throne thereof with his
face toward the east.

45. Then Prince Meha’s mother, having bathed
and offered oblations, and having decked her body
with ornaments of small and great value, mounted
the litter, and sat down on a throne to his right side.

46. Then Prince Meha’s father summoned his
domestic servants and said, *‘ Quickly, beloved of
the gods, summon a thousand goodly young waiting-
men who are peers, peers in complexion, and peers
in age.”

Then the goodly young waiting-men, being
symmoned, said to King Seniya, * Show us, beloved
of the gods, what we are to do.”

1. 1t was so fine that a mere breath would blow it.
2. Siring.
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Then King Seniya said to the goodly young
waiting-men, ‘ Go, beloved of the gods, carry
Prince Meha'’s litter to be lifted by a thousand men,
They carried the litter.

47. Then when Prince Meha rode upon the
litter, there went before him firstly, in due order,
these eight symbols of fortune—to wit, a svas-
tika!, a srivatsal, a nandyavarta', a vardhamdnakai,
a state seat, a pitcher, a fish, and a mirror,

Then many that had desire of wealth, praising
him without ceasing with agreeable and pleasant
words, said “Victory, victory to you., O blessed one!
Victory, victory to you, O happy one.”

48. Then Prince Meha’s parents, leading for-
ward Prince Meha, came to where the Ascetic, Lord
Mahavira was, thrice walked round him from right to
right, greeted and bowed to him, and said, * This, O
beloved of the gods, is our only son, beloved, lovely,
and dear. Just as the blue lotus, the day-lotus,
or the night-lotus, born in the mud, grown amidst
waters, is stained not with defilement of mud,
or with defilement of water, so Prince Meha born in
pleasures, grown amidst enjoyments, is stained not
with defilement of pleasures, or with defilement of
enjoyments, Beloved of the gods, he is stricken with
terror of life’s wanderings ; fearful of age, birth and
death ; and is fain in your presence to shave his head
and to enter into the Monastic Order from the demes-
tic one. So we bestow on you, beloved of the gods,

1. XKinds of geometrical figures considered auspicious,
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the gift of a disciple ; accept the gift of a disciple, O
beloved of the gods.”

49. Thus addressed by Prince Meha’s parents,
the Ascetic, the Lord Mahavira, duly gave assent to
this matter.

50. Thereupon Prince Meha retired from
before the Ascetic, the Lord Mahavira, to the north-
eastern direction, and with his own hands doffed his
ornaments, garlands and finery.

- 51. Then Prince Meha’s mother received those
ornaments, garlands and finery in a swan-figured
robe, and pouring forth tears, and weeping, she said,
“ You must strive, child ; you must labour, child; in
this matter there must be no sloth ; may this path
likewise be ours)’ So Prince Meha’s parents,
having greeted and bowed before the Ascetic, the
Lord Mahdvira went back in the direction from
which they had come.

52. Then Prince Meha with his own hands
plucked out his hair in five handsful, and went to-
wards the Ascetic, the Lord Mahavira, and said, “The
world is aflicker, Sir, with age and death., Just as a
householder, when his house is on fire, takes thence
some treasure of small mass and great value that is
therein, and goes aside with it, thinking that this
which he has taken out will be in far or near life to
his weal and pleasure; so is this my soull, the only
treasure that is beloved, lovely and dear. This when
saved’,'will cut short my life-wanderings. Therefore

1. The other reading for wnar is yr@IC  which will mean
‘ Right conduect, righteousness.’
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I desire to be taken into the Order by yourself,
beloved of the gods, to be trained by yourself, and to
be taught by yourself the law treating of right con.
duet, seeking of food!, discipline, fruits of discipline,
observance, practice, pilgrimage 2 and measure3,’

53. Then the Ascctic, the Lord Mahavira, him-
self took into the Order, (down to) himself preached
to him the law, saying, * Thus you should walk,
beloved of the gods ; thus you should go, thus stand,
thus sit, thus lie, thus feed yourself, thus speak.
Now Prince Meha, hearing from the Ascetic, the
Lord Mahavira, this pious instruction, duly under-
took it, walking, standing (down to) speaking accord-
ing to his bidding. :

54, Now on the very first day when Prince
Meha entered the monastie life from the domestio
one, at the allotment of sleeping-mats to the Nig-
gantha Ascetics accordingto their seniority of pen-
ance, to Prince Meha was allotted a sleeping-mat in
the vicinity of the door. :

55. Then in the first and latter parts of the
night, the Niggantha Ascetics going out or coming
in for lessens, enquiries, revision, or reflection over
religious questions, or to answer nature’s calls*®
stumble, some against Prince Meha’s hands, others
against his feet, head, belly or body., Thus during

ez Skt. 7rET ¢ the bogging of food * Arady.
2. wrar=Skt. qrrr ¢ Pilgrimage ' i ¢ ¢ fulfilment of
the vows.

3. wrar=Skt. arwt ‘Quantity 4. ¢, limitation of food.’

4, geaTC=‘going to stools,’ TTEAY ‘making water,
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that long night, Prince Meha could not shut his eye
even for a moment. S -

56. Then the following thought occurred to
Prince Meha, “Truly, I am Prince Meha, son of King
Seniya by his Queen Dhérini. Aslong as I lived
a houscholder’s life, the Niggantha Ascetics used
to recognise and honour me ; but since the time I
entered the monastic Order, the Niggautha Ascetics
do not recognise or honour me- In addition to that,
the Niggantha Ascetics, at night in the first
~and latter part of it (down to) stumble against me,
‘and T could not shut my eye even for a moment.
It is meet for me, therefore, to-morrow. when the
night breaks into day, taking permission of the
Ascetic, the Lord Mahévira, to lead again a house-
holder’s life. With this resolution he passed that
night—a copy of hell—with his heart full of sorrow,
pain, and agony. The next morning when the night
broke into day, he came to the Ascetic, the Lord
Mahévira (down to) stood waiting on him.

57. Thenthe Ascetic, the Lord Mahavira ad-
dressed Prince Meha as ‘Meha’ and said, “Surely in
the first and latter parts of the night, being kicked by
the Niggantha Ascetics, who went out or came in for
lessons or enquiries (down to) you resolved to lead
again a householder’s life. Is it really a fact 2"

“ Yes, sir, it.is a fact.”

© & Pryly, Meha, you.were in your third birth
from this the king of elep}xants near the foot of the
Veyaddha mountain. There, once upon a time, in the

time of the hot weather, in the month of Jyeshtha
v 1 .
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when the forest-borders were ablaze with the flames
of forest-conflagration, and the quarters were filled
with smoke thereof, you accompanied by many
elephants, were running from one direction to the
other, moving like a whirlwind, frightened and
terrified.

58. On seeing that forest-conflagration, to
you, Meha, occurred the following thought, “I believe
I have previously seen somewhere this kind ‘of fire-
accident, Then Meha, your lesyds' being pure,
your motives being good, and the karman that
obstructs it being partly nascent and partly ceasing,
you gained the memory of your former births, Then
you rightly perceived this fact, Meha, v7z, “ I really
observed such a fire-accident in my last birth,”

59. Then to you, Meha, occurred the following
thought, ¢ It is better for me, now, to form near the
foot of the Vimjha 2 mountain on the right bank of
the great river Gangd a big enclosure- with my herd
for protection against forest-conflagrations. Re-
solving thus, you formed a big enclosure. Where
there was grass, leaf, wood, thorn, creeper, stump or
tree, you shook them all thrice, uprooted them with
your foot and holding with your trunk, threw them
aside.

Then you, Meha, lived at some little distance
from that enclosure, enjoying lordship over elephants.

60. Then once upon a time, in the time of the

1. A kind of grease excreted by the soul which fastens
karman to it.

2, Skt. Vindhya.
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hot weather, in the month of Jyeshtha when the
forest-skirts were ablaze with the flames of the
forest-conflagration produced by a dreadful fire that
was caused by the friction of trees, and kindled by
the contact of wind, dry grass and leaves, there
came towards your enclosure many other lions,
tigers, panthers, bears, leopards, jackals and hares,
and being stricken with terrror of fire, lived together
like animals living in the same hole. You also,
Meha, lived in that very enclosure along with those

manv lions (down to) hares, like animals living in
the same hole.

61.- Then you, Meha, raised ! your foot to
scratch your body therewith. In the meantime, a
hare that was pushed aside by other more powerful
animals, entered that vacancy left by your Joot.
After scratching your body, as you wanted to replace
your foot on the ground, O Meha, you saw that hare
occupyiug the gap. Throughmercy for lives, through
mercy for creatures, you kept your foot raised in the
air, and did not place it on the ground.

Then through your mercy for lives, Meha, you
acquired karman to be re-born as a human being.

Then after burning the forest for two and a
half days, that forest-conflagration ended , stopped,
" died and was extinguished.

62. Then those many lions (uown to) hares,
seeing that forest-conflagration dead and extinguish-

1. afem® The whole chapter is named so after thls
incident,.
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ed, were freed from the danger of fire ; but being.
overcome with hunger aud thirst came out of that
enclosure and ran in every direction.

63. Then you, Meha, worn-out, with your body
shattered with old age, and being struck by lightning,’
fell on the earth within that very enclosure. Then
in your body, Meha, arose a sharp pain. Then you
Meha, suffered from that sharp pain for three days and
nights and thus completing your full age of a hund-
red years, were re-born in the womb of Queen Dhéri.
nf, as a Prince to King Seniya in the eity of Rdya-
giha, in the country of Bhéraha of this very Jambi
continent',

64. Then you Meha, in due order coming out
of the womb, passing the childhood and entering on
youth, shaving your head in my presence, entered
the monastic Order from the domestic one.

65. If you, Meha, born among lower creatures,
and unpossessed of the Jewel of Faith, could keep
that foot raised in the sky and did not place it on
the ground, I wonder, now, Meha, born in a high
family endowed with five sense-organs, also possess-
ed of exertion, power, energy, manhood and valour,
moreover having entered the Order in my presence,
you do not calmly bear, forgive or suffer the collision -
of the, Niggantha Ascetics going out at night for
lessons or enquiries.

66. Then hearing and listening this matter
from the Ascetic, Lord Mahdvira, his motives being

1. The account of other two births is omitted here,
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good, and his resolutions being praiseworthy, Meha,
the friar attained the memory of his former births.
Then Friar Meha thoroughly realised this fact and
henge continued to live among friars.&_ '

~ Then once upon a tite, the Ascetic, Lord Mahd-
vira, set out to travel about in outer countries.

Then Friar Meha continued to purlfy himself
with diverse mortifications. '

Now by this noble and abuadant mortification,
Friar Meha became withered, wizened, fleshless, blood-
less; he grew so that his bones rattled; he became a
mere frame of bone and skin, emaciated, overspread
with veins. It was by force of spirit alone that he
walked and he halted. He was faint after speaking, in
speaking, and before speakmg. As forsooth a cart
full of coals, or of sticks, or of leafage, goes with a
creaking and halts with a creaking, so Friar Meha
went with a creaking and halted with a creaking.

"87. In those days, at that time, the Ascetic,
Lord Mahdvira arrived in the city of Rayagiha.

Now, at night, in the first part of the latter
half of it, while Friar Meha was holding a religious
vigil, thele arose in him the following thought :
“Truly I by this noble mortification (down to) halt
with a creaking. Therefore, while I have yet
within me exertion, work, power, energy, faith,
courage and fear of the world, and while my religious
preceptor, my religious instructor, the Ascetic Lord
Mahévira is yet staying here it is better for me, when
the night brightens into dawn, taking permission of
the Ascetic, Lord Mahdvira, to take upon mysclf the
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five Great Vows, to ask forgiveness.of the Niggantha
Asceties like Goyama ete. and of the nuns, and with
Elders of the right sort like Kada ete. to climb slowly
up Mount Vipula, and myself cleaning a dais of
carthen blocks dark like a. mass of clouds, to wait
there without eagerness for death, by wasting away
in starvation, renouncing food and drink.

Thus he resolved, and on the morrow, when the
night brightened into dawn, he came towards the
Ascetic Lord Mahdavira, thrice walked round him
from right to right (down to) stood waiting upon
him,

68. Then the Ascetic Lord Mahavira said to
Friar Meha, “ Truly when you, Mcha, at night, in
thefirst part of its latter half (down to) resolved to
wait without eagerness for death...... renouncing food
and drink'. Is it truly a fact, Meha”?

€ Yes sir it i8.”?

69, Then Friar Meha, being given leave by the
-Ascetic, Lord Mahévira, took upon himself the five
Great Vows (down to) waited without eagerness for.
death,. . renouncing food and drink.

70. Then the reverened Elders rendered service
to Friar Meha without fatigue. Then Friar Meha,
having completed the period of friarship for twelve
- full years, wasted himself away by a month’s star-
vation, withheld from himself sixty ineals, made,
confession and retraction, removed his doubts, fell
into a trance, and in due course came to his death,

1. Asin the preceding sestion,
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71. Thereupon the reverend Elders seeing that
Friar Meha had come to death, left his body as was
‘meet on extinction. They took his religious equip-
ment! and came to the Ascetic Lord Mahavira,
and said, “Truly, beloved of the gods, your disciple
Friar Meha, gracious by nature, obedient, getting
leave from you, beloved of the gods, (down to), in
due course has come to his death. Here is the

religious equipment of Friar Meha, O beloved of the
gods.

72, Then the Lord Goyama said to the Ascetic
Lord Mahévira, “Truly Sir, whither has gone, where
has been reborr Friar Meha who in his death-montb
has come to death ?”

“Truly, Goyama, my disciple Friar Meha has
been reborn as a god in the great paradise, V ijaya.”

“ 8ir, whither will this Meha go, where will he be
reborn when he sinks from thaf gods’ world ”?

“Goyama, in the country of Mahéavideha, he will
accomplish his end, become, enlightened, extinginsh-
ed and will reach an end of all his sorrows.”

73. Truly Jambd, this is the matter of the first
chapter of the Nayani preached by the Ascetic, Lord
Mahdvira for reproaching one’s self.

End of the First Chapter.

The preceptors urge on with sweet and kind
words their disciple when erring somewhere just as
Mahdvira did Friar Meha.

(Chapter I of Vol. I of the Ndydahammakahd.)

~

1. 'Which he himself had laid aside before death.
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8. Ascetics and Hermits

1. Now these Vanapattha ascetics living on the
banks of the Ganges, as for mstance, those - who
perform agnihotra, who lie on earth, who wear
robes, who perform sacrifices, who perform sraddha,
who carry a bowl, who carry a pitther of water, who
use their teeth as mortar to grind grain with them,
who stand in - waters, who sink in waters, who dip
in water again and again, who rub their limbs with
clay, who live on the right bank only, who live on the
lett bank only, who blow a conch at meals to <¢nvite

“others, who blow conch at a river’s bank, who hunt
deer, who kill an elephant to live upon its ﬂeskJ fora
long time,2 who keep their staves raised, who

~sprinkle water in the directions, who clothathem~
selves in bark of trees, who live in water, who live
in holes, who live in water,® who live on the sea-
~shore, who live at the bottom of trees, who live
on water, who live on air, who live on moss, who
live on roots, who live on bulbs, who live on
bark, who live on leaves, ‘who live on flowers, who
live on withered roots, bulbs, bark, leaves and
flowers, who harden their bodies with frequent baths,
who reduce themselves so as if roasted on burhing
coals, in a pan or up to the neck by exposing them.
selves to five kinds of fires. ¢ They live this'life for

1. Skt. grawew, third Lsrane or stage of life,
2, Believed to be a sect of the Buddhists.
3. Seems to be a wrong reading,

‘. Four fires ard the sun,
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many years, and afterwards dyingin the death-month,
are re-born ! among luminary gods, their period being
a paliovama increased by a hundred thousand years.

‘Are they ¢rue worshippers ?’

No, that is not so.

2. The following are the ordained monks? found
in cities down to suburbs, as for instance, those who
make merriment, who walk in a peculiar manner
causing others to laugh, who talk irrelevantly, who
like musical pleasures, who are accustomed to dan- '
cing. Living in this way they lead an‘acetic’s life
for many years, and afterwards, neither confessing
their sins nor retreating therefrom, they die in the
death-month, and  are reborn as gods among the
pleasure-loving gods in the Sohamma region at the
best. There is their course, and there is their stay.
The rest are the same except that their periodisa
paliovama increased by a hundred thousand years.

3. The following are the wandering asceties 3
found in cities down to suburbs, as for instance,
the followers of the Sankhya doctrine, the followers
of the Yoga doctrine, the followers of Kapila, the
followers of Bhrign, Hamsas, Paramahamsas, Bahu.
udakas, Kutivratas, devotees of Krishna. Among
them eight are the Brahman ascetics viz. Kanha, Kara.

1. The gods and denizens of hell are not born like mortals.
They simply rise into their conditions—the gods on soft
¢o. es while denizens of hell in narrow vessels which they
burst open. , o
9, They seem to helong to non-Brahmanic school.
3. The fourth Asrama or order of religious life.
16
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kanda, Ambada, Parésara ; Kanha, Diviyana, Deva-
gutta and Néiraya. Among them these are eight
kshatriya ascetics viz. Sflai, Sasihdra, Naggai, Bhag-
gai: Videha, Rayardaya, King Rama and Bala.

4, Now these ascetics fully understood, went
through, retained and guarded the four Vedas: the
Rigveda, Yajurveda, Simaveda, Atharvaveda—with
Itihdsa as a fifth and the Nighantu as a sixth
Veda——together with their Amgas and Upamgas,
and the Rahasyas ; they knew the six Amgas, were
-proficient in the doctrine of sixty categories, and
well grounded in arithmetic, in phonetics, ceremo-
nial, grammar, metrics, etymology and astronomy,
and in many other Brahmanical and monastic scien-
ces besides.

5. Now these ascetics used to preach, declare,
and profess the law of alms, the law of cleanliness
‘and of ablutions. at holy places. Whatever is unclean
about us will be purified when cleaned by water and
earth. Thus becoming pure, pious, neat and eclean
we will reach heaven without any hindrance having
our souls purified by a bath in water.

6. It is not allowed to these ascefics to enter
a well, tank, stream, reservoir, lotus.pool, lakes of
various kinds, or sea eXcept in making a journey.
Itis not allowed to travel mounted on a ecart or
(down to) a car.

7. It is not allowed to these ascetios to see
entertainments given by actors or bards, It is not
allowed to these ascetics to press against, to push,
to pull, torub or to uproot vegetables.
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8. 1t is not allowed to these ascetics to commit
useless sins by repeating tales about women, food,
country or kings

9. Tt is not allowed to these asceties to carry
utensils made of iron, tin, copper, zinc, lead, silver,
gold or any other costly substance, but only utensil
made of dry gourd, wood or clay.

10. It is not allowed to these ascetics to wear
chains made of iron, tin (down to) or of other costly
substance

11. Tt is not allowed to these ascetics to wear
robes dyed in various colours except a pair dyed in
red earth.

It is not allowed to these ascetics to wear héra,
half-héra, single string, string of pearls, string of
golden beads, string of gems, wreath, necklace, fall-
ing string, three-stringed wreath, loin-string, ten
finger-rings, armlets, bracelets, upper armlets and
arm-joewels, ear rings, diadem, or crest-jewel, but
only a single copper ring.

1t is not allowed to these ascetics to besmear
their body with the paste of agaru, saffron or sandal
except with clay from the Ganga river only~

12. It is allowed to these ascetics to accept a
Migadha Prastha of water—that too flowing and
not stagnant, that too tranquil and not muddy; that
too given and not ungiven, that too for ‘drinking and
not for the sake of washing hands, feet, spoons and
ladles or for bathing. It is allowed to these ascetics
to accept & Magadha Half-Adhaka of water—that
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too flowing and not stagnant, that too ‘given and
not ungiven ; that too for the sake of washiﬁg ‘hands,
feet, spoons or ladles and not for drinking or bé\*thing.
13. These ascetics following on this path pass
8 course of many years. After passing the course
of many years and dying in the death.month, they
are re-born as gods in-the Bambhaloya region, There
is their course, and their stay there has been
preached as ten Sdgarovama. The rest is the same.

*14. Inthose days, at that time, in the time of
the summer season, in the month of Jyeshthd, seven
hundred disciples of Ambada, the Ascetic, set out
along either bank of the great river Gangi, on a

- journey from the city of Kamplllapura to the ecity of
Puritamala.

15. Then these ascetics who had entered somc
unknown foreign country in that vast desert having
no villages or means fo come out ran short of the
water which they had previously taken being consum-
ed gradually. '

16 Then those asceties, running short of water,
wandering about through thirst and not finding any
giver of water addressed one another and said,
“ Truly, beloved of the Gods, the water, taken pre-
viously by us who Lave reached some unknown
foreign country in this villageless desert has been con-
sumed. It is better for us us, therefore O beloved
of the Gods, to make a search in all directions for a
giver of water in this villageless desert,”” With these
words they promised each other to do so, and made
a search in all directions for a giver of water ix
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that villageless desert but not ﬁnding any giver of
water, they summoned one another a second time.

17. Bummoning each other they said, * Here,
O beloved of the Gods, there is no water-giver. Now
it is not allowed to us to accept or partake of
a thing unoffered. Let us not, therefore, accept or par-
take of auything unoffered even in this time of emer-
gency lest the result of our penance be destroyed.
It is better for us, therefore, O beloved of the Gods
to lay aside our staves, bowls, roasaries of Rudraksha,
earthen vessels, seats, six-mouthed vessels, axes,
towels, rings, umbrellas, shoes, wooden slippers and
mineral coloured robes, and bathing in the great
river Gangd, and spreading beds of sand to wait
without- eagerness for death in the Piovagamana
posture. thus wasting ourselves in starVation‘by re-
nouncing food and drink. With these words they
promised one another to do so, and leaving aside
their staves ete., bathed in the great river Gangsi
and spread beds of sand.

18 Ascending the beds of sand, turning ‘their
faces to the east, sitting in a squatting posture !, and
bringing - the palms of the hands to their forehead
said, “ Homage be to the Arhats, (down to) who have
attained salvafion, homage to the venerable TLord
Mahavira (down to;, who desired to attain salvation
homage to Ambada, the Ascetic, our religious teacher

i, Smmpaliyamka, glossed as padmisana, which in Yogic
texts is a posture in which the devotee squats on the ground
with legs folded, the right leg being on the left thigh, and wice
ve,sa, while the eyes are fixed on the top of the mose. The
pomtlon of the arms varies. Barnett, p. 59,

/
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and preceptor. Already in the presence of Ambada,
he Ascetic, we have renounced forall our life gross in.
jury to living beings, false speech and taking of things
not given, all sexual intercourse, gross possession of
goods. Now in the presence of the ascetic Lord
Mah4vira we renounce for all our life all injury to
living beings down to all possession of goods, all
wrath, pride, deceit, avarice, flattery, hatred, quarrel,
slander, talebearing, accusing others, displeasure and
pleasure, sting of false vision and every unworthy
act,

We renounce for all our life the four kinds of
food, drink, sweets and dainties. Even this body of
ours which was agreeable, lovely, dear, handsome, ac-
ceptable, strong, trustworthy, esteemed, honoured,
approved, and like to a casket of treasures, and of
which we took care that cold, heat, hunger, thirst,
snakes, thieves, gnats, mosquitoes, various kinds
of diseases and sicknesses arising from defects of
wind, gall, or the combined humour, and sufferings
and vexations may not affect it, we do till our last
breath surrender. So they waited in the paovaga-
mana posture without eagerness for death, wasting
themselves in starvation by renouncing food and drink,

19. Then those ascetics missed many meals by
fasting, made confession and retraction, feil into a
trance, and in due Course coming to their death, were
reborn as gods in the Bambhaloya region. There
is their course, and their stay there has been declar-
ed as ten Sdgarovama. They were the true wor-
shippers for the Future. (Ovaviiya Sutta § 39),
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4. Prosecution of One’s Object.
8. B. E. 8. YOL XXIT, p. 15. '

Quality is the seat of the root, and the seat of

the root is quality'. He who longs for qualities, is
overcome by great pain and he is careless®. For he
thinks 1 have to provide for a mother, for a father
for a sister, for a wife, for sons, for daughters, for a
daughter-in-law, for my friends, for near and remote
relations, for my acquaintances®, for different kinds
of property, profit, meals and clothes. Longing for
these objects, people are careless, suffer day and
night, work in the right and the wrong time, desire
wealth and treasures, commit injuries and violent
acts, direct the mind, again and again, upon these
injurious -doings. {1) Doing so, the life of some
mortals . whick by destiny would have been long is
shortened. For when with the deterioration of the
. perception of the ear, eye, organs of smelling, tast-
ing, touching, a man becomes aware of the decline
of life, they after 4 a time produce dotage. Or his
kinsmen with whom he lives together will, after a
time, first grumble at him, and he will afterwards
grumble at them. They cannot help thee or protect
thee, nor, canst thou help them or protect them.
(2) He is not fit for hilarity, playing, pleasure,
show. Therefore, ah ? proceeding to pilgrimage, and

1. i e in the qualities of the external things lies the
primary cause of the Samsira, vis., sin; the qualities produce
sin, and sinfulness makes us apt to enjoy the qualities,

2. i. e gives way to love, hate, etc.

3. Smthuya. The commentators explain this word as ac-
quance or one who is recommended to me.

4. 4. e. these failing perceptions.



128 ARDHA MAGADHI READER

thinking ‘that the present moment is favourable
Jor suck intentions ), he should be steadfast and not,
even for an hour, calelesslv conduct hlmself His
youth, his age, hlS life fade away.

A man who carelessly conducts himself, who
killing, cutting, striking, destroying, chasing away,
frightening living beings resolves to do what has not

- been done by any one—him his relations with whom
he lived together, will first cherish, and he will after-
wards cherish them. But they cannot help thee, nor
canst thou help them or protect them (3).

Or he heaps up treasures for the benefit of some
spendthrifts, by pinching himself. ‘Then after a
time, he falls in sickness ; those with whom he lives
together will first leave htm, and he will afterwards::
leave them. They can not help thee or protect thee,
nor canst thou help them or protect them (4)

Knowing pain and pleasure in all their variety,
and seeing his life not yet decline, a wise man should
know that to be the proper moment for entering a reli-
guous life ; while the perceptions of his ear, eye, organs
of smelling, tasting, touching are not'yet deteriorated,
while al) these perceptions are not yet deteriorated, man
should prosecute 3 the real end of his soul®. Thus Isay.

Kyiramga, Vol I, Chap. I, lesson L

1. 4 e his present hfe ; for the birth in dryakshetra and,
in a noble family is difficult to obtain in this Semsira. ‘

2, - Patteyam, smgly with rega.rd to the living beings. -

3. Samanuvisejjisi (Iti bemd) is taken by the commentators
for the second person, which always occurs before -tti bemi, but
nowhere else. .I think si belongs to i bemi, and stands for L7
Sk, asau ¢ that)

4. Vis, control.
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5. Sensual Pleasures.
8. B. E. 8. VOL. XXII, p. 2L

Then after a time, he falls in sickness; those
with whom he lives together, first grumble at him,
and he afterwards grumbles at them. But they can-
not help thee or protect thee, nor canst thou help
them or protect them. (1)

Knowing pleasure and pain separately!, they
trouble themselves about the enjoyment of the ex-
ternal objects. For some men in this world have
suck a character that they will desire to enjoy
their portion, whether it be large or small in the
three ways2, Then, at one time, it will be suffidtently
large, with many resources. Then, at another time, his
heirs divide it, or those who have no living steal it,
or the king takes it away, or it isruined in some way
or other, or it is consumed by the conflagration of
the house. Thus a fool, doing ocruel acts, comes
ignorantly to grief. (2)

Wisely reject hope and desire3, and extragting
that thorn, 4. e. pleasure, thou shouldst act rightly.
People who are enveloped by delusion do not under-
stand this: he who gathers wealth will, perhaps,
not have the benefit of it.

The world is greatly troubled by women. They,

1. The meaning seems to be : If people do not know that
pleasure and pain are the result of their own works, ete.

2. The commentators give no explanation of what is
, meant by ¢ the three ways.’

3 s w o7 w fafitw ¥R forms a tristubh pada.
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viz. men, forsooth, say, ‘these are the vessels of hap-
piness”  But this leads them to pain, to delusion,
to death, to hell, to birth as bell-beings or brute
beasts. The fool never knows the law. (3).

Thus spake the hero: ‘Be careful against this
great delusion; the clever one should have done
with carelessness by considering death in tranquility,
and that the nature of which is decay, viz. the body ;
these pleasures, look ! will not satisfy thee. There-
fore have done with them! Sage, look ! this is the
great danger, it should overcome mnone whomsoever.
He is called 2 hero who is not vexed by the hard-
ships caused by control, He should not be angry
because the householder gives him little. If turned

off, he should go. Thou should comform to the
conduct of the sages.,” Thus I say. (4).

(dydramgay Vol. I, Chap. 11, Lesson IV.)
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6. The Death Called Ittara.

S- B. E. S, VOL. XXII. P. 71.

If this thought occurs to a monk : ‘I am sick and
not able, at this time, to regularly mortify the flesh
that monk should regularly reduce his food ; regu-
larly reducing his food, and diminishing his sin, ‘he
should take proper care of his body, being immov-
able like a beam ; exerting himself he dissolves his
body'. (3).

Entering a village, or a scot-free town, or a
town with an earth-wall, or a town witb a small-
wall, or an isolated town, or a large town, or a sea-
town, or a mine, or a hermitage, or the halting-
places of processions, or caravans or a capital? a
monk should beg for straw ; having begged for straw
he should retire with it to a secluded spot. After
having repeatedly examined and cleaned the
ground, where there are no eggs, nor living beings,
nor seeds, nor sprouts, nor dew, nor water, nor
ants, nor mildew, nor waterdrops, nor mud, nor cob-
he should spread the straw on it. Then

webs

1. There is no finite verb in this sentencs, nor any word
which could supply its place. The old Jaina authors were so
accustomed to surround their meaning with exclusions and
excoptions, and to fortify it with a maze of parentheses, that
they sometimes, apparently, forgot to express the verb, especially
when they made use of fragments of old verses, as in the
present case.

2, This is one of the most frequent gamas or identical
passages which form a rather questionable ornament of the
Sdttra stylo, See n, 2 p 73,
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he should there and then effect the ligious death
called Ittarat. (4).

This is the truth ; speaking truth, free from
passion, crossing the Samsdra, abating irresoluteness,
knowing all truth and not being known, leaving this
frail body, overcoming all sorts of pains and troubles
through trust in this religion, he accomplishes this
fearful religious death. Even thus he will in due
time put an end to existence. This has been adop-
ted by many who were free from delusion ; it is

good, wholesome, proper, beatifying, meritorious.
Thus I say.

(Lydramga, Vol. 1., Chap. VII, Lesson V1I,)

1. Itiara—1Itvara or ingitamarana consists in starving ome-
self, while keeping within a limited space. A religious death is
usually permitted only to those who have during twelve years
undergone preparatory penance, consisting chiefly in protracted
periods of fasting. The sacholiast says that in our case, the
Itvara is not enjoined for sick persons who can no longer sustain
austerities ; but they should act as if they were to commit
the Itvara suicide, hoping that in five or six days the sickness
would leave them, in which case they are to return to their

former life. But if they should not get better but die, it is all
for the best.
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7. Injury to Life

1. The Jainas have declared in this book that
injury to life is of five kinds, viz. killing, falsehood,
taking what is not given, unchastity and possession
‘of goods,

- The first door to sin has been declared by the
Jinas to be injury to lifo which in itself is sinful,
- fierce, fearful, mean and ignoble. It has the follow-
ing thirty secondary names. (1) injury to life (2) sepa-
ration from the body (3) faithlessness (4) killing in
various ways (5) an improper act (6) murder (13)
death', (14) unrestraint?, (30) abuse of virtues. Such
like are the thirty names.

2. Now those commit it who are sinful, unres-
trained, uncontrolled, given to causing pain toothers,
and prejudiced against various kinds of movable and
immovable creatures.

Thus sinfully inclined poersons commit injury
to life. Taking delight in tales about injury to life,
they are pleased after commiting sin. Not knowing
the multifarious retributive development of that sin,
they (z. e. sinners) prolong their existence in hell or
among lower creatures which is extremely di'eadful,
idcessantly pain-giving, and full of many troubles
lasting for a considerable time, |

3. At the completion of their age, and falling
from this world of men, they are reborn in great

1. The intermediate ones have been loft out,

2. Unrestraint of sense-organs and of the mind is the
chief source of sin,
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hells of terrible aspect. There within a mahurta,
they develop a body deformed, disgusting and
‘having no bones, sinews, nails or hair. On fully
developing their five senses, they experience dreadful
and severe pain of many kinds, to wit ; to be boiled
or cooked in pans and big caldrons, to be baked on
baking plates, to be fried in a furnace, to be
heated in an iron-pan, to be split, to be torn asunder,
to. be beaten with hundreds of sticks, te be pierced
by the edge of a spike, and so forth.

4. There in hell, the hell-born sinners, being
frightened aud terrified by Yama’s servants, make
cries, i.¢. ** Master, brother, father, papa, long-lived
one. Leave me. I am dying. [ am weak and
inflicted with disease. Why are you now so harsh
and unkind ? Do not strike me. Allow me rest for
a moment. Be gracious. Do not be angry. [ am
greatly tired. Leave my neck. I die oppressed by
thirst. Give me water.”

Saying, * Well, then, drink this clean cold
water, the hell-keepers take melted lead im vessels
and offer it to him (the denizen of hell) in his joined
hands. Seeing this, they (hell-born) with their limbs
shivering from fear, and with their eyes filled with
drops of tears, pitiabiy ery out: “Qur thirst is
gone,” and looking into sky, having no protection,
refuge, helper, or relative, and being bereft of all
kith and kin, they run away like deer stupified with
fear. Some of the merciless servants of Yama
forcibly take hold of the fleeing hell-born, and
opening their mouth with iron-rods, pour down
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~ laughing by the gurgling melted lead into it. Being
burnt with it, they scream fearfully and horribly,
and groan like pigecns.

Moreover, the angry hell-keepers” orders ¢ Hold,
walk, beat, tear, break, cut, divide, dig up, strike again,
strike severely, throw, push, pull. Why don’t you
speak ? Remember your sinful evil deeds,” and so
forth produce a great and loud tumult which mixed
with echoes is always fearful to the hell-born. There
in hell one hears, like the noise of a great city on fire
the Larsh cries of the hell-born tortured with various
tortures, viz., the sword-forest!, the grass-forest?,
stones discharged from machine, surface covered with
pins, acid lake,. the Veyarni® stream gurgling with
melted lead, red-hot* sand, yokingto cars on a thorny
difficult road, and walking and dragging on a path
paved with hot iron,

‘They constantly infliet injury to each other w1th
such like weapons, viz.,, hammer, musundhi, saw,
club, plough, mace, pestle, dise, lance, arrow, spear,
stick, whip ete,

Then with their hands and feet crushed, they
crying, fleeing, falling, wandering, and burning with
remorse, suffer such like pains. After returning
from thence (7. e. hell) at the expiry of their period,
many go to the abode of lower creatures and there

1. Where sword-like sharp and cutting leaves constantly
fall from trees.
2. With blades of grass hard and erect.
8. The Vaitarani stream of hell is popularly believed to be
-full of pus and blood,

4. wmoiw =Skt sz is o red flower, hence weaaTgaT red-
hot sand. ’ ’
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they wander for a samkhyeya period undergoing
births and deaths full of sharp pain. In this way
the souls engaged in injury to life wander in the
dreadful Samsara for an infinite time. Those whe
returning from hell, somehow or other attain man-
hood are also unfortunate as they are often found
deformed in appearance, hump-backed, bent-bodied,
low statured, deaf, one-eyed, deformed-handed,
crippled, mutilated, dumb, stammering, blind, and
inflicted with diseases and sicknesses. Thus the
sinners wandering in hells, among lower creatures
and among men suffer infinite pains.

8. This_is the result of injury to life. It
extends to both this and the next world. It has
little pleasure but much pain. It is usnpleasant and
is borne in hundreds of years. There is no release
from it, but by suffering it. So has been said by
the Jina, descendent of the Niya dynasty, great in
goul and having the excellent name of Vira, He has
described the retributive development of injury to
life.

- (First door of the Panhdvdgarana sutla.)
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8. The Path

8. B. E. 8., VOL. XLV p. 310.

1. What is the Path that has been preached
by the wise Brdhmanat (Je- Mahavira), having
correctly entered upon which path a man crosses
the flood of Samsdra which is difficult to pass ?

2. O monk and great sage, tell us this best
path which leads to liberation from all nisery, as you
know it!

3. Tell ushow we should describe that path,
if somebody, 2 god or a man, should ask us about it!

4, If somebody, a god or a man, ask you about
it, tell them the truth about the path. Listen
to me!

5,6. The very difficult path explained by the
Kisyapa2, following which some men from this earth
have formerly passed over the Samsdra like traders
over the ocean, pass over it even now, and will pass
over it in future ; this path whick I have learned,
I shall oxplainin due order ; men, listen to me!

7. Farth-lives are individual beings, so are
water-lives, and wind-lives ; grass, trees, corn.

8. And the remaining, (viz.) the movable be-
ings; thus are enumerated the six classes of living
beings ; these are all the living beings ; there are
no more besides, v

1 ‘I'he word Bréhmana (Mdhepa) ix here, as in many other
passages, a mere honoriflc title which could be rendered by
aseotic.

2 Delonging to the Kdsyapa gotra ie. Lord Mahavira.

18
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9. A wise man should study them with all
means of philosophical research. All beings hate
pains ; therefore one should not kill theuw.

10. This is the quintessence of wisdom ; not
to kill anything. Know this to be the legitimate

conclusion from the principle of the reciprocity with
regard to non-killing,

11. He should cease to injure living beings
whether they move or not, on high, below, and on

earth. For this has been called the Nirvdna, which
consists in peace.

12, Master of" his senses and avoiding wrong,
he should ‘do no harm to anybody, neither by
thoughts, nor words, nor acts.

13. A wise man who restrains his senses and
possesses great knowledge,” should accept such
things as are freely given him, being always eireum-
spect with regard to the accepting of alms, and
abstaining from what he is forbidden to accept.

14. A true monk should not aceept such food
and drink as has been especially prepared tor him
along with slaughter of living beings.

15. He should not partake of a meal which
contains but a partiele of forbidden ' food ; this .is
the law of him who is rich in control. Whatever
Joord @ monlks suspects to be impure, he may not eat,

16. A man who guards his soul and subdues
his senses, should never assent to anybody killing

t. This is the meuning of the phrase gIae 7 afgwr.
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beings.—In towns and villages cases will occur,
which place the faithful in « dilemma '

17. Hearing the talk of people, one should not
say, ‘ this is a good action,’ mor this is a bad
action.” For there is an objection to either answer,

18.- He should not say that it is meritorious,
because he ought to save those beings, whether
they move or not, which arc killed there for the
sake of making a gift. |

19. Nor should he say that it is not meri-
torious, because he would then prevent those for
whose sake the food and drink in question is pre-
pared to get their due. '

20. Those who praise the gift are accessory 2
to the killing of beings ; those who forbid it, deprwo
others ofthe means of subsistence,

21. Those, however, who give neither answer,
viz that it is meritorious, or is not so, do not expose
themselves to guilt, and will reach Beatitude. "

22. Knowing that Beatitude is the best thing
as the moon is among the stars, a sage always re-
‘strained and subduing his senses brings about Beati
tude.

23.. A pious man 3 shows an island to the be-
ings which are carried away by the flood of the

1. When well-meaning people sink a well, offer a sacrifice,
or feed persons, etc,

2 Literally, wish.

© 3, The commentators connect Sék¢ as adjective with
divam, and supply Tirthakara, ot as subject,
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Samsdra and suffer for their deeds. This place of
safety has been proclaimed (by the Tirthakaras):

24. He who guards his soul, subdues his
senses, puts a stop to the current of the Samsire and
is free from Asravas, is entitled to expound the
pure, complete, unparalleled Law.

25, Those who do not know this Law, are not
awakened, though they fancy themselves awakeuned ;
believing themselves awakened. they are beyond
the boundary of right faith.

26. Eating seeds and drinking cold water! and
what has been especially prepared for them, they
enter upon meditation, but are ignorant of the
truth, and do not possess carefulness.

27,28, As dhankas, herons, ospreys, cormorants,
and pheasants meditate upon capturing fish, which
is a sinful and very low meditation, so some hereti-
cal, unworthy Sramanas contemplate the pursuit
of pleasures ; they are sinful and very low like
herons.

29. Here some weak-minded persons, abusing
the pure path, enter upon a wrong path. They
thereby will go to misery and destruction,

30,21, As a blind-born man getting into a
leaky boat wants to reach the shore, but is drowned
during the passage ; sc some unworthy, heretical
Sramanas, having got into the full current of the
Sawmsdra, will incur great danger.

32. But knowing this Law which has been

1 Jacobi reads viodaga for biodaga=Skt. RS
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proclaimed by the Kasyapa, a monk crosses the dread-
ful currrent of the Samsdra and wanders about in-
tent on the benefit of his soul.

33 Indifferent to wordly objects, a man should
wander about treating all creatures in the world
so as he himself would be treated.

84. A wise man knowing and renouncing ex-
cessive pride and deceit, ¢n short giving up all causes
of worldly existence, brings absut his Liberation.

35. He acquires good qualities, leaves off bad
qualities ; a monk who vigorously practises aus-
terities, avoids anger and pride.

36. The Buddhas! that were,and the Buddhas
that will be, they as it were have Peace as their
foundation, even as all things have the earth for
their foundation.

37- And if any accidents whatever befall him
who has gained that foundation, he will not be
overpowered by them as a mountain by the storm.

38. A restrained, very learned, and wise monk
should accept such alms as are freely given him,
being free from passions and waiting for his end.
This is the doetrine. of the Kevalin,

(Siyagadamga Vol. [, Chapter XT).

1. llere Budda is a synonym- for Tirathakara.



142 ARDHA-MAGADHI READER

9. Death Foolish and Wise.
8. B.E. S, VOL. XLV., p 20.

1. In this ocean of life with its currents wiz.
births difficult to cross, one man has reached the
opposite shore ; one wise man has given an answer to
the following question.

2. These two ways of life ending with death
have been declared: death with one's will and
death against one’s will.

3. Death against one's will is that of igno-
rant men, and it happens to the same individual many
times, Death with one’s will is that of wise men
and at best! it happens but once.

4. Mahdvira has thus described the first kind
in which an ignorant man, being attached to plea-
sures, does very cruel actions.

5. A man attached to pleasures and amnsements
will be caught in the trap of deceit. He thinks:
“T never saw the next world, but [ have seen:
with my own eyes the pleasures of this life,”

6. The pleasures of this life are as ¢t were in
your hand, but the future one’s are uncertain?.
Who knows whether there is a next world or not ?

7. The fool boasts : I shal have the company?

1. Viz. in the case of a Kevalin. Other sages die seven
or eight times hefore reaching mukti,

2, myferar (Skt. ferar), doubtful as regards the time when
they will be enjoyed.

3. e, T shall do as people generally do, »iz, enjoy plea«
sures.
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of most men.” But by his love of pleasures and
amusements he will come to grief.

8. Then he begins to act cruelly against mov-
able and immovable Dbeings, and he kills living
beings with a purpose or without.

9. An ignorant man kills, lies, dececives, ca-
lumniates, dissembles, drinks liquor, and cats meat,
thinking this is the right thing to do.

10. Overbearing in acts and words, de-
sirous for wealth and women, he accumulates sins
in two ways', just as a young snake gathers dust
both on and in its body.

11 Then he suffers ill and is attacked by
disease ; and he is in dread of the next world when
he reflects on his deeds.

12. 1 have heard of the places in hell, and of
the destination of the siuner, where the fools who
do cruel deeds will suffer violently.

13. Then going to the place where he 1s to be
born again according to his deeds, he feels remorse,
as I have heard from my teacher.

14, 15. As a charioteer, who against his better
judgment leaves the smooth highway and gets
on a rugged road, repents when the axle breaks ; so
the fool, who transgresses the ILaw and embraces
unrighteousuness, repents in the hour of death, like
the charioteer over the broken axle.

16. Then when death comes at last, the fool
trembles in fear ; he dies the ‘death against one’s

1. ris. By his acts and Vtrhougmhts.
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will’, having lost his chance like a gambler vanquished
by Kali.

i7. Thus has been explained the fools’ ‘death
against one’s will’; now hear from me the wise men’s
‘death with one’s will’!

18. Full of peace and without injury to any one
is, as I have heard from my teachers, the death of the
virtuous who control themselves and subdue their
sensesi,

19. Such a deatl does not fall to the lot of every
monk, nor of every householder ; for the morality of
householders is of various character and that of
monks is not always good throughout.

20. Some houscholders arc superior to some
monks in self-control ; but the saints are superior
to all householders in self-control.

21.  Bark aud skin of a goat, nakedness, twisted
hair, baldness—thesc outward tohens will not suve a
sinful ascetic.

22. A sinner, though he be a mendicant friar,
will not c¢scape hell ; but a pious man, whether monk
or householder, ascends to heaven.

23. A faithful man should practise? the rules
of conduct for householders, he should never neglect

1. geary ga’im\ﬁ (Jacobi gEtmmY )—- Skt gammt
wqunTy 1 Busimao is Gen. Mng it is here used in juxtaposition
with a word in (fen. Plur. Such an irregularity would of course
be impossible in classical Prakrit, but the authors of metrical
Jaina sitras take such liherties with grammar that we must put
up with any faulty expression, though it would be easy to cor-
rect it by a conjecture.
2. ®1T wrgy, literally, touch with his Lody.

-
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the Posaha fast! in both fortnights, not cven for a
single night,

24. When under such discipline he lives piously
even as a householder, he will on quitting flesh and
bones?, share the world of the Yakshas.

25. Now a-restrained monk will become one of
the two : either onc free from all misery or a god of
great power.

26-28. To the highest regions, in due order, to
those where there 1s no delusion, and to those which
are full of light, where the glorious gods dwell who
have long life, great power, great lustre, who can
change their shape at will, who are beautiful as on
theirfirst day, and have the brilliancy of many suns—
to such go those who are trained in self-control and
penance, mouks or householders, who have obtained
liberation by absence of passion.

29. Having heard ¢this from the venerable men
who control themselves and subduc their senses, the
virtuous and the learned do not tremble in the hour
of death.

30. A wise man having weighed both kinds of
death and chosen the better one taught ¢n the Law of
Compassion, will become ecalm through patience,
with an undisturbed mind at the time of death.

31. When the right time ¢to prepare for death
has arrived, a faithful monk should in the presence

1. Posaha of the Jains corresponds to Upoesatke of the
Buddhists. See n. p.

2. Literally, skin and joints.
19
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of his teacher suppress all emotions of fear or joy
and wait for the dissolution of his body,

32. When the time for quitting the body has
come, a sage dies the ‘death with one’s will,” accord-
1ng to one of the three methods.!

(Uttarajjhayana Chap. V.)

1. These three methods are (1) AWUSAWGTY, (2) THIAIYW
(3) TTRTATAY i. ¢ (1) Suicide by rejecting food and drink, (2)
the restrictions of the motions of the candidate for suicide to a
limited space, (3) remaining motionless like a felled trea. They
are fullydescribed in the Aciranga Sutre, Vol. I chap. 7. See
S. B. 8. Vol. XXIT1, p. 75 £.
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10 The Duties of a Monk
8. B. E. 8., XLV. p. 324.

1. He who has given up all worldly ties and
is instructed in our creed, should practise chastity,
exerting himself ; obeying the commands .of Ads
teacher he should make himself well acquainted with
the conduct ; a clever monk should avoid carelessness.

2. As birds of prey, e.g. Dhankas, carry off a
fluttering young bird whose wings are not yet
grown when it attempts to fly from the nest, but
is not able to do so,! becauseit is too young and its
wings are not yet grown ;

3. Just as they carry offa young bird whose
wings are not yet grown, so many unprincipled men
will seduce a novice who has not yet mastered the.
Law, thinking that they can get him in their
power, when they have made him leave the Gaccha.?

4. A good man should long to live with his tea-
cher in order to perform his duties,® knowing that he
who does not live with his teacher will not put an
end to his mundane existence. Making manifest the
conduct of the virtuous, an intelligent monk should
not leave the company of his teacher.

1. miawd cf AT FITET=he could not do.

9. « freatfoa =Skt. frmrfray I follow in the text the
interpretati&n of the commentators. But I think that instead
of TWATYT we must read, as in the preceding verse, qTUnIy ;
and translate : believing himself rich in control (avfgs gfan?)
though he be still wanting in strength (Freafid)”  Jacobi.

3. gmTiE!
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5. A iwmonk who complies with the rules for
Yatis' as regards postures, lying down, sitting,
and exertion, who is thoroughly acquainted with the
Samitis and Guptis, should in teaching others explain
each single point of conduct.

6. Whether he hears pleasant sounds or
dreadful one’s he should not allow himself to be influ-
enced by them, and persevere in control ; nor should
a monk be sleepy or careless, but by every means
he should get rid of doubts.

7. If admonished by a young or an old monk,
by one above him or one of eyual age, he should not
retort against him?, being perfectly free from passion ;
for one who is (as it were) carried away (by the
stream of the Samsara) will not get to its opposite
shore. ‘

8 (He should not become angry) if (doing any-
thing wrong) his own creed is quoted against him by
a heretic,or if he is corrected by (somebody else) be
he young or old, or by a female slave engaged in low
work or carrying a jar, or by some householder.

9. He should not be angry with them nor
do them any harm, nor say a single hard word to
themw, but he should promise not to commit the
same sin again : for this is better than to do
wrong.

10. As to one who has lost his way in the

L gugEs

2. @ni g facdr arfivms®, I translate according to the
commentators, as I am unabl> to understand the words in the
text, Jacobi.
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wood, others who have not (show it, thus some)
teach the path which is salutary to men. There-
fore (he should think): this is for my good that
those who know put me right.

11 Now he who has lost his way should treat
with all honour him who has not, This simile has
been explained by the Prophet. Having learned:
what is right one should practise it.

12. As a guidein a dark night does not find
the way since he cannot see it ; but recognises the
way when it has become light by the rising of
the sun.

13.. So a novice who has not mastered the
Law, does not know the Law, not being awakened ;
but afterwards he knows it well through the
words of the Jinas, as with his eye (the wanderer sees
the way) after sunrise.

14. Always vestrained with regard to movable
and immovable beings which are on'high, below,and on
earth, (a monk) should wander about entertaining no
hostile thoughts (towards them) and being steadfast
(in control).

15. At the right time he may put a question
about living beings to a well-conducted (monk), who
will explain the conduet of the virtuous ; and what
he hears he should follow and treasure up in his
heart, thinking that it is the doctrine of the
Kevalins.

16. Living in this (company of the teacher)
and protecting (himself or other beings) in the three
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ways (viz. in thoughts, words, and acts), he (gots)
peace and the annihilation (of sins) as they say.
Thus speak those who know the three worlds, and
they do not again commit faults !

17. A monk by hearing the desired Truth gets
bright ideas and becomes a elever (teacher) ; desiring
the highest good aud practising austerities and
silence, he will obtain final Liberation (living on)
pure (food).

18. Those who having investigated the Law
expound it, are awakened and put an end to mundane
existence ; able to liberate both (themselves and
others), they answer the well-deliberated questions.

19. He does not conceal (the truth) nor falsify
it ; he should not indulge his pride and (desire for)
fame ; being wise he should not joke, nor pronounce
benedictions,

20. Averse to injury of living beings, he does
not disgrace his calling! by fthe use of spells; a
good man does not desire anything from other
people, and he does not give utterance to heretical
doctrines.

27. He who correctly knows the sacred texts,
who practises austerities, who understands all de-
tails of the Law, who is an authentic interpreter,
clever, 'and learned——such a man is competent to
explain the entire creed.

(Stiyagadamga, Vol. I, Chapter XIV.)

1. Ara expldined by ww. Jacobi.
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11. Trials and Persecutions
8. B. E. 8., VOL. XLV, p. 261.

1. A man believes himself a hero as long as he
does not behold the foe, as did Sisupala (before he
beheld the valorously-fighting, great warrior ',

2. They go forward to the head of the battle ;
but when the fight has begun the mother will not
recognise her son, and he will be mangled by
his foe,

3. So a novice, who as yet has not suffered
pains and is not yet used to a mendicant’s life, be-
lieves himself a hero till he practises austerities 2.

4, When during the winter they suffer from
cold and draughts, the weak become disheartened
like Kshatriyas who have lost their kingdom.

5. When they suffer from the heat of summer,
sad and thirsty, the weak become disheartened like
fish in shallow water.

6. It is painful never to take anything but
what is freely given, and begging is a hard task.
Common people say that (men become monks) be-
cause they will not work and are wretched.

7. Weak men who are unable (to bear) these
insults in villages or towns, become disheartened
like cowards in the battle.

8. Perchance a snarling dog will bite a hungry

1. Viz. Krishna. Krishna’s victory over Sisupala is told
in the Mahabharata. It forms the subject of Magha's famous
poem, Sisupalavadha.

2. Ldiham=riksham ¢. ¢. Control (Samyamam).
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monk ; in that case the weak will become dis-
beartened like amimals burnt by fire, ‘

9. Some who hate (the monks) revile them:
‘ Those who lead such a miserable life (as monks do),
atone but (for their sins in a former life).”

10.  Some call them names, as *“ naked, lowest
of beggars, baldhead, scabby, filthy, nasty.”

11. Those who bechave in this way and do
not know better, go from darkness to utter darkness,
being fools-and shrouded in delusion.

12 When bitten by flies and gnats, and unable
(to bear) the pricking of grass, (they will begin to
doubt), “ I have not =cen the next world, all may
end with death !

13. Some weak men who suffer from the pluck-
ing of hair, and who are unable to preserve their
chastity, will become disheartened like fish trans-
fixed by a spear L

14. Some low people who lead a life of ini-
quity, and entertain heretical opinions, being subject
to love and hatred, injure a monk.

15. Some fools in outlying countries take a
pious monk for a spy or a thief, bind him and insult
him with angry words.

16. A weak monk being hurt with a stick ov a
fist or a fruit, remembers his (kind) relations, just as
a woman who in a passion has left (her husband and

house).

1. Kstana, porhaps ¢ caught with the hook.
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17. All these hardships are difficult to bear.;
the weak return to their house when they cannot
bear them, like elephants covered with arrows (break
down).

(Siéyagadamga, Vol I, Chap 111, Lesson I.)
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12. Citra and Sambhiita'
8. B. E. 8., VOL XLV, pp. 56 ff.

1, 2. Being contemptuously treated for the sake
of his birth as a Cdpddla Sambhuta took,in Hastini-
pura, the sinful resolution ¢o become a universal
monarch in some later birth ; desdending from the
heavenly region Padmagulma, he was born of Culani
in Kampilya as Brahma datta ; Citra, however, was
born in the town Puritamala in the great family of
of a merchant, when he had heard the Law, he entered
the order.

3. Int_s town Kdmpilya, both Sambhita and
Citra as they were called in a former birth met again
and told each other the reward they had realised for
their good and bad actions,

4. The universal monarch Brahmadatta, the
powerful and glorious king, respectfully addressed
the following words vo him who had been his brother
tn a former birth.

5. We were brothers once, kind to each other,
loving eack other, wishing well to each other.-

6. ¢We were slaves in the country of the
Dasérnas, then antelopes on the mount Kilanjara,

1. The stories about Citra and Sambhita and the fate they
underwent in many births are common to Brahmans, Jainas,
and Buddhists. The whole subject has been exhaustively dealt
with by Prof. Leumann in two learned pavers (German) in the
Vienna Oriental Journal, Vol V pp. 111ff and Vol VI pp. lff.
where the text of the Prakrit Text of Chapters XIII and XIiV
together with a German translation is published.
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then geese on the shore of Mritagangd, and Sovagas
in the land of Kési.

7. ¢And we were gods having great power in
the regions of the gods. This is our sixth birth, in
which we are separated from each other.’

8. ‘ Karman is produced by sinful thoughts,
and you have entertained them, O king ; it is by the
influence of this karman that we were separated.”

9. I had done actions derived from truth and
purity, and now I enjoy their effect : is this also
true in your case, Citra?’

10, “ Every good deed will bear its fruit to
men ; there is no escape from the effect of one’s
actions. Through riches and the highest pleasures
my soul has got the reward for its virtues.”

11, “ Know, Sambhuta, that you have got the
reward of your virtues in the shape of great wealth and
prosperity ; but know, O king, that is just so with
Citra ; he also obtained prosperity and splendour.

12. A song of deep meaning condensed in
words has been repeated in the midst of a crowd,
having keard which monks of piety and virtues exert
themselves in this religion : 1 have become a Samana ”

13. ‘Renowned are my beautiful palaces Ucca,
Udaya, Mahu, Kakka and Bambha : this house, full
of treasures and ¢ontaining the finest products of the
Pamealas, O Citra, regard it as your own !

14. ¢Surround yourself with women who dance,
and sing, and make music; eujoy these pleasures,
O monk, ; I deem renunciation a hard thing’
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15. Asthe virtuous Citra, for old friendship’s
sake, loved the king who was attached to sensual
pleasures, and as he had at heart his welfare, he
spoke to him the following words :

16. ¢ All singing is but prattle, all dancing is
but mocking, all ornaments are but a burden, all
pleasures produce but pains. '

17. ¢ O king, the pleasures which the ignorant
like, but which produce pains, do not delight pious
monks who care not for pleasure, but are intent on
the virtues of right conduct.

18. ¢ Excellent king, the lowest caste of men is
that of Sovdgas, to which we twice belonged ; as such
we were loathed by all people ; and we lived in the
hamlets of Sovagas ; then we acquired the Karman
the fruit of which we now enjoy.

19. “ In that miserable birth we lived in the-
hamlets of SBovégas ; detested by all people ;

20. ¢ You are now a king of great power and
prosperity, enjoying the reward of your good actions ;
put from you the transitory pleasures, and enter the
order for the sake of the highest good !

21. ‘‘He who in this life has done no good ac-
tions and has not practised the Law, repents of it in
the next world when he has become a prey to Death.

22. “As a lion takes hold of an antelope, so
death leads off a man in his last hour; neither
mother, nor father, nor brother will, at that time,
save a particle of hi's life.

23. *“Neither hiskinsmen, nor his friends,nor
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his sons, nor his relations will share his suffering, he
alone has to bear it; for the Karman follows the doer.

24. “ Leaving behind bipeds and quadrupeds,
his flelds, his house, his wealth, his corn, and every-
thing ; against his will, and accompained only by
his Karman, he enters a new existence, either a
good or a bad one.

25. * When they have burned with fire on the
funeral pile his forlorn, helpless corpse, his wife and
sons and kinsfolk will choose another man to provide
for them.

26. “Life drags on towards death continuously ;
old age carries off the vigour of man, King of the
Pamecalas, mark my words : do not fearful actions.”

27. ‘I, too, know just as well as you, O saint,
what you have told me in your speech ; pleasures
will get a hold on man, and are not easily aband-
oned by such as we are, sir.

28. ¢O Citra, in Hastindpura ' I saw the power-
ful king Sanat Kumdra, and I took that sinful resolu-
tion in my desire for sensual pleasures.

29. ‘And since I did not repent of it, this has
come of it, that I still long for sensual pleasures,
though I know the Law, ‘

30. ‘As an elephant, sinking down in a quag-
mire, sees the raised ground but does not get to the

1. When Sunands, wife of Sanatkumira, paid homage to
Sambhiite, then a Jaina monk, and touched his feet with the
curls of her soft hair, he was possessed by the desire to become
a universal monarch in reward for his penances. This is the
nidéna of which the text speaks, and what I render in this
connection °‘by taking a resolution.’ Jacobi.
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shore, 30 do we who long for sensual pleasures, not
follow the path of monks.

31. ‘Time elapses and quickly pass the days ;
the pleasures of men are not permanent ; they come
to a man and leave him just as a bird leaves a tree
void of fruit.

32. “If you are unable to abandon pleasure,
then do noble actions, O king ; following the Law,
have compassion on all creatures; then you will
become a god on entering a new existence.

33. *“If you have no intention of abandoning
pleasure, and- still long for undertakings and pro-
perty, my long talk has been to no purpese. I go,
king, farewell.”

34. And Bambhadatta, king of the Pamecilas,
did not act on the counsel of the saint ; heenjoyed the
highest pleasure, and afterwards sank in the
deepest hell.

35." But Citra the great sage, of excellent con-
duct and penance, was indifferent to pleasure ; after
he had practised the highest self-control, he reached
the highest place of perfection,

(Uttarajjhayana, Chapter XII1.)

36. Having been gods in a former existence and
lived in the same heavenly region, some were born
kere below in the ancient, wealthy and famous town
called Ishukérat which is beautiful like heaven. (1)

1. In Prakrit ggaw (or YFPIW). Accordmg to the Pra-
krit legend given in the commentary it was in the Kuru

country. (
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37. By a remnant of the merit they had ac-
quired in their former life, they were born in noble
families. Disgusted with the world and afraid of
the Samsara, they abandoned pleasures cte., and ook
refuge in the path of the Jinas, (2)

38. Two males remained bachelors, the third be-
came the Purohita (Bhrigu), the fourth his wife Yasd,
the fifth the widely famed king Ishukira, and the
stwth his wife Kamalavati (3)

39. Overcome by fear of birth, old age, and
death, their mind intent on pilgrimage, and hoping
to scape the wheel of Births, they examined
pleasures and abandoned them. (4)

40. Both dear sons of the Brahmanical Puro.
hita, who was intent on works, remembered their
former birth, and the penance and self-control they
had then practised. (5)

41. Averse to human and heavenly pleasures,
desiring liberation, and full of faith, they went to
their father and spoke thus : (6)

42.  Seeing that the lot of man is transitory
and precarious, and that his life lasts. not long, we
takeno delight in domestic life ; we bid you farewell :
we shall turn monks.” (7).

43. In order to dissuade them from a life of
austerities, the father replied to those would-be
monks : “ Those versed in the Vedss say that there
will be no better world for men without sons. (8).

44. “My sons after you have studied the Vedas,
and fed the priests, after you have placed your own
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sons at ths head of your house, and after you have
enjoyed life together with your wives, then you
may depart to the woods as praiseworthy sages.” (9).

45, 46. The young men perceiving that the
Puarohita was wholly consumed, as it were, by the
fire of grief, which was fed by his individual in-
clinations and blown - into a huge flarzs by the wind
of delusion ; that he suffered much and talked a great
deal in many ways ; that he tried to persuade them
by degrees, and that he would even bribe them with
money and with objects of desire spoke these words:
10, 11). )

47. “The study of the Vedas will not save
you, the feeding of Brdhmanas will lead you from
darkness to darkness, and the birth of sons will not
save you. Who ‘will assent to what you said ? (12).

48, “Pleasures bring only a moment’s happiness,
but suffering for a very long time, intense suffering,
but slight hapiness ; they are an obstacle to the
liberation from existence, and are a very mine of
evils, (13)-

49, “While a man walks about without abandon-
ing pleasures, and grieves day and night, while
he is anxious about other people, and seeks for
wealth, he comes to old age and death, (14).

50, “I have this, and I have not that; I
must do this, and I should mnot do that! While
he talks in this strain, the robbers (v¢z.time) drag
him away. What foolishness is this!” (15).,

51. ‘Great wealth and women, a family and
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exquisite pleasures : for such things people practise
austerities, . All this you may have for your
asking.” (16).

52. “ What avail riches for the practice of reli-
gion, what a family, what pleasures ? We shall
become Sramanas possessed of many virtues, and
wander about collecting alms.” (17).

53 ¢ Asfire is produced in ihe Aram-‘vood
as butter 1n milk, as oil in sesamum seed, so, my sons,
is the soul! produced in the body ; all these things
did not exist before, they came into- existence, and
then they perish ; but they are not permaneut. (18).

54, ¢ (The soul) cannot be apprehended Ly the
senses, because it possesses no corporeal form,2 and
since it possesses no corporeal formn it is eternal.
The fetter of the soul has been ascertained to
be caused by its bad qualities, and this fetter is
‘called the cause of worldly existence. (19).

55. ‘ Thus being ignorant of the Law, we for-
merly did sinful actions, and through our wrong-
nindedness we were kept back and restrained from
entering the order. We shall not again act in the
same way. (20). *

56. ‘ As mankind is harassed by the one, and
taken hold of by the other,and as the unfailing ones
go by, we take no delight in the life of a house-
holder.” (21).

T ———

1. g®rin the ougmal ; xt 18 mndeud a"a' .») the com-
mentators., Perhaps @®T is the Prakeit for wgwRY; at any
rate, the context of the next verse proves that soul is intended,

2. wygw Skt. wg:a is here apparvently synonymous wivh
argfay formless.

21
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57. ‘Who harasses the world? Who takes
hold of it ? Whom do you call unfailing? My
sons, I am anxious to learn this.” (22%,

58. “ Mankind is harassed by Death'; it 1is
taken hold of by Old Age; the days? are called
unfailing; know this, Father! (23).

59. “ The day that goes by will never return;
the days elapse without profit to himz who acts
contra~y to the Law, (24).

60. * The day that goes by will never return,
the days elapse with much profit vo him who acts up
to the Law.” (25).

61. ‘*Having lived together in one place, and
both parties?® having acquired righteousness, we shall,
my sons, afterwards go forth as monks and beg alms
from house to house.” (26)

62. ““He who can call Death his friend, or
who can escape him, or who knows that he will not
die, might perhaps decide: this shall be done to-
morrow, (27).

63. ® We will even now adopt the Law, after
the adoption of which we shall not be born again.
The future hassnothing in store for us whick we have
not expertenced already, UVaith will enable us to put
aside attachment.” (28).

64> Dhriga speaks to his wite Vasishthi.

1. (f. grgatsraigR dté, woan wiedifeX
aRTATg wAATY, TR §AT 0

Mahghkirate (Bow. od.) Séntip; Chap. 321, 18, Cale.
Ree, X111 6530,
)

2. Literally, the nights
3. gew=hoth parties 1.e, parents and sons,
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¢ Domestic life ceases to have attraction for one who
has lost his sons; Vasishthi, the time has arrived
for me to turn mendicant friar, Aslong as u tree
retains its branches, it is really a trec ; when they
are lopped off, it is called a trunk (29)

65. ¢ As a bird without its wings, as a king
in battle without his followers, as a merchant on a
boat without his goods, even so am I without my
sons,’ (30).

66. “ You nave brought together all these ob-
jeets of desire, and collected many exquisitely -
pleasant things. Let us, therefore, fully enjoy the
pleasures ; afterwards we shall go forth on the
road of salvation.” (31).

67, ¢We have finished enjoying plcasures, my
dear ; cur life is drawing to its close, 1 do mnot
abandon pleasures tor the sake of an unholy life,
but looking with indifference on gain and loss, on
happiness and suffering, I shall lead the life of a
monk.’ (22)

68. ¢ May you mnot remember your brothers
when 1t ts too late like an old goose swimming
against the current, Enjoy the pleasures together
with me. A mandicant’s life is misery.”” (33).

69. ¢ My dear, as a snake casts off the slough
of its body and goes along free and easy, so have
my sons abandoned pleasure. Why should T, being
left alone, not follow them ? (34).

70 ¢ As the fish Rohita! breaks through a

1. Cyprinus Rohita.
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weak net, even so wise men of exemplary character
and famous for their austerities abandon  pleasure
and live as mendicants.’ (35).

71. “ As the herons fly through the air, and
the geese too, who had rent the net, even so my sons
and my husband depart. Why shonld lI, being left
alone, not follow them?” (36).

72. 'When the queen had heard that the Puro-
hita with his wife and sons had entered the order,
abandoning pleasures and all his large property, she
spoke to the king. (37).

'73. ¢ A man who returns, as it were, to the
vomit, is not praised: but you want to confiscate
the property' left by the Brahmanpa. (38)

74, ‘If the whole world and all treasures were
yours, you would still not be satisfied, nor would all
this be able to save you. (39). '

75, ' Whenever you die, O king, and leave all
pleasaut thiugs behind, the Law alone, and nothing
else in this world, will save you, O monarch, (40)

76. “As a bird dislikes the cage, so do I dis-
like the world. 1 shall live as a nun, without
offspring, poor, upright, without desire, without love
of gain, and without hatred. (41).

77,78. ¢ As when by a conflagration of a forest
animals are burned, other beasts greatly rejoice,
being under the influence of love and hate ; even so
we, fools that we are, being attached to pleasure, do

1, Tt was considered a privilege of the king to confiscate

the property of a man who had no heir; Cf. Gautama XXVIII,
42, Visishtha XVII 83-86 etc.
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not perceive that the world is consumed by the fire
‘of love and hatred. (42,43) '

79. ‘Those who have enjoyed pleasures, and
have renounced them, move about like the wind,
and go wherever they please, like the birds un-
checked in their flight, (44}

80. ¢ When they are caught' and held by my
hand, Sir, they struggle ; we shall be like them, if
we are attached to pleasures, (45)

81. ¢ As an unbaited bird sees a baited one
caught in the snare, even so shall we avoid every
bait and walk about, not baited by anything. (46)

82, ¢Being aware that pleasures are causes
for the continuance of worldly existence, as illustra-
ted in the above similes of the greedy man, one
should be cautious and stir as little as possible, like
a snake in the presence of Suparna.2 (47)

83. ¢ Like an elephant who has broken his
fetters, go to your proper destination., O great King
Ishukédri ; this is the wholesome truth I have
learned. (48)

84,85, ‘ Leave your large kingdom and the
pieasures which are so dear to all ; abandon what
pleases the senses, and what attracts ; be without
attachment and property ; learn thoroughly the Law
and give up all amusements, then practise famous
and severe penance, being of firm energy.’ (49,50)

86, In this way all these professors of the Law

1. This apparently refers to the birds mentioned in the
last verse,

2. Garuda, enemy of serpents
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gradually obtained enlightenment, being frightened
by birth and death, and sccking for the end of
misery. (51)

87. Their doubts about the true doctrine were
dispersed, and they realised the Bhdvanas'; ina
short time they reached the end of misery. (52)

88. The king and the queen, the Brahmanical
Purohita, his wife, and his sons, they all reached
perfection. (53)

(Uttarajjhayana, Chapter X1V),

1. wrasar, called -naﬁm by the Digambaras are certain
meditations which are conductive to the puritv of the soul.
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The Treasure of Right Conduct.

1. Listen to me. [ shall explain to you in due
order how a monk should act i order to acquire
the treasure of Right Conduct. 4

2. The great sage has declared the following as
living creatures, »iz. Earth  [ires, water /lives, Fire
lives, Air [ives, grass and trees with seeds, and mov-
ing lives. :

4. A well-controiicd monk should neither break
or scratch earth, wall, rock or a clod through any of
the three-fold activities!.

- 5. A monk should not sit on virgin? earth or
on a dusty seat. _He should sit on them after clean-
ing them and after taking permission of their owner.

6. A monk should not use cold water, hail-
stones, rain water or snow, but he should accept hot
water purified by boiling,

7 A wmonk should not wipe or scrape his body
if wet with water, Seceing it such, he should not
touch it,

8. A monk should neither feed, rake nor extin-
guish burning coal, fire, flame or a torch.

9. He should not fan his own body or a foreign
object with a palm-fan, leaves, stalks or a fan,

10.  He should not cut grass or trees, nor pluck

flowers, or dig roots of any plant. Unripe seeds of
various kinds he should not desire even in thought.

t. 1. mental, verbal and physical.

2, Le. not examined and cleaned.
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12. - He-should not destroy moving lives thrgugh
speech ordeed, but stopped from injury fo all creatures
he should look upon this multifarcous world as a
source of trouble.

13. He should sit, stand or lie! after carefully
seeing the eight kinds of microbes, knowing which a
monk becomes merciful to lives.

14. What are these eight kinds of microbes
about which a monk should enquire. The wise sage
should name them as follows :

15. Moisture, flowers, living beings, layers, mil-
dew, seeds, sprouts and eggs, are the eigh classes of
microbes, 2

17. He should always carefully clean his bowl,
blanket, bed, privy, mat and seat.

18. A monk should leave cxcrement, urine,
phlegm, dirt of the nose and ear in a place, free
from living creatures,

19. Entering into another’s house for the sake
of food or drink, he should stay there well-controlled,
should spcak with moderation, and should pay no
attention to forms3.

20. A monk hears much with ears, and sees
much with eyes, but it behoves him not to tell all
that he has seen or heard.

I, Notice chauge of construction from Third to Second
Person. ’
2, For details, see Aalpasaire, Simicar 44,
3. fe. Should not look at females or other Leautiful ob-
_jects.
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335. Not becoming greedy for food, he should

silently' collect it Jittle by little?, He should never
aceeptd food that comtains lives, that has been
bought, specially prepared for him or has been
taken forcibly from others.

24. A monk should not make the smallest
store. Being unattached to sensual pleasures, he
should not live for himself,* but should act for the
welfare of the world.

25. Living on dry food, well contented, having
fow wants, he should be easily satisfied. Having
heard the Jina’s commandment about suppression of
anger, lie should not get irritated readily.

28, After the sun has set, and before it has
risen again,5 he should not desire even in mind any-
thing like food ete.

31. After committing a sinful act intentionally
or otherwise, he should immediately control himself
so that he does not commit it a second time.

33. He should obey the orders of his high-
souled preceptor. Accepting them by word he
should carry them out into action.

36. He shonld practise virtue before old age
comes on, before sickness grows and before the

1. argfqdr=Skt. nARay ‘not speaking’ i, e not tlattering
the donor to give him alms, nor cursing him it he does not
give anything.

2. Fg=Skt. gzxq ‘gleaning or gathering grains ete.’
He should not accept the whole foed from a single donor.

3. The particle & has been omitted in the text by over-
sight. Read mwigd a gigest

4, gErsiay ‘living in vain’ i.e. not caring for his own
comforts.

5. 1. e. during night.
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vital organs are deteriorated.

37. Desiring one’s own good, ove should reject
the four viees, viz.,, wrath, vanity, fraud and greed
which causc sin to grow.

38. Wrath destroys affection, vanity destroys
politeness, fraud takes away friends and greed des-
troys everything. :

39. Wrath he should subdue by forgiveness,
vanity he should conquer by humbleness, fraud by
straightforwardness, and greed he should vanquish
through contentment. :

45, A monk should sit by the side of his
teacher after bringing the hands, feet and the body
under control, subduing the sense-organs and becom-
ing attentive,

46, In the presence of his teacher, he should
neither sit putting one thigh over the other, nor by
the side, in the front or to the back of the dedrya.

47. He should neither speak unasked, nor in-
terrupt another speaking. He should avoid backbi-
ting ' and elever falsehood.

48, Ounc should never utter words which create
-distrust, which roadily provoke another, or which
injure the feelings of another,

50. A monk should not laugh at one who is
proficient in the Ayira® and Papnatti,® or who hus
studied the Ditthivaya2 cven if the latter make a
mistake in recitation, '

1. Fafgrg mrag="Skt. ggnié arzfd It is an idiom and
weans ‘to backbite’ /. w® qrgat : wafa azfa gpriag Hito-
padesa 1 81,

2. According to the commentator, Haribhadra, these
epithets refer to a proficiency in Gramiar.
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51. He should not tell anything to a house-
holder relating to stars, dreams, magie, prognosti-
cation, spells and medicine for they are a source of
injury to creatures.

52. He should select a house that has been
built for another, is furnished with a sleeping
board and a seat, has got a latrine and is free from
womer: and animals,

53. His bed should be in a lounely place. He
should not have a talk on women. He should eniti-
vete intimacy with monks and not with house-
holders.

54, Just as a young cock has always fear from
a kulala bird, so has a celebate monk fear from a
woman’s body.

55. He shouldnot gaze at a painted wall or at a
“well-adorned woman, Seeing them, he should -
mediately take his eye away from them as if from
the sun.

56, A celebate monk should avoid a woman
cven if her hands and feet be mutilated, her ears
and nose cut off ; and even if she were a hundred
years old.

57. Adorning the body, company with women
and delicious and greasy food are like Talaputa
poison (yellow arsenic) for one who seeks sp:ritaal
welfare,

58« He should neither peep into the configura-
tion of limbs and minor limbs of women, nor mark
their amorous talk and glances for that kindles the
feeling of love.
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6U.  One should not set the heart on agreeable
sensations, realising their transitoriness and the
changeableness of material atoms.

60. Comprehending rightly the changeableness
of material atoms one should live with one’s soul
grown cold through want of passions and with thirst
Jor pleasures quenched.

61. With whatever faith one renounces the
world and enters the excellent order of monks, that
very faith one must keep up in observing the funda-
mental rules approved by the dcirya.

62,  Always performing this kind of penance,
this course of mental restraint and this course of
study, he like a fully armed warrior when attacked
by an army, becomes a match for himself and a
match for others.!

63. Of him who is cngaged in stndy and medi-
tation, who is u protector of one’s self and others,
who has a pure heart and is engaged in austerities,
all impurity (i. e. karman) gathered in previous
births is removed just as the impurity of 0'old is
removed by fire.

64. Such a monk bearing hardships, keeping
sense organs under control, engaged in study, fre~
from worldly ties and devoid of all possessions shines
forth on the removal of the clouds of karman just as
the moor. shines when the curtain of clouds has

completely disappeared.
Eighth cfzaptpr of the Dasaveydliya.

1. I e qMo to save }umﬂal{' and defeat others {passions,
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wIITT o 147 0. 1 | ZegRam

} o 107102
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mafadt .. 169 ' fagm e 1571
_wgm .. 84n 1 faeafta oo 1471, 2
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a‘; a °t ‘-l . gfnges ., 8ln 1
il PPN .. 11203
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ROy ‘. 135 n 4 j . 101
et .o 14202 gEe . 8411.4;
ghwar .. 107n.3 EFE e S
waw .. 152n.1 | TYET N ‘o1
@i .. Siﬂligq oo 82n 010201
e 165 n. 2 | 98 »o 151 0.2
Aradt .. 112n 1 | fifg .+ 6n.3
T .. 150 n 1l ¥aca .. 13503
g .. 112u 1 | Tufesr .. 88n.4
a9 . 7n 3| 8WI .o 18ln.}
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T .. 8ln. 4 uafry .. 870.2
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fafu .. 101 n. 4 mewm .. 84n.1
fr ¥ .. 93103 gex .» 83n'3
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INDEX OF IMPORTANT WORDS AND SUBJECTS

|

b
i

Abhaya .. . 96
Abhayadeva <o xlviii
Abhidhina Réijendra Ivii
Ajatasatru .. 94n. 2
Ambada .. .. 122
—his disciples run short
of water o 124

—1they make santhaia 125

—his religious equipment 125 |

122-23

—his religious views

Amgan xlv, xlvi, xlvii
Amgapavittha oo xlv
Amritsar, , o xl
Amtagadadasio xlvi,xlix |
Anamgapavittha oo xlv
Avanda Sagara Ixii
Angas . oo 122
Animals, kinds of— .. 92
Antagadadasic xlvi, xlix
Anuogadara o Xlvi, lii |
Anuttarovavaiya xlvi,xlix
Arani-wood o 161 !
Aradha-magadhi .. ixl, xl
Arishtanemi .. 1
Arsha .. - xli
Arts, seventy-two--.. 102
Ascetios, classes of—. 120-21 |
Asoka’s edicts . ixl
Astronomy . 1
Atmirirji, muni— xl,n
Avassaya .. xlvilii
Kyiramga x.vi,xlvii
Bahueudaka o 121
Bala .. oo 122

:

i
i

i

1 Bhadrabihu - i
. Bhagavin Vijaya .. x!
Bhagavati sitra .o xlviil
| Bhaggai oo 122
Bhandars o xv
Bhandarkar, B. G. .. lix
Bhikkhu oo xlvit
Bhoré. vo 81n.1
- Bhrigu 121,159
Bimba (i) séra e 961 1
Brahmadatta .o 154
Brahmancal lore .. 122
Biihler, Prof. ‘e Ix
Campd .. 94
Candanapayava o 80
Candapapnatti .o xlvil,l
Categories xlviii
Cheda siitras oo xlvi) li
Circumambulation 82n1
Citra and Sambhuta 154.66
Coronation, meha’s— 107
. Culant .. .. 154 .
Cures .. ‘e 88
Dasérna . . .o 154
Dasaveyaliya «» xlvilii
' Death .. ..
—foolish and wise 143-56
—religious— .. 131.92
Devagutta e 122
Devardhigm_li xlii,xliv

Bambha oo 155
Bambhadatta, . 158
Beggar, a blind— .. 81

Berlin, Royal Library at  lix
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Dhammapada T I
Dhanavai . 86 |
Dhanka .. o 47
Dhaupat Sivgh, . B liv
Dhirini .. ‘e 96
—her dream . - 96:97
—her untimely longing 99
Digambars xlii
Diseases, sixteen 87
District officer 86
Ditthiviaya <o vly, 170
Diviyana . 122
Doctrine of 60 categories 122
Dreams .. .o 171
—interpretation of
Dharini’s d u7.
—uvmber of dd. 98
14 dd. seen by Arhat’s |
mother - 98 .
Duties of a monk .o 14750 ‘
Kkkai 86

—his eruelty ..
—his sicknesses. ,

87 .
87

—nmedical treatment 8+

Ynema .. .o

88

Famine, twelve years’ xliii,xliv '

Fortune-symbols .,
Ganadharas .
Gangd ..

Geography .
Goyama .
Gramthagram 'tham
(ruerinot, Prof.—
Gunasilaya

Guptis .. ..

Half-idhaka EE

110
xli |
123.24
1

83

i

1x

96 |
148
123

Hamza .o 121
Harikesa bala  xxxvi-xxxviii
Harshakula vo xlviil
Hastindpura ‘e 154
1leart of Jainism .. 1x
.Hell, troubles in—.., 134-36
Hemacandra xliiin., 1vi
Hermits, clusses of—— 120-21
Hindi .. - xl
- Hyderabad (Deecan liv
Indabhndi . 82
Initiation, Meha’s— 111-12
Injection .. 88
Injury to life . 138
—its synonyms, . 133
—its consequences 134.36
Ishukara .e 159
Ttihasa. . < 122
Ittara death s 131
Jainigamodaya Samiti  liv

Jain  Bhandéars Ixv .
J.—MSS. 1gi1 J.—seript Ixiii
Jain Sdhitya ramso

dhak . xliv
Jambuddivapannatti  xlvi, 1
Jinkdr.. e 88n. 1l
Jitakas .o Ix
Jina Vijaya . Ixii
Jivdbhigama oo xlvil
Jyeshtha . 115
Kakka .. . 155
Kila ., ‘e H

. Kilanjara o 154
Kiliva,. ‘e xlv
Kamaldvai - 159

Kampillapur .. 124
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Kampilya . 154
Kanha ., 121
Kapila. . 121
Kaj.pa vadamsiya .. xlvi, li
Kappiyio so o xlviy i
Km'dkm»dm 122
Kast .. .o 155
Kesi kumdra ce 1
Kielhorn, Prof — ... lix |
Koniya - 9
Kuniya=koniya .,
Kutivrata .o 121
Leumann, Prof. .. 154 0.1
Longing, untimely— 99
Migadha - ixl -
Miagadhi s Cixl
Magic .. .o 171 -
Mahibharata .. Ii
Mahdrdsheri e x|
Mahdvideha .o 119
Mahavira .o 82
Mahu .. . 135
Malaya giri s xlix
Manuscripts ‘e Ixiv
Medicines .o 88
Meha, prince— .. 94

—his bitter experience 113

—his death .. 118

—his emaciation due

to hard péna.nce 117

—his previous birth 113-115

—his resolve to under-
take penance .. 117
—Mahdvira sets him
right . 116
Mirgalodha .o

Ndyas, nineteen e 95
" Niggantha doetrine .. 105
. Nighantu R 2]
Nijjutti .. vo. xlvi
Nine organs .. 10301
Nirayavaliydo «o xlvi, 1
: Nirvina .. .. 138
‘Ornaments .. 108128 -
Ovaviiya cooxlviy ]
Paceh . .. .. 88n. 3
Padmagulma C e 154
Paesi. .. e 1
Paingas .. o oxlvih
Pajjusana e Iv
Paliovama 893
Palmistry + xlix
Pancila .. . . 155
Pahndvagarana xlvixlix
Panjibi .. S sl
Pannavand oo xlvi, 1
Paramahamsa o 121
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Mixture of Hindi and

Panjabi .t xl
Miya, queen 80
Miyaggdma .. 80
Miyiputta e 80
Mrijtaganga _ 155
Miila sutras e xlvi
Naggai .. v 122

- Nghay, P C. .. Ix
‘ Nanda .. ve 98
Nandi sitra «oxlvilii
Nandyivarta A S LU
Niraya .. : 122
" Nithd Rém Prémi .. Ixii
Niya=wg .o 136

Nayadhammakaha xlvi, xlviii
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