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FOREWORD.

it

Srimad Rajchandra was a very great soul.
His Religion was Peace and Compassion. His
consciousness was Universal. It embraced Time
in its Eternity, Space in its Infinity, and Soul and
Matter in their never-ceasing modifications in Rest
and Motion. This Poet-Jeweller (for Rajchandra
was a Kavi and also a dealer in Jewels) realised
and idealised the 3 great Human Jewels of Firm
Faith, True Knowledge, and Pure Conduct. His
compassion compelled him to share his spiritual
achievements with his weaker sisters and brethren.
This he did in Atma Siddhi, or self-realisation.
The Passions and Emotions, the Hopes and Des-
pair, the Love and Hatred, the Tears and Smiles,
are the same for all men and women and in all
ages. They brighten and break the Human heart
equally in all latitudes and in all periods of history.
They weave the chequered garment of Sin and
Sorrow, Virtue and Vice, Frailty and Folly which
clothe our weak and erring sisters and brotheis
everywhere. Consciousness is unkillable. When
we err, it smites us. Under its whip hope deserts
.us. Our doom faces us sternly and we secra lost
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(7)

not only for now, but for ever. Thus our own sin
seems to claim us for infinity. But this is wrong.
The law of Cause and Effect is inexorable but
scrupulously just. One sin merits only one punish-
ment. Neither more nor less. So there is room
for repentence and reform. Theology terms it
Grace and Forgiveness. But Rationalism calls
in the triumph of enlightened altruism over an
erroneous yielding to narrow and selfish tempta-
tion. It is useful to make this clear to encourage
the drooping heart of the sinner; to point out to
the ever-burning fire of Hope and Faith and
Good will; to set the weary and distressed pilgrim
once more on the path to God. This is what
self-realisation aims at doing.

The text is slightly, only slightly, technical.
But in the notes I have tried to give the cosmo-
politan spirit in which, I believe, Rajchandra
conceived the verses.

I am sure that carefully read, the small
book will be a sure guide and solace to many
and many a sore-footed man and woman on the
rough road of life.

HIGH COURT,
INDORE, }

January, 1923,

J. L. JAINL
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ATMA-SIDDHI

S e e 2 o e e e
s TR &,

: Salutations with utmost devotion to the reve-

red saintly spiritual Master, the bestower of
i unequalled spiritual shelter ( or spiritual
oy refuge)!

freiv g5 s a7 fn B, YR g

Y gENN A F2 T 0 RN @uEEER e
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The enlightened personages who have
acheived pure self-realisation, have laid down
the following six Padas (i.e. philosophical
spiritual steps or aphorisms) as the highest
abodes of right perception or belief (Samyag
darshana ) -

, TN qF— AT & ! | SR =, ¢2 e’ gmid
TRG o A &) agF i e For S
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First Pada ( spiritual step):~ soul is there.

Just as substances such as pot, cloth etc.
do exist, soul also does exist. On account
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| of certain qualities just as there is proof of
pot, cloth etc. being in existence, there is
proof of the existence of soul, in whom
there is evident quality of consciousness,
illuminating self & non-self (other than soul ).
0 W e &7 W, © ek
qxre o FeH & @4 € | o P R -,
@ o davea qard ¥ | e e aw B,
Fifn SoR Safy B A1 ft gam ogwEd T
o | Bl 3 AT 2R - AE € A
| iR, Y A A § | 9T ol e et

3, Fits Reh frell SR St 8t g, e
el 1zt a8t g )

% Second Pada (spiritual step):-soul is ever-

¢ existent. Substances like pot, cloth etc. are
existent for a certain time; soul is existent
® in all the three times. Pot, cloth etc. are
substances by virtue of combinations, soul
is a substances by virtue of inborn nature,
because for its origination there are not any
experiencable combinations. Consciousness
entity is not capable of being originated by
any permutations & combinations of subs-
tances, therefore it is uncreated. On account




of its being a non-combination it is imperi-
shable, because one whose: origination is not
brought about by any combination whatso-
ever cannot also merge itself into anything
else.

e qF - — o w20 | g ey e
B g 8| oh =l 32 9 3 BeeRa
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Third Pada (philosophical spiritual step):-
Soul is doer ( of his own deeds):~ All sub-
stances are endowed with substantial effica- }
cious process, all substances are seen}
associated with some or other process of
modification. Soul also is endowed with|
activity. Because it is endowed with activity
it is doer. This doership is analysed in three-
fold way by Lord Jina (the conqueror o
internal enimies like ignorance, passions,
karmas etc.) ]
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&
Vi

¢ (1) From essential reality approach with
oy regard to processment of innate chain of
i modes it is doer of its own modes. (2) From
% anupacharita vyavahar i. e. from unattributed
#o¥ actuality approach ( which is associated with
s Experiencable specific relationship) it is the
~ doer of material Karma composed of matter.
1% (3) By attribution it is the doer of city,
25, house etc.

» T X W B T
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d‘ Fourth Pada (spiritual step or aphorism):-
2 Soul is the enjoyer (of one’s own doings):-
%% Whatsoever processment (or activity) is

% there is all fruitful, not futile; whotsoever is
"“ ¢ being done, its fruit has to be enjoyed, such
1
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is the manifest experience. Just as fruit of &
poison on having swallowed poison, fruit i
of sugar on having eaten sugar, fruit of |
fire-touch on touching fire, fruit of snow-touch
on touching snow, cannot but be helped, in the
same way in whatsoever modes — passions
etc. or non-passions etc.-the soul conditions
itself, — there fruit*is also worth occuring |
& it does occur. Because the soul is the §
doer of the activity, it is the enjoyer of |
its fruits.

frefl A 87 f sEreRa- |
FEE S S Fa e R SR Fod
E NFE e e, a8 w4 gu o oRa e
8; FifF g w9 RA dwar et ft ge
FTHATEE— TR Ieh ST FXA—-SEH el
fard T & &fr @ Ava ww S B—afmr
& WA E| 96 @1 d9-E 400 &) &R A
£ 3 TR 9 g s ¥, e R &1 |
Fifth Pada (spiritual step ) :- There is emanci~ 733
pation (salvation):- There is removability
of the Karmas-one’s own doings, — whose :

doership from unattribited actuality point %
of view was propounded, & whose enjo- §ij}
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¢ yableness because of one’s own doership

was propounded; because there might be

acuteness of self-evident passions etc. but

% by their non-study, by their noncontact, by
! their subsidence, their attenuation is visuali-

sed & they appear capable of being annihi-

; lated; they can be annihilated. Because this

& that bondage processment is capable of
being annihilated there is Pada (step) of
emancipation, in the form of pure inborn
soul-nature devoid of those bondages.

BE1 TR -— 38 A I 7| A g
e &Y R g WA 9T @ &9 ge AR, a1 ool
frafe ol off T ¥ ot oeg wEEE Boda
A T, 239, Gaif, 9o, afe el dea
ger &; o an TR s R & B
STI9 S BT 3 §; $6P A I, <3,
oy WeI-g%H I9A £ |
Sixth Pada (spiritual step):— There is path
(or means) of emancipation (salvation):—
If perhaps it is like that only bondages are
going on, then their reversal would not be
possible at any time; but means such as

knowledge, perception, samadhi ( mediation
devotion etc. which

(Y ,,
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kX are of nature countary to the karma ( doings )
W4 bondage, - are evidently witnessed, by the
VIR prowess of which means bondage of karmas
3 (one’s owndoings) becomes loosened, subsides,
A0} or gets annihilated. Therefore these know-

ledge, preception, right spiritual character
ect. are means for the achievement of the
emancipation ( or salvation) pada (step).

el 59 e i a8 G T & | el st
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These such six padas (spiritual steps) ;
" propounded by the venerable enlightened —
%) personages as principal abode of right per- ¢
.22 ception ( Samyag Darshana ), are stated here
;\5; in brief. To any soul, whose emancipation
(salvation ) is nearby, these padas ( spiritual
i steps) are likely to be proven on slightest
41 thought, are likely to be felt as supreme
oo reality, are likely to create in his soul their %
} discrimination with all-sided details. These
3 six padas (spiritual steps) are absolutely
‘1 beyond doubt,-this is so propounded by ;
the supreme personage. The discrimination &p
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of these six padas (spiritual steps) is laid |
down in order that the soul might under- j{g®
stand ( realise ) one’s own self. The ¥
enlightened ones have preached these six /I
padas (spiritual steps) in order to get dis-
pelled the soul’s egoism — possessionism, iy
generated by beginningless dream-state (of jz
ignorance ). If the soul just conditions its &0
mode that one’s own self - form is just
devoid of the dream-state ( of ignorance), &
then getting awakened only on slightest ‘
effort it would attain right perception (or §
belief ); having attained right perception, it iﬁ
would attain emancipation in the form of Zjp
one’s own inborn self. To him there would NV
not arise any touch of joy or sorrow with
regard to any vanishing, impure, alien mode /
other than one’s own self. On that reflec- 242
tion purity, perfectness, imperishability, 3
absolute joyfulness come into incessant 27
experience within its' own self. Assumption /%
of oneness with all ante-inborn perverse %%
modes is caused to own self merely by %
superimposition, from these there is absolu-
tely separateness of one’s own,-such distinct, g
manifest, absolutely manifest non-dependent i’ %
realisation (or spiritual experience) occurs
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to him. On unison with perishable or extra-
neous substances agreeableness or disagree-

ableness do not occur to him. His objective

being fulfilled he becomes fully satiated,
having known and felt (experienced) one’s
own spiritual self-form, which is devoid of
birth, agedness, death, disease & such other
troubles (or obstructions ), & which is abode
of perfect glorification. All those persons
who have acheived realisation of the soul
through the medium of the supreme per-
sonage’s word, authoritative by the said six
padas (spiritual steps), have attained one’s
own self-form; have become devoid of all
associations like internal anxieties, physical
ailments & extraneous botherations; are
becoming like that & will become just the
same in future.

o Gegeaia S0, ST ST AROTRT A1 FA—
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~ Salutations with utmost devotion to those
j saintly personages who have given the
precept, capable of annihilating birth, aged-
ness, death & capable of effortless enplace-
- ment in one’s (soul’s) own self; even in
*éi always incessantly praising their spontaneous
% selfless compassion the inborn soul nature
é{s gets manifested. May the lotus—feet of all
such saintly personages be ever enshrined
in heart!

ar foe a SR AR, S8 W O
) ey aeey @ qnRd g &, e sir-emTh
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| fra &, onm 30 Al HCEE & Ry WE!

0 o el off Tt YUY TR eRdd Wi
fiw PR R &

That saintly personage, —on acceptance
of whose words soul’s own self-form as




established by the six padas (spiritual steps) "
gets effortlessly manifested, by manifestation 5
of which self-form the soul having attained {jt
perfect blissfulness becomes fearless for all %5
times, — to define the merit of such saintly s
personage, exponent of those words, there ,
is utter inability; because without desiring ¥
anything in return, merely through causeless :{}
(or selfless) compassionateness he has besto-
wed the supreme soul mode, whose return g \
obligation cannot be brought about; in spite {7y
of that ‘this is my disciple or devotee, §¥
therefore he is mine’—in this way one who ]
has never looked with reference to other g
soul, to such saintly person salutations again \¢
& again with utmost devotion! ,?
al | AL

R Ggei N Gl ik P &Y 8, 34

| 5 5 NN .
o af% ¥ B wavs Y & T M| 2
wfeh T aNA gege! aE e I @, W)
g T TR S o TR G &Y, SN |
oA %, 7 g e Wit Few f §
g, 36 Wi ok o7 ggeN R fiwd BEe (e
TR & | ;

The saintly personages who have propo- 7
unded devotion of saintly spiritual Master,

N8
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¢ have prescribed that devotion merely for

the spiritual benification of the disciple, by
it acheivement of which devotion mental mode

would remain fixed in the internal workings
i of the saintly Master’s soul, all other wanton
¢ behaviour would be eradicated on unprece-
. dented virtue getting visualised, soul-know-
ledge would be effortlessly produced; - know-
ing so, the devotion which has been pro-
pounded, to that devotion & to those

\? saintly personages salutations again & again

¢ in all the three times!

A T TR IR

FEFE TReET
| AN &, 98 WE 9 A 3-39 TR sEedd
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| 38 FFeETRl, SRR Qe AW g ¥, o
) GeTh SRR o W AR &)
et &1l !

If, perhaps, manifestly in the present
: time there has not been springing up of




Keval Gnana - perfect knowledge ( omni-
science ), but on giving thought to whose
words it is known distinctly that Keval
Gnana (omniscience ) is there; in this way
Keval Gnana (omniscience ) is produced in
thought-state, Keval Gnana ( omniscience )
is produced in desire-state, Keval Gnana
( perfect knowledge ) — the manifester of all
unimpeded bliss, to attain which soul became
effortlessly capable through the instrument
of whose spiritual contact, to that saintly
person’s benevolence with supreme devotion
let there be salutations! let there be
salutations !
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ATMA-SIDDHI
or
SELF-REALISATION
1

Introductory

Author’s Life-Srimat Rajchandra, Poet,
of a hundred simultaneous functionings of
the mind was born in 1868 at Vavania. From
early boyhood Rajchandra was brilliant and
attracted attention by his prodigious memory,
and poetic power.

At the age of 19, he came to Bombay }
and after four or five years became a jeweller.
He was very successful and needless to add,
perfectly scrupulous in a most unscrupulously }
money-making world.

But all the same his whole mind was con-
stantly turned inwards to his soul. Hence
the several books which he produced. For
example :—

Atma-Siddhi was written in 1895-6 at
Nadiad in Gujarat. After a short time but
having lived a true and useful life, he passed
away at the very young age of 32 in 1901.




Motive of the Book

: The motive of the book is given in verse 3.

Love is the most Universal religion. Sacrifice
and self-forgetfulness .are its features. Ready

@ straight-forwardness is its never-failing sign.

@ Compassion, Daya, Ahimsa are merely the
religious paraphrase of this divinest power
in the human breast. This is the fire which
burnt Moses into a prophet; this, the thrill V.{‘
which surged up in the pure heart of Christ
and welled forth from him as Faith, Hope,
Love and Charity; this, the voice which sent
Mahomed into founding Mahomedanism;
this, the motive power which made Buddha
bless the world with his wheel, and Mahavira
make all Humanity for ever grateful for giving
in the most Iucid, scientific, unmisunderstand-
able doctrine of right belief, right knowledge
aud right conduct. The same spark scintillated
in Rajchandra and impelled him to call to
right faith and pure life, a nation and a
world which wallowed, and beast-like almost
gloried, in a doubtful, perverse, ignorant
loose, wrong belief, and shameless, unrestra-
ined,

’.
924,




ATMA-SIDDHI

muddy earthy lives. He exposed and con-
demned at once the smatterers of dry theo-
logy, and the pursuers of mere religious rites.
One set knew the right and yet the wrong
pursued; the other took the chaff for the
grain or hugged a lifeless mummy as a living
deity of purity and power. It is to save these
mere ritualists and devotees of barren know-
ledge from themselves, and the world from
their hell-wards-taking example and precept,
that Compassion impelled Rajchandra to lay
bare the almost entirely hidden path of Truth
for the lonely seeker after Truth. In Atma-
Siddhi, the Ideal self-pursuit, self-realisation,
self-absorption, is emphasised. Its beauty is
chiselled out of the rock of Deluded,Passionate,
careless wrong belief. Wherever Rajchandra
got it, he had a clear, lucid visible know-
ledge of the Truth about the pure Soul e. g.
verse 98 1s of classic cut and clearness.

The plan of the book:-The book consists
of 142 verses, divided into 8 parts as follows :~

Part Verse

I 1-8 It introduces the subject by laying down §
the necessity of self-knowledge, the :
scarcity of the way to it, and the { 4
causes which prevent its attainment. M zb
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The necessity of a true Teacher and
his qualities, He must be obeyed.

Ohsties of a true Pupil. He must be

a Souni-sesker. He must give up
¢anity, bias for the caste or creed,
of s hicth, if, and in so far as,

it is not righis

¢
i

The characteristics of a vain, untrue
pupil, who seeks to gratity his own
vanity and whims.

V  34-41 Characteristics of a true pupil.
VI 42-118 42. Introduces the 6 Propositions.
43. Gives the 6 Propositions.
I. The Soul is.
2. The Soul is Eternal.
3. The Soul (in its embodied con-
dition) is the doer of Karmas.
. The Soul (in its embodied con-
dition ) is the enjoyer of the
fruits of Karmas.
5. The Soul can gain Liberation.

6. There is means of Liberation.

44. Introduces the 6 Propositions severally.
45-48. Pupil doubts the existence of the Soul.
49-58. True Teacher removes the doubt.

e Soul. %
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VIII

62-70. True Teacher removes the doubt.

71-73. Pupil doubts that the Soul does
Karmas.

74-78. True Teacher removes the doubt.

79-81. Pupil doubts that the Soul enjoys
the fruits of Karmas.

82-86. True Teacher removes the doubt.

87-88. Pupil doubts that there is
Liberation.

89-91. True Teacher removes the doubt.

92-96. Pupil doubts that there is means
of Liberation.

97--118. True Teacher removes thedoubt.
119-127. Pupil’s joy.
128-142. Conclution.
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I
The Thesis in Brief

Self-realisation implies that there isa SELF
which is unrealised and which can and ought
to be realised. The SELF is the soul, the ever-
lasting ego. Its being unrealised means that it £
is hampered and deluded by the Karmas which ${/4
it does and the fruits of which it experiences. :
The doing is by choice; the experiencing is by
compulsion. The realisation of the Soul is
Liberation. It is possible There are means
of it, and it 1s a duty to try to realise it.
Thus we get the following 6 propositions:— |

The Soul is.
The Soul is eternal.
The Soul is the doer of Actions.

The Soul enjoys the fruit of Karmas. 1
There is liberation,

AN S

There is means of liberation.

Now we proceed to consider the propo- 2
sitions one by one.
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_ 1. The Soul is
The first proposition is of the greatest

A importance; as it is also of the utmost meta-

physical difficulty. It is obvious, because the
Al Soul and none else is the knower and in any
- form of knowledge of the Soul, the soul itself

is both the subject and object of conation and
knowledge. Nor is there any figure or analogy

t) known to us which is parallel enough to

illustrate or elucidate it. One of the nearest

% is that of the eye which is the sole seer and
- which sees everything else and also itself. But
. there it ends; for, the soul sees itself by itself:

but the eye sees itself through something else,

| e. g.,aglass or another person’s eye. However,
if a man wants to know the truth and not
i merely to gratify his vanity by seeming to win
¢ in an intellectual contest, the old eternal path
. of self knowledge is still open to man, although

itis very rare to see and very arduous to follow

The most universal and elementary way of
approaching the problem is to observe and
recognise the obvious fact, that there are two
distinct kinds of substances in the world. One
kind are living and the other are non-living.

¢ The menand women, cows, horses, dogs, doves,
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: bees, butterflies, etc. etc. are living; bricks,

chairs, tables, spoons, mats, walls, nails etc. etc.
are non-living. There can be no doubt or que-
stion that the first, or the living class, is en-
tirely different from the second, or the non-
living class. In other words, there is possession
of life by one; but not by the other. This fact
of life is only one index of what we mean by
soul, as will be seen later. Here we may as
well see what we mean by living and non-liv-
ing. By Life we mean Vitality. By a living
substance, we mean that which has Vitality.
There are 10 distinct kinds of Vitalities. They
can only be found where there is a soul, and
they can never be found in a non-soul. These
are (1) The faculty or sense of (i) touch, (ii)

R taste, (iif) smell, (iv) sight and (v) hearing; (2)

/& the power of (i) body, (i) speech and (iii)
o mind; (3) the phenomenon of respiration; and
(4) The continuity of Vitality, or the power of
remaining vital for and up to a certain time.
Thus there are four main and in ali 10 kinds

49! of Vitalities. All the four must be present in

N every living being, however low in the scale of
being e. g., the tiniest, lowest amoeba has the
% sense of touch, the power of body by which it
':. moves, the respiration and its life-period. As
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we ascend the scale of beings, the vitalities
grow till we reach the 5-sensed man with all
the 5 senses; the 3 powers of body, speech and
mind; respiration; and his age-period.

The slightest mental application and ob-
servation will show that these 10 vitalities are
present in the Living, but absent in the Non-
Living.

My first point is that Life is a form of
Soul. Where we see life, we see soul. But life
is not identical with soul. Life is only a mark
of the soul. The soul has many more charac-
teristics besides life. A few more [ shall
consider here.

The most casual observer will note that the
Living have the faculty of Attention and not
the non-living. The Living can attend to a thing,
the non-living cannot. A dog can move his
ears and blink his half-closed eyes to show that
heis Attentive, whether there isa sound or not.
Not so the brick or hay next to the dog. The
brick or hay is dead, lifeless. The dog is living,
has Attention. This Attentionis merely a direc-
tion of consciousness, which is the most impor-
tant and essential characteristic of the Soul. 1
purposely did not emphasise it first,as it can be

iyt . E: /.’ TEERZMH - ls: 4‘ 3
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manifested and recognised only by means of the
other phenomena, which are considered here.

This attention may precede Conation or
Knowledge. Thus it is of 2 kinds. This Atten-
tion is another great feature of the Soul. A
Soul-seeker will observe life and attention;
and in the presence of these he will read the
presence of the Soul.

The next great point in the Soul is know-
ledge. In most cases, our knowledge comes in
to us by means of the 5 senses and the mind.
These are the 6 vitalities as above. The product
of their functioning is to stir the knowing
faculty of Consciousness. This is knowledge.
The Living has it, but not the non-living.
Knowledge, as said above, is always preceded
by knowledge-attention and that by Conation,
including Conation-attention. Thus the phsy-
chologist-metaphysician will follow the soul in
the outward direction and follow conscious-
ness into conation-attention, conation, know-
ledge-attention and knowledge.

For the present these 3 must suffice. He
who wants to find the Soul, wiil find it behind
the threefold observation of Vitality, Attention
and Conation

N
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o8¢ Now let us take up some objections raised

. by Mr. Uttamchand M. Doshi who kindly 3¢
. compared my English translation with the fuk
% Gujarati original of Srimat Rajchandra. B
é. Doubt 1. One cannot have doubti of one’s

7 own existence, yet the soul has doubt of its

B own existence. Therefore there is no soul.

Az

The very wording implies the existence of #
the soul. But the spirit of the doubt is deeper.
It may mean two things: (1) Doubt destroys or
negatives the existence of the thing doubted.
(2) The soul being the knower must never
doubt its own knowing or its own existence.

(1) Doubt is subjective; the thing doubted
is objective. This subjective feeling cannot {34
affect the existence of the object doubted. As
you are reading this book. You may doubt the i}/
existence of the book; your doubt may be f
perfectly sincere,even reasoned and ascertained, '/'
still the book will exist. The doubt is an error 47

of judgement, but obviously it cannot affect v,i'
the existence of the object doubted.

3

(2) Here a slight and very old fallacy is
involved. The question forgets that doubting %
means thinking and thinking implies a thinker 'i”!
or knower. This doubt itself establishes a

&
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doubter, thinker or knower and that is the
soul. This was treated classically by Rene
Descartes in his famous “Cogito, ergo sum”
I think, therefore I am.

Doubt 2. What we call soul may really be
a result of combination of matter of various
kinds ? |

This is partly true. For the body, the
senses, the speech, and the mind also are
matter of various grades of fineness. But yet
the phenomena of consciousness, attention,
and knowledge are entirely immaterial. Matter
cannot explain them. No one can ever achieve
them by means of matter. Thus both positive
and negative considerations remove this doubt
easily.

II. The Soul is Eternal.

This is strictly true only of the Liberated
soul, the Siddha. It is true of the embodied,
mundane (Samsari) soul also in the sense that
it is unkillable and remains the same through-
out its journey to the end, if there is anend
of the cycle of worldly existences for it.

Two considerations establish this. As you 5
sow, so you reap. Every cause expends itself
fu}ly in its appropnate effect Every act every
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word, every thought, which sets vibrating our
body, speech or mind bears its proper conse-
quence. Every Karma bears fruit. Now it is
obvious to the most shallow thinker that all
results which we see in anyone’s life are not
the fruits of his Karmas in this life; for we see \\
some good menin troubles and some evil-doers _
prosperous. Therefore this seemingly contra- 3
dictory condition must be due to Karmas in ! '
the past, i.e., in a previous incarnation. All i .
sense of justice and proportion compels us to
believe that the doer of the act and the ex-
periencer of the fruit of the act must be the
same. That is, the soul has continued from a &
former into thisincarnation, and similarly from ?
body to body, In other words, the soulis the
same, As there is no necessity for thinking of %z
the disappearance of this soul at any time from 37
any cause, we conclude that the soul is eternal.

Another consideration is slightly artistic, 81/
not so logically compelling conviction, but 8 !
showing how the belief is supported by all &Y
that is refined, beautiful and ennobling in life.
The nobleness of life is pure and high-aimec
living, But the best of our ideals obviously
cannot be realised in this life. It is inartistic 7’5
to think that all the enthusiasm and endeavour 27



for these ideals is a wasteful whim, or fleeting
fancy. the aesthetic sense suggests that we
carry on our good motives and instincts from
birth to birth, till going on from higher to still
higher and higher point of view and action we
achieve the highest ideal of the Soul. :

Mr. Uttamchand’s doubt : If the soul is
eternal it must remember its past incarnation.

(1) Memory is an aspect of knowledge,
which is a peculiar attribute of the Soul. If all
the knowledge is available to the soul, it can
remember all its own and everyone else’s past
as well as see into its own and all other’s &
future. But this knowledge is obscured by the
Karmic matter of passion, sins, sorrows, frail-
ties, and follies of the worldly soul. Our delusi-
on-tossed, passion-saturated humanity vibrates
day and night ceaselessly in a vicious whirl of
ignorance and error. This, instead of removing
or thinning the knowledge-obscuring veil,
fixes it and thickens it still more.

(2) We forget most things of our baby- |
hood, childhood, and of boyhood and youth #
and manhood also in old age. What wonder,
if we forget matters of our past lives?

(3) From incarnation to incarnation the
soul takes on with it only its sheath of Karmas




and its magnetic or electric double, called
the Karmana and Taijasa bodies. Its other
body it leaves behind to dissolution. Thus the
knowledge relating to this other body of flesh
may be submerged in a lower sub-conscious-
ness of the soul. The knowledge of the
Karmas of our past lives is seen in us in our
particular instincts and attitudes for good or
bad kinds of thoughts, feelings and actions
in this life.

III. The Soul is the Doer of Actions
All living is a continuous series of actions

by our body, speech or mind. Who does this
action? Who is the responsible agent for
these ? The possible answer can take three
forms: (1) Some one beyond us, (2) Our-
selves i.e. the body, (3) Overselves i.e the Soul.

(1) Obviously all our deeds and misdeeds
cannot be due to others, human or super-
human beings.

(2) The body alone cannot be the doer.
Responsibility cannot be attached to it. The
analogy of Criminal Law can be extended
here. None is guilty, unless he has a guilty
mind. Actus non facit reum nisi mens sit rea.
Even a dog in the roadway knows when you




kick him out of sport and when out of vicious
anger. Indeed, the point need not be laboured,
as everyone feels that the body is merely an
instrument to make manifest our conscious
volition, which constitutes that part of our
actions, where responsibility lies. Now this
volition is a function of our inner intelligence,
of our faculty of discrimination between right
and wrong, good and bad, between what we
ought and what we ought not to do. This inte-
lligence, discrimination, or consciousness is
the Soul.

Mr. Uttamchand’s doubt 1. It is Soul’s
nature to do Karmas, otherwise why it did the
first Karma ? So it began doing the Karma,
has continued to do so and shall go on for ever.

This is quite true of the soul embodied in
the Karmic matter. This Karmic matter be-
comes the cause of vibrations in our body,
speech and mind. This vibration awakens a
sympathetic movement in similarly-tuned
matter round us, attracts it to flow into us
and reinforce the matter with which the soul
is already bound. Thus the weaving of the
worldly wonder of Karma goes on and the




of Samsara. Thus it is the nature of the em-
bodied soul to do Karmas and.to go on doing
them for ever. Evidently this casts no doubt
on the agency of Karmas by the soul.

Perhaps the doubt is like this, when it is
the nature of the soul to do so, no responsi-
bility can be attached to it, If so, the answer
is : There are good and bad actions certainly.
Everyone recognises that. Discrimination
between them is a function of knowledge i.e.
of the soul. It can know, distinguish, and
choose, therefore it is responsible.

IV. The Soul Enjoys the Fruit of Karmas,
/ The credit or discredit of an act goes to
” the responsible agent. Therefore it follows

logically that the soul experiences the effects
of the acts which it does,

This is obvious also from the every-day
experience of all. In misfortune even a materi-
alist cries: ‘What have I done to deserve this!

V. There is Liberation.

This follows from the very idea of an
existing soul. For soul is found to be with
matter or Karmas in our everyday life and
observation. We have seen under 1. THE
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SOUL 18, that the soul is entirely different
from matter. Our idea of pure soul shall be
merely an idea, corresponding to no reality if
there can be no pure soul, i. e., onc entirely
free from the dirt of Karmic matter, This
shows that the soul can be pure. That is,
there can be Liberation.

As a fact the whole controversy centres
round the first proposition. As soon as it is
clear, that there is a soul and these are its
qualities, then the rest of the propositions
follow easy enough.

Doubt 1. If the means of the Liberation
is the undoing of Karmas, it is natural that
the soul shall never be free from the Karmas.

This is true only of the soul not free from
Karmas, i.e., of the soul embodied in Karmic
matter. It is the nature of the soul in this
mixed condition to do Karmas. Otherwise the
pure soul does no Karmas. It is absorbed in
its own eternal Qualities.

Doubt 2. That which has a beginning must
have an end:and that which has no begin-
ning, has no end. So Karmas from being
attached to the soul from ever must remain
with it for ever. And if Liberation has u begin-
ning, it must have an end also.
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The two universal propositions in the doubt
“are untenable, e.g., the growth of a moustache
has a beginning, but no end necessarily. The
Universe seemingly has no beginning, for no
authentic date or time of its beginning can be
given, and yet all systems of thought and
religion predicate some sort of end for it. Any-
how neither Inductive nor Deductive Logiccan
stand surety for the truth of the two sweeping
generalisations upon which the doubt is based.

Yet we can give a little more thought to
their particular application here.

“The soul’s Union with Karmas is with-
out a beginning, therefore it has no end.”
According to Jaina sacred books, it is true of
some souls, the unliberable or Abhavya souls.
Such souls will remain embodied in Samsara
for ever. They may and will reach up to the
end of the Universe, will enjey all but Omni-
science and Omnipotence, but theirs is not to
cross into the beyond-Universe into Nirvana.
This doctrine causes difficulty to many students
of Jainism, but really it is not devoid of some
logical force. FFor the Samsara is eternal and
must go on. Therefore some souls there must
always be in it. Of these some must always
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g0 up to Liberation. Others must for ever
remain here below, reaching almost God—
hood, but never quite attaining it.

“Liberation has a beginning and an end
therefore also,”-Liberation means Perfection,
i.e., Perfect knowledge and Perfect Power. The
Liberated soul can be neither ignorant nor
weak. Therefore once free it is always free
from Karmas.

In fine, beginning and an end are not
necessarily correlative. They do not imply and §
connote each other. There are things which
have a beginning and no end, e.g., our mous-
tache, a woman’s breast etc., have a beginn-
ing but no end. Death is no end, for the
status quo ante is not restored. Things which |
have no beginning, but an end may be exem- {
plified by the whiteness of milk. which has no
beginning but may be destroyed by pouring
a glass of milk in a ton of red colour.

Doubt 3. Liberation means giving up L

desires, but the desire of getting liberation ;
also means non-Liberation. Therefore there
can be no Liberation.

It is true Liberation means the cessation
of ail desires. Desire implies imperfection,.
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We wish to have only what we have not
got. In Perfection the soul has everything,
Omniscience, Omnipotence, Omnibeatitude.
It requires nothing then. The desire of Libera-
tion also is left behind sometime before Libe-
ration is gained. The desire is up to the 10th
Spiritual stage. After that in the 11th, 12th,
13th and 14th, there is no trace of this desire
for Perfection also. And Liberation is at the
end of the 14th stage. (For the 14 stages re-
ference may be made to Jaina Books, specially
Gommata Sara Jiva Kanda, and for a very brief
account to Outlines of Jainism pp. 48-52).

V1. There i.» Means of Liberation

Souls can be free. Souls have been free as
those of Lords Adinath, Neminath, Parsvanath
. and Mabhavira, and of many others. The inner
vision, the spiritual experience, the enthusiasm
of benefiting humanity without any selfish
motive of any kind, have been common to
them. Love and service have been the eyes of
these glorious Pilgrims; Passionlessness, the
preparation;and Self-realisation, their common
goal. The words always differed, as also the
parentage and countries of these Enlightened
Souls; but the goal and the path were the same.
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Rituals differed, so did also the teachings in
their language, arrangement, contents and
view-points. But the mere ritualists as also the
upholders of barren knowledge miss the truth.
The ritual is merely the external garb. The
word of the book is a half revelation of an
unrevealable reality. The spirit of all Religions
is the same. Sin flows into us through wrong
belief, vowlessness, carelessness, passions and
the activity of the body, speech and mind.
The determination not to hurt any living being,
not to lie, not to steal, not to be unchaste,
not to be engrossed in worldly objects; to
be careful as to our actions, speech and
thought, to curb our passions, to sow and
nourish the habits of forgiveness, humility,
straightforwardness etc., to bear our troubles
with fortitude; equanimity and even cheerful-
ness : this is the obvious mode of counter-
acting the inflow and bondage of sin.

Right Belief ripening into Right Know-
ledge, and, as given above, still further into
Right Conduct is the sure and only and
eternal means of Liberation.

Finally the means is the goal also. Libe-
ration or self-realisation is attained only when
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the holy Trinity of Right Belief, Right Know-
ledge and Right Conduct merges into the
Eternal Unity of self-Absorption, by Right
Belief ripening into Right Knowledge and
conduct, by Right Knowledge becoming the
basis of Right Belief and conduct, and by
Right conduct becomming the bright gold
guarantee of the genuineness and prefection
of Right Belief and Right Knowledge.
Thereis nothing peculiar in the above Jaina
doctrine. My Mahomadan brethren insist upon
Jeo ple i. e., knowledge and conduct, as the
signs of (l«2!) true Faith or Belief. My Chri-
stain friends are famous for their emphasising
Faith in Christ as the visible revelation of the
Trinity, to which all Hope, Love and Charity
lead. Religions and schools of Philosophy are
the many mapsand charts of the land of Love,
Right, Beauty, Joy, and Truth The path is
the same. Maps are guides only. To reach the
end of the journey the soul alone has to gird
up its loins and march patiently along, with
the trident of Right-Belief-Knowledge-Con-
duct in hand. When it reaches the goal, it
finds itself. The king returns to his Kingdom
and achieves the Infinite Quaternary of Infinite
Conation, Infinite Knowledge, Infinite Power,
and Infinite Bliss. This is Self-realisation.
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( Self-Realisation )
oAt sqreq —fafe
1 .
Soul-Knowledge is Necessary for Happiness.

3 @€Y qAsAT A, O 3 99 |
qAS= § 9 A, off aqE W ol

Teegrqafaga e gEAAFaTy |
qeTE qIE AT q agu®@ am i L0
I bow to the feet of the Holy True
Teacher, the Adored (Jina), who explained the
real nature of the Soul without understanding
which, I suffered infinite misery.

Commentary.-1t is evident to all thinking
minds, that the whole Universe falls into the
two Categories: Living and non-living. The
argument here and hereafter is addressed to
all, even to those, who do not believe in the
soul, because Life and Lifelessness are recog-
nised by all. The most advanced science is
peering with persistent and anxiously devoted
vision, into the mystery and genesis of life.
Even the doubt of Descartes led him to argue:
I doubt, that is, I think, therefore I exist:
Cogito, ergo sum. Thus the existence, not
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only of life, but even of the Ego, the living
Soul, may be said to be universally acceptable.
Indeed, with just a little care and attention,
it can be easily verified by anyone, anywhere. It
is this great principle, Life or the Soul, which
in all ages has claimed and enchanted the
deepest and the sublimest feeling, thought and
action of mankind. The great Philosopher has
summed up the fact in the aphorism Gnothe
seauton ; Know Thyself.

This is a far-reaching precept. It embraces
the Self and Non-self, Soul and the Non-soul,
the living and the Non-living. Its horizon is
wide and eternal as the Universe. Omniscience
is its scope. Its subject-matter includes all the
substances with all their infinity of qualities
and conditions, of attributes and modifications.
Knowledge is Power. Knowledge is diagnosis
and cure also. It is the only perennial cure
and never-failing remedy to the infinite ills of
life. All mankind is weltering in the chaos of
pain and misery. Wealth, power, beauty, art,
religion, caste, creed, politics all fail to fill the
heart of men and women. All fail to drive
away the ever present and universal misery of
Living beings. All the great prophets, reformers
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and teachers rose in the world simply to deal
with this problem of evil and pain. Knowledge
by laying bare before us, the very heart of
things, the essential nature of substances as
they are and persist through changes of quali-
ties and modifications, explains to us the cause
and character of this misery. Knowledge at the
same time shows us the remedy. So, it is both
a guide and a cure. There have been souls,
who had this perfect knowledge of the Living
and the non-Living. Their lives show us the
path which leads us out of the turmoil of
worldly sufferings into the path of self-culture,
self-realisation, and self-absorption.

2
Self-Knowledge is Rare.

INAR T FSAL, NEGAR Tg A |
e sneRTdta, WAy o I 1R

TIME FAH WA A gwar |
Arsrsat aread sawArAfaat i

In the present time, the path of liberation,
has mostly disappeared. For the contemplation
of seekers after the Soul (i.e., aspirants for
self-relation), I have spoken of it here expressly
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.(i. e., without any secret or mystery) in the
)i form of a dialogue between the True Teacher
i and the Pupil.

Commentary.—In the Universe, there are
infinite Worlds. Whatever may be-true of the
others, but on our known Earth in the present
time perfect liberation from pain and worldly
entanglements is unobtainable by men and
women. Yet the path is there and must be

&, known. Steady and patient tracing of it, how-
ever slow, brings us surely nearer and nearer
 to the goal of God-hood, self-culture and self-

| realisation.

3

Mere Ritual and Knowledge are both
" Inadequate and Ilusory.

g fhaste 9T T, To% T T |
AW ATGT HIGAL, FEO S99 S 13 )

HFa Frararet snan feg sAwer s
FFY WAWT a'gr_sgan:q& AT N2

I feel compassion that some are stuck up
in (mere) lifeless ritual (forms only), others in
barren knowledge, believing (it) to be the path
of liberation.
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>‘ Commentary.—All religions have a specu- o'%’
\} lative aspect giving their Theology and philo-

sophy, and a practical aspect giving their
#% Ethics and ritual. The learned theologians
; being absorbed in metaphysics and theology of
wv; their religion, think that they are on the path
+ of liberation.

The priests and philistines of religion em-
phasise and scrupulously enforce thecommand-
ments of Ethics and Ritual; and think that
this ensures progress on the path of freedom.
But they are both deluded. Mere knowledge

¢ of all the theologies and other ologies of the

77, world can never purify or liberate the soul.

iy Nor can any amount of worship, offerings, )
»y devotion, charity merely as such do.so. The 4,2
=/ true path to freedom is marked by the growth 32
joi of compassion Loving sympathy with the (3
1 needs of our fellow-beings is essential. Verily, ¥§
¢/ Ruth holds the inmost heart of Truth. A
"; limitless and spontaneous instinctive outflow ,
foﬁ of love, in the troubles and for the service of ,
f,f:j our fellow-beings is the essential condition 2%

and test of ail spiritual progress. -
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4
External Ritual is Insufficient.
TEEFTWT T, JAEE T FE |
[N ~ »
AN Tar, qF FFawe i e
Sl it SRS Ceate o S (Ul
Faanl AAgeaeAss Brarser aan 1 8 0
Engrossed in external ritual, with no inner
discrimination, nullifying (by ignoring the full
value of ) the path of wisdom, sush indeed are
| stock-and-stones-retualists (merely).
SELF-KNOWLEDGE IS NECESSARY.
5
Barren knowledge is only lipdeep.

9, MG B FoqT, WY AR |
TN AT, g 9 iR nw

* mRTA e T o qeT aew Fae |

IR ArgATgel Ay wrAWET FAC U 40

“Bondage and liberation are illusory,” so
they speak in words, but their life is full of
delusion, such indeed are the men of barren
knowledge.

Commentary.-From the absolute and purest
point of view of reality, the soul in its eternal
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enjoyment of infinite Conation, knowledge,
power and bliss, is the only truth, and from
this viewpoint bondage and liberation from
the bondage of Karmas may be said to be an
illusion, as our Vedantist brethren hold. But we
are all in the world, and are all embodied com-
pounds of soul and sin. So long as we are
in this imperfect condition, our enthusing that
bondage and liberation are mere ideas, is
dangerous verbiage, and our own lives, full of
delusion and attachment to passions, etc.,
etc., belie our big bombast. N
6

Knowledge and Rites are both Necessary
for Liberation.

ATk a%e A, S 9% AMEE |
AU raATAAL, want R LS

Yowaly q2rsaRd FAERTANATE |
N \ i
a%g Rgeawa  FAAwEEEET O %

Non-attachment ( renunciation, compas-
sion ) etc. are fruitful only when accompanied
by soul-knowledge. And otherwise they are
the means of attaining self-knowledge only.

Commentary :If the external rites are
followed by a soul-knower, he reaches
liberation. Others gain soul-knowledge by
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these practices of renunciation of the world, 4

retiring into forests, preaching the religion of ;’

non-injury etc., etc.

Apparent adoption of rites is futile.
cqn, Ot 4 Wi, 7 A3 07
ATH AW AL, q N FRIE o)

TR RN F Ay 7 R | amae wde |
A g ravnRdas faat Renda 3 0 v

To him (who has) no renunciation, non- &3

attachment (etc.) in his heart, (there, can) never Y ¥

come self-knowledge. (If he) stops at (merely

external) renunciation, non-attachment (etc.,
etc., he) forgets his self-ideal.

Commentary .—Unless the man’s heart is N}
filled with spontaneous abandonment of sense- %7
pleasures and their long and infinite progeny,
the innumerable entanglements in the pursuit 243
of worldly success and pleasures, he cannot g
obtain self-knowledge by mere external pursuit 2y
of pious life. Here the first half verse relates 2y
to true and inner renunciation etc. These are K4
essential to liberation. The last half relates to %F

false or merely external renunciation, which is ?

not enough. To be satisfied with this only is
foolish and means forgetfulness or the real {2

object of gai ledge.
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True Seeker After Soul
sat sat ¥ ¥ T09 B, qgt TAH %@ |
&t @t q 3 WA, el 99 g el

9% T3 T4d 04 ag 4 AT A |
a9 ad7 aArEdRazEmiTeguy i < |

Wherever and whatever is fit (worthy of
adoption) he understands it and he also prac-

tises it. Such is the person who seeks (or &
pursues) the soul.

Commentary :-The wise seeker after soul ?
adopts and practises renunciation, non-attach-
ment etc., etc., wherever it is fit to be practised. ?
That is, he lays the right degree and kind of
emphasis on the external modes of acquiring
self-knowledge and on the self-knowledge itself.

Srimat Rajchandra lays stress upon the !
futility of mere external rites and also of mere
barren knowledge (see verse 3 above).

9
True Teacher is Essential

¥ TITEICH, Antt g3 iy |
3, FETEar & o 1e
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B w3 g we e, |

AT, I a7 Freftag frovat gam u )

(He who) giving up his individual theories
(whims, delusion, etc. ) serves the feet of the
true Teacher, finds his ideal and attains self-
realisation.

10
Qualities of the True Teacher

ATHI, TR, f=R @ |

AT YA, TEICET A7 1l Lo 1)
ArAml GREW IFaAg AR |
AYIAHT TEEE GEYET ISTX N Lo |f

These are the admirable qualities of the
True Teacher: knowledge of the soul; equa-
nimous feeling (at the contradictory pairs of
the world, i.e., pain or pleasure, censur¢ or
praise, loss or gain etc., etc.); worldly life due
only to the operation (of past Karmas i.e.,

CE 7 //-//;:-;yz},:';::
(=
el

T R
R NG SRR T e e

& hatred of good or bad surroundings or circum- g5
stances); unique speech (i.e., speech distin- .
o guished by sweetness, truth, inner conviction, 2
beauty and authority); knowledge of the highest

s

scriptures (i. e. all the schools of philosophy).
-

not due to any present attachment to or any £z



Living True Teacher is B?etterN

ETFELILE T AL, T AT |

T T AT T, I T w1 L
TIREARGE Tt &
g @ AgeSTEASTCOE i {2

There is none like the visible (living) true
teacher, and like the utility of the Victor (Tirth-
amkara who is) invisible. Without attending
. to this, self-contemplation does not arise.

Commentary :(—A living teacher however
low compared with the Arhant, is necessary
to guide the seeker after truth. Also the word
of the Omniscient has its sanctity and efficacy
as a guiding, curing and illuminating Precept.

12

AAEA I W, AT 7 €T |

FATT 00 TR TP gAY e 1l 2R 1
R egrEns & R @ Qe | .
TN g GAAT STCSHT STFRE KA N LR 0
Without the teaching of the True Teacher,

% the character of the Victor (Jina) is not under-
stood. How can any good (be done to a soul)
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without such understanding? With (such)
understanding (alone, it is possible to com-
prehend and attain the full and true) character
of Victor.

13

The word of the Teacher wh(_) is not in
our midst

AR AfReeT, Je FeTs T | _.
TeTY ALIE-ANT AL, &t s gaT 130

T SEATAT e aqurEaTaurdtar |
QAN QT [ ANEATR ST 0 L3 0

The scriptures which deal with (or establish)
the existence of the saul etc. (i. e. the non-soul
including matter, time, space, motion and rest)
are the prop of the deserving (i. e. liberable,
bhavya souls, where there is) no nearness of
visible true teachers.

14

AT TR FAT, T FTEA FS |
¥ 9 frca Femat, & w3t @ 1w

AEIENSAT! Nh Ig TFEARAT aq |
fw AararacEsar oq-AaEac i 28 )
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Or, if the true teacher has ordered the read-
ing of such scriptures, then the pupil should
always contemplate such, after giving up the
disputations and distinctions of the different

¢ schools of thought.
15

Self-conceit should be given up

% AT wET A, T T Y |
AT O Sa B, WY R R 1 24l
gedfta i3 Ta=sd qrcgargieRy g |
qIAAAT TUTHT IFRAIAAZAT: U s |
(If) the soul restrains its own whimsical,
(delusion-born ) self-guidance, it certainly
attains liberation. In the past, liberation has
been attained thus by infinite souls:—this

is said by the faultless conqueror.
; : 16

| ¥TE aRRAN, |Eg A QW |

AT IAT FIT 40, T T7UY 977 1 L&)
TAFATIEANMY Ta=T T a5 |
TATEG WIGATNE: ST FETorRe e gk 0
By the nearness of a visible true teacher,

the whimsical self-guidance is restrained. By

adopting other means, it on the contrary
(increases) becomes two-fold.




. Right Belief
WHT, AT AWE af, I9 AL |
AR AN i, F ol qeqy 1 Qo ll

¥ agure AFar @EeTnE |
AANE A, QIAGIPH q=qHHRCog W Q9|

After:giving up whimsical self-guidance
and obstinate holding of one’s own views, the ¢
soul follows, the guidance of the True Teacher. {3l
Knowing this to be the visible cause (of libe- 1S
ration, the Jina, conqueror) has called it true

or Right Belief.
18
Passions are Enemies

qATRE T W, TS T A
Frat a7 T, A FIY F0T 1 3¢ 1

TATAATH R e ae AR |
Qg T R ArgeRst GEIT: b ¢

The mighty foes, pride etc. (i.e. the passions §
of anger, pride, deceit and greed, attachment !
and hatred of the non-self) are not destroyed :
by whimsical self-guidance. By going under the §
protection of the True Teacher, they go away i
with slight effort. A
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19

The Greatness of Reverence

Y TOrERTh, W e |
T6 T U W, R | WER 2R

TEGAERY T FraAaAy |
mﬁﬁgﬁaﬁ?@mﬂ% S AR

He who, by the preaching of the True
Teacher, attained perfect knowledge, did reve-
! rence to the Teacher, although He became
| the adored ominiscient, and the Teacher did
not attain God-hood.

Commentary:—Compare Jesus taking his
R % baptism from J ohn the Baptist, and doing reve-
rence to him. Comparealso Rama and Krishna
and other divine incarnations reverencing
their Gurus, who were always less than God.

20
T AR fAEan, e sfeftaa |
¥® ¥ T ARA, qAX DE AT |1 R0 ||

ez aw arRe: o |
TAFATTET {S g SISt TEaaig | Ro |
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The holy non-attached (conqueror) has

A ; described thus the path of Reverence. The

root cause of this path, only some fortunate
souls understand.
21
An Untrue Teacher

FETE T T, o7 T S FE |

TR, 3T e Fif 13
ey feen @da g |
AEENEITEASAT, AR FIHL U 22 0

The untrue Teacher approprlatm gthis reve:
rence for his good is bound by (the fetters
of) an intense deluding Karma, and falls into
the water or ocean, of Mundane existence.

Commentary:—Such practice involves the
passions of deceit and vanity, pride. The
proud teacher misleads the pupil. Therefore
it is doubly harmful. It injures the teacher
and the pupil both. The passions are the
most dangerous forms of delusion.

22
A Bigot

&7 g9y S 9, TN § N |
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wandi afy g Tarenftarg Aodaang iz i
! The soul seeking Liberation, understands
this (path of Reverence and faith). The
. bigotted soul seeking its own whims (and their
: delusion) certainly makes a perverse use of it.
23
Characteristics of a Bigot.

B} &7 wardt R, aw A o
S T el ot Fat fl R0
) ward} gedt @: warEneArAd & dady |
| aFemisy @ed M oeRwrafsa 1wz
He who is a bigot (or fanatic), has no
inclination to soul (knowledge). Of such

bigots, here I describe the characteristics
Zz impartially.

24
A Bigot worships plausible True
Teachers.
TR U FIA LT, F 0 TE G |
AT FATTIT, T TEAE S AFA 1R 1)

T % 9, IT@MATMIUATH_ |
AT, q1 AN § FATY G

%
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He takes for a True Teacher one who
has the external of renunciation, but has no
knowledge (of the self), or has deluded affec-
tion in the teacher of his own birth-religion.

25

A Bigot confounds Truth with mere
glories of Tirthankars, Founders
of religion.

A T, guagon® fig |
U 9N e, AFk & B g _u
Rrer st TelRme = Radag

agq, Tfagisa s o o

He understands the Jina (conqueror) to
be the description of the size etc., of the body
of the Jina (conqueror), or the Hall of the
Audience ( Samavasarana ) etc. and confines
his intelligence (t0 these external manifesta-
tions of the real Self-realisation of the con-
queror.)

26
A Bigot is Perverse.

A JEYCAEL, I =@ Ag |
IO TT FY, (oY T RE |

0




SeAREIOA Fatg uRgaay |
ASAGE TTFAATAATT FEgaa: 2 37

Even in the presence of the visible True
Teacher, he takes a perverse view; and
follows the untrue teacher with determination
chiefly to gratify his own vanity.

27

A Bigot takes merely Scriptures for
Truth.

A AR W, F 97 JIFEA

T e g gRRFRE 1R )
ey SreftasgamEaT |
wer¥ Rl 9y gReATTRT FTCO 1| =S |

He takes the teachings as to celestial etc., 7
(hellish) conditions of existence for scriptural
knowledge, of the soul; or takes the forms 3V
of his own religion (or caste) as the cause A
of liberation.

28
A Bigot takes Vows, but is yet attached
to the World.

B WEY 7 TR, 9g 77 TR |
T% 78 WA, JAT SHE A |

NG,
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He does not understand the true character
of the path (of renunciation and vows, but
¢ takes on himself the pride of vows, or does
not adopt the path) of soul i.e. the highest
- ideal (for fear of) losing his worldly (posi-
; tion or pride).

29
A Bigot has the Pride of Knowledge.

AT T 9 a1 FegAt A/ig |
Y TLETENA, ARRT 91 || R ]

T R QEARTNT A4 Fred a9 |

FLATTCAGAZ, 1537 gEAam I % 0

Or adopts the real ( metaphysical) point
of view up to the extent of mere lip-adoption;
] negatives the true (mode of) life (as given
by a true Teacher, in true books etc.) and
is without (/. e. neglects the true and suffi-
cient ) means (of liberation ).

30
His Companions also Suffer.

TG T 7, A A HE
T AT F, A I AR N el

FATEI T q: AEEAT AUITTLAR |
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(Such a soul) does not gain the stage of ¥

knowledge, nor the stage of (practising) any ;,,

means (of liberation e. g. vows, true renun- {%
o . EigQV
ciation etc.) Those who find the company 2%

of such, they also flounder in the ocean of ¥4
mundane existence.

31
Bigots are Unliberable.

T qu Sty wvdAl, e e |

T T AN, a9 038 0
qardi T qursty efaamnRgar |
agE 9 aegAAtamRERE 13

These souls are bigoted, and are for their
own vanity etc. These cannot attain the
highest Ideal. They are among the Unliber- )4
able, those who have no right to liberation. 0

32
A Bigot is Unfortunate.

T T Sygigar, A& sk |
AETY T TEATIE, T qardigabg 1l 3 |
FAEAGGAT T AwatsRag qur |

U@ | ATTEST ag LAt aafam i R 1 9L

There is no suppression of passions, nor ?
internal non-attachment, nor oppenness and /8%
frankness (in his inner being), such a bigot is 5l
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unfortunate. (For he can have no right
belief ) 2nd consequently no self-knowledge
and liberation.

33

Qualities of Aspirants to Self-
Realisation.

AW FAT FAAH, TAT FET FS |
£ % e, aed 99 gEaw 133 0

Aaefiaed M AFgeqERad |
ATA AR gEA S ATS SeRgERaa 1|

Thus T have described the qualities of fg
bigots for the purpose of removing bigotry W

(from thinkers). Now I describe the qualities

of a soul-seeker, (aspirant to self-realisation) %
for the purpose of (the attainment of the V.

ideal ) bliss of the soul.

34
True Saints.

TR St GO, ¥ A 9% 0 |
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o ( True asceticism or) sainthood is there ’{ﬁ

)  where, there is Soul-Knowledge. They (saints) A
are true Teacher. Else (it is) delusion (to 1
24 revere ) the teachers of one’s own family
A (merely as such). The persons (who are)
soul-seekers know this.

35
The Living Teacher is a Blessing.

FeqY TIIAE AT, TN GH ITHIC |
T AW CHREAl, T AT 134

TeagagUEARiTATeEa U |
MARAHA TFeaTg TIATSSATTA A U 3

(The soul-seeker) reckons the attainment !
of a (living) visible True Teacher as a great |
blessing, and acts on his precept, with the
united activity of the three vibrations (energies
of mind, speech and body).

36
The Ideal Path is Eternal.

TF T AN WEA[, WATIAT 9 |

WY TEEE, ¥ g g9 3% 11
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One (and the same) is the path of the /
highest Ideal in the three ages (Past, Present }
and Future). That life (alone) by which the o
Highest Ideal is obtained, is worthy. ‘

37
True Teacher should be Sought.

T RErd sy, T wgeEm |
T T AT, o T 77 A 11 30 1)

A SREET MY FIOART |
FAMAERE g A19C qrely @ 030

Thinking thus in the mind, the proximity 7%
of a True Teacher should be acquired (or
sought). The mind should have no disease 1z
(craving) other than the desire of soul-
search (or soul-ideal ) only.

Commentary—In the 10th spiritual stage, i
the saint has no passion except the slight §7
desire of attaining liberation.

38
Soul-Ideal.

FYEAT IR, DAt |
W 9%, MuiiedT, ) arcArET |l 3¢ 1)
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qX VT AT A aFrsseArdadniac i 3¢
Where there is suppression of passions,
4% the only (desire) the desire of liberation, the
I only sorrow the sorrow of continuous re-

births, compassion for all beings, there is
the abode of Soul-Ideal.

39
Soul Ideal is Necessary.

A 7wt suid, sy 9% A o
RrganT O A, 7 A dw W N3]’

gareaft T a1y ARAHET TR/ q |

FREATT A qofy areErsTearad &= 1 3% 1
A\ So long as there is not this condition,
~y the soul does not gain proper opportunity
7). (of Yoga or true inner vibration), does not

g] attain the path of liberation, nor is the inner
APl disease (of the soul) removed.

40
“Right Thinking Comes with Soul-Ideal.
9 4t Tt g, A T |
q Ty giEwo, @i W e | ge |
 endie qW AT SEUEIEET |
?’f"i aﬁmt. amssﬁma;g@ﬁsg @ﬁ'-ml{nacu
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s Where this condition is attained, the wise
Vi teaching of the True Teacher is palatable.
V8 From this wise teaching there arises bliss—
1y giving right thinking.
AU 41

Self-Knowledge Follows Right-Thinking.

SqF T2 g, Tt we A |

I TN T g 9, T g i nse
qfE= 137 a7 anssaRanEway |
AT Ak dear sregaiREROEE 18l

There, where right thinking is manifested 3
there, self-knowledge is manifested. By this
knowledge delusion being destroyed the man
attains the status of liberation.

42
Right-Thinking is given here in Six Parts.

TN q G, TR qaw |
Te- Rreada WW e 1R )
m{uﬁqaﬁ:atﬁu. gﬁzﬁal

By the rise of whxch right thinking the .
path to liberation is understood-that I tell &
: you in six parts in the form of a dialogue
/% between the Teacher and the Pupil.

\
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The Argument of the book.

et 3, A Fiea ¥ D E e |

% A, 7 g 3 g s g s
Msha & @ Fansha saisRa fesi)
Arawitea o grgfegFgarn gEaad I e

(1) The soul is. (2) It is eternal. (3) It is
¢0. the doer of its own actions. (4) It is the
1) enjoyer (of the fruits of these actions). (5)
s There is Liberation, and (6) There is the
¥ means of Liberation, True Religion.
Commentary.—This verse gives the entire
27, argument of the book. In its way, it gives
;. the entire fundamental position of Jainism.
‘Y Thus in the first century B. C. Sri Kunda
% Kundacharya in his Panchastikaya Gatha 129,
wrote :—

wraf} veef o iy gee Rl graml

geary frniey ot Yoy Rt o af& 1 R
: The soul knows and sees all, desires
uy happiness; is afraid of pain, does good or
2 bad actions, and enjoys the fruits of them.
1%  Thenabout one millennium later, Sri Nemi
~ Chandra Siddanta Chakravarti in his Dravya
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e STsAE wgha war gEgaiEmt |
A dEen R @ Aeadgnrd 120

It lives, has conscious attentiveness, is
immaterial, doer, co-extensive with its body,
enjoyer, fixed in mundane existence, liberated,
and with a natural upward vertical motion
(in' its pure state.)

Srimat Rajchandra carried on the great
tradition right to the end of the 19th century.
I have italicised five points in Sri Nemi
Chandra’s verse which cover the six points
of Srimat Rajchandra.

Sri NEMICHANDRA’S SRIMAT RajJCHANDRA’S.

1. It lives includes 1. Existence of the soul,
2. Its Eternity.

2. Is doer, 3. Its being the doer,and

3. Enjoyer, 4. Enjoyer of Karmas.

4. In mundane exist- 5. Capable of gaining 3y

encein which alone liberation.
ek it needs and follows
the way to libera-
; tion, i. e., right

conduct.”

5 5. Liberation, includes. 6. Means of liberation.
¥z ¥

.y
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Six Systems of Philosophy.

ERIWE  GATHT $ERA O 9T |
TAAET WA Fql AT T 18w )

soeftd gurda  ggmf wgead |
freet @ qrivtaeig. W A aogE 1Y

These six parts given briefly, are really
the six schools of Philosophy, also. The wise
% men have described (these six points) for
explaining the highest ideal.

Commentary.—Sri Brahma Deva’s com-
mentary to Dravya Samgraha Gatha 2 quoted
above tells us that the nine points in it are
given to refute the errors of the different
schools of Philosophy then current. Here it is
enough to note that the existence of the soul
is dealt with in Vedant and Vaishashika; its
Eternity in Buddhism and Nyaya; its agency
and enjoyment in Sankhya etc; its liberation
and means of liberation in all systems.




1. The Soul.
45
The Pupil Doubts the Existence of
the Soul.

Tt giwt awa, A g & |

o qur st A, At A S wEw el
TrgTeIERcaTSEY AT ATATE |
FRRTRIAFIAZAT haew | o« |
It can not be seen. It has no form;

there is no other similar way of experiencing
it. Therefore there is no Soul.

46

AT 3T & ST, AT T A |
fyear @Y AR, A g QA ek )
¥z qg gt sSEsfE sEdsyEt @ 1
Rzarar qur =t w1 QA gEww ) ek

Either the Soul is body itself or it is only 3
the senses and vitalities. Therefore it is wrong
to take it as separate (from the body), the
senses, vitalities, and respirations, for there §
is no sign of its being so separate. :

Commentary.—See my “The living and
the non-living substances”, in the Jaina
Gazette, Vol. XV. No. 4 for October 1919.
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T ¥ AT T A, T F A AL
ST S A T A T I AT A A9l
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TIfRa % Iq § TAS ST-FEIG N Q9 |

And if there is the Soul, why is it not
knowable ? If it is knowable, it is as pot,
clothes, etc. are.

48

AR ¥ 7E wawr, Rrear qrasng |
o STRAFTT, TASEY qGOT 1 8 )

TsAY A weATsRa adt gResar gar 1
gAY TRgehWT T ! wAr ] g

Therefore, the soul is not; the means of
liberation, is illusion. Tell me the effective
means of explaining away this doubt in my
mind.

49
The True Teacher’s Reply.

el grearaefl, I T 99 |
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From the false identification (of the Soul)
¢ with the body, the soul appeared (to thee)
7 like the body. But (really) the two are

: separate, (for their) real characteristics are

(evidently distinct).

50
qrEql AETEATECl, A JEEAE |
W F a7 B 3, 59 A A T e |l
weqreng, AT TE-RfE: gaar, 1 |l
qAZEL GTETTRmEEE g 1o |

From the gross bondage (of the Soul) by
the body, the Soul appeared (to thee) like
the body. But (really) the two are separate,
as the sword and its sheath.

51
I g B R, T o B OE |

AT AT N T, A S s

dwia @t 3, & GO |
e sarems gfal arshea siaeastust i

)
4
3

That which is the seer of the sight, and &
the knower of form (and of similar imme-

diate or mediate experiences, in that) what-
ever remains of (direct) indisputable experi-
ence, that is the sign of the soul.




Commentary.—With reference to the doubt
raised, in verse 45, the eye sees, but the real
seer is the soul behind the eye, and the mind §
knows the form etc., but behind that is the
soul (the real knower again.) These experi-
ences by the senses and the mind depend on
outside objects and also upon the intelligence
or the attentive consciousness inside. But
whatever is independent of all these and
remains the innermost and most direct ex-
perience, i. e., the feeling of itself by the Soul,
is the Soul.

52
¥ iy 7%, A fvag = |
T AT fad, 9o s W 4R )
TEIANY v adiffgd fad an !
qt g Awi adi wefd awwemi 1wk

Each several sense has its own subject-
matter of knowledge. But the soul has know-
ledge of the subject-matter of all the five senses.

53
LT A ST g, O A EHE o |
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gaqt IRAT W aweqgfa




ATMA-SIDDHI

The body does not know it, nor do the
senses and the vitalities know it. Know these |
to (have their being) or to function with the
power of the Soul (itself). 5

Commentary.—Compare Jaina Philosophy
and the process of the sensitive knowledge.

See my article on Jaina Psychology in th
Jaina Svetambara Conference Herald for 1917

54

TEET A-49T, T Qo 0T 4R |l

TASTEATG TATATG WqA AZATE G0 |
ATANY: Y T AT ATTSFTE: 0B 1

Through all states (the Soul is) always
known as separate. It manifests itself as full
of consciousness, and this is its permanent
characteristic.

55
T2, I iR S g, adft a9 9 |
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59

Thou knowest the pots, clothes etc., and
therefore thou believest in their existence. §
But, thou dost not believe in the knower of

them. What can one say of such knowledge? s

Commentary.—Here Srimat Rajchandra
touches the line of argument of Rene Des- &/

cartes in establishing the existence of the 9
soul in his famous Cogito, ergo, sum; which %
is forever a classic and most irrefutable mode

of proving the knower, the Ego, the Soul.

56
WA g5 T g, W 3T A o |
T AT [ AT, g2 T A9 AFT 1 4§ |

FQ AR TAT RO @R |
=g AEY Afy weHT AT g w4

(We see) Supreme enlightenment in a

slight body and small intelligence in a big g
heavy body. If the body is the soul, then ¥}

this difference cannot arise.
57
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The nature of lifeless and conscious (or
living Soul) is obviously entirely different.
They never become one. In all the three ages
( they remain as ) two ( different substances. )

58

AAT TW F, AAT T 09 |

AT FEA §, T G 9T 14
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The Soul itself doubts the Soul It is the
doubter of itself. It is a matter of surprise
beyond measure.

II.—THE SOUL IS ETERNAL.
The Pupil’s Doubt.
59
FRATAT ARAAT, A Fall TR |
HIT T I B, I BT RN LR
R wareran Mt sertsfeaeazs geea: |
qA: VT qET FITASFATHCAR 1R |

According to your saying as the exis-
tence of the Soul by contemplating upon it
in the mind, it is possible (that “the Soul is”).
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: ; Now arises the second doubt, that the
#4 Soul is not indestructible. It is born with the

f union of the body; (and ) it is destroyed w1th
I] the separation from the body.

,;,; _ : 61 -
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7 !mwﬁw?rﬁ,arrmﬁwmwu%%u |
waar gk aey ofcgelt sRegoeg |
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Or, the substance is ‘transient, (as it 1s
seen) changing every instant: From this ex-
perience also, the soul is not known to be
eternal.

62
The True Teacher’s Reply.

2 qA G B, T o, wf, =T
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The body is merely a concourse of atoms,
lifeless, with form (i. e., material) visible.
(Then) upon whose experience (or observa-
tion ) do the generation and destruction of
consciousness depend ?

Commentary.—How and who knows that
consciousness is generated or destroyed by the
body ?i.e., it is this knower who is the soul.
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Upon whom the experience or the obser-
vation of the rise and the destruction (of
the body) depends? Without maintaining the
separation of that ( soul from the body ) there
can be no knowledge by any means (what-
soever).

Commentary.—Suppose that the soul is
born and dies with the body. Then who
knows that the body is dead or the soul is
being born out of it ? ‘

i
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\ To me it seems that self-consciousness is
N emphasised here. We are conscious of all
outside matters. But in addition to this we
know that we are so conscious. It is this %
feeling of our knowing something about others = :
and ourselves which proves the existence of &
ourselves. The body must obviously be
separate from this, for the body never knows
the soul, it is the soul which knows the body.
{4 In other words, the body is only the known,
never the knower; but the soul is always the
‘; knower and sometimes by reflecting upon
4 itself, the known also.
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Whatever unions (and resultants of unions)
are observed, they are visible to the experi-
encer, the (soul). ( The soul in the body is )
not (observed) to arise from the Union (of
the elements of the body)  therefore, evidently

e
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Consciousness arises from matter, or matter &
. from consciousness. Such experience has never %%

been possible to any one.
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- That, the rise of which is not from any [}
kind of union; its destruction also cannot
‘be from any cause. It is therefore always i@’

eternal.
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In snakes etc. passions (like) anger etc.
are more or less observed. This is due to
the (tendencies acquired by their) actions
and lives in the past incarnation. Thus also
the eternity of Soul (is proved).
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As a substance the soul is eternal, its

modifications change, Through boyhood,
youth, old age etc. the man has the know-
ledge of being the same one person.

Commentary.—Here the nature of sub-
¢ stance is given. A substance is a collection
} of Attributes and Modifications. It exists
» and remains the same throughout all its modi-
fications, which change.
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Or if the speaker knows that knowledge
is of transient objects, such speaker is not
transient, (for the sayer must be continuous,
i. e., the same to predicate transitoriness of
\}} the preceding instant). Ascertain (this) by
0 experience (or observation).

70

AR HY TG, #4009 T 407 |

A U AT A, FAT WS qWH 1o ||
MY FEARTG Fegal A7 Faaw |
[t Ayafa A g HEw g a@wg oo

Never any substance is entirely destroyed,
(i. e., it can be traced through its several
conditions, e.g., gold in a bangle through a
ring or a chain or a nécklace); if conscious-
ness is destroyed, find in what it is transmuted.

 11I.—THE SOUL IS THE DOER OF KARMAS 1)
The Pupil’s doubt.
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The soul is not the doer of Karmas. g
Karmas do Karmas, or else the doing of Bl
Karmas is the nature of soul (i.e., the soul &
can never be rid of Karmas, and there is Fg

' no Liberation).
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The soul being always separate (from
Karmas ), matter binds ( Karmas to it); or
God instigates (it to bind Karmas) and
therefore the soul is unbound (for the bondage
is not his but due to the desire of God).
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Thus it seems there is no reason for the (C
means of Liberation. How and why the res- £
ponsibility of Karmas does not disappear o
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The True Teacher’s Reply.
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If consciousness is not active, who cognises
Karmas ? Conscious activity is not the nature
of matter. See and think of the nature (of
things as they are).
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If consciousness does not do them, the :
Karmas would not be. So it is not the natural !
characteristic of (Karmas to do Karmas); |
nor is it the nature of the Soul.

Commentary.—The question of Karmas is
not very difficult, if we remember the dual
character of our personality. The existence
of the Soul has been establishe
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Soul in its pure f rm of Omniscient cons-
ciousness, which is obviously higher than
Individual, Social Patriotic, Humanitarian
and even Cosmic Consciousness, is not visible.
: The Jaina saints—Arhats, or the adored ones
; were Omnisciently conscious, and visible also.
. But they are not on our sinful earth now.
¢ Thus the soul exists, but we do not see it
. in its pure or even all but pure form. We
' see it in combination with matter, with
% Karmas. Sri Kunda Kundacharya teaches us:—

(2 T - -
« - ( See Panchastikaya Gatha, 27. )

Jiva is combined with Karmas (matter).

It is this soul mixed with Karmas from
eternity, that does the Karmas and enjoys
their fruits. Otherwise the pure Soul is pure
consciousness, Bliss, Power; the doer of its
own infinite self-modification and the enjoyer
of its own infinite self-bliss. (See Dravya
Samgraha Gathas 6,7,8.)

The ignorant doubt of the pupil really
touches the higher Truth of the absolute
character of the pure Soul (Siddha), where
it does no Karmas. But in its embodied,
mundane condition it is the soul only who
does the Karmas, is responsible for them,
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and experiences the good or bad results of Ef€
them. Thus, the pure soul alone does no {3
Karmas, it does them only if combined with &4
Karmic matter in its embodied, mundane
condition. Nor does matter do Karmas,
except in so far as it becomes the essential
means or necessary auxiliary cause (Nimitta
Karana) of Karmas being done by the soul.

~ Another consideration confirms the above. §
The first process in Karmas is Asrava, their Bag
inflow towards the soul. This is done in one .
of three possible ways; the vibratory activity 3
of mind, speech or body. As Umasvami L\t

teaches us in Tattvartha Sutra chapter VI,

Aphorisms 1 and 2 :— ' L

FT OE AT FA AN G AT NN
Vibratory activity of body, speech and "

mind is Yoga. It is Asrava or inflow of
Karma.

Now all body, speech and mind is pure {7
matter and nothing else, i.e., apart from the R
conscious soul which is embodied in it.

Things enjoyable by the senses,. the five Jif
senses themselves, the bodies, the mind, the _\
karmas and the other material objects, all ;
this know as matter (pudgala).
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: Thus also in the embodied state, it is
Lyi matter which is the essential means or nece-
ssary auxiliary cause of Karmas being done
by soul.
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ar If (the soul) is entirely unaccompanied

g (by matter), why is it not seen by you?

As the highest Ideal it is unaccompanied,

but then it knows (realises) its own self.

ne See Commentary to verse 75.
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No God is the doer, (or creator); God
' is the pure self-nature (of the soul). Other-
i wise if thou takest him to be the responsible
doer it will involve God in defect.
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LA Commentary.—Doing implies desire. A
8\l desire can only relate to something or fact,
which is not, but ought to be; therefore it
implies imperfection. And God cannot be
imperfect. Therefore he cannot be the doer

of our Karmas.
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If consciousness (or soul) is in (a con-
dition of) self-knowledge, it does its own
nature (i.e., it brings about only its self-
modification i.e., does no Karmas); but if
it is not in self-knowledge, then it does (or
effects) the changes in Karmas.

IV.—THE SOUL ENJOYS THE FRUITS

OF KARMAS.
A The Pupil’s doubt.
& 79 :
S . ‘ ~.‘
B i Al Fa, T A A i
T %Ay W ¥ st e Y
TRt SR wal frg Wi @ gvaw |
T sty 9 54 A7 e wed W LR

(3




Let the soul be the doer of Karmas, but
it cannot be the enjoyer; for how can lifeless
Karmas know (that) they should inflict the
fruits (of its Karmas upon their doer, the
soul). '
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If you take God to be the fruit-giver,

then the soul being the enjoyer can be estab-
lished. But if it is said of God, then his
Godhood goes away.
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Without establishing (the existence of
God,) there remains no ruler for the Universe.
Then there is no room for the fruition of
good or bad actions (Karmas).
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The True Teacher’s Reply.
82
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~ Subjective Karmas are the activity (of
the soul) itself. Therefore, (they take) the
form of conscious vibratory activity of the
soul itself which fills, animates and makes
living our body and speech. They have the
reflected or projected power of the soul, and

take in (or are bound by) the dust (or

molecules ) of lifeless (Karmic matter)

| Commentary.—There are two stages in

| soul’s union with Karmic matter. Asrava, {q};
inflow; and Bandha, Bondage. Each of these %4
v

is again subjective, (Bhava), or objective,

(Dravya). Subjective is the conscious atten- s

tiveness ( Chetana and Upayoga) of the soul
itself which leads to yoga or vibratory activity
of body, speech and mind. Objective is the
:  Karmic matter itself which flows into and
4 binds the soul. - '




ATMA_SIDDHI

Take a concrete example, the passion of %
j anger. The soul’s consciousness being attentive 1
Jtf; is the sine qua non of any further process. 4
2% This being present, the object or cause of 7 g
%@%’ anger excites the body, speech or mind, one I
%"3 or two orall three,wqf the man. This excite- i
3 ment takes the form of vibratory activity of ¥ ;
(% the very fine material molecules of our i)
N physical body, speech or mind. Thls is sub-' :
7% jective inflow, Bhava Asrava.

There is infinite harmony in the Universe.

Like attracts like in a sure and universal &g
and most marvellous manner. Every atom is |

2. tuned to its brother—a similar atom. The
% vibrating molecules of body, speech or mind
set up a similar vibration in the appropriate
Karmic matter with which the Universe is
filled, This newly awakened Karmic matter

is set in motion towards the soul. This is

ey N
(AL B RBY LT &

Objective Inflow, Dravya Asrava. (9

- The original vibration of body, speech or §7
mind may stop. Then there is no further
bondage. This is technically called Iryapatha G

or Transitory'Bcndage ‘But ‘in mest cases
there is: lastmg bondage. -

. The vrbratmns of body, specch or mmd
whnch contmue when the bondage is takmg “ f(z‘.
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place are called subjective Bondage, Bhava
Bandha. They are determined by the intense }
or mild degree of the passion, and also by f§

its kind e. g., Anger, in this instance.

The actual particles of Karmic matter |
which go and unite with the Karmic body }
‘in which the soul is actually sheathed, cons- 4
titute objective bondage, or Dravya Bandha. !
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Poison and nectar do not know ( their {}

effects), by the living (being who) eats (them)

the fruit thereof is experienced. So with

" regard to good or bad Karmas, understand 9 :

_the enjoyment (to be in the soul)
w
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One is a pauper, and one a prince, and
similar other differences (in the conditions
of living beings are seen). These are the
( true ) learning of good or bad ( Karmas as
they show and constitute the effects of
actions; for) without cause there is no effect.
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It is not necessary to consider God as
fruit-giver. Karmas fructify by their own
nature and they fall exhausted as soon as
(their effects are) enjoyed.
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(And) the many differences which are
(seen) in the enjoyment of (Karmas i.e., the
lives and circumstances and states and con-
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dition of pain and pleasure, prosperity and
poverty of different persons are due to the)
self-nature of the substances of (different kinds
and qualities of ) different degrees. This
doctrine is deep, O pupil. Here I have said j
it quite in brief. ;

V.—THERE IS LIBERATION.
The Pupil’s Doubt.
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The soul may be the doer and enjoyer
( of Karmas), but there is no liberation for
him. Infinite time has passed and yet the
- defect (of being unliberated) still continues
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It does good actions and enjoys their fruit
in the condition of Gods etc. It does bad
actions and bears their fruit in the condition
of hellish beings etc. Nowhere is it without
Karmas.

The True Teacher's Reply.
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As you have found the good and bad
actions to be fruitful in their way, so non-
action or cessation of both good and bad
actions also (is) fruitful; O knowing one, so
there is Liberation.
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From an infinite period of time, the
thought-activity ( bhava) of soul has been
that of good or bad Karmas. By breaking
through this good or bad, there arises Libe-
ration which is the self-nature (of the soul).
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The entire separation from the union of
body etc., (i.e., Karmic matter of all kinds)
is, the status of Siddha ( Accomplished, of)
Liberation, of pure (soulhood,) of infinite
enjoyment of its own bliss.

VI.—THERE IS MEANS OF LIBERATION.
The Pupil’s Doubt.
92
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% Even 1f there be liberation, there is no
: consistent means by which the Karmas’ com-
% pany of infinite duration may be got rid of
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Again, there are many religions and Schools
of philosophy which give many means (of }
Liberation). Which of the religions is true?
This discrimination cannot be attained.
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There is no certainty as to the caste in
which there is Liberation, garb in which thcr:
is Liberation. There are many such differences
of Faith. This (is also) a defect (in the
certainty of attainment of Liberation ).
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From all this it is known that there is
no means of Liberation. Then knowing the
soul etc., what is the use of it?
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With the 5 replies (to my 5 doubts) above,
I am satisfied on all points, if I can under-
stand the means of Liberation, verily my
good fortune will arise.
The True Teacher’s Reply.
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_ By the 5 replies, there has arisen faith in
the soul, in means of Liberation (you) will
have belief- easily in this way.
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The thought-activity of the soul by which
Karmas inflow and bind it i. e., the subjective
inflow and subjective bondage are its igno-
rance ( Delusion); the thought-activity of |
Liberation is its abiding in its own self.
Ignorance is like darkness. ( This ) being des-
troyed, knowledge shines fourth.
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Those which are the causes of the bondage,
are the path of bondage. The state of break-
ing through those causes, is the path of
Liberation, is the end of the mundane or
embodied condition (of the soul.)
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Attachment, Hatred, Ignorance, these are
the principal knots of Karmas. That is the
path of Liberation, which is the cessation
of these.

101

ATEAT & A3-T99, JIEE |

S FTe TER, Mg § & 1 Lo
duaaAd s aahratafia |
qTaA F T I 3T ArGAE: & g 9 ) Lo )
The Soul is Truth or consciousness itself, 2

is free from all faults. That way by which it

can be attained in its fulness and purity, is
the means of Liberation.
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Karmas are of infinite kinds. Among
them the chief are eight. Among these (eight)
the chief is the Deluding. I give the way to
| destroy that ( Mohaniya, or deluding Karma).

Commentary.—For the 8 Karmas and their
148 sub-classes, see Outlinesof Jainism, (1916),
pp. 26 to 36. Also Jaina Gem Dictionary (1918)
Appendix A.
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The Deluding Karma is of two kinds,

named (Right Belief Deluding, and Right)
Conduct ( Deluding. The former) is destroyed




by enlightenment (and the latter) by non- §
attachment (which are) the infallible means |
of (destroying) that (deluding Karma).

Commentary.—Right Belief is gained by
enlightenment, i. e., by ascertaining the truth
about the real nature of things by means of 3
knowledge, observation, experience, thinking
and feeling. Right conduct is gained by non-
attachment, which is a preliminary essential
of vows, carefulness, restraint, duties, con-

templation, fortitude and actual internal and % ‘

external right living.
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Karma-bondage is due to (the passions) :
anger etc. These are destroyed by forgiveness
etc. It is evident to all by experience; what {2
doubt (can there be) in this ?

Commentary.—In the Life of Christ by 3
A. W. Gough M.A,, His four great qualities |
are emphasised. They are Forgiveness, ¢

: Y7 ;
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Humility, Straight forwardness, and Charity.
These are the antidotes to the poison of the
four great passions, against which Jainism
constantly warns its true votaries, viz. Anger,
! Pride, Deceit, and Greed.
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One who gives up whimsical self-guidance
and blind pursuit of one’s religion and school
of thought, and follows the path described
above, his incarnations, will be few (i.e.
he will attain Liberation soon).
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You have questioned me, having pondered
over the 6 doctrines by your 6 questions.
Those doctrines in their entirety are certainly
the path to Liberation.
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e There is no distinction of caste or garb
v (for him) who is in the said path. Whoever
7 follows it gains Liberation. There is no
k] distinction (or doubt) in this.
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Those who have the suppression of the
passions, merely the desire for Liberation,
sorrow for continuous rebirths, compassion
(for living beings) in the mind, are called
the Seekers after soul (or aspirants to soul-
realisation).

- 109
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If such soul-seekers (aspirants to soul-
¢ realisation) get wise (guidance) of a True
A teacher, they acquire Right Belief, and lead
a life of internal purification.
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He who giving up bias for (one’s parti-
2 cular) school of thought and religion, follows
the precept of the True Teacher, gets pure
& Right Belief. In it there is neither distinction
A% nor party (or partisanship).
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(He) lives in the nature of one’s own
self, believes in the experience (of one’s own
realisation), is continuously attentive to one’s
own inner nature,—( such are the marks of
one who has the ) highest Right Belief.
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This Right Belief increasing, removes false
belief. Then rises right conduct, and the soul

abides in or attains the dignity or status of
non-attachment.
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Living in the perfect knowledge of the full
nature of one’s self, this is called Perfect Know-
ledge. (This is attained in human body and




though) the body is retained, there is Libe-
ration (as in the case of Arhats, the Adored
ones in the 13th and 14th spiritual stages).
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._ A dream may be of a million years, yet
G\ it disappears in one instant of waking. So
¢ the (fallacies, follies and) fancies of an

eternity vanish as soon as (self or true)
knowledge is attained.
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When the false identification of the soul
with the body ceases, thou dost no Karma,
nor dost thou enjoy (the fruit) thereof. This
is the secret of True Religion.
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And in this dharma (religion or duty),
there is liberation; thou art Liberation Thy-
self; thou art infinite conation and (infinite)
knowledge. Thy nature is undisturbable
(Power and Bliss).

Commentary.—The soul in its pure state,
among other infinite qualities, is possessed

of the infinite quaternary of Infinite Cona- 3
tion, Infinite Knowledge, Infinite Power, and
Infinite Bliss.
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Thou art Pure, Enlightened, Full of (ever-
waking) consciousness, Self-Brilliant, the
Goal of Bliss Thyself. What more to say ?

Think over it and realise (the Truth of this
saying ).
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The doubtless ascertainment (of Truth) :
in all knowers (successful seekers after Truth) 3
arrives at this point and stops then. Having i}
‘said this, (the True Teacher) assumed silence ¢

in easy self-absorption.
The Pupil’s Benefit from Knowledge.
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By the teaching of the True Teacher (to {
the pupil) came new light. He gained self §
knowledge in his own self. His ignorance 3

disappeared.
' 120

wre] ATEeT 3, 58 Y9 |
JRT, AT, AR 7, %zra“rawuzaon

O Nl ot il
A AW W f P > LDV
: 7 \ ’. / ‘ ? Q . s ’ ’;4.0'/' Y- e 2 'v'-.'f’ \ D) 4 -t Z




'3, s L .'.“/ ot e L 3 s

2.

ATMA-SIDDHI 2\

az wIkd R ®¢ g8 Saraagmd |
AL At TR FEEE GRTTH U WRe il
To him his own nature appeared to be
pure and consciousness itself, undiminishable,
immortal, indestructible and of a nature

(entirely independent of) and seperate from
the body.
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(He came to see that he is) the doer
and enjoyer of Karmas, (only) where there ¥z
is delusion, (and deluded identification of 2
the soul with the body). ( As soon as his) {q\
life flowed in his own nature, (he) at once
became non-doer (and non-enjoyer also).
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In other words, whatever may be his self-
modifications, in the form of pure conscious-
ness, (he is) the doer (and) enjoyer of them,
without any change in himself.
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Liberation is taught to be the pure
(nature of the soul) itself. That by which
it is gained, is the way (to Liberation. The
True Teacher) has explained in brief the
perfect path of the Liberated Ones.
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O! O! The Holy True Teacher! The 1
unfathomable ocean of Truth (or Compa-
7 "

ssion) O Lord! you have done the greatest
good to this poor pupil. ’
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What should I offer at the feet of the 43
Lord ? Everything is less than the soul. That ! .’
(Soul or Soul-Knowledge) the Lord has {¢
given me (thus it being impossible for me
to offer anything, 1) live under ( the protec- '\‘}

tion and guidance of the Holy Teacher’s) feet.
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All this body etc., ( of mine ) from to-day, i

I employ in the service of the Lord. Servant!

a servant I am; a very humble servant of
that Lord.
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By explaining the six doctrines you have
shown me the separateness of the self (from
the body), like the sword in its sheath. This
boon is immeasurable.

Conclusion.
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The six systems of philosophy are included
in these six doctrines. By detailed (analytical)
thinking, no doubt can remain (as to the
truth of this.)

Commentary.-The Om Tat Sat of Vedanta
is included in the all-comprehensive nature
i of Omniscience. The Aviveka of Samkhya,
the wandering of the Purusa in the toils of
Prakriti is included in the delusion ( Moha)
of the soul entangled in mundane life. The
logic of Nyaya is included in the Absolute,
Real, and Practical points of view, by which
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alone true self-knowledge can be attained.
The materialism of Vaisesika is in the reality |
of the matter of the body, speech and mind,
the vibrations in which are the primary and
essential causes of the ever-going forging of
the fetters of the soul in Samsara. Even the
Uttara Mimansa finds an echo in the advocacy
of rites and proper conduct, of course always
provided that it is preceded by right know-
ledge. For asceticism or religious practices
are futile or childish, if right knowledge does
not accompany them. Jainism calls them
puerile austerities, bala tapa of Atmanusasana,
verse 15.
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There is no disease (so bad) as soul-
delusion; (no) skilled doctor (like) True
Teacher; (no) prescription (like) the com-
mands of the Teacher; (and no) medicine
(like) contemplation (of and) concentration
(upon the true nature of the soul).
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If you desire to attain the Highest Ideal,
then have the highest (truth as the) aim of
life. In the name of the condition of life
(circumstances etc.) do not destroy the aim
of the soul(-knowledge).
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Having heard the word ( according to the
pure) Real (or absolute point of view that
4 the soul is pure and quite free from the
limitation, impurities and sinfulness of the
body) do not give up the means (of attain-
ing it). Keeping the real point in view, the
means (i. e., pure conduct, rites etc.) should
be pursued.
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In this (book) the account is not given
from the one-sided view of real stand point,

. nor from the one-sided view of practical

ik stand point. The two go together (and must
¥ be applied in their appropriate places ).
%
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All bias and distinctions which relate to
sect or creed, these are not right practice.
So also where there is no knowledge of the
true nature of the self, there is no true Real
stand point.
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i Liberated souls). He who understands this
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~ There have been (self)-knowers in the

past, are in the present, shall be in the ji
future. There is no difference in the way 1f//
(by which they attained self-enlightenment). 5
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All souls are like Siddha (perfect or

becomes (Siddha). Of this (the essential or
necessary) auxiliary cause (is the obedience
to the) precepts of the True Teacher, (or
contemplation of) the state of Jinahood, |
(the conquest of the passions and non-self). ;
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Putting forward the real principal cause, %%
those who forsake the auxiliary cause, do {{¢®
not get Siddhahood (perfection) and remain 2%
fixed in fallacy (error). 3
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Those poor people who preach knowledge '
by the mouth when delusion has not left #%
their inside, show only hostility to the real 2
knowers .of self (by claiming to be what
they are not in reality).
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.Compassion, Peace, Equanimity, Forgive- . '

i ness, Truth, Renunciation, Non-attachment {3’
are (found) in the heart of Liberable (aspi- |

rants of self-realisation), ( and) ‘they (are)
-always awake (there, i.e., active in the heart).
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54 Commentary.—“The True language of
religion is the language of Love” so said
Sabatier. Compassion, peace service, etc. are
merely the symbols of this Divine Passionless
Passion.
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When Delusion thought-activity is des-
troyed (or is suppressed) or has subsided,
it is called the condition of the knower (of
the Self). All the rest is illusion (Fancy,
Error).
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The whole world is like rejected food, or
like a dream. (Knowing) this is called the
condition of the knower (of the Self). All
the rest is lip-knowledge merely.
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Commentary.—Food once rejected is not
taken again, so the wise Believer rejects all
the worldly things as undesirable. Therefore
he must not take them up again.
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He who having thought over the (first)
five doctrines follows the sixth, gains the

fifth doctrine (liberation). There is no doubt
1n this.
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At the feet of that self-knower who has %

the embodied condition, (but yet) lives &5

(a life) beyond ( all attachment for) the body,

there are innumerable obeisances from me.

Dedicated to the Feet of the Holy True Teacher.
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