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OM ARHAM NAMAH
Introduction of Shri Prakashchand Samdariya.

Human life is the most valuable asset of fortumte beings.
Infinite knowledge, power, riches, supreme godliness and humility
are within the reach of man and man alone. If man practises
selflessness, altrusim and progress towards selirealization,
‘besides working forthe upliftment of humanity, his fame and glory
are boundto spreadin all directions. Shri Prakashchand samdaria
son of Shri Kanmalji Samdaria of Nagaur, Rajasthan had led such
a simple and exemplary life and from his very childhood he was
drawn towards noble and pious activities. His parents had duly
contributed their share inbringing up a cultured Child.

He never missed any oppurtunity of paying reverence to
Sadhus and Sadhvis and would be immensely pleased and his
hearts would be overwhelmed with joy and bliss.

Compassion and love for Godliness and goodliness are
indeed of much greater value than riches and degrees Shri
Prakashchand Samdaria was a philanthropist in the true sense of
the term. Besides inspiring pepole to establish themselves in pious
deeds, during his life time he himself carried out innumerable
religious and social activities and had great respect for all those
who served the Jinashasana and worked for the welfare of all
groups of people.

Though a prestigious personality in the society, he was
never proud of his wealth, richess and status. With immense
devotion and unparalleled dedication he whole heartedly donated
for the reconstruction of Jain temples, constructed and
established by great, devoted Shrimants and Acharyas of olden
times. To materialize splendid projects of the construction of Jain
temples and others, he gave valuable services in many places of
India in cash and kind and in true terms led a glorious life.

Similarly his valuable contribution in the publication of
almanacs (Panchanga) by Shri Arunodaya foundation deserve
aspecial mentionand he shallbe remembered for his constructive
and generous contribution, as long as such noble deeds are
undertaken by pious people.

His wife Smt. Kamalkanwar devi has succeeded him in
allrespects and has kept the lamp of goodness and charity burning.
She has given financial assistante for publication of this book. Thus
he served the Jinashasana elegantly and it is our turn now to pray
for his soulto rest in peace and hopethat his family follows his foot
steps with courage and conviction and serve the mighty Jinashas-
ana.
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FOREWORD

We do not call him a Pandit, before whom, our doubts are
not thoroughly cleared.

Indrabhuti and the others were erudite vedic scholars who
were efficient in clearing the doubts of innumerable disciples and
people. But all the eleven great scholars, who had assembled for
a great Yagna, had their own doubts which they were unable to get
it clarified. They came to win the Lord in debate, but became His
disciples; in the very first acquaintance. A brief description of the
respectiva doubts of each one is given below :-

1. Indrabhuti - Does a Soul exist?

2. Agnibhuti - Do Karmas exist?

3. Vayubhuti - Are the soul and karma separate
identities?

4. Vyaktabhuti - Do the 'basic elements of nature

namely earth, water, fire, air and space bear existence or not and

whether the world is real or not?

5. Sudharma - A human being is reborn as a

human being or can be reborn as an animal also?

6. Mandita Are bondage and salvation real?

7. Mauryaputra : Are there heavenly beings in
heaven? )

8. Akampita Arethere hellish creatures in hell?

9. Achalabhrata Are Punya and Papa a reality?

10. Metarya Is there rebirth or not?

11. Prabhas Is Nirvana a possibility?

The subject of the book titled “Beyond Doubt *, is a record
of the doubts cleared by Lord Mahavira of all the eleven great
scholars of their time. The dialogue between Lord Mahavira and
the eleven Ganadharas is termed as “Ganadharavada.”
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As a result of this Ganadharavada, in a single day, four
thousand four hundred and eleven scholars became the disciples
ofthe Lord and got initiated in the Shramana tradition.Such was
the knowledge and power of Lord Mahavira.

The book shall be of equal importance to those who have
heard the discourses of Pujya Acharya Shri and o those who have
not got an opportunity to hear them. It shall sérve the purpose
of Swadhyaya ie. self-study and contemplation on Reality. --

Muni - Devendrasagar

N

OF ABIDING IN DHARMA

The days and nightsthat pass never return. They bear no
fruit for him who in dharma abideth not.

Therefore, give thyself to dharma before thou aileth in age
and thy sickness swelleth and thy senses wane.

For whenever ye die and leave pleasures behind, dharma
alone and nothing else on earth can save ye then.
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FROM THE DESK OF THE TRANSLATOR

It is a matter of immense pleasure and satisfaction for me,
to translate the book of Pujya Acharya Shri Padina Sagasurish-
warji Maharaj's discourses based on the “Ganadharavada™ Lord
Mahavira and the eleven Ganadharas have been a great source of
inspiration for all those desirous of perfection and liberation from
Karmic bondage; and | have been no exception. Centuries ago, the
Lord clarified the doubts of all the Ganadharas with great zeal and
comfort, but translating the book, | felt as though my doubts were
being clarified. It has been an uphill journey transcreating the Hindi
version of the book, as this is my first attempt of such a literary and
noble work.

| am indebted to Pujya Acharya Shri for having blessed me
to materialise my efforts, Munishri Devendrasagarji for haying
inspired me totake upthe task and Munishri Ajaysagarii for giving
valuable instructions from time to time. | shall for everbe indebted
to my parents and my teachers who have educated me and made
me worthof serving ‘Jinashasana’. | am extremely grateful to Shri
Chandrashekhariji for having gone through the entire translation
and also thankful to all those who helped me in the process of
completing the book.

| shallbe very much gratefulto all distinguished readers who
send in their suggestion and comments on the translation and on
the subject. Incase of error and deviation fromthe main topic. | beg
your good self to excuse me. My efforts shall be duly rewarded
if after reading the book some of your doubts are duly cleared. -

/ot

- Priyadarshana
M.A.Jainology
Madras University
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- Shrenik Kasturbhai

PUBLISHER’'S NOTE

We have great pleasure in presenting “Beyond Doubts" the
English version of “Sanshaya Sab Dur Bhaye" the latest publica-
tion of Arunodaya Foundation. Based on the ‘Ganadharavada’,
this book like our earlier English publications is atranslation of the
discourses delivered by Pujya Acharya Shri Padma
Sagarsurishwarji. The subjectis unique and is of vital importance in
to-day’s age of science, research and technology. The subject
matter of the book is so strong that it will inspire aspirants and
scientists alike.

Special credit-goes to Muniraj Shri Devendrasagarji for
having put his heart and soul together to get the book published
in Hindi, Guijrati and this time in English. We not only hope but
believe that the English version will gain popularity like our earlier
publications. We are greatful to Kum.Priyadarshna for translating
the book in a very short span of time.

Ourhumblethanks to Shri Ajay Nahata (M/s Bhagya Darpan,
Madras) for having taken great efforts to get the work composed
and also to Shri D.Shantilalji for having worked hard on the printing
of the book. Further we are thankful to Shri U.Pannalal Vaid for his
humble services.

Trustees
Arunodaya Foundation.




GOOD WISHES

I never miss the opportunity of hearing the discourses of His
Holiness. Acharya Shri Padma Sagarsurishwarji Maharaj. His
effective speech inspires a vast multitude of people and kindles a
keen desire in one andall for acquiring the knowledge regarding
Jaina Philosophy. His awe inspiring personality, lucid style of
speech, striking examples and a power to create an absorbing
atmosphere have been a matter of personal experience to me.

Ganadharavada is the essence of Jaina thought and serves
as an introduction to the salient features of Jain Philosophy. Even
alayman can understand the underlined philosophical thoughts
described vividly in the text. The book is comprehensive and soul
stirring.

Special credit goes to the learned disciple of reverend
Acharya Shri, Munishri Devendrasagarii, for the publication of
the English version of “Sanshaya Sab Dur Bhaye". | sincerely wish
that such fine literary works are published from time to time, to guide
the humanity and inspire the divinity of man.-

- Shrenik Kasturbhai
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DEDICATION

The Book is dedicated to all those,
who desire to clear their doubts
regarding soul, bondage, eman-

cipation, punya, papa, hell,
rebirth; nirvana, etc., and
are looking forward to
establish themselves
in "The truth’.

- Acharya Padamasagar Suri F
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CHAPTER |

The great Omniscient' Lord, the last of the twentyfour
Thirthankars, the Lordof Lords, Lord MAHAVIRA had eleven major
disciples who are called Ganadharas?.Prior to being Ganadharas,
they were eminent scholars of Vedas, but still each one had some
doubt or the other based on the Vedic tenets. In the very first
meeting, (acquaintance), the Lord had their doubts thoroughly
cleared after a discussion and it was this discussion that came to
be popularly known as ‘GanadharaVada'.

The Pavapuri city of India today was a great city called
‘Apapa’ in- those days. A brahmin named Somil once“organized a
very big Yagna i.e. sacrificial ceremony and invited distinguished
scholars to make the ceremony a great success. Somil called upon
the eleven Brahmin pundits (scholars) who brought along with them
four thousand four hundred students and made the ceremonial
place a very busy and ceremonious one.

Indrabhuti, Agnibhuti, Vayubhuti, Vyaktabhuti, Sudharma,
Mandita, Mauryaputra, Akampita, Achalabhrata, Metarya and
Prabhasa were the eleven Vedic scholars who came to glorify the
holy function. Although each one had some doubt or other, each
one regarded himself as an omniscient; overpowered by their ego,
they never presented their doubts for clarification for the fear of
being labelled as less knowledgable and insignificant to the one
who cleared their doubts and moreover their ego would have got
a major blow. Each one could have got his doubt cleared if they
desired, by presenting it before the others, for each one had a
different doubt, buttheir ego-laden minds kept them silent and their
doubts lay suppressed in their minds.

1 Ommiscient - Kevali
2 ' Ganadharas - Prime disciples




It was during this time that Lord Mahavira arrived
Pavapuri when the great Yagna was organised and the heavenly
beings i.e., the devas erected a Samavasarana' for the Lord.

To pay their obeisances and hear the holy discourse, the
Gods came in their aerial vehicles?. Seeing this, Indrabhuti, the
chief scholar was illusioned to believe thatthe Gods arrived there
due tothe unprecedented greatness ofthe Yagna® and thattheytoo
were desirous to participate in the ceremony.

But when the Gods moved their chariots ahead of the
ceremonial place, Indrabhuti was shaken and shattered in belief
and this incident left Indrabhuti wondereing and contemplating on
the blunder committed by the gods. He wondered if the gods had
mistaken the ceremonial place. He was also proud that huge
crowds had come from far off places to attend the Yagna. Along
with eleven great scholars and 4400 students, thousands of great
Brahmin  scholars like = Shankar,  ShivShankar, -
Krishnadas,Govindram and others had come to grace the
occassion and the whole atmosphere was colourful and pompous.
He wondered ifthe gods had lost their balance of mind and became
bankrupt in their divine knowledge. Ordinary people commit
mistakes owing to their limited knowledge, but it is not understand-
able how these gods possessing Avadhi Jnana (clairvoyance
knowledge) commit such a mistake.

Inthe meantime, one of the proceeding Gods said to another:
“We have gotto hurry tothe Samavasarana, so as not to miss even
alittle part of the discourse of the last Thirthankara of this Kala®.
Let it not happen that we miss even a single word of His divine
speech.”

Samavasarana - place of sermon of Thirthankars.
aerial vehicles heavenly chariots
Yagna - sacrificial ceremony
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Once again, Indrabhuti began to wonder as to who this
greater Omniscient could be, since in his opinion, he was the
greatest. He said that ifthese gods were so particular to pay their
obeisances to the Omniscient, they ought to bow to him and listen
to his discourse. He could not understand why those gods were
heading past the great scholars assembled for the Yagna. In the
words of poet, Indrabhuti's feelings can be expressed thus:-
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Oh! It is such a pity that the illusioned souls are drifting past
this holy place. They are like the crows which fly away from the holy
places andlikethe frogsthatabandonthe lakes. Just asbees leave
the sandalwood tree and camels fail to recognise the importance
of fruitful trees, pigs look over good food and the owls close their
eyes to sunlight, so also these devas areillusioned. He also said
'~ that the union of the so-called omniscient and the devas was
; likethat of a village mimic (dancer) entertaining acompany of fools

since two fools are most pleased with each other's company.
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Someone advised the bitter gourd not to creep overthe neem
tree since it would become more bitter. But the creeper paid no
heedtothe advice and the adviser remarked that he did not find fault
of the bittergourd () in doing so but said that everybody seems
to find pleasure inthe company of those possessing similar qualities
and interest. Though a crow flaps over neem fruits, the mango fruit
does not lose its sweetness and its taste is in tact as before.
Indrabhuti said: “Just as mango is the king of fruits so am|the king
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f scholars as | have defeated great scholars. There is none who
can par my knowledge and greatness, and is capable of
competing and facing me in any kind of scholarly debate.
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The scholars of Latadesha fled away fearing defeat.

Malwa sscholars imposed dumbness on speech, the
debators of Gujrat gave up their wits; the scholars of Kashmir
bowed their heads in shame and the Telang scholars fled from the
place on hearingmy name. What more to say? There is none who
can dare to face me leave along trying to compete with me.

When suchis the pathetic cordition of all the so called great
scholars, then how come there exists such an omniscient! To me,
He only seems to be a magician of some kind and has attracted the
gods by His magical powers”.

As Indrabhuti was deeply immersed in self-pride and self-
praise, he sawthe devas returning after paying their obeisance and
he enquired from them about the personality of the kevali they
visited. He said that it was astonishing, that being gods they could
not distinguish between reality and falsehood. He begged them to
tell him something about the omniscient they visited. It was then
that the gods said:
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“If allthe beings of this world endlessly count, without being
interrupted by death and reach a number beyond billions, they will
never be able to measure the greatness of Lord Mahavira.”

On hearing this, Indrabhuti was more disturbed than before.
Pride and jealosy had severely wounded his petty ego and the
glory added fuel to fire. Atthis moment, when he heard the devas
praising Lord Mahavira rather than praising him, he was annoyed
and was left with no peace of mind. Indrabhuti was now confident
that the person annoying him was no ordinary person, but a great
" magicianand animpostor (cheat). Otherwise, who candelude such
a huge crowd of people and also the devas at the same time. His
presence was intolerable since there never can be two suns in the
sky, two lions can never abide in a single cave and two swords can
never fitinone scabbard. Indrabhuti at once decided todefeat the
personin question in scholarly debate and said to himself: “Though

" he has not invited me for a debate, it doesnt really matter, forthe

sun never awaits an invitation to pierce the darkness, fire never
pardons the hands touching it, the kings and warriors do not tolerate
the attacking enemy and also a lion does not tolerate the one
playing with its mane. Then how can Itolerate the wisdom of
someone else? | have defeated great pandits.and this person is
no better than them. A straw is not of much importance against a
hurricane which uproots huge trées and is not mighty enough to
withstand the current of a flooded river which sweeps away big
elephants. Many years ago, | went on an expedition and till date,




| have remained victorious and unparallelled. Since then | have
been eagerly waiting for an opportunity like this,whereby | can
quench my thirst of debating. With great difficulty | have got a
chance and | should not miss this chance.”

Saying this, Indrabhutibegan to prepare himself forthe visit.
When his younger brother, Agnibhuti saw him doing this he said:
“Brother, is there any need for an army to trap an ant? An axe is not
necessary to cutastrawnoris an elephant required touproot the
beautiful lotus. | do not see the need of a great scholar like you to
defeat that so called kevali'. | request you to grant me the
permission to go and defeat Him". Hearing this, Indrabhuti told
Agnibhuti: “Brother, you are absolutely correct. Actually speaking
, | do not see the necessity for you alsoto go and debate with Him.
Even the youngest of my fivehundred disciples is capable of
defeating Him, but | am unable to continue my enthusiasm to
defeat Him. A thorn, even if small, is bound to prick; therefore, |
myself intend to go. As it is, | have posted victory against all
scholars and debators, but just as little grains drop from the mouth
ofan elephant while eating and while cooking and roasting, some
parched grains remain uncooked and unroasted and while peeling
fruits a small portion may remainunpealed or while a sesame seed
remains uncrushed in the" oil mill, so also | suppose this one
speaker has been left unconquered by me. Unless and until |
conquer Him, | cannot, in true terms, be an absolute congqueror.
Just as a woman ceases. to be chaste and pious even if she
degenerates from her vow even fora moment so also | cannot be
entitled to real credit unless He remains unconquered. Until then
my reputation and fame will remain stained and tarnished. Just
as asmall hole causes the entire boat to sink and the breaking of
a single brick causes the wall to fall, so also if one scholar remains
undefeated, then my success will all be in vain. Hence | myself will
go ahead with debating and conquer Him".

1 Kevali Omniscient
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CHAPTER Il

Indrabhuti told Agnibhuti of his decision to go and defeat
Him and he started for the visit. He drew atripunda'on his forehead,
clad himself in a new dhoti, a silken scarf, wore a dazzling turban
and the Yagyopaveet?adorned his chest: he also took with him a
book of classical and authentic illustrations, to support his argu-
ments while debating.

His fivehundred students too followed him, praising him
and echoing the whole pathway singing his glories: “Thou art the
blessed son of Goddess Saraswati [wradt ®uaTwIOT]

and a favourite of the Goddess of Victory,[=amf&-
fasraseaft yroot] Thou art a Master of Vedas and Puranas
[FawagT] and like the axe to destroy the banyan
trees which have assumed the form of scholars and a gem among
scholars [afoea sroft frdmfor)

Thou art’the sunwho destroyeth the darkness of ignorance -
[Foarasr T\
and conqueror of all scholars and debators  [faaTREg=]
Thou art like Sri Krishna riding the chariot of scholars
[af@veemfag]  and like the hammer de-
stroying the pots of debators [anfeweqEgr] Thou art
like the sun for the speakers who are like owls [aTfege® wra:]
and are like the Agastya sage for the ocean of
speakers [anfe wgrrea]
Thou art like the elephant uprooting the trees of debators
[afRgawfm]  and you work like a spade digging the
roots of opponents [arie w<FeT ]
Thou art like the lion deteating the elephants [=nfeTafiie]

1 Tripunda - sacred marking on the forehead
2 Yagyopaveeth - , sacred thread
3 Thouart - you are




and the Goddess of Saraswati is most pleased
with you - [weh v ] May you be vic-
torious and may your fame and glory spread in all directions.”

While the disciples were singing his glory, Indrabhuti on his
way to the “samavasarana™ thought that the omniscient whom he
was goingtoyisit has unnecessarily provoked himdue fofalse pride
of His omniscience, He was in no way going to be benefited by

“doing so. Indrabhuti said to his disciples “His effort to challenge
me by declaring the omniscience is as dangerous and ridiculous
as a frog challenging a snake and a mouse making an attempt to
count the teeth.of a cat. He js also no less than a bull trying to fight
Iravata, the elephant of Lord Indra and is like an elephant trying to
destroy a mountain with its trunk. He is like a rabbit trying to play
with the mane of a lion and islike a child placing its hand onthe
hood of the legendary Seshnaga?to get hold of the gem on it. He
is as foolish as the person who is trying to cross the river that is in
spate with.the help of a straw. He ought to know -
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that a firefly shines in the sky only as long as the moon does not
rise, but when the sunrises neither the firefly nor the moon shines
inthe sky. | amas dazzling and famous as the sun and the scholars
who, like the firefly have vanished in no time. My knowledge is
infinite and also there is no branch of knowledge or scripture which
I have not studied.

TEN AW Zaren WiiEe whw why: |
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place of sermon of thirthankars
divine snake
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lamwell-versedinallbranches of knowledge, beit literature,
logic, grammar, poetry, astrology, lexicography, medicine,
philosophy or Dharma', Artha? Kama?®, and Moksha*. | have
studied deeply and gathered knowledge in all branches of study. |
do not understand on what basis the person (Lord Mahavira) is
contemplating to debate with me. | shall at once defeat him and
teach a lesson of his life and shatter His pride to pieces. For a great
scholar like me, nothing is impossible. There is no country uncon-
querable for a Chakravarty® and nothing is impregnable for the
thunderbolt. There is nothingthatis unattainable by a determined
sadhaka i.e.,aspirant/practitioner and any kind of food is tasty for
one tormented by hunger. Kalpavraksha®, Kamadhenu’, and
Chintamani® are capable of providing anything and everything on
this Earth and are also capable of fulfilling all worldly desires. As
animals of the forest tremble, when lion, the king of forest roars, so
also the debator shall feel uneasy and have a tough time while
- debating with me.

I shallin no way be responsible for His uneasiness. Since He
_ haschallenged me, | amon my way to compete with Him, otherwise
| am not at all particular about embarassing anyone.”

Thus contemplating on his way to the place of sermon of
Lord Mahavira, Indrabhuti, over confident of his knowledge and
achievements, headed swiftly to the place where he saw Lord
Mahavira seated under the Ashoka tree, on a golden throne
embedded with jewels and covered with three celestial umbrellas.
In serene calmness, His face had the glow of the full moon and in
intellectual, dazzling brilliance, his face was like the mid-day sur.

Dharma - Religion and ethics

Artha " - Econdmics, money power
Kama - passion

Moksha - salvation

Chakravarty - Emperor

Kalpavraksha - Heavenly tree
Kamadhenu - heavenly cow

Chintamani 3 divine gem
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Seeing the exuberant personality before his eyes,
Indrabhuti’s pride melted and his ego got the first major blow of his
life. He began to ‘wonder if the personality before his eyes was
Lord Brahma. He thought that He cannot be Brahma for according
to him, Brahma is engaged in the process of creation, whereas the
person is nivraia i.e. retired. The former is quite old and also has
a swan as his vehicle and the latter is young, jubilant and
magnanimous with no Vehicle of any kind. Brahma has Savithri as
his companion and a white lotus for his seat but the person visible
before his eyes is unaccompanied and has a golden throne for His
seat.

He then began to wonder in amazement if the magnificent
personality could be Lord Vishnu, the orientator (Palan Karta) ofthe
Universe. But then Lord Vishnu was dark-complexioned, with
Goddess SriLakshmi by his side, with Shankha', Chakra?, gadha®,

. and Padmain his four hands, and also had Garuda as his vehicle;
his abode is the hood of Seshanaga in contrast to the personality of

one before him.

Then he thought if the person could be Lord Shiva, He had
to condemn even the third possibility, as Shiva had three eyes,
accompanied with Goddess Parvati and rode on the Nandi*and
Lord Mahavira did not seemto have any ofthese features of Lord
Shiva. '

Indrabhuti also had to drive away the thought of the Lord
of Lords being Kamadeva, the God of Love, forhe had Rati, the
Goddess of Love along with him. He could not identify Him as Lord
Indra, for Indra had a thousand eyes and had his wife Goddess
Shachi with him. He rode on the heavenly elephant, Iravata and

Shankha Conch
Chakra - Wheel
Gadha Mace
Padma - Lotus
Nandi - Bull
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carried with him the Vajra' wherever he went. But the personality
before his eyes was extremely simple, unaccompanied but still
magnificent and His face glittered like diamonds and precious
jewels. He also could not think of the person being a Vidyadhara®or
Kuberthe God of Wealth or King Nala, for of allthese Gods thekings
were either bedecked with ornaments or were possessors of infinite
treasure and riches.

But the person seated on the throne seemed to be a
renunciated soul, having renounced all worldly pleasures and
seemedtobe agreat Yogi®. Though on His holy body there was
not a single ornament, He seemed to be most attractive and
handsome. Having tried to trace the person’s identity and failed,
Indrabhuti began to compare Him and identify Him with the
elements of Nature. Indrabhuti observed:

&y ATt ffl: Serehanere-
g Tammaga
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.One cannot compare Him either with the sea, the Moon, the
Sun, the clouds, the sky or the earth. Each one though famous
and deep, pleasant, bright, charged, clear and mounted respec-
tively, have some defect or the other. The sea is salty, the moon
is blemished; the sun is too hot and torturous; the clouds are empty
at times; the sky is invisible and the earth by all means needs a
support. Whereas the one before his eyes is devoid of all defects

1 Vajra - aweapon
2  Vidyadhara - Human beings possessing super natural powers
3 Yogi *a person practicing sadhana
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~and shortcomings. But His personality seems to be as deep as the
sea, as pleasant as the moon, as bright as the sun, as charged as '
the thundering clouds and is also not a vacuum like the sky and
does not need any support as the Earth needs one. He is also
unlike Kamadhenu, Kalpavraksha or Indramani' for Kamadhenu is
an animal, Kalpavraksha belongs to the plant kingdom and In-
dramani is altogether a non-living entity.

Indrabhuti tried very hard to find someone or something in
this world with which he could compare the solemn person before
him. He found nane amongthe heavenly beings and the elements
of Nature. He seemed to be beyond all elements. Indrabhuti then
turned tothe surroundings of Lord Mahavira and was astonished at
what he observed to be the effects of the deep resoluted power of
_ the speech of the Lord.
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One who is equanimous and impartial to-all creatures and
one who has conquered all passions and sense-pleasures, only
His speechcan be so powerful and effective on hearing which even
staunch enemies abandon their enmity and become friends.
Whenever the great Tirthankars sermoned (preached), the deer

divine gem




. and the lions’ cubs, the cowandthetiger's youngone, the wild cats
and the swans lived together in one place, as if they all belonged
toone and the same family. The peacock and the snake too live

"happily in one place without any fear, and thisis all due to the
powerful speech and equanimous personality of the Supreme
Lord. It has rightly been said:

ifeen wfammat aeafyat & o

i.e. wherever Ahimsa i.e.non-violence, has been installed, the
creatures living there, abandon enmity and fear and live
together. The whole atmosphere and surroundings undergo a
complete transformation. The place becomes holy and hence the
animals which are enemies by birth become friendly. A very
. interesting incident took place which is worth illustrating in this
context.

Adi ‘Shankaracharya established his Matha' in Sringeri, in

South India after being influenced by what he saw there, before <

constructing the matha. The great Acharya was looking for a
suitable land to establish his monastery. While on the move, he
travelled to South India. He was a witness to a very strange and
peculiar happening. He saw a cobra spreading the hood over an
acutely injured frog, tortured by the hot sun unable to move to the
shade of a nearbytree. He stood bewildered at what he saw before
~ his eyes. The frog has always been a prey of the snake, how then
the snake was so kind and compassionate in his behaviour towards
its food, its prey. Shankaracharya could not believe what he saw,
but it was all true and acommon scene for the people and ascetics
living inthat holy land. Many years ago, an ascetic named Sringeri,
practised penance there and was extremely compassionate and
equanimous towards all' creatures. The creatures living there

Monastery
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were also affectéd by the presence of the great Yogi and their
mutual instinct of enmity turned to love and compassion. Hence
the entire surrounding was also sacred and peaceful.

This incident is only 1200 yearsold. It is not at all
astonishing but most natural that before 2500 years whereever
Lord Mahavira preached and travelled, must have been such a
scred and holy place. Withintwelve yojanas i.e. seven miles in all
directions from the person of Lord Mahavira the whole surrounding
became peaceful since the element of violence was removed from
everyone'sthoughts anddeeds. Thedeeds of allcreatures became
pious and non-violent as the wave-length (thoughts) of each mind
would be syncretized by the speech and presence of the Supreme
Lord.

Aperson naturally feels fresh and relaxed when he steps into |
his house after the day’s task;so also when a person stops hanker-
ing after sense-pleasures and gives up passions, like anger, con-
ceit, deceipt, and greed, he experiences great happiness and

bliss. Indrabhuti, the greatest of the great scholars of his times too
experienced great bliss and happiness on the very sight of Lord
Mahavira in the Samavasarana.




CHAPTER Il

One who pays homage and reverence to great sages is
blessed with all kinds of worldly pleasures and also with Atmananda
i.e. bliss infinite. What to speak of the rewards that one acquires
on paying obeisance to the great saints. The reward thatone gains
cannot be explained but only experienced, since it is beyond the
most powerful speech and imagination.

As soon as Indrabhuti entered the Samvasarana, he was
elated and joyous. He was convinced that the person seated onthe
throne was none other than the perfect Tirthankara possessing
infinite knowledge, faith, conduct and power. The Rigveda also
regards these personages to be greaﬁt':lnd compassionate.

"spwTiEsaET: A

“aflwiritelgon yrot woR”
The Vedas have also recorded and composed mantras' of Lord
Shantinatha®? and Lord Arishtanemi®. The ex-President of India.
late Dr. S. Radhakrishnan has written in his world-famous volume
EAST AND WEST"that Jaina philosophy is as ancient as Vedanta
. philosophy and Jaina faith (religion) is also as ancient as Vedanta -
faith.

On seeing Lord Mahavira, Indrabhuti realised that it was
impossible for him to deafeat Him. He could not give up the idea of
competing, for this wouldleave avery bad impact on his disciples
and also on the general public. He also hesitated to go ahead for
the debate for the fear of being defeated and losing all the hardear-
ned reputationrand glory. He was thinking of ways to safeguard his
prestige and reputation. He said:

e T Wee W Ui e |
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-* incantation

16th Thirthankara
22nd Thirthankara and cousin of Yogishwar Shri
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“How shall | protect my glory and reputation?”.- ‘Who will
destroy the palace for want of a nail and which foolish person will
try to bum the sandalwood tor want ot asnes? No one will destroy
the ship in the middle of the sea for a piece of ironand no. one
will be so foolish to destroy the Kamakumbha for desire of
pleasant fragrance". '

- If hereturned vanquished, his disciples will ridicule him and
- look down upon their Guru and jf Indrabhuti defeated Lord

Mahavira in debate, which was least possible , his name and fame
will not only remain in tact as before, buthis fame will also spread
far and wide and the Gods also will sing his glory, bow to him and
honour his victory.

Indrabhuti could not resist the temptation of becoming fa-
mous and glorious and headed towards the place of sermon
where Lord Mahavira was seated. On the other hand, when Lord
Mahavira saw him approaching towards Himself,the Lordinavery -
sweet tone called his name along with his gotra “Oh! Indrabhuti
Gautama,' | welcome you here. How are you?” :

Gautama was the gotra’ of Indrabhuti and for the first time,
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Indrabnutt was meeung: Lord Mahavira and even before he
introduced himself, Lord Mahavira knew his name and his family
lineage. He was quite surprised by this, but after some time, it no
longer remained a surprise as he proudly said: “Since | am such a
great scholar, | am like the sun who is a stranger to none.
Moreover, this person speaks so, only to influence me. |am not
s0 innocent to accept his perfection by this little exhibition of
knowledge.

Pride is the root cause of all evils and the major cause for the
downfall of sadhaka'. A person drifts away from his goal forvanity
blinds him and draws him away from his objective. The soul
remains devoid of perfect knowledge in the light of egoism and
pride. Lack of knowledge leads to great conflicts. An example
is illustrated to prove the above statement.

Once all the parts of the body went on a strike, for each one
thought that, it was the most important and vital part of the body.
The eyes argued that they were most indispensable for without
them people will go blind; similarly, the ears, the nose, the tongue,
the hands, the legs argued that each was most important and
without them, people will become deaf, ugly, dumb, cripple and
lame respectively. The stomach argued onthe basis of it beingthe
only provider of stamina and energy to all the parts of the body.
If itwere to go on strike and stop functioning, people will become
sick and diseased. Thus all the parts of the body fought with each
otherto acquire the post of the Managing Director inthe firm of the
Atmaram. Each one was proud of oneself and was blowing one’s
own trumpet. At that time ‘Seth Atmaram’ i.e. the conscious was
fast asleep. It is only when your power of discrimination is lost, all
evils crop up. ltis only when viveka i.e. discrimination is absent in

aspirant, practitioner
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one’s life, the passions (vishaya and kashaya) lead the soul tu
destruction, Atman is bondaged by karma and the thoughts turn
evil and wicked.Seth Atmaram tried to reconcile all the parts of the
body in vain. Finally, Seth Atmaram consulted a holy saint
regarding this problem.

Why do people have family doctors and family advocates?
Without them people would be helpless and uncomfortable. If your
business dealings are unfair, you cannot do without the advocate
for falsehood is so weak that it always needs the support of the
advocate who is also false in his dealings.

Similarly, tempted by delicious food, people spoil their
health by eating all kinds of food. They face all kinds of health
problems and cannot manage without the family doctor. If you are
not sincere in your dealings, you cannot do without the advocate
and if your food is not satvik i.e. light and simple, you need the

- assistance of the doctor. Similarly, if you do not possess a sound
mind and character,| advise you to appoint a family Guru and
consult him whenever the need arises. He will be your friend,
philosopherand guide and be by your side in all yourups and downs
of life and he shall always be a great source of inspiration forthe -
pursuit of well-being. :

Seth Atmaram took th& advice of the Guru and prepared a
notice and sent it to the body, the total organisation of all parts of
the body. “Within twenty four hours , if all the parts: of the body fail
toreconcile and unite, | shall be forced to leave this body and make
another.body my abode of living. | shall be forced to apply for a
transfer”.

As soon as the notice was received, an emergency meeting
of allthe parts of the body was called for and it was only then that © |
they all realized their folly. A poet has rightly said: :
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It is an universaltruth that only in unity, there is strengthand
true happiness, and therefore, all should mutually co-operate for
peaceful existence. All the organs and systems took a wise
decision and sent it to Seth Atmaram. The decision they took was
as follows: “From this day, we shall never quarrel or go on strike
on account of mutual vanity, and helping and supplementing each
other, we shall perform our duties regularly as dictated by you. We
promise not to trouble you in any way and we shall always remain
united.” Seth Atmaram was immensely pleased and satisfied by
the wise decision. It is here that the illustration comes to an‘end.

Your body is the most natural'creation and is an epitome
of dedication and benevolence. Each partofthe body echoes the
principle of parbpakarai.e.altruism, benevolence, compassion and
humility. When a thorn pricks the foot, the hands, and the eyes
immediately rush to the rescue of the foot. They do not wait for a
formal invitation and the mind also ceases to be cheerful and thinks
of ways to cure the pain. The steadfastness, concentration and
unity of all parts of the body is tremendous and unique. But only
when one descends from the elephant of pride and egoism, such
steadfastness and concentration is possible inone’s life. One who
is egoistic and proud can never realize the greatness of Lord
Arihanta'. As it has also been said:

" TR g s
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While walking both the right foot and the left foot co-operate
with each other to reach their destination. Both are
indispensable and supplementary to each other. Such co-opera-
tion and adoration is worth practising by one and all. One can be
virtuous and great only when one gives up false pride. But for

1 Arhanta conqueror of passions and destroyer of karmas.




Indrabhuti pride proved tobe a great advantage. It was only pnde
that introduced Indrabhuti Gautama to the Supreme Lord.

Without total surrender, pride cannot be overcome. One
cannot achieve anything without being humble and noble in
thought, word and need.

To fillwater from the tap, you haveto place the potbelow the
tap and not above it. To fill a bucket of water, it has to be lowered
into the well and only whenthe bucket bends, water flows into it, not
otherwise. The train heads towards the station only whenthe signal
bends and only when the switch of the fan or bulb is pressed,
electricity flows and the room is brightened. The i.e.mind also
works like the switch. The reverse of is i.e. humility. Only
when one knows to i.e. darkness can be destroyed. Ony
when one learns to do ‘Namaskar’ i.e. reverence, ignorance can
be destroyed and itis only when ignorance is got rid of, the Atman
is enlightened and is credited with infinite knowledge; faith and

power. Itis only in this light of knowledge that Atman experiences
infinite bliss.

As long as Indrabhuti was not prepared to be humble, he
was devoid of knowledge and true glory. As soon as he leamnt the
lesson of Vinaya i.e. humility, he became respectable. He could
achieve this, owing to simplicity and humility alone .
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CHAPTER IV

Indrabhuti, at last reached the samavasarana. As
mentioned earlier he had a doubt in his mind based on the Vedas,
which he did not present it before anyone for clarification. His
doubt was genuine for it arose in his mind, when he was contem-
plating over the scriptures. Only those questions havmg depth will
lead to answers which will be effective and impressive. That was
the reason for Indrabhuti to have renounced everything and
become Lord Mahavira's disciple at once.

Some people have doubts that are either incomplete, incor-
rect or borrowed. They do not get satisfactory answers for their
questions, because they themselves are not clear about their

~ doubts as such. One cannot make out head or tail of the

. questions. Only that question can be given a satisfactory reply
which has developed after serious contemplation and ehquiry,

* makes some sense, and that which is not baseless.Only that thirst
can be quenched which comes right from the heart and that which
is internal. One cannot borrow thirst orinterest for truth. You may
find lot of sources to quench your thirst but you will find none who
will provide you with the thirst itself. Similarly there are a number
of priests who preach but the interest has to come from within
yourself. Based on the nature of the questions shall be the
answers.

‘Professor Mafatlal, Professor of Philosophy, one day while
teaching his students,’asked them a question which was®“as
follows, “If | travel for Delhi by plane and if the speed of the plane
is 300 Km/hr, what will be my age at that time?” All the students
were quite bewildered by the question for the question was so silly
and vague. In Mathematics there was no formula which could
provide the solution for such a silly question. While allthe students
were discussing the question with each other, one studentwhowas
quite witty, naughty and smart stood up and said. “Sir if you do not
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getangry | shall answeryour question”. The Professorsaid he shall
be happy to hear the answer, and the boy said that the Professor’s
age at that time would be Forty “four years.

The Professor was quite taken aback by the answer,
because the student had answered the question correctly. He also

question. Theboy refused to reveal the formula because hearing
which the Professor would really get angry with him. When the
professor coaxed him to tell the formula the boy then said, “Sir, |
have an elderbrother who also is in the habit of asking such, silly

questions. We consulted many doctors but of no avail. All the ‘7,‘!

reporis only declared him to be insane. i.e. halfmad. Now his age
is twenty two years, hence | arrived at yours to be forty four'
because the double of twenty two is forty four (2 halves make a
~_full, hence the Professor was full mad).

The aim of giving the above illustration is that if the question
is wrong and senseless the answer will also be absurd.

Standing near Lord Mahavira, Indrabhuti thought "It is not
at all astonishing that this person knows my name and family
lineage because the whole world is aware of all the facts about me.
But if he knows about my doubt and the base of the doubt | shall
accept him to be an omniscient and acknowledge his greatness”.

As Indrabhuti was seriously contemplating over the issue,
Lord Mahavira, quite aware of Indrabhuti's doubt remarked, “I
know that you have a doubt, that has been haunting you for years
andit is based on the contradictory statements in the Vedas. Your
doubt is that whether soul (atman or Jiva) exists or not.

In the Vedas in one place it is said

hot )

VA
(aA

J

"y

: _




- -
Pk

PRHA

“and you have interpreted the above as follows “Vijnanaghana” i.e.
the soul comes into existence when the five elements (Pancha
Mahabhuta's) namely Earth, Water, Fire, Air and Space come
together and when they are destroyed the soul also ceases to
exist. After death there is no such thing as soul or jiva. Itis only
on this basis you have concluded that there is no independent

. existence of Atman. As there are bubbles in water and there is
intoxicating power in wine so also with the combination of the
above mentioned five elements, Atmanis born and when they split
nothing exists. But at the same time in another context in the

Vedas it has also been said :-
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“Atman is attributed witht the experiences of joy and sorrow
as well as having its own existence. Such contradictory statements
are the base of the doubt aroused in your mind”.

Indrabhuti was very much astonished by the revealation of
his doubt but at the same time his ego got a big blow as his short
comings would now be the talk of the town.

Somehow he consoled himself and thought, “While
studying the Vedas, He also must have developed the same doubt
which | have. Hence | shall not accept his greatness until and
unless he is able to clear my doubt”. As it is said.

" 7 et Gy age
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We cannot call him a Pandit i.e. Scholar who is unable to
clarify our doubts completely. Indrabhuti said to Lord Mahavira,
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“Yes | have this doubt regardingthe existence of soul, as you have
told. How will you clear my doubt? Have you any answer? If so
answer and | willagreethat you are an omniscient,not otherwise".

Lord Mahavira said to him very politely, anybody
possessing Omniscience, does not depend upon some body's
recognition. One does not cease to be an omniscient if some one
does not accept it. So recognition is not essential, but what is
essential is the knowledge of it. The Vedic statements are correct
but you are unable to interpret them rightly and grasp the correct
meaning.  The exact interpretation and the correct meaning
of the Vedic statements are as follows:-

" fergrrrert gferantse ? R FrRviaeEs famree
AR fETE: SRyt T wwH gafareedarnd.... |

“VIGNANGHAN" is to be understood as utilitarian philo-
sophical knowledge which the soul possesses with the attribute
mentioned above ‘VIGNANGHAN'. The soul is born out of ele-
ments like earth.etc. And when the elements get weakened and
destroyed, then the soul's utility also gets nullified. Therefore the
above cited mention of non existence is about this state of the soul
when it loses its existing form and shape”.

Thus Lord Mahavira cleared Indrabhuti's doubt with ease
and interest. He was extremely satisfied by the reply and he at
once, along with his 500disciples got initiated into the Sharmana
faith and tradition.

Inthe beginning Indrabhuti was confused by certain words of
the Vedas. Most of the people who are unable to grasp the right
meaning, get into labyninth.

Once Seth Mafatlal went for a fairand in the night while
returning home by walk, he slipped into awell which did not havethe
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walls around it. He beganto shout for help. Atthattime amonkwho
was passing thatway, heard his cry. On hearingthe woe of the Seth
he began to advice the person in distress,"Friend, whatever
punishment God has given you, bear it with patience, for you shall
be cleansed of all your sins and thereby you shall be liberated from
the cycle of birth and death. Do not make any effort to come out
ofthe well”. Thus the monk advised him and went his way. After
sometime a politician came that way and he too began to give a
lecture to the poor man. He said “You have fallen in this well
because there is no wall around. Itis not only your problem but it
is a national problem. In India there are thousands of villages and
there are many wells which have no walls. | shall introduce a bill
in the forthcoming session of the parliament, demanding all the
wells in India to have walls built on all the four sides and from then
after we shall not have such accidents. Please do not worry”. The
Seth replied, “The need of the hour is not your bill before the
parliament but your help is of utmost importance. Otherwise | shall
lose my life". “The leader then said to the Seth that It will be very
nice if the Seth loses his life. for the bill will then be treated as
urgent and shall be passed immediately by the parliament.

After the leader left the place, a god fearing and religious
householder came that way. He heard the cry and took the rope
which he was carrying with him, lowered itinthe well so as toreach
the Seth and asked the Seth to catch hold of it and come out of
the well. He said “Itis written in our holy scriptures that if you rescue
a person who has fallen into the well;you earn a lot of ‘Punya’
enabling you to reach the heaven after death. Since many years
I have been carrying this rope to earn some punya but did not get
an opportunity to do so. Now that| have got a chance, my patience
and hard work shall now bear fruit”.

The Seth thanked the kind householder and caught hold of
the rope and came out of the well. As soon as he pulled him out,
the ranatic house holderimmediately pushed, himinto the well and




trouble to pull him out, if he wanted to push him in the well, the
ignorant fellow replied that if he did this again and again he shall
acquire lot of Punya securing a high place in the heaven. When
the Seth said that if the householder kept doing this again and
again he will be acutely hurt and may also lose his life. The fellow
then said “l am least bothered with what happens to you. | am
only interested in acquiring Punya and booking a place in the
heaven.

After a long wait | have got this rare chance and | shall utilize
it to the greatest possible extent.”

The above illustration is given to explain the confusion
caused by wrong reasoning of divine words and Principles. The
Gita,the Agamas, Puranas, Kuran, Vedas,Bible, Pittaka or any
Scripture and any holy book for that matter could not make us pure
- and perfect, because we all are trapped inthe web of grandilo-
quence and statements, because we are unable to ‘feel the pulses’
of vibrant words.

Indrabhuti too was quite familiar with the Vedic statements
but he could not interpret them in the right light, and was confused
with the contradictory statements of the Vedas. If he would not
have come in contact with Lord Mahavira he would have lead his
whole life bearing the burden of his doubt.
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CHAPTER V

What was the reason for Indrabhuti's confused state of
mind? The reason was that he lacked 'Anekanta Veda’
I.e.‘manysided’ view in life. One sided view of anything leads to
conflict and many folded approach helps to perceive things in
the right perspective. One who adopts the former point of view
sees theone in many and many in one. The word “World" is
used in singular number in practice, but in the world there are
many continents, in each continent there are many countries, in
each country there are many states, in each state there are many
districts, in each district there are many taluks, in each taluk there
are many villages containing many houses and in each housethere
are many people and there are numerous thoughts in each of the
people’s mind. Inthe ‘Acharanga Sutra’it has been told by Lord
Mahavira:-
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“One who knows the supreme soul knows all and the one
who knows all, knows the soul”. Many people are of the opinion
that Syadvada (Anekanta vada) ‘non-absolutism’ is San-
shayavada is sceptical (doubtful) and non committal in its attitude.
But this attitude of people is wrong because in doubt both
possibilities are indefinite (not applicable). For example when you
say “Thisis silverorpearl”, you are not quite sureotthe thing being
silver orpearl. Aversetothis kind of sceptimismis Anekentavada,
because in Anekantavadaoneis quite sure of either possibilities.
Half glass milk can be said to be either half full or half empty.
Thoughboththe statements are expressed opposingly yet they are
correct because they speak the truth from the alternate points of
view.
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A follower of Anekantavada isvery correct in his approach
because he uses the power of discrimination aptly. No one canbe
harmed and be unhappy by his solutions to problems. Once a king
dreamt that all his teeth had fallen. Early morning he called the
astrologers and told them about his dream. One astrologer said,
“All your relatives will die before your eyes”. The King was quite sad
and depressed by the prediction. At that very moment another
astrologer said “Your Highness, the dream says that yourage
seems to be longer than all your relatives’ age”.The King was very
pleased and satisfied by the answer and rewarded the latter. Both
the astrologers predicted the same truth but their approach was
different.

In avillage there lived a Brahmin called Dandabharathi, He,
was little educated and was considered a scholar by the ordinary -
people of the village. He had defeated many people in religious
arguments. -

He asked only one question which everyone failed to
answer and for this reason he remained uparallelled. He
demanded the meaning of ‘'KHAVVA, KHAIYA, KHAIYA". When
the competitors failed to explain the meaning of those words he
would snatch everything from them.

One particular scholar heard about this so called scholar
and came forward to debate with him. The villages were the
witnesses and judges to the debate and the bet between the two
scholars was that who ever lost in the debate will give up his
possessions. Dandabharati and his competitor, LathBharati got
ready for the debate. Lathbharati asked him to condemn the fact
that the Vedas are four. Dandabharati who was only a scholar in
name began the arguement as follows."Along with a man in his
house there live with him, his wife and children, so also the Vedas
are four and have four wives and four children. Hence in all there
are twelve Vedas, | have refuted your statement and now it is your
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turn to define the term “KHAVVA, KHAIYA KHAIYA”.

Lathbharati was a genuine scholar. Hence he said that the
term KHAVVA, KHAIYA KHAIYA". is not complete. The exact and
complete sentence is as follows :-

The villagers declared Lathbharati victorious in debate and
Dandabharati as per the bet, quit the village and went away.

Once an American asked Swami Vivekananda."Why do
you wear American shoes when you regard Indian culture and
tradition to be unique in the world?” Swamiji replied “The intellect
is the highest authority in the body andis held high on the head.
. Hence | wear aturban on the head which is Indian. But the feet are

the servants of my body and the shoes protect my feet. These
shoes are the servants of my servant (feet) and an employee may
belong to any country. That is why my shoes are American.” The
American could not speak a word further.

Once a priest in America assembled all the scriptures of
almost all the religions of the world. He intentionally placed the
“Bhagawad Gita" below all the holy scriptures and took Swamiji
near the table. Swamiji realized the insinuation and remarked,
“Good foundation! The foundation is very strong. Do not ever

make the mistake of removing the Gita from that place, otherwise.

all other literature including the Blble will roll and fall down.”

The Priest was quite embarassed by his mean behaviour.
Anadvocate of America asked Swamiji to show him the soul, if it
ever existed. Swamiji, took a needle and poked itonthe palmofthe
person.When the person reacted to this act of Swamiji by saying
that he experienced acute pain, Swami Vivekananda then asked
him to show him the pain he experienced. The advocate then
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replied that the pain is not a thing which can be shown or seen by
anyone. It is only a subject of feeling and experience. To this
Swamiji said “As you cannot show me the pain you experience. So
also Atman (Brahma, Jiva or soul) cannot be shown. But can only
be experienced” You cannot see your reflection in water if it is
covered with lichen and marsh. If the lantern is covered with
smoke, it cannot spread its light around. In the same way if the
mind is under the influence of sense pleasures and passions,
one cannot experience the bliss and infinite power of the soul. And
the mind can become pure and serene only by spiritual practice.
i.e. Sadhana and devotion.

As the advocate was enlightened by Swami Vivekananda,
2500 years ago Indrabhuti Gautama too was enlightened by the
Lord’s grace and was able to experience infinite cognition and bliss

The train is big in size and mighty in speed. An accident
* takes place.if the driver is not careful and if the bridge ahead of the
train is broken. Averse to the mighty train a tiny ant, aware of the
danger ahead protects itself. This potential and awareness in the
antis the power of the soul.

_ To prove the existence of the soul, the dog also is a good

example. If:you arekindtothe petand give him roti and biscuits,
he remains faithful to you and wags his tail on seeing you. But if
you do not give him his share of food he even goes to the extent
of stealing them from yourkitchen. He will also not be able to show
his face to you, for the pet too is capable of being guilty of his
deeds. The dog who barks loudly and protects his master from
all kinds of mishappenings turns so weak. Even the animal is
aware of its misdeeds, feels guilty and is scared to face the
master. This kind of feeling and understanding in the petis the
proof of the existence of the soul.

When the wind blows, the leaves move in the air. The airis
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ot visible but one does not deny its existence because the effect
has a cause and the result is the “Pramana” i.e. proof for the
existence of air. Thomas Alva Edison, who invented three hundred
things and gave them to the world, once, went indisguise to a
science exhibition. He went up to the students and asked them.
“What is electricity”, The students, professors and the principal
were all unable to answerthe question. The Pincipal told Edison,
who was in disguise, “Sir, it is only because of electricity that
fans, bulbs, machines and factories are able torun (work). It is
their functioning which indicates. the existence of electricity.
Through the copper wire, the electricity travels at a speed of
1,86,000 miles/second but atthe same time it is invisible. We
cannot exactly say what electricity is.. You may leave your
address with us, We shall enquire from Edison and let you know
about it.”

Edison then revealed his true identity and said, “I* am
Edison, the inventor of electricity. But | too cannot'exactly say what
electricity is. | canonly saythatthe functioning of the machineries
prove the existence of electricity”.

This explanation is also applicable in thé enquiry of the
-existence of the soul. The soul is the actual cause of all activities
of the body. Only dueto its presence the eyes, nose, ears, tongue,
stomach, hands and legs are able to carry out: their respective
functions of seeing, smelling, hearing, tasting, digesting and
movement respectively. When the soul leaves the body, the dead
body is unable to carry out any of the activities mentioned above,
though they are a part of the body as before. This proves the
existence of some power which is termed as conscious, Atman,
soul, Jiva etc.,

The drummer is capable to point out the mistake of the
singer. If the singer goes wrong somewhere, the drums will point
out the mistake. Just as the instrument is the yard stick of music
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so also logic is the yardstick of Reality (truth).

A person was very much interested in treating his friends
with delicious food. One day he bought a litre of milk and asked his
wife to prepare Kheer (Payasam) for he had invited one of his
friends for lunch, and went away saying that he will return with his
friend after some time. His wife prepared the sweet dish and tasted
alitle, to see if it was tasty and well prepared. She liked it so much
that she could not resist her temptationto eatthe whole dish she
prepared for herhusband and the guest. Later when her husband
came home with his friend, and did notfind the ‘Kheer inthe dining
plate, he enquired from his wife about the dish. His wife said that
their pet cat drank all the milk and so she was unable to prepare
Kheer. The husband did not believe this, and went tothe grocer’s
shop and came with a balance. He weighed the cat and found
it to be only of one kg weight. He asked his wife, “If this is the milk,
where is the cat and if this is the cat, then where is the milk?”.

It was with sheer logic and reason that the gentleman was
ableto catch the realthief. The wife repented for her mistake and
asked her husband for forgiveness. To sageguard and protect the
principles,from false conceptions becoming a part of it, it is
necessary to be well - versed in logic and right reasoning and take
their help wheneverneed be. Thus the contradictory statements
of all sacred books can be interpreted correctly and understood
perfectly,

In one particular text of the Vedas, it is written that the body
is born on the combination of the ‘Pancha Mahabhutas' and the
body emerges into the five elements after death. Hencethere is ng
scope of a third entity called Atman, to exist. But in many other
texts in the Vedas itself the Atman is described to be :-
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i.e. a possessor of infinite cognition, existence and bliss and is
Satchitananda. This kind of description of the soul in many texts
of Vedas, proves thatthe description of the former statements
must bear an altogether different meaning for which right interpre-
tation'ls required.

Lord Mahavira enlightened Indrabhuti Gautama by interpret-
ing the Vedic statemnts rightly. Since Indrabhuti Gautama was )
extremely intelligent, he understood and grasped the truth with ‘%

much ease and interest. It is apt to quote Chanakya in this context.
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Just as a drop of oil spreads over the entire surface of water,
. asecret revealed to a wicked person spreads around in notime, a
little of charity given to holy saints yields a lot of Punya. So also
even alittle knowledge of deep philosophical thought is understood

in detail by sharp and intelligent students and aspirants.

What Indrabhuti understood and realized, is explained in
detail in the following chapter.




CHAPTER VI

Indrabhuti had a doubt regarding the existence of the soul,

but the doubt itself goes to proves the existence of the soul,
because the doubtful existence of a thing proves that the thing is
already existent elsewhere and hence the doubt arose regarding
the object . You see a figure approaching in the dark of the night
and you are unable to identify it either to be a human being or an
animal, so also one is unable to recognise a shining object seen
in the dark either to be silver or a pearl. One often mistakes in
the dark a long rope to be a snake. In allthe above examples the
existence of a man,animal, silver, pearl, snake and rope is
established. Ifthe soul was non-existent Indrabhuti would never
have had a doubt regarding the subject.

Just as doubt is a form of knowledge so also ,memory,
anxiety, logic, etc., are other forms of knowledge. Knowledge is
. acharacteristic of the soul. Atman is the one who possesses this
quality & if the possessor of infinite knowledge himself is denied,
to whom will the quality of knowledge be attributed to, because the
existence of quality is based on the thing existing, not otherwise.
Hence if the quality exists, the possessor of that quality is bound
to exist and that possessor of infinite quality, knowledge is termed
as"“Atman'.

A dead body can never experience joy or sorrow, pleasure
orpain. Theone whois able and experiences these is ‘Atman’. The
body, devoid of life also is of the same structure & anatomy of
a living body, but the former is devoid of carrying out any
activities of the living person. Inthe absence of Atman the dead
body ,ceases to be active & becomes useless and ultimately
perishes.

Iwas, | am & | shall be, this eternal feeling which alt living

beings possess also proves the authenticity of the existence of the

|
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soul.

“There is no ghata" (Pot). This statement proves the very
existence of the pot because if the ghata is not within the sight
it does exist at the potter's place. In the same way when you say
“There is no Atman or soul” it stands proved that though it does not
exist in a dead body it surely does exist in all living beings. You
cannot see the words uttered and the innumerable sounds you
hear inthe world because they are formless. Soalsothe formless
Atman cannot be seen, but is only subject to experience.

Inthe pitchdarkness of ano moonday, where you areunable
to even see your body, the feeling of “| am” is always there & this
is the. most authentic proof of one’s existence; you may be
doubtful ofthe existence of otherthings but you can neverdoubtthe
existence of yourself. Inthe morning when you wake up from deep
slumber, you are always able toremember whether you had agood
+ sleep or atrouble some one. You are able to recollect your dreams
too. Now, who was the one who experienced all this and was also

awitnesstothe dreams? |am happy orlam sad, this body is mine,
these kind of feelings can be expeenced only by the soul and not
by the body or any kind of matter.

What is this body after all? Itis a house erected on the two
leg like pillars of which the five sense organs are the windows, the
stomachis thekitchen also there is the skin. Kidney etc., which are
the excretory systems. Who is the master of this house and also
who lives in the house? None but the Atman, the soul, the
conscience.

The soul is the master of the body. The mind is the
manager. When the owner of the body falls sick and the tongue
is not prepared to take the bitter medicine, what persuades it to
take the medicines? The sick person is also tempted to take
sweets and other etables but what makes himto give up sweets and




If there is a conflict betweenthe sense organs regarding the
judgement of a sense object, itis only the soul which decides the
exact character of the sense object. Wealth, riches and body are
not attached to themselves, it is only the Atman that is attached
to all these. :

Delicious food is served and as soon as you sit down to eat,
the telephone bell rings and you get the news that the prices of all
your products in the market have gone down and your firm has
incurred heavy loss of lakhs of rupees. Your face turns pale and you
do not, feel like eating the tasty food served before you. It was the
mind and soul that went through grief over the sad news broken
to you. There was no physical change in the body on hearing the
news.

‘To save your hand, when one of your fingers is removed in
the operation, you are relieved of the pain; but for the rest of your

life, you always feel you have lost a finger. Now it is not the body
which feels so. -

Two twins are born to a mother and the same mother brings
them up together, showering equal affection and love on both of
them. But the two brothers turn out to be having different
characters and different kind of thoughts. This is becausethe souls
are different in the two bodies.

The opposite of existing real substances is also real. |If
matter exists, its opposite ‘spirit’ also has to exist. Hence jiva is
Sat' (truth) which remains a reality.
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_ You sacrifice your afternoon nap (sleep) for the sake of a°
good business offer; if your son is sick, you do not bother about the

best business offer; but then you also give up your son if he is a

hindrance between you and your wife. Above all these, you do not

bother about your wealth, son and wife and leave them and try to

save ydlir life as your life is most precious and dearest toyou. And

this Atmanis of the nature to be peaceful, happy, successful and

famous and it dislikes sorrow, tension, loss and insult.

Great seers and masters have explained the characteristics
of the soul as follows :-
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“It is the doer of eight kinds of Karma' and also experiences
their fruit. Owing to the Karmas the soul is bondaged in the cycle
of births and deaths and finally by spiritual practice gets Nirvana®.
Such is the Atman that is to be realized by one and all.”

Indrabhuti Gautama realized the whole truth on hearing it
once, from Lord Mahaviira because he was extremely intelligent
and wise.

A blind man will never be able to understand what exactly
light is; however well you may explain it to him. He will show his
anxiety to know about it but you cannot satisfy his curiousity. Once

_such ablind man wantedto know about the light that is bright, and

- deeds
- beatitude/salvation
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e asked a young man to explainto him, what the light was like.

The man tried to explainto himthat the light is as white as
milkk and is also as white as the crane. The blind man then
asked,"What is the crane like?" The man folded his hands and
said that “One whose neck is bent like my folded hand is called
crane.” The blind man thanked the man, saying that he understood
that the light is a crooked little thing. All the efforts of the man were
in vain. The blind man finally got his eyes treated and his sight
restored. The formerblind man then saw the light with his own eyes
and all his doubts regarding the nature of the light were cleared.

Just as you get to know the light only with the help of light, so
also you can know the soul, only with the help of the soul. Only by
experience you get to know the one who experiences and by
“Guna”i.e. quality or virtue you know the one who possesses these .
qualities. One can never give the exact description of the soul
. however powerful language one may use. As it is also said :-
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i.e. The verbocity is like a dense forest where the aspirant
and listeners easily lose their path to perfection. For one who is
desirous of selfrealizationitis betterthathe does not get entangled
in it. No one can explain to anyone the taste of ghee. One has to
+ taste itin order to know the taste of ghee, so alsothe aspirantcan
experience the knowledge and infinite bliss of the soul only when
he adheres to practice - Sadhana!




help of a powerful speech, but still if doubts were arosed they can
be cleared with the help of ‘Shabda”. Lord Mahavira haddone the ¢
same. Indrabhuti had doubt regarding the existence of the soul {;
based on the Vedic statements. The Lord did not criticize the
Vedas. If we have right faith and right knowledge, there is no need

to criticise the scriptures of other religions. Anekanta view point
enables one to consider all possibilities, and thus helps to find
solutions to contradictory statements.

" "
Thoughyou cannot know the exact nature of the soul with the 1{‘

Though Lord Mahavira was an omniscient, he never said,
am anomniscient and you haveto believe and agree towhat | say™.
He was never proud of his supreme knowledge and never said that
the Vedas were false. Ina very polite way he explained the exact
meanings of the Vedic statements. He said, “Gautama, just as the
ordinary man cannot understand the ‘Paramanu but a Jnani®* and
a scientist can analyse it corectly, In the same way a Jnani knows

. the soul and explains it to others with the help of Anumana

Pramaria®,
* T YU vea |

Just as ghata®is a pure and independent word so also Atman
is a pure word. And as ghata is an existing entity, so also Atman is
an existing entity. Both words express the existence of the relative
objects. The Vedic statement signifies that when you see these
objects, you get the knowledge of the objects and when they are
out of sight, the knowledge that you previously possessed
diminishes with them and is replaced by the knowledge of another
object. The Atman is ever existent but the knowledge that is




relative is temporary. Hence knowledge is a Paryaya' of Atman. .

If you interpret the statement as “After death, Atman %
emerges into the “Pancha Mahabhutas” then one also has to
agree that i.e.one who is a Sadhu? in this birth will also be a Sadhu
in his next birth and one who does evil deeds will be an evil person
in his next birth. The former and the latter statements of the Vedas
are contradictory.

If you believe that the soul perishes with the body, at the
same time, how can you believe that the first kind of soul willbe a
Sadhu. and anotherkind, an evil one in its next birth. In one verse
of the Yajurveda it is said :- one who knows ‘Damana, Dana, and
Daya, i.e., self control, compassion and art of donating is called a
Jiva. The body is unable to know these and only the Atman® can
know them. To prove the above statement an example is given :-
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i.e. The body is a subject of enjoyment, hence there must be some
one who is there to experience that enjoyment and that someone
is ‘Atman’. Though the soul, abides in the body throughout the
life time, still it is different from the body -
i gt ot e
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As there is butter in milk, there is oil in sea same seed, there
is fire in wood, in flowers fragrance and nectar in Chandrakanta
pearl, so also the soul though different in nature from the body
abides in the body.”

"

1 Paryaya
2 Sadhu
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As soon as Indrabhuti’s doubt regarding the existence of th
'soul was clarified by Lord Mahavira, he surendered completelyto
Lord Mahavira and along with his 500 disciples got initiated in the
Shramana® faith and tradition. Lord Mahavira then imparted the
knowledge of “TRIPADI? i.e. Based on this principle the
disciples constructed the “Dvadashangi™.

| offer my humble salutations to the first disciple of Lord
Mahavira, ‘Indrabhuti Gautama’.

&

OF THE JOURNEY

He who starteth on a long journey without provision will
. come to grief on the way suffering from hunger and thirst.

He who starteth for the next world without observing
dharma will come to grief onthe way suffering from distress and
disease.

He who starteth on a long journey with provision will be
happy on the way suffering neither from hunger nor thirst.

He who starteth for the next world observing dharma will be
happy on the way carrying little of Karma and no suffering.

&

1 Shramana -~ Jaina monk
2  Tripadi - existence, destruction, & change
3  Dvadashangi - Jain scriptures
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Agnibhuti was the second brother of Indrabhuti. When he
heard that his elder brother had, become a disciple of Ma-
hashramana Mahavira, he did not believe it to be truth and thought
that his jealous opponents must have spread the rumour to trouble
him, because his brother Indrabhuti was a renowned scholar.
He thought, “Mountains may perish, snow may burmn, fire may
become cool, cool winds may be come motionless, but none in this
world can ever defeat my brother.” He beganto beg of the people-
returning from the Samavasarama to tell him the truth. But when
- alithe people, one by one, spoke the fact of Indrabhuti becomingthe
disciple of Lord Mahavira. Agnibhuti then thought that the winner
in the competition must be a great magician, but he shall not be a
prey to him. He said, “I shall at once go and defeat himin debate and
free my brother from his clutches.”

He bowed to his family diety and started to go the Sa-
mavasarana, where Lord Mahavira had initiated the first Ga-
nadhara, Indrabhuti Gautama. Along with him his five hundred
disciples too came, but as soon as Agnibhuti reached the place of
sermon, all his pride and anger seemed to be getting washed
away. Only by spiritual practice and devotion one can enlighten:
oneself. Buttill date we have not been able to experience supreme
bliss because without practice none can achieve anything. Edison
Edison had to experiment 33,000 times to invent the filament of
thebulb. Toinventa twoinch filament (wire) of material existence,
Edison had to do so many experiments, then for self-realization
and to experience infinite bliss, one naturally has to put sincere
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do Sadhana', Samayik?, Pratikraman®, Japa* Tapa® Dhyana®
Kayotsarga’, Swadhyaya® etc. These are some of the many
experiments one has to perform for self-realization.

Mahrishi Arvinda Gosha spent forty years in solitude and
only then he was able to discover the internal bliss and happiness
of the soul. But we worldly people desire eternal happiness and at
the same time hanker after worldly pleasures.

During the chaturmasa Seth Mafatlal of Ahmedabad once
went to Bombay, He stayed in his friend’s place who warned him
that, inBombay all merchants and businessmen chargedoublethe
price of the product. Hence whatever you buy always bargain and
then buy. If a product is quoted for Rs.100/- you insist on
purchasing it just for Rs.50/-? Mafatlal thanked the friend and said

that he shall be careful.

: When Sethiji went out shopping, the sky became cloudy and

it began to rain. Mafatlalji went to a nearby fancy shop to buy
an Umbrella. He picked up an umbrella and when the shop keeper
said it cost Rs.8/-, the Sethji asked him for Rs.4/-. The shopkeeper
was a Jain by faith and thought that the customer also belonged
_ 1o Jaina faith and must have come from outstation to celebrate the
' Paryushan Parva. He thought it to be his duty to help his brother
and so agreed to sell the umbrella for Rs.4/-. Then the Seth
demanded it for Rs.2/-. The shopkeeper said, “Sir, if you are short
of cash you may take theumbrella free of cost and Ishall in return
be credited with the Punya® of Dana™. Seth Mafatlal was startled,
but as per his friend's advice, asked the shopkeeper, “If you are
prepared to give one umbrella free of cost than instead of one I'll
take two umbrellas.”

1 Sadhana - Spiritual practice - 7 Kayotsarga - a type of meditation
2 Samayik - Practicing ahimsa, equanimity for a specified period

3 Pratikraman - Confessionofsins 8  Swadhyaya - scriptural study &
4 Japa - Chanting mantras self study

5 Tapa - Austeriety : 9 Punya

6 Dhyana

Sy




Our intentionis also are like that of the Sethji's. We desire)
spiritual happiness as well as sense pleasures. We hanker day and
night after wealth and property and at the same time want God to
favour us. Like the Sethji we want all these free of cost but we have
to bear in mind that without working hard and putting some effort
none, can achieve anything be it material or spiritual. Punya is
eamed only by good deeds and evil deeds lead to the accumula-
tion demands -viz. of Papa or sin. When ‘Punya’ and ‘Papa’ bear
fruit we are subjected to favourable and unfavourable situations in
life respectively. Happiness and misery also are the resultant of
previous deeds. Auspicious and unauspicious planets have
nothing to do with our lives:-
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Only Karma is the ruling factor of our life. However
auspicious the stars may be they cannot change our fate. Vasishta
Rishi had fixed the most auspicious time for the coronation of Sri
Rama, but Sri Rama owing to his previous Karmas had to retire

. ‘1o the forest for fourteen years. Even SriRama had to experience
7 the fruit of his Karmas, what to then say of ordinary people, Adi

Sankara Charyatoo believed inthe Karma theory and said:-
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i.e. The soul binds itself with Karma and it is the soul itself

which enjoys the fruit of it. The soul is the one which ensnares itself
to the world and is caught in the meshes of births and deaths and




world.

‘Four children of same parents possess different behaviours
and thoughts and their conduct too are different. The cause for all
these differences is the different deeds they performed in their
previous births. There is no concord between what man thinks and
what he does. Every individual desires to be completely
independent and the monarch of all. But throughdut his life he
leads a dependent life. His innate desire isto be hale and hearty
but in his whole life he is seen suffering from some disease or
the other. Without a cause there cannot arise such problems.
There has to be some cause for all these and that cause is the
accumulated Karma (good or bad) of previous births. The
Paramatman’ is not responsible for all this since he is an
omniscient and he knows alland sees all. He is neither the creator
nor the orientator of any life or matter. The Karma is the cause of
- all effect in this world. As it is said:-
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In this Loka' whichis fourteen Rajju?in measure, allthe souls
. owing to their previous deeds take birth and live accordingly.
GoswamiTulsidas agreat Indian Poet and saint wrote in his famous
epic Ram Charit Manas.
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_ The whole universe has Karma at its base and is dominated
by it. As one sows, sodoes one reap. The foundation of the entire
Universal management is Karma. It is not in your hands when to

entire universe




you desired and no one will consider your opinion as to when you
desire to die. No one will also take your permission to bury yourbody
or burn it.
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We came in this world and shall leave this world for next,
reagrdless of auspicious or unauspicious time. We will be
respected only if we staylike guests in the hosts house; problems
arise only when we try to become the masters and owners of that
house.

Seth Mafatlal had incurred a lot of debt and hence wanted
to commit suicide. He went to see a drama which was a tragedy.
t Inthe climax scene the hero was shown committing suicide.
Mafatlalji thought that if he got a chance to do the role, the scene
will turninto a reality, if he really died instead of acting. What ever
he earns by doing so, he shall clear his debts and financially favour
his family. With these thoughts in mind Seth Mafatlal went to the
Director of the Drama and told him about his desire, “You promise
to pay me Rs.10,000/- and | shall commit suicide in real,in the
climax scene. | shall also write a note on ‘dying of free will’ and keep
it in my pocket. | shall in no way be a problem to you and the police
shall not harass you.” The Director heard the whole story and said,
“Yourideais very enterprising and interesting, but if the public goes
crazy’ over your acting and demand the scene to be done once
more what shall | do then? Where shall | go for a man like you.
Please forgive me.” '

The above illustration goes to prove that your death is also
not in our hands. Even the poision that is available in the market is
not real poison. The Karma is the determining factor of birth, death
and all other activities. Lord Mahavira too had to bear grave
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sufferings for 12.5 years before becoming an omniscient owing to
the deeds of his previous births, King Rama had to retire to the
forest for fourteen years. Draupadi, wife of Five husbands had to
be assaulted and humiliated in the royal court in the presence of
allkings, scholars, and princes. The brave Pandavas hadtospend
thirteen years in the forest. Yogishvara' Srikrishna had to die
suffering from intense thirst and his beautiful city of Dwarka
constructed by the Devas was burnt to ashes before his eyes and
he remained helpless. The causeof allthese and other happenings
in this world is the Karma i.e.deeds, one performs in this birth and
previous births.

Hitler, the great conqueror of the world committed suicide
and died in a steel box. There is a saying that “If Hitler had cold in
Berlin, Churchill could be seen sueezing in London.” Such was the
terror of Hitler and the world trembled by his very name. But when
- hedied, there was not a single soul to shed tears for the dead. One
. gets wealth and fortune only when his Punya ‘i.e.good deeds
performed perviously are onthe rise. When the Punya exhausts,
condition worsens as that of Hitler's.

Punya and Papa, both these are the Parmanu’' of Karman
body. Though they are inanimate atoms and cannot be seen, yet
- they are capable of bondaging the soul. Just as medicine cures
- the patient, alcholol and wine intoxicates the drunkard, a little of
potassium cynaide makes one unconscious instantly, so also,
these parmanus of Karma are capable of affecting your mind,
dealings, life, subconscious and also your conscious.

Agnibhuti, the younger brother of Indrabhuti Gautama had a
doubt whether this type of Karman body existed or not, hence
the Karmvada principle has been dealt with in detail in this Chapter.

Yogishvara - A great soul
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Just as the Lord cleared Indrabhuti's doubt, the Lord also clarified
Agnibhuti's doubt. As soon as Agnibhuti stepped into the place of |
sermon, it was as if all his passions and enmity ceased to exist.
How the Lord clarified Agnibhuti's doubt shall be seen in the next

chapter.

OF SELF

To control self is unpalatable like a mouthful of sand and
difficult like a walk along the edge of a sword.

Greater will be his victory who conquereth his self than
that of one who conquerth thousands in a valiant fight.

Fight with thy self; why fight with foes external? Happy is
he who conquereth his self by his self.

‘Conquer thy self, for difficult it is to conquer self. If selfis
conquered, ye shall be happy in this world and after.

Better it is that | whould conquer myself by restraint and
penance than be restrained by others by fetters and death.
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In the same manner as Indrabhuti, Agnibhuti too reached ‘E’

Y, the Samavasarana. The Lord addressed Agnibhyti as he had ad- _
&/® dressed Indrabhuti Gautama. He then disclosed the doubt that “ods3
‘ﬁfe was in Agnibhuti’s mind and said.

%WG:
qEwa o ?
w9 Aragaandl
7 favireranfa wpen ?

“Oh, Agnibhuti Gautama, you are doubtful whether the
Karma’s exist or not. The base of this doubt is the Vedic verse
‘e ARG W g9 g 9 WrE....""  which you
are unable to interpret it correctly. The verse means that whatever
exists and whatever shall exit is all Purusha i.e soul.

You have interpreted the adverb w@  to signify the
existence of Atman in whatever you see, be it animal, bird, human
being etc. No reference of God or Karma has been made in this <)\
verses & WA also eliminates all possibilites of other realities to
exist. But the Vedas also say :- *‘qua qua wafd, ama: o= wafa'’

, “ This statement includes Punya ' and Papa? and ;m
establishes the existence of Karmas. If such contradictory §
. e

1 Pu;rya - meritorious deeds
2 Papa - evildeeds
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statements are established inthe sametenet, how is oneto decide '
thetruth ? One cannot cut the sky withthe sword and apply any kind '
of paste over it, beacause the sky is formless and colourless and
it cannot come in association with a sword and paste that have a
definite form. “On this basis you have concluded, that the
formless soul cannot be embodied by Karma which is of material
form and very minute in appearance. Hence the doubt that you have
come with is whether Karma is existent or not ? Am | right”.

Agnibhuti said “Yes My Lord, What you say is true. Since
years | have been doubtful in the matter of Karma. | neither tried to
get it cleared from anyone nor did | tell you also anything about it.
But you-know everything about it since you are an omniscient. |
request you to kindly clear my doubt”.

Lord Mahavira then replied to Agnibhuti's doubt .“Oh
Agnibhuti Gautama!
Inthis verse no mention of karma has been made and atthe same
time the existence of karma has also not been denied. But the
verse propounds the eternity (eternal existence) of the soul.
Purusha meaning soul, is ever existence i.e. it existed in the past, -
it exists inthe present and shall exist in the future for ever.

Poets and, devotees always use metaphors and always
picture their idol and diety to be the best in the world. As it is said
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Lord Vishnu pervades in water and on  earth, on the
mountain peaks and in all living beings. This descripiton and
appreciation elucidates the greatness of Lord Vishnu. Moreover,




the existence of other things like water, earth etc. are not denied
in the verse. If Vishnu and none else pervades the entire universe,

the poet would have said “Lord Vishnu pervades in Lord
Vishnu".etc.

We shall now deal in detail with the formless entity coming
in contact with material substance. It is obvious that the sky which
is formless comes in contact with clouds that have different forms
and when the formless Atman in the body consumes alchohol,
surely comes under the influence of the alchohol.

Hence that which has got form, does affect the one that
is without form. The good and bad condition of the body is a cause
forthe mind’s happiness and sadness respectively. Lord Mahavira
said, As |came to know your doubt that is without form, in the same

' . way | also know the karma of all living beings. Pleasure and pain’

are the fruits of the karmas. Though the soul is pure and perfect
" inits real nature, owing to attachment, aversion, passions sense
pleasures and carelessness it acquires heaps of karma, and to
enjoy the fruit of its own deeds, takes birth in this world as one

of the eighty four lakh kinds of creatures. ;

; For every action there is a definite cause for it. This has also
~ clearly been explained in your scriptures -

TRl WA,
TSAEHTOT /RN
I T AT W,
T HoR: wafam 0 "

A cause has to be for any actionor activity to take place.
Without cause there is no effect. For example without clay one
cannot make a pot. Also for a particular effect the assigned cause
has to bethere. Onchurning water one will never get butter. Such




alaw of cause and effect can never be reversed orchanged even

- alittle, and also the cause does not follow the effect. From ghee
you cannot get butter, from butter yoghurt cannot be got, from
curds one does not get back the milk, so also you cannot grow grass
from the milk.

There s lot of variety in this world. No two things and persons
are alike. In this world king and beggars, masters and slaves,
healthy and sick, yong and old, men and women, beautiful and
ugly, wise and foolish, good and bad all these dissimilarities exist.
Some are happy and some are sad, some live in palaces and some
do not even have a proper hut for shelter. There has to be a cause
for all these dissimilarities and that cause is termed as ‘KARMA'”.
Hence | say karma is definitely an existing entity”.

: Thus Lord Mahavira explained to Agnibhuti about karma
- and Agnibhuti's doubt regarding the same was clarified in little
% time. Such was the powerful speech and knowledge of the lord.

When the meritorious deeds i.e. punya bear fruit, all
circumstances become favourable for the soul. An illustration to -
explain the same is given as under.

Seth Mafatlal's father was a renowned physician. He served

-a lot of sick pepole and managed to accumulate plenty of wealth

during his life time. Whenhe expired, his son was unable to

continue the practice because he could not become adopt with the

skill. The forfune his father left behind also gradually began to

dwindle and finally he was put in such a situation where he could not
favour himself with his daily bread.

In those days People seldom fell sick because they took
care of the kind of food they ate. because there were not many
hotels, hospitals aiso were not required. The root cause of all
diseases is hotels where goodcare is not taken to prepare food like
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{inthe homes.If any ‘Vaidyie'-doctor walked into some one'’s house,
-people thought that a brother of the God of death had come. ;

ErerTe TR
TR |
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“Oh,Vaidyaraj,we bow to you.because when Yamaraj
comes he only takes away the life with him,but when the Vaidyaraj
comes he takes away wealth, peace of mind and finally the life
also”. Asitis said

Y2 F W, ula = T, o w @ s |
frr afe wraet o A, A sae = )

But the scene is altogether different to-day.Death has
become very cheap and people are least bothered about what is
happening in their society and to their relatives and neighbours. in

. the same village of Seth Mafatlal, lived an old lady named ganga.
she suffered from severe stomach pain and went to take the advice
of Seth Mafatlal thinking that he must have learned something
about medicine from his father. seth Mafatlal knew that his father
gave Triphala powderto allthose having any kind of pain and later
ongave the apt medicine. The old lady hadonly stomach ache and
as per the sethji's advice took the medicine regularly and was
cured of the pain. sethji's meritorious deeds were onthe rise and
sothis was just the beginning of his fame and fortune. Once a potter
lost his donkey and went to the Vaidya and asked him for a
medicine by which he could locate his lostdonkey. To himalso seth
Mafatlal gave the same Triphala powder and asked himtotake the
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*medicine early inthe morning for three days. When he took the first
dose of the medicine he recelved the nature’s call and went to the
outskirts of the city to attend to it.- As soon as he reached the
outskirts of the city, he saw his donkey and returned home quite
pleased and happy.

The old lady and the potter were all praisefor the doctor. In
no time the whole city came to know about the doctor. The news
reached the royal palace. The king was not in good terms with one
of his queens, so the queen called the doctor and asked him to find
a solution for her problem. The doctor had only one solution to all
kinds of problems.he gave the queen also the same powder and
asked her to take it continuously for some days and said that the
king will come to her love and love her as before. the vaidya went
his way and the queen began to take the medicine as advised by
the vaidya. The queen suffered from violent purge and became too
weak & finally was bedridden. So the ministers advised theking to
visitthe queen and forgive her. They said in such acondition, even
arrowed enemies are to be forgiven but she happens to be your
wife. Therefore the king went to console her, sothat she might die
peacefully.lf he did not go and visit her the public would blame the
king,and if he went to the queen,his reputation among the people
would increase.

The king paid heed to the advice of his ministers and went
tothe sick queen. The queen concluded this to be the effect of the
Vaidya's treatment and began to recover from the illness. She was
sodelighted to see the king after almost two years and tears of joy
began to roll down her cheeks. The king was also moved by the
sight and asked the queento forgive him for his ill treatment. Both
were on good terms as before and the queen insisted on Mafatlal
being made the royal physician and as a result a huge sum of
money was paid to him every month from the treasury.

It was then a neighbouring king attacked the city with a
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ﬁ'contingent of 5000 soldiers and laid a siege around the kingdom.
The enemy king had gathered information from his spies that the
king had an army of only 3000 soldiers hence he brought with him
5000 soldiers. The enemy king sent a message to the king to
accept his sovereignity by the next day otherwise he would wage
war against his kingdom. On getting the message the king con-
venied an emergency meeting and consulted his ministers regard-
ing the enemy's ultimatum. Someone suggested the king to take
the advice of the Vaidyaraj. Vaidyaraj Mafatlal was
summoned,the whole matter was placed before him and the king
asked him if he had any solution to the crisis.

Mafatlal was overconfident of his Triphala powder and so he
said “If the 3000 Soldiers of our army take the powderthree times
till morning, after every two hours,then | think,this danger shall be
removed.”

On the other endthe Commander-in-chief of the enemy king
had posted several soldiers and spies on the outskirts of the city to

make note of the latest developments in the king's army. When
they counted the soldiers who came out three times during the
night to attend to their nature’s call they found them to be 9000 in
number. Hence they sent an alarming massage to theirking that the
prior information about the number of soldiers as only 3000 was
wrong, as they had counted them as 9000.and it is better that they
withdrew and return to their kingdom.

On hearing this,the enemy fled without fighting. The endan-
gered city was now freed from the danger. All the credit went to
Vaidyaraj and was accorded a grand felicitation. Theillustration
proves that when meritorious deeds bear fruit,

the person is favoured by fortune and success, even in
diverse.

situations faced by Vaidyaraj Mafatlal.
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CHAPTER IX

Whenmeritorious deeds are ontherise the personis notonly
favoured withallpleasures,butinthis state,allunfavourable things
and situations become favourable for him. An example is given to
support the above statement.

An experienced Astrologer told to a man that time and luck
were now in his favour. To test if good time was really favouring
him, the man went straight to the king and slapped himon his face.
The king’s crown fell down. Seeing this the body-guards ordered
the soldiers to put the man in chains and said that he shall be
punished for slapping the king. But the king ordered the mantobe
rewarded worth one lakh rupees and released immediately. By
slapping the king the man had saved the king's life, because a

- young one of a snake lay hidden under the Crown which the king
" did not notice while wearing the Crown. As soon as the Crown
. fell,the snake was seen crawling on the ground. If the man had not
slapped the king, The king would have been bitten by the snake.
Hence the man was highly rewarded and the man went home

happily.

When the sun rises people pray to him and bow down in
reverence in the morning. But when the sun sets no one is
bothered about its whereabouts. Similarly if fortune and luck
favour a person,people will respect him and care for himbut if he
were to become bankrupt than in his bad time no one will ever talk
to him and his good friends also will cease to be his friends
anymore. As it is said

“Erfordfafafom: -
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One is capable of reaping the first of intense meritorious
deeds in this life itself within three years, three months, three '
fortnights or three days. The following incident took place when
Iwasin Rajasthan a few years ago. A shravaka’ from Madras came
to see hismotherin Rajasthan. His native village was at a distance
ofthree Kms. fromthe Railway Station. When thetrainreachedthe
station, it was midnight and it was not safe to travel late in the night
because he had brought with himself a lot of precious things in a_
trunk. The seth explained his problem to the Station Master and
took his permission to sleep in waiting room. He also asked the
Station Masterto help himto keep his belongings inthe clock room.
The Station Master saidthat there was no roomin the small station
and said that no one will disturb him because there was no train till
the next morning. The traveller unfolded his bedding and kept his
small trunk under the pillow and slept peacefully.

Greed and dishonesty now ruled the Station Master’s mind
~when the Seth told him that he had precious things with him, the
Station Master wanted to possess them and had an eye on them.

He thought that if he succeeded in getting those precious thing he
need not work forthe rest of his life and lead a luxurious life. As the
seth was goingto his home townto serve his parents, he too could
be able togo to his native place and serve his parents. He laid a plot
to kill the Seth in order to get hold of the precious trunk and earn a
good living for himself and for his family.

Greed, instigated the Station Master to go ahead with the
crime. The Station Master went to a Harijan in the nearby locality
and told him-about his desire and said, “You have to kill a person
sleeping in the waiting room. At night 2 O'clock when a goods train
passes this way, we shall by then lay the dead body on the track.
Pepole will believe it to be an accident and none will doubt us. I shall
rob the trunk in meanwhile and | shall pay you one-fifth of whatever
we get from-the trunk. Decide fast or else I'll have to give this
contract to some one else".




(Greed is the root cause of all evils)

The Harijan accepted the proposal of the Station Master and
said that he shall sharpen his knife and reach the station within half
an hour. After half an hour as promised he reached the place and
murdered the person lying fast asleep and then took the dead body
and put it on the track. He went upto the Station Master and said
that he had finished the task assigned to him and the rest was his
responsibility. He also demanded to get his share of the loot by
the next morning. The Station Master took the trunk and kept it in
his room . He then removed the bedding and got the room washed
of allthe blood stains. He then went and slept in his as if nothing had
happened.

The goods train arrived at sharp 2 P.M. The engine driver
spotted the dead body and suspected to be a murder case. He
wanted to save himself of the charge of an accident and hence he
stopped the train. When he inspected the dead body he
confirmed it to be a murder case and went upto the Station Master
and woke him up and asked him to look into the matter and also
asked the Station Master to inform the police. The Station Master
asked thedriver to ignore the dead body and said that he would not
take any action against him. The guard too came there and said
that they would not go aganist the law and persuaded the Station
Master to look into the matter.

Finally the Station Master had to come tothe place where the
dead body was lying. When he saw the face in the light he could
notbelive that he had got his son murdered and began tocry. “Alas!
I got my son killed for wealth. | curse myself forthis wretched act”.
As the Station Master was wailing like this the whole plot came to
light and both of them were punished by the law for their deeds.
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But the most astonishing aspect of the incident was that the
traveller was saved and instead the son was murdered. It so
happenedthat a neighbour Harijan had overheardthe conversation
of the Station Master and the murderer. It is truely said that one
who saves someone'’s life is greater and more powerful than one
who tries to take a life.

Goodluck had favouredthe Shravaka' hence the neighbour
Harijan was lead to save the householders life. He went to the
waiting room and asked the seth if he wanted to save his life orthe
wealth that he carried with him. The Seth replied that he surely
would desire his life to be saved. Wealth lost could be re-earned,
but the life that is lost can never be regained. The seth said “If | am
alive, | will earn a lot of wealth. But why are you asking me all this?
What is the matter? Please explain to me."The neighbour of the
murdered said, “Sir, the Station Master of this station is very mean

_ andtreacherous. He has hatched aconspiracy in consultation with
my neighbour to kill you. My neighbour will be coming here after

sharpening his knife. If you want to save your life, leave this trunk
here itself and come alone with me to my house and spend the
night there. In the morning | will gather the villagers and compel
the Station Masterto return your trunk. But just now it is dangerous
for you tostay here. It is your great fortune that my conscience
has directed meto save your life and perhaps you are blessed to live
longer.”

Sethiji went along with the Harijan and spent the night in his
hut. On the other hand the son of the Station Master returned after
seeing adramainthe village. He had taken his father's permission-
to go to the theatre. Instead of returning home in the late hour and
disturbing his mother,he found it convenient to sleep in the waiting

1 Shravaka a Jain householder
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¥ room. He found that the door was opened and a bed was already'!
duly laid. He thought that his father was so kind to have laid a bed
there for him. He kept his cycle in the waiting room and soon fell
asleep onthe bed; as he was very tired. And what happened after
this is quite known to all.

The Shravaka got his trunk and after rewarding the
Harijan, he left for his village. He was extremely thankful to the <\
gentleman for saving his life at the right time. The incident is
narrated to prove that we reap the good or bad fruit of our deeds
depending on the deeds we have done previously. As it is said.

"o ot a9 we 1

Asyou sow, soyou reap. lf you sow aneemseed, you cannot
reap a mango fruit. Good will result in good and the evil will rasult
in suffering and pain. All living beings experience either pleasure or
pain. One is favoured with pleasure, when the meritorious deeds
bear fruit. Hence if pleasure and pain exist, it is definite that karma
also exists.

On the other hand if a name exists, the substance bearing
that time also should exist without doubt. Karma also is a shudha
pada hence a substence bearing that name also has to exist. Thus
Lord Mahavira cleared Agni Bhuthi's doubt regarding the existence
of karma and Agni Bhuti too surrendered at the Lord's feet and
got initiated in the Shramana faith and became his disciple like.
Indra Bhuthi Gautama. The Lord imparted the knowledge of
“Tripadi” to Agni Bhuthi and, then Agni Bhuthi worked out the
‘Dradashanga’. :




CHAPTER X

On getting the news about both his elder brothers, Indrabhuti
and Agnibhuti having become the Lord's disciples, Vayubhuti,
along with his five hundred students began his journey to the place
of sermon of the Mahashramana. But Vayubhuti was not arrogant
and hesitant as his elder brothers were; but was extremely de-
lighted to get an opportunity to have the darshana of the supreme
Lord. He looked forward to meet Him and get his doubt cleared and
was also eager to become the Lord's disciple like Indrabhuti and
Agnibhuti.

Vayubhuti too was addressed in the same way by Lord
Mahavira as Indrabhuti and Agnibhuti were addressed and the
Lord explained the vedic verse based on which Vayubhuti was
doubtful whether the body and the soul were two differentidentities
orbothwere tobe considered as asingleidentity. The vedic verse

is as follows:
*‘forgre wEAE gaa: T
aar faavafa 3 S g 0

The Lord said, “Oh Vayubhuti Gautama, You have
understood the above verse as follows.” The body and the soul are
born when the five Mahabhutas viz. earth, water, fire, air and
space come together. Hence the two are not different at all. The
body and the soul are identical. And after death, the body does not
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exist and. so the soul being indifferent from the body also ceases -

to exist. On the other hand the vedas also record a statement that
contradicts this verse g srvraaaT 72 swedon fa sfadar f&
9= 4 uyate o gaaeE: "

i.e. The self-controlled andthe self restrained aspirants can

reach the soul which is self illumined, ever existent and blissful.
With the help of truth, austerity, brahmacharya etc. one can know
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) Pthe Atman. This vedic verse elucidates that the body and the soul

are two different identities. Under these circumstances, how can

one understand what the truthis? Should one considerthe souland

the body identical or different. Oh. Vayubhuti, isn't this your doubt

and the vedic verse the base forit ?"

Vayubhuti said “Oh Lord, You are indeed great for you
know everything. You know the doubt which nobody could Know.
Please enlighten me by clearing this doubt. | have come to you and
| am confident that you will not disappoint me”.

Lord Mahavira said, “Oh Vayubhuti Gautama, the verse
does not signify the dissolution of the soul and the body, but it
means that the relative object of knowledge constitutedin the soul
comes into existence and also undergoes destruction. We sge an
object and get the knowledge of it and when we see anpother
object, the knowledge of the former object goes along with the
object itself. But the soul never dissolves with anything, because
only in the presence of consciousness we are able tograsp the
knowledge of other objects. On death, the body dissolves into
the ‘pancha mahabhutas’ five elements but not the atman. The -
atman takes another body form to experience the fruit of the
meritorious and evil karmas. That is why it is said.

** ayer ol st w1

i.e. the Atman is different and the body is different. They are
of all together different existence. The body is compared to a
palace in which the atman abides. The king is not identical with the
palace in which he lives. It is a known fact that the king and the
palace aredifferent entities. Similarly the soulabiding in the body
is not the body itself. It is in fact different from the body.

The difference between a corpse and the body of a living
being is that, in a corpse, the body is intact but is devoid of
consciousness. Logically this also goes to prove the difference
between the body and the soul. If the root words like Atman and
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bedy exist, naturatly the substances bearing these names ought to
exist.- Since the unaligned names are different, the substances
bearing these titles are also of seperate existence. When the
person is alive the body is active and is not eaten up by worms and
ants, but when it becomes a corpse, it begins to get rotten and it
finally decays. It is Atman which is the cause for all bodily activity
and only due fo it, the body does not decay when alive. As ghee
is inherent in milk so alsothe soul abides inthe body. By inference
one is to acknowledge the presence of consciousness in this
material body.
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As soon as Vayubhuti's doubt was cleared Vayubhuti surren-
dered to the Lord along with his 500 disciples and got initiated as
the Lord’s major disciple. He was also imparted the Tripadi based
on which he created the “Dvadashangi”.
When Vyaktabhuti, the fourth of the eleven great scholars
heard the news of the three great scholars, Indrabhuti, Agnibhuti
and Vayubhuti become the Lord's disciples ‘after getting their
respective doubts cleared, hetoo, with eagemness and enthusiasm
g

started on his journey to the Samavasarana. TheLord revealed
Vyaktabhuti's doubt and the vedic base of it.

*rriva & waRet gele mfatrer fga: 0

The Lord said, “Oh Vyaktabhuti, the above statement is the
cause of your doubt about the existence of the five Mahabhutas.
You have interpreted the meaning of the verse to be as follows,
‘Undoubtedly the world is like a dream which is unreal and non-
existent. Hence one should instantly observe it in order to know the
supreme soul and achieve the goal of “Parabrahma”. As adream
is unreal, so alsothe world constituted of the five elements is also
unreal. Though the elements like the dream are visible, they do
notexistinthereal sense of existence. Atthe sametimeinanother
context, the vedas have propounded the existence of the five




The earth is divine and the water is divine - If such
contradictory statements prevail, how can one know the truth?
How is one to know if the five elements exist or not? Vyaktabhuti
isn't this the doubt that you have not been able to clear since many
years?.”

Vyaktabhuti too like the other three brothers on hearing so,
was overwhelmed with joy and delight. He said, “True.my Lord,
what you say is true. This is the doubt which has been harassing
me since years. beg you to kindly resolve my doubt and oblige
me”.

It was then that the Lord replied, “Oh Vyaktabhutil
, it & e, 1% this vedic statement does not
deny the existence of the Mahabhutas, but signifies the

transitoriness of all world pleasures viz. women, body gold and
other sense pleasures. All worldly pleasures and relations are
unsteady and perishable. This kind of knowledge enables one to
practise detachment amidst all ups and downs of life. Hence this
kind of observance i said to lead one to the “Parabrahma”, the
supreme soul and become Divine and supreme, destroying all
karmas. Moreover a dream too exists and is not false. Hence,
it is not true to say that nothing is existent inthis world. If you say
that everythingis non-existent in this world then the vedas also do
not exist and the vedic statement which is at the base of your doubt
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also ceases to be true, along with your doubt becoming baseless. ¢/

Hence this vedic statement does not signify the non-existence of
the world and elements but imparts the knowledge of the transitory
existence of the worllly pleasures. To believe the world
constituted of the five elements to be untrue like a dream, is sheer
ignorance and a false statement.




Thus, the great scholar Vyaktabhuti also along with his 500
students accepted Lord Mahavira as his Philosopher and guide and
got immediately initiated like his brothers. The Lord gave him the
title of the fourth Ganadhara' and imparted the knowledge of
Utpada - Vyaya and Dhruvya i.e. Tripadi. Like the first three
Ganadharas, Vyaktabhuti too constructed the Dvadashangi and
thus made his life meaningful.

The fifth great scholar Sudharmaswami, followed his
brothers along with his five hundred disciples to the Samavasar-
ama. Hisdoubt as revealed by Lord Mahavira was on the basis of
the vedic verse

‘g & g - WA a9 Ty |

The Lord said,"Oh Sudharma, the above vedic verse, is the
- base of your doubt . Your doubt is regarding the birth one takes
after this life. You haveinterpreted the verse to be that a human
being will be born as a human beingin his next birth-and an animal
willbe bomn as an animal only in the next birth. When a maize seed
is sown one reaps maize crop and when you grow some otherseed
you yield the respective crop. Mango seed will yield mango fruit
and lemon seed yields lemon fruits. But in anothertext of thevedas
itis said, ‘gl & WA T W gEE A |

i.e. the person who is being burned will be born as a jackal in his
next birth.

Both the above vedic statéments contradict each other. Both
the statements cannot be true. If such is the case, how is the truth
1o be established? Oh, Sudharma, isn’t this your doubt?”
Sudharma, the fifth scholarinthe order ofthe eleven scholars said,
“Yes Oh Lord! what you say is indeed true. | am unable to
understand that when a man can be born as an animal, why is it
said that a man after death, in his next life will be born as a man
only and an animal will take birth as an animal only. What is the




reason that the vedas have propounded such contradictory theo-
ries ? What is the relation between the former and the latter
statements ofthe Vedas? Please explain thisto me and clarify my
doubt”

Thereupon Lord Mahavira said, “Oh Sudharma!
"'geal & TEEARA Oy ayrEy |

The meaning of this vedic sentence is that if a man lives a
life embelished with virtues like simplicity, humility, contentment,
etc., he will take birth in the human form and if an animal does not
rise above cruelty and laziness will be born again as an animal
in its next birth. Definitely this statement does not mean that a
man will be born as a man only and an animal will take the same
formagain. Ifthis would have beentrue it would not have been said
that, “the person who is being burned will be born as a jackal in his
next birth:.” Hence it stands proved that a man depending upon his
good and evil deeds can be born either in the human kingdom or
in the animal kingdom respectively. “As one sows so one reaps”.

The kind of deeds you perform in this birth, will be the
deciding factor of the kind of birth you take next human or animal.
Hencethe vedic verse has been explained toinspire people tolead
anoble life, if they are desirous of human birth; otherwise they are
bound to be degraded to the animal kingdom”. In this. way
Sudharma was the fifth Ganadhara to be initiated by Lord Mahavira
on the same day. Likewise his 500 disciples too followed his
footsteps. After receiving the knowledge of the Tripadi he too
constructed the Dvadashangi scriptures.

The next to follow the holy order of the Ganadharas was the
sixth great scholar Manditaji. He came to the Samavasarana along
with his 350 disciples and his doubt was whether bondage of the
soulto the karmas and freedom from themwere true or false. The
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Lord said “Oh Mandita! The basis of your doubt is the vedic verse
“uua farqon fay aes, dafa. g’mﬁ.ﬁ'marﬁl an

i.e. the soul which is beyond all gunas does not get
bondaged with karma, does not take birth, again and again, also
does not get liberation and does not favour anyone to be liberated.
Hence you have concluded that bondage and liberdtion - those
realities do not exist at all.”

Mandita then asked the Lord to resolve his doubt and
enlighten him onthe subject. The Lord then said, “Oh Mandita, you
have not made.a note of the words “Viguna" and ‘Vibhu'in the vedic
verse. Viguna is one who does not have any deceptive gunas and
is at the same time endowed with remarkable qualities and is also

. 'TRIGUNATIT" i.e. beyond the three qualities viz.Satva?, Rajas®.
- and Tamas®. This verse establishes the greatness of the perfect
~ Siddhas, because they only are ‘Vibhu; as they have gained

Kevala Jnana®. They do not get bound by karma’ and hence have

liberated themselves fromthe cycle of bithand death. They also
do not shower any favours on anyone and make them perfect. They
preach the path to Moksha and the living beings tread on the path
and become free as they have become.

But the souls embodied with karma i.e. the worldly souls,
owingto their meritorious and evil deeds take birth in this world and
when they free themselves from karma get salvation. Hence it is
said that both bondage and salvation exist and if these were notto
exist all the holy scriptures, ethical codes of living and pious
activities will bear no significance. Pleasufe and painthat arethe

Trigunatit - beyond salva, rajas & tamas
Satva - sublime qualities

Rajas - qualities for enjoyment & pleasure
Tamas - evil qualities

Vibhu - God

Kevala Jnana - Omniscience
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'wesultant experience of punya and papa will become untrue if
bondage and Moksha were denied. Since time immemorial the
relation of the soul and the karinic bondage is: like the relation of
the seed and the sprout. The atman gets a body according to his
karma and when he gets a body, by attachment and aversion he
builds up a karmic body. Thisis a never ending process untilone
pierces this circle, with right faith, right knowledge and right
conduct. A spider weaves a web around itself and gets caught in
it, in the same way the jivatman is caught in the web of the karmas
and when it learns to be devoted to Sudeva' , Suguru ? and
Sudharma?®, he gets liberated from the bondage”.

Thus Mandita along with his group of students became the
Lord’s disciple and created the Dvadashangi after hearing the
Tripadi from Lord Mahavira.

o

. i
They guide the soul/aspirant to
tread on the path to emancipation
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CHAPTER - XI

The seventh great scholar Mauryaputra followed the six
scholars who had got their doubts cleared oge after another. He
brought with him his family of 350 students. He too was looking
forward to meet the Lord like the senior scholars. As soon as he
reached the Samavasaranathe Lord Said ‘Inthe Vedasthereis a
verse” ‘=l WA WTEaHI T 3anEar Fwon d

“which means that who has seen the heavenly
gods namely Indra’, Yama?, Kuber®, Varun* and others?" You have
interpreted the versetobeas follows- “Because no one knows about
these Gods, they do not exist at all. They are all only illusionary
beings and are like a mirage formed in the desert. Although in
another place inthe Vedas it is said'‘® U¥ JHRIET THEHISSATT

waeE Tt “Because heaven is the abode of the
heavenly beings it is proved that there is the existence 6f such
beings called Devas. Oh Mauryaputra: Isn’t this your doubt?”.

There upon Maurayaputra said “True, my Lord, what you
say istrue. Please clarify my doubt and bless me: Lord Mahavira
then replied, “Oh Mauryaputra : your doubt regarding the existence
of Devas is baseless because you cansee the devas with your own
eyes in this Samavasarana. What you see Pratyaksha® does not
neéd Pramana®.

“gErgge .. | This adjective applied to the Devas in the
Vedic Verse signifiesthat the pleasure ofthe heaven are not eternal

but transitory; because "  **gfiy quar weteive: farw”

Indra - King of heaven
Yama - God of death
Kuber - God of wealth
Varun ¢ - The wind God
Pratyaksha, - Direct Perception
Pramana -




" when the meritorious Karmas begin to exhaust the Devas have
to leave their abode of heaven and take birth in the human world.
As an illusion is momentary, so also the heavenly pleasures are
transitory. The minimum age limt of the heavenly beings is 10,000
years and the maximum age limit is 33 Sagaropama'. ‘On the
completion of the life span the Devas have to leave their abode.
But a handful of people make note of this. In order to goto heaven,
most people keep performing all kinds of righteous deeds as
explained in the scriptures unaware of the transitory happiness in
the heavenly abode. Very few, who know this, try to make it hard
for Moksha, which is eternal happiness and infinite bliss.

What are the acts that will enable one to attain heaven? This
too has been clearly explained inthe Vedas. This explanation of the
ways to go to heaven also proves the existence of heavenly
existence. There is happiness as well as sorrow in this world.
Happiness is the resultant of Punya and sorrow is the effect of
Papa. Hellish creatures are always experiencing pain, against this
the heaven exists where the jivatman experiences the fruits of its
meritorious deeds.”

Mauryaputra then enquired fromthe Lord, why the Devas
very rarely visited the human world though they were at total liberty
to come often? The Lord Said, “Oh Mauryaputra! There are many
reasons, for the Devas not visiting the Earth very often. The
occassions on which the Gods desire 1o come here on this Earth
are very rare and this mortal world when compared to heaven is
not at all abeautiful place and s full of sorrow and misery. However
the following are some of the occassions on which the Devas visit
this world.

a huge measure of time
renunciation ceremony
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1. To celebrate the Birthday, Diksha? Mahotsava®, Kevala
Jnana and Nirvana' of the Tirthankaras, the Devas come to this
world from their abode.

2. To construct the Samavasarana for the Tirthankars.

3. To get their doubts cleared from the omniscients.

4. Due tolove and affection they come to meet the relatives
of their previous births.

5. To ful fill the vow given to someone.

: 6. To give Darshana?to their devotees who practise severe
penance and chant great mantras. _

7. For merry making too they come here out of curiousity.

8. To test the righteousness of virtuous men and women.

~ Only under such circumstances the Gads come inthis world
not otherwise.” On hearing the Lord's speech on the subject
Mauryaputra, too established himself in the truth.

Like Mauryaputra, even today there are many people, who

K are doubtful about, the existence of the Devaloka® and Devas.

They come to believe in the existence of the heavenly beings only
when someone performs a miracle and it is only by ardous efforts
one achieves success in life and capacity fo perform miracles.

A friend of mine, once performed a miracle amidst a large
audience A big empty vessel was kept infront of the audience at a
distance of about 30 ft. The friend thentold the audience to name
thethings they desired. Ten people got up and asked for 10 different
things. The vessel was then covered by a cloth. After a while, the
person, asked for the cloth to be removed and took out the things
as ordered by the people and gave them their respective things.

The Additional collector of that district was also a witness to

- salvation
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his happening. He did not believe this to be true and thought it to
be some kind of magic. He said ‘If you shallbe able to bring a |
certain thing which is kept in the safe of my house the key of which
is with me, | shall agree that the Gods are at your service and
command.”

The friend meditated for hardly a minute and opening his
hand showed the thing, the collector had desired himto fetch it form
his safe which was locked. The collector recognised his power and
become a thiest. The whole incident took place before my eyes.
The friend of mine explained to me, how he was able to do so. Itis
a very simple process and only a little effort is required to master
it. Our limitations of ascetic life do not permit us to undertake such
experiments.

‘Dharmayuga’ and 'The Times of India’ published the
- incident which took place at the Rashtrapati Bhavan in the year
1954. Dr.Rajendra Prasad, the President of India, and Pandit
Jawaharlal Nehru, both were present when the incident took place.
One person walked upto to Dr.Rajendra Prasad and said that if His
Highness went upstairs and wrote something on paper and came
back he will be able to tell what he had written. The President
agreed to do so and came downstairs leaving the paper upstairs,
on which he wrote something. This person took a piece of paper
and wrote the very words as if it was a carbon copy of it. Pandit
Nehru asked him how he was able to do so. The person said it is
a science which is beyond the reach of ordinary people. Pandit
Nehru then asked the person if he could read his mind. The person
did the same, and wrote down the Prime Minister's wavering
thoughts on a piece of paper and handed it over to the Prime
Minister. Nehuruji was astonished, when the person wrote down
thethoughts of hisunsteady mind. There are many people whom
| know have accomplished such ‘Siddhis .

1 Siddhis
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When Lal Bahadur Shastri was the Prime Minister and
Dr.Radhakrishnan was the President of India, the following
incident took place in the Rashtrapati Bhawan. A Five year old
Brahmin boy eloquently recited many Vedic verses and lessons in
front of a jampacked audience. He had in memory the entire Vedas.
All the scholars and Pandits, present there were astonished and
simultaneously quite pleased with the boy. They were forced ta
agree that the boy recited the Vedas better than themselves. The
small boy did not know how to write and his speech too was not
fluent, but still he was able to recite the Vedas profoundly. The boy
was able to do so duetothe Samskaras' of his previous birth. This
incident proves the eternity of the soul and also the theory of |

reincarnation is proved.

Another such incident which took place in Maharashtra is
worth mentioning. Near Kolhapure, in Ichalkaranti, lived a Jaina .
householder by name Shri Roopchand, he was educated and
quite intellegent and was the Director of the Sangli Bank. He once
constructed a new Bunglow for his familyto livein. When the family
locked the house and went out, the house was set fire on many
occassions and many valuable articles got burnt. A resident of
Nipani, D.C.Shah, told me about the incident and said that the
Bunglow is haunted by some evil spirit and asked me to do
something for the people living there.

Though | had not encountered anything of this kind, | wentto
the palatial bunglow and saw the things that were damaged and
bumt, though none of the residents suffered from any injury. They
could not vacate the house,because then no one would come
forward to buy the beautiful house and hence they continued
staying there.

1 Samskaras Latent qualities




Hearing the whole incident, | asked them to make a survey
- oftheirland, as | had my own doubts of some impurity or dead body
having been cremated there. When they looked into the old records
of the Municipality, they discovered that the bunglow housed a
grave that lay burried under. | then asked them to perform the
‘Shanti Snatra™ and construct a platform with alamp lit on the raised
platform so that the evil spirit could be pleased and cause no °
trouble thereafter. When they carried out the instructions, the
trouble subsided. The spirit was quietened by the recitation of the
‘Shantisnatra’ and was satisfied by the light of the lamp.

In today's world, only when one sees all this with one's own
eyesone believes in them and in the existence of Devas, not
otherwise.

Having got the doubt cleared regarding the existence of the
Gods Shri Mauryaputra along with his 350 disciples got initiated in
the order as a Shramana like his brothers. After hearing the
‘Tripadi’ he too worked out the Dvadashanga. Thus Mauryaputra
became the 7th Gandhara.

Akampitaji was the next to meet Lord Mahavira. The Lord ad-
dressed him, as he.addressed his elder brothers. The Lord Said,
“Oh Akampita, ‘'3 % & =1 70 IETEf’’
i.e.After death there is no life in hell and ‘Rt & wa SRR T: Y&
woefa ' i.e.one who eats the food cooked by an outcaste, will be
born as a hellish creature. These two contradictory statements of
the Vedas are the cause of your doubt. You are doubtful whether
there is the existence of hellish creatures or not.”

Akampitaji agreed to what the Lord said. The Lord had

Shanti Snatra - a kind of prayer
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spoken the truth since he was an omniscient and when Akampita i9

asked the Lordto resolve his doubt and oblige him, Lord Mahavira '\

said, “Oh Akampita, The Vedic verse meansthat after experiencing (

the fruit of evil deeds, the hellish beings do net take birth again in

the hell. Hence from this point of view, it is said that hellish life is not

eternal. Their existence in hell ends, when the effect of evil deeds

are exhausted. Just as one goes to heaven to experience the

effects of meritorious deeds, so also there is hell, for one to ~ {5

experience the fruit of evil deeds. ".C
Compared to sense perception, supersense perception is % 5

more reliable. Those who have experienced the latter kind of

perception are able to describe the existence of hell. Not

everyone have seen lions and swans, but still all of us believe them

to exist, because we know that somebody has already seen them

in real life. Also one has not seen all the countries and oceans of

the world, but still we belive thatthey are there, because we know

- about them. The same principle is applicable to believe in the

existence of hell and hellish creatures. | have a direct perception of

them, so | say that they exist.”

i

We' bow to the 8th Ganadhara, Shri.Akampitaji,
became the Lord's disciple, along with his 350 students, after
getting the doubt cleared. He too created the Dvadashanga ¢UL3
based on the knowledge of the Tripadi, imparted by Lord Mahavira.




CHAPTER Xl
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The Lord asked Achalabhratha, the nineth great Brahmin
Scholar who had come to the Samavasarana, “Why are you
unable to understand the exact meaning of the vedic tenetl.”
Achalabhratha had a doubt regarding the authenticity of Punya and
also brought with him his family of 300 students. Since Lord
Mahavirawas an omniscient, He knew the doubt and the base for

" it. The Lord said, “In one particular tenet of the Vedas, it is said”
. ""you A W 9 it o wren!’  i.e.whatever has

happened and whatever shall happen inthis world is all Purusha’.
You have interpreted this verse to mean that there is no Punya or
any such thing. But at the same time in another context in the
Vedas, it is said,” ‘‘qugt quds ween’’ ie.Ri _
leads to the accumulation of meritorious deeds (Punya). This verse
propounds the existence of Punya tattva®. Isn't this your doubt and
vedas the basis for it?"

Achalabharatha said, “Oh Lord! Thou art an omniscient and
knoweth the doubt over which | have been pondering since years.
| think that as a person gradually frees himself from evil deeds,
he begins to achieve happiness, and when he is freed from all sins
he achieves eternal happiness. When it is enoughto believe inthe

Parabrahma, supreme soul
reality
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¥“papa tattva” what is the need to believe or take into account the
element of ‘Punya’?

The Lord replied, “In the Vedic verse, the ‘Purusha’ has
been given utmost importance and is described to be immortal, but
none of the other truths have been denied in the verse. Though
Punyatattva has not been referred to in the tenet, it has aiso not
been said that it does not exist at all. If it were not a reality, the
latter sentence “‘qug: QUi o'’ | would
not have been written. Just as evil deeds result in sin, good deeds
result in fortune and merit. The Atman is eternal but wanders inthe
world taking many forms which perish after some time. It
experiences the fruit of its Karma which it has earned in the
previous births. Whatever deeds a person performs in one's life,
Layers inthe formof Punya and Papa get accumulated in the soul.
In the next birth, the soul remains the same, but the body is of a
total new origin. The soul carries to the next birth the layers of
accumulated Karma. When the meritorious deeds bear fruit, the
soul experiences pleasure and whenthe evil deeds are ripened the
person experiences pain and suffering. One has to experience the
fruit of both Punya and Papa. The former is compared to a golden
chain and the latter is compared to aniron shackle. Both keep the
soul bound to the wheel of Samsara'.

Dust particles stick to the person who applies oil on his body
and sits injhe open air. Inthe same way righteousness and sin are
like the dust particles that stick tothe soul inthe form of Karma. One
who is free framr attachment and aversion need not fear the
bondage of Karma because Karma does not bind one who is free
from them.

A
. "'k

.\:‘
j% 1 Samsara
) Vol




2 h
£

2 S I SV A LN &Y
. All the evil Karmas may be destroyed, but if the meritorious

deeds remain to be destroyed, the person has to take birth in
heaven to experience the fruit of righteousness. Therefore it is
false to think that it is precise to believe in Papa tattva alone.”

Thus Achalabhratha got his doubt cleared and submitted
himself to the Lord along with his group of students. After being
imparted with the knowledge of tripadi, the ninth Gandhara
Achalabhratha too constructed the Dvadashanga.

" aref qrwEEfeEy

ard A aftgasEy,
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Lo The great scholar Metarya followed Achalabhratha to the
K~ Samavasarana along with his 300 disciples. The Lord told him that
A3 until heinterpreted the Vedas correctly, he will not be able to grasp
o> the right meaning and his doubt shall remain uncleared. The Lord
said, “Oh Metarya, Reincarnation i.e.rebirth is a reality or not, this

is your doubt and the basis for it is the followina vedic verse,
(W e o YA s wr A ferora, T e 1
- i.e.the soul comes into existence when the Panchama-
t A habhutas constitute together and after death, it dissolves into
=\ the elements. Therefore there is no existence of any kind of life
K after death. But the exact meaning of the verse is that the
N3 modification of knowledge inherent in the soul undergoes change
R ~ based on the objects of cognition. The Vedic verse does notdeny
i rebirth and another world. By inference one is to know the truth.

" stfi uTEirs: yERIEE 3T O

Rebirth isatruth. If it were not so, then the present birth also would
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[previous births are also a reality. Just as you exist today, you

forefathers and ancestors also had existed. Anew born baby is not

taught how to suck milk. Such activity is aresult ofthe impressions -

of the previous births. There are so many dissimilarities in all the
worldly beings and there has to be a reason for all these
differences. Without accepting the rebith theory, one cannot
understand the cause for all these variations in all creatures. The
accumulated Karmas (meritorious and evil) of the previous births
is the cause of allinequality. If previous birth exists, then naturally
rebirth also exists where the Jivatman' experiences the Karmas
accumulated in this birth. Thus innumerable births of the past and
the following births of each birthis proved andthe theory of rebirth
is established.”

Thus the Lord clarified the doubt of rebirth which Metarya
Swami had and established him as the tenth Ganadhara. His three

B hundred disciples too surrendered to Lord Mahavira. The Lord
~preached the 'Tripadi, and Metarya Swami created the

Dvadashangi.

All the ten great scholars got their doubts cleared and
became the Prime disciples of Lord Mahavira. How could the last
of the eleven scholars, remain behind? Prabhas, the eleventh

- brother followed themto the place of sermon of the Lord, along with

his family of 300 disciples. He had a doubt about ‘Nirvana™ which
he desired to get it clarified from Lord Mahavira and thus become
the way farer on the path of infinite bliss and joy.

As soon as the Lord saw Prabhas Swami, he said, “Oh

Prabhas! wOwd @1 aefa gafgem’’ e one should

perform the Agnihotrai.e. akindof a sacrificial ceremony through

Bondaged soul
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out his life in order to gain heaven, after death. The result of
performing such ceremony is the attainment of heaven and the
aspirant does not benefit any other thing other than going to
heaven. Heaven is the ultimatum of this ceremony and there is
no scope for Nirvana or salvation. Hence such an aspirant never
attains emancipation and this proves that there is no such thing as
Nirvana. But there is another tenet of the Vedas which says,

_ Uit Afte= Towai = | There are two
‘Brahmas'. One is para (final beatitude) and the other is Apara
(Posterior) From this statement one infers Nirvana to bea reality.
Because of these two contradictory statements, you are unable
to decide the truth and since years you are curious to know the
truth.”

Prabhas said, “Yes, my Lord, this is my doubt. | request you
to clarify my doubt and enlighten me.”

The Lord Said, ‘e an agfiegmm’’ an anfy K,
“The adverb is used in th sense of* i.e.'also’. Therefore the

sentence is to be understood as follows. “One who is desirous of
heaven should perform the sacrificial ceremony and at the same

time, one who is desirous of ‘Nirvana’ should engage himself in
various forms of worship like Dhyana', Samyama?, etc. Though the

Vedic tenet does not mention about Nirvana, it also does not deny

its existence. Heavenly life is the fruit of righteousness and hellish

birth is the result of evil deeds, The combination of righteousness N
and evil deeds leads the soul totake birth inthe mortal world. From . "\§
these statements it is to be understood that when both good and evil )
Karmas are destroyed, the resultant is Nirvana.” QS

Prabhas swamisai, “Oh Lord! The world is beginningless and
A
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% 50 it has to be endless. That which has no beginning will also not
have any end foIrJ it. Hence if the world is eternal, there is no
possibility of Nirvana i.e. liberation from the world which is of the
form of Birth and death.

Lord Mahavira replied, “Oh noble one, The substance and
the modifications are two different things. The substance i.e. the
Jivatman does not meet with the end but its modifications undergo
change, because they are of everchanging nature. The union of two
things is always followed by their separation. In every birth, the
soul and thebody get separated, inthe same way the soul pierces
the Karmas that are united with it since time immemorial.

In the same way the beginningless union of Atman and
Karma cancome to an end, when the aspirant practices self-
control, equanimity, etc., when the soul destroys all Karmic bond-
age, that state istermed as NIRVANA.’ The soul then gets enlight-
enment and thus the wheel of Samsara i.e.birth and death is
pierced through and destroyed. Likethe Parmatman, the Jivatman,

then acquires infinite knowledge and infinite bliss." Prabhas then
asked the Lord as to how the soul was able to acquire infinite
knowledge in the absence of the sense organs.

The Lord replied, “knowledge is a characteristic of the soul
and the sense organs are only a medium. As matter can never
be formless, so also the soul is never devoid of knowledge. But the
veil of Karma obstructs the infinite knowledge inherent in the soul.
When the yveil of Karma is destroyed, the infinte knowledge and
power of the soul is brought to light. This is the lreason for the
emancipated soul to possess infinite knowledge.

Though all the sense organs of a corpse are intact, it does
not experience any of the sense pleasures because, the corpse
is devoid of consciousness and knowledge. When the soul is
liberated, it has perfect knowledge and perfect vision which are
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called Kevalajnana' and Kevala Darshana? respectively. Such§
| perfect souls experience infinite bliss and happingss.”

Prabhas swami then enquired asto how the liberated
souls experienced infinte happiness, when they had already
destroyed the meritorious deeds (Punya) because only in the
presence of Punya, the soul can experience happiness. The Lord
said, “The meritorious deeds donot result in actual happiness but
only praduce an illusion of happiness. Hence this happiness is
transitory. All worldly pleasures are compared to the itching
sensation, which procure pain in the long run. Thus that
happiness which procures misery is not true happiness. In
‘Nirvana’, there are no such Karmas which yeild illusionary
happiness. The bliss that the perfect souls experience is perfect,
natural and everlasting. Hence it is said that only in Nirvana, the
soul experiences true happiness"Thus Prabhas Swami got his
- doubt cleared and was delighted and overwhelmed with joy,

Time is beginningless and endless, hence one may have a ‘7(

doubt that since time immemorial infinite souls have been going
to Moksha, if such is the case, there should be no room for more
souls reaching Moksha and the world should have become empty
of living beings. But this is not the case.

| shall reveal the secret as | have heard it from my
preceptors. Whenever this question was put before the Arhanta,
the same answer was given by all the Tirthankars. The number of
souls who have got emancipation are equal to the least possible
fraction of one unit of number.
‘s Frirem fa st @ fafigmeit

On account of continuous friction, rain water turns the mountain

perfect knowledge
perfect vision
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9: rocks into fine sand. Since ages, this fine sand is flowing along with
the flooded rivers into the sea and is getting accumulated at the
bottom of the sea. But one has neither found the mountain
 disappearing nor the sea has overflowed or stopped further

accomodation. The process is natural. Just like the mountain, the
world shall never become empty and like the sea, Moksha shall
never be filled with emancipated souls.

The light of a lamp fills the room and if hundred lamps are
lighted, no conflict arises among the lights of the lamps. The light
produced is a combination of different lights. Inthe same way, the
liberated souls, merge in the infinite light of the perfect souls in
emancipation. No conflict or commotion arises among them. The
doubt regarding Nirvana being resolved, the last of the eleven
brothers, Prabhas swami, got initiated as the last Ganadhara of
Lord Mahavira. Along with him his 300 disciples too became the
Lord’s disciples. Being imparted the knowledge of Tripadi,
Prabhas Swami worked out the Dvadashangi, like other Ga-
nadharas.

As a result of “The Ganadharavada®, the last Tirthankara
Lord Mahavira, acquired a totaloffourlhousand four hundred and
eleven disciples in a single day.

We offer our humble salutations to Lord Mahavira and the
eleven great Ganadharas.
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