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s gt & gew adt far | af $at il # €U
Py A sa@ w1 wrge Rewt v drra & 1 3@ Ay
g & & § 9o O Ay W€ A 1 o
T @ F @ e QEifaE ged o deuwa
Fq] % W1 d ke # ewgar At @A 2 A%
REU A FFF G $ 2000000000% ¥y (5 21/=£ 7/9/6=
Rs. 100/3) @muar Qo SRq  &941 @ €1d1 & %N
fee 3t &9 % afag F=9es C. Tolstoy F qizdi § “simy
A WIT HT AET WA S AFAT 1 qTo Albert-Einstein
ot 571 a3 g < gu wed § “Rerdr Rwd ad
faarr st @k | w@fter % Gmfas Dr.JamesR
Arold § FAMFARX— "N wATE Akt & gad #
fral e %, 3 =adl 9 =qd i | | w® B
Brg % agara yaifag wiE & saash 4o Sew
% ¥ # §8 G |0 gAR 99 fagw oty @ g
1 & R 58 & 9907 F1 Faw oraw 3o wfiag L]
3

TaWe defented Kaisar and got Hitler, Following the
defeat of Hitler we may ger a worse Hitler . No
REAL PEACE wnless we destroy the soil & seeds
out of which Kaisar and Hitler grow

—Empire by Lovis Fischer. p. 11.
Dr. James R Arnold: ladian Review, (1450) p, 783
Indian Trade Builetin Govt. of India (15-8-50) p. 75
War and Peace by C. Tolstoy,
Binstein’s Massage to the World Pacifist Meeting,
Those who are willing to use weapons for the killing,
must be prepared in return to accept suicide in the
bargain®, —Indian Review (1950) P, 783.
9 The world is passing through a very criticgl phase,
The great powers are poised against one another,
armed with the *most derstructive weapons of all.
oges . AHINSA ALONE can solve the problems.
—Hindustan Times, New Delhi (April 20, 195¢.) P.7. .
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wolt W § W R § SRQ g syt

T QR AW AR W & | e i w s
v ars & sarrar on ek & B qadt w3 arg daw
w: AW § arw S Aend @ gett AR s
gl % w g o1% B 9 gemow?
W g odEAY I e IE RS gt #
At HHCRIERY i B areer A S Dd ang
# & smesie al wR & afeg Al & f @
&9 | wot gakaEr $ s B Efge 97 Axd
UfRaa § 99, ST oA aftar & Susdre,
fefgez 7% AgrAgL & AwR 7 fefizgee wae agagT
# u9 et @ S i w3 wew W

=1ed 77 § Ru-Bar ik gee & e 71 1, T
T YT gAY U e’ @ WAl mma §, o wmed

Govt. prize awarded to Digamber Das Jain for Scout Signalling
on Nov. 7, 1925, ~—Principal B. D. High School Ambala.

¢ Prize awarded to Digamber Das for standing Fizst in 9th S.L.C.
Class on Nov. 7, 1925,

—Thakurdas Sharma, For Principal B. D. H, School, Ambala.

} This Certificate of Commendation is granted to Digamber Das
Jain S/o L. Hem Chand, a student of X Class of the School for
standing FIRST in the 8. L. C. First Term Examination in
1925-26. ~—Chiranji Lal Principal. 15/8/1925,

§ Certificate No. 4170 of Apri 11, 1927 of the Registrar. High
Court of Judicature at Allahabad.—*'] do hereby certify that

Digamber Das Jain has passed the Examination qualifying him
for admission as a Mukhtar i 1927,

¥ Certificate No. 3694 of April 11, 1927 of the Registrar High
Court of Judicature at.Allahabad.~*] do hereby certify that
Digarber Das Jain has passed the Examination qualifying him
for admission as a Revenue Agent in 1927,

Y, Enrolment order of May 27,1927 of .the Distt]url:gc,tharanpur.
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HETTART wiw g AW
w forgy an fawreltfer &t wd ot nen

wrgferaf fait s aemat afwdong ¢
Tt qEN wEe TR QR /L N U

—a TN, W o, (99 we) wo I

sit ‘o Rt B gar @ Nerama o g ing A
ww & ey ReegRa® & & wgt T s ag §
g g § PR Ao A ae, ekt o
s T o g saftaa g o Rrdeg &
w@wa

L, ey wIa F AE o 2 g, {9 RERT @ i Wk S
o et 3 Br & w9 v o & Rre 3 87 ot o
feg i @re 2

2. See foot-note No 1. P 45.

3. i faegs= faa (sftersy amen) &% (crom) T @l e o e A
F} ST ) H GHIE |

i fm, (99, fove, 9de, =0 @ wd wda o Sfaat &
EGECEICEE R s R R

il fmom Gz a od ofvs Pl 8 oy 3 Rre Xee
“sit g ot 4 frdex A go Yoo
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o (ahinsa) @, waRwE® sk o & angar
B

wien @ wihowigwradsd
= 3% WAt A v farg B B g fow at
7% o SR §8 GeErl $ we e 8 0R Wi §
I8 =Y 44 136 W= @ 4R s, 89w |
= aienfE dr-Rrardl § sgrefta @ e § s
7% 9ga RAT a% ST agHi A ®,° wg S A
=R SRR gy R R angsii & wm
SR

wERAT jET A Fra Yaenga # @ wo B 8 3%
I gy woTmE SiH e a1 1 9% S agdt fae

2. a.—"What ever you do nov wish your neighbour to do

untv you, don’t unwo hims
b —"Thou shalt no: build thy happiness on the migery

of another’—Christ.

2. “Towards your fellow creature be not hostile, All
beings bate pain, therefore don’t kill them.”—Christ.

. sgsmAdy wawwd R AR Sew Paw o

gufea § vy i Rog @ o @ st @ st

FENY €1 gt e ¢

“sfiwra ¥ qaa ATER & R go 2 ¢t

Yo g &t : gaa dar AN ek W, 9o R

o qVE W ERF A9 GG AWK |

Yo graTe ot ; g dar i dak W, g0 28R ¢

whinerg 3 s el @ W, 3o 18 ¢
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IqH TE1 TY TGAT g 41 % T Www oF § @
@G T REAY @ A W AW T
sfag § 1 9gAT & &7 fiwar § 59 Awa #§ o war
ard 3, wg 59 O fm W www-ad @ ferd & o
w1 A Sagw & 1 5w GR @ mged s frgaw
& Aqgd’ J sfarud gaw o qwewnft w6
Yo e € S ¥ i S 3t A 9 W ad
a1 ST g7 AT AT AW AgT At A wnt g4 F
R FR  TGat F s dt gz a4
Jrad ma a A @ e d

AT F %, TR W 06, GHW %, g
B S T § AR e W 0% (S) 69T 8 | 9%
[E ) FEIN A WL A £ 3

= A & aglear adtge s =R g

qq § AT, W GO9I e T4 67 98 )
Awgd F1 @ ga9 3 | R-99 3 T AEU- TR 527 |

v, a9 0 e (T9) AFT R T =081 |
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fedt @glia amaT
aiy, freg ol & 3w
HC BRA IQAH AR B
fae S &1 wmr wA
Sw aft ¥ oew @
welar AT g W
A R W S &
Ramg Bdl S ads
& T g qudl & & 9
& Borad &t @i 8
AR g g a%ar
2 awr adt) ag e "
e geer) agf ¥ @i, T 3 T A AR
g oy W) Tl % TATC & O /%1 & 1 | (@ W
¥ 0T & TSN ) A TU B W/YA T A AW
g1 ) a1z WEl dig wmiE &7 it avEs N W 2%
gifm & o a% ag & g7 gEL B oA g gHar 5 |
—o TFWRAT H) FGH HAT WA 2 To &y
37 hem @ wETgwar
e ot grdy fensiwr, wEn s .
arfiq uRa sfara 1 ST 9ar WrH-H 99 @ 8,
vai 7 gorst ymafEat sk Saniar s
3 T SR R @ § o 2
gfas GEAl & /8 S= shoa @
e iR A aga 9 03 R 1.
—wfiar R s 9o %5
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W ¥ fRe ot ot

gearneATy 3t a i o go

R # St ot & e § aga @ v 3 E)
araTey @ S u @ s M & 9% g
| i G £ oAl @ g § S o merw
g T R G 0T & | AU § @
S o w1 = A1 e+ §, g8 A e
s AT 34 99 91 §99F q909 §, §F A
) sfier T SIE B AT F &, $8 @R (g
s dg 9 & e aaa € gm w0 6, 6 aft
a& geft W gU W TG B% A1 o WU O @
§a afel H9dn "9 0 ) FEAGT SR gUT A
FATT & BE T ST F waT qal WK wE w7 w|
3 a7 7 A S weg S A By W@ @ g

Prof- Weber & History of Indian Literature
& e fer € ¢ St ol o 3% &N W
9& 99 WP O @ ;W g 2 17 g9 G fge
W@ G @ T T TERE S @ € 5
R % AT & TOWM N TF =ragashar a8y

dwed 3 @ S 9i W e, O 19 e o

L 9 OrwEE gl W s wael )
gfa fegamisiy @ w3 fmmmia 1

sl —Hy 0 S & R et A wet wK et 8
qifed O <t S afae ¥ 7 s
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aﬁ,ﬁiﬁa%ﬁﬁéﬁuﬁﬁwﬁmﬁamﬁﬁ&a
g e R §

tfmfaw g Lethbridge and Mounstrust
Flphinstone % %9 % 53 gars 4@ ssfve ¥, @
fau g A€t s g2 CARA § & TR WA, wEEfic Sw
o & uw SERE: A8t }, el ddwc a1 Sa-aA
8 qgq e R WY wYaRs d @@ e
urs |

Wilson Lesson, Biarth and Weber =nfg
famet & s % Sa 9 9tg 99 W aen , 5@ R
e 7€t a2 W Rrgar Rar «dt #ea1 | EIAAARE
# a1 Aq g g 9d A frer faw s Ay 8
A agurEa d gE W Gg 9T T9 WINGT A
Ste-ae 1 94| NGRS w7 2 | g A X aganat
# S NN yR Y T GET TYIA TA 3| 99
qere ge @d agE @R @ A ad w0 Sthaat

T g7 3%
3% 9 o} st @ o 3
7 W 3 Hegrew ot wIRE @ 2
4 g1 waqrad e o s [l
gy 38 i swrgTes: wAfa Sl
wiffemg gt 30 AaigHn: |
Hisd 9t frawg aifgows JamraarareR: v 3 o
—GA 12 ¢ AT ISR G Wo 2

Y. TEIRA, AT, NNl ¥E, T R, IR W

X A o e
LI A )
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| dAdm e w2 ¥ NATT A aR A @A @
qga aria & =N g 97 B qET E T BE TR
A€t v |

&7 94 ffg 9w & P7PF @d7 ¢, N @
wuraT gt 82, Arias €Y ¥ wear o fam ey,
wfiar 613 %1 99 £ | R 99 B TR TR 92 7S SE
sitv Mgr g3 &

ATl aTd o} Vegimin T e e 2 7
g ST $ SO0 H Aq 99 ward 5 wen, w9 S
STE WRFE 8° | §ATI WIS qAH v W€ | e
WA FHET F A T S, g I, gwm wA W
A fnlc 1 gw fam A9 9 fret @ sAwAH,
qEHER FR qriFagrar €Rse a8 s@r

Y. WA I8 T A qA0T, €8 2 )

3 < AR R wl, |z 9

3. 3a 93 aifeas 74, @re ¢

. 3rgT gflogey. gee 1

W R WA R, g e !

g W 98E, @ B |

8. o HERNR &1 FATTRY @TE 2 | .

& FEE H W A, S o arrea” (gea) w2 g, 12 & 2K L
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‘A7 w4 hEw § awE .

& &, s, gy, &, wk. £, s @

$7 9d & ofiw wRH 9 wETs @
oha ghiga i qge W&l SR Y
oW awdl g et ® -
7 o oW A W

wqr @A 2?0

—AEAY & N TAW F &G, To 30w |

M U W WUER
;ﬁa glo ﬁm&r{' BHo Qo, q"}o g éfo

A 99 e QU W aTer 3 fRa i
qgq & TeIRE F qA-fawie wu gon
2 | Sfgerfas, wifis = aiglas
qYT ANE § ST BT FrAR
# gy @ T fg
# fy Sa-ant W e
A 9ga
RNTTAS

y

~garer fifear .
{ fot



d7 them wwie § feed dwg
taew Jo S MR
AREAY F TUqEA W 9% B whw fagra $
SR TG T 41, IeH AT 9% AKEAT F N 97 A
WA W o, 99 9% SO% gfaEe @uted d e

o At
—A i g€ Are fa® B wfGg fErE w1 =i,
Je Q9 |
VeV

AR VY VUV VWAV MWWV VAV

ST @ et ww oo e 8

Tlo TRY AT Al dega AR qfa glafER
s gRiwgh g AEa e & ak @
WaTE ITH AR AT 0 I 9 5@ g & = g

1 \ wgf qef i ST =g WA &R
—3 Al %1 shEE SR g e wtaw 98 |

AU VBAT VY VAL WAL VAN WV VI VU VL VL WVWAA WV VRV VL VAW,

TR FAaT FT90 N G W AATDE

Prof:- Dr. Von Helmuth Von Glasepapp, Univercity Berlin.
A St &1 w4t qmg e ? Sl & W
fawrar 5 59t o B dEK ® R © R w51
R #Y A TR fe B oy | Sw mgwt A
AR 773 F s faar 3 FY Q7w T =T gE
X 731 & | FTEE A GG A FACE F FAW

@ E, S A 91 a3 A AEH FE R &
~—Qrstrr At et Ro-9-48Rs |
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A o & i

o FELL
St ¥ 337 AR
Afwre Uwfas gw
AR A E | swTagInE
% qfifoe & ofigg =
A e wWd & %
Jfrry o 7SO & WiE

F | wq f5 Al TR EE &Y A fag @
3 3§ ffa MFT B g9 2 & ¥ wiaw
guEEta & at A gRE Sad A | @R
figw Hesw & fead %R % J5E IRrH g
79 e &= wfed { @ fdf -y ang
5% NGAA FWAF 31 | | F I gk &1 g B |
@
it §few smeq R (gl —3 T Wlo Lo
Ig R0§-Rov | E gy
m— 1 L -

gro W o o Hz

gifaa R
freraix K9 9 = ww
T ey gy fe
W A sk sk
=Y & R 9 57 -
9% w21 %) i ag

ﬁ#ﬂﬁﬁmsﬁzmﬁﬁﬁ_?

fire R Fo go za1% frert
frardg 99 o & ool Wow aewr g9 2 sk

aft wgeq WA WY 9 |

— e frad =% A T AR 0T FET W

& fifte =T i |
S L



TAFE TR W qIER
Fo WA ARAT A

W Ag AT =l aggeT ¥ 1§ agfeai #
wngs], francet & seA, =-fasa § serac aEeR
ot wm awa 9 sl o Rt § oega ¥ | A
sef agewr & qw @ W9 fqmiel] & SO &9
§o% 7 Gy % AAe R w1 &: 7 awifte-
w1 (Fulerum of Motion) =aaifasia (Fulerum
of Stationariness) #@ (1ime) =rsra ( Space )
gz (Matter) ¥R g (Jiva) SR sq91 @&y
&3 fym (Ontology) Frafren (Kosomology) T4
it wie@ Ei & e siatew (Biology) sarar |
Jao7 &9 TRAT B ITATC WeMEAT FRmaasy e
& (Psychology) =nft famnsd &1 sgia wwes
&Y 3B AWAT & wFgE sqftwd Al §| L 9K
Faquag wuar ayel @ Al & afer ¥ Q¥ B

wrares & ST A e fadgr fran)
— TR WG F AL A Y (298 )

L Tt e it e e e e 1 A e 1 e T AT o T e e 1 ol T e T e

S o # Al
et § wE frar ere W anzw oA o, @, v,

F =ad pafidt 9 Rawrdm s 24 vaa ae
Sl B Saad & ) F7 wrten AN W aga
@ afyw 3 | § Fawr 2 wfas Aauw 5 K ala w
W S W& A E, o saw ) F A% =
IR A § | —Aud 5w () o T 4
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WAR HTAR & 999 % AW
oy do ARETE H FETAN

WA AT B awa § wi@ad 5% @aen usa
gy Badl g5 Tuas 4N T A I/
USa | o% ot Yoy A@ @A AW fast g g
# quw Ar@ wr A’ | sy awa gRIY YRE &1 oEE
I qerafy heaeae 5@ &, WY w9 ferdt staq &
§ R 99 B TP R TS A | TS Yo WA
W Saqwtgardt &° | sfigea W qaa shaa.-gera A
arfgen & afw 3 4 _

7Y ¥ W qrEw wRrow Hfas Feaar el
& ur, i gwraen § dig #, 1¢g oA ey [
%97 § Saqatgadt A ad A @ N @
TGRS SR TR F7 g AR |

fargge waiq TFOR A A U A | oF Ty A
gagqred Pt o | gt @ @l agwar [Sew #, S
a5ay dida N aday & e S agsi S
3 92 qF 0 3 | RN A o % Sfw & oA
f6 =gl gt & fyare SaauiaaRadi @ & sea|

R AR RgeR, 2o sle G Re¥E g =)

R ‘RERCRT st o i e g R !
3-¥. ST H FIAE 7o ¢ |

K wmrCr At w0 99 el gee s

R, ‘QIFAR THETAR W &I Qg R |
o, ‘UIFAR AR W IR 17 @ R 1
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kg %t galy yaar = a9 g aw @ | e
Y A= AT F T AT 3°
TACAA TN FIT % G q@AE & | A
gerqrt gt o | fredia dre o W g K KA
wifiF wC faar | _
qanT ® =raed 8 0f qEEn sewd A | Ew
A qEAE g1, SR gl RgER ot ) g8 s
weAC erelt & W qg® A A | 5K A gwaH
st & 34 a9 Aguw wEH N R 38 {E
HERIA T WA AFA B AFar § S A%
TiRa % W7 ¥ 9 YNGR ArT A GG F
e .
FREAR % e g g F, S WA wEEic
B fqar 1 F ot i, AEeArd SR SR 41 g R
GRS AT A HAIA YFFAA Fo@R w1 G737 g%
|7 o
wafia 30 =tq wraar oS Ay wAa o
SO U NG A, A1 A a1 | gAE e w)
wTra A A W93 A7 H A A 40—
“geitaen fRagfgat amessy wg” |
gM@ ¥4 wertq gff arar = gar Ta00 A1 | 39w
qqgd AT Q9 1%, IR YA FEeg R, Sl

2-3 4t Fealt, 20 THa 18¥s, o 5
R AGITST QAR T I7F9 TR ¥ ! 1A wfews & awda
I5T 9 @ A R R &1 faR ugaR e e ]
Relt (Yo-¥-'¥=) & 98 & 9 AT
¥-§ SR & FIAZ Fo 21 |
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E9 3 BITY AU F2H § Tt e yagad gaar
%1 faare ga% ara fear o |

#o8 S G FBSAT € H T LIRS AT
54 F Y JeHAN A | U V2% W fhi’f 3=h
St §78 @y SarEY ot | R IgAF A S A

TVITC ST, FPUIC S T BIETE 4L a5 A -
qatgarh a1 1 wgoar Ses #® ot aSE ST
W |rE 34% A ge AN, 9Fg Frme 7 e awl, s
AT YSAE F AN G AT ang & T ar |

Ffelt 3w %1 U W 97 YIS Ul [ AP
1 TN GAYA A1 | HI@T 39 (M) F g GANS
ut | % diet asne Jaadf ¢ oA WA Sawd o
T Y WA 99T 6 UANE AR KL ag S g
&1 T At

TN T ARG W YA HAGOT I 9
AR fawg =1 g fafwsr 3 93 WG ® UsT Tgh= ar
St StagwE A NawaT 51 agear |

sasrma:r%a%‘r_\%ﬁamﬁ AEAT B WITEA
& T3 | 39 GUT S99 WA0T SHa &9 § °91° )

2~ BT Fo 3 g 22¥1
2. “RETCST IFAF 4T IR AWF @R R
s, diC, FEelt, Jo-¥-¥s, go & |
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SAed afew adi £
" o qo A argie MAT mE fo go
), ¢

QU A A99F B AES T S 8 WX dE9T
5 € wrfea® anwa § AT 9w, w1 WK g
P o wrar 3 ) S o) dopeht &1 Wi @ §
=t sgar & 6 S a1 @am, frex =it axawEey !
WEATE A1 G & IO FE a1 Y FX @ @R L
=t 7 £ gar T, wRe ST QT & Sa9 §IFCET W
B0 $U FOT* | g $7 FFaAR ¥ A frwar T
SYAT A FaAt, 91 G W BA IR AW A AW B FRQ@
afy gx afat &1 arRas HE0 41—

L @ WY AR gEoT g Ae-frer W oetew wr @ a9
A g% frena g B S e § oo g & B
A & waEl Fad aww Ro g fam b
afk 3 S99 2 33% wEw oeat ¥ S W o IR 9
% St & fatig i St i arg  Frmelt ) _
~sTo TR : Sacere fafr 18 Kot Wl go 262 )

(@ 373 apft wrardl ¥ Ao et § N S 79 deq fo R,

7% b fhar @ Bl g, Rewd det et @ ) mmwsioran
st s, Sead e (QTa] we 2, 9o 13 |

TR, Wo WEHIT H AIRy, @& |

¥, ‘siw afe @e R |

K ‘el @i
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“x e ea A enifor e gafe o
WeH GEEIN SAATRERAaAN |
and wenfamid 7 wer gud oy )
guiRAtEE wH g fa e o
— i i sltagrEagdat |

dar sey e N geu o @ off wifed § A
77 | sfas TR Afas 3 7 s@ ® wiEd-
avaeq § 7 T AGET § A Sigw wiaAT BN $
FATAR—

sgyenwseata afadenenfa snfers: awimy feaent
afademeditfa mifeas:?

wgr &% ar o S ke ad § { XA wEH & A%
R 95y 4 WA § 5 fad ot Il B fRas w5
afag ait 2 | aft A0 o wurw @ WA F w@ KA
& Af|s 1 a1 fega, gaawa, gg =W @
qArfigs’ # W § = ST | AL HIE@w g aS F

% GTRYER S F1 HAT AT FAT HT TR A 1A AL @ | FAT B FAl
% ey @ 7 war | wwd J g9 % ¥ wAAT Gt e qw
a1 g7 4t A Har 1 SE & G 99 97 911 'ﬁ s & g
w1 W § 93 W 84

X, W R ta'"}faaﬁmamriﬁzsnﬁﬁiur@ﬁ aﬁé L5
Rraad afy @ ax afem €4

3. () Walks afes: —omeme: e 3-3-82
(i) ‘=it /et afice sufers: aRedd afes:

—HETE gt
(iii) ‘wfég aftafe’ afy: —afeda sy v-v-go.
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Sar =9 wem &%, SfSA @y fes fag wet e
S aFar: |

2. ot shg o & g 8 B wifem 9 wikes & 8 A
s & S Al gl -

@)
@
@
(®)
@
@

ARFTAT AT, &--L2.

SFd afadta: sy, ¥-v-to,

RATEAE QRGN L-¥-88,

TR AIAEIARY %9 (1 ictionar, ) 9o 25X,

sfaaia Frearafi, sie 2, 9% KR8 4

SR R ke J9 4R, 4Y §R 9 &, 9o %

2. (i) Jainism is aecused of being arheistic, but this is

(ii)

not 80, becanse Juinism beli-ve in (todhoad and

innumerable Gods.
—Prof, I'r M. Hafiz Syed: V 0.A, V.l 1II P. 9.

“‘Those who believe in @ creator some times look

uvon Jainism a8 an atheistic relivion but
Jninism can not be so called as it dwes not deny
the existence of (iod.”—~Mr, Herbert Wairent

—Digsmber Jain, (“~urai) Val. IX P. 48-68

(iii) For further details see:—

{a) Jainism is not atheism, priced -/4/- published by

(b)

IYigamber Jain Parishad. Dariba Kalan Delhi,
Sia vt wger (73a) Wo X go Y82,

(¢) Juin Parchark (Jain Orphsnage, Darya Sang. Delhi)

¢es ]
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Thirthankaras were professors of the Spiritual
Science, which enables men to become God.
—What is Jainism ? P, 48.

L =

wAFE Fhar &
fama (Science)
AN 9gd gAr W &
sm‘:é’t 99 F WA 9
a5 | gini
ﬁa{ m&n 2, 3t T
W% 9H IE N
X § f a9 S fama
# waza fqug R
SAGW a1 TR, T,

At Go gicak Ramw, Aty fRAeReh A Wiy
1 90T S0 FIEANTT €9 3| 59 (@ 38 Smilawt A
@S B TR w@r 2|

ARG qza | ﬁrﬁﬁﬁﬁ =7 (Sound' &1 SrHEIG
gmamaarsﬁtsa AT FA B AT - -afedl @
R Bara HG@ &, F5g ATIAIEET A o7 A g g
affar g o1, s Fe A Srarsia (Gramophone)
Wear (Radi ) wfT w3l ovgf vt 3 WK oC

2. ‘wo agidlc @ W Sdy, §UE 1
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o7 31 Aaqd B awra w9 fag w R |
- mam sk 32 fegrawk o, ww. a1y i
o @ Waa § g SweEld ow g ams
aF AW gAY I9F) HIeq AT F@rwW 1 Frwrw
geifas sigdtaw (Hydrogen Oxygen) qrs augsii
N AT AET i AF W AF A AR A w5 T
W T GG AW B WL A | TAY 9WH
gufi TEeardl wE Gl B o SR g §9 T
& ¥ ag garar & (6 qrey § e aq adt #
fiveg qEaTe (Matter) 3 F s 20
Wi §ARE Aw g8 F el B g 1| 9% 9gA
& Area (Medium) g9 § ‘590 @I & w2@ q@i W
Sanferst S e By 0@, Foeg RAraral ¥ gard 79
el @ WAt ‘TAREY A OS 9§ wfiae &
qaT € 1§99 AgEal @ e NAg % ST @
At T A GEE A & B A oft + qeflq ar Qe
Y giar @ 5 Qo argdTa iy $ gRo geewfas
TEAIH] % @30 WA @uE § I wwew agrE
TEI FLG1 & 1 9g SA9% 819 g W A FarW AW 8 |

2. The Jaina account of sound is a physical concept. All
other lndian systems of thoughts spoke of sound as a
quality of Space, bus Jainism explains sound in relation
with material Particles as a result of concussion of
atmospheric molecules. To prove this scientific thesis
the Juin Thinkers employed arrguments which are now
generally found in the text boovs of physics,
~Prof. A Chakaivarti: Jaina Apriguary. Vol. IX P.5-16,

-2, ‘o AEER W 95T IRY W= R A G
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AT 98 & g g & SR B v R, FHiwwA
wa % SNat « gra-fragr (Kor) w6 &9 ot | ==
% TgAGY 79 (Microscope) & 7g 59 Frar fym 5
@ § oY el G2ER gy @ Wy @y ww €
feasi B a1a R fe forar st % 0AT g7 % @A
T} werar & wfiwE qd% WA w@ 8, T EAR
Wl @ wAFFA WA & g0 AW wEEEAE &
AT ) .

wfiar a9 var % fod Stw ad § afnltsa @m
Afow P ni e sdma e o o gam ? 5
qatE €1 F a7 9ga & gIA A7 I L Fuw
FC @ §, T@: W 31 oW S Saa el g9
fawa %1 andw Jors aoy oft aa §°

AR Haam TN E R Ay A U £1 TH R
fra & Serart & agg wOR F A KA fww )
& fraErmd sflaag 1g Jega § w9 I\ 5
7g %e1q fag o< Frar, b ew qura g § XA 8

v, (a) It is interesring to note that the existence of micros-
¢.pir orgapisms were also known 10 Jain Thinkers,
" who technically call them ‘sukshma Ekendriya
Jivas' or mioute organiems with the se¢ense of
touch alome. —Prof. a. (hawarvartii Jaina Anti-

guarys Vol. 1X. P, 5-1b.

(b) ‘e I o HOAWT, TR

3 ‘gt D, g
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fagry off fiar g, Faom @ =iEl ) ieen
ARy W gardt, @ E3 T1a REIA" 1Rel|
Y rgta?rs, AFAG AEAT FEg R W
Aq # wiina Few,® % W9 #7159 ﬁmm' HRRM
QA g HF H A B, B mma IR
A 2@t &7 FEmAr, a9 gﬂﬁ T« f%aﬁmr 1R
AU I A T sm, QA AW AG g9 97 R
ST g1 A9 H T, ITE T AIHY T IRE
At | :n?qt gaa, e q Wt 757 @ IRl
Th wimE §AWE, gE B @ W1 3EUR RSN
g A det At afkw wawr gt W IRe
W@ A ST aM @, (%A Sea @Y @3 3ol
ofedt fia Swre 9y #1, @ W@ | AT AW
Aar R T wQ ¥, WA g fa@ S § IRRN
el gaa o farEn, R w0 g wa sgrEn IR
&M @ I W 99 €, T@E O a@ar § aq & 12
AT & A @, gw faw g T Redaw 3w
g TR S # ¥y eI R IREN
ga & # =g 39 At =i, seA-owy o 2da wi sl
IO} W I g, IROag R D =y U3
fog wfee & ), @3 #T Trea f
|/ g WIR, 8w % ama Ll
8 TR EAE, SR TR 819 9
foras adl dam, am da o § =R Wl

U A1 AGARY, G R

-9 Miraculous Flace of Lord Mahavira. V-ol.. L
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Lord Mahavira’s Message of Salvation
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Dr. Ravindra Nath Tagore.

“Mahavira proclaimed in Indis, the message
of salvation that religion is a reslity and not a
mers social convention, that salvation comes from
taking refuge in that true religion and not from
observing the external ceremonies of the commu-
nity, that religion cannot regard any barrier
between man apd man as an eternal verity.
Wondrous to relate, this teaching rapidly over-
topped the barriers of the races’ ahiding instinct
and oconquered the whole country, For a long
period now the influence of Kashatriya teachers
completely suppressed the Brahmin power,”

—Jain Gazette, Delhi, (28th Oct, 1943) P, 163
[ 169



Salvation is Doctrine of Mahavira
Dr. K. N. Katju.

u‘mrrrrw

RS £ In these days of batred

; ! and distruet, which seem
to encompass humanity

in & fearful fashion,
darkening the whole
ﬁeld of human endeav.
our and sctivity, the
salvation of the humsan
race lies in the doctrines
presched by Bhri Mahavira.

3 — Mahavir Sandesh, Jarpur
' (25th May 1947) P. 16

WD DD I DN A L A AT L DR PG YOI O T

Jainism in Germany

Hon'’ble S. Dutt. Indian Ambessador in Germany,

“I am parinulatly glad to see how 1n this
great country ( Germany ) so distant f{rom the
pative place of Jainism, the scholars and others
show a preat interest for the dugmas and the phi-
losophy of the Jamn rehwion, The number of
the Jains amounts only 12 and a half millions,
but inspite of -it, the tearhings of this great
religion ought to be remembered and followed
more than ever in past.

—Voite of Ahinsa, Aliganj Vol II, P 250
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Way of Peace and Happiness

His Excellency

General K. M. Cariappa
CIN-C.

The Commander-in-chief
sends you his very best
wishes and hopes that your
work on Lord Mahavira’s
life will be a snccess with
high dividends in obtaining
peace and happiness of hium-

anity in this world.

— Letter No 34/C.in-C 5th, Sep.1950.

CE e S R R T

Shri K.M. Cariappa
A A

Mahavira’s Teachings-

* Necessary for Good-life.

Honble Rajkumari Amrit Kasur .

Ahinsa is s basic
necessity for a good life
for individual, commu-
nity, nation and world.
Without it, there can
be neither contentment
nor prosperity, nor peace

—~Vod Vol. II P. 92

Usefult for all Times

Mrs, Lila Wati Munshi

The ssndesh of
Bhagwan Mahavira is
useful for all times,
specially in these days,
when the world is divi-
ded into warring camps,

~Mahavir Sandesh Jaspur
(25th May, 1947) P. 4

[ 1m



True Path of Liberty and Justice.
Hon’ble Dr. M. B. Niyogi.
Chief dustice, Nagpur High Court.

The Jain thought iz of high antiguity, The myth
of its being an off-shoot of Hinduism or Baddh-
ism has now been exploded by recent historical
researches. The Ratan Traya of the Jain thin-
kers is the true path towards Liberty and Justice.
The Anekenta.vada or the Syada-vada stands
unique in the world’s thought. The teachings of
Jainism will be found on analysis to be as modern
a8 they are ancient. The Jain teachers were the
first and foremost in the history of human thought
to propound the principle of Ahinsa,

~—Jain Shasan ( Bhartiya Gian-Pith) Foreword P, 718

Reign of peace Jainism has given
Hon'ble Justice N.C. Chatterii Gandhi
Honble P.N. Sapru, Allahabed,

Calcutta High-Court,

The Jain commu.
nity haas given to this
followed by all, there country the greatest
would be s reign of leader and reformer

¢
4
¢
peace and all  causes . Gandbi, Ina ma-
4
¢
4

<@

If the message of
Lord  Mabavira is

of unrest in the world terialistic world
will be speedily Yy bhespiritual teachings
removed, of Jainism has an

immense value.
~8hort Studies on Ching Vs A
And India, P, 148, Vir, Delht (29.5-1943)

P, 58,
[ 172



Hon'ble Mrs. Doosvelt Struck Most.
' Hon’ble Shri Misri Lall Gangwal
Chief Minister +f Madhya Bharat.

The only panscea
to hesl up the
wounded humanity
is the - prinoiple .of
Ahines. Itis the
onerous duty of
Jain  Community
to spread their

sublime prineciple

of Ahinsa far
and wide, Hon’ble
Mrs. " Roosvelt
visited Indis,
What struck her
most in our cou-
ntry is our cultu-
ral morahty of

battle of Independence.

“hrt Mi.ritai Gangwat
Ahinsa, with which Indi ns foucht cut snecessfully

--V.0.4, Vol. 11 P, 79.

Lord Mahavira’s Victory

Hon'ble Shri Sitaram Jajoo

Law Minister of Madhya Bharat.

I am anxious tosce the day when the
principles of love and non-violence preached by
Lord Mahavira would be practised by people all
over the world, leading to peace and contentment

in all corners of the globe.

He was a very brave

map 88 he had attained victory over his passion

and desires.

~VOA4,VolII P78
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Greatness Of Jdainism-

H. H. Shri Krishna Rajendra Waidyar Bahadur
§.CS.1, 6.8.E., Maharaja of Mysore.

Jaipism hes coltiva-
ted  certain aspects of
shat life which have broad-
eved India’s religious:
out-dook. It is pot merely
that Jainism has simed
ot carrying Ahinsa toits
logical conclusion unde-
terred by the practicalities
of the world, it 8 not

only that Jainism bas
sttempted to perfect the

doctrine of the spiritual conquest of matter in its
doctrine of the Jina—What is unique in Jainism
among Indian Religions and philosophical systems
is that it bss sought Emancipation in an upward

movement of the spirit towards the realm of Infi-
nitude und Transcendence.

—Vif. Vol. X- P. 1.

Nationalistic out-look

Hon'ble Raja Narendra Nath.
The Jains have always s Nationalistic out-look,
~Vir. (20th May, 1943} P. 259,
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Non-Violence, Mercy And Forberance.
His Excellency Shri. M S- Aney Govemor of Bihar. -

Shri M S. Aney,

The doctrine of nen-
violence, mercy apd for-
berance reeched in Maha-
vira’s Teachingsits highest
expression, He carried the
doctrine to its logical end
and ineisted upon men and
his followers to observe a
code of conduct in which
scrupulous attention has
been paid to avoid physi-
cal or mental violence to
anybody, even the mean-
est creature crawling on
the earth,

—Lord Maohavira Commemoration. Vol.I P 5—6

oouuomomomnmummnnn

Gandhi Owes Inspirations.
His Excellency Dr- B. Patiabhi Sitaramagya-

Governor Madhua Dradesh,

The Fatber of Nation, Mahatma Gandhi owes
his inspiration for the teaching of non-violenee to
the founders of the Jain Culture. There cannot
be greater compliment to the principles of Jainism
then this undeniable fact.

175 )
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Jainism is Etemnal Truth.
. Mahamahopadhyaya

Dr. Ganga Natha Jha.
M. A Datitt., LLD.

Jainism is besed npon
the eternal truth  of
philosophy, the study of
which truth is not only
desirable but also to a
very great extent obliga-
tory-

J.HM, {Nov. 1924) P. 6.

dain Literature in Tamil.

Shri V.G. Nair, Asst. Secy Sinc-India Cultural Society.

‘Tirulural’ and Naladiyar, which are
considered most precions, have influenced
Tamil people for greater than any other book in
the entire Tamil Litersture. In the view of Prof.

M. 8. Ramswam! Ayungar the great author of
‘Tirukural’ wasa Jain,

The next important Jein work in Tamil is
‘Naladiyar, whichis one of the Vedas of the
Tamil people. 1ts one Koglish translation by
Rev. G, V. Pope was published by Luzae & Co in
1900 and the other by W, P. Chetty and Co. The
teachings inculcated in ‘Naladiyar’ by the pious
Jain ascetics, have greately contributed in moul-
diog the National Characteristics and the religions
thoughts of Tamil epesking people,

'—‘Po.d V‘l.].Pa’t[ P. 8GHJPMV-P-5Q
178 ]
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Lord Mahavire’s Life and Work.
Dr. Bool Chand M.A. Ph. D,

Mahavira left the world, -
replised the trath and
came back to the world to
reach it, There was
immediate response from
the pepole and soon got
disciples and - followars,
Eleven learned Brahmwins
were the first to accept his
discipleship and became

ascetics,

Mahavira was never

_ tired of answering questions and problems of
various types ‘Scientsfic, ‘ Ethical Metaphysical
and Religious. He had broad out—look and
Bcientific acouracy. He bhad firm convietion
snd resolute will His tolerance was infinite.
He was a cold realist and has immense faith in
humsn nature, He was s thorough going rationaliss
who would base his sction on his conviction,
unmindfal of the context of established customs
or inherited traditions,

Mahavira’s disparaged social inquity,
economic rivalry and political enslavement,
His Sangha was open to all irrespective of
- caste colonr and sex, Merit and not birth was
bis determination, He popularised philosophy
and religion and threw open' the portals of
heaven even to the down and the weak, the .
humble and the lowly,

~Lord Mahavira Commemoration. Vol, I, P, 6065
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 Lord Mahavira )

" DREACHED

Universal Religion

¢

¢
¢
¢
¢
¢
4

¢

Love and Hsrmeny:

i

Hon’ble Shri Narayn Sinha Hon'ble Dr. Syed Mohamad
Development Minister, Bibar.

Finance Minister, Bibar,

Lord Mohavira prea-
ched to the world the ideals
of Ahinsa, Universal Rels-
gion and fellow feelings of
which we are 8o much
devoid to day. It is the
realisation  of Lord

_Mahavira’s ideals where
in lies the real peace and
happiness of all living in
this sub-continent of India,

e o o

¢

To-doy the world is
weary of vsolence
and i8 secking a new
order of life based on non-
violence, love and harmony
therefore  the message
of Ahinsa and wuniversal

brother— hood propogated
by the great epiritual
teacher Makavira =~ should
once more be taught to
the strifetorn world.

—Mahavir Sandesh Jaipur,
{25-5-47) P; 20,
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Jin Books 0lder Than Clssical Lirtrature:
" Prof. Dr. Herman Jacobi.

Jainiem has a metaphysical basis of its
own, which secured it s distinet position apart
from the rival systems both of the Bralimans and
of the Buddhists. Now I have never been of
opinion that Jainism is derived from Hinduism
or Brahamanism,

The sacred Books of the Jains are old,
avowedly older than the Sanskrit literature, which
we are accustomed to call classical, We can find no

. veason why we should distrust the sacred books
of the Jains as an autheatic source of their
history. .

- Let me assert my conviction that Jainism
is an original system quite distinet and indepen-
dent {rom all others and that it is of great impoz-
tance for study of the philosophical thought
and religions life in ancient India, .

~—8ramana Bhagwan Makavira Vol. I. P. §5—80,

JAIN L06GIC & HARMON AUINSA 15 LOVE & LOVE 0D
Prof. Dr. W. Schubrig Dr. M. Abbas Ali Khan
He, who has knowledge Lomaa
of the structure of the Abinsa is the fruit of
world cannot but admire love and love is God, Let
the logio and harmony every individual on earth
of Jain Refined cosmogra. eat and digest the fruits
phical ideas. ‘ 1 of this Holly Tree,
—dAnekant, Vol, 1. P, 310, . —FVO0A. Vol LP. I,
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MAMAVION'S TRIUTAL SONG.

Dr Albert Poggi, Genova.

The teachings of
Mahavira. sound like
the triumphal song of
s victorious Soul that
has at least found in
this very world its
own deliverance and

freedom,

~VO04. Vol Il P. 3,

Great Ethical Value.

Dr. A, Guernot France.
There is very great

Ethical value in Jainism
for man’s improvement,
The Jaipism is a very
original, independent
and syatematioal dectrine
Tt is more simple more
rioh and wvaried than
Brabamaniesl system and
not negative like Buddh.
ism.
~—Jain Dharama Prkash
P. g

180 ]

Spiritual Teachings,

Mr. Walt Whitmen.

The bard of Americs,
the universal poet aud
the pruphet of the new
world Mr. Walt whitman
s an expounder of the
teachings of Jainism, the
religion and philosophy of
the spiritual eonquerors
who bave earned the
title of ‘JINA’ and whose
teachings are given to
the world through the
instrumentality of the
Juins in India.

~Digamber Jain ‘Surat’
Vol X P,39.



Wonderful Effect Of Jainism
Dr. Hopkin

I found once that the practioal religion of
the Jains was one worthy of all commendation
and 1 have since regretted that I stigmatized the
Jain religion as insisting on denying God,
Worshipping msn and nousshing vermin as its
chief tenents, without giving the regard to the
wonderful effect, this religion has on the character
and morality of the people, But as is often the
case,a close acquaintance with a religion brings out
ite good side and creates a mnch more favourable
opinion of it as & whole than can be obtained by

a merely nbjective literary acquaintance,

~Vir, Delhi. Vol, VITL P, 26.

UNIVERSAL TREASURES ~ DISTINGUISHED DRINCIPLES
?J Dr. Roymond Frank Piper, Dr. Archic J. Bahm
Prof. University of New-York. Prof. University of Now-Maxico
In the sacred writtings I look with consider-
of the Jain Faith, there able appreciation upon
are many wonderful say- Jain logic as having long
éngs which are wuniversal distinguished  principles
treasures. ‘ whick only now are being
, re-discovered in the West,
—The Voice of Ahinsa,

Vol.1Pi IIL.P.4 | ~VOA Vol.LP,ILP.2
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Mahavira’s Refigion. Uncriticisable

Dr. G. Tucei M,A,, Ph. D. Prof. University of Rome.

No scholar, I think
will deny, that Jainism
is one of the pgreatest
and most  important,
creations of Indian
mind, still sorviving
after centuries of gloring
life. Therte is o
brench of Indian civili-
gation or literature or
philosophy on which the
deeper study of Jainism
: will not throw light It is
impossible to any sound scholar, interested in the
history of Indian logic to ignore Jain logic, which
deservea the largest attention and most deligent
researches.

The literature of every belief can be discnssed
snd scrutinized by scholars, but the living essence
of Mahavira’s doctrine shall remsin un-touched
by sny critioism,

GREAT SAVIOUR LORD MAHAVIRA

Prof. Dr. U.S. Tank. :

Lord Mahavirs, the great saviour of the
world had handsome snd symmetrical body and
megnetic persunality with hercic courage and
perserverance. '

He had cast off the bonds of igncrance,
Tlluminstion bad come upon Him and He became
‘master’ as Theosophist would say, .

voa. Vol, I1, P, 67—76,
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Developed Sustem of the Metaphusics
Dr. Belmuth Voo Glasenapp, P:rof. Berlin University.
Jainism is optil now '

very little known in
Burope. The Jains have
created a developed
system of metaphy-
gics, written up to
the minate details,
which looking to its
terminology as also
to its contents, could
be looked upon as an
independent and a
peculiar product in
the philosophical reg- .
ion of the wonderfully fruitable Indian spirit.

MAHAVIRA FINEST KIND OF SUPERMAN.
P. Joseph Mary ABS. Germany
Mahavira’s ideal teachings is the strongest

gpiritual reactionary, He has proved through
his life that eoul is not the slave of body,
He destroyed the world of this materialistic creed
and ethic in & way shat we may call Him a Sap-
erman of the finest kind. We claim for Him the
verses of the German thinker Herder:—

“He’s hero of the conqueror of Battle-fields,
Hess hero the nonqueror in Lion-hunting,
But he's hero of herces, the conqueror of himself.”

—Bhogwan Mahavir Ka ddarsh Jiwan P. 17,
[ 183




JAINISM 15 SOLUTION OF MANKIND.

\ Dr. Louts Renou Prof. Sorbonne University, Paris { fronce ),

, ¢“What is the use of creating new religious
movements when JAINISM COULD OFFER .
THE SOLUTION REQUIRED FOR THB
NEEDS OF SUFFERING MAN-KIND. It has
the advantage of possessing an ancient and vener-

sble tradition,

It is the first amongst the world

religions, which proclaimed Ahinsa as the main

ctiterion of Moral life ”

—World Problems and Jainism ( Intro) P I,

Solution of Brutaf Force.
Prof. Albert Eintein

Brulal force cannot be
met successfully for any
lenglh of time with similar
brutal force, but only with
non-co operation fowards
those who have underinken
to use brutal force,

— Mahavir Commemorg.
tion Vol 1, P, 3,
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doin Valuable Literature.
Sir Vincent A. Smith

The Jain poseess ond
sedulously guard extensive
Libraries full of valuable
material as yot very imp-
erfected explored and their
baoks . are specially rich
sn historical and aemi-
historical matiers,

~Jain Encyclopaedia
Vol I P, 27



TORCH-BEARERS  OF HUMANITY

Prof Dr.Herr Lothar Wendel, Germany

The day will oome soon, when sll Jain Txrthankaus will be
recoguised as the Toroh-bearers of Humanity.
—VOA. Vel, 111 P, 81.
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GOPLL OF AMINSA

Prof. Tan Yunshan of China

The Gospel of Ahinsa. was
first deeply and systematically
expounded, properly and speci
ally preached by the Jain
Tirthankaras more prominent.
ly by the last 24th Tirthankara
Mahavirs Varddhamana. Then
again by Lord Buddba and at
last it was acted in thoughts,
words and deeds & symbolized
by Mahatma Gandhi,
— Mahavira Commemoration Vol. I,

Example for Everyone
Mr. Herbert Warren of England.

" Mabavira lived a lifeof
absolute truthfulness, a life
of perfect honestv, a life of
complete chastity and a
life which gives protection
to all living beings. He
lived without possessing any
property at all, not even
clothing. He enjoyed Om.
niscience, was perfectly
bliesful, knew himself to be
fmmortal and his life is an
example for everyone who
wishes t0 get away from
pain,

—Vir. (15.5.26) P, 2,
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Why 1 Accepted dainism ?
Mr. Matthew McKay

Jains offer their message to
sll, Jo Jainiem you will not
be requested to aocept any sta-
tement with behind faith. From

"my personal experience, I can
say that all who will acocept its
teachings snd put them into
practice will enter a world of
undresmed delight.

Jainiem teaches that soul is
immortal and in its pare nature
is full of absolute knowledge
and infinite bliss. 1t is only when soul is drawn low by
the body and the senses that it is held in bondage with
karmas, To meditate for only a few mioutes daily on
the pure nature of the soul is path to Liberation and
Salvation. These are the main reasons why I acespted
wonderful Jajnism. .

~Why I beoame Jain P (World Jain Mission.)

Why | Became A dain ?
Mzr. Louis D. Sainter.

I am a Jsin becaunse Jainism
presents consistent solution of
the problsms of bappy life.

The question who am It
What am I ¥ For whbat reasons
do I exist! All are answered
in the most irrefutable manner,
It gives perfect bealth & peace
of mind. There’ is a metaph-
yeical and scientific explain.
ations of a}l apparent injustices
a8 known to the West, hence I
kave acoepted the Jainism.

~Vir {15.5.1928) P, 3.
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SAIN YOGA

Dr. Felix Valyi

Jainism has been neg-
lected by the West, Only
a handful of European
scholsrs have devoted
time to the study of the
sources of Jainism snd
even now very few
Americans know the se-
entia) fact about Jainism.
Jaorbi, W. Schubrig and
H. V. Glasenapp, Gueri-
not ¥. W, Thomas bave
clurified the tradition and
the teacbings of Mabavira,
Buddta who probably wae E
himself a Jain, tovk the v e
tremendous decision to start bis own middle path.

The greatest Indologist of Germany, HEINRICH
Z]L!MER in bis posthumous work ‘The ;’hilosophies of
India” publisved by the Panthon Books, in New York in
1951, bas prov_ad that Jain Yoga originated in Pre-Aryan
India Jajvism ie the fountain head of Indian thoughts in its
Purest Yogie Tradition and Juin Yogs is pre-hiatorio,
fseems certain

The spiritusl exercises of St. Igoace of Loyola are a
sort of Christian Yogs, limited in its scope, is now recog-
nized that the ! Imitation of Christ.”’ by Tboms Kempis
fn also & kind of Medioeval Youa for the training of the
Christiap Mind. Sufiem is equally based on yogic principle,
but all these non-Indian manifestations of yoga thoughta
and practice never reached the height whioh Jainism haa
nchleve_d long before Patanjali, the eodifier of yogs.
There is ample evidence that Jainism represents the pur-
est and striotest form of yogs as self discipline. Lord
Mq'huvua ‘appears to be mainly as & man of jron will,
Jain yoga is pure yoga & Mahavira is the greatest exasmple
of such training the embodiment of the ideal man, perfeot
man. - V0A ¥ol, II P, 58—103.
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Is- Death the [nd of Life ?

Shri B. Hateson, Editor the Indian Review, 6.T. Madias,

%19 death the end of life ? Dozs individuality persist
after death ¥ Are there other worlds to which the soul
travels after stulfling off this mortal coil § Do gifte and
oblations and ceremonies afiect the course of the apirit
after leaving the body ? e there any truth in re-birth 2"
These are questions which baunt every thinking man,

Stories of Nachiketss or Markandeya are bound to
impress, but there are some striking instances of auth-
entic facts, which must carry conviction in respect of the
theory of re-births.

“Soldier castor, wae transferred to Maymayo (Burma)

and there he felt that he bad seen the land, lived in itand hs
told Lenoe Carparal Carrigon that on the other side of the Iraw.
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ady, there was a large temple with a buge cracks in the wall from
top to bottom and near by & large bell-—statement tbat he
found true afterwards.”

“Shanti an 8 years old girl of Jung Bahadur, &
merchant of Delhi, used to say, over sinoe she could talk that
in her former life, she was married to s man of Mathure. whose
address she gave, 8he recognized her former husband at .once
snd told him facte which were known only to bim and his former
wife, Bhe aleo told him that she had buried Rs, 100/ — at &
cortain place iu ber previous life, which she recovered.”2

A § years old child of one Devi Prasad Bbatansgar, living
in Prem Nagar, Cawnpur says that in his previous birth his name
was Shiva Dyal Muktar and that he was murdersd during the
Cawnpur riot in 1031, One day be insisted to go to his old
house, where he said bis former wife was lying ill, He was taken

there and he at once recognised his wife his children and
other articles.3

A similar case is also reported from Jbansi4 and
there are eeveral other authentic instances5 to prove
re-births and Bir Oliver Lodge, a Soientist was able to
prove that the spirit after leaving the body oontinues to
hover round its Iate abode,

1, ‘SBundey Express’ London of 193§.

2. Indian Review, Madras, Vol 51 (Sept. 1950) P. §81.
3. Amrita Bazar Patriks, dated 1st. May 1038,

4. ‘Hindusten Timee, New Delhi, dated 16th, Bept. 1038,
6. & ‘*Immorial Lifs,’' by Voice of Prophency, Poona,

b. *What Becowmes of Soul After Death’
Bociety Rishikesh (Dehra Dun)

o ‘Life Beyond Death," by A, B, Patrike, Caloutta,

! By Divine Life
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AHINSA N ISLAM
br. M. Hefiz Syed M-A.,pb.D.,D-Litt. brof. Allahabad Universite

The fundamental principle under lying the ideal
of Abinsa is the recognition of one life in all minersl,
vegetable, animal and human. “Not giving pain, at any
time, to any beiag in thaught, word or deed, has been
called Ahinsa by the great sages.”

How can a teacher of mankind, the prophet of Islam
enjoy anything but Ahinsa on bis people, when God sent
bim on this earth with the express command—*And we
have not sent thee but as a mercy for the world, ”

The lower animals were too not by any means exo-
luded from the benefit of the prophet’s all-embracing
love. 1t is recorded of him that when being on & Journ.
ey, he did not eay his prayere untill he had unsaddled his
oamel, 8 piece of amiable conduct puts us strongly in
mind of the famous last lines of Goleridge's Anciens
Mariner:—

‘He prayeth wel) who loveth well,
Both man and bird, and beast.
He prayeth best, who loveth best
All things both great and small;
For the dear God who loveth us,
He made and loveth all.

1. Alkoran XXI 107.
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Tn the Loly Koran animal life stends on the some
footing 8 buman life in the sight of God: ‘There is no
beast on earth nor bird, which flieth with its wings,
bat the same is a people life unto you mankind—upto
the lord shall they return "

“All his creatures are Allah’s family for their
subsistance is from Him; therefore the most beloved
unto Allah is the person who does good to Allah’s
fomily. Whoever is kind to his creatures, Allah is
kind on him.”

Some of the mystics in Islam never encouraged the
practice of Blaughtering animals, What is called Ahinss
je completely observed during the period of Hajj, where
the Muslime from all over the world copgregate in the
psme of God. There were and there still are a number
of Muelim Sainte and commoners, who abseain from mest
eating. Hazrat Ali seldom took meat snd woold asy,
“Don’t make your stomach a tomb of slaughtered
animals.”

A man ocsme before the prophet with & carpet and
said, O Prophet,I passed through a wood and heard
the voices of the young ones of birds, took and put them
into my carpet. Their mother came fluttering round
my head and I uncovered the young. The mother fell
down upon them. I wrapped them up in carpet and
these are the young ones which I have.” The Prophet
said, “Put them down,” and when he did 8o, their mother

1, EKoran VI 38,
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joined them. The Prophet n.id 'Do you wonder at the
affection of the mother towards her young ? I swear
by Him who sent mo,venlyGodumore loving to His

_creatures. Return them to the place from which ye
took them and let their mother be with them',”

Ae & matter of faot any kind of ﬂelh-entmg is not
obligatory on the Muelime?. The prophet often ineisted
upcn the rights of dumb animals, 8aid He, “Do you
love your Creator ¥ Then love your fellow creatures firat,
verily there sre rewards for it* He who keeps any
one from eating flesh will be saved from the fire of hell*”,

It is & great pity that on account of certain histori-
cal reasops Islam in Iadia passes a8 a synonym for
violence  Mmslim Conquerors are desoribed a8 having
overrun countries with the Koran in the one hand and
the sword fo the other, whereas we read in Koran,
*There is no compulsion in religion’.”” Lbe Prophet did
not believe that merely making the Muslims profession
of faith onoe in a iifetime could make & ‘mumin’ (faithful)
to entitle to Salvation. He said, "He is nota ‘MUMIN’
who Committeth adultery or who stealth or who drink-
eth liquor or who plundereth or who embezzleth; be-
ware, beware Kioduvess (Ahinsa) is a mark of faith and
who ever hath oot Kindness (Ahiosa) hath no faith.”

It is clear - from these authentin and authoritative
quotations that Islam like other faiths of the Aryan stook
does believe in Ahinsa with all its underlying nigmﬁcanoe
and has never preached violence, force or opercion as
some ill.informed enemies of Jslam sappose it to do,

1-3. “Voice of Ahinsa” Aliganj (India), VolI P,20-23,
4, Amme, deughter of Yexid, .
s Holy Koran, Sura 1, Ayat 257,

§ ‘g3a Mg agy i wizar 8 % ¢t o7y ﬂ'z- §e
¢ ‘geaw § wfgar tdi % 1 & 3 |
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~ JAIN MONKS
- Join Monks not for Name Moral Tone of Jain Monks

Dr. Herman Jacobi Rev. Prof. Dr. Charies W, Gitkey

Sole and whole object I have been greatly
of Jain Monhs is to lead jmpressed by the high

8 life dedicated to the
betterment of soul snd moral tone and ethical
standard of Jain Sadhus

uplift of bumanity. They
do pot become Badhus & also by their teachings.

for name and fame.

~—Short Studics on China and ~—8hort Studies on China d
India. P, 150, India, P. 151,

Q0800000000000 000000¢ 0’.00“0“”’00000“000.

SPIRIT OF PEACE

Miss Millicent Shephard, Chief Organiser Moral & Social Association

From one lamp a thousand osn be lit from the
glowing lamp of Jain Acharya’s teaching snd examples
many boly lives are lit. May their spirit of peace and
followship spread through out.

—Short Siudiea on China and India. P. 151,

G 0000000000004000
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Far Far Greater Influence than the Greatest Emperars.
Shri G.D. Dhariwall
Jain monks have been very learned scholara & not
merely blis.d followers of Jain Law. They got high degree
of sacrifies and wolfieasnesa and their influence on the
public has been far far grearter than that of the greatess
Emperors. It is no wonder that Jainism has influenced
the Indian civilization to a greater degree than Buddbism.
~J. H. M. (Feb, 1924) P. £5:
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Lterary Gonisotions of Jsa Monks.

Shri S.R. Sharma Prof. Wistory, Willingdon College, Sanali,

“The Jain religious preceptors, saints and scholars
bave rendered remarkable services to the Nation as
well as to the warkd by their Jofty character and
evnobling literary compositions, As for the proper under-
standiog and appreciation of English language one connot afford
to negiect the master piccos of Shakespeare or Militon in the
same way the litterary compositions of the Jain Acharves can
not be ignored due to the fact that their study is indispensahble
for the knowledge of Kanauda and other Languages.

~8. C. Diwakar Nyayathirthe!

“No Indian Vernacular,” wrote Mr. Lewis Rice,
“contains a richer or more varied mine of indigenous
lite:ature than Jain works ¥’ Jaios wrote on all subjecis®
such as Religioy, Etbics, Grammar,Prosody, Medicine and
even on Natural Soience: Out of the 280 poeta no less
than 95 are Jain poets, the Vira—8aiva or Lingayat poets
come to next being 90, whereas the Brahmanioal writers
are only 45 and the rest all included 50.%

1. A Public Holiday en Lord Mshavira’s Birthday P. 12

2, Rioce, Mysore and Coorg, Vol I Para 388,

3-4, For names of books and their authors consult *Jainism and
Karanata Culture by Keranataka Historical Ressarch Society
DHARWAR, (8.India ). Priced Ra, 5/-

Catalogues of Jain Literature in various languages from:—

(a) Digamber Jain Pustkalys, BURAT,
(b} Bhartya Gianpith, 4 Durga:Kund Road Banaras.
(c) Digamber Jain Parishad, Dariba Kala, Delhi,
{d) Jain Mitar Mandal, Dhrampura, Delhi,
_(9) World Jain Mission, Aliganj, Eta, UP,
(f) Menak Chand Jain Granths Mals, Hirabagh, C,P. Tank,
Bombay,
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The interest in Jain Literature evinced both by
rulers as well as their ministers and generals is smply
indicated by works such as the ‘Prasanottars Ritan-
malike’ by Amoghavarss of Rastrakuta, Nanartha-Ratan
Mala by Irugapa Dandansyska of Vijayanagara and the
Chaundaraya Pursua by Chausdarays, Minister and
Genersl of Mara Singhs and Pacamalla Ganga but here
we shall dea) with the work contributed by Jain monksi
only:—

KUNDKUNBACHARYA ia by far the earlieat, the
best known and most important of all Jain writers2, His
influence ia indicated by the fact that afser Lord Mabavira
and Gotama Gandbara, he is Kunkunda whose name is
taken with great honour aund respecte3, An insoription
at Sravaba belogola sayes, “The Lord of ascetics,
Kundkunda was born through the great fortune of the
world. In order to show that he was not touched in the
least, both within and without by dust (Passion) the *
Lord of ascetics left the earth the abode of dust and
moved four inches above4. His most important
works are (1)Samayasar (2)Pravachanasar (3)Niyamasar

1, For 28 famous Jain Monks &and their work mee, JAIN
ACHARYA; Rs, 1710 by Digamber Jain Pustekalys,Burat,

2. Narsimbuschary; Karoatabs Kavicsritre. Vol I Introd,
P. XXI

3, AFE AN AV, AFe Naw ng )
aFa FIFA, H9 guise gy

4. Epigraphia Camnatioa Vol II 8,8, 2564—351,
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(4) - Rayanasar (5) Pancastikaya (6) Astapabuda avd
(7) Bhavamokkha ! |

UMASWAMI who is said to be disciple of Shri
Kundkuada has composed (1) Tattvarthadhizama Sutra
{(2) Bhasya on the same (3) Puja-Prakarana (4) Jambud-~
wipa Samssa (6) Prasamarati, Prof. Dr. Hira Lal calls
Tattvarthadhigama Sutra to be the Jaina Bible® It is
the fountainhead of the Jaina philosophy and also of the
use of Sanskrit by Jains, Its importance may be judged
from the fact that, top most scholars like Samantabhadr,
Pujyapada, Akalanka, Vidyanandi, Probha Chandra and
Srutesagara are among its commentators.

SAMANTABHADRA in Sravanabelgola inscription
is desoribed as one whoss sayings are an adsmantine
goad-to the elephant the disputant and by ‘whose power
this whole earth became barren (i.e, was rid) of even the
talk of false speakers He must have been a verv great dis-
putant is also indicated by the titls ‘Vadi-Mukhya’ given
to him in the “Anekanta-Jayapataka®” by Haribhadra
Suri a Svetambara writer, He powerfully maintained
the Jaina dooctrine of Syadvads,> interesting corroberat-
ion of which may by fouod in the inetsnce of Vimla
Cbandra who i3 said to have put ap a notios at the gate
of the place of Satrubhayankara, challenging the Saivas,
Pasupatas; Buddhas, Kapaiikas and Kaplias to engage him'
in disputation.* The advent and of this great writer is

1. All may be had in Hindi, from Surat, while Bamaysars in
Englieh from Bhartya Gianpith, 4, Durgakund Road Banaras.

2. Prof H.L. op. cit. pp. vi-vii,

3. Rice, (E.P.) op. cit, P, 26.

4. Of. Ep, Car, IL, Introd, P. 84.
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‘tightly oconsidered to mark an epoch not only in Digam-
bar & Svetambara bistory but aleo in the whole Senskrit
Literature,! His well known work is the Ratankarandke
Sravakacbar, which means Jewel Casket of laymen’s
Condnot., His words are admitted ae pious and powerful

a8 those of Lord Mahavira.? He also wrote geveral other
" breks like (1) Aptamimansa (2) Jina Stuti-Sataka ond
(3) Svayambhu Sutra etc.

PUJY APADA is also called Devanandi. He was
o very eminent sotolar of Philosopby, Logio, Medicine;
and Literature, Pujyapada (one whose feet are adorable)
sppears to have been a mere title, which be acquired
beoause forest deities worshipped his feet. He is also
called Jinendra Buddhi’ on acoount of bis great lesrning.
His most famous works *Jinendra.Vyakarna or Grammar
of Jinendra - buddbi is well known. ‘Psncavasutka,’ the
best commentary on Jinendra is also supposed to be the
work of Pujyapads. Panini Sabdavatara is snother
Grammatical work traditionally cosidered to be a comm-
entary on Panini grammar by Pujyspuda. Vopadeva oou-
nts it among the § authorites on the Sanskrit grammar?
He aleo wrote Kalyanakarks s treatise on medicive; long
continued to be an sutbority on the subject, The trest.
ment it prescribes is entirely, vegetarian and non-alooh.
olic* Pujyapads wasa triple doctor (Ph, D., D. Lits.,
3. Bombay Gazette Iii P. 408,
3 oig fafe-fady Fa-gragoad |

gu: gwaagE ditdy fawemd |y

- sifanda: sRIngug

3-4. Rice (E,P.) op. Cit. p, 110, 27-37,
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M.D) He was not only an bighly learned thinker but
was also  great saint,? whose sscred feet, celestial beings
worshipped with great devotion®  His BSarvartha
Bidchi is an elaborate commentary on the Tathvartha
Sutrs of Umaswsmi. His Upssakacara fs sn hand.book
of ethios for the Jain laity.! :

AKALANKA is classed among the Nayysyikor or
great logicians.® He said to have challenged the
Buddhists st the court of kings HastimaHs (Himasitala)
of Kanchi, saying that the defsated party should be
ground in oil mills® The Buddhists were driven to
Ceylone owing to the viotory of the dJain teacher’
This vietorious logio of Akalanka made his name prover-
bial as a Bhttakalanka in logic. His most famoue
work is the Tatverthavartika Vyakhyslankara.

JINASENA who by his propsgating increased the
power of the Jain sect, was a celebrated Jain author®,
He was the king of poets, He commenced Adipuran
whioh aocording to Bhandarkar is an encyclopaedio work
in which there are instances of all matters and figures’
He slso wrote Mabapuran which is a very nice historioal
work. He has also written Parsvabhyudays, which is
one of the curiosities of S8anskrit literature. It is at once
the product end mirror of the literary taste of the age.
Universal judgement assigns the first place among Indian
poets to KALIDASA,but Jinasena claims to be considered

1.3. C. B. Mallinathan : Rarvarths Siddhi, Introd. P, IX,

4. Prof, Dr, Hirs Lal, op. cit. P, XX,

6. Peterson, op cit. P, 79, )

6-7. An inscription at Sravanbelgola salso alludes to this victory ,
which geined solid foot ng and patronage of Pallavas Kings,

~—Prof. Moti Lal ; Digamber Jain (Swiat) Vol. IX P, 71,

8., Cf. Bhandarkar, The Bombay Gazetter I ii P, 406-407.
9. Bbandarkar, Report on Sen MBS, 1883-84. P, 120 -121,
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- @ higher . genius than the author of the ‘CLOUD
MESSENGER'® The story relating to the origion of
-*PARSVABHYUDAYA’ is too interesting to be omitted.

Kaelidass came to Bankapurs priding over the pro-
. duetion of bis ‘Megha T'uta’ Being iostigated hy Vine-
yasens, Jinasena told Kalidasa that he had pirated the
poem from some ancient writer, Whun challenged by
Kalidaea to prove his statement Jinasena pretended that
the book he referred to was at a great distanse and could
be got only after eight days. Then he came out with his
own Parevabhyudaya’, .the last line of each verse in
which waa taken from Kalidasa The latter is said to
have been confounded by this, but Jinasena finally con-
fessed bis whole trickery.?

Soma Deva was the moet learned writers. <What
make bis works of very great importance”, observes Dr,
Hira Lal, ““are the learning of the author which they
display anJ the masterly etyle in which they are composed’”
The Prose of “Yasastilaka’ vies with that of Bana and
poetry at places with that of Magha® According to
Peterson ‘Somadeva’s work Yasastilaka is in iteelf a troe
Poetioal merit, whioh nothing but the bitterness of theo-
logical batred would bave sxoluded eo long from the list
of the classios of Indis® In the words of Peterson ©it
represents & lively picture of India and well high absorbed
the intellectual energies of all thinking men.’ The last
part entitled ‘Upasakadhyanam’. divided into 46 chapters
is & handbook of popular instructions on Jaina dootrine
and devotion ¢ His other work of considerable interest is
‘Nitivakyamrta’ which is almost verbally modelled on
Kautilys e * Artha-sastra.’ Indeed it is a certificate to the
Uuiversity of this Jaina writer. .

These writers were historic persons, who exercised
tremendous infigence in their own days is equally certain.

1. Journal of Boyal Asiatic Society (Bombay Branch) 1804,p224
2, Of Nathram Premi, op. ¢is, P, 54.55.

3. Dr. Hira Lal, op. cit. P, xxxii,
4.6, Patereon, op, oit. IV. P, 33, 46, : !
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Miracle Place of Mahavira.
Justice D- B. Jugmender Lal M.A..M.R.A.S, Bar-at-law,

There is a temple
of Lord Mahavira in
Chandanpur gram of
Pargana and Tebsil Nau-
rangabad in  Jaipur
State, at a distance of
ebout nine miles from
the Pataunda - Mahavira
Road Rly. Station; bet-
ween Gangapur city and
Hindaun Junction on the

B.B. & C.L Rly.

The calm image of
Lord Mabhavira, with round cheeks, arched eye-brows
and almost' dimpled obin gives a sort of innocent
child-like or cherub-like look to the face The mouth
is an eternal biossoming of a smile of irresistible calm and
nevcr-failing compagsion and sweet beneficence. The right
foot resting on the left thigh showed a life-like firmness
in the curve between the ankle and the toes. Similarly the
hand, specially the left hand showed a life-like render.
ing of fesh in stone, 8o I gazed on and on at the figure
of calm compassion and Serene Bliss.

About 500 years ago the Image was discovered by
s ocowherd, whose one cow on return home gave no milk,
Suspecting that some one milked ker in grazing, he

watobed hec apd found tbat she repaired to a spot, stood
quietly there and milk flowed from her a8 if unecen bands
were milking. This pbenomenon ocoured from day to
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day. The cowherd felt that this was due to some God
on the spot. He got together some men and started
digging the spot. After the digging proceeded for some
time, u voice came from below; “Slowly ! Slowly | The
spade therefore worked oarefully and it was found that
it had tonched the Jmsge, and but for the eupernatural
warping the Image would bave been injured, The deligh-
ted cowherds carefully seperated the Image from its
esrthly prison, wsndered at it end worshipped it*

When the news got abroad and Jainas found it to
be an image of their Lord Mahavira they came and tried to
shift the Image but about 900 chariots broke under it
and when they got voluntary eonsent of the cowherd
and he touched the reins only then they succeeded in
moving it firat to s modest temple.

His Highpess the Maharajs of Bharatpur sen.
tenced his tressurer to be shot dead with a gun.
The treasurer was perhaps innosent and in his hope.
Jesanets, be invoked the asgistance of the image vowing
that be would dedicate Ras. 50,000 if he escaped death
from the gun. The next morning when the man wae to
be shot, gun  was fired at him, but it would not go. The
man was saved. The matter being reported to the
Mabharaja, he ordered that the treasurer should be shot
pext day, The treasurer fearing to lose his life which
be believed to have been saved by Lord Mahavira in this
miraculous manner, again passed his whole time in wesp.
iog and cupplicating to the Lord to save him again and he
slso vowed to increase his votive offering of the preceeding
day from Rs. 50,000 to Re, 75,000, The next day also
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the gan though fired, refused togo and kill the man.
Annoyed by this the Maharaja crdered tke man tobe
sbot dead & third time. Fear overpowered the condem-
ped man but Faith filled his heart; his soul ran
for protection to the Lord onee more, raising his offer
iag also from Rs. 75,000 to one lao. The third day
"also the gun refused to kill the condemned. Now the
Maharsja’s anger turned into surprise. He ordered for
the release of the treasurer and called him to himself and
inquired : “Who is your Protector "} The man answered
“Lord Mahavira”. The Maharaja was eatisfied and he
bimeseif alsoc denoted hand-snme money with whioch the
present central temple of Loid Mabavira has been built.
Thus the Imuge calne to be installed for good in ite pre-
sent position,

His Holiness the Battaraka, priest of the temple was
given almost Royal Honours even by the Mohammedan
Ewmperors. One of its Batiarakas was credited with having
possessed a Magic Carpet like the one mentioned in the
.Arabian Nights, which could take a man to any place
where he wished to go. Onoe a Mohammedan king from
Delbi sent a deputation to invite the Bhattarka to his
epecial Durbar  at Delbi. The deputation took two
months to reach the Bhattarka, bat the Bhattarka gat on
bis buge Magic Carpet reached the Imperial Capitul in
three or four days’ time. The king was surprised. He
well received the Bhattarka but refused to allow a Royal
Palanquin to bim in the procession. But by a Miracle tbe
Bhattarka menaged tq make his Palanquin to go on the
top of the king’s own Palanquin and over the palace itself,
The last Bhattarke Mahendrs Kirti ji aleo dabbled in
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white or black magic. It ie said that once he bad a vision
of a Devi or Goddess who came to be his as a result of bis
. incantationa’,

The most ordinary miracles® known now are: The
cowherds ail round pray tor cows etc. to bscome milking
snd for butter and ghee to be produced. The firet milk
and ghee to be offered to the Lord. Meaunds and maunds
of ghee and milk are thus offered at the Mela on Chaitra
. Shukla 15 and the chariot is taken out op Baisakh Badi L.
The Mainas and Gujars come in great number and Nizam
himself moves the chariot of Lord Mahavira.

It is proved even now in many Jain and non Jain
cases that sny wish devoutly and -faitbfully wished here
. finds ite fulfilment with-in one year3.

Lord Mahavira and Socialism.

Pro. Dr. H. 5. Bhattacharga, M. A, L. B., Ph. D.
The problem of problems to-day is how to etop the

strupgle between the rich and the needy, The people of

1. Voice of Ahsnsa, Aligang, Vol 1. Part I1 P, 27---30.

2. Atishaya Kshetras or Miracle places are not mere myt.h
and idle imaginations, These are not only in India but
[also in Greece, Roms, France. Germany, Mexico, America
and indeed in all the countries of the world. Countless vows
and votive offerings made to Khwaja Moinuddin Chishti of
Ajmer, annual pilgrimage to Lourdes in France, many
votive offerings to the Golden image of the Holi Virgin in
her famous church at Marseilles and many Wishing Wella in
England are a few instances.—Vod. Vol. I Part 11. P, 30.

4. My various wishes are being fulfilled and if any one doubts,
he may try himself having full faith and confidence in Lord
Mehavira, He will wonder for immediate effect:—Aunthor,
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wealthy section have plenty of food, clothing and bank
‘Lalances yet they are struggling bard to aungment and
increase what they have bad, struggling restlessly. On the
other hsud there is the sweeting mass, toiling and moiling
for scanty meals. There is again a third class of men, the
so ocalled middle class people, who have got to put up the
appearance of the wealthy section whereas in reality they
are as poor, if not poorer than the labour class, and their
condition is really miserable,

One view in this connection has been that the needy
and hungry exploited mass should openly riss up and
snstoh away the riches of the rich by foroe. The other
fsto vest all wealth in the state to take away the exoess
wealth from the rich and distribute it in acoordance with
the needs of the people, The present duy socialism sugg-
ests that every man at certain stage of his life should stop
60 earn more,

The life of the great Jaina Teacher Shri Vira shows
that from his very childbood, he was extremely unsggre.
ssive and non-acquiring  disposition. For one full
year before his Renunociation of the world, he was
giving away ali bis wealth andat the time of asetic life
"be distributed the very clothes and ornamnets which he

had on his body and when he attained the final self-reali-
eation, he went on without any foed.

He gave away all that he did not want, not because
he was compelled to do 8o but because of his own free
will and choice. The life of - Shri Vira thus teaches us a
lesson, which the modern Socialism would profit by
slways remembering that in order that &« human being’
may voluntarily copsent for an equal distribution of
wealth, his eharacter and not merely exiernal atmosphere
shounld be built up in a appropriate” manner, '
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8bri Vira, keeping nothing for himself, reduced his
necesearies to their barest mivimum—In the words of
Thomas Carlyle, made his “claim of wages a zero.” It is
true that the people of this materialistic age would not be
sble to practise renunciation to the extent and the man-
per doneby Sbri Vira, but unquestionsbly, He is the
transcendent ideal to be followed a8 much faithfelly and
closely as possible, Some amount of repuncistion or
Aparigraba! as it is called in the Jaina Ethics should be
the fundamental principle of all the socialiet philosophy
and the motto of the eocialist ehould be Live and Let
live like that of Shri Vira®

Christianity was taken from Jainism:

Miss. Elizabeth Frazer.

Jainism is the only non-allegorical religion—the only
ereed thet is & purely scientific system; which insiste upon
and displays a thorough understanding of the problem of
life and soul. It was founded by omnsiscient men. No
other religion can lay claim to this dietinotion.

Jeinism is the only 1eligious aystem that recognises
clearly the truth that religion is a science, It is thv only
man.made religion, the only one that reduces everything
to the iron laws of nature and with modern science,! On
o scientific basis it is worth-while to investigate the Jain

1, Jainism hee provided ‘Parigraba Parimana Varata’~—ihe vow
of setting & limit to the maximum wealth and property,
which & Jain house-holder is to fix before-hend. actording to
ressonable estimate of his needs, ¥o which he would never
exceed, Ifand when he has reached that limit he will try to
earn po mcra. If the earnings come inapite of it., he would
d;w_st; _t.h; ‘::lrplus to rehef sufferers in order to be fair to
the indivi . 8ociety and country———Pro, Dr, Hi
What Juinism Staud yforgP. 11. 7 ¥ro. Dr. Hira Lel:

2. Abridged from VoA. Vol. I1. P. 64,
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claime that full of penetrating all elunidating light is to be
found oply in Juiniem®. It is perfectly true when the
Jains say that Religion is originsted with man and
that the firat deified man of every cycle of time is the
founder of Religion, Whenever a Tirthankara arises, He
re-establishes the scientifio truth concerning the nature of
life and these truths are collectively termed Religion.’
Since Jainism is the only religion that lays claim
to having produced omnoiscient-men, it does seem plain
that religion does originste from the Jains; that Rishabba
Deva the first perfect man of current oyole of time was
the founder as even the Hindus admit, (Bhagwat Puran 27)

Cbristianity was taken from India in the &th.
Century B.C. Ita doctrines agree in every partioalar
with Jainism, and as Mr C. R, Jain haa shown in bis
Interpretation of St, Jobn’s Revelation, the twenty-four
Elders of that book sre the 24 Tirthankaras of Jainism.
The countless number of Siddhas (perfect son's) in Jainism
are aleo to be found in the Book of Revelation. The
same conceptions of Karma, of the inflow and stoppage
and riddance of matter in relation to karmic activity, are
common to both the relegions. The desoription of the
condition of the soul in Nirvana is identicaily the same
and the same is the case with the unatural attributes of
the soul substance. ‘This is a 100 9, agreement’. There
may be some agreement between Coristianity and other
religion on & few points, but never cent.percent. Thia is
sufficient to sbow that Christianity was teken from
Jainism. European scholarship hae also shown that
the seeds of Curistianfty wers sown centuries before the
supposed date of Jesus. Bearing all these facts in
mind, there can be no doubt that Christisnity originated
in the time of Mahavira himself*,

1. ‘Jainiem and Science, Thit book's page 110— 125,
2. Scientific interpretation of Christisnity, reprinted in Sreua«
na Mahavira, (Jain Sidhanta Bociety, Panjara Polel
Abmedabad) —Vol, Part I, P. 89-—95.
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What is doinism ?

VidyaVardhi Shri R dain, Bar-at-lauw.

Jainism is 8 science .
and not a code of arbi-
tary rules and capricious
commandments. It isa
Practical, Religion of
Living Truth. Tt is &
religion of men founded
by men, for the henefit
of men and all living
beings. Tt goes to natare
direct for the study of all
kinde of problems subjec-
ting everything to minute
enquiry and critical
exemination, It is a
gource of everlasting infinite happiness and s true path

of real truth. It is a source of independence, freedow,

gelf-realisation, self-responeibility and » brave non-injuri=
ousconduot.

Jairism maintaing that all men, women ivi
L _ and livio
beicge i the Universe pussess abnlit_vo’f fulness and porfeog
tion, whioh is marred by the operation of their own action
& by their own efforts, they may oheck the further inflox
%f_ karmic matter & destroy its past bonds. The life of Jain
irthankaras, who attained onn iscience by their own
efforts in the very wanhood is an experienced example for
:lvl :vtl:rldlly oreatures that Juinism enables even one bhowe
er lowly or vicious; to enjoy ever-lssting infini i
lixﬁn te knowleoge and inﬁnevey vnergv‘.. ing inflaite bies,
. For details see his ‘What isJsiniam?’ Pri . ﬁﬂ "-EH
gﬁ‘l'lb?;m Digamber Jain Paﬁn}_:ndr.u;;grg;zésh, Dlellhi-
froamwher priceJist of other Epglish Jain books may also
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The way for man to become God.*
Dharma Bhushan Biahamehari Shitel Prasada ji.

All living beings seek
happinesa. Sensusl pleas
sure is essentially imper.
manent, dependson the
contract of other things,
envolves trouble in its
obtainment and oreates
uneasiness after its expe.
rience. What one really
wants is nndying and un.
abating happinees,

The pleasure one ex-~
periences comes from
within and is independent

of the senses. The real nature of every soul never-the-less
one resides in the form of an ant and the other in that of
elephant or one rests in a human frame and the other is a
super-human-body, is perfection having ability of obtaining
ifinite vision, infinite knowledge, iufivite energy
and infinite blisa.

Question may be raised—When.all the sculs are
alike and nature of one soul (J1VA) is identival with that
of other, why is one poor, ugly, miserable, unhealthy,
wesk and illeterate and the other rich, besutiful, happy,
healthy, brave and intelligent {

Jainiem Las scientifically proved that just asa
heated iron-ball takes up water particles when immersed

*Must etudy, “Jainism is & Key to True happiness Priced Re, I /e
Published by Secy Dig, Jain Atisbya Mahavir ji, Mehavirs Park
Road, Jaipur,
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with water, similarly the material partioles of Karmei
Matter! { AJIVA ) inflow ( ASRAVA) towards the soul
on account of wrong belief’, Vowlessness’, Passions‘, and
Yoga®. If the inflow of the Kurmas is not checked, they
are attracted, accumulated and bound with the soul in
the form of & fine Karmic body®. This bondage of Karma

1. There are 8 main kinds of Karmas: —

2. KNOWLEDGE OBSCURING:(RIAIFYA HH) which obs.
cures soul’s knowledge.

(i) CONATION OBSCURING, (FTIAIXWIY &+ ) which obs-
oures nature of soul’s conation,

(iii) DELUDING,(R§+q %37) whioh produces wrong belief and
passionate thought activities of anger, pride. deceit, greed, otc.

{iv) OBBTBUGTIVE,('q;ﬂ(]‘q iﬁ) which obstructe soul’s power
and capacity to earn,

(v) AGE,{ Y q;lf) which keeps the soul entangled in a body
for u fixed time.

(vi) BODY MAKING(H[{ T3 ) which makes good or bad bodies,

{vii) PAMILY DETERMING, (i}t %H) which takes the soul to
8 high or low sooial condition,

(viii) FEELING PRODUCING,(J%#14 % )which tends to pro-
duce pains miseries and diseases,
The first four Karmas obscure the natural attributes of the

soul, 6o are called DESTRUCTIVE (mfaq !ﬁﬁ')The other
four do not obacure the nature of the soul 8o ate called NON-
DESTRUCTIVE. (weifaar &)

For detailaeee ‘Gomatasar Keramkend™ Priced Rs. 5/8/- in
English & Mahabhanda Vol I & I1. both for R8,20/. in Hindi.

2. WRONG BELIEF, (fRequg which is of five kinde:
(i) ONE SIDED CONVICTION:(Q%[#d) every thing has msny

qualities and natures, To accept some and rejeot the odhers
is & one sided view,
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2-2. '“One; who has po Hinsa, is never injured by t:ge:s or
samakes, because you have feelings of Hinsa in your
minds you are attacked by wild animals.” _

—Jain Saint:- Prabuddha Bharata (1934) P. 125-126.
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“The Anckantvada or the Syadvada stands unique
in the world’s thought If followed in practice, it will
spell the end of all the warring beliefs and bring har-
mony and peace to mankind.”

Dr. M, B. Niyogi, Chief Justice Nagpur: Jain Shasan Int.
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!. Hzrman ]acobl Jam Darahan, vol lI P 183
2-3. Dr Thomas Chif Librarian, India Office Librery,
Londan ¢ Jain Darshan P. I83.

¥, AR WA @nit oufier : Saed aee, 9o e

% Prof. -. . Bhattacharya: Jain Antiquary, vol, IX
P 1to t4.

& Anekantaved is philosophy of toleration, a rational
exhortation and fervent appeal to realize' truth in
its manifoldness of broadening our views and
gaviog from narrowness out- look, As such Jainigsm
is rational catholicism,

—Satyamshu Mohan Muklmpadhynva (J.M, Mnndsl
52) P. 43. _

8. Anekantvada is the mnster- key of opening the heart-

" locks of different religions. It 'is the main
fountain of temporal and spiritual progrrss. Itie
the theory: of comuvraizve truth.

—Migs Dappze Mc Dowall (Germany): The Jaina
Religion & Literatutes vol, I P. 160-176.
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Trees give furits, plants flowers, rivers water to any-
one wether a man, beast or bird. They do not enjoy
themselves, but for the benifit of others. Manis the
hi+hest creatute, his serviess to others must be with
lreart-love, without any reg'rd of r:venge, gainor
reputation in the same spirit as mother’s to her child-
" rep. —Jaimsm A Key to True Happiness, P. 16,
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The theory of Karma as minutely discussed and

analysed is quite peculiar to Jainism. It is its unique
feature, —Prof. Dr. B. H, Kapadia: VOA vol II P.228,
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