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PUBLISHER’S NOTE

The Seventh Siddhantacharya Pandit Phoolchandra
Shastri Lecture was delivered by internationally renowned
scholar Prof. P. S. Jaini, University of California, Berkeley on
20" October 2004 from 3:30 P.M. to 5:30 P.M. on the premises
of Jain Math, Shri Shravanbelgola. The program was held under
the auspices of National Institute of Prakrit Studies and Research,
Shravanbelgola in the benign presence of H. H. Swastishri
Charukeerti Bhattarak Mahaswamiji. Renowned scholar Pandit
Dhanya Kumar Bhore, Karanja, presided over the lecture and
delivered his remarks at the end of the questions-answer session.

This lecture series coincided with the release of the
English translation of Dhavala-Book One. an arduous task carried
out by Dr. N. L. Jain. H. H. Swamiji kindly agreed to my request
for holding the lecture in conjunction with this historic program
of release of Dhavala, also by Prof. P. S. Jaini. It also gave me
the unique opportunity of getting to know Prof. P. S. Jaini from
close quarters. I always feel overwhelmed by the breadth and
depth of the ocean of knowledge in which Prof. Jaini swims and
dives so effortlessly. 1 thank him on behalf of the
Siddhantacharya Pandit Phoolchandra Shastri Foundation. Shri
Ganesh Varni Digambar Jain Sansthan, and the National Institute
of Prakrit Studies and Research for being so kind to accept our
invitation and deliver the lecture and hold a question-answer
session.

In the end. T bow before H. H. Swamiji for his constant
support, patronage and inspiration for the programs that we strive
to promote. Lord Gommateshwar stands tall guiding us in all our
endeavors and programs; we offer our humble prayers to him.

— &>

(ASHOK KUMAR JAIN)

Secretary, Shri Ganesh Varni Digamber Jain Sansthan, Varanasi
Chairman, Siddhantacharya Pandit Phoolchandra Shastri Foundation, Roorkee
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PREFACE

It was a great honour for me to deliver the seventh
Siddhantacharya Pandit Phoolchandra Shastri Lecture at the kind
invitation of H.H. Charukirti Bhattaraka Mahaswamiji of
Shravanbelgola, at a function held there on 20" October 2004,
under the auspices of the National Institute of Prakrit Studies and
Research.

My academic carcer began in Varanasi in 1952 as a
Lecturer in Pali at the Banaras Hindu University. It is there that |
had the good fortune of meeting and conversing with revered
Pandit Phoolchandraji, almest on a weekly basis. I was
overwhelmed by his vast knowledge of the profound doctrines of
Jainism, which he had expounded in his masterly editions of the
Sarvarthasiddhi, the Dhavala, and the Samayasara-kalasha. and
by the boundless enthusiasm with which he shared this
knowledge with students eager to learn. In 1956 | joined the
University of London and moved to the University of California
at Berkeley in 1973. During this period I was able to combine my
researches in Buddhism with Jainism, a task made easy by the
numerous insights gained through reading such polemical works
of Panditji as the Khaniya-Charcha (1963) and his most
celebrated Jaina-Tatva-Mimansa, a copy of which he kindly
presented to me with great affection during a meeting in 1979.

Pandit Phoolchandraji. who relentlessly pursued Truth
throughout his works, would have wholeheartedly approved this
lecture on an unpublished work called Caurasi Bol. by Pande
(Pandit) Hemaraj. He was a contemporary of Kavivara
Banarasidas and is well known for his Hindi Balavabodha
commentary (dated 1653 A.D.) on the Pravacanasara of Acharya
Kundakunda. In Caurast Bol, Pandit Hemraj. most probably for
the first time, expounds on 84 Points of Contention between
Shvetambaras and Digambaras, not moved, as he says at the end,
by sectarian spirit, but by a desire to arrive at the true meaning
(satya-artha) of the words of the Jina!



I wish to take this opportunity to commend Dr. Ashok
Kumar Jain for his dedication to the noble tasks entrusted to him
by his eminent father our most revered Panditji Phoolchandraji
Siddhantashastri.

Berkeley, California Prof. P. S. Jaini



Hemaraj Pande’s Caurdsi Bol
by
Padmanabh S. Jaini
University of California,
Berkeley

In 1956 Professor Hiralal R. Kapadiya published an article
called “Dikpata Caurasti Bol [Pratyukti]: (84 Bol Vicara)
Rekhadarshana,” describing the contents of an important metrical
Hindi work by Upadhyaya Yashovijayaji.'" At the end of this text we
learn that it is a refutation of the [Sitapata] Caurasi Bol, i.e., Eighty-
Four Points of Controversy between the Digambaras and the
Shvetambaras, a composition by Hemaraj Pande:

RIS Uie f33, ara R o,
a7 fafe &9 wmT 9=+, arel "a fhg 9k (Aye)

Professor Kapadiya informs us that he had asked a
Shvetambara monk Candanasagaragani to search for a manuscript of
this Digambara work. A handwritten paper manuscript of it indeed was
found in Surat and was identified as the original work of Hemaraj
Pande. However, Professor Kapadiya received from Surat only the tirst
four and the last five verses of this manuscript, which he reproduced in
his article. At the end of the fifth verse the author’s name appears as
Kavi Hema, who composed it for the benefit of one Kaurapila in the
city of Agra. Unfortunately, the Surat manuscript was never fully
edited or published, and we hear nothing more about it.

My search in the catalogues of Jain bhandaras in Rajasthan.
prepared by Dr. Kasturchand Kasliwal,? yielded several entries for this
important manuscript. | am indebted to Mr. Subhash C. Jain of Jaipur
who, with the kind help of Dr. Kasliwal, obtained for me a xerox copy
of one of these manuscripts, together with correct readings of several
obscure words in it. The manuscript, listed as No. 320, has a total of 9
pages copied in Samvat 1723 (= A.D. 1666). Verse number 24 of this
manuscript, which lists the eighteen defects (doshas) that are absent in
a kevalin in the Digambara tradition, appears as a quotation in
Upadhyaya Yashovijayaji’s composition (verse no. 19). Thus it can be



safely assumed that this work is identical with the one that formed the
puirva-paksha for the Shvetambara refutation.

The author of the Caurasi Bol, Hemaraj Pande, is the same
person who wrote the Hindi Pravacanasara Bhasha Tika called
Balavabodha, published in the Pravacanasara of Kundakunda, edited by
Dr. A. N. Upadhye.’ This work was completed in Agra in Samvat 1709
(= A.D. 1653) when Shah Jahan was on the throne of Delhi. We learn
from a biography of Hemaraj, written by Dr. Kasturchand Kasliwal,
that he was also the author of some fifteen additional works, several in
verse, including the Caurasi Bol, which was completed in the same
year as the Balavabodha.”

At the end of his brief article, Professor Kapadiya had
expressed a wish that these two texts should be edited, translated. and
compared to arrive at a better understanding of these two ancient Jain
traditions:

HqH W @i defdy Agwa grar o
I ARy gaR I I oqdl T 31 Al
31 Bfdq THenHed BV dAR FRE YHId
PRI SIS AH U Td ARG uisHI
Rycge =il are amE @fas e snug
e, faemd wga wfa| ot rare
YUl 3MUA] IS, [ WY ATHATH 3rarded)
gellell Heel dae & gE- 8 d quldg Sigar

The present edition of Hemaraj Pande’s Caurasi Bol thus takes
one more step in furthering a critical study of the manifold issues that
separate the Digambara and the Shvetambara traditions. As is well
known, two major issues, namely, kevali-bhukti (whether a kevalin,
i.e.. an Omniscient Being, partakes of food or not) and stri-mukti
(whether a woman may attain moksha in that very life or not) dominate
that debate. The Strinirvana-Kevalibhuktiprakarape, edited by Muni
Jambivijaya,® is a most comprehensive collection of original and
commentarial material available on these two topics. This has
facilitated a good amount of modem research. notably, an article
entitled, “Food and Freedom: The Jaina Sectarian Debate on the Nature
of the Kevalin,” by Professor Paul Dundas.,® and my own book Gender
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and Salvation: Jaina Debates on the Spiritual Liberation of Women.
But the remaining issues are not less inportant and call for scholarly
attention. Professor Kapadiya in his article takes note of some twenty-
seven major topics and puts together a longer list from the headings
that appear in Upadhyaya Yashovijaya’s “Pratyukti” published in the
Guarjara Sahitva Sangraha.®

Hemaraj Pande’s work contains eighty-four (caurasi) points
(bol) presented in a composition of ninety-one verses in varieties of
Hindi meters. The number eighty-four seems to have been deliberately
chosen by him to match with the cighty-four hundred thousand
varieties of yonis into which a jiva may repeatedly be reborn in the
course of samsara (see verse no. 88). He is suggesting thereby that
those who hold these views may not escape samsira. In the absence of
any prior Digambara work on this topic, we might assume that he
himself drew up this list and composed his verses accordingly.

Upadhyaya Yashovijaya’s refutation has one hundred sixty-one
verses and yet his response seems to be limited to only some fifty-one
topics. I list here in serial order the eighty-four points attributed by
Hemaraj to the Shvetambaras. The Shvetambara refutation does not
follow the same order of items nor does it address all the points and
hence is given in a separate list.

A brief outline of the eighty-four disputed views (vadas)
attributed to the Shvetambaras by the Digambara shravaka Hemaraj
Pande [numbers refer to the verses]:

Introductory verses with a brief account of the beginning of the
Shvetambara sect during the time of Acarya Bhadrabahu. (1-18)

1. The kevalin partakes of food by morsel (kavala-ahara).
(19-24)

2. The kevalin needs to answer the calls of nature (nihara).
(25-27)

3. The kevalin is subject to the suffering of disease (roga). (28)

4. The kevalin may suffer attacks (upasarga). such as that which

happened to Mahavira at the hands of Goshala.® (29)



10.

It

13.

14.

The Jina (like Vardhamana) attends school although he
possesses avadhijndna at the time of his birth.' (30-31)

The Jina, prior to abandoning the household, distributes gifts
for an entire year."' (32)

The Jina gives' up clothes at the time of his renunciation but
Indra, the King of Gods, places a length of cloth over his
shoulder (deva-diishya).'? (33)

In the absence of the ganadharas—the only human beings who
can interpret the divya-dhvani—the Jina (Mahavira) preached
his first sermon to the gods only.” (The Digambara point
seems to be that if this were the case, then it would be wasted
as the gods could not take any vratas. They believe that the
Jina maintained silence for sixty-six days until Gautama, the

first gapadhara-to-be, appeared in the mmavasamm.)'4 (34-35)

Mahavira’s mother (Trishala) was not his natural mother
because he was conceived in the womb of the brahman
Devananda."” (36a)

The first Tirthankara, Adinatha, was born with a twin sister
(yugaliya), and they became husband and wife. (36b)

In addition to his twin-wife, Adinatha married Sunanda, a
second wife, who had become a widow (i.e., vidhava-
vivaha).16 (37-38)

Mahavira was first conceived in the despicable family of a
brahman. (39)

By the orders of Indra, Harinegamesht transferred that fetus
into the womb of Trishdala and this is called (by the
Shvetambaras) a miracle (achera, i.e., ‘ascarya)."” (40-45)

The belief that only two Jinas, namely, Malli and Nemi, were
unmarried, while in fact there were five. (According to the
Digambaras, Vasupuajya, Parshva, and Mahavira were also
kumaras, i.e., unmarried). (45)



15.

i6.

21.

22.

23.

24.

The belief that a kevalin (for example, Bahubali) would
respectfully greet an other kevalin, like Rishabha.'® (46-47)

A kevalin like Mahavira unknowingly suddenly sneezed
(which suggests that the kevalin’s body still has impurities).
(48)

Ganadhara Gautama paid respects to a non-Jaina
mendicant [named Khandaka]. (49-50)

A woman may attain moksha in that very life (stri-mukti). (51-
53)

Tirthankara Malli was [not a man but] a woman. (54-58)

A yugala (male and female twins) born in [the continent of
Hari-varsha was snatched by a heavenly being (deva) and
brought to the continent of Bharata where he made their bodies
small (to suit the Bharata region, i.e., against the rule that a
bhogabhiimi person cannot come to the karmabhiimis)."” (59)

They were anointed as king and queen in Mathura, where they
ate meat and were reborn in hell (i.e., when in fact a person
born in the bhogabhumi is reborn only in heaven). For this
reason, the Shvetambaras consider this a miracle (acherd).
They maintain that the lineage of the Haris (Harivamsha)
derives from this family. (In the view of Digambaras, this story
violates the rules pertaining to the twins bomn in a
bhogabhiimi). (60-64)

A muni does not break the aparigraha-mahdvrata even when
he keeps fourteen requisites (upakaranas, such as patras for
collecting food and water, clothes, blanket, and so forth). (65-
67)

Kala is not a separate dravya. (68-69).

The ganadhara of Tirthankara Munisuvrata was a horse.” (70)



25.
26.
27.
28.
29.
30.
3'1.

32.
33.
34.

35.
36.
37.
38.

39.

A muni may partake of meat under some special
conditions. (70)

A muni should beg food from different houses and eat that
food at his place of residence. (70)

It is not a sin if one beats up a person who reviles your
doctrine. (70)

Bharata was Brahmi’s brother, and yet he wanted to make her
his wife. (71)

Bharata became a kevalin while still living in the household.”

an

Draupadi was a virtuous wife but yet she had five husbands.

n

A mendicant disciptz attained kevalajnana while carrying his
teacher [called Candarudracarya] on his shoulders. (72)

Mahavira was married.(72)
Mahavira’s son-in-law, called Jamali, disputed with him.** (72)
Kapila was a kevalin and yet he danced.” (72)

Vasudeva (the father of Krishna) had as many as seventy-two
thousand wives. (73)

Bahubali was taller even than five bow-lengths. (73)
A muni mayv receive food from a member of the shiidra caste.
(73)

Heavenly beings (devas) can have conjugal relationships with
human females. (73)

A woman called Sulasa produced thirty-two sons from one
oetus.” (73)



40.

41.

43.
44.

45.

46.

47.
48.

49.

50.

51.

52.

53.

54.

The first Vasudeva called Tripirshta was born from a nanati

(M.26 (73)
Mahavira visited non-aryan regions.”” (74)

Mahavira preached to the mlecchas even in the fourth time
period. (74)

There is no fault if a person who is fasting takes medicine. (74)
A cakravarti can have sixty-four thousand wives. (74)

The nudity of a Jina in the samavasarana remains invisible.
(75)

The sky-cladness (i.e., nudity of a muni) is a cause for
producing passions. (75)

A yati may keep a [walking] stick. (75)
A yati may have ear ornaments (doubtful reading). 75

Marudevi (the mother of Jina Rishabha) attained moksha while
riding on an elephant.”® (75)

There is no fault if a weak muni takes food other than at the
fixed times. (75)

A householder may attain kevalajnana without undergoing the
formal act of renunciation. (76)

A person born as a candala may become a muni and attain
moksha. (76)

It is acceptable to worship an ornamented image of the Jina.
(76)

Moksha is possible without giving up clothes and ornaments.
(77)



55.

56.

57.

S8.

59.

60.

61.

62.

63.

64.

65.

66.

67.

68.

The sun and moon in their original form came to greet
Mahavira. (77)

The Digambara list of the eighteen faults from which a Jina is
free is changed into a different list. (For example: They do not
consider a kevalin to be free from hunger and thirst.) (78)

They also make changes in the list of thirty-four atishayas of a
Tirthankara. (78)

Camara, the King of the Vyantaras, went to conquer the King
of the Saudharma heaven.”” (79)

Seeing his adamantine stick, Camara then came to take refuge
at the feet of Mahavira. (79)

When a lJina attains nirvdna, his body does not evaporate
entirely like a lightning (contrary to the Digambara beliet).
(80)

If a householder sees a muni who is suffering from lust, he may
offer a woman to him so that he does not abandon his

mendicant life. (80)

Even the body of a kevalin can cause destruction of beings.
(80)

When Mahavira died, the gods gathered together and
worshipped his jawbone.™ (81)

At the janma-kalyanaka of Mahavira, he shook Mount Meru
(with his toe). (81)

There are only fourteen dreams, not sixteen (as the Digambaras
hold), that foretell the birth of a Tirthankara. 81

Gangadev1 lived for fifty-five thousand years. (82)
Cakravarti Bharata merely followed the ways of the world (i.c..
he was unattached like a monk while still ruling his kingdom).

(82)

There are not ninenty-six bhogabhiinis. (86)



69.

70.

71.
72.

73.

74.

75.

76.

77.

78.

79.

80.

82.

83.

There is no fault in taking water from a leather bag. (83)

There is no fault in taking a meal prepared with ghee kept in a
leather bag. (83).

There is no fault in eating food that has become stale. (83)
There is no fault in eating a whole fruit. (83)

The goddess Nilanjana did not dance in front of Rishabha to
make him renounce the world (doubtful reading). (84)

Vardhamana resolved while still in the womb of his mother
that he would not renounce the world as long as his parents

were alive.’” (84)

Bahubali was born as a twin (yugala) (doubtful reading of lines
4 and 5). (84)

Nabhi and Marudevi were twins (yugala) and Rishabha was
born to them. (85)

All yugalas have impurities in their bodies. (85)

All shalaka-purushas (included in the list of sixty-three) have
nihdara (they respond to the calls of nature). (85)

There are not one hundred Indras, but only sixty-four Indras.
(86) ’

There are only twelve abodes of heaven, and not more. (86)

The Yadavas, although they followed the path of the Jinas,
partook of meat. (86)

A human being can go beyond the mountain called
Manushottara. (86)

There are not twenty-four Kamadevas. (86)



84. In the nine uppermost heavens, there is no minimum age limit
(i.e., they all have the same age?). [The last line of verse 87 is
missing. The meaning of the third line is not clear.] (87)

Concluding verses:

These are the eighty-four points [corresponding, that is, leading
to rebirth in} eighty-four hundred thousand yonis. Those who believe in
these indeed are sporting in the ocean of samsara. (88)

In the city of Agra, there lives the wise and learned Kaurapala.
For his sake Kavi Hema composed this poem. (89)

I have not composed this work with any grudge [against the
Shvetambaras] nor have 1 done this just to support my own view. This
is a preaching consisting of truth. May it make good people happy. (90)

May these words of mine, which reveal the truth, illuminate the
hearts of all. May they tear the cover of darkness in the form of doubt.
Let there be an increase of knowledge and happiness. (91)

Thus ends the Caurdsi Bol, the Eighty-Four Points of
Controversy.

I give below a list of the items found in Upadhyaya
Yashovijayaji’s/Dikpata Caurasi Bol [Pratyukti] based on the headlines
appearing in the Gilrjara Sahitya Sangraha, vol. 1, pp. 572-597.
(Numbers at the end refer to verses.)

Introductory verses give an account of the origin of the
Digambara sect in Vira-nirvana samvat 609, as narrated in the story of
a muni called Sahasamalla, a disciple of acarya Krishna. (1-17)

1. The [Shvetambara] list of the eighteen defects (dosha) that are
not found in a Kevalin differs from that of the Digambaras.
(18-19)

2. The kevalin does eat food by morsel (kevali-bhukti). (20-23)

3. The Tirthankara’s body has the same seven components (sapta-

dhatus) as any other human being. (20-23)

10



10.

12.

13.

The kevalin is subject to eleven kinds of hardships
(parishahas). (24-33)

The kevalin’s speech consists of articulated words. (34)
All shalaka-purushas have nthara. (35-37)

Human beings may go outside the. boundary of the
Manushottara Mountain. (38-39)

Cakravarti Bharata attained kevalajndna while still in the state
of a householder. (40-42)

Moksha is possible even for those possessing non-Jain
mendicant insignia (anyalinga-mukti). (43)

It is possible for a woman, for example Malli-kumari, to attain
moksha (strimukti). (44-47)

Even after becoming a kevalin Bahubali greeted respectfully
(vinaya) Jina Rishabha. (48)

Tirthankaras do indeed give gifts of wealth for an entire year
prior to their renunciation. (48)

Kapila, a kevalin, danced [in order to convert five hundred
thieves to the holy path of mendicancy as narrated in his story.
and hence there is no fault in it]. (48)

Malli and Nemi were the only two Jinas who did not marry.
(49)

Draupadi did marry all the five Pandava brothers. (50)
A muni should collect alms by going from house to house (and
not take his meal standing in one house as is the custom among

the Digambaras). (50)

It is proper to worship an image of a Jina with items such as
musk (kastiir?), etc. (51)

11



19.

20.

21.

22.

23.

24,

25.

26.

28.

29.

30.

31.

A naked image of a Jina is not auspicious; it is proper to
worship an image of a Jina with ornaments. (52-53)

A Jina’s nudity is not visible to anyone as Indra places an
ambara (a piece of cloth) on his shoulder. (54)

The ganadhara Gautama did honor a parivrajaka, a mendicant
of a non-Jaina order, for the sake of dharma. (55)

It is proper to make a sthapana of a Jaina monk (guru) in his
absence similar to the image of a Jina. (56-57)

Shatrunjaya is a holy place (tirtha). [This item is missing in the
Digambara list.] (58)

A Jain monk may give initiation (dikshd) and even preach a
sermon (both of which are auspicious activities) while still
maintaining the shuddha-upayoga. (59-63)

Vasudeva (father of Krishna) had seventy-two thousand wives
(i.e., more than a cakravarti. This is similar to Bahubali being
stronger than Bharata).(64-65)

Jamali was the son-in-law of Jina Mahavira and he did start a
wrong view (kumata, i.e., a nihnava). (66)

A disciple of Candarudracarya attained kevalajnana (while he
was carrying his sick teacher on his shoulders). (67)

The vyavahara naya is as important as the nishcaya naya. (68-
76)

The dravyarthika and the paryayarthika nayas are equally
important. (77-87)

Time (kala) is not a dravya. (88-92)

Mahavira shook Mount Meru (with his toe) at the time of his
janma-kalyanaka. (93-94)

The ganadhara of JinaMunisuvrata was not a horse, contrary to
what the Digambaras have alleged. (The true story is that a

12



32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

42.

43.

44.

45.

horse, a friend of the Jina in a former life, at the time of his
death, received the teachings from him. He was reborn in
heaven and he established an image of that Jina at
Bhrgukaccha. That place came to be called Ashva-avabodha).
(95-102)

The panca namaskdra mantra consists of sixty-eight syllables.
[This item is not found in the Digambara list.] (103-107)

The Tirthankara teaches in Ardhamagadhi. (108-109)

In the heavens the gods worship the jawbone of the
Tirthankaras. (110)

One can attain moksha even if born in low families. (111-114)
There was the transfer of the embryo of Mahavira. (115)

The transfer of embryo does not result in Mahavira having two
fathers. (116-121)

Bihubali  having  attained  kevalajnana  performed
circumambulation (pradakshina) to the Jina Rishabha, a proper
thing to do. (122-123)

Mabhavira sneezed. (124)

The bringing of the yugaliyas to Mathura from Hari-varsha to
establish the Harivamsha is a form of achera. Such things do
happen once in a while in the infinite time cycle. (125-129)

Camara arrived in the heavenly abode called Saudharma. (130)

Mahavira did wander in the non-aryan regions. (131)

Gods may have sexual relations with human females. (131)
The first preaching of Mahavira took place soon after his
attaining kevalajnana—and not after a silence of sixty-six days

as believed by the Digambaras. (132-136)

The mother of a Tirthankara witnesses only fourteen dreams—
not sixteen as believed by the Digambaras. (137)
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46. The thirty-four atishayas of a Tirthankara are correct as they
are listed by the Shvetambaras. (The Digambaras are wrong in
including “absence of hunger” as an atishaya.) (138)

47. There is nothing wrong with taking water stored in a leather
bag. (139)
48. It is not improper for a monk to receive food prepared from

ghee that has been stored in a leather bag. (139)

49. Marudevi and Nabhi were twin brother and sister from whom
Jina Rishabha was born. There is nothing improper in this
considering the time when it took place. (140-141)

50. It is proper for a sadhu to keep patras for collecting food and
water, clothes, and other requisites (upakaranas). (142-155)

S1. The Jaina Agamas are indeed still in existence (a fact disputed
by the Digambaras).(156-157)

Concluding verses:

Hemaraj Pande has composed Eighty-four Points (Caurdst
Bol). Accordingly we also have refuted them in this spoken language
(bhasha). There are in the words of Digambaras a hundred more faults,
but why waste time on them? (158-159)

A learned person has faith in that which is truthful, while a fool
delights in falsehood. But if he were to trust only the true words and
keep the company of saints, he would surely enjoy unbroken happiness.
Thus says the Vacaka (i.e., Upadhyaya) Jasa (i.e., Yashovijaya). (160-
161)

I give below a copy of the manuscript of Caurasi Bol described

above without any corrections, as only a single manuscript was
available for this edition. Doubtful readings are indicated by (?).
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Juin Satya Prakash, vol. 21. 1 would like to thank Dr. John
Cort for providing me with a copy of this article.

Kasturchand Kasliwal, ed.. Ragjasthan ke Juin Shastra
Bhandaron ki Grantha-sici, Jaipur 1957, part 2, entry # 320.
Pravacanasara of Kundakunda, ed. A. N. Upadhye.
Réajacandra Jaina Shastramala, Agas 1964, pp. 105-106.

Kasturchand Kasliwal, Kavivar Bulakhichand Bulakidas, evam
Hemaraj, Sri Mahavira Grantha Akadami, Jaipur 1983, pp.
205-228. '

Strinirvana-Kevalibhuktiprakarape of Shakatayana, ed. Muni
Jambivijayaji, Jaina Atmananda Sabha, Bhavnagar 1974.

Paul Dundas, “Food and Freedom: The Jaina Sectarian Debate
on the Nature of the Kevalin.” Religion, vol. 15, London 1985,
pp. 161-198. See aiso P.S. Jaini, “Kevalibhuktivicara of
Bhéivasena: Text and Translation,” Researches in Indian and
Buddhist Philosophy: Essays in Honour of Professor Alex
Wayman, ed. R.K. Sharma, Delhi 1993, pp. 163-178.

P. S. Jaini, Gender and Salvation: .Jaina Debates on the
Spiritual Liberation of Women, Berkeley 1991.

See Hiralal Kapadiya. Garjara Sahitya Sangraha, Part 1 (1936)
pp. 572-597. An carlier edition of this appears in Sri
Prakarana-Ratndkara, Nimayasagara Press (1983) Part 1 pp.
566-674. Hemaraj Pande’s Sitapata Caurasi Bol has no
precedence; no earlier collection of such doctrinal points have
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been discovered. It should however be noted that this work did
not spring up in an accidental manner. It is a product of a great
upheaval caused by the rise of a movement called Adhyarmika-
shaili, or Spiritual Movement that flourished in the 16" and 17
centuries in North India, especially in the region surrounding
Agra in UP and Jaipur in Rajasthan. No individual has been
credited with the starting of this movement, but rather a group
of Digambara and Shvetambara householders (shravaka-s),
prominent among whom is the poet (Kavi) Banarasidas, the
famous author of the the Hindi Samayasara-Nditaka. This
poetical work was based on the Samayasara of Acarya
Kundakunda and a commentary thereupon called the
Atmakhyati-Tikd by Amrtacandra Sari. This work was
completed in 1636, some seven years before his death in 1643.
His work created a major dissension within the Shvetambara
community primarily because Banarasidas, a wealthy man bom
in the Shrimali merchant caste was a Shvetambara by birth. He
was known to be a lay disciple of one Bhanuvijaya Siiri of the
Shvetambara Kharataragaccha. He had come under the sway of
the teachings of Acarya Kundakunda, notably that of the
nishcaya-naya expounded in the Samayasara. His Hindi
Samayasdra-Ngtaka became a magnet for attracting a great
many people of the Digambara and Shvetambara communities
to this movement. The Shvetambaras veered towards a one-
sided understanding of this profound doctrine which resulted in
their abandonment of all ritual activities such as worshipping
in the temples, taking the vows from the sadhus and
performing confessions and so forth required of a true Jaina
householder. Two prominent Shvetambara writers alarmed by
this defection undertook to combat the influence of
Banarasidas and wrote highly academic and extensive works in
refutation of this movement. The first among these was none
other than the Upadhyaya Yashovijaya, the author of the
Pratyukti given above whose date is given as 1624-1688. The
title of his work itself is revealing: Adhyatma-mata-pariksha
where he mentions Banarasidas by name saying that he will
examine the various tenets held by him and his followers who
claim themselves to be the Neo-Digambaras. This major
Sanskrit work of 461 pages with a Hindi translation) by
Abhaya Shekhara Muni was published in Bombay circa 1940.
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The second author is Upadhyaya Meghavijaya (c.
1653-1704), a Shvetambara muni of the Tapagaccha, and a
contemporary of Upadhyaya Yashovijaya. The title of his work
is Yukti-prabodha-ngtaka which seems to be a response in kind
to the Samayasara-nataka of Banarasidas. In this work
Meghavijaya openly calls Banarasidas an apostate from the
Shvetambara orthodoxy and strives to refute a great many
doctrinal points characteristic of the Digambara tradition.
Prominent among them are of course the two, namely whether
a Kevalin does or does not partake of morsel food
(kavalahara), and whether a woman, that is a nun, is capable of
practicing the mendicant vows (maha-vratas) to perfection and
attain moksha in this very life. Closely attached to these two
primary disputes are the problems concerning the definition of
parigraha, that is whether a mendicant’s clothes and begging
bowls constitute possessions, or not. Meghavijaya quotes from
a great many Digambara works, notably the works of
Kundakunda, including the Prabhrta texts, Gommatasara of
Nemicandra and the Mahapurana of Jinasena. Towards the end
of this (220 shastrakara pages) work he mentions Hemaraja by
name and refutes more or less all the major points of the
Sitapata Caurasi Bol. This work was published by
Rishabhadeva Kesharimal Shvetambara Samstha, Ratlam
1928.

TR IRV IAAFERITARIRI] AT
mm awa@ﬁmﬂu TR ST

af~Teensfy aﬁ%ﬁqﬁ—m SRTSTIvSTH fFag: |
(p. 172 ff, published by Rishabhadeva Kesharimal
Shvetambara Samstha, Ratlam,1928.)

Both these works appear not to have come to the attention of
Professeor Hiralal Kapadia and hence deserve a close study in
order to understand the dynamics created by the movement
known as Adhyatmika-shaill.

36



A few years ago while on a visit to Karanja, the Jain
city, which has provided scores of rare Apabhramsha
manuscripts to the late Professor Hiralal Jain of Amaravati, |
came upon a rare and unique manuscript strangely called
Caurdst Bol. This manuscript was found in the temple called
Balatkara Gapa Mandir. It is written in ink on long legal-size
pages with roughly 14 lines per page, in a language known as
Dhumdhari, somewhat similar to the language of the
Mokshamarga-prakashaka of Pandit TodarMal (circa 1710-
1760).

Unfortunately the work does not give any information
regarding the name, place or date of the author. It undertakes
an elaborate discussion of the points, which appear in
Hemaraja Pande’s poetical composition the Sitapata Caurast
Bol. Strangely enough the anonymous author of this work does
not refer to Hemaraja Pande’s by name or to his work, or the
Samayasdra-Nataka of Banarasidas. He is also silent about the
two Shvetambara refutations mentioned above (namely the
ones by Yashovijaya and Meghavijaya). And yet it is a very
elaborate and extensive work, written in a spirit of sectarian
zeal. What is even more interesting is that after concluding the
debate on the 84 points, he takes up a very sustained
examination of the disciples of Lonka, the founder of the
Sthanakavasi (a Svetambara sub sect) movement, who rejected
image worship and all rituals connected with them. This
demonstrates how the Digambaras and Svetambaras could
share certain concerns (such as temple rituals) and join hands
in combating reform movements initiated by Lonka (circa
1475). Towards the end of the text our author in a casual
manner refers to the rise of a subsect of the Sthanakavasis,
under the leadership by Muni Bhikhanji (1726-1803), the
founder of the modern day Terapantha, centered at Ladnu near
Jodhpur in Rajasthan. This gives us the possible date of our
work to be no earlier than 1800.

Currently I am preparing a romanized text (100 typed
pages) of this Hindi manuscript and an English translation,
together with annotations with reference to the works of
Upadhyaya Yashovijaya and Meghavijaya.
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1.

12.

13.

14.
15.

16.

17.

18.

19.

20.

21.

22.

Helen M. Johnson, trans., Trishashtishalakapurushacaritra, 6
vols., Oriental Institute of Baroda 1931-1962, vol. 6, p. 227.
Henceforth TSPC.

7SPC, vol. 6, p. 33. In fact, however, according to
Hemacandra, the Jina teaches grammar to Indra.

TSPC, vol. 6, p. 37.
TSPC, vol. 6, p. 38.
TSPC, vol. 6, p. 125.

TSPC, vol. 6, p. 127.

TSPC, vol. 6, p. 25.

ISPC, vol. |, pp. 38-40.

ISPC, vol. 6, p. 26.

7SPC, vol. 1, p. 326.

For the Digambara version of this story, see Harivamsha
Purana of Jinasena, ed. Pannalal Jain, Delhi 1962, sarga 15,
pp. 230-235.

TSPC, vol. 4, p. 86.

TSPC, vol. 1, pp. 376-378.

TSPC, vol. 6, pp. 34-36.

TSPC, vol. 6, pp. 193-195.

TSPC, vol. 6, p. 299.

TSPC, vol. 6, pp. 142-143.

TSPC, vol. 6, p. 10. He was bom to an incestuous marriage of a
king to his daughter..
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28.

29.

30.

31

32.

TSPC, vol. 6, p. 84.

TSPC, vol. 1, p. 197.

TSPC, vol. 6, pp. 106-109.

ISPC, vol. 6, p. 352.
TSPC, vol. 6, p. 29.

TSPC, vol. 6, p. 28.
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