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an turns to philosophy to have a better
tanding of his life, his place in this vast universe
‘understand his relationship with the society he
n. It is the expectation that an understanding of
‘sophy would enhance his understanding of life in
ial context. This is the very criterion on which a
mon man interested in philosophy evaluates any
line of thought presented before the world.

ainism emerged as a school of philosophy against
cesses of the Brahminic school. It showed a path
rity and self control that could return the values of
tence to a society fragmented into a number of
ons. But gradually contradictions grew within its fold
inspite of the fact that Jainism as a religion followed
2ople has expanded, its true followers have grown
it lost its impact as a philosophy governing the
people. It so happened, perhaps, due to the fact
did not mould itself to the requirements of the
ly changing world. The values which it upheld, the
ic life it dictated and the abstract end which
inded sacrifice even of the many necessities of life
perhaps too much for the modern man.

In this .context the philosophy of samata emerged
practical concept. Scholars debate whether it is a
theory or an entire philosophy of life. But keeping
part if one looks at it he would undoubtedly find it
racticable way of conducting one's life and enabling
nstruction of society based on equity. It has been
ible to incorporate issues related to practical
blems of our life simply because the philosophy does
overlook the political, economic and social
ibilities of an individual in the modern society. It
merely a product of intellectual gymnastics but is
crete method of uplifting the life style of individuals
lin a higher social end. The seeds of this philosophy
mphcnt in the teachings of the Teerthankars :

T &5y |
s the highest religion, it is said.

a society ridden with the extreme diversity as is
| over the world today (excluding a few communist
s), this philosophy is a redeeming concept. More
‘ @omr.t ments the Marxnan phnlosophy m
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society where people are self-governed by the vi
self-control, co-operation and discipline. It provide
society where people get their reward on the b
their merit and performance :
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The philosophy of samata aims at developing s
as a thought, a point of view in the mind of man. It i
anything to be exercised by a system of administr.
over the masses. Equity in thought, speech, att
and action will ultimately make a society based on if
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This concept is concretised in terms of the
against individual or party ownership of wealth and |
provision of equal opportunities to all, establishing
of conduct to be strictly followed by all mdwud
says :
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The Samata Darshan (the philosophy of
has been divided into the theoretical aspect, philo:
of life, self realization and divine revelation. It lays
a code of conduct consisting of twenty one poihts
have been prepared keeping in view its adoptic
average human beings. The philosophy preache:
feeling of ‘all for one and one for all. The gre
emphasis is on a socially desireable way of i
money and power having a lower importa
dutifulness and consciousness. It also emphasiz
independent existence of all organisms and beli
equitable distribution of all the essentials of life.

The philosophy of Equity maintains that th
inequality lies in the heart of man in the form of
This desire has no limits. Peopie are er
ceaseless effort to accumulate more and

wealth. Mad in the pursuit got_p
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