Correlation of Jaina Inscriptions with
Sthaviravalis

U. P. Shah

While welcoming participants at the Seminar in Ahmedabad on
the ‘Aspects of Jaina Art and Architecture’ (Nov. 18, 1973}, I had noted :
“It is high time that all Jaina inscriptions from Mathurz are re-read and
the old readings checked and revised wherever necessary. It is also necessary
to have fresh verdict of the eminent epigraphers apropos the age of the script
in each individual case, in the light of the advancement of our knowledge
achieved during the past 50 to 70 years. The data from the Jainasthaviravalis
has to be correlated and we have to see if we can fix, with the help of these
sthavirdvalis, the period of at least a few monks appearing in these
inscriptions. For it is now becoming certain that there have been mistakes
in the old readings.

“The reading “Vodve thupe” for instance was incorrect. Prof. Alsdorf had
written to me that Litders had revised it but could not publish the new reading
in his life-time. Actually, the reading is pratimavo dve thupe devanirmite'. In
another instance K. D. Bajpai showed that the old reading “Arhat Nandyavarta”

was wrong. The name, as he correctly read it, was Munisuvrata.....2”

“There are inscriptions, for example, which are dated arcund the year
30, the script in these inscriptions should be the same or very similar. There
are inscriptions which are dated around 50, and around 90. The script of
these inscriptions in each group must be identical. If this is not so, then
the inscriptions are dated in different eras or with the sign for hundred
omitted as earlier was suggested by Lohuizen-de-Leeuw.”

With such fresh studies, we have to see whether the sthaviravalis in
the Paryusana-kalpa and the Nandi-sutra can further help us in identifying
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the pontiffs and monks whose names figure in the inscriptions and we
must see what the traditional date for them is. Let us first take the instance
of an inscription in the Son Bhandar Cave at Rajgir (Fig. 1)2. The inscription
generally is interpreted as meaning : “Muni Vairadeva, the jewel among
the acaryas (and) of great lustre, caused to be made, for obtaining nirvana,
two auspicious caves which are worthy of ascetics and in which were placed
the images of the arhats (1. e. tirthankaras).”

There are two Son Bhandar caves at Rajgir, adjoining each other,
the second seems to have been appropriated by the Vaishnavites in the Gupta
period. The inscription under reference has been understood to suggest
that Acarya Vairadeva had both the caves excavated and images installed
therein. A student of Jaina canonical literature and the pattavalts would
immediately see that ‘dcaryaratnarh Muni Vairadevah of great lustre’ can
be none else than the great dcdrya Arya Vajra, sthavira Arya Vaira of
the Sthaviravalis. 1 had identified this pontiff as such in an earlier paper?,
and the terminal date of Vajra, according to the Jaina traditions, was shown
te be around A. D. 57 According to Jaina tradition, Arya Vajra died in
the 584th year after Mahavira’s nirvane®. (According to Harmann Yacobi's
corrected date for Mahavira’s nirvdna, it should be A. D. 167).

The inscription, however, is assigned to the third or fourth century
A. D. on paleographical grounds. But the cave’s architecture, as shown by
S. K. Sarasvati, essentially agrees with the earlier type of Bardbar and
Nagarjuni caves and the learned authority had felt that the age of the Sen
Bhandar cave perhaps belonged to a date not far removed from them.
The two Son Bhandar caves are more or less simple; the carved reliefs
inside were added later as has been the case with several other early caves
in India. The door of the Son Bhandar cave has sloping jambs with a taper
of about six inches from the base to the top. The roof is cut into an arch,
the arch has a rise of about 4ft. 10 inches and the height of the chamber is
a little less than 12ft. It is clear that the caves are not later than the first
century A. D. and that when the inscription was carved they were regarded
as excavations criginally done at the instance of Muni Vairadeva, and were
in possession of those who belonged to the line of Muni Vairadeva®,

S. P. Gupta has published a photograph of the still remaining traces of
the Mauryan high polish of the wall of the rock-cut cave?. This certainly
suggests an early date for the Son Bhandar cave, not later than the first
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century A, D. Doubts have been raised by R. N. Mishra and Jyoti Prasad
Jain® regarding the identification of dcdrya Vaira with the Svetambara*
Arya Vajra and they suggested that the caves belong to the Digambara sect.
There is no dcdrya Vaira known to any Digambara pattdvail and even
amongst the Svetimbaras there is no other Vaira {=Skt. Vajra) who is such
an illustrious great pontiff except Arya Vajra referred to above. Arya Vajra
had a disciple called Vajrasena. Vajrasena, according to the medieval
$vetambara tradition ordinated some monk-disciples at éﬁrpéraka {modern
Sopidra near Bombay)?®. Out of these four disciples started the four ancient
kulas (orders of Jaina monks), namely; Niagendra, Candra, Vidyadhara and
Nirvrtti, Arya Vajra, the preceptor of Arya Vajrasena, is reported to have
visited the Abhira country', Daksinipatha' and Srimila, modern Bhinmala
in Marvad)2.

I had suggested that the inscription referring to Arya Vajra may be
posthumous and A. Ghosh, the editor of the Jaina Art And Architecture
remarked on this suggestion that “the identification suggested by him is
therefore highly probable. About the date of the caves he drew attention to
S. K. Sarasvati’s views.”"? Vairi {(Vajri) $§akhi, known from some Jaina
inscriptions from the Mathurd Stilpa, originated from Arya Vajra (Pkt.
Vaira) according to the Sthavirdvall of the Paryusand-kalpa.

S. P. Gupta, in his Roots of Indian Art, pp. 198 ff., has discussed
the architecture of the Son Bhandar cave and compared it with that of
the Barabara, Sudima, and Dasaratha caves. He concludes : “....]look at
the Son Bhandar cave from any angle, the picture that emerges remains
the same : it is one of the most important missing links between the early
Mauryan caves and rhe pre-historic caves. The Barabara caves are the logical
outcome of the Son Bhandara cave(s).”'* He further writes : “The fact that
the Son Bhandar cave has generally been dated to the fourth century A. D.
on palaeographic grounds appears to shake the very foundation of
the pyramid of our arguments. The inscription on the outer wall of this cave?®,
in fourth century Brahmi characters, states that the cave was cut by
the Jaina muni Vairadeva who installed some Jaina images in it. The reading

* Recent researches on our side show that he was a pre-§vetambara pontiff of
the main stream northern Nirgrantha sect.- Editors
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of this inscription, however, has been debated as it admits an alternate
meaning according to which the term used for ‘cutting’ may equally apply
to the cutting or fashioning of the images. In that case, the cave was earlier
than the date of the images and the inscription put together. Saraswati has
argued in favour of the dichotomy that exists between the actual date of
the excavation of the cave and its real use by the Jaina muni Vairadeva.”'

I had corresponded with late A. Ghosh when he was editing the velumes
of the Jaina Art and Architecture. He referred to my views and remarked
that the identification suggested by me was highly probable. It seems he
thought over the whole inscription again when he gave the reading of
the inscription to S. P. Gupta with the normal prose order of the verse of
the inscription and a new special prose order (published in The Roots of
Indian Art, p. 202). According to this new prose order the translation reads :
“Muni Vairadeva, the jewel among the dcdryas {and) of great lustre, caused
to be made the two auspicious caves which are worthy of ascetics as those
in which the images of Arhats (1. e., tirthankaras) are installed.” (This would
mean that he did not have the caves excavated but only had images installed
therein}??,

This inscription has an additional importance for the history of
the Jaina Church. It speaks of caves in which images are installed and
which were fit for residence by Jaina monks practising austerities. This
practice technically is caitya-vdsa. Usually, the Jaina friars do not stay in
Jaina shrines. Vajra-svami or Arya Vajra, a great knower of the Jaina canon
and a jewel amongst the dcaryas, was an innovator and reformer. I had
discussed this inscription with the late Muni Punyavijayji. He had informed
me that, according to the Svetambara Jaina traditional beliefs, Vajra-svimi
(Arya Vajra) started certain practices which are characteristic of
the caityavasl monks. Later, there was degradation amongst the caityavast
monks but, in the beginning, the caityavdsa or abbetial practice, attributed
to Arya Vajra in the Jaina tradition and supported by this very important
old inscription, was not degraded in terms of monastic rigour, staunchness,
and discipline. Arya Vajra, in point of fact, was held in high esteem as
much in his own times as was in later centuries.

I believe that this inscription had to be carved on the wall in ¢. fourth
century A. D. when one of the two caves, the eastern one, fell into the hands
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of the followers of the Vaisnava sect. This was done by the Jainas of
the school of Arya Vajra who still had retained possession of the western
one of the two caves. The original Jina image or images of the time of Arya
Vajra now do not exist.

The followers of the Digambara sect are reluctant to accept the above-
‘noted interpretation for the fear of Svetambaras being acknowledged as
owners of this and other sites at Rajgir. But this inscription about Arya Vajra
(who is known to the early pattdvalis inherited by the Svetambaras ) refers
to the times when the Svetambara-Digambara schism did not originate nor
had the difference about Svetambara and Digambara images in worship
come.'®,

We may next turn to the other problematic epigraphs. Two inscriptions
from Jaina stiipa at Kankall Tila, Mathur, especially are intersting as they
refer to a Jaina dcdrya well-known to us from the pattdvalis and other Jaina
texts. The first dated in the year 52 (=A. D. 130)*, onthe pedestalofa broken
image, was published by Biihler in “Further Inscriptions From Mathura”,
inscription no. 18, Epigraphia Indica, Vol. II (reprinted ed.), pp. 203-204.
The second edited by Biihler in EL, Vol. 1., pp. 391, no. 21, as inscribed on
the pedestal of a headless image of Sarasvatl (fig. 2) from Kankali Tila,
Mathura. This is dated in the year 54 {=A. D. 132).7

Liiders discussed them again in the Indian Antiquary, Vol. XXXIII.
pp.104f. Transcripts of Biihler’s readings, placed side by side, are also
reproduced there (fig.—).

Biihler translated the first inscription as under :-

“Success | The year fifty-two, 52, the first month of winter, the twenty-
fifth day, 25, - at that moment {was dedicated) the gift of the worker in
metal Gottika, the $ura, the son of $ramanaka, at the request of the preacher
Arya Divita, {who is) the convert of the gani Arya Maniguhasti (and) pupil
of the preacher Arya Ghastuhasti out of the Kotiya gana, the Vera (Vajra)

* The new date for the beginning of the Kusana Era, as recently calculated by
Harry Falk is A.D. 137. Hence the date of this inscription would be A. D. 189.-Editors.

+ The figure is also read at '94, - in which case, following Falk’s determination,
the date of the image would be A. D. 231. The style of the image perfectly accords with
this date.—Editors.
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$akha, the Sthanikiya kula, and the Srigrha sambhoga. May it be for
the welfare and happiness of ali creatures !”

Arya Manguhasti was the pupil of Arya Ghastuhasti and Bihler's
insertion of (and) after Arya Manguhasti is not justified, since the general
usage for mentioning the teacher or father of a person in inscriptions etc. is
such. The insertion of the word ‘and’ would show that Arya Divita was
a pupil of Arya Ghastuhasti.

According to the correction by Lilders inJ.R.A.S., 1911, pp. 1084, 1086,
read, ‘the Golika' instead of the member of the committee (Gottika) and
‘Koliya’ {(Kautika) instead of ‘Kottiva' (Kauttika.)

In the second inscription dated year 54, Liiders’ correction, is : read
‘Koliya' instead of ‘Kottiya’ (Kauttika)}. This second inscription, on the pedestal
of the image of Sarasvati, may be translated as under :-

“Success ! The fourth month of winter, the 10 day, on that date (specified
as above), the gift of the worker in metal{iron—Iloha), Gova, the son of
Siha, at the request of vacaka Arya Deva (who is) convert of gani Arya
Maghahasti, the pupil of vacaka Arya Hastahasti out of the Koliva (Kautika)
gana, Sthanikiya kula, Vajii Sakha, Srigrha sambhoga.”

On comparing the two inscriptions, it is obvious that the Gani Arya
Manguhastin, pupil of Vacaka Ghastuhasti (Arya Hastahasti) of
the inscription dated in year 52 is the same as Ganin Arya Maghahasti,
pupil of Vacaka Arya Hastahasti of the inscription dated Sarhvat 54. Gana,
kula, sdkha, and Sambhoga in both the cases being identical, there can be
no doubt in regarding Arya Manguhasti as the same person as Arya
Maghahasti. And Arya Manguhasti is the same as the Sthavira Arya Mangu
of the Sthaviravalt of the Nandi-stitra*®. The Nandi-stitra-sthaviravalt gives
the parampard or succession list of the heads of the Vacaka-vamsa, who
succeeded one after the other from Ganadhara Sudharma down to Diisagani
(Dusya gani). In verse 26 of this Sthaviravali, we are told thar Sthavira
Svati of Harita gotra was succeeded by Arya Syama of Harita gotra.
The latter is followed by Arya Sandilla (Sandilya) of Kauéika gotra,
succeeded by Arya Jitadhara and Arya Samudra whose word was regarded
as authority in islands and beyond the three oceans (vss, 26, 27). As I have
elsewhere shown, Arya Syama is Arya Kilaka of the Kalakacarya-kathas
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and Arya Samudra is his grandpupil Arya Sagara sramana of the same
Kalaka-kathas®. Next, in vs. 28, Arya Mangu is paid respects in the following
words :-

Bhanagarh karagarh jharagam pabhavagam nana-damsanagunanam |
vandami Ajja-Mangurm suyasagaraparagam dhiram {]28]]

The above-cited gatha shows how great a sthavira the Arya Mangu
was. He was a pontiff of great virtues of jfiana and darsana, a great
personality who could impress upon others (and who had superhuman
powers, the pabhavaga=prabhdvaka one who had crossed the ocean of
canonical learning [Srutasdgara-paragal).

These inscriptions show that Arya Mangu belonged to Vera or Vaira,
i.e. Vajra or Vajr1 $akha. Origin of this §akha, according to the Sthavirdvali
of the Paryusand-kalpa {according to its vistrta-vacana), is as under :

“From the two sthaviras of the Vyaghripatya line, Susthita {(alias Kotika)
and Supratibuddha (alias K8kandaka) branched out the gana named Kotika
which had four s§akhas and four kulas. What were the sakhds ? They were :
First, Uccanagari, and then Vidyadhari, Vajri, Madhyamika—such were
the foursakhas of the gana named Kotika.” Arya Mangu or Arya Maghahasti
belonged to this Vajri §akha. The two inscriptions discussed in the foregoing
refer to this Vajri or Vera or Vaird §akha derived from Arya Vajra who was
a pupil of sthavira Arya Sthagiri (Simhagiri), jatismara of the Kausika gotra,
as the Sthaviravalt tells us in su.11. This sthavira Arya Sthagiri and sthavira
Arya $anti-sainika {= s’éntisena ?} were the two disciples of Sthavira
Aryadatta who was a disciple of sthavira Arya Indradatta who himself was
a disciple of sthavira Arya Supratibuddha alias Kakandaka. Both Susthita
(alias Kautika) and Supratibuddha {alias Kakandika) were disciples of Arya
Suhasti. We know from other sources that Sthavira Arya Suhasti was
a contemporary of the Mauryan ruler Samprati. Suhasti is credited to have
brought Samprati to the Nirgrantha fold.

In an inscription published by K. D. Bajpai*' and again discussed by
M.A. Dhaky* we find reference to Kautika-gana, Santinika-kula, and
the Vajr1 §akhd in the inscription which is dated in the year 17 of Kaniska,
which proves that both Arya $antinika, the contemporary of Arya Sihagiri
and Arya Vajra, the pupil of Sthagiri lived before the year 17 of Kaniska,
since Vajri $akha is said to have originated from Arya Vaj ra. Since Manguhasti
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or Maghahasti of inscriptions dated in the years 52 and 54 belonged to
Vajr1 §akha, it would show that Manguhasti or Maghahasti flourished later
than Arya Vajra®.

Now, if this Maghahasti is the same as Arya Mangu, then Arya Mangu
is later than Arya Vajra. But the Tapdgaccha-pattavali, says saptasastya-
dhikacatuhsatavarse 467 Arya Manguh. But the same Tapdgaccha Pattavalt
(composed in V. S, 1696 = A. D. 1639-40) says the following about
Vayarasami (Vajrasvami) :

T Il UE |

e - aEH A deiefiey e stasanht o aeeft sfmfes,
STTERTaT SEReTR, wiioed deus A el Qs Yoy,
Tafadfadl SoqdfaEm U SemEaiaeT | a9 W Y, oo e ¥_E
Fi WA W B ¢ AN TR, AT vy AW o woreq 3% awifn o,
gargereif sttt oftaren f diuq aqeiaiasdaem woy gt sl ) f aeeafaE
TG - YA T

T Aag garTeHE fay |
TGSy (3) o TR T i
—TgrEel-wTeEd, part 1, p. 47

But we must remember that, just as Kautika or Kotika gana had a Veri
or Vairi or Vajrl $akha, Varana gana had a Hattikiya kula (corrected by
Liders as Arya Halaklya kula) with Vajranagari $akha, mentioned in a Jaina
Inscription from Mathurd dated Samivat 4, vide Liiders’ Inscr. no. 16. Thus
Veri or Vairl and Vajranagari are two different $Gkhas. {See also inscription
on 1.234, Luckrrow Museum.)

Liders’ Ins. no. 18, dated in the Samvat 5 of Devaputra Kaniska refers
to Kautika gana, Brahmadasika kula, and Uchenagarl §akha. These are
also referred to in Liiders’ Inscriptions nos. 19 and 20 of Samvat 5.
The Uccainagari sakha emanated from Arya Santisenia according to
the vistrta vacand of the Paryusandkalpa Sthaviravali. This Santinika was
contemporary, senior confrére of Sthagiri (Simhagiri) the reacher of Arya
Vajra. It is interesting to note that, in the inscription discussed by Bajpai
and Dhaky, earlier referred, a mendicant of the Santinika kula became
a member of VajiT §dkha and not of the Uccenagari §akha said to have
been started under Arya $antinika.
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On the analogy of the name Uccenagari (of the city
Uccenagara=modern Bulandas’ahara)* shall we suppose that there was a
place called Vajranagara from which was derived the Vajranagari §akha ?

Arya Mahgu was a famous and revered pontiff having considerable/
proficiency in Sruta or the Jaina Canon and was a prabhavaka acarya.
The Himavanta Sthaviravall (supposed to be spurious) says that Arya Mangu
was a pupil of Arya Samudra. In this context we must note the order of
gathas of the Nandistitra Sthaviravall :

Biferrd wig 9, o e 7wt |
T HINEET Glem SATTAFe (1361
frageamafaia Saageg nfeadaE |
T HTHEE, HRGTTITLIER N3]
qOF T FT qTe VIO EORenei |
SIA ISR, IR i 43¢

Next come two verses which are not commented upon by the author of
the Nandi citrni nor by Haribhadra siiri in his commentary and which are not
found in all manuscripts of the Nandistitra. Editors of the Pattavali-Samuccaya,
part 1, give them as extra verses found in some mss. only and do not give them
continuous numbers. Even in the critical edition of the Nandi-sitra published
by the Mahéavira Jaina Vidyalaya these were not accepted as verses of
the original text and are treated as doubtful. They are :

IR AT, e A 3 e 9 )
Tl K rEa, Tt FaEn U
T SreeiorEst-THY Yoraardia o |
ORI, ST Tamsdt JfE
—ugrast q9eed, [ p. 13.

Then we have ;-
ot <gntin 7 qafare s |
FTeeHigEav, fyrar 58 Tgsm 11321)
—vifegs, (Bombay ed p. 6)

+ Ucchera in M.P. according toc Sagarmal Jain.—Editors.
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The Tapagaccha-Pattdvali says that Arya Samudra and Arya Mangu
belonged to another lineage and thus it does not help us much in deciding
whether Arya Mangu was later than Arya Vajra or was his Junior
contemporary. When the Mathura inscriptions speak of Arya Manguhasti
or Maghahasti as belonging to Vairi $akha, we have to presume that he was
either later than Arya Vajra or was his junior contemporary or that the Vairi
sakha to which Maghahsti belonged had started before Arya Vajra if
the dates of Arya Mangu (467 years after Mahavira) and of Arya Vajra
(years 496 to 584 after Mahavira) given by the Tapagaccha Pattdvali in
the 17th century are to be believed. It is difficult, however, to rely on
the dates it gives composed as it was in as late a period as the 17th century.
But it is certain that, as shown by the Nandi-sthavirdvali, Arya Mangu
succeeded Arya Samudra as ‘Vacaka-mukhya’, the Nandi-sthaviraval
concerns itself with the Vicakas. Arya Mangu’s active association with
Mathura is supported by several texts. Hence it is reasonable to regard
Arya Mangu of literary works and Arya Manguhasti or Maghahasti of
the two Mathura inscriptions referred to above as identical®.

In the Prakrit Proper Names (Ed. Pt. Dalsukh Malvania), part 11, p. 537,
we have the following entry about Mangu :- A learned preceptor (Nan. V.
29). Owing to his greed for food he became a Jakkha after his death at
Mathura (Nis. Bh. 3200. Nis. Cii. IL. pp. 125-26; I11. p. 142. Av. Ci1. II. p- 80.
NanM. p. 50. GacV. p. 31.). He had a different opinion regarding dravyacarya
(Av. CO. L. p. 585. Brhm. p. 144, Vyabh. 6. 239 ff.)?5, Samudda was his
preceptor and Nandila® his disciple (Nan. 28, 29).

In the “Pratikramana adhyayana” of the Avasyaka ciirni, while referring
to the pratikramana of three types of gaurava-viradhang, the story is given
of Arya Mafgu, a Jaina monk who was reborn as a Yaksa in Mathura on
account of egoism : xxx TGS IR WY ST Ay fremmatagd
seRgted sopfafag < e, T sroia e Tgle Il wolfa-o% O maee
ASAH] SRRIAT e 39Ol 7 W gs RaufEagl fague Bifes, wifeTRate I A
" g@weid | Av. Ci. 1. p. 80,

The Nisitha cirni calls him a bahusruta, well-versed in canon, and
having a large group of disciples : % $¢ 3arewi - ‘IR svgan * srvem” -

AR I A TgYA 0 Fgga-4 |
arafe-wg-ffae, T shers foremo (133001
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ST ST SEEGAT ST W eIy Sseratasion o fagim wgt Wi
T 1Y AR e BTE wafs awnfiufe TEm, ER-<fg-wa-Tenfanfe fau fxol usfanm
sfeenrdfa | @ oAt Wise woegTfeag) W fasdda 1 fufel S o ¥ @y
fasfiar 1 1 fa stomeieg vfedar fagfaanoe) dad forgaoR Sral ST | xxxx 91l
el qonfa-Ee STewaT] SigTHRTTEsl Hie fgH0 Sed) T, T 5 S5 T8 T
WA FF 1 3300

—Nisitha ciirni (Agra, 1958), Vol-1I S11.43, ¥M&-TM.3300, pp. 152-153.
Also see ibid., p. 125.

The Digambara author Svami Virasena (A. D. 817), in his commentary,
the Dhavala on the Satkhanddgama of Puspadanta and Bhiitabali, and acarya
Jinasena (A. D. 837) who finished his guru Virasena’s incomplete
commentary, the Jayadhavald, on the ancient Kasdya-pahuda-sutta and
Yati-Vrsabha's ciirni on the Kasdya-Pahuda, repeatedly cite Mahavacaka
Arya Nagahasti ksamdsramana, Mahavacaka Arya Manksu ksamdsramana,
and Mahavacaka Arya Nandi ksamésramana?’. Prof. Hiralal Jain, the editor
of the Satkhandagama, identifies Mahavicaka Nagahasti and Mahavacaka
Manksu with Arya Nagahasti and Arya Mangu of the Sthavirdvali of
the Vicakas of the Svetambara tradition given in the Nandi siitra of Deva
vacaka {c. A. D. 450)%,

We have shown above that, according to the archaeological evidence
of the two inscriptions from Mathurd, Arya Maghahasti (identified with
Arya Mangu as earlier shown) is later than Arya Vajra since Mangu belonged
to Vajri-éakha. This goes against the dates given in the Commentary on
the Tapagaccha-pattavall. Under the circumstances, we have to reject
the late literary evidence of the Commentry on the Tapagaccha pattavalt
But, if we can fix up the date of Arya Mangu, we can fix up the age of
the above-noted inscriptions. At present these inscriptions are regarded as
dated in 52 and 54 = A. D. 130 and 132 This would show that the era of
A.D. 78 is used in these inscriptions.

Dhaky takes the date of Mahavira’s nirvana as 477 B. C. following
Jacobi. Thus Arya Vajra’s date would be A. D. 177 and Arya Mangu would
be a junior contemporary of Arya Vajra or letter a little later than Arya
Vajra. Dhaky, following A. K. Narain, takes the initial year of the Kusina
era as A. D. 105 and A. D. 78 as the initial year of the Saka era. If the dates
in the two inscriptions discussed here are in the Kusana era, then they are



174 U. P. Shah Jambii-jyoti

dated= A. D. 155 and A. D. 157 according to Dhaky's calculation of
the Kusana era.*

We have to remember that there are two types of inscriptions from
Mathurd. One type which refers to the year of Kaniska or Huviska. But
those which do not refer to the Sarmmvatsara (Era) of any king—must we
regard them as dated in the Kusana era ?

The analysis done above is an idle exercise to arrive at a solution of
the problem of the era or eras used in the Jaina Inscriptions from Mathura.
If identification of the dcd@ryas named in these inscriptions and finding out
of their age from the sthaviravalis could help us, it would be a great forward
step. For the present we can say that Arya Mangu cannot be earlier than
Arya Vajra. Vajra’s date would be either between B. C. 57 and A. D. 57 (acc.
to traditional date of Vira. nirvana) or B. C. 7 to A. D. 177 acc. of Jacobi’s
calculations?®?.

Annotations :

1. This was a case of splitting the words, written in a line in inscriptions and
manuscripts, in a correct way. The inscription referred to two (dve) images
(pratimavo} installed in the devanirmita stiipa. Similarly, in the Vasantagadh
Jaina bronze inscription of Samvat 744 (A. D. 688), it is said that the $ilpin
Sivanaga cast two images of the Jinas. The other (identical) image is not inscribed.

2. See my observation in Aspects of Jaina Art and Architecture, Eds. U. P. Shah and
M. A. Dhaky, Ahmedabad 1975, p. xii. In the inscription, the name ingraved is
actually ‘Munisucrata’, a scribal error for ‘Munisuvrata’.

3. However, ¢f. Archaeological Survey of India, Annual Report, 1905-1906, p. 98,
166.

4. “Muni Vairadeva of Son Bhandar cave inscription,”JBRS., December 1953, pp.410-
412,

5. For more information about Vaira, see, M. J. Mehta, and K. R. Chandra, Prakrit
Proper Names, volll., pp. 660-661, and the “Parifistaparva” of Hemacandra’s
Trisastisalakapurusacarita. According to the Vicarasreni of Merutungacarya (Aficala-
gacchlya : late 14th cent. A, D.} and the Duhsamdkala-samanasarighatthava, of
Dharmaghosa siiri (¢. 3rd quarter of the 13th cent. A. D.}, the date of Arya Vajra is

* Now, of course, that date has to be reconsidered.—Editors
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10.
11.
12.
13.
14.
15.

16.
17.

calculated as Virat 548-584, i.e., A. D., 21-57: vide Muni Nathmaljt, “Jaina Darsana
Manana aur Mimdrasd, (Hindi), App.1.p.63. This of course would be the date of

Arya Vajra as acarya or as head of the group of monks.

Also ¢f M. D. Desai, Jaine Sahitya no Samksipta Itihasa (Gujarati), Bombay
1933, pp. 31,37, 124,

. Alsosee, A. Ghosh (Ed.),Jaina Art and Architecture, vol. I1. Dethi 1974, pp. 88-89,

118-119 and plates 51, 52.°

. Gupta, S. P., The Roots of Indian Art, Delhi 1980, p. 201, pe.99, b.c.
. A. Ghosh (Ed.), JAA. Vol. 1, pp.119-120 and infra.
. See the Brhat-Kalpa-Bhasya, pp. 917-921. Also ¢f. the Pautdvali-samuccaya,

Ed. Darsanavijaya, “Guruparvakrama” of Gunaratnasiri, p. 26, and S$ri Tapagaccha-
Pattavali, pp. 47-48, and the Kalpa-siitra sthavirdvalt, p. 8.

Avasyaka-ciirni, pp.396-397.
Ibid., p. 404.
Avasyaka-tikd, p. 390.
A. Ghosh, JAA. vol. L., p. 89, note 7.
Gupta, The Roots., pp. 199-200.
There are many more inscriptions in the cave, including one or two in Shell
characters. To my knowledge, none of these other inscriptions so far have been
published.
Gupta, pp. 201-202. S. K. Saraswati, in The Age of Imperial Unity, pp. 502 f.
The inscription is read as under by A. Ghosh :

fratoren T quferdig

R TSR |

fagesa ssHEq S |
The Normal prose order is :
AT Se gfvde fefenas fagwa () Fafard gy séafammtad esered |
The new suggested prose order is :
SRS et graRe Faivem Twa(R) g Rsdofrmaials seg
The Roots of Indian Art, p. 202.

Liders' List of Brahmi Inscriptions, no. 959; Cunnigham, Arch. Surv. Rep. Vol. L.
p. 25; Bloch, A. 5. 9,,A. R. for 1905-C6, p. 98, note 1.
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18. For some canonical references to Arya Vajra, see Prakrit Proper Names, Vol.IL,,
pp- 660-661.

19. The Sthavirdvalt is given insiitra 6 of the critically edited Nandi-siitra, pp. 68, vss
23-24, Mahavira Jaina Vidyalaya, Bombay 1968, Edsn. Muni Punyavijaya,
Pt. Malavaniya, and Pt. A. M. Bhojaka.

20. “Suvarnabhiimi merh Kalakacarya” (Hindi) published in $rf Vijaya Vallabha-siiri
Smaraka Grantha, Bombay 1956. Also see, U. P. Shah, “Kalakdcarya—A
Revolutionary Jaina Menk,” Bharati (Journal, B.H.U.) forthcoming issue asR.C.
Majumdar Commemoration Volume; and “Jaina Anusrutis About Kalaka” Journal
of Indian Museums, 1959.

21. K. D., Bajpai, “Three New Kushana Inscriptions from Mathura,” Jaina Antiquary,
Vol.XVL no.1. pp. 13-16.

22. M. A., Dhaky, “A Propos of the $antinika Kula of Kautika Gana,” Bharati, New
Series no.2, (Varanasi) 984, pp. 149-151.

23. The other alternative is that the Vairi$akha originated earlier than Arya Vajra.
For Arya Vajra, see, Agamic Index of Prakrit Proper Names, Ed. Dalsukh Malvania,
Ahmedabad 1972, part-11. pp. 660-661.

24. Incidentally, [ would want to point out that ‘hasti’ seems to have been a suffix
added to different personal/pontiffical names, e.g. N3ga-hasti, Su-hasti, and others.
Whether zll monks with hasti ending names belong to one line or not is to be
investigated. But the name Ghastuhasti as the teacher of Arya Manguhasti suggets
that monks with hasti-ending names belong to the same line. Ghastuhasti is an old
Prakrta form for Hastahasti and Ghastu may be a scribal error for Ghasta. Now,
we have in the Paryusand-kalpa sthavirdvali a few verses in the end after the prose
Sthavirdvall ending with Phalgumitra, the disciple of Arya Pusyamitra; also
the disciple of Arya Ratha who was a disciple of Arya Vajrasena, in turn the disciple
of Arya Vajra. Amongst these nine verses, we have two names : Sthavira Hasta as
well as Sthavira Arya Hasti. But we do not know for certain that the monks
mentioned in these nine verses are in order of teacher and the taught or are just
names of some chiefs of the line of Phalgumitra. The verses are as under :

st wfirt = A enorffy e arfeg |
wr=s faawg fim, Fifaa Sesiaeue 3 N
4 dfezor faem, fae dafa srerd ad |
o FarT, W g e 9w iR
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Forf et 9 Tiad 9 o 9 g |
faog mrerir, Sremfs W €2 i3
MNETHAR, WOIeTE 78 9 Wed 93 |
o 7 STSSIeg, AR FHAIH gl
7 dfcwm fowa forfamraftearred |
&% = duaeg FEEE e
Heifh SRy ¥ Fwe wWhrarr di
g wermm, FIePTd 98 G55 el
ey et @ Yo dieef g |
ey el 341 i Iee we el

| FrgaTd v faeme ufeaants
e w4 g wrd 92 il
el WO, @RS HRETE €94 |
Ll FRaEn SoEaH RN

It is of course obvious that these gathas are added sometime after the second
Valabhi council that met under the leadership of Devarddhi gani ksamdasramana.
Possibly, the gdthds refer in brief to the lineage to which belonged Devarddhi gani

ksamasramana.

25. sEaReEiel fafag-wfsiggest afageoma, xfreages o ned T3,
SPEROTRIEY I TR IogE, I Heruorati Iaeieatas 4, wit gep,
fermeTmTe SR, ergar sioreh wfash afafd, shiarammei wgaraTe! refeuarrr
wgrEd seE——- AvCiiLp. 585.

26. The Nandisiitra edited by Muni Punyavijaya reads Ajjanandila and not Ajja Nandila
in the Nandi sthaviravali. The correct name probably was Arya Anandila, since
the editors of the critical edition by Muni Punyavijaya, Dalshukh Malvania, and
Amritlala Bhojak, give only one v.].,27=/{gel and do not read Ajja Nandila from
any ms. referred to by them. One does not know when the name Arya Nandila
came in currency. (could the Arya Nandi of the Dhavald-tika be Arya Nandila or
Arya Anandita ? —Editors }

27. See Hiralal Jain, the Satkhanddgama Vol. I, “Intro.,” pp. 49-50, the Dhavaid,
3otyye; theJayadhavala, 3o 1R3R; the Dhavald, o 2433, L8u¢; theJayadhavald,
o Q3. Also Hindi “Intre.,” to Satkhandagama, Vol.ILp. 36.

*  We think that this hagiological list follows the sequential order. —Editors.
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28.

29.

U. P. Shah Jambi-jyvoti

Virasenasvami, in his marngaldcarana ro the Jayadhavala-tika, writes :-

Ao FRTA- IS S0 |

TrRIfE faafid & ToRTTeR &% HEl

ToRREAOT faforT TETReEREt wWealt |

HOTTSHEOT | WOTRTERT 98 Bl

Wt SteendTEG! efERd i o

 fafagas Weaws B @3S lie

—HTEAIES, Tlo ¢, p. 4
Gunadhara composed the Kasdyaprabhrta in gathds. Arya Mankhu fully grasped

the meaning of the gathd’s uttered by Gunadhara. Yativrsabha was the author of
the Vretisiitra (citrnisatra). Yativrsabha, according to Virasena, was the disciple of
Arya Mangu and also disciple (antevast) of Nagahasti.
See an. 26 where Av. Ciar. p. 585 refers to Arya Mangu, Arya Samudra, and Arya

Nagahasti as Vacaka. It is, then, certain that Arya Mangu of the Svetambara texts
is identical wish Arya Manksu of the Dhavala and the Jayadhavala, ete.

According to the avacuri on G AT SATOHEET of YUY, S was dedrya
(head) for 36 years including wh. 584 years A. M. elapsed so @5 =548 to 584
A M. 21to57A.D.or 71 10 127 A. D. (Jacobi).

oog





