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GENERAL EDITORIAL

Meditation ( Dhyzana ) is a subject of supreme impor-
tance in Jainism which is essentially spiritualistic in
theory as well as in practice; and numerous works, big
and small, in Sanskrit and Prakrit, have been produced
on it since times immemorial.

Here is presented a small hymn in Sanskrit containing
100 verses : it is called Dhy@nastava, though it could be
called Dhyanafataka as well. It is an exposition of
Dhyana { Meditation ). The contents are given in the
“Qutline of the Poem” ( pp. 6-7 ), in the Introduction of
the Editor. The author is Bhaskaranandi, the same as
the author of the commentary on the Tattodrthasiitra.

This is edited here by Miss Suzuko Obhira along with
English translation and Introduction, shedding much
critical light on the contents of the work as well as on
‘the author’s lineage and age. Miss Ohira hails from
Japan. She is a B. A. in English Literature ( Tsuda
College, Tokyo) and M. L. S, in Library Science
( University of Washington, Seattle ), and has studied in
Banaras Hindu University during 1964-65. Lately, she
was in the States working in the University of Illinois
Library. She is a keen student of Sanskrit, and has been
occupied for sometime past on the English translatioii of
Bhaskaranandi’s Sanskrit commentary on the Tativdrtha-
sittra. She has a good grounding in Jainism. At present
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she is in India to continue her work on Bhaskaranandi’s
commentary in the Department of Jainology and
Prakrits, University of Mysore, Mysore. Miss Ohira had
completed her work on Dhyanastava while she was in
the States It is very kind of her to have given it for
the publication to the Manikchandra Digambara Jaina
Granthama3la, and thus enriched this series. We are very
thankful to her.

We are grateful to Shriman Shanti Prasada.31 Jain
and to his enlightened wife Smt. Ramaji for so generously
patronising this Granthamala. It is both an opportunity
and a challenge to all earnest workers in the field of
Jaina literature. Many small and big works in Sanskrit,
Prakrit and Apabhraméa still lie neglected in Jaina
Bhapdaras ; and we earnestly appeal to our scholars to
edit them and present them in a neat form:this isa
duty which we owe to our Acaryas who have left for us
a great heritage in our literature.

Balaghat H. L. Jain
Mysore A. N. Upadhye
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INTRODUCTION

The Dhydnastava is a poem of one hundred stanzas,
composed by Bhaskaranandi for the sake of his own
concentration of mind. In its form it is a prayer addressed
to Jina-Deva. It has hundred verses like the Jhagpajj-
hayapa Dhyanasataka in Prakrit (attributed to Jina-
bhadra ) which has been well-known in the South (being
quoted in Dhavala } and to which it is indebted. Itis
based on his other work called Taftvarthavriti, a commen-
tary on Umasvami’s Tattvarthddhigamasiiéra, of which
there are, according to ]inammakoéa, nearly forty
commentaries. In this introduction, I would like to give
a short outline of this poem first, then, while discussing
the relation between Tativdrthavriti and Dhydnastava, 1
would like to bring up the problem of our *so little
known’’ author, who probably flourished in the early 12th
century.

The Dhyanastava, here presented in translation is
based on the palm leaf MS, No. 755 in Moodbidri. It
was transcribed from Kannada script into Devanagari by
$r1 B, Devakumar Jain, which was arranged for me by
Dr. A. N. Upadhye, without whom this small piece of tra-
nslation, which was also made under his guidance, could
not have been possible, and to whom goes my humblest
gratitude. I restricted myself to verifying the date of our
author, My deficiency in knowledge might have made
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various mistakes in this study, which, I hope, shall be
kindly corrected by the scholars concerned. After my
text was finalised and my translation also ready, my
attention was drawn to the Jaina Siddhanta Bhskara,
XI,p. 113 and XII, p. 54. 1-9 (Arrah 1944-46) where
Pt. K Bhujabali Shastri has described the Moodbidrt
MSS. ( possibly the same of which a transcript was sent
to me ) and also given the text of the Dhyanastava. It
shows some various readings of minor nature :
1. gaiugH_ for gaRMEEA

57. sr=qidl 1T for sl IgTHIEY

70. g fegaw for mar Ry

78, axNaariar for aRTraARIT

99. Bfy grEifs sng for <l awhifa sg

1. OUTLINE OF THE POEM

Mangalasloka

1-2 Saluting the perfect soul, the aim of the poem 1s
laid down concerning the attainment of perfec-
tion.

Nature of dhydna

3-7 The nature, definition, and purpose of dhyana
are summarized. The meditator is required to be
a right believer free of attachment and endowed
with the knowledge of Reality.

Classification of dhygna

8-23 Four types of dhydna, t.e, darta, raudra,
dharmya, and $ukla, are described,
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24-32  Four types of dhyana, i.e., pindastha, padastha,
ripastha, and rapatita, are explained.

33-36  The highest self is described.

37 The external self is mentioned as incapable of
performing dhyana,

Reality and epistemology

38 Introduction of nine categories of Reality and
six substances.
39 Introduction of pramana, naya, and niksepa.

-40-57  Nine principles are explained. The nature of the
soul as consciousness is described in reference to
the categories of knowledge and perception.

58-67  Description of six substances.
68-76  Definition and subdivisions of pramanpa, naya,
and niksepa.

Three jewels

77-92  Right faith,right knowledge, and right conduct
are explained as the cause of liberation.

Eulogy
93-100 Adoration of the Lord, and aut\hor’s statement.

II. DHYANASTAVA AND TATTVARTHAVRTTI

In the final verse of Dhyanasiava, it is said, *...this
hymn corresponding to dhyguna was composed...”
_‘Dhyana-’ nugam’ can be also rendered as ““a companion
to dhygna.” In whichever sense we take it, it is evident
that our Hymn is based on and referred to his Tatfvgrtha-
vréts. His Vriti as the source of Dhy@nastava is endorsed in
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the following table. Reference is also made to Nemican-
dra’s Dravyasangraha (DR), Jinabhadra’'s Dhyanasataka
(DH), and Pajyapada’s Samadhisataka (SM), in which the

sources of our certain verses are traceable.

Dhyanastava Tattvdrthavrtts

3

4
5-7
8
9
10
11
12
13

14
15-16. 1

16. 2-21

33
34
35
37
38

39
40

1X:29; X:1.2
(DR 46-47)
X:2-4 vr
IX:27 vr
1X.:28-29
1X:30-31
1X:32-34
IX:35

IX:36

IX:6

(DH 31-34)
1X:28 vr, 36-
37 and vr
1X:37 vr,39-
44 and vr
IL:7;vr; V4l vr
(DR 48)
X:5-6

(SM7)

1:4, V:1-3, 39
(DR 23, 28)
1:5-6
I:4; VI:3 (DR
28)

Dhyanastava Tattvdrthavrits

41
42

43-45

46-47
48
49
50-51

52

53

74-55

56
57
58
59
60
61
62
63
64

I11:7-9 and vr
(DR 9)

1:9, 10 vr, 31-
32 ’
I:15 vr; I1:9vr
(DR 44)
V:1-5 (DR 15)
VI3 vr (DR
38)

VI:1-2 and vr
(DR 29)

I:4 vr; 1X:1-3
(DR34)

I:4 vr (DR
32, 36)

X:2 (DR 37)
VI3 vr
V:1-3, 39
(DR 3)

V23, 25
V:19-20, 24
V:17

V:18 (DR 19)
V:22 vr
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Dhyanastava Tattvdrthavriti Dhydnasiava Tattvdrthavetls

65 Vi1, 3,2930 9.5 I:3 vr

66 Vi22vr,39vr  gg gy 1:2 vr

o g o T g I1:3, 4 vr
69.72 1:33 vr 88-92 I:1-3 and vr
7376 I:5 vr 94.96 (SM 46) (DR
77 I:1 48)

78 I:2and vr 98-100 prafasti

Note—Reference to those other than Taétvarthavriti
is not made whenever the source is found in the latter.
“IX:29" refers to Tattvarthasgtra. *“X:2-4 vr*’ refers to
his Vrits of the Satra. “I1:7-9 and vr” refers to the Siira
and his Vriti.

The Dhyanastava is derived mainly from the Chapters
I, V, and IX of the Vr#i, Chapter I and V are concerned
with Jaina ontology, metaphysics and epistemology;
Chapter IX, with stoppage of karmas, wherein dhyana is
taken up as one of the internal austerities serving as the
cause of dissociation of karmas. The basic concept of
the Vritt is retained unchanged in Dhyanastava. Only a
certain point is maae more explicit in our Hymn. For
instance, Bhaskaranandi says in our verses 50-59 that the
principles of Reality consist of twofold nature, physical
and psychical. Merit, demerit, and liberation, including
life principles, are said of as such, which are implied in
the Vrtti, but not elucidated. Their dual nature is dis-
tinctly explicated in Dravyasangraha, which must have
been used as one of the models of his poem,
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His Vit on Taitvarthasitra follows the interpretations
of Sarvarthasiddhi of Pujyapada, Rajavartika of Akalarika,
and Slokavartika of Vidyanandi. 1t is, in fact, the reduc-
tion of them in general. Their original sentences are
frequently quoted in his Vr#f without alteration. He

- does not even attempt to make any novel or original
interpretation of the aphorisms, but tries to convey the
traditional purports of these predecessors in his own
simple words and style, particularly for the sake of slow
students. His commentary on Taffvarthasatra I1X:27
which deals with the definition of dhyana isa good ex-
ample of his style, in which the orthodox understandings
of this siitra are rewritten succinctly in his own words
and phrases. Let me quote from it:

“IX:27 uttama-samhananasyaikagra - cinti - nirodho
dhyanam antarmuhartat
Restraint of thought to one point [or object]
is dhyana, which lasts up to antarmuharta for
a person with the best physical formation of
\ joints.,

...ekasminn-agre ( on a single point ) or on the prin-
cipal object, i.e., on a soul or elsewhere, cinta nirodha or
having one’s thought fixed and keeping away other mental
activities, is ekagra-cintanirodhah. ¢“This is dhyana,”
by thus stating, the nature of dhyana and its object are
restricted. Similarly, when one’s thought is turned upon
various kinds of objects or upon the object predominantly
fitting for illusive thought, it ceases to be dhyana. Since
the steadiness of thought is herein not attained, any
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justification of it would become an over-deduction ad
absurdum. It is said ‘that the absorption of the self in
its very self is the. definition of dhyzna. But itis also
disregarded, because thought is accepted as the object to
be restrained. The [ Buddhist ] dogma that nothing but
the non-existence of any thought is dhysna, or nothing
but thought alone is dhy#na is also removed. Because if
the nature of dhydna is taken as nothing but the non.
existence of valid knowledge which is the innate nature
of the human being, or as the negation of all thoughts,
then, by all means, the same voidness would be applied
to liberation also. Opponents contend, “The state of yoga
wherein the self becomes unconscious of the object is the
cause of the ultimate bliss [ cf. Vacaspatimiéra’s Tati-
vavaisdradi 1-20 .  Therefore, the self in this state is
described as abiding in its transceridental nature, This
state is truly the final liberation, or this stateis verily
dhyana.” No, your opinion is contradictory, because the
self which is by all means characterized by its inherent
non-dual nature is irrelevant to be characterized by the
dual nature simultaneously [ i. e., the self in the released
state is characterized by consciousness, but the mundane
soul in the meditating state is characterized by the dual
nature, i.e., consciousness and unconsciousness ]. The
Jainas consider that a-soul is modified by manifold nature.
Hence, the validity of the Jaina doctrine of dhyznais
established—since the self characterized by unwavering
thought is expressly meant to be the nature of dhyana,
the self in this mode is elsewhere called dhyana from the
figurative: point of view. And when the cause of the
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metaphor is no more existent [ i.e., when the self is no
more modified, but staysin its natural state of cons-
ciousness, ] it is proved to be the state of deliverance...”
The nature of dhyzna is traditionally understood by
the Jaina System as the soul in the mode of unwavering
thought. Therefore, arta and raudra dhysna are also
accepted as its divisions, although they are the causes of
rebirth. Later, the scholar like Hemacandra who regards
yoga to be consisting of three jewels disregards them as
the divisions of dhysana., The rest of the two types, dhar-
mya and éukla, are the means and causes of deliverance.
In Tattvarthavrits 1:1. the nature of liberation which is
the sole aim of our life is discussed through the lengthy
quotation from Somadeva’s Yasastilaka Book 6, Kalpa 1,
with an ending verse, “Bliss, knowledge, sovereignty,
energy, and supreme subtlety: these are infinite. Therein
lies liberation in the religion of Jina.” In a word, deliver-
ance is the realization or revelation of the essential self.
And dhyzna in the highest stages serves as the cause of
it. The nature of dhyana, liberation, and self, and their
interdependent relation, which are the subject matters
of the Vrti 1:1 and IX:27, are condensed in our beginning

four {lokas, i. e., 3-6.
Tattvarthasiitra 1X:28 classifies dhyana into. four

divisions, i.e., arta, raudra, dharmya, and fukla, of which
the last two are the causes of release. The divisions,
subdivisions, nature, and meditator of these four types
of dhyana explained in his Vr#s are summarized in our
verse 8-23. Regarding dharmya dhyana, Pajyapada and
Akalanka consider that it occurs to those in the 4th up
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to the 7th spiritual stages. In the Vp#ti IX:36, Bhaskara-
nandi agrees with their view, together with a critical
comment that it occurs to the laymen in the 4th and
5th stages from the figurative point of view alone. In our
16th stanza, it is mentioned to occur primarily to those
in the three stages of spirituality, i.e., 5th to 7th,
and the ’‘interpolation of the 4th stage is only
implied. The description of the state of the omniscient
soul resembled to the firm, motionless Mt. Meru in
samucchinna-kriya-'nirvartaka or the final stage of fukla
dhyzna in our 2lst stanza, appears also in his Vr#i
I1X:44. Jinabhadra’s Dhyanafataka verses 76 and 82
describe the same, which can be further traced in
Uttarsdhyayanacirpi XXIX:72 and soon. In our éloka
22 and 23, samucchinna-kriya is stated to .occur only to
the Ayoga Kevali. It is also noted that it occurs to the
Sayoga Kevali in a figurative sense alone, which is also
supported by érutasagara in his Tattvarthavrti 1X : 36.
This view does not appear in our author’s V.

Our verses 13 and 14 analyze dharmya or virtuous
qualities required for practising dharmya dhy#na into
four types. By reading the second half of éloka 13 as of
two types and the first half of §loka 14 as the rest of two
types, we are puzzled by the redundancy of these charac-
teristics. Dhyanasataka 31-34 describe four kinds of
bhavan3a or the prerequisite practice for dharmya dhyzna,
i.e,, jfiina, darfana, caritra, and vairagya. The first balf
of our {loka 14 lists four kinds of qualities comparable to
them, i.e.,  saddrsti, jfiaina, vrtta, and moha-ksobha-
vivarjita. These four divisions of virtuous qualities are
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apparently formed by combining the four kinds of
bhavana with the tenfold virtues mentioned in T.-sitfra
IX:6, with the addition of the requirement of the know-
ledge of Reality and liberation. In Subh3sitasamdoha
Chapter VII, Amitagati mentions about the man of four-
fold virtues, however, the section is not at all related to
dhyina. In §ravakacara 15:24-29, he enumerates numerous
virtuous qualities required for an aspirant, in which
tenfold virtues are mostly found. However, it is hard to
read therein any specific effort or intention to present
them in some categorical form. Yogasastra and Jnangrpava
explain bhivana in twelve subdivisions. The tenfold
virtues are mentioned under the dharma bhavana.
Yogasastra 1:15 states that yoga is considered as consis-
ting of jfifina, darana, and caritra. Its IV:117-121 list
and describe the observances for the meditator of dharmya
dhyana, i.e., maitrI, pramoda, karunya, and madhyasthya.
In its IV:110~112, Hemacandra stresses upon the pre-
requisite of samatva or equanimity, without which
dhyana issaid to be not attainable. Subhacandra deals
with the nature of meditator in general in his Jaanrpava
Chapter IV and V. In the Chapter IV, the capacity of
holding three jewels is mentioned as the basic require-
ment for a meditator. The next chapter is an eulogy of
the . meditator, in which the qualities desired for the
meditator are described, including vairagya, etc, and
maitri, etc. Jiandrpavea XXVII:4-14 describe four
bhavanis, such as maitrT, as the prerequisite: practices
for dharmya- dhyzana. Tattvarthasgira VII:9-12 provide
various bhavanas in order to promote the observance -of

R
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the great vows, which are, excluding the four beginning
with maitri listed in VII:11, codified in the twelve
bhavanas in the two great dhyana works cited above.
Maitrt and so on are therein enumerated as the bhavanas
for dharmya dhyana as already noted. Thus, the nature
of ‘*dharmya’” was variously sought in relation to
bhavanas in the course of time. -

Bhaskaranandi mentions in his verse 24 that dhyana
is'all classified again into four divisions, i.e., pindastha,
padastha, ruipastha, and rupavarjita { or rapatita}.
Pujyapada and Akalanka are silent about this classifica-
tion. Nor Bhaskaranandi refers to them in his V7.
Dr. A. N. Upadhye draws my attention to the Tantradloka
of Abhinavagupta (X, 241 etc.) where Pindastha etc. are
described : this point deserves to be pursued further.
Jinabhadra mentions about mantra yoga in the section
of ukla dhyana in Dhyanafataka verse 71. According to
Dr. ‘Tatia’s Studies in Jaina Philosophy ( p.293-6),
Haribhadrastiri is' said to have classified yoga into five
activities in his Yogavimsika, i.e., sthana, frpa, artha,
alambana, and anilambana. In our context, alambana
and analambana, which are comparable to samprajfiata
and asamprajiiata samadhi in the Yoga System, are
called rapastha and rtipavarjita, respectively. Somadeva
distinguishes lokottara and laukika in his Yafastilaka, in
which our padastha and riipastha are implied. Nemicandra
does not wuse these technical terms.” However, his
Dravyasangraha 49 which applauds mantra recitation
implies our padastha; its: verse 50 suggests rtpastha, -and
verse 31, ripatrta.



%

We find a systematic exposition of dhyana in Amita.
gati's Sravakacara Chapter 15. He classifies dhyana into
the traditional ( i.e., &rta etc. ) and non-traditional cate-
gories. The former is taken upin 15:9-23. The latter is
independently treated on the basis of the four aspects,
i.e., meditator, object of meditation, technique, and
result. Under the head of the object of meditation, the
four sthas are enumerated in the sequence of padastha
(15:31-49), pindastha (15:50-53), rapastha (15:54), and
arfipastha (15:55-56). Regarding padastha, the method of
reciting mantra and yantra is described at length, which
is summarized in short in our Dhyanaslava, stanza 29.
Pindastha means, according to Amitagati, the concentra-
tion of the mental activity on Arhat or Jinendra who
has accomplished so called jivanmukta state. Rupastha
dhyina is considered in reference to the aspirant’s pure
mental activity in meditating on the qualities of Parame-
sthis (i.e., Arhat, Siddha, Acarya, Upadhyaya, and Sadhu)
attributed to their idols or images. He regards the spirit-
ual qualities of Siddha as the object of arupastha dhyana,

.which is also so held by Bhaskaranandi. In our Dhyanas-
tava, the object of pindastha is taken a5 the embodied
lord with cosmic extension who should be identified as
the aspirant’s own self; and the object of rupastha is
restricted to the spiritual qualities of the embodied lord
Arhat. Thus from Amitagati to Bhaskaranandi, there is a

- definite vestige of conceptual development in pindastha
particularly, which was naturally followed by the change
of its sequence, i.e., pindastha, padastha, riipastha; and
rapatita.
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Yogasastra Chapter 7 also treats dhyana in similar
aspects, i.e.,, meditator, object of meditation, and its
result. Under the object of meditation, dhyana is subdi-
vided into four heads, i.e., pindastha ( Ch. 7 ), padastha
( Ch. 8), rapastha ( Ch. 9), and rapavarjita ( Ch. 10).

- In the 10th chapter, immediately after the description of
rapavarjita;, dharmya dhyana is again classified under
the head of the object of meditation into the traditional
four divisions, e.g, ajfia-vicaya. It is followed by the
explanation of the result of dharmya dhyana. Sukla
dhyana is introduced in the Chapter 11, and the 12th
chapter ends with the description of its result. Hema-
candra thus categorizes both four sthas and four subdivi-
sions of dharmya dhyzana under the object - of meditation.
He does not try to subordinate the four sthas to any one
of the subdivisions of dharmya dhyana. In another word,
dharmya dhyana which can be subdivided by the object
of meditation has two methods of classification, non-aga-
mic and Agamic. He mentions also that dharmya dhyzna
is the cause of Heaven, and #{ukla dhyzna, of emancipa-
tion. Sukla dhyzna cannot be subdivided by the object of
meditation, and it is treated according to the tradition.
Jrandrpava accepts the orthodox classification of dhyana
into four, i.e., arta, raudra, dharmya, and §ukla, with four
subdivisions each. Subhacandra places the four sthas
under the 4th or the final subdivision of dharmya dhyzna
(Ch, 36) in due order, i.e., pindastha (Ch. 37), padastha
(Ch. 38), rupastha (Ch. 39), and rapatita (Ch. 40). In its
36:185, after the explanation. of the three worlds,
Subhacandra deliberately introduces the next step,
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pindastha, explicating its relation to sansthana-vicaya.
Both Yogadastra and J#andrpava subdivide pindastha
again into five stages, i.e., 1) parthivi, 2)agneyi, 3)
maruti, 4) varupi, and 5) tattvarfipavati or tatrabhn. Qur
verse 26 and 27 seem like describing the last step above.
* Verse 25 is not quite identical with parthivi dharapa, but
is suggestive; verse 28 implies agneyi dharana. The rest
of the sthas described in 2 crude form in our Dkyanastava
are elaborately depicted in the finished form in these two
works of Jaina Yoga.

Beginning with the adoptation of mantra recitation,
the employment of these sthas as the technical objects of
dhyzna indicates a significant Hindu influence on Jaina
Yoga. It has certainly stimulated the Southern medieval
Jaina circle, and enriched the soil of the Jaina dogma.
Even in regarding to the 3gamic classification of dhyzna,
quite liberal attitude of its categorical treatment is
observed. For an example, Camugdariya subdivides
dharmya dhyana into ten kinds in his Caritrasara, the
section called ‘“Anagaradbarme tapovarpanam’: apaya,
upaya, jiva, ajiva, vipaka, viriga, bhava, sansthana,
ajfia, and hetu-vicaya. It is surely a fascinating period for
the students of Jainism, with the provision of rich re-
sources which ought to be carefully studied.

Now, from these medieval works dealing with the
Jaina classification of dhyana, we may be able to trace
the process of its conceptual development. The orthodox
category of dhyana with four divisions, e.g., arta, is
provided in the Agamas. Its category by four sthas is
derivative. Derivative category is generally reixiterpreted,
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reclassified, and fused into the primary category, if it is
valid enough to survive. Its process may take certain
stages, e.g., origination of the concept of the secondary
issue, its naming. and establishment of its definition, its
analytical process and synthesis into the original body.
As we have noted above, the basic concept of padastha,
ripastha, and rapatita had been already established
before the time of Amitagati. All the four sthas are found
in his Srgvakacara. They are classified under one of the
four aspects of dhyana, which are treated separately from
the agamic practice.

In Bhaskaranandi’s Dhygnastava, a few important
points are observed :

1) The concept of pindastha is changed, and the order

~ of the four sthas are rearranged, which is accepted
by the later authors. They are arranged according
to the gradual step of performance towards the
higher level, namely, from the concrete cbject to
the abstract one.

2) Arupastha is renamed as rupatita or rupavarijita,
which is also accepted by his successors.

3) Pipdastha ‘is not at all described in the organized
form with five subdivisions as elaborated 'in the
later works. However, their primary concept can
be recognized in it. The other sthas are herein
explained in such a simple and naive manner in a
crude form, which are indicative of their transition
process towards the later development.



W

In the light of this historical context, we can add
a few comments on our Dhygnasiava. Bhiskarnandi states
that dhyana is again all classified into four sthas.
Although he does not explicitly mention, it is evident
that this classification is altogether based on the object
of meditation. He accepted dhyana, as Amitagati did, in
two categories, agamic and non-agamic. Agamic category
is the traditional classification of dhyzna, and non-agamic,
new method under the head of the object of meditation.
The latter is not found in his Vytti, as Sarvarthasiddhi etc.
are silent about it. Grammatically it is even possible to
interpret our verse 24 that all the types of dhyina,
e.g., arta, together with their subdivisions, are each again
subdivided by these four sthas. However, it is not at all
feasible from the historical context to take it in this
sense of mechanical combination, hence it should be
disregarded. Also, we may be able to analyze Dhyanastava
in the aspects of meditation, types of meditation, medita-
tor, and result. Meditation is defined in verse 6; classifi-
cation of meditation is treated in verses 8-23 (dgamic) and
24-36 ( non-agamic ); desirable nature of the meditator,
that is, of dharmya and $ukla dhyana, is dealt in verses
7, 13-14, 38-92, Verses 13 and 14 are specifically concerned
with dharmya dhyana, however, as Sukla dhyana is said
to be “‘verily virtuous with profound purity,”” it should,
of course, demand these qualities. The result of medita-
tion is implied in the expression, such as, *the cause of
deliverance,’”” in verses 8, 36 and so forth.

Thus, before Hemacandra, there were two kinds of clas-
sification of dhyana, old and new, existing side by side,



¥

Hemacandra does not recognize arta and raudra dhyana.
He groups the four sthas together with the four sgamic
subdivisions of dharmya dhyana under the object of
meditation. Dharmya dhyana has herein two different
categories of classification, which is still a deviated
practice from the traditional viewpoint. These two cate-
gories must be somehow coalesced into one. Subhacandra
accepts all the four agamic divisions of dhyana, and
subordinates the four sthas beautifully to the last subdi-
vision of dharmya dhyana, samsthana-vicaya, to which
these fit best. Herein, the derivative category is most
logically fused into the traditional category, which puts
an end to its transition process towards integration.
Whether Yogasastra borrowed ideas from Jhandrgava,
or vice versa, is a point of controversy, and I am far
from its judge. Conceptually both are very close to each
other. However, Ji#narpava is generally presented in the
more well organized form, thatis, thoroughly detailed
and orthodox as the standard work of Jaina dhyana than
Yogasastra, From this standpoint, it is improbable to
assume that the above process can be reversed. That is,
if Hemacandra had copied Subhacandra’s classification of
dharmya dhyzna, which is evidently the most intelligible
form of all without contradicting the Agamas, he would
have accepted it, and would not have allowed to it to
have those two kinds of classification. However, it may
be dangerous to infer that Hemacandra was succeeded by
Subhacandra from the above ground alone, beciuse it is
also possible to view that Hemacandra’s attitude is more
rational, and his presentation is more succinct, therefore
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he was preceded by Subhacandra, To decide the relative
chronology of Hemacandra and Subhacandra, still we
have to wait for the future studies based on the close
conceptual comparison of the works of the two authors
in the trend of Jaina thought.

This analysis concerning the treatment of the non-
agamic classification of dhyina leads by itself to suggest
the date of our author. He was preceded by Amitagati
(c. 1000 A. D.) and succeeded by Hemacandra (1088-
1172 A. D.). We are not yet quite sure of the date of
Subhacandra (scholars argue about it variously ranging
from 9th to 13th century), hence leaving him aside from
our consideration at present, I would like to take the
known date of Hemacandra for the basis of my inference.
There is the obvious lapse of time between Dhygnasiava
and Yogasasira, and a certain period of time should be
allowed in between. Dr. Bhargava says in his Jaina Ethics
(p. 244). “He completed his Yogasastra in about 1160
A. D.” So it may be reasonable to assign tiie lower limit
of Bhaskaranandi’s date at the beginning of the 12th
century. This hypothetical date can be supported on the
ground that Bhaskaranandi was not yet affected by the
Vira Saiva movement which started in the middle of the
12th century. In his Tativ@rthavriti I:1, he quotes
Yasastilaka in order to refute the heretical dogmas on the
nature and expedient of liberation, And if he were alive
in the middle of this movement, he could have retorted
them “with criticisms in some way, The fact that he
quoted the work of Somadeva who lived in the 10th
century suggests that he survived in the period when the
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Tainas could still pursue their way of life in relatively
calm religious environment. It is true that Ramanuja’s
Vaisnava sect was already powerful in the beginning of
the 12th century. However, their argument was mainly
turned against the Sankara School of Vedanta, and even
the King Vispuvardhana (1110-41 A.D.) who was
converted from Jaina dharma to Vaispava belief (?) is said
to have shown tolerance to the other religions. Now,
Amitagati is generally placed as the contemporary of
Nemicandra, i, e., as of flourished in c.a. 1,000 A.D. It is
hard to calculate how much temporal distance should be
allowed between Amitagati and Bhaskaranandi. However,
it may be safe enough to assume the upper limit of
Bhaskaranandi’s date as of the early 11th century. Then,
we might be able to assign Bhaskaranandi’s flourished
date broadly somewhere from the early 11th through the
early 12th century. By the term flourished date, it is
meant here specifically as the date of his Dhyanastava.
However, Tattvarthavriti must have been completed
shortly before that, hence it can be said as the date of
his two works which are now existent. '

III. AUTHOR

Bhaskaranandi is the author of Tatlvgrihavrits and
Dhyanastava, which are his only titles known to us
existent at present. He was, no doubt, alearned scholar,
well acquainted with the works, e.g., Samadhifqiaka,
Dhyanasataka, Y asastilaka, Dravyasafigraha, Gommatasara,
Sravakacara, and of course, with Astadhyayi, Jainendra-
vydkarapa, Sarsarthasifdhi, Rajavartika, and Slokavartika.
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These are the titles referred in his two works, and his
Tattvarthavriti is actually a reduction of the last three
works. Its subtitle, Sukhabodha or Its easy comprehension,
well indicates the aim of the commentary. He wrote it
for the sake of slow readers in a simple style, in which he
brings his genius into full play. His attitude is that of an
orthodox pandit, but not of a eitic. Yogadeva’s Tattvar-
thasgira-sukhabodhavriti is a commentary on his Vi
or Sukhabodha. Tattvarthasiitraiika called Sukkhabodhini
by Ravinandin also seems like a commentary on either of
the above two titles, of which I am not quite certain.
From the prasasti to Swkhabodhavrtti, we can easily assume
that Bhaskaranandi’s Tatfvarthavriti was popularly read
in the South. It may be true even at this present era,
because Mr. H. R. Rangaswamy Iyengar writes in the
introduction to -his Tattvarthavrtti. edited by Pt. A.
Santiraja Sastrs, “Its publication was undertaken at
the request of many Jain scholars.”
The Dhyanastava is also presented in the same manner
of clarity with calin tone, developing topics step by step
-in the rational order. Its last three stanzas are virtually
the echo of the pradasti to his Vr#t, which must have
been supplied by someone, e.g., his disciple or scribe.
Bhaskaranandi is herein introduced as the disciple of
Jinacandra Bhattaraka whose teacher was a reverent sage
called Sarvasadhu. There is again a pradasti attached to
the end of each chapter of the Vri#i, which must be again
the interpolation by the same hand. It is an eulogy
on his direct teacher, Jinacandra, which reads as
follows :
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The [Tenth] Chapter is concluded, of Tativirthavriti or
Suthabodha, a great commentary [ of TattfvBrthasiira ],
written by Pandita Sr1 Bhaskaranandi, disciple of Sri
Jinacandra Bhattaraka, Mahasaiddhanta, the moon, the
beam of jewels, attended by the stars, glittering and
sparkling in the dome of the sky, the garland of pearls,
and quivering planets; t®e spotless moon for the people,
with the noblest body; upon having burnt up the bound
fuel of destructive karmas amassed by the fire of pure
dhyana, radiant flame, he became an omniscient, perfectly
pure; by him beheld was the innate nature of the

entire universe and non-umniverse; by him
diffused was the doctrine of souls and
non-souls, the philosophy of Parameévara,
the Lord of Jinas; he accomplished the
state called the perfect,
the most honoured state
of the self.

The lineage of Sarvasidhu-Jinacandra-Bhaskaranandi
has not yet been verified. Bhaskaranandi did not seem to
be on the chair of Bhat¢araka, and many scholars have
already tried to identify which Jinacandra Bhattaraka was
his teacher in the Jaina pattavali. There are many
acaryas known by name of Jinacandra :

1) Jinacandra, 950 A. D., disciple of Candinandi (or
Candranandi), mentioned in his poem, Santinatha-
purina.

2) Jinacandrasuri, disciple of Jineévarasuri in Khara-
taragaccha and author of Samvegarangasala,
composed in 1,067 A. D.
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3) Jinacandra, referred in Sravanabelgola inscription
55 (69), built in c. §aka 1,022 (1,100 A. D.).

4) Jinacandra, mentioned in Bakkhalagere inscription,
built in $aka 1,320 (1,398 A. D.).

5) Jinacandra, mentioned in Vindhyagiri inscription
no. 105 (254), built in ¢aka 1,320 (1,398 A. D.).

6) Bhattaraka Jinacandra, mentioned in Govinda's
Purusarth@nusasanam ( c. 15th century ? ).

7) Jinacandra, known as Bhattaraka Jinacandra,

_ disciple of \ubhacandra and teacher of Medhavi

. (15th century).

There should be many other Jinacandras, and nearly
thirty Jinacandrastiris ‘up to modern times are listed in
the :Descriptive catalogue of Bhandarkar Oriental Research
Institute, V.17, pt. 5, p, 182-185,

Now, from the ‘known and inferred data, there are a
few factors to be taken into consideration in identifying
which Jinacandra is likely the teacher of our Bhaskara-
nandi :

1) The teacher of our Jinacandra was called Sarva-

“sadhu. ‘

2) The hypothe_ticdl ‘d‘é.te of Bhaskaranandi falls in the
ea:ly 11th through the early 12th century. Then,
. Jinacandra’s date should be searched broadly some-
where in the late 10th through the late 11th
century.
3) Bhaskaranandi is a Digambara papdit as he salutes
Pajyapada and Vidyanandi in his Vr#. Hence,
- Jinacandra must be a Digambara meonk..
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4) Jinacandra is_me‘ntioned as Bhattaraka.

All Jinacandras listed above cannot satisfy the first
necessary condition. Regarding the second, the first three
Jinacandras alone can meet the condition, and the rest
are eliminated from further consideration. Regarding the
third provision, the second Jinacandra who belongs to
Svetambara Kharatara gaccha fails to be qualified. Now,
the first and the third Jinacandra are left out. Both of
them are not designated as Bh‘anaraka, The first
Jinacandra is a Karnataka poet, flourished in 950 A. D.
Then, he is a contemporary of Somadeva. Should this
Jinacandra be the teacher of our author, Bhiskaranandi
must be a contemporary or even a senior contemporary
of Nemicandra,” Camugpdariya, and Amitagati. This is
improbable, hence, he is also dropped. . Then, the third
Jinacandra, referred in Sravanabelgola - inscription no.
55(69), alone remains as the possible teacher of our
author. :

Let us now investigate if this Jinacandra can be
verified as the teacher of our Bhaskaranandi, who was
called by the title of Bhat{araka and whose teacher was
known by name, Sarvasadhu. First of all, let us examine
how the third Jinacandra is described in- Sravanabelgola
inscription. On the pillar facing the south, it is read :

Should he be comparable to Piijyapada in grammar,
Bhagta Akalanka in all-the doctrines and logic,
and Bharavi in literature; he is a poet and
convincing great disputant, full of eloquence.
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His physical appearance meets a good reputation
in the Songs, music, and dances, in this and
the other places. Be he ever firm as $r1 Yogi,
who is worshipped by the people at his feet,
Jinacandra, untiring Munindra:

On the north side of the same pillar, Jinacandra is
quoted as Papditadeva, Many A&caryas are listed in this
inscription, including Caturmukhadeva, the eldest, Gopa-
nandi, Maghanandi, and other younger brother monks,
who are all said to be the contemporary students of
Devendra, also known as Siddhantadeva, who belonged to
Vakra gaccha, Deéiya gaua of Miula sangha. Therein,
Jinacandra is not at all mentioned as Bhattaraka. How-
ever, the descriptions of him given in this pillar inscription
and in the colophon of Tattvarthavrtti are assuredly of the
same person. In both descriptions, Jinacandra appears
to be noble in the physical appearance. The colophon
of the Vriti gives a beautiful imagery of him as the moon
of the public. He must have been a very handsome monk,
apparently fit to be punned on his name, The pillar
inscription, obviously written by the same donors of the
stone insoription no. 492, is full of  charming words of
adoration of their handsome Yogi. He is mentioned as
Mahasaiddhanta or Papditadeva, a scholar comparable
to Pajyapada and Akalanka. He is described as an Omnis-
cient.or Yogtévara, and he was certainly worshipped and
adored by the people. The laymen’s expression is admit-
tedly. different from that of the clergymen, however, this
third Jinacandra is doubtlessly identical with the teacher
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of our Bhaskaranandi. And in that case, it is convincing
that our author wrote a commentary on TattvRrthasitra,
and Dhyanastava in the form of verse.

The stone inscription no. 492 in Halebelgola reads
that Hoysala King Tribhuvanamalla Ereyanga donated
Racanahalla village to Gopanandi, disciple of Catur-
mukha, in §aka 1,015 ( 1,093 A.D.) for the sake of repair-
ing the temple at Belgola. The lineage -of Deéi gana
Vakra gaccha is illustrated in Jaina Silnlekha sangraha,
v. 1, as follows :

MOLA SANGHA

Kundakunda
|

- Umasvami

I
Guganandi

l . ,
Devendra Saiddhzantika

|
P - !
Destgana Vakragaccha Nandigana
Caturmukha ( Vrsabhanandi )
I 1 | »
Gopanandi Msghanandi Prabhicandra, Damanandi,
| - Gunacandra, Maladhari,
Meghacandra Jinacandra, Devendra,
Kalyanakirti Vasacandra, YaSahkirti,
‘Balacandra. . ' Su'bhaki’rti
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Caturmukhadeva, who is also known as Vrsabha-
nandi, is said to be so called, because he observed eight
days of fasting facing towards the four directions. The
description of him in the inscription no. 55 (69) and
no. 492 is identical, which roughly reads as follows :

Glory to Caturmukha, lord of yogis,

forest-born is his heart,
king of hours in the forest.
A cruel lion, engaged in austerity,
where elephants crush themselves
in the sweat of furious passion of love.

Caturmukha who used to practise severe austerity
in such a place is likened by the lay villagers to a cruel
lion. Our verse 99 also depicts Sarvasadhu’s life in the
strict yogic observances. Both descriptions are rather
convincing of the same yogf who is devotedly engdged in
the ascetic duties with strikingly unusual severity. Is
there any evidence that this Caturmukha alias Vrsabha-
nandi was also called Sarvasadhu ? In fact, it is not im-
possible to read his name, Vrsabhanandi,in the final verse
of the prafasti to Tattvarthavrtti : '

disyo bhaskaranandi-naima-vibudhas-tasyabhavat-

tattvavit :
tenakari  sukhadi-bodha-visaya tattvartha-urttih
sphutam '

Thus, Vr-sa-bha-nandi can be recognized in the
reversed order. Since the proper names are distinctly
mentioned in this prasasti, it:may be a far-fetched idea
to find a hidden name in it. However, Sarvasadhu sounds

2
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to be a more popular, pseudonymous name as much as
Caturmukha is, and Vysabhanandi sounds more to be his
official name. And it is probable that Vysabhanandi was
popularly called Caturmukha by laymen, and Sarva.
sadhu by ascetics In any case, he must have surely been
a sarva-sidhu, the sage of all. Although the above two
descriptions are quite convincing of the same ascetic,
I am not confident enough it Vrysabhanandi alias Sarva-
sadhu can be verified with this much of evidence.
Gopanandi was donated a village by the Hoysala
King in 1,093 A. D. Itis not known how old he was
then, nor how long he survived thence. Doubtlessly, he
flourished at that time. Prabhicandra who is listed in
the Sravanabelgola inscription no. 55 ( 69 ) is supposed
by P{. Mahendra Kumar Shastri to be the author of
Prameyakamalambtrttanda,  Tattvarthavrtti-padavivarana
( commentary of Sarvarthasiddhi) and so on. On this
basis, Pandit suggests his date as of 980-1065 A, D. If
it could be so, Prabhicandra was at the age of 85 in
1065, which means that he was a great elder contempo-
rary of Gopanandi who was still active in 1093 A. D. This
pillar inscription is documented as of being built around
1,100 A. D., in which Jinacandra is honoured as the
Munindra and Pagditadeva with high reputation in
siddhzinta, literature and speech. " Several other acaryas
are therein also designated as Panpditadevas. As he was
called Panditadeva, he should have already accomplished
some contribution to the society. It should mean that
by 1,100 A. D., he had already produced active students
who had ‘established him as Pagpditadeva. He was a
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younger contemporary of Gopanandi, hence his age should
be close to the latter, e.g. in the 40’s or 50’s. Also
what is rather strange about his description in sucha
religious inscription ‘is that he is told as a handsome
ascetic who has gained popularity even in the songs,
music, and dances. If he were then a young pandit in
the 20’s or 30's, his donors would least likely engrave on
the monument about his physical beauty and popularity,
howsoever great papdit he could have been. This seems
to be a paradoxical proof that he was then an elderly
yogt, indifferent to his past fame. And still more, the
public might have adored him, and worshipped him,
and wished that may he ever live and remain firm as
Sr Yogi. So he must be at least in the 40’s or 50's by
1,100 A.D. He is not therein called Bhat{araka.
Then, we can speculate that Jinacandra must have
become Bhattaraka some years later before he aged too
further. : ‘

I assume from the context that the colophons of the
Vriti which announce Jinacandra as Bhattaraka were
interpolated by someone. This interpolation was, then,
done after Jinacandra became Bhattaraka. The colophon
attached to its each chapter pronounces that he attained
to the state of perfection. It means that he was dead
when it was interpolated. Now, we do not know when
he was appointed to and resigned from the post of Bha-
ttaraka, nor when he passed away. Also if the age of
Jinacandra could be as such in 1,100 A. D, his disciple,
Bhaskaranandi, might be even able to have completed
his works by that time. = From these assumptions, we
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may be able to think of three possible occasions regarding
the date of his texts and colophons :

1) Bhaskaranandi completed his texts by 1,100 A.D,
and the colophons were added after Jinacandra
passed away.

2) He accomplished them at the time when his teacher
was on the chair of Bhattaraka, and the praastis
were supplied after his death.

3) Bhaskaranandi finished them after the deatih of his
teacher, and the colophons were interpolated imme-
diately after the completion of the texts by a scribe

“or much later than that.

Our verse 99, which is copied from the prafasti to
the Vr#ti, narrates the life of Sarvasidhu who had been
dead for sometime. He is quoted by the word ‘iti ( thus
told )?, which means that the interpolator did not know
him directly. The prafasti attached to the end of each
chapter of the Vrits is devoted for the eulogy on the dead
sage, Jinacandra, whose life is esteemed with reverence
and admiration in the tender tone of his fresh remem.
brance. It gives an impression that it was written not so
long after the death of Jinacandra. It gives more of
this impression, as it is repeated at the end of each
chapter of the Vr#ti. And it is possible that Bhaskara-
nandi himself preferred the arrangement of colophon in
such a way’ in the memory of his teacher. It seems to
me the last case above is most feasible of all that
Bhaskaranandi probably completed his .works shortly
after the death of Jinacandra, and the colophons were
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added at the same time when they were written down by
his disciple. However, since there is no conclusive factor
from the known data to support this conjecture, it is
impossible to speculate about it further closely. There.
fore, if the lower limit of the hypothetical date of
Dhydnastava cannot be fixed later than the early 12th
century, we have to take this hypothetical date as it is.
In any case, with all this information, it should not be
too far from the fact to assume that Bhzskaranandi
flourished in the beginning of the 12th century, e.g.,
1,110’s or 1,120’s. Thus, somehow his biographical data
is established that Bhaskaranandi was a Digambara
pandit in Vakra gaccha, Deét gapa of Mila sangha, who
probably flourished in the early 12th century as a disciple
of Jinacandra, somewhere in the South, possibly around
Sravanabelgola. His personal life is not totally traceable
at present. ‘

Several scholars have already tried to verify the date
and lineage of Bhiskaranandi, which is to be introduced
here in short. Pt. éﬁntiraja Sastrs suggests the date of
Bhaskaranandi in his introduction to Tattvarthavriti
(p. 47-8) as of the late 13th [ to the early 14th ] century,
on the ground of the date of Maghanandi who is listed
immediately before Jinacandra in the Sravanabelgola
inscription no.55 ( 69'). He takes the date of Magha-
nandi as of 1,250 A. D. This pillar inscription was built
inc. 1,100 A.D., hence it is difficult to accept his
opinion. Nathurama Premi Jiin Jain sdhitya aur itihasa
(p. 378-9 ) and Jugalakifor Mukhtar J1in Jaina grantha
pradasts sangraha ( v. 1, p. 35-6 ) suggest various possible
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‘Jinacandras, including Jinacandra quoted by Pt. Santi-
raja Sastri, whose view is somehow supported by the
latter: Pt. K. Bhujabali Sastri mentions in his ‘Prafasti
sangraha ( p. 178) that Bhaskaranandi’s name appears
also in the vrtti to - Nygyakumudacandra *as -a disciple
of Devanandi who is a student of Saukhyanandi in
Nandi sangha. These predescessors’ views have guided
me in this small - study, particularly that of ‘Santiraja
Sastri, for which I would like to express my humble
appreciation. ' ’

POSTSCRIPT

I had myself suspected that sarvasadhu could not be
a proper name, and had indicated with sufficient justifi-
cation that it might 'stand for CGaturmukha alias
Vrsabhanandi, which name is intelligently conicealed by
the author himself in -one of his verse as shown by me
( cf. Introduction, p. 327). And - Jinacandra is a pupil of
Vrsabhanandi {-cf. the: geneology of p. 3), and our
Bhaskaranandi is a pupil of Jinacandra who might have
been called a Bhattaraka later on. Dr. Upadhye draws
my attention to a note on Bhaskaranandi (in Mahavira
Jayanti Smurika, Jayapur, 11972, pt. 2, pp.-21-22) by the
late’ Pt. Milapacandraji Katariya. Pt. Katariya also
agrées with me that sarvasadhu -could not be a proper
name. Referring to the final line of the verse 99 (cf. Text,
p. 9), Pt. Katariya suggests to read <$ubhayati’ for
‘4ubhagati’. And identifying this Subhayati as Subha-
candra, he reads the poem as follows : Subhacandra Muni
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( Bhattaraka wearing clothes ), upon taking paryaika
posture, at the end of sannyasa, became sarvasadhu
( naked Digambara ascetic ), who should be worshipped.
He identifies this Subhacandra as the disciple of padma-
nandi, who survived during 1450-1507 V. S. (1932-1499
A. D). Subhacandra was on the seat of Bhattaraka in
Jayapur, which was succeeded by Jinacandra, the author
of Siddhantasara, whose date is 1507-1571 V. S. (1449-
1519 A. D). Medhavi, the author of Svavakucara is the
disciple of Jinacandra, and Pagdit opines that Bhaskara-
nandi was likewise his pupil, whose date may fall some-
time in 1600 V. 8. It may also be noted here that years
back ( Siddhantasaradisangrahah, Bombay, 1921, Intro-
duction, p. 7), the late Pt, Nathwram Premi had
suggested that this Bhaskaranandi could be the pupil of
Jinacandra mentioned in the ﬁravanabelgol inscription
No. 55 ( possibly the author of Séddhdntasara }. He also
mentioned casually the other Jinacandra whose teacher
was Subhacandra. Perhaps from this Pt. Kadriya seems
to have taken the clue in suggesting the reading of
$ubhayati for ubhagati. -

- Looking into the meaning, $ubhayati is just - expected
at the end of sanny#sa, after which anyone can become a
worthy sadhu, to be respected by all, This reading per-
fectly fits to the context of the verse, And if ubhayati
could stand for Subhacandra, it certainly clears out the.
problem of the lineage of Bhattaraka Jinacandra, as its
evidence is well endorsed by the dana praéasti of
Tiloyapanpatts by Medhavi and by the other epigraphical
sources., This Jinacandra is identified with the one
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enumerated by mein the serial no. 7 (cf. Introduction,
p.- 28). Then, according to Pt. Katariya’s opinion,
Bhaskaranandi belongs to Mula saigha, Sarasvati gaccha,
Balatkara gapa, sometime in the 16th century A. D,
possibly in Rajasthan. However, no evidence is yet
brought forth in the MSS., . that his suggested reading
$ubhayati stands for Subhacandra. And as I mentioned
in the Introduction, there is a definite distance between
Bhiaskaranandi and Hemacandra as to the concept of the
non-agamic divisions of dharmya dhyana such as
pindastha, which are introduced after the exposition of
all the agamic divisions of dhyana with a very ambiguous
expression, ‘‘uktameva punardeva sarvam  dhyianam
caturvidham ( verse 24 )”. We can understand this
line only when we know how Amitagati classified
dhyana, whom Bhaskaranandi {followed. Should
Bhaskaranandi be preceded by Hemacandra, it is
impossible for us to expect that he presents the four
sthas in such a manner as discussed in the Introduction
and in such a context, because he is the author capable
of elucidating the concept precisely and systematically
as evidenced in his Tattvarthavriti. Also I have not yet
come across in his Vr#ti any citation that Bhaskaranandi
made from the other authors later than 13th century
A. D. This is the reason why I disregarded the serial no. 7
from further consideration for verifying the lineage of
the author. Pt. Katariya’s suggestion to read ‘$ubhayati’
for ‘Subhagati’ is very much inspiring, although it is not
convincing enough for me to accept him as Subhacandra
for the reason as I have given above. However, it is
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better that the date of Bhaskaranandi is kept open until
we have more conclusive evidence,

Incidentally, Bhaskaranandi’s name appears in some
epigraphical sources. One occurs in the inscription in
Hungund, Bombay, dated 1074 A. D., listing Bhaskara-
nandi Panpdita in Muala sangha, Sarastha gapa and
Chitrakuta anvaya {cf. Jainism in South India and
Some Jaina Epigraphs, by P. B. Desai, Sholapur,
1957, pp. 107-8): The otheris found in a nisidhilekha of
1077-78 A.D. in Laksmedvara ( Mysore ), informing
samadhimarapa of Bhaskaranandi Pagditadeva (cf.
Jasnasilalekha sangraha, pt. 4, ed. by Joharapurakara,
1963, p. 113).

Finally, I would like to add here that Yogindra refers
to the four-sthas in his Yogasara 97. It reads that a wise
man who honours pigdastha, padastha, likewise, ritpastha
and rapatita as taught by Jina, attains easily through
them to the highest and pure state of Self. The theme and
tone of Yogasara is similar to his Paramitmaprakasa.
And it is interesting enough that the technical terms
pertaining to dhyana such as dharmya and $ukla do not
occur in Yogasdra This doha enumerating pindastha etc.
without any explanation is preceded by that which seems
like dealing with $ukla dhyzna. Itis most Likely that
these are treated under the head of the object of medita-
tion, independently from the traditional classification
of dhyana as Amitagati did. It certainly indicates that
these divisions are foreign to the traditional category of
Jaina yoga. This may suggest that these four divisions
had gained popularity among the Jains at the time of
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Yogindra, however, we do not know how far and in what
manner these terms were understood by him. Scholars
place Yogindra variously from 6th to 11th century
A.D.
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ERRATA

Raad

P. 5, line 10 ““Outline of the Poem’ { pp. 9-10 ).

p. 14, line 12-15 Opponents contend, ‘‘The state of

yoga wherein the mind has no object to graspis

" the cause of the ultimate bliss (cf. Patanjali’s
Yogasuira 1. 3 & 18).

p- 20, line 2 i. e., meditator, object of meditation, medi-
tation and its.

p. 32, line 5 Ereganga
Genealogical table Kundakunda...... Umasvami-
Gunanandi,

p- 38, Postscript line 6 { cf, Introduction, p. 33 )
line 7 ( cf. the genealogy of p. 32)
line 14-15 verse 99, Pt, Katariya,

p- 39, line 5 ( 1392-1499
line 9 1513 A.D.)

p- 40, line 2 p. 29).



3%
au: fagw

sﬂ-mm#’f:a-faﬁaaz

egT-¥Ad:



Jain Education International For Private & Personal Use Only www.jainelibrary.org



qTAsTAEEE e gEfeag

fag gamora: aE gds aeEmEg nL
HFITAAIOTRIT AT &qa: |
FEIT TIATAT ey g d 1R
fafe: meigen: ar=ggETTaa: |
EREETHNE qeafasrIgad: N3
FHTE TAATT FTATEATHATIAY |
SSEHT SHAT TIHT TAT TIFRTATEAY 1%l
ATTHEATT JATHT FATHT ATTATE |

T qg SATH AT 3F M AlgeararaHy 14l
ATATSFEA ATl A3 g7y |

SF T TAT T T A1 g=3Afa a1 1%
HETWTIHITH I TEasd 9294 |

TEE IS G aEaeaTEATRHA fG: 1Lol)
It g T o g A =giawg
AT dYIEI T AT qeq=H Lell




k 14

wrFrfre-fadfaa:

forse Avere dwEvTE daag |

HA A afgdvma ar eafa uan
qa: dretfaarar waRTd ataray |
Teeaey fagme faar ardves F@fag ugon
feamTaRg=atderiva: gsmad |

A W fg o feel O ag afgelt waq n2 g
T sguaEwd T |
FwdefaaTIeT i g9 @Eea: uLkn
S AT FTEag ued agie |

ol At fafqenfedegeaeaame ug
gggfesmagaiy Mgeafaatsa: |

TTETHAT WaAg T4 ¥H: s fg q: g
HAYT qAT HHIG THEATTHASET |
AHEITHAN: T ARmATATTES 1L
qed aFg Taatfa 73 wivf fg qesit |
TRinaTfayd QregEe AumEgiady 1280
Afead g qUIRINITETY |

e e fedfid g Aol faaas nge
HIFA fqas: TRRERTIEH: |

FrTr s Fafersrofaar ma:ﬁﬁ?rq ngen
qaue faadd =Aad gaafed: |

ST A JATHEE AFAWIIS AT 1Ll
EATARI SR gdafa: |

e geafwd 37 erquufaarfa aq uen



HqEEd:
ferraatmgae aufsgwtet waq 1
I YASHANET FEAATATHT URL N
ATTATSFET fAear Ay T fawa |
g sfr a3 =rd gds a6 IRR
AT fSesont Sara: wcERdar sfy ar |
qJLETAAT a AT STRITAHY 13
SestERCECIERTIGIERIECE
faveey 9 qeed 9 w9 THAi@y 11R¥i
L T AL EEP ES N ER e i
gUARITRAEY GqUIAfaEd IRk
FaifazaEqe srfagrdanfaadg |
GIATCATAATCAT WeATAR T IR
forzast forzagzar fraragd o
AT AT TTRGEATRG: [0l
Tged GATHINT JFSATAI GAT | |
@WE AWl 39 usereamsifeay nkan
JT IS T AEARHIIEA: |
YT ATATFATG I3€d @THIET: 1R’
ag A i wfafaes 3 afir

TR FAeEE e Sty 3o

FE ¥ Ay fre arfagratfofyag
39 TaRgHETa ©IEd TG STET 1320
TSI AT TEAT SATA g |

¥R

arenedt dgan fuel dgaT [3gmie] Faararrg n3vn

¥



werAf-fafae:
GATIIATRZNET ATASRASE] |
FATL ATPMFTHE 9 IREFHY N33
Feifafaams 9 g8 afwadg T4
T T A AT e ATEIHY 3w
T HaT A TSNS |
e fng fag addsaqataayg uzw
qIHATHTAATEHTH EqTFAl SATAAY |
warfiafug &7 fafzad diesTorg 13
Zafeaaamrars wwTgRRIfEwT |
afgreT A duda @i q afgda: el
qeTatwa Ay afg |9 aarfy a<aa: |
SEenUE RIS EIRIs IR E: WIER]
gaToTAafaead: aagiemraafaa |
Y AT T 89 AT S6Z9& &IH: IR
STaTsiEY = qud & qrIHTEEEas |
fasir aFusleElt = qeTal 49 gAar: yoll
AFATFATETR Fial ad A a9 |
JTATITAT AT A FAGAAA AT 1L
STGEutaTET 9 g9 38 T TWES |
FATEWGHIRT GAT AGAT TAT 1R
et fg ot 39 faweda g aeq
I TESHT STad SCATAATIRTHATE 11311
afqgad d o & gaadat s
Fas Afq e qgEEAI=ETY el



2 IGURE N

Fafq: Faamd faagren afaaar )
sraTatas 39 freargfe warTEg v
TEIATABNHT T: GTATIATISAT |

TRl qeUd ] afgTa=agiaay I¥sl
TYLUSTA J=F AVTATSFIA qAT |
AFTSFIA GH ATFT FA2TY 11wl
A AT 9F SULY JIATI |

qast NI FAFATARA ¥l
Saeenfaqdeq@earaa qamy |

gt s @y g9 gatgdaiaaTE el
AT 7 9o |TEEvd gadsy |
WA F R §eaquHeTE aq Ukoll
QU@ T 919 SETHTIETATIHY |

T d&qay a9 TAETEIAT 99T 1YL
FANTSIT AIGT I ST¥aT: T ATEE: |
TETEAAT, AR TSTFANIHT STET 11430
FreEed [T A gerarEivETes: |
qURTATRf: aTey dwer @9 fg @ uw3u
AT TAT TEFTAAT FH AGHRFTHY |
Aeraifsiied SaarSaTeTR kIl
STaFHIRATAT T: HRST: g |
FeEHl WAGHT WITaws: FETHET iyl
FEHETITATAT=T fAsiTrvat saser: |
TANTTEAATEE faamll #iet T9d 1vE

42



43

wrefre-facfaa:

9219t UF Jea1fe a9 & aTIEt: |
et ETEY S AT qF ar 4ol

Sa: @ gt qAIHATE R T |
FTHTAT GHTEATAT TSATTT FIT TAT N4l

STOTTOEIAAT S1ET S6T T |
FETWTATEHRT: STOT go7 Tged foima: e
TORITEHA GFT Waozd qEfi: |
fEreaTeat T T SRR ol
BT & IETOTEA FeaA-IHIAT: |
StrtgETRT: HTEeE SASAAET: UL
SfraT: gEwresTaTed AT aforar fa:
ggeast naHequT: ferdda: uEw

g geamoni g gaut faa< argreEf |

AT fEar A% SFTSREATT: UL
FAATHEAT: FTST qeal aq TINH |

I fRATHEY IO HeUhToed gad: NEYl
FRISHAE Siad TaTTeqe TR |
FTATed gRAATSSATEIA] § T=FG ULUIl
FTHCIFARIENT F1acd ATfeq acad: |
FIrTEETRR qEihwe diedfa: ugsi
gHTHES AT EATragaRmar |

ST sAvaIRaTed gIS AT 8T a9r Nl

saroi aegfaad aeRgiafaateay |

qUATAGTHT 34T AATfIIZIHY IS




EIGENEH

qY AGRATITET FEAIATEI G |
= SEETET g9 AIEanH LAl

ged a1 Ay 9 gAY fateaita garfeatag
Taga fzaa: SaqEaar sy AmEgi: ool

afirEdFaifem= f=ay saar
AEI: gAaq fafegeafeaar: negl
gegriadaratay gade 79 A/ |

T syafascared ATERSTEA R 1R
a9 geaTat FrAaEel F qead: |
FrrdeaagTd <arEl g I=aa 1e3n

g 9 Frrfefradagaar sfadfaa
arged aras A fafaaraataag e
sfqaT TomgaT Sav qd witg = awtag |
qATA THTEATS T AAfGEETAT VoLl
qATAY GATHTS JAATAT A |

geaie Wagrar faearay foeamad el
grpEE e e AgaTEs: |

AN AT 39 HSATATHIRII o9l
faadatfaam e agawR: |
qeAANG AT qTegE fg =g ol
AT aRTT TETY FEATA AT |
Saeieaad 3T g3d AT a7 |lekll
frent: caeaed T SR RRTTRTE |
AUATIET TSI F20H qiAeeiary <ol

K2



Yy

wrerafre-fataa:

RTARE  ATAET AT |

EafeRTast 39 FegETIHaTEaq e

3o 97 fgur Nad qerHeasTog |
GIETYTHF AT 923G 1R
JAES HATIE FATAT SATfeqameaa: |
Saer safFaamTta aq qIrrET gAYy et
gt fergfgar q fiquemsed 7ay |
ST AT 3T AYTYFTAIETAT 1<
fremted g=w graacd grasfraEia =7 |
HITEAT ATF F GHTAATHRILIG Kl
stgafaardaq end gsgfagasy |

I HIRIGR AT 2 AT (1<)
FATRATAFATFATS AT 29 gfadsy )
FEIFATEICOTRATHEITHIALTAT 112N
AT  gearss ass(1d afg agwy |
grreaiaHge Mizad MewEiamg e
SraTEAt qgreiat a1 araerafatazE: |
gty fasrd geagfeaaraay ean
sfAeT HageTen @ETqEEEAy |
TREARUNTEE T AT 1ol
suteTAfafaaTE fFwamn afaagay )

A aerma: snfafzad ateErrong 1L
STEMIEHT Gr;, qaEd MAHTY |
AYT(FFF AgAAAd AT LR



ECIE L CH

seaTarTen sha & AT ' sfa aerad |
SATAVEAT auTded 37 @zag Afeaadq 113

7w geafa senfa mify gafa gafa )

for g wareafaay sifq &g =g Sgaarg 1yl
e gfaqgaEars: segedEag: |

AT Tasa avaEr sfq dega: el

TgaT geaT FAfT & e 9 seatag)
FreaTeAifa &% HATadRIHAT: 9 11E]]
afa detaa: e weRaT geqerwdon

fefassa gar fwfas sfacarfammaa: uol
vy 57 TEfed i sosreaamiEal: |
acifacdy disFaT=sed gasaiata: 1l

a1 fasEw o aafa 7 9 9% ofg agifa sy
A Fogdq W Feifq 7 Ffa TgredggTd w9
arasaTta fefagfafufda @ sgwdga:
FEAT GeATIAa T TITTATE: T2 N
SRIEERCSIRIE RS IL

faem 57 a=a fawrsafgamar

fasaor deqafas fasraraaret

s fafad gfas fageg 1igoon

gfa si-wrepEfeg-fadea: omee:
qAg:

%



Jain Education International For Private & Personal Use Only www.jainelibrary.org



Hail !
Salutation to the Perfect Souls.
A HYMN ON DHYANA

Composed by Bhaskaranandi

1

Him, who is known as the supreme knowledge, free of
hindrance, possessed of the qualities, such as bliss,

The perfect soul, by testimony, the universal self,
the omniscient, the destroyer of all evils,

2

Him, full of infinite attributes,
 do I extol with my devotion to meditation
-and my truthful songs of eulogy,
The highest self, the lord of the universe,
s0 that I may attain to perfection.

3

Should a right believer free of attachment attain
 to perfection, the realization of the innate self,
By devoting himself to the purity of dhyana

or concentration of mind, upon comprehending Reality.
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4.
Or gaining attributes, such as infinite knowledge,
verily in the absence of Karmas, is taught by you
To be perfection, the realization of the innate self,
or the revelation of the essential self.
5
1f the meditating self does not shine forth
in its inherent nature of knowledge,
It is recited by you not to be dhyana, Oh Lord,
as it originally belongs to the state of delusion.
' 6
Restraining thought activities clinging
to various objects to one point,
Is taught by you, Oh Lord, to be dhyana,
which is neither inactivity nor nil of thought.
7
To him who realizes the nature of self as knowledge,
indifferent by nature,
Is clearly revealed Reality,
to the knower of the highest self.
8
Dhyana is fourfold, i.e, @rta-or painful,
and raudra or harmful, likewise,
dharmya or virtuous, and sukla or pure.
The first two therein are the causes of rebirth,
and the other two, of release.
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9

Thinking constantly for regaining agreeable objects
in the absence of contact with them, ‘
And thinking constantly for removing disagreeable objects

in the presence of contact with them,

10

Thinking constantly for the sake of pain and destruction,
together with remunerative hankering,
constitute @rta dhyana, which would occur to laymen,
And the first three except remunerative hankering,
to the ascetics in certain stages of spirituality
[i.e., 5th and 6th].

11

By contemplating on violence, falsehood, theft,
and protection of wealth, is derived

Destructive meditation, truly of cruel nature;
this is raudra dhyana, arising to householders.

12

Speculative investigation of Jina’s commands

without guidance,

 of turbidity and calamity, of Karmic consequences,
And of the structure of the universe,

is described by you, Oh Lord, to be dharma or virtue.
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13

He who abides in this virtue is dharmya or virtuous,
who is of four characteristics:

He who is possessed of tenfold virtues, such as
supreme forbearance, he who knows the nature of
Reality and the final beatitude likewise.

14
A right believer endowed with knowledge and conduct,
and he who is no more agitated by deluding Karmas:

To him should belong the nature of virtue,

which indeed causes blessing.

15

Dharmya dhygna abiding in this virtue is manifold,
which occurs to the ascetics

In the 6th and 7th stages, prior to ascending
the two ladders of subsidence and destruction,

16

Primarily, this dharmya dhyana occurs, Oh Lord,
to those in the three spiritual stages,
i.e., ascetics in the 6th and 7th stages,
and laymen in the 5th stage.
Sukla dhyana, verily virtuous with profound purity,
is fourfold, which should arise

to the saints on the two spiritual ladders.
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17
With conceptual thinking and with shifting,
the first type of sukla dhydna is called
prihaktva or diverse aspects.
But the second [i.e., ¢katva] is free of shifting,
with conceptual thinking on a single
aspect of an object.
18
Vitarka or conceptual thinking should be
scriptural knowledge,
vicdra or shifting, altering threefold activities,
words, and objects, from one to the other.
So contemplating on various objects
is described as prthakiva.
19
These two divisions of fukla dhyana, based on
scriptural knowledge with [or without] alteration
of the objects ot contemplation, are said, Oh Lord,
To 6ccur to the sages well-versed in Purvas,
with threefold activities and one activity,
in due order.
20
To the omniscient ascetic in the 13th spiritual stage -
~ with subtle bodily activity,
Should arise this fukla dhyana, Oh Lord, called szksma-
kriya-pratipati or unfailing subtle bodily activity.
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21

Samucchinna-kriya or complete destruction of activity,
the infallible fourth division of fukia dhyana,

Should occur to the omniscient in the final stage,
free of vibration, Whose soul’s entire spatial units

remain immovable.

22

Upon the eradication of deluding karmas,
mental activity resting on
various objects is no more existent;
Dhyana in this state of restraint alone
is called samucchinna-kriya, Oh Lord.

23

Jinendras suppress their vibratory activities,
partially or entirely,
Or from the standpoint of past, samucchinna-kriya

should occur to them in a metaphorical sense.
24

Furthermore, it is verily said, Oh Lord,
that dhyana is all classified into four kinds,
i.e., pindastha or contemplation on a body,
padastha or that on mantric syllables,
rizpastha or that on qualities of the embodied soul,
and rapavarjita (raptita) or that on the perfect soul
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25
Projecting his body fully
in the cosmic space far and wide,
With its pure crystalline appearance revealed
by the glow of the luminous bodies,
such as the sun,
26
An individual soul, bestowing bliss on the blessed,
is raised to his own highest self,
Endowed with marvels
full of every supernatural power.
27
He identifies his self in his own body with4 the lord,
knowing all, having perceived all,
Possessed of eternal infinite bliss
and infinite potency.
28
Consumed are all the karmas
by the fire of the purity of dhyana.
By meditating on you alone, Oh Lord,
extolled is dhyana, as the pindastha.
29
By uttering your name as manira,

as the object of concentration, Oh Lord,

And by muttering prayers (japa), invoked is dhyana.
the padastha, by your grace.
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30
The syllables of your name [e.g., arhat],

your radiant image of a yogf, your various powers :
By contemplating on them

other than the supreme spirit,

applauded is this dhyana, as the rapastha.

31

Or meditating on Lord Arhat in his embodied image,
pure, radiant, distinct from his self,

Adorned with manifold faculties, such as miracles,
is dhyana, the rapastha.

32

The rapatita should occur to him,
a pure-minded-soul who contemplates on you,
You in the state of a self, different from a body,
not confined to a body, but abiding as consciousness

33

The self, abiding in innumerable space-points,
characterized by perfect knowledge
and perfect perception,

The agent, the enjoyer,
and existent without form, -
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34

The self, which is eternal in some respect,

of one kind, pure, indeed possessed of action,
Which is not displeased nor pleased,

but by nature remaining indifferent,

35

The self, by its innate nature darting upwards,
being freed from the plaster of karmas,
Intelligible only by its own self, lord and siddha,

free of all discriminative thoughts,

36

By concentrating mind on the supreme self in his
own self, dhyana arrives at its highest stage;
This is the riipatita, Oh Lord,
which is, certainly, the cause of deliverance.

37

An external self possessed of judgment
by self-interest and self-love, with regard to
his body, senses, mind, and speech,

Should he never realize you, Oh Lord,

having his face turned outward.

b\

8
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38

He, who knows truly the nine categories to be known,
constituting sevenfold principles,
Which are classified into souls and non-souls,
' gomprising six substances, of which five

are with spatial extension,

39

By pramaga or valid knowledge, naya or standpoint,
and niksepa or aspeét,

Should a fight believer with knowledge and conduct,
the internal self, be he ever competent enough
to realize you, Oh Lord.

40
Souls and nonisouls, merit and demerit,
influx and stoppage, .
Dissociation, bondage, and liberation are considered
to be the nine categories of Reality.

41

Therein, a soul is-characterized by consciousness
in your doctrine, Oh Lord.

And consciousness is likewise consisting of
knowledge and perception.
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42
[From the empirical point of view,]
a soul is engaged in the activities,
pleasant or unpleasant, and in their consequences;
[From the essential point of view,]

a soul is there, in the form of consciousness

as supreme as it can be.

43
Now, that which manifests the .object
by discriminative judgment is knowledge, Oh Lord,
Which is proclaimed as of eight divisions,

falling into the category of right and wrong.

44
Right sensory knowledge, right scriptural knowledge,
right visual knowledge,
mental knowledge, and omniscience;
“Thus the category of right knowledge consisting of five
bélongs to a right believer,

45
Wrong sensory knowledge, wrong scriptural knowledgé,
and visual knowledge called wrong;
These triad of knowledge, likewise

resorts to a misbeliever, Oh Lord.
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46
Mere apprehension of the existence of an object
is produced in general;
This is accepted as perception, Oh Lord,
which is of four divisions besides.

47
Assisted by eyes, and likewise assisted by
the other non-ocularqsense~organs,
It is generated to a man,

- based on visual knowledge, and omniscience.

48
This perception is produced
prior to discriminative knowledge
to a2 man of imperfect knowledge.
Perfect knowledge and perfect perception

arise simultaneously to an omniscient.

49
In your holy scriptures are mentioned
the characteristics of souls
and non-souls with opposite nature,
Which certainly fall into the divisions

with and without material form.
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50

Auspicious thought activity should be
psychical merit imparting happiness,
And a karma matter becoming the state of thought

activity be material merit, as it is called.

51

Demerit, devoid of the characteristics of merit,
is of material and psychical nature.

In short, thus T understand,
by your grace, Oh Lord.

52

Due to his thought activity, karmas flow into a being;
this is influx.
Or vibratory activity with subdivisions, such as

attachment, is material inflow of karmas.

53

Hindrance of influx comprising the nature
called physical and psychical,

Is accomplished manifoldly by austerity, control,
and so forth; verily this is stoppage.
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54
Karmas disappear upon their energy being consumed,
through penance or after a period of duration;
This is called dissociation, '

which is of physical and psychical nature.

55

The union of karma matters with a soul
in its spatial units should be material bondage.
Psychical bondage should be due

to a man’s vicious mental activity.

56

Because of the absence of the causes of bondage
and because of the karmic dissociation,

The exhaustion of his own karmas
in the form of physical and psychical nature
is said to be liberation.

57

Sevenfold principles should be
the very categories of Reality.
Merit and demerit are included, whenever desired,

in bondage or influx alone.
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58

Reality consists of souls, matters, medium of motion,
medium of rest, and space alone,

“Time also,” thus enumerated by you, Oh Lord,
which are named as substances.

59

The soul is endowed with the retention

of life principle; it should be manifold.
From the particular standpoint,

these life principles, which are of material

and psychical nature, are of two kinds.

60

Possessed of eightfold touch, fivefold taste and colour,
and twofold smell, fitly,

- Matters are of twofold, according to

the distinction of molecules and atoms.

61

Therein, matters in gross forms are provided with
qualities or modes, such as sound and union.
Some matters are of the function to assist souls,

and others, of mutual assistance.
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62

Souls and matters are described by Jina

. to be possessed of action.

The medium of motion is considered as
the [neutral] cause of their movement;

likewise, the medium of rest, of their repose.

63

Now, that which is capable of giving accommodation
to all the substances is space,
Which should be kn_dwn as of twofold, according to

the division of the universe and non-universe.

64

Noumenal time is characterized by continuity
' in your holy scriptures, Oh Lord.
Phenomenal time based on the action of objects

is the index of the existence of real time.

65

These sixfold substances are said as
possessed of attributes, such as self-existence.
However, the fivefold substances beginning with souls
are called bodies, due to their nature of

aggregation, occupying many space-points.
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66

Since time occupies one indivisible space-point,
there is, truly, no spatial extension.
In the innumerable space-points of the universe,

every single time-unit does abide.

67

The medium of motion, medium of rest, and each soul
pervade innumerable space-points:

Space permeates infinite spatial units:
Matters are, likewise, of three kinds of penetration
[ie., of numerable, innumerable,

and infinite space-points].

68

Pramana is the valid knowledge of an object;
it is free of the nature, such as delusion,
It is of five kinds, e.g., sensory knowledge,
which are of two categories, by the distinction

of direct and indirect knowledge.

69

Naya or standpoint is a knower’s approach to an object
in the range of its substance and modes.

In your holy scriptures, Oh Arhan, it is twofold,
real and empirical, which I myself extol.
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70

Now, that which ascertains the substance
or its modes as they are,

Is explained as the real standpoint;
the other, the empirical standpoint.

71

‘Or the real standpoint is concerned with
the range of an object, established
by the same agent, action, and so forth;
While the empirical standpoint is stated, Oh Lord,

to be devoid of such characteristics.

72

Naya is again considered, Oh Lord,
according to the substantive and modal standpoints.
All these are the subdivisions of scriptural knowledge,
which are manifold according to
the manifold differences of objects.

73

Installation of the fundamentals of Reality,
such as souls, ‘
and of right knowledge, etc., by truth,
For the sake of worldly transaction
is taught to be niksepa or aspect.
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74
And it is referred to as of four divisions,
according to the distinction, such as naming.
Expressing an object to be expressed is ndma or naming,
irrespective of the other causes.
75
An image should be known as sthapana or representation.
The thing already attained its certain modesin the past,
Or attainipg them in the future, is told
to be drazya or substance in the sense of nayae
76
The very substance attained by certain present modes
should be b28va or present state,
So is this well known
in the religion of Jina.
71
The path to liberation for the potential souls
is expounded by you, Oh Lord,
Consisting of the triad of right faith,
right knowledge and right conduct.
‘ 78
Believing that this alone is the supreme Reality
as so ascertained, '
Of a soul free of perverted attitude and pride,
is verily right faith. ' '
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79

It arises to some souls by intuition, and likewise
by the acquisition of knowledge of Reality.
Thus two causes are prescribed
by your exposition, Oh Lord.

80
Nisarga should mean one’s inborn disposition.
Provided with the subsidence, etc., of his own karmas,
That which is produced on this very basis,
is the fajth derived by intuition.

81
While that which is originated on the basis
of the instruction of others,
Is told by you, Oh Lord, to be the belief
derived by the acquisition of knowledge.
82
Moreover, right faith is explained to be
the cause of karmic destruction,
Which is of two kinds; one should be with attachment,
and the other, without attachment,
83
Now, by serenity, by liking for liberation,
by compassion, and by faithfulness,
Faith becomes manifest in a soul;

this is the faith of a man with attachment.
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84

However, purity itself of a man
is accepted as the faith without attachment.
Faith is explained by you as of twofold, Oh Lord,.
also as of threefold as below:

85

Wrong belief, initial stage of slightly clouded
right belief, and right and wrong belief;
And fourfold passions, such as anger,
which are the causes of endless rebirth;

86

These are called faith-deluding-karmas,
constituting sevenfold type-karmas,
When these are subsided,

faith is regarded as subsidential,

87

we

When these are destroyed, Oh Lord, faith is accepted

by you as destructive, perfectly pure.

By the premature realization
of the slightly-clouded-right-belief-karma,
similarly derived is the fruition

of the rest of the six faith-deluding-karmas,
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88

Now, the faith derived by inborn disposition
is verily the Vedaka.
That right faith is certainly as such,

for those alone, longing for deliverance.

89

Ascertainment of the essential categories of Reality, -
such as souls, as they really are,

Is called right knowledge,
which rests on right belief.

90

A learned, free of attachment,

whose thought activities, auspicious and thankful,
An upholder of right faith

to shun undergoing the whirlpool of rebirth,

91

Restraining his activities,
the causes of attracting karma matters,
He, who strives after emancipation,
should be possessed of right conduct,
which is, certainly, the cause of release.
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The triad of jewels, such as right faith,
together constitutes the cause of liberation.
As ailment is cured by depending on drugs,
so also deliverance, by depending on the trio.

93

You are of surpassing infinite qualities. ,
How possibly could you be laudable for me !
Nevertheless, thus spoken to you alone, Oh Lord,

from my devotion to dhydna,

94
You are not pleased, nor displeased,
nor infatuated with anybody.
Nevertheless, am I bound to adore you,

“Thou hast reached the perfect state.”

95
In this way, with a fit motive
and an evident purpose,
“Thou art a benefactor;*
thus glorified you are, Oh Lord,
by this small but pleasing song of eulogy.

wR
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96
You never yield to displeasure or pleasure, Oh Lord,
with anything or with anybody.
Yet a mortal attains fruits from you by himself,
with his mind intent upon you.
97
Thus, in short, stated with devotion
in the form of a hymn,
By the knower of a little,
not out of pride in poetic skill.
98
If any mistake be found here in the meaning and word,
due to the state of my imperfect knowledge,
May it be kindly corrected
with the purity of intention,
99
He would spit not, lies not down carelessly,
says not to the other, “Come,”’.“.Go,”
but let him come or go as he may,
He would scratch not his body, walks not at night,
would open not his door nor close it,
He depends not on anything, he was thus told,
endowed with virtuous qualities.
Having taken the paryanka posture, at the end of
renunciation, he attained to the auspicious state.
Venerable he was, Sarvasadhu, the Saint of All.
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100

He had a disciple by name, Jinacandra,
receptacle of knowledge.
Thereafter, this hymn corresponding
to dhydna was composed,
May the learned know,
by his virtuous disciple,
By name, Bhaskaranandi,
for his self-meditation.

A Hymn on Dhygna
written by $r1 Bhaskaranandi
is here concluded.
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MANIKACANDRA D. J. GRANTHAMALA

* The Serial Numbers maiked with asterisk are out
of print.

% 1. LAGHIYASTRAYA-ADI-SAMGRAHAH ; This
vol. contains four small works : 1) Laghiyastrayam of
Akalankadeva ( c. 7th century A. D. ), a small Prakaraga
dealing with pramapa, naya and pravacana. Akalanka is
an eminent logician who deserves to be remembered along
with Dharmakirti and others. His works are very
important for a student of Indian logic. Here the text is
presented with the Skt. commentary of Abhayacandra-
sitri. 2 ) Swarfipasambodhana attributed to Akalanka, a
short yet brilliant eXposition of afman in 25 verses. 3-4 }
Laghu-Sarvajna-siddhih  and Brhat-Sarvajfia-siddhih  of
Anantakirti. These two texts discuss the Jain‘a doctrine
of Sarvajfiatd. Edited with some introductory notes in
Skt. on Akalanka, Abhayacandra and Anantakirti by
PT. KALLAPPA BHARAMAPPA NITAVE, Bombay Sarhvat
1972, Crown pp. 8-204, Price As. 6/-.

% 2. SAGARA-DHARMAMRTAM of Adadhara :
Aésdhara is a voluminous writer of the 13th century
A. D., with many Sanskrit works on different subjects to
his credit. This is the first part. of his Dharmamrta with
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his own commentary in Skt. dealing with the duties of a
layman. Pt. NATHURAM PReM1, adds an introductory
note on Adadhara and his works. Ed. by PT. MANOHARLAL,
Bombay Sarhvat 1972, Crown pp. 8-246, Price As. 8/-.

» 3. VIKRANTAKAURAVAM or SULOCANA.
NATAKAM of Hastimalla ( A.D. 13th century): A
Sanskrit drama in six acts. Ed. with an introductory note
on Hastimalla and his works by PT. MANOHARLAL, Bombay
Samvat 1972, Crown pp. 4-164, Price As. 6/-.

»4. PARSVANATHA-CARITAM of Vadirajastri :
Vadirdja was an eminent poet and logician of the 10th
century A.D. Thisisa biography of the 23rd Tirtham-
kara in Sanskrit extending over 12 cantos. Edited with
an introductory note on Vadiraja and his works by
P1. MANOHARLAL, Bombay Sarmvat 1973, Crown pp. 18-
198, Price As. 8/-.

* 5. MAITHILIKALYANAM or SITANATAKAM
of Hastimalla : A Skt. drama in 5 acts, see No. 3 above.
Ed. with an introductory note on Hastimalla and his
works by PI* MANOHARLAL, Bombay Sarhvat 1973, Crown
pp- 496, Price As. 4/-.

* 6. ARADHANASARA of Devasena : A Prakrit
work dealing with religiodidactic topics. Prakrit text
with the Skt. commentary of Ratnakirtideva, edited by
Pr. MANOHARLAL, Bombay Samvat 1973, Crown pp, 128,
Price As. 4/6.

* 7. JINADATTACARITAM of Gunpnabhadra : A
Skt. poem in 9 cantos dealing with the life of Jinadatta,
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edited by Pt. MANOHARLAL, Bombay Samvat 1573, Crown
Ppp. 96, Price As. 5/-.

8. PRADYUMNACARITA of Mahzsenicarya : A
Skt. poem in 14 cantos dealing with the life of Pradyumna.
it is composed ina dignified style. Edited by Pts.
MANOHARLAL and RAMPRASAD, Bombay Sarhvat 1973,
Crown pp. 230, Price As. 8/-.

9. CARITRASARA of Camundaraya : It deals with
the rules of conduct for a house-holder and a monk.
Edited by Pt. INDRALAL and UDAYALAL, Bombay
Samvat 1974, Crown pp. 103, Price As. 6/-.

# 10. PRAMANANIRNAYA of Vadiraja : A manual
of logic discussing specially the nature of Praminpas.
Edited by Pts. INDRALAL and KHUBCHAND, Bombay
Saravat 1974, Crown pp. 80, Price As. 5/-.

% 11, ACARASARA of Viranandi : A Skt. text dealing
with Daréana, Jfiana, etc. Edited by PTs. INDRALAL
and MANOHARLAL, Bombay Sarnvat 1974, Crown /pp.
2-98, Price As. 6/-. '

# 12. TRILOKASARA of Nemicandra : An important
Prakrit text on Jaina cosmography published here with
the Skt. commentary of Madhavacandra. Pt. Premi has
written a critical note on Nemicandra and Madhava-
candra in the Introduction. Edited with an index of
Gathas by PT. MANOHARLAL, Bombay Samvat 1975,
Crown pp. 10-405-20, Price Rs. 1/12/-.

# 13. TATTVANUSASANA-ADI-SAMGRAHAH :
This vol. contains the following works. 1) Tattvanusasana
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of Nigasena. 2) Istopadesa of Pujyapada with the Skt.
commentary of Afadhara. 3) Nilisara of Indranandi. 4)
Moksapanicasika. 5) Srutdvatara of Indranandi. 6)
Adhyatmatarangini of Somadeva. 7) Brhat-paficanamas-
kara or Puairakesari-stotra of Patrakesar with a Skt.
commentary. 8) Adhyatmastaka of Vadirzja. 9) Dvairim-
$ika of Amitagati. 10) Vairagyamanimala of Sricandra.
11) Tattvasara (ip Prakrit) of Devasena. 12) Srutaskandha
(in Prakrit) of Brahma Hemacandra. 13) Dhadasi-gatha in
Prakrit with Skt. chayza. 14) Jadnosgra of Padmasimha,
Prakrit text and Skt. chaya. Pt. PREMI has added short
critical notes on these authors and their works. Edited
by Pt. MANOHARLAL, Bombay Samvat 1975, Crown
pp. 4-176. Price As. 14/-.

% 14. ANAGARA.-DHARMAMRTA of Adadhara:
Second part of the Dharmamrta dealing with the rules
about the life of a monk. Text and author’s own commen-
tary. Edited with verse and quotation Indices by
PT1S. BANSIDHAR and MANOHARLAL, Bomibay Sarmvat 1976,
Crown pp. 692-35, Price Rs. 3/8/-.

% 15. YUKTYANUSASANA of Samantabhadra: A
logical Stotra which has weilded great influence on later
authors like Siddhasena, Hemacandra, etc, Text published
with an equally important commentary of Vidyananda.
There is an introductory note on Vidyiananda by
Pt. PreM1, Ed. by Pis. INDRALAL and SHRILAL, Bombay
Sarmvat 1977, Crown pp. 6-182, Price As. 13/-,

% 16. NAYACAKRA-ADI-SAMGRAHA : This vol.
contains the following texts. 1) Laghu-Nayacakra of
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Devasena, Prakrit text with Skt. chaya. 2) Nayacakra of
Devasena, Prakrit text and Skt. chaya. 3) Alapapaddhats
of Devasena. There is an introductory note in Hindion
Devasena and his Nayacakra by PT. PREMI. Edited by
PT. BANSIDHARA with Indices, Bombay Samvat 1977,
Crown pp. 42-148, Price As. 15/-.

% 17. SATPRABHRTADI-SAMGRAHA : This vol.
contains the following Prakrit works of Kundakunda of
venerable authority and antiquity. 1 ) Darsana-prabhria,
2) Cgritra-prabhrta, 3 ) Satva-prabhria, 4) Bodha-prabhria,
5) Bhava-prabhria, 6) Moksa-prabhria, 7) Lihga-prabhria,
8) Sila-pradhrta, 9) Rayanpastra and 10) Dygdasanupreksa.
The first six are published with the Skt. commentary of
érutaszgara and the last four with the Skt. chaya only.
There is an introduction in Hindi by PT. PrREMI who adds
some critical information about Kundakunda, Srutasz\gara
and their works. Edited with an Index of verses, etc. by
Pt. PANNALAL SONI, Bombay Sarvat 1977, Crown
pp- 12-442-32, Price Rs. 3/.. ‘

* 18. PRAYASCITTADI-SAMGRAHA : The follow-
ing texts are included in this volume, 1 ) Chedapinda of
Indranandi Yogindra, Prakrit text and Skt. chaya.
2 ) Chedasastra or Chedanavati, Prakrit text and Skt.
chaya and notes. 3) Prayascittacalika of Gurudasa,
Skt. text with the commentary of Nandiguru. 4 ) Prayase
cittagrantha in Skt. verses by Bhattakalanka. There is a
critical introductory note in Hinds by PT, PrEMI. Edited
by Pt. PANNALAL SONI, Bombay Sarivat 1978, Crown pp.
16-172-12, Price Rs. 1/2/-.
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» 19, MOLACARA of Vattakera, part I : An ancient
Prakrit text in Jaina Sauraseni Published with Skt.
chaya and Vasunandi’s Skt. commentary. A highly"
valuable text for students of Prakrit and ancient Indian
monastic life. Edited by Pts. PANNALAL, GAJADHARALAL
and SHRILAL, Bombay Samvat 1977, Crown pp. 316, Price
Rs. 2/4/-.

20. BHAVASAMGRAHA-ADIH : This vol. contains
the following works. 1) Bhavasatgraha of Devasena,
Prakrit text and Skt.chaya. 2 ) Bhavasarmgraha in Skt.
verse of Vamadeva Pandita. 8) Bh@va-tribhangi or
Bhavasamgraha of Srutamuni, Prakrit text and Skt. chaya.
4') Asravatridhangi of Srutamuni Prakrit text and Skt.
chaya. There is a Hindi Introduction with critical remarks
on these texts by Pt. PREMI. Edited with an Index of
verses by PT. PANNALAL SONI, Bombay Sarhvat 1978,
Crown pp. 8-284.28, Price Rs, 2/4/-.

21. SIDDHANTASARA-ADI-SAMGRAHA : This
vol. contains some twentyfive texts. 1) Ssddhantasara of
Jinacandra, Prakrit text, Skt. chaya and the commentary
of Jiianabhusana, 2) Yogasara of Yogicandra Apabhraméa
text with Skt. chaya. 8) Kallanaloyan2 of Ajitabrahma,
Prakrit text with Skt. chaya. 4 ) Amrtasiti of Yogindra-
deva, a didactic work in Sanskrit. 5) Ratnamdlg of
Sivakoti. 6) Sastrasarasamuccaya of Maghanandi, a
Sutra work divided in four lessons. 7) Arhatpravacanam
of Prabhacandra, a Satra work in five lessons. 8) Apta-
svaritpam, a discourse on the nature of divinity.
9) Jnanalocanastotra of Vadiraja ( Pomarajasuta ).
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10 ') Samavasarapasiotra of Visnusena. 11) Sarvajiiasta-
vana of Jayanandasuri. 12) Parsvangthasamasyd-stotra.
13 ') Citrabandhastolra of Gunabhadra. 14 ) Maharsistotra
(of Adadhara ). 15 ) Parsvanathastotra or Laksmistotra
with Skt. commentary. 16 ) Neminathastotra in which
are uscd only two letters viz. # & m. 17) Saizkhadevngmka
of Bhanukirti. 18 ) Nijatmastaka of Yogindradeva
in Prakrit. 19 ) Taitvabh@vana or Samayika patha of
Amitagati. 20 ) Dharmarasiyana of Padmanandi. Prakrit
text and Skt. chaya. 21 } Sarasamuccaya of Kulabhadra.
22) Amgapanpatti of Subhacandra, Prakrit text and
Skt. chaya. 23) Srutavatara of Vibudha Sridhara.
24) S‘alak&nik;epana niskasanavivaranam, 25) Kalyana-
mala of Adadhara. Pt. PREMI has added critical notes in
the Introduction on some of these authors. Edited by
PT, PANNALAL SONI, Bombay Samvat 1979, Crown
pp. 32-324, Price Rs. 1/8/-.

# 22, NITIVAKYAMRTAM of Somadeva: An
important text on Indian Polity, next only to Kautilya-
Arthasastra. The Sutras are published here along with a
Sanskrit commentary, There isa critical Introduction by
PREMI comparing this work with Arthaastra. Edited by
PT. PANNALAL SONI, Bcmbay Sarivat 1979, Crown
pp- 34-426, Price Rs. 1/12/-.

* 23. MOULACARA of Vattakera, part JI: Prakrit
text, Skt. chaya and the commentary of Vasunandi, see
No. 19 above. Boinbay Samvat 1980, Crown pp. 332,
Price Rs. 1/8/-.
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24. RATNAKARANDAKA-SRAVAKACARA  of
Samantabhadra : With the Sanskrit commentary of
Prabhacandra, There is an exhaustive Hindi Introduc-
tion by PT. JUGALKISHORE MUKHTAR, extending over
more than pp. 300, dealing with the various topics about
Samantabhadra and his works. Bombay Samvat 1982,
Crown pp. 2-84-252-114, Price Rs. 2/-.

25. PANCASAMGRAHAH of Amitagati : A good
compendium in Sanskrit of the contents of Gommatasara.
Edited with a note on the author and his works by
PT. DARBARILAL. Bombay 1927, Crown pp. 8-240, Price
As, 13/-,

26. LATISAMHITA of Rijamalla : It deals with
the duties of a layman and its author was a contemporary
of Akbar to whom references are found in his composi-
tions, There is an exhaustive Introduction in Hindi by
Pt. JUGALKISHORE. Edited by Pt. DARBARILAL, Bombay
Sarhvat 1948, Crown pp. 24-136, Price As. 8/-.

27. PURUDEVACAMPU of Arhaddasa: A Campu
work in Sanskrit written in a high-flown style. Edited
with notes by Pt. JINADASA, Bombay Samvat 1985,
Crown pp. 4-206, Price As. 12/-.

28. JAINA-SILALEKHA-SAMGRAHA : It is a
handy volume giving the Devanagart version of
Epigraphia Carnatica IT (Revised ed.) with Introduction,
Indices, etc. by PROF, HIRALAL JAIN, Bombay 1928,
Crown pp. 16-164-428-40, Price Rs. 2/8-.
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29-30-31. PADMACARITA of Ravisena : This is the
Jaina recension of Rama’s story and as such indispensable
to the students of Indian epic literature. It was finished
in A. D. 676, and it has close similarities with Pauma-
cartu of Vimala (beginning of the Christian era ). Edited
by Pt. DARBARILAL, Bombay Saravat 1983, vol. i, pp.
8-512; vol. ii, pp. 8-436; vol.iii, pp. 8-446. Thus pp.
about 1400 in all, Price Rs. 4/8/-.

32-33. HARIVAMSA-PURANA of Jinasena I : This
is the Jaina recension of the Krsna legend. These two
volumes are very useful to those interested in Indian
epics. It was composed in A.D. 783 by Jinasena of the
Punnzta-sammgha. There is a Hindi Introduction by
Pr. PREMUL. Edited by PT. DARBARILAL, Bombay 1930,
vol. 1 and ii pp. 48-12-806, Price Rs. 3/8/-.

34, NITIVAKYAMRTAY, a supplement to No. 22
above : This gives the missing portion of the Sanskrit
commentary, Bombay Sarmvat 1989, Crown pp. 4-76,
Price As. 4/-.

35. JAMBUSVAMI-CARITAM and ADHYATMA-
KAMALAMARTANDA of Rajamalla : See No. 26 above.
Edited with an Introduction in Hindf by PT. JAGADISH-
CHANDRA, M.A., Bombay Samvat 1993, Crown pp. 18-264-4,
Price Rs. 1/8/-.

36. TRISASTI-SMRTI-SASTRA of Afadhara:
Sanskrit text and Marathi rendering. Edited by Pr. MoTI-
LAL HIRACHANDA, Bombay 1937, Crown pp. 2-8-166,
Price As. 8/-.
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* 37. MAHAPURANA of Puspadanta, Vol. T
ADIPURANA (Saradhis 1-37) : A Jaina Epicin Apabhra- -
méa of the 10th century A. D. Apabhramda Text,
Variants, explanatory Notes of Prabhacandra. A model "
edition of an Apabhram§a text. Critically edited with an
Introduction and Notes in English by DR. P. L. VAIDYA,
M. A, D. Litt.,, Bombay 1937, Royal 8vo pp. 42-672,
Price Rs. 10/-.

37. (). Ramayana portion separately issued Price
Rs. 2.50,

* 38. NYAYAKUMUDACANDRA of Prabhacandra
Vol.1: This isan important Nyaya work, being an
exhaustive commentary on Akalanka’s Laghtyasirayam
with Vivrti (see No. 1 above). The text of the
. commentary is very ably edited with critical and
comparative foot-notes by Pt. MAHENDRAKUMAR. There
is a learned Hindi Introduction exhaustively dealing with
Akalanka, Prabhacandra, their dates and works, etc.
written by Pt. KAILASCHANDRA. A model edition of a
Nyaya text. Bombay 1938, Royal 8vo. pp.20-126-38-402-6,
Price Rs. 8/-.

39. NYAYAKUMUDACANDRA of Prabhzcandra,
Vol. II: See No. 38 above. Edited by PT. MAHENDRA-
KUMAR SHASTRI who has added an Introduction in Hindi1
dealing with the contents of the work and giving some
details about the author. There is a Tabie of contents and
twelve Appendices giving useful Indices. Bombay 1941.
Royal 8vo. pp. 20 + 94+ 403-930, Price Rs. 8/8-.
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40. VARANGACARITAM of Jata-Simhanandi: A
rare Sanskrit Kavya brought to light and edited with an
exhaustive critical Introduction and Notes in English by
PROF. A. N. UPADHYE, M. A., Bombay 1938, Crown
pp. 16 +56 + 392, Price Rs. 3/-.

* 41, MAHAPURANA of Puspadanta, Vol. II
{ Sarndhis 38-80 } : See No. 37 above. The Apabhraméa
Text critically edited to the variant Readings and
Glosses, along with an Introduction and five Appendices
by Dr, P. L. VAIDYA, M. A., D. Litt,, Bombay 1940.
Royal 8vo. pp. 24 + 570, Price Rs. 10/-.

42, MAHAPURANA of Pugpadanta, Vol. III
( Sarhdhis 81-102): See Nos. 37 and 40 above. The
Apabhram$as Text critically edited with variant Readings
and Glosses by DR. P. L. VAIDYA, M, A, D. Litt. The
Introduction covers a biography of Puspadanta, discuss-
ing all about his date, works, patrons and metropolis
( Mzanyakheta ). PT. PREMI'S essay ‘Mahakavi Pugpa-
danta’ in Hind1t is included here. Bombay 1941. Royal
8vo pp. 32428 + 314, Price Rs. 6/-.

42. (2 ). HARIVAMSA portion is separately issued.
Price Rs. 2.50.

43. AJANAPAVANAMJAYA-NATAKAM and
SUBHADRANATIKA of Hastimalla : Two Sanskrit
Dramas of Hastimalla ( see also No. 3 above ). Critically
edited by PrROF. M. V. PATWARDHAN. The Introduction
in English is a well documented essay on Hastimalla and
his four plays which are fully studied. There is an Index
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of stanzas from all the four plays. Bombay 1950. Crown
pp. 8+ 68+ 120 + 128. Price Rs. 3/-.

44, SYADVADASIDDHI of Vadibhasirmha : Edited
by PT. DARBARILAL with Introductions, etc. in Hinds
shedding good deal of light on the author and contents
of the work., Bombay 1950. Crown pp. 26+ 32+ 84+ 80.
Price Rs. 1.50.

45. JAINA SILALEKHA-SAMGRAHA, Part II
+ {see No. 28 above) : The texts of 302 Inscriptions
( following A. Gueérinot’s order ) are given in Devanagarl
with summary in Hindi. There isan Index of Proper
Names at the end. Compiled by PT. VIAYAMURTI, M. A.
Bombay 1952. Crown pp. 4+ 520. Price Rs. 8/-.

46. TAINA SILALEKHA-SAMGRAHA, Part III
{ see Nos. 23 & 45 above } : The texts of 303-846 inscrip-
tions ( following Guérinot’s list ) is given in Devanagari
with summary in Hindi compiled by PT. VAJAYAMURTI,
M. A. There is an Index of Proper Names at the end.
The Introduction by SHRI G, C. CHAUDHARI 1s an
exhaustive study of inscriptions. Bombay 1957. Crown
Pp. 8+ 178 + 5921-42. Price Rs, 10/-.

47. PRAMANAPRAMEYAKALIKA of Narendra-
sena ( A.D. 18th century ) : A Nyaya text dealing with
Pramzgna and Prameya. The Sanskrit text critically
edited by Pt. DARBARILAL, The Hindi Introduction deals
with the author and a number of topics connected with
the contents of this work, Bharatiya Jiianapitha Kashi,
Varanasi 1961, Price Rs. 1.50.
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48. JAINA SILALEKHA SAMGRAHA, Part IV
( See Nos. 28,45 & 46 ) : It is in continuation to the
previous three vols. In this vol. some six Hundred and
fifty four inscriptions with their summary in Hind1 are
given. Compiled by Dr. V. JOHARAPURKAR. There isa
Index of proper names at the end. The Introductions by
Dr. Joharapurkar isan exhaustive study of the inscrip-
tions. Granth No. 48. Crown pp. 34 + 506. First edition
1965, Price Rs. 7/-.

49. ARADHANA-SAMUCCAVAHO-YOGASARA-
SAMGRAHASCA : It is a Combined vol. of two small
Sanskrit texts named Aradhana-Samuccaya of SR1 RAVI-
CANDRA MUNINDRA and Yogasara-Sarhgraha by SRI
GURUDAS. Edited by Dr. A. N. Upadhye. Granth No. 49,
First edition 1967. Crown pp. 60, Price Rs. 1/-,

50. SR\gGARARNAVA CANDRIKA: It is an
important work on Sanskrit Poetics by Vijayavarni,
edited for the first time with English Introduction and
Appendices by Dr. V. M. Kulkarni. Granth No. 30.
Crown pp. 66 + 174, First edition 1969, Price Rs. 3/.

51. SUDARSANACARITAM : Itisa biography of
Sudardana Muni, the fifth Antakrta Kevalin of Mahavira
by SRI VIDYANANDI. Edited with Hind1 Introduction, etc.
by Dr. H. L. Jain. Granth No. 51. Crown pp. 24+ 140,
First edition 1970, Price Rs. 3/-.

52. JAINA SILALEKHASAMGRAHA Part V ( See
Nos. 28,45, 46 & 48 ) : It is in continuation to previous
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four Vols. In this vol. some 375 inscriptions published
after 1960, have been given. Compiled with Hindi
summary, Introduction and word index by Dr. V.
TOHARAPURKAR, Granth No. 52. Crown pp. 35 + 140, First
edition 1971. Price Rs. 3/-.

For copies please write to—
BHARATIYA JNANAPITHA
3620/21 Netaji Subhash Marg,
Delhi—6 (India),
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