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General Editors' Foreword

The importance of the Dohas and the Caryas of
the Siddhas of the late Buddhist tradition has been rec-
ognized since the first publication by Hara Prasad Shastri
in 1917. Since then numerous scholars have studied
their various aspects. The present publication, focus-
sing on the Linguistic restoration will, it is hoped, make
for viewing the Siddhas as highly ranking and pioncer
spiritual poets of the Apabhramsa literature.
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DOHA-GITI-KOSA



Introductory

In the Siddha-Na*ha tradition (c. 8th cent. - 12 th cent.)
connected with the latest phase of Indian Buddhism, Sarahapada
(also known as Saroruhvajra and Rahulabhadra) was the leading
figure among its pioneers. of his several works (most of them
now available in Tibetan translation), the one generally called
Doha-Kos$a (the Treasury of Dohas) in Apabhramsa is well-known.
As mentioned previously Haraprasad Shastri was the first to bring
_it to light in his ‘Bauddha Gan O Doha’ (1917) based on a single
Manuscript. It contained some 40 Dohas of Saraha. Thereafter
P.C. Bagchi published in 1942 the ‘Dohako$a’ on the basis of a
new and better Manuscript. It has 112 Dohas of Saraha. In 1957
Rahul Sankrityayan published the ‘Dohako$a’ on the basis of a
Manuscript which he acquired from the sa-Skya monestary of
Tibet. According to him its kutila script can be dated in the 10th
or 11th century. It contains 164 Dohas of Saraha (which is the
same work which was titled as ‘DohakoS$a’ earlier). Besides the
‘Doha-kosa-giti’ he has also given its old Tibetan translation (134
Dohas) and the Tibetan text of that translation and the translation
of 14 other works of Saraha, besides some stray verses and songs
of the latter. Sankrityayana has also given close Hindi renderings
of most of these texts. His Introduction deals with the times, life
and works of Saraha, his language, poetic merits and philosophy.
Seven appendices that include Apabhram$a-Tibetan and Tibetan-
Apabhram$a glossaries add to the value of this scholarly work
that is of unusual excellence and a rich mine of otherwise inac-
cessible information.

There are many problems connected with the Dohako$as
and the Caryapadas (or Caryagitis) ascribed to Saraha, Kanha and
other Siddhas : Establishment of the correct text, determination of
the original character of their language, their definite authorship,
chronology, interpretation and the proper significance.

The original text and language of the Dk. has been inevi-
tably subject to numerous changes due to several factors. The
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Mss. of Dk. now available to us are some three centuries later
than the date of the composition of the work. Hence, as usual,
the original language has been moderized and textual additions,
omissions and alterations have taken place at the hands of the
scribes during the written transmission. The verses, moreover, being
of a religious character and regarded sacred, were memorized.
Their recitation and performance as songs in oral transmission
over centuries gave wide scope for verbal alterations. The text of
Dk. as preseved in the availabe MSS. (or indirectly in the old
Tibetan translation) is quite evidently highly corrupt as regards
consistency and uniformity in spelling and grammar. Violations of
metre abound. Interpolations and omissions of syllables and words
also are numerous. The character of verses too, as being without
a strong contextual or thematic linkage and capable of functioning
as self-standing units, ran against preserving the original sequence.
Under such confusing circumstances any attempt at restoring even
in some measure the original text could be considerably specula-
tive and tentative.

There are many differences between the three textual ver-
sions of Dk. that is preserved in the Tibetan translation, in
Bagachi’s edition and Sankrityayana’s edition.

In Munidatta’s Sankrit Commentary on the Carya-giti-kosa,
there are several citations given under the name of Saraha, some
of which can be identified from Saraha’s Dohagitikosa. In the
case of a few of these only the beginning portion of the verses
is given, but those on p.93,102,161 and 243 are complete verses
corresponding to no. 16-17 (partly 32), 49, 58 and 115 respec-
tively in Sankrityayana's edition. Of these the text of the second
citation (M. p.102, RDk. No.49) is almost identical in both. But
there is considerable difference between the texts of the rest as
found in M. and RDk. Below 1 give the text ‘of these verses.

1. =eu-Texn o goufg & | o= 9 e 3fag wem i
_mm%maml_@wmwma il

W Aftufy Srev! WS U Wa WE US et e |
(RDk. v. 16b-17)
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w§ gu afoufy Siewr wwet | 9 wa-foreaofe gesst
(RDk. V. 32)
vl 1. SO

U HE S YU wg O o fawEz | o we o fremd gm3
IEAl FHEel FHUN UEE | TH-HEH! HiRg 4 TEg |

(M.p.93)
vl 1. F\Tm
2. ® Ufgwelg HY ®EH, TS fFT3 WS |
fus1 o0 g ug forfg, ded g WS (RDk.b. 58)
w1 ufawelg FY Fefl, oS wHE I IS |
fracan T 9 <oy, 9Wgs wis (M., p. 161)
3. foret we@ 7eTo-gu! ot W UE g |
BSOS 983, | H F=d W WE (RDk. v. 115)

vl TfiE e, 2. SSSuE qiuet; 9szea@n et
TR g IO, A W N IO |
eSS 93g %y, T WaeT ST 1 (ML p. 243)
Let us compare the texts given above from two sources.

1. In M. the text of the citation is obviously garbled and
some portion is missing. The first line can be rearranged as fal-
lows :

HUU HET X X X X
St gy Sigw 9 fa wwg )

The order of the second and third line as it is in SDk. is
reversed in M. and the first part of 179 in SDk. is different from
the corrosponding line in M.

2. The second line of the Doha in SDk. and in M. are
different. So also the first word in the fourth line.

3. There is some difference between SDk. and M. with
regard to the text of the third line, and the fourth line is quite;
different in them.
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)
The texts of the Dgk. as we have in the editions of
Shstri, Bagchi and Sankrityayana (original Apabhrams$a and the
Tibetan translation) have numerons differences among them. They
relate to orthography, grammatical forms, words, lines, number of
verses and their order. The original text has been subject to many
changes during its transmission over centuries.

The manuscript of Saraha's Dohagitiko$a that was used by
Munidatta was, it seems, considerably corrupt. Even if we make
allowance for the errors of the copyist of Munidatta's commen-

tary, there is sufficient evidence to justify the above conclusion.

The Tibetan translator and the teachers for whom the Ms.
copy of the Dgk. was prepared do not seem to have an adequate
knowledge of Apabhrarh$a. Consequently the primary problem be-
fore us is to restore the original text as far as possible with the
help of available materials. The text quite obviously forms the
foundation on which the edifice of interpretations and of the
underlying religio-philosophical ideas is raised. But the task of
restoring the text of Dgk. presupposes among other things an
intimate knowledge of the Apabhrams$a linguistic and literary tra-
ditions of the earlier period. Sankrityayana’s following remarks
made with regard to the text of Saraha’s preserved songs is per-
tinent in this context :

T9-T_ & QA U & fau wn oifuss o= feufa # &l
21 U W ARG WS it faet € 9 s9 wma @ § wehE
I H ‘T YII FAfGd ® gH! o7 | GRSAE A 4§
vafsgdl we % Ml ¥ 9l fEds @ w9 a0
ﬁﬁ;ﬁ%mwﬁwﬁﬁqmﬁﬁﬁaﬁ%%w
I

All those scholars who have so far worked with the text,
language, translation, and interpretation of ideological content of
Dgk. have not, for several reasons, made adequate use of the
avatlable knowledge of Apabhramsa language, metres and literary
works.
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There are a number of verses which due to textual cor-
ruption or obscurity defy interpretation. There are others of which
I have failed to grasp the purport, because of my poor knowledge
of the ideas and philosophy of the Siddha tradition.

The present attempt has the very limited aim of restoring the
original language that is so far as possible free from phonological
and morphological inconsistences, and that of removing some obvi-
ous and self-evident metrical and textul errors, corruptions etc. Es-
tablishing a satisfactory and inproved text of Dgk. is the essential
first step for sparing us from unfounded speculations, and for ascer-
taining Saraha’s own ideas and views and the tradition he had inher-
ited. '

The principal aim here is to restore the language so as to
conform with the Apabhrams$a language we find in the literary
works of c. ninth and tenth century. Its standardized form (with
a few regional traits) has been described by Hemacandra in the
ApabhramS$a section of his grammar, the Siddhahema-$abdanusasaa
(VIII 4 329-4). ‘

S.K.Chatterji has expressed the following opinion regarding
the orignal language of the Dohakos$as of Saraha and Kanha :

The two Dohakosas present the same dialect, which is a kind
of Western Apabhrarh$a as its -u termination, its -aha genetives, its
-ijja passives and its general agreements in form with the literary
Western Apabhrarhsa amply indicates (The Origin and Development
of the Bengali Language, Vol 1, p 112).

The metrical form of the verses of the Dohako$a also has
served as guiding principle. Numerous clues have been provided by
many preserved, original forms. Such an effort, I repeat, in the very
nature of things can be considerably tentative and relying on sur-
mises. Its value is to be judged by whatever success it achieves in
improving the text by throwing light on numerous obscure and
doubutful passages and in establishing the ‘Doha-Kos$a’ as an early
important literary work in Standard Apabhrarsa.

I should also point out that in the present attempt, at several
places I am in the dark or uncertain about the textual restoration,
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Besides, there are a number of cases in which the primary meaning
of a particular word, phrase or the general purport of the verse I find
obscure. Moreover, the English translation that is provided is mostly
a literal rendering of the Sanskrit Chaya. It is little more than an aid
to understand the primary meaning of the Apabhrams$a text. The
techinical tarms are given in Sanskrit.

Remarks on the Apabhrams$a of the Restored Text

Phonological Assumptions
Intervocalic -m- has changed to -i.

Post-cononantal -r- in a cluster is preserved. Atematxvely it
was assimilated in Standard AphabhramsSa.

Morphological Assumptions

The ending of the Nom./Acc. Singlar of Masc./Neut,
(unextended ) a-stems is -u.

The form with the ending -& hi /-ehi for the stems ending in
-g- functions as (1) Instrumental Singular, (2) Instrumental Plural,
(3) Locative Singular, and (4) Locative Plural.

Instrumental forms can function as Locative forms and vice
versa.

-ho or -ha and -hi or -ha are genitive endings for respec-
tively the singular and plural of Masc. / Neut. stems ending in -a. -
hé and -hi are genitive endings respectively for the smgular and
plural of the fem. stems.

Prakrit forms are used occasionlly for metrical reasons

-hd is the Present and Imperative Second Personal Plural
ending.

Orthography

We find in the text of SDk. the following orthogaphic prac-
tices.

1. 31 for final 37, ¥/2. 2. 37 for final 3. 3. % for /3 4. For

¥ and 3 we find respectively 3 and 3. 5.  for $31. 6. 31 for 3.



Xiv

7. Nasalization of the final syllable is omitted : f& for fe, g for g, %

for € 8. 9 for ¥, 9. ¥ in the place of €, 10.H or ¥ for 5( 11.
Initial cluster for single consonant. 12. A single consonant for a

cluster.

Githa
Doha

Sorattha

Paddhadi
Vadanaka

Satpada :

*

Metres
20-22, 83-84, 88,107,129.
18-19, 23-24, 26-28, 36-37, 40-42, 45-48, 50-52, 54-57,
60, 72-74, 76, 89, 91 (first half only), 95-99, 106, 108-
109, 111-112, 115, 121-122, 126, 130-131, 133, 136,
138-150, 154, 157.
49. It seems the order of the Pada 3 and 4 should be
reversed. That would give the requisite number of
Matras : 11+13, i1+13. In Sorattha usually only a.
rhymes with c., but here we would have also b. rhyming
with c.

53 (¢ is defective : it ends in uuu instead of _ - _ ).
1-6, 8-17, 25, 29-35, 38-39, 43-44, 58-59, 61-71, 75,
77-82, 85-87, 90, 100-105, 110, 114, 116-120, 123-125,
127, 134-135,137, 152-153, 155-156

7 (six-lined), 92 (two-lined), 93-94 (four-lined). -

99-100 The text is uncertain. The metre of 99 which is two-lined is
Doha. The metre of 100 which is also two-lined seems to be
Vadanaka.

113. The text is uncertain. The metre of the first two lines seems
to be Paddhadi. Of the next two lines it seems to be Vadanaka.

128. The text is uncertain and seems to be defective.

132. The text is uncertain and defective. The metre seems to be 13
+ 12 (end - uu ).

151. The text is uncetrain. The metre seems to be 13+13, but the
first line with a greater number of matras does not scan,
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Metrical Modifications

1. For metrical reasons a cluster is simplified and we find a
single intervocalic stop instead of the regular double.

2. We find -u- in the place of -a- +u- or -u +u- as the result of
Sandhi. "

3. In the place of final nasal we find nasalization of the vowel
that precedes it.

4. The nasal consonant of the present participle ending -nta- is
changed to nasalization of the vowel that precedes it.

%

Terms of address or reference

In the Dohas in numerous cases there is an addresser-addrssee
context. The addressee, generally in the singular or at times in the
plural, is insrtructed by the addressor to know, understand, or act.
Obviously we can take this as the Guru instructing the Sisya. The

Sisya as a novice is at times addressed as 9% i.e. §&, & (Nos. 39,
45, 65, 90, 110, 160). In no 52,99 the listener is addressed as Jd ‘Oh
son’. But in no. 26,54,73,79,103,106,149 occurs BA ‘Oh dear friend’.
We may note in this connection : dfg T&a(E 73 fafof (Dohapahuda,
174).

In the Paramatmaprakasa, the terms of address are either

/@ (“self, soul’) or ST (i.e. the aspirant AT). At 2, 142 and
145 occur T¥d, TEES, explained in the commentary as T ie.
a practising ascetic. In the Dohdpahuda we have several terms 53/
Sfe (10-12, 25-26, 28-29, 33,37, 119-120, 134, 197, 200, 209); 9
(2, 22, 64 etc.); T&TS (‘heart’) (106), HUT (‘mind’) (199); SZT 42,
53, 69, 108, etc; Y& 13, 52, 85, etc; Haas (196); T~ (40, 41, 45,
122, 136, 139); & 4fg (122, 139); afcqq(—uﬁa) (51,155,187,186),
Tedsl (130, 131).*
* In the Apabhrams$a illustrative citations given by Hemacandra
occur g€, AT, &< occurs in the Kumdrapalapratibodha of
Somaprabha : f&aer dafs fafa o ifea-vas franft




Xvi

In the latter Santa-Bhakta tradition in the Padas St (Fr),
fean (fegw), w=an, Siaar are commonly used as self-addrersses.

We may also note here &% (‘camel’) as a conventional
metaphor for the mind (no. 89). This is borrowed in the Dohapahuda
in which this metaphor occurs several times : HI-FE& (92), ®HE&I =R
Fa-famfed (112), ™ H@ O (113). FEER (42, 111, 170).
Once in a while the mind is referred to as an elephant; faa-Tgg
(132,133; DP. 155, wor-gfeeran).

References
H. P. Shastri. Bauddha Gan O Doha. 1917.

M. Shahidullah. Les Chants Mystiques de Kanha et de
Saraha. 1928.

P. C. Bagchi. Dohakosa. 1938. 1942.
Rahul Sankrityayana. Dohakosa. 1957.

Per Kvaerne : An Anthalogy of Buddhist Tantric Songs :
a Study of the Caryagiti. Second Edition, 1986.

A. N. Upadhye, Paramatmaprakasa of Yogindudeva. 1960.
Hiralal Jain : Pahuda-doha (= Doha-pahuda) of Ramasirhha. 1933.
G. P. Shah. Amanaska-yoga of Goraksanatha. 1992.

Abbreviations

BDk. Bagchi’s edition of Saraha’s Dohakosa.
Dgk. Doha-giti-kosa

DP. Dohapahuda of Ramasimha.

RDk. Restored Text of Saraha’s Dohagitikosa
SDk. Sankrityayna’s edition of Saraha’s DohakoS$a.
TTD. Tibetan Translation of Saraha's Dohakosa.



HEuTE-Fera
ET-Tfea-hrer
.
¥Eoife o SR O TSE Yfess U u3-a3 |
AfET g FH @A W sfE wwfuet s gor
[smardt: =1 Smefn: &€ wEte ufsd waq agaey |
giaen! S $HM_ eIl T e ufavd if Sie: 1]
1 :
The Brahmanas, without knowing the signiﬁcance, have

been simply reciting those Vedas. Taking earth, water, the Kusa
grass they go on reciting and they make sacrificial offerings to

Agni.

R
Foot fafes om-d  sifre wifast wgd i |
gfe St word a9 fauupst grget EgaTd I
(F1Fu fearfed gags—ama sIfamit feq shgha giF |
Tt Freudl wear a9 faam: e gEaeRE )

2

While making offerings to the Fire, they get there eyes
uselessly burnt (smarted) by acrid smoke. The Dandin and
Tridamdin ascetics wearing ochre-coloured dress (robes), preach-

ing about the soul (Harhsa), posing as learned men,
3
fr=fe - ofes q&ie e o Siforet geifE
[faeargfef: s afgd aa: awiadt = 3 gose. 1]
3

have, being themselves deluded, deceived the world by
falsehoods. They have not realized that Dharma and Adharma

are equivalent.
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Y
- TR Sgfas-or ey aifeerd sre-ai |
WfE wsfher <an wifas e axfaer wa =fast o
[arm=rd: wergfen: ¥t arfeas srer-wmeer |
Ty ufewa S eferr: 0y Iufavg v wferan: 1]
4

The Acaryas, besmearing their bodies with ashes and
carrying on their heads the burden of matted hair, entering in

the homes have been lighting lamps and occupying the corners,
they move bells (for ringing).

"
g forafeg onwy sifast  wuoid gaEaR SO S |
feet dfeer sou-fa a9 fefraeae sfraor-sed 11
[etfagoft frowa oo swgar oy Susrafa s e wa: |
Hoean: givem: o= aify I ey gfEyon-seg9m 1)

5

Steadying the eyes, assuming fixed sitting postures, these
uselessly fussy men whishper in the ears. Aiming at getting
Daksina, they initiate into monkhood the widows, the
shavenheads and others of (similar) outfit.

: g

g-vrrg w3 Afervl a8 o difg Sufest-%d |

weatite so-fagfast-aq  aroqor anfgst Hegaed |

(- gaa: wfems J9F T S St HE

aqdt; Sv-fasfiea-am: e afer: WaaeRT 1]
6

The Ksapanakas, with their appearance marked by long
nails, filthy dress, plucked hair and nakedness which, in fact is
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a mockery of knowledge deceive themselves by preaching these
as the means of achieving Moksa.
©

w3 eS8 g a1 guE-fasnes

et sy fafg @ Jas-forefae |

fafeger-Teot fagg Mg @1 A€ ke

So-vieTdt B S @ FRE O

TE WUE GIUNY HieRg #g -7 o weg |

qa-ME3T FI1T U qE R Feg =S

[afe Friigar wafa gfsa: afd a-gmammy

Az sifta fafy: afe gafa-Frasmmg i

fafesm-weo" g8 Wie: afe Tl =mm

I5P- A sTafd 9 afe wRen gEgor o

T I oot e el fruty A wreafa |

TE-WEd FR A e W Hae et

7 "

If by becoming naked one gets Moksa, then the dogs
and .foxes would certainly get it. If the Siddhi is attained by
plucking hair, then women'’s privy parts would certainly get it.
If Moksa is realized by taking up a brush then the preacocks
and Camaras would certainly get it. If knowledge is obtained
by picking up scattered, leftover grains for meals, then el-
ephants and deer would certainly get it. Saraha says I have no

liking for (the way preached by) the Ksapanakas (to attain)
Moksa. Without the knowledge of the Tattva, the Absolute

Knowledge cannot be attained by the body (i.e. bodily efforts).
L ¢

w3 fuag § afgeaad  dufd v=fes ag |

#1-fa gda-s@mt aggs  w-fa faawe @ wf fegs
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[forsa: fireg: o wafa-Suedm a<dF: woifsa: a9m |
&: MY gaa-arem sufas: &:af faaspe 9 w=n g9 1]
2
Iuurs qff HesTulE aifes el Heg we fawifas |
ey ofe foreamifé aifas o= worey who-fa @rfes o
[eT: 99 He™HA daifgd:, 3TNu Huse = fawifaay |
eSS et aifaq: -fe qomel: e otfy @it 1]
8-9
The Buddhist monks have been initiating into monkhood
of their sect novices as disciples through the preaching of the
Sthaviras. Somebody sits (i.e. is engaged in) expounding the
Trantra. Another I have seen given to philosophical speaulations.
Another one runs after the Mahayana. Another one has been

concentrating on the Mandala and the Cakra. Leaving aside the
Sahaja they run after the Nirvana. Not one of them has realized

the Paramartha.
Qo
S oSg S B gss Ay TR e So-dfegs |
fop afg <id for Oasst fop ofg farsoiz dag a1
[9: g 37 vafq dge: wed 6 J9 eaA-wfas: |
& a7 90 % Fadm 5 a3 fRad m=mon = ]
R
fop afg faca-—qaren sd Ay {6 dowg wiforg = |
wgel ¥ oAfemRel 3 guEt S sr=ufg dur |
[ff @3 ded-aded @ W T aw o |
ST Y S-SRI @ g A Hemr-weeE: i)
10-11

Each one is satisfied with his own mode of practice.
Can the Moksa be attained by one who has entered the state of
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meditation ? What is the use of offering lamps in this matter,
of making food offerings ? What is the use of chanting a litany
of Mantras ? What is the use of going on a pilgrimage or
retiring to a penancegrove ? Can Moksa be attained by bathing
in water ? Oh, you give up the wrong, worthless practices.
Abandon such useless activities.

R
Tg iRl v w wi-fa el wudt we-fa w-fa
W-fa ufeses A-fa Yooy Gea-q@oifE aeranforssig |
[¢ uferig o1t o &: Afd AW wm wa: ify g afy |
§: A yggd 4 offq [oad -y S=EEEd ]

12

Know Him. There is nobody else (to be known). In
every other deliberation it is He who is one and all. It is He
who is studied, it is He who is repeatedly recited. It is He who
is described in the religio-philosophical works (scriptures) and
the Puranas.

L3
iy 9 fefg & aR)u e Ty-fa a-T&-uen J9ws |
IF E-gas fesTd wEHs forfess wafd Sfaes dus
TE WUE W1 aIfEs e forar-werg o wferas st
[ @ 3f®: o ag(?) 7 wgafa o Ay - YT |
Ify TE-3% w2y Wi faferd &= wenfad g 0
TtE: wuifd g warfd owefie fre-wawma: =fe aferm: s 0)
13
That is not the (right) vision which does not perceive
Him. In this matter one should look at (i.e. resort to ) the feet

of the Revered Guru. If what is said by the Guru enters the
heart, He is certainly seen as if He is in one’s palm. Saraha
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says, the world is deceived by what is false. The simpleton
does not realize his Svabhava.
LY
HE-ES S goufe e U | e Sfam-w
3TEST HEU HaA e o SiaY HeRg Y1 UEg |
Stz qu Sfvo-fg Sirev wes o® w97 v fursoiiE e
[FEon-Tea: 4@ A & AT | WA I9Y-Hr |
JAYET FHEN Haga WuAfd, - W SRR e T W |
afg qA: g oy g weea Afe @ frafor el o]
14 (A) S

Those who are attached to Sunya disregarding Karuna,

cannot reach the best path. Or he who is devoted exclusively

to Karuna, he cannot attain Moksa even in another birth. But
he who can unite both of them, neither stays in the Samsara,

nor in the Nirvana (i.e. he crosses beyond both of them).
28 (@)
g A IS IAU 4Es () 3TETT FEIN Hae TEs |
[A ST Aig W i3]

5z g afto-fg Srew 9wz 9EfE ga-foremdfE ges
[afg U IUR—MAx x x AT FEUN kA qgfa (wHuafq)

| [@: Sy @ef 7 Wi 1]
afe g: § oifa A wefa dreq wa-fmtorery. geae 0]

™ '
HO-E] TeErsS AEas W qdas yeord qfests |
fefa faue wig v g==3 g WUz qfte) & w==3
(-9 Yoo e e 9 9 wfea: |
sTiferery fawar W 99 g=ad 93e: Wuifd afeme feg = 1]
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One who does not practice meditation, has not renounced
the world, but lives in his house along with his wife, even he,

indulging in sensuous enjoyment thoroughly, can attain Moksa.
Saraha says, do you find this perceptive knowldege to your

taste ?
2§ ,
w1z veawg % @l fped WY ey staw T faetd
g WU WS w1 TES-TErg O We-319E |
[af semar: i ama $oa afe e orusr fF femT |
WE: WU TR Fa: SEE: TES-EWE: 9 qE-SEr 1]
16 '
If He is right before your eyes, why meditate on Him ?

If he is away from your eyes, what is the use of remaining in
Darkness ? Saraha says, I shout at the top of my voice : The

‘real nature of Sahaja is neither Existence, nor Non-existence.
R

-8 AE ITerg 993 -3 TH-TEgg fases o

@ TEU-TRR W wfes  uget-eher foredg fad st |

(A iz & fe & A v gourg R )

[areq forod SeOE S99 deq SW-TRgE faed |

TRA T MU s hiern gy-eienn: foretan g ferani]

[ wofa o€ & s & 9 gaafa f& b )
17

So long as one dies, is borne and is bound, he can
realize (Mahasukha: the Supreme Great Bliss). Saraha says, he
has uttered these woulds of deep mystery. But the brutes have

remained unenlightened. (Saraha says what shall I do ? Peaople
do not get enlightened, what shall I do ?7)



2L
TH dfes 4u) use o} fgug | |
HE TeAE Afvor 7 9 73 Hours wE
[TFA gfad a4 9 33 <9 | i |
H T o o T W T 9onte e )
, 18
One has accumulated great amount of wealth. Another
has always given it away (in charity). As time lapses, both of
them pass away. Tell me, what (else) should I say to you ?
2R
ifor sgd g3 Sta-gad qo] w7 |
Afrm-fy den wfeer wE  wE suife @ @ 0
[wfr-ade fra-vf Sz @ @l )
D afy wur wfud T@ w3 e @ @l
~ 19
By killing living beings, one attains hell; but by (show-
ing) mercy to the leaving beings one attains heaven. I have
shown you both the paths : You take to whichever you know
(good for you).
Ro
oo FEO o we-fage v 2 HU-HeT |
Tor-geer YU wifrestg - forsaTot 1l
[aer s s FE-fags 7 wefd W= -g6: |
T-THA I, wrEd q-faaiong )]
20 ’
Every one is bound by Karman. Freed from Karman he

becomes free from (the bondage of) the mind. The Anuttara,
the total Nirvana is attained by him who is freed from (the

bondage of) the mind.



R?
o ger-stat wa-fursamon fa s fagifa |
¥ foaamfn-w4 YUIE ToSI-%el <8 |

[(fod wh gpa-dsl  wa-frafl «ify o foepa: |
q fe-amfo-wd HOHd $S9I-%d €] ]
21
The mind alone is the seed of all, to which the Samsara
as well as the Nirvana appear in a flash. Bow down to that
Form which is the wish-fulfilling gem so that it bestows upon
you the desired fruit.
N
fod w8 woure qeh qe3 Ui A |
segifa Sv-fa ster oig ufg=sfa Ju-fa @ |
[fom 7 @ o o 7 aifa W@ |
TN AT S @Y wRge 99 eIfd gam i)
22

No doubt, when one’s mind is bound, oneself is bound;
when the mind is freed oneself becomes free. That by which
-the ignorant are bound, by that itself the wise become free
quickly.
2
STFER-FFS HeTg W7 unfe foraae @18 |
ad g Hme fdsy s foerE € U
[Fa-gg Hhal sIq Afe Fer: =fE |
qEaq | TR guda  rEq e wafa
23

The whole world is bound by the speech sounds. No-
body is free from them. The speech sounds should be resorted

to so long only, till nne reaaches beyond speech.
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W
feRl” 0 7 dfvme west fafowr averer
*fE Saoz wfE facher R 993 T3 T |
[fooa g&f 7 oisgd TeoW fae: s/&eem: |
FT SUR 37 faeitaa FF a@fa pe o1 1]
24
The root of the mind cannot be perceived. But naturally
(obviously) it- has three states : It originates somewhere, it
dissolves somewhere; it is present clearly here somewhere.
| W |
Ta-es s faas ag TE-3IqTE Wy faerg |
g o oot SR wE wWH-Fergg "R
[qo-Ted Taafa o T6-39949 o713 =IHA |
wE: Wt Fgureed Srd wd 9w-Hergd " 1]
. 25 |
Saraha says‘that if, through the instruction of Guru, you
think clearly about the mind as being ‘without source and ori-
gin, and know it thoroughly then you can enjoy that way the
Superme Great Bliss (Mahasukha).
o A RE
~ Sfee e foelisr T UIgs Hw-HEg |
I3 T wewUig 9 $g Ysfe Te-us i
[zfed wx faeia W AE: eTe-T@E: |
9 B eSS O THe T99 E-uey 1]
’ , - 26
When the senses have dissolved and the I-sense has
disappeared, then, O dear, onesself (experiences) the bliss of
Sahaja. Then you straightway touch the Guru’s feet.
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R\ '
og fafases o o wevE 9% @s o1
TE A WH-HEHE & wfes o w1 1

[qArs: faeia 79 foae g 93 = wafd
g g TH-HEHE @ g 7 @i 1]
27 _
Delusion dissolves. The mind dies. The life-breath is

destroyed. That the Supreme Great Bliss (Mahasukbha) Saraha
is unable to describe it.

R |
Sifg soo% afe iz 7y o7 foreaq @w |
TGS sl fefs faums =1

(o7 g=sfd o @nfa wa:  stean fAere fasfa
ad A  deEar g fagmata e o)
28

The mind goes wherver it desires, or it stays motion-
less. When the eyes are half open, can the eye-sight rest ?

R
TeH w3 Ay fagss WRa =Ra fefz-fegs |
Y3 Wz ARG~ wEs foer-gu-d w1 o3 TS
[wed arfg omnrsl foyrs  wwafa uvafa gfe-feg o
gyl afe swm Ift we f9-wm: w9 guafs s u]
29
To start with, eventhough the sky is absolutely pure, as
one goes on looking, it blocks the eye-sight. If even (the pure)
sky becomes darkened in this way, (then it is clear that) the

ignorant does not realize (the Truth) due to the fault of the
mind.
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30
ATEaU-oF ¥ fFEs oY g3 9oty S | g (?) |
o Oifes weg-fa dis TUieT-TER W S WIS
[fmm-aRe q ot o gl Wed 9= 9@ )
A Aifea: oo Mg A fAe-wad 1 agEafa : afwn]
30

; The Tattva is not perceived' due to the fault of the ego-
sense. All those who (claim to) know it vitiate it. All the people
are deluded by meditation. No one perceives one’s own real

nature.
3R
<3-goo Uiy uUeg gg W STwE WY e |
& werg W fores WeS-Eee U SO s |
[ere-gd! gyan fefa <oiafa @ S o™ wadd |
o whe I+ SESEC LI E RIS R
31

When one rubs out and pounds the Moon and the Sun,
then (only) that Anuttara prevails. In this way all the knowl-
edge is deeply hidden. The fool does not know it as one’s Own

Nature.
3

forer-To] W= Oifes wee Te-T0 fesrefE weElE aefe |
wd goifay W% iEs g o dg o g-fa =l
[Fe-T: o9 Wb a7 Te-TOn: ged wiawfa a@og
ud e R e o= 9 9 R A g

' 32

When one’s mind is purified through (the knowledge
of) Truth, then the virtues of the Guru’s (instruction) can enter
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it. Knowing this Saraha has chanted (this Carya). He does not
look at a single Mantra or Tantra.

33
. | TU-9] 3ted fireme faf-TE-und feve] Ay gwaE |
g TEas &3-1 w1 e wEs IS w-1 v wis
[T To-E9: stgan et f-TF-aRT <9: el SURRT |
d Iva o Af 7 3 WEY REq 3’ AfT 97 FigHl]
33

He is without qualities or beyond speech. The feet of
my Guru have given me that valuable gift. While seeing His
form, I myself am not seen. Seeing the Own form (Svartpa),
of what sort really am I ?

3%

A e d9-9% S geas Wi U Ag W-f9 v w==|ia |

w1z qu oTe-Torfg wes™ wsgs wEumrEy S a@ fursmes

[Tocl: TE-9: 4 S0 9% 9uifa Tl u: aif = =

afe g: s wes wfaw: AR wa aw fraee il o
| 34

Saraha says, I have no liking for that which all describe
as the essence of the Tattva. For if one remains entered in the

Sahaja night and day, his entrance into and exit from the Sarhsara
certainly ceases. -

34
e Sftey o weg siaae o€ wE’ Iy |
fafas-vanit fag fasiftas @ fafeg w 3 Hu-fa wfws 0
[ saTeraTsTr, grsai 91y 7 whrf srwet frerd wraHa ey |
fafgu-ysnor fod fawfenrd wg fafad =fe =1 a1f sfeaam
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35

I have nothing to do with both — the Existence and the
Non-existence. Strike also with a bolt that which is in between..
The mind imagines conceptions in various ways, but Vicitra (or
‘that mind’) itself has not been imagined (conceived ) by any
body. |

| 3
Sfa-faga sadfs q¥ dfafa” Seyg 1
forer-faes § #@-T8 ] HREE e
(zF=a-fawen: susfem: w@& wdfawn a3 1
fro-fod ™ @/ oF wRgE 97 1)
36 ‘

When the sense-objects are made accessible through
Svayam Samvitti then one’s mind dies and there meditation is
 Mahasukha.

, 3o

TqEiE Aafg-ufes ga 99 @i |

wifors § ofs TR wfE sgem =«

[ws 3eaifd wefi-wfed  weami a9: affor |

TE 9 A ww-w€ A Sfed w9 R 1)
37

He (the Acarya) carried out intensive teaching of courses
(of religious text); he got stained with inks; he exhausted his

life but he did not come to know where the mind arises and
where it 1s absorbed.

3¢

wo-a1f8s fob fohatd ot = ova=g af€ *1 a@mi |
o-Ted werEle o wfes  forer-werg vs u-fa @ifes o
[A-yaria ff Fa9 @mA 39: ter=: aF f6 aeamT |
TI-HE A1 Hehel W Waid Fo-w@ama: afe %= aifa aifba: o)
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38
Oh, you who dre misled (deceived) by (the practice of)
meditation, what is its use ? That which is beyond speech—
what is gained by its exposition ? The whole world is deceived
by Bhava-Mudra. Nobody has realized one’s own nature.
3%
g U Ag W eSS U 4R wa-fa X 9w fasm-mno |
oAy fog W @l EERT GRSt W WY wed |
[F=: 7 o= 7 &4F 7 yron 4 A ¥ gqd@ fayn-mwronfy |
rave fod /1 e gaE @@ oy afa w1 stenr |eay 1]
-39
There is no use of Mantra, Tantra, object of meditation

and its steadfastness. O fool, all these are causes of delusion.
Do not besmear(further) the restless mind with meditation. Rest-

ing in happiness do not harass (trouble) yourself:
Te-Jaud afier-wg vafE u ders wifE |
sg-Terg-ueedtafe  fafgs g ofg
[T6-SUAF IA-W: g A Wa: A: |
sg-wrend-weegedi  gfvd: wded ¥ i)
' 40 |

Those who have not drunk to their heart’s content the
nectar through the instruction of their Guru, they are sure to
die thirsting in the arid region in the form of the mass of
scriptural philosophical interpreatations.

, 9
forg TesEg-T8 sfEa € 1&g |
w fay $g afges i oo onfE faag

- [ wesTeRyl T I3 sifigere fg waw: |
e fod v wfyd 1 @ o 9fe fagw: )
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41

(When) the mind has reached the state of Sahaja so that
there is (no scope for) the hostile band to enter it — (he) who
has established his mind in this manner, is himself the Jina -

there is no distinction whatsoever.
¥R
(f5e) <] fafasoy wfmafE faa s fag faems |
o g 9E Tg  aed gaIfen w0
[(Fem) wEv faciaa e @ afe fod =iy foefrem |
SATCHT g¥AA U HH: aqF qaneAr fe 0]
42 '

If the mind is in the same state as the way salt dissolves
in water, then the self is felt to be the same as the High.

Thereafter what is the use of striving for lestatic state.
: 83
e fag -9 TRE 3TEE H favers [e93 TR |
UTETE HO0- STHUU-YAR U] URHed TSI ||
[avafy fa<t = sfa s ste & fod g=sfa o1emr |
AT - STHAT- TR qa: g THTET: I
43

The mind sees the Brahman but does not know it. It
asks us : who is that other one ? Names produce the divisions
of the consciousness and its contrary. But in reality they are

homomorphic.

' 9%
wreia ~defd g T sifEa-srad =% frid |
e fag e el Treerd 13 AfF | -FeTS
[Ea foaa g WaoE ARG A-Sger = IHId |
wa fag: afa o= TEF U T A ]
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44
Eating, drinking, enjoying sexually, (releasing) the ro-
tating discus against the numerous hoards of enemies in this
manner, the Siddha, planting his foot on the top of this earthly
abode reaches the other world.
B4
wfE 7oy ey o d@u  fo-wfa wnfE ey
aff ¢ fau faug $ 9@ wfesanyg 1l
[¥3 w=: vom: 7 ga9da Ya-wfeme: afe sawm: |
73 e fau fagm 3% wwT wfua: s 1]
45
Where the wind cannot go, where neither the Sun nor
the Moon can enter, there, O foolish mind, you rest - this
instruction is imparted to you by Saraha:
8E
TF HE T 9V T G He qUU- |
TH T e fageTo] wst SEY Il
[Uh §F W ¢ $€ W FF au-TaRud |
T g1 Taoga gwet o1¥eg 1]
46

Practice one thing only, not two and do not make any
caste-colour distinctions. All the three worlds, without any ex-
ception, is coloured by one clour only.

. go :
g U 3g v ueg de wfg wg wifs fore
T O W-TEEEs wifq 9% uifa STory |
[enfe: o of=1: 7 W a3 W9 wa: Ty FHaion
Tdg_ 93 UH-HEygd I3 i g e A 0]
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47

There is no beginning, no middle, no end; there is nei-
ther the (round of) births, nor Nirvana. This Supreme Mahasukha

is such that there is neither the self nor the other.
32
amd =g ew-fefafd < & shafa A@-fa
warE forfger dadt g W TS wi-fa
(o1 v <9-feonyg o€ 9g wwaf® ¥ w3 |
STEAT AN AT qe: F geH & A 1]
438

Whatever I see, in front, at the back, in all the ten
quarters I see Him only. Now my delusion is destroyed. I do

~ not now ask as to who is (where is) the Lord.
-8R
e g $ <3 sAfsal” 1 3Teas |
WER WG P @R AR AR
[wfe: e &: TEfd - SERR S AT |
KA TR F: Wordld  h: TAfA & IR ]
49

~ Who calls from the outside ? Who speaks ;ipside ? Who
matches one call with another ? Who brings and who accepts ?

Go
7oy 9E o AAfas THUFE U S |
T8 Fed g TS = w7 W A ol

[ e Yo7+ Afer: TR T S 1
U GUEAA HIE: TW: dgell: & T A ]



19
50

If the self is not made to meet the High, if the coming
in and goingout (of this round of births) is not ended, the time
is wasted in pounding the chaff : rice-grain have not reached

the hand.
R
f5-afg sfou-fa m *% «ifs s fag, oo dfa o
MR AT ey FE(?) S WSS Wy |
[Fa-wfert g afa w1 g wifa: sen oo w2ae 7=0
Mefag AT I SO SdEd a=1(?) 1]
51

Do not be deluded by either the Sun and the Moon,
both, or by Brahman, Visnu, Mahe$vara and the Minister (i.e.
Brhaspati). When (the mind) is in embrace (with the Sahaja)
then quite a different world would arise.

' 4R
NI g€ aN-Tg WO gEfes A |
FFENE-TEaufE e u-afoe |- o
[N T3 & aod-W@A-gafed s 1
AFI-degfd: S 9 d: 9 TF 1]

52 ,

O son, you enjoy the esthetic taste of Tattva firmly
planted on your tongue. It is'that which the people of the world
expounding it and studying it do not know it.

43
HE-IG-AT-W UEHE we-Yool -dAfvur-fa dfeE |
dfawer wewl afer T Sfvu-fg faem wEfEsE
[ara: Sed-ug-3uR wawfase-gd o eifa afefa |
goegd e T B S faed weeEisafa i)
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It enters the lower, upper, back and above regions. It
avoids both, the Sun and the Moon. It manages to escape the

movement of time. It makes both the Courruptions (Devia-

tions) integrated in the same essence.
WY

F1 gfdses Y HeH 37e1-g fohets eams |

fyer-<gol ' g fuifg Ha-gHE S i

[%: a8 Uiy I TY Fa: AT

frg-geta gen w fasm GeA-dopt (=50 I 1]
54

Who will be convinced, to whom shall I tell that I did
not make love : the night ended in just looking at my lover, and
the morning twilight dawned quite clearly.

Wy
oo fa aoq goop s WO WS vy [ S
FEI-GA U AT wE TRS F@ng |
[y ey amem 3= SF e TR Uag STEATH |
TEE-HE 7 FT (AR W Fd e ]
55

The Self is Void. The world is Void. This is the story
told in every house. The roots of the tree are not known, but
Saraha has given its description.

4§

Siz-To TeTg WEEEl 7% g TR Y |
fironee qU 9 i He@el g |
[gufy e gfaed 1Y gt SRR |
AfreR SAE © 59 TEe JwE: ]
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Eventhough you may enter the nethermost world,
eventhough you reach the sky that is beyond reach, if you
perceive (the self and the other) as different, where is the scope
for striving for the Release / Emancipation ?

W9
gfg faurag 7Y A& g3 e Al |
o WS Y F§  dfe (o aows A
[dfg: fovafa o= foga 32afd =@ afymm:
g g 9 (3 Srifeas & asd s il
57

Where the intellect is destroyed, the mind dies, the I-

sense disapears—know that to be the mysterious Supreme. How
can it be meditated upon ?

we
yafe Jeoog WIfE forassg  wa-Es quy »iE o Saseis |
sftor-faafss s Iugssig 3133 Tafie-ue wfesss 1
[v9 Ied &d fruad we-dEa: g o7 1fT = 39 |
g Ay faafea: 9: Icugd ot H-Te-T99 weEd 1]

58 '

In Existence it is born. In Destruction it disappears. But
in the absence of Bhava it is not born at all. That which results
in the absence of the both (Bhava and Abhava) is clearly (?)
stated by the Great Master.

4
I YOS GRS WEs  Torus wids «EEs 953 |

SAITA-TTER. NES ] gg THBIN T °&3 |l

[9vag gouiig Wy weag fSeg wwg Sufewrg 3fmg |
JgIagl AGER 9<g T: THPR A =elg 1)




22
59
You, maiy see hear, enter, call, smell, stroll, sit, rise,
prattle non-sense in the practical dealings : on cendition that
the mind should not waver from the realization of the identity
(of the self and the other).
. g0
femfeaa fa afed fad sresdl T arqg |
Te-gerafE e afa e difes gew-3ag 1l
[femferd aift afexd  qen oed 91 oiel: |
Te-g=Y g@ ufe $F gfasafa Tes-Saw: 1]
60
Avoid the distinctions Citta and Acitta. Stay like a child.
Following the words of the Master, pradtice intense devotion,
and Sahaja will spring up.
v &%
HFE-TO-TH-O-Tes® o o s |W-fa w8 wfem)
@ THEE B Hfewww FE FARE 5 Ioassig 1
[SAa-gui-qm-Tu-ed:  wiug = aifa 9. 219 9= +fea: |
: THEt S FEd gW FUE: gl I ]
61
I have described even that which is beyond syllables
and sounds (i.e.words), which is totally devoid of qualities and
hence indescribable. To whom can that Great Lord be described ?
Like the sexual experience to a virgin ?
&R
SICIE GRS I i afe S werg wea-faeud |
et af Ao foreaq gy AR wa-foreaa & g |
[avEnsi a5 gRfess a9 S Wehel e faefta |
IJraq a9 7 fge fasfa areq wa-faforsat g=a 1]
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One who is completely beyond the distinction of Bhava
and Abhava, his Samsara is totally and exhaustively dissolved
in Svabhava. When the mind stays in that state unswerved,

then he is freed from (the distinction of) Samsara and Nirvana.
&3

S U WS qE Ay ad & Igome wEfy |

TS wE wieas offy u wEfe ot St euf AEE o

[argq A e W uRemne dreq fh SEgel wEy |

Tag WAl HiYd Wifd 7 W SRl SR SYFE drer 1]
63

Till you know the Other as the Self how can you realize
the Anuttara that is beyond the body ? I have stated this to you.
Do not nourish any delusion. Firstly you know yourself by
yourself.

&%
3] g v &g fafag &7 oo wEfe B g A
g vz fufs wy-fa 7g & X forgpfa g5g oy 97 01
[e7o;: T 9 w4 fafed wa e 9o opdd 9@ @ |
wTE: Juifa stfagea o1 oif wa: 4: ok Frspfar qex uwmel: =2 11
64

That form which is neither atomic not microatomic, but
is striking and which, impassioned, flashes forth, experience it
uniquely. Saraha says, embrace it in intoxication. O, you with-
out Kula know that which is the Paramartha.

&4
Y oTeE el 3T US qoEs ufeadl g=ss |
WE WUE 98 WUIfE 3T U W G99 U YRO SO )

[ i wfe: oifm  ufa uvafa wfaafmss g=sfa |



24

TE: WOIfd @ St e A 9 49 9 9Ron | 5@ |
65
He is in front. He is outside. But failing(?) to see him
the fool equires with the neighbour. Saraha says, you idiot,
know that the Self is neither the subject of Dhyana and Dharana
nor it is for name-recitation.
&%
3 7T Fes wela-faumet  diemg fb oews stoqur-aoit |
G 3 T T3 TS U1 o3 U eSS
[Afe 1% el gea-fagrt | Wa: & aw=a - |
QW yala A R gt v geats e Ea: 1]
‘ 66
Even if the Omniscient Master describes it to you, can
the Liberation be attained without knowing the Self ? One who
wanders, over all regions practicing yogic exercises he cannot
realize Sahaja, so long as he is in the clutches of the sin (?)
£
fawa @y = foudf® fawg  serq &g o witnd fows |
T3 WS o Was faud o averz famer was |
[feroam wmmon: fowd: = fawe Scet ae 7 aiee v |
e At g v favd 9 9er fawge w1
67 '
Enjoying the sense-objects he is not smeared thereby.
One who takes out (plucks) lotus which even though is in
water is not touched by water. In the same way a Yogin re-
membering the Origin (mala) is not tied down to the sense-
objects while enjoying them.
&L
g gfres aag-fa faso s1s wifet #ig wiess |
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[Ra: Toua oef oIy < evedr wRfaen wige forad |
qen Ay A geAfa ww: dEre fa svardm At frae ul
68
Even if a deity is worshipped and lacs are given as

charity - what is achieved by killing (doing violence to) the
self ? Even by such practices this Samsara is not destroyed.

Without space there is no possibility of going out.
&R
AEATAEE AA0-TS  TgI-TS . |l VRS WS |
e S fops AREsTES W YE-EEH-HE TS il
[ SETSEl: HE-Th: 9Y-Ted 9: ToEd weel |
A FA: TETAE: W 99-THEE T4 )]
69
The being who is attached to nourishing in thought the
distinctness of Existence and Non-existence is counted among
the beasts. He who exercises himself for Moksa by means of
Meditation is a slave of the ogre in the form of Sarhsara.
\90
afis &g w9  wfees 3 HG-3 T3 T DS |
Trg-fagus wfE-fa m s -l S foresg 9w
[yga: &9: 7 +fum 9 F-el B UWA BT |
ug-fad: 3 oify 7 afa Se-wfewml @ fae: fasfa u]
' 70
I have held the Harsa. Its secret I reveal to you. I have

clipped off both of his wings — the Upper and the Lower.-
Bereft of wings he cannot go anywhere. He stays steadfast in

the cell of the body.
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71

The learned men expound all the Sastras. They do not
know the Buddha residing in the body. Not once they have
broken (the chain of) going out of and returning (to the

Samhsara). Even then he (the learned man) shamelssly declares
[ am a learned man !
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The own-nature of the Lord is that much as it flashes
up in the mind. Can there be waves and water different from

one another ? The own-nature (of the Lord) is like the Sarhsara
as well as like the sky.
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IS § A [E HEE S | gous Wy |
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It 1s not described by the Guru by means of words. Nor
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does the disciple understand it. O dear friend, how and to
whom can the nectar of the own-nature of Sahaja be described ?
9
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As much water enters the (mass of) waters so much
becomes indistinguishably of the same character. Your mind
itself is the repository of faults and virtues. O fool, there is no
other adversary.

\9ly :
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' 75 :

Abandon that Sahaja which you have grasped with your
intellect, and which is associated with various worldly phe-
nomena. In no way even a single sensuous desire should be
entertained. This is laid down by the whole body of the tenets
of the Jina. '
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The whole world is in the state of freedom. Nobody is
bound. One who is deluded and intoxicated with delusion, even
he is in the state of natural health.
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Seeing ceaseless movement of the mind, greed and de-
lusion are said (are characteristically assigned) with reference
to it. The net of Maya is experienced just like the form of
Yaksa appearing in a picture.
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See that as the own-nature of all. Understand that the
mind is dissolved there. When Sahaja itself is known by means
of Sahaja, the middle state is destroyed.
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O dear friend, I have nothing to do with wealth or
mirculous powers. Strike sin and merit both with a bolt. Saraha
says, when that Anuttara is known, the world is turned into the
Siddhi (of Nirvana).
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When one has realized the heart of the Master’s words,

all the magic show is destroyed. Saraha says Anuttara is the oly

Dharma. Visnu, Siva and Buddha - all are (subject to the law
of) Karman.
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That which possesses the highest excellent form among
all the forms even that is equal to the dog and the fox. When
one understands (things) with the purity of the mind, then only
one obtains the gems in the form of the qualities of the Jina.

¢
Irgar A | ufenfis diergsl gfgd S5 |HIvS |
g Hepy] foots U-avg  T[U-SHEEY] Y] A0E |



30

[3Toen A" §: uigE: Mes g g garE: |
%@WWHWW—W@QMWMJ
82

Or when Liberation is sought to be achieved through
intellectual understanding it is only out of delusion. That man
does not know (see) the wristlet that is there on his hand and
brings a mirror for revealing its qualities and faults !
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All are bound by the mind x x x X XX
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Know the real nature of the object as such. See every-
thing as bereft of meaning. That (the phenomenal world) has
distinctions, but the Infinite is in fact without distinctions.
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(Rest in) self-perception. Do not indulge in uscluss
wordly activities. O fool, (making) dislinctions of) Existence
and non-Existence blocks (the way to) the good state (the Final
Bliss). Examining closely, know your mind : it is like water
mixing up with water. ‘
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Why do you uselessly wish to achieve Liberation by
means of Meditation ? Why do you take the net of Maya in
your lap ? You believe as true the words of the Great Master.
Saraha says, I have told you this essential principle.
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One’s own-nature is not grasped through words. But it
can be seen with one’s eyes through the instruction of the
Master. Not a single fault remains with him, who really grasps
(?) Dharma and Adharma by purifying them (?)
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One is bound when his mind is bound. He is released
when his mind is released. That by which the ignorant are
bound, by the same the wise are quickly released.
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When he is bound, he runs in all the ten directions.

When he is free he stays motionless. Mark, dear friend, such
conduct of the Camel appears to me contrary.
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Do not harass (?) yourself by holding up breath. Do not
close the nostril by strenuous efforts. O fool, revel in the Sahaja

state, so that you would not get (feel) even the smell of the
worldly bondage.
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Release this highly restless horse. He lives motionless
in the own-nature of Sahaja.
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When the mind sets, and bondage of the body is
destoyed, then in (that stat of) integrated elixir (Samarasa),
there is nobody who is Sudra, and nobody who is Brahmana.
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In this very place are Sarasvati and Sonanatha. In this
very place Gangasagara. Here only are Prayaga, Varanasi. Here
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itself are the Moon-god and the Sun-god. Wandering (every-
where) it is here that I found established Tirthakseta, Pitha and
Upapitha. I have neither heard nor seen another pilgrim-centre
that equals the body.
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Leave the lake that is excellent because of the lotus
plants with leaves and lotuses that have fragrant pollen. Leave
also the (Tri)veni. You fool, do not do..... Do not resort to that
which is worthless. If you worship here that which is of low
family, your Karmans will be destroyed. Here Brahman, Visnu
and all the three worlds are dissolved.
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If one does not playfully enjoy the sense-pleasures, how
can there be Buddhahood ? The trees cannot sprout without
sprinkling of water and there can not be arborial abundance.
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Here or there, this way or that way, by this means or
that means he became Buddha. You yourself have destroyed by
comception the world which is pure in its real nature.
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Sahaja and Vikalpa both are there. But you take the
pure Sahaja, like the royal swan who takes milk only from a
mixture prepared from milk and water.
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There is much unhappiness in the creation of the world,
but when it is created it is full of happiness. Creating is not
creation : People do not know the essential truth. -
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O son, the essential principal (tattva) is an unusually
striking elixir. One cannot describe it in words. xx XX XX X
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The unique state of One’s own-nature, that is free from-
Vikalpas is experienced. XX XX XX XX
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What qualities does it possers ? Or has it not a single
quality? Where Sunya and ASunya both are to be understood
together, even the Master does not know how to descibe it.
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Knowing by (Master’s) words that only this is the
Dharma and that, what is there in the worldly ways that much
is Karman, see all the essential prmcnples in the own-nature
and disregard the wordly ways.

: 03

TETE -5 7 o Hes-erd foasee 9-fa 1

iy fd ax-swfufor wifoe ©-gg afE Jeaeg wmfors )

(3 I5-F4 & YT FeS wWHreT fHead w1 |

W g9 S-HIEA] g fa-g@ aF gogst qwiyay 1]

103
In this way, O dear friend, achieving Buddhahood one

becomes Siddha through (realization) of Sahaja, as own-nature.

This is (like) the sexual pleasure that was first experienced in
the dream but which was now realized directly.
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In this way Buddhahood is achieved immedialely. One
does not become at all subject to the bondage of Prajia and
Upaya.
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If the mind continuously experiences Sahaja, it would
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not at all run after the sense-objects. “There he also gives those
four Siddhis. Saraha says Jina-image itself is the Stddhi.
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I have pronounced this collection of Dohas (the

Dohako$a) by which the essential principle can be known. O

dear friend, grasp its essentials properly so that you may under-
stand the real thing.
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Grasping the true meaning of the Sastras with regard to
the Dharma and Sarhsara, I have pronounced this Dohakosa. Its
Section on the Mind ends here.

*
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Even if I try ro describe it to you, it cannot be de-
scribed. Or else it will not be convincing to the people’s mind.
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O fool, if by chance one ate mistakenly at the house of

a Candala and came to know the fact(afterwards), no defile-
ment ataches to him.
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Do notlmeaninglessly go on designating Sahaja, Sahaja
that which is (in fact) a bondage in the net of Sarsara. O fool,
there is no use of (cherishing false) hope. You let fall a bolt on

accepting ten (different) Masters.
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O fool, how can the principle of Sva-samhvedana be
described to the people ? That which is brought within the
range of mind cannot be the Supreme Real (Paramartha).
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One’s real nature is like the sky. The Self is not the

Other. Sahajananda, which is the fourth state, cannot be de-
scribed.
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...80 is the own-nature of the mind and illusion (Maya).
All things achieve their being by the own-nature. In no way
they are bound by Prajiia and Upaya.
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You trust as true the words of the Great Jina. Saraha
says, I tell this to you in so many words. When Sahaja is

known by means of Sahaja, then one attains Siddhi through
Acintya-yoga.
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As the (reflection) of the moon in water is neither true
nor false, in the same way the Mandala and Cakra are neither
below nor above.
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This mind is such that it gets coloured by all things. But
thinking about Para it is broken (as if) by a stormy wind.
Although the whole world is seen in the mind, nothing of it can
be said to have the nature of Sahaja.
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If the mind can notice the Acintya then, eventhough
fickle like the wind, it becomes steady. When the mind beomes
steady and attains purity, existence and non-existence cannot
enter it.
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God is one but there are many canonical traditions.

That God is seen just according to one’s own desire. One’s own

Lord is seen as opposite to other’s. In each and every house
this principle is well-known.
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You are satisfied in your heart just by accepting mere
glass-beads. You have not entered the Great Bliss of perfect
knowledge. Control strongly and properly the mind-king be-
fore the snake of sensuous enjoyment bites it.
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Like a restless female bird in a cage, the passion sticks
to the mind. If that bird is caught by a cat, then it neither
moves not chirps, but stays deprived of shelter.
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I could not distinguish between Citta and Acitta. I did

not realize x-x-x-x. Know those that are qualified(?). Both of
them are made disciples.
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If the evil mind is not caught and-kept in its place, the
senses would feed upon anything. One who roams over all the
three worlds fails to see the cattle being stolen from his own
house.
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Even if he has entered each and every place, the mind
- does not perceive It living in the body. For him who knows Its
locus in his own mind, the whole world i1s but a dream.
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One who has stayed in Nirvana is coloured(?) (stained ?)

by meditation. What is done during sickness, is different from
what is done during healthiness (?). It is not (realized) through

meditation; nor by renunciation; one can be immersed in
Samarasa, just residing in one’s home.
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In each and every house the same story is narrated. The
place of the Great Bliss is not known. Saraha says, the world
1s deceived by the mind. Nobody has fathomed about that
which is inconceivable.
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Those who do not know Karuna on their path, they are
firmly caught in the noose of Samsara. They cannot realize
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that which is beyond words, even when their mind has grasped
Sunya that is freed from desire. -
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As the reflection of the moon is seen in water, so the
Illusion is seen in the Samsara. For him whose wandering

mind has perceived this, the Nirvana has completely entered
the Samsara.
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XX XX XX XX

That one should be known by which the Karmans (are
destroyed)
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One who has controlled the breath, whose eyes are mo-

tionless, who has given up all the activities — he who has
reached such a state is a Yogin : there is no doubt about it.
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Intense sexual intercourse was experienced by the union
of Kamala and Kulisa and every moment unique Nirvana as
self-perception was realized.
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131
For him who is covetous of getting just two Cowries,

where is scope for talking of lacs ? One who is clever to

become free from the two opposites, for him there is Anuttara,
the Ultimate Knowledge.
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In order.to taste the original Relish the lord of el-
ephants in the form of the mind plunges into the lotus-grove.
But overwhelmed with all the worries, he finds no -pleasure.
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The intoxicated lord of elephants in the form of the

mind roams and uproots the palace-trees. It does not know
where it should go and where it should not.
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If the world is filled with the joy of Sahaja, you dance,
sing, sport as you like. But if you are caught by the host of,
Viasanas then you are certainly bound up in this noose of
Samsara_ _

| I+ 4
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With Samata as the wife, residing in Anahata, taking

Samarasa as the food, with the sky as the clothe, there remains

no separateness whatsoever. Then the Mind-king contmuously
is in the state of Equality (Sama) '
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Reflect in the mind on the Void, on the Stainless, on
the Highest State, on the dream-condition, on the nature of
Illusion, on one’s own real existence—till the Sarisira is
destroyed.
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137

When the Sun and the Moon, both of them are bound,
then, O friend, displeasure does not enter the stomach. One
who is ignorant of the (real) knowledge, he, O friend (feels)
displeasure in his stomach and there is no Liberation x x x
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3 v U3 foreamraAld foore werge-aeg |
S ICER L C L | 9% Treg &9 Il
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J: rEatd 77: WEAT: 9 9 qraafa sEg ) ]
138 '
The Vajra of the Great Bliss is neither located in the

Samsara, nor in the Nirvana. One who treats the mind with
Bhavana he achieves the highest goal.
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It is imperishable; it is free from colour; it is neigher
Bindu, nor mind. Such is the Highest Great Bliss : there is
neither the tiller, nor the field.
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The existence should be realized-in the manner of the

real and its reflection. The highest state is Void, stainless.
There there is neither sin, nor merit.
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Remaining freely enjoying the five types of sensuous
qualities, one even attains the Highest State—what is the use of
speaking much ?
L8R _
Wy W Ju Ay S o aey
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I do know that by which the mind gives up thought

and worry. He who x x mind invincible does not know the
Tattva.

F
&3 o1 YR wyg qfe R qaf faas w gt |
TeaeeE-fa g af€ s af€ we-wefy
[ 9 gRon 7=: 99 9 g aF o 7 ufem:
weaesd A Afg a9 9% wa-watE: 1]
143

There, there is neither an object of Meditation, nor
steady holding of Meditation, nor a Mantra; there is neither
Siva not Sakti; there, there is neither the visible, nor the in-
visible; and there is no attachment to the (present) existence.
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There, there is neither sleep nor dream, neither waking
not deep sleep; the mind conditioned by the opposition of
Existence and Non-existence does not stay there.
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It is not born, does not dissolve, does not expand,

neither acts nor makes others act, and even then It is the cause
of changes.
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That which has no beginning, no end, whose middle
cannot be known, how can His worshipping ceremony be
performed by the Yogins, tell me.
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That is without form and colour, without measure,
imperishable, infinite. That which is without beginning or end,
who can worship him and how can it be worshipped ?
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148
O friend, how the Tattva can be described to you ?
Even thinking deeply, no Reality can be found.
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As 1n the beautiful plaintain tree (or ‘by searching the
plaintain tree all over’), no essence is found, the same is the
case with this Sarhsara, pondered over philosopuically.
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O dear friend, here neither the Bondage nor the na-
ture of the Release is seen. Know it to be the Highest Place
(parama-pada). That is the Natural happiness (sokkha-sahava).
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That which does not produce Illumination in the heart,
what is the use of devoting oneself to it ? That which is
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Saguna enters the community of gods. Realize this essential
principle in your mind.
™R
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The arrow that is shot (?) is without the feather-head.
Hence the arrow does not reach its target. If the Void is aimed
at in the Void, then the stringed arrow pierces.
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If you reduce all the Dharmas to the state of the Void,
establish the mind in the Void which is of the nature of the sky,

and turn the mind into its own absence (i.e.the state of mind-
lessness), then in that way you will reach the Anuttara.
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) If you close both the x x eyes, restrain pressing force-
fully the movement of your mind, then Saraha says you will
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achieve both quickly : removal of misery and death.
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The man and woman (the husband and wife) dwell in
the same house. Even then how is it that, O friend, none of
them sees the other ? Eventhough they move about near each
other, Saraha says, the housewife cannot be seen in the house.
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The whole of the world is devoured by Doubt, (but)
Doubt is not devoured by anybody. If one is not made doubt-
ful by Doubt, then he obtains (grasps) the Real (paramartha).
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Mind is the prime origin of all Karmans. He who thinks
about its origin otherwise, that poor man is not really a reli-



55
rious person. Give up futile thinking (or worry).
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x x X x All the three worlds have receded to the bottom
(7). Saraha says, he who states that the truth is grasped (?) by
the mind, is not searching for the essential principle.
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For him who understands tha' words are just like the
mixture of oil and a dish of cooked rice and pulse (khiccada),

the (realization of the real nature of) Samsara and Nirvana is
not at all distant.

R&o
THR-OE Feamy] g g U 99 v any |
JEYY SHY SIS AW q-Hs wa-forsaro
(TR ey Fratol ww: |19: =g & 7 grom )
RA-TA Arerq i e wa-frator i

160

Non-perception of Samsara is Nirvana—this is the
knowledge : not the meditation, nor steadfatness in meditation.
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As much is there seeing of the unseen-on their part, so much
is there to be Samsara and Nirvana.
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'x x x x x x The fool does not grasp this instruction. He
believes the Guiijas to be jewels that serve as illuminating
lamp. Steadying the restless mind you stop the breath.
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O fool, he who knows the essence of the Origin, does he
expound (proper) time and tmproper time ?
R&R
oERr ﬁg‘g A x x SN U g a3
W e TH-TE IARS agaS I
(e T oidt x x a: S 9% |
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The Supereme Preceptor, the Supreme Lord, who does
not make any difference between Nada and Bindu, he can take
(one) beyond the three worlds.
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Notes

(Abbrev_iations : CDIAL. : Comparative dictionary of Indo-Aryan Lan-

2 c

guages. PD. : Pahuda-doha. PP. Paramappapayasu. SDk.: Sankrit-
yayana’s DohakoS$a.)

Dk. U&H&fe. T is extra metrically and for meaning it is
redundant.

3 a., 125 ¢ 91fgs = &fFdH, In Old Guj. 9 ‘to decieve’, ‘to cheat’

5b

6b

is found frequently. For example

e Wi ufew, aifsa 18 B ¥
(FRFF-®T, 15th Cent., v. 67)

‘Hari, deceiving us and grasping the arm of Radha sport-
ively went away’

I foam 9’

(WA, 18th Cent. v. 997) ‘who cheats women’.
aftre = ST 9@ (FEAEEA, v, 1000)

‘A bania merchant cannot be cheated’.

For some other occurrences see references in WG

ﬂ\“rl'{l'éﬁ WP s.v. AES.

gagHE. MSS. GEIEER. G. GHYH, GUHE, THIN, H.
gagyH ‘to whisper’. Compare Pk. Ap. WHHEHYS ner-
vous, perplexed; (Jine$vara’s W, 1052 A.C.ed.
Jinavijaya Muni, SJS.C, 1949), p. 36. 1. 4; Hemacandra’s
Prakrit Grammar, 4. 422 (15).

dfigst. “He who is absorbed'in §&/44T’. €431~ occurs in

11d, 85a. It means ‘meaningless, bothersome worldy affairs
and activities’. It also occurs in PP. (2,121=DP. 7) and DP.

91,116). 999 in DP. 122 means the same as Sf431. For

" NIA derivatives see IAL. 6727.

T[S. The diminutive, pejorative, plesnastic suffix -38-, a



8 b
12 b
16 ¢

17 a

31.a

33b

39 ¢

40 b
50 cd
53 a
60 d
80 b

78

variation of suffix -8~ (paralleling the suffixes -¢1-, ¢,
-®-, “8&-) is found also in Apa. 98-, Sk. ' ) ¥0qe-
(from ¥9-), WS- (from %7T-, Sk. WH-). §HS- (from

- geh—-, Sk. g-).

Iufs : a<w = de-fuayg (Mw).

MUY (n.) = UL '

TF : ‘cry of complaint or for redress’. IAL. 10716 (G.
fem.)

SI-o§ - @-¢3. Siddhahema, 8,9,3,65. T, SN, Sga
=< 'Cﬂ%, dred], 33T = dql; 13 is absolutive of <38 =
. Compare Hindi ST &7, a9 . '

g Compare Pk. Hg7 ‘a rubbing stone’, Guj. =249 ‘to
pulverize’.

I Pk. TRaR (= Sk. TR means &R or ‘a prized
thing.” It occurs in Apabhrarisa poem He¥RIHH (c. 12 th
cent. A.C): WHg WifHg-g=Rgs & 13 d9EE (v. 95). There
it is paraphrared by the commentator as 7H w@nfa ®9 W
o forg-Tr-a=nd @ T=efa |

HAEHA= Sk. -,

Pk. W& ‘to besmear’ (G. TWEY).

Ap. FTE ‘to harass one self * (IAL. 5321 : ‘quarrel’ is its
later meaning).

g = JMH (Ap.). See TIHANRE of WY, 3, Index

de@ %3 is proverbial. Compare pp. 2, 262 (=PD 14).
HAT ‘back’, TAL, 10071.

3@t : ‘upsurge’.

gfeemet. Sk. g9, Pk. 35ad; | changed to f& under the



81 b
82 cd

86 b
94 a

2

93 a
96 a

97 ¢
135 a
139 d

79

influence of the succeeding ¥. The form $fSIA occurs in-
Old Gujarati.

HIe=d<d. Formed to contrast with 3ig®.

This is based on a proverb. Compare g&$ch: Top T !
and Hindi S19%7= & ARE ¥ =1 2

. Sk. W, @A ‘lap’. 1AL. 3607.

Pk. g3, Sk. gef ‘lotus plant’.

fag = fa™]. There are several instances in Ap. of the change
g e.g To-fig, g > .

Mg, Can it be € = Sk.¥ ?

GLER SO (SFO) are variants for T3 WU (= THAT).
Ms. Seafa-aeel 78 emended as Sieg-f Y-, Possibly

Munidatta’s reference to Saraha’s view expressed in a verse
whose_beginning he has cited (9% G §&1S) (Kvaerne, p.
261) is to this verse. He has said 31d U9 @& Hed-9ER=
wHY: fa-%@H, Compare cd. @8 H&ed wfeas o9 o
Rt TS | This also suggests that in ¢ Munidatta’s read-
ing is ¥ for our d%. '
HHers = Sk.fg9M, Compare Pk. T = Sk. fafsd.
IR = TR
Ge3-Q@Y : Compare Guj. wg ©Sd ‘farmer’, Teg ‘to
till’; EC =4 ‘farm’,‘farming’.

%
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Introduction

The present study deals with a collection of fifty short po-
- ems, which are composed in a language that represents the earliest
form of the Late MIA. These religious songs relate to the final phase
of Indian Buddhism.They were written sometimes in the 9th - 10th
Cent. A.C.

The present effort has the same objective and the same basic
asumptions as the foregoing effort, viz. the restoration of the text of
the Carya-giti-kosa (=Cgk.). The point of departure in the long tra-
dition of studies on the Cgk. is Kvaerne's ‘An Anthology of Bud-
dhist Tantrik Songs’, which has critically considered and used what-
ever is valuble in the earlier studies, besides making its own valuable
contribution and thereby becoming a landmark. It is hoped that the
present effort, eventhough unconventionally speculative to a degree
will be assessed and judged by its success in removing some cob-
webs and throwing light on some obscure or evidently corrupt pas-
sages of the Caryas.

The original language of the text of the Caryas seems, in the
case of many a passage, to have been, in numerous places, Sanskritized
or regionalized during transmission. Earlier sounds and forms came
to be substituted by their later developments and unfamiliar words
came to to be replaced by familiar words. The song character also
allowed some freedom with the original text resulting in verbal al-
terations. :

The moderninzation of the original language relates to a few
sound changes, inflectional endings and lexical items. Sinplification
of the earlier cluster with lengthening of the preceding short vowel
is a well-known characteristic of the NIA. stage as distinguished
from the MIA. stage. In the(%ansmitted text of the Dgk. and Cgk.
we find numerous such cases. So also -b for -v, loss of -h- in certain
forms etc. The ablative singular marker -te, genitive singular marker
-r- for earlier -h-, present third person singular ending -a (for the
earlier -i), past passive participle in -I-, absolutive participle in -1 (in



84

the place of -iu ) etc. can be mentioned by way of illustrations. Of
course in numerous cases, there is little to guide us in deciding what
was original and what is an alteration. Wherever, therefore, I have
made changes in the words of the transmitted text or have suspected
omissions, I have been guided by the known course of development
from Late MIA. to early NIA. and by the metre.

Although Apabhrarh$a poetry used to be recited or sung before
the audience, the poets did not take any liberties with the metres,
with a few minor exceptions. It should be however noted that there
is quite significant difference between the textual transmission of the
Dkg. and that of the Cgk. The Carya being specifically a song of
popular character, its language was considerally more prone to change
and accomodating of regional elements.

The translation aims at little more than a literal rendering,
overlooking the poetic and lyrical aspects of the original and hence
obviously inviting the charge of being rather wooden. This would,
however, allow the readers to judge how far the restored text is
‘better than the available transmitted text, which, because of corrup-
‘tions and alterations has considerably troubled the interpreters. The
textual alterations over centuries have produced many obscurities.
Even Munidatta had before him a considerably altered text and in
numerous cases we find his speculation about the literary meaning
of a passage to be arbitrary or forced. As regards the metaphorical
interpretation. 1 have strictly eschewed it, 1t being otherwise also
beyond my competence.

, As stated previousy, for the text and its interpretation 1 have
throughout consulted fruitfully Kvaerne's masterly work of scholar-
ship. It makes available much data from the previous work on the
Cgk. including commentary and also critically assesses it. I have
found useful Atindra Mojumder’s translation also given in his
Caryapada. 1 am grateful to both of them.*

*  References. Per Kvaerne. An Anthology of Buddhist Tantric ‘
Songs. Second Printing, 1986. Bangkok.
Antindra Mojumder. The Caryapadas. 1967. Calcutta.
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The Metrical Form and Structure

All the songs except No.10, 21, 22, 26, 28, 43 and 50 are
made up of five rhyming couplets : 21 and 22 have six, 10, 28, and
50 have seven, 43 has four and 26 has three couplets. The second
couplet in each of these songs is said by the commentator Munidatta
to be the refrain (dhruvapada). The Caryas are songs and hence in
the case of each of them the Raga in which they were traditionally
sung is also indicated.

The Caryas 1 to 9, 11 to 13, 17 to 20, 27, 29 to 33, 35 to
38, 40, 42, 44 to 47 and 49 are composed in a metre which has 16
Matras per line. It is the same as Padakulaka or Vadanaka, the forms
of which slightly differ from each other. The 16 Matras of the
Padakulaka are made of four Ganas, each of four Matras, the last
Gana having the form — uu or —. This is the norm. In the case of the
first and the second Gana or the second and the third Gana, they
together can form a group of eight Matras. The 16 Matras of the
Vadanaka line are divisible as 6+4+4+2,

The Caryas 14 to 16, 23 (?), 28, 34, 39, 41 and 50 are
composed in a metre which has 28 Matras per line. It is called
Dvipadi (Pk. Duvai or in later tradition Caupaya). The 28 Matras are
made up of seven Ganas of four Mitras each, the last Gana having
the form —— or - — —. Dvipadi became popular in earty New Indo-
Aryan poetry and came to be called Duvai when two-lined and
Caupaya when four-lined. The metre of Carya 23 seems to have 20
Maitras per line. But the text being defective there is little certainty
about this.

Some of the word-forms in the Caryas are often modified to
suit the requirements of the metre. For example a consonant cluster
is sometimes to be treated as a single consonant. A nasal consonant
is at times to be treated as nasalization of the preceding vowel. In
several cases the line is found short or long by a few Matras. In the
. case of some lines that are short by one Matra and ending in
the last syllable is to be treated as long. In the case of several lines
the original text is probably not preserved and we find lacuna from
a metrical point of view.



86

For metrical requirement we find at a number of places forms
with simiplified clusters which is a dialectal trait. Besides, we find
participles in -I-, regional words etc. regarding which we cannot be
certain whether they are original or later alterations.
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=it -

(TREUR)

(T : TEEHT)
Fi3n T U9 fa oes | =ua-Tad ufags Fes 1R
%%%—@Wl@w@mmﬁn?
gaTa-anTey 1 wiewE | ge-ge-gas ffess afesg 13
e ¥g J9-F0E A | g-va fafew @ L 9w g
worg o3 T |oud fgr | g Fe] g3 i SEg U u

[ S o= ]

FT asa 9F 19 IEn | Sge-Tad ufaw: e iR
?mﬂ%@@mt@mﬂémwﬁ%u?
Twe-gata fF fFae | ge-gad e b r
fageea T TRI-HUOTET A | YUl W AT L W 0
ﬂmﬁiqiamiﬁw:m@lmanﬁitﬁ%w%@uq

(1)

The body is a tree. It has five branches. Death has entered
into the fickle mind. Srenthening the latter you enjoy the Mahasukha.
Lui says, know (how to do it) by asking the Guru. What is to be
done with (what is the use of) all modes of Samadhi ? Suffering
from happiness one certainly dies. Abandon the hope (of attaining
Mahasukha) through practising Yogic postures. Press hard to your
sides the Sunya-wings. Lui says, we have seen through intruition
both Dhamana and Camana seated on the stool.
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s=qiifa ?

[ FeRiug ]

[T ;i)
gfer gfest fues oy o o | vame fafafe $+fie @® 1 ¢
SFTI-= v GURT fata (7) 1 woog =i fas st n R
Tge TorR-718 Fgfest sg | woug AR fAsE #1 Mg W 3
fear™ =gfest #1e1-S g | W9 g3 FHE W5 Il ¥
SR == FHR-C A | FIfe-TvH TR oS wARSA 1 4

[ H&eRa & ]

wesd gl fues: ud 7 afa | garem sifteert e @rfa i g
FFI-TR x x x YU AH | wofag =ior e a1y 1 R
g Tgrm: 5y St | ofEs Sk TR & afg \wi o3
fead ay; we-va fanfa | o o smed aif@ oy
fout =l FHRRT W | Bl wwe el 9 oy

2)

The tortoise is milked. The milk-vessel cannot be held. The
crocodile eats up the fruits of the tamarind trce. Listen the incident
of the court-yard. The thief took away at mid-night the earring. What
is the way to search it ? The daughter in-law is frightened during the
daytime by the crows, but at night-fall she goes out to Kamarupa.
Such a Carya was sung by Kukkuripada. It occupies and is contained
fully in the heart of only one in a million.

=aifa 3
( fas3maTe)
(T : TrE)

Tw ¥ gfefn gz = duz | famy] a5 o el |9z 0 g
el - awfr dufs | S e S fag w@ufE o R
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2ud gary faus Afemet | aTss ATes Wl arfest | (2 |fa@s) 13
wufg ufess fkfa 9oz | 13gs URs g forers 1 ¢

T wgfEet dwfs wnfe | wors fass fa-wR wifa (=fer) 11 o

[ H&ha o ]

T T vt g R wef | faeel awek 7 (q-fy) revit St 1
e Feer-u el a4 | A9 St wfasafy ge: @heaan: 1R
<Tery g Fage gudr | 3TTa: Teeh: & Afcil (or @&d AEANIR
=q:uE ufew: Tgfa wawm(?) | wfew: uew: qfE fEm v
T Tt Heher ATl | oIt foredeh: fee-no At (or TRT) 1y

3)

That liquor-selling woman joins two houses. She does not
have either yeast or bark, yet she produces liquor. You produce
liquor with a steady hand by means of Sahaja (or in the Sahaja), so
that you become free from old age and death with your shoulders

becoming strong. The customer seeing the sign at the tenth door
came (or tasted the liquor) of his own accord. The sixtyfour pots
allow entry, but once the customer has entered there is no exit for
him. There is only one small pitcher; its nozzle is narrow. Virua
says, steady it and then incline (or ‘move’) it.

o 16111

[ sty ]

[T 3%]
ﬁagﬁﬁ@gﬁrésﬁmﬁnﬁa—%—ﬂimﬁm N
Sefor o faop @y fa o Stafl | 93 98 9fs wda-wg @i o R
e e vy w snetg | AT afes stfgarst wwieE 1 3
|rga X ufges Hfacr-aed | SR-goe g3 TEl Fed 1Y
7o TeR e $Et v | TR-RfE wee Sfedet = 1y



90

[ Hpa B )
fy: fird D M enferg | woe-Siee-g39 $F FHfasd 112
Qff = fomr aof e = S|
a9 @ g wHa-W e iR
(=Ten) & AfT=I oY 7 Sad | Af- e Sfeen Sfgam gwrfa u3
ag TR facen FfEw-domd: | S=R-gd g 9l TeEf ooy
wofy Tued wd Vg AW | A wed sfegm @m0y

C)

O Yogini, give me an enbrace pressing thrice crosswise.
Rubbing Kamala and Kulisa you take the evening meals. O Yogini,
1 cannot live for a moment without you. 1 kiss your mouth and drink
the lotus-juice. Eventhough the time passes, the Yogini is not be-
smeared. Moving from Manimula, she is absorbed in Oddiyana. Put-
ting the mother-in-law in the house under lock and key she splits
often both the sides/wings, viz. the Moon and the Sun. Gundari says,
I am a hero in the matter of sexual intercourse. I have raised a banner
among men and women.
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The profound Bhava-river flows swiftly. There is endless
mud in the middle. It is fathomless. For the sake of Dharma Catilla
builds a bridge. People going to the other shore can cross fearlessly.
Splitting the tree of delusion and joining planks, you fashion it in
Nirvana with the axe of Non-duality. Boarding it do not look right
or left. Bodhi is near. Do no go far. You ask Catilla, the lord of
Anuttara and O people, you will reach the other shore.
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(6)
Having taken, how and where can I stay leaving it ? (or
‘where can I keep my wife and how can I stay ?’) The cry to
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surround comes from all the four directions. Because of its own flesh
the dear is its own enemy. Bhusukua, the hunter, does not leave it -
for a moment. It does not chew the grass, nor does it drink water.
The doe does not know the abode of the deer. The doe says, You
listen, O deer, leaving this forest you remain wandering in the sky.
The hooves of the swiftly moving deer are not seen. What Bhusukka
says does not enter the heart of the fool.
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The way is blocked by Ali and Kaili. Seeing that Kanha
became dejected. Where will Kanha go and make his abode ? That
which was grasped by the mind has now become indifferent. The
three triads have become different. Kanha says, they have become
differentiated by Existence. All those who came, they have gone.
They have become dejected by (continuous) coming and going. Look,
that Jinapura is quite near me, but, Kanha says, it does not enter my
heart.
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My boat of Compassion is filled with gold. The silver-pouch
was deposited on the ground (of the shore). Steer on, O Kambalin,
in the direction of the sky. Once it has gone, how can it return there-
after ? The peg is pulled out, the rope is left. Kambalin steers it,
having asked the Guru. Having ascended the back-side he gazes in
all the four directions. There is no oar, so how can one steer it and
cross ? Leaving both the paths, the left and the right, he obtained on
the way the company of Mahasukha.
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Breaking the strong tying post of Evarhikara, and snapping
the various extensive bandages, Kanha disparts intoxicated with wine.
Having entered the lotus-grove of Sahaja, he rests in Nirvana. Just
as the bull-elephant becomes angry with the Cow-elephant, the
Tathatd-rut rains. The six states of being are all pure in their exis-
tential nature. In the the matter of Bhava and Abhava they are not
agitated even as much as the tip of an hair. Having taken away the
jewels of the Ten powers from ten directions, you tame the laowl-
edge-elephant untroubled.
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Outside the city, O Dombi, is your hut; the shaven-headed
Brahmin boys go away frequently touching it. O dear Dombi, I shall
associate with you, I whom am Kanha, a shameless Kapalika, naked
Yogin. That is a single lotus with sixtyfour petals. Having mounted
on it the poor Dombi dances. O dear Dombi, I ask you earnestly :
In whose boat, O Dombi, you come and go ? You sell the looms and
bamboo baskets. I have left the actors’ troupe for your sake. You,
dear friend, are Dombi and I am Kapalika. For your sake I have

worn on my neck a garland of bones, Dombi destroys the lake and
eats up lotus-fibres. I kill you Dombi and take your life.
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11
The Nadi-$akti is held firmly as Khatvanga. The drum of the

Aniahata resounds with heroic sound. The Kapalika Kanpha moving
on entered the city of the body and roams there with singleness of
mind. He puts on the belled anklets of Ali and Kali on the feet and
the earrings of the Sun and the Moon as ornaments. Applying the
ashes of Passion, Hate and Delusion, he obtains the pearl-necklace
of the Highest Moksa. Killing in his house, the mother-in-law, the
sister-in-law (of his wife), the wife’s sister and the mother, Kanha
became a Kapalika. ' '
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On the game-board of Compassion I play with the pawns of
chess. By means of the true Guru’s instruction I conquer the pawns
of Existence. The throw (?) of two is removed. 1 crush the King.
Through the instruction of my benefactor (?), the Jinapura is near.
Broken by the First, the pawns were destroyed, Broken by the El-
ephant the five men are thrown away. By means of the Minister the
King is checkmated. Having rendered powerless, the pawns of Ex-
istence are conquered. Kanha says, we make a good show while
playing against the rival party. We conquer the sixtyfour square by
counting each (?).
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Having.gade the Triple Refuge a boat with eight doors, with
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one’s own body as Compassion and the Void as the wife, crossing
the ocean of Existence as if a delusion or a dream, no wave is
perceived in the middle of the stream. The five Tathagatas are made
oars. Kanha steers the boat from the net of delusion. Smell, touch,
taste are just what they are : like a dream of one who is sleepless.
Mind is the helmsman on the path of the Void. Kanha has started for
the company of Mhasukha.
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The boat is streered through the middle of the Ganga and the
Yamuna. The Matangi cffortlessly ferries across the Yogin who is
sunk therein (1). Steer on O Dombi, steer on, oh dear, It became
twilight on the way, (yet) by the grace of the feet of the True Guru
I have to go to the city of the Jinas (2). Five oars ply. The rope is
tied to the platform behind. With the water-skin of the sky the water
is sprinkled, but it does not enter through the joints (3). Sun And
Moon are the two wheels, creation and destruction, the masts. Steer-
ing the boat at will, she does not take note of both the courses, the
left and the right. She does not charge a Kapardika or a Boddika. She
ferries you across at her own will. He who mounting on the chariot
does not know how to drive would sink down on this or that bank.
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(15)

One’s own nature being self-experiencing and without character-
istics cannot he characterized by discursive thought; whoever went
by the straight path lost the path. 1. Do not wander from this shore
to that shore. The straight path is Samséara. The crooked path differs
from it only by a hair’s breadth. Do not get lost. There is a soldier-
camp on the royal road 2. The ocean of delusion and 1gnorance is
limitless. Its depth you do not know. In front is seen neither a boat
not a raft. Although deluded, you do not ask the lord. 3. On the path
of the Void no direction is seen. You do not see due to your delu-
sion. One who goes by the right path achieves eight great Siddhis.
4. Abandoning the right and the left path, you do what is said by

Santi. There is on the shore neither a landing place, nor a thicket, nor
grass. The road is to be travelled with eyes closed. 5
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Bound with three bands the dark clould of the Anahata thun-
ders; hearing it the terrifying Mara with his whole troup is put to
flight. 1. The elephant of the mind runs about intoxicated. It con-
stantly wanders in the direction of the sky. 2. Breaking the two
chains of sin and virtue, shattering the pillar with the chisel of the
sky the mind enters Nirvana. 3. Intoxicated with the drinking of
Maha-rasa it has become indifferent to all the three worlds. Lord of
the five sense-objects, he sees no antagonist whatsoever. 4. Due to
the heat of the scorching rays of the sun it has entered the heavenly
Ganga. Mahidhara says : Immersed here, nothing was seen by me. 5.
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a7
O dear friend, the lute of Heruka is being played. It has the

Sun as the gourd, the Moon as the strings attached, the Andhata as
the neck, the Avadhiti as the disc. The tune of the lute is the Void.
Compassion spreads everywhere. (1,2). Ali and Kali are to be rec-
ognized as the plectrum. The mighty elephant entered into the pauses
(7) of Samarasa. (3). When the .belly of the lute is pressed with the
palm, the sound of the thirty-two strmgs pervades everywhere. (4).
The Holder of the Vajra dances‘, the gOddbe sings : thus the difficult
Buddha-dance is perfomed. (5).
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(18)

I have effortlessly plied through the three worlds. I am now
asleep in the play of Mahasukha. What sort of Dombi you are with
curly crest-hair 7—The noble-born are kept outside, the Kapalika
inside (your hut). (2). Lo and behold G Dombi ! you have polluted
here everything. Without rime or reason you have destroyed the
Moon. (3). What types of ill are spoken about you ! But discerning
people do not leave your neck. (4). Kanha has sung of one who 1s
Candali by her deeds. There is no greater harlot than the Dombi. (5)
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Samsara and Nirvina are the tabor and the drum, mind and vital
breath are and the Karata drum the cymbol. (1). ‘Victory,’, ‘victory’,
thus rises the sounds of the kettle drum. Kanha and Dombi started
for their wedding. (2). When Kanha returned having married
Dombi,the highest residence was given as dowry. (3). Day and night
pass in sexual play. The night dawns among the troup of the Yoginis.
(4). The Yogin who is delighted in Dombi's company, does not for
a momnent give up the Sahaja, intoxicated as he is.
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I am in despair regarding my mendicant ascetic. My trouble
cannot he described. It was destroyed on seeing the lying-in cham-
ber. What I see here, is not here. My first child- hirth was the bundle
of psychic impressions (vasand). But the poor child died just when
the umbilical cord was cut. My fresh youth was finished. I killed my
mother and destroyed my father. Kukkuripada says the existence is
firm; whoever understands this is a hero here.
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The night is dark. The mouses are scurrying. The mouse,
fond of consuming Nectar eats it. (1). O Yogin, you kill the mouse
that is the vital breath, so that both the coming and going are ended.
(2). The mouse piercing holes in the Exstence, digs hole in the wall.
Known to be restless he destroys the deposit. (3). The mouse is
black. It has no (other) colour. Ascending to the sky he drinks Nectar.
(4). That mouse moves and jumps till he is rendered motionless,
through the instruction of the True Guru (5). When the scurrying of
the mouse stops, then, Bhusuku says, the bond is destroyed. (6).
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Themselves constantly constructing Samsara’and Nirvana,
people falsely fetter themselves. (1). We do not understand that which
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is unthinkable : what is the nature of birth, death and Samsara ? (2).
"~ As is birth, thus also is death : there is no difference between the
L living and the dead. (3). Whoever here has fear of birth and death,
¢ let him entertain hope for obtaining mercury and alchemic elixir (to
prolong youth and life-span). (4). Those gods who freely move over
the whole world of the moving and non-moving, they are also not
free from old age and death. (5). Is Karman due to birth or is birth
due to Karman ? Saraha says that law is beyond thought.(6).
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[23]

If, O Bhusuku, you go for hunting, you must kill the five
persons. Thereupon entering the Lotus-grove you must be single-
minded. (1). Living in the morning he was dead at night. Without
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meat in the deep forest, Bhusuku will enter the Lotus-grove. (2).
Having spread the net of Illusion, the doe of Illusion was bound.
Having understood through the instruction of the True Guru, to whom
can be narrated this story ?
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26) .

Carding cotton again and again there remain only fibres.
Carding the fibres there is left no remainder. (1).

Thus also Heruka is not found. Santi says, how it is to be
grasped (experinced) ? (2).

Carding cotton again and again Sunya is gathered. Taking
Sunya the self is destroyed. (3).

On the vast road the two banks are not seen. Santi says even
the tip of a hair does not enter.

 There is neither the effect nor the cause : the clever way in

this matter is self-experiencing, says Santi.
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(27)

At midnight the lotus is in full bloom, the body of the thertytwo
Yoginis was in delight (thercin). (1). The Moon moved on the path
of Avadhuti. The True Guru describes the Sahaja through his words.
(2). The Moon moved so that it went to Nirvana. The lotus of the
lotus-stalk flows through channel. (3). The bliss of cessation, free of
all characteristics is pure. He who knows this is a Buddha. (4).

Bhusuku says, in union I realized the Sahaja delight in the sport of
Mahasukha. (5). ‘
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28

High and lofty is the mountain. There dwells the Sabara girl.
Peacock’s tail-feather she wears. The Sabari has on her neck the
necklace of Gufija berries. (1). O introxicated Sabara, maddened
Sabara, do not raise a hue and cry. Your own wife is beautiful
Sahajasundari by name (2). Various trees are in bloom, their branches
reaching to the sky; alone the Sabari roams about in the forest,
wearing ear-rings and the Vajra. (3). The Sabara has stretched him-
self on the couch of three Dhatus. The bed of Mahasukha is covered
(with the bed-cover), The Sabara is the lover, the Nairatma is the
harlot, the night dawned through love making. (4). The betel of heart
“and the camphor of...was eaten in Mahasukha. The void-Nairatma
embraced the neck and the night downed in Mahasukha. (5). With
the words of the True Guru as its tail-feather and with the arrow of
your mind pierce (the target); aiming only one shaft pierce, O pierce
the highest Nirvana. (6). The Sabara is intoxicated, the Sabara is
maddened. Urged by furious anger, entering the crevice of the peak
of the best of mountains, how will he return ? (7).
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[29]

Being exists not, Non-being is not born—who can be con-
vinced with such instrnetion ? (1). Lui says, the knowledge is with-
out characteristics. It sports in the three Dhatus—yet 1 do not discern
it. (2). That of which colour, mark or form cannot be known, how
is it to be explained by the Canon or the Veda ? (3). Speaking to
whom and how shall the question be asked by me.? Like the moon
in the water it is neither true nor false. (4). Lui says how shall 1
conceive it ? That which I am, lo, that is not discovered. (5).
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[30]

The cloud of Compassion sparkles incessantly. The quarrel
between Existence and Non-existence is dispelled. 1. O Bhusuku,
behold the wonderful own-form of Sahaja, that has arisen in the
middle of the sky, knowing which illusion disappears, and one’s
own mind silently takes a jump. 2-3. By means of the purity of
sense-objects the bliss is known, like the brightness of the moon in
the sky. 4. In these three worlds, this much is the real essence—if
Bhusuku destroys darkness. 5.
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Where the mind, the senses and the vital breath are destroyed, I
do not know where the self has entered. 1. Wonder ! Compassion
beats the Damaru. Aryadeva, without any support whatsocver, re-
joices. 2. As the moon-light enters back to the interior of the moon,
the mind bereft of the sense-organs, ceases to be (as the mind) and
enters there (i.c. in the clear light). 3. Having abandoned the fear,
repulsion and the worldy ways. constantly observing, think of the
Sunya 4. Aryadeva has removed everything : he has kept far away
the fear, repulsion and the stigma (of going against the wordly

ways). 5.
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.Neither Nada nor Bindu, neithe[r th]e orb of the Sun or the Moon—
the Mind-king is in its own being free. 1. Abandoning the straight

do not take the crooked. Enlightement is near—do not go to Lanka.
2. The bangle is on your wrist—do not take a mirror (to see it). You
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by yourself must understand your Innate Mind. 3. Whoever goes to
the other bank, certainly dies in the company of evil folk. 4. As for
the ditches and trenches on the left and the right, Saraha says, they

have become the straight path. 5.:
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[33]

- On the hill is my house. I have no neighbours...There is no
rice in the pot, yet guests (?) keep on coming. 1. That serpent,
attacked by the frog, runs away. Can the milk that is milked be again
contained in the teat ? 2. The bull has calved, but the cow is barren.
The stool is milked at all the three junctions of the day. 3. He who
i1s wise 1s himself a fool. He who is a thief, himself is the guard. 4.
Ever and ever the jackal fights with the lion. A person who under-
stands the song of Dhendhana is very rare. 5.
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[34]
With unseparated Sunya and Karuna, with his body, speech
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and mind Darika sports on the further shore of the Sky. 1. With his
mind characterized by the absence of characteristics, (absorbed) in
Mahasukha, Darika sports on the further shore of the Sky. 2. Of what
use to you are the Mantras, the Tantras, the expositions of Medita-
tion, (when you are) in the ultimate Nirvana where one sports in the
Mahisukha that has no fixed location. 3. He who combines pain and
pleasure into one, knows how to enjoy the senses such Darika does
not know self and non-self as different. He enjoys fully the Anuttara.
4. Attachment, attachment, attachment—others are bound by attach-
ment and delusion. But Darika, through the grace of Luipada has
obtained all the twelve worlds. 5.
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(35)
So long I was in self-delusion, now I have awakened due to
the instruction of the True Guru. 1. Now my mind-king has fled; he
has disappeared and entered the sea of the Sky. 2. I look in the ten
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directions—all without exception is Void. In the absence of the mind

there is neither sin nor virtue. 3. The Vajra-guru has given me the
sign through his instruction. I have drunk the water in the Sky. (4).

Bhadra says, siezed by misfortune, I have made the mindking. my

food. 5.
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[36]

Having attacked the Golden House with Tathata and having
stolen the whole of the treasure of delusion, Kanha sleeps immersed
in the Sahaja-sleep, not being conscious of the distinction between
the Self and the Other. 1, 2. He fell utterly asleep, having neither
consciousness nor feeling; setting every thing free he slept happily.
3. In a dream he saw the three worlds as $unya, and free from

coming and going, 4. I have made Jalamdhari-pada a witness—the
learned Pundits do not want to see me. 5.
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[37]

I have myself no fear of anybody. So the desire for the
Mahamudra was destroyed. 1. O Yogin, do not forget the Sahaja
experience. Freed from the four categories it is just as it is. 2. As you
are, thus remain : considering Sahaja as separat¢ do not remain in
delusion. 3. The ferryman knows the maimed and the headless. How
can that be decribed which is beyond the reach of speech ? 4. Taraka
says, here there is no scope—whoever understands, on his neck is
the noose. 5.
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[38]

The body is the boat. The mind is the oar. Hold firmly the
rudder of the word of the True Guru. 1. Making the mind firm hold
steady the boat. One cannot reach the other shore by any other
means. 2. The boatsman toes the boat by pulling with ropes. Aban-
doning Sahaja do not go by another path. 3. On the path there is
danger. There are two mighty robbers. All are submerged by the

" waves of Existence. 4. Following the bank, (the boat) rushes in the
strong current. Saraha says : it is absorbed in the Sky. 5.
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[39]

Due to your fault, O own-mind, you are attached to igno-
rance even in dream. How therefore it is possible for you to remain
thinking about the words of the Guru ? 1. x x x x. O Wonder ! How
impenetrably deep is the forest of Existence ! You make the bandits
take your wife to the further shore. Your knowledge has fled. 2.
What a wonder that in spite of the delusion of Existence the
Paramatman can be seen ! This world is like a reflection in water.
Atman is by nature Sunya. 3. Although there is nectar, you swallow
poison, you Self, that is subject to the mind ! Don’t you know that
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in every house I have to consume the evil family ? 4. Saraha says,
it is better that the cow-shed is empty, what use have 1 of a vile ox ?
I alone has destroyed the world. Now I roam at my own will. 5.
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[40]

Whatever is the sphere of mind is worthless : the canonical
texts, treatises and the of rosaries are mockery. 1. How can Sahaja
be spoken of, with which body, speech and mind cannot match ? 2.
- Falsely Guru instructs the disciple, how can that be told which is
beyond the range of spcech ? 3. As much is spoken about it so much
it is defiled. (In fact) the Guru is dumb and the discipte deaf. 4.
Kanha says, how can ! describe the Jina ? 1t is like the dumb in-
structing the deaf. 5.
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a4
( [EHITE/T3AUR )
(T : HUg THT)
3mgd 3oy Us o X vifad | afewrs |
-9 AMraer § dms wed fh o@ @R 1 R
FHT SIZA Y AT HE TR
T Wl W ] Iewid geg e Al R
we-aifast Tiasa-TaR guu-yfefded TS |
FoTE o fog SIsl oI9S Wus SgES Il 3
degr-ga1 fd wia wE Gz agfae el |
AT o8 wHerR! i [wfr] snety B 0 g
TSY WU FeR qgF IO WG IEH-HeH |
T qE ges o ifd § =8 WaE-ieh i 4
[ H&ha B ]
S AT TEg SR X Wik ag Wit |
w-ad g 4: Tnehifa O 6 e wrfa g
sngd A X A FE TEAEEIA |
$a¥m weR Ak e geata 3efa S T R
we-uftfas Tyd-TR gu-yidfas age |
e g g8 wEfd Sl T Agw: |3
Fom-ga: a9 wfd wAfa ek agfaan wen |
| ST YO TR YR [au) s gfvea iy
TR WUt sned ogE: WoIfd Hehel $g9-EET |
ofe w ge At Wit e 759 G-I M Y
: ‘ 41
In the first placé this world[is 1]1ncreated. It appears/is perecived

due to delusion. You fool, who is frightened by the rope-serpent, can
it really bite ? 1. Wonder ! O Yogin, do not make the gesture of
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touching it with hand. If you know such a nature of the world, your
psychic impressions are destroyed. 2. The world is like a mirage in
a desert, like the city of Gandharvas, like the reflection in a mirror,
like water becoming stone-like (ice) due to whirlwind. 3. It is like
the son of a barren woman sporting and playing various games. It is
like oil from sands, like horns of a hare, like the sky flowering. 4.
Rautta says, Oh Bhusuku says, everything has this nature. If you are
ignorant and are under delusion, you ask the feet of the True Guru. 5.

Jita ¥R
[ FwmTe ]
[m:amﬂﬂ
fog we ool dgooid | @y-fasid 9 aifs fawoos i g
9O W13 whEd HUES ifE | BE YR TEAE B R
g fog g 2 Fewe | W w1 R Wl werw i 3
e sred wiel U YeEfE | o€ e orsgn W S 0w
WY W% 0 INEs T $13 | oy v faews Hived S 0oy
[ TFa o]
ford wes T 9ol | wEea-faam A wm fawoo g
oy AT wel Fon A | TP e Bl gl 0 R
e g8 8 Al Bk | L gk R wata e R
e g Wk A YAt | g AeEd W T et i g
W& fa 7 e 37 % A9 ) $e9 9 faerafa Fo A 0y

[42]

The mind is spontaneously in plenitnde in the Sunya. Do not
grieve at the separation -of the personality-components. 1. Say, how
Kanha does not exist ! He incessantly shines forth, becoming merged
in the three worlds. 2. The fool is frightened seeing that which is
visible being destroyed, but do the broken waves dry up the ocean ?
3. Although the world is there, the fools do not see it. They do not
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see the butter in the milk although it is there. 4. In this world no one
comes or goes. Kanha, the Yogin, sports in such a world. 5.

aifa 93
[ TgHu=/A3UTs, ]

. [@ . & e ]
Hesl-7erae $iE fadln | won-wed sg gF U R N ]
o oot wfore S o o | ol w9 9 et WeE 1R
g UIfE o7 UGS HIE | T SHH-TO-7F o0 1l 3
T (T3G) YUE e TIA-TRIF | S8 U AEs g A 1l 8
[ d&Fa o ]
HES-TEae Thil: e | Gud-@avd 95 T&: 1 &: 39 1 ¢
I WA UErE 9 A Ald L g W H-@ TWE EHfG 0
9 7 amen 9t TR | ST S-T-ven: Afe 1 3
TgF: (TSW:) vulq oned Wha-@wE: | Afa 7 3mfa 9mE:
JA9E: 1Y

[43]

The great tree of Sahaja shines in the three worlds. The own-
nature being like the sky, nobody is bound or free. 1. As no differ-
ence results when water is mixed with water, so also the mind be-
comes immersed in the Sama-rasa. 2. He, for whom there is no self,
how can there be the other ? There are no birth, death or existence
for the uncreated. 3. Bhusuku/Rautta says, O wonder ! everything is
of this nature. One neither comes nor goes — there is neither being
nor non-being. 4.
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It 44

[ ergomare ]

[o - weft]
gouife gook fafaets aefe | 9eres as 3818 adfE I g
e wRFEUe Heifet | wog-FoE soeR-afest i R
fog o ong W fee1d ugEs | ooy =Ed e7uv faurgE 1 3
SEEs e fo a3 [qE] Sy | weefE afmer gera-fagmi® i g
WOTg Y] FAH-TE, | worg fergfeer auar-vE 0 '

[ €&ra ]
YA Y fafed o | gt i 3fEa: |- 0o
afer =g daifad: | gE-fde sgEeafa: R
fog: 9 7R A ¥2A wfae: | evq weafa o= faae 0 3
AR I AR agw: @ Sty | e fowar wwa-fasm o og
Oy g FOARA-TeA | WSl O qqA-ARA 1 &

[44]

When Sunya merges with Sunya, then all the elements of
Existence arise. 1. By means of the four moments remain awakened.
By suppressing the middle, Supreme awakening is obtained. 2. Neither
Bindu nor Nada entered the heart; while regarding one, the other is
lost. 3. You know exactly the same as you have come, while remain-
ing in the middle of all accomplishment. 4. Kankaha says with a
loud voice : all is abandoned due to the sound of Tathata 5.
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- w|ita ¥y

[ oo ]

[T : uwEfy]
U] 9% Ufafed 9g 96 | H d8d 99 %l %S 1 R
R-T-F0-Fal fovorg | wvg TUg 9% I o Iai 1l R
a5 g a% GErge- it | Serg fag-w] TRE-TEOd 1 3
I % Do Ve v W€ | § wle-ufeet qg wg wIfE 0 g
[UUS aeET Y Fers | S3fE W q% g U e ) Y

[ E¥hd = ]
TH: a%: GO O YT | 3T SEr Ao e 9 | R
T-TE-TFA-Fonw e | For: wufa 9% T A ST 1R
Ty §: d%: YARE-IFEE | Al fE-se: TR JEeE R
¥ a% By Ug A wAfa | 3 ufewn ufaen ger wd g 0o
T qeat WH Fer: | fefu 9 9 g 7 v 0oy

[45] . :

The mind is a tree, the five senses its branches, desires are
the abundant leaves, distresses are the fruits. 1. It is cut with the axe
of the word of the best of Gurus, so that, Kanha say, the tree does
not grow up again, 2. That tree grows due to the water of good and
bad Karman; but the wise man cuts it taking the Guru as his author-
ity. 3. Those fools who do not know how to cut and hew the tree,
they rotting and falling, enjoy the Sarisara. 4. Sunya is the tree, the
sky, the axe. Cut down the tree so that neither the root nor the
branches remain. 5.
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Taiifa ¥s
[ SEA=TE ]

[T : o]
Yerg gl o, i3S | ofayg wg [Wiforfe] ases 1 R
Are-foes [3%] & WU | aefE ges SEu-TER U R
U3 v U fawg Tooe | wen-wE afa afa sswgou o3
e ST et AN | AfvufE werafE i favomon g
g aud-Fed A8 | WUE SAviE FF 0 T AE I Y
[ @pa w1 ]
Y @ ey AGY: | fauel: Wa: [SHifg] wEw: I g
Tre-forges wafa afg #=: | a1 Fefd SAHA-THAY 1l R
Afe <gm Afx oTEiwafd fogd | AE-TRT T T 99Hd 03
T W S GO | g dsE: W ud faaEe o
ford auma-TaEaT g | qufs sEas e = A 9ald 1oy

Look and know the intermediate existence to be like a dream or
(reflection in) a mirror 1. When the mind is freed from delusion,
then only the coming and going cease. 2. The self is not bumnt, not
drenched, not cut. But it is again and again.bound due to delusion
of Maya. 3. Shadow, illusion in a magic show and the body—all are
equal. From both positions that is the only knowledge. 4. The mind
is purified by the own-nature of Tathitd. Jayanandin says clearly,
there is nothing else. 5.

it %o
( &g )
(T : TET)
FAA-Hied-AoF g1 Hefget | gra-Sig Sifast SeIferst 1]
Toers Sify ¢ afer sfivet | gdee oiset fa=s wive i R
I TS Y U8 g | Ue-Taes-ag et 9gEs | 3
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frefE sR-s-are-ver | fRg U/ 7O EO-9TE oY
o 9] Bg ol ¥ SIS | dg-vnfafE 3fg e wivs oy

: [®m@ar]
FHA-FIAN-HEA gl Gl | oA AN Soferal =ueiieH 11 R
TR eEl R e A | e T faenfa w0 R
+f T-saE: g9 Afe gvad | He-ferevafa: i wfEwfd no2
A< sR-T-aQ-YgRa: | A9k 9 oM AEA-TERE 1 Y
quify o ORe Eia X F | Og-ATely Serd T qHEE 1Y

[47]

In the middle between the Lotus and Vajra she has become
dead through the union of Sameness—the Candali has blazed up. 1
The Dombi burns—the house is on fire. Taking the Moon I sprinkle
water. 2. Neither rcorching flames, nor smoke are seen. (Even then)
spreading up to Meru, it enters the sky. 3. The lords Hari, Hara and
Brahma are destroyed; destroyed are the nine Gunas and the settle-
ments of the dominion. 4. Dharma says clearly, you know it thor-
oughly that the water has risen up from the five channels. 5.

st 4]

( TEFHIR)
- (T ;")

Few-UE e TSHI-TEE afest | SfEd-serd, < qfews 1l 2
oo g gmie ggem 1 foret wfiol sieet wigewm 1 R
2fest 99 weu foman urg | o wivis Ty i TTget g 0 2
oo wos fefy o ufss ) fos ofiel Tege afes i v
TI-Fife ey g RS NG | Sed ARerd s fEEEs oy

(O@Ra o)
- WA Y-8 afedl | SEI- Uk ¥ iU I g
3T YgF: uarh: ua: | fAs-Tfeen Fveed IR 1R
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ranfy o= ggunfy fawan: Ae: 1 9 SefH o 39 e gfaw o3
oot v fepnfy = feert | TE afEno wergE feem: 0y
o e AU T TR SR | Sfata ga Afe e ooy

[49]

The boat of the Vajra launched, it was plied in the lotus
pond; the merciless bandit plundred the country. 1. Today Bhusuku
has become a robber. My own wife was taken away by a Candala.
2. Five cities were burnt. Districts were destroyed. I do not know
where my mind having fled has entered. 3. No gold or silver re-
mained. It was taken away by my family. I remained in Mahasukha.
4. My treasure of four crores was completely taken away. Whether
I am living or dead there is no difference. 3.

== ko
(ITEMATE )

(T : qESRT)
TTuifE TeTuIE g Afest feets FefiE |
Ha fogmfor aifer svid Surfest 1l R
Sfe dfe mer Aig faufas $3ifem |
TRgE faedy GaE w% gUo-weferst 1 R
T o Afer dgen afest wa-w9-d& |
gferq wEfe ¥ oy wfes o 3
qgaT-afes urEfE Y Avel-afe 35e |
ftrgs iuiE T g Sfes i ¢
1 TaoreT ufeer X w9 waER wwe |
aruffen] TeE fwafy o =31 wege 4@ Il 4
Tanfi-aafE sfeen Y fgsn (2) ==l |
afE 9t Tae gfes Hefd usu fasmet | &
e Ja-a9s X g9-Tefa feuor sfa |
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B g wae foream g fefest gaufa 0w

| [ w&Ra o ]
TR T AT SIeH 7]A FHSIET |
FHUS ATCHT STAT ST I 1 R
R Rl A A fawm g
werge faeafa et PEen -AtEem] o oR
T |1 wEE ghtar aifesht Een-qed |
EF: $TET X WA Tpfed: 13
Jrn-anfeshman: IRd X sHE-afesk Sied |
qE: SR X AR THiEa | Y
FF: TUE: L AR X WA A
e vt frafy 7 goafa megE a1y
Tgfa & ofeam X, x x x x
I3 T TEG T i uFAn T &
ife: w9-99: X <v-feog < afer:
g3y §: vee fafn o 9w wer v

[50]

In the sky (and) in the sky (above it), there is the third
garden. The heart is the axe. Waking up, the Sabara lifted to his neck
the Nairatma girl. 1. Giving up utterly illusion, delusion — the dif-
ficult path of conflagration (?), the Sabara sports in Mahasukha,
having taken the Sunya maid. 2. Look, that my third garden is
comparable to Khasama. There now white cotton has blossomed. 3.
There the moon-light garden sprung up near the third garden. There
darkness has disappeared and the sky has blossomed. 4. Kangu,
grams have ripened. The Sabara and Sabari became drunk. The Sabara
being lost in Mahasukha day by day does not percieve anything. 5.
Constructed with four bamboo-poles. The Sabara was burnt under it.
The vultures and the vixen cry. 6. He was killed being intoxicated
by Bhava. Offerings were given in the ten directions. See ! That
$abara attained Nirvana. His Sabarahood was destroyed. 7.
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Notes

The Notes will be confined to interpreting words and expres-

sions, which have been found in the earlier attempts difficult to
understand or wrongly understood in the present writer’s view. There
will be some metrical remarks. The interpretations will be concerned
with the primary sense (abhidha) only, not the secondary (laksana)
or the ‘mystical’ sense (vyafijana or tatparya). Chiefly the explana-
tions of Sankrityayana and Kvaerne are taken into consideration.

The text of Cgk. as published from known manuscripts is

taken here as the basis, the latest being given by Per Kvaerne.

2.2,3

2.4

5.1 a.

5.1.b.

10.5 b.

‘Ear-ornament’ (S. %038, Pk. 30<S/0%) is preferable, as
a thief would steal something that is valuable, and FI,

FHUTIdH and HIEF etc. are quite wellknown.

fda9g 9gSl etc. This is a well-known motif. Compare :
T 3 WU STa-aiE o 9Rd T |

SUT3 MEN-30 FERAS A |l (Hala’s Gahakosa, 3.31)
femm fadifa FHwh TS @R A |

Fater=y S Serstea -9, |

(cited in Subhasila’s TERRAI-YI-Tad, (1465 A.C.), ed.

= g1, 1968, p. 37).

This is a stylized synonymous pair used since Rgveda :
H9: foruEig T T 1 (R0-23%-2).
Tafeass = F9 (JAL. 4784).

o1 = W™ ‘bottom, depth’ (IAL. 13748). compare &Y
‘of measureless depth’ (IAL 980). Compare &8I 4.3 a.

TS = UTH ‘troupe of actors’. Sk. ¥2% ‘company, group’.
The word occurs in ITEEA's FAATHEA-HT

aftm MR uF Teusd opmd farwt d@ud (e,
p. 46, 1. 9-10)
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‘A troupe of actors travelling from one village to another
reached that village’. (Noted in Desi Sabdakos.)

10.6.b. =ifcAfdi. Several NIA. languages have ¥R ‘to place, to
thrust in,” hence ‘to put on’. (IAL 4457). In Mod. Guj.
TH} |l =T ‘the necklace was put on—placed over the
neck’.

145 a. I 9 98 @Sl 7 oL,

Af$H occurs as the name of a coin in an illustrative verse
cited in Hemacandra’s Prakrit grammar (in its Apabhrams$a
section) :

R 7T oies aifgse-fa, @ weafe Jw@fa | (4.335)

‘A lion does not get even a Boddia (i.e. it does not sell even
for a petty price), while the elephants are bought by paying
lacs’.

ag! is the same as Y. According to Sridhara's TUGER
20 wufceHl (Hag) = 1 G

15.5. a. Hh{cIS. Munidatta’s paraphrase I9HER e is correct. In
Hala’s Gahakosa also Th{& occurs with reference to the.
path :

Hehfee = focez @2 @S Fel-o |
FERAE T SR gfEu |

‘At the arrival of the rains, the traveller heading homewards
traverses the path as if he folds it up, as if he cuts it down
to pieces, as if he drinks it up’.

One of the commentators has paraphrased Wehf&d as Tafvq
‘folded up’. Mod. Guj. &g ‘to fold (a cloth)’. H. Tehol !
‘to collect, to gather’.

16.5 b. 9= faudx 1= ¥ fau@ = 7 2@ | _
Yogindu’s GHIHISRIRT 2, 140 has EET AAF in the sense



17.2. b.

17.2. b.

19.1 b.

20.1 b.
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of ‘mind’:
Y= g afawg S Eif afa s |
‘Subdue the leader of the five (senses) so that the others
(i.e. the followers, the senses) become subdued’.
Hence the line can be interpreted as :

‘Now he sees no antagonist (like) the leader of the five
senses connected with five sense-objects.’

%BUN  (for ¥UM supported by T. removes metrical defi-

ciency and suits the context better. The Sanga Rupaka also
requires it :

= = g, difd = §fF, & = a1, =i = sm@Eygfd, giu
= HEU

aifEfe. It should be STERETTA as suggested by Kvaerne.
Turner 9158. Pk. a0, In the WgFBHUITA (891) in a verse

attributed to Yogeévara (a Pala court poet - c. 9th cent.)
occurs ?ﬂﬁ‘cﬁ’é’ﬁﬁ in the description of a foppish youth.
H{S-FTRAN. The reading is corrupt. It should be FIE-HHTE.
Like T8, Wed and g9, F is a kind of drum. Pk. g,
FUE. It commonly occurs in Pk. and Ap. poems in the }jst
of musical instruments. For example :

T2 Ug U ufefea-vfe T FHie-dsasu-afeasui-
AT | A - - oH-HIee- hHE-TTe-Hefe (SagHa
g3HEEE, (1198 A.C.) ed. Pagaria L.S. 116) where g,
2fe, #, el and Al are mentioned

- - I TEA- . - - Seratera-gafead-
T | (SFHITHARS of Vira (1019 A.C), ed. V.P. Jain 1968,
5.6.7-8).

famraTr ‘harassment, trouble’, Pk. fGF?f%- ‘to harass, to trouble,
to censure, to ridicule’. Frequently occurs in Ap. and OG.
as a finite verbal form, past passive participle etc. (ﬁr“?ﬁl’%

faa, famfae).
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204

21.5 a
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qrEA-YEl. If the reading is €, then it can be derived from
Sk. Y2 G is to be connected with Sk. IqV/qY, Pk. g9,
NIA derivatives 931 ‘cake’ etc. extended with -8 : G8I .
Panjabi g8 ‘butter cake’, Maithili g ‘dough’ etc. (1AL,
491). Compare SDK SRUIfER,

e e B WEid QU | YA @i 919 HEw ol
Kvaerne’s translation : ‘My birth and youth, you are ful-
filled. The root is destroyed xxx 7 suppressed’.

Munidatta’s esoteric interpretation : snifafad 9=

Now &Tq HHIU obviously means ‘the father was killed’. The
original text and its meaning must have been in keeping
with Munidatta’s understanding based on a metaphor. So
the second line meant : After his birth the son destroyed his
mother and killed his father. Shah seems to have some in-

kling of this. Accordingly the text is to be emended as Tﬂ%‘ﬁi
fraet s19 guw |
HISeN “mother’ occurs in the JFSI-TNAT attributed to the

Marathi Sant poet X (Catharina Kiehnle, ‘Metaphors in
the Jiianadeva Gatha’, Studies in South Asian Devotional
Literature, ed. Entwistle and Mallison, 1994; P. 312; in

verse No. 2, in the citation from 309). Pk, fofega= famifem.
With f7afd compare 22-3a Sida weerd wnfy fadws.

FITHA-T=IA “‘restless, hurried movements’. Mojumder : ‘rest-
less’. Mod. Ben. €9R-USR. In faR-gR ’s SHurmiayHol
(1052 A.C. ed. fSAfas=qf7 SJS. No.11, 1949) ocurs TeR-
=94 (p.120, 1.1) in the sense of ‘hustle and bustle’: T fwfa
Fea-T=e{€ FoSt | ‘We should not make any hustle and
bustle’. From Sk, 3§ + ¥{ and ¥ + =L



22.5.

30.1a.
1b.

3 b.

4 b.

-31.2 a.
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X gEg=R fasrg wifg | 9 =R iy = difa

J freem (= T Tur=R ywmfR) o fEefy ssomw A
i |

FiET. It should be HiET.

§gd. This form is ovbiously corrupt. If it is based on Sk.
BE9%5, the form should be @gel. The extension however
with & is suspect. There is a variant §gd. I suggest that the
reading should have been H4&. 4 is used in the Dgk., in
the sense of ‘senseless worldly activities and undertakings’.
We have NIA. derivatives from $4& like Guj. 919l “both-
ersome fuss’, Panjabi Y€d ‘entanglement’. (IAL., 672). So
here 498 would mean ‘worthless bother’.

ST is a misprint for ST (thyming with $f&sTe). It
means ‘upsurge’ (of joy)’.

re7org T SSifer =R to be emended as TayuiE fod Issieht
(or SNER) =S | SIS (from Sk. I55ucieh:. Compare

IoS[Alcl:)  occurs in a citation in the Svayambhucchandas :

Hfgu I$getd? TH3 | (to be emended as =€ IS )
(4,9,3) ‘The moon produced brightness’. The feminine form
would be ITSIfAS/ISSIA to correspond with Sk. =&,
Pk. =fea, H. FiE etc. For 35oamedsh, IAL. 1673.

3T&he = a=Fq (Munidatta) (also 31, 29; 39, 29; 41.29, Its
following occurrences may be noted.

(1) e dfger sifqsr wnfger werwfafu-werge anfast |
H.Shastri ‘Sig 7H iR <&’ p.110. Jerrifd  Tibetan
translation, p.67 no.92.

() 3TH-TAA-EE-<4ce | (Bhoja’s Sarasvatikanthabharana,
2,b. 10)



38.3 b.

384 b.

384 a.
45.4.

46. 1 a.

- 46. 3 a

50. 2 a.
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Bfe AfA. 1AL 10333 f-{'{:{ ‘leave, let go’. Mod. Guj. H&Tg
= HY.
AT, IAL 9272; under 2. Pk. 9113, &8 Guj. 4, For

fa=lifeiat, compare Guj. SdI®, S@AAIB ‘completely sub-
merged and drenched in water’. A reduplicative.

IM3A. Old Guj. 398 ‘runs’, ‘rushes’. IAL 2051 J&ifd.

gfe ufgat. Pk. 9€, ‘to rot’. IAL 12268 ¥, Tibetan trans-
lation : ‘having rotted” (Not saftai AL 13100 as noted by
Per Kvaerne). In Pk. works, T€U-9&U and WiE3T-9f&s
stylistically occur as partially synonymous pair. For example
HeU-USu-fagqu- 9 said several times with regard to
W™ W4, Nayadhanmakahao, p. 45, 46, 47).
Y=g, Imp., 2. sing in 3 is common in Ap. Siddhahema 8.4,
387 gives 8, G, and 3. as imp. 2 sing. markers. '
qres, faws. It should be Toeis,fams.
This is an echo of

¥ fo=fa wefon, 34 <=l wweE: |

T o FeEd-ard 7 wwafa we:

IS TR S THSFA SIS T o |

fre: wam: wrulta'&hszr A N

(magrﬁ?n 2, 23 24).

Bre 91 W Aig fowfl g3

In the STEAFHHANHRIN-IMA of AW (1134 AC)
occurs@ﬁﬁ’f

A org =Se-gon o fooa B ge- aérf%r(4o46 p. 347).

“The Carana ascetic says : only Dharma removes the misery
due to the opposite pairs’.
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Pk. €l = Sk. garEet (Pk. 3t ‘row’). Hence the line
can be paraphrarsed as T T3 - e faum-ggreied,
Compare 46. 3 b. T&@ WA-Hg afA afe e,

*
List of the poeats
Name . _ Carya No.
Aryadevapada 31
Karnkanapada , 44
Kambalambarapada 8
Krspapada 7, 9, 10, 11, 12, 13,
18, 19, 36, 40, 42, 45
KukkuriPada 2, 20
Gundaripada 4
Cattillapada 5
Jayanandipada 46
Dombipada 14
Dhendhanapada 33
Bhusukupada 6, 21, 23, 27, 30, 41, 43, 49
Mahidharapada 16
Laipada 1, 29
Vinapada 17
Viruvapada 3
Sabarapada 28, 50
Santipada 15, 26

. Sarahapada 22, 32, 38, 39
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*
List of the Ragas

Kamoda ' 13, 27, 42

Gudjari 5, 22, 41, 47

Gauda 2,3, 18

Deé$akha 10, 32

Devakri 8

Dhanasi 14

Patamafijari 1,6, 7,9, 11, 17, 20, 29,
31, 33, 36

Bangala 43

Bhairavi 12, 16, 19, 38

Mallari 30, 35, 39, 44, 45, 49

Malasri Gauda 40

Ramakri 15, 50

Varadi/Veladdi 21, 23, 28, 34

Sabari 26, 46
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