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ABOUT THE AUTHOR

A spiritually awakened genius, Shri Upadh-
yayaji Yashovijayaji, would more aptly be
termed a human phenomenon that occurred
three-hundred years before, to apply a healing
touch to the troubled Svetamber Jain Sect of
Western India. In a life-time of prodigious crea-
tive activity, volume after volume of literary
value, discovered so far, forms a vast collec~
tion composed in Sanskrit, Prakrit, Hindi and
Gujarati, covering a whole gamut of subjects
and topics from Agamas, second to none in
quality and the depth of knowledge, despite
many constraints of the austere life of a Jain
Muni. He joined the hallowed rank of Acharyas
as one of the torch-bearers, whose prime mis-
sion was to dispel darkness of ignorance and
light the lamps of knowledge.

Probably witnessing the plight of the
society, riven by the sectarian differences of
the orthodoxy, fall in the moral standards that
strengthened the stronghold of pseudo-monks —
Yatis, who thrived on the ignorance of the
masses and preachings of false dogmas and
attacks by vehement critics, hailing from other
persuasions and philosophical systems, a deep
compassion aroused the contemplative recluse
transforming him into a human dynamo.

He found ignorance as the root cause of
moral degradation. In order to remove this, he
composed simple literary treatises that a com-
mon man could understand. He wrote exten-
sively on philosophy, logic and grammar, per-
ceiving them as vital areas requiring fresh ap-
proach to bring them up in conformity with
changing literary trends. Inspired to preserve
the precious heritage, he wrote on yoga and
adhyatma. These writings are acclaimed as
classic on the subjects.

He boldly stood up against untruth and in-
justice notwihtstanding harrassments from
those against whom his powerful voice was
raised. 1

This Publication embod¥ing the wisdom of
a luminary whose accomplishments are a legend
is presented as an humble tribute to him,
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Bedication

Dedicated with great gratitude and
supreme regard

to

Nyayacarya Nyayavisarada Mahopadhyaya
Yasovijayaji Maharaja, whose felicity of expres-
sion, superb intelligence, wide and deep know-
ledge, forceful style, penetrating philosophical in-
sight and logical acumen which closely resembled
those of Sri Haribhadra Suri entitled him to be
aptly called =:g-zftwz (Laghu-Haribhadra)

AND

with reverence
to

Pandit Sukhlalji, who was, verily, the God-
dess of Learning in a male form, who led me to
the vast treasure of the academic riches which
Mahopadhyaya Yasovijayaji possessed, and who,
with kindly care, shaped my entire literary
career as it is today.

—AMRITLAL GOPANI
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'LIFE SKETCH OF
SHETH SHRI AMRITLAL KALIDAS DOSHI

The life and activities of Sheth Shri Amritlal Kalidas
Doshi can be summed aptly in the classic words of Mathew
Arnold “Sweetness and Light”.

Born in a village near Jamnagar in an era of economic
stagnation and political darkness on 14-10-1894, he breath-
ed his last on the 7th January 1977 in the metropolis of
Bombay in an altogether different era of a maturing eco-
nomy and politically independent India. These 83 years
of life, he filled in with several achievements. Self-effac-
ing like the proverbial ripe fruit hidden by leaves, never-
theless his achievements were outstanding, claiming admi-
ration and appreciation from his fellowmen. He lived a
full life with wordly achievements in the sphere of busi-
ness and industry, scholarly attainments, playing outstand-
ing role in the service of the Jain Communily and the
public at large and carrying out philanthropic and religious
activities.

He was an illustrious son of a noble father, Shri Kali-
das Virji Doshi. Shri Kalidas who set a living example of
Humility, Charity and Piety which the son tried to emu-
late to the best of his abilities. He graduated from the
Bahauddin College in Junagadh in 1917, when graduation
was a hallmark of personal achievement. He had attained
proficiency in both English and Sanskrit. Scholarly by
nature, he could freely quote from Shakespeare, Milton
and Bible. The death of his father a few months before
he graduated, brought on his young shoulders a tremen-
dous burden of supporting a large family.
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Braving personal hardships, he looked affer the whole
family during difficult times. He came down to Bombay
in 1917 and took up 2 job in a Paint Manufacturing Com-
pany. By 1924, his sincerity, talents and capacity for hard-
work got him an offer of a partnership in a firm trading
in Dyes and known as “B. Shivchand Jethalal & Co.” As
business expanded, he set himself to transforming it into
a Business House of repute with a wide net-work of dis-
tribution system. This fine organisation that he built up
is known for its integrity and excellence and bears testi-
monial to the farsightedness and tireless efforts which he
brought to bear upon the task.

When fortune smiled upon him, he welcomed it as an
opportunity for serving the religious and charitable causes
so dear to him. In 1942, he constructed a Jain Temple
“Gandhar Mandir”’ at Palitana in memory of his father and
plunged into public life for serving the community. In
1952, he presided over the Golden Jubilee Session of the
All-India Svetamber Jain Murtipujak Conference. In 19686,
he presided over the Session of Bharatiya Jain Mahamandal
which passed the historic resolution of celebrating 2500th
Nirwan Mahotsava of Bhagwan Mahavir. He was a trus-
tee of Anandji Kalyanji and Naminathji Temple for many
years. He presided over many functions and supported
many a just cause.

He was a fine orator and it was a treat to hear him
both in Gujarati and English. As his association in public
life grew, he came to be recognised as a Leader of the Com-
munity for his scholarly attainments, great power of per-
suasion and patience and the skill he showed in tackling
the delicate issues. Whatever task he undertook, big or
small, he did not spare himself in completing it. He was
a perfectionist and looked into minute details with meti-
culous care.

Several charitable trusts and institutions fulfilling
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diverse pubilc needs owe their origin and derive their in-
spiration from him. He was instrumental in disbursing
huge sums for public welfare activities such as famine and
drought relief, earthquake relief, education to the poor and
relief to the needy and for setting up the D.K.V. Arts &
Science College at Jamnagar and in contributing to such
institutions liberally. He could not turn away any one
from his door and would not be content till he did what he
could for bringing relief to the needy and the suffering.
Bharatiya Vidya Bhavan received a large sum of Rs. 10
lakhs for diverse activities that it carries on in the field of
arts, culture and literature.

He had a passion for knowledge and self-realisation.
He set up Jain Sahitya Vikas Mandal at Vile-Parle in the
year 1948, to study Jainology critically to interpret ancient
texts and scriptures and communicate the eternal message
embodied in them, to all for rediscovering the meaning of
life and to show how it can be used in facing practical
problems of life. The institute, during its carcer of 38
years, has published 42 volumes based on critical study of
all the available literature on the subjects chosen. He
‘would not rest till he was convinced that the meaning of
the scriptural texts was determined and the underlying
philosophical background was expounded fully in confor-
mity with Jain Tenets. He tock scrupulous care to cite
the original source and recognised authorities in support
of the interpretations and explanations of the text. The
research volumes published in Gujarati, Hindi and English
dealt with Jain Philosophy, Yoga, Logic and meditation.
The excellence and the outstanding quality of these works
is widely acclaimed. They will really be a true monument
to this great soul.

When he retired in 1964, probably he hoped for a
quiet and peaceful life. Unfortunately failing health and
advancing age claimed its toll. He had to face many a
crisis with increasing frequency till the end which came

v



on 7th January 1977. Prepared as he was through medita-

"tion and deep studies in religion, he accepted the suffer-
ing with a detached mind. He retained all the faculties of
mind till the end.

He retained a dignified demeanour, sense of humour
and liveliness till the end. As the end drew near, he call-
ed upon his secret reserves of strength and rose to the
occasion. Conscious of the approaching death, he met it
gracefully. He gathered all the family members and ask-
ed for their forgiveness, and blessed the children.

He was indeed a true representative of the Indian
tradition, one who lived up to the Jain principle of life —
“PARASPAROPAGRAHO JIVANAM — (Live with
Others and Live for Others)”.
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PUBLISHER’S NOTE

We have witnessed emergence of a new class of
English reading people, who increasingly turn to
English for drawing knowledge of their own national
heritage, thus lending greater importance to translations
of scriptural texts of acknowledged excellence as a
‘source material.

We have the pleasure of putting into the hands of
the readers, our Fourth Publication ‘JNANASARA’
"Thought Gems of knowledge, composed by an extra~—
ordinary Genius Sri Mahopadyaya Yadovijayaji, who
flourished in the 17th Century. We undertook this
‘work to present profound knowledge of universal
‘appeal as a fount that fed the streams of Jain Scriptural
knowledge. He boldly sought to ovecome sectarian
‘differences and thus became a contributor in the
process of synthesis of Philosophies that was initiated
in the 7th Century, by Sri Acarya Haribhadra Siri.

The quality of excellence that informs 'JNANASARA’
has rightly drawn attention of scholars. Translations
available in different languages are found to be
useful in appreciation of the literary quality of original
and form an important source on interpretations of
the text.

Dr. Amritlal Gopani belong to a band of a few
select Scholars in oriental literature, who have mastered
the art of translation of Sanskrit texts into English,
“We are indeed indebted to him for affording us this
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opportunity of publishing this translation, which was
for him a labour of love, for the friendship that he
deeply cherished and for fostering within himself a
mood of quiet comtemplation, which perhaps was a
noble intention of the original Author to create in
the reader.

Our thanks are due to Pt. Girishkumar Parmanand
Shah for doing transliteration and providing Sloka-
sici and indexes. This certainly enhances the
usefulness of the Book.

If the reader profits from this work and his
interest is enkindled in Jain Works of Philosophy
and Literature, we will feel more than amply rewarded.

¢ Jyto’ Irla Bridge, Chandrakant Amritlal Doshi
105, Swami Vivekanand Road Mg. Trustee
Vile-Parle ( West), Jaina Sgzhitya Vikasa Mandala

Bombay-400 056.
31st December, 1685,



PREFACE

Since 1945 I intimately knew the late Shri A. K. Doshi,.
wellknown industrialist and Founder President of Jain Sahitya
Vikas Mandal (J S V M) at Vile Parle (West).

Very often he had requested me to undertake some work for
publication in the said JSVM Series but it never materialized.
A day before his death I happened to go to him to enquire of
his health as he was ailing and was literally bed-ridden. Little
did we both know then that life that was spared for him was
only for a day more. The same topic of my undertaking some
work was opened by him. Just to pleasc him, I expressed my
desire to undertake translation into Gujarati of the “ Jain Moraf
Doctrine” by H. S. Bhattacharya.

But somehow I could not find the undertaking interesting and
thus dropped the idea. A few years after Amritlalbhai’s sad and
sudden demise, when Shri Chandrakantbhai the worthy son of a
worthy father and the present managing trustee again opened the
same subject and I immediately offered him to take up the
Jnanasara of Mahopadhyaya Yashovijayaji, which I was preparing
along with Gunapala’s Jambucariyam as an awardee of the
University Grants Commission. He whole-heartedly consented and
the result is now before the reader.

In the preparation of this book I have copiously drawn
on the two excellent editions of Jnanasara [V.S. 1997] one by
Pandit Bhagvandas Harakhchand and the other by Munishri
Bhadraguptavijayaji [V. S. 2033].

Despite the constraints of a fragile health, I have tried my
best to make the rendering as flawless as possible keeping im
view specially the Euglish-knowing people. This has forced me
to avoid the technicalities as far as possible. It was my earnest
desire from the very outset to present it in such a simple way
that the reader who do2s not know any language other than Englisk
can thereby profit. It is for those readers to say how far
I have succeeded. '
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Y shall never forget the immensz and invaluable help given
by my trusted friend, Pandit Girishkumar Parmanand Shah who
himself is a deep Scholar of Jainism. It is he who has prepared
the transliteration, Indexes, Sloka-suci etc., etc. For this and for
sceing the book through the Press, all my thanks are due to him.

And finally, how can I finish this preface without whole
heartedly thanking Shri Chandrakantbhai, the ever-smiling and
ever-forgiving managing trustee of the J S VM ? That’s all.

3, Meghdhanuv, Amritial Gopani.
2, Dadabhoy Road,

Vile-Parle (West),

Bombay-400 056.

22th October, 1985.



INTRODUCTION

No absolutely reliable information about the life and work
-of Mahopadhyaya Yashovijayji, the author is available. However,
1 have utilized the whole material published so far, in preparing
this outline and that material has now been accepted as truely
and as almost final.

Our author was born in the village, Kanoda, also referred
to as Kanhoda which lay betweer Kalol and Patan in the then
Baroda District.

He was the eldest son of Narayanadas by Saubhagyadevi,
his younger brother being Padmasinha. His own name was Jasvant.
His mother, who was a devoted lady, used to go to Shri Nayavijayaji
to pay respect to him and to hear his religious sermons,
taking her two sons with her. When Nayavijayji once happened
to come to Kanoda in V. S. 1688, after the completion of his
monsoon stay in Kunaghar near Patan in V. S. 1687. In Kanoda
itself both brothers were consecrated into the Monk’s erder in
the same year and were named as Yashovijayji and Padmavijayji
respectively.

Finding Yashovijayji extremely intelligent and enthusiastic in
learning. Nayavijayji, at the request and insistence of Shri Dhanaji
Sheth of Ahmedabad, took him to Banaras, the best place then
where ample facility and convenience for the deep and compa-
rative study of the six non-jain Philosophical systems existed.
Guru took this step in order to enable Yashevijayji to evaluate
Jain philosophy so far as its essence and place of importance
are concerned. in the context of other philosophical systems.

As hinted before, Yashovijayji, who was of keen intellect,
took no.time in mastering the philosophical -systems  which are
broadly - divided into two categories, Prachin and Navya. At
Banaras, Yashovijayji attended seminars in which many learned
Paadits drawn from all over the country took part for discussioas.
This gave him au opportunity to. train himself in- how. best to
make practical use of the vast knowledge tnat be had gained.
‘Once, he defeated all the participating Pandits in ong of such
-assemblies and to their chagrin established himself as the supreme
debater of proven skill and ability. As a mark eof appmcratxon
he was awarded herc the destgnataon of Nyayav:shamd
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Having obtained what was worth obtaining in the twin fields.
of logic and philosophy, the Guru Nayavijayji who had spared
no pains in equipping his brilliant pupil. Yashovijayji's with the
vast armoury of knowledge aund information shifted headquarters
from Banaras to Agra, where he stayed for four years and
perfected his form and shape as a scholar. At the same time
enriching his already enormous treasure of learning growing up as
a great intellectual with penetrating logic and reasoning mastering
the tenets and principles promulgated by one Banarasidas,
which were approximately similar to these of the Digambara sect.

In course of his peregrinations, Nayavijayji with Yashovijayji
arrived at Ahmedabad, the exalted seat of Jainism. Here also
Yashovijayji lost no time in popularizing himself amongst reputed’
scholars and in spreading the lustre of his learning everywhere.
Mahobbatkhan was the Suba of Ahmedabad. He came to hear
about the exceptional ability of young Yashovijayji in logic,
metaphysics and philosophy and invited him to the royal assembly
to enlighten the members of the royal court. Yashovijayji, with
the consent of the Guru, obliged the Suba by accepting the
invitation which was sent to him with extra-ordinary respect and
humility. Here Yashovijayji performed eighteen Avadhans {(Avadhans.
is a teachnical term used for that intellectual gift through which-
one is able to remember pumber of things told seperately by
each one in succession may be by eighteen or even more persons
and then to attend to them all) properly one by one, beginning
from the first person, This feat is possible only if a man is
endowed with flawless memory. Szeing this splendid exercise of
Yashovijayji, the countiers were dumbfounded. Almost all, not:
only became his admirers, but even the followers of Jainism. The:
common belief held by preople at large then that there.is no.
sound scholar amongst the Jains was thus prvoed a myth by
Yashovijayji. Jainism was thus enthroned on a pedestal and people
took pride in adopting it. In Ahmedabad Yashovijayji’s excellent
qualities of .head and heart were acknowledged and duly appre--
ciated with. the designation of Upadhyaya conferred on-him by’
Vijayadevsuri. He had already been Nyaya Visharada and Nayax
carya-the titles earned by him at Banaras in view of hkis havmg
authored "hundred- of -bocks 'on Nyaya; " CT o )
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Yashovijayji died in V. S. 1743, at historic Dabhoi (the-
modern name for the ancient Darbhavati) in Baroda district where
Viradhaval-1 was once the reigning king. He stoically embraced
death as the successful termination of the religious vow to fast
vpto death undertaken by him.

No further details about the life of Yashovijayji are available.
We have to be satisfied with meagre information that has
been given above. But what has been stated is adequate enocugh
to indicate that his was the work of deep ard comprehensive
erudition. His knowledge was immense and well- assimilated. He-
was a prolific writer who gave us as many as hundred books. He
was therefore by a common consent the last luminary, in the
whole galaxy who earned his place along with great personages
like Haribhadrasuri and Hamachandrasuri.

Adhyatmamatapriksha, Adhystmasara, Adryatmepanishad,
Anekantavysvastha, Jaina Tarka Paribhasa, Gurutattvanischaya,
Dwatrinshaddwatrinshika, Yatilak shapa Samuchhaya, Naya
rahasya, Nayapradipa, Nayopadeshs, Jnanabindu, Nayaloka.
Jnanasira, Vidhivada etc efc. are some of the published works
of Yashovijayji. A mere glance at those is sufficient to prove
that h= had unrivalled genius which shed light on such topics as
mataphysics, logic, philosophy, spiritualism, ethics, ritualism etc,
etc. Many of his works, still remain unpublished. If and when
they are brought to light they will furnish additional evidence of °
his massive genius and incomparable intelligence. Not merely in
Sanskrit but in Prakrit, Apabhrams’a, and old Gujarati also, he:
employed his pen to write, his stavanas and sajjhayas are un-
excelled even today in point of eleganc: and b:zing instructive
in nature.

JNANASARA

In all the works of Yashovijayji, Jaanasara is at the top as -
the author has put in the whole essence of all he knew, felt and
experlenced It is thus a master key unlocking the ¢ntire treasure
of spiritualism as conceived and practtsed by him. It is'a llght’
house ~ the helping and guiding light of which one can steer -
clear of the rocks of doubts obstructing and delaying the;’

uaspli‘ﬂ.ﬂts gmward march to.spiritual growth.and developmeat,” " "



12

Jnanasara is constituted of thirty two topics covering the
"whole rangé of spiritualism, each of which is briefly but exhaus-
“tively described in eight slokas in easy and forceful Sanskrit
which even a layman can understand and interprete. [t is at once
simple and substantial. The iofinite potenliality and power of the
soul is presented to the aspirant in fine expressions, statements
-and conclusions. TIts terseness is edifying, not obscuring. Its
phrases are apt, not ornamental. Its style is direct, not tortuous.
A Jain and non-Jain can equally profit, as there is no sectarian
colour given to it. To say that it can be like Gita for Hindus
aad the Bible for the Christians and the Grantha Sahib of the
Sikhs is no exageration but is to bring out the universality
-of the message. It can be carried in a pocket, read in the trains,.
planes and buses, consulated when in doubt and disappointment
and memorized without taxing the memory. It is an epitome of
~self-realization, a digest of the ethical code prescribing what an
- apprentice should do and prohibiting that which he should not
do. It should be daily recited as many times as possible. It is
both a source book and reference book.

It is composed mainly keeping the nouminal point of view
in front. The first Astaka States describing the goal (Purnata-
perfection) and the rest describing the means succintly narrated
in the Astakas each of which that succeeds follows from the
preceding. There is nothing controversial and nothing ambigous.
It is straight in its appeal and matter-of=-fact in shape and .

- substance. Tnere are more than one commentaries each of which
is quite distinct in its approach but not at all contradictory. It
is mo doubt a matter of pride and pleasure that it enjoys such

-a 'wide acceptability and universality amongst the Jain Sadhus

-and Scholars, but isalso a measure of its quality and of a success

~of rising above sectarian approach in its search for the Truth
in consonance with the premises on which Jainism rests.

Tae first” Astaki sets forth the goal of perfaction. In the
remaining Astakas, the factors and instruments respoasible for its
- achievement are narrated in brief. Bach Astaka is a logical corollary -
of the previous one. Therefore, the secoad briefly relates to self-
<absorption; the third, to stability of Mind, the fourth to Avoidaace
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Tranquility, the seventh, eighth, ninth, upto thirty secoad
the last respectively relate to the Victory over Sense-Organs,.
Renunciation, Religious Activity, Satiety, Non-Greediness, Desire--
lessnes, Monkhood, Sacred Learning, Discrimination, Neutrality,
Fear-lessness, Avoidance of Self-Praise, philosophical inright,
Total Prosperity, Maturity of the Karms, Aversion to worldly
Existence, Avoidance of world-conseiousness, Scripntres, Possession:
Experience, Yoga, Sacrifice, worship, Meditation. Penance, and.
Lastly Synthesis of ail view-points.

It will not be clear that the author has confined the first
Astaka to declaring the only objective, summum bonum of the
human being. It is perfection (n{\u}m) To ascend to this highest.
level, the author has conceived thirtyone steps, the second being.
self-absorption,

Just as perfection is not possible without Self-Absorption
this self-Absorption also is not possible without Stability of
Mind and so on and so forth. And thus, we come to the last
one which is the Synthesis of All View-points. In other words,
this also means that the succeeding Astaka lays down the effect
and the preceding, the cause. We can also say that all the Astakas,
are in a way, a chain of causes and effects, the ultimate effect.
or say the result being perfection. Just said before, perfection is
the climax, the summit resulting from self-absorptioa which again
arises out of stability or Firmness of Mind and so and so forth
coming down to Synthesis of all the view-points which is the.
prime cause.

Now if we begin from this first and fundamental cause-
( Synthesis of All View-Points) and go up-wards, we will come
to Penance which is its effect and so and aa so forth, We ultimately
come to Perfection (qofg;) which is the final result. In this.

way, all the Astakas are interrelated, interiocked so to say.

Perfection, Fulness, Total Integration of self is the final goal
of an aspirant should try to realise. But this can only be done if a
person becomes Self-absorbed. In fact, Perfection and Self-Absor
ption are but the two sides of the same coin. So long as the
mind is wavering, there can be no merging in the self, Therefore, ths
mind should be stable. There are many tempations in the world
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_and th: mind is caught up in the Snarzsof delusion. So the mind
~ghould be extricated from these snares and then omly it can
become firm. A person should first have real knowledge of the
Reality. This will help him in weighing the pros and cons and
thus he will be able to assess the value of every thing in a right
perspective. As a result, delusion will disappear and the miad
will become balanced. The ground shouid be cleared for the
.knowledge, by divesting the intellect of its usual weakaess, the
weakness of becoming disturbzd off and on provocatioa. If
tranquility of miad is ensured, knowledge will, indeed, follow.
The victory over sense organ is a causative factor for renunciation
which itself is responsible for religious activity. Satiety, nongre-
ediness or disirelessness will follow one by one from the
religious activity. This will ripen into accepting monkhood,
which is dependent on the scriptural knowledge, discrimination
and neutrality. All this is the outcome of fearlessness, avoidance
of self-praise and philosophical insight. This last, that is to say, the
philosphical insight is due to one’s aversion to worldly existence,
avoidance of world-consciousness and comprehensive and deep
study of the religious scriptures. This can never be ensured without
the acquisition of yoga, worship, meditation and penance. Ultimately,
-all encompassing Syanthetical view to glimpse the Real is the
prime cause, basic cause, fundamental ingredient of the spiritual
formula which is offered here in the Jnanasara by the author. As
same light shines through all the facets of a jewel, each view
point is a pointer to some aspect of the reality. All aspects are
equally impertant and when combined in an all embracing vision
reveal the glory of one reality. Yashovijayji Maharaja who rules
supreme as a savant, Sadhu and saviour of the spiritually ailing

humanity. The corrective recipe given in itis true for all times and
climes.

There is another view-point also regarding interpretation,
each of the Astakas, excepting first which states the aim and
objective of a person, can be understood as an independent unit
‘without' bothering whether it is interlinked or not. Each Astaka
‘has something to say to us and if we accept that, it will help us
in our onward march to perfection. When the precept, the advice,
dhe exhortation contained in one Astaka is listened to and acted
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upon, it is able to illumine our pathand take us nearer our goal,
one can surmise what a marvellous result it will produce if ths
contents of all the Astaka are attended to and acted upon. We
-can take up any, as for example, stability of mind, knowledge,
Discrimination etc., etc., and put it into practice, the benefit will
be ours, _ .
These Astakas, avart from their being repository of wisdom,
-abode of soul lifting instructions aand iaspring directives, are the
best specimens of Yashovijayji’s poetic genius, Itis more difficult
to poetize philosophy than to philosophize poetry. Our author has
achieved this art. It is more difficult to epitomize than to enlarge.
‘Our author has achieved this art. You simply cannot change the
Syntax; you simply cannot use more forceful contruction, you
simply cannot employ a more appealing stylle, you caonot be more
economical in the use of words. Our author is all this and much

more. Deep koowledge of the scriptures, Iirofound thinking,
razor-sharp argumentative power, brilliant cxposition, abso-
lutely unambiguous statements, devotional attitudz, unshakeable
faith, clear vision and synthetical approach arc simply our author’s
-and only our author’s. Therefore, Jnanasara seems to be’ the work
he wrote when his genius had become blooming and his experience
mature. He is by common consent the last

of the whole galaxy
of Jain luminaries. ' C

We bow down to him with feelinzs of wonderment:

AMRITLAL GOPANIL



SYSTEM OF TRANSLITERATION

’7-a; AT—-a; z-1; -1 I-U; x-0;
®-1; w-T; - g-lrn a-e; a-ai;
e-0; s-au;

(=) wrgee (Anusvara)-m or n ( before the sibilants
and h);
() famsr (Visarga)-h

F-k; g—kh; T-8; g-8h; &-1;
H-C Q-—Ch; G{\——j ; H-ih: -1
Z-t 3-th; g-d; g—ab; o[-1;
a-t; a{_th ; z-d; E{—-dh ; T-0;
9-P; %-ph; T-bs -bh; 7-10;

1-Y; =T &k g-V;
TS 9-S; q-8;
g-h; »-1; ag-ks; F N

The above system of transliteration is followed in this work.
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qurar
( Fulness, Perfection )

#* Central Idea

The embodied soul has got
to be disembodied. The soul has
to regain its integral nature which
it has lost on account of Karmic
envelope. To move towards
perfection is the highest goal
for any being whatsoever.
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JNANASARA

[1]
(o)
EUGH
PURNATA

psigaEnsRa Steafgntasy |
gfsgzAsggea qof swzIFRa uL
aindrasrisukhamagnena
lilalagnamivakhilam |
saccidanandaptirnena
purnam jagadaveksyate 11111

Meaning : One who has developed to the full
the sense of existence, knowledge, and bliss, sees
the whole world full of them, just as one who is
plunged in wealth and happiness of the Lord of
Gods sees the whole world full of them. (1).

Notes : sz means belonging to or concerning
Indra. (1).

qolar ar wraed: & aifasaoeag |
ar g eIAfast 81 srearsatawfaar i
ptmata ya paropadheh
sd yacitakamandanam |

ya tu svabhaviki saiva
jatyaratnavibhanibha N2



Jhanasara

Meaning : A plenty acquired from other’s
objects or possessions is (just) an ornament
borrowed or begged from others. A plenty which is
natural shines like the lustre of a gem that is
lovely or has no blemish. (2).

Notes : sicg means excellent, costly or of a
high quality. (2).

sareadY fawew: eag qoarEAtEt@ia: |
quiaszeg wnar feafaaigtrat=oa: w3
avastavi vikalpail) syat

purnatabdherivormibhii; |

purnanandastu bhagavan
stimitodadhisannibhah 113

Meaning : The soul’s perfection becomes
non-existent on account of thoughts (desires) just
as the ocean’s due to waves. But the Almighty
God who is full of bliss is just like an ocean
which is still. (3).

Notes : feaga means still, (3).

swfd sraEfezag gongefEarsast |
qia=3e7 aq 1% eng Fewgfasagar uwn
jagarti jnanadrstiScet
trsna—krsnahijanguli |

purnanandasya tat kim syad
dainyavrécikavedana 14n



Puarnata

Meaning : What can a scorpion-bite in the
form of helplessness or begging do to a soul which
is (by its very nature) full of bliss, if right know
ledge which is just like an antidote to the bite c:
black cobra in the form of a desire, arises Ir
the soul ? 4).

Notes : wiga means a magical formulae

which serving as an antidote, removes the poison
of the snake-bite. (4).

T AR FIMELIE qorar |
qIotREg e TfeaRan cEn e g
puryante yena krpanas
tadupeksaiva purnata |
ptrnanandasudhasnigdha

drstiresa manisinam 51|

Meaning : Perfection means indifference to
those things sought after by the miserly. The outlook
of the (really) intelligent consists of an approach
shaped by the nectarin the form of total joy. (5).

Wi AT Tamme S
qoriReETArSY AMITYAZIAR: IR

aplirnah plirnatameti
pturyamanastu hiyate |

piirnanandasvabhavo’yam
jagadadbhutadayakah |61



Jhadnasara

Meaning : One reaches perfection if his
wordly desires are kept under restraint; but
he goes on becoming imperfect if his wordly
desires are in the process of fulfilment. This is
the (characteristic of the) total bliss which gives
wonderful things to ( the people of ) the whole
world. (6).

QEEIFATATAT AT SRS |
WEAGGIET AT A QXY 1190

parasvatvakrtonmatha
bhiinatha nytinateksinah |

svasvatvasukhapiirnasya
nytnatd na harerapi 171}

Meaning : Those who are possessed by the
madness in the form of a belief that what as a
matter of fact belongs to others is their own,
will find themselves ever—wanting, while those
who are happy on the strength of their own
possessions will find Hari even less than

themselves. (7).

FO o gfitnr Y3> T qgzEfy |
MaeT A= A f=wn 1
krsne pakse pariksine
sukle ca samudaiicati 1

dyotante sakaladhyaksah
piirnanandavidhoh kalah 1181



Parnata

Meaning : When the dark half is gone,
and the bright half has started, all the digits of
the full moon in the form of full bliss, which
are visible to all, (begin to) shine. (8).

Notes : gsereag means visible to all. (8)
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Magnata 9

[2]
A1
MAGNATA

geargedfegasag amara gar fasg
[ < N
ggfasqrafiafansa safasfiad nn uen
pratyahrtyendriyavyiham
samadhaya manc nijam |
dadhancinmairavisrantir
magna ityabhidhiyate nly 191
Meaning : He is called “self-abscrbed” (w@) who
takes rest in his knowledge only having, withdrawn the
whole aggregate sense-organs and having quieted his
own mind. (1) [9]
Notes : f&g means consciousness. It is one of the
three, namely, aq (existence), = ( consciousness ), and

aifaeg (Bliss). (1) [9].
a8 QARG et qaFar |
figarqraaeEa  grRE@EA Ul el
yasya jhanasudhasindhou
parabrahmani magnata |
visayantarasancaras
tasyahalahalopamah nz2n 11101
Meaning : Pursuit after any other object of sense-
organ is just like a deadly poison to him who Iis

immersed in the Supreme which is an ocean of nectar
in the form of knowledge. (2) [10].

Notes : ez means ‘wandering’. (2) [10].



10 Jnanasara

SALEALLS FaaAIIR IR |
®dcd ArFAAEET arfgearatasTd 131 1R

svabhavasukhamagnasya
jagattatvavalokinah |

kartrtvam nanyabhdvanam
saksitvamavasSisyate 11311 11k

Meaning : He who is immersed in happiness
generating from bis own nature and who is observing
(dispassionately) at things of the world is not the doer
of other things but he is merely the witness. (3) {111

Notes : One who is immersed in himself and
looks at the world as a separate entity is not a doer
but only a witness. (3) [11].

@il qered s@qr qigafEwt w90 o
FATAT JUATHCIIN SRAT FTOITE F F un NRUL

parabrahmani magnasya
$latha paudgaliki katha

kvami camikaronmadah
sphara daradarah kvaca 141 ni2i

Meaning : The talks about material objects become
less and less in the case of one who has focussed his
attention cn the Supreme. The lust for gold as also
for the embraces of the ladies has no place for such

a man. (4) [12].
Notes : =@ar means ‘uninteresting’ and &H means
“lusty’. (4) [12].



Magnata 11

IMFsfafeat aray: qutagfaa: |
WA AaIeard) fedyaed gsad ui 1R

tejolesya vivrddhirya
sadhoh paryayavrddhital |

bhasita bhagavatyadau
setthambhiitasya yujyate 1151 n13n

Meaning : The increase of spiritual lustre due to
continued increase of the duration of monkhood which
has been referred to in the Bhagvati Sttra is in relation
to the monk of this type. (5) [13].

Notes : 37 is just an ‘aura’. gqi@ means ‘duration”
of monkhood. umsdt stands for the canonical work

which is also called fIaraom=h (5) [13].

AAWAET q=3H IFF W4T TAAA |
AqHd fEeSiaify asgsgagi: 1g0 L

jhianamagnasya yaccharma
tadvaktum naiva Sakyate |

nopameyam priyaslesair
napi taccandanadravaih 1161 n14u

Meaning : It is not possible to describe happiness
of one who is taking a plunge in knowledge. Neither
is it comparable with the embraces of the beloved nor

with the sandal-wood paste. (6) [14].

Notes : s means ‘ecstacy’ or “final beatitude’ (6) [14].



12 Jhidanasara

qaeagqt aer fERsfy ggwan |
f& @ srdrgy &s aatgaeswang el Ll

Samasaityapuso yasya
vipruso’pi mahakathah |
kim stumo jidnpiytse
tatra sarvangamagnatam n7i N1y
Meaning : There are many long stories which
strengthen the feeling of coolness accruing from the
drop even of the nectar of knowledge. But how can
we eulogize the feeling of (total) bliss in the case of
one who is plunged in tke nectar of knowledge with
his entire body ? (7) [15].
Notes : g1 means ‘of him who possesses’ and g%
means ‘drop’, (7) [15]

geq =itz gumfiefye  argafFe |
qet WA gAFTA-SAARArT At el nea
yasya drstih krpavrstir
girah Samasudhakirah |

tasmai namah Subhajfidna-
dhyanamagnaya yogine 1181y 11161

Meaning : Bow to that yogi who is immersed in
auspicious knowledge and auspicious meditation and
whose very look showers compassion and whose speech

scatters nectar of tranquility (everywhere). (8) [16].

Notes : fxx: is derived from & to scatter. It is in
alliteration with faz: (8) [16].

-y
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2 Central Idea =

Stability is the prerequisite
of self-absorption. If the mind
is distracted, out of hinge
or order, no thoughts on
anything, much less on self,
are possible, Stability,firmness
or one — pointedness leads
to concentration which in its
turn paves a way to perfection.
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14 Jiianasara
[3 ]

fergar
STHIRATA

328 ! % Fg=@aral wrar geear fAfigfa 2
fafy sqafragr¥s fRgear zafisafy nen noen

vatsa ! kim caficalasvanto
bhrantva bhrantva visidasi |

nidhim svasannidhaveva
sthiratd darSayisyati 11y 1171

Meaning : Oh! dear one! Why art thou upset
having wandered continuously with a fickle mind and
soul ? The stability (of mind and soul) will show you
the treasure which is (in your) neighbourhood, (1) [17].

Notes : wa=a means one’s heart or mind or
consciousness. (1) [17].

SAgd fimsda SafigasEs: |

werazsMRAMEIAiRf gar RaQ qT URI U2

jiianadugdham vinadyeta
lobhaviksobhakiircakaih |

amladravyadivasthairyad
iti matva sthiro bhava 11211 118}

Meaning : Be stable having thought that the milk
of knowledge will get destroyed by the sour object
of instability through producing curdles in the form of
evil thought such as grezd. (2) (18].

Notes : 5% means curdle e means various shades
of passion, here greed, (2) [18].



Sthirata 15

FfEad g1F A ASATNERMEAT |
g 53 senmwiRelt F gwifar (30 pL’

asthire hrdaye citrd
vannetrakaragopana |
pumsbcalyd iva kalyana-
karini na prakirtita 3y 1119
Meaning : Just as concealment of various types
-such as that of (real) speech. movements of eyes and
form or figure in the case of an unchaste woman does
not do any good, the concealment of (real) thoughts etc.
in an unstable heart also does not do any good. (3)[19].

Notes : @gar ultimatety meins “hypocrisy’. There
is one type of thoughts and sentiments and they are
expressed through different type of words, movements
of eyes and figure. This is bypocrisy and it does not
help. @17 means concealment and g#& means a
characterless woman. [3] (19).

AR grmerweld afy figgay |
frdlgwer Y DgAg QEWISIT 18 1IRel
antargatam mahdsalyam
asthairyam yadi noddhrtam |
kriyausadhasya ko dosas

tadd gunamayacchatah 41 1200
Meaning : If instability in the form of a great
thorn which has gone deen down inside 1s not taken
out, what blame it. is of the medicine in the form of
religious activity, if it does not do any good ? (4)[20].

Notes : fFn here does not mean mere activity, It
here means religious activity. ang stands for benefit and
s=a1: not giving. (4) [20].



16 Jhdnasara

feran areRTEERTESIFAD 4T |
A grarewes grasey fFa fafy van g

sthirata vanmanah kayair
yesamangangitam gata |
yoginah samasilaste
grame’ranye diva nist 154 12l

Meaning : If stability has become a part and

parcel of speech, mind and body just as a limb is a
part and parcel of the body, the contemplative saints
are equanimous to either village or wilderness, by day

or at night. (5) (21).

Notes : syzrwar means part and parcel of the
body. (5) (21). '

Sty 9 aFFIeE: |
afgHetes '{ﬁ{é 'q\ﬁiamssa?[: L&

sthairyaratnapradipasced
diprah sankalpadipajaih |

tadvikalpairalam dhiimairalam
dhiimaistatha”’sravaih 11611 1224

Meaning : If a jewelled lamp in the form of
stability is shining, where is the need of other lamps
in the form of doubts giving rise to columns of
smokes in the form of uacertainties and extrem:ly

sinful activities 7 (6) (22).



Sthirata 17

sfiefusafe syraraend g3 afg
auaYaaset gzi fAgzfeafg usu ux i

udirayisyasi svantad
asthairyam pavanarh yadi |

samadherdharmameghasya
ghatam vighatayisyasi W71 1230l

Meaning : If thou producest from the heart wind
in the form of instability, thou wilt be dispersing
(thereby) the aggregate of clouds in the form of religion
of which the mental equipoise is the climax. (7) (23)

arfta femaiewa: fagsadisad |
qazqf aqarsizuacar w1 gfE@ET heh Nl

caritram sthirataripam
atah siddhegvapisyate 1

yatantam yatayo’vasyam
asys eva prasiddhaye 181 1124

Meaning : Good conduct can bring about stability
and therefore it is to be desired in the case of
liberated souls even. Oh ! Saints! strive for it in order
to take stability to consummation. (8) (24)

Notes : Total stability or the staticstate of the
innumerable space-points of the soul is the very
character in the case of the siddhas. (8) (24)

th
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Mohatyagah

19

[4]
HIZETT:
MOHATYAGAH

€ WA A=ATsH WUET SITFE |
i fz asqy: gRmesf @Ef=g 0L uxu
aham mameti mantro’yam
mohasya jagadandhyakyt |
ayameva hi nanpurvah
pratimantro’pi mohajit

Meaning : The two words “17
constitute the magical spell

HHE H2su

and “ Mine”

of Delusion which makes
the whole world blind. A regative particle prefixed to it

makes a magical spell (s175g) which is just the opposite
of it as it conquers delusion. (1) [25]
Notes : 7>7d means a prefix denoting negation.

(1) [25]
JFEHEETAAE YEFA  qat 77 |

AAISE F AArET el Algreageawy NR| IR%II

suddhatmadravyamevaham
Suddhajhianam guno mama |
nanyo’ham na mamanye
cetyado mohastramulbanam 121 1261

Meaning : [ am the pure (unsullied) substance

called “soul’. My property is pure knowledge. I am
neither other than this nor are other substances mine,
This is the terrific missile to do away with delusion
(2) [26]

Notes : 3121 is 71 + 37 +377: and means © this . (2) [26]



20 Jhanasara

Ft 7 gafa Fg qisEgAsiEy |
ATHRIRA qTEHKA Arar 9w fEeas uzu 19
yo na muhyati lagnesu
bhavesvaudayikadisu |
akasamiva parnkena
ndsau papena lipyate 131 11271

Meaning : He who is not deluded by the moods
such as Audayika etc., attached to Karman is not
soiled with sins just as sky with mud. (3) [27]

Notes : The moods produced by the operation of
the law of Karman are five, namely, Ksayika (the
mood existing when the Karman is being annihilated
completely ), Ksayopaagmika (the mood existing when
Karman is being partly annihilated and is being
partly quelled ), Aupasamika (the mood existing
when the Karman is quelled), Audayika (the
mood existing when the Karman comes into existence)
and Parindmika (the mood existing when the Karman
begins operating). (3) [27]

qreT TESIARE AfdaIEg |

qraFgEnsiy Az aftf@afa nen nxen

paSyanneva paradravya-
natakarm pratipatakam |
bhavacakrapurastho’pi
namitdhah parikhidyati 1411 n2sn

Meaning : A soul, living in the city in the form of

worldly cycle, and observing the drama in the form of

a play of substances other than the soul at every (corner
of the) street, is not afflicted with grief if he is not

deluded. (4) [28]
Notes : a@az# means every street or lane. (4) [28]



Mohatyzagah 21

fagerasRaan foiemaY aaq)
AeqaregaeTesaniafassfa us 1Rl

vikalpacasakairdtma
pitamohasavo hyayam |

bhavoccatdlamuttala-
prapancamadhitigthati 11511 1291

Meaning : Drinking the wine of delusion in the
cup in the form of doubts, the soul takes shelter to a
bar of wine in the form of worldly cycle where the
clappings of hands raised high are made. (5) [29]

foe ERTAT d9ed FWEEAA: |
sreqETiEE siesaw fagafa vgr ugell

nirmalamm sphatikasyeva
sahajam riipamatmanah |

adhyastopadhisambandho
‘jadastatra vimuhyati 1611 1130

Meaning : The nature of the soul is natural and
pure just as that of the crystal. An idiot who has -
attached extraneous nature to it becomes subject to
Infatuation. [6] (30)



22 Jfianasara
qAIOTEE MEATEgHawd |
MTREeTEy aFauTTEE Tg 1ol Lkl

anaropasukham moha-
tyagadanubhavannapi |

aropapriyalokesu
vaktumagscaryavan bhavet 171 n3in

Meaning : The Yogi (the contemplative Saint),
experiences natural happiness as he has given up

delusion, wonders to describe it (happiness) to the
people who are fond of unnatural happiness. (7) [31]
Notes : =iz means that which is due to.

superimposition, that is to say, unnatural. s@rw
means what is without superimposition,that is to say,

natural. (7) [31]

gfarqnfisreaaueaanTiedt: |
¥ AWM & SESTsgTRla gafy nen Nz
yasciddarpanavinyasta-
samastacaracarudhih |
kva nama sa paradravye'-
nupayogini muhbyati 1sy 11321

Meaning : How can he whose intellect has become
pure on account of five activities relating to the soul
reflecting in the mirror of intelligence, be fascinated by
the useless objects other than the soul? (8) [32]

Notes : ameara™ means five activities (s7=r) such as
knowledge, faith, conduct, penance and energy. (8) [32] -
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24 Jnanasara
[5]

SLk
JNANAM

wHay: Fegm fsmads aw |
it faasafy grt mom g3 W A N3’

majjatyajnah kilajhane
vistdyamiva $tikarah |

jhani nimajjati jhane
marala iva manase |i11 1133}

Meaning : The ignorant person remains absorbed
in ignorance just as a hogin the excreta; the
knowledgeable in knowledge just as a swan in Manasa
lake. (1) [33)

frftogeed s wread T gEgy: |
ada grgegee Frasdt @@ yEar Nk Ngsl

nirvinapadamapyekam

bhavyate yanmuhurmuhuh |
tadeva jianamutkrstam

nirbandbo nasti bhiiyasa 1120 1341

Meaning : That is supreme knowledge if only
one phrase concerning. emancipation is meditated oft
and on. There is no insistence on more. (2) [34]

Notes : fid-9 means insistence, importunity. <qa@r
fs the Instr. sing. of the word smm, (2) [34]



Jiianam 25

FAASTIGCERERE  FIaeTd |
IFRAaREaq a1 AT HEREAr Ny 0kl

svabhavalabhasanskara-

karanam jhanamisyate |}
dhyandhyamatramatastvanat

tatha coktam mahatmana 1131l 135il

Meaning : The knowledge which is the cause
of the impression on memory about the acquisition of
one’s own true nature is to be hankered after.
Anything else is mere blindness of intellect-the great
men have said. (3) [35]

Notes :— wm== is compounded of & and it
werewa is used to mean « by Patanjali > as interpreted by
some ( See p. 49 of the wmam edited by Bhadragupta-
vijayaji, ( V. S. 2033 edition). (3) [35]

agiy wfiagia  sg=nsfabaaiaan |
Fard w7 nesfa faediegag ot 18103&0

vadanéca prativddansca
vadanto’niécitanstatha |

tattvintam naiva gacchanti
tilapilakavad gatau 41 136l

Meaning : Those never reach the final conception
of truth who make indeterminate or unc rtain
statements and counter-statements just as an ox
circumambulating in the sesamum-grinding mill. (4) [36]

Notes : fdefie¥aq is an adjectival phrase meaning
“an ox employed for grinding or crushing
sesamum . (4) [36]



26 Jnadnasara

T|EETTA 94 AA qUSAAAT |
fy Fraglzgfzgmbofga: wuu nzon

svadravyagunaparyaya
carya varya para’nyatha |
iti dattatmasantustir
mustijnanasthitirmuneb 1511 113711
Meaning : Transformation into one’s own self, with
property, and modificatorv  change is excellent.
Transformation into other substance with property
and modificatory change is just the opposite of this.
The monk who is thus satisfied with his own self has the
whole knowledge in his fist. (5) [37]

Notes : Self-knowledge is the only thing to be |
hankered after. Every tning else is useless. (5)[37]

afeq g ghafasge & e |
qEqr FgSTY qarst zfeaty Aq 08N Nz
asti ced granthibhijjiinam
kin citraistantrayantranaih |
pradipah kvopayujyante
tamoghni drstireva cet 161l 11381
Meaning : Where is the need of other restraints
from the scriptures, if only one has cut asunder the
knowledge knot- through Right knowledge ? If #he
sight itself is able to dispel darkness, lamps have no
use. (6) [38]
Notes : #fg means * knot ’, It may have been formed
by any one of these, namely, love, hatred, or for
that matter, any passions etc., ina word, by nascience,

F=w means ‘curb® or c‘control’ or ‘prohibitory
injunction,” (6) [38]
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favmralangfey grazedifemiE: 1
frgr: AT AN FTAAEAEA DO UZRN
mithyitvasailapaksacchid
jianadambholidobhitah |
nirbhayah Sakravad yogi
nandatyanandanandane |71 11391l

Meaning : A yogi ( contemplative monk ) who is
able to break the wings of the mountain in the form
of perverse knowledge and who appears beautiful due
to wielding the thunderbolt in the form of knowledge
rejoices, being devoid of fear, in the garden in the
form of joy like the Lord of gods- (7) 1391

Notes ' In Hindu mythology, Indra is described
as one who has torn asurder the wings of the
mountain, with his thunderbolt, which, it is believed in
it, has the capacity to fly. (7) [39]

Instead of splitting the first half into two phrases, it
can also te taken as a whole firss half. In that case
aafag will be the adjectival phrase qualifying Fragaie.

drqqagared TaEaAaad |
Q
AP R S AR HCll Ngell
piytisamasamudrottham
rasayanamanausadhar |
ananyapeksamaisvaryam
jinamahurmanisinah 1811 1140

Meaning : The wise say that knowledge is that
which is nectar though not produced from the ocean;
it is elixir but not a medicine; and it is prosperity, not
accruing from others. (8) (40].

Notes : sia (knowledge) is nectar, elix'r, and prosperity

—all three rolled in one and also quite independent
of any thing external. [t is self-sufficient- (8) [40]

Y
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( Tranquility )
§ #* Central Idea %
Supreme type of knowledgé
always gives rise to peace of mind.
Tt keeps at a distance all the
wicked thoughts. No conflict can
remain, Everything is good and
fine and every one is he and he
is every one.
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Samah 2%
[6]
w™w:
SAMAH

fageqfaqaidio: amaresq: agn |

graer qfiaret @ @ @ afewifda: ngn ne
vikalpavisayottirnah
svabhavalambanah sada |
jiidnasya paripdko yah
sa damah parikirtitah (1111 w41
Meaning : That is described as Tranquility which
arises on withdrawal from the varying thoughts of
the mind, which springs from the self if and when
it is resorted to, and which is the result of mature
knowledge. (1) {41]

Notes : wwE@Es means reverting to one’s own
nature which is pure and blissful. (1) (41]

A9 TG F@iR ad A |
AIATHET A GYEET HIEAE {0kl Ui
anicchan karmavaisamyarm
brahmamsena samam jagat |
atmabhedena yah pasyed
asau moksamgami Sami |12I] 1142]i

Meaning : He, who does not recognize disparity
generated from a variety of acts and activities and
who sees the whole world as his own self taking it
to be a particle of Brahma, has, acquired Tranquility
and he will attain emancipation. (2) [42]

Notes : a5t means one who goes. He, who thinks
that every one is his own self, works out his own
emancipation. Compare with this the following stanza
of the Gita :-

“RrenfaaFdTa, A afy gleafq |

gft Ja xqm¥ =, afvzan: anzfia |17 = w, <@ ¢ (2) [42]



30 Jhanasara

eyt 947 FWOERIWT |
NqTEZ: FART Yeqeg-avamT: 130 123l

aruruksurmuniryogarn
srayed bahyakriyamapi )
yogaridhah Samadeva :
Sudhyantargatakriyah 113y l|43|| o

Meauing : The contemplative monk (vogi) who
desires to ascend the ladder of yoga, may resort to
external activities even, But one, who has ascended
it remains a'ways pure on account of Tranquility,
even though he does internal activity. (3) [43].

IATSREAAAT qHI T qR |
fwrdiaggnt gRrg=g=a 93g 08l 1y

dhyanavrsterdayanadyah
Samapture prasarpati |
vikaratiravrksanarn
miladdunmulanam bhavet 1141 114411

Meaning : When the flood in the form of
Tranquility of the river in the form of mercy caused by
rain in the form of meditation is advancing, the trees
in the form of passions standing on the bank get
uprooted. (4) [44]

Notes : w3, =21 and =ty respectively stand for
rain, river and flood. The idea of this stanza is
supported by Acarya Malayagiri in bhis commentary
ON MEIF~FA i~

“eafafzasmeayEy fAegm fasash fud ey
Junwfyaast adfa gfast @z 17 (4 [44)
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RIRER IR R Cree e R ) B ia i

& areAtfa aur argEaurAr garfaa nun new
jidnadhyanatapahsila-
samyaktvasahito’pyaho |
tarh napnoti gunam sadhur
yamapnoti Samanvitah 1151 11451

Meaning : A monk who has got tranquility comes
to acquire that merit which even a monk who has
achieved knowledge, meditation, penance, character, |
and right visicn has not. (5) (45]

Notes : Penance of which the main characteristic
is the cessation of desire is twelvefold. External
is sixfold and internal also is sixfold, The revered
SHreATfy says Ip his gunifd the same thing :—

“grezizaldl  FUdaEegdstmraEa: |

d q sad QU 3 gammgniEa @ad 11w3))”’ )

This is also furthermore corroborated by this :-

“@UAH AP, SuaH AL, Guan Ay wHile udy 3,

ot Guat Breadl a4 AR, [va oval cazaz sl@ X7 (5) [45)

T4 aRTTgat ey Aaaras |

gfadatadiaa wisfy arat s 1 &0 ngs
svayammbharamanasparddhi-
vardhisnusamatarasah |
muniryenopamiyeta
ko’pi nasau caracare (i6/| 146]|

Meaning : There is, in this universe of sentient
and non-sentient beings, none who can be compared
with the monk whose prowess vies with that of the
Svayambht ocean aud whose sentiment of Tranquility
is on an increase, (6) [46]

Notes : Svayambht is the greatest of all oceans
in the universe measuring in extent half a Rajju which
is unimaginably long. “ggimefa  again says the same
thing :—

“fafIanznzaml FrEREAEATERIETEAR |

RfFavamihts O gfaRamm 1 R3¢ 17 (6) [46]
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THEHRATHRTS A7 FFIfEA w7 |
F A 7 goeY umaiaiEfe wen ugel

gamasiiktasudhasiktam
yesam naktamdinam manah |
Kadapi te na dahyante
ragoragavisormibhih 11711 1471
Meaning : Those monks whose mind is, day and
night, sprinkled over by the nectar in the form of
aphorisms relating to Tranquility, are never consumed
by the feelings in the form of poison of the serpent
in the form of attachment. (7) [47]
Notes : g% means aphorisms, maxims etc. (7) {47}

AASFTATAT AFCF AT |
wg+g glauser quATAIEIG: U<
garjajjhanagajottunga—
rannigadhyanaturanigamah |
jayantu munirdjasya
Samasamrdjyasampadah 11811 114811
Meaning : May the royal wealth in the form of
Tranquility of the monk in the form of universal
monarch whose knowledge inthe form of thundering
elephants is eloquent and whose meditation in the
form of leaping horses is developing, be

victorious, (8) [48]
: Notes : asfqg means thundering in relation to
elephants and eloquent in relation to knowledge.

s9g 1§ means jumping in relation to horses and
developing or increasing in relation to meditation. (8) [48]

5.
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( The Victory over sense-organs )

3= Central Idea =

Tranquility of Mind is on the
wane, when the sense-organs take
a chance to assert themselves.
Thus the valient effort of
attaining  salvation suffers a
setback. The efore, the triumph
over sense-organs is advocated
in this ASTAKA.
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84 Jndnasara
[ 7]
gfegawra:
INDRIYAJAYAH

frafy afz dawrammia s sty
gefzasd 7 T TRRAE N NLall

bibhesi yadi sansardn-

moksaprapatim ca kanksasi 1
tadendriyajayam kartum

sphoraya spharapaurusam |11)] 11491

Meaning : Develope vigourously your power to
canquer sense-organs if thou art afraid of the
worldly existence and if thou desirest to obtain
emancipation. (1) [49]

Notes : Twiies means valiant effort. (1) [ 49 )

TERICMFARTTINTG:  (hefeg: |
g=stg=st T=offa fErfamgan u uxen

vrddhastrspajalaparnair
alavalaih kilendriyaih |

miircchdmatuccham yacchanti
vikaravisapadapah 11211 115011

“Meaning : The poisonous trees in the form of
passionate developments produce deep swoon as they
go on growing, being filled with water in the form of
thirst and being surrounded by basins of water. (2) [50]

Notes : syzare means basin or trench. (2) [50]
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afcaraTeRagzEEe |
Fitammfzaamt W garsmeEaar Ust 14l

saritsahasraduspiira-
samudrodarasodarah |
trptimannendriyagramo
bhava trpto’ntaratmana 1131 11511

Meaning : The whole aggregate of the sense-
.organs is not pleased like the vast expanse of the
ocean which is difficult to be filled up even if
thousands of rivers pour intoit. Therefore, be pleased
with thy own inner self ( rather than with the sense-
organs). (3 ) [51 ]

Notes : ggirezx means the central part of the
ocean (3)[51]

e faT TrRETE ey |

gfezmfyy faseafa Awaasr fEg uLn i

Atmanarn visayaih pasair
bhavavasaparangamukham |
indriyani nibadhnanti
mohardjasya kinkarah (4l {15211

Meaning : The servants, in the form of sense—
organs, of the king in the form of infatuation, bind
the soul, which has become averse to residence in the
worldly cycle, with the snares of sensuous pleasures.
{4)[52]

Notes : wigqdugna means one who has turned his
back against wandering in the worldly cycle. Even
such ‘a person is intercepted by the sense-organs.
Therefore, control, if not triumph, over them is
imperative. ( 4 ) [ 52 }
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fiRgeai 97 1999, zﬁa"rﬁ;m’rﬁm I
ArtEfags gragd g A i sl Hesn

girimrtsnam dhanam pasyan
dhavatindriyamohitah |
anadinidhanam jhan-
dhanam parsve na pasyati 11511 1153||

Meaning : One, who is deluded by the sense—
organs runs (to get) the earth of the mountain taking
it as wealth, but he does not see the wealth of
knowledge lying near him from time immemorial. (5) [ 53 ]

Notes : Usually the minerals such as gold, silver,
copper etc. are found mixed up with the earth of the
mountain. Therefore, the people are lured to it, and
hence fifigzeai w4 is the phrase used in the stanza, Will
geed 94 not be betier than g 94 ¢ (5) [ 53]

FOGUEFITEOT GATEATGHNY |
gfegardy wIfea <awar grama ST HEL NLR

purahparahsphurattrsna
mrgatrsnanukarisu |

indriyarthesu dhavanti
tyaktva jaanamrtam jadah 161 115411

Meaning : Leaving aside the nectar in the form
of knowledge, the idiots whose lust goes on becoming
greater and greater run after sensuous pleasures which
resemble mirage. (6) |54]

Notes : The statement contained in the stanza
fs just the replica of that of garm@y of swemfy which
is “Imi fyeAy afavialy 7 arg s o 1 7 (6) [54).
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w@EIEi Ay wfy ZEay | '

wfrafm=3g g3 & a qafe nen nuu

patangabhrngaminebha-

sarangd yanti durdasam |
ekaikendriyadosacched

dustaistaih kim na pafncabhih 11711 1551

Meaning : When a butterfly, bee, fish, .elephant
-or deer becomes involved in a sorry plight even if
-one of the five sense-organs is misemployed, what to
talk if and when all the five have been
misemployed ? (7) [55]

Notes : qag, @F, #i7, %4 and agg in this stanza
should be taken in the order of gag, i, g, v and aF
and each of the five is connected with =g, 8, @7q,
e and =7 respectively meaning beauty, taste, smell,
~ touch and sound. (7) [55]

- ey ewraTAaER |
sfzadf @ fadqusat dfemt IR s el 1MaN
vivekadvipaharyaksaih
samadhidhanataskaraih |
indriyairyo na jito’sau
dhirdnain dhiiri ganyate 1181 11561
* Meaning : One, who is not conquered by the
sense-organs which are as if it were lions conquering
elephants in the form of discrimination and which
-are, as if it were, thieves looting the wealth in the
form of mental equipoise, is placed in the front
amongst courageous people. (8) [56]
Notes : g7 means lion. (8) [56]

th
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Jhznasara.

RIUK

( Renunciation )

% Central Idea i

After establishing victory over
sense-organs, it becomes easy,
of course, some what, to
renounce the wordly things. This
ASTAKA therefore, enjoins on
the aspirant to abandon attachment
to worldly relations and substitute
his love symbolically speaking,
on the spiritual relations, the
qualities of soul.

th
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Tyagah ' . '39:
[8]

AN
TYAGAH

gaqrwr #T YBIran fwag e o

Jiameri 9 f4a awr fEad gy e Nas
"~ samyatatmi $raye Suddho-
payogam pitararmm nijam |
dhrtimambam ca pitarau
tanmam visrjatam dhruvam Nty 157))

Meaning : [ now turn my face to self-control
and resort to the pure employment of consciousness
which is now my father and to absorption of self

which is now my mother. Oh ! parents!leave me now
without fail. (1) (57]

Notes : Hers in this stanza, the aspirant asks
the worldly parents to leave him as he now wants to
adopt pure consciousness and self-absorption as his
spiritual father and mother respectively. (1) [57]

geArE gaAIsAR s strrarang |

pEERcEIEIECES (ECE I G [T IIRA]
yusmakam sangamo’nadir
bandhavo'niyatatmanam |
dhruvaikarupan $iladi-
bandhunityadhuna Sraye 11211 11581

Meaning : Oh ! relatives ! the relationship with
you is permanent only from the viewpoint of
phenoms=nal contiauity; therefore, I now go to the
shelter of relatives ia the form of character etc. which
are uniform (from time immemorial) from the noumen al
viewpoint. (2) [58]

Notes : =fizrfy means character etc. namely, zfis, @,
aw, g7 and  &3T  (character, truth, tranquility self-
control, and contentment) etc. etc. These are the real
and permanent relatives who should now be befriended
with, having cast off temporary relationships. (2) (58]
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AT ¥ AGIHT JEAT ¥ guiEAT: |

TR e gqdeaE w3 131 1uall
kanta me samataivaika
jhatayo me samakriyah |
bahyavargamiti tyaktva
dharmasmuyasavan bhavet 131 1501

Meaning : Only equanimity is my beloved now.
The monks of the same religious rites as those of
mine are my members of the family or community.
Taking them all to be externally related, I now betake
to Pure Religion (a#). (3) [59)

Notes :- 4 is here wused in its technical,
philosophical sense and means that state which is
denoted by the mere coming into existence of the Karmic
particles. ( Audayika Bhava). Audayika Bhava is to
be abandoned, that is to say, worldly relationship

is to be given up and spiritual relationship is to be
resorted to. (3) [59]

TAEATSAT: GAFIAT A aaHE A |
qCT FEREAE JREAETING 1121 [1501)
dharmastyajyah susangothah
ksayopadamika api 4
prapya candanagandhabharn
dharmasamnyasamuttamam |{4]] 1|60
Meaning : Having acquired or accomnlished the
abandoament of the phenomenal chanze which is
excellent as the fragrance of the sandal wood paste,
he should give up the phenomenal changes brought
about by good company or contact as also by partial
cooling down and by partial annihilation. (4) [60]
Notes :— ga#-7a, the purest form of religion, which

‘is as excellent as the sandal wood paste should be
the goal. (4) [60]
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T el Aefy fgarer aEar |
WIHIATERT qEe=aT  gEaq: U« gL

gurutvam svasya nodeti
Siksdsdtmyena yavata |
atmatattvaprakasena
tavat sevyo gurtttamah 11511 1161|]

Meaning : One should attend the excellent teacher
so long as he does not become his own teacher being
enlightened by his own soul due to assimilation of
instructions. (5) [61]

Notes : 7w means the best of the teachers,
fremaresr means imbibing the instructions. (5) [61]

FIAMAATSIBI: FEAEIqafT |
fafaged gazenrs 7 frwed s a1 frar us0 g2

jidnacaradayo’pistah
suddhasvasvapadivadhi |
nirvikalpe punastyage
na vikalpo na va kriya 11611 11621\

Meaning : So long as one’s own pristine position
is not realized, efforts for the attainment of the
supreme knowledge etc. are desirable. But when an
unruffled condition is reached characterized by total
renunciation, there is neither thought nor activity.

(6) [62]

Notes : fafasst means a state or stage where there
is neither option nor alternative. It is a state of entire
stillness, that is to say, the highest state. (6) [62]
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AG=aTEeTnl AmaeTEseTy |
ged fagal A& qOEGITIT Holl N&3ll
yogasamnyasatastyagi
yoganapyakhilanstyajet |
ityevam nirgunam brahma
paroktamupapadyate 11711 116311
Meaning : One who has accomplished partial
renunciation by partially stopping threefold activity
(through  suppression and annihilation) should
ultimately stop completely the threefold activity. It
is in this way only that an unqualified Brahma, referred
to in other schools of thought, is realized. (7) {63]
Notes : it means employment or activity. It is
threefold, e.g., aafas, arfas and #1f%. It is advocated
here in this stanza to give up all activities and attain
the status of the Brahma which is unqualified as
described in the non-Jain schools of thought. (7) [63]
TEAET o OEATEY €Tl |
& @R arfseEr TR nen nsen
vastutastu gunaih plirnam
anantairbhasate svatah |
ripam tyaktatmanah sadhor
nirabhrasya vidhoriva 18] 1164|
Meaning : The nature of the soul of the monk
who has totally given up threefold activity, shines
out, as a matter of fact, of its own accord, becoming
full of properties of infinite knowledge etc. like the
moon which is freed from the clouds. (8) [64]
Notes : srF@r is one who has completely
abandoned all the threefold activities. It is a
compound word qualifyiag the word ar. (8) [64]

5
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B2
( Religious Activity )

32 Central Idea =

Right knowledge is essential
as also Right character. Both
are equally essential. Character
is formed by religious activities,
small cr great Hence this
ASTAKA.
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44 Jfidnasara

[ 9]
far
KRIYA

gt TR @redy arfdar Bratea:
| A0f warEde oriEaRtad gms UL ugal

jiani kriyaparah saoto
bhavitatma jitendriyah |
svayam tirno bhavambhodheh
paranstarayitum ksamah 111)] 1165
Meaning : He who has knowledge, is intent on
-doing religious activities, has developed the power to
partially suppress and destroy the karmas, has
invested his soul with capacity and has brought under

-control his sense-organs, has crossed the worldly ocean
and is able to inspire others also to cross it. (1) [65]

Notes : sl is frage also. Mere knowledge by itself
is useless. All the four "qualifications make a perfect
Firdft; therefore, they all are necessary. (1) [65]

frmfaefid wva | qranemaasy |
wfg famr gagisty arai gEttaag NN LR
kriyavirahitam hanta !
jhanamatramanarthakam |
gatim vina pathajno’pi
napnoti puramipsitam u2ii 11661
Meaning : Knowledge, not reinforced by the
(simultaneous) religious activity is, alas |, (by itself)
ineffectual. One, who though knows the road, does not

reach the desired city if at all he does not make a
-start. (2) [66]

Notes : A traveller having simnly the knowledge
of the road leading to destination cannot reach it if
at all he makes no movement. Therefore, =ya without
far is not merely useless but positively harmful. (2) [66]
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TIFESI FAT BT grAGfsTEIY |
qAq: sty Jeqaifas 9r uzr ngen
svanuktilam kriyarm kale -
jiidnapurno’pyapeksate |
pradipah svaprakaso’pi :
tailapiirtyadikarn yatha 113y 167\
Meaning : Even one who has got total knowledge,
expects, at times, (to do) activity, agreeable to
himself, just as a lamp, though self-luminous, requires
to be reinforced with oil eic. (3) [67]
Notes : So long as one has not scaled the
highest heights of perfection, he has to do, on some

occasions, activities which are spotless and pure. Here,
19F% means agreeable no doubt ut at the same time

also means “sanctioned by scriptures.” On the eighth
step of the Spiritual Ladder (gwemas) one does
meditation which is nothing but the . cf. aared gream,
YFZFZAMAANG | »Nd 9wad argir ggaqfFaa:) (gream®qE).(3)[67]
FIaAE gEEFeT T {3 sqaemas |
9ga wq@ad B o glawifam ey ngan
bahyabhavam puraskrtya
ye Kkriyarm vyavaharatah |
vadane kavalaksepam
vinad te trptikanksinah 11411 168)
Meaning : Those who ban or reject activity on

the ground of pragmatism and advancing the
argument that it is a manifestation of non-essential

attitude, are as good as those hankering after satiety
without putting a morsel in the mouth. (4)[68]

Notes : Usually advanced reason that it is a
sriar is no reason at all. It is a pretense. Any rites,

rituals and ceremonies, if they are at al! purificatory,
they have a place in the scheme of the scriptures. (4) [68}
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QUEECEUICICE I IS 1k
WM T QAATAEAAT 732 1040 1EL

gunavadbahumanader
nityasmrtya ca satkriya |
jatam na patayedhdavam
ajatarn janayedapi |I51| 1169]

Meaning : Noble activity, if strengthened by
-constant reminiscences of the respectful attitude towards
the meritorious and such other things does not allow
the ideal attitude to disappear but on the contrary
also awakens other noble seatiments. (5) [69)

Noies : Any good activity such as the
remembrance of a respectful attitude shown in the past
towadrds the deserving not only elevates the person who
.does it but it does more than this, meaning thereby
that it produces holy sentiments which  were
previously non-existent in him. (5) [69]

qraieatis Wi a1 frar Gegs {ar |

gfaaenty aguEmafEstaT g0 N&U Heel
ksayopasamike bhave
ya kriya krivate taya |
patitasyapi tadbhava-
pravrddhirjayate punah 1161 1701

Meaning : The religious activity which is done,
‘when the condition of partial suppression and partial
destruction is prevalent, stimulates the growth
-of the good attitude of that person who has even
taken a fall. (6) [70]

Notes : One, who has partially subdued and partially
destroyed the wicked karmas can again put himself
on the right path if he has lost it on account of
some sort of remissness to which usually one is prone to
50 long as he has not come quite near to his goal. (6) [70]
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qggEd @@ gy GermeEsaE ar |
g gamernd fyammaiisss ol ne
gunavrddhyai tatah kuryat
kriydmaskhalandya va
ekam tu samyamasthanam
jinandmavatisthate 1171 1171
Meaning : One should perform religious activity
either for increasing spiritual potentiality or for saving

himself from degradation In the case of jinas only,
self-control is permanent. (7) [71)

-Notes : sclf-control stays permanently in Jinas,
the perfect ones only. In others, it goes and comes.

Thercfore, good activity has a legitimate place and
is an advantage in as muchas it increases spiritual

potential or saves one from taking a fall =13fasd means
stays for ever. (7) {71]

FRtsgeIAAIsAFHRIAFIaag |

9 grEtFEmsazyfuasaif=z=r o ezl
vaco’nusthanato’sanga—
kriyasangatimangati |
seyam jhanakriya’bheda-
bhiimiranandapicchala 11811 n72n

Meaning : By putting into practice what has been
said (by the Jinas), one acquires an attitade of
non-attachment. This is the stage of identity between
knowledge and action and is marked by infinite
spiritual rapture. (8) [72]

Notes : 7% : means scriptural injunctions. =7sfa
means touches. s1ag*3ra7d means full contact with
non-attachment. When one is on the summit there is
no distinction between what he knows and what he
.does. He is all bliss. (8) {72]

th
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Jfidanasara

|

10
gfea:

( Satiety )

(7 ST R SN ST ST )
, + Central Idea =

3 Human beings in search of
such Satiety as remains with him
for ever. He is tired and fed up
with the tortuous ways adopted
by men in the world.

In this ASTAKA, we are
shown the method to achieve it

8 as well as a brief reference to

8 its divine fruit so that we may

0 be tempted to have it.
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[10]
gfta:

TRPTI
frar grams 4T FaEEaeey |

arFgqIiENTEE A ang W A o ezl
pitva jhianamrtarh bhuktva
kriyasuralataphalam |
. samyatambulamasvadya ,
trptim yati param munih 1y 3734
Meaning :- Having drunk the nectar of knowledge,
having eaten the fruit of the  desire-yielding
creeper of religious activity and having tasted

the betel leaf of equanimity, the monk attains
extraordinary satiety. (1) (73]

Notes : Here, there is no talk of ordinary
“satiety. =g, f¥ar and @w-Knowledge, Action and
Even-mindedness - this trio is the instrument with
which to get an extra-ordinary contentment talked of
above in the stanza. (1) [73]

qqiy giaggmEafasad |

g e FURAgRafed un e

svagunaireva trptisced
akalamavinas$vari |

jhanino visayaih Kirh tair
yairbhavettrptiritvar{ 12y 11741

Meaning : If the wise (mrf:) always obtain everlasting
and imperishable satiety through their essential
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qualities, such as, faith, knowledge, and conduct, what
is the use for them of the sensuous pleasures through
which only temporary one is obtained ? (2) [74]

Notes : 77 means essential quality which here stands
for faith, knowledge, conduct, penance and
potentiality (era, zafa, wifs, ag and €3 ). (2) [74]

Al graEETEEIg AT aaRditzar |
ar 7 Refzagrr sswmmEAEi 130 e
ya $antaikarasasvadad
bhavet trptiratindriya |

sa na jihvendriyadvara
sadrsasvadanadapi 1131 11750

Meaning : The ulira-sensual satiety obtainable from
the enjoyment of the sentiment of peace can not be
had from tasting all the six tastes even with the sense-
organ called tongue. (3) [75]

Notes : Tastes are six, namely, pungent (%g), bitter
{ faw ), astringent (#9r1), sweet (mygq), oily (Ram), and
salty (zam). Compare the sentiment of peace described
jn the stanza below :—

q 7 gE A g9 A el
q e 7 9 HIfERser |
@ @ WA FEAT g,
gdy w3y awaREn || (afewdw) (3) (751
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daiy TreRafasgr gita: engimrEEy |
qUql g WEAETer AIsSTaEaFsq 1911 sl

sansire svapnavanmithya
trptih syadabhimaniki |
tathya tu bhrantislinyasya
sa”’tmaviryavipakakrt p4n 176l

Meaning : Worldly satiety accruing from one’s own
€go, is as futile as the dream The satiety of one who

has no delusion, is genuine. It increases the spiritual
vitality. (4) [76]

Notes : snfamifas does not mean “due to pride” but
it here means ‘Iness or ego’. That is why I have
translated it by the word “worldly”. (4) {76]

ggae: gRaerafty aregnar gaRAn |
wafeqaqmiaT gifasasa g=a9 =l Lol

pudgalaih pudgalastrptim
yantyatma punaratmana |
paratrptisamaropo
jianinastanna yujyate {1511 11771

Mearning : The material objects become bigger by
the addition of material particles of the worldly satiety
but the soul gets satiety through the soul only.
Therefcre, satiety in the case of the wise is not possible
through superimposition of the particles of one over
the other and vice versa. (5) [77]

Notes : Right type of contentment can not be had
through the enjoyment of material pleasures, It is
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only through spiritual qualities that one’s soul gets

it and that is the genuine satiety and everything
else is a misnomer. (5) [77]

FEOSHAEAR T8 T IRAY |
quaerioy gftaat At Sasi q il el

madhurajyamahasaka

grahye bahye ca gorasat |
parabrahmani trptirya

janastarm janate’pi na ne6ll 11781l

Meaning : That satiety which can be had from (the
meditation on) the Supreme Brahma is not (fully)
comprehended by the people, (especially those) who have
high hope to have the fine kingdom and also because

of the fact that the Supreme Brahma falls beyond the
purview of the sense — organ of speech. (6) [78]

Notes ;- ngUsyRgIa® IS 9Y + TT + [ + A + & &
here is 3. Mg means Speech. (6) [78]
AyERTETT TnEgae g |
FATEET T ARG Nolle’ll
visayormivisodgarah
syadatrptasya pudgalaih |
jidnatrptasya tu dhyan-
sudhodgaraparampara ||711 11791
Meaning : One, who is not satisfied with material

enjoyments, is having eructations of the poisonous
matter in the form of sensual pleasures, while (on the
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contrary ) one, who is satisfied with knowledge is

having the series of the same of nectar in the form
of meditation. (7) (79)

Notes : Compare the following stanza of srarwar
by this author :-

g e FA Sewia Daw |
gga Nesa=sg waggdy ||

The same thing is also reflected in this line also :-
“ g3y mgaEi duer: @g gean (1) [79]

gl Ryargear F=19g gaIseast |
fagis: geft A% gaga s el leen

sukhino vigayatrpta
nendropendradayo’pyako |
bhiksurekah sukhi loke
jhdnatrpto nirafijanah 11811 11801

Meaning : It is a wonder that those, who are not
satisfied with sensual pleasures such as Indra and a host
of others like him, are not happy; while a monk only,
who is satisfied with knowledge and who is devoid
of dirt (in the form of karmic particles ) is happy
in this world. (8) (80)

Notes : Compare the following stzs. of Svami
Umasvati which describe the eternally happy man :-

fafSargagaral argmrrafERREaEam, |
fifrgsroamits D gffgaam U3

s 7 o gl q gSwarnty |
ArsmwAEIIR 1 @ T fHagE Jvell (8) [80]
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fAgar
(Non-greasiness )
State of not being soiled
x Central Idea s

Unsoiled state if being follows
from Non-attachment. If one is
unsoiled, he will work out his
redemption in due course of time.
Love and hatred, like and dislike,
put their impress, imprint on the
soul thus soiling it and this
is the cause of one’s wanderings
in the world which is as if it were,
the repository of black dirt.
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[11]
faroaar
NIRLEPATA

dai faga @mMasT: fewesimig |
fewd fafget 1 qRfad 7 faEd nu weln

sansare nivasan svarth-
sajjah kajjalavesmani |
lipyate nikhilo lokah
jidnasiddho na lipyate niyy 1181
Meaning : The whole lot of beings living in the
world, the abode of dark dirt, and equipped with

selfish motives, becomes sciled, while one who is
full of knowledge, is not. (1) [81]

Notes : srdass means selfish (1) (81]

A gEAEET Fay FRAASi T
AFAAAST FeArRgAEE s Fag 10 <)

naham pudgalabhavanam

karta karayita’'pi ca |
nanumanta’pi cetyatma-

jfidnavana lipyate katham )12 11821

Meaning : How can one, who has the knowledge
of the self and who is neither the doer, nor the
inspirer, nor the approver of material thinking, be
soiled ? (2) [82] ‘
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Notes : gzewrs means thoughts about matter, non-self.

Doer, inspirer and approver—all these three or
any one of these three singly is responsible for the
influx of the Karmas, technically called Asrava. (2)[82]

fod gEueewar @ oo IRy |
fya=armswang R | g 1zl ncau

‘lipyate pudgalaskandho
na lipye pudgalairaham |
citravyomaiijaneneva’
dhyayanniti na lipyate 11311 183
Meaning : A material particle becomes soiled when
another material particle joins it but not I. The soul

is not besmeared, just as the multi-coloured sky which
is not spoilt by the dark dirt. (3) [83]

Notes : It is impossible to paint with black colour
the sky which is multi-coloured. That is also the
- case with the soul which is white as it is pure. (3) (83)

fewaIRIAGqanfag@rT 139 |
fodfagraneen fpar adfagsay ULl lesll

liptatajnanasampata-
pratighataya kevalam |
nirlepjnanamagnasya
kriya sarvopayujyate |41l 11841l
Meaning :- All the necessary religious rites and
activities done by one who is totally immersed in the
knowledge that he is neversoiled by karmie particles,
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are useful to him inasmuchas they are able tokeep
away the thought that it is he who is soiled. (4) [84 ]

Notes : It is necessary that one who has taken a
plunge in the self and whois totally unsoiled, should
every moment keep away the thought that he is
besmeared and this he can do by performing religious
activities. or we can interpret this stanza differently
also. A person, who does religious activities should
think that he is not at all affected by the effect of
the deeds-good or bad, because the soul is by nature,
pure and simple. Compare the following two slokas of
‘QuEAEFAINE: - qIEq WIEGEGTE:, Qg 9eT A [Gefq | anend
frgsafprgfoaarsmi e Framed: griq  gradefEeaad, |
FraArAf agAEAggagniEay 1 (39) (8) [84]

FUyarfgar w=: fFgmEfy Foa )
AAgAasr fifREDsty |7 frad qwn nexn

tapahérutadina mattah
kriyavanapi lipyate |
bhavanajianasampanno
nigkriyo’pi na lipyate 11511 11851
Meaning :— Even one who is observing religious
discipline, is besmeared if he is proud of his periances
and scriptural knowledge etc. etc. He, who has got

philosophical knowledge only is not soiled even if
he does not do any religious activity. (5) [85]

Notes : One who does religious activities should not
think that they will save him or serve him well,
if those activities are done with the thought that it
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is he who does them. On the contrary, it will do, if’

one does not do any thing, the only condition being.
that he should be entirely free from the “ I
consciousness’’. sareqrfid has sounded a warning : “@ssar
g9 gagd aa wEwd w0 (mmfy) (5) [85)

gty fradir g ssagma |
ygaeafaaar grat faary foaar zar 1K1 Nekl

alipto niscayenatma

liptasca vyavaharatah |
suddhyatyaliptaya jiani

kriyavan liptaya drsa 1611 11861

Meaning : A soul remains unsoiled from the noumenal
viewpoint and soiled from the phenomenal. He who
has knowledge becomes purified by his detachment
and he who is tending to the performance of
religious activity becomes purified by his attitude
based on the fact that he is soiled by his activities.
no doubt but in due course of time these very activities
will purify him. (6) [86]

Notes : zzir means ° by the viewpoint” (6) [86]
FAGEATEATYY: WA g |
YRATALARIT AATFFGEI Lol NCvll
jianakriyasamavesah
sahaivonmi'ane dvayoh |

bhimik abheatdastvatra
bhavedekaikamukhyata 1171 1871
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Meaaning : By developing both the attitudes.
simultaneously, knowledge and activity can be
accomodated together. Due to difference in the stages of
spiritual development, one assumes predominance and
the other subordination.(7) [ 87]

Notes : smilga means ‘opening’. amiamw  means
‘inclusion’. gesar means predominance. zA: means.
“ of both the view points” namely, noumenal and.
phenomenal. (7) [87]

AgE 93z A B alaga |
YZISEAATTY aW qsd am el el

sajidnam yadanusthanam

na liptam dosaparikatah |
suddhabuddhasvabhavaya

' tasmai bhagavate namah |18)| 11881

Meaning : Bow to that divine one whose nature is.
pure and totally enlightened and whose activity is
not soiled by impuriiy as it is accompanied by pure-
knowledge. (8) [88]

Notes : The Sloka clearly points to the factthat the-
author, mEiggareas agiyssl, is an advocate of srafear--
agswaarg. Compatre: w3 sara gfw: and feai Far;d wme )
St results from the fusion of both these, == and.
. (8, [88]
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Desire is misery and absence
of desire is bliss. This is the

crux.
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[12]

faiegean
NIHSPRHATA

waReAIg ffn graeq aafysag |
gar@radRT fregsy s ghe nen nekn

svabhavalabhat kimapi
praptavyam navasisyate |
ityatmaisvaryasampanno
nihsprho jayate munih 111 11891
Meaning : Nothing remains to be obtained, having.
once regained (the lost pristine purity of ) the soul’s
nature. Thus a monk becomes desireless after having
come to possess the spiritual wealth. (1) {89]

Notes ;: To remain in the soul and nothing else for
ever is the only thing to be achieved by the monk.
Why should he, then, hanker after things other than
the self ? There is no reason. (1) [89]

FNfARt ® F gedsy W WEnd |
AEAIEET 776 TN TG AU Ul
samyojitakaraih ke ke
prarthyante na sprhavahaih )
amatrajidnapatrasya _
nihsprhasya trnam jagat |21l 190U
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Meaning : Who are not begged after by those who
still have desires, with both hands folded ? The whole
world is just like a blade of grass to him who has

no desires and who is the receptacle of infinite
knowledge. (2) {90]

Notes : a1 means that which has no amar (Quantity
-or measure), that is to say, measureless. Compare :-

Jp’m 7 gemdl: A aeardes  sAHAT
T gmaAsrarst, aeg fAated ma: ol
To be completely stripped of desires should be the

highest goal. Mark the alliteration of s in s\ with
5 in g3 ®7grag means desireous. (2) [90]

fgezfe gragmm getfagzar qai |
gEmti 9 =91 9 574 F=sfy wwRg uzn us

chindanti jfanadatrena
sprhavigalatam budhah |

mukhasosam ca miirccham ca
dainyam yacchati yatphalam 131 ({911t

Meaning : The spiritually inteiligent or wise people
cut asunder with the scythe of knowledge the poisonous
creeper of desire the results of which are the drying
of the mouth, swoon and wretchedness. (3) [91]

Notes : True knowledge is the only weapon that can
extirpate the desires from their very roots. = is a
g xgey compound meaning “the result of which.” (3){91]
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fasgratar fign voo fasgng afi:
FAEAATIE TAFTHFIRQQ ar N8 e

nigkdsaniya vidusa
sprha cittagrhad b:hih |
anatmaraticandali-
sangamangikaroti ya 11411 1192))

Meaning : The desire which urges one to make love
'with the pariah woman in the form of sexual
relationship with the non-soul(material particles), should

be thrown out by the wise from the house in the form
of mind. (4) [ 92 ]

Notes : Desire, €781, urges one who entertains it, to
be uanited with any thing ard every thing, that is
to say, with the non-soul (4) [92]

Y fAMFsy FqregnaEaq |
grad qaery gsAfa wia a9t onsn uean

sprhavanto vilokyante
laghavastrnatiilavat |
mahaicaryam tathapyete

majjanti bhavavaridhau |51 193 11

Meaning : Those who entertain desires are looked
upon as insignificant or light as a blade of grass
or a fibre of cotton. Still it is a great wonder that
they are drowned in the worldly ocean. (5) [93]

Notes : #93: means light. It can be understood that
the heavy-bodied usually are drowned. But here it
is the light-bodied who are drowned and that is the
wonder. Mark the falurnig @z (5) [93]
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wd dREsmag gEeeed gfaszar |
warfy FfagmIg @ea wrgsgat™ faegs: 1si llwlt

gauravam pauravandyatvat
prakrststvam pratisthaya |

. . —

praduskuryanna nisprhah 11611 11941
Meaning : A monk who is desireless should not make
an exhibition of dignity occasioned by the citizen’s
respectful attitude towards him, of supericrity as
he is renowned and of reputation as he is virtuous.
(6) [94]

Notes : Dignity, superiority, and renown will no
doubt come antomatically to him who has no desires; but
" he should beware and make it a point not to make
an exhibition of it, because that desirelessness will
itself become the cause of his fall. sifaqw does not
here mean virtuousness because of his caste or
community. It simply means virtuousness which is
ingrained in the desireless. (6) [94]

ey NguEe S Ay I8 2 |
qarsty frregeears RS gag tou neu
bhiisayya bhaiksamasanam
jirnamvaso grham vanam |
tatha’pi nihsprhasyaho
cakrino’pyadhikam sukham 11711 n9sn
Meaning : Even though the desireless (monk) sleeps
on the ground, has his food by begging, puts on
tattered garments and lives in the forest, his happiness,

it is a wonder ! , is much more than that of a umversal
monarch even. (7) [95].
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Notes : The desireless monk is placed by the author
on the highest pedestal here in this stanza. The

sovereign monarch even, ==ssf§w even,is nowhere in
comparision with him. (7) [95].

qegEl qurgd R wergaEy |
uazdd GUrEd Fgel gEyEdn el gl

parasprhd mahaduhkham

nihsprhatvam mahasukham |
etaduktam samasena

laksanam sukhaduhkhayoh 1181 11961

Meaning : To desire from the others is a great
unhappiness; desirelessness is a great happiness. This

is the characteristic of happiness and misery narrated
in brief. (8) [96]

Notes : Desire, wggr and desirelessness, €agrsurg, are
themselves stated to be woe and weal respectively. The
stanza reproduces what has been said in the ussaRzrgaios
where we find this line “fEsar g gawaiE. ” (8) [96]

th
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( Silence or Monkhood)

# Central Idea

consist of non-utterance of a
syllable. It also means non-
activity of the three instruments,
namely, mind, speech and body
with regard to objects other
than the self—such a afaa:
( Munidharmah ) is excellent.
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[13]
LSk

MAUNAM

=gy 9 wed | gia afEiEe |
FEIFART AN A GEEqAT v Ul

manyate yo jagattattvam

sa munih parikictitah |
samyaktvameva tanmaunam

maunam samyaktvameva va |l 197il

Meaning : He is called a monk (gf%), who perceives
the essence or the reality of the world. His very
monkhood is the right faith and vice versa. (1) [97]

Notes : Compare :

gl QO gAAIT, YN FWATGT |
9% og | qdfa, @iw gygegE || (3wwam) (1) (97)

ATHISSHAAT =P ATAATHATTHAT |
Fi wAAY FRAEEVTEHAT gA: N N’

atma’’tmanyeva yacchuddham
janatyatmanamatmana |

seyam ratnatraye jiapti-
rucyacaraikatd muneh 1211 11981

Meaning : When the soul knows the pure soul
within the soul through his own soul, that kaowledge
of the monk is itself a combination of right knowledge,
right faith and right conduct-the three jewels. (2) [98]
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Notes : This knowing of the soul by the soul is
possible only, if infatvation cr delusion (9g) is thrown
off. See the following stanza :

SATERIARTHEAT A REANTEgIsSwmiA |
Ry e AT o == gy |

This is also supported by amaunia:-

N R gumfan=sz v g 338 8% |
& guFarmin il Smedaan 1 (2) [98]

TIRIA@TE JHA O T g |
yEsRaa ard Grarerr Brma 1R kel

caritramatmacaranad
jianam va darfanam muaeh |
{uddhajinananaye sadhyarm
kriyalabhat kriyanaye 31l 119911

Meaning : On account of meditating over the soul,
the monk accomplishes control or mastery on
knowledge and faith from the viewpoint of pure
knowledge and conduct from the viewpoint of pure
activity. (3) [99 ]

Notes : There are two Nayas (View points), namely,
w13 and feras. The meditating monk bas knowledge
and faith both as also the conduct because while
meditating, he does the activity also in the form of

meditation. (3) [99]
g7 FINE AU SN 91 A qeRsq |
sarfas aftigfaafiergr € ar aqr 181l Nge ol
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yatah pravrttirna manau
labhyate va na tatphalem |
atattviki manijhaptir
manisraddha ca sa yatha 1411 11001
Meaning : If no activity is done regarding the use
of the gem, no result, that is to say, no good is

obtained. The knowledge that “thisisa gem” andthe
faith that it is so-both are, in that case, unreal. (4)[100]

Notes : What is the use in mere having a thing
unless one knows nothing about how to make use
of it? It is advocated here in this stanza that

knowledge should be implemented by actual action.
One should have all the three, namely, Faith,
Knowledge and Conduct. (4) [ 100 ]

a1 T T YA WG |
& aigfagat @ asart @ gwAg 1M 1%L
tatha yato na suddhatma-
svabhavacaranam bhavet |

phalaih dosanivrttirva ‘
na tajjianam na darsanam 151l 1011

Meaning : So long as actual practice in the form
of meditation over the soul is not undertaken and
removal of faults is not thereby achieved, Right
Knowledge and Right Faith are worth nothing. (5)[ 101 ]

Notes : Zfafa means unblemished condition.(5)[101]
YT WMEE J=7q qYqr AW TE2998A9 |
A WA AR gEEIg NS0 ngexN
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yatha sophasya pustatvam

yatha va vadhyamandanam |
tatha janan bhavonmadam

atmatrpto munirbhavet 11611 11102)}

Meaning : Knowing the mad lust for the world
just equalto fatness dueto swelling ina man or decorating
a man abcut to te slavghtered, with crnaments, the
monk should be satisfied with his own soul. (6) {102]

Notes : The monk knows the lust for the world
(worldly pleasures) to be as equal to as the fat
appearance due to (a disease of) swelling or to
decorating a man about to be slaughtered. Therefore,
he should seek contentment in his soul only. The
pursuits after worldly pleasures are useless. Soul is the
only thing which is real. (6) [ 102 |

goq TW=I| AARFEEFIEn |
yndsagieg St AAgewg ol 1ol

sulabham vaganuccararm
maunamekendriyesvapi |
pudgalesvapravrttistu
yogadnam maunamuttamam |71 111031

Meaning : Silence which is but the non-utterance
of a single syllable is natural even amongst
one-sensed beings. But that silence (or monkhood )
is excellent which is the non-employment of the three
instruments of activity as regards material objects.(7){103]

Notes : Triple activity, through mind, speech and
body should be directed to achieving spiritual
eminence and not any material prosperity. a1 means
silence as well as monkhood (gfud). (7) {103 ]
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sqifawdts iver frar wdisfy fewdy |
TQATAENRETT a9 FAAGAH <l 1LoB1l

jyotirmayiva dipasya

kriya sarva’pi cinmayi |
yasyananyasvabhavasya

tasya maunamanuttaram ||8(| 11104}

Meaning : Just as all the activities of a lamp are
nothing but the various manifestations of light, the
activities of the soul, not done with or for the
objects other than the soul in view are but various
manifestations of consciousness. Monkhood of this
type is excellent. (8) [104]

Notes : The lamp sheds its light above, below and
around. The light becomes weak or strong on occasions;
but the light is thrown by the lamp, no doubt. In
the same way if the monk puts his monkhood to use
with regard to soul only, and not with regard to the
non-soul; his monkhood is supreme, superior. (8)[ 104 ]
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famm
( Correct knowledge )
% Central Idea %

The nature of real learning
or sacred lore as well as that of
nescience, respectively faar (Vidya)
and a1fy=mr (Avidya ), have been
outlined in this ASTAKA by
the author. The former is for
final beautitude and the latter is
secular, and therefore, not worthy
of recommendation.

That is real &z (Vidya) which
brings about emancipation. * s1gd
far ’(Amrtamn Vidya) and “ ar e
ar fagFqd (S Vidya ya vimuktaye)
hold out true for ever.
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[14]
e

VIDYA

Freay=ararea iU =1y |
ot aerdtier atornd: sEITEar 1ou neeul

nityaSucyatmatakhyatir
anityasucyanatmasu |

avidya tattvadhirvidya
yogacaryaih prakirtita 1y 111051

Meaning : The proficieat in yoga have said
that it is called nescience when one recogaizes that is
to say, finds eternality, purity and soulness where
there is non-eternality, non—purity and non-soulness
as also they have said that correct knowledge consists
in believing reality where there is reality. (1) [103]

Notes : g is the keyword. That is fy=r ( True
Knowledge ) which concerns with the soul (siremr) and
nothing else. (1) [ 105]

7 refememiTy sy |
9% @5y ¥ Tl a€q qeAfEEgE: 1A UL
yah paéyetnityamétménam‘
anityam parasangamam |

chalam labdhurh na $aknoti
tasya mohamalimlucah 1211 111061

Meaning : A thief in the form of delusion is not
able to get an opportunity in the case of one who
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believes in the eternality of the soul as also in the
non-eternality of the non-soul. (2) [106]

Notes : Delusion is not able to exercise its
influence on him who  kncws what is  what,
Discrimination ktelween spiritual and secular is the
sine qua non cf the Right Kncwledge and it defies

Delusion. (2) [106]

WEFIET esHiargaigagfaey |
AZHFGARTIAFE TG NN NLeol

taranigataratam laksmim
ayurvayuvadasthiram |
adabhrad hiranudhyayed
abbravadbhanigrram vapuh 113)) 1107)

Meaning : A talented man should take wealth as
evanescent as a wave, life as unstable as wind, and ‘
body as transient as a cloud. (3) [ 107 ] '

Notes ::zy: is a person whose talent is unlimited
and whose thinking is always about Noume non
and never about phenomenon. Therefore, wealth,
the duration of life and body have no place in his
heart so long as they do mnot help him in securing
his main objective which is Emancipation. (3) [107]

yeqayiTg audsyfary |
3R wefdAr WAt gae g U0 o<l

Sucinyapyasucikarturi
samarthe’sucisarmmbhave |
dehe jalddina Sauca
-bhramo miidhasya darunah 1141 11108i)
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Meaning : It is the greatest delusion. of a stupid
man that he thinks that he is able to render pure by
water the body, which is produced out of dirtiness and
is able to render impure what is pure, (4) [ 108 ).

Notes : To take the body which by itself is
impure and which makes that impure which comes into
its contact, as pure is sheer stupidity. How can you
expect good from such a body even if you bathe it
with litres and litres of water ? Compare the following
Sloka occurring in wawmEar : g% fie mew QMG agad
ft dgzt qegzAre S eErg @ea sewer. | (4) [ 108])

3 T avaEee e e Wy |
gaw arfy ATt AissaaaAr 9v i lu N2eell

yah sniatva samatakunde

hitva ka$malajarn malam 1
punarna yati malinyarm

so’ntaratma parah $ucih 1S 1109y

Meaning : The inner conscience of that person
is extremely pure who does not become impure again
having bathed in the reservoire of equanimity and
having removed the dirt of sin., (5) [109]

Notes : Then only the body becomes clean and pure,
the author observes, when it is bathed in the pond
of holy water of equanimity and is thus stripped of
dirt in the form of sin. This is the only method and
right method, too, to purge it of impurities, Every
thing else is an exercise in futility, the author
announaces his final opinion.
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Compare : ex): erifdy gRq, NE-aw &7 55Q L A
i graganena | and also anfyi anamsl fAgar WA |

a f& senasmmRNi g fea | (erga) () [109)

AR T qE FTNEARY |
7! fralsTarear 9 W I FIEa HEN N el

atmabodho navah paso
dehagehadhanadisu |

yah ksipto’pyatmana tesu
svasya bandbaya jayate 11611 111100

Meaning : One’s own identification with one’s own
body, house, wealth etc. brings about a bondage which,
though thrown by one’s own self, becomes the cause
of the bondage of one’s own self. (6) [110].

Notes : One who throws the snare, is himself
never ensnared. But here the soul, which throws the
snare round body, house and wealth is, on the
contrary, himself ensnared. This type of snare, therefore,
is extraordinary. By identifying the soul with the non-
soul, the soul itself is involved in a new snare. (6) [110]

ngweTAma eI RE |
i fzsagaEs non ngge

mithoyuktapadarthanam-
asankramacamatkriya |

cinmatraparinamena
vidusaivanubhtiyate 171 1111y

Meaning : The wonderful and subtle distinction
existing between two dissimilar substances ( <z and a7 )
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which have interpenetrated into each other 1is
experienced by the wise and learned only through
modificatory changes of the soul. (7) [111]

Notes : Through the medium of Knowledge only,
the wise is able to detect the distinction between
matter which is inert and soul which is sentient for
all time. This is supported by Siddhasena Divakara

also :

s g9 d 9 9 fAvanges |
9 gewiEe wida fA¥asser 0 (geafas ) (7) [111]

sRmfdaeas = Rarswaegr |
i QTR ' aiE nel neeRll

avidyatimiradhvanse
drsa vidyanjanasprsd |
pasyanti paramatmanam
atmanyeva hi yoginah 118y 11112

Meaning : When the darkness in the form of
false knowledge is destroyed, the yogis { contemplative
saints ) see the superlord in their own self through
the eyes to which annointment in the form of
philosophical insight is applied. (8) [112]

Notes : The author in this Sloka prescribes a
remedy with which to see (to realize ) the Lord of
the Lord. The remedy is in the form of Knowledge.
One may employ it if he wants or not, at his own
risk and cost. Compare what the author says in his
‘arearcnarl i- qUARATSTEAT EERS emad wafy’ and ¢ e mafy
sfi: aFEd arFeaAE: agsy, o (8) (112]
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ELe
( Discrimination )
% Central Idea %

fg3%: ( Vivekah ) does not mean
here modesty or civility or cour-
tesy. Its philosophical meaning is
Discriminating, Distinguish'ng.

The soul has wandered through
the cycle of births and deaths,
till now. It is onaccount of Non-
discrimination. Clear line of
distinction should be drawn
between the Soul and the Matter.
They both are separate entities,
One has nothing to do with the
other. FEach of the two has its
own laws which govern its
behaviour. This is f3%: (Vivekah);
also called ¥garag (Bhedajianam).
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[15]
PEET

VIVEKAH
Fq 4 T dhos T dRAEg |
ffrsitgey st afEa BRsamg non ueesn

Karma jivam ca sarnslistham
sarvada kgiraniravat |
vibhinnikurute yo’sau

munihamso vivekvan yly nii3y

Meaning : The Karmic particles and the soul are
intermixed with each other like milk and water. One
who can separate them is the discriminating monk in
the form of a royal swan. (1) [113]

Notes : Karmas are very fine particles of Matter.
They are eightfold. They get intertwined with every
Prade$a of the soul just as fire pervades the ball of
iron. Unless they are disjoined with effort, the soul
does not rcgain its natural, normal state. Compare :

wghE B 3 8 & ggnend fon #f | (emar-vy) (1) [113]

e fATEIsd @9 g Ay |
watzaIsiy axgaTeERiEeT ul 1L

dehatmadyaviveko’yar
sarvada sulabho bhave |
bhavakotya’pi tadbheda-
vivekastvatidurlabhah [2u ull4)p
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Meaning : The non-distinction between body and
the soul etc. is always to be met with easily in this
world. The distinction that the body and soul are
different is rare to be met with after crores of births

even. (2) [114]

Notes : The discrimination and the absence of
it are so opposite to each other that whereas the
former is rarely to be met with, the latter is just the
reverse of it. The knowledge that soul is totally
different from the matter, in a word the iz is a
key to emancipation. (2) [114]

gesfi =fw ffig wrfafdem qan
frsnfsmr Wy aasswsafiasa: uzn ngeun

suddhe’pi vyomni timirad
rekhabhirmisrata yatha |

vikarairmisrata bhati
tatha’’tmanyavivekatalh 1n3n nlisn

Meaning : The mixed nature of the soul is
experienced through passionate thoughts on account of
indiscrimination just as the variegated character of the
sky is on account of streaks of various colours due
to a specificdisease of the eyes, called Timira. (3)[115]

Notes : fafqz is a particular disease of the eyes which
comes in the way of seeing the thing clearly. It is
compared with =f33% which means the absence of
Discrimination. Compare what the author says in his
‘GraRaIy - RAIARS WEATHSIA T RN | SRR afwg
e wa mErar 1 (3) [115])
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a1 WA T TS WA |
PERAATET FNERAAT adr 18Il N2

yatha yodhaih krtam yuddharn
svaminyevopacaryate |

suddhatmanyavivekena
karmaskandhorjitamn tatha 4y 3116y

Meaning : The result of the Karmic particles
earned through indiscrimination is formally imposed
on the soul which is as a matter of fact always pure,
just as the war waged by warriors is formally under-
stood to have been done by the king. (4) [116]

Notes : The soul does not do anything. Tt is
neither the doer nor the experiencer. It is only formally
that we say that it is king who has waged a war while,
as a matter of fact it may be the soldiers who might
have done it. Compaie : snfaNas Vg F™F: THSH a1 | aar
F9FG VaeFaAaa=a || (rarmar) (4) (116 ]

rnrfy 7 @0 diEt q9gq9 |
FrSHERREEY esrREATEA un nggen

istakadyapi hi svarpam
pitonmatto yatheksate |

atma’bhedabhramastadvad
dehadavavivekinah 1351 1117y

Meaning : A person of indiscrimination adopts
a deluded conception that the soul is the body etc.,
6



82 Jhianasara
just as a peison who is drunk and therefore mad,

mistakes the brick etc. for gold. (5) [117]

Notes : Just as aman who is drunk and therefore,
mad takes the brick to be a piece of gold, so the
man who is labouring under discrimination takes the
body to be soul and soul to be bodv. Compare :
g Awggaamify s | @ar qeeddaeen g8 <R
o 1 (srememart) (5) [117])

1539 A TE AEIY Ty qqerTs |
qui wraAtassd. arfias fRaesfa ugn ngea

icchan na paramin bhavan
vivekadreh patatyadhah |

paramam -bhavamanvicchan
naviveke nimajjati 1161 1118])

Mecaning : A person, ignoring the noumenal point
of view responsible for most exalted thinking takes
a fall from the mountain of discrimination and a person
hankering after superb thinking does not sink into

indiscrimination. (6) [118]

Notes : A person keeping the fAzrma ( Noumenal
point of view ) in front of his mind’s eye, never falls
a victim to indiscrimination. A body is body aad the
soul is soul. Such a thinking is %iz=wm. What is g1 wig ?
It is the truth of all truths. It consists of cognizing
the thing as it is and not at all in other form, This

is g 3. (6) [ 118])
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AEHIIE: T T TERREER |
FRYFSEIE 9% srewswrg ol 122l

atmanyevatmanah kuryat

yah satkarakasangatim |
kvavivekajvarasyasya

vaisamyam jadamajjanat n7u uti9y

Meaning : How can a person, who attributes
sixfold agency of the soul to his own soul, experience
discomfort of fever in the form of indiscrimination
occasioned by being engrossed in material pursuits ?
(7) 1119]

Notes : There are six siwss, namely, s9i, %5, 0,
dggrE, ewrei and  wfEEOL So long as these =%s are
associated with the soul, there is 3%% ( Discrimination ).
But the moment they are applied to the Matter, it
- becomes 21335 (Non-Discrimination ). Tne soul is not
the %at (doer) of the sz gguss ( material particles ).
It is the =ai of its wr3. That s all. This is Discrimination.
(7) (1197

oy fFR qradeiiE g |
qfeaieRd FATVTE TG el NRRell

sarnyamastram vivekena
sanenottejitarn muneh |
dhrtidharolbanam karma-
satrucchedaksamam bhavet 11811 111201

Meaning : The monk’s weapon of self-control
sharpened on the whetstone of discrimination and
possessing a highly cutting edge of courageous
fortitude is able to do away with the en2mies inths
form of Karmas. (8) [120]
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Notes : Now the question of all questions is:
«How to destroy these Karmas (#%#s) ? The answer
is containedin the cultivation of self-control, intense
and never-wavering. At the same time, the edge of
the weapon called self-restraint should be extremely
sharp so that the enemies, one and all, can be done

away with. (8) [120]
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Heqeydl
( Nentrality )
% Central Idea

§
Neutrality is everything. No ¢
love, no harted. Therefore no {0
Karmic influx. No mental torture. 0
No mental tension. This is, in g
other words, #r: (Moksah) ¢
( Emancipation ). grar ( Samata )- 8
equlibrium of mind is nothing !
§

)

but parennial state of bliss.
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[16]

TR
MADHYASTHATA

w’iaar:wgqmtﬁ TATAAUHAT |
FAFFREIEISTAT arEENEY 1L NRRR

sthiyatamanupalambham
madhyasthenantaratmana |
kutarkakarkaraksepais
tyajyatam balacapalam yly ni21n

Meaning : Observe neutrality of comscience so

that no reproach comes to you. Avoid a child’s rash
play or conduct by throwing pebbles of irrational

arguments. (1) {121}

Notes : sws means childish behaviour. (1') [121]

wAEREY glagnt aegerengaE |
el g=9a gesmrEuEf: Ukl ngRRl

manovatso yuktigavim
madhyasthasyanudhavati |

tamakarsati pucchena
tucchagrahamanahkapih 1121 111221

Meaning : The calf of mind of the neutral runs

after the cow of logical reasoning while the monkey
of the mind of a biassed or inflexible person draws

the cow (of logical reasoning ) towards it by its tail.
(2) [122]
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Notes : g=zme means useless insistence; obstinacy.
Haribhadrastiri has very well described =imd€i and
ygaraka in the following Sloka :

suagdl s Adely g a3 3= aftwa @ )
qEIRETET g gRrda oa afax REsgll (erzs) (2) [122]

Y |HENY AT @I |
augts WAt ge @ weget ogEglas Nl neksi

nayesu svarthasatyesu
moghesu parcalane |
samasilam mano yasya
sa madhyastho mabamunih n3n ul23u

Meaning : That monk whose mind is even or
equanimous is a great and neutral monk as he takes
all the viewpoints to be true from their own point
- of view and untrue from other points of view, (3) [123]

Notes : Every Naya is true so far as its own
statement is concerned but it becomes untrue when
it undertakes upon itself to disprove what is stated by
the other.

@iy means futile, Compare : fFafasafissgssr @sgaar
gafymest Qar | d 9o fRzans) fyag e 3 afeg ar || (@l
ad— #. ¢ ar. k¢ ) (3) [123]

WEFHFAI @IS T |
T W MY T 39wy a=wfy nwn ugRen

svasvakarmakrtavesah
svasvakarmabhujo narah |

na rdgam napi -ca dvesam
madhyasthastesu gacchati 1141} 111244
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Meaning : People are insistent because of their
own Karmas and they reap the fruits of the seeds sown
by them. One, who is neutral amongst them thinks
that he is above love and above hatred, (4) [124]

Notes : ;3 means insistence. (4) [124]

qH: TAIEATIA AEY GEIHOAL |
FE % A AERTTRATAAET 41 NLRAI1

manah syadvyaprtam yavat
paradosagunagrahe |

karyam vyagram varam tavan
madhyasthendatmabhavane 11511 111251

Meaning : 1t is excellent for an impartial man to
focus his mind on his own soul, so long as his mind
is engaged in (thinking about) the vices and virtues

of other people. (5) [125]

Notes : sz3 means “ intensely occupied ”. (5) [125]

fafier wfy qeava: agg afRarfam
TR 98 AW AGTAFAGaq U&0 LR

vibhinna api panthanah
samudram saritdmiva |
madhyasthanam param brahma
prapnuvantyekamaksayam 161 11126y

Meaning : The ways of the neutral though different
reach the most exalted Brahma which is one and
indestructible even as the different routes of the river
reach the ocean. (6) [126]
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Notes : All the roads are like the radii of one
and the same sun. And all roads lead to Rome.
(6) [126]

TR IWEEEG FIAERAG WRE
T awEAsE ar fReg weaerr =an ol HRRell

svagamam ragamatrena
dvesamatrat paragamam |
na $rayamahtyajamo va
kintu madhyasthaya drsa n7i ni27n

Meaning : ( The neutrals say) We do not accept
our principles because of love for them only and we
do not reject other’s on account of hatred for them
only. But we do both the things with impartial
attitude only, (7) [127]

Notes : =iy means principle. zar here means
with attitude or outlook or approach. Compare :
qyaiay 7 ¥ AY T 27 SOy | FREAZAA AT a7 A qfing: |}
Partiality for fix and prejudice for #f¥s—both are ruled
out only what stands the test of logical reasoning is
accepted. This is the interpretation of mereaar. (7) [127]

qegqeqa TNl ATEATIHIEY |
siff@ssifEdfarammEmrat fag e ugea

madhyasthaya drsa sarvesv
aipunarbandhakadisu |
carisanjivinicara-
nyayadasasmahe hitam 118y 11128
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Meaning : We hope for good adopting an attitude
of neutrality in all activities in a manner where there
is no possibility of any fresh bondage according to
the example which illustrates that a bull who was
formerly a man was brought back to the original
position by feeding it again with the herbal grass
called life-restoring (gssifadht ). (8) [12&]

Notes : mfiesfhaiems is explained as follows :

There dwelt a Biahmin's daughter along with
her female friend in the city called afeqmdt. In course
of time, marriage separated them. Later, the Brahmin’s
daughter had a desire to see her friend, who, when
they both met, told her that she was very unhappy as her
husband was beyond her control. Consoling her, the
Brabmin’s daughter told her not to worry as she
would bring him round by turning him into a bull
through the administration to him of a magical herb
which she would be providing her.

She did as she was instructed by the Brahmin’s
daughter. The woman became very unhappy seeing
her husband actually turned into a bull. However, she
served him, though a bull, by feeding him with grass
on the lawns and pastures. Once, under a banyan
tree, when the bull was grazing in the presence of
the woman, she heard the Vidyadthara (the male
demi-god ) perched on the branch revealing the secret
to his wife (the female demi-god) that the bull was
not really the bull but a human being in the form
of a bull and that he can be brought to his original
condition of a human being if a magical herb
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named ss9fe which as he said was under the tree,
is now given to him to eat. As the woman was not
able to specifically single out the gsfifif from the other
herbs, she gave all the herbs to the bull to eat and
to her joy and surprise she found the bull turned
again into her original husband as there was gl
also amongst the herbs which he ate.

gt means feed given to the bull and =iz means
one who gives it to the bull, the feeder.

sgasraw is one, who does mnot commit sins with
intensity of wicked thoughts. (8) { 128]

th



92

Rl

ﬁ:m-@-@m-@ D e e I e e 1 ST e iy iy oy i

17
fareraan

( Fearlessness )
% Central Idea s

The fearful has always a
disturbed mind and the fearless is
peaceful at heart. Peace of mind
is the first requirement for him
who wants to achieve the final
goal of emancipation. Therefore
be always fearless but that does
not mean that one should be
thoughtless and arrogant.
Fearlessness presupposes justness,
fairness and fineness of culture.
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[17]

it
NIRBHAYATA

o7 AT YT SMEE AT |
e f& 7 wambasefaasamarmag 1 1R

yasya nasti parapeksa
svabhavadvaitagaminah |

tasya kim na bhayabhranti-
klantisantanatanavam {111 11129

Meaning : Why can he who is exclusively
identified with his own scul and who hasno expectation
from others, not have a very meagre grief, or mental
tension due to fear, delusion and grief ? (1) [129]

Not¢s : s-aamayg = means meagreness of the
offsprings of fear (wz), delusion (wifa) and grief or
tedium (z@iFa). ama is derived from &3. &= means
offspring or children or results. (1) [129]

waarEd fF yRaaseaaEan |
gz anfsgagmgEdy ffsd 10 uL3en

bhavasaukhyena kim bhiri—
bhayajvalanbhasmana |

sada bhayojjhitajiidna—
sukhameva visisyate 11211 11130y
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Meaning : What is the btenefit of that worldly
happiness which has been reduced to ashes by the
fire of excessive fear ? Always that happiness which
is born of knowledge devoid of fright is superior.
(2) [130]

Notes : Even if there is the least modicum of
fear, the worldly bappiness, howsoever great, is nothing.
Correct knowledge is the only happiness but only if
it is unaccompanied with fear. Fear is a drop of acid
polluting the milk of happiness. (2) [130]

q qrop wnfy ad 39 2 9 7 FEL
F WA g @9 FF T gEma 130 138N

na gopyam kvapi naropyam
heyarm deyarh ca na kvacit |
kva bhayena muneh stheyam
jiieyarn jfidnena paSyatah 13 (13

Meaning : A monk looking through knowledge
what is to be known has nothing to protect, to deposit,
to abandon, and to give. Why should he, then, entertain

fear 7 (3) (131]

Notes : A monk who knows the knowable through
the medium of his knowledge has nothing whatsoever
to be afraid of. He is the dauntless sovereign monarch.
(3) [131}]

uF sEnemiEE ey Wigeyg gh |
frafy 37 damedey 27 AR N8N NL3RW
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ekam brahmastramadaya

nighnan mohacamiim munih |
bibheti naiva sorigrama—

Sirsastha iva nagarat 114 1132y

Meaning : Having held one weapon only in the
form of knowledge of Brahma and killing the whole
army of infatuation, a monk has no fear as if he
were the lordly elephant standing on the front of the
Battle. (4) [132]

Notes : It is popularly believed that ames is the
last deadly weapon in the whole armoury of weaponry
-and missiles. There is nothing which it cannot destroy.
A lordly elephant bearing the brunt of the battle
successfully kills the whole army. So also the monk
finishes off the whole army of passions, more so the
Ipfatuation. (4) [132]

arft graefiag gaafy AT
Feodt wEAMWi A AFISSHETA NI NL33)

mayuri jiidnadrstiscet

prasarpati manovane |
vestanam bhayasarpanam

na tadanandacandane 115)1 {1133])

‘Meaning : The snakes in the form of fear do not
entwine the sandal wood in the form of ( pure )
joy, if the female pea-cock in the form of approach
of knowledge’ moves about in the forest of mind.
(5) [133]
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Notes : w3 here in the Sloka is ccmpared with
snake (®&d), (5) [133]

FANISART AN At = |
#7 W@ T AT NF FREFCERT IEN 12381

krtamohastravaiphalyam
jianavarma bibharti yah |

kva bhistasya kva va bharigah
karmasangarakelisu 11611 11134}

Meaning : How can he who has put on the armour
of knowledge which can render the weapon of delusion
futile, have dread or defeat during his exploits in the
battle with Karmas 7 (6) [134]

Notes : Having blunted the weapon of Delusion
or Infatuation completely and having put on the
armour of knowledge, the monk who has mastered
the art of warfare, should have no fear, no fright.

&rxfe is the artistic skill of waging a war, (6) [134]

qEdeERal qal aweeas waIas: |
. QA .
d% Qmify FgiaanfeaEt @ F9F hon 123k
tulavallaghavo mitidha
bhramantyabhre bhayanilaih |
naikam romapi tair-
jfianagarigthanam tu kampate 117 11135y
Meaning : The stupid people who are as
insignificant as the fibre of swallow wort are tossed
about by the breezes of fear. But even one hair of those
who are heavy due to the weight of knowledge does
not quiver on account of those very breezes. (7)[135]
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Notes : :31% means swallow wort. safie means

dignified due to their possessing the ( right type of)
knowledge. ( 7) [135]

e wfrd a7 fismgaraay |
AGUEFAUSIET T&F |19 Far F4g lelt 11L3.0

citte parinatam yasya
caritramakutobhayam |
akhandajfianardjyasya
tasya sadhoh kuto bhayam 81 11364

Meaning : Why should that monk whose mind is
saturated with a ccde of ideal conduct that knows
no setback and who is the lord of a kingdom of

entire and uninterrupted knowledge, be afraid (at all) ?
(8) [136] |

Notes : sigangay qualifies arfis and means character
which has not fear from any side. No attack can be
launched frcm any side on ¢ Character”. (8) [136]
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qAAAT
( Avoidance of Self-praise )
% Central Idea =

ﬁ

8 This ASTAKA teaches us the

b art of looking at our own selves
as also at others. Self-praise and

§ censuring or back-bitiny others-
both are to be avoided. One

E should choose the middle course

0

ﬁ

&

that is to say, the golden mean.
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[18]
FAARHIT
ANATMASANSA

qutafy @ afsfa semegdaan |
giRaTty WA FaEEEREEAr 1A 1gzel

gunairyadi na piirno’si
krtamatmaprasansaya |

gunairevasi piirnascet
krtamatmapraSansaya {1111 11371

Meaping : If you are not full of virtues, where
is the need for self-praise ? And if you are full of
them, (then even ) enough of self-praise. (1) [137]

Notes : Self-praise has no justification at all. If
you are full of virtues, people know that you are full

of virtues. And if not, people also know that you are
not. Why, then, useless boasting ? Compare :

seieET= 9919 F4 AAaiE, |
gffvanasaIRfzgaiag I (3aeafy ) (1) [137]

FAgAeT gefy et |
gumﬁr 9FAFT w5 T mmvw% = uzqcn

Sreyodrumasya milani
svotkargambhahpravahatah |
punyani praktikurvan
pbalarn kim samavapsyasi 12|} 1113811
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Meaning : Wilt thou ever be able to get the fruits
of the tree of welfare if thcu goest on disclosing thy
meritorious deeds which are, verily, the roots ( of
that tree ), splashed over, by currents of water in the
form of self-praise ? (2) [138]

Notes : You have done meritorious deeds. You
have a right to reap the good fruit therefrom. But
you should see that the waters of self-praise do not
spoil them. Self-praise, in other words, reduces the
value of the good deeds. (2) [138]

srefeaar Rarr w10 o @ |
oY W4 Fiareg gt wAIZET N3N UL3Rl

alambita hitaya syuh
paraih svagunarasmayah |
aho svayam grhitastu
patayanti bhavodadhau 13y 11391

Meaning : The strings of one’s own virtues resorted
to by others become beneficial (to them ). But if the

same are resorted to by one’s own self, they drop him
into the worldly ocean, (3) [ 139}

Notes : The strings are wusually for saving the
others. Let them catch them and save themselves.
It comes to this that if some one imbibes your merits,
he will be benefited. One’s merits are meant for othres
to serve as example. (3) [139]

gsTeazfiegiqy u@ﬁ'%ﬁwamﬂ—ﬂq |
gwﬁa%wﬁ B AIIAET e 1o
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uccatvadrgtidosottha-
svotkargajvaradéantikam |
purvapurusgasirnhebhyo
bhréam nicatvabhivanam |i41 1114011

Meaning : Frequent consideration of one’s own
inferiority to the earlier lions amongst people subdues
the fever of vanity produced from the mistaken belief
of one’s own excellence. (4) [ 140]

Notes : &rar, agar gentility is the surest way to
rise, to elevation. But how can such a &aar come ?

The author says ““ By looking down on one’s own
self in comparison with the ancient lions amongst

men.” (4) [ 140)

LV CIELR DI LR AR E
IFY: oErAfEEEREaTT & N4l 12BN

Sarirariipalavanya-
gramaramadhanadibhih )

utkarsah paraparyayais-
cidanandaghanasya kah nsn ni4ij

Meaning : What sort of superiority is that which
is caused by other objects such as the body, beauty,
grace, villages, gardens, wealth etc. to the soul which
is itself full of supreme intelligence and bliss ? (5) [141]

Notes : The soul is by itself all in all. It is in
no need at all to enhance its value by exteraal agency.
It is self-sufficient. (5) [ 141 ]
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YT qeArRarEAA g gfearRarn |
NYSTAMFTATARTIA AT &N 128311

$uddhah pratyatmasamyena

paryayah paribhavitah |
asuddhascapakrstatvan

notkarsaya mahamuneh 11611 l1142|)

Meaning : Pure modificatory changes looked at
from the noumenal view—point are common to all
souls and the impure ones being insignificant cannot
become the cause of vanity to a great monk. (6) [142]

Notes : 931 means a modificatory change. (6) [142]

g wewa. agatsfy SremiwaRa: |
quitar, gIgdiged Ramata & ogarien nesa

ksobhar gacchan samudro’pi
svotkarsapavaneritah |
gunaughan budbudikrtya
vinddayasi kim mudha 171 11431

Meaning : Why unnecessarily dost thou, who art
delimited by monkhood, destroy thyself being impelled
by the wind of thy vanity and thus being agitated, by
turning lots of merits into bubbles ? (7) [ 143]

Notes : ggz means ocean which is limited by a
coastline. It also means here “one who is delimited
by monkhood”.
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Because, you have become a monk wvou have put
a limit to your life. Why should the ocean of your
life te agitated by the wind of pride ? Your virtues,
which bave become bubbles on account of agitation,
will get destroyed in that case. (7) [143]

gt gmmmatyEgT: |
AR afsdraaiuFgiqersauan el 1288l

nirapeksanavacchinna-
nantacinmatramurtayah 1

yogino galitotkarsa-
pakarsanalpakalpanah ||8]) 1114411

Meaning : The ascetics are such persons as too
vastly and too frequently believe that they are not
superiors nor are others inferior and also are such as
have knowledge which is absolute and unconditioned

by Space and Time. (8) [144]

Notes : a@=1 means much. ( 8) [ 144]
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( Philosophical Insight )
% Central Idea %

ﬁ
Philosophical Tnsight gives the g
right type of outlook, attitude 0
and approach towards the world )
and its objects, animate and g
inanimate. One will be what he
thinks to be. Philosophical Insight 3
is, thus, the architect of the form 0
and matter, shape and substance g
¢
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of yourself.
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[191..

qaefizs
TATTVADRSTIH

] ®ar Tfeesy w¢ fgafy |
qeeeqrAtar di®T qeefizearsot N nLvui
ripe riipavati drstir
drstva rfipam vimuhyati |
majjatyatmani nixrlipe
tattvadrstistvarpint N 111451
Meaning : An attitude having a form is attracted
towards an object having a form. A philosophical

insight having no form is absorbed in a soul which
has no form. (1) | 145 ]

Notes : ezl zRzegrzalt gz If the attitude is
inclined towards a beautiful object, it is bzcause of
one’s having cultivated such an attitude. If one moulds
his attitude towards the soul and nothing else, he
sees nothing but the soul. (1) [145]

wart afitfesmestr adtanyg
SMTAEATRTET AAT AT GEIIAT WA NL LK
bhramvati bahirdrstir
bhramacchaysa tadiksanam |
abhrantastattvadrstistu
nasyam Sete sukhagdaya (211 Lj146l}
Meaning : Unphilosophical outlook is like a field
of delusion, Perception through it is like a shade of
delusion. But philosophical insight which is never
deluded, does not take shelter under it with the hope
of happiness. (2) [ 146)
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Notes : sfezffz means unphilosophical approach.
Delusion trings no happiness. Correct attitude is the
main source of bliss, So long as there is delusion,
one will wander in the field of unreality. (2) [146]

gty g ag e Tigar 4 |
ATIELAT qRAFRATG  JFAETR 31l 11LBl
gramaramadi mohaya
yad drstarn bahyaya drsa |
tattvadistya tadevantar
nitam vairadgyasampade 1311 111471}

Meaning : The villages, gardens etc. looked at
with unphilosophical attitude become the cause of
infatuation. If they are apprehinded and absorbed
into the soul with philosophical outlook, they become
the cause in acquiring detachment. (3 ) [147]

Notes : The thing remains the same throughout.
It takes the shape after one’s attitude. So what matters
is how you take it, A beautiful object can become

the ceuse of your rise ard fall both as also an ugly
object. Compare : sufsfmaest salEfzegga: &8 )

(3) [147]

FETR: gREmaRa it g1h |
aweRsy awg ar Rogafiadad usn ugven

bahyadrsteh sudhasara—
ghatita bhati sundari |
tattvadrstestu saksat sa
vipmutrapitharcdar1 1141 111481
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Meaning : To a man of unphilosophical approach, a
beautiful woman appears to have been created out of the
essence of nectar. The same appears, to a man of

philosophical approach, as having a belly like the pot
containing excreta and urine. (4) [148]

Notes : fyzt means a pot. The same thing is repeated
here for greater effect.(4) {148 ]

FEEEYT 9y A I |
FEEiE: SAHRFEAT AT FEFSFSL W41 128N

lavanyalaharipunyam

vapuh padyati bahyadrg i
tattvadrstih $vakakanarn

bhaksyam krmikulakulam 1151 111491

Meaning : A person of unphilosophical outlook
looks at the body as if it were holy due to grace.
But to one of philosophical attitude, the same appears
as if it were full of a world of worms and fit to be
devoured by dogs and crows. (5) [149]

Notes : A woman’s body is outwardly an abode
of beauty but it really speaking abounds is germs and
worms. (5) [149]

qemsdnEd feam afgem |
FASAWIAG FISTU WEaETged @ NGN HR%ell

gajasvairbhtipabhavanam
vismayaya bahirdrsah |
tatrasvebhavanat ko’pi
bhedastattvadrsastu na (1611 1115011
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Meaning : To an unphilosophical person, the royal
palace where there are elephants aud horses becomes the
cause of wonderment while to a philosophical person
there is no difference between it and a forest where
there are horses and elephants, (6) [150]

Notes : The same theme is adumbrated here with
more emphasis in order to bring home the distinction
between real and unreal attitude, outlook and approach.
Compare : sEsidmar  &msagadnar  and  guavaugfasts
T9d geneataay | g A walmi 4 Afw g1 sgdan 1 (6)[150])

THAT FAFEA AGIARSA A |
werd sty feamsaa q=lm hol g4

bhasmana kesalocena
vapurdhrtamalena va |

mahantarm bahyadrgvetti
citsamrajyena tattvavit |71 111511l

Meaning : An unphilosophical person knows him
to be a great man who applies ashes ( to his body ),
who plucks out his hair and who sullies ( his body )
with dirt but a philosophical person ( knows one to be
a great man ) through the excellence of his knowledge.
(7) [151]

Notes : fggarmiss can also mean a sovereign
kingdom of Mind on which no one else has a control
or claim, influence or use, (7) [151]

7 fwwm fegeiesnen fafqae |
TR T 1< 124R1
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na vikaraya visvasyo-
pakarayaiva nirmitah |
sphuratkarunyapiytisa-
vrstayastattvadrsaytah 1181 115zl

Meaning : The philosophical persons showering
nectar of ever-rising mercy or compassion are created
not for doing bad but good to the world. (8) [152]

Notes : amge==: literally means persons having
their eyes on the essence of things. It can also mean
philosophical attitudes. Both will do, though
categories of compounds may differ. (8) [152]

th
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( Total prosperity )

% Central ldea = g
{
way is shown leading to total {0
prosperity by which one can get ¢
un-adulterated happiness. There-
after, he has nothing to hanker
for. He comes to enjoy all
bliss. Possessions, material and
temporal have no value compared

to the spiritual ones.
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[20]

e
gIagrg:
SARVASAMRDDHIH

qrEfzgary giEay qgraa: |
FFRAEATEEY €2l |EL agga: MR Uk

bahyadrstipracaresu

mudritesu mahatmanah |
antarevavabhasante

sphutdh sarvah samrddhayah Ui 11531

Meaning : When an employment of an
-unphilosophical approaci is stoppzsd, great men see
total prosperity evolving in thzir own selves. (1) [ 153 1]

Notes : Put a stop to (yaafinf, which cousists
-in thinking of things which are extraneous to soul.
‘Thoughts on soul and nothing else but soul will lay
.bare the hidden trzasures of spiritual wealth, which is
‘bliss. (1) [153]

amfraezy 99 zeWife amar ot |
g gEIRAE T aradstRa g 10 uue

samadhirnandanar dhairyam
dambholih samata $aci

jfidnam mahdavimanam ca
vasavasririyam muneh 1j2]] 11541}
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Meaning : A monk has all the opulence of Indra
in the sense that he has Nandana garden in the form
of trance, thunderbolt in the form of fortitude, Saci
(his wife) in the form of equanimity and a great aeriel
car in the foirm of knowledge. (2) [154]

Notes : In what is a monk lacking ? In nothing
is the answer. He is superior to Indra, the Lord of
gods even and surely more than that, too. He has
all the paraphernalia a rolling at his feet, the only
difference being that what he has by way of possessions.
is simply spiritual and not at all material, remember.
(2) [154]

fmRaframmad=en faweT |
wresenglz axadl 7 @ ghe nan nguw
vistaritakriyajiiana—
carmacchatro nivarayan |

mohamlecchamahavrstim |
cakravrti na kirm munih 1311 1155

Meaning : Is the mork not a sovereign monarch
as he wards off torrential rain showered by the
Mlecchas in the form of infatuation through the
excellent shield and umbrella in the form of innocent
activity and knowledge evolved ? (3) [155]

Notes : Sovereign monarch has an umbrella, which
is material and it can ward off rain that is material.
But what about that umbrella which the monk uses
to keep Infatuation at a distance ? The answer is, yes;
he bas that but the form is different. It is'the umbrella
of guileless activity and unsullied knowledge. (3)[155]
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asrmg e fassiszmat gia: |
ANTETERTE WITd @RI (g gEeas U4EN

navabrahmasudhzkunda-

nisthadhisthdyako munih |
nagalokesavad bhati

ksamam raksan prayatnatah j141 1115611

Meaning : The monk, who is the owner of the
reservoir of nectar in the form of ninefold continence
and who is excessively eaduring or preserving
forgiveness, shines like the lord of the world of the
Nagas ( serpents ) who is holding (on its head) the
earth. (4) [ 156]

Notes : Continence which is 7asizfagz threefold
employmen: of the three instruments, called Mind,
Speech, and Body is observed by the ideal monk and
then he shines more brilliantly than the lord of
serpents, on whose head rests the whole earth

securely. (4) [156]

gfaraedem fArsaeafaa: |
sty Beldgfangeiiiga: & nwn ngkel

muniradhyatmakaildase
vivekavrsabhasthitah |

jobhate viratijnapti-
gangiagauriyutah Sivah nSlI H1s7h

Meaning : The monk riding a bull in the form
of discrimination, in the Kailash called spiritualism,
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and accomparied by Ganges and Gauri in the form
of abstinence and knowledge, shines like Siva. (5){157)

Notes : Our ideal monk is in no way inferiorto
‘Lord Siva of the Brahmins. But the bull, Kuilash,
«Ganges and Gaurl which are his material possessions
are different in character and form in the case of the
ideal monk who has extra-mundane accessories and
possessions such as spiritualism,  discrimination,
abstinence and knowledge. (5) [ 157]

TAINATEER AT AEBL |
gEamRer oo JiEr et nan utuc

jianadarsanacandraka—

netrasya narakacchidah |
.sukhasagaramagn:sya

kimh ny@inam yogino hareh 161l 111581

‘Meaning : How much less than Krishna has a
meditating monk who has eyes of moon and sun in
-the form of knowledge and vision or faith, who cuts
.short ( going into) the hells and who is plunged into
.the ocean of happiness, got 7(6) [158]

Notes : How iz our ideal monk below par
.compared to Hari ( Krishna or Vishnu ) ? He has every
thing good and costly which Hari has got, though
.different in shape and substance. (6) [ 158 ]

r gRemae @ ErgEEia |
g augTssAgurAa Rz qarstEr ol newe
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ya srstirbrahmano bahya
bahyipeksavalambini .|

muneh paranapeksa’ntar—
gunasrstih tato’dhika y7n n1s9n

Meaning : The internal world of the monk
consisting of merits and independent of other objects is
much more superior to that of Brahma which is external
and dependent oa extrinsic causes. (7) [ 159]

Notes : There is a cent per cent disparity between
what both have got-the ldeal Monk and the Brahma.

The former’s opulance is spiritual and the latter’s,
material. (7) [159]

wafEtn ofisr @ aataia s
fugarEy ais@iagdt 1 At el 1125 <l

ratnaistribhih pavitra ya
srotobhiriva jahnavi |

siddhayogasya sa’'pyarhat-
padavi na davivasi ||81] 11160}

Meaning : The status of Arhat also which, on
account of three jewels, is as pure as the three
currents of the Ginges, isnot far from the moenk who
has mastered yoga (activity ). (8) [ 160]

Notes : arr means threefold activity, mental, verbal
and physical. Arhathood is at the door of an Ideal
Monk who-brought taz purity of threefold activities
to consummation. (8) [160]

th
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(Thoughts on maturing of the Karmas)

% Central Idea =«

Thoughts onthe Karmic Law,
how it works and ultimately how
torid them off, have been dealt
with here in this ASTAKA. It
points to one  inevitable
conclusion that in the final
analysis, it is the man who is
solely responsible for what he
does, gets and does not get.
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[ 211
e
e IEKIER R
KARMAVIPAKA-CINTANAM
¢® mer 9 g T ge AT 1 R
gfa: wRfUEReT €A gEd SO 0L MR

dubkham prapya na dinah syat
sukham pripya ca vismitah | :
mun:h karmavipaksya
jAnan paravasarh jagat 1110 11611}

Meaning : Knowing that the whole world is under
the sway of the fruits of the Karmas, the monk does
not become unhappy getting miseries and astonished,
getting happiness. (1) [ 161 ]

Notes : The monk should be smaw (unaffected)
this way or that way. (1) [161]

Tqi TAFAC WA AT AfY |
Tt wadeEr wafigrsf arEy URN 2GRN

yesam bhriibhangamatrena
bhajyante parvata api |
tairaho karmavaisamye
bhiipairbhiksa’pi napyate {1211 11162y}

Meaning : Alas ! it is a wonder that not even
alms is obtained, when the fate is averse, by those
very kings at whose mere knitting of the eyebrows,
the mountains also were broken apart. (2) [ 162]
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Notes : One, who was once a prince, becomes a

pauper so much so that he does not get sufficient

alms also to feed himself with. yugr is knitting of the
eye-brows. (2) [162]

Wi Trafish shvrsgzamE |
quIEgIst TSt |1y FEowRasaEe W3l 12830

jaticaturyahino’pi
karmanyabhyudayavahe |

ksanadrariko’pi raja syat
chatrachannadigantarah 13} 111631}

Mearing : If the good Karmic deeds ( done in the
previous births) are in operation, a beggar even,
though devoid of the nobility of the caste and skill,
becomes in an instant, a king, who has covered
the (whole) expanse of (all) directions with this
umbrella. (3) [ 163 ]

Notes : One, who is not fit at all for suzerainty,

gets it in a moment due to the effect of the all-
powerful Karmic Law.

sam-afeiige: means one whose umbrella is so big that

it covers all the quarters. This is possible in the case
of a sovereign monarch only.

Compare :

FIEIT FOI, FAEF TS, FAEF AT ATHS |
FAEs @l F1fq arst, g9 gaved 3 |
(X 3 %

T FUAF F@ AW, @ & FE |
qgd-92d, gad—ad, =& % a1 (3) [ 163 ]
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fgm 7am: gferer wovamg |
A qfadeey w1 ey ABE: 12 N8R

visama karmanah srgtir

drstd karabhaprsthavat |
jatyadibhiitivaisamyat

ka ratistatra yoginah 11411 111641

Meaning : The behaviour of the Karmas, from
the peint of view of inequality due to births etc. in
various different castes, has been seen as uneven as
the back of the camel, How can a contemplative
monk havc fascination for that, then 7 (4) [164]

Notes : Yogi wants to join God. But this is:
possible if only he has achieved eternal peace of mind.
He should, therefore, have a conviction that the
modus opcerandi of the Karmic Law is unknowable
and he should have no fascination for any material
eminence.

Compare this with what is said in szmifa by saemfs —
sigetefmm ey |
zrzar gafhg fRgni wagar dadaii o (4) [164]

arear: g gadEfearsti T |
WERTG STGUTMAET 22T FAWT Wil &K
artidhah prasamasrenim
srutakevalino’pi ca |

bhramyante’nantasansaram
aho dustena karmana 151 111651
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Meaning : Oh! it is a wonder that even those
who have, after evolving, reached the stage of quélling
the Karmas as also those who have mastered the
fourteen plirvas are made to wsnder in the endless
cycle of worldly existence due ‘o the (effect of ) sinful
Karmas (which have remained in store though
little ) (5 [165]

Notes : Karmas are infaliible. Thevy know no
exception. Th= &ing and the beggar are (reated alike.
Those who are about to reach ihe final goal as also
those wzass who are next (o dtéges omly receive
the slap from the Karmas. No influence can be
brought on them. (5) [ 165]

siE qaisty amil weas afifaesfy |
s www: FrigdeEngER 180 12RRI

arvak sarva’pi samagri
éranteva paritisthati |

vipakah karmanah karya-
paryantamanudhavati 11611 niesn

Meaning : The other entire parapherralia of
causes remains inoperative afier some time or at a
certain stage as if it were tired. But the operation of
Karmas continues till the end of the effect. ( 6 ) [ 166 |

Notes : The Karmic operation is continuous
till the final result. Everything else can be
intermittent. (6) [ 166]
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smmawrIe 99 iy 9w |
qramfsarey sonfae zafd non negon

asavacaramavarte

dharmam harati pasyatal |
caramavartisidhostu

chalamanvisya hrgyati 1174} H167i}

Meaning : This fruition of the Karmas destroys
religious merit in the entire penultimate stage of the
Karmic play even if one is aware while in the case
of the monks who are on the threshold of the last
Karmic play, it is happy to attack him, finding even
the least loophule. (7) [167]

Notes : 7aaesuaw means the time taken in the
annihilation of all the particles of the whole Karmic
lot either by enduring them or by warding them off
through penance ete.

Femad means the last phase of the process of
Karmic destruction and =asmag means any preceding
stage excepting the last stage (7 [167]

amd fyafi = weflaE ey faea )
g w9 ©RAAEaFEETIad: licl N1gell

samyam bibharti yah karma-
vipakam hrdi cintayan |

sa eva syaccidinanda-
makarandamadhuvratah 11811 1116811



122 Tfanasara.

Meaning : He, who assumes even—mindedness,
thinking in his heart that it is all due to the Karmas,.
enjoys perfect knowledge and bliss just as a bee
enjoys the juice of fl owers. (8) [168)

Notes : Non-attachment is the verdict. Equilibrium
is the conclusion. Even-mindedness is the only weapon
to do away with the whole army of the Karmas, One
who has accomplished this enjoys perfect bliss. He
tastes the nectar who acquires the highest degree of
balance like the bee that enjoys the juice of the
flowers. (8) [ 168 ]

th
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22
FE
( Aversion to worldly existence )
% Central Idea %

The author draws a very
frightening picture of the World
and its various constituents. He
advises us to run away from it
and shows how efficiently and
immediately we can do it
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[22]

qazae
BHAVODVEGAH

AT TEARSRNFEAATHE 79 |
6“&?!' a::@;{%@}%: q:q'{ﬂ} qg ‘?@‘%Kn': ltz" ”?a%“

yasya gambhiramadhyasys—
jhdnavajramayam talam |
riaddha vyasanasiiloghaih
panthano yatra durgamah iy 11169l

Meaning : The ccean of worldly existence is
-such that it has its cen'ral part unfathomabls that it
has a bottom mads up of vajra in the form of
ignorance and has routes which cannot be traversed as
they are c¢bstructed by lots of mountains in the form
of adversities, (1) [169]

wRIEFER 77 SargmEeia |
FqrnifaaageyonEie Hama 1N 1i2vell

patalakalada yatra
bhrtastrsndmahanilaih |
kasayascittasankalypa-
velavrddhim vitanvate {211 141701

Meaning : ( The ocean of worldly existence is
such) that there rises a tide in the form of
mental changes due to four passions such as
anger etc. in the form of subterranean jars filled
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with stormy winds in the form of desires and.
hankerings. (2){170]

sfiasioeragT ergeaas |qr |
Ay gRaEEEREEETTagE: 131 1Rel

smaraurvagnirjvalatyantar
yatra snehendhanah sada |

yo ghorarogasokadi-
matsyakacchapasaikulah 11311 11711

Meaning : (The ocean of worldly existence is
such) that a submarine fire in the form of passion
of love containing fuel of affection is always
burning in the centre as also it is abounding iu fish
and crabs in the form of diseases and occasions of

grief. (3) [171]

FfguamnRiagzaaataa: |
T GIATAET FTEE qEeegaEags Uell NgoRi

durbuddhimatsaradrohair
vidyuddurvatagarjitaih |

yatra samyatrika lokah
patantyutpatasankate 11411 1117210

Meaning : (The ocean of worldly existence is such)
that the sailors (and the crew ) there fallinto a storm
of troubles on account of lightning, gusty gale and
thunderings in the form of bad intellect, jealousy and
malice. (4) [172] '
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it ety waER A e fEsRTsigTeo 1
qeT gITarIrd WAFEAR wmEfR nMu nes

jiani tasmad bhavambhodher
nityodvigno’tidarunat |

tasya santaranopayam
sarvayatnena kanksatt 11511 111731

Meaning : A wise man who is always afraid of
exceedingly dangerous ocean of worldly existence
desires to cross it over with efforts of all types. ( 5) [173]

. Notes
=agq (169) means obstacle; Jar (170) stands for
tides; =id (171) is derived from i, the earth; 2z
(172) is for malice; gaia (172) indicates gale; aimis
{172 ) means sailor or navigator; s ( 172) denotes
holocaust. (1to 5) [ 169 to 173 ]

YA T5E AT 4T |
frarermratas: sy wnftasaar ghas u&n 1299

tailapatradharo yadvad
radhavedhodyato yatha |

kriyasvananyacittah syad
bhavabhitastathd munih Hel 11744

Meaning : Just like a man holding a wvessel
containing oil and a man preparing to aim at a fish
(revolving in the centre), a monk afraid of the
worldly existence is totally engrossed in (doing
religious) activities. (6) [174]
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Notes : A man walking in the bazar full of people
with a vessel containing oii full to the brim has to
walk completely engrossed in the vessel. He cannot
afford to have tue luxu:y of icoking here, there and
around. So also a man wanting to kill the fish in the
centr. revolving ia the wheels high above has to take
the aim with steadfast attention, otherwise he won’t
be able to fulfil the aim. In the manner of these two
men, the monk also has to do the religious activities
with undivided dedication, (6) [174]

A fewa 7z g’y a7 0
g7 @l anflargeansfy | |t ol ugeun

visam visasya vahnesca
vahnireva yad usadham |

tat satyarn bhavabhitanam
upasarge’pi yanna bhih 1|71 1}175]

Meaning : It is true that a poison is the remedy
of poison and fire of fire and therefore (it is also
true that) those who are afraid of the worldly existence
have no fear of the obstacles. (7) [175]

Notes : Poison should be treated by poison and
fire by fire. Just so the fear of obstacles is nowhere
before the fear of the worldly existence. A person
who is afraid of the very worldly existence has no
reason to experience fear of the obstacles, harassments,
difficulties, troubles etc. Smaller fear can be successfully
treated by a greater fear. (7) [175]
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W WARART AR ghEeg |
TRAGATHIGT g aggaiamssfa el NQusll

sthairyarm bhavabhayadeva
vyavahare munirvrajet |

svatmaramasamadhau tu
tadapyantarnimajjati {811 111761

Meaning : From phenomenal or practical or
pragmatic point of view, the monk gets firmness due to
fear of worldly existence and when he is in entrancing
equipoise where there is a vacuum, the fear of worldly
existence also becomes submerged in the entrancing

equipoise. (8) [176]

Notes : The monk is unaffected either by worldly
gxistence or by emancipation. For ever he remains

what he is.

Compare :
“qy a7 T gas fegd gleen: 0 (8) [176]

L
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(Avoidance of World-Consciousness): ¢
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The aspirant should have his. 3
eyes fixed upon. the world, beyond. %
and.not on, thlS world He should, 0
try to get away from 1t as, soon
and as faras possxble He should, ﬁ
therefore, cultivate aversion for
things temporal and material,
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[23]
SBIRAFTE:
LOKASAMINA-TYAGAH

e 55 ORI FEIMIEEEA |
ITHIRAY 7 wrgfaewcatis 120 ool

praptab sastham gunasthanarn
bhavadurgadrilanghanam |
lokasamjiiarato na syan
| munirlokottarasthitih 1 77N

Meaning : The monk who has - reached the sixth
step in. .ne ladder of spiritual merits which is
characterized by his having crossed the mountain in the
form of worldly existence should never be taken away
with the thougnt of world-consciousness as he is
now enjoying the extra—ordinary condition. (1) [177]
Notes : o3 wieam® is named as Pramatta. World-
Consciousness is characterized by a sign that a person
behaves just as the others behave in the world. One
who has pecome free from it is on the sixth step of

the spiritual ladder. He is settled in an ultra-world-
consciousness. (1) [ 177]

qur fazngfon 29 930 szOiws: |
TIT WA O@W 39 SRmA: -1 19l
y‘bathﬁ cintdmanim datte
batharo badariphalaih 1

haha jahati saddharmar
tathaiva janarafijanaibh 11211 111781
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Meaning : Just as an idiot gives away (his)
.desire-yielding jewel for the strawberries, a fool gives
up his religious merit, Oh! (God!) for the sake of
people’s applause. (2) [178]

™otes @ A world-conscious fool always misbehaves.
He knows not what to do and what not to do. He
sells a costly gem for a Cowrie.

sz¢ means a ¢ fool’. gar is an expression of wondéf;
{2)[178] '

ST ATETAIHIFASEI T & 2
gREAISIIET R UsFal weghRe 13 ngesy

lokasamjnamahanadyam
anusroto’nugd na ke |
pratisroto’nugastveko
rajabamso mahamunib y31 w1794

Meaning : Who are not moving along with the
stream in the great river of world-consciousness ?
It is only a great monk, verily a royal swan, who is
moving against the stream. (3) [179]

Notes : All world-conscious people are yes-men.
One follows the other. Fut rare are those who swim
against the current and they are monks only who are,
verily, royal swans among them who are none other
‘but crows. (3) (179] |
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" SrgmEEsa w9t 3 AR 9
e Rrearegt AW 7 @R €0 AR UL 1R<ell

lokamalambya kartavyam
krtarn bahubhireva cet |
tadd mithyadrsam dharmo
na tyajyah syat kadacana |41 11801

Meaning : If what has been done by many keeping
the world-consciousness in view is only to be done,
the religious. course adopted by persoms of wrong
belief will never be fit to be abandoned. (4) [180]

Notes : 1f it is said that what has been done
by the world-minded people, should be done, then
it will amount to saying that the course adopted by
people of wrong or perverted belief should not be
given up but, on the contrary, should be adopted.
This is a non-sense. (4) [180]

SisTiR B gl o aweR AT
i § Teaafiist: IFE SSHETTEn M 12aRn

sreyo’rthino hi bhiyanso
loke lokottare na ca |
stoka hi ratnavanijah
stokddca svatmasadhakah |15, 111811

Meaning : People hankering after emancipation
aze not many irrespective of the fact that they might
have adopted worldly course or ultra-worldly course.
Just as migrchants dealing in jewels are few, those
accomplishifig the (goal of) emancipation are also
few. (5) {181 :
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Notes : There are, as a maiter of fact, very few
people whose goal is emancipation. They may adopt
any route, worldly or extra worldly. The oaly essential
condition is that their final aim should be salvation.
(5) [181] |

| SrEdgTEd A dranwagaE: |
Faafd STEAFHEAAAREETIN &N N2

lokasamjfidhata hanta
nicairgamanadarsanaih |

sansayanti svasatyanga-
marmaghatamahavyatham tieil 111821l

Meaning : Those, who are affected by the thought
.of world-consciousness, indicate, through ‘theit slow
moving and looking downwards, the great agony
(caused ) into the vital parts of their body in the
form of their vow of truth. (6) [182]

Notes : Those who are taken away too much by the
world-consciousness cannot remain true to their vow
of truth and therefore their gaitis slow and eyes are
cast downwards because they feel piercing agony
-and shame. (6) [182]

sratrrugHEl h Frwae !
a7 yam=Ed wad Mg ol 1<l

atmasaksikasddharma-
siddhau kim lokayatraya |
tatra Prasannacandrasca
Bharatasca nidargane 11711 1118311
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Meaning : If pious religiosity is obtained keeping-
one’s own soul as a witness, where is the need of”
maintaining world-consciousness ? The examples to
the point are Prasannacandra and Bharata. (7) [183]

Notes : You do a thing keeping your soul as a
mere witness, that is to say, you should never get
involved. Behave as if your soul is a mere arzt or ==T.
ng-agz was a monk but merely in name only because
internally the thoughts of war: were going on and he
therefore incurred a Karmic bondage resulting in hell.
While wa ssadf got the state of an Omniscient, though
he enjoyed sovereignty because he enjoyed it only
externally, Internally, he was unattached.

Compare : ‘“‘emay sygafFasiy | (weriFsiaga) (7) (1831
AFHNRFT: ALY AT |
FEAWEY A TEHAGEG <l 12esll

lokasamjnojjhitah sadhul
parabrahmasamadhiman |
sukhamidste gatadroha-
mamatamatsarajvarah 1181 111841
Meaning : The monk, who is devoid of the
thought of world-consciousness, who has achieved
equipoise in the form of absorption in the highest
entity called Parabrahma and who has thrown off
hatred, fascination and fever in the form of malice,
lives happily. (8) [134]
Notes : qu@gn is Supreme Being, the Highest
Entity. (8) [184]

%
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( Scriptures )

# Central Idea =

Ultimately it is the scriptures
to which one has to go for
guidance. After all, what is g=:
( Guruh ) also ? They are the
living embodiments of the
scriptures. One can get from them
what one wants for enlightenment
etc. etc. So the scriptures are
an ultimate authority for the
highest and the lowest. They are
everything — the veritable treasure
containing tenets, principles,
injunctions and  instructions
bringing peace and prosperity to
those who approach them with
due regard and obedience.
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241

=]
SASTRAM

TegRa: @ AEARTIRET |
sdqagy: frgr @uE: areEg: 1A ngesl

carmacaksubhrtah sarve
devascavadhicaksusah 1
sarvatascaksusah siddhzh
sidhavah $astracaksusah 111l 111851
Meaning : The human beings have skinny of
physical eyes, the gods have eyes in the form of
superhuman _knewledge, the perfect souls have eyes
everywhere; and the monks have eyes in the form

of scriptures. (1) (185 ]
Notes : adamgs: means every unit of the soul

serves as an eye in the case of accomplished souls.
Or it can also mean that the siddhas -the perfect

ones - have all embracing eyes. Compare :

St e Géq?ifﬂﬁﬂ |
31 7 SNRewaa, (Ggr 10 asagrare || aRaail (1) [185]

wfomfarataRaestatia: |
FEi WEATEEY QAR qrEgAr URA NRCRl

purahshitanivordhvadhas-
tiryaglokavivartinah 1

sarvan bhavanaveksante
jfianinah $astracaksusd (121 111861
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Meaning : The monks, who have acquired knowledge
sce, through the eyes in the form of scriptures, all
the modificatory changes taking place in the world
high above, down below and the world in front as
if they are occurring before their very eyes. (2)[1385]

Notes : To the wise and learned, the holy
scriptures serve as eyes. They sece everything that
.occurs as if oceurring before their very eyes. (2) [ 186 ]

A A g g e
gad fquaes g9 AFae FEEeE M3l nLesi
$asanat tranasaktesca :

budhaih $astram nirucyate 1

vacanam vitaragasya |
tattu nanyasya kasyacit 11311 N1871

Meaning : On account of its power (o do good
and its power to protect, the scripture is described
by the wise as deriving its meaning. It is the word
of the detached which is the scripture and of no one
else. (3)[187]

Notes : The letters =g in the word e mean
‘giving beneficial advice and 5 means to protect. This
.is the derivative meaning of the word zies. Compare :

wgAaAeda o, AMEIAEAaAT |
J%d gd<ored, dsaad aarEEan | (sEdE)
x X X

FEMTEMEN G, auganfEa agd | ,
FAPR ¥ gassratify e afs || (gEmdd) (3) [187]
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TN [WEHY qENg ARG [ |
qOpY YREARAT fawg sdfagE usl ntean

gastre puraskrte tasmad
vitaragah puraskrtah |
puraskrte punastasmin
niyamat sarvasiddhayah a4t 111881t

Meaning : It ( The derivative meaning ) has brought’
the scripture in the vanguard and (thereby) the
Detached has been brought in the vanguard. And
when the Detached has been so brought, all the

attainments have also been brought in the forefront.
as a rule. {(4) [188]

Notes : If and when the scriptures are eulogized
or extolled, it is the #Haua (the Detached one) that
is eulogized or extolled, really speaking. If one
considers like this, it can bring for the aspirant
various attainments cr achievements. Compare :

fknT gzaed afa, gamegea@dl gaeg sid |
gaaftad 7 aftad, Pamg anafEe s || (Nzos R %aEL 2v)
STH 15T o 30T (Rasfamy )

feaargr €adgsr &% 4 Fgatam 1 (4) [188 ]

A4 SPAA: qrReIxd A Jen |
yregatd 98 Wi gEEesE 9% 92NN 2Rl

adrstarthe’nudhavantah
$astradipam vina jadzh |
prapnuvanti param khedam
praskhalantali pade pade tisn 11893
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Meaning : The indiscriminate people, running
after the meaning which is latent, and without the
(help of the) lamp in the form of scriptures as well
as stumbling at every step encounter great grief. (5){189]

Notes : One should not do hair-splitting. He:

should take into account the obvious and leave aside

the unmanifest. How is one to get light without using
the lamp ? And the lamp here is none other than
the scriptures, (5) [ 189]

YSIsomil arAEETR @ Ray |
Wagrgaar aes qgeastERa &0 HRee

$uddhonchadyapi sastrajind-
nirpeksasya no hitam |

Bhautahanturyathd tasya
padaspar$anivaranam !6il 111901

Meaning : Innocent alms etc. also is not beneficial
to him who disregards the scriptural injunctions,.
just as the avoidance of the touch of the feet is not
to him who is the slayer of the Demon. (6) [190]

Notes : az=3:—Maafy was the preceptor recognized:
and admired by the Bhillas. He had an umbrella
made up the peacock’s feathers. It so happened the-
wife of the chief of the Bhillas took a fancy to have that
umbrella. The chief begged for it from the preceptor
but he did not accept it whereupon the chief ordered
the Bhillas to slay that preceptor and have it. The:
chief also told them to give the blow elsewhere but
not at his feet as the Guru’s feet are always adorable..
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It can be understood that chief’s advice was a big
. Joke and nothmg else. So also with regard to beggmg
alms ignoring the scnptural injunction, It is not at
all beneficial to beg for alms at the cost .of regard
for the soriptural instruction. (6) [190]

IR AR, |
TREgEeT MEEATE: 1o 12

ajhana’himahamantram
svacchandyajvaralanghanam |

dharmaramsudhakulyam
éastramahurmaharsayah 11701 111910

Meaning : The great sages have described scriptures
as the infallible incantation removing the serpent-
bite in the form of wrong or perverted knowledge,
as a fast for fever in the form of acting at will and
as a basin of nectar for the garden in the form of
religion. (7) [191]

- Notes : To describe, in brief, the scriptures fulfil
the purpose of removing the s and wrss=g-irreligion
and unrestrained behaviour. They generate worshipful
attitude in the votaries and devotees. (7) [191]

TENTAERER T I g | |
FRAFEY AEEAWl AT 9@ 939 <l RN

$astroktacarakarta ca

- §astrajiiah §astradesakah |
$astraikadrg mahayogi

priapnoti paramam padam {811 11192l
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Meaning : A great contemplative saint who
performs disciplinary duties mentioned in. the scriptures,
who is the knower of the scriptures, who preaches.
the scriptures and whose only eyes are the scriptures,
gets the highest status. (8) [192]

Notes : The sloka summarizes the service
rendered by the holy scriptures. (8) [192]

5
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This ASTAKA at once
declares that possession of things
is bad under all circusmtances.
It comes in the way of developing
the spiritual power to the
maximum. But the definition of
possession is also to be borne in
mind, The author unequivocally
says that it is the lust (gesi
Mirecka ) for the things and not
the things themselves, which is
responsible for the monrk being
branded as gl ( parigrahi).
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[25]

qfiggeamT:
( PARIGRAHA-TYAGAH)

A WEYS REwA] Wg AsHtd |
qftgrag: Fsi AziFg@aasa 1 NLasi

na paravartate raser
vakratarh jatu nojjhati |
parigrahagrahah ko’yam
vidembitzjagattrayzh HAL 11193

Meaning : Which is this planet in the form of
-possession that does not retrace from the heap of
‘wealth, does not give up crookedness and is the cause
of harassment to all the three worlas ? (1) [193)

Notes : Ordinarily, the planets when they are
retrograde, come back into the preceding zodiacal
sign and they are called a%. But they become quit also,
that is to say, they give up their retrograde nature,
cease to be 3% and at that time they are cailed wmuff
and again go tothe zodiacal sign in which they were
formerly there. This phenomenon is contrasted with
the planet of possession with the remark that it is a
planet doing eternal harassment. (1 ) [193]

gftgemerdarg patiRasr fHOg |
Wy fagan f& 7 g fefpamfy 11 zeLn
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parigrahagrahavesad
durbhasitarajahkiram |
griyante vikrtdh kim na
pralapa linginamapi 121l 119411

Meaning : Are the incoherent speeches of the
pseudo-monks, which are distorted and scatter the
dust in the form of wrong statements made on account
of their being possessed by a devil in the form of
possession, not heard ? (1) [194]

Notes : fsfy7 means a monk in name only as he
attaches great importance to ex.ternal signs indicative
of his being a monk of a particular sect or section.

Let go ordinary people, but the mouks, who are
not the ideal monks but pseudo-monks get possessed
by the lust of possession 'in the form of sectarian
signs etc. and make, when they are so possessed,
mischievous and wrong statements, going against the
scriptural injunctions. Here the author throws a fling
at the so called fanatic monks. Compare :

ITHIINAT, TRBITFEF, |
qREgmemEaeRIAREIsl & 1 (@mEns) (2) (194}

Tl quag FawEad T aluEy |
SARY FEETEANH qEUREd S U3 Nl

yastyaktva trnavada bahyam
Antarar ca parigraham |
udaste tatpadambhojam
paryupdste jagattrayi 131 1119511
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Meaning : (All the people of) three worlds wait
upon the lotus-like feet of that (monk) who remains
indifferent having abandoned, like a blade of grass,
the external as well as the internal possession. (3) [195]

Notes : sir-a¢ gfisgg  means internal afzg such as
the wrong and perverted belief etc., etc. (3) [ 195}

faRssagsamey qtEfaasaar 90 |
AR FsgFaEer 9w = 7 faf nen ngesn

citte’ntargranthagahane
bahirnirgranthata vrtha |

tyagat kancukamatrasya
bhujago na hi nirvisah (14{] 111961]

Meaning : External dispossession is futile (in the
face of ) internal possession being present there in
the mind which is overpowered on account of it.
The serpent that has merely given up the slough
cannot be (on that account merely) poisonless. (4)[ 1961

Notes : The monk is no monk at all so long as
he is not free from the knot, both externally and
internally. Abandonment of mere external possession
is meaningiess. Knot is z7s and is due to wwwr and zw.
The bonafide monk is devoid of this. (4) [196]

% qRIT ard: Ay awe I |
WA gmiET ava: qfod a9 Usil el
tyakte parigrahe sadhoh
prayati sakalam rajah |
palitydge ksanadeva
sarasah salilam yatha sy 11974
10
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Meaning : The possession having been left, the
-entire  (heap of Karmic) dust goes away, just as
the water of the lake leaves when the bank is
«destroyed (5) [197]

Notes : w=: is swaz (Karmic dust). oifs means
ibank. (5) [197]

GFRIEFEIT gestgwer AR |
fEiiagEr A ggaEtaa=mr ngn ngec

tyaktaputrakalatrasya
murcchamuktysya yoginah |
cinmatrapratibaddhasya
ka pudgalaniyantrana 161} 1198l

Meaning : How can that contemplative monk
-who has abandoned son and wife, and the lust for
possession as well as who is attached to knowledge
-only, be restrained by a bondage of the matter ? (6) [198]

Notes : g=gzi is lust, fg=m means knowledge only,
gZefageanr means ¢ The Matter cannot hold out to him
any fascination,” (6) [198]

frrEding =2y fMafeensaftni: |
froforaedd  gdfaw@c nol gl

cinméatradipako gacchet
nirvatasthanasamnibhaih |

nisparigrahatasthairyam
dharmopakaranairapi 17|11 111991

Meaning : The monk with a lamp of mere
‘knowledge gets stabilized in possessionlessness even
ithough he has with him the religious accessories which
are as if it were the windless places. (7) [199]
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Notes : Even though the monk might have got
religious accessories, he should be considered as
possessionless if only he has with him a lamp of
knowledge. Having accessories cannot prove that he
is possessive, Just as a lamp in a windless place does
not flicker, such a monk does not become ruffled
even in the presence of accessories. Though he has
accessories, he is as a matter of fact, without them
because he has no craving for them. (7) [199]

.Compare : &l ARy 7Y TASTN 7 @& A |
A ST I Ha GEBISHSBIE fA=37el |
TAE AT S W I FETATEEEE |
& angfemer  Rad aiwEl & agamg 1| (7) (199]

geaioalyai a9 swrea aftme: |
gegar e g SRR NGl lReel

miircchdchannadhiyam sarvam
jagadeva parigrahah |

mircchaya rahitanam tu
jagadevaparigrahah 1811 1120011

Meaning : The whole world is a possession to him
whose intellect is overpowered with the lust of
possession and the whole world is mnot at all a

possession in the case of him who is devoid of such
a lust, (8)[200]

Notes : g=si is the only criterion in deciding
whether a monk is gfia@l or amfwdl. (8) [200]

th
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( Experience )

« Central Idea x
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There is no talk here of the
worldly experience. The author
describes, in this ASTAKA, the
divine experience which one
enjoys while on his road to
realization. Other experiences are
nothing compared with this rare
experience, ecstacy, bliss. It is a
matter to be realized only, not
for talking about.
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[26]
AT
ANUBHAVAH

g fRmufst Fegaan gag |
FiRgwl TE: FFerEiemEa N 0Re

sandhyeva dinaratribhyam
kevalasrutayoh prthak |

budhairanubhavo drstah
kevalarkarunodayah 111} 12011

Meaning : Just as twilight is different from the
day as well as the night, ecstatic experience is also
different from both the omniscience and scriptural
‘knowledge. Ecstatic experience is just like a dawn
before the sunrise of omniscience-say the wise, (1) [201]

Notes : This divine experience comes into being
after the scriptural knowledge ( #fagama) and before the
omniscience. In between these two, there is an interval
illumined by this divine experience, called ecstacy
which in other words is called mfdwma ( Intuitive
knowledge). (1) [201]

SR GATEEN FFgza w7
O T AOEARISTAT FFRE: NN W

vyapdrah sarvasastridnath
dikpradar$ana eva hi |

param tu prapayatyeko’
nubhavo bhavavaridheh 11211 112021
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Meaning : Merely showirg the direction is the
(main ) function of all the scriptures. But it is only
the ecstatic experience that takes you beyond the
ocean of worldly existence. (2) [202]

Notes : The scriptures show direction merely or
give guidance. But what takes us beyond this worldly
existence, is this divine experience only. Compare the
following line said by Haribhadrasuri in support of this.
FuraEgEIETE R - —agreaEA Fea-agaa: | (2) [202]

wdAifgd af s= fugrgwe @@ |
FrAgRRTafe q avd IF IO AP N3N U=

atindriyam param brahma
viSuddhanubhavam vini |
$astrayuktisatendpi
na gamyam yad budhd jaguh u3n n203n

Meaning : The transcendental Brahma which is
supreme is not comprehensible with even a hundred
of scriptural devices without the ( help of ) pure ecstatic.
experience-proclaim the wise. ( 3) [ 203 ]

Notes : =mesgfwaras — The Brahma is knowable
through Intuition only and never by logical reasoning or
Intricate arguments contained in the scriptures. (3) [203}

JIEATE TFARA TIMAT TR |
FIRAFAT TR FAO TG AT Frawas 120 1o
jhayeran hetuvadena
padartha yadyatindriyah |
kalenaitavata prajiaih
krtah syad tesu niscayah 11411 112041
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Meaning : If the transcendental objects can be
comprehended by the logical devices, the highly
intelligent people would have arrived at a final
conclusion about them at some time or other. (4 ) [ 204 };

Notes : Where intellect fails, intuition succeeds.
(4) [204]

O A Feqazdl ArsgrerAIEa |
frerazarenzEgisgaatagar 1l IRe4i

kesam na kalpanddarvi
sastraksirdnnagahini |

viralastadrasasvada-
vido’nubhavajihvaya 115\ 112051

Meaning : Whose ladle of imagination is not able
to probe the rice-pudding of scriptures ? ( But) Those:
are rare who know the taste of it through the tongue
of experience. (5) {205]

Notes : Allhave got, according to their own merit,
the power of intellect and imagination with the help
of which they would try to grasp the secret of the
scriptures. But they would be disappointed because it
is the province of the realized and not of the novices.
The Super-soul yields to the application of Intuition
only. = means milk mixed with cooked rice, i
other words, rice-puddiog. (5) [205]

Ty a9 fageg fagegigdd & o
w9 Tl =Hatgeft @ gt 180 ReEN

pasyatu brahma nirdvandvam
nirdvandvaaubhavam vina |
katham lipimay1 drstir
vanmayi vA manomayi ||6]} 112061l
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Meaning : How can scriptural injusctions, oral
instructions and menial thinking, without the pure
experience, enable one to realize the reality which is
absolute, that is to say, without duality @ (6) [206 ]

Notes : zfiz here means approach. It is threefold,
namely,-the approach through the written word, the
spoken word and mental cognition. All these three
fail. Only that approach succeeds which is based on pure
experience, not tinged or coloured by gz meaning
love and hatred. (6 ) [206]

q gyftqWizar=fy 5 w@ewma |
FqATRRT R ATNAT 2T Nol IR vl

na susuptiramohatvin
napi ca svapajagarau |
kalpanasilpavisrantes
turyaivanttbhavo dasa 1711 nz2o7i

Meaning : By becoming dispossessed of delusion,
deep sleep is not possible. ( That is to say deep sleep
is possible only when #@ig (infatuation) is present.
Also even if whole operation of imagination is
suspended ¢ state of Dreaming’ and ‘state of awakening’
cannot be ensured. Therefore, only experience is
the fourth expedient. (because =g and s=mr are not
present). (7) [207]

Notes : During the sleeping state, mig ( Infatuation )
is present. During the dreaming state g=gar ( Imagination)
is present. So also in the waking state. All these three
states ~are marred by the presence of factors which
come in the way of the comprehension of Brahma,
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the Supreme Reality. It yields to Experience only.
Therefore, it is an object of realization only. (7) [207]

| sfineaTfas gega qrsean g |
w ¥y o smrgiRAtmEei il 1Re<l

adhigatyakbilamm sabda-
brahma $astradréa munih |
svasarnvedyam pararm brahma-
nubhavenadhigacchati (181} 11208l

Meaning : The monk, having known the integrated
Brahma in the form of word, through the means
of scripture, realizes the same Supreme Brahma,
knowable through one’s own feelings and by his own
experience. (8) [208] '

Notes : zz1 may mean means. The monk can
‘get a clue to Supreme Brahma through scriptures.
But actual attainment of it cannot be had without
argwg (Experience, Realization). (8) [208]

th
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L27]
0TS

YOGAH

qdq Mwarg DM /ESANEE T |
Afireg syrEnTrieTTEEa=Ee 1120 HR .l

moksena yojanad yogah
sarvo’pyacara isyate |

vidisya sthanavarnartha-
lambanaikagryagocarh [j111 112091

Meaning : It is proper that yoga should mean:
the whole ethical code of conduct as it unites the soul
with emancipation. In particular, it appertains to.
postures, letters, interpretation, meditation on symbols
and concentration. (1) [209]

Notes : This s’loka outlines the two main aspects
of yoga of which one is concerned with the ethical
code and the other with the orthodox such as,
postures etc.

Compare : ‘gg@u  SEwme Sy @sqy @ asgaEy 17
( Haribhadrastri’s Yogavims’ika). (1) [209]

TANEE aF T g |
e frommg i a3=|f¥ nkn 1ol

karmayogadvayam tatra
jhdnayogatrayam viduh |
viratesveva niyamad
bijamatram paresvapi 11211 112104}
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Meaning : The first two constitute operational
yoga and the last three are concerned with knowledge.
They all five exist as a rule in those who practise
total abstinence but in others in a germinal form
only. (2)[210]

Notes : The s’loka is an illustration of the sutra
“ AT de: )

The first two, namely, sarqm and =i are concerned
with f%ar and the last three, a4, sesm and w#wz3 with
w13, (2) [210]

FOTfAdggInggerwRRm: |
W FAF=sMINRaTESE: 13l NeL

krpanirvedasamvega—
prasamotpattikarinah |

bhedah pratyekamatreccha-
pravrttisthirasiddhayah 13i) 112111

Meaning : Desire, activity, stability and attainment
are the four varieties of each of the given (aforesaid )
yogas and (they) cause compassion, fear (of the
world ), hankering (for salvation) and tranquility,
(3) (211)

Notes : Compare :

sar feasl dam &g 9g 7 gag |
ol smwrar geedw wEEE || ( Awifae)

From the above s’loka, it is clear that our
author has exclusively drawn on Haribhadrastri’s
Yogavimsika (3). [211)
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T=9r1 qEenRaAifa: gafs ares 9T |
AT 3 [
g qrawAtet: fafermmdargay uen nReRl

iccha tadvatkathapritih
pravrttih palanarm param |
sthairyarn badhakabhirhanih
siddhiranyarthasadhanam {1411 112121

Meaning : Desire means affection for tales, activity
stands for observance, stability denotes absence of
fear for transgression and attainment is equal to

accomplishment of other auxilliary objects. (4) (112).

Notes : gz=ar (Desire), waf: (Activity), 3%
( Stability) and fafg (Attainment) are the four
varieties of yoga. (4) [112]

oA e |
Wod NRE: enEmEERT g T %0 123N

arthalambanayoscaitya—
vandanadau vibhavanam |
Sreyase yoginah sthana-
varnayoryatna eva ca 11511 112131

Meaning : Remembrance of meaning and symbolic
meditation while playing salutations (to the idols) in
the temple as also the endeavour for postures and
letters are for the welfare of the contemplating
monk. (5) [213]

Notes : The meditating yogi (monk ) should, first
~ of all, master postures and then utterarices’ of mystic
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syllable as also the eulogies offered to the Tirthankaras
.and others. He should deeply meditate on the
meanings and significance of the =waaas etc., etc.
He will thus be able to accomplish good to himself.
(5) [213)

wergAmeE 34 f5Ed wasly T 1
SEROAISTARTSAEEA: @0 H&I 1B

alambanamiha jieyam
dvividham rlipyarfipi ca |
- arfipigunasayujya-—
yogo’nalambanah parah (611 11214}

Meaning : One, depending on a form and the
-other on a formless are the two kinds of meditational
symbolism. Identicfiation with the properties of the
formless is a yoga, par excellence. (6) [214]

Netes : The yogi should select some form for
‘meditation and then should pass on to the meditation
-of the formless which is excellent of the two-support
(enwssa ) is necessary for the beginner. Just as he
progresses, he adopts a subtler method, the method
.of meditating on the virtues of the godlike. Compare :

s 4 od sfameafd 7 seg g & |
FUGRusEAl gERl HmEHN  wH ||
(Haribhadrasiiri’s Yogavimsika). (6) [214]

frafFareisd: wmmft sy |
FAEARE AR AN FATETg Mol | 4
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pritibhaktivaco’sarnigaih

sthanadyapi caturvidham |
tasmadayogayogapter

moksayogah kramadbhavet 17 112151

Meaning : Affection, devotion, commandments
‘and non-attachments are the four subdivisions of each
-of the five yogas (mentioned before ). Therefore, the
attainment of yoga through cessation of yoga
(threefold activity, namely, mental, verbal, and
actional ) climaxes gradually into yoga called Moksa
( Emancipation). (7) [215]

Notes : Five yogas (posture, letters, meaning, support
-.and absence of support are the English words for ®ur,
.qul, 19, si@ma and siqesa mentioned before) multiplied
by four subdivisions of yoga, namely, =8, g3fh, fEuwar
and fafg (Desire, activity, stability and attainment)
become twenty. These twenty multiplied again by
fify, wfw, swg and x@n mentioned in the s’loka become
-eighty, (7) [215)

WAEARReYf<3gEETaTeE N |
gug WEIEIY Al Ty el NRLEN

sthanadyayoginastirtho-
cchedadyalambanadapi |
sttradane mahadosa
ityacaryah pracaksate 1181 11216l|
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Meaning : The teachers say that it is a.commission:
of a great sin to teach the canon to an undeserving.
who does not know the yoga such as the sthidna
( postures ) etc. even by taking recourse to an argument
that if it not done like that Jainism will come to an

end. (8) [216]

Notes : Yet the propagation of Jainism suffers but
its canon must not be taught, with a view to
propagating Jainism, to an undeserving who does
not know even what ®mq etc.,, the divisions and
subdivisions of yoga, are. (8) [216]

th
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( Sacrifice)
3 Central Idea

What is the real Sacrifice ? ﬁ
How should it be performed ? 8
The author has defined and
described it in clear terms in this g
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[ 28]
BRIt
NIYAG'AH

T FH FOAA AY AAEAT LA |
g fafaya ama feraafafaeg nn uxen

yah karma hutavan dipte
~ brahmagnau dhyandhayyaya |
sa niscitena yagena ‘
niyagapratipattiman uin 11217
Meaning : In a lighted fire of Brahma, he, who
has offered his actions with the Vedic Mantra in the
form of meditation is, indeed, one who has performed
sacrifice that is prescribed. (1) [217]

Notes : gt means that Vedic Mantra in accompani-
ment with which the sacrificial fuel is offered or
placed in the sacrificial fire.

D] means concrete, material sacrifice and fam
means abstract sacrifice. (1) {217]

grasifafa favmd ags @l & |

aEe: weag: 6 glemmaassiEE: 1A 18

papadhvansini niskame
jhanayajiie rato bhava |
sdvadyaih karmayajiiaih Kim
bhiitikAmanaya’’vilaih 1121 11218))

Meaning : Be absorbe¢ in the sacrifice of

knowledge, which has the power to destroy sins and
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which should be done without any hope of return.
What purpose will be served by the sinful “sacrifices
of actions performed = with. the desire .of worldly
prosperity 7 (2) [218] ‘ ,

Notes : There are two types of trsr(sacnﬁcc)
namely as@ and fewm. as@A  is performed by offering
animals in the sacrifice’ in pursuance of the iojunction,
“ yfysm: togmiewa ” in Hindu sfs but the Jaina Sastras
prescr:bc gy’ in which smful thoughts are to ‘be
offered. (2) [218)

IR FaER: JE FEeishy ARE |
T ST AN fqwta R nan TEEEIL

vedoktatvan manahsuddhya
karmayajino’pi yoginah |
brahmayajna iticchantah
Syenayagarh tyajanti kim (1311 112191
Meaning : Why do they, who argue that a ritualistic
sacrifice is a sacrifice called Brahmayajiia for an
ascetic as it is performed with purity of mind as laid
down in the Vedas, abandon the performance of
sacrifice in which a falcon is offered ? (3) [219]
Notes : zag is falcon. If one argues that the s
is smms because it is done with purity of mind as
prescrlbed in the Vecdas, why does he not do that
%79 in which falcon is offered and argue at the same
time that he has done so with purity of mind ? Such
a sA%= is not at all a =sw=ms. (3) (219)

FEag: g Fy ggesemityEo |
garfy daamer qrwE g A e lmou
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brahmayajiiah param karma
grhasthasyadhikarinah |
ptjadi vitaragasya
jiinameva tu yoginah {1411 112201
Meaning : For a layman who is authorized or

qualified, only acts such as the worship etc. of the
Detached (dftawa) are a sacrifice called Brahmayajiia but

for an ascetic, knowledge is a Brahmayajna. (4) [220]
Notes : For a (Jaina) layman, the azms is the

actual worship of the dlaum (the Detached) and for a
2@ ( Jaina monk ), knowledge is the sms. (4) [220]

fRaw ffts =1 sdgammy |
agafentyd I grezafEafzenang uwil ugz N

bhinnoddesena vihitam
karma karmaksayaksamam |
kiptabhinnadhikararm ca
putrestyadivadisyatam 11511 n221y

Meaning : Activity prescribed in the scriptures
with a different motive is not able to destroy the
Karmas. Take it as a sacrifice motivated with a

different purpose just as a sacrifice performed for
getting a son. (5) [221]

Notes : Any religious act done with a worldly
motive can entitle the doer for its attainment but he
cannot expect a total annihilation (#aw7). For a total
annihilation one should do the religious act without

any motive of a worldly gain. There is essential
difference between wgdw and sd=. (5) [221]
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AWOHY AT |
FETA T 9% @EaEET g NSl IR

brahmarpanamapi brahma-
yajiiantarbhavasadhanam |

brahmagnau karmano yuktam
svakrtatvasmaye hute 161l 112221

Meaning : In Brahmayajna, the means which 1Is
the internal thought should be offered. It is proper
that activity in the form of destruction of one’s own
egoism should be offered in the Brahmajii (the fire
of Brahma ). (6) [222)

Notes : The real szmst consists of the offering of
one’s own thoughts, that is to say, the thoughts of
ego. s 9 should be the motto. &a means
egoism. aFamer? means egoisic generated from one’s
own action or activity. This #77 should be sacrificed
in the sacrifice. (6) {222]

FEATIaaae ST AW |
qEAT JEIsEr sefoy srpian ol HRR3N
TATRAATSZET AR |
qeo foreay afRawmafeaRmeg et nrzen

brahmanyarpitasarvasvo

brahmadrg brahmasadhanah |
brahmana juhvadabrahma

brahmani brahmaguptiman W71 1223y

brahmadhyayananisthavan
parabrahmasamahitah |

brahmano lipyate naghair
niyagapratipattiman 11811 1122411
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Meaning : A Brahmana ‘who has offered every-
thing .to Brahma, who has his eyes fixed on Brahma,
whose instrument is his knowledge of Brahma, who
is offering ignorance as oblation in the sacrifice, who
is protected by continence, whose faith is concentrated
on the medltatlon on Brahma whose mind is focussed
in Super—Brahma and who has undertaken to perform
the sacnﬁce, is not soiled by sins. (7-8) [223-224]

Notes : A Brahmana, Sramand, Bhlksu or
Nlrgrantha is not' besmeared with Karmas if he does
the sacrifice fully concentrating his eyes on the
Brahman meaning thereby that he should perform
seras in which his ego should be offered as oblation
and then he is called a real sacrificer (frmmafafaar ).
(7 -89 [ 223-224]

%
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( Worship )
% Central Idea

The author, in this ASTAKA
enunciates the nature of abstract
worship one should offer to God
whose replica he is.
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[29 ]

AETAT
BHAVAPOJA

FATEAAT HAEAT: darQaEenaq |
fsRewas TEaaEarga: 10 Ul

wfFrgmgam sz |
WHEMEAT 3T YSARAEERT IR NHRREN

dayambhasa krtasnanah
santosasubhavastrabhrt |
vivektilakabhraji
bhavanapavanasayah i1 12251
bhaktisraddhanghusrnon
miérapatirajadravaih |
pnavabrahmangato devarm
Ssudhamatmanmarcaya 1|12} |i226ll

Meaning : Worship the god who is in the form
of your own Soul which is pure on account of ninefold
chastity having bathed with the water of mercy,
having dressed in auspicious clothes of contentment,
having decorated the forehead with the forehead-
mark of discrimination, having purified the purpose
with good thoughts, and with sandal-wood paste
mixed with saffron in the form of devotion and
faith. (1-2) [ 225-226)

Notes : arff means one who is shining. gga means
saffron. ifiws means sandal-wood. ss=#iza: means con-
tinence which is ninefold. A%w and finsd make ninefold
purity. To do, to make others do and to approve
others doing through mind. So also through words and
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so also through body. This makes nine. aan2f¥gfE is
another word for it. (1-2) [225-226]

AMYTRA TAYRGHGE 4T |
AR I a7 AfRdga usi uken

ksamapuspasrajam dharma-
yugmaksaumadvayarh tatha |
dhyanibharanasaram ca
tadange viniveSaya H3i 1227
Meaning : Put on its body the garland of flowers
in the form of foregiveness, two silken garments in
the form of twofold religion and costly ornaments in
the form of meditation. (3) [227]
Notes : gugm means twofold religion, noumenal
and phenomenal, absolute and relative, theoretical
and practical. (3) {227]

wEeqr R R Freeqgay |
FANAT YANHFTERFTE T g URI RN
madasthanabhidatyagair
likhagre castamangalam |
jaanagnau Subhasarikalpa—
kakatundam ca dhiipaya 14l 122841

Meaning : In front (of that god), draw a sketch
of eight auspicious things in the form of avoidance
of eight types of vanities and throw an incense in
the form of auspicious thoights into the fire in the
form of knowledge. (4) [228]

Notes : 5z, egoism, is eightfold. It is generated by
having a good body, noble family etc., etc. It is vanity
due to strength, knowledge of a superior type etc., etc.
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#eREs means nght ausplcloua ﬁgures such as »ﬂa'ca,
wafeas, A=nad, goerne, a9, wEed, augg and g;n (4) [228]

AR wamrmf%mt
AT T am'wuw&marﬁﬁm s l1zzel

pragdharmalavanottaram
dharmasamnyasavahnina |

kurvan pliraya samarthya—
rajannirdjanavidhim 151 112291 ,

Meaning : With the help of fire in the form. of
abandonment of sieR% and amenfhs was avoid or get
rid of the salt in the form of the previous moods and
finish the circumambulatory lamp-waving ceremony
which is shining on account of the renunciation of
triple activity. (5) {229] :

Notes : How can religion (w) be abandoned ? It
means giving up of aMzf* and andwgafms was (modes)
when the Aspirant enters sufis wa that is to say
aa¥ sifu.

mmddn  consists of wigmma  and  AEAE. Gera
means ‘giving up’. ¥§ here means s3izf3% and i,
@ is triple activity. JSlosa means light-waving
ceremony. (5) [ 229
 THTESRY A SWERE 3|

ANTATTA AFHTRATT, W [UNIEELT

sphuranmangaladipam ca
sthapayanubhavar purah |

4 yoganrtyaparastaurya—-
trikasamyamavan bhava el l|23011
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| Meamng Place in front the auspxcxous and
sbmmg lamp in the form of experience or realization.
Be prepared for worshipping the dramatic performance
in the form of cessation of threefold activity and
observe self-control in the form of symphony of
music. dance and instruments. (6) [230] " '

Notes @ s1qug means experience or realization.
(6) [ 230} |

ISP geaui AFAqE |
IATARTEIS FORIE qEIga: Lol N3
ullasanmanasalh satya-
ghantam vadayatastava |
bhavapiijaratasyettham
karakrode mahodayah 1171 11231 1]

Meaning : Emancipation will be in the midst of
his hands who is of increasingly jubilant mind, who
is ringing the bell in the form of truth and who is
absorbed in the mental worship. (7) [231 ]

Notes : 7% means in the midst of hands. (7) [ 231 ]

rsqEentar ¥qEAr TER |
WAL § AR EE 1l UR3RU
dravyapijocita bhedo-
pasana grhamedhinam |
bhavapiija tu sadhiinam
abhedopasanatmika nust 112321

Meaning : For householders, external form of
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worship in which non-identity is a predominant feature,
is enjoined or is proper, while for monks, the internal
worship of which identity is a characteristic symptom,
is proper. (8) [232]

Notes : Merging of the self (worshipper’s self)
into the object worshipped is Identity. (8) { 232 ]

th
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( Meditation )

x Central Idea =x

The author, in this ASTAKA,
gives an outline of the Meditation
in which one who meditates, the
thing to be meditated upon and
the process of meditation are all
rolled in one. He categorically
states that one, who meditates
must be self- controlied.

Steady, calm and cool. He
must have mastered wvarious
postures as also the art and
science of inhaling and exhaling
the breath.
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[30]

=Ry
DHYANAM
A S g AR A AR
FRAREET a9 @ A fEy 12 ||a3:-zu
dnydtd dhyeyarn tatha dhyanam
trayam yasyaikatam gatam |

mhnerananyacntasya
tasya duhkham na vidyate |11 il 233 H

‘\/Ieamng No misery is existent for that monk
whose mind is not focussed on anything else; and

in whom the meditator, the meditated and the
meditation — all these three are totally identified.
{1) [233] :
Notes : The art and science of meditation holds
out a promise for him who performs it, having
mastered it. It is an infallible remedy for mental unrest
which comes in the way of concentration. (1) [233]

EARATSTAHT “49%F QAT qRIaas |
W SFEnTERtT ameREadEr 100 138
dhyata’ntaratma dhyeyastu
paramatma prakirtitah |
dhyanam caikagryasarmvittih
samapattistadekata 1121 ) 234 |

Meaning : The Soul is the meditator; the Sﬁpcr~
Soul is the meditated and feeling of concentration is the
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meditation. Identification of these three is the cllmax
or accomplishment par excellence. (2) 1234]

Notes : ammafiy is defined in the next stanza. The
Pravacanasara mentions :— :

S Wy wfEy AR |

& o wcqef G = wife aed &4 ||
The f@wrazas says the same thing :—
9 futgszgamt § qof 99 o fe |

| '3 § Qs wraon A1 swREr A vRd Bt 0l
(‘eqrama®; - ) ( 2) [234]

Imrﬁﬂ giqesmar samfa: g |
fluget AIg AU S 130 1Rk

maniviva praticchaya
samapattih 'parétmanah \
ksinavrttau bhaved dhyanad
antaratmani nirmale (1 31] 11235 1}

Meaning : Just as reflection takes place in a gem,
it also occurs as regards the Super-Soul through
meditation, in the conscience which is pure and in
which all the thoughts have been stopped. (3) [235]

Notes : grrafs means attainment. Whose attainment ?
The reply is Super-Soul’s. How ? Through meditation.
But of what type should be the conscience of the
meditator ? It should be without 3fas. So fagafafada is

the main thing.

Compare - #ARafs1aes, dugRdaay |
AreEraragsTAaTed, ganfw: swifaar 1 (3)[235]
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afay qa: QAR |
T AgEes dafg g 18l 135

apattisca tatah punya-
tirthakrtkarmabaundhatah
tadbhavabhimukhatvena
sampattiSca kramadbhavet )14 1) 1) 236 11

Meaning : Near-attainment takes place due to
meritoricus Kaimic bondage capable of entitling one
to Tirthankara-hood and then actual attainment

occurs gradually due to one’s turning the attitude
towards it. (4) [236]

Notes : zanfa is near-attainment. (4) [236)

o AFMEAdE Aakcameafy |
FEAS INAFAMGA A gIT 94T 140 N30

ittham dhyaaaphaladyuktam
vim8atisthanakadyapi |

kagtamatram tvabhavyanam
api no durlabharh bhave 115 1§ 112371

Meaning : Thus, on account of the fact that
meditation yields fruit, the penance conceraning the
twenty items also is proper. The penance, even as a
trouble, is not difficult for the never-to-get liberation—
people in this world. ( But they do not get the
result as they do not know and do not do sma.) (5) [237]

Notes : Even the sngas ( Never - to get-liberation-
people) practise penance. But what of that ? It is
merely a trouble so far as they are concerned as it
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does not yield liberation to them. For that awaf ( the
definition of which is given in stanza (mno. 235)1is a
necessity. If there is no =4, as such, there will be no
result. One who practises penance of any one of the

twenty items and does exa, he fulfils his ultimate aim.
So w7 18 a must.

Twenty items of syrzraar are as follows :—

(1) Tirthamkara; ( 2 ) Siddha; ( 3 ) Pravacana; (4 ) Guru;
(5) Sthavira; (6 ) Bahutruta;(7) Tapasvy; (8 ) Darsana;
(9) Vinaya; (10) Avasyaka; (11) Sila; (12) Vrata,
(13) Ksandlava Samiadhy,( 14 )Tapa Samadhi( 15 )Tyaga;
(Concretc) (16 ) Tyaga ( Abstract); (17 ) Vaiyavacca;
(18) Apirvajfianagrahana; (19) Srutabhakti and
(20) Pravacana Prabhavana. (5) [237]

- fyafzger fieeg garaer Raweas |
FEEACT AATTIEIAREL A W& W W 3C N

FZAAFATATRAILA 0 |

gamensReer (AgEeggar=e: s 1L ir3all
Pt pinFOU Lo SIEE GG

cqifaay AYQET oY aangest 7o cu 1kvell

jitendriyasya dhirasya
prasantasya sthiratmanah |
sukhasanasya nasagra -

nyastanetrasya yoginah |1 611 11238 1t
12
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ruddhabahyamanovrttar
dharapiadharaya rayat )|

prasannasyapramattasya
cidanandasudhalihah | 711 11 239 1y

samrajyamapratidvandvam
antareva vitanvatah |

.dhyanino nopama loke
sadevamanuje pi hi 11811 11240 1\

Meaning : In this world of human beings as also
in that of gods, there is none that can stand
comparision with a meditating Yogi who has conquered
all his senses, who is bold and quiet, who is firmly
set spiritually, who is comfortable in the posture he
has adopted, who has focussed his eyes on the tip
of the nose, who has stopped attitudes adopted by the
external mind through sheer force of the continued
concentration, who enjoys bliss, who is always
‘cautious, who is licking the drops of nectar in the form
of cosmic consciousness and bliss, and who in his
conscience is expanding the supreme sovereignty which
is without any antagonist. ( 6-7-8)[238 -239-240]

Notes : @2ara® means inhabited by gods and
“human beings. (8) [240]

%
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( Penance )
% Central Idea =
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1317
dq.
TAPAH

qIAAT A0 MG FHOT qIgATg AT |
SEpe e ei i G L e ke B RYITERST]

jhanameva budhah prahuh

karmanam tapanat tapah |
tadabhyantaramevestam

bahyam tadupabrmhakam 1111 11241 0

Meaning : Because penance destroys the karmas
by heating them, the wise call it knowledge only.
That also is desirable if it is internal. The external
is merely supportive, (1) [241 ]

Notes ; ““sumi agmarg am: 1 ” This means that s
( knowledge ) by itself is penance. r7wa ( fasting ) is sra a
( External penance ) while grfz= ( Expiation ) is internal
penance. The external penance is useful inasmuch
as it supports the internal. Therefore, mere consuming
the body is not acceptable to the author. Compare
this with ¢ gszradr gy afex | (1) [ 241 ]

srgenatast afwatear geatear |
qrivent Frad gfastfaar e qme ukn nesk

anus-otasiki vrttir

“ — = .

pratidrotasiki vrttir
jAdninam paramam tapaly || 2 }| 11242 ||
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Meaning : The attitude of the ignorant which
takes the things in its own stride is pleasure-seeking
while that of the wise is itself a great penance as
it confronts the things which, where and when it
should. (2) [242]

Notes : The instinct to imitate (s afg gFanfy)
is not desirable as it is pleasure-seeking. People are
most pleasure-loving and therefore, they do not go
in for penance. But that is the attitude of the ignorant.
The wise will go against this popular trend and will
opt for penance. (2) [242]

qafaai Tar Afeq sqarnty geaey |
qT AARGERET aEIETIaEd g b 1R3i
dhanarthinam yatha nasti
$itatapadi dussaham |

tatha bhavaviraktanam
tatvajiianarthinamapi i1 3 1} 11 243 1|

Meaning : Just us cold, heat etc, are not unbearable
to those who are after money, they are also not
unbearable to those who are detached from the world
as well as to those who are philosophers. (3) [243]

Notes : awwrAras means one whose aim is to
know the Reality. (3) [243]
ALIATIAAGETAILAT: |
giiaar faamasgafda aufaarg uzi nxeell
sadupayapravrttanam
upeyamadhuratvatah |
jianinam nityamananda-
vrddhireva tapasvinam |i 411 i 244 1}
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Meaning : Those who are practising penance and
have got superior type of knowledge continually
enjoy the bliss as they employ good remedies or
are engaged in noble activities and also because their
goal is pure. (4) [244]

Notes : s¥gmgwas: means due to the excellent
nature of their aim. Not merely auf¥gq as also not
merely sifqa. But sifaa who is agfésq and aqfes. who is
g@ifis— such a one can enjoy the bliss which goes on
increasing. Compare this with the following Sloka of
gy’ - W ganarad: Geg, Aedadtacaf oAl ena)
yarger afegmmEcl @ % gaaagearn 17 (4) [244 )

e ¥ pEEtE an srafsan |
qgmr fagar  gfgdtgmegafigaa ua uzea

ittharh ca duhkharfipatvat
tapo vyarthamitjcchatam |
bauddhanam nihata budhir
bauddhanandapariksayat || 5 11 11 245 1]

Meaning : The belief of the Bauddhas who wish
that penance is useless as it involves unhappiness
needs refuted because the internal bliss born of
intellect is continually there. (5) [245]

Notes : The Bauddhas believe that penance is
useless as it involves physical torture. Contrary is the
belief of our author who says that while practising
penance, the stream of internal pleasure is flowing.
Compare : g=®ms a7 FEmaa aa giwaqg |

FRlGTEIETAN  FRAETET AT ||
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This is contradicted by Haribhadrastri in the
following stanza :—

fafirszaragamaraRasaT: |

At FamsEagAraEd |t (5) [245)

7% Aa fRAmt g wwEEr qun s |
argaan a7 a9 ggfsad usl uxesll
yatra brahma jinarca ca
kasayanam tathd hatih
sanubandha jindjfid ca o
tattapah $uddhamisyate |} 6 Il 11 246 il

Meaning : That penance in which continence is
(daily ) on an increase, in which there  is full scope
of Jina’s worship, in which the passions get destroyed
and in which the Jina’s Commandments are binding,
is expected to be purc. (6) [246]

Notes : argg=ar means ¢ binding °. Read ¢ sysrssuzr f&usr
| fram A wIm g 17 (6) [246]

A37 f& am wd padt a3 A owAg
Fq M 7 AaeF ey AFEadn 9 doll 1R

tadeva hi tapah karyam
durdhyadnarm yatra no bhavet
yena yogd na hiyante
ksiyante nendriyani ca || 71 1| 247 0l
Meaning : That penance is to be prictised where

there is no (possibilitv of ) evil meditation where
threefold activity—mental. verbal, and physicai—would
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not decrease and where sense—organs would not
diminish in their power. (7) [ 247]

Notes : There should be no evil thoughts. There
should be no paralysis of the threefold activity. And
there should be no decrease in the agility and power
of the sense—organs., If these conditions are satisfied,
penance is ideal, bonafide. It is said -

a1 3 adr gl Wo gg@ o 43 )

Sto o7 $femamelt St # Spar A grafta | (7)[ 247 )

yeracquA s amsaEgy |
JEEIAAL 4 qT FAFREGE: U 1Ll
milottargunasreni —
prajyasamrajyasiddhaye |
bahyamabhyantaram cettham
tapah kuryanmahamunih |1 8 |1 || 248 ||

Meaning : In order to acquire sovereign
monarchy consisting of two classes of principal merits
and subordinate merits, the great monk should in
this manner practise external as well as internal
penance. ( 8 ) [248]

Notes : Right Knowledge ( @wmama ), Right Faith
{ @vwaa ), Right Character (asgaris ), obsetvance of
the five major vows ( grmfagrg gy, gw@Emg fawqy, sz=mEm
fazmm, By 3w and af@mg fawo ) —these constitute gegus
( Basic virtues ). Five types of carcfulness ( iaf, wrm,
oW, 3N, fAde, skad ) three types of activity ( sdmwm,
a=madm, #1339 ), tenfold religion to be obseirved by the
monk and twelvefold penance copstitute subsidiary
virtues (s=ugm ). (8) [248]
- 11
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[32]

AT
SARVANAYASRAYAH

qEeAsT aIn @ gy pafasmn
aiftagmeta: enfRfy agamta 1 nzeen
dhavanto’pi nayah sarve
syurbhave krtaviéramah |
caritragunalinah syad
iti sarvanayasritah |1 11) 11 249 1

Meaning : All the view-points have their own
separate organization that is to say,run on their own
lines and they all take shelter in ( the intrinsic )
nature of things. Therefore, the monk, drawing on
all the view-points remains absorbed in his own

character. (1) [249]

Notes : To show regard for one view-point and
disregard for the other becomes a cause for the hreach of
character. The monk or any one of an ideal -character,
should take a symhetw view or should be cven-minded,
otherw ise there is a danger to his character

There are seven Nayas, namely - da, ws.s. ERREALE
1, wsg, aafysz and wvdya, (1) [249]

paaan R manfioasriaan |
agIty: guEIEdt gEt agamiEs 1el HRNell
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prthagnayah mithah paksa -
pratipaksakadarthitah |

samavrttih sukhasvadi
jfiani sarvanayasritah |} 2 1 1 250 Ul

Meaning : All the view-points taken separately:
suffer mutually from refutation and counter refutation.
The wisc person, enjoying the taste of happiness due
to equanimity, (ultimately) depends on all the
view - points. (2 ) {250 ]

Notes : To adopt one particular view-point and
reject the other is to land one’s ownself into trouble.
One should be equanimous. Compare :-

STEAFATAGATAAEEAL oF Bealo g |
agEARAS =g 7 and awreaara 1 (2)[ 2501
A qEe ar Aageaiaiag |
fafed gard wmafd agmEgar usin Rkl
ndpramanam pramanar va
sarvamapyavisesitam |
visesitarn pramanarh syad
iti sarvanayajnata 1341 11 2511
Meaning : If the statements are absolute, they
are neither exclusively authoritative, nor exclusively
unauthoritative. But if the statement is relative, it is
authoritative. This is called the ( real) knowledge of all
view-points ( Nayas). (3)[251]
Notes : This is corroborated by the following Sloka :-
AT T o7 EW wrd (A9EEl T g
aeqf @ @594 a4 Aq ga=aEerg || ( SrzIwE 48w - 25, 21)
‘ ga¥zmrer’ also states the same thing :-
sfiForgates Faeafyagaarie |
gegsse 1 %7 swmmaa 95 a2d 0| (amm - wiw ) (3) [251)
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SV WIFATAT JEET SAZAT |
T TeagzE waidasafaas: s 1k

loke sarvanayajnanam
tatasthyam va’pyanugrahah |
syat prthagnayamiidhanam
smayartirva’tivigrahah 114 11 11 252 1)
Meaning : Those who are in this world respectful
to all the view-points ( Nayas) are either neutral or
obliging. But if they take into account only one
point-of-view they suffer either from the agony of
egoism or mental distress. (4) [252]

Notes : He only is happy, who draws his
-.conclusion taking into account all the view-points
while he who is partial to one and blind to the other,
is unfailingly miserable.

gz means deluded. nz is egoism and sifafFug stands
for distress, (4) [ 2521

¥a: gARagEi fiyge aﬁﬁﬁaq: i
YFIRNENEET WOf g faqaa: nsn ik4s

Sreyah sarvanayajidnam

vipularh dharmavadatah |
sugkavadadvivadacca

paresdm tu viparvayah |1 511 1 253 1

Meaning : A great good accrues to those who talk
-about religious things,respecting or knowing all the view-
points. But the reverse only happens in the cases of
those who do not do so either from idle-talks or from

controversial discussions. (5) {253]
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Notes : Discussion of religious matters, if
attempted with synthesis of all stand-points, does

good, very much good. But if one behaves in a
different manner, he is said to bs simply wrangling
and his effort is unproductive. (5) [253]

THEIT FAAT AT FAMOEY |
fav aftnd % I9f Tear |91 AW &N HR4R

prakasitam jandoam yair
matam sarvanayaéritam |
citte parinatam cedam
yesarn tebhyo namo namah 11611 1} 254

Meaning : Repeated bows to those who have
declared or expounded to the people religious truths
showing regard to all 1the view-points taken together
and whose minds are pervaded by these religious
truths. (6) [ 254 ]

Notes : The same thing is told, though differently,
in the book called ¢ yvaumar’ -

¥z AgEmn IgenERgrssfiissnr |
Igggam  fanfy fy FaemdF 1 (6) [254 ]

3T sgae® 9 ewwear FrY T WA
CEAIEAPaqrEaT: GSYHHRE ol N4

FqEwEAl gaa aguAtAfan |
Fafeq MR saAEEEn el NR%EN
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niScaye vyavahare ca
tyaktva jndne ca karmani |
ekapaksikavislesam
artidhah Suddhabhiimikam 1171 11 255 it
amiidhalaksyah sarvatra
paksapatavivarjitah |
jayanti paramananda-
mayah sarvanayadsrayah 11 8 11 11 256 1l

Meaning : Those who have given up one-sided
adherence to either noumenal view-point or phenomenal
view-potint or to knowledge or action, and have attained
pure state of thought are victorious as they are not
in delusion regarding their aim, are devoid of
partiality everywhere are saturated with extreme bliss
and are depending on all the view-points (taken
coliectively ). (7-8) [255-256]

Notes : vsnfasiiss=r means delusion inhering in
one-sided view. '

These two stanzas eulogize those who are even-
minded to all the ass ( view-points ). (7-8)[255-256)

i
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N figrrataza:
VISA YAKRAMA-NIRDESAH
( Contents )

o

goif wew: fesdiswiEr gl wiav foafea: |
AR Bramegeal sy Deegdr gla nn ures

plirno magnaly sthiro'moho
jadni Santo jilendriyah |
tydgi kuyapu.rastrupto ‘
nirliepo nihsprho munih Wi 12571

Meaning : The monk is perfect, absorbed in self,
stable in threefold activities, without delusion or
infatuation, erudite, calm, controlled, charitable, intent
on activities, contenied, unattached, desireless, and
devoted to the observance of silence. (1) [257]

Notes : @7 and fa:w3g point to two different things.
One can have desire but is not sullied by it (7 )
while one can have no desire at all (fwgg). (1) [257]

RefEsdeal waen wwma |
SArAgEEETEE: @agfgar 11 IRk

vidyavivekasampanno
madhyastho bhayavarjitah |
anatmasansakastattva-

drstih sarvasamrddhiman 21 12581
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Meaning : (He is) learned, discriminating, neutral,
fearless, not given to  self-praising, possessing
philosophical insight, and having all-round spiritual,
wealth. (2) [258]

Notes : faar ( erudition ) should be distinguished
from sra (scriptural knowledge or knowledge of the
soul). Secular and spiritual are the proper words. 83fg
here means spiritual, and not material, wealth.( 2) {258}

ST FAATEAGIEIAT A |
srdgififagsa: ez fasfas: uzn ik

dhyata karmavipakanam

udvigno bhavavaridhel: |
lokasanjnavinirmuktah

sastradrg nisparigrahah W3l 112591

Meaning : He ponders over the result of the
karmic deeds is disgusted with the ocean in the form
of birih or existence, is devoid of world-consciousness
fixes his mind on scriptures and is possessionless.(3) [259}

Notes : @@z in the previous §loka and =&z in
the present sloka should be differentiated by taking
the former to mean philosophical item and the latter,
scriptural. (3) [259)

YFTIATT WAt ﬁxamqﬁrqf%qm l
qEMETAEgEt g agwmAa: 18

$uddhanubhavavan yogi
niyagapratipattiman |
bhavarcadhyanatapasam
bhiimih sarvanayasrayah 1141l 112601
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Meaning : He is having pure experience, a yogi,
performs the ideal sacrifice (77), is the receptacle of real
worship, of meditation, of the penance, and of all the
view—points (4) {260]

Notes : awit is he who employs the three-fold
instruments of mind, speech and body in an ideal
manner. g is a sacrifice which is performed to get
emancipation and not for wordly gains. yfi: means
abode. The monk is the abode of emotional (not
formal ) worship, that is to say, he worships in an
emotional manner and not merely in a formal
maa ner. ( 4) [260]

th

13
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IV Sedz: N
UPASAMHARAP}
(Conclusion)

e freafed awwe: afausAr |
gfaasigd e aataassi@ 1en 1rg

spastarn nistankitam tattvam
astakaih pratipannavan |
munirmahodayam jfiana-
saramm samadhigacchati (111 112611

Meaning : The monk, who has grasped the real
significance of the basic truth, clearly determined in
the Astakas, will acugire the substance of knowledge
which is very elevating. (1) [261]

Notes : smaz, besides its obvious meaning of
«gubstance of knowledge”, also indirectly points to s=a,
the book itself. Wherever this phrase is used in the
Astakas, it has these two meanings compare :-

ArATEANISH gAA W e |
geg 1 g =W @y |y e |y

The result of the character is absolution and the
character is the result of the scriptural knowledge
beginning from smrzs and ending in figar the fourteenth

. (1) [261]

faffwl faqand, grawgigeq |
fAfrragaaEt AgisHT AHEAE UL HRERI
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nirvikaram nirabadham

jidnasdramupeyusam |
vinivrttaparasanam

mokso’traiva mahatmanam 1211 11262|]

Meaning : Those great persons, who have
concentrated on the substance of knowledge which is
devoid of uncertainties and annoying elements as also
who have left off all hope of other objects, get
emancipation here and now, ( 2) [262]

Notes : What is the substanc of knowledge, the
result of knowledge which is decisive and unannoying ?
Naturally, it is emancipation here and now. fafasre
and @wara, when applied to the book 3zmar, mean
- flawless and easily acceptable,

FASE  EFFAIA GRSAA AT TSR |
&7 faxay wfals 3 s @ex avEslE I

He, who thinks himself different from everything
is never aggrieved. (2) [262] ‘

frmmrftsd qraarawEafaie |
Ay e eRTIA. 130 1 jE 3N

cittamardrikrtam jiana-
sarasarasvatormibhih |

ndpnoti tivramohagni-
plosadosakadarthanam U3(l 12631}

Meaning : The mind which has been made wet
by the literary, waves emerging as if it were, from the
essence of knowledge, is not afflicted by the drying
up by the fire of strong infatuation. (3) [263]
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Notes : srqar, meaning essential knowledge,
protects one from infatuation, The book sagix also
saves the mind which is once cooled by it from being
dried up by the fire of delusion or infatuation. (3 )[{263]

s Fasfe gegat srAaraTiesar |
afygaads e FAs a9 N8 1RER |

acintya ka’pt sadhiinam
jfidnasaragaristhata |
gatiryayordhameva syad
adhahpatah kada’pi na 1411 1264y

Meaning : The heaviness obtained by the monks
on account of the ( possession of ) substance of
knowledge is incomprehensible because thereby the
movement wili be unward and never downward.

(4) [264]

Notes : A person who has got the weight should
naturally speaking go down because he has become
heavy. But in the case of the heaviness caused by
the substantial knowledge, he will move up. 1t is
wonderful. He will never go down. It means to be
heavy by the burden of knowledge is self-elevating.
It will never be the cause of one’s fall. (4) [204]

Er’%ﬂ%'iﬁc f grgwanzem GFasar |
FHASIOE LA TFAARFR GO I HRE4Y

klesaksayo hi manduka-
clirnatulyah kriyakrtah |

- dagdhatacctirnasadrso
jnanasarakrtah punalh H51l 11265
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Meaning : The destruction of the distress
accomplished through religious acts and activities, is just
like the powder of the dead frog’s body. But the same,
accomplished through the essential knowledge (srmar
can also mean, as said before, the book having the
title mamz that is to say. the present book itself )
is just like the burnt powder of the dead {frog’s
body. (5) [265]

Notes : It is believed that the rain, fallen over
the powder of the dead body of the [rog, recreates
it, while, it cannot if it falls over the same powder
of the dead body of the frog, if the powder is burnt,
The substance of the statement is that far temporarily
destroys the Karmas while s permaneatly. ( 5) [255]

FETal wserg: fRar Faieang | |
% azfyazd 9 ag wArst a@safi ngn nz&&N

jndnaputam pare’pyahuh
kriydam hemaghatopamam |
yuktarm tadapi tadbhavam
na yad bhagna’pi sojjhati 61l 11266}

Meaning : Religious act or activity, purified by
knowledge receives the appelation of the pitcher of
gold as advanced by some. And it is true also because
gold, that is to say, knowledge remains even if the
religious act or activity goes in vain. (6) [266]

Notes : Even if the golden pitcher is destroyed,
gold remains. so also any religious act or activity done
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with knowledge will not completely go in vain;
because after all knowledge will remain, though
activity might have gone in vain. Mechanically
performed religious act or activity has no meaning. It

is sheer waste. q¢ stands for Buddhists and others.
(6) [266]

feaee 9 aege gmgen T ar e
AT He AT oIl UGS

kriyasunyarn ca yajjiidnar
jnanastnya ca ya kriya |

anayorantararm jfieyarn
bhanukhadyotayoriva H7H 112671

Meaning : Between the knowledge without
religious activity and religious activity without
knowledge there is as much difference as there is
between the sun and butterfly. (7 ) [267]

Notes : This $loka requires some serious under-
standing, otherwise it is likely to be misinterpreted.
One must have the knowledge that a particular
religious activity is beneficial, It does not matter
if he is unable to do it due to some reason or the
other. Knowledge and knowledge only without the
corresponding activity to back it or to justify it is
not what is advocated here in this Sloka, But in
between the two, s and f¥ar, sra is more important
and therefore it is likened with wg ( Sun ) in the
sloka. ( 7) [267]
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a’rﬁi frefa: qot sraedemy wa fr
grAzATE =foda afEgd e uxgen

caritram viratih pirna
jnanasyotkarsa eva hi|
jnanadvaitanaye drstir
deya tadyogasiddhaye 11811 112681

Meaning : Total cessation from sinful activitie$
which, in other words, is a bonafide character is
nothing but the very climax of knowledge. Aftention
should be focussed on the complete identity of
knowledge with the bonafide conduct (= ). ( 8) [268]

Notes : Pure knowledge is excellent conduct and
vice versa. There is no distinction as such between
highest type of knowledge and highest type of
character, conduct =rfiis. After all, knowledge (ma) is
fFr. Mechanical religious act or activity may not be
knowledge. But knowledge is, indeed, religious act or
activity, This must never be forgotten. (8) [268]

H
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0 gmiEas |
PRASASTIIj .
(Colophan)

fafy faggy gequgtEaatay =i
rfYsaggaRTenT foeay gt |
qwmmmmmmwmﬁm,

Il giaeanaiaeassg diarka: 1o ll?%%n

siddhim siddhapure purandarapura-
spardhavahe labdhavan,
Sciddipo’yamudarasaramahasa
dipotsave parvani |
etadbhavanabhavapavanamanas
caficaccamatkarinam,
taistairdipadataih suniscayamatair
nityo’stu dipotsavah il 1 1 1126911

Meaning : This lamp of light, came to a finis in
Siddhapura vying with the city of the lord of
gods on the Diwali day. May the festivity of
illuminating lamps take place eternally, through
hundreds of lamps in the form of well-settled
philosophical ideologies, in the minds of the people
who are wonder-struck and whose minds are hallowed
on account of the sacredness of the ruminations
of model pious thoughts, (1) [269]

Notes : fagyr is Anahillapurapatana; where
Siddharaja once ruled. fidwaa is dal. (1) [269]
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%qﬁ‘ﬁ%tws-mgm‘r fae avei faar-
IMIFFITIEcaITT T |
< .
FATFEATIIRqTGq qrex 13qwwfy,
w3 BERCIRTET asqamiHag 1N 1Rvel
kesancidvisayajvaraturamaho
cittarmn paresarm visd—
vezodarkakutarkamircchitam
athanyesam kuvairagyatah |
lagnalarkamabodhakipapatitam
caste paresamapi,
stokanam tu vikarbhararanitam
tajjiidnasarasritam 1120 })270))

Meaning : Oh ! The minds of some are afflicted
with the pleasures of the senses; those of others are
thrown in a swoon by illogical reasoning caused by
the swift and intense spreading of virulent poison, while
those of still others are overcome with the; hydrophobia
of misconceived renunciation just resembling
that of the barking dogs caught up by the rabies,
There are also some who have gone down deep into
the abyss of ignorance. Only those of the very few
are pure because of the influence of the essence
of knowledge as they are dispossessed of evil
passions. ( 2 ) [270]

Notes : siarz here also means “the essence of
knowledge” as well as “the book mmar.” (2) [270]

RAEFREATRAOGT TrIeaEaata,

T3e aaafya gatfy ewta 9 daaar |
qiAeggAeT Th 959 AgaUTARAISHa—
qAzneIfTERE AR A AR N3 1 RoL |
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jatodrekavivekatoranatatau
dhavalyamatanvati,
hrdgehe samayocite prasarati
sphite ca gitadhvanau |
plirndnandaghanasya kirm sahajaya
tadbhagyabhangya’bhava—
nnaitadgranthamisatkaragrahamahas
citra$ caritrasriyah U3l 112714

Meaning : In the house of the heart, where there
is spread a flowery arch in the form of ever
increaasing discrimination where there is brightness of’
evergrowing intensity and where there is melodious
sound of music befitting the occasion and becoming
massive and voluminous (every moment), a great
wonder in the form of a wed-lock ceremony has
taken place between the soul enjoying perfect bliss
and the goddess ( consort ) in the form of ideal
conduct, due to natural stroke of good Iluck
(of the aspirant), under the pretext of this book,

arqa. ((3) [271]

Notes : #fia means loud and distinct. fizsTg means.
under the pretext of. (3) [271]

AEE IRty caae,
dfgdqr anaizgeg afy =gear faassse |
WARAIITIFAFATARST TE T3,
iRezey ©f gfafy &9 54 agIg a8l e
bhavastomapavitragomayarasair
liptaiva bhih sarvatah,

samsikta samatodakairatha pathi
nyastd vivekasrajah |
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adhyatmamrtaptirnakamakalasas
cakre’tra $astre pure,
pirnanandaghane puram pravisati
~ gviyam krtam mangalam 141l 112721

Meaning : In this city in the form of the book
called Jnanasara (sraame), the ground is overspread with
the liquid of cow-dung in the form of a number of
noble sentiments, is sprinkled over with the water of
equipoise and on its roads garlands in the form of
discrimination are placed as also (as you go further)
in front, a pitcher filled with the nectar of spiritualism
is also put. When a soul, overflowing with joyful bliss,
-enters this city in the form of the present book called
Jhanasira (srmaR), it will only be accomplishing its
own supreme and auspicious good. (4) [272]

Notes : ¢dim means a multitude, a number. (4) [272]

TS ANERNE g W= quEt a9,

i gifegnfia Hafsaagn wwae |
Featetyat amiEReaaEaEr e,
stqrrarrarge sfaama e dfiqar 1w 1xesn

gacche $rivijayadidevasuguroh
svacche gunanar ganaih,

praudhim praudhimadhamni
jitavijayaprajnih paramaiyaruh

tatsatirthyabhrtam Nayadivijaya-
prajhottamanarm Sisoh,

Srimannyayavigaradasya krtinam-
esa krtih pritaye 151 11273}
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Meaning : A Pandit Muni named Jitavijaya,
of very great importance, flourished in the Gaccha
of sri Vijayadevasiiri, which was spotless on account
of numerous merits. Of all the works authored by
Nyayavidéarada who was a pupil of the most talented
Nayavijaya a co-pupil of the former Jitavijaya, let
this work ( Jiidnaszra ) be for the happiness of the
lucky ones. (5) [273]

Notes : ardi=39a means a co-pupil. =riframg stands
for YaSovijayaji, the author, asit was the epithet,
appelation given to him. (5) (273]

B
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to his ill health, he could not go.

Having served at various places for about
ten years, he finally joined the Bharatiya Vidya
Bhavan in 1939 as a professor and from that
time till today he has published about thirty-
six books comprising critical editions, research
works, translations and some original books also.
He is also credited with having written two
hundred fifty articles, the same number of short
stories and about one hundred fifty critical
reviews in Gujarati and English.

Moreover, he was the Editor of a fort-
nightly in Gujarati, viz. “Ratna Jyot” for about
eighteen years.

As a mark of appreciation and recognition
of his outstanding performance as a distinguish-
ed scholar, the University Grants Commission
honoured him with an Award.

He retired in 1970. At seventy-nine, though
formally retired, he is bent upon completing
the literary project submitted by him to the
University Grants Commission. He continues to
work undeterred by frailty of health.

We wish him a long and purposeful life.
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OUR AVAILABLE PUBLICATIONS

. SURI MANTRA KALPA SAMUCHHAYA — Part II, edited by

Muni Shri Jambuvijayaji, pp. 325, price Rs. 30/-.

. SAMATA YOGA (SAMYA-SHATAK & SAMATA-SHATAK) (in

Hindi), pp. 30 4 10, price Re. 1/-.

. RISHI MANDAL STAVA YANTRALEKHAN, pp. 31 -+ 16,

price Rs. 3/-.

. PANCH-PARMESHTHI MANTRARAJ DHYANMALA & ADH-

YATMASARMALA, research work by Pannyasji Shri Bhadrankar
Vijayaji, pp. 337, price Rs. 10/-.

. SHRADHA PRATIKRAMANA SUTRA — PRABODHA TIKA —

Part I (in Gujarati), pp. 932, price Rs. 20/-.

. SHRADHA PRATIKRAMANA SUTRA — PRABODHA TIKA —

Part II (in Gujarati), pp. 700, price Rs. 20/-.

. SHRADHA PRATIKRAMANA SUTRA — PRABODHA TIKA —

Part III (in Gujarati), pp. 1008, price Rs. 20/-. (Rs. 55/~ if all the
three parts are purchased together).

. ARHAD GITA, original author: Muni Shri Meghvijayaji, edited and

rendered into Hindi by Dr. Sohanlal Patani, pp. 332 + 24,
price Rs. 30/-.

. PRAMANA-NAYA-TATTVALOKALAMKAR OF VADI DEVSURI

(in English) by Dr. Hari Satya Bhattacharyya, M.A., B.L., Ph.D,,
pp. 684 -+ 30, price Rs, 20/-.

JAIN MORAL DOCTRINE (in English) by Dr. Hari Satya Bhatta-
charyya, M.A., B.L., Ph.D., pp. 90, Price Rs. 7/-.

PRAGNANO PRAKASH — Life of Late Mr. A. K. Doshi by
Shri C. A. Doshi — Free.

KAYOTSARG DHYAN (in Gujarati) by Sheth Amritlal Kalidas
pp. 92 4 16, price Rs. 10/-.

ADHYATMA PATRASAR — Letters exchanged between Pannyasji
Shri Bhadrankar Vijayaji and Sheth Shri Amritlal Kalidas Doshi
(Gujarati), Edited by Shri Chandrakant A. Doshi, pp. 196 + 36,
price 25/-.

GURUTATTVAVINISHYAH by  Mahopadhyaya Yashovijayiji,
edited and rendered into Gujarati by Muni Shri Rajshekharvijayji,
pp. 374 + 36, Price Rs. 70/-.

YOGASHASTRAM by Hemchandracharya, Edited by Muni Shri
Jambhuvijayaji, Part I (Prakash 1, 2), pp. 424, price Rs. 20-;
Part II (Prakash 3, 4), pp. 544, price Rs. 65/-.

YOGASASTRAM, Part III (in Press).
DHYANVICHAR, (Hindi), pp. 62 + 16, Price Rs. 15/-,

SWARODAYA JNAN by Chidanandji Maharaj, pp. 100 - 40,
Price Rs. 20/-.



	Main Title

	Life Sketch of Sheth Shri Amritlal Kalidas Doshi	iii

	Index	1

	Publishe’rs Note (Prakasakiya-nivedanam)	5

	Preface (Prastavana)	7

	Introduction (Upodghatah)	9

	System of Transliteration (Anulipi-paddhatili)	16

	Errata (Suddhi-patrakam)	17

	1. Fulness, Perfection (Purnata)	1

	2. Self-absorption (Magnata)	8

	3 Stability (Sthirata)	13

	4 Non-Delusion (Mohatyagah)	18

	5 Knowledge (Jnanam)	23

	6 Tranquility (Samah)	28

	7 The victory over Sense-organs (Indriyajayah)	33

	8 Renunciation (Tyagah)	38

	9 Religious Activity (Kriya)	43

	10 Satiety (Tripith)	48

	11 Non-Greasiness (Nirlepata)	54

	12 Desirelessness (Nishprahata)	60

	13 Silence or Monkhood (Maunam)	66

	14 Correct Knowledge (Vidya)	72

	15 Discrimination (Vivekah)	78

	16 Neutrality (Madhyasthata)	85

	17 Fearlessness (Nirbhayata)	92

	18 Avoidance of Self-praise (Anatmasansa)	98

	19 Philosophical Insight (Tattvadrstih)	104

	20 Total Prosperity (Sarvasamrddhih)	110

	21 Thoughts on Maturing of the Karmas (Karmavipaka-cintanam)	116

	22 Aversion to worldly Existence (Bhavodvegah)	123

	23 Avoidance of World-Consciousness (Lokasamjna-tyagah)	129

	24 Scriptures (Sastram)	135

	25 Abandoning of possession (Parigraha-tyagah)	142

	26 Experience (Anubhavah)	148

	27 Yoga (ogah)	154

	28 Sacrifice (Niyagah)	161

	29 Worship (Bhavapuja)	167

	30 Meditation (Dhyanam)	173

	31 Penance (Tapah)	179

	32 Synthesis of All View-points (Sarvanayasrayah)	185

	Contents (Visayakrama-nirdesah)	191

	Conclusion (Upasamrharah)	194

	Colophan (Prasastih)	200

	Bibliography (Sandarbha-grantha-suci)	205

	Verse-Index (Sloka-suci)	207




