Hemaraj Pande’s Caurasi Bol

Padmanabh S. Jaini

In 1956, Professor Hiralal R. Kapadiya published an article called
“Dikpata Caurasi Bol [Pratyukti] : (84 Bol Vicara) Rekhadarsana,” describing
the contents of an important metrical Hindi work by Upadhyaya Yadovijayji’.
At the end of this text we learn that it is a refutation of the [SitapatalCaurast
Bol, i.e., Eighty-Four Points of Controversy between the Digambaras and
the Svetambaras, a composition by Hemaraj Pande :
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Professor Kapadiya informs us that he had asked a Svetdmbara monk
Candanasagaragani to search for a manuscript of this Digambara work.
A handwritten paper manuscript of it indeed was found in Surat and was
identified as the original work of Hemaraj Pande. However, Professor
Kapadiya received from Surat only the first four and the last five verses of
this manuscript, which he reproduced in his article. At the end of the fifth
verse the author’s name appears as Kavi Hema, who composed it for
the benefit of one Kaurapal in the city of Agra. Unfortunately, the Surat
manuscript was never fully edited or published, and we hear nothing more
about It.

My search in the catalogues of Jain bhandaras in Rajasthan, prepared
by Dr. Kasturchand Kasliwal?, yielded several entries for this important
manuscript. 1 am indebted to Mr. Subhash C. Jain of Jaipur who, with
the kind help of Dr. Kasliwal, obtained for me a xerox copy of one of these
manuscripts, together with correct readings of several obscure words in it.
The manuscripts, listed as No. 320, has a rotal of 9 pages copied in Samvat
1723 (=A. D. 1666). Verse number 24 of this manuscript, which lists the 18
defects {dosas) that are absent in a kevalin in the Digambara tradition,
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appears as a quotation in Upadhyaya YasovijayjT's composition (verse
no. 19). Thus it can be safely assumed that this work is identical with
the one that formed the ptrva-paksa for the Svetambara refutation.

The author of the Caurdsi Bol, Hemaraj Pande, is the same person who
wrote the Hindi Pravacanasdra Bhasa Tika called Balavabodha, published
in the Pravacanasara of Kundakunda, edited by Dr. A. N. Upadhye?
This work was completed in Agra in Samvat 1709 (=A. D. 1653) when
Shah Jahan was on the throne of Delhi, We learn from a biography of
Hemaraj, written by Dr. Kasturchand Kasliwal, that he was also the author
of some 15 additional works, several in verse, including the Caurdst Bol,
which was completed in the same year as the Balavabodha®.

At the end of his brief article, Professor Kapadiya had expressed a wish
that these two texts should be edited, translated, and compared to arrive at
a better understanding of these two ancient Jain traditions :
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The present edition of Hemaraj Pande’s Caurasi Bol thus takes one
more step in furthering a critical study of the manifold issues that separate
the Digambara and the Svetambara traditions. As is well known, two major
issues, namely, kevali-bhukti (whether a kevalin, i.e., an Omniscient Being,
partakes of food or not) and stri-mukti (whether a woman may attain
moksa in that very life or not) dominate that debate. The Strinirvdna
Kevalibhuktiprakarane, edited by Muni Jambuvijayji%, is a most
comprehensive collection of original and commentarial material available
on these two topics. This has facilitated a good amount of modern research,
notably, an article entitled, “Food and Freedom : The Jaina Sectarian Debate

“on the Narure of the Kevalin,” by Professor Paul Dundas®, and my own
book Gender and Salvation : Jaina Debates on the Spiritual Liberation of
Women?. But the remaining issues are not less important and call for
scholarly attention. Professor Kapadiya in his article takes note of some 27
major topics and puts together a longer list from the headings that appear
in Upadhyaya YasovijayiTs “Pratyukti” published in the Garjara Sahitya
Sangraha®.
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Hemaraj Pande’s work contains eighty-four {caurasi) peints (bol)
presented in a composition of ninety-one verses in varieties of Hindi meters.
The number eighty-four seems to have been deliberately chosen by him to
match with the eighty-four hundred thousand varieties of yonis into which
a jlva may repeatedly be reborn in the course of samsara (see verse nc. 88).
He is suggesting thereby that those who hold these views may not escape
samnsara. In the absence of any prior Digambara work on this topic, we
might assume that he himself drew up this list and composed his verses
accordingly.

Upadhyaya Yasovijayaji's refutation has one hundred sixty-one verses
and yet his response seems to be limited to only some fifty-one topics. 1 list
here in serial order the eighty-four points attributed by Hemaraj to
the Svetambaras. The Svetambara refutation does not follow the same order
of items nor does it address all the points and hence is given in a separate
list.

A brief outline of the eighty-four disputed views (vadas) attributed to
the $vetambaras by the Digambara $rivaka Hemaraj Pande [numbers refer
to the verses] :

Introductory verses with a brief account of the beginning of
the Svetimbara sect during the time of acirya Bhadrabahu. (1-18)

1. The Kevalin partakes of food by morsel (kavala-ahara). (19-24)

2. The Kevalin needs to answer the calls of nature (nthira). (25-27)
3. The Kevalin is subject to the suffering of disease (roga). (28)
4

The Kevalin may suffer attacks (upasarga), such as that which
happened to Mahavira at the hands of Goéadla®. (29)

5. The Jina (like Vardhmana) attends school although he possesses
avadhijfiana at the time of his birth?®. (30-31)

6. The Jina, prior to abandoning the household, distributes gifts for
an entire year!!. (32)

7. The Jina gives up clothes at the time of his renunciation but Indra,
the King of Gods, places a length of cloth over his shoulder (deva-
diisya)'2. (33)
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8,

10.

11.

12.

13.

14,

15.

16.

17.

18.
19,
20.

In the absence of the ganadharas—the only human beings who can
interpret the divya-dhvani—the Jina (Mahdvira) preached his first
sermon to the gods only®™. {The Digambara point seems to be that if
this were the case, then it would be wasted as the gods could not take
any vratas. They believe that the Jina maintained silence for sixty-six
days until Gautama, the first ganadhara-to-be, appeared in
the samavasarana.)!* (34--35)

Mahavira’s mother (Trisald) was not his natural mother because he
was conceived in the womb of the brahman Devananda!s, (36a)

The first Tirthankara. Adinatha, was born with a twin sister (yugaliya),
and they became husband and wife. (36b)

In addition to his rwin-wife, Adinitha married Sunanda, a second
wife, who had become a widow (i.e., vidhava-vivaha)'¢. (37-38)

Mahavira was first conceived in the despicable family of a brahman.
(39)

By the orders of Indra, Harinegames$i transferred that foetus into
the womb of Trisala and this is called (by the Svetambaras) a miracle
(achera, i.e., dScarya)V. (40-45)

The belief that only two Jinas, namely, Malli and Nemi, were
unmarried, while in fact there were five. (According to the Digambaras,
Vasupujya, Paréva, and Mahavira were also kumaras, i.e., unmarried).
(45)

The belief that a Kevalin (for example, Bahubali) would réspectfully
greet another kevalin, like Rsabha'®. (46-47)

A Kevalin like Mahavira unknowingly suddenly sneezed (which
suggests that the Kevalin’s body still has impurities}. (48)

Ganadhara Gautama paid respects to a non-Jaina mendicant [named
Khandakaj. (49-50)

A woman may attain moksa in that very life (stri-mukti). (51-53)
Tirthankara Malli was [not a man but]a woman. (54-58)

A yugala {male and female twins) born in [the continent of] Hari-
varsa was snatched by a heavenly being {(deva) and brought to
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22,

23.
24,
25.
26.

27.
28,

29.
30.
31.

32.
33.
34.
35,
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the continent of Bharata where he made their bodies small (to suit
the Bharata region, i.e,, against the rule that a bhogabhami person
cannot come to the karmabhiimis)!®, {59)

They were anointed as king and queen in Mathura, where they ate
meat and were reborn in hell (i.e., when in fact a person born in
the bhogabhtimi is reborn only in heaven)}. For this reason,
the Svetambaras consider this a miracle (achera). They maintain that
the lineage of the Haris (Harivarhsa) derives from this family.
{In the view of Digambaras, this story violates the rules pertaining to
the twins born in a bhogabhiimi). (60-64)

A muni does not break the aparigraha-mahavrata even when he keeps
14 requisites (upakaranas, such as patras for collecting food and water,
clothes, blanket, and so forth). (65-67)

Kila is not a separate dravya. (68-69)
The ganadhara of Tirthankara Munisuvrata was a horse®. {70)
A muni may partake of meat under some special conditions. {70)

A muni should beg food from different houses and eat that food ar his
place of residence. (70)

It is not a sin if one beats up a person who reviles your doctrine. (70)

Bharata was Brahmi's brother, and yet he wanted to make her his
wife, (71)

Bharata became a kevalin while still living in the household?.. (71)
Draupadi was a virtuous wife but yet she had five husbands. (71)

A mendicant disciple attained kevalajiiana while carrying his teacher
[called Candarudracaryalon his shoulders. (72)

Mazhavira was married?2. (72)
Mahavira’s son-in-law, called Jamali, disputed with him?, (72)
Kapila was a kevalin and yet he danced®. (72)

Vasudeva (the father of Krsna) had as many as seventy-two thousand
wives. (73)
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36.
37.
38.

39.

40,
41.
42,
43.
44,
45.
46.

47.
48.
49.

50.

51.

52.
53.
54.
55.
56.

Bahubali was taller even than five bow-lengths. (73)
A muni may receive food from a member of the §lidra caste. (73)

Heavenly beings (devas) can have conjugal relationships with human
females. (73)

A woman called Sulasa produced thirty-two sons from one
foetus®. (73)

The first Vasudeva called Triprstha was born from a nanati (?)*. {73)
Mahavira visited non-aryan regions®. (74)

Mahavira preached to the mlecchas even in the fourth time period. (74)
There is no fault if a person who is fasting takes medicine. {(74)

A cakravarti can have sixty-four thousand wives. (74)

The nudity of a Jina in the samavasarana remains invisible. (75)

The sky-cladness (i.e., nudity of a muni) is a cause for producing
passions. (75) '

A vyati may keep a [walking] stick. (75)
A yati may have ear ornaments (doubtful reading). (75)

Marudev (the mother of Jina Rsabha) attained moksa while riding on
an elephant®®. (75)

There is no fault if a weak muni takes food other than at the fixed
times. (75) '

A householder may attain kevalajitana without undergoing the formal
act of renunciation. (76)

A person born as a candala may become a muni and attain moksa. (76)
It is acceptable to worship an ornamented image of the Jina.(76)
Moksa is possible without giving up clothes and ornaments. (77)
The sun and moon in their original form came to greet Mahavira. (77)

The Digambara list of the eighteen faults from which a Jina is free is
changed into a different list. (For example : They do not consider
a kevalin to be free from hunger and thirst.) (78}
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They also make changes in the list of thirty-four ati$ayas of
a Tirthankara. (78)

Camara, the king of the Vyantaras, went to conquer the king of
the Saudharma heaven®. (79)

Seeing his adamantine stick, Camara then came to take refuge at
the feet of Mahavira. (79)

When a Jina attains nirvana, his body does not evaporate entirely like
a lightning {contrary to the Digambara belief). {80)

If a householder sees a muni who is suffering from lust, he may offer
a woman to him so that he does not abandon his mendicant life. (80}

Even the body of a kevalin can cause destruction of beings. (80)

When Mahavira died, the gods gathered together and worshipped his
jawbone?®®. (81)

At the janma-kalyanaka of Mahavira, he shook Mount Meru {with his
toe). (81)

There are only fourteen dreams, not sixteen (as the Digambaras hold),
that foretell the birth of a Tirthankara®!. (81}

Gangadevi lived for fifty-five thousand years. (82)

Cakravarti Bharata merely followed the ways of the world (i.e., he was
unattached like a monk while still ruling his kingdom). (82)

There are not ninety-six bhogabhiimis. (83)
There is no fault in taking water from a leather bag. (83)

There is no fault in taking a meal prepared with ghee kept in a leather
bag. (83) 71. There is no fault in eating food that has become stale. {83)

There is no fault in eating a whole (sare ?) fruit. (83)

The goddess Nilafijana did not dance in front of Rsabha to make him
renounce the world (doubtful reading). (84)

Vardhamana resolved while still in the womb of his mother that he
would not renounce the world as long as his parents were alive’?,
(84
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75. Bahubali was born as a twin (yugala) (doubtful reading of lines 4 and
5). (84)

76. Nabhi and Marudevi were twins (yugala) and Rsabha was born to
them. (85)

77. All yugalas have impurities in their bodies. {85)

78. All $alaka-purusas (included in the list of sixty-three} have nihéra (they
respond to the calls of nature). {85) -

79. There are not one hundred Indras, but only sixty-four Indras. (86)
80. There are only twelve abodes of heaven, and not more. (86}

81. The Yadavas, although they followed the path of the Jinas, partook of
meat. (86)

82. A human being c¢an go beyond the mountain called
Ménusottara. {86)

83. There are not twenty-four kamadevas. (86)

84. In the nine uppermost heavens, there is no minimum age limit (i.e.,
they all have the same age ?} [The last line of verse 87 is missing.
The meaning of the third line is not clear.} {87)

Concluding verses :

These are the eighty-four points [corresponding, that is, leading to
rebirth in] eighty-four hundred thousand yonis. Those who believe in these
indeed are sporting in the ocean of samsara. {88)

In the city of Agra, there lives the wise and learned Kaurapal. For his
sake Kavi Hema composed this poem. (89)

1 have not composed this work with any grudge [against
the Svetambaras]nor have I done this just to support my own view. This is
a preaching consisting of truth. May it make good people happy. (90}

May these words of mine, which reveal the truth, illuminate the hearts
of all. May they tear the cover of darkness in the form of doubt. Let there be
an increase of knowledge and happiness. (91)

Thus ends the Caurasi Bol, the Eighty-Four Points of Controversy.
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I give below a list of the items found in Upiddhyaya Yasovijayji's
[Dikpata] Caurdsi Bol {Pratyukti] based on the headlines appearing in
the Girjara Sdhitya Sangraha, vol. 1, pp. 572-597. (Numbers at the end
refer to verses.)

Introductory verses give an account of the origin of the Digambara
sect in Vira-nirvana samvat 609, as narrated in the story of a muni called
Sahasamalla, a disciple of dcarya Krsna. (1-17)}

1. The [Svetimbarallist of the eighteen defects {dosa} that are not found
in a Kevalin differs from that of the Digambaras. (18-1%9)}

2. The Kevalin does eat food by morsel (kevali-bhukti}. {(20-23)

5od

The Tirthankara's body has the same seven components (sapta-dhatus)
as any other human being. {20-23)

The Kevalin is subject to 11 kinds of hardships (parisahas). (24-33)
The Kevalin's speech consists of articulated words. (34)

All $alaka-purusas have nihara. (35-37)

NS R

Human beings may go outside the boundary of the Manusottara
Mountain. (38-39)

8. Cakravarti Bharata attained kevalajiiana while still in the state of
a householder. {40-42)

9. Moksa is possible even of those possessing non-Jain mendicant insignia
(anyalinga-mukti}. {43)
10. It is possible for a woman, for example Malli-kumari, to attain moksa

(strimukti). (44-47)

11. Even after becoming a kevalin, Bahubali greeted respectfully (vinaya)
Jina Rsabha. {48)

12. Tirthankaras do indeed give gifts of wealth for an entire year prior to
their renunciation. (48)

13. Kapila, a kevalin, danced [in order to convert five hundred thieves to
the holy path of mendicancy as narrated in his story, and hence there
is no fault in it]. (48)
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14.

15.

16.

17.

18.

15.

20.

21.

22,

23.

24,

25.

26,

27.
28.

Malli and Nemi were the only two Jinas who did not marry. (49)
Draupadl did marry all the five Pandava brothers. (50)

A muni should collect alms by going from house to house {and not
take his meal standing in one house as is the custom among

the Digambaras). (50)

It is proper to worship an image of a Jina with items such as musk
{kastiri), ete. (51)

A naked image of a Jina is not auspicious; it is proper to worship

an image of a Jina with ornaments. (52-53)

A Jina's nudity is not visible to anyone as Indra places an ambara
{a piece of cloth) on his shoulder. (54)

The ganadhara Gautama did honor a parivrdjaka, a mendicant of
a non-Jaina order, for the sake of dharma. {55)

It is proper to make a sthapana of a Jaina monk {(guru) in his absence
similar to the image of a Jina. (56-57}

Satrufijaya is a holy place (tirtha). [This item is missing in
the Digambara list.](58)
A Jain monk may give initiation {diksd) and even preach a sermon

(both of which are auspicious activities) while stjll maintaining
the $uddha-upayoga. (59-63)

Vasudeva (father of Krsna) had seventy-two thousands wives (i.e., more
than a cakravarti. This is similar to Bahubali being stronger than
Bharata). (64-65)

Jamali was the son-in-law of Jina Mahéavira and he did start a wrong
view (kumata, i.e., a nihnava). {66)

A disciple of Candarudracarya attained kevalajfiana (while he was
carrying his sick teacher on his shoulders). (67)

The vyavahara naya is as important as the niScaya naya. {68-76)

The dravyarthika and the paryayarthika nayas are equally important.
(77-87)
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29,
30.

31.

32.

33.
34.

35.
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38.

39.

40.

41.
42.
43.
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Time (kila) is not a dravya. (88-92)

Mahavira shook Mount Meru (with his toe) at the time of his
janmakalyanaka. (93-94)

The ganadhara of Jina Munisuvrata was not a horse, contrary to what
the Digambaras have alleged. (The true story is that a horse, a friend
of the Jina in a former life, at the time of his death, received the teachings
from him. He was reborn in heaven and he established an image of
that Jina at Bhrgukaccha. That place came to be called Adva-
avabodha)}. (95 102)

The pafica namaskéra mantra consists of sixty-eight syllables. [This
item is not found in the Digambara list.] (103-107)

The Tirthankara teaches in Ardhamagadhi. (108-109)

In the heavens the gods worship the jawbone of
the Tirthankaras. (110}

One can attain moksa even if born in low families. {111-114)
There was the transfer of the embryo of Mahavira. (115)

The transfer of embryo does not resuit in Mahavira having two fathers.
(116-121)

Bahubali having attained kevalajfiina performed circumambulation
(pradaksina) to the Jina Rsabha, a proper thing to do. {122-123)

Mahdavira sneezed. {124)

The bringing of the yugaliyas to Mathura from Harivarsa to establish
the Harivarisa is a form of achera. Such things do happen once in
a while in the infinite time cycle. {125-129)

Camara arrived in the heavenly abode called Saudharma. {130)
Mahavira did wander in the non-aryan regions. (131)
Gods may have sexual relations with human females. {131)

The first preaching of Mahavira took place soon after his attaining
kevalajfiana—and not after a silence of sixty-six days as believed by
the Digambaras. (132-136)
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45. The mother of a Tirthankara witnesses only fourteen dreams—not
sixteen as believed by the Digambaras. (137)

46. The thirty-four atisayas of a Tirthankara are correct as they are listed
by the $vetambaras. (The Digambaras are wrong in including “absence
of hunger” as an atiaya.) (138)

47. There is nothing wrong with taking water stored in a leather bag.
(139)

48. It is not improper for a monk to receive food prepared from ghee that
has been stored in a leather bag. (139)

49. Marudevi and Nabhi were twin brother and sister from whom Jina
Rsabha was born. There is nothing improper in this considering
the time when it took place. (140-141)

50. It is proper for a sadhu to keep patras for collecting food and water,
clothes, and other requisites (upakaranas). (142-155}

51. The Jaina Agamas are indeed still in existence (a fact disputed by
the Digambaras). (156-157)

Concluding verses :

Hemaraj Pande has composed Eighty-four Points {Caurasi Bol).
Accordingly, we also have refuted them in this spoken language (bhasa).
There are in the words of Digambaras a hundred more faults, but why
waste time on them ? {158-159)

A learned person has faith in that which is truthful, while a foo} delights
in falsehocod. But if he were to trust only the true words and keep
the company of saints, he would surely enjoy unbroken happiness.
Thus says the Vacaka (i.e., Upadhyaya) Jasa (i.e., YaSovijaya). (160-161)

I give below a copy of the manuscript of Caurast Bol (by Hemaraja
Pande)} described above without any emendations as only a single
manuscript was available for this edition. Doubtful readings are indicated

by (?}.
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