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According to Uramaga tradition, liberation is the highest goal to be pursued. Since it the highest goal, the
individual ought but to work towards the highest goal. Since this goal supersedes artha and kédma and even
dharma as a purusértha; this life becomes burden and even presupposed always as bondage. But one need
not forget that, itisonly inthe human form that liberation is possible. Human beings are not isolated and that
they arethepart of thislife-world. Hencethereisainterrelatedness and interaction amongst theindividual on
one hand and nature (animals and vegetal world) on the other. It becomestherefore very crucial to substitute
transcendental for theempirical world.

Theempirical world comprises of variousdichotomieson social, economic and political levels. For egrich and
poor, intelligent and non-intelligent, democracy and dictatorship etc. These problems cannot be overcome by
putting in forefront the karma theories. One hasto work towards societal cause by taking proper responsibility
and constantly struggling towards removing the various dichotomies.

Coming to Jainism one finds such trends since 20" century. One such reformer Sant Bala (K ey word) himself
amonk of non- idol worshipping sect saw firstly the socio-political problemsin the complex on Indian society
and secondly the need for religious harmony.

His demand was that the monks and nunsinstead of working for self-liberation in isolation should actively
engage themselvesin the eradication of social problemsand work for religious harmony. Thison the contrary
demanded more sensitivity, self-awareness and non-attachment.

Because of these views he was ostracized from samgha as jaina oeamanas are not supposed to perform any
worldly actions but only work for own liberation. He therefore took the task of revisiting the jainaprinciples

and experimented in the socially and economically backward massesin Gujarat.

He combined the loka dharmawith atmadharma, which isthe need of the hour.

Introduction

Thegenera Jainatendency isinfavor of Nivritti.
Theideathat every activity involvessomeviolencehas
been prevalent in Jainism. Activity leadsto karmic
bondageand hencethegoa of the Jainamonk isto get
rid of al kindsof karmasand to get liberation. All sorts
of worldly activities are forbidden for the Jaina
Sramanasand they areasked tofollow the M ahavratas
andengagethemsdlvesin performing religiousactivities
likegivingthetraditiona religiousdiscourses, serving
the gurus, going for Bhiksaetc. According to Santa
Balasuch afear of committing violencein every act
doesnot alow monksto participatein socia service.
He, therefore, suggested that aperson, whotakesdiksa
leaving hisfamily, becomesthepart of alarger family,

that is, the world. He therefore should work for the
improvement of society, for the upliftment of mora well
being of theindividuds. Thisisonly possblewhenthere
isatotal social transformation. Sant Balahaswritten
an exhaustive commentary on Acaranga Sutra. His
wholethought issummarized by T. U. Mehtain his
book “Sant Bala: A Saint With A difference”. The
following elongated quotation from the book givesa
preview and core of Sant Bala'sstand for hisreform:

“ AcarangaSutraisthemost ancient and important
Scripturewnhich prescribesin greet detailshow aJaina
Sramanasshould functioninlife. It nowhereprohibits
aSaint fromacting for theamelioration of the Society
he lives in. Jaina philosophy has always given
prominenceto”Bhava’,i.e. “intention” or “motive’ in
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theperformanceof Karma. Solong asbody persists,
somesort of Karmaisinevitable, and sncethewhole
universeisfull of Jivas (sentient objects) eventheacts
of breathing, drinking, moving, and eating resultin
violation of different typesof “Jivas’. If they resultin
violation (Himsa) and if every violent act resultsin
akarmano soul (Jiva) can ever hopeto befree. But
that is not so, because, binding nature of Karma
dependsuponthemoativation, intention and themeasure
of attachment withwhichitisdone. If you onceaccept
thisposition, it followsthat if Sramanastakesactive
interest in social amelioration being guided by the
disinterested and universal lovefor all soulsof the
universe, all hisactionsare “non-actions’, actions
without any expectation or attachment, and binding
natureof such non-actionsispracticaly nil. Thisisthe
simplelogic of Jainaphilosophy whichthe critics of
Sant-bal either did not understand or intentionally
avoided its understanding. Thisisalso what Gita
preaches. If thework of socid amdiorationwasforeign
to Jainamonk why it wasthat even after obtaining
“Kalvalya’ (last stage of pure knowledge) Lord
Mahavira, anddl other Tirthankarswho preceded him,
moved from placeto placeto educate peoplein spiritud
values, why they tried to prevent violence, untruth,
stealing, accumulation of possession, sex indulgence
andvariousother socid evils?Why thefirg Tirthankara
Shri Risabhdev taught people how to build moulds,
housesand cities, how to establish and organizesocial
ingtitutionsincluding marriages, how to disposeof your
dead, and how to settle asan organized society. Heis
also said to havetaught the methods of agricultureand
invented an alphabet called “Brahmi”. All these
activitiesof various Tirthankarsweretheactivitiesfor
socid amelioration.

Oneargument isthat one can do all thesethings
of socia importance before renouncing theworld, but
not after renouncing the same. Any such argumentis
liableto berejected summarily astotally devoid of
merits. If aSravakaswhoremainsactiveinthesociety
can take active interest, of course without any
attachment, and still obtain Moksa (freedom from
Karmic bondage), it isdifficult to understand why a
saint cannot do so. “Renouncement” of worldly affairs
only meansrenouncement of attachment totheworldly
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affairs. Affairsthemsevesdo not bind you; what binds
youistheattachment” .

Themoksamargaasexpressedin TATTVARTHA
SUTRA
“samyag darsanajnanacaritramoksamarga’ .

“How can you know that you are devel oping
you Charitra’ (character), whichisconsderedin Jaina
philosophy asathirdjewel inour life, unlessyou are
constantly testing your mental reactionsto the problems
of life?1f you renounceworldly currentsof lifeand go
toalonely placefor life, you are separated from the
life'svicissitudes. Theblessed segregationinalonely
place cannot prepare your mind to keep proper balance
intimesof distressand difficultiesbecausetheseare
absentinyour isolation. Thusif you areisolated from
the society your mind doesnot get any training. But the
human mind awaysremainsactiveand hencein absence
of proper trainingit getsdistorted. Itisonly whenyou
are associated withworldly currentsthat you can test
and know how far you have been able to keep it
detached from hate, anger, avarice and attachment of
all sorts. If youarehonest and sincerein achieving not
only “DharmaDhyan” but dsoare theprocessof “ Sukla
Dhyan”. Thusfor asaint, toremainaivetoworld he
livesin, isagood training ground for the achievement of
Spiritua progress. Suchtrainingisvery much necessary
evenfor thosewho enter the order smply becauseyou
have taken Diksa, it does not mean that you have
conquered or eventrained your mind.”?

HereMahaviraasksyou only toremain“ aware’
of what ever you are doing because awareness brings
discrimination and onceyou are ableto discriminate
between right and wrong you havelittleor no chanceto
fall intrap of binding Karmas. This pragmatism of
Mahavira is not followed by orthodoxy because
fanaticism and pragmatism are strange bedfellows. If
you bring thistype of awarenessin your socia actions,
and canbehavelikethe* Sthitapragna’ (onewhosemind
andintellect are steady) of Gita, youareonright lines
whether you arethe man of theworld or of the saintly
order.

1T.U. Mehta, Sant Bala, A saint with adifference, p. 30
2 Tattvartha Sutra 1.1

8 T.U. Mehta, Op.Cit.,
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Socio- political I ssues

Themainwork and responsibility istowork for
welfareof al living beings. Dueto science, theworld
hasbecomenearer onthemateria level. But bringing
near by heartsisthework of these sadhus. Nationally
andinternationally therearelinguistic problems, caste
problem, color/social, fanatic nationalism, individual
worship etc. and because of thesethereisjeal ousy,
hatred, divisonsin castes, sect etc. Insuchadisastrous
and disorderly situation, the sadhuscan belikebridge
to solve such problemsby experimenting onthebasis
of tapa, tyagaand ahimsaand a so to win the hearts of
the peopleof different countriesby peace, equanimity.
To spread Maitri (friendship) should betheaim. This
isthe Bhavanaof theAhimsavrata.

Human beingsareapart of thisuniverse; hence
lifeshould besuch that thewholeuniversegrowsaong
with the development of human being. Hence the
members of the ssmghamust continuously work for
thewdfareof society by taking sometraining. Society
should be established on thebasisof moral foundation
should not be influenced by power and money.
Therefore, al the auspicious tattvas should come
together. Itisvery essential to make people aware of
their potentialitiesinall theaspectsof life.

For this Sant Bala suggests that people must
opposeinjustice. Therearemany things, surrounding
thelifeof anindividual such aspolitics, government,
law and order, socia conditions, economic conditions
etc. which need to coherewith oneanother. Itisseen
that people get their work done by all sortsof illegal
means. For this Sant Balasuggeststhat Politicsshould
be cleaned to overcome stagnation, which hascrept in
thesociety. Indiaisacountry of still therearevillages.
Sotheinitia requirementisthedeve opment of villages.
There should be upbringing of peoplewho livebelow
poverty line; thosewho are socially, financially and
morally degraded independent in all these aspects.

Not only financially independent but also
assurance and execution of political freedom should
be there to solve the problems of governance. This
would be atrue democratic spirit according to Sant
Baa Hesaysthat internal problemssolved mutualy
will givean environment to set up aproper ethical
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basefor spiritual development. Fights between two
parties can be resolved without bureaucracy. Such
quarrels, if solved amongst themselveswill not lead to
further aggrandizement. Then and then only ahealthy
livingispossble. For thistheremust beeducationwhich
purifiestheenvironment and whichwill leedtoahedlthy
living. Sant Balasuggeststhat financial independence,
political freedom, socia equdity all guided by moral
vaueswill lead to persona devel opment (vikasapuja)
and further lead to spiritual development. Asamuni
Sant Balaundertook theresponsibility of purification
tasks, which aJainamuni would never do. Undergoing
all thedifficulties, facing the ban from the Sramana
samgha, heleft Mumbal and went to Bhal NalaKantha
(Gujarat).

Sant Bala had, therefore, undertaken atask of
purification. Theareawhich heworked wasBhaaNaa
kantha(Gujarat) where there was scarcity of water,
people were living below poverty line. They were
alcoholics, drug- addicts, robbers engaged in
kidnapping of women, their trading etc. Zamindari and
problem of interest and consequent exploitation was
asoonvast scale.

Hehimsalf workedinthoseareasanditisseen
by thefact that the wellswere dug, |lakeswere made
moredeep etc. (1943-50) Hesaysthat ‘thered reform
shouldbeinsocid, rdigiousand political filds . People
should beinspiredinal these aspectsand asointhe
right way.

According to him, arestrained personismore
superior to personwhoishoarding thingsandthengiving
themin charity. The needsof arestrained person are
very less. Heonly takesalittlefromtheworld because
hetakesonly what isrequired. Dueto salf-control, inner
development takesplace, satisfactionisasothere. This
revolution of self-control when spread intheworldwill
lead to destruction of selfishness.

Hedisagreeswiththewaysinwhichtheexterna
austerities are performed by the people. For him
Tapascaryaisnot to remain hungry but to control those
verities, which lead to destruction of ego, and only then
there is inner development of the individual. His
consciousness shines and thisis real Tapa. Hewas
against any type of externa rituHe believed that the
more the person isaway from violence etc. and the
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morefollow self-control, compassion, and sacrifice,
equanimity, themoretheindividua isreligiousinthe
real sense.

Hismainrevolutionary ideaor theview of reform
wasthat sadhus/sadhaviscould helpin building up of
the national character. They cannot live away from
society meditatinginforest. They haveto help people
in building up their character, which leadsto inner
development. Sadhuscan stay intheir limitationsand
take part inthe problems of society by helping them.

ReligiousHar mony

Having suggested the new responsibilitiestothe
Sramanas Sant Baafurther crossesthetraditiona limit
of restricting oneself to one’sown Samgha. Though
Jainism believes in Anekantavada it falls short of
imbibing good principlesof other religion. Sant Bala
thereforewritesin hisbook “ Sarvadharmaupasana’
thegood principlesfromal thereligions. They areas
folows

Christian Religion has the following specific
qualities: - Common Prayer, Service to human,
Forgiveness, Love, Earnyour livelihood.

Idam Rdigion hasthefollowing specificqudities
- Prayer, Compassion, TruthfulnessDonation, Giveand
Eat |Idam means peace

Mohammad has emphasi zed M otherhood and
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theMatrujati, and to forgive othersand overlook the
wronginothers.

Thegpecific quditiesof Pars Religion:-Purity of
Thought, speech and behaviour/conduct, to renounce
Weapons give Donation and emphasized Humanity,
Peace, Service. Wherever they went, they got mixed
assugar mixesinmilk. They wereawaysfathful tothe
kingdomwherethey settled.

The specific qualitiesof Vedic/eternal religion:-
VedicreligionasoknownasHindureligionfromlast
1000 yearsisan eterna religion. Any one person has
not established thisreligion. It is hence known as

Apauruseya.

Vedameansknowledge (Jnana). Knowledgeis
eternd. Thisrdigion hasfollowing sub-sects-Vasnava,
sava, ssktaand smarta. Doingtoitsvery long antiquity,
at every period, therewere number of Sastraswritten.
Hencethereisno one-religioustext.

Thereforerecognizetheequdity of dl rdigionand
put itself to scrutiny.

Conclusion

To conclude one can say that it is necessary to
combinelokadharmaand atmadharmaand that the
above sad problems cannot solve by thekarmatheory.
Sincetheproblemsareempirical and not transcendental
all the problemsneed to be solved empirically and not
transcendentally.
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