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kytaparadhe’pi  Jame  kypamanthgratarayoh
ssadvispirdrayobhadram  irtvirglinanetrayoh

May there be good fortune from Holy
Vira’s eyes whose pupils are wide with
compassion  even for  smful
people, mowt with a trace of tears,
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OURSELVES

*

klrptam vyikaranam navam viracitam chando navamdvyasraya-
lankarau prathitau navamprakatitam $ri yogasastram navam
tarka safijamto nmavo  ninavarigdmam  caritram  navam
baddham yena na kena vidhind mohah krta duratah

The Jamna monks traditionally knew Hemacandra as one of the
great exponents of their own philosophy but very few people actually
knew his versatile interest and spiritual stature. It 18 the Oriental
scholars like Peterson, Buehler and others who first discovered in
hm 1n the 19th century a great savant of whom not only the
Jana commumty but the whole of India can be proud In fact,
there have been 1n India not many scholars of the stature and
erudition of Hemacandra and there 18 perhaps no one equal to
him m versatiity. Both Sanskrit and Prakrit hiterature mcluding
Apabhramsa owe much to him.

Even today the knowledge about Hemacandra 1s restricted to a few
academicians and scholars and not much of the contributions made by
this savant m the fields as far apart as philosophy, morals, biography of
Jaina samnts, grammar, prosody, rhetoric and lexicons, 1n short, science
of words, has a currency among the lay public. Hence we have taken
this opportumty in our humble way of projecting his works and contrn-
butions to a larger public and we shall deem our effort amply rewarded
if by this we are able to enkindle the interest of the people m this great
savant who lived and moved on the soil of this sacred land.

We remember and pay our own sincere homage to this chosen son of
the Goddess of Learning.



srihemacandracaryaviracitam
srwvitaragastotram

yah paratma paramjyotih paramah paramesthingm
adityavarnam tamasah parastadamananti yam 1

sarve yenodamulyanta samilah klesapadapah
miurdhna yasmas namasyant: surasuranareSvargh 2

pravartanta yato widyah purugarthaprasadhikah
yasya jianam bhavadbhavibhutabhavavabhgsakyt 3

yasmnvijianamanandam brahmma caikgtmatam gatam
sa Sradheyah sa ca dhyeyah prapadye Saranam ca tam 4

tena syam nathabanstasmai sprhayeyam samahitah
tatah krtartho bhiiyasam bhaveyam tasya kimkarah 5

tatra stotrena kuryam ca pavitram svam sarasvatim
idam h bhavakantare janninim janmanah phalam 6

kvaham pasorap: pasurvitaragastavah kva ca
uttittrguraranyanmim padbhyam pasngurivasmyatah 7

tathap: sradhamugdhoham nopalabhyah skhalannapi
visprikhalapi vagvrith Sraddadhinasya Sobhate 8

Drathamah prakasah



HYMN TO VITARAGA

HEMACANDRACARYA
+

1

Best amongst the Atmans and luminous
Due to the destruction of karmuc bondage,
Foremost amongst the Paramegthins,
Whom as a Sun-like awakener,

The wise meditate

And who has crossed

The horzon of darkness-ignorance ,

2

Who has totally uprooted

The tree of worldly mtsery

And whom the lords of gods, demons and men
Bow with their heads ,

3

From whom has evolved all learning
Pertaining to the realisation of Self

And who himself 1s the knower

of what 15, what has been and what 1s to be ,

4

And who has obtained knowledge supreme

And bliss divine

And simultansously the state of a Perfected Being,
Who 1s venerable, worthy of meditation,

I take refuge 1n hum,
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5

For hum am 1 protected,

For lum 1 aspire

To a state of quietude,

For hum am I contented,

A humbie servant am 1 unto him.

6

By comiposing hymns m his honour
May I punify my speech

For m a forest-hke mundane world,
To extol the Dispassionate

Is the fruit of human birth

7

What am I, lowly amongst the low
And yet endeavouring to praise
The Dispassionate

Like a lame man

Am 1 desirous of crossing the forest

8

Still as T have faith
I should not be blamed for shortcomimgs
Though not a master of language
Am | composing this hymn
For earnest am
Book I



KALIKALASARVAJNA
HEMACANDRA

M. WINTERNITZ

Kalikalasarvgi®a, ‘The Omniscaent of the Kah Age’, was the title
given to the great Jaina monk Hemacandra by his co-religionists, and
he well-deserved thus title and his fame on account of the astounding
many-sidedness of his literary achievements. He was indeed one of
the most versatile and prolific writers, both as a poet and as a scholar.
It is due to hum that Gujarat became a main stronghold of the Svetam-
bara Jainas and has remamned so for centuries, and that Jaina hterature
flourtshed there particularly in the 12th and 13th centuries. By his
influence on the two Caulukya kings Jayasimha Siddharaja and Kumara-
pala he was able to direct, in some measure, the destinies and the
cultural progress of huis native country But not only Guarat and the
Jaina community owe a great debt of gratitude to Hemacandra, he
has also a place of honour 1n general Sanskrit literature as a compiler
of useful and 1mportant works on grammar, lexicography, poetics and
metrics

Among his poetical works his huge epic on the ‘Lives of the Sixty-
three Excellent Men® (Trigagtisalakapurusacarita) 18 perhaps best known.
Though not without merit as a work of poetry, a mghakavya, as 1t 18
described by the author humself, yet its main purpose 15 mstruction and
edification For us 1t 1s 1nvaluable as a store-house of ancient legendary
lore and tradshon. The appendix to this work, the Parisistaparvam,
also called ‘Lives of the Series of Elders’ (Sthaviravalicarita), 1s even more
important by its wealth of folklore and stories of all kinds He has
preserved to us many popular proverbs, and 1n one of his stories even
folk-songs m dialect

As a devout Jaina he also composed some hymns of prase (stotras).
His ‘Hymn to the Passionless (Mahavira)’, the Vitaragastotra, 1s at the
same time a poetrcal mannal of the Jaina religion.

Hemacandra is always more a scholar and a moralist than a poet
though not without taste and considerable skill in the use of the kavya
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style. Tius 15 also shown by his didactic poem, the Yogaiastra, consist-
ing of a text 1n simple flokas and a commeniary in the style of omate
poetry, contaimng also stories

As & poet, as a historian 1n some way, and as a grammaran, all
at the same time, Hemacandra proved himself in the one epic poem
Kumarapalacarita, also known as Dvyasrayakavya, because 1t 15 written
n two languages, Sanskrit and Prakrit The poem describes the history
of the Caulukyas of Anahillapura and more especially of Kumarapala,
the author’s great patron, but at the same time 1t 1s intended to
Hlustrate the rules of his own Sanskrit and Praknt grammars

Hemacandra’s grammar, called Siddha-Hemacandra or  Haima-
vyakarana, though hardly more than an improved edition of Sakatayana’s
grammar, has yet been described by F Kielhorn as “the best grammar
of the Indian muddle ages” on account of its practical arrangement
and terminology He also added himself a commentary and both
Unadiganasitra and Dhatupatha to hus grammar Like other gram-
martans he also wrote a Linggnusasana. The eighth chapter of his
Siddha-Hemacandra 1s devoted to Prakrit grammar, which 1s still the
most important grammar of the Praknt dialects we possess In his
Prakrit grammar he has shown again his mnterest in popular poetry by
preserving for us some pretty Apabhramsa songs which closely resemble
the songs 1n Hala’s Sattasat In his manual of metrics he even composed
Apabhramsa songs himself in illustration of the Apabhramsa meters,
and 1t seems to be due to Hemacandra, as Professor H D Velankar
(Annals, Bhandarkar Institute, 14, p 15) has suggested, that Apabhramsa
has become a hterary language among Jaina yarns

Hemacandra’s learned books, 1t 1s true, are not distinguished by
any great ongmnahlty, but they display a truly encyclopaedic erudition
and an enormous amount of reading, besides a practical sense which
make them very useful This applies also to hus manuals of poetics
and metrics, the Kavyanusasana and the Chandanusisana, each accom-
panied by the author’s own commentary

Of the greatest importance for Sansknt lexicography are the two
works of Hemacandra on this subject, his synonymic lexicon Abhi-
dhana-cintamamimala with a commentary by the author humself, and s
homonymic lexicon Anekartha-samgraha, with a commentary by the
author’s puml Mahendra Surt A supplement to the Abhkidhang-cintz-
mani 18 the Nighantusesa, a glossary of botanical terms i 396 ¢lokas
Of inestimable value 15 lus Praknit lexicon Desinamamials. All these
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fexicoms are so very valuable, because Hemacandra was able to use
sources which are lost to us, as also on scoount of their practionl
arrangement and the clear explanations.

Hemacandra’s literary activity also extended to philosophy. He
wrote 4 work on logic, the Pramanammansa, ‘Examanation of the Means
of Proof®, again with his own commentary And his Anyayogavyava-
echedadvatrimiika, 32 verses m praise of Mahavira and s treatise on
fogic at the same time, formed the basis for Mallisena’s Syadvada-man-
jar1, which 18 not only a commentary on Hemacandra's treatise, but also
an independent work on Jamna phuosophy !

1 Until & short time ago 1t was believed that Hemacandra was also the author
of Laghv-arhannitisastra, & Jamna work on law and politics, said to be & summary of &
larger work in Praknt, and pubhished with a Gujarati commentary at Ahmedabad
1906, But Mt C R Jam (see The Jaina Gazette, Jasuary, 1935, pp 9ff ) asenres us,
on the authonty of Mr Puran Chand Nabar, that tins ‘Arkanniti’ 18 a spunious work
of the 19th centuty It 18 no loss to the fame of Hemacandra, even if we have to
omut this insignificant compslation from the list of his works

Reprinted from the foreword to G Buchler, The Life
of Hemacandracarya (Singhi Jaina Series), Santiniketan
1936 Courtesy Singhi Jaina Jnanapitha, Santimketan



SOURCES OF HEMACANDRA’S LIFE

Ay ————— e S = 54 o

GEORGE BUEHLER

Although European Orientalists have, during the last 50 years,
paid very close attention to the works of Hemacandra, there still re-
mains the want of a thorough research 1n the life of this remarkable man
who, through his extensive literary activity, made the name of the Svetam-
baras universally known 1n the learned circles of India, and who, because
of lus mfluence over a mughty monarch of Gwarat during the second
half of the 12th century, gamned a predominant place for the Jama doc-
trine for the ttme bemg m his own native land  Apart from the inade-
quate, and partly inaccurate, data in H H Wilson’s works and n the
prefaces to the editions of some of Hemacandra’s works, the only de-
tailed account of the life of this famous monk 1s found 1n X. Forbes’
Ras Mald, (2nd edition, Bombay, 1878), pp 145-157 A short article
by Bhau Dajy 1n the Journal of the Bombay Branch of the Royal Asiatic
Soctety, Vol. 1X, P, 222f 1s intended to supplement this account For-
bes’ narrative 1s essentially a reproduction of the informations found
1 Merutungacarya’s Prabandha-cintimam  The anecdotes contained
1 this last-named work are put in a better chronological order, while
the most striking improbabilities are set aside At the end, some legends
are appended which are taken from the oral tradition. This treatment
of the matertal corresponds to the character of Forbes’ work which
makes no clamm to give a critical adaptation of the history of Gujarat,
but has as its title “A Garland of Historical Legends”

Since the year 1856, when the Ras Mala appeared, the systematic
research carried on i the Jaina Libranes in Western India has brought to
hght a large mass of new matenial for the life of Hemacandra. On the
one hand, numerous works, such as Prabhivakacarita, Prabandhakosa,
Commentaries on the Rpmandalastotra, and a number of Kumarapala-
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caritas'or Keemarordsas have been dmoovered which detl more or dess in
dvtas] with the hfe of this ‘Ommscient of the Kaliyuga®; o the other hand,
Hemacandra®s owa works, probably alt of them and almost in complets
form, sre row acceswible It is therefore now possible to examutie criti-
cally the information obtaised through the secondary sotrces by com:
panng them with one another and with Hemacandra’s own uiteranoss.
The character of these secondary sources, as well as the fact that the
greater number of them were written long after Hemsacandra's time
and that they belongtothe i4th, 15th and 16th centuries, however,
render 1t unnccessary to consider them collectively A selection as
follows 1s quite sufficient

1 The Prabhivakacarita by Prabhacandra and Pradyumua Sun .
a collection of life-sketches of 22 Jaina Acaryas, who bestowed glory
on their faith, 1t was written about 1250 A D, about BO years after
Hemecandra's death

2 The Prabandha-cintamam by Merutungacarya of Vardhamana-
pura (Vadhavan) in Kathiavad a collection of historical legends,
completed on the full-moon day of the Vaisakha month, Vikram Samvat
1362, 1¢, 1n April-May 1305 or 1306 A D

3 The Prabandhakosa by Rajasckhara a collection of the bio-
graphies of famous monks, poets and statesmen completed m Dill
(Delhi), Vikram Samvat 1405, 1e, 1348-49 AD

4 The Kumarapalo-prabanda by Ilinamandana Upadhyaya -
a lfe-story of the King Kumarapala of Gurat, VS 1199-1230,
completed 1n Vikram Samvat 1492, 1e., 1435-36 A D.

The relattonship of these works with one another 1s as follows :
The Prabhavakacarita and the Prabandha-cintamam represent two distinct
—and apparently independent of each other—currents of tradition
They diverge very often and, as regards some parts, they do so in many
important pomts , the older work gives us 1 some cases less trustworthy
data. The author of the Prabandhakoga knows the Prabandha-cintamani
and regards his own account of Hemacandra as an appendix to the same,
He says he will not repeat what 1ssard 1 that work (Prabandha-cintaman);
he will, on the contrary, acquaint his readers with a number of unknown
anecdotes The matenial put forth by him 1s, it is true, generally not to
be found 1n earlier works and appears to have beep adapted from tradi-
tionto which he so often refers Lastly, the Kumarapala-prabandha



26 JAIN JOURNAL

fs & fopse compilation from the three first-named and from severs] other
similar works. Here and there, contradictory accounts of the Pru-
bhavakacarita and of the Prabandha-cintaman have been placed side by
mde; in other cases, attempts have been made to bring them 1 accord by
alterations. These repetitions have, of course, no great worth, exoept
when Jinamandana’s method of broader representation is 1nstrumental
to & better understanding of the notes of his predecessors which are
sometimes too brief His extracts from some older and hardly acces-
sible works are, on the other hand, of greater value,—particularly those
from the Moharajaparajaya, a drama which Yasahpala, a councillor or
mmuster of the ‘Emperor’ Ajayadeva, 1e, of the king Ajayapsla of
Guarat, wrote 1n honour of Kumarapala’s conversion to Jammism.!
As Ajayapala reigned immediately after Kumarapala and sat on the throne
only for three years, the infformations given 1n the drama deserve serious
attention as being those of a contemporary source

Like aill the Caritas and Prabandhas, even the oldest of the works
enumerated are not purely historical sources, nor are they comparable
to the European chronicles of the Middle Ages or to those of the Arabs
On the whole they are sectarian wntings and when using them, one must
take mto account not only the tendencies of the sect from which they
emanate, but also other minor details and some peculiarities of the Indian
character According to the definition which Rajasekhara gives in his
introduction to the Prabandhakoga, the Carttas of the Jainas are biogra-
phies of the Tirthankaras or Prophets, the ancient, whole-or half-
mythical Emperors of India who are occastonally called Cakravartins
and of the Seers, 1 ¢, the great, ancient chiefs of the sects down to Arya-
Raksita who must have died 1n the year 557 after Vira or 30 A D Accord-
ing to hum, the stortes of men of later times, monks as well as laymen,
are designated as ‘Prgbandha’ The motives with which the Caritas and
the Prabandhas were written, were to edify the congregations, to convince
them of the magusficence and the might of the Jaina fasth and to supply
the monks with the materal for their sermons, or, when the subject was
purely of worldly interest, to provide the public with pleasant entertain-
ment Metrical works of this class were written always according to the
rules of the Brahmanical poetics and were meant to exhibit the artistic
skill and scholarship of the authors As the authors start out with this
point of view before them, they naturally make their works collections of
interesting anecdotes serving ther purpose rather than actual biographies

“There1s a mss of this rare work 1n the Deccan College Collection of 1880-81
See Kiethorn, Report of 1880-81 Ap pp 32-34
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or exact actounts of events in the past. They move almost always by
leaps and bounds and often leave very important points enticsly in dark-
ness At the same time, thewr information often betrays strong, inten-
tionsl colouring in the mterest of ther own farth; whereas m other places
poetic exaggerattons or devices which are to make the story piquant,
may easily be detected. Other crrcumstances which reader it more
difficult for us to ascertain the historical valuation of the Carrras and the
Prabandhas are the uncertainty of thewr original sources which for the ma-
Jor part consist of the oral tradition of the schools of the monks or of the
bards and of the fearful belief 1n miracles and superstitions which were
perhaps more deep-rooted 1n the Indians than m the European peoples
of the Middle Ages

The authors of the Prabandhas admit most of the points referred to
above. But these lmitations should not, however, lead one to a
complete rejection of the accounts contained theremn, for the Prgbandhas
do contain much that 1s well corroborated by the inscriptions and other
reliable sources  Particularly one must admst that the persons appearing
i the older as well as later Prabandhas are all historcal Almost
every new inscription, every collection of old manuscripts, and each
newly discovered historical work supplies evidence for the actual
existence of one or other personalities mentioned by them. So also
those dates which they give as exact deserve always our most earnest
consideration  Whenever these occur 1n other works of this class, which
are usaully independent of one another, we may without any hesitation
accept them as historically correct Naturally the same 1s also the case
with other mnformation

Considering the character of the Prabandhas described above,
Hemacandra’s own statements about his person and his time are
naturally of the greatest significance They are principally to be
found n

1 the Sansknt Dyyairqyamahakavya, which gives a summary of
the History of the Caulukya dynasty of Gujarat, from Mularaja down to

Kumarapala ,

2 the Prakrt Dvyasrayamahakavya or Kumaravilacariya which
celebrates his patron Kumarapals ,

3. the prasasti to his Grammar which 15 wntten m honour of
his first patron Jayasimha Siddharaja and the ancestors of the same ;
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4 In the Mahaviracarita which belongs to the Triagiifalika-
purugacarita

Besides, 1solated facts are found scattered 1n almost all lus works
Without these authentic communicattons, a research imnto Hemacandra’s
Itfe would yield results of little certainty With the help of them, at
least an outline of his biography can be drawn  There remain, however,
significant gaps which cannot be filled up for the present ?

*To these sources we are able to add three more now (1) the Kumarapala-
pratibodhha ©of Somaprabha Surt and his Satarathakavya, (2) the Moharaja-
parggaya of Yasahpala and (3) the Pwratana-prabandha-samgraha Of these
three, the first two are works of authors contemporary to Hemacandra while
the last 1s a compilation supplying many details —Editor

Reprinted from G Buehler, The Life of Hemacandra-
carya (Singhi Jaina series), Santiniketan, 1936, pp 1-5
Courtesy Singhi Jamna Jnanapitha, Santimketan



THE LIFE OF HEMACANDRA

RASIKLAL C PaRIKH

The Kumirapala-pratibodha 1s, our main contemporary authority
for information regarding Hemacandra But the author frankly con-
fesses that though there 1s much else that s imteresting in the lives of these
two great men (viz , Hemacandra and Kumarapala), he bas only touched
that part which pertains to the inculcation of Jamadharma This
means that though we shall have to examine the later sources 1n the light
of information derived from this work, there will remamn many gaps 1n the
Iife~-story of Hemacandra to fill which we will have to rely solely upon
the later sources Of these, the Prabhdvakacarita 1s comparatively more
useful

The Kumarapala-pratbodha does not directly narrate the life-story of
Hemacandra The author provides a2 dramatic occasion for it Kumara-
pala 1s very anxious to know what true rehigion 1s and 1s not satisfied
with what his Brahmanical preceptors tell htm Then his munister
Bahadadeva narrates the hfe-story of Hemacandra upto the time he s
introduced to the king, beginning with the history of the Purnatallagaccha
to which Hemacandra belonged This dramatic occasion has been re-
garded by the later Prabandha-writers and even modern scholars drawing
upon them as historical  An inference 1s made from this that this was the
first occasion when Hemacandra was mtroduced to Kumarapala How-
ever 1t appears to me that this prologue 18 purely imaginary

The munister Bahada, after narrating the history of Purnatallagaccha,
mforms us that Devacandra comes to Dhandhuka tn course of his usual
itinerary  After Devacandra had fimshed his sermon a handsome-look-
ing boy who was hearing the sermon approaches lum and requests him
to help him *‘cross this ocean of the world by giving him boat 1n the form
of sucaritra, that 1s, by making him a monk™ The guru asks the boy
his and his father’s names Nemi, the maternal uncle of the boy, who was
present there, gives the gurtt some mformation about the boy and his
parents.

He says, “Here, (1 ¢ , in Dhandhuka) hives 2 promtnent merchant of
the name of Cacca who worships (his ) god and preceptors He has a
wife named Pahum who 1s my sister  This boy 1s thewr son  His name 1s
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Cangadeva® In these days, the boy’s mund does mnot delight
anything except dharma ™ (p 21)

The guru Devacandra said, “If the bay 15 mitiated 1 the order, 1t
would be nice We shall take him and teach him the truth of all the
Sastras He will do good to the people like a Tirthankara So you ask
his father Cacca to permut hum to enter the religious order ” (p 21)

The father, out of affection for his son, does not give the necessary
permission But the boy was determined to become a monk, so he
left his home, being encouraged by his maternal uncle  With his guru
he came to Khambhatittha that 1s modern Cambay, and was ordained a
monk there after satisfying the Samgha (congregation of laymen and
monks) He was given the name of Somacandra After practising the
tapa (austerities) taught by the Jaina Agamas “he crossed, within a short
time, the whole ocean of learning” His guru St Devacandra seemng that
he possessed a number of qualities impossible to acquire n this 1ron age,
established him in the position of a Ganadhara, that 1s he was made an
Acarya and a leader of other monks Because his body had the colour
of gold, he was called Hemacandra (p 22)

Hemacandra was moving about vartous provinces But he was
asked by a goddess not to go to other countries leaving Gurjarat country
“You will do great benefit by staying here  Obeying this divine order
Hemacandra gave up gomg out to other countries, and lived in Gujarat
awakening many people

The mimster continues the narrative It was to him (Hemacandra)
that the world-famed Siddharaja, the crest-Jewel of the learned, used to
ask all lus doubts At the suggestion of Jayasimhadeva, this lord of
munis composed the grammar known as Stddha-Hema, a work which 1s
the treasure-house of the science of all languages

*“So if you want to know the nature of dharma as 1t 1s, consult with
devotion this best of the mums ™ (p 22)

This brief account, in fact, gives the main events of Hemacandra's
lfe and 15, on the whole, reltable The later accounts fill in the details

1 After this, the dream that Pahini dreamt when thss boy was conceived 1s
narrated  This shows that Hemacandra was becoming a legendary figure 1n a work
completed 12 years after his death  Cacca belonged to the Modha community
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The dates for the man events of Hemacandra’s life are supphed by
the Pragbhavakacarita According to it, Hemacandra was born imn the
year VS 1145 (A D 1089), full-moon mght of Kartika, he was imtiated
snto the holy order in VS 1150 (A D 1094) and was made a S&ri or
Acaryam V.S 1166 (A D 1110)

On the date of Hemacandra’s birth, there is unanimuty in all works
As to the date of his mutiation, however, there 1s some discrepancy
According to the injunction of the Jaina #zstras, no person who has not
completed his eighth year 1s legible for mtiation nto the Jaina holy order
We find that the Prabandha-cintamani, the Puratgna-prabandha-samgraha,
the Prabandhakesa and the Kumarapala-prabandha say that when Hema-
candra was mntiated, he was about eight years old The Kumarapala-
prabandha gives the date of smittation as VS 1154 (A D 1098) (p 12)
This seems to be correct This discrepancy between the Prabhavaka-
carita and the later accounts 1s easily explicable, and the Kumarapala-
prabandha 1n a sense has done this Devacandra Surt must have come to
Dhandhuka 1n V S 1150 when his eyes were cast on the boy Cangadeva
and his formal consent also must have been taken at that time Consi-
derable time, however, must have elapsed before the necessary permisston
was obtamned from his father Cacca We learn from the Prabandha-
cantamanr that Cangadeva came with Devacandra to Karnavati and was
brought up with the sons of the minster Udayana one of whom must be
Bahada or Vagbhata After the father was appeased and satisfied,
he gave his consent  According to the Prabandha-cintamant 1t was Cacca
or Caciga, as 1t calls him, who performed the festival of imtiation  This
should be taken to mean that he was satisfied and must have been present
on the occasion It 1s likely that the invitations were also issued 1n his
name Somaprabha does not give the name of Udayana as the person
who was responsible for the festive occasion, but later works give his
name This probably means that Udayana who in V'S 1154 (A D 1098)
must have been the officer-in-charge of Cambay must have paiwd all the
expenses According to the Prabandha-cintamam Udayana had offered
three lacs to Cacca, which, however, the latter had contemptuously re-
fused to accept So Udayana must have spent on that festive occasion
a part of the money he was ready to offer to Cacca

All these arrangements must have taken about three or four years
to be completed However that may be, 1t 1s certain that Hemacandra
could not have been ordained before he was eight years old So we
may say that in VS 1150 (A D 1094), Cangadeva first came under the
influence of Devacandra and his virgin mind untouched by worldly
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considerations was ecasily influenced, and m VS 1154 (A.D. 1098),
he gladly jomned the holy order ?

Another pomt which 1s not mentioned by Somaprabha may also be
referred to here, and 1t 1s the religion of the parents of Cangadeva His
mother Pahini and her brother Nemu were Jamnas But the father is
called a ‘muthyatvin’, a Jana word for a non-Jamna by the Prabandha-cinta-
man and other works He appears to be a Mahesvarin from his use
of the word ‘Sivgurmalya’ when he was offered money (p 83) There
1s nothing strange 1n this as we find that persons in those days of the
same famuly followed different faiths

As to the date of Hemacandra’s ‘Suri-ship’ there 1s no difference of
opmon The Prabhavakacarita gives the year VS 1166 (A D 1110)
So does the later Kumarapala-prabandha (p 13) Thus we find that
Hemacandra became a member of the Jaina holy order at the age of eight
and became a Strt, a leader, at the age of twentyone

According to Kumarapala-prabandha the ceremony of ‘Sari-ship’ took
place in Nagapura (Nagor) and the man who paid the expenses was one
Dhanada, a merchant of the place (p 13)

In the hife-story of a man of such extensive and extraordinary learn-
ing as Hemacandra, one would desire to know how he was educated,
where he was educated and who were his teachers Unfortunately,
however, we have very little information on the point In the Kumara-
pala-pratibodha, we find Devacandra Surt saying to the maternal uncle of
Cangadeva that Cangadeva after taking the vow, “will go deep into the
truth of all $astras”  After he took the vow, we are told, within a short
tume, he crossed the ocean of learming After he became an Acirya,
he used to go out to other countries but he was asked to stay in Gujarat
This 15 all the mformation that the Kumarapala-pratibodha gives

Hemacandra himself says in the praiasti of the Tresagtisalaka-
purusacarita that he got all lus learning through the favour of his guru
Devacandra (tatprasadedadhigatgrianasampannamahodayah)

The Prabhavakacarita tells us that “Somacandra quickly became
master of tarka, laksana and safitya But he was not satisfied with his

% Dr, Buehler’s explanation of this matter 1s not acceptable to me as 1t 1s not
based upon proper understanding of the material and the custom in these matters
See pp 6-8 & Notes p 67, n Singh: Jamna Series, No 11
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capacity of retainmg a hundred thousand padas in mind; so he took per-
mussion of his gury to propitiate the goddess hiving i Kasmira—4&aimitra-
desavisini  From Tamralipty, i.¢., Cambay he started and put up for the
might 10 a Jana temple nearby known as Sri Reivatavatara. At mad-
might as he was siting 1n meditation, the goddess Brahnu appeared to
himn and asked htm not to take the trouble of gomg all the way to Kas-
mra, as she bemng satisfied wath his devotion, would grant him what he
desired, After spending the might in her praises, in the morning Soma-
candra returned to his upaéraya—place of residence Thus Soma became
a Siddha (Sarasvata) without any trouble ” (vs 37-46) Then Soma
was made a Surt (vs 48-59)

Jinamandana 1n his Kumarapala-prabandha describes a similar event
with more mystifying details

Devacandra, the guru of Hemacandra, was no doubt a learned man
But the question 15 whether he alone could have taught the vanous bran-
ches of learning whose mastery Hemacandra reveals in ms works Stam.
bhatirtha or Cambay, where Hemacandra appears to have passed his
early years, was no doubt, then an mmportant port of India and must have
ample facilities for acquiring learning But 1t 18 nowhere referred to
as a centre of learning 1n the way Anahillapura ts It 1s likely that
Somacandra mught have studied for some time 1 Anahillapura, but we
have no information to that effect

The reference to kasmiravasint goddess, seems to me to be of some
significance Somacandra, no doubt, wanted to go to Kasmra for
further study We know from Bilhana, what a great centre of learming
Kasmira was in those days But as the journey to Kasmira was, 1n those
days, full of danger, the young scholar was advised not to go there The
appearance of the kaémiravasmt goddess may be interpreted as
suggesting that Hemacandra had something to do with Kasmira in
matters of study

We know from Bilhana's sojourn 1n Anahillapura that Pandits from
that land of Sarada—as Kasmitra was called—used to come to Gujarat,
In the assembly of Jayasimha was a Pandit named Utsaha who was a
great grammarian and whose learmng was even famous in Kasmira 2
It was thus Utsaha who was sent again by the Kasmura Pandits with the

3 The fact that one of the earliest commentaries of Mammata'’s Kavyaprakasa,
viz., the Samketa of Manikyacandra was composed in Gijarat confirms the fact that
there was mtimate contact between Gujarat and Kasnura 1n matters of learning
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eight grammars from Kasmira, from which Hemacandra compiled his
work 1t will not be an altogether wild guess 1f I suggest that some of
Hemacandra’s teachers might have been Kasmir1 Pandits and even Ut-
saha may be one of them The same suggestion 15 supported by the
fact that the sGtras of the Kavyanusasana are based upon the Kavyg-
prakasa of Mammata, and that, after discussing the theory of rasa by
quoting verbatim passages from the Natyaveda-vivrti, Hemacandra says
mn the Viveka m so many words “we follow Abhinavaguptapada” ,
Abhinavagupta and Mammata both of them were the luminaries of
Kasmira 1n learning

After Somacandra became Hemacandra Suri, his mother Pahini,
we are told by the Prabhavakacarita, entered the holy order At the
request of Hemacandra she was seated on a simhasana (seat of honour)
—a rare honour to a nun due to her son’s greatness (vs 61-63)

Now we come to the question as to when and how Hemacandra
was first mtroduced to Jayasimha

If we accept, on the authority of the Prabandha-cintamant (p 67)
and that of the Prabhavakacarita, that Hemacandra was present at the
time of the Kumudacandra debate, we can say that he was introduced
to the court of Jayasimha by the year VS 1181 (A D 1125)¢ At that
time Hemacandra would be 3! yecars of age The Prabhavakacarita,
however, tells us that after Hemacandra was ordamed a Siri, he went
to Anahilllapura (v 64) Two questions arise 1n connection with the
statement ~ Whether this was Hemacandra’s first visit to the capital
and, how much tune must have clapsed after hus Suri-ceremony before
he reached the capital 7 We have no means to answer thesc questions
dehnitely

The first meeting of Hemacandra and Jayasimha 1s described thus
When Siddharaja seated on his elephant was gomng out for his usual
outing (known as rgjapat:) through the city he saw Hemacandra stand-
Ing aside near a shop He stopped the elephant near a mound and asked
the Sun to say sometihung Hemacandra uttered a verse .

karaya prasaram siddha hastirgjamasmkitam
trasyantu diggaqjah kim t1awrbhustvyarvoddhyta yatah

¢ If the account of the Kuwmarapala-prabandha of the first meeting of Kumarapala
and Hemacandra when the former waited upon Jayasimha 18 true, we must imagine
Hemacandra to be 1n Anahillapura even earlier than VS 1181



APRIL, 1968 175

Oh Siddha, let your majestic elephant move fearlessly The
Diggajas (Elephants of Directions) might tremble Don’t
mind them, for, you bear (the burden) of the earth

The king who was infelligent enough understood the meaning
and was pleased with the compliment He asked Hemacandra to see
him 1n the afternoon for diversion (vs 65-69)

Thus on the authority of the Prabhavakacarita, which there 1s no
sufficient reason to doubt, these two remarkable men of the age-—one
a king and the other a monk~—got 1nto touch with each other. The con-
tact must have soon developed into intimacy and mutual admiration
The meeting of two such men could not but be of great consequence
The next occasion of their meeting that 1s referred to i the Prabhi-
vakacarita 1s the return of the conquermng hero after subjugating Malava
when representatives of different sects gathered to congratulate the king,
Hemacandra, who was also there representing the Jaina sect, recited
a verse full of resonant grandeur welcoming the king When the verse
was explained—‘as if the exploit of the king was being explaned’—the
king became mughtily pleased and invited the Surt agawn to his palace
(vs 70-73)

This meeting must have taken place between the last months of
VS 1191 and the beginning of VS 1192 (AD 1136)

The first terary fruit of the royal friendship was the great grammar
of the Sanskrit language and the Prakrit dialects known as Siddha- Hema-
candra-$abdanuiisana In the last verse of the prafasti at the end of
the grammar, Hemacandra himself tells us how he came to write 1t
“Mum Hemacandra composed this grammar-—faultless and complete
—being repeatedly requested by him (Sn Siddharaja) who was tormented
by grammars very lengthy, difficult to grasp, and incomplete.” (v 35)
From the verses devoted to Siddharaja in the prasasti, 1t becomes quite
clear that the grammar was completed after the Malava victory 1t
1s highly probable that Jayasimha requested Hernacandra to compose
a good grammar after his return from Malava The Prabhavakacarita
gives a long account describing the occasion which was responstble for
the writing of this grammar whuch 1s not only not contradictory to what
Hemacandra himself says, but which supplements it and which appears
to be highly probable

‘Once when the officers were showing the king books from the
Library of Avaati, his (Jayasimha’s) eyes fell upon a book of
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grammar The king asked,"What 1s this 7 Hemacandra answered,
“Thus 15 the Bhoja-vyakarana It 1s the prevelant grammar of the
language The lord of Malava was the crestjewel of the learned
He composed works on Sabdasastra, Alamkarasastra, Dawvenasistra
and Tarkasastra” Thus Hemacandra goes on mentioning the
various works by Bhoja (vs 74-78) The king asked, “Have we no such
series of scientific books mn our library ? Have we no learned man in
all Gurjaradesa ?” The learned men (1n the assembly) looked at Hema-
candra, all simultaneously The king very respectfully appeated to
Hemacandra and requested him  “Fulfil my desire, Oh Mahars: !
Compose the science which will give proficiency in Language Who,
other than you, 1s the master 7’

The rivalry between Malava and Gujarat was not only pohtical
but hterary and cultural also The kings of Gujarat were as jealous
of the paramountcy of their learmned assembly as of that of therr
power Jayasimha, in fact wanted to emulate the famous Vikrama of
Upamm and after he had become Avantinatha, 1t was but natural for
Jayasimha to make his Gujarat supertor in literary culture also

‘Hemacandra replied  ““Your word 1s only a remunder of what
it 1s our duty to do But there are eight grammars. and these works
are. no doubt. in the hbrary of S Bharatidevi  Get them through your
men from Kasmiradesa, so that, Oh Great King ! the sctence of lan-
guage be composed well "’ (vs 85-87)

This speech, if ¢ embodies the substance of what Hemacandra
might have said, indicates, why Hemacandra wanted to go to Kasmira
It was probably to be a great Varyakarana, and to be a great Varys-
karana was the hall-mark of rare learning then, even as 1t 1s now, among
the Pandits of India It secondly indicates that Hemacandra was think-
mg of writing a grammar even before the king requested him to do so
The grammar with 1ts commentary and other appendices was quickly
completed after the request of the king Looking to the great bulk of
the matter and the ime and the energy that would be required to prepare

it, 1t would have been physically impossible if the work was not begun
much earlter

“Jayasimha immediately sent his officers to the Land to Vagdevi
They went to Pravarapura—the same place from where Bilhana had
come—and propitiated the goddess who ordered her officers to send
men with the collection of books, “as Hemacandra was her own
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incarnation” The munisters of Bharati gave the books and sent a
Pandit named Utsaha®' (vs 88-92)

‘Hemacandra went through the collection of grammars and pre-
pared a new and wonderful grammar which was named S:ddha-Hema-
candra-Sabdanusisana (v 96) “‘The grammar was acclaimed as the best
among grammars by all learned men and was accepted as an authority
by all the modern Pandits”’ (vs 98-100)

The enthusiasm of the reception that was accorded to his grammar
must have mspired Hemacandra to write works on allied subjects such
as lexicons, poetics, metrics, etc

Many are the incidents reported by the Prabhavakacarita, the Pra-
bandha-cintaman: and Kumgrapala-prabandha of Jinamandana and other
Prabandhas about Hemacandra and Jayasrmha We cannot go mto all
these, but refer to one which throws light on the religious and ethical
mfluence that Hemacandra exercised on Jayasimha

Jayasimha, desirous of liberation, once asked the leaders of various
religious sects as 1o what was the truth m the matters of God, Rehgion
and the Parra 7 Every secterian praised his own creed and shghted
others The king felt perplexed at this and consulted Hemacandra
He gave his answer m the form of a parable from the Puranas and then
sdid, “1n this yron age even though the truth i1s hidden, one may get its
benefit by respecting <ll darsanas with proper devotion

On other occastons Hemacandra 1s reported to have preached
that ethical code which forms the common substance of all rehgions

Whether these stories are historical or not, they do indicate the spirit
of Hemacandra’s preachungs to his royal friend From the anekanta
pomt of view of Jamsm, Hemacandra was doing just the thing that
was expected of him

Various motives explaning Hemacandra’s attitude have been
immagined by Dr Buehler and other scholars which may or may not be
real. Subjective element greatly affects such interpretations His-
toncally we can say this much that even in those days in every sect,

¢ This Utsaha Pandit must have been the same as 1s teferred to n the Mudrita-
Kumudacandra as one whose woonderful and great energy of learnng was known 1n
Saradadesa
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there were persons of highe- type who took a broad and truly spiritual
view of rehgious matters and who could understand the essential 1dentity
pervading through the warring creeds So there 1s nothing improbable
1n 1magining that Hemacandra really took a hberal view of things His
prayer to Siva 1n Somanatha Pattana might also be regarded m this
light as nspired by such a wider vision He has also told us, 1 his
Dyyasrapa, how a Jama sees in Arhata, Siva, Visnu and Brahma (Ch
I, v 79 Ths, however, did not make Hemacandra an inch less Jaina

The practical effect of such a moral guidance must have been what
it 15 reported to be by the contemporary writer Somaprabha Sun, viz,
“n all doubtful questions he became worthy of consultation’® We saw
from the Sanskrit Dvydsrayakavya, which stuctly maintains a Brahmani-
cal and Saivite atmosphere throughout the poem in contrast to the
Jaina atmosphere of the Prakrit Dvyasryakavya, that Jayastmha built
a Jaina temple of the last Tirthankara 1n Siddhapura after he had rebuilt
Rudra Mahalaya and that he put certain Brahmanas to look after 1t—
a fact confirmed by Somaprabha's Kumarapala-pratibodha also In
the last yedars of his life, Jayasitmha must have felt some inchination to-
wards Jainism as 1s evidenced by the Arab geographer Al Adrasi, who
says that the king used to worshup the Buddha (?) image

This inclination towards Jainism must have been largely the result
of Jayasimha s contact with Hemacandra whose eatraordinary learning
and intelhgence as well as strictly ascetic Iife of the suvihuta type as distin-
gurshed from the casy-going and luxurious life of caityavasi abbots, must
have greatly impressed the mund of the king

Now let us consider the relattonship of Hemacandra with Kumara-
pala  The first question that faces us s as to when did Kumarapala
and Hemacandra first meet Dr Buehler, on the strength of some verses
i the Mahaviracarita of Hemacandra, comes to the conclusion that
“Kumarapala’s acquaintance with Hemacandra began, according to
the verse 53, at the time when the empire had achieved its greatest ex-
panston and when the war-expeditions and conquests were over ™ (p 34)
The learned Doctor rejects the accounts of the Prabandhas on this topic as
got up later on “with a view to motvating the later relationship” (p 34)

It appears to me, however, that the learned Doctor draws a4 conclu-
sion trom the verses based upon an implication which the verses do not
carry For the order of narration of events does not necessarly imply
their chronological order, and when we study the verses carefully we
find that no such sequence 1s intended The first seven verses (45-51)
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describe Kumarapala and his beneficent rule, the next verse (52) describes
the extent of his empire and the last six verses (53-58) describe the ‘daily’
contact with Hemacandra This 1s merely a way of narrating and does
not imply, as Dr Buehler believes, that Kumarapala got acquainted with
Hemacandra after the ‘greatest expansion’ of his empire  If 1t implies
any such thing, 1t would be only that their intimate contact ‘d s«ing honour
daily to that monk’ began after that ‘greatest expansion’ of his empire
It does not mean that thewr first acquaintance began at that time

Another argument of Dr Buehler that the Prabandhas t'y >ugh men-
tion edrly acquaintance do not describe the relationship of Hemacandra
and Kumarapala immediately after the latter became kiag First,
we cannot infer anything from the absence of mention, and secondly
Kumarapala in the beginning of his reign was too busy subduing his
internal and external enemies and consolidating and extending his em-
pire to think of religiously meeting Hemacandra This, however, does
not preclude the possibility of his early acquaintance and even occasional
meetting after he got the throne On the contrary, 1t appears to me that
one of the causes of Kumarapala’s attachment to Hemacandra must
have been the support he got, no doubt indirectly, from the monk through
his rich and influential followers like Udayana and his son Vagbhata

Once, we are told, when Kumarapala happened to be in Stambha-
tirtha (Cambay), while he was a fugitive, his Tuture king-tup wes fore-
cast by Hemacandra in presence of Udayana who was then the governor
of Stambhatirtha When Kumarapala could not believe m such an
impossible future Hemacandra wrote down the exact date of his corona-
tion and gave one copy to Kumarapala and another to Udayana for
verification S0 we may very well believe that the fulfilment of Hema-
candra’s forecast was one of the events which made Kumarapala behieve
in the nfallibihty of Hemacandra

The Kumarapala-prabandha of Jinamandana mentions an earlier
meeting of Kumarapala and Hemacandra ‘Once Srt Kumarapala went to
Pattana to wait upon Sri1 Jayasimhadeva There he saw Hemacarya
seated on a lion seat before the king He felt that this learned Jaina
mun; 15 being respected by the king It would be a meritorious thing
to meet hhm ' So Kumarapala went to the lecture-hall of Hemacarya
and asked him which was the best virtue Hemacandra answered
“To look upon the wives of other people 4s one’s own sister 1s the king
of virtues” and gave a sermon on chastity (pp 18-22)

If this meeting was at all hustorical, 1t must have been before
Kumarapala was compelled to wander about for fear of his life, that 15
aboutvV S 1169 (AD 1113)
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According to the Prabhavakacarita when Kumarapala could not
succeed 1m subduing Arnoraja, he offered worship at the suggestion of
hus minster Bahada to the image of Aptanatha which was installed by
the hands of Hemacandra. (vs 451-452)

Kumarapala, however, had no leisureup to VS 1207(A D 1151) to
think about rehgious or ethical things 1t was after his empire was conso-
hidated that Kumarapala came 1n real touch of Hemacandra. This 1s how
we may interpret the passage from the Mahaviracarita about Kumarapala

Kumarapala must have had great farith in Hemacandra His
forecast about his future kingship given at a tme when he had not enough
to eat had come true Hemacandra was then famous as a learn-
ed man and much respected by his predecessor Jayasimha His great
ministers ke Bahada and others were Hemacandra’s followers Thus
Kumarapala was prepossessed n favour of Hemacandra As the contact
continued from day to day, Kumarapala must have come more
and more under the spiritual influence of Hemacandra After some
time Kumarapala must have looked upon him as his guru

Just as Hemacandra composed the Siddha-Hema grammar at the
request of Jayasumha, so according to his own testimony, he composed
the Yogaiastra, the Viuaragastuns and the Trnisagtibalakapurusacarita
at the request of Kumarapala

From the fact that Hemacandra calls Kumarapala a Paramarhata
m the prasast: of the Trigagtisalak apurusacaria as also in the Abhidhana-
antamant, we can infer that in Hemacandra's eyes Kumarapala by that
time must be following the ethical code of Jaimsm to such an extent as to
deserve that title

Here we might consider the question of Kumarapala’s conversion
to Jaimism  There 1s sufficient proof for one answer, viz, he was trying
to follow the Jamna ethical mode of hfe That he regarded Hemacandra
as his spintual guru and offered worship at the Jamna temples mght also
be taken as real But if by conversion 1s meant that Kumarapala ab-
Jured the faith of his fore-fathers and gave up the worship of Siva and
other Pauranic detties, 1t 1s contradicted by other historical facts First
of all, we find, 1n the last canto of the Sansknt Dvyasrayakavya, Kumara-
pala distinctly mentioning his devotion to Siva, and secondly in the
mscription of Bhava-Brhaspatt of the year VS 1229 (AD 1173), the
last year of Kumarapala's reign, he is calied ‘Mahesvara-nypagran:’,
the foremost of Mahesvara kings’ (v 47) From these facts, 1t becomes
clear that though Kumarapala’s mode of lfe was changed and
though the old way of worshipping with anmmal-sacnfice was 8lso
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completely given up, he did not cease to be a worshipper of Siva, the
god of his fore-fathers.

The effect of Kumarapala's efforts to reform ethically the life of
the people did not become permanent , but in some respects they must
have deeply affected the consciousness of the people 1 Gujarat This
can be 1oferred from the fact that even to this day in Gujarat there 1s
natural aversion to killing ammals, eating flesh and drinking liquors at
least 1n higher society and that in all grades of the Hindus 1t 1s regarded
as a religlous and meritorious act to give up these things

If the account of the Prabandhakogsa was to be believed Hemacandra
was consulted by Kumarapala even in important political matters In
other matters, especially those pertamning to public reforms according
to hus preachings, his advice also must have been sought In the colo-
phon of the Trizastisalakipurusacarita which was one of his later works,
Hemacandra mforms his readers as follows on this point

‘The Caulukya king Kumarapala, the conqueror of Ced:, Dasarna,
Malava, Kuru, Sindhu and other imaccessible countries through the
power of his own arms, a veritable hon, a descendent of Srt Mularaja,
properly disciphined and a great Arhata (devotee of Arhat) once bowed
to him (Hemacandra) and spoke, “Oh Lord ! receiving orders from you
who render service without expectation, I stopped throughout the earth
all things that lead to hell—such sinful things as gambling and drinking
hiquors, gave up taking the wealth of a person who died without a son
and decorated the earth with temples of Arhar and thus became Samprati
of the present age”’ (vs 16-18)

Hemacandra, according to the Prabhavakacarita died 1n the year
V'S 1229 (A D 1173) at the ripe old age of 84 years, a short time before
Kumarapala died ®

* Hemacandra had a group of disciples who were very learned and who helped
hun n his works Of these, Ramacandra deserves special mention He 18 reputed
to be the author of a hundred Prabandhas, 1e, compositions Some of his plays
are published , they are good as literature and show constderable skill 1o the technique
of play-wnittng His Natyadarpana, a work on Dramaturgy, has been published in
the Gaekwad's Oriental Series. It throws some new light on the history of Sanskrit
Drama His Kumara-vihara-sataka 15 a fine piece of description and gives an dea
of what big temples were in those days The poem sghould be studied carefully by
every student of Gujarat architecture and art

Adapted from Introduction, Rasiklal C.
Pankh, Kavyanusasana, Bombay, 1938,



GUJARAT DURING THE AGE
OF HEMACANDRA

A XK MAJUMDAR

Hemacandra was born i the wvillage Dhandhuka (Ahmedabad
District) on the full moon might of Karttka of VS 1145 (November-
December, 1088) and died1n VS 1229 (A D 1172), thus hss life covered
the most glorious period of Gujarat’s history

The Caulukya dynasty of Gujarat was founded by Mularaja 1
in ¢ A D 940, but the dynasty gamed importance during the reign of his
great-grandson Bhima I (c A D 1021-1065), who, with the aid of his
Kalachun: allies, brought about the downfall of the great Paramara
Emperor Bhoja (c A D 1000-1055) Sultan Mahmud of Ghazni invaded
Gujarat and sacked the temple of Somanatha within a year of Bhima’s
accession, but Gujarat quickly recovered {from the effects of the Turkish
raid

Hemacandra was born duning the reign of Buma’s son and suc-
cessor, Karna (c AD 1065-1093) Karna was an able king, but his
reign lacks lustre because he had the misfortune to come after his father,
a great king, and was succeeded by his son, Jayasimha Siddharaja, the
greatest king of Gujarat, who along with his protege, Hemacandra,
may be said to have given Gujarat a permanent identity or individuality

Jayasimha Siddharaja, or Siddharaja as he 1s usually called, was a
minor when he ascended the throne after his father’s death During
the early part of his reign he was protected and guided by his mother
Mayanalladevi orginally a Kadamba princess, whose marrage with
Karna seems to have had a romantic background, and supplied the theme
for Bilhana’s drama, the Karnasundari She seems to bave been a re-
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markable woman, and was always affectionately remembered by her
grateful son, who, at the height of his power s said to have remarked

misma swmantini  kvapr  janayet sutam  idysam
brhat bhigya phalam jasya maturmytyur anantaram

Let no woman give birth to 2 son who becomes great
after his mother’s death

Siddharaja mhented along with his throne, the hostility of his
neighbours, of whom the most important were the Cahamanas of
Sakambhars and the Paramaras of Malava He first defeated the Caha-
mana king, Arnoraja, but conciliated him by giving him his daughter
in marriage He then turned against Malava, which since the death of
Bhoja, had not only recovered but had actually invaded Gujarat during
Siddharaja’s minonty It was most probably a longdrawn out war ,
but the result was decisive According to the chroniclers, Siddharaja
captured Naravarman, the king of Malava, and threw him 1n a cage ,
at least part of Malava, including Dhara and Upain, was annexed to
his kingdom , his kingdom also included the whole of Saurashtra, and
parts of Rajasthan

Siddharaja died 1n ¢ A D 1043 and was succeeded by his grand-
nephew, Kumarapala, possibly the greatest royal supporter of Jamsm

According to the chronicles, Kumarapala was descended from a
natural son of Bluma T by a dancing girl, which explains Siddharaja’s
violent dislike for him, leading to Kumarapala’s flight from Gujarat
and his famous travel However, the childless Siddharaja suddenly
died and Kumarapala managed to capture the throne, possibly not
without some opposition, but the details are not known.

From the beginning Kumarapala grasped the reigns of the kingdom
mm his strong and capable hands, and within a short time restored to
Gujarat the glory of lus predecessor’s reign  He died m cAD 1172,
within a few months of Hemacandra’s death

* » %

During the entire Caulukya period, as imndeed in the subsequent
period of Muslim rule also Gujarat was a prosperous country This
was due to several factors, the most important among which were the
location of important sea-ports within her territory The man sea-
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ports were Broach and Cambay, but there were many other subsidiary
ports, mmportant among which were Veraval and Somnath The kings
of Gujarat received a good revenue from the international trade carried
on 1n these parts and 1n return provided the foreign merchants all possible
facilities, including absolute freedom to practise theirr religion
Muhammad Awfi in his celebrated Jami'ul Hikayat has recorded with
high appreciation Siddharaja’s prompt and personal mtervention n a
quarrel between the Mushms and the Hindus at Cambay

The chief articles of export from Gujarat were buckram, tanned
leather and leather goods, textiles Probably pepper, ginger and indigo
were also exported Marco Polo adds that, the people of Cambay,
“have many other commodities that I will not mention 1n this book, for
1t will make too long a tale

A part, 1f not the bulk of the foreign trade, was in Indian hands Abu
Zaid Hasan of Siraf, who completed the Travels of Sulaiman n A D 916,
states that there were hundreds of Indian merchants at Siraf Maham-
mad Awfi, mentioned above, speaks of a Gujarai merchant named
Wasa Abhir, who had a flounishing trade at Ghazni, where at one time
the value of his property amounted to ten lacs of rupees Another well-
known Gujaratt merchant was Jagadu, the hero of the Jagaducarita,
who regularly traded with Persia and transported goods in hus own ship,
his agent at Hormuz was an Indian  The chromicles speak of the wealth
of some famous merchants , and there 1s no doubt that some of them
were fabulously nich, for example the famous brothers Vastupala and
Tejahpala, who built one of the Jana temples at Mt Abu

* L *

We know very lttle about the hfe of the common people But
one may reasonably conclude from the existing evidence that the general
social structure of the Hindus remained more or less the same from the
days of Hemachandra down to the beginning of this century The
Jainas also were adopting some of the characteristics of the Hindu social
practices Thus Haribhadra Suri in tis famous Dharmabindu 1nsists
on the girl’s marriage in a family not belonging to her gotra and in the
commentary 1t 1s stated that the right age of marriage for the boys was
sixteen and for the girls twelve, and admuts the vahdity of the well-known
eight types of marmage In other respects also, such as the position of
women, the Jama Jcaryas followed the Brahmanical smyuis  The
Acéryas, however, sympathised with the Jot of women and Mahesvara
Sur1 expresses the woes of a polygamist’s wife 1n a jont family , n his
Jhanapanicamikatha a polygamist’'s wife says *
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“I have my turn once in a huadred days It 1s better to have even
a ploughman as one’s husband, provided he has no other wife, than to
be married to a highly cultured Cakravarsi rler who has many wives
1t 1s best not to be born at all, to be even without a husband and children,
than to be a co-wife 1n any life  Even if a husband tries to be impartial,
a co-wife cannot help feeling shighted Only she deserves being called
a woman, who 15 loved like Gaur: by Sankara, Laksmm by Harn, and
Brahmam by Brahma , others are mere she-goats It 15 only great
past menit which provides a woman wsth undisputed mastery over her
household Blessed are the women 1n whose case there 1s no fault-
finding by mother-in-law, sisters-in-law and brothers-in-law, for then
they can lhive as they like

The envious expectation of a hife without a caviling mother-in-law
sister-in-law and brother-in-law 1s probably shared by many ladies in
India today

Hemacandra himself has left certain descriptions m his Trigast-
Salakapurusacarita which betray a striking parallel with certain aspects
of modern society About the physicians he writes  “Like a courtesan,
you never glance even at a friend even though he 1s sick, even though
asking, unless you are paid ™

sada sastutamapyartamapt prarthakamapyaho
velya tva ving dravyam yiiam na ksanap: patyatha

But more sweeping 1s Hemacandra’s criticism of the morals and con-
ducts of the Brahmins, merchants, women, and princes .

brahmanafianiradvisto varugjatiravaiicakah
privaqjatiranirvyaluh Sariri ca niramayah
vidvan dhani gunyagarvah striyanascapacapalih
rajaputrah sucaritrah prayena hi na dysyate

A Brahmin’s relatives free from anmmosity, a merchant who
15 not deceitful, a lover who 1s not jealous, a body free from
disease, a learned man who 1s rich, a meritorious person free
from pride, a woman who s not fickle, and a prince with
good morals—these are seldom seen

Apparently greedy physicians, dishonest merchants, proud and
poor 1ntellectuals, and fickle Jovers were as common 1n  Hemacandra’s
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days as now Indeed wealth and learning hardly ever were found to-
gether 1n India, and Harisena speaks of the estranged relation between
the saz-kavya (good hiterature) and Sri (Goddess of Wealth) Tius 1s re-
flected 1n a gnomic poetry of uncertan date which states  “Within
the house 1s the kitchen, there the mortar, there too the crockery, there
the chidren, there his own study He has put up with all that, but
what can we say of the condition of the wretched householder when his
wife, who to-day or to-morrow will present him with a new addition to
hus family, must spend there her time of labour” And Hemacandra
placidly remarks that generally the women of the poor conceive quickly
(prayena i daridranam Sighragarbhabhytah striyah)

* % *

Life was neither dull nor monotonous Theatrical shows were
performed which were attended by kings along with commoners Meru-
tunga narrates an anecdote according to which Siddharaja was one
might looking at a play in the temple of Karnameru, when an ordinary
merchant placed his hand on the royal shoulder Though astonished at
this sportive familiarity, the great king accepted many times from the mer-
chant the betels which were offered Next morning, Merutunga states, the
king had the merchant brought to the court and complained that his
neck was aching from the weight of the heavy hand which the merchant
had rested there the previous might But the clever merchant replied
“If your Majesty’s shoulder does not feel pain from bearing the weight
of the whole earth what pain can it feel from the weight of me "
The merchant, so ends the story, was let off with a present This story
may be of little value for the btography of Siddharaja, but 1t 15 possible
that in those days the kings used to sit with commoners in temple halls
to witness the dramas

Various kinds of games were 1n vogue of which the most mteresting
1s hockey, described by Hemacandra himself From the verse of Hema-
candra and its commentary by Abhayatilaka Gani we learn that this
game was played by the young men in villages during the autumn when
the mud had dried, but had not become dry enough to turn into dust
The participants divided themselves into two parties and each party
tried to push a ball across the area of the other The ball was pushed,
or rather hit very hard by the players by means of a stick which ended
m a curved head But, Abhayatilaka Gani observes that, sometimes
(instead of hitting the ball), a player used to hit, slyly, with his stick at
the leg of one of the players of the opposite side with equal force, and
this led to free fight with fists among the two parties
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It 15 well-known that the game of hockey originated in India, and
there can be hardly any doubt that in the description of the game left
by the two sedate monks, we have a vivid picture of an early game of
hockey Unfortunately Abhayatilaka Gan: does not mention the num-
ber of players who could play at a time, nor whether the ball had to be
taken across a definite line like a2 goal lne, but from his mdications it
seems that we cannot be far wrong if we imagine that the game used to
be played by a restricted number of players who tried to take the ball
not only across the opponent’s side of the area, which must have been
clearly demarcated, but across its other extremity where now the goal
posts are erected The important points to be noted are that Abhaya-
tilaka Gani mentions that the game was played at a time and 1a a kind of
ground which are 1deal for hockey, and the stick with the curved ends
can only be hockey sticks Not the least important part of the above
narrative 1s however the description of the fist fight which ensued when
a player intentionally hit another with his stick Thus touch of reahty
shows that both Hemacandra and Abhayatilaka Gami had either played
or witnessed the game So far as Hemacandra is concerned however,
1t 1s known that he was taken away from his parents and home when
he was five years old and soon afterwards began hus studies , probably
the Great Monk 1n his childhood used to witness the game and what
must have impressed his young mind was the fist fight in which this village
game once ended

Other games 1ncluded pigeon and cock fighting and various type of
gambling m gambling houses Young girls played the karkaraka which 1n-
volved the throwing up of small pebbles and catchingthem, a game known
in many parts of India even now Another game, which Hemacandra
calls muyudyutam, was played by both boys and girls , one had to take
certain number of cowries in one’s hand and the opponent had to guess
whether the number of cowries was odd or even If the guess was correct
the challenger lost his cowries, otherwise the opponent had to pay hum
the amount which had been hidden in his palm This game also 1s
fairly well-known even now

Another game, which Hemacandra calls navalaya (unsaid) has
passed out of fashion long ago Here a young married lady was placed
on a swing, and her friends asked her husband’s name Out of modesty
and social custom, she could not of course utter her husbands’ name, and
had to endure blows from creepers from her friends  But modesty had
its limit, as 15 evident from another example given by Hemacandra
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“Gazelle-cyed maidens gomg to and fro from the motion of the
swing kicked the tree tops as if they were guilty husbands.”

L L] *®

Rehigion occupied a very important place in the life of men 1a those
days, and throughout the year festivals took place To us the most
mteresting rehigious festival seems to be the Durga-piiya or to be more
precise Navika, as Hemacandra calls it i his Dvyairapa But from
Abayatilaka Gan’s commentary it appears that Navaha (1e Navaratr
as 1t 15 known at present) differed but little from the Bengalh Durga-p#iya
except that no ammal was sacrificed Possibly amimal slaughter was
stopped by Kumarapala on Hemacandra’s advice For, three chroni-
clers, namely, Rajasekhara, Jayasimha Suri, and Jinamandana relate
that a large number of goats and buffaloes used to be sacrificed in the
temple of Kanthesvari, the tutelary diety of the Caulukyas, during the
saptami, astami and navami-piyz Kumarapala asked Hemacandra’s
advice on the continuance of this practice, and at the latter’s request
shut a few animals inside the temple Next morning, when the temple
doors were opened, the animals were found to be as alive as ever,
and Hemacandra had no difficulty in convincing the King that the
Goddess did not really eat flesh Thereupon the practice was

stopped

Among other festivals mentioned by Hemacandra was Indra-p@ya,
intended for a good paddy harvest, held during the Durga-pya Then
there was Dwvali and Dola Other important relhigious festivals
were, Bali-pwa, held on the day following Divali probably to celebrate
the Gujarati new year , Summer and Spring festivals, that 1s Dola
or Holi Festivities also took place on the occasion of the processions
on yatras of images, of which the most famous was the three processions
of Somanatha, or as the nscription describes 1t  iri-somanatha-prabhu-
raja-patika-traye

Besides these, there were various munor religious festivals

Rehgion provided the motif for architectural activities, and the
greatest buiider of the dynasty was Siddharaja, of whom three centuries
after his death Jimamandana wrote

mahazlayo mahayatra mahasthanam mahasargh
yatkrtam siddhargena kriyate tanna kenacit
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The most important edifice built by hrm was the Rudramahalaya
temple at Siddhapura (Sidhpur) which 15 said to be one of the largest
of 1ts kind ever bwilt in India  He 15, however, remembered now for the
Sahasralinga lake which was surrounded by 1008 small shrines each
containing & Swva-linga , he also established several students’ hostels
and a victory pillar (kirt-stambha) raised its head proudly n front of
the magnificent lake The Sarasvati-purana states .

na siddhesa samo raja na saras tadrsam kvactt
samam sahasralingena tirtham anyan na vidyate

There 1s no king equal to Siddhesa, and no lake like that
(excavated by him) and nowhere 1s there a tirtha as holy as
Sahasralinga

From hterary evidence 1t appears that Kumarapala built many
temples, particularly Jaina temples, but none of them has survived the
ravages of time and man



CONTEMPORARY INTELLECTUALS
OF HEMACANDRA

K C LaLwaNi

helamddahyagaindakumbhapayadiyapayavapasarassa
sthassa maena samam na viggaho neva sandhanam

A lion whose prowess 1s demonstrated 1n the ease with which
he kills a mughty elephant cares not war or peace with a stag

The above 18 a couplet which king Bhoja of Dhara sent to his rival
and contemporary king Bhima I of Anahillapura 1n order to test the
ntellectual stamina of the Jatter’s court  On receipt of this, hing Bhima
sent for his court-poets and asked them to draft 2 suitable reply This was
done but the king was not happy The reply must be fitting to the m.el-
lectual challenge that Bhoja has thrown and yet none was up to the mark
Then at the king’s bidding there started a frantic search for a real genius
that would be helpful for the purpose and the manner 1n which it was
discovered 1s by itself a charming tale  When the search was going on,
a dance-performance was 1n progress 1n a caifyavasi Jamna shrine as
per the usual practice of the time It was attended among others by
Govindacarya, a Jaina savant, with his retenue of disciples which
mncluded the most illustrious Suracarya 1t was an interval and the
dancing damsel, cxhausted and perspiring, was recliming on a stone
pillar 1n a rather attractive pose This n itself became a feat and the
members of the audicnce requested the Jaina savant to give a charming
verse on the reposing damsel At thus Govindacarya only cast hus glance
at his favourite disciple Suracarya who at once came out with one des-
cribing the features of the star Accidentally, our courtiers who were
out on a search for a real intellect were present 1n this gathering  They
were profoundly impressed by the verse which Suracarya produced
extempore At their msistence, Govindacarya and his disciples visited
the court of Bma and received the king’s request Govindacarya as
usual looked at his disciple who came out with a Praknt verse which
was transmitted to king Bhoja as the most befitting reply Thus ran
the verse

andhayasuyana kalo bimo puhavii nimmio viluing
Jena sayamp: na ganiam ki ganang tupha ikkassa
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What a master-piece of poetry | How very rich m allusion! And
what a profound depth 1n history and versatility in mythology! Sura-
carya had wrnitten © “In Bhima, the creator had created the killer of
the sons of the blind king, does he now bother to kil one when he could
at ease kill 2 hundred ” lncidentally it need be mentioned here that,
as per tradition, Bhoja’s father Sindhula was blinded by his brother
Munja

This testifies the intellectual rivalry that was going on in the two
kingdoms on the West Coast, Dhara and Anahillapura, at that ume
This was largely the outcome of the keen interest taken by the ruling
monarchs, notably Bhoja and Bhima, 1n literary pursuits and to test
their literary and dialectical talents poets and dialecticlans from differ-
ent parts of the country often visited the capital of Gujarat and Malava
The most important subjects on which the intellectual curiosity of the
time was concentrated were rarka, sautya and laksang—logic and art
of dialectics, Iiterature and poetics, grammar and philosophy of language
In these, scholars, Jamna as well as non-Jatna, freely participated  Thus
mtellectual activity was based on a high pedestal of rehgious toleration
As Somaprabha says, jassim samaccharamana jalasaya na una dhamsnya-
samihaz  The two courts already mentioned were by no means the
adherents of the Jaina faith, they were Saiva and Sakta  And they yet
adored the Jama savants as much as they did those belonging to the
Satva and Sakta faith In fact, Gujarat at this time had become a great
centre of learming where works of Kanada, Aksapada, Uddyotakara,
Vacaspati and Udayana were studied There existed colleges (vidya-
mathas) around the lake Sahasralinga which surrounded the city of
Anahillapura Hemacandra himself has written at length about these seats
of learming Explamning the word ‘wdyamatha® the commentator de-
scribes these as ‘a type of residence, equipped with matenials of feeding
clothing, etc , for teachers and students made by kings’ But then educa-
tion here was not restricted to the elite , 1t had percolated to the masses
in consequence of which Anahillapura had become a veritable dharma-
gara or abode of dharma We have 1t on the authority of Hemacandra
that the people of this illustrious city were

prang sauryavttau prang $astre prang Same prang samadhigy
prang satye prang saddarianyam prang sadangyamto janah

First 1n bravery, first in égstra, first m self-control, first in
meditation, first 1n truth, first 1 six schools of phlosophy
and first 1n six angas of the Vedas
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The wide-spread education—not literacy—was a concomitant of a
situation 1n the long course of history of this country i which pubhc
debates under the auspices of some interested courts had always pro-
vided the forum for the establishment of the intellectual eminence of
the great scholars Such public debates have gone out of vogue now
and 1n recent times though we have a plethora of seminars, meetings,
conventions and conferences, financially supported by the Government,
they come nowherc near the great public debates among savants that
was a characteristic of the intellectual life and heritage of this country

King Jayasimha who has been called Siddharaja maintained a high-
ly learned assembly of which the king himsclf was the charman He
had four colleagues 1n this assembly, Maharst who was a scholar of
eminence 1n logic, Mahabharata and Smyt: of Parasara, Utsaha who had
attamed fame for his learning in Kasroira (which establishes the existence
of intellectual communication between Gujarat and Kasmira), Sagara who
was the ocean of wonderful intellect and Rama who was versed 1n logic
and dialectics It was before this learned assembly 1n the very presence
of the king that the famous debate between the Digambara Kumuda-
candra and the Svetambara Devi Surt was held which has been 1m-
mortalised 1n the celebrated Sanskrit work Mudrita-Kumudacandra

Coming now to the intellectual climate in which Hemacandra
flourished, R C Parikh writes, “It was n this intellectual mulrex that
Hemacandra, the greatest intellectual of the age, lived and did his work
He must have reccived immense benefit and impetus from such an en-
vironment bug he must have also found it very dificult to shine amongst
such a galaxy of learned men This, probably, explains his tremendous
Iiterary output—encyclopaedic 1n its scope and accurate 1n detail

In the galaxy of talents that created the intellectual climate, the
foremost that comes to our mind 15 Govindacarya, the spiritual master
of our aforesaid Suracarya and such other illustrious names as Drona-
carya, Viracarya, Vardhamana Suri, and many others According to
the Prabhavakacarita, Govindacarya was living in the reign of Jaya-
simha In all probability, the savant who had created so many master
minds of the dage must have been very old by this time Among his
better-known disciples Suracarya was indeed the foremost The readers
have already got a test of his intellectual calibre at the beginning of this
paper Suracarya was a cousin of the king Bhima and son of the latter’s
maternal uncle Sangrama Singha, who was perhaps the ruler of Maru-
desa His earlier name was Mahipala Mahipala lost his father pretty
early in Iife and was handed over for his education by his mother to
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Dronacarya who happened to be a brother of her late husband and a
disciple of Govindacarya Mahipala became a master of vyakarapa,
nyiya and dharmasastra After fimshing s education, however, he
renounced the world to be a Jaina monk himself and henceforth became
known as Suracarya As a young monk Suracarya was a very hard
task master and soon incurred the displeasure of the young pupils who
there upon complained against him to the elder guru This was follow-
ed by a sharp rebuke and a suggestion that Suracarya must show the
power of his intellect by conquering the learned assembly of Bhoja The
young dralectician understood the taunt and expressed his determina-
tion to proceed to Dhara whach he later did with the permission of his
master and the king His imtellectual feats at Dhara are recorded at
length 1n Prabhavakacarita

Viracarya, was a friend of Jayasimha So goes the story that one
day m the course of a friendly chat the king told him that the greatness
of the learned men depended upon what royal recognition they could
get This wounded the pride of Viracarya who now wanted to leave
the city and so give up whatever recognition the king might have bestow-
ed on him Needless to state that Jayasimha did never really intend
this  So he tried to prevent hm  But royal power proved futile before
the yogic power and Viracarya flew away to Pah in Marwad A re-
pentant Jayasimha urged him to return which he of course did after
an extensive tour of different parts of the country where he successfully
overpowered several dialectictans including the Buddhists m Maha-
bodhapura and acquired fresh laurels Two other important events
of Viracarya's life about which of course no date can be cited with au-
thenticity were the meeting with the well-known dialectician of the
Samkhya school Vadi Simha and with the Digambara dialectician
Kamalakirti both of whom he successfully defeated 1n public debate
A man who upheld the intellectual digmty of Anahillapura on so many
occastons at and outside the capital city could not but be the most
coveted friend of the ruler

Vardhamana Surt who has called himself a pupitl of Govindacarya
was the author of a celebrated work entitled Ganaratna-mahodadhi which
was completed n AD 1141 This 1s a work on grammar and 1s
umque 1 1ts subject-matter

Besides them, there were Vagbhata, the son of Soma and the author
of Vagbhatilamkara, a work on poetics, and Acarya Manikyacandra,
a commentator on Kavyaprakasa of Mammata Vagbhata was himself
a Jamma and Manikyacandra belonged to the hine of Silabhadra Sun
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and was the mmmediate disciple of Sagaracandra His commentary
was completed 1n A D 1160 and 1s considered to be one of the best
commentaries written 1n excellent style

Another important man of the time was Bhava Brhaspati He
was not a Jaina He was born 1n a Brahmin famuly at Varanas: and the
mussion of his life was to revive Saivismn of the Pasupata school For
this purpose, this ‘ocean of austerities’, as an inscription dated 1174
describes him, left his native place and visited diverse courts for mobilising
royal patronage in his misston He visited Dhara, made friends with
the ruling monarch there and at last settled at Anahillapura where he
was made a Mahartara and Acarya by Jayasimha and a Ganda by his
successor to the throne, Kumarapala Ganda was the title of
the officer-incharge of the Somanath temple As Ganda, Bhava
Brhaspat: rebuilt the whole temple which was destroyed by the sack of
the Mushim 1nvaders and revived its lost glory

An 1illustrious name of the time was Abhayadeva Surt who was
the author of Vadamaharnava which 1s a commentary on the Sanmar-
tarka of Siddhasena Divakara

In the line of Abhayadeva Suri was his disciple Santi Surr who had
acquired an outstanding fame as a dialectictan So goes the story that
Dharma of Broach on the bank of the Narmada 1n Lata was renowned
as a great poet His father Suradeva was a very learned man
and his mother Savitn famous for her charities The famuly belonged to
kaula sect of Saivism  In his childhood, Dharma had no test for learn-
ing and so he was ordered by his father to leave his home and find some
employment This he did  In the course of hts employment, however,
he became the recipient of divine grace and his intellectual powers
suddenly developed When he was about to cross the river,
a poem suddenly burst out from his mouth which has been recorded
in  Prabhgvakacarita Finding himself a changed man he returned
home but he was not well-recetved  So 1n digust he left on a mission
of intellectual conquest It was tn the course of his wanderings that he
claimed to have defeated Sambhu of Gauda, Dvija of Dhara, Visnu of
Bhattiamandala and Pasupati of Kanyakubja  Then he reached the
learned assembly of Bhoja where he defeated scholars n tarka, lakgsang
and sahitya  This very much disturbed the king, since the very honour
of Dhara was in mud  So he sent for tus friend poet Dhanapala who
had left the court in disgust because of an insult inflicted on his novel
Tilakamanzar:  The king’s appeal was based on patriotism and worded
in the name of Dhara Dhanapala could no longer ignore 1t He
returned and defeated Dharma and advised the latter to visit Sant: Suri
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of Anahillapura At Anahillapura, too, Dharma was defeated and he
acknowledged Santi Sun as ‘really a learned man’

Santt Surm was a great poet and dialectician whose intellectual
and Iiterary fame spread all over Gurjaradesa and Malava. He was born
at Unattaya a village situated to the west of Sm Pattana His father
was Dhanadeva and his mother Dhanasri, the famuly being endowed
with affluence to justify the name of the master of the household In
his childhood the boy had demonstrated uncommon intelligence and
was taught all arts and sciences (kala and widyi) The learned assembly
of Buma conferred on him the title of Kavindra (a king of poets) and
Vadicakrin (a leader of dialecticians) At the request of Dhanapala
and with the permission of the king Santi Suri visited Dhara as a re-
presentative of Gurjaradesa and there he was well-received by Bhoja,
himself a pgreat lord of learning and the learned At Dhara his
principal mission was to critically examwne the Tiekamarjarikatha of
Dhanapala which the latter was advised by his guru to get done by
Santir Suri1  He wrote a commentary on this work Bhoja offered
the great dialect cian a lac of rupees for each dialectictan he would de-
feat and he defeated eightyfour, earning this sum and a title Vadivetala
from the king Sant: Sur was a caityavasin and he spent this money
In constructing temples Santi Surt ran an maportant academy where
he had thirtytwo disciples studying pramarasastra under him At his
school even Buddhist logic was taught and was considered to be very
difficult (dusparicchedva) There 15 an interesting story about how one
Municandra, a suviiuta monk, was accepted as disciple by Santi Sur
and was permutted to reside behind the mint  Municandra used to at-
tend the lectures of the great master incognto This he did for a fort.
night Then one day Sant: Suri put some questions to his students,
but they were unable to reply With the permission of the master Muni-
candra then gave reply to all and the master being pleased, he was accepted
as a student Sant: Suri entered 1nto a public debate with another scho-
lar from the Dravida country who spoke a strange language and defeated
him  Santt Surt composed a commentary on the Urnagradhyyana Sitra
which was made use of by Vadi Devasuri, a disciple of Municandra, 1n his
famous debate with the Digambara dialectician Kumudacandra already
cited Vad: Deva Suri composed a comprehensive work on logic called
Pramang-naya-tattvalokalamara and its commentary Syadvada-ratnakara
and must have had his inspiration from his grand-preceptor Sant1 Sum
who had perhaps started a school of logic  Sant1 Suni died in 1040 A D

We have already made a reference to Abhayadeva Suri who was the
preceptor of Sant: Surt  But we have another Abhayadeva Surt whose
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activities extended upto the middle of the reign of king Karna He was
born 1n a wealthy farmily at Dhara, his parents being Mahidhara and
Dhana Devi He became famous as the Navangi-ttkakara or a commen-
tator of the nine Angas of the Jainas We do not know whether the Kas-
min scholar Bithana who had visited the royal court of Karna had met
this great master and what impact the latter might have made on the
Kasmur1 poet but 1t may be presumed without much difficulty that about
the time we are mentioning there was an abundant contact at the
mtellectual level between Kasmira and Gujarat and no less a person than
Hemacandra cherished the ambition of propitiating the goddess of learn-
ing whom he has described as kasmiravasimim devim  To return to
Ahbayadeva Sur, he was not only a celebrated commentator, but he was
also a great bullder He collected a handsome contribution from the
richmen of Dholka and the requisite site from the villagers and completed
the construction of a big temple in  honour of Parsvanatha on the bank
of the niver Sedhi in Gujarat

Deva Surt’s name has been already cited earher He was a profound
scholar and on the admussion of Mudrita-Kumudacandra he was an accre-
dited authority on Kanada, Aksapada, Udyotahara, Vacaspati and
Udayana He was in the inteliectual line of Sant1 Surt and was a worthy
disciple of Municandra His magnum opas, a work on logic, as afore-
said, 1s Pramana-nava-tattvalokalamkara and i1ts commentary Syadvada-
ratnikara He was the author of several other works and was succeeded
by worthy disciples hke Mamkya, Asoka, Vijayasena and many others
That Deva Surt had cast profound influence can be seen from the praise
bestowed on him alike by his contemporaries such as Devabodha of the
Bhagavata sect, Hemacandra humself and the dramatist Yasascandra and
lustnous men of posterity like the great logician Yasovpaya The
greatest event of his hife was indeed the ‘silencing’ of Kumudacandra mn
the public debate but for which, as Hemacandra admuts, there would
have been no Svetambara in Gujarat

According to the information contamed in Prabhavakacarita, Deva
Surit was born 1n 1087 AD His fathers’ name was Viranaga who be-
longed to the Pragvata family His mother’s name was Jinadevi Onigi-
nally theirr faruly belonged to Maddahrta (modern Madhar m Palanpur
State) But later because of an epidemic 1n this part of the country, the
family migrated to Bhrgukaccha in Lata Economucally the family was not
very well off Deva Surr’s previous name was Purnacandra but after his
renunciation in his ninth year which was conducted by the famly precep-
tor Municandra, the name was changed into Ramacandra Very soon
he mastered rarka, laksana and szhitya (tarkalaksanasahityavidyaparam-
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gatah) and became a ‘touchstone’ (kagopala) in current schools of philo-
sophy, his own as well as those of others Then he started his carrer as
a dialectician, first perhaps in the company of his master and then 1n-
dependently, successfully and effectively participating in many a public
debate. Records mdicate that he had travelled widely in Western India
meeting scholars of different schools At his thirtyfirst year he was
ordamed an Acarya and henceforth became known as Deva Sur1  Deva
Suri had many learned scholars and men of letters among his friends,
the six most important menttoned i1n the Prabhivakacarita being Vimala-
candra, Haricandra, Somacandra, Parsvacandra, Santi and Asokacandra
According to one view-point Somacandra was none other than Hema-
candra Among his admurers we may include Jayasimha himself, hus
minister Ambaprasada and Devabodha of Sr: Bhigavatadarsana The
meeting between Deva Sun and Devabodba 1s another interesting episode
Devabodha had written a verse on a leaf and placed 1t at the gate of the
palace challenging all scholars of Anahillapura to explain it But none
could succeed for six months Then Ambaprasada, the mnster, intro-
duced Deva Sun to the king as the person who would explain the verse
This not only made the king a friend of Deva Suri but henceforth even
Devabodha became his great admurer Later when Deva Sunt had gone
to Nagapura (Nagor 1n Rajasthan), Devabodha who happened to be there
mtroduced the savant to king Ahladana with the following panegyric

yo vadino dvipthvan satopam visamamanamudgiratah
samayan sadarvasgrirnarendravandyah katham nq syat

The Kumudacandra episode took place m AD 1125 The savant
hived a full life crowded with achievements and died at the ripe old age of
83 1n A D 1170 during the reign of Kumarapala

We have mentioned above the circumstances under which Mum-
candra, a suvrhita or vasativadin, was accepted as a disciple of Sant1 Sun
who was a staunch caityavasin  Despate its fame for religious toleration,
Anahillapura was a stronghold of the caityavast Jaina monks from the
time of Vanaraja who was brought up by a caityvasi monk named Sila-
guna Sunt  Caitya i1s a word for matha,—a monastery sort of thing which
was a centre of learning as well a residence for the monks These were
more Itke abbots living 1n ease and possessing material wealth They
fostered artistic culture and inteilectual disciplines more perhaps than
those of the suviluta order but they were not as much remarkable for
their ascetic life It was their opposition that prevented a suwihitg
monk, a more rigorous follower of the path and a better ascetic perhaps,
from getting a foothold n the capital city ln fact, this had become a
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tradition till the reign of Bhuma 1 who at the mstance of his priest Somes-
vara agreed to allow the suvifuta or vasativadi monks too to live 1n the
capital This intercession acquired two celebrated monks (munis) for
Anahillapura named Jinesvara and Buddhisagara Their previous names
were Sridhara and Sripatt and both were Brahmins from the Middle
Country (Madhaydesa) who were well-versed in the four Vedas, Smyus
and Inhdsg On conversion they became known as Jinesvara and Buddhi-
sagara When they arrived at Analillapura, they could find no residence
So they saw the royal priest Somesvara They recited from the Vedas
and displayed their mastery over the Brahmanical learning  They further
proved that there was no basic difference between the Vedas and the
Upanigads on the one hand and the philosophy of the Jamnas on the other
This impressed Somesvara who gave residence and food to the two monks
But the caityavasins were not ready to tolerate this and the matter was
at last forced to the notice of the king who accepted their plea of course
and at the same time he requested them to allow these two monks to stay
in the capital, since he could not refuse residence to respectable people
The case was further strengthened when Jnanadeva, the ponufl of the
Saiva shrine, too, prevailed upon the king to grant a permanent residence
to the suvi/uta monks At the suggestion of the pontsff that *Siva 1s
Jing', not only the two monks were given residence on land belonging to
the Tripurusa, the Siva temple built by Mularaja, but in future a series of
residences sprang up for the suvita monks mn the capital city The
barrier that prevented their stay here was thus permanently gone  Jines-
vara wrote a work on logic, Pramanalaksana, while Buddhisagara com-
posed a Sansknit grammar named after him

On this fascinating subject the source-book 18 Prabha-
vakacarita by Prabhacandra and Pradyumna Sur, though
concession must be made to the fact that this being the Jaina
source, it gave a httle more focus to the Jama savants
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SIDDHA-HEMA-SABDANUSASANA
DVYASRAYAKAVYA
KUMARAPALACARITA

Siddha-Hema-sabdanusasana 1s Hemacandra's first major
work on grammar and was wrntten at the request of
Siddharaja Jayasrmha

Grammar consists of five parts (1) satra, (2) ganapatha,
(3) dhatupatha, (4) unadi and (5) hnganuizsana In the
case of other grammars, all these five parts are written by
different persons In the case of Siddha-Hema all these
are written by Hemacandra himself This i1s one of the
unique features of Siddha-Hema which makes 1t a complete
and consistent work. Another unique feature of 1t 1s that
1t 1s a grammar of Sanskrit as well as of Prakrit

The Siddha-Hema consists of 8 adhyayas, each adhyaya
consisting of 4 padas The total number of sutras 1s 4685
of which 3566 describe the Sanskrit language while 1119
the Praknt

Hemacandra has written two commentaries on his
Siddha-Hema, the Laghwyrtti and the Brhadvetnt  Supple-
menting these are the Dhatupatha with commentary,
Unad: with commentary and the Linganusisana with a
Brhat Tika, Hemacandra also wrote a Brhannyasa on his
grammar, a fragment of which has been discovered

Besides Hemacandra wrote two mahakavyas, Dvyasraya in
Sanskrit (20 cantos consisting of 2423 verses) and
Kumarapalacarita in Praknt (8 cantos consisting of 747
verses) tllustrating the rules of his grammar mn the same
order as they are 1n Siddha-Hema and at the same time
describing the reigns of the kings of Gujarat from Mularaja
to Kumarapala



HEMACANDRA AND SIDDHA-
HEMA-SABDANUSASANA

S SeNGUPTA

There have been in India few, 1f any, scholars of the stature of Hema-
candra, the great medieval savant The depth and extant of his erudition
was stupendous indeed and he had had no equal in versatility He was
no ordinary poet and by his contributions he has enriched fields as far
apart as philosophy, morals, biography of Jaina saints, grammar,
prosody, rhetoric and lexwcography In thus article we shall briefly try
to assess Hemacandra’s position as a grammarian

In grammar, Hemacandra 1s the author of (1-4) the celebrated
Siddha- Hema-$abdanuiasana, \n sutra form with a short (Laghu) and a
long (Brhad) gloss (Vyiti) on the sutras and also a Nyasa, an advanced
commentary of which only a fragment has so far been unearthed, (5) the
Dhatupatha (1980 roots) with a commentary, (6) the Unadi Siutras (1006
1 number) with a commentary and (7) a Linganuiasana (128 couplets)
The Dhatupatha and the Unadr Satras with gloss have been substantially
mcorporated in the Brahdvyttn  He did not write any separate Ganapitha
but he has critically edited the same and incorporated 1t in. the Brhadvrtt:
He formulated and commented on fiftyseven paribhasis (grammatical
maxims) One Hemahamsa Gani wrote an elaborate treaties Nyaya-
maijuga on paribhisas explaiming 1n addition to the above, sixtyfive more
It 1s a very creditable performance  We should perhaps add (8-9)
Dvyasrayakavya and Kumarapalacarita, which ilustrate respectively
the rules of his Sgbdianutasana on the siitras on Sanskrit and Prakrit
languages senially The first 1s 1n Sanskrit and the second in Praknt
The first seven chapters of Hemacandra’s grammar relate to Sanskrit and
the eighth to Praknt including Apabramsas

The tradition 1s that after a protracted fight for twelve long years
when mm 1138 A D Jayasimha Siddharaja Solanki of Gujarat finally
defeated Yasovarman, king of Malava, his attention was drawn to the
works of Bhojaraja, author of authoritative books on almost all branches
of learning—rhetoric, grammar, lexicography, philosophy and what not
He was specially impressed by Bhojaraja’s monumental work on grammar,
the Sarasvati-kanthabharana He then requested Hemacandra to write
a grammar which would be short but exhaustive at the same time, simple



APRIL, 1968 20!

but comprehensive. It appears that Hemacandra was already engaged
in writing 8 manual of Sanskrit grammar. He took up the challenge and
basing hus work on Palyakuirti’s Szkatayana-vyakarana and his gloss the
Amoghavrttr (9th century) on it and consulting Kalzpa and other grammars
brought from Kasmira by one Utsaha specially for this purpose, he com-
pleted the Siddha-Hema-$abdanusasana in course of one year. The
tradition? 1s that 1n course of one year he wrote also the Vretis and
Nyasa but the Nyzsa alone 1s so voluminous? that this tradition need
not be taken at 1ts face value even if 1t 1s presumed that scores of scholars
wrote at the dictation of the master Possibly his commentaries were
finished by 1143-44 AD 3

Hemacandra’s grammar was the best among many such works written
in the medieval age This 15 the view of Dr Kielhorn who himself was
an authority on Sanskrit grammar This encomium 1s richly deserved
As a matter of fact it wul not be far from truth to say that all
subsequent works on Sanskrit grammar, including Bhattay Diksit’s
Siddhanta-kaumuds more or less follow the arrangement imtiated
by Hemacandra

Hemacandra’s grammar 1s not an original composition in any way.
But who after Panim can be original 1n this field except in arrangement of
the s#@tras and 1in making them simpler and more easily intelligible ?
Hemacandra's arrangement 1s practical and his s@itras are simple and easily
understandable While he 1s to a great extent indebted to Palyakirti, and
has taken over many of his szfras bodily, a comparison will convince any
one that Hemacandra’s sgfras are a great improvement on Palyakirts’s
Hemacandra was a shilful compiler He has not only incorporated
whatever there was new in Palyakirt’’s grammar but also added new
matters from Bhoja’s Sarasvati-kanthabharana and other sources which
cannot now be traced His Laghuvrtti 1s meant for the beginner but his
Brhadvrtai1s a veritable mine of grammatical lore  He has referred in this
commentary to the views of many grammarians but unfortunately not
having named them, it 1s mmpossible now to trace these views to their
sources Brhadvrit: 1s meant for advanced students—the treatment of the
problems raised 1s masterly brief and to the pomnt

' Merutunga's Prabandha-cintamani and Prabhacandra and Pradyumna Surt’s
Prabhavakacarita See also Buchler, The life of Hemacandracarya

3 By tradition 1ts volume was equivalent of 80000 anustubha couplets, approx:-
mately 2000 printed pages

8 Buehler, The Life of Hemacandracarya.
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Siddha-Hema consists of 4685 sitras distributed in eight chapters
The eighth chapter deals, as already stated, with Prakrit and Apabharmsa
dialects and comprises 1119 sfirras  The contents of the other seven
chapters are as follows

Chapter 1, sitras 241, deals with definitions, sandhis and declensions.
Chapter 11, satras 460, deals with syntax (karaka and webhakt:), visarga-
sandm, regulation of n and y and feminine suffixes Chapter I1I, sitras
520, deals with compounds and auxihary rules, rules regulating atmanepada
and parasmaipada, desideratives, intensives, passives and denommatives
Chapter IV, sutras 481, deals with conjugation Chapter V, siitras 498,
deals with suffixes, tenses and moods  Chapter VI, sutras 692 and chapter
VI, stitras 673, deal with taddhita suffixes

The Brhadvrtt mcorporates the Gangpatha, the Dhatupatha as also
the Upad: suffixes  So with Brahdvriti, Sidda-Hema 1s a complete gram-
mar contaming more material than any other grammar then or even
now 1in existence Bhoja’s Sarasvari-kanthabharana incorporates the
ganapatha and the unadi siitras 1n the text Hemacandra’s Ganapitha
was prepared with great care and critical acumen and 1t 1s a real contri-
bution to the study of Sanskrit grammar 1n that among writers of Sansknt
grammars, only Hemacandra and Bhoja have subjected the ganas to a
searching criticism  The only other printed work on the ganas 1s the
famous Ganaratna-mahodadh: of Vardhamana (1140 AD)

Hemacandra's Dhgtupitha 1s also unique 1n the sense that it 1s the
only hst of verbal roots arranged throughout m alphabetical order (of the
penultimate letter) It consists of 1980 roots, thirty seven more than
the Paninian list (Siddhanta-kaumudi version) [t i1s based on Panmian
Dhatupatha but with modifications both regarding the form of the roots
and their meanings It ts much fuller than that of Sakatayana’s Dhatu-
patha Hemacandra’s comments as usual are critical and thorough and
refer to sources not available now

The Unad: Sitras are the most comprehensive 1n existence They
account for about 4000 words as against 2000 in Bhojaraja’s work
The suffixes are arranged scienttfically, that 1s, 1n alphabetical order 4

Hemacandra’s Liiga-karikas (128 couplets), as may be expected,
deal with many more words than has been done by any other work on the
subject

4 Sengupta, ‘Unadi Suffixes’, Journal of Asiatic Society, Vol VI, Nos 3 & 4, 1964,



APRIL, 1958 203

The Siddha-Hema was naturally followed by many adaptations and
condensations Some of them are the folowing :

1 Hawna-prakasa of Vinayaviaya Gam (1652 A D). The text is
a condensed version but the commentary s practically a re-
production of the entire Brhadvytt: with additions.
2 Haima-kaumudy of Meghavyaya Gani (1669 A D).
3.5 Dhupdhika, explanation of difficulties by Jinasagara, Nanda-
sundara and Udayasaubhagya
6 Nyisa by Udayacandra
7-9 Laghunyasa by Devendra Suri, Ramacandra Gans and Dharma-
ghosa
10 Nyasoddhara by Kanakaprabha
11-12  Avaciiri by Dhanacandra and Ratnasekhara
13 Prakgta-avaciirt by Hanprabha Sun
14 Hauna-durga-pada-prabodha by Jnanavimala (1607 A D)
15 Nyayg-mamjuga by Hemahamsa Gam on Paribhasas
16 Kriyaratna-samuccaya by Gunaratna on roots

One of the peculiarities of Siddha-FHema 1s that 1t has adopted the
samyfigs mostly from the Katantra system, e g, svara, vyaiyana, varga,
samisa, antyastha, anunastka, visarga, sandhyaksara, nanun, ghogsavat,
aghogsa, dhut, ghut and for tenses and moods, udyatant, vartamana, paro-
ksa, hyastani, etc

We shall now discuss the problem as to how far Hemacandra 1s
indebted to Palyakirti 1n the compositton of the Swddha-Hema A
full and satisfactory answer cannot be given unless we have before us a
complete Hema-Sakatayana concordance But from a hmuted study,
it would appear that Hemacandra’s indebtedness 1s very great indeed
He has taken over bodily, with httle modificanon or with transposition
a very large number of s@tras from Sakatayana In case of samasa,
kyrt and raddhit suffixes, the proportion would be as high as one half or
even more In case of other topics 1t would be lower but near about one-
fourth 1n some cases But in every case where there has been modifica-
tion, even though shght, or transposition, the result has been a sumpler
and more readable s#tra Hemacandra has incorporated new matenial
either 1n these sftras or mn separate siitras of his own A large propor-
tion of such matenal can be traced to Bhoja’s grammar Sarasvati-
kanthabharana An objective samphng will make the posttion clear,

In IV.1 78 Hemancandra approves samviya (root ‘vya’) which 1s
not approved either by Palyakuti or Pamum In IV 2.6 Hemacandra
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approves didasate following Palyakirti Panimi has no corresponding
rule Such instances are numerous

Of the second fifty sitras (51-100) of 111 1, no less than thirtyseven
are taken from Sakatayana II1 without modification Two sutras
appear substantially modified and eleven are new Of the first fifty
stitras of VII 2, thirtyfive are taken over without change, six with trans-
positions of words, one has been split up, three have been adapted
with shight change or addition while only two are new In 1V 1, thirty-
three out of one hundred and twentyone are from Sakatayana In II4,
fortysix out of the one hundred and thirteen are from Sakatayana some
with only slight changes Of the new sitras 1n Il 1, seven are based on
the siitras of Bhoja (1112)

For a better apprectation of Hemacandra’s contribution as a gram-
marnian, it 18 necessary first to prepare a Sakatayana-Hema concordance
and to prepare a list of word-forms, etc 1n Siddha-Hema and Brhadyriti
which are not approved by the Paninian school and to try to locate the
sources tf posstble As regards new materials n the sirras most are
traceable to either Sakatayana or Bhojaraja's grammar, the Sarasvari-
kanthabharana

A few words need be added regarding the Dyvyasrayakavya® and the
Kumarapalacarita

The Dvyasraya 1s a mghakavya 1n 20 cantos consisting ol 2423 verses
The poem contains Iittle of historical value but incidentally refers to some
curious customs 1 Gurjara such as crossing of the village boundary on
Vyayadasam day, Dol ceremony of Somanatha, a popular game resemb-
hing hockey, worship of king Bali, marriage of maternal uncle’s daughters,
chasing Dhundha rzAsast in summer, etc It 1s recorded that Yadus
were great drunkards, that soldiers rode mares, that they were accom-
pansed by their wives when on march, that young ladies read Arthasastra
and grammar and so on  There are the usual descriptions of morning,
marching arnues, water-sports, love culhing of flowers by ladies, night,
sunrise, mountains and seasons The Caulukya kings of Gurjara from
Mularaja to Kumarapala are extolled in the poems The kings whose
exploits have been extolled are in succession Mularaja, Camundaraja,
Nagaraja, Bmmaraja, Karnaraja, Siddharaja Jayasimha and Kumarapala
Among historical and semi-historical events there 18 conquest of Sau-
rastra under Grahari by Mularaja, death of Ballabha, Camundaraja’s son,

* The text, long out of print, will be published with short notes n this Journal in
instalments
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of small-pox, Camundaraja’s attempt to crush Malava, Bhimaraja’s
successful expedition against Hammuka of Sindhu and Jayasimha’s victory
over Yasovarman, king of Malava It 1s further stated in the last canto
that Kumarapala repaired the temples of Kedaranatha and Somanatha
and passed a law that the wealth of childless persons leaving a widow
should not be confiscated to the state after thewr death There are also
fanciful episodes such as defeat of rakgasa Barbara by Jayasimha and
s overcomung of yoginis

The Kumarapalacarita 13 composed in 8 cantos consisting of
747 verses It begins with the description of Kumarapala’s capital
Pattana and takes up the hero as being already on the throne and
with representatives of rulers of all provinces attending on hum  The
first five cantos and a part of the sixth are devoted to the description of
Anahillapura (Pattana), the wealth of the king, the splendour of the
royal temples of Jina, the grandeur of the procession 1n which the king
visited them, the liberality and devotion with which he worshipped the
images, the beauty of the king's gardens, and pleasures and luxuries of
the king and his subjects in all seasons of the year The latter part of
the sixth canto contains an account of the warfare between the armies of
Kumarapala and Mallikarjuna, the king of the Kankana, which ended
in the defeat and death of the latter and a brief account of the relations
of Kumarapala with contemporaneous kings The last two cantos
are devoted to the expression of moral and religious sentiments, 1n the
seventh, they are placed in the mouth of the hero, and 1n the eighth, they
come as instructions from the goddess Srutadevi to the hero given by
her at lus prayer

We have to remember that Hemacandra set upon himself the task
of 1Mustrating the rules of his grammar in the same order as they appear
m his grammar and as a result some of the verses are almost unreadable
but Hemacandra’s ingenuity, 1t must be said, has transcended this
apparently unsurpassable self-imposed barrier in many of the verses and
constdering the rgorous limitation the language is simple, sometimes even
forceful The descriptions are never trite and tn places, there 1s even
real poetry Considerations of space however, prevents us from giving
tllustrations A perusal of the poem leaves one almost overwheimed by

the savant’s erudition



ABHIDHANA-CINTAMANI
ANEKARTHA-SAMGRAHA
DESINAMAMALA
NIGHANTUSESA

After fimshuing Sabdanusgsang, Hemacandra wrote
Namamila, ‘the Garland of Nouns’ (6 kandas consisting of
1542 verses) In the commentary Hemacandra gives
thus Garland of Nouns the name of Abmdhana-cintaman:.

Appendices known as Abhidhina-cintamani-parifista were
also composed and placed at the end of each kanda
This work 15, however, not a separate entity and we have no
means to decide whether 1t 1s Hemacandra’s own work or
that of some of his disciples

Hemacandra completed his Sanskrit lexicon by wnting a
supplement 1n six chapters known as Anekartha-samgraha
—-a collection of words having more than one meaning by
arranging them dccording to the number of syllables in
each The commentary on the Anekartha-samgraha s
composed by Hemacandra’s disciple, Mahendra Sur

Abhidhana-cintaman with 1ts supplements and commen-
taries 1s, hke the Siddha-Hema, charactenised by the
clearness of exposition and comprehensiveness of subject-
matter while his commentary Tartvabodha-vidhayini s a
veritable mine of information on Sanskrit lexicography
Just as Hemacandra made his grammar ymque and com~
prehensive by composing an adhyaya on the Praknt dialects
—vperhaps the most comprehensive among those extant in
India—so he composed a dictionary of desya words, Rayani-
vali, or better known as Definamamala, with commentary,
i order to give perfection to hus work on lexicography.

After the composition of Rayanavalt was over, Hema-
candra prepared a botanical dictionary known as Nighaniu-
sesa 1t 15 however, not known whether a commentary
on this work was prepared



THE DESINAMAMALA OF
HEMACANDRA

MURALIDHAR BANERIEA

The DeStnagmamala was composed by Hemacandra, a Jaina monk,
who hved in Gujarat between 1088-1172 A D at the court of king
Kumarapala of Anahillapura (Pattana) Hemacandra was a prolific
writer He composed the Desfinamamila after his grammatical work,
the Siddha-Hemacandra, the eighth chapter of which contans his
Praknt Grammar and lus work on Rhetoric, the Kavyanusasana

Hemacandra 1n the last gatha of the Desinamamala (VII, 77) calls
the work Ratnavali (Rayanavalil) This title 1s too general and does not
gtve any 1dea of the contents of the work Dr G Buehler, who dis-
covered the first manuscript of the work, calls 1t in the Indian Antiguaty,
(Vol 1I, 1873, p 17), the Desinamasamgraha This name 1s taken from
this work (I, 2, VIII, 77) where the expression Desisqgbdasamgraha 1s
used by Hemacandra as a description of his work Pischel in s In-
troduction to the Desinamamala (p 9) states that thus name Destnamamala
1s found 1n mss AE and on the margin of the single folios of mss
H and the name Desisabdasamgraha 1s found in mss BCDFGI where
the vrtu 1s styled as De§isabdasamgraha-vitti  Pischel prefers the title
Desinamamala and adopts 1t as 1t 1s more expressive It more clearly
defines the scope of the work than DesiSabdasamgraha in which the term
‘tabda’ has a wider denotation as it applies to both nama and dhatu the
latter of which are cxcluded by Hemacandra from the list of de$i words
collected 1n the work

Hemacandra defines desi to be “such words as are not derived by
the rules of his grammar and even when derived are not current in
Sanskrit dictionaries nor can be derived by any gaum laksana, 1¢ , the
metaphorical use of words ” (I, 3) Such words are further defined
as “pot includng all provincial dialectical words but only such Prakrit
words as are current through ages without beginning > (I, 4)

He has collected deft words n the Definamamala following that
definition generally. Sometimes he has departed from the defimition
out of regard to the practice of his predecessors. Wherever he does
this he gives his reasons in the commentary It will be seen from the
above defimtion followed by Hemacandra in the selection of deft words
that lus object was nerther philological nor hustorical ~ For this reason
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he had to exclude from this collection all dest roots though included by
his predecessors 1n the hist of deés words because he had treated of them
1n his grammar (I, 3 com ) and the reason for his excluding such roots
from the list of deét words and leaving them from Sanskrit roots by sub-
stitution 15 not his ignorance about theirr being deéi but because it
served the purpose of economy (I, 37 com ) With Hemacandra as with
the Indian grammarians generally, brevity and the derivation of a form
by rules by the shortest cut and by avoiding all roundabout processes
though philologically correct and historically true, was the gwding prin-
ciple Most of the rules in Indian grammars for substitution of one
form for another 1illustrate this primciple The substitution of ‘bA%’
for ‘as’, ‘ghos’ for ‘ad’, ‘ga’ for ‘1’, ‘neda’ for ‘antika’, ‘bolla’ or yampa’
for ‘katha’, ‘muna’ for Yyia’, ‘olra’ for ‘mdra’, ‘kandoita’ for ‘utpala’,
‘chimchai’ for ‘pumscaly’ will show that such transformations are never
meant for philological development of one form into another That
in the exclusion of des: roots from Desinamamali and their derivations
by substitution in hus grammar Hemacandra was guided by the principle
of economy he has made clear 1n the commentary on the Desinamamala
(1, 37 com ) Smmularly he includes many tadbhara words in the hst of
dedr words not because he was ignorant of their derivation from Sanskrit
but because they were not current in Sanskrit dictionaries n the sense
which they acqured in Prakrit Whenever a radbhava word 1s found
used 1n a sense different from that of the original sanskrit he gives a
place to 1t mn the st of dest words (1, 9, 18 com ) Sometimes even when
the sense of a radbhava word 1s the same as in sansknt he includes 1t
in his Detinamamala to popularise his work with those readers who
consdider themselves masters of Praknt, but are ignorant of Sansknt
(I, 21 com ) If Hemacandra has excluded some words that modern
philology regards as des: and included many radbhava words that any
student of Prakrit even without St Petersburgh Dictionary at his
disposal would refuse to call desz, he has done it not because of his
ignorance but because he imposed upon himself the above restrictions
tn the selection of def: words to serve certain definite practical purposes

Inspite of the clear statement by Hemacandra about the latitude ex-
ercised by him 1n the selectton of words for s Desinamamala many
scholars have brought the charge agamnst him of 1including many rad-
bhava words 1n the Desinamamala through ignorance Dr G Buehler
writes as follows

“Hemacandra, therefore, enumerates in his commentary on the
Desitabdasamgraha a great many words which all or some of his pre-
decessors had considered to be desis, but which he includes among the
tadbhavas or tatsamas A student of Praknt on the other hand who has
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the Petersburgh Dictionary at his disposal, can easily convict Hema-
candra of numerous errors and show that he too, inspite of his rare
knowledge of Sanskrit and Prakrit, of his large hibrary and numerous
assistants, has mustaken scores of rtadbhava and tatsgmas for desi form
because the passages where the Sanskrit words occurred were not acces-
sible to him or not present to his mund *?

* * *®

It 1s admutted that Hemacandra has included n the Defingmamala
many words that are ratsamas or tadbhavas and perhaps onutted words
that are really defis But he has done this for certain definrte practical
purposes and not through ignorance This 1s also the case with his
predecessor Dhanapala, the author of the Pawlacchinamamala which
was composed in 1029 Vikrama era (972-73 A D ) at Dhara  In Dhana-
pala’s work too dest terms do not form more than one fourth of the
total words given, others being tadbhavas and tatsamas Dhanapala
acted without any fixed principle and from a practical motive—which
was to help his sister Sundart  What Dhanapala did without any
explanation Hemacandra does in his work to a small extent only after
fully explaiming his object 1n doing so It 1s then difficult to under-
stand why 1t should be attributed to his ignorance

The text of Desinamamala 1s written in Prakrit gathas (or Arya metre)
containing the desi words and their meanings i tadbhava equivalents
Sometimes these Prakrit equivalents are given in other dei: words The
commentary on the text 1s written 1n Sanskrit It explamns in each dest
word by its Sanskrit equivalent and gives reasons when even any word
15 included 1 the bst of des: words aganst the principles laid down by
the author or 1s omitted though regarded by earlier authors as de$i One
Prakrit garha 1s then inserted to illustrate the use of these words (having
only one meaning) contained 1n each gatha of the text The work is divided
into 8 vargas which classify the words according to their imtial letters

Imuial letters of the Number of
word 1n the Varga Gathas
Fust Varga Vowels 174
Second Varga Gutterals 112
Third Varga Palatals 62
Fourth Varga Linguals s
Fifth Varga Dentals 63
Sixth Varga Labials 148
Seventh Varga Liquids 96
Eighth Varga Sibilants & Aspirate 77
Total 783

3 Paiglacchinamamala (Gotungen, 1878), Introduction, pp 12-13
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The total number of dest words found in the text and the com-
mentary are 3978 The illustrative gathas found in the Sanskrit com-
mentary on the text number 782.

The following authors on desi vocables are quoted in the Defi-
namamala
1 Abhimanacthna (I, 144 ; VI, 93, VII, 1, VIII, 12, 17)
2 Avantusundan (I, 81, 144, 157)
3 Gopala (1, 25, 31, 45, 11, 82 ; III, 47 ; VI, 26, 58, 72, VII, 2,
76 , VI, 1, 16, 67)
Devaraja (VI, 58, 72, VIiil, 17)
Drona (1, 18, 50; VI, 7)
Dronacarya (VIII, 17)
Dhanapala (I, 141 , I, 22, IV, 30, VI, 101, VIII, 17)
Pathodukhala (VIII, 12)
Padaliptacarya (I, 2)
Rahulaka (IV, 4)
10 Samba (II, 48)
11 Sianka (I, 20, VI, 96 , VII, 40)
12 Satavahana (Y, 41, V, 11, VI, 15, 18, 19, 112, 125)

Bestdes the above authors who wrote de§i kogas, two dest works
are mentioned in the DeSinamamala viz, Saratarade$i and Abhimang-
cihna-sitra-patha  Lala Diksita 1 his commentary on the Mrcchakatika
quotes from a defi kosa named Desiprakasa Kramadisvara (in the
Samksiptasara, V111, p 47) refers to another de$i koga named Delisira

&

O 00~

This shows that Hemacandra had a long series of predecessors
who wrote lexions of de$z words and he was perhaps the last representa-
tive of this host of writers This extensive hterature on Prakrit lexico-
graphy seems to have perished irrecoverably and we have to console
ourselves merely with the names of the authors preserved in the commen-
tary There 13 only one exception viz, Dhanapala’s Praknit Dictionary,
the Pawlacchinamamala which has been discovered and published by
Dr Buehler Dhanapala flourished two centuries before Hemacandra

® * =

Pischel 1n the Introduction to his edition of Hemacandra’s Desi-
namamala severly criticises the illustrative gathas inserted by Hemacandra
at the end of the commentary on each stanza of the ekartha Sgbdas
He remarks “It was a most disgusting task to make out the sense
or rather nonsense of these examples some of which have remained
rather obscure to me ” A careful reading, however, of the gathis with
the help of the various readings contained 1n the manuscripts quoted n
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the footnote by Pischel would lead one to discover sense and highly
poetical sense 1n these gathas apart from the help which they render
1n ascertaimng the correct meamng of a deft fabda In fact these gathas
arenot only valuable for the lexicographical material they contan but they
form a valuable contribution to Praknt lyric poetry at the same time
comparable to the Safrasal of Hala Most of the stanzas are mimature
amatory poems depicting love scene in various aspects Another class
of stanzas eulogises the achievements of his hero Kumarapala as man-
fested generally 1n the miserable condition of his enemues or their wives
The remaining stanzas cannot be brought under any general heading as
they deal with various topics such as condemnation of certain vices,
praise of certain virtues, religious worship and maxims of prudence

«These are comparable to Bhartrhan’s Nitilgraka and anthologies of
subhasitas of various writers

* L] ®

ammaiar dinabahea tuhare avattharariha
navaliam jam jaba va rasena tam kisalo asou bba 12220
(Pischel’s reading)

ammaiar dingbghea tuha re avatthararihai

navaliyam jam jabayarasena tam kisaho asou bba
(Improved reading)

Certainly you have been given a kick, Oh pitiable, by the lady
following you It 1s not untruth that with the yuice of alahraka,
1e, red lac (besmearing her feet) you are like an asoka tree with
fresh foliage

The separation of jiba ja rasena in Pischel's reading gives no sense
or a sense purchased at the cost of treating two words jaba ya as
redundant If the separated elements are combined so 4s to form
as compound word jabayarasera (yabakarasena) meaning ‘lac juice’
then the stanza gives a very appropnate sense and consistent with poetical
convention of an afoka blossoming at the kick of a fair lady

% L *

As the gathas when read in this way give a good sense they can
no longer be regarded as example of ‘incredible stupidity” They
will be appreciated 1t 1s hoped by every lovers of poetry as a remarkable
feat of sngenuity worthy of Hemacandra and far beyond the capacity
of his disciples to whom Pischel 1s inchined to ascribe them

Aadpted from Introduction, Murahdhar Banerjea,
The Desinamamala of Hemacandra, Calcutta, 1931



KAVYANUSASANA

The Kavyanusasana was composed after Siddha-Hema-
‘abdanutasana and consists of 208 s@tras divided nto
8 adyayas In these 208 sutras, so to say, 18 concen-
trated the whole subject of Sansknt poctics 1n all its
aspects, This Kavyanusasang of 208 shitras 1s, as the
author says ‘extended’ (pratanyate) in the commentary
named Alamkara-cudaman

There 15 another commentary which the author in its
first introductory verse calls the ‘Viveka of the Kavyanu-
fasang’ This ndicates that the author looks not only
upon the s#rras but also upon vrffr as Kavyanusisana
The purpose of wrnting the Viveka 15 expressed as ‘to
explamn at certamn places what 1s written and to add some-
thing at certamn other places’ (vivaritum kvaciddrbdham
navam samdarvitum kvacit)

In the Alamkara-cudamant and the Viveka Hemacandra
mentions by name about fifty authors, and about eighty-
one works In addition to these there are other works
from which quotations are taken but whose names are
not mentioned

In Kavyanusisana Hemacandra has tried his best to
be up-to-date regarding his authorites There 1s only
another work which can bear comparison with the Kavyanu-
$@sana and that 1s the Sahtyadarpara of Visvanatha who
wrote two hundred years after Hemacandra



A CRITIQUE OF HEMACANDRA’S
KAVYANUSASANA

BISHNUPADA BHATTACHARJER

The Kavyanusisana, a work on Sanskrit poetics, by Hemacandra,
the great Jamna teacher of encyclopaedic learning, cannot claim our
attention on the score of originality, to any great amount either 1n matter
or 1n manner It 1s chiefly a compilation, a handbook comprehending
within its scope all the important topics faling within the purview of
poetics. MM Kane gives his verdict in the following words  “The
Kavyanusasana 15 a mere compilation and exhibits hardly any origina-
hty It borrows wholesale from the Kavyamimansa of Rajasekhara,
the Kavyaprakasa, the Dhvanyiloka and the Locana™ (HAL,p cxiv)
Yet we should be chary to commit ourselves wholly to that pronounce-
ment The science of poetics has had a very long and varied develop-
ment from the ume of Bharata, who may be considered as the earhest
known author 1n the field From Bharata to Abhinavagupta—it 1s a far
cry The pertod ranging between these two limits mught be justly called
the creative epoch during which new theories were being formulated,
new schools founded, new alamkaras discovered and defined It was
a period of experiment and research, when the teachers were able to
think free and express their thoughts m a way that evinced their mas-
terly grasp of the problems and issues involved The power of reason-
ing was as yet unshackled and free to move at its pleasure Even after
Abhinavagupta that traditton of free thinking had not altogether ceased
For we have Mahimabhatta’s Vyaktiviveka—a product of deep erudition
and meticulous reasoning and Kuntaka’s Vakroktyivita—which, though
from the pomt of view of preciston leaves much room for perfection, 1s
an attempt to evaluate works of poetic art from altogether new angles of
inquiry and according to new standards of criticism But the writers
who appeared at the close of the epoch were much less of creators than
systematisers Mammata’s Kavyaprakasa 1s the first and foremost attempt
at systematising the then existing categories of poetics within a short
compass! Mammata also cannot reasonably claim any ongmnality

1 Vide the concluding verse of the Kavyaprakala . ityesa margo
vidusaim bibminno’pyabhinnariipah pranbhasate yar na tad vicitram yada-
mutra samyag vimrnita samghatanaiva hetuh,—on which Mamkyacandra,
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He was a compiler-—and an adept compler at that, so much so that his
fame totally echipsed the glory of his predecessors Mammata's treatise
marked the beginming of a new era—an era of scholasticism during
which the study of the pioneer works fell into disuse and Mammata’s
Kavyaprakasa alone was commented upon and studied as the work on
poetic cniticism Hemacandra’s Kavyanusasana 1s a product of this
period and 15 subject to all the defects that are conspicuous of this age
Consequently we are bound to be disillusioned 1f we begin to study 1t
with high expectations  But inspite of all that has been said the study of
Hemacandra’s Kavyanusasana 15 not altogether vam, as the author shows
ongmality of thought i the treatment of some topics—however few they
might be, which 1t 1s the object of this paper to point out 1n brief

1 Hemacandra demurs against Mammata’s view that composition
of poetic works has material prosperity as one of 1ts chief rewards
He contends that 1t 15 not an invariable concomitant of poetic gifts  So
also skill in the art of social intercourse (vyavaharakausala) and avoid-
ance of calamuties (grarthanivarana) need not be regarded as the fruits
of study and composition of poetic work as there are many other ways
besides that can lead to the same goal As he remarks

dhanamanatkantikam  vyavaharakausalam  $astrebhyo’pyanartha-
mviarangm prakarantarenapitt na kavyaprayojanatay asmabhiruktam 2
op ct, p4d (NSP Edn)

a Jamna commentator remarks biblunno’ pin—nanagranthagatatvena
parthakyena sthitopr yadekarupo bhau taira samghatani visamsthulasya
sukhabodhaya ekatra samgrahanam hetuh  granthah sarve'pyatranta-
magna 1ityarthah -—He also notes the alternative explanation testifying to
the dual authorship of the treatise atha cayam grantho’nyenarabdho’
parena ca samarthitah (?) 11 dvikhando'p1 samghatanavasad akhandayate
—op cit, pp 468-69 (Mysore Edn)

% Compare the following portion of Hemacandra’'s gloss styled
Viveka thereon  evamanandayasascaturvargopayavyutpattinam kavya-
prayojanatamasadharamim pratipidya yat kaiscit  “‘$riharsaderdhabaka-
dingmiva  dhanam  rdjadigatocitacaraparyianamadityadermayiirading-
mvanarthanivaranamea”  prayojanatrayamupanyastam tatpratiksipati—
dhanamanaikantikamuti —Ibid
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2. Mukulabhatta® and followmng him Mammata recogmse tradi-
tional usage (rzdhi) as one of the preconditions of indication (lakpana).
Thus Mammata cites the word kwéala as an example of indication based
on riidhr since the etymological sigmficance (namely, one who picks
kuta-blades) 1s incompatible when 1t 1s used to refer to a skilful person.
As he states :

‘karmam kusala’ 1tyadau darbhagrahanadyayogat . mukhyarthasya
badhe wvivecakatvadau . sambandhe rudhitah prasiddheh mukhyena-
nudkchyo’rtho lakgyate. op cit, Chap 11

But Hemacandra does not include such words within the scope
of laksana as the so-called indicatory sense 1s cognised 1mmediately
without the intervention of the etymological meaning, Thus according
to hmn lgkgand can be based on prayojana alone

kusaladvirephadvikadayastu  saksatsamketavisayarvat mukhya ebeti
na ridhirlakgsyasyarthasya hetutvenasmabhirukta op at,p 25

Visvanatha too 1n hus Sahityadarpana adopts the same view and
criticises Mammata for citing Ausala as an instance since the same
arguments would lead to even such words, as gauh, etc 1n expressions
like gauh tete, etc being regarded as cases of laksana—a position as
fantastic as absurd, which even Mammata himself cannot accept ¢

3 Cp Abhdhavyttimatrka
mukhyarthasambhavat seyam mukhyarthasattihetuka
ruadheh prayojanadhva'pr vyavaharevalokyate
kmciddhm  santararthaparigrahe  prayoranamanadivrddhavyavahara-
prasiddhanusaranatmakatvat radhyanuvettisvabhavam yatha dvirephadau
dvirephasabdena hi rephadvitiyayagitvena bhramarasabdalaksanadvarena
rudhyanuvettireva kriyate —karika 9 and veerr thereon. (NSP Edn )

8 Cp kecit tu karmam kusala iti rudaudzharanti  tadanye na
manyante  kusagraluriparthasya vyutpattilabhyatye'pr daksaripasyaiva
mukhyarthatvat  anyaddiisabdanam vyutpattinimittam anyacca pra-
vetimmittam  vyutpattilabhyasya mukyarthatve ‘gauh Sete’ ityatrap:,
laksana syat ‘gamerdoh’ w1 gamdhatordapratyayena vyutpaditasya go-
Sabdasya $ayanakale prayogat —Sahityadarpana, Chap II The above
text of Visvanatha 1s, however, based on the commentary of Candidasa,
his dlustrious ancestor, on Mammata’s Kavyaprakata, which runs as
follows . etacca prakrtipratyayarthavibhagakalpanalabhya eva yaug-
kesu mukhyo'rtha i vaiyakarataritya udahrtam  vastutastu bhinne eva
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3  Hemacandra differs from Dhvamkara 1in one most tmportant
point. Amnandavardhana classifies suggestion based on materal signt-
ficance (arthalaktimiladhvani) 1nto three categories according as the
matter concerned 15 objectively possible (svatahsambhavi) or invented
by the poet’s own mmagmative faculties (kavipraudhoktimspanna) or
agam brought into being not by the poet's fancy but by the mmagination
of someone amongst the dramatis personae—themselves the creatures of
the poet’s Muse (kavimbaddhavaktrpraudhoktinisgpanna)® Hemacandra
contends that this classification 18 unnecessary and incongruous in
as much as the three above-mentioned varieties have the essential pro-
perty of being the outcome of poetic fancy common to all of them
Even matters that are objectively real per se cannot find place in a true
poctic art if they are not transfigured by the poet’s imagmnation As
he remarks .

tha carthah svatahsambhavs kavipraudhoktimatranispannaiarirah
kavimbaddhavaktgpraudhokumatramgpannasariro va—it: bhedakatha-
nam na nyayyam kavipraudhoktimatranirmetatvenarva sadhyasiddheh
praudhoktimantarena svatahsambhavino’pr akincitkararvat  kaviprau-
dhoktireva ca kavimbaddhavaktrpraudhoknurin kim prapaiicena ®
op cat, p 46

vyutpattipravettinintte anyarha gaccharitr gauriti vyutpattya ‘gouh Sete’
uyddau gopadamap: laksamkameva syat op cit, pp 41-42 (Sarasvati
Bhavana Texts, No 46) We are to note, however, that Hemacandra
preceded both Candidasa and Visvanatha

5 Note arthasaktyudbhabanurananarapavyangye dhvanau yo vyan-
Jako'rtha uktastasyapr dvau prakarau-kaveh kavimvaddhasya va vaktuh
praudhoktimatranispannasarira ekah svatahsarnbhavi ca dvitiyah — Dhanya-
loka on karika, 11 24, on which Abhinavagupta remarks—tenaite
trayo bheda bhavanti Mammata follows the Dhvamkara without
trying to justify the plausibility of the above classification Comp
Kavyaprakasa, 1V, 16-17 Manikyacandra in his Samketa follows
Hemacandra

¢ Jagannatha also in his Rasaganagiadhara criticizes the above
classification though he recognises the first variety, viz , ‘svatahsambahvy’
According to him the last two vaneties should be really classed under
one single head. Compare his remarks pranbhamrnutatvaviiesacea
kavitadumbhitavak trpraudhok timspannayorarthayorna prthagnanocita
umbhitombhitaderapt  bhedantaraprayojakatapatteh na ca tasyapi
kavyumbhitatvanapayat  tatprayajyabhedantargatatvamevet:  vacyam
prathamombhitasyapi lokottaravarnanampunatvalak janakavitvanapayat
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4, Mammata i s Kavyaprakasa cites the following verse from
Bhallatatataka as an nstance of the figure of speech aprastutapratomsi
based on double entendre ($lesa) :

pumstvadap pravicaledyadi yadyadho'p:
yayadyads pranayanena mahanapt syat
abhyuddharettadap: visvarmtidysiyam
kenapi dik prakatita purusottamena

Here the poet eulogizes a king by addressing hum as purugottama (the
greatest of all men) and as such it 1s the praise that is prastuta or con-
textual But the term purusottama 1s the conventional name (samy#iz) of
Visnu Mammata holds that since purusottama when referring to Visnu
1s a riidha-term, the gprastuta sense as applied to Visnu would be first
comprehended, and the praise of the king, even though it 1s the prastuta
sense, would be cogmised later on, on the strength of the maxm . yogad
ridhir baliyast Thus 1t s legitmmately a case of aprastutaprasamsa
based on §lesa since the aprasruta sense gives rise to the cognitton of the
prastuta meaning? But Hemacandra justly holds that this 1nterpre-
tation 1s erroneous  For, the context (prakarana) as a restrictive factor 1s
stronger than riidhr and where the two are at conflict 1t 1s the former
that outweighs the latter and not vice versa  Thus the contextual mean-
g would be cognised first and the apprehension on the agprastuta sense
as referring to Visnu would be due to the suggestive function (vyamjana-
vyapara) of words So the above verse should be properly regarded as an

prthagbhedaprayojakatanupapatteh —op it , p 134(NSP Edn) Nagon
Bhatta, however, 1n his comments on the above text of Rasagangadhara,
upholds the view of the Dhvamkara vrddhokuvisayat Sisuktivigaya
va kavyuktivisayat kavimbaddhoktivigaye camatkaradhikyasyanubhavika-
tvat  prthaguktih tatahparaica  pratmidhanasadhyapratitikataya
camatkarasthaganat nombhitombhitiadeh prthaggananeti tu navyah —Ibid,

" Compare Pradipa atra pumstvad ityadivisesananam pururgo-
ttamenets visegyasya ca Slegat satpurusapratipatuh naca Slesa  eva-
yam. ‘avayavasakteh samudayasaktirvaliyasy’—ti nyayat pragvisnapas-
thitau satpurusasyaksependiva upasthiteh  Slesaktve’pr aprastutasya pra-
thamopasthityaiva aprastutaprasamsatvat—op cit., p 339 (NSP Edn)
Visvanatha too cites the same verse In the same context and bhndly
follows Mammata : atra purusottamapadena visesyenapt $listena pracura-
prasiddhaprathamam wvisaureva bodhyate tena varnaniyah kascitpurusah
prati yate.—Sahityadarpana, Chap X.



218 JAIN JOURNAL

instance of fabdasaktimuladhvani and not as sn example of aprastuta-
prasamss as Mammata and his followers would have it. As he observes :

atra purugottamasabdasyirthadvayavicakatve'pi satpurusacaritasya
prastutatvadabhidhi ekatra niyantriteti satpuruga eva vacyo na
vignustaccaritasyaprakrtatvat tatpratipatistu  SabdaSaktimBlad
dvanereva® op cit., p 260

5 The classification of our mental states mnto permanent (sthgyi-
bhava) and transitory (vpabhicaribhava) as first mtroduced by Bharata,
the eponymous author of the extant Natyasastra has since then been re-
garded as an article of faith by the later writers on poetics Bharata
restricts the number of permanent feelings to mine and nine only which
alone can attain to the status of aesthetic emotion (rasa), while the thirty-
three transitory feelings, like bubbles on the surface of the ocean appear
and disappear 1n ceaseless succession There have been authors who dared
to question this classification as stereo-typed by Bharata and meekly
assented to by the majonity of Alamkarikas But each isolated attempt
has not been successful and the number of rasas 1s still fixed at nine
Jagannatha 1n his Rasagangadhara zealously upholds Bharata’s scheme
of classification and denounces those who try to raise any note of dissent
against 1t ® As far as my knowledge of poetics extends, 1 have not been

8 The cogency of Hemacandra’s observations is further borne
out by the following remarks of Abhinavagupta in a similar context
where he justifies dhvani 1n the Harsacarita passage “‘atrantare kusuma-
samayayugamupasamharan ajymbhata  grigmabhidhanah phullamallik -
dhavalitiahaso mahakalah™—cited by Anandavardhana Cp atra rtu-
varnanaprastavamiyantritabhidhasah tayah,  ataeba  ‘avayavaprasiddheh
samudayaprasidhirvaliyast® 11 nyayamapahurvanio mahakalaprabhrtayah
sabda etamevartham abhidhaya krtakriya eva tadanantaramarthavagatir-
dhvananavyaparadeva Sabdataktimilat —Locana on Dhvanyaloka, Chap
XI, p 241 (Chowkhamba Edn )

® Comp * bharatadimunivacaninamevatra rasabhavatvadivyabastha-
pakatvena svatantryayogat anyatha putradivigayaya api rateh sthay-
bhavatvam kuto na syat na syat va kutah S$uddhabhavatvam jugupsa-
$okadsnam, wyakhiladarsanavyakult syat rasangm navatva ganana
munivacanamyantrita  bhajyet,—ini yathasastrameva jyayah —op cit, p
56 Again etena vatsalyakhyam putradyalambanam rasantaramuti
parastam ucchrmkhalatzya munmivacanaparazhatatvat —op cit, p. 94.
Also, while commenting on the number of transitory feelngs as fixed
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able to find any attempt to yustify Bharata’s classification of mental states
on any firm psychological basis save 1n Hemacandra’s treatise. The
defimtion of Dasarfipaka, Sahityadarpana, and all later treatises are clo-
thed 1n metaphors and studied by eschewing the psychological 1ssue at
stake, Jaganmatha who is noted for lus proverbial radicalism and 1n-
dependence of judgement fails to convince us on this pomnt .

tatra apravandham sthiratvadamisam bhavanam sthyaitvam na ca
cittavrttirupanamesamasruvingfitvena sthiratvam durlabham vasani-
rupataya sthiratvam tu vyabhicrigu atiprasaktam i vacyam
vasanarupanamamtsam muhirmuharabhivyaktereva sthirapadarthatvas
vyabhicarindm tu narva tadabhivyaktervidyiidudyotaprayatvat op cit ,
p37 (NSP Edn)

It 1s Hemacandra alone who has endeavoured for the first time to
plant this age-old classification which at first sight seems arbitrary and
irrational on an essentially psychological foundation and thus offers
a stientific interpretation to a prima facte unscientific dogma His solu-
tion 1s as follows Every living and conscious being 1s as soon as 1t 18
born invested with these nine mental states and they can never be al-
together shaken off so long as the conscious activities remain unimpared
Love and Fear, Humour and Repugnance, Anger and Pathos, Wonder
and Heroism and Calm are the constant accompaniment of a man’s psy-
chological life  But st 1s otherwise with the transitory states They can be
easily got nd of if we strive to do so  And this basic difference between
these two groups of mental states constitutes the basis of Bharata’s
classification  We quote here at length the following text from Hema-
candra’s treatise for the convenuence of the reader

tatra sthayitvametavatameva jata eva hi janturiyatibhh samvidbhih
parito bhavat: tathahi duksadvesi sukhasvadanalalasah sarvo riram-
sayaz vyaptah svatmam utkargamianitaya paramupahasatt utkarsg-
payasankayi S$ocati apayam pran krudhyati apayahetuparthare

by Bharata, he observes . atha kathamasya samkhyaniyamah ? matsaryo-
dvegadambher syavivekamrnayaklaivyak samakutukotkanthavinayasamsiaya-
dhirgtyadinamapy tatra tatra laksyesu darganaditi cet na  uktesveva
esamantarbhavena  samkhyantaranupapatieh asfiyato  matsaryasya
trasad udvegasya .. .. vastutah suksme bhede’p: nantariyakataya tadanati
riktasambadhyavasaygt mum vacaninupilanasya sambhave ucchynkhala-
taya anaucityat —op cit, p 118
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samutsahate. vimpitat biveti kimcit ayuktataya'bhimanyamano jugu-
psate. tataica parakartavyavaicitryadarsanat vismayate. kincijpi-
hasustatra vairagyat pratamam bhajate. na caitacciftavrttivisana-
Sunyah kascit prant bhavati, kevalam kasyacu kacidadhika bhavati
cintavetnh kacit Gna. kasyacu uciravisayamyantrita kasyacidanyatha

ye punarami dhytyadayalcittavettiviesaste samucitavibhavabhavat
Janmamadhye na bhavantyeveti vyabhicaripak tathahi rasiyana-
mupayuktavataiceto glanyalasyasramaprabhytayo na bhavantyeva
yasyapi va bhavanti bibhavabalat tasyap: hetupraksaye ksiyamanah
sanskirasegatém navasyamupabadhnanti  ratyadayastu sampadita-
svakartavyatayi pralinakalpa aopr samskaraSesatam nativartante,
vastvantaravigayasya ratyaderakhandanat yadiaha patanjalih—*nah
caitra ekasyam striyam virakta tyanyasu virakia@® ityadi lasmat
sthaywrapacittaveitisitrasyiita evami svatmanamudayastamayavarcitrya-
$atasahasradharmanam  pratilabhamanah sthayinam wicitrayantah
pratibhasante it1 vyabhicarina ucyante et seq op cit, pp. 83-84,

6 Anandavardhana, in hus Dhvanyzloka, Chapter II, has laid down
certain definite principles!® which must be observed by a poet 1n 1ntro-
ducing figures of speeches 1n a poem so that the aesthetic emotion (rasa)
which 1s the quintessence of a poetic art 15 not compromised thereby
The alamkaras ntroduced should always remain subservient to the
Jatter and the charm due to these pretty terms of expression should not
vie with the charm of the aesthetic reahisation. Anandavardhana has
cited some instances from the works of the great poets where these norms
have been properly obeyed But he refrains from referring to the counter
examples (pratyudaharanas) that would illustrate the breach of these
principles 1! Hemacandra in lus Kavyanusisana supplements the ob-
servations of the Dhvamkara and cites verses to illustrate the violation
of each one of these poetic norms with apt remarks In no other treatises

1 Comp
vivakgsatatpuratvena nangitvena kadacana
kale ca grahanatyagau natmrvahanasita
mirvylidharapt cangatve yatnena pratyaveksanam
ripakaderalamkaravargasy angatvasadhanam
— Dhvanyaloka, karikas, 11, 18-19,
N sa evamupanibadhyamano'lamkaro rasabhivyakthetuh kaverbhavati
uktaprakaratikrame tu myamenaiva rasabhangahetuh sampadyate. laksyam
ca tathavidham mahakavi prabandhe’p: driayte vahulah. tatts sukti-
sahasradyotititmanam mahatmanam dogodghosanamitmana eva disagam
bhavan it na vibhajya darsitam —loc. cit.
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on pestics have these principles formulated by Anandavardhana been so
scrupulously explamned and illustrated. This is certamnly an interesting
feature of the Kavyanutasana which testifies to the keen critical msight
of 1ts author and hus sense of consistency We cite below the relevant
portions from the text

:hm kale grahatyagayornatinirvihe nirvzhe'pyadgatve rasopa-
karn
alamkara 1 varwate taiparatvam rasopakirakatvenalamkirasya
niveso, na badhakatvena,
badhakatvena yatha :
srastah sragdamasobham tyajan viracitamakulah kesapasah
kgibaya niipurau ca dvigunataramimau krandatah padalagnau
vyastah kampanubandhidanavaratamuro hanti haro’yamasyah-
kridantyah ptdayeva stanabharavinamanmadhyabhanganapeksam
atra pidayevetyutpreksalamkaro'ngt samstadanugrihakascirthaslesah
karunocitin vibhavanubhavansampadayan badhakatvena bhatiti na pra-
krearasopakart
tatasthyena yatha
lilavadhatapadmz kathayant: paksapatamadimkam nah
manasamupaitt keyam citragata rajahamsiva
phalahakalikhitasagarikapranbimbadarsanabhyatabhlasasya  vatsa-
rajasyeyamuktistatasthasyeva kavinoparacitett Sleganugrhitopamalamkara-
pradhanyena prastuto raso guniktto’pariyghatisaya angatve’p kile'vasare
grahanam yatha .
uddamotakalikim 1t
na tvevam yatha .
vataharataya jagadvigadharairasvasya mhsegitam
te grastah punarabhratoyakanikativravraterbahirbhih
te’pr kraracamuricarmavasanairmtah ksayam lubdhakaih
dambhasya sphuritam vidannap: jano jalmo gunanihate
atra vataharatvam pascadvicyamapyadabuktam—ityatiayoktiranava-
sare gyhité tathahi-prathamata eva prathamapade hetutpreksaya yada-
usayokteripadanam na tatprakrtasya dambhaprakarsaprabhivatiraskyta-
guragananusocangmayasya nirvedasyangatameti na hi vataharatvadadhiko
dambhastoyakanavratam nap: tato’dhikam dambhatvam mggapmnavasanamti,
grhitasyapyavasare tyago yatha .
rakiastvam navapallavairahamap: ityad:
natvevam yatha .
ajia $akratikhamanmpranayini $astrani cakgurnavam
bhaktirbhutapatau pinakini padam lanketi divya puri
utpattidruhipanvaye ca tadaho nedigvaro labhyate
syaccedesa na ravarah kva nu punah sarvatra sarve gunah
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&ira na ravana ityasmadeva tyago yuktah tathahi—ravaga ityetaja-
gadakrandakaritvadyarthéntaram  pratpadayajjanakasya  dharmaviram
pratyanubhavatam pratipadyate, aitvaryam péndityam paramesabhaksir-
desaviseso’bhijana ityetasarvam lokamapabadhamanasyadharmaparasya
nirthakriyakarakanuer  tavato’rthasya  tiraskarakatvenajvam  rivang-
cestitam mirvihantyam yattvanyadupattam <‘kva nu punar’ 11 tadyad:
sasamdehatvena yojyate athaksepatvenathaps nedrgvaro labhyata 1tya-
trarthantaranyasatvena tathip: prakrtasya dharmavirasya na katham-
cinmrvahah,

natyantam mrviho yatha

kopatkomalalola ntyad

na tvevam yatha .

nyaficatkusicitamutsukam hasuwavatsakiitamakekaram

vy@vettam prasaratprasadi mukulam saprema kampram sthiram

udbhru bhrantamapangavrtti vikacam mayattarangottaram

caksuh sasru ca vartate rasavasadekaikamanyakriyam

atra ravanasya drgvimsatau  vaicitryera  svabhavokurmirvahitap:
rasasyangatvena na yontett op ot, pp 17-22

The issues dealt with above, should not be overlooked when we
proceed to apprasse the worth of a treatise ltke Hemacandra's Kavya-
nusasana Each one of these points reflects the critical intelligence of the
great Jamna teacher He was not a blind devotee of everything that was
old His keenly rationalistic mind was never at rest till 1t was able to
discover some reasonable basis underlying the commonly accepted
doctrines This was no mean asset 1n an age that was wont to take the
traditional dogmas at their face value without feeling the least necessity
of judging their intrinsic worth

Reprinted from Indian Culture, Vol XIII, pp 217-
224 Courtesy Indian Research Institute, Calcutta,



CHANDANUSASANA

The Chandanusasana was composed after the Kavyanu-
tasana as we learn from the first verse but before
the Viveka on Kavyanusasana, as the Viveka refers to 1t
It consists of about 746 sutras divided into 8 gdhyiyas

As usual the commentary 15 lucid and interesting The
information that 1t gives on the Praknt and especially the
Apabhramsa metres 1s invaluable and is hkely to throw
much light on the history of metres used in different modern
Indian languages The illustrauve stanzas also deserve
attention, especially the Praknt and Apabhramsa ones,
The poetic quality of many of these verses is really high
Hemacandra was not only a great writer of sastras but a
great writer of good poetry also



HEMACANDRA AND
CHANDANUSASANA

S. SENGUPTA

The metres 1n Sanskrit are generally of four types Every verse s
supposed to consist of four ‘feet’ or lines which may be identical (sama-
types) from the point of view of metre or the alternate lines may be iden-
tical (ardha-sama-type) or the four hines may be of four different
metncal patterns (wisama-type) There 1s another vanety (matra-type)
in which the metre 1s described by the number of matras, 1e, syllabic
‘values’ mm each line A long syllable bears two matras, and a short
one only one matra By far the great majority of metres in Sanskrit
are samavrttas, 1¢ the verses consisting of four lines, each of the
same metric pattern

The metre has been defined In the orthodox treaties usually 1n two
ways Bharata’s Natyasastra and a late text, the Srutabodha, attributed
to Kahdasa, define metres by stating which syllables are long and which
short But 1n most text-books from Pingala’s celebrated work onwards
including Hemacandra’s compendium the Chandanuiasana the metres
are defined 1n terms of eight vartettes of trisyllabic units and two mono-
syllabic units,! the long and the short This shorthand enables the
definitions to be compressed 1n a few words 2 But neither of the systems
pay any attention to the ‘structure’ of the metres or their mnate rhythm
with the result that the basic similarities of the metres and the evolution
of metres are two important aspects which never engaged the attention
of our prosodists 3

! ya=bacchiac, — — —, ra-=cretic, — — —, ta=antibacchiac,
— —w, bha=:dactyl, —~ —, ja =amphibrach, —« —-, sa==anapdest,
~ ~ — , ma==molossus, — — — , na=tribrach, « — — , la=—,
ga==— Janasray! uses other symbols

? Hemacandra attams further brevity by indicating number of
syllables by different letters of alphabet to indicate caesura.

3 A very welcome proneering study is Mukherjee’s ‘Rhythm in
Sansknit Syllabic Metres’, Journal of Asiatic Society of Bengal, Vol VII,
No. 3, 1965
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As 18 the practice with Hemacandra, he has sought to be exhaustive
on the subject of metres in hus Chandanusasana In this brief study we
ghall compare 1ts contents as regards Sanskrit metres with those of
the two popular text-books the Chandamaijart of Gangadasa and the
Vyta-ratnakara of Kedara, which 1s earlier Pingala has treated Vedic
prosody as well as the prosody of the classical Sanskrit  In what follows,
we shall mostly confine ourselves to the samavrttas It may be noted
here that in the classical literature we meet with only about twentyfive
metres Poets ke Magha and Bharavi composed verses 1n rare metres
to show their metnical skill. But even then this brings tn at most thirty
more, bringing the total to about fiftyfive only ¢ In Chandamaiyari we
find 122 metres defined by the author himself of which he has given
llustrations as also some 104 more defined by Kedara or his commentator
which the author has not illustrated In the following table we shall
state the number of metres defined by Gangadasa and Kedara and also
by Pmngala and Hemacandra

Akgaras Pingala Kedara Gangadasa Hemacandra
1 1 1 1
2 1 1 4
3 2 2 4
4 1 2 8
5 1 2 10
6 1 4 3 19
7 1 1 3 20
8 4 6 6 15
9 2 2 3 19

10 6 7 4 20
11 12 16 13 28
12 16 23 16 36
13 4 6 9 26
14 4 6 7 22
15 2 5 9 20
16 1 2 9 20
17 5 6 9 13
18 1 1 5 19
19 1 1 5 13
20 2 2 4 11
21 1 1 2 8
22 1 1 2 5
23 2 2 2 7

& Keith, History of Sanskrit Luterature, pp 418-21
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Akgaras Pingala Kedara  Gangadasa Hemacandra
24 1 1 1 7
25 1 1 1 4
26 1 2 1 5
Total 69 102 122 364
App 104
226

Hemacandra had ewvidently all the authorntative texts before hhm He
gives alternative names of metres in many cases  For instance, regarding
metre samgatam he remarks ‘padmamukhi-suratavastham-uddharanam-
sopanakam cetyanye’ He has extensively referred to Bharata Thus on
metre pritthur, he notes ‘vilamvitagatiriti bharatah’ He notes agan
that Bharata’s name for what 18 now known as mandakranta metre was
§ridharg

Hemacandra was a poet of great ability and he has illustrated every
one of the metres with verses of his own, many of which are exquisite 8
A few of his verses, chosen at random, will be reproduced at the end of
of the article

The Chandanusasana consists of eight chapters Briefly these deal
with

satras
Chapter I Definttions and abreviations 17
Chapter 11 Jau, 1e, ‘sama’ metres 401

Chapter U1 Ardha-sama metres, visuma metres, vaitaliya
and other marra metres, matra-sama metres 73

Chapter IV Gatha, 1e. aria metres These are
Praknit metres 91
Chapter  V Apabhramsa metres 42
Chapter VI Apibhramsa metres continued-—caruspadsi
and jatpads 32
Chapter VI Apabhramsa metres continued—dvipad: 73
Chapter VIII Prastara 17
746

® Hemacandra in chapters [V-VIII has dealt with about 340
metres This by far exceeds the number of metres treated in any other
work on Praknt (and Apabhramsa) metres There are 1006 verses

almost all perhaps composed by Hemacandra himself of which 626
are in Sanskrit



APRIL, 1968 w 227

In Chandamawjar: there are eight ‘sama’ and two ‘ardha-sama’
metes* which have not been recorded by Hemacandra. Besides there
are twentyfour ‘sama’, one ‘visqma’ and one ‘ardha-sama’ metres’ which
bear different names in Hemacandra’s work Sumlarly four ‘sama’
metres of Kedara have different names here A few ‘sama’ metres are
also defined shightly differently ® Thrtyone ‘sama’ metres 1n Chanda-
mawyart out of one hundred and four not illustrated appear to be new.
Taking all these into account, 1n the field of ‘sama’ metres alone, Hema-
candra’s work has recorded no less than one hundred and sixtymne
metres 1 addition to one¢ hundred and nintyfive common to Chanda-
mafyart and Chandanusasana It will thus be seen that Chandanusasana
of Hemacandra may justly be considered an encyclopaedia on Sanskrit
and Prakrit metrical forms.

We conclude by quoting a few short verses from the work just to
give an idea of Hemacandra’s versatibty, his command over language
and metre His contribution to the science of words has indeed been
stupendous Hus erudition was unparalled and profound, and he has
been known to his admirers for generations as Kalikalasarvajiia, one

8 Priya (slg), Gajagat: (nblg), Vasant: (mtnmgg), Vipinatilaka (ssnrr),
Garudaruta (nybjtg), Surasa (mrbnyng), Gunka (spbrsig), Hamsi (sstnnnyg),

Kaumud (nnbr, nnrr), Maijusaurabha (nyr, syyjg) Here m= — ——,
nwvvv’y_—:v_—-.-—, r:—v~,t—————v,b=_vv’
s._—_vv-—-,J_—.:v—-—v,l_._v,g:——

? These names in Hemacandra are given m brackets Sali
(Mygabadhu) , Sarasi (Siddi) , Mawubhagini (Nandini) , Naraca (Nisa) ,
Citralekhi (Candralekha) , Asokamawjari (ASokapuspamawyart) , Vidyul-
lekha (Savitrs), Madhumati (Harvilasita), Anukula (Pratyavabodha, Sri),
Mammala (Puspavicitra) , Candi (Kamalikgi) , Candrika (Kutilagan) ,
Praharanakalika (kalitd) , Lola (alola), Nandimukhi (Vasanta) ,
Lilakhelg (Kamakridg) , Pravaralalita (Jayananda) , Nardataka (Avitatha),
Kalghamsa (Kutaya) , Kusumastavaka (Kusumastarana) , Mattamatanga-
lilakara (Mattamatanga), Mandakint (Pramuditavadana, Prabha) , Ma#i-
Jari (Kahka) , Sundari (Prabodhitz) In addition the Vrtta-ratnakara has
some metres otherwise named by Hemacandra, e g , Prabhavati (Laksmi),
Induvadanz (Skhalita) , Upacitra (Vidusi) Anavasita (Patita)

8 Pangva mmg for mnyg Lalana vins for bmns Ela
syny for smny Candrakanta : trmyya for rrmsy  Mahasragdhara
sttnsrrg for sjtnsnrg
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who 1n this kali age 1s knower of everything that i1s knowable—an epithet
which he alone very rightly deserves

ballavam surabkimremanangam daksginatyapavanam suhrdanca
prechatiha parapustavighugtath svagatam miyatam vanalaksmih

bhrantagydhravrandakankamandalam $yemka tvadiyavairivahing
apatat krtantaraudrakimkaravyakuleva lakgyate ksamapate

samullasaddasanamayukhacandrika tarangite tava vadanendumandale
sulocane kalayati lafichanacchavim ghanafiyanadravaruciraglakavaly

avasah parnasala bapusi ca vasanam niitana tvak tarunam
pandvasadhayagstih $wrasi ca cikurarnavyagumpho jatanim
karne'ksasrag dharayah paribrdhavipme tvadbhayat sampratittham
vitardvitrairahobhisivdaringpajanath  $iksita tapasanam

Janayati mahatim pritim hydaye kaminam cutamawyari
muladalicakracancuparicumbitakesari komalamalayavataparinartita-
taruSikharasthita



YOGASASTRA

Hemacandra’s Yogasastra consists of 12 prgkatas com-
prising 1014 verses Yoga 1s described as the thing
that leads to hiberation and 1t consists of ‘three jewels’
—Rught Attitude, Right Knowledge and Right Conduct
The first three prakatas are devoted to Jana ethics
In the fourth prakasa, the soul 15 identified wath the
‘three jewels’ and then follows the description of yoga
including asanas which embodies the substance of the
yoga-system of Patanjah The fifth describes the control
of breath and the acquisition of ocult powers The rest of
the prakasas are devoted to sundry topics connected
with yoga

The commentary on the first four prakasas 1s prolix,
in the style of Jamna sermons, introducing anecdotes,
stories, etc , while on the remaming prakasas, 1t 1s
brief Probably the commentary 1s not the work of
Hemacandra himself but of one of his pupils The
Yogasastra was prepared towards the close of his hfe It
was written about 1160 A D at the request of Kumarapala



THE YOGASASTRA OF
HEMACANDRA

NATHMAL TATIA

The Indian systems of philosophy are not mere speculations on the
nature of things but, with all sincerity and earnestness at their command,
they dive deep 1nto the mysteries of the umverse in order to find the way
out of the limitations of the worldly existence vitiated by perversities and
crippled by vanous privations and disabilities The perfect unfolding of
the potentiahities of the self 1s the object atmed at  The pursuit of truth
must culminate i the realisation of truth  The ordmary sources of
knowledge are found to be madequate for the discovery of the ulumate
truth, being subject to the limitations imposed by the senses The n-
tellect, though possessed of a superior status in that 1t organises the data
of experience into a system, 18 also not immune from the limitations of
the senses and has been found to record varying and conflicting
conceptrons which cannot all be true  For this we must fall back upon
another organ and this organ 1s meditation free from the visttations of the
extraneous influences  Self-meditation 1s common to all, and s a process
of supreme importance to all the Indian systems Meditation on the
nature of self 1s the only means of realising the truth  One cannot
grasp the truth unless one medstates upon 1t, and one cannot realise it
unless one grasps it Implicit faith in the truth, whether born with the
help of the preceptor or fostered by a spontaneous intuition of the truth,
1s the starting pont on the path of spiritual reahisation  There are various
processes of leading oneself from this stage of implicit fatth 1n the truth
to the stage of final realisation of the truth The processes have a com-
mon term for them, and that term 1s yoga Let us now study the essen-
tial characteristics of the Jaina conception of the pathway to emancipa-
tion, n other words, the Jamna yoga'

! The term yoga has a chequered history *The word yoga oOccurs i the
carliest sacred literature of the Hindus m the Rigveda (about 3000 B C) with
the meaning of effecting a connection  Later on, 1n about 700 or 800 BC the
same word 1s used m the sense of yoking a horse 1In still later lergture (aboat
500 or600 BC) 1tis found with the meaning of controliing the senses, and the
senses themselves are compared with uncontrolled spirited horses The word pro-
bably represents a very old original of the Aryan stock, which can be traced aiso 1n
the German joch, OE geoc, Latin Jugum, Greek zugon® Dasgupta, Philosuphical
Essays, Cafcutta University, 1941, P 179 <In Panint's time the word yoga had
attaned ity technical meaning, and he distinguised the root yuj samadhay (yw 1n the
sense of concentration) from yujr yoge (yujir m the sense of connecting) *
Dasgupta, History of Indian Philosophy, Vol I, p 226 It 15, 30 far as my
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The trio of nght attitude, right knowledge and right conduct con-
stitutes, according to the Jainas, the pathway to final emanctpation ?
Right attitude or samyag-dar$ana 1s the predilection or love for truth
Every soul has such predilection in some measure  But unless and until
it develops 1mto a self-conscious purswt of truth, st does not help spiritual
progresss It is only at the stage of self-conscious effort for spintual
advancement that this love of truth s called samyag-dariana After
the acquisition of this characteristic the soul passes through a number of
stages of spirtual development, technically known as gunasthanas
The attanment of night attitude (samyag-dariana) 1s followed by the
attainment of nght knowledge (samyag-jiana) and right conduct (samyag-
carrtra) The soul acquires more and more power for self-concentration
(dhyana) along with the increase of its purity and consequent attainment
of the corresponding stages of spiritual development It 1s generally
believed that the Jainas, from the very outset, put their whole stress on
phystcal austerity and more or less neglected the aspect of meditation
and self-concentration But this belief 15 not true Physical austenty
1s only an mdex of spintual detachment 2 The identification of the soul
with the body 1s the root evil to be got rid of And thws 15 possible
only if one practises detachment from the body The natural conse-
quence of this practice of detachment 15 indifference towards it. The
practice of detachment 1s incompatible with the care of its well-being
The works of Acarya Kundakunda, Pujyapada and Jinabhadra contain
elaborate instructions n  self-meditation and concentration of rmnd
The works of Haribhadra record a number of different doctrines of yoga
and their comparative evaluation The J#anarnava of Subhacandra and
the Yogasastra of Hemacandra are valuable works on yoga Upadhyaya
Yasovyaya revived the study of Haribhadra’s works on yoga. The
Jama mind was always consctous of the efficacy of meditation for the
achievement of final emancipation But it abhorred the acqusitton of
supernormal powers by means of the vogic processes Self realisation
was the only aim to be fulfilled by yoga

knowledge goes, only Haribhadra who defined the term yoga in the sense of
‘what leads one to emancipation’ for the first time in the history of Jaina thought,
(cf mukkhena joyanao jogo savvo vi dhammavavaro, Yogavimsika, karika, 1)
This meaning of the term 1s unammously accepted in the post-Hanbhadra Jana
Iterature. Of course, the term yoga was used m the general sense of sub-
duing the senses and the mind and the processes of concentration and ecstasy
cven 1n the earher stages of the Jamna thought as well as mn the early Buddhist
thought But the terms jhana (dhyana) and samadhi were more in vogue than
the term yoga It 15 only in the Yogasuira of Patanjali that we find the pro-
per location of dhyana m the whole process called yoga for the first tume,

* Tatvartha Suira, 1 1

2 Samantabhadra, Brhatsvayambhustotra, 83
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Yoga, accordmg to Hemacandra, 18 the cause of final
emancipation and conssts in the threefold jewels of nght kmowledge,
nght attitude and right conduct.* Hemacandra has discussed in detail
the nature of right conduct ® But then what 1s the ultimate nature of
right knowledge, right attitude, and right conduct ? Hemancandra
says that 1t 1s the self of the ascetic that 1s nght knowledge, night attitude
and right conduct ¢ They are nothing but the comprehension of the self
in the self by the self on account of the disappearance of the eternal
delusion 7 Emancipation 1s nothing but the conguest of the passions
and the senses One cannot conquer the passions unless one conquers
the senses And the conquest of senses 15 dependent upon purnfication
of mind One should conquer the tendencies of attachment and hatred
for the punfication of the mind ® And these tendencies can be con-
quered by equanimity (samatva) Equammity however 1s possible only
if one has completely given up the senses of mine-ness And one should
take resort to the twelvefold contemplation® in order to conquer the sense
of mine-ness '* One should practise dhyana after one has attained equam-
mity, because without equanimity one would try 1n vamn to achieve con-
centration of mund (dhyana) "' Concentration of mund leads one to
the knowledge of the self, and the knowledge of the self leads to the
destruction of the karmas, which means emancipation?? Hemacandra
then classifies dhyana as dharmya and $ukla The four virtues of friend-
ship (maitri), appreciation (pramoda), sympathy (karunya) and indiffe-
rence (madhyasthya) are recognised as the sustainers of dharmya dhyana
Hemadcandra also deals with the question of the selection of proper

¢ Yogasutra, 1, 15

3 Ibid , I-10X

¢ Ibd, IV, |

7 lbd, IV, 2

* Jbud, IV, 45

* The fleeting nature of things, the helplessness of one involved 1n the worldly
existence, the nature of the world utself as fraught with misery and suffering, the
lonehness of the worldly sojourn, the transcendental nature of the self as distinct
and separate from the body, the impure character of the body, the conditions
of the inflow of karmic matter and the consequent musery and suffering, the nature
of the condition of the stoppage of karmic nflow, the nature of the condition of the
dissociation of karmuc matter from the soul, the nature of the constituents of the
unmiverse, the difficulty of the attainment of enlghtenment and the rightness of
the path of nighteousness one has selected to tread upon The bhavanas are also
known as auupreksas

i* Yogasutra, IV, 55

1 Jbd IV, 112

1 Ibd, 1V, 112
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place, posturest®, regulation of breath (pranayama)'4, withdrawal (pratya-
hara) of the mmd with the senses, and fixing (dharena)™® of the mund on
different places In these matters he closely follows Subhacandra.
Hemacandra dlso recogmses the types of pindastha, padastha, riipastha
and répatita dhyana * The other particulars about the dharmyha dhyana
are as they are usually found elsewhere

Hamacandra states some facts about dhyana on the basis of his own
experience He distinguishes four kinds of mental states viz , scattered
(viksipta), scattered-cum-collected (yatayita), collected ($hyta) and mer-
ged (sulina)?” The scattered mind 1s ever restless. The scattered-
cum-collected can sometimes concentrate itself and experience spiritual
joy The third kind 1s capable of greater concentration and spiritual joy
The mind reaches the fourth state when 1t becomes perfectly steady and
enjoys supreme bliss Hemacandra also recogruses three distinct selves
viz , the exterior, the interior, and the transcendental, and prescribes the
rejection of the exterior, and concentration upon the transcendental by
the interior ** He 1nsists upon the help and guidance of a competent
guru (preceptor) for the revelation of truth !* He nsists also upon the
supreme importance of the practice of detachment and indifference. He
discourages forcible withdrawal of the mund and the senses, but asks
to control them by means of the practice of indifference  When the soul
ceases to impel the mind, the mund has no reason to mmpel the senses
And the senses being inactive, the worldly thungs lose all charm and fasct-
nation Gradually the mind ceases to exist With the cessation of the
mund truth reveals itself to the soul

13 Tbad , 1V, 123-33

W Id, V, 12273

15 Id, VI, 6-8

18 Thid , VII-X Hemacandra uses the word sarwrastha for pindastha
v Ibid , XII, 4

i1 Tmd, XI1I, 6

10 Ihid , XII, 13-17

Adapted from ‘Jaina Yoga', Nathmal Tatia,
Studies in Jaina Philosophy, Varanasi, 1951



I TRISASTISALAKAPURUSACARITA

Trisagtisalakapurugacarita 1s a great work m 10 parvas
containmg about 34000 tlokas

The sixtythree Salakdpurusas are the great personages,
who, according to the belief of the Jainas, have, mn the
current avasarpmi, risen 1n the history of the world and
directed or influenced 1its course, they comprise the twenty-
four Tirthankaras, the twelve Cakravartins, the mne Vasu-
devas, the mne Baladevas and the nine Pranvasudevas

The biographies of these great personages vary greatly
n extent and interest Some consist of little but statistics,
others are rich in folk-lore, fiction, exposition of Jamna
doctrines, etc

It 1s one of the latest works of Hemacandra, as 1s evi-
dent from the prasasti to the tenth prava, where he enu-
merates works that he has wrnitten for king Kumarapala,
for himself, and for the people

1t 1s written 1n an easy style of anustubha metre on the
model of the Purdnas, the Ramiayana and the Mahabharata,
and contains fine descriptions



EXCERPTS FROM
TRISASTISALAKAPURUSACARITA

HELEN M JOHNSON

One day, when Spring, the abode of love, had come, the Lord
went to a garden to please hus retinue  There 1n a bower of flowers, the
Master of the World, adorned with ornaments of flowers, sat like Spring
persontfied The Laksmu of Spring, as it were, gave welcome to the Lord
of the World by hummung bees intoxicated by the juice of blossomng
mango trees An overture, as it were, being performed by cuckoos
singing the fifth note, the wind from Malaya, the leader of the dance,
showed the dance of the creepers Gazelle-eyed maidens gave embraces,
kicks, and pectar from therr lips to the hena plant, afokas and bakula,
as if to lovers A bee, dehighted with strong fragrances, like a filaka,
made the wood look like the forehead of a young man The Javali
creeper was bent with the weight of clusters of blossoms, like a slender-
waisted maiden with the very great weight of her swelling breasts

The wind from Malaya slowly, slowly embraced the mango-shoot,
like a well-versed lover an mnocent young girl  Love, hike one carrying
a club, was strong enough to kill the travellers with his clubs in the form
of stalks of jambu, kadamba, @mra, campaka and asoka To whom did
not the wind from Malaya, like water, give pleasure, made fragrant by
union with fresh flowers of the trumpet-flower tree ? The mahua,
stored with sweet juices hike a dish of honey, was filled with humnung by
the bees approaching Balls were arranged, 1 think, under the guise of
kadamba-flowers, to make practice of ball and bow by the God of Love
The vasanti-flower was made a well of juice for bee-travellers by Spring,
as 1f devoted to establishing water-supplies for the public The sindhu-
vira caused great stupor to travellers by its blossoms’ wealth of perfume
hard to restramm hke poison in the nose The bees wander fearlessly
like guards appomted over the campahas by the gardener of Spring
Spring showed a wealth of fine and superfine trees and plants, hike the
youth of men and women

Gazelle-eyed maidens began to gather flowers there as if eager to
give wealth to the great tirtha of Spring  “Since we bave become weapons
of Smara, what need of other weapons 7”’—as if with this 1dea, the amo-
rous women gathered flowers Her flowers having been gathered, pained
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by separation from them, the vasant? cned out, as it were, by bees hum-
mng 1 One maiden, when she had gathered jasmune, stopped as
she was going away, because her dress clung to 1t, as if restramned by the
jasufmc, saying, “Do not go elsewhere.” As one was gathering campaka,
she was stung on the petal-lip by a young bee flyng up as if from anger at
the breaking up of his shelter  One, with her creeper-arm raised, gathered
flowers very high together with the minds of young men who saw the
hollow of her arm Creepers looked hke living gatherers of flowers, with
hands that were masters of clusters of fresh flowers The trees locked as
if they bore women as fruit, with woren chnging to each branch from
the desire to gather flowers

One man made a body-ornament for his sweet-heart from jasmine
flowers that he himself had gathered, which resembled a wreath of pearls
One filled s sweetheart’s coil of hair with full-blown flowers with his
own hand, like a quuver of the God of Love One satisfied lus beloved
by giving a wreath, resembling the rainbow, woven by himself from five-
coloured flowers One gracefully caught in his hands a ball of flowers
thrown by his sweet-heart, hke a servant a gratuity Gazelle-eyed
maidens gomng to and fro from the motion of the swings kicked the tree-
tops as if they were gwlty husbands One bride, seated in a swing,
endured blows from creepers from her women friends who asked her
husband’s name, her mouth sealed from modesty One man who was
seated with a timid-eyed maiden opposite, swung the swing very hard
from the desire for a close embrace with her Young men engaged in
the sport of swinging the swings on every branch looked like monkeys
on the garden-trees

While the citizens were playing there in this way, the Master thought,
“Is there such sport anywhere else 7 Then by clairvoyant knowledge
the Master knew the very hughest pleasure of heaven and that pleasure
of Anuttara heaven formerly enjoyed by himself His bonds of delusion
dropping away, again he reflected thus “Alas ' these people, overcome
by sense-objects, do not know their own good Ah! 1n this well of
samsara, jivas from their karma perform actions that are nothing more
than coming and going like a jar on a water-wheel Alas ! alas ! for
creatures whose munds are blinded by deluston this birth always passes 1n
vam like the night for those asleep  Love, hate and delusion cut down
peoples’ dharma at the root, even though 1t 1s shooting up, like rats a
tree  Ah ' anger 15 made to grow by the foolish like a banyan-tree
which will entirely consume even its own cultivator Men mounted on
conceit consider nothing, like elephant-drivers mounted on elephants
crossing a boundary Ewil-hearted creatures do not abandon decert which
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always causes trouble like the seed-vessel of the kapikacchi Even a
spotless collection of virtues 1s spoiled by greed alone, like mulk by
sour gruel, or a white cloth by collyrum So long as the four passions
close at hand watch like guards 1n the prison of worldly existence, whence
will moksa come to men ? Persons, engaged 1n the embraces of women,
as if afflicted by bhuitas do not know themselves completely ruined.
The ntoxication of oneself by oneself 1s produced by various kinds of
food for the sake of worthless things, like the cure of a lion by herbs
Saying, “This 1s fragrant , this 1s fragrant Which shall I chose 7 a
greedy fool, wandering like 2 bee, never takes pleasure People deceive
themselves by material objects such as beautiful women, pleasant for
the moment, alas! lke a child by its play-things Their ears given to
the sounds of flutes, lutes, etc , they are torn away from their own good,
Iike one who wishes to sleep from meditation on the $astras At the same
time the consclousness of creatures, alas ! alas | 15 bewildered by these
sense-objects all together, as if by wind, bile and phlegm that have be-
come very strong

While 1n this way the Supreme Lord’s mind was woven with the
threads of continuity of disgust with samsara, then the Lokantika-gods
who have nine sub-divisions—Sarasvatas, Adityas, Vahms, Arunas,
Gardatoyas, Tusitas, Avyabadhas, Maruts and Rigtas, living at the end of
Brahmmaloka, having additional ornaments made by folded hands hke
lotus-buds on their heads, came to the feet of the Lord of the World
They spoke as follows ‘O you who have lotus-feet sunk 1n the water
of light from the crest-jewels of Sakra, O light for the path of moksa
lost 1n Bharataksetra, just as the first laws for the people have been estab-
lished, O Lord, ikewise cstablish a dharmatirtha Remember your own
task 7 After making this request to the Lord, the gods went to their
respective abodes 1n the Brahmmaloka The Master also went at once to
his own palace from the garden Nandana with the desire to be a wandening
mendicant

Reprinted from the translation of Trisastisalakapurusa-
carita by Helen M Johnson, Vol 1, Baroda, 1931,
pp 156-160 Courtesy Onental Institute, Baroda.



PARISISTAPARVAN

The Sthaviravalicariig1 e , the Lives of the Jaina Patriarchs,
by Hemacandra s, as its other and more frequently used
title Paribigtaparvan indicates, the Appendix or continua-
tion of the same author’s great work, the Trisastisalaka-
purusacarita 1t 1s divided 1nto 13 cantos, containing about
3500 slokas

The Sthavirgvalicarita 1s a legendary history of the
patnarchs from Jambu down to Vajrasena, 1e, a series
of historical legends about them, arranged m chronological
order

Many have written works on the sixtythree Salakapurugsas
down to the mrvana of Mahavira But only two authors
have continued the history of the Jaina church beyond
that pont, viz, (1) Hemacandra in the Praifistaparvan
and (2) Bhadresvara in the last part of the Kathavali, a
huge work 1n Prakrit prose Bhadresvara’s work though
earller and gomg beyond the contents of Hemacandra’s
work has few literary merits, while Hemacandra’s 1s written
in fluent Sanskrit verse and elegant kavya style



STHAVIRAVALICARITA OF
HEMACANDRA

HerMANN JAacoR!

The Sthaviravalicarita 1s a legendary history of the patmarchs from
Jambu down to Varjasena, 1 ¢, a series of historical legends about them,
arranged mm chronological order Here two questions may be raised,
(1) which were the sources that furmished Hemacandra with the matenals
for the narrative, (2) can the historical foundation of the legendary hs-
tory of the patriarchs be established on the independent evidence ?

1 The Sources of the Sthaviravalicarita

What 1 have to say on thus head, I almost entirely owe to my friend
Prof E Leumann But before entering on the detailed analysis of
the Sthaviravalicarita, I premuse a brief survey of the literary works on
which 1t 1s based

Religious teachers were wont to enliven their sermons, and to 1illus-
trate therr doctrines, by apologues and legends When reduced to
wniting such tales gave rise to what may be called the Kathanaka literature,
part of which formed the stories of the patriarchs and other famous per-
sons, believed to have contributed to the development of the church after
Mahavira’s mrvana These stories are scarcely ever alluded to in the
Sutra itself, but frequently in the Nuryuktr belonging to it There are
ten Sitras to which Bhadrabahu, 2 late namesake of the sixth patriarch,
has written Niryukus, 1 e, systematical expositions of the subject of the
Sutra to which they belong The Niryukns frequently mention the
stories mn question, but as a rule offer but a mere summary or a few details
of them, while the teacher 1s supposed to be well acquamnted with them
A more detailed account of the stones 15 contamed n the Prakrit com-
mentraies on the Satras and Niryukns called Cirnis, and a still further
developed account of the same 1n the Tikas which explamn the Niryukuis
and freely make use of the text of the Carnis Hemacandra has laid un-
der contribution chiefly Haribhadra’s Ttka on the Avasyaka Sitra, and
1n a less degree, that on the Dasavatkahka S@tra by the same author
Somewhat different 1s the literary aspect in the Nisitha, Kalpa, Vyava-
hira and Visesavasyaka-Stitras To these Sitras also belong Cirnis,
which, however, are very voluminous works, written 1n garhas and shorter
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Bhasyas by mndividual authors
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Leaving the last named works out of

account, 1t can be said that there are practically four layers of the Karha-
naka iterature (1) Sutras, (2) Niryukis, (3) Cuirnis and (4) Tikas.

The dates within which the Kathanaka literature has been developed,

can be fixed almost with certitude

For the beginning of that period 1s

marked by the Niryuktis (1st century A D ) and the end by Haribhadra’s
Ttka (8th century AD)

Bestdes the Curnts and Tikas Hemacandra drew upon the Vasudeva-
hindr, 2 huge work in Praknt prose about Vasudeva, Krsna, etc The
date of Vasudevahind: 1s mot known At any rate it cannot be Jater than
the sixth century A D

I now proceed to reproduce, mn tabular form, Prof Leumann’s
analysis of the contents of the Sthaviravalicarita with reference to the
sources drawn upon by Hemacandra

I 46-89
90-258

286-469
267-285,
N 1-165

166-190
191-222
224-311
315-354
720-745
11T 214-275
vV  1.107

V1 5-21

2241

42-183
184-230

231-251

VII  1-137

(Prasannacandra) Vasudevahi di, X

(Valkalacarm) Vasud X1, (both stories m Avasyaka
Ciirm, VI, 161, 3 and Avasyaka, X, 80

{(Vidyunmahn) Vasud , X1

470-473 (Anadrta) Vasud , X

(Jambusvamivivaha) Hemacandra’s much enlarged
narrative 1s based on parts of the introduction of Vasud
(Prabhavacauragama) Vasud

(1 Madhubindupurusakatha) Vasud, 1V

(2 Kuveradattakatha) Vasud, VI

(3 Mahesvaradattakatha) Vasud , VIII

(11 Siajatuvanarakatha) Vasud, I1]

(19 Lahtangakatha) Vasud ,V

(Prabhavadevatva, Sayyambhavacarita) Dasavarkalika
Niryukti (14f and 438f), and Hanbhadra’s Tika on it

(Bhadrabahusisyacatustayavrttanta) Uttaradhyayana
Kathanaka, 11, 7
(Pataliputrapravesa, beginming)  Avaéyaka Kathanaka,

XVII, 19,27

(Anmkaputrakatha) Av Karha , XVII, 11, 28
(Pataliputrapravesa, end, Udaimarakakatha) Av Katha ,
XvIy, 11, 29

(Nandarajyalabha) Av Karhi , XVII, 11, 30
(Kalpakamatya) Av Karha , XVIL, 11, 31
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Vil 1-108

109-168
170-192

194-376

377414,
IX 113,
14-54

55-76
77-110
1-35
1-22
23-38,

X
XI

39-54
83-102
103-123
124-126
128-177
XII 1-68,
XHI 1200
X1l 69-9

24

(Sakat;lamarana, Sthulabhadradiksa) Av. Katha , X V11,
11, 3

(Sthulabhadravratacarya) Av Katha , XVII, 11, 33
(Sthulabhadravratacarya, concluded) . Av Katha , XVII,
11,34 and Av, IX, 58,11
(Canakya-Candraguptakatha)
Niry , IX, 64, 38 VIII, 149, 2
415-435, 436-445, 446-469 and
14-54 Of these seven stories many details can be traced 1n
the Avasyaka, Uttaradhyayana and other Kathanakas.
(Asokasrikunalakatha, Sampratyanmarajyaprapt) Cairni
and Bhasya of Kalpa and Nisitha Sitras
(Sthulabhadrapurvagrahana) Av Karha , XVII, 11, 35
(Bhadrabahusvargagamana) Av Karha , XVI, 11, 36
(Dhanadevakatha)

Av Katha

55-82 (Sampratirajacarita)
kalpa and Nisitha Sutras
from the same source
from the same source
from the same source
(Aryamahagirisvargagamana) Av Katha
(Avantisukumalanalimgulmagamana) Av Katha
100-388 and

Av Katha , VIII, 41-49

Av Katha , 1X, 48

Ctrnt and Tika on Av,

Cuarni and Bhagya of Brhat-

The preceding table shows, at a glance, that the substance of Hema-

candra’s Sthaviravalwarita 1s almost entirely derived from old sources
Of some stories, however, the original version has not yet been found,
¢ 8., of the tales 4, 8-10, 12-17 1n Cantos Il and 11T , Prof Leumann is of
opinion that the report of Jambu’s ordmation 1n 111, 276-292, and of his
struction by Sudharman 1n 1V, 1-61 has freely been invented by Hema-
candra This may also be true with regard to some munor details and the
matter of single verses But, on the whole, his narrative 1s a faithful
representation of the originals, and may be compared with them almost
verse by verse

The 1dea of constructing a continuous history of the patnarchs by
combining the Kathanakas about them was probably suggested by the
Carnt of the Avasyaka itself. For the Kathanakas related in dv VIII,
41-49 present one complete period, viz, that of Vajra, Aryaraksita,
Phalguraksita and Vajrasena, the subject of Sthaviravalicarita, XII
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and XII. Following up this precedent the next step was no doubt to
collect and put together the Kathinakas of the remaimng periods
from Jambu down to Vayra The collection of the matenials for the
whole history of the patnarchates was achieved, probably for the first
time, by Bhadresvara

Bhadresvara’s work has few literary merits It 1s scarcely more than
a collection of disconnected materials for the history of the Svetambara
church, culled from the ample literature of Carnis and Tikas The
Kahavali compares unfavourably with the Sthaviravalicarita by Hema-
candra which reads like a connected history of the patrarchate
from Jambu down to Vajrasena, told in fluent Sanskrit verses and spirited
kavya style No wonder that it superseded the older work to such a
degree that for a long time the Kathavali seemed to be lost, 1l but Jately
one single manuscript was brought to light

2. Independent Testimony  The Theravalis

Though the stories of the patriarchs whose sources have been traced
are, on the face of 1t, incredible legends, still they may contain some
grains of historical truth  There can be little doubt about the historical
character of the patnarchs of whom those stories are told, and of the
order of their succession For both points are borne out by the ancient
Theravalis of the Svetambaras which 1t will now be our task to examine
more closely

There are two classes of Thergvalis (1) that of the Nandr and Avasyaka
Sttras, (2) those of Kalpa Sutra (Sthaviravali) They are in perfect
agreement down to Mahagirs and Suhastin, the pair of patnarchs m the
eighth generation after Mahavira At that point the succession diverges
m two lines, one starts from Mahagiri, the other from Suhastin , the
first 15 recorded 1n Nand: and Avasyaka Sutras, the second in the Kalpa
Sitra  Both lines are of course entircly independent of each other, and
have no member in common! Almost all theras who figure 1n the
ancient Kathanakas belong to the hine of Suhastin

We shall now inquire into the line of Suhastin The Kalpa-siitra
gwves two redactions of the list, (1) a short one (samkhutavayana) and (2)

1 An apparent exception are the four theras Dhamma, Bhaddagutta, Vaira and
Rakkhiya who belong to the Suhastin hine, but 1n the Nandi Suira 31 32 are mcluded
1n the Mahagiri-lme  However, the verses in question are an mterpolation as Prof
Leumann has proved, see Z D M G, vol XXXVII, p. 498
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a detailed one (wttharavayani)  Both hists begin with the 5th patriarch
Yasobhadra and are 1n perfect agreement down to the 13th patriarch
Vajra and his disciple Vajrasena 2 For the readers’ convemience [
subjoin the hist of those patmarchates

V  Yasobhadra

VI Bhadrabahu and Sambhutavyaya
ViI Sthulabhadra
VII. Mahagir1 and Suhastin

IX Susthita-Supratibuddha

X. Indradinna

XI Dinna
XII. Simhagm
XIlI Vajyra

In the shorter redaction nothing but the names of the patnarchs
and their gotras are given, while the detailed redaction also enumerates
the disciples of cach patriarch, and mentions, 1n therr proper places,
the ganas, $akhas, and kulas oniginated by them These details are pre-
sumably based on a faithful tradition The historical character of at
least some of them has been established by a brilliant discovery of G
Buehler 2 He succeeded n 1dentifying the names of 4 ganas, 8 sakhas,
and 13 kulas, occuring 1n Mathura mscriptions of the Kankali mound,
with such as mentioned 1n our Theravali and they belong to the disciples of
the eighth, ninth, and eleventh patriarchs Suhastin, Susthita and Suprati-
buddha and Dinna It 18 worthy of note that all the ganas and kulas,
and 4 of the 8 gkhas mentioned above occur also in the gathas quoted
m the Theraval: , no doubt as evidence of 1ts statements *“The part of
the Sthviravali which we can now control”, says Prof Buehler, “proves to
contain an on the whole trustworthy account of the development of the
Svetambara branch of the Jainas, which shows only such accidental mis-
takes and omussions as may be expected to occur in a late redaction of
an oral tradition ”

Buehler’s discovery has proved that the part of the longer list (viz-
tharavayana) which contains the above mentioned details, 1s based on
some trustworthy tradition , rehiable documents, however, seem to be
only the githas quoted in it  Whether the list 1self deserves the same
credit 15 open to grave doubt. For no inscription ever mentions the

% In the short concluding part of the lists there 1s some disagreement and con-
fusion which, however, need not detain us, as we are concerned here with their
main part only

% See his papersin WZ K M, vol 23, Epigraphia Indica, vol 12



24 JAIN JOURNAL

patriarch for the time being, our knowledge of them and ther
succession as exhibited 1n the Theravalt entirely rests on tradiion A
comparison of the dates in the Theravali with those of other writings
will enable us to gauge the value of the former Such a means of check-
g somehow the tradition of the Theravali 1s furmushed by the record of
schisms (nthnavas), which 1s epttomised in the usual form n the Avasyaka
Niryukn, Vi1, 56-1004, and fully narrated by Harbhadra in the Tika
on the Avasyaka Sutra, and by Sant1 Suni m the Tika ‘Sisyahita’ on the
Utiaradhyayana Sutra (111,9) Our mquiry will be concerned with the
four schisms 4-5, of which the relevant details, viz, name of the here-
siarch, his date and scholastic pedigree, may be stated as follows .

4th schism 229 AV, Asamuita, disciple of Kodima, disciple of
Mabhagin

S5th schism 228 A V, Ganga, disciple of Dhanagutta, disciple of
Mahagini

7th schism 584 AV, Gotthamahila, dwiciple of Apa-Rakkhiya
(Raksita was not the then patriarch, but Vajra who
had instructed him 1n the pirvas The schism arose
after the death of Raksita, and, a fortiors, of his
teacher Vajra The date of Vara’s death 1s not
recorded, yet being required for the chronological
calculation below, 1 provisionally place it in 575
AV, which cannot be far wrong)

As the Nirpukti had been written between 584 and 609 AV, 1ty
author was no doubt well-informed of the events connected with the two
last schusms which had occurred not long before his own time Now
Rohagutta, the author of the 6th schism, being a prasigya of Suhastin,
the eighth patnarch, lived in the second generation after the latter, t ¢,
probably under the tenth patriarch Accordingly between him and
Bhadrabahu (6th patriarch), there intervened four patnarchates And
as Bhadrabahu died 1n 170 A V , and Rohagupta was living in 544 AV,
the intermediate four patriarchates should have lasted 374 years | This
mterval yields an average length of each patriarchate, i this period,
of about 94 years ! This 1s quite absurd  On the other hand, the in-
terval of 40 years between the last two schisms covers, tn the Theravali,
four patriarchates, each of an average duration of no more than ten
years, a result which errs 1n an opposite sense from the preceding one

¢ ‘Die alten Berichte von den Schismen der Janas’ by Prof Leumann, n
Indivche Studien, vo! 1F,p 91 ¥
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In order to compensate somehow both errors, we may calculate the ap-
proximate interval between the death of Bhadrabahu (170 A V )and that
of Vayyra (575 A V), viz , 405 years, which contams seven patriarchates
The average length of each patnarchate thus would be nearly 58 years,
which 1s decidedly far too long to be admitted The true average may
be estimated at about 30 years, for the six patnarchates from Sudharman
down to Bhadrabahu lasted 170 years, which divided by 6, makes an
average of 28 years To sum up 1f we base our inquiry on the well-
estabhished dates of the schusms, we arrive at the conclusion that the
list of theras 1s imperfectly handed down , there must have been far more
theras than are contamned m the Theravali

One fundamental fault vitiating the early records of the Jainas 1s
the confusion prevailing in their system of chronology An error con-
tingent thereon appears in the account of the schisms

As entered 1n the table of the schisms, the 4th and 5th heresiarchs,
Asamutta and Ganga, were disciples of Kodima and Dhanagutta, who
themselves were disciples of Mahagin , and the 6th heresiarch Roha-
gutta was a disciple of Striguttas, disciple of Suhastin  The latter and
Mahagiri were contemporaries, being partners tn the eighth patriarchate
Therefore, these three heressarchs, being praisvas of Mahagiri and
Suhastin, must also have been contemporaneous or nearly so  Never-
theless the 4th and 5th schwms are placed in 220 and 228 A V, and the
6th schism 1n 544 AV Between the first two dates and the third there
15 a difference of about three centuries, though the events to which both
set of dates refers are separated from each other by less than as many
decades It is hard to believe that there should ever have been Vira-era
which contained the enormous error just pownted out Yet there 1s a
parallel case which proves that such a4 wrong Vira-era had actually been
in use during the early centuries of the Christian era

® In the Theravali Chaluga Rohaguita figures as a disciple of Mahagin
But this 1s apparently a mustake For i1f he had becn a disciple of Mahagiri, he
would have been the senior of Asamitta and Ganga who were but disciples of
Mahagirr’s disciples, and this would not have been the 6th but the 4th schism
Here then the Niryukti deserves preference before the Theravali The author of the
Niryukt: belonged to the line of Suhastin, and had no doubt first-hand nformation
about its history, while about all that concerned Mahagin and his lne he
could but reproduce the statements of alien sources This difference accounts for
the fact that the 6th schism refers to the current era of Mahavira, but those of the
4th and 5th to a greatly erroneous one

Adapted from Introduction, H Jacob,
Sthavwravalicarita, Calcutta, 1932



PRAMANAMIMANSA

From the 1introduction of the first sitra, we learn that
Pramanamimansi was to consist of 5 adhyayas, no doubt,
on the model of Gautama’s Nyaya-siitra, but only a fragment
of this work has been recovered which extends upto the end
of the first ghmaka of the second adhyaya Either Hemacandra
did not live to fimsh the work, or the remaining portion
still awasts discovery, if 1t 1s not destroyed As 1t 15, we
have 100 sirras and the commentary on them preserved
for us

Thus work or the fragment thereof 1s interesting from many
points of view It shows Hemacandra as a great logician
and master of Darsgnas The work 1s characterised by his
usual lucidity and preciston



PRAMANAMIMANSA AND
HEMACANDRA

SATKARI MOOKHERIEE AND NATHMAL TATIA

The Pramanamiminsa of Hemacandra occupies an important posi-
tion i the philosophical Ihterature of India in general and 1n the Jaina
phitosophical literature 1n particular It 1s a standard text-book 1n Jana
logic and epistemology which every student of Jaina philosophy has got
to study It 15 quite natural that Hemacandra is deeply indebted to the
previous writers both of Jamna and non-Jaina schools and a fastidious
critic will find in Hemdcandra's texts reproduction of ipissima verba as
well as of thoughts of previous writing sometimes acknowledged and
sometimes without explicit acknowledgement But this need not detract
from the ments of the work since Indian writers do not make a fetish of
origmality either of thought or language, and they make no scruple of
inserting the agruments of predecessors even m their own language
provided the views expressed therein accord with their phil osophical
position The wrungs of predecessors are looked upon as public
property and they are used with perfect freedom and impunity
It 18 absolutely plam that authors ke Hemacandra with theirr extra-
ordinary command of the Sansknt idiom could with the least
difficulty express these thoughts in their own language and pass them
off as their own ongmal production But the fact that these authors
with theirr uncommon felicity of verbal expression did not stop to
such tactics 1s symptomatic of a profound trait of Indian charac-
ter 1n the past ages It shows that they were more 1nterested in the views
which they regarded as sound exponents of truth than mn their personal
triumph And as far the reproduction of the very hnguistic expressions
or the manner of delivery it can be accounted for by the hypothesis that
they thought them to be unexceptionable forms of expression which re-
qured no improvement or varation for being more effective or impressive
We therefore take the earliest opportunity of sounding a warning aganst
the apphcation of tests of recent critictsm tn the assessment of the value
of an ancient philosophical work

As regards the onginality of thought which 1s so highly prased 1n
Europe and i the modern unversities of India our ancient writers did
pot set an mordinate value on 1t It was as much a matter of minor 1m-
portance with them as originality of verbal expression A serious work
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on philosophical topic did not held an isolated position 1n India It
was rather a hink 1n the expanding chamn of philosophical speculations
and what was the object of serious concern was fidelity to the fundamentals
of the shcool, and originahty was more or less suspect with the adherent
of the system as rather furnishing a pitfall for error or musconception
We must not therefore, expect either oniginahty of expression or of thought
in the sense of an abrupt departure from the fundamental tenets which
give the school a stamp of distinctive individuality What then should
be the criteria of our judgement of the claim of a new book on our atten-
tion ? In other words, what are the grounds for believing a book to be
worthy of our study and attention ? Apgain, what justification would
there be for the writing of a book when 1t does not and can not lay claim
to establish a new conclusion or to throw new light on the problems that
have exercised the human mind ? To make 1t more precise and to press
the question home on the 1ssue at hand we may ask why did
Hemacandra compose his work and what was his purpose 1if he could
not establish an original thess ?

It 15 an undemable fact that Hemacandra 1s one of the later writers,
if not the latest of the medieval period on Jaina philosophy Hemacandra
was preceded by a galaxy of talented writers on Jaina logic, the foremost
of whom are Akalanka, Vidyanandi and Prabhacandra of the Digambara
school and Siddhasena, Divakara, Hanbhadra, Siddhars: and Abhaya-
deva of the Svetambara school  He had 1n Vadi Deva Suri, the author of
the encyclopaedic work Syadvada-ratnikara, a hving contemporary All
of them write on Jamna logic and epistemology and there 1s scarcely any
topic or problem which has not been discussed throughly in their works
This being the situation there scarcely seems to be any necessity of writing
a book on the above ines  What was then the incentive for Hemacandra
to compose this work ? It 15 a fact that Hemacandra had very lttle
scope for making 4 new contribution But the previous writings were
extremely elaborate and not at all calculated to satisfy the needs of
average students It would take years of extraordinary labour to make a
study of these works and there again 15 every possibility for missing the
forest in the trees 1t was necessary that there should be a work which
would not degenerate wto a compendious manual and at the same time
would embody the solid results achieved by the previous thinkers The
Pramanamimansa 1s not a learned work as the Syadvada-ratmzkara or
the works of Prabhacandra But the Syadvada-ratnahara 1s encyclopaedic
both 1n size and scope and nspite of 1ts wonderfully lucid and elegant
treatment bound to remain a scaled book to the majonty of students
And as regards Prabhacandra’s works, they are hterally formidable
for thewr abstruse array of agruments and their fobidding language
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which has neither grace nor Iterary charm  The Prananamimansa is
written on the same pattern of s#itra and commentary as the celebrated
work of Vadi Deva Sunn  But 1t compares favourably with the latter
that it avoids the unremituing elaboration of arguments and prolxity
of expresstons which have stood 1n the way of its popularity It contains
all the arguments that are necessary to elucidate a problem and the range
of information 1s not substantially inferior to that of the more ambitious
works referred to above It would satisfy the cnitic in the words of
Jayanta Bhatta who frankly avowed that he had no origmnal theory of
his own to offer to the readers and his purpose for wrniting the work was
to give a rounded exposition and treatment which would satisfy the
needs of the average run of students who would learn all that was
essential without unnecessary exertion

It 15 not to be expected that Hemacandra’s work can be understood
independently of the aid of a teacher Hemacandra did not sacrnfice
matter for that would involve injustice both to the subject-matter and to
the students But he had to compress his information within a lrmit so
that it would not frighten the young learners by its sheer bulk The resuit
has been that Hemacandra 1s rather terse and more suggestive than ex-
pressive It 1s an ideal text-book and inspite of its truncated character all
the relevant problems of logic and epistemnlogy have received an adequate
treatment 1n 1t It 1s absolutely clear that a student of Jana logic and
epistemology will derive a comprehensive knowledge of the subject from
the study of thus work  The popularty of this book 1s due to its
comprchensive character alone

The Pramanamimansd 15 most probably the last work of Hema-
candra and from all available manuscripts of the work which end
abruptly m the same place it 1s evident that he could not finush st
Whatever mught be the reason, the book remains incomplete ltisa
great loss that we do not get the entire book which was in the
contemplation of the author

Reprinted from the ¢‘Preaface’, Pramana-
mimansa, A Critiqgue of Organ of Knowledge
Satkart Mookherjee and Nathmal Tatia
Courtesy Bharati Mahavidyalaya, Calcutta



VITARAGASTOTRA
AYOGAVYAVACCHEDIKA
ANYAYOGAVYAVACCHEDIKA

The Virarigastotra consists of about 186 verses m praise
of the Dispassionate, te, Mahavira, divided mto 20
bymns These twenty hymns are referred to 1n the
Mohargja-parajaya by Yasopala, a contemporary of
Hemacandra, as twenty divine pills (divya-gulikas)

Bestdes Vitaragastotra, Hemacandra wrote two well-
known Dvatrimsikas, the Ayogavyavacchedika and the
Anyayagavyavacchedikd, both 1n praise of Lord Mahavira
In the former work he disapproved the allegation that
Jamism was wrong and n the latter he countered the
claims of other systems to be night

At a later period the Anyayogavyavacchedika formed the
basis of Mallisena’s famous treatise on Jaina philosophy,
Svadvadamariari

These poems, inspite of therr philosophical preoccupation,
are genuine devotional lyrics pulsating deep with reverence

for the Master and at the same time rising to a real poetic
magnificence



A BIRD’S-EYE VIEW OF ANYA-
YOGAVYAVACCHEDADVATRIMSIKA
AND SYADVADAMANJARI

A B DHruva

LI Introductory

St I This contains the characterisation of the last Tirthankara
Lord Mahavira as an 1deal teacher possessed of (1) Excellence of Wis-
dom, (2) Excellence 1n freedom from all evils or passions, (3)Excellence
of a teacher and (4) Excellence consisting in the fact that he has deserved
and received worship from all beings, gods as well as men

St Il Of the mnumerable qualities of the Master, the one which will
engage attention of the author is his yathdrthavida, 1 e, hus philosophy
which 1s true to facts, that 18 to say, the many-sidedness of Truth or
Reality

St III The author implores all readers, Jaina as well as non-
Jana, to ponder upon the truth of Jaina philosophy which emerges out
of the exanunation of the parual truths of other systems

IV-1X  Criticism of Vartesika System

St IV First, of 1its doctrine of samanya and wisega The Jama
view on the point 1s that things are by themselves coordinated with things
of their own class and differenttated from things of other classes, and
consequently there 15 no need to assume, as the Vaisegikas do, the two
hypothetical relatives sgmanya and vifesa This, besides being a gratu-
tous assumption, according to the Jaina view, involves the absurdity of
making two such contradictory things as samanya and vifega reside in
one and the same thing, unless you reconcile them 1n the Jaina manner by
regarding them as two relative aspects only of one and the same thing

St V All things including dipa and zkasa (generally believed to
be amitya and mizya respectively) are subject to the law of syadvada, that
18 to say, a dipa which 1s regarded as an examplar of amitya things 1s also
nmitya and zkasa which 1s regarded as a type of mizpa things 18 also anitya
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All reality, according to Jamas s both mtya and anitya, although from
different pomts of view, so that there 1s no logical contradiction. The Jana
rejects the defimtion of mirya which 1s generally given by other schools,
viz , apracyutdnutpattisthurakaripam mtyam, which means absolute
changelessness He defines 1t thus radbhavavyam nityam (dhrovyayuktam)
1e, mtya 1s that which continues to exist mspite of utpada and vinasa.
To what would utpada and vinzia belong, argues the Jama, if nothing
continue ? Therefore a continuous reahty, he says, must be posited for
the very possibility of utpada and vnate In fact, says the Jaina, modes
and substance 1e, change and permanence exist together neither 1s
possible without the other

Note that the Jama differs equally from (1) those who held that all
1s eternal, (2) those who held that all 1s evanescent and also from (3)
those who hold that some things are eternal and some evanescent Ac-
cording to hum all things are both eternal and evanescent although from
different pomnts of view In a way, says the Jaina, even the Vaisesika
absolutist admits without being aware of 1t, that prthve is both miya and
amtya, that citra-riapa 1s a conglomeration of several mutually exclusive
riipas whnch belongs to a single whole substance, that things are supposed
to be kalantarasthayi, 1 e , enduring for a certarn limited length of time

St VI The doctrine of Nyaya-Vaiiesika regarding the existence
and nature of God 1s criticised  God according to this school 1s

(1) Maker of the world,

(2) one,

(3) all-pervading by his presence and knowledge, 1 e, ubiquitous
and omniscient,

(4) 1ndependent and

(5) eternal

(1) That the God 1s the maker of the world 15 criticised by the author
mainly on two grounds First, that the anyming 1s precluded by pratyaksa
which defimitely bears witness to the fact that these things (earth, moun-
tain, etc ) have no maker Secondly, in the cases in which we have ob-
served making, the making belongs to persons with a body If to escape
the difficulty you say that he can put ona body through hus infinite power
or that he may possess it owing to our own adrsta, 1t 18 a graturtous
assumption which amounts to begging the question

(2) He 1s one For, the world 1s one consistant whole and not a
congeries of several conflicting forces, since 1t 15 a cosmos and not a
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chaos To this the Jama rephies - Not necessarly so For many
may cooperate to produce a single result, e.g, the bees that make
their hive,

(3) Since his making takes place in all parts of the universe, he
must be supposed to be everywhere and he must be also all-knowmng  If
he 1s everywhere, he, says the Jana, absorbs everything 1nto his own self
leaving nothmng to exist outside 1t If he knows everything he knows,
we suppose, even hell and knowledge in his case being direct experience,
he 1s supposed to experience hell

The Jaina continues, we may agree that certain souls are all-knowing,
in which case, God would be one of such souls, that 1s to say, he would
be on a par with emancipated souls ‘“‘But mark™, says Mallisensa, the
commentator revising his position, “that knowledge does not actually
travel from the knower to the known, and therefore, ominscience does
not necessanlly involve ommpresence Moreover, what 1s the proof of
his ommscience ?—he asks It cannot be pratyaksa unless we ourselves
are ommnscient or become so 1n process 1t cannot be ahumana, for you
cannot argue from the finite to infinite It cannot be arthaparn, that 1s, a
hypothesis or assumption necessary for explaimng the wonderful vanety
and richness of the world For, the adrsra of living beings including the
vegetable kingdom will explain one part of it and the remammng part
which belongs to the inammate kingdom may well be existing eternally
<0 and eventually become the object of the joys and sorrows of the sentrent
beings It cannot be $abda or the authoritative text of the sacred scrip-
tures for, the scriptures on which you rely are full of contradictions

(4) By the very nature of the case he 1s said to be independent
Then why does he create a world so full of misery and 1nequalities unless
he 15 wantonly cruel and unjust  If musery 15 pumishment for a foul
deed and 1nequality 1s due to our varying karmans, this hypothesis of
karma will suffice to explain everything and God will be superfluous

(5) Hes said to be eternal  If so, he should be eternally active, or
eternally mnactive In the former case, his work would at no point be
fimshed and so nothing could be ever accomplished In the latter
case, nothing could ever begin Moreover, how could he have cternally
conflicting natures viz,, making and unmaking at the same tume.

St VII Next doctrine of the Vaitesikas to be criticised 1s that of
samavaya also called vrzs1 which 15 supposed to connect two absolutely
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disunct things, viz , dharma and dharmin, 1t 1tself being disunct from
both. Thas says the Jaina is contrary to all expenience We never perceive
three things, one binding the other two  Next, samaviya, 1t 18 said, 15
one, eternal and all-pervasive  If so the moment one thing penished, its
samaviya would perish and with 1t all things in the world to which

1t belonged

St VIII In this stanza three more doctrmes of the Vaifesikas
were criticised

(1) Satti (the highest samanya or umiversal) which is supposed to
reside not 1n all that exists, that 1s n all reals, but in certamn reais only
viz , dravya, guna and karma the remainng being deried the night  The
latter are samanya, vitesa and samaviya together with abhava, the latter
bemg added by commentators to Kanada’s list of categories

(2) Caitanya which one would expect to be regarded as the very
essence of Arman 15 treated by the Vaisesikas as an advertitious
(aupadmka) quality which comes temporarnly into Atman as a result of
the working of the machmery of cogmtion (jhana)

(3) Liberation of Afman 15 not a positive state of samwvir (cons-
ciousness) and gnanda (joy) but negative condition i which there 15 no
consciousness and no joy

St 1X The doctrine next exarmuned is that of the bibhutva of
Atman—that Atman 18 everywhere—a doctrine which on the face of 1t,
says the Jaina, 1s contrary to our experience For, all are agreed that a
thing must be where 1ts quality 1s found  Since the Vaisestkas held that
Atmans are many, 1f each of them 1s bibhu also as he believes, what a
wonderful clash and interpenetration of dtmans would ensue 1 may be
urged unless Atman was bibhu, how could the Atman draw to himslef the
particles for the body in which he has to dwell in the next ife  Or even
if he could, would not his body-sized Atman, as a consequence, be sava-
yava and therefore a kiryya just hike the body itself The Jaina, however,
1s prepared to accept the logical consequence The Jaina beheves that
Atman 15 savayava, s parmamun and does change from time to time
it may be asked n support of the bibhutva theory If Atman were body-
sized how could dtman enter the body ? For two marta thungs cannot
occupy the same space at the same ime  The Jana answers the objection

by denyng miirtarva in one sense (matenality) and affirming 1n another
(asarvagatatva)
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X Critiecism of Nyaya

St X (1) Pramana. Mallsena examunes and rejects the defimtion 1n
the Nyidya-bhasya by Vatsayana andnthe Nyayasira arthopalabhdhshetuh
pramanam and sgmyaganubhgvasadhanam pramanam In meither of the
two definitions, he says the essenttal fact that pramana 1s j#iana 1s brought
out Correct diefinition of pramana, says Mallisena, 18 svaparavyavasays
Jhanam pramanam

(2) Prameya Sarira etc are mcluded in Atman and are not required
to be separately mentioned Pretyabhiva and gpavarga are similarly
states of Atman A more fundamental objection 1s it 1s not a prameya
but pramaty

X1-X11  Criticism of Parvamimansa

St XI The author next criticises the defence of himsz as made by
certain Vedists To say that lmsa 15 veda-vihita and therefore, dharma-
hetu 1s to condemn the Veda He rejects the plea of the Vedists that
himsa though ordinarily a sin 15 not a sin when 1t 1s prescribed by the
Veda Mallisena condemns also the érzddha ceremony which was a great
occasion with the Vedist Brahmuns for slaughtering animals and eating
ammal food Lastly, Mallisena takes up the scholastic problem whether
Veda 1s to be regarded as paurugeya or apatiruseya

St X1 Next Mallisena examunes Parvarmimansa (that of a parti-
cular sect established by Kumarila Bhatta) Thus regarding the nature
of yigna The Jamna holds that jaana or consciousness has this dual
nature (1) It reveals itself and (2) reveals also the world of object He
rejects the view of Kumanla that jiiana itself 1s known by a process of
mmphcation (arthapatt) bemg mmplied 1n the fact of jAarata of the object,
which 1s its effect  With 1t he also rejects a similar theory of the Nyaya-
Vaitestkas who regards jfigna as anuvyavasiyagamyd, i ¢, known by a
further act of knowing directed upon the first fact of knowledge

XHI-XIV  Criticism of Vedanta or of that particular temet of the
school which has made it famous, viz , mayavada

St X1l Hemacandra's criticism of mayavada is smple (1) If maya
15, there 1s no advaita (2) If maya 18 not, how will there be this world,
which 1t sought to account for by assuming maya Moreover, to say that
somethung 1s maya (false) and that 1t serves to account for the world is a



296 JAIN JOURNAL

contradiction For unless something exists how can it do the duty of
accounting for another thing ? Mallisena proceeds to elaborate the
cricism  He challenges the opponent to explain the meaning of mithya-
ripatva (1) If it means absolute non-existence 1t 1s accepting the position
of asatkhyan—which the Vedantist would not take of Jest 1t might expose
hum to the charge of bemng considered $unyavadin (Buddhist) (2) If
1t means mustake it 18 viparitakhyat: which too the Advaiust cannot adopt
as 1t mvolves two reals (3) If it means that 1t cannot be definstely charac-
terised by erther existent or non-existent, 1 e , anrvacya, explanation may
well be demanded as regards the meamung of amrvacyatva 1f amirvacyatva
=nthsvabhavatgh 1t will mvolve satkhyati or asatkhydti according as
svabhiva 10 nihsvabhavatva 1s taken to be bhdva or gbhava Agan, If
nihsvabhivatva=pratityagocaratva, how can such a word (prapafica) be
even talked about Moreover, 1t will be inconsistent with the hetn
prativamanatvad as pratityagocaratva mean apratityamanatva

Besides the whole argument 18 pratyaksa-badhira  Adopting a some
what different form of argument Mallisena makes out a prima facie case
for the Vedantin on the ground of pratyaksa, anumana and agama and
afterwards attacks each of them

St XIV  The problem of the reality of one or many, which js 1n-
volved 1n the Vedantin's position discussed under the preceding stanza
presents Itsell in another form  what do words samanva or vifesa ex-
press-—universal or particular, one or many? Some of Pirvamimansakas,
the Advaita Vedantists and Sankhyas are universalists and some of
them singulansts also  The Buddhists are particulanists and pluralsts
and the Vaisesikas and Naryayikas are both  According to the Jamna,
they are all partially ight  The first group of thinkers looks to the unity
of substance, the second confines their attention to its mantfold modes
or changes, the third considers both but treates them as separate self-
sufficient reaities Mallisena points out where each of them errs and
what aspect each of them has ignored The last school that of Nyaya-
Vaisesika comes nearest to the Jamna position , yet does not appreciate

the relativity of samanya and vitesa, the umiversal and the particular,
the one and the many

XV Crineism of Sankhya

St XV Mallisena first gives a summary of the Sinkhya system by
quoting from Sankhya-kartka and shows that 1t has gone wrong 1n the
madtter of the point mentioned by Hemacandra



APRIL, 1968 257

In the sankhya system

(1) Cit has nothung to do with knowldge of artha, to know
things being regarded as a function of buddhi  Buddhi is regarded as
Jada, and evolute of Prakrni and not a dharma of Cit or Purusa Here 1s
twofold offence agawnst truth says the critic  The function of Puruga
should be to know and buddh should be a dharma of Puruga and not a
product of Praktti

(2) Akaia and other bhsitas are said to have sprung from subtle
tanmatrgs viz , sabda, etc This 1s quite contrary to what we observe
Sabda, etc are the dharma or gunas of pafica-mahabhiitas and not the
germs of the latter

(3) Bandha and moksa, says Sankhya, do not really belong to
Purusa, he being free Then why so much ado about moksa-Sastra,
asks Mallisena

Mallisena next deals with certain minor details of the Sankhyg
system

XVI-XIX Criticism of Buddhism

St XVI Mallisena next crticises Buddhism, particularly Buddhist
Idealism

(1) The identity of pramana and phala (pramitt), according to the
Buddhists, does not bring an external object 1n touch with consciousness
or to be more accurate it does not make (external) realty an object of
(internal) knowledge , thus nothing enters mto consciousness from with-
out, the act of knowing being nothing but consciousness in every part

This position 1s criticised on the following grounds  The relation
between pramana and phala 1s a causal relation—which implies that the
two cannot be simultaneous, nor can the two be successive for causahity
1s not possible under such conditions Besides the causal relation 1s a4
relation and as such 1t imphes two correlatives, consctousness and some-
thing other than consclousness Mallisena criticises 1t on the ground that
no such make-shift can succeed in doing away with the necessity of re-
cognusing two nstead of one factor m the act of knowledge The Jaina
rejects at the same time the extreme dualism of the Nyaya-Vaiesika
school for the simple reason that pramana and phala (pranunt) both belong
to one and the same person so that their unuty in Atman somehow cannot
be denied altogether
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(@) Another favourable doctrine of the Buddhists is the ksana-
bhangavada—the doctrine of momentariness The main ground on which
it rests 1s that nothing can perish unless 1t 13 in 1ts nature to perish, which
means that perishibility 15 1ts nature and since the nature of a thing does
not depend upon anything other than the thing itself, perishibility
amounts to actual penishing The doctrine of kiangbhanga 1s 1ejected by
the Jaina on the ground that it 1s onesided, the aspect of permanence
(dhrauvya) has, as necessary as that of change, that 1s production (vtpada)
and destruction (nasa).

(3) Next 1s criicised Buddhist Realism It 1s not true that the
artha has to be real in order to be a karana of jiiana, for there can be
J8laynana even when there 15 no real jala but only mygatrsmka The
Buddhist Realist perhaps may argue that prakasaka (the revealer, jana)
imphes prakaSya (the revealed, artha)—prakita artha which 1s also the
cause of its prakasaka (jfiana) This argument 15 answered by citing
example of pradipa and ghata between which no causal relation exists
although one 1s prakasaka and the other prakasya  Further, 1t 1s point-
ed out that the cause need not be real, 1t may be ideal For example,
smrti 1s not caused by artha but jana (anubhva) and yet it 1s the very
breath of anumana-pramana

Taking up the second half of the stanza, Mallisena attacks the school
of Buddhist Idealism (vyianavada of Yogacara school) which asserts
that ideas (jianas) are the only reals, there beng no causal or corres-
ponding world of external reahty

St XVII The critic next proceeds to attack the §anyavada of the
Madhyamika school generally understood to mean the doctrine of ab-
solute and universdl emptiness or void In fact sunyavada, if 1t 1s to be
worthy of credence must be supported by pramana, which however
will mean negation of sanyavida

St XVII Next we have a criticism of the Buddhist kyanabhanga-
vada n its apphcation to the problem of Atman In the absence
of abiding Arman, says the cniuc, (1) there can be no moral retribution in
our hfe (2) Simularly there 1s no room for hberation (3) Evensuchan
ordinary psychological fact as smry (memory) becomes 1mpossible

St XIX The doctrine next criticised 1s that of vasang—a kind of
makeshift which 15 intended to do duty for the principle of permanance
which the Buddhist demes  All Indian philosophers are firm beleivers
of transmugratton and the Buddhist who demies the existence of the
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soul yet believes in transmigration has somehow to make 1t possible.
This he does by adopting the theory of vasana It 1s intended to ac-
count for the apparent continuity of our psychic experience not only
m our present life but also of the past and the future But the problem
which he has to face 1s that of reconciliation of visana with ksanabhanga
and the crnitic points out how the task 1s hopeless

In the first case nothing 1s gamed by the addition of vasand In
the second case it must either conform to the primciple of ksanabhanga
or not In the third case, the position becomes imposstble for 1t
must be either the one abheda or the other bheda Mallisena further
shows how vasana 15 not possible without a permanent something on
which 1t should rest

XX The Carvikas criticised

St XX The two principles of the Carvakas which are cnticised
are (1) that pratyksa 1s the only pramana not even anumana ,
(2) that there 1s no soul, beyond the physical body and consequently
there 1s no moral responsibihity and no life after death

The first 1s impunged on the followmg grounds As a result of
your doctrine we cannot be aware of the mind of other person as we
have evidently no pratyaksa or direct experience of it We cannot
classify our cognition as prgmana and apramana Moreover, we should
not forget that we call even pratyaksa a pramana on the strength of
our experience and generabsation from observed cases that i1s to say
our belief in the credibility of our senses rests on inference

The matenalistic view of the soul 1s condemned by showng that
the consctousness 1s not the product of bhitas

XXI-XXX Jaina Doctrine
St XXI. Nature of Realty Permanence and Change

The author asserts here the Jamna Doctrine—Reality 1s possessed
of utpada, vyaya and dhrauvya as against those who are obessed by the
phenomenon of the first and second and overlook the third (Buddhists)
and also those who contrariwise notice only the third and forget the
first two (Sankara Vedanusts) Uipadavyayadhrauvyayuktam Sat

St XXIU Realny Many-sided

Now another proposition m which it 1s set forth . anantadharms-
tmakamevatattvam  Truth has aumberless aspects
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St XXII1 Saptabhang:

The author here points out how one and the same thing may be
wviewed synthetically or analytically as one or as many—as one substance
or as many attnibutes or modes Thus fact has pressed in the famous

‘set of seven forms’ or saptabhangt

St XXIV No contradiction of the so-called opposites

The author now explains how the synthesis of opposites recom-
mended 1n the previous stanza does not mvolve any contradiction, inas-
much as the opposites are conditioned by upadhi—or are relative to them

St XXV No contradiction continued
Application of the principle to certain problems of philosophy

St XVI  Criicism of absolutely eternal and the absolutely transitory

Author shows how the arguments of the two sides destroy each
other with the result that the doctrine of syadvada emerges from their
mutual conflict

St XXV  Crinasm of Absolunism continued

Absolutists cannot solve the problem of sukha-duksa, punya-papa
and bandha-mokga

St XXVWUl Durnaya, naya and pramana

Author next refers to the Jama philosophy of durnaya, naya and
pramana (1) Durnaya 15 the mustake of partial truth for the whole truth
to the exclusion of the latter, (2) naya 1 the statement of partial
truths, without the recogmition that they are only partial and (3) pramana
15 the whole truth The commentator here sets forth the famous doc-
trine of nayas

The doctrine of naya or relativity of knowledge 1s the most re-
markable contribution of Jainism to philosophy It means that Reality
18 conveyed (from ni) to the mind differently from different points of
view or to make 1t from the other end, the mind approaches Reality
differently from different points of view

St XXIX The number of souls

The souls are divisible 1nto six kinds but their number 15 endless.
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St. XXX. The Doctrine of Syadvada all comprehensive and impartial.

The Jamna philosophy emerges as the whole truth from the mutual
conflicts of the several schools,

XXXI.XXXII Praise of the Lord Mahavira

The Dvatriméika closes as it began with the panegyric of the Tir-
thankara,

From the short summary of the contents, the reader wiil see what a
wide range of phisolophical topics has been covered in this work None
of the rival systems has been examined 1n 1ts entirety but only those tenets
have been selected for critictsm from each of the schools 1n which the
Jaina 15 really interested and these are some of the greatest problems of
religion and philosophy, such as the problem of the umversal and the
particular, the permanent and the changing, God, the one, omniscient
ommipotent and omniscient maker of the world, the sanctity of all life,
the state of the hiberated souls, the theory of knowledge, the nature of
reality, etc The examination, moreover, 18 not in the nature of rrrespon-
sible criticism (vitanda) but care has been taken to present the Jana
view and each of the points that has been considered, and m concluston,
a clear statement has been made of the Jamma doctrine of nazya and
syadvada, in our phrase, of the relativity of knowledge which 1s deter-
mined by the point of view from which Reality 1s approached For
this great achievement 1t 1s difficult to apportion credit between Hema-
candra, the author of Anyoyogavyavacchedtka and Mallisena, the writer
of Syadvadamawjari The former 15 a genwne devotional lyric, pulsat-
ing with reverence for the Master, and 15 at the same time a review of
some of the tenets of nival schools on which the Jaina sees reason to
differ Devotion and thought are here happily blended together in one
whole, and are expressed 1n such noble and dignified language that 1t
deserves to rank as a piece of literature no less than that of philosophy
To Mallisena belongs the credit of constructing a systematic work out
of the brief critical remarks which Hemacandra throws out at random
His knowledge of the different systems, however, 15 not equally deep
In some of the systems such as the Nyaya and Vatieyika he is evidently
well-read, while of others, such as the Vedanta he has touched only the
fringe  But on the whole, he has conducted the exammation of the
different systems with knowledge and mastery of detail, and that too, m
a wonderfully lucid style, which hifts his work from the position of a mere
parasitical commentary to that of an original work of independent value.

Adapted from Introduction, A. V
Dhruva, Syadvadamanjari, Bombay, 1933
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Prakrta Balubhasa Magadhi Vyakarana by Hemacandra
See Prakrra Vyakarana-Vytn (also called Prakasika) by
the same

Prakrta Dv)asraya-kavya (also called Kumarapala-carita) by Hemacandra
See Kumarapala-carita (also called Prakrta Dvyasraya-
kavya) and Dvyatraya-havya by Hemacandra Part 1I
— Vrttt by Pugnakalasa Gam
See Kumarapala-carita (also called Prakrta Dvyasraya-
kavya) and Dvyasraya-kavya by Hemacandra Part 11

Prakrta Viakarara (Adhyaya VI from the Sabdanulasana by Hema-
candra Sri Hemacandra-Sgri-sandarbhita  Siddha-Hema
Sabdanusasanasya  sitrapatha Mum-Sri- Yatindravyaya-
samsodhira  Srimad Rajendra Suryabhyudayarati, No 30

pp (1), 44, Title from the cover 18x13 cm
Jaina Prabhakara Press Ratlam, 1792 (1915) San 506(b)

— Prakrit Grammar of Hemacandra being the Eighth Chapter
of his Siddha-Hema Edijted with index of Words and
Roots and Notes by P L Vaidya Arhatmata Prabhakara

No 6
pp 8, 273, 72 21x14 cm
Hanuman Press Poona, 1928 San D 613

— Hemdcandra's Gramatik der Prakntsprachen (Stddha-Hema-
candram, Adhyaya VIII) mit kntischen und erlauternden
Aumerkungen herausgegeben von Richard Pischel

1 Theil (Text und Wort Verzeichniss)

pp xiv 235 (1) 24x15cm

11 Theil (Ubersetzung und Erlauteruhgen)

pp vi, 247(1) 24x15 cm

Buchhandlung des Waisenhauses Haile, 1877, 1880
San D 505
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— Vrtt1 (also called Prakdsika) by the same . Atha
Priketa Balabhdsa (Magadm) Vyakarana-prarambhah
PP (2), 94(2) 31x13 cm Oblong
Jnana Dipika Press : Bombay 1929 (1872) 1D15

—  Srimad Hemacandra-viracitam Apabhraméa bhagyaschaya-
sahitam Prakrta Vydkaranam Mum Sukhasagarena sam-
Sodhitam (the order of the sifras has been rearranged)

pp (23), 244, 13 19%x14 cm

Nirnayasagara Press Bombay, 1975 (1918) San B 460

See Knmarapala-carita (also called Prakrta Dvyasraya-

kavya) by Hemacandra , ¥rin by Purnakalasa Gam
5GY

Pramana-mimansa by Hemacandra Vit by the same Sri Hema-
candricarya-viraciiah svopajiia-vrtii-sahita  Pramana-mimansa
Oswal Ladhapitamya Motilala ity etath tippanibhir upod-
ghatena ca parniskrtya samsodhita  Arhatmata Prabhakara,
No 1
pp (3), 18(1), 198, 6 21x13 tm
Jamna Printing Works Poona, 2452 (1926)
San D 797(a)

Sabdanutasana (also called Siddha-Hemacandra, Siddha-Hemacandra
Sabdanu-§gsana and Haima Vyakarana) by Hemacandra
Sri  Hemacandracarya-viracitah Sri  Siddha-Hema Suira-
patha  Jama Yasovijaya Granthamala, No 6
pp 193 17x14 cm
Chandraprabha Press  Benares, 2432 (1910) 21 B 43,46

— Index Sri  Siddha-Hema-Sutra-pathasya akéaradya-
nukramattka  Jamna Yasovijaya Granthamala, No 11
Part1

pp 46, (1) 26%18 cm
Chandraprabha Press Benares, 2435 (1909) 26 F 39

— Candraprabha by Meghavijaya Gami  Sri Megha-
vyaya-Gani-pranitéc  Candraprabhi  (Haima  Kaqumudi)
paropakaraya Satam vibhu teyeh No 46

pr (2), plate, 510 28 x19 cm.
Nirnayasagar Press Bombay, 1928 San F 128
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Laghuvrtti by Hemacandra  Siddha-Hema-Sabdinu-
fGsana by kalkala-sarvajia-Sri Hemacandricirya-varyya
with a short commentary by the same author and Harma
Dhatupatha, etc Jama Yasovijaya Granthamala, No 3

pp (1) 580 27x18 ¢m
Candraprabha Press Benares, [905. 20119

Tattva-prakasika-vrhad-vrtri by Hemacandra Sabda-
maharnava-nyasa Sri Hemacandracarya-viracitah-Siddha-
Hemacandra-Sabdanusasana-tattva-prakaska-prakasa- Mahar-
nava-nyasa (prathama pada)

rp 81 26%19 cm
Jamna Advocate Press, Ahmedabad 1921 San F 17(1)

Siddha-Hemacandra by Hemacandra
Sec Sabdanusasana (also called Siddha-Hemacandra,
Siddha Hemacandra-Sabdanusasana and Haima Vyaka-
rana) by Hemacandra

Siddha-Hemacandra-Sabdanusasana by Hemacandra
Sec Sabdinutzsana (also called Siddha-Hemacandra,
Siddha-Hemacandra-Sabdanufasana and Hama-Vyaka-
rana) by Hemacandra

Sthaviravali-carita  (from  Trisagtiialakapurusa-carita)  (also  called
Parisistaparvan) by Hemacandra Sthaviravali-carita or
Parifistaparvan being an appendix of Trigastisalakapurusa-
carita by Hemacandra by Hermann Jacobi, Bibliotheca
Indica, Work No 96

pp 87 (3), 352, 44 22Xx14 em
Baptist Mission Press Calcutta, 1891 Bibl Ind 96

— Ausgewohlte Ezrahlungen aus Hemacandras Parisista-
parvan Deu tsch mut Eunleitung und Ammerkungen von
Johannes Hertel Bibliothek morgenlandischer Erzabler,
Band 1

pp xi, 271+(1) 23X15 cm
Wilhelm Heims, Leipzig, 1908 9H 18
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Trisagtidalskapurusa-carita by Hemacandra  Sri Trisagtisalakapuruga-
carita
Parvan 1
PP (2), 14(1), 180+(2) (1904)
Parvan II
pp (3), 110. (1904)
Parvan 111-VI
pp (3), 60,227 (1905)
Parvan VII
pp (4), 139 (1907)
Parvan VIII-IX
pp (2), 1,219 (1907)
Parvan X
pp (4), 186 (1908)
24% 14 cm Oblong
Nirnayasagar Press Bombay, 1961-65 (1904-1908)
13 H 34-36, 17 B 29-31

—_— Trisagtisalakapurusa-carita translated into Englhsh by
Helen M Johnson Vol 1 Srt Adi$vara-carita Gaekwad's
Orienta] Series No 51

pp xviy, (1), 530, plates 25X 15 cm
Baptist Mission Press (Calcutta) Baroda, 1931
San D 150/51

Unadi-gana-sitra by Hemacandra, Vriu by the same Das Unad:
Gana sutra des Hemacandra mut dem selbstverifassten com-
mentare des Autors Herausgegeben von John Kirste
together with an index to the Anekartha-samgraha Quel-
lenwerke der Altindischen Lexicographie Bd 11

pp (u), 9, 55, 241 27x19 ¢cm
Alfred Holder Vienna, 1895 9 K 9 10

— Vriu by the same
See Unadi-gana-sutra Viytin by the same

Vitaraga Stava (or Stotrs) by Hemacandra  Jawma Katharatnakoga

a pustakamam Sindiraprakara mila, tika, (Gurati-) bhaga,
Balavabodha ane katha sahita tatha Sriman Hemacandra-
carva hrta Sri-Vitaragastava samksepa (Gwratt-) artha sahita
ane Sri Gautama-prccha miula Balavabodha tatha drstatmika
(Gurati-) bhisa katha sahuta . .

pp (1), 4, 4,308 27x19 cm

Nirnayasagar Press Bombay, 1890 1K 12
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— Vuaraga-stotram (Gujrat:) bhagantara sahita.
pp 8 96. 13x9 cm.
Satyavijaya Press . Ahmedabad, 1912 1A7

— (Hindy) bhasantara
pp (2), 4, 69, plate. 17x13 cm
Saddharma Pracaraka Press . Delhi, 1915 San,B 159(r)

— Jaima duha samgraha tathi Vitaraga stoira  yojaka
Sz Balabhar Kakalgbhai (preceded by muscellaneous Sanskrit
Stotras)

PP 36-64. 13X9 ¢m
Santivyaya Press © Ahmedabad, 1917, San A 107(h)

—_— Avactirt by Visalaraja
See Vitaraga Stava by Hemacandra Vivarana by
Prabhananda Mum

— Vivrana by Prabhananda Mum  Srimad Hemacandri-
carya krtam Sri-Vitardga-stotram  Sri-Prabhananda kria
vivarana Sri Visalargja krtavaciirisametam  Sresthir Deva-
candra Lalbhai Jaina Pustakalaya Fund Series No 1

pp S, 1, 2, plate, 89-+(1), 26 ¥12 cm
Nirnayasagar Press Bombay, 1911 13B21

Yogasasira (also called Adhyatma-upanisad) by Hemacandra Hema.
candra’s Yogacastra Em Beitrag zur Kenntmss der Jamna
Lahre Von Ernst Windisch  Zeitschrift der Deutscher
Morgenlandischen Gesellschaft, Vol XXVIII
pp 185-262 22x14 cm
Leipzig, 1874 13 G 48 , 3056 D/xxvin

— Sriman Hemacandracarya-viracita Sri- Yagosastra (Gyrati-)
bhasantara Bhasantara krta, Pam MumSri-Kesavavpayn
Gami  Mamgarola Jaina Sabha Granthamala, No 3
pr (3), 17, 421 21x14 cm
Rajasthan tatha Sahityavyaya Printing Press Ahmeda-
bad 1966 (1910) 27BB6

— Sri-Hemacandra-viracitam  Yogasastram (Milam) tatha
Srimad Dharmadisa-Gani-viracita-Updesamala (malam)
pp. 1, 38, 25 27X12 cm Oblong
Nirnayasagar Press Bombay 1915 17B 45
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Srt Hemacandra-viracitam Sri-yogaSastram sa (Guirati-)
$abdartha  Sabdartha-kyta Saha Cunilila Hekamcandra
pp 1, § 147 22x13 cm
Surat Jamna Printing Press Surat, 1973 (1917) 12L 42

Srimad Hemacandracarya-viracita, Sri- Yogasastra (Guyrati-)
bhigantara  Bhasantara kria Srimad Pannyasji Ma Sri
Kesavavyaya Gam Sr1 Vyayamalakesara Granthamala
Vol V 4th Ed

pp plates, 16, 24, 368 22x14 cm
Virasasana Printing Press Ahmedabad, 1980 (1923)
San D 448

Vivarana by the same The Yogatastra, with com-
mentary called Svopajfiavivarana by St Hemacandracarya
Edited by Sastravisarada Jamnacarya St Viaya Dharma
Suri Bibliotheca Indica, work No 172

pp 888 23x15 cm
Asiatic Society of Bengal Calcutta, 1907-21
Bibl Ind 172

Comphied by M May



M WINTERNITZ, the learned and famous Orientalist and
Jama scholar and worthy disciple of George Buehler His book
The Janas in the History of Indan Literature gives a short outline
of the history of Jaina literature.

GEORGE BUEHLER, a great German scholar and a pioneer
Indologist. H Jacob: derived great support from the researches of
Buehler in refuting the view of Weber that Jainism was merely an off-
shoot of Buddhism Buehler’s researches on the Jaina stipa at Mathuyra
and 1nscriptions thereon deserve special mention

RASIKLAL C PARIKH, Late Professor of Sanskrit and Ancient
Indian History, Gujarat Vidyapith and late Secretary of Gujarat
Puratattva Mandir, Ahmedabad

A K MAJUMDAR, Professor, Ancient Indian Culture, Bharatiya
Vidyabhavan, Bombay

K C LALWANI, economist and author Contributes in Jaina
periodicals regularly

S SENGUPTA, Sansknt scholar and writer His special interest
15 in Grammar He has studied Hemacandra thoroughly and 1s a
great admirer of the savant

MURALIDHAR BANERJEA, Former Head of the Depart-
ment of Sanskrit, Sansknt College, Calcutta

BISHNUPADA BHATTACHARIJEE, Principal, Tak: College,
West Bengal

NATHMAL TATIA, Director, Praknt Jamn Institute, Vaisali
He participated in the eleventh International Congress for History
of Religton i the US A, as a delegate from India in 1946

HELEN M JOHNSON, Fellow, John Smon Guggenhemn
Memorial Foundation She took great pamns m translating the
voluminous work of Hemuacandra entitled Trisastisalakapurusacarita

HERMANN JACOBI, the great Jawna scholar He translated
the Jaina sutras n the Sacred Books of the East Sertes For hs
profound mterest in Jaimism the Jamma community conferred on
him the title of “Jaina- Darsana-Dwakara’

SATKARI MOOKHERJEE, Former Head of the Department
of Sanskrit, Calcutta University

A B DHRUVA, Former Pro-Vice-Chancellor and Principal,
Benaras Hindu University
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Nair, V G Ranakpur Temple 1(38)
Rishavchand The Jamna as a Jma 2(61)
Sadvi, Manjula The Identity of Rsabha and Stva 3 (133)
Samsukha, Puran Chand Jammism its Contribution to

Indian Thought & Culture 1(3)
Stkdar, J C Basic Religious Attitudes

Jaimism 3 (121

Sinha, Bashistha Narayan  Ethico-Social Structure of Jainism 1 (18)

Sengnpta, S Hemacandra & Chandanusasana 4 (224)
—— Hemacandra & Siddha~-Hema-
sabdanusasana 4(200)
Tatia, Nathmal Ahimsa 2(53)

— The Yogasastra of Hemacandra 4 (230)

Wtermitz, M Kalikalasarvajna Hemacandra 4(161)
Biographical Shetch

Parikh, Rasiklal C The Life of Hemacandra 4 (169)

Singhi, Bhanwarmal The Pandit Trio 3 (110)



Cidananda
Hemacandracarya

Contributed

Mum Mahendra Kumar

Somzdeva

Contributed

Murthy, S Gopalakrishna

Johnson, Helen M

Lalwami, K C

Srimal, H

(m)

Poems

Verses (translation)

Hymn to Vitaraga (translation)

Short Stories

Kapila

Ilaputra (translation)

Yasastilaka (retold)
Dhigest

Champatrat Jamn
The Key of Knowledge

Gleamings

‘A Jain Unversity’ from
Jama Vestiges 1n Andhra

Excerpts from Trisasti-
salakapurusacarita

Obutuary
Late Narendra Singh Singhi
Review

Book

Bechardas Doshi
Jain Sahitya-ka Brhad Itihas

Hanisatya Bhattacaryya
Reals 1n Jaina Metaphysics

V. A Sangave !
Jaina Community

1(15), 2(58), 3 (119)

4(159)

2 (65)
1(23)

2 (103)

1(26), 2 (76)
3(138)

2 (74)

4(235)

3 (101)

3 (144)

1(41)

2 (90)



Bandyopadhyaya,
Prabhatmohan

Lalwani, Ganesh

()

Books on Jawmology

A Comprehensive List of the

Published Works of

Hemacandra (From the

Catalogue of India Office Library) 4 (262)

Books on Jamology 1 (47), 2 (96), 3 (152)

Books Received 1 (40), 3 (143)
Paintings W
Hemacandra & Kumarapala w3 o
(coloured) - 4(155)

Jinadatta Sun (coloured) 12
Jayasimha requesting Hemacandra
to write Siddha-Hema 4 (198)

Siddha-Hema being carried 1n
procession on an elephant’s back 4 (198)

Restoration of Kahnga

Jina (coloured) 399
Kartik Mahotsava (colouréd) 2 (51)
Photographs

Ajitanatha Temple built by
Kumarapala on Taranga Hills 4 (183)

Last Page of Abhidhana-cinta-

mant 4 (199)

Rudramahalaya, Siddhapur 4 (182)

Sahasralinga Sarovara with Culverts

at Patan, Gujarat 4(183)
Maps

Gujarat 4 (156)



Border of Nwneteenth Century Baluchar (Murshidabad) Saree
Sundaram Collections

Delhi the premier city of India boasts of a

premier Art Gallery—a veritable museum of

Sculptures, Paintings, Bronzes, Curios, Carvings,
Handicraft and other objects d’art

WORKS OF ART & HANDICRAFT

E 12 South Extension Market-II (Rmng Road)
NEW DELHI 16
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Gentle, Restful Sleep

RIBAZON Matlresser Usoft, (ool and wonaeri ully rcgd
1ent Basily adjucs thenserves 10 e very movement or your
body guving you gentie, testful sJeep Tho air c3r wlatang
1s1de makes thom wore condortable than 2l other hnds
of mattresses They arc hygieme, estremcely dnrable and
cconomical too No womilder, alaxoen mativesscs have
become 8o popular withuin such 4 shors tims '

RILAXON 1 also used for pllows, cushionp arpet
underisys, Bus scats, Ay tilters, Insulation, packiug and
various othaer domestic and Industrial pury oses

HASTINGS MILL LIMITED
{Coir & Fell Division) B
Mpg. Agents : Bangur Bros Ltd., 14, Nﬂ’éﬂ,}l ‘Subhas ‘Rna,d Calcuttm 1
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