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Book Review

S. A. JAIN—Reality, an English translation of Shri Pujyapada’s
Sarvdrthasiddhi, second edition, Jwalamalini Trust, Madras, 1992,
pages xxii+300, Price Rs, 95.00.

It is indeed a pleasure to see the second edition of the English
translation of Shri Pujyapada’s Sarvdrthasiddhi which is the earliest
commentary on Umasvami’s Tarttvarthasutra. This edition was reprinted
after thirty years, This shows the popularity and the demand of this
translation by the scholars,

Umasvami's Tattvdrtha-stitra, describing in a nutshell the quint-
essence of Jain Philosophy, is a well-known work on Jainism; it is
also known as Moksa-Sdstra, a treatise which describes the path of
liberation.  This work is held with great reverence by all sects of the
Jains. There are several corbmentaries on ‘the book of which
Pujyapida’s commentary, entitled Sarvdrthasiddhi, is notable and
preeminent. This commentary was translated into Fnglish in 1960 for
the first time by Professor S. A. Jain 'under the title Reality. The
reprint of the first edition is done by Jwalamalini Trust, Madras, ‘who
is to be congratulated for their benign endeavour.

The book contains Umasvami’s original Sanskrit text in Devana-
gari charatter together with their Roman transliteration with diacritical
marks for those who do not have any free access to -the Devanagari
script. Umasvami’s 357 sOtras are translated into English along with
the Sanskrit commentary of Shri Pujyapada. The book is divided into
ten chapters by the translator, These chapters are—the Faith and
knowledge (ch. 1), the category of the living (ch. II), the lower world
and the middle world (ch. III), the celestial beings (ch.IV), the
category of the non-living (ch. V), the influx of Karma (ch VI), the
five vows (ch. VII), bondage of Karma (ch. VIII), stoppage and
shedding of Karma (ch. 1X), and liberation (ch. X). It has a good
index, but no bibliography; it has no introduction either. His Holiness
Karmayogi Charukeerthi Swami of éravanavelagola has prepared a
synopsis and a glossary of the technical terms of this book. It goes
without saying that the contribution of His Holiness has enhanced the
value of the second edition.
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The English translation is lucid, faithful and true as far as the
text is concerned. The translator has said that he has tried ‘to capture
the spirit of the original in thought and expression to the extent it is
possible in a translation’, He has further acknowledged that ‘it is
extremely difficult to convey the spirit and charm of Sanskrit in the
English language .

The translation of the technical terms into English has been
rendered faithfully and will surely enrich the Jain Philosophy to a
great extent. As the work is a philosophical .one, the English rendering
of the technical terms without violating the idiom and genius of the
Bnglish language is a difficult task, and S. A, Jain has put that difficult
task.into reality. It is true to say that by reading this translation one
fails to understand that it is not original. In. fact, this English
translation can be regarded as original as Pujyapada’s Sarvarthasiddhi,
Professor Jain does not allow us to feel that he has translated the
text from a commentary.

The name of the book, Reality, is given by the translator for the
simple reason that the Jaina Philosophy seeks Reality through expe-
rience, It reconciles between the doctrines of permanence and
momentariness, between monism and pluralism, and between identity
and difference. This non-absolutistic attitude of Jain Philosophy can
be described as a Relative Pluralism.

In conclusion, I can only say that to read the Reality is a pleasure,
to think about it is a mental satisfaction, and to live with it is to be a
philosopher incarnate, [ think that to every studeat of Jain Philo-
sophy this Reality is indispensable,

Satya Ranjan Banerjec



Sacred Literature of the Jains

[ from the previous issue |

Avasy. nijj. 8,55 : jam ca mahakappar®™ jini a sesani chea suttdni, from
which passage it is clear that then, besides the mahdkappam, there ex-
isted several other texts belonging to this group (kalpadini Schol.) ; and
in another passage of the above cited work (16,100) there are enumerated
three texts, which, at present, still bear this name and which state that
they were divided®!? just as we find them., They appear [447] to belong
together after a fashion and to form a united group. In the enumera-
tion of the anangapavittha texts in the Nandi, in the Pdksikasitra and
in the three sdimdcarls we find these texts arranged in the same order
(dasinam, kappassa, vavahdrassa). In the samdcdris, in the passage in
reference to the number of days necessary to learn them, we find that
but one suyakkhamdha is allotted to them all : kappavavaharadasdanam
(so Avi., Svi., dasaka’rapam V.) ego suyakkhamdho. The Vidhipr., how-
ever, states that some (kei) ‘‘kappavavahdrdnam bhinnar suyakkharhdham
icchamti.”

The title cheasutta is not mentioned in this list of the anangapavi-
tthas or angabdhiras, which cites, in addition to the three texts held to
be cheasuttas, two others immediately afterward, one name alone inter-
vening., These additional cheasuttas are nisiha and mahdnistha, which
now stand at the head of the chedas. The mahakappasuam (see p. 478),
too, is found in the list, but in a different place—about 24 places pre-
vious. From this we draw the conclusion that the author of the list
did not regard the mahikappasuam (see p. 478) as belonging to these
cheasuttas,

The mahdkappa’ is mentioned in no other passage. In all other
passages, where the chedastitras are enumerated, the nistham is invariably
placed at the head of the list. Thus in A4vi,, where the number of days
necessary for learning the chedasitras is stated, [448] there are enumera-
ted as the ‘‘cheaggamtha” (here placed between updngas and painnas ;
see p. 446) the seven names : nisiha, dasd, kappa, vavahira, mahanisiha,
paracakappa and jiakappa. The pamcakappa is mentioned also under
the painnas. Cf. above, pp. 427,430, The case is similar in Svi., where,
however, the name chea’ is omitted, and the discussion on this subject
is inserted between that concerning argas 4 and 5. In Svi. only stha,

811 According to the Scholiast these texts are borrowed from the diffhivaa (anga
12), and, consequently, are to be regarded as rsibhdsita : mahakalpasrutadinim
api gsibhagitatva(d) dystivadad uddhttya tesam pratipaditatvat dharmakathénuyoga
wa (°gatvas ca)? prasamgah.

812 dasa uddesanakald dasana, kappassa humti chac cevg | dasa ceva vavahérassa humti
| savve vi chavvisanm |/,
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dasa, kappa and vavahdra are treated of together, pamcakappa and jia-
kappa not being mentioned, mahanisiha is disposed of at another place,
viz, :—at the end of the entire jogavihi after the painnas. V. agrees
herein with Svi. completely, with the exception that, as Avi., it adds
paricakappa and jiakappa to nistha, dasa, k. and vav. In the metrical
portion at the close, the jogavihdna-pagarana, however, the first four are
treated of either as to be learned together in 30 days or as ‘savvapi vi
cheasuttani’ v. 22, In the next verse (23) there are statements concern-
ing jiyak. and pamcak. (mahdnistha is not discussed till vv. 63,64). In
the Vicaramrtas. the cheasuam is called nisiha-m-diyam—on jitak., pamcak.
see p. 430—; and in the commentary on the sraddhajitakalpa —see below
—§ri nisithadi chedagranthasitra is spoken of, We find that this agrees
with Biihler’s list (above, p. 226).

Besides this arrangement which places nisitha at the head we meet
with statements in modern sources in which the number composing the
series varies in many ways. The series, as we have seen above, was
never fixed, continually varying between 4 and 7 members.

(449] In the Ratnasdgara (Calc, 1880) we find the following arrange-
ment : vyavahdravrhatkalpa, dasasruta, nisitha, mahdnisitha, jltakalpa.
These names are the same with an exception in the case of jitakalpa
(Buhler has pancakalpa ; Avi. has both names), The arrangement of
Raj, L. Mitra and after him that of Pandit Kashinath Kunte, taking its
rise from the Siddhdntadharmasdra, is very remarkable, See my remarks
on p. 227.

The uncertainty of modern tradition may, it is true, create an im-
pression unfavourable to the age of the chedastitra texts which we
possess, On the other hand, there are sufficient arguments which permit
us to ascribe a relatively ancient date to the chief group at least, ie.
the three texts : dasa-kappa-vavahara. The order which I have here
followed is, without doubt, the old arrangement, though, for conveni-
ence sake, I adopt that of Buhler from this point on : vavahdra, dasa,
kappa. We must here consider the statements of tradition in reference
to the origin and composition of these texts.

Haribhadra, on AvaSy. 6,88, explains the third of the three forms
of the simdedr? which are mentioned in the text : ohe dasahd payavibhige,
the padavibhdgasamdcdrl by chedasitrani, and, as we have seen- above,
p.-357, he states that this is chedasutralaksanin navamapiirvad eva nirvyu-
dhd. On Avasy. 7,64 he limits the equalization of the padavi’cdri to
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kalpa and vyavahara (sa ca ka’hdrarupd). The same statement exists in
the avacuiri composed A.D. 1383 by Jiianasagara on the Oghaniryukti :
[450) padavi®cari kalpa-vyavahirau ; and pirva 9 (vastu 3, prdbhrta 20)
is referred to as the source —see above, p. 357—whence this Bhadra-
bahusvamina nirvyidha. The composition of these two texts, kalpa and
vyavahara, is frequently referred back®'? to Bhadrabahu, who is said to
have made use of the same sources as they. But in the rsimandalasiitra
(Jacobi, Kalpas, p. 11), (p. 472) the same is asserted of the third member
of this group of texts, the dasgu. We have consequently here, as in
the case of wupdnga 4, to deal with an author whose name is specially
mentioned. Whether this claim is correct or not (we will refer to this
question below), the connection with the piirvas according to tradition,
is significant,

The contents of the existing chedasutras makes it probable that a
large portion of them is of considerable antiquity. This content refers
in general to the clergy and the rules of conduct prescribeds!¢ for them,
though there is a large admixture of subsidiary matter of a legendary
character (e. g. the entire Kalpasutram). The first two rules, according
to the existing order, refer to expiations and penances (prdyascitta) ;315
while all the rest contain general matters referring to discipline.

[451] There is other testimony of an external character which
makes for the antiquity of the chedasitras. The first of these is, as is
well known, closely connected with afiga 1, and is, in fact, called a part
of the latter (p. 254). Chedasitras 2, 4 bear the stamp of antiquity
because they resemble angas 1-4 as regards the introduction ; and because
chedas, 2-5 resemble the same angas as regards the conclusion.’?® The
ancient date of chedas 4 is co ipso attested by the thoroughgoing men-
tion of it and its ten sections in anga 3,10.

813 The same is asserted of the nistham ; see p. 453n.

814 It corresponds consequently to the vinaya of the Buddhists with which, despite all
differences, it is closely connected in contents and in style of treatment.

815 The expression giattha in the last verse of Dharmaghosa’s sraddhajitakalpa (see p.
478), treating of the prayadcitta, is explained in the anonymous scholiast there-
upon by gitarthah_srinisithadichedagramthasutrarthadharah l.e gita is explained
by chedogramthasutra. Dh, recommends to the giattha the correction of his work,
which he conceives of as being closely connected with the chedasurras. This name
gita does not agree particularly well with the form of the text of the existing cheda-
sutras, since a large portion of the latter is composed in prose, and-Sloka not gatha
is the prevailing form of metre ia the metrical portions. Cf., however, the name
of the sixth book of the second chedas.

816 It must, however, be noticed that (p. 448) in Svi. and V, the cheda texts are treated
of between asiga 4 and anga 5.
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The testimony is not so favourable in the case of chedastitra 2. It
must be ascribed to a somewhat later date from the fact that it contains
a polemic against the ninhaga, a mention of the dasapuvvin etc. See
below. We have exact chronological data for the Kalpasutram, inserted
In chedas. 4. See p. 472.

It is remarkable that there are old commentaries called bhdsya and
carni,®'’ composed in Prakrit, the first kind of texts written in gdthds,
the second in prose, on three of our texts :— nisiha, vavahara, kappa.
The Nom, Sgl. M. of the 1. Decl. ends invariably in o and not in e ;
and extensive use is made of the insertion of an inorganic m. The Pra-
krit shows many traces of a later age, e. g., we find the thematic instead
of the declined form. Furthermore, the fact that these bhdsyas [452)
are, for the most part, composed in gdthds, whereas the verses in the
chedasitras are mostly §lokas, deserves our attention.

The extent of each of the texts is as follows :—1. nistham 812 (or
815) gramthas,—2. mahdanisiharr 4504 gr., —3. vavahdra, 500 gr., — 4.
dasdasrutaskamdham 800 gr., exclusive of the Kalpasuitra, that contains
1254 gr.,—5. brhatkalpa 475 gr—6. pamcakalpa (is wanting).

XXXV. First Chedasutram the Nisihajjhayanam. This name is ex-
plained, strangely enough, by nisitha, though the character of the con-
tents would lead us to expect nisedha. In the scholiast on Uttarajjh.
26,2 nisihiyd is paraphrased by naisedhiki ; and so in the scholiast on
Dasavealia 52,2 : asamamjasanisedhan naisedhik? ; in the scholiast on
Avasy. 1,1, and on Anuyogadv. introduction (2% in A) where Hemacan-
dra explains it by Savaparisthapanabhumih. The statements in the text in
Avasy, 1,33, fg. are decisive : — jamhd tattha nisiddho tenam nisthia hoi
I/ 33 |/ --jo hoi nisiddhappa | nisthia tassa bhdvao hoi | avisuddhassa
nisihia kevalamittari havai saddo || 135 // : in 10,40,41 we read baddham
abaddharh tu suarh, baddham tu duvalasamganiddittham | tavvivariam abad-
dham, nisiham anisiha baddharh tu || 40 || bhiie parinayavigae saddakaranari
taheva anistharh | pacchannari tu nisiharh nisiha namar jahajjhayapar |]41]]
Scholiast here :%'® iha baddhasrutarh nisidham anisidham anisedhar ca,
tatra rahasya [453) pathad rahasyopadesac ca pracchannam nistdhari ucyate
prakasapathat prakasopadesdc ca ‘nistdharn, -+ nisidharh guptartham ucyate.
From this we may indubitably®®® conclude that the explanation by

817 See Jacobi Kalpas. pp. 16, 25.
818 padyagadyabandhandd baddhass, sistropadesavad : dvad. acaradiganipitakarh...
lokottaram ; abaddham laukikam.

8% In the enumeration of the 10 samdyari (asgas 3,10; 5,7. uttarajjk. 26, Avasy 7) the
#vassaya. commandments, are always found together with the nisthiya, prohi-
bitions (Leumann),
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nisitha®®® is simply an error, and is to be classed in the same category
as the explanation of uvavdiyam by aupapdtikam and of rdyapasenaiyyam
by rdjaprasntyam.

Whether we are to understand our text under the. nisthajjhay° men-
tioned in anga 4 (see p. 280) as part of the first anga or under the
nisiha namars ajjhayanam in Avasy. 10,41 is a matter of doubt, since
its title is perhaps not passive=pacchannam (s. below), guptirtham, but
active in sense. Nevertheless the statements, which (see p. 254 ff.) are
found in ariga 1 in relation to its fifth cald called nistha (cf. also nisthiya
as the name of ajjh 2.of the second c7ld, ibid.) and in the introduction
of the nisithacurii in reference to the identity of the chedasuitra with
this fifth c7/3,5*" make at least for the conclusion that tradition regards
the nistham ajjhayapam in our chedasitra as originally forming a part of
anga 1 and separated from it at a later period. This does not, of
course, exclude the possibility that the text in question existed originally
as it exists to-day in an independent condition, and that it was at a
later period joined with anga 1, whence it was again separated.

In the Nandi - seec below—[454] the nistham is mentioned after dasa
kappo vavaharo and before mahdnisiharh. It is, therefore, certain that
our text is referred to. The statements, which are found®:® in Avasy.
16,114 (s. p. 255n) in reference to the three-fold division of nisiham into
three ajjhayanas, by name ugghdyam, anugghdyam and aruvidnd, are not in
harmony with the constitution of our text, which contains no trace of
such a three-fold division, but on the other hand is divided into 20
uddesakas,®®® containing hardly anything but prohibitions for the bhiksu. 824
The words ugghdtiya and anuggh’ are, it is true, made use of, but this
does not presuppose a direct division into 3 ajjh.82®* All these prohibi-
tions commence with the following words (cf. the formula in the Prati-
mokgastitra of the Buddhists) :—je bhikkhu...karei and end with karemtaris

820 Inter:?ediate forms are nisidha—see just above—and nitstha in the scholiast on
anga 1.

821 S'ilaﬁka, in the introduction to the second srurask of anga 2 says that the “acira-
prakalpo nisithak’’ is*'nirvyadha from purva9,3,20 (Leumann);see pages 357, 450n.

82’ Haribhadra makes no statements on this head, since he holds the versesto be
nigadasiddha. Cf. the fivefold division of the dydra in anga 3,5,2 into.: masie
ugghdle, m. apugghdie, caummasle u., cd. apuggh., cl. apugghdle., drovand (Leumann).

823 1 with 48 paragraphs, 2 with 59, 3 with 74,4 with 62, 5 with 76, 6 with 22, 7 with
37, 8 with 19, 9 with 26 etc.

824 According to Kash. Kunte the nis. treats “of the duties of Sidhus, and thie fines
and penalties to be imposed on them when they neglect them.’’

825 The 20 udd. are, however, divided into 3 groups (1—5, 6—19 and 20; Leumann).
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vd sdtijjai %% We have here then a fixed canonical rule, which makes
upon us the impression of being very old. At the conclusion of the
udd. a penitence of one or, as the case may be, of four months is pres-
cribed : taris sevamane dvayyati mdsiyar parihdratthdnam ugghatiyar (or
anuggh’, or cqu’) pisahe.

The 20th udd. treats especially of this penitence and appeals thereby
to the first udd, of the vavahdra.

[455] At the end there are three dryds, in which Visahagani is stated
to be the writer (!) : tassa lihiyam nistham, These dryas are counted as
constituent parts of the text, since they are followed by the words it
nisthajjhayane visamo uddesaii sammatto.

There is a very detailed commentary (bhdsya) in Prakrit in dryds,
akin to the prose commentary, which Jinaprabhamuni, authort?? of
the commentary on the paryusana-kalpaniryukti, mentions as his source
of information under the name nisithacurnl. The bhdgya offers but
little assistance in regard to the explanation of the words of the text,
but contains general remarks concerning the contents of each of the
uddesakas, 1t starts with a very lengthy introduction®?® which at the
end is called pedharn, i.e. pitham, cf. pithikd in Malayagiri. Each of the
paragraphs of the text is called sitram in every case, This commentary
does not discuss the three concluding verses of the text. The writer
of the Berlin MS. (Ahmedabad Sarw. 1629) belonged to the stock of
Abhayadeva, s2?

XXXVI. Second chedasutram, the mahdnistham. Instruction of
Goyama in reference to transgressions (salla) and punishments (paya-
cchitta, pachitta), in 8 ajjhayanas, of which [456] ajjh. 1, 2 have a text
composed partly in slokas or tristubh, (Nom. in o) and partly in prose
(Nom. in ¢) ; and in ajjh. 3 ff. many S§lokas are inserted. The single
copy which I have by me, and that a very incorrect one, reproduces the
text so very imperfectly that even the writer overcome by the difficul-

826 “Who does this or that and who does not do it.”’ See Leumann, Aup. Glossar,
p. 159s. v. sajj. (Pali sddiyati) “take’’, ‘‘receive’’, “accept’’, “permit”,

821 A.D, 1307, see Jacobi, Kalpas p. 25 ; also author of the Vidhiprapa, above, p, 223,

828 Begins : navabambhaceramaio attharasapadasahassio veto (vedah, seep.457) |
havati ya sapamcaculo bahu bahutarao padaggepam || 1 || ayarapakappassa tu ..
11 2 |] ay8ro aggamtivapakappa taha culia nistham tl---]| 3 || pakappammi culivae
nisthe ya...V. 1is cited in the same form, by §ilanka from Bhadr's acaraniryukti
according to Leumann.

829 Samvar 1569 under Patasiha Mahamida.
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ties in his way, at the conclusion of the first ajjh., begs,®*® in Prakrit,
that the fault be not laid at his door. He says that it is not a kulihkiyam,
but a text sui generis with its mixture of verses, half-verses, prose and
even single aksaras. See my remarks on p. 472. If my explanation of
his words be correct the writer speaks also of marginal glosses and of
leaves that have fallen out from his original (puvvdyarisa, purvadarsa).
Since these words too are very corrupt, they are not to be ascribed to
the writer of the present MS., which is well written to say the least,
but to an earlier scribe, whose comments have always been copied to-
gether with the text.

A statement in Sanskrit, of not less peculiar nature, but handed
down in a very corrupt state, is found at the end of the fourth ajjhay-
ana, and is directed, not against the condition of the text, but against
its contents. According to this statement Haribhadrastiri had declared
that it was impossible for him to believe some of the wonderful
accounts contained in the text. [457) The writer first asserts that this
scepticism of Haribhadrasiri has referrence solely to a few of these
statements and not to the entire fourth gjjh, or to the other ajji. This
scepticism, he says, was caused by the fact that in angas 3, 4 and in
upingas 3, 4 nothing was said of these matters, ‘“na kathamcid idam
dcakhye yath@”’. We must refer yathi to what follows, and regard the
words as a kind of citation from ajjh. 4. The latter, however, does
not suit the sense, which amounts to this : — cave dwellers are able to
undergo hardships for a year. The meaning of the very obscure words
at the end appears to be that since this siitram according to ancient
tradition is an arsam, and in this Srutaskandha there are contained
many excellent “‘ganadharoktini vedavacanini”, it is the conclusion of
the writer that there is no occasion for unbelief even as regards these
remarkable statements.®®! The great Haribhadrastri®®? is undoubtedly

830 mahdnisthasuyaskemdhassa padhamam ajjhayanam salluddharanam ndma || 1 [/
eyassa ya kulihiyadoso na dayavvo suaharehim | kim tu jo ceva eyassa puwayariso
dsi, tattheva kattha ya silogo katthai silogaddham katthai payakkharam katthaimh
akkharapamtiya katthal pattayapugthiyam (“marginal notes” ?) kal be tinni pannani
eva ghai (1) bahu gamspa (gamtha ?) parigaliyam ti.
atra caturthadhyayane bahavah siddhamtikah kecid ilyapakﬁnnajh?) samyak sudadh-
yety (?) evamtair asraddadhanair asmakam api na samyak $raddhanam ity sha Hari-
bhadrasurih ; na punak sarvam eve 'das caturthadhyayanam anyani va *dhyayanani
asyai *va katipayai(k) parimitair aldpakair asraddhanam ity arthal ; yatah sthang-
samavdya-jivibhigama-prajiapanddisu na kathamcid idam acakhye yatha [ preti(?)
samtdpasthanam asti, tai (?) guhavasinas tu manujnds, tesu ca paramadharmikdnim
punah punah saptastavaran yavad upapattes, tesam ca tair darunair vajrasilagharajfa-
satputair gilitinam paripidyamandnam api samvatsarath ydvat pranavyapattiv na
bhavati ’ti ; vrddhavadas tu punar yathavad idam arsam sutram, vikytir na tavad atra
pratisti, prabhutas & ’tra $rutaskamdhe arthah sustv apisayena (?) satisayani
ganadharoktani veda (see p. 455n) vacanani, tad evam sthite na kimcid asamkaniyam

832 See pp. 371, 372. In JinadattasQri’s ganadharasardhasata, v. 55, 114 payarapas
are ascribed to him ; and Sarvarajagani cites in the scholiast the following works :

83
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referred to here, [458] who must have played an important role at the
date of this remark of the copyist, to whom the polemic appeared as
a bitter necessity.

The wretched condition of the text is perhaps to be ascribed to the
fact that the authority of the mahdnisithasiitra found many opponents
even among the Jains themselves. That the text is corrupt is manifes-
ted externally first of all in the imperfect tradition as regards it division.
According to a special statement8? in the commencement of the third
ajjh,, after v. 3, (a statement that perhaps did not belong to the text
originally) the mahanis, consists of 8 ajjhayanas, each of which contains
a certain number of uddesas, which is stated. But in our MS, there is
no trace whatsoever of any uddesas, In the first gjjh. there are between
the beginning and the end some §§ numbers (31,33 and 16,17 for which
36,37 are to be substituted), [459] and at the end the number 49, These
numbers do not, however, refer to wuddesa sections, since these are
generally of greater extent, as is proved in the case of our text from the
number of udd., ascribed to gjjh. 2-7. We have no statement of the
kind in the case of agjjh. 1. These numbers are nine for 2, six-
teen for 3, eight for 4, ten for 5, two for 6, three for 7, ten for 8. Of
the eight ajjhayanas only the first six are specially distinguised, four
having special names, though only those ascribed to the first two ajjh.
are in harmony with the contents. The sixth ajjh. closes on f. 70% the
remainder is characterized at the close (96™) as : piiya, perhaps biiyd
dvitiya, culiya, so that two cwliya chapters are here indicated,’¢ which,
if added to the 6 ajjh., gives the desired number 8. In this faulty con-

pancavastuka upadesapadaparcisaka ’sajaka sodasaka lokatat{t) vanirnaya dharma-
vithdu lokabimdu yogadystisamuccaya darianasaptatika nanacitraka vrhanmithys-
tvamamthana pamcasitraka  samskytatmanusisana samskytacaityavamdanabhasya
anekamtajayapataka ’nekamtapadapravesaka paralokasiddhi  dharmalobhasiddhi
dastravarttasamuccayadiprakarapanim tatha dvasyakavitti dasavaikalika vihadvrtii
laghuvytti pimdaniryuktivitti jivabhigama-prajidpanopamgavytti pamcavastukavyeti
anekamtajayapatakavytti caityavamdanavitti anuyogadvaravitti namdivitti samgraha-
wivitti ksetrasamasavytii sastravarttasemuccayavytti arhachricadamani samaréditya-
carita kathakosadisastranath. Not so complete are the statements in the Vicaramy-
tqsamgraha which contains, however, a large number of the names. In the Vic.
H’s death is placed (§ 8 begin) in the year 1050 after Vira.

833 Probably in four aryas, though the metre or rather the text itself is very difficult
to make out. The last verse reads ;—nikhittavibhittapanenah sathghajlenam ime
mahanistha (1) | varasuyakkhamdham vottavvam ca_ dauttagapinagenam () ti /| In
the preceding verses the word ambile is found three times : taie solasa uddese aftha
tatheva ambile | jam tam itam caiitthe vipamcamammi (1) *chami yambile || dasa,
chatthe do, sastame tinni, afthame ’bile dasa a |; this is probably a vocative to
ambila, “little mother””, and to be explained in the same way as suhdari ! in
painna 7 (see p 442).

834 The conclusion of the first cala is not directly marked off, but is to be placed on
80b, where a section closes with bemi.
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dition of the MS. it is worth while to note the statements of the three
samdcaris in reference to the mahdn, Avi. treats of this subject (see pp.
447,448) in discussing the cheaggantha, and states that there were 8 ajjh.
with 83 wuddesas. The first ajjhayanam had then no divisions of this
kind and was egasraram ; the second had 9, the third and fourth 16
each, the fifth 12, the sixth 4, the seventh 6, the eighth 20. The diffe-
rence between this account and the information to be drawn from the
MS. is very great indeed. (See above) Svi. and V., on the other hand
(see p. 448), separate the mahanisitham from the other cheda texts, and
treat, at the conclusion, of the jogavihi of the sacred texts after the
painnagavihi. [460] They too agree with dvi. as regards the number . of
ajjh. and udd. The seventh and eighth ajjh. are expressly called by V.
culdruva (donni culdo, v. 64). Forty-three days are necessary to learn
the mahdn., teyalisde dinehim ajjhayanasamatti, but as two days are re-
quisite for suyakkhamdhassa samuddesa and for anunnd, the total number
is 45. The chedas 1,3-5 required together only 30 days, See page 448,

A statement in Wilson Sel, W. 1,341 (ed. Rost) is of particular
interest :—**Vajrasvami®® instituted the Mahdnisitha-sect’”’; and of equal
interest are the remarks of Rajendra Lal Mitra (p. 227) in reference to
three different recensions (vdcang) of the Mahdnisitha. The question
which is proposed in the introduction of chapter 22 of the Vicaramrta-
sarngraha substantiates the belief that the Mahdnisitha is tolerably old.
This question is :—-how is it to be explained that the prayascitta pres-
cribed in the Mahanisitha is not practised ? The answer to this includes
chedas 1,3,5 and reads :—adhund marhdasattvaib kalpavyavahdiranisitham-
ahanisithadinam ekatarasya ’'pi gramthasyd’bhiprayepa prayascittdni
yathd caddodham (? 'vasodhuri) na Sakyamte atas te sarvagacchesu jitavya-
vahdrena prdayascittan(y) anuchararisto drsymte.

The first mention of the mahdnistham, of which I am aware, is
found in the enumeration of the anangapavittha texts in the Nandi etc.,
where the schol. on N. explains the word as follows :—nistthat param,
yat gramtharthabhydm mahattaram tam mahanisitham. (461] We have
already mentioned (p. 445) that the gacchaydra states that it is based
upon the mahan. as its source,

The introductory words are the same as in anga 1 etc. : suyam me
ausar, teparm bhagavayd evam akkhayam, and each of the ajjh. closes

835 Nominally 584 Vira ; see pp. 219, 251, cf. Avasy 8, 41 fg. Ganadharasdrdhas, v. 23
fg. Inreference to the statement above, cf. pp. 463n and 464.
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correspoudingly with ¢/ bemi. Besides this, there is nothing which
directly savours of antiquity with the single exception that the dialogue
form between the bhagavant (who is addressed with (se) bhagavars and
not with (se) nam bhamte) and Indrabhtti (Goyama !) is retained. This
form, however, ill suits the introductory formula by which the whole
is attributed to the bhagavant himself,

The name of the text occurs shortly after the introduction, and is
accompanied by laudatory epithets. This fact, together with the
epithet mahi’ in the name, makes it probable that it is of later date,
It had need of a special sanction because of its secondary character,
The words are : pavara-vara-mahdnisithasuyakkhardha(ri) suydnusdrenari
tiviharis —but there follows no three-fold division,

The first book is entitled salluddharanam and treats of the most
various kinds of salla, salya. The repeated references to the savarigo-
vaga are worth our notice ; whence the existence of the uvamga at
the time of its composition —see above. p. 373 is eo ipso clear. Then
follows the figure of the useful co-partnership of the lame with the
blind man which is specially emphasized : —hayam nanam kiyahinam,
hayi anndanao kiya | piasamto pargulo daddho dhavamdno a amdhao || ...
ammdho ya pamgu ya vane samiccd te sampaiittd nagaram pavittha ||.
Furthermore [462)] stress is laid upon reverence (varde, vamdiyya) for
pictures (padimdi) and temples (ceia, ceidlaya). A special formula
seems to have been made use of in this connection, an enigmatical
treatment of the letters of which occurs®® after the fashion of the
treatment of a u m (om) in the Upanisads and in similar formulas in the
tantra ritual. This entire subject was a riddle to the copyist—cf. p.
456 — and so it remains for us, After the real conclusion of the work,
in an addition, a similar subject is treated of in like manner merely by
means of single letters.

Book 1I. is entitled kammavivdyanam, perhaps karmavipdcana (cf.
pp. 270,280,335), At the end is found an obscure statement which per-
haps has reference to ajjh. 1,2, and which reads : eesirm tu donham
ajjhayananarh vihl puvvageram savvasamannam vattehinam ti (7).

836 amana | a | maii | kaiittha ava | addhaina | amaa um [ nam | up ay | dn u | s arai
paam|dumn[amaii | saam bhi|n nasu |1 | p amai | khai re 8 | sabaddha inla
1 migam u etc,—In a similar manner (each of the single consonants having virama)
we find the manrra composed which the Vidhiprapa cites in mentioning the ayariya-
payagthavanavihi and wvajjhayapay®. These, however, commence witha fu /[ m/
cf, the Upanisade. Have we here an example of the mauyakkhara 7 see page 281
(with note) and page 350.
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Books III and IV., without apecific titles, are composed almost
entirely in prose, and treat especially of the kusila. It is noticeable
that in Book III. frequent reference is paid to the duvdlasarigam suya-
nanam and the sarigovamga duvilasamgasamudda. The commencement
with s@mdiya is retained (cf. p, 243), and the suyandnam is then charac-
terized as samdiya-m-ai logabimdusdgara (sdra ') payyavasanam (p. 245).
{4631 We find in the text the following statements which are very
characteristic as regards the origin and history of Book III : tartha
tattha bahuehir suyaharehim sammilitinam sargovamgaduvilasamgdu suya-
samuddau anna-anna-uvargasuya ( kkha ) mdha-ajjhayana-uddesaganam
samuccinetinar kimcim kimcim samvayyamdnarit etthamlihivam ti, na una
sakavvakayam (svakdvyakrtam) ti. This is an example of the saying
qui s’ excuse s’ accuse. It is more probable that the above is a produc-
tion of the author himself than that it emanates from the hand of a
copyist who is inclined to doubt.

Book 1V. contains a legend of two brothers, Sumati and Naila,?3?
in which we may observe an occasional reference (in Sanskrit !) to an
old elucidation () of anga 10 ; Sesarir tu prasnavyikaranavyddhaviciranad
avaseyarh  Whoever, bhiksu or bhiksuni, should praise the adherents of
hostile systems or schismatics (parapdsamdinar pasamsam kareyya, je
yd vi nam ninhaganar p. k), whoever speaks in favour of the schisma-
tics (ninhaganam anukulam bhdseyya), visits their temples (ninh. dyaya-
narit  pavisiyya), studies their texts (ninh. gamthasattha payakkharam va
pariveyyd), or follows their ordinances (ninh. sarkalie kayakilesgie tavei
vd samjamei va janei va vinndvei vd suei vd padivvei va avimuhasuddhapari-
samayyagde saldheyyd) his fate will be as disastrous as that of Sumati,
sa vi namm paramahammiesum uvavayyeyya jaha Sumarl. The hate against
the heterodox and schismatics is here so bitter, (464] that the conjec-
ture is not too bold if we assume that the heterodox and schismatics
had at that time got possession of the text of this book, see pp.
293, 368.

Book, V., duvilasamgasuyamdnassa navatlyasira(?), mentions the
duvilasamga, but merely in a general way. It treats especially of the
relation between the teacher (guru) and scholar (s!sa) of the dyara
(gacchayara, see p. 445), and andydra.

837 In the theravali of Kalpas., one of the four scholars of Vajra (svimin), p, 460, or
of Vajrasena, is called by this name. He was the founder of a school which bore
his name. Bhiadinna, the scholar of Nagajjuna, was from the Nailakula ; see v.
44 of the Theravalt in the Nandls.
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Book VI. giyatthavihira (see p. 436, 450), treats of the pachitta prdy-
ascitta, and contains a legend of a teacher Bhadda and the ayyiya
(dryika) Rayyd. The mention of the dasapuwvi in the introduction
brings eo ipso the date of its composition down to a period subsequent
to that of Bhadrabdhu, the last caturdasapiirvin, and to that of Vajra,
the last dasapuirvin, See pp. 219, 460.

Books VII., VIIL, which (see p. 459) are characterized as two
culiyds, a name which per se marks them as a secondary addition, treat
likewise of the pacchitta, and, in fact, in such great detail, that the
words kim bahupi®® together with the formal frame-work enclosing
them, are occasionally repeated several times in immediate succession.
Shortly before the close these words occur again. A legend of the
daughter of Suyyasivi in Avanti plays a very prominent part in these
books.

The solemn adjuration (found also in another passage) to save this
sutram from any damage, is another indication of its secondary origin :
—Jjaya nam Goyamd !inam-o pacchitta-suttam vocchiyyihii tayd nam cam-
ddicca-gaha [465) rikkha-tdaragi nam satta ahoratte ya no viphuriyya,
imassa pam vocchede Goyama ! kasinasamjamassa abhdvo.

To the conclusion (samattarn mahdnisihasuyakkharmdham) are joined
the reverential invocations to the 24 titthamkaras, the tittha, the suya-
devaya, the supakevall, all the sdhu, siddhai to the bhagavamt arahar.
Then follow the incomprehensible separate aksaras etc,, mentioned on
page 462. The actual conclusion is formed by the statement concerning
the extent of the whole book (4504 slokas) : cattdri sahassaim parica
saydirh taheva cattari | cattdri ( again!) silogd viya mahinisthammi
pdenam ||

The mahdnistham is indisputably much younger than the nisiham,
and is almost six times its size. It is noteworthy that this swizram, just
as the fourth chedas, according to its own statements (see above and
pp. 456, 458, 461) receives suyakkharmdha, Srutaskandha as an addition
to its name. This is a title that is used in the case of the angas for
larger divisions of the ariga. But in the case of angas 3-5, 7-10, up.
8-12 the expression also holds good for the whole and not merely a
part. There is no commentary, as in the case of the nisiha, with the
exception of the ciirni. See above, p 445, for the origin of the gachha-
yararm from the Mahanisiha,

838 The words, however, occur Aup. § 48.
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XXXVII. Third chedasditram, the vavahdara. We have already seen
above, pp. 447, 449, that the three texts dasd, kappa and vavahdra,
according to the Avasy, 16,109, are connected as one group. In the
arrangement found in the 4vasy and in that handed down in the Nandi,
vavahdra is placed in the last place after dasa and kappd. This position
after the kappa is also allotted to the vavahara [466) in the penultimate
verse of the bhdsya®® belonging to it, and consequently in Malayagiri’s
comm, where there are two statements to this effect —in the introduc-
tion® and at the conclusion of the seventh udd.®# The same conclu-
sion may be drawn from the compound kalpavyavaharau in schol, on
Oghaniry. (see p. 449), though there may be here nothing more than
a mere reference to the greater brevity of the word kalpa. In the
Ratnasagara (see p. 449), however, the vavahdra stands at the head of
the chedasiitra.

We have already seen (ibid.) that kalpa as vavahdra is attributed
especially to Bhadrabahu and considered as an extract from pirva
9,3,20. According to Avasy 2,5, Bhadrabahu (supposing that he is here
the speaker) composed at least a niyyutti on it. And we have also seen
(p. 446) that the text is divided into ten uddesas®® in agreement with
the statements in Avasy. 16,109, The contents consists of general
regulations in reference to the penances etc. of the clergy and of dis-
ciplinary statutes concerning right and wrong—kappati, no kappati,

Bach of the wuddesas closes, after the fashion of angas-1-3 with ¢/
bemi. The text is in prose and well preserved. The Prakrit bhdsya in
aryd, is found entire in Malayagiri’s very- detailed commentary, which
is in reality rather a commentary on the bhd@sya than on the text itself,
[467] In the commencement of the very lengthy introduction®®® we find
the relation of the text to the kalpa stated as follows :—kalpadhyayane
abhavat prdyascittam wuktanm, na tu danaprdya$cittam ddanam ; vyavahare ty
danaprayascittarn alocandvidhis ca bhidhisyate.

udd. 1 treats of parihdratthanam lasting 1,2,3 or 4 months —2 of the
relation of two sdhammiyas 3 of teacher and scholar,—4 of the merd
(maryada) sahuinam,—5 of the merd samjatinar, —6 of mjschances (also

839 kappavvavahdragah bhisam muttuna vittharam savvam.

840 uktam kalpadhyayanam, idanim vyavaharadhyayanam ucyate.

841 purvam kalpadhyayane bhanita.

842 Or according to its own schol., also in 3 khapdas (udd. 1, 2; 3-6; 7-10).

843 pithika (see p. 455), in 2355 gr., corr&s_?onding_ to 182 verses of the bhasgya. The
entire commentary embraces 35122 gr. The MS. which I have before me is dated
Sathvat 1565 A.D. 1509.
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niggarthina),~—7 of the rdjadindm avagraha,—8 of the sddharmikdva-
graha,—9 of the dhdra,— 10 of the abhigraha.

Sce above, p. 445, in reference to the vavahdra as source of the
gacchaydra.

XXXVIII, Fourth chedasiitram, the dasdo or avaradasdu, dasds, in
fuller form dasasrutaskandha, in 10 uddesas (uddesapakala Avasy. 16,109),
of which 1 to 9 are called dasa, the eighth is called also ajjhayanars and
the tenth ajjhayanam only. 1n Avasy 2,5 the speaker declares himself
to be author of a dasanamh niyyutti whose author tradition (see Jacobi,
1. c. p. 12) calls Bhadrabahu, The great antiquity of the text is proved
by the fact that not only is it cited in anga. 3,10 under the title Ayara-
dasdu, but also the names of its ten ajjh. cited there are the same as
those given here. See p. 272,

Each of the first seven dasds begins after the fashion of anga 1 with
the formula : suyar me gusam ! tepam (468) bhagavayi evam akkhdyar
and closes with ti bemi. After akkhdyam there follows another formula,
which briefly says that the contents of the following section is as ‘“there-
hirh  bhagavaritehim pannatta,”” as in up. 3 (p. 388), see Abhayadeva on
anga 3,10f 288", The doctrines in question it refers to the predecessors of
the bhagavant (see also up. 10, p 423). In the first dasa 20 asamahitthina
are treated of, in the second 21 sabald*** (sabaldni), in the third 33
dsayanau, in the fourth 8 ganisampadd, in the fifth 10 cittasamahitthina,
or, according to V. attasohl (here there is a legend of a sermon of
Mahavira at the time of Jiyasattu, king of Vaniyagama, closing with 17
$lokas , in the sixth 11 wvdsagapadimau, in the seventh 12 bhikkhupadi-
mau. All this deals with regulations having reference to the depart-
ment of the vinaya, and treats of the course of life and the discipline
of the laity and clergy.’®® The method of treatment is short and com-
pact.

The eighth section is called ajjhayanam, but in anga 3,10 as in V.,
pajjosavandkappo, exceeds the first 7 dasds in its contents and in its
extent. Certainly its largest portion has been inserted here at a later
period. It is formed of the work called Kalpasiitra and in fact of the
entire work of this name in its three parts, according to the MSS. and

814 Cf. Av. 18, 94-99, and Prasnavydk. conclusion (Leumann).
845 Cf. Avasy. 16,17 fg.
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the Kalpantaravicydni. Jacobi (Kalpas. pp. 22,23) has alreaday called
our attention to the fact, that in reality only the last (the third) section,
[469] which is called ‘‘samdcdri, rules for yatis,” and also paryusand-
kalpa—cf. the title of this book in anga 3 and V.—belongs in this place,
and that it alone could claim, together with the remaining parts of the
dasasr., to be ascribed to Bhadrabihu. The closing words #ti bemi,
payyosanakappadasa atthamam ajjhayanarh are similar to those of the
other ddsdu and substantiates this conclusion. The contents of this
section refers to the varsavdsa, and treats of that which thereby is kappai
and no k. In the introduction commencing with the legendary formula
—tenari kalenam—it is stated how Mahavira acted in these cases, The
following portions, each of whose sentences invariably begins with a
stereotyped refrain, is at the end ascribed to Mahavira in special legen-
dary form likewise introduced by tenam kdlepam. I will refer to the
other parts of the Kalpasiitra below.

The ninth dasd, also called mohaniyyatthdnari, has the usual legen-
dary beginning : tenam kdlenari .., and tells of a sermon of Mahavira
under king Koniya of Campa in reference to the 30 (so also anga 3)
mohatthingim. The portion dealing with this sermon consists of 39
§lokas, for the most part with the reffain : mahamoharis pakuvvai. The
conclusion is ti bemi.

The tenth book, dydtitthanam®® commences with the usual formula :
tepam kdlenam and tells in great detail®’ how Senia [470) Bhirhbhisara,
king of Rayagiha, together with his spouse Cellapa, listened to a sermon
of Mahavira. The sight of the princely splendour turned the thoughts
of the followers of Mahavira to worldly things, to rebuke which Maha-
vira preaches a lengthy sermon on the excellence of his doctrine, divi-
ded into 10 §§ and beginning with the same refrain.®4® Nor does he
forget to mention the rewards of those who follow his teachings. The
result of this sermon was that his audience were delighted and Maha-
vira continued to preach in Rajagrha.

The legendary excursi of the last dasdu (5,89 and 10) in reference
to Mahavira are doubtless the cause of the introduction of the Kalpa-
sttra, the first part of which treats especially of the life of Mahavira,

843 @jananam ajati (b) sammurcchanagarbhopapatato janma, tasydh sthinam samsarah
Abhayadeva on afga 3,10 (289a) in the introduction.

847 Tt refers to up. 1.

848 ...mde dhamme pannotte, inam eva niggamphe pdvayane, sa ce anuttare padipunne
kevale--«(cf. Aupapat,.§ 56 p. 62, ed. Leumann).
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The Kalpasiitram was the first Jain text which was made known,
in 1848, in the very faulty translation of Rev. J. Stevenson. It is now
carefully edited by H. Jacobi, 1879, to whose instructive introduction
I have so often referred.

We have already observed, that of the three parts of which it is
composed, the last alone can claim to belong to the dasdu. The two
other parts were originally not connected. Bach of them is divided
into three portions, the first of which contains the history of Mahavira,
the second that of his 23 predecessors, the third a list of his successors,
[471] Therdvly, to Deviddhi-khamasamana, the nominal redactor of the
45 dgama,

This Theravall agrees as regards each of its first twelve parts with
those statements which are found in the therdvali of the Nandi and of
the Avasyakasiitra, and in the later tradition of the Jains (rsimandalasutra,
of the Dharmaghosa etc.). But from this point on there is no such
harmony. The list found here is the most complete, since it embraces
a large number of the lateral branches proceeding from each of the
patriarchs ; and contains all sorts of divergences from the other lists.
Jacobi distinguishes ‘‘four or five distinct treatises’” (p. 23).

It is self-evident that any connection is impossible between this
Theravali and Bhaddabahu, the nominal author of the Kalpasitra— see
below—who appears in the seventh place in the list of patriarchs. The
Therdvali contains eleven members more (ajja Vaira, Vajrasvamin, as
number 16) nor did it belong originally to the Kalpasutra. This conclu-
sion holds good also in the case of the account of the 23 predecessors
of Vira which introduces it. In this account we find some few details
in reference to two of Vira’s immediate predecessors, Pasa and Arittha-
nemo, and in reference to Usabha who is placed first in the series. The
other predecessors are treated of in a very few words. The relation
is retrogressive, beginning with the 23rd. We find no mention that
Malli (Mali in the text of Jacobi) was a woman.

The intention of collecting everything that had reference to Jainism
is manifest in the addition (472] (see Stevenson, p. 99) of these two
sections, in reference to the successors and predecessors of Mahavira,
to the main part of the Kalpasijtra which treated of his life.

This main portion contains towards the close (§ 148) statements
mentioning the dates 280 and 993 after Vira. According to Jacobi
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(p. 23) it is self-evident that these dates do not ‘‘refer to the author,
but to Devarddhiganin, the editor of the Kalpastitra,”” Tradition places
Bhadrabahu, the nominal author of the Kalpasatra, in the year 170 after
Vira (see Jacobi, p. 114). But as far as I can see, an error or confu-
sion has brought it about that the Kalpasutra has been ascribed to
Bhadrabahu, as tradition, e. g. the introduction to the Kalpantarvdcyani,
states. In the well attested statement (sec above, p. 449) that the
Kalpavyavahdrau was extracted from pirva 9, 3, 20, by Bhadrabahu, we
must not understand by “Kalpa'’ the Kalpasitram, but the chedasutra
5, a conclusion that may be drawn from the statements in reference to
the division of the two texts kappa and vavahdra, which is found in
Avasy. 16, 109, The similar statement concerning the dasa-kappa-vyava-
hara in the Rgimandalasitra (Jacobi, p. 11) is, after a consideration of
this passage of the Avasy., not to be referred, as Jacobi refers it, to
“the ten kalpas and the Vyavahara,” but (see p. 357, 450) to the three
chedastitras 3-5 ; the dasau, the vavahdra and the kappa.2¢®

Personally I am inclined on the strength of § 148 to hold Devard-
dhigani as the editor, and even as the [473] ‘‘author” of the chief part
of the Kalpasitra. 1 will even go a step further and assert that in
reality the Kalpastitram, or its present essential part, has no claim to
this title, which is at compléte variance with its contents. It has
received this name after its junction with the paryusanakalpa, the eighth
chapter of the dasdqu. This ancient title (see p. 468) is cited in the
beginning of the saridehavisausadhi as a collective title of the work.
See Jacobi, p. 99.

The Paricanamaskara, placed “‘kesucid adarSesu’” at the commence-
ment of the text, is known to us from anga 3 and upinga 4. 1Itis
followed here as in up. 4 by the passage in its praise, which is supposed
to date back to Vajra (see Kup. 811), and is designed to glorify this
commencement. This passage of the pamcanam. contains the form
havai—and not hoi as in up, 4 which in more modern times is regarded
as the only well attested form. See p. 393, §§ 1,2, which contain the
recital so obnoxious to the Digambara (see Jacobi, p. 22)— see p. 261
—that Mahavira first “‘entered the womb of (the mdhanl) Devanandass®
before he was placed (§ 21) in that of (the khattiydni) Trifala”es!, are
borrowed outright from anga 1. Jacobi, p. 23, considers the portion

849 We find, however, mention made of a ten-fold division of the kalpa, e.g. in the
introduction to the Kalpdntarvaydeydni, See p. 475,

850 Wife of Usabhadatta, cf. Wilson Sel, W. I, 292 (See Bhagav. 9, 33, Leum.)
881 Wife of Siddhattha of the Naya race.
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containing the 14 dreams (§§33-46), with their long complex compounds,
#s & secondary addition, since it is not in harmony with the prevailing
- archaic style’” of the text. I should prefer to regard the solemnity of
the subject as the cause of these stylistic differences. [474) Upon such
occasions the angas contain numerous stylistic excrescences, which, it
should be remarked, occur not infrequently in other parts of the
Kalpasutra  The differences of this kind in §§ 33-46 (or does J. extend
the description of the dreams further than 46 ?) may therefore, I should
think, be reduced to a minimum,

The historical kernel of the recital is exceedingly small. Upto § 96
(incl) the events before the birth of Mahavira alone are treated of.
The following §§ to 111 discuss the birth, naming, childhood of M. and
his life as gihattha. It is noteworthy that there is no mention of foreign
nurses, as is usual in the angas and updngas on such occasions, nor are
the 72 kalas etc, referred to. The enumeration of the Brahminical
sciences in § 10 is the usual one, which we have already met with in
anga 5. The recital as to how Mahavira : anagdriyam paiwae. (§ 116),
and of his further development up to the time of his death (§ 132) is
devoid of every particle of life. There is no trace of the many legends
concerning him which we find scattered here and there in the angas, etc,
They have not been made use of at all ; hence the whole makes a most
unsavoury impression as regards any biographical information. In §147
the mention of the 55 ajjhayanas of the pavaphalavivaydim (see p. 271)
is of interest, as also that of the 36 aputthavayaranaim, which, according
to Jacobi, p. 114, are to be referred to the urrarajjhayanan.

We have in the work entitled Kalpantarvicyani, a production partly
in Prakrit, partly in Sanskrit, and in a mixture of the two [475]. After
a self-evident introduction in reference to the ten forms of the Kalpa :
dcelukka (acelatvam), uddesia (auddeSika pirda), sijjdyara - (sijjataro
(Sayya©) vasatisvaml), rayapinda (presents from the king), kiikamme (krti°),
vaya (vrata), jittha (jyesthatvam), padikkamane, masam (mdsakalpah),
pajjovasanakappe (varsdsu caturmisavasthinarupah), in reference to
the piurvas, out of the ninth of which the §rikalpa of Bhadrabdhu, ‘‘udd-
hrta,” etc., is the Kalpdntar., in loose connection with the text of the
Kalpasitra, makes the text of the latter the point of departure-for the
insertion of a large number of legends and other statements in prose
and verse. The frequent mention of Hemacandrastri and of Manaturh-
gastri, Malayagiri; of the Vamanam, Sarasvattkanthdbharapam (as vyd-
karapari ') and Sdr.svatam vydkaraparh shows that it was composed
at a tolerably recent date. In general it may be said that there is a
large amount of citations collected here. Of especial interest is the
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peculiar attempt made in the introduction to prove the great age of - the
Jinadasanarh from supposed Vedic passages, as the two ‘‘vaisvadeva-
reau Yajurvede®* Om rsabharir pavitrari puruhutam adhvaram yajiiesu nage
nam paramari pavitrar|Srutadharam yajiiapati-pradhdnam rturyajana (1)
pasum indram ghave ’ti svahi, and : trataram imdram psabham vadamti
anitaram imdram tam aristanemim bhave, subhavam suparsvam imdram |
have tu Sakra ajitam jinemdrar tad vardhamanam puruhitam imdram svahd,
and also Vs. 31,18, Rk. 2,89,6 etc. all of which is cited [476] in-
correctly®ss, The detailed ~enumeration of the Brahminical sciences in
§ 10 contains much - of interest (18 purdnas, 18 smrtis, 18 vydkaranas).
The foreign serving-women are enumerated in § 16, essentially in the
regular way : —khujjdo cilaio vamanio vadabhlo babbario pausiao jonido
palhavido isinido caruinido lasido lausido demallo simhalio abario(!) pulimdto
pakkanlo marumdlo bahalio sabarlo pdraslo jatlya dasyah. On § 108 :
bhagavato lekhanaSalakaranaprarambho likhyate (in Prakrit),—on § 209
a double enumeration of the 72 kalas and of the 18 lipayas—see above
p. 400—on § 211, 64 mahilagunas.

The oldest of the commentaries to which [ have had access is the
Sarhdehavigaugadhir of Jinaprabhamuni, composed in Ayodhya A.D.
1307 ; at the end there is added a commentary to a paryusanakalpani-
ryukti. Both texts are composed in Prakrit, and the commentary is
based especially on the nislthactirni. This fact recalls chap, 8 of
chedasiitra 4.

XXXIX. Fifth chedasutram, the brhatkalpa, in 6 uddesas. Ordinances
for the clergy of both sexes (niggaritha and niggarithi) in reference to
that which is proper (kappati) and that which is not (no kappati).

The agreement in reference to the division into 6 uddesas shows
that it is our text which (p. 446 ff.) is designated in the Avasy. 16,100
in connection with dasa and vavahira and under the name of kappa
simply.

{477] We shall have to racognize it under the designation of kappa,
or kalpadhyayana, in other passages (see pp. 449,472) where there is

852 I am unable to explain the first passage, the second is manifestly Rk. 6, 47, 11
(Ts. 1,6,12,5) : tratdram indram avitaram indram have have suhavam $uram indrami
hvayami sakrah purubtam indram svasti no maghava dhatv indrah |] The words
of the text which I have enclosed in brackets above do not occur here.

83 na ce ’dam Jinasdsanam arvicinam, vedadisvapl tadvacandt, tathd hi : vedegu
Jinapramdnamgula (?) darvi, tathd Yajurvede vaifvadevag-ricqu.+.
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mention made of the extraction of kalpavyavahdrau from piirva 9,3,20 by
Bhadrabahu. Its designation as brhatkalpa, or vrhatsadhukalpa is un-
suitable if we regard the diminutive size of the text (only 475 gr.). The
conclusion (#i bemi) of udd. 4 and 6 is worthy of note.

The old bhdsya in Prakrit gryds, belonging to this text, is designated
simply as kalpabhdsya, and is an enlargement of the ‘‘kappassa nijjutti,”
which the author of the Avasy, declares that he composed (2,7). See
Keilhorn (in the Report on the Search of Sanskrit MSS. 1880-81, pp.
ix,x), in reference to an old MSS. of it (Sarivar 1218) and to its very
curious use of letters of the alphabet to denote numerical notation 854
The commencement differs considerably from that in a palm-leaf MS.
similar to this, but much younger (Sarmvat 1334), of which the : Berlin
Library possess a copy made on transparent paper. The commence-
ment of the Berlin MS.—after prefacing the first 6 §§ of the text—is
namo araharitapars, kaina namokkararh titthayardnam tiloyamahiyaporh|
kappavvavaharanam vakkhapavihirs pavakkhami ||.

XL. The sixth chedasiitram is called pamcakalpa®® in Buhler’s list :—
see p. 226. I have not had access to a text of this name, which is re-
peatedly mentioned (see pp. 448-449) both in Avi. and V., together with
a jlakappa. According to the Vicaramrtasargraha, the paiicakappa
is a work of Samghadasaviacaka, while the jitakalpa belongs to the
Jinabhadraganiksama {478] Sramapa.®® We find in it citations from
both texts. The jitakalpa is also enumerated in the Ratnasigara, p. 507,
as the sixth chedasutram. Raj. L. Mitra, howevet (see p. 227 above),
mentions it as the last of his ““five Kalpasutras.

In lieu of commenting upon a text of the name of pancakalpa 1
will at least remark on the jitakalpa, which is mentioned together with
it, that a srdddhajitakalpa in 141 Prakrit gdthds actually exists. It treats
of the prdyascitta, which suits the character of the chedastitras exactly,
but is referred to a definite author, Dharmaghosa, scholar of Devendra-
muniévara. In the anonymous commentary on it, it is designated as com-
posed upanisatkalpa (!)-kalpa-vyavahira niSithayatijitakalpanusirena. In

834 On this see Bhagvanlal Indraji on the ancient Nzgari Numerals in the Indian
Antiguary, 6,42fg. (1877) and Bihler, ibid. p. 47 fg.

855 In Kielhorn’s report, p. 94, there is mantion made of a pancakalpasutracurpi by
Amradevacarya.

886. See above, pp. 427,430. where both texts are counted in with the paginnas. There

are there several other texts ascribed to Jipabhadra. The passage reads : Jinabha®
framanpakyto jitakalpah, ksetrasamdsah, samgrahani vifesanavati ca.
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the commentary reference is paid to the pravacanam as samdyikddibimdu-
sdraparyarmtam, and in v, 58 erroneous doctrines and pdsandin are trea-
ted of in detail. Then the glatthds (see above pp. 437,450,464), to
which the text refers in v. 141, are expressly explained as SrinIsithadi-
chedagramthdrthasutradharih.®5? Form all this we may draw the con-
clusion that the text is closely, [479] if not directly connected with
the chedasutras.

We have already mentioned in reference to the mahdkappa, Avasy.
8,55 above pp. 446,447, that the Nandi in its anangapavittha list recog-
nizes the existence of a mahakappasuam, a cullakappasuam, and a kappiya-
kappiam. In the scholiast ibid, we find the following explanation :—
kalpakalpapratipadakam adhyayanarir kalpikalpam ; tatha kalpah sthavira-
kalpadih, tat pratipadakam Srutam kalpasrutari, tac ca dvidhd : ksullaka-
kalp® mahikalp> ca, tatrai 'kam alpagramtham alpartham, dvittyar maha-
gramithari mahirtham ca. ‘There is, therefore, no doubt but that texts
of this class existed.?58

[Vol. XVIL p. 1)

In Bihler’s list there follow :—

B. Nandisiitram and F. Anuyogadvdrasitram, without any name to
connect them. In Rajendra Lal Mitra, Notices of Ssk. MSS, 3,67 (Calc.
1874) and in the Ratnasdgara, p. 508 (Calc. 1880) both texts are men-
tioned in conjunction, but at the close of the Siddhdnta after the miula-
siatras. In the Ratnas, the Anuyogady. precedes. On the other hand
we have already seen (p. 427 fg.) that, at the time of the three Samayaris,
and indeed at that of the already seen (p. 427 fg.) that, at the time of
the three Samdydris, and indeed at that of the Vicaramrtasamgraha,
both texts were placed in a much earlier place of the Siddh., at the
head of the painna group ; though in the Vidhiprapa at least, their con-
nection with this group is represented as uncertain (see 429").

In bearing the stamp of individuality and having a systematic
arrangement, both texts have a claim to a free and independent position,

357 In the scholiast on Viciramytasamgraha the following explanation for Jiyakappa
is found in citation from the Pamcakappa : jam jassa ca pacchittcm ayariya-
parampardyaiviruddham | jogd ya bahuwvihi ya eso khalu jiyakappo u |/ :—and the
word jiyam is ibid, explained as follows :—jam bahuhiis giyatthehim. ainnam tam
jiyam ucitam dcittamity anarth@mtaram vyavaharacurpipifhe, jitam nama prabhu-

tanekagitarthakyta maryada tatpratipadano grasmtho ’py upacards.
358 Compare, also, the title of updnga 9.
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This shews that their author attempted to give an encyclopedic, but
systematic, review of everything that appeared necessary to him as a
means of information in reference to the sources and forms of a correct
knowledge and understanding of the sacred texts. In this way [2] he
could present his readers with a hermeneutical introduction.®*® These
two works are admirably adapted to the use of any one who, having
completed a collection or redaction of them, then seeks for light con-
cerning the nature of sacred knowledge itself. The statement of the
scholiast on the Nandi has no little internal probability®®® in asserting
that Devavacaka, i.e. Devarddhigani himself, was their author. Further-
more, the list of teachers in the commencement of the Nandi and also
in the commencement of milas 2, as we shall soon see, breaks off®¢! with
Dusagani, whom the scholiast states to be the teacher of Devavicaka,
author of the Nandi. There is, however, no external support for this
conclusion which is not borne out by any information to "be derived
from the contents. In fact, the contrary view seems to result from
these sources of our knowledge ; see p. 17 ff, The anuyogadv. contains
all manner of statements, which would synchronize with the date of
Devarddhigani, 980 Vira, i.e. fifth or sixth century A.D. But I possess
no information which would lead me to connect the composition of the
Anuyogady, especially with him ; and the difference in the terminology
militates against the probability of both texts being the production of
one and the same author ; see pp. 9,11,21, That the Nandi is anterior
to the Anuyogadv. is made probable by some passages of the latter work,
which appear to have been extracted from the Nandi. But the fact that
the Anuyogady, is mentioned in the anangapavittha list in the Nandl (see
p. 12), makes for the opposite conclusion,

We find references to the Nandl in the remarks of the redactor
scattered here and there in the afigas and updngas ; and especial atten-
tion is directed to the statement of the contents of the 12 angas found in
the N, This statement is found in greater detail in part 2 of anga 4. Hence
the fact that in these references of the redactor, the Nandi and not anga
4 is cited. We do not read jahd samavaye, but jahd Nandle ; see 284, 352
(accord, to Leumann, also Bhag, 25,3 Rdjapr. p. 243) :(—which must
be regarded as a proof that the Nand? was the authority on which
these references were based. The treatment of the subject in anga 4

59 ‘A glossary of the above-named sutras and a description of five Jaanas” is the
sz‘%t_llxgwhat peculiar description of the contents of the Nandisurraby Kasinath (p.
).

850 See also Bhau D3ji in the Journal Bombay Branch R. As S. 9, 151.
861 See Jacobi, Kalpas. p. 15, note 2.
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is, then. merely an appropriation to itself and exteasion of the contents
of this part of the Nandl. Other arguments, notably that many of the
readings in the Nandl are older in special cases (see 349, 363) incline
us to the same conclusion.

If now the nominal redactor of the entire Siddhgnta or at least of
the angas and updngas, Devarddhigani, was also author of the Nandl,
it becomes at once apparent why he referred to his own work in re-.
ference to so special a subject as the statement of the contents of the
12 angas, and the account in anga 4 is to be regarded as an insertion
made after D's time. See p. 19.

1 find in the Siddhdnta no remarks of a redactor in reference to the
Anuyogadvaras, though Leumann thinks to have discovered one (Bhag.
5, 4). In the text of Avasy 10, | the Anuyogadviras is mentioned together
with, or rather after, the Nandl as a preliminary stage of advancement
for the study of the sutta. [Both texts are in fact thought to introduce
the study of each susra that has been treated by a Niryukti. L}

Both sutras are composed in prose, though occasionally [4] gathas
are inserted ; that is to say if we except the 50 verses in the commence-
ment of the Nandi. These gdthds, in which the Nom. Sgl. Masc. 1 Decl.
always ends in o and not in e, are manifestly the genuine productions
of their authors. In the prose part, the preservation of the nom. in e
shews that there is an attempt to reproduce the language and form of
the sacred texts. The Nandl embraces only 719 granthas, the Anuyogady.
about twice as many.

XL1, The Nandi, Nandt or the Nandisutram. The three samdyart
texts understand by Nandi, or nandikaddhavania (Avi), nandirayanavihi
(Vi), an introductory ceremony, in long or short form as the case may
be, for the savayakaccani (Sravakakrtyani), especially for the didactic
exposition or the recitation of the apgas, etc. It is almost probable
that by this the recitation of our text is referred to.. We read in Avi:
tao gurii namokkdra-tigapuvvari namdir kaddhai, si ce yarh : nanam pam-
cavitiam . and then follows the real commencement of the Nandi. See
below. This is, however, soon interrupted, and the citation passes to
that variant textual form which is found in Anuyogadv. Another change
then occurs, and finally that enumeration of the sacred texts is reached
which is found later on inthe Nandi. We have, therefore, here no imme-
diate citation from the text of the Nandi but a relation based essentially
on the same foundation but in its form independent, a relation whose
designation by the same word is based upon the appellative signification
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of this expression. We may compare the [5] similar use of the word ndndy
in Skt. for these introductory strophies of a drama, which are designed
to bring good fortune, Cf. also nandika as the name of a door-post,
and nandipa;a, a cover of a spring (P, W.)., Haribhadra on Avasy. 9,1
has the following :-- ddimarmgalarthamy namdi vyakhyata, and in the
commencement of his commentary, ibid. ;— no-agamato bhavamamgalam
narmdi, tatra namdanarih nardl, namdarity anayo 'ty vd bhavyih pranina
iti namdi. The signification of the title of our text is really an intro-
duction designed to bring good fortune. This title can refer either to
the entire contents of the work such as I have above sketched, or, and
this seems preferable, to the 50 verses which form the beginning.%® In
vv. 1-19 Vira is praised, in vv. 20, 21 there is an enumeration of the
24 Jinas, in vv. 22, 23 a list of his immediate scholars, the 11 so-called
ganadharas, and finally, from v. 24 on, a therdvali beginning with Sukam-
ma (1) and JambQ (2), and embracing in all thirty members ; it closés
in the third generation after Nagajjuna (29) with Dusagani (30), who,
according to the anonymous scholiast (on v. 27) was the teacher of
Devavicaka, the author.8®

As we have already seen on page 471, this theravali varies, from
the ninth member on, from the statements in the list contained in the
Kalpasiitra. [6] The reason for this is apparent from a consideration
of the remarks of the scholiast (avacuiri) on v. 27  Suhastinah Sisydvali-
kayah Srikalpe uktatvat na ta(s)ya ihd 'dhikdrah, tasyarr Narhdikard-
Devavdcaka-gurvanutpatteh. From this it is elear that the author of the
avaciiri considers Devavicaka to be the author of the Nandi, and that
this account does not emanate, like that of the srtkalpa, from Suhastin
(10). The evidence proves that it is rather to be.referred to his imme-
diate predecessor, or brother,%¢ Mahagiri (9), whose intellectual descent
it makes known.

In reference to each of its members there exists great uncertainty,%%°
according to the statements of the scholiast, who says of verses 31,32 :

862 These recur, as has already been mentioned, in the commencement of the Avasy,
nijj. in identically the same form.

853 Cf.'the name of the nandimukhah pitaras or of the nandisraddham. In the case of
the latter was there any recitation of a list of ancestors ?

8547 gurubhratarau in Klatt, Indian Antiqu, 11, 251a, or ubhavapi bhratarau in Dhar-
ma%l_xoga’s Gurvavall itself. Suhastin is characterized as the laghugurubhratar of
Mahigiri, “also in the paftavalt of the Kharataragaccha, Klatt, 246b. ~ Klatt in
accordance with other traditioos (cf. Kal/pasutra) refers both- to different .gotras :
and Mabagiri to Elapatyagotra (so here v. 27, Elavacasagotta), Suhastin toVasittha.
Have they different mothers ? -

865 On this c¢f. Jacobi in Journ, Germ. Or. Soc. 34, 252, 3, especially in reference to
verses 27, 28, 36, 37, and Leumann’s remarks, ibid. 37, 497 fg. Inv. 27 we must



OCTOBER, 1993 L~ 1

ksepakatvad vrttau no ’'ktam®® and remarks on vv. 33,34 : etadgdthi-
dvaydrtha dvaSyakadipikato likhito *sti avactirndv api nd 'sti; vv. 41, 42 is
vritav avydkhyatatvat praksiptam, and of Govindacarya he says, on v.
43 : sigyakramibhdvad vrttau no 'ktah, avasyakatikato likhitah.

[7] The list reads®®’ 1. Suhamma,—2, Jambu,—3. Pabhava, 4.—
Sijjarbhava,— 5. Jasabhadda —6. Sambhfa,—7. Bhaddavahu,—8. Tha-
labhadda, —9. Mahagiri (and Suhatthi,—10; (Valissaha) the twin-brother
of Vahula (see note on p. 6).—I1. Sai,8® 12, Samajja, Syamarya,®s®
13. Samdilla,—14. Ajja®?° Jiadhara, Jita,"—15, Samudda,—16. Marhgu®"
v. 30,—17. Dhamma v, 31,—18. Bhaddagutta v. 31—19. Vaara®™
Vajra v.31,—20. Rakkhia v. 32,—21. Ajjanarmdila. i.e. perhaps Ajja Anam-
dila (Ajja N° schol) v. 33,—-22. Nagahatthi v. 34,—23. Revaniakkbhatta
v. 35.—24 Khamdila vv, 36, 37573—25. Himavarata vv. 38. 39, —26.
Nagajjuna®™ vv. 39, 40, 45,—27. Govirda v, 41,—28. Bhiiadinna vv. 42-45,
scholar of Nagajjuna—29. Lohiccha v. 46,— 30. Dusagani vv. 47-49,

That this list actually reaches as far as the author or his teacher
is rendered the more probable by the fact that in the last verse of the
list (v. 50) the nanassa parivapam is stated to be the purpose of the
account which is to follow—and this purpose reproduces correctly the
contents of N. Next follow two secondary insertions, first a gdthd,
[8] which cites 14 examples or titles of stories in reference to capable
and incapable scholars (the avaciri contains a more detailed account)
and secondly a short polemical notice of the three kinds of parisa,
parsad, viz :—janid, ajanid and duwiaddhia each of which is illustrated
by a gathd,

read in Jacobi : Bahulassa sarivvayam (vvayam for vayasam) vamde instead of
bahulassa Sirivayam vamde (see Klatt. 1.”c 251b); in the scholiast we read iha
Mahagirer dvau sisyau abhutam : Vahulo Valissahas (cf. Kalpas. Therav. § 6) ca ;
tato Mahagirer anamtaram Vaohulasya yamalabhratytvat sadysavayasath, pravacani-
katvena pradhanatvat, Valissaham eve 'ty arthah. . ’ '

866 Aryanamhdila (21) v, 33 becomes then Arya-Marhgu (16) sisya v. 30. But even
verse 33, in which Aryanarhdila is mentioned is doubtful : see above.

867 See Merutufga’s Theravali in Bhau Daji, Journ. Bombay Br. R As. S.9, 151
(1867). Nos 17-20 are not found therein (see p. 6), No. 21 is called Mandilla
(°dila), No, 23 Revaisinha, and the list gives one name more in mentioning Devar-
(d) dhi himself after Diisagani.

868 Valissahafisyam Harltagotramh Svati,

89 Nominally author of up. 4, see p. 392.

870 This epithet explained by Aryagorra is found also in Nos. 1517, 19-22,

871 ke 'pi Mamgor Aryadharme ’ti namamtaram ahuh, No. 17 then falls out.

872 According to the scholiast the dasapurvinah (see Hem. v. 34) Aryaraksitas tacchisyo
Durvalikapugpas ca navapurvipau, reach from Mahagiri to- Vajra. See page 348.

873 Bambhadivagasihe, Vrahmadvipikasikhopalaksitan Simhan Simhacaryan.
874 Cf. the Nagarjuniyas in the Scholiast on anga 2, 2, 2, and see p. 265.



¥ JAIN JOURNAL

At this point the investigation of the jidnam begins, in which a
principal part is played by the enumeration of the different categories
and sub-categories of both the principal classes into which the jidnam
is divided®™ — the paccakkhandinam and the parokkhandpam. The latter
contains much that is interesting. It in turn is twofold, abhinivohiya®
(°bodhika) and sua® (Sruta).

In the account of one of the two groups into which the adbhinivo-
hiyaparokkhandnam is divided, are inserted eight gathis, which contain
the titles of stories which belong in this connection, and which are
intended to serve as examples., The avaciiri goes into detail on this
point,

The suandnaparokkham is divided into 14 groups among which Nos,
5, 6, 13, 14 are of special importance :—The sammasuam 5, samyaksru-
tam, is explained as jam imarm arihamtehim bhagavamtehir uppannandna-
darhsanadharehirh  paniyam duvalasamgam ganipidagarh, tam jahd ! dyaro
dz;thtvao““ icc-eyari dwgar ga’gari coddasapuvvissa sammasuari abhinng®*?
dasa [9) puvvissa sammasuarh. The posteriority of its composition to
Vajra at least is clearly brought out in this passage.

In micchdsuam 6 we find that enumeration of some 20 works, or
classes of works, of Brahminical literature which I cited from the
Anuyogadvarasutra®® and discussed on Bhagav. 2, 248. This list is here
more detailed and offers several variants :—Bharaham Ramdyanam
Bhimasurukkhams™ Kodillayam®®® sagabhaddiy@o®®' kappdsiyam®®® ndgasu-

875 nanam pamcaviham : abhinivohivananam sua® ohi° mapapajjava®  kevala®. Or
duviham : paccakkham and parokkham, and the latter is then ; abhzmvohryaparokk-
hanapam ca suananaparokkham ca; the a>hi° is suanissiam ca asuanissiyam ca;
both are fourfold, and the latter is divided into : uppativa, vepaia, kammia, pari-
pdmia buddhi (see p. 14n).

876 In the scholiast samayikadi vimdusaraparyamtam, see pages 244, 245, 343.

811 tato *dhomukhaparihdnyd yavat sampurnadasapurvadharasya ; see p. 16n.

878 Where it is characterized as no-agamao bhavasuyars and as anndpihins micchaditghthin
sacchamdabuddhamaivigappiyam : —cf. the 29 viham pavasuam Auasy., Ind, Stud.
16, pp. 115, 116. I denote the four MSS., to which I have had accéssas ABCR.
The citations from NEgd. are by Laumann.

819 °ktam A, °skam R.

880 Kofa" An., where ghodamuham (A, °dayamu® C, ‘dayasuham B, dayasuyans R)
follows. NEd too has khodamuham, but after vavablm

88! sagadabha® B C R, setambha® A.
882 kappakappiam A.
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humarh kanagasattarm®®® vaisesiyam®d¢ Vuddhavayanam*® vesiyam®® Logaya-
tar satthitarmtam®™ Madharari®®® puranam vagaranam Bhagavayar®®®
Pdamjall  Pussadeviyarh leham (helam MS) gapiar saunaruyam®®® ndda-
ydi®®* ahava [10] bavattari kalco cattdri ya veyd samgovamgd. The com-
mentary offers nothing in explanation®®? te ca lokaprasiddhah, tato lokata
eva tesam svaripam avagamtavyam

Under anangapavittham (No. 14 is, however, treated of before No.
13) are enumerated the titles of all the texts belonging to the Siddhdnta
at the time of the composition of the Nandy, but not included in the
angas. This enumeration is extremely interesting, It must have been
retained as a stereotyped list for a long period after the composition
of the Nandi, since it is to be found verbatim et litteratim not only in
the Pdkgikasutra (P),%*® but also in the 3 samdcarls (see pp. 369, 370)
in a form that is but slightly different.®® The great interest which
attaches to this list is caused by the fact that the largest portion of the
texts similar to these and now belonging to the Siddhanta is mentioned
here, and that a different arrangement is observed. They are not enu-
merated in the special groups into which they are now divided, The
names of these groups are partly wanting, e.g., uvariga. painna cheasutta,

883 °sqrtari vesiyam B C R, vasiyam omitted in A.
884 so An. NEd. vasesiyam the Berlin MS. of N, (=MS).

835 °yapayam MS., Vuddhasasanam B C R, ruttha (!) vayanam A ; in An, we find also
Kavilam ; also in Ned. Kaviliyam comes before Loga®.

886 tesiyam Ned., B C R, omit.

887 Aiready mentioned in the angas, see Bhag. 2, 246 page 304 (cf. Kalpas. pp. 35,
101) and Max Miiller : India, W hat can it teach us ? p. 362,

888 See Ind. Stud 13, 387, 88, 425, and Agnimathara Vispupur 3, 4, 18 (pp. 44, 45
Wilson-Hall).

889 Bhagavayam to saiiparuvam omitted in An.

890 saonaruvam MS.; perhaps °ruyam, otherwise the last of the 72 kalds ; see above
p. 283. In the scholiast on Avasy, 12, 36 : saiiniparo vi garahio hoi we find the
tollowing peculiar statement :— sakunisabdena caturdasa vidydsthanani parigthya-
thte: amgani caturovedd mimransd nydyavistarak|puranam, dharmasistram cua sthaniny
Bhus caturdasal|tatra mgani sat, tad yatha : $iksa vyakaranarms kalpah chatmdo niruk-
tam jyotisom jiti. The position of the angas in the front of the list is one of the
remarkable things in this statement.

89 Madhara puraga vayarana B R ; najagadi A.

892 Hemacandrastiri on the Anuyogady. has likewise only : etac ca Bharatidikam
néatakadi-paryamtam srutam lokaprasiddhigamyam.

393 In the Pdksikasutra this is introduced by the words namo tesam khamasamaninam
Jjehim imam vaiyam asmgabahirarh ukkaliya (or kaliyam) bhagavasmtam, tam: jahd :
dasaveyaliyam...The Paksikasutram is enumerated by Raj L. M. see above p. 227,
as the fourth mulasutram after the Siddhéntadharmasara. 1t sings the praises of
each part of the Siddhanta (ahgabéahira and duvilasamga) and contains especially
an acknowledgment of belief in the five mahavvayas.

884 The enumeration of the names in S..contains a different grammatical construction,
i.e. the names are in the genitive.
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malasutta are not mentioned at all, and painna occurs, but in a different
meaning. A large number of titles or texts are mentioned which at
present are either not found in the [11] Siddhanta, or, if found at all,
are merely titles of sub-divisions and not of independent texts ; and
in some cases these titles appear to have arisen from their connection
with the subject-matter itself.

The anangapavittham is divided into two groups : avassayam and
dvassayavairittam. The dvassayam is called chawiham and six names
for it are enumerated : samdiyam cauvisathao etc. Cf. my remarks on
page 433 and on anuyogadv. and mulasutta 2. The dvassayavairittam is
double : kalivam ca ukkdaliyam ca. Then follows the enumeration of
the texts counted as belonging to the ukkaliyam®® 1. dasaveyaliyan 458
2. kappiyakappiyam,®®* 3. cullakappasuarh 4. mahakappasuari,®®® 5. ovdi-
yar®® 13, 6. rdyapaseniyam®® ; 14, 1. jivibhigamo 15, 8. pannavand 16,
9. mahdpappavapd,®®* 10, pamdyappamiya,®®® [12] 11. namdr®®® 41, 12.
devimdatthao®®® 31, 13, anuogadaraim 42, 14. tamdulaveydliyari 29, 15. ca-
rndavijjhayari®®® 30, 16, surapannatti®® 17, 11, porisimarmdalar,*®? 18.

805 The gvacuri gives explanations (occasionally in detail) of at least some of the
names. A large number of the names is, however, passed over in silence. (Expla-
nations may however be found at the end of the Vyavaharabhisya, as the corres-
ponding part of the sutra meations most of the names. —L).

896 These numbers represent the arrangement which 1 have observed here in essential
agreement with Biihler’s list in the enumeration of the part of the Siddhanta.

897 The texts which are no longer found as separate texts in the Siddhanta, are printed
in italics. On kappiyak, (cf. kappakappiam p. 9n. 24) cullak, and mahak., see the
scholiast’s remarks, p. 479 above.

898 Name of the first chedasutra according to Avasyaka 8, 55 see pages 446, 479.

899 So V., uvava® P, uva® N. Avi. Svi. ; in S before No. 5 we find : pamavappamayam :
pamdy, here is No. 10,

900 So also P. Avi. a form which suits rajaprasniyam better than the usual pasenaiy-
yam ; Svi. V. have pasepaiyassa but with one y ; see p. 382.

90! For explanation of the scholiast on Nos. 8, 9, see p. 392.

902 In S before No. 5, in P. after No. 15 ; pramadapramadasvarupabhedaphalavipaka-
pratipadakam adhyayanam (cf. Uttarajjh. Cap. 4), Avac.

903 The Nandi itself | namdityadi sugamam.

%04 °thui P ; in Ned. P. S, transposed with No. 13 (°dardo P).

905 °yijjiyam P, °vijjayam Ned.

906 Is omitted here in PS and comes after No. 37 ; suryacarydprajnapanasis yasyam
gramthapaddhatau s suryaprajnaptih.

N7 porasan P.; paurusimamdalam iti, purusah samkuh, purusasariram va, tasman nih-
panndpaurugi, sarvasyd ’pi vastuno yatha svapramdpd chdyd jayate tada pauru:ﬂ
syat, etac ca paurusipramanam uttardyapasyd 'mte daksindyanasyd’dau ca ekath
dinam syat, tatah param amgulasya 'stav ekasastibhaga (8/31) daksindyane vardha-
mte, . uttardyane ca hragamti, evams mamdaie-mamdale paurugi “yatra 'dhyayane
varpvate rat panrusimamdalam, Avac. Cf. book 9 jo wp. 5 [and Bhag. 11, 11, L).
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mariidalappaveso,®®® 19. vijjacarapa-vinicchuo,®®® 20 ganivijja®'® 32, 21.
Jhinavibhatti ® 22, maranavibhatti,®'? 23, dyavisohl,®3 24. viyardyasuari,®'*
25. sarilehapasuam,®® 26, viharakappa,®'® 27. caranavihl,®'? 28, dura [13)
paccakkhanam®'® 26, 29. mahipaccakkhdpam®™® 33 evam-ai% To the
kaliyam the following texts are ascribed :—30. uttarajjhayanaim®* 43,
31. dasdo 38, 32. kappo 39, 38. vavahdro 37, 34, nisiharn®** 35, 35. maha-
nisthar 36, 36. isibhdasiyaim,*®® 31. jarwvuddivapannatti 18, 38. divasd-
garapannatti,®** 39, camdapannatti 19. 40. khuddiya vimdanapavibhatti &

908 surydcamdrimasor yatra daksiness 'ttaresu ca mamgalesu samearator yatha mamda-
13n mamdale pravese (°so) vyavarpyate san (tan) mamdalapravesah, Avac. ; cf. the
first book in wp. 5.

909 vijja° P, S ; in P S transposed with No. 20 ; vidya samyagjnanam carapnam caritram,
etesam phalaviniscaya pratipadako gramthah, Avac. (=Bhag. 20, 9 Leumann-)

910 See p. 443.

9U yatra 'rtadhyanadinam vibhajanath proktam tat, Avac. ; appears in the Vidhiprapa
among the painnas in the eighth placs, See p. 428.

912 Omitted in Avi. pr. m., maragani prasastaprasastarapni tegdm parthakyena yatra
vibhajanam uktam Avac. ; see p. 428n.

913 yatrd (1) “tmano jivasya’’ locana-prayascitta-pratipatti-prabhytikaragena visuddhir
yatra vydvarpyate tat, Avac. In Svi. V. maranavisohi in addition follows here,

913 ‘I; P S after No. 25; sardgavyapohena vitardgasvarupam vydvarnyate yatra tat,
vac.

915 yatra dravyabhavasamlekhanasvarupam pratipadyate, Avac, ; three verses are added
in attestation thereof : yatha, cattari vicittdim vigainijjuhiyai cattari = samvacchare
u dunni u egamtariyam ca dyamam || 1 [| naivigittho atavo chammase parimiam ca
ayamam [ anne vi ya chammase hoi vikijthath tavokammam [12 || vise kodisahiyam
ayamanm katju dnupuvvie | girikamdarmmi gamtum pauvagamapam aha karei |l 3 /|
bhavasamlekhana tu krodhadipratipaksabhyasah (). (The three verses are taken
from -the Acara-niryukti (287-289).—L)

916 viharah sthavirakalpadirupo yatra varpyate, Avac.

917 visohi P, °vibhattie Svi ; caritrasya vidhik, Avac.

o18 ngee sc%q,liast appears to have had before him another text than the usual one,
p. 437.

9'9 mahat pratyakhyanam yatro 'ktash, Avac.

920 Instead of evamai P has: savvehim pi eyammi amgabahire ukkalie bhagavamte
sa;zt;le sa-atthe saggamthe sanijjuttie sasamgahanie je gund va bhava va...te bhave
Saddahami.

921 etany adhyayanani nigamanam sarvesam adhyayandndm pradhdnatve ’pi rudhya
*muny evo 'ttaradhyayanasabdavicvatvena prasiddhani, Avac.

922 Without any explanation. See p. 460 for No. 35,

923 ‘I‘I;ZP 24 l;efore No. 34 ; without explanation. See pages 259, 272, 280-81, 402, 429,

924 In P S No, 16 is inserted here. The order inPis surap. camdap., divaség., in S ;
camdap., surap., divas. ; or divasigarap. See pp. 268, 389, 429,

925 khuddiva and mahalliyd also in S (i.e. °yavi®) not °yie as we should expect ; dvaliké-
pravistandm itaresdm vd vimandnam prabhajanam  yatro 'ktam, s8 vimanapravibhaktir
dvidhd, ’lpdksardrthd” dya, dvitiya n.anagramthdrthd. See the kdrikds above pp.
223, 224 in reference to Nos. 40-44, 45.49 as the object of study for the eleventh
and twelfth years. In aiga 3 Nos. 40-49 appear together as forming the sasikhevi-
yadasdu, or as'the 10 ajjhayanas that belong in this connection. See pp. 273, 274.
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41. mahalliya vimapapavibhatt19%- 42. amgaculia ®® 43. vamgactliyd,’™
44, vivahaciliyd,®® 45 Arunovavde®® 46. Garulovavae,”™® (14) 47. Dhara-
novavde,” 48, Vesamanovavie,’® 49. Velarhdharovavde, 50. devirhdovavde,
S1. utthanasue,® 52, samutthanasue,” 53. nigapariydvaliydo,® 54. nira-
yavaliydo,® 20, 55, kappaiydo,?® 20, 56. kappavadimsaydo® 22, 51. pupp-
hiydo 21, 58. pupphaculiydo 23, 59. Vanhidasdo 24, evam-aiyaim®®® caurdsti
painnggasayasahassair  bhagavao-VaJdhamanasdmissa; ahavd jassa jattiyd
s¥sd uppattiyde®™ vepaiyie kammiyae parinamiyie caiivvihde buddhie uvaveyi
tassa tattiydim painnagasahassaim, pattegabudda vi tattiva ceva ; se 'tam
kaliarn suam. This is the conclusion in the Berlin MS. of N. Dr.
Leumann, [15] however, says that this conclusion contains a large
lacuna., We find in the edition of N® : evamdiyair caiirdsii painna-

926 gyshsqa%z *earades culika uktanuktarthasamgrahdt mika gramthapaddhatih ; see pp.

927 so MS. P. sz:._ , but vagga® Ngd, anga 3 (see p. 274) Svi., V. Avac.; vargo 'dhya-
ya_ylan'z’irh samuho yatha 'mtakyddasisv astau vargas (see p. 320), tesam kalika
(cul® ?)

928 bhagavaticulika, see pp. 274, 296.

929 Arupo nama devas, tadvaktavyatayah pratipadako gramthab, paravartyamadnas ca
tadupapatahetul so rupopapatal ; evam garudopapatadayo *pi vacyah; see pp. 224,
274, 316 ; cf. Arupa as name of the dawn or as that of the charioteer of the sun.
Up to this point the hominatives end in o, from this point on in e ; so also in P,

930 Garudo® P. In P after 47.

931 So also 8, but Varu® in P and scholiast on aiigae 3, Vara® in the text there (see p
274). The king of the Niagas is probably referred to.
912 In N after No. 49; we find vesamana =vaisravana.

933 utthinasrutam, udvasanahetukam srutam, Avac. See page 224, where mention is
made of four ajjh, which begin with ugh., and which are the subject of the study
of the thirteenth year. 1In this place, however, we find only Nos. 52-55 devoted
to this year ; but does No. 50, too, belong in this connection? In Sv. No. 50,
stands between 52 and 53.

samupasthapanasrutam, bhuyas tatrai ‘va ’’vasana(?)hetukam srutam ; vakaralo-
pah, prakytatvat, Avac.

935 so P. °yavapivéo MS. ; °ydvaliyanam Svi. V., pariavelianam Avi.: nagakumdras,
tesdm parijua yatro ’kta, Avac.

936 s0 MS. 2 P, °lio MS. 1'; °liyinam S; No. 54 in the existing Siddhanta is the
collective name of up 8 to 12 and at the same time the specific title of up. 8; No.
55 is there merely another name for No. 54. See p. 418 ; and p. 420 for the
explanation of 54-59. On page 420 we must read °gocara gram’.

937 damsi P, dimsi V.

938 Instead of evam. diydim ..P has 60 asivisabhdvapao, 61 difthivisabhavapdo, 62 cdra-
pasamanabhdvanan, 63 mahasuvinabhdvando, 64 teaginisagga pam savvehim pi
eyammi amgabahire kdlie bhagavamte... (as above, p. 13, note 3). These five names
are cited in S. too with the following variations : cdranabhavapdpam (omitted in
Avi ). mahasuminagabhav. (V., also omitted in 4vi.), teyaga (teagga® Avi.) nisaggd-
pah - These five texts are found in the same order in the k@rikds mentioned in
p. 224 as designed for the fourteenth to the eighteenth year of study. Teyanisagga
is the special name of the fifteenth book in aga 5. See p. 301n.

939 See above p. 8, note 1 ; dutpattiki, vainayiki karmasamutths parinamiks.

940 The- Avac. agrees with the account in our MSS. :—evam dadini caturafitisamkhyani
prakirpakasahasrani Rsabhasvdminas, tdvatpramandndin Sramapasahasrindm sambha-
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gasahassdith  bhagavao {Usahas@missa dititthagarassa, taha sarkhijjdim
painnagasahassiim majjhamagdnam Jipavaranars, cauddasa  painnagasa-
hass@im bhagavaol Vaddhamdnasamissa, etc.

From this we may draw the conclusion that the 59 titles®#! according
to the opinion of the author of the Nandy, represent merely a portion
of the 84,000 painnas (our MS, has 184,000 in the text), which belonged
to the first tirthakara Rsabhasvamin and to the 22 Jinavaras following
him ; but that at the time of Vardhamanasvamin their number was
reduced to 14,000. Or accordi.g to another view, each of the 24
tirthakaras had just so many thousand painnas or pratyekabuddhas®®
[16] as he possessed scholars endowed with the correct fourfold know-
ledge. Estimating these exaggerated figures at their true value, let us
consider the 59 titles,*® Of the texts now enumerated as parts of the
Siddhinta_ the titles of the four painnas 25, 27, 28, 34, of the sixth
chedasiitra 40 and of two of the miilastitras, 44 and 46 are omitted. Of
these the four painnas are to be regarded as modern productions and
later than the N ; the titles of the sixth chedasiatra 40 and of the fourth
milasutra 46, are not certain ; and, finally, the title of the fourth
mulasttra 44, GvasSyaka, has been already mentioned. See on p. 11. The
remaining 27 titles of texts of the present Siddhanta not belonging to
the angas (13 fg.) are one and all contained in the above list, though
in a different order of arrangement and without any statement in re-
ference to the names of their groups. Some, however, belong together
as groups—the first four and the last five updngas (Nos. 5-8 and 55-59)
and the five chedastitras (Nos. 31-35). Besides these the list contains

vat, prakirnakanam ca tadracitatvat ; madhyamatirthakytam api samkhyeyani prakir-
nakasahasrani vacyani ; Vardhamanasvaminas caturdasasahasrani.— anye punar ahub;
idam Rsabhadina caturasitisahasradikaim framapamanai pradhanesutraracanasam-
adhyam (or merely °canam ?) adhikytyo 'ktash, anyatha samanyasramapdh prabhs-
tatars api tada Rsabhadikale dsiran.—anye punar evam Ghuh : Rsabhadinam jivatam
idom caturasitisahasradikam sramapamanam, pravahatah punar’ ekaikasmin tirthe
bhuyathso ‘py asiran, tatra ye pradhanasutraracanasaktisamanvitah suprasiddhatat-
vamdhdya (?) tatkalika api tirtham pravartamanas tatra dhikyta (h): etad eva darsa-
yann aha : ahave ’ty-adi sugamanh.

Or 60 including maragavisoht (Svi, V. between 23 and 24) and 65 with the addi-
tion of the five names in PS.

pratyekabuddha api tévata eva syuhb ;- atrai 'ke vydcaksate : ekaikasya 'pi tirtha-
kytas tirthe parimandni prakirpakani, tatkdrindm aparimapatvat ; kevalath pratyeka-
buddharacitiny eva prakirnakani, drastavyani tatparimanena pratyekabuddhapari-
mépasya pratipidandt This explanation of eke is designed to effect a perfectly
comprehensible limitation, but cannot be brought in agreement with the context.
The title pratyekabuddha is of great interest. It occurs also in the afigas, see pp.
265, 334.  Similar statements to the above are found in the scholiast on the first
painna. See p. 435. 1In the Vicdramytasarkgraha is quoted the following interes-
ting citation from the pigha of a kalpabhdsya : suttam ganahararaiyat taheva patte-
yabuddharaiyam ca | suyakevalind raiyam abhiuna dasapuvvipd raivam |/

M3 Or 60 and 65, see p. 15, note2.

EL

N

~



92 JAIN JOURNAL

32%¢ additional names which are not directly represented by texts in
the existing Siddhanta. Among these there are five for which corres-
ponding sections in the S. can be shown, thus :—10 pamdyappamayam,
17 porisimardalam, 18 mamdalappaveso, 38 divasagarapannatti [64 teya-
gapisagga). [17) In the Siddhinta there are references to 12 others :

thus for 4, 36 (and 38), 40-49 ; 8 others are mentioned elsewhere 9, 21,
51, (60-64) ; and finally there is a whole list of titles (12 or 13), which
cannot be attested from any source whatsoever, thus 2, 3, 19, 22, 23, 24
(a, b, including maranavisoht —27, 50, 52, 53). It is of special interest
that we find statements concerning a whole series of texts held to be-
long to the kaliah suam in old kdrikd verses. The source of these
statements is not further attested. These texts were a special object
of riper study at the time of the composition of these verses. Of Nos.
40-49, 51 (50-53 ?7), 60-64 it is said that they were designed for the
eleventh to the eighteenth year of study : 40-44 for the eleventh, 45-49
for the twelfth, 51 (50-53 7) for the thirteenth, 60-64 for the fourteenth
to the cighteenth year ; the nineteenth year forming the conclusion with
the study of the ditthivida. Cf. my remarks on pp. 225, 344, 345.

This list at least opens up to us a wide perspective for the litera-
ture existing at the time of the composition of N, It is certainly very
remarkable that N is itself cited in this list (as No. 11), Is this the
only work of the author inserted by him in the list ? Or did he avail
himself of this capital opportunity to procure a resting place for other
of his productions ? If in reality Devarddhigani, the nominal redactor
of the Siddhanta, is to be regarded as the author of N, then the dis-
crepancy between this list and the existing Siddh., is especially remarka-
ble. [18] Did all these differences arise after his time ? And is the
division into the groups uvamga, painna, etc., or the names wuvamga,
painna themselves etc., to be ascribed to a period subsequent to his ?
In the case of the painna this is evidently very probable.

Next follows the angapavittham 13, the thirteenth group of the
suananaparokkham, which strictly belongs before the anangapavittham.
It is calted duvdlasaviham and then the 12 angas, dydro to ditthivdo (anga
5 as vivdhapannatti) aré enumerated in order. This in turn is followed
by the detailed statement of contents and extent of the 12 angas, which
(see p, 284 ff.) recurs in identical form but in greater detail in aiga 4.

to be continued

#4 Or 33 and 38,



Implications of Ahimsa on Ecology
A Jaina Perspective
Vincent Sekhar

Liberation or Salvation is integral. It belongs to the whole Uni-
verse the animal, vegetative and the human kingdom, Jaina under-
standing of Life Force called Jiva suggests that all living beings have
the inherent spiritual capacity to Transcendence. It is on this meta-
physical foundation that Ahithsa or Non-injury to life is based.

Jaina Religion speaks about Ahiisi as the supreme Dharma of
Life. Ahihsa becomes significant in the contemporary situation,
specially of Pain and Suffering, of all forms of living beings, It is also
built on human psychology on the Principle of Reciprocity : ‘As it is
unto thee so it is with,,..’

The article shows how this principle of Ahirhsa is lived by a parti-
cular community, the Jains, both by the Munis and the lay persons,
This vow puts restrictions on the persons with regard to the choice
of profession, food habits, manner of behaviour etc. It restrains the
self from all types of violence — body, speech and mind—to all forms
of living beings. It also suggests how to adapt oneself with the grow-
ing modern and technological world. Non-violent activities, big and
small, individual and collective, suggest positive Love and Protection
of Life and Environment : in creating an atmosphere of Dialogue be-
tween Nature and Society, Peace among all Living Beings, Saving the
endangered spieces, Protection of Forests and Ravines, Freeing air and
water from Pollution etc,

Liberation is a term that calls for self-fulfilment and self transcen-
dence, It concerns not merely one portion of the human race, namely
the rich and the elite, not even the whole humanity alone but
looks towards the integral salvation of the whole universe including
the animal kingdom and vegetative life, It is only in this context that
one can speak of the significance and the need of virtues like love,
sympathy, compassion etc. and conversely, avoidance of any injury to
living beings. It implies, then, that any injury done to any living
creature hampers one’s own progress towards the ultimate goal of
life,
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Religion of Ahirsd : —Jaina religion is considered to be the Religion
of Ahirhsa par excellence. It has a great tradition of handing over the
much cherished cenect of Non-violence.! Its scriptures and traditions
subscribe to this predominent sentiment of ahimsds® without which it
would lose its identity. ‘That dharma is supreme which is comprised
of ahimsa, samyama and tapa. The gods bow to him, whose mind is
engrossed in such a dharma’ (Dasavaikdlika, 1.1.)

‘The Arhats and Bhagavats of the past, present and future, all say
thus, speak thus, declare thus, explain thus all are a thing, existing living
-sentient creation should not be slain, not treated with violence, not
abused, nor tormented, nor driven away’ (Adchardnga, 1.4.1.1,

‘He should cease to injure living beings whether they move or
not, on high, before and on earth. When this has been called the
nirvara, which consists in peace Sitrakrtanga, 1.11.11),

‘As it would be unto thee, so it is with him thou intendest to kill...
In the same way (it is with him) whom thou intendest to punish and
to drive’ (Acdcanga, 1, 5. 3, 4)

“This is the quintessence of wisdom : not to kill anything. Know
this to be the legitimate conclusion from the principle of the recipro-
city with regard to non-killing’ (S#trakrtanga, 1.11.10).

‘A Jaina sage became a shelter for all sorts of afflicted creatures
like an island which is never covered with water’ (dcdranga, 1.6.5.4).

The metaphysical system evolved from an intense experience of
‘pain of life’® clearly shows the animistic belief in the presence of an
eternal element called Jiva in every living beings :

1 The Trisasgisalakdpurusa of Jinasena describes the breath-taking accounts in the
lives of several Tirthankaras how they were converted at the sight of the plight of
animals led to the slaughter house, how in life time they saved many creatures like
the snake and how in their spiritual endevour, they were disturbed by poisonous
creatures but were equanimous and resorted to least harming.

The emblems by which the Tirthikaras are identified happes to be animals like
bull, snake etc and trees.

The indigenous tribes worshipped the trees, animals like bull, snake etc and part of
the worship and cult of Jainism is borrowed from these tribes,

2 Jacobi, Sacred Books of the East, Jaina Suiras Vol. 22 and 45.

3 Ibid Tr. by K. C, Lalwani, Motilal Banarasidass, Delhi, 1973
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‘The living world is afflicted, miserable, difficult to instruct and
and without discrimination, In this world full of pain, suffering by
their different acts, see the benighted ones cause great pain’ (dcardaa,
1.1.2.1). The system also explores carefully what is life and what it is
not, what makes them come together, the consequent bond and other
limitations, the means of realizing the original identity which is the
true liberation and Religion, which is the compendium of the whole
process.

Roots of Ahimsa, a philosophical outlook :—The metaphysical belief
in the existence and the spiritual perfection of the soul is restricted only
to human beings in certain systems like Christian metaphysics based
mostly on Greek and Hellenistic Philosophy.® In spite of acknowled-
ging the instincts, the feelings and certain other behaviours closer to
human beings it is construed that animals do not have the spiritual capa-
city to ascend the ladder of perfection. Whereas the Indian philoso-
phical systems, except the Lokayatas or the materialists and early
Buddhist thought, have all agreed upon the presence of an enduring
spiritual entity called Jiva or Atman® in all living beings because it is
that which defines ‘life’ and it is that which transmigrates from birth
to birth untill the final liberation. One cannot talk about karma and
its role in life without the presence of the soul. Even Buddhism which
does not believe in any ‘permanent’ substance has not outright denied
the existence of the soul.” The system further believes in the age-old
concept of transmigration, although it has its own way of explaining
the process.

4 Arya Sayyambhava’s Dasavaikalika sutra, Jaina tattva or the philosophical system
comprises, of the concept of Jiva (life-princeple), Ajwa (matter), Asrava (the
inflow of karmic matter), Bandha (bondage), Samvara (checking of the inflow),
Nirjara (getting rid of the accumulated karma) and Moksa (the final liberation)

Tativarthasitra, 1.4, Viacaka Umasvati, Tr by K. K. Dixit, Comm. by Sukhlalji,
L. D. Series 44, L. D. Institute of Indology, Ahmedabad 1974.

The soul-body dualism are opposed to one another as good and evil aspects of man.
This is reflected in the biblical traditions: St Paul’s letter to the Romans Ch 8,
Verse 13; St John’s Gospel, Ch 3, Verses 5-8; Ch 4, Verse 24, etc

Of all texts, the Upanigads refer to the existence, nature and the function of atman
in several places : see my article of Jaina spirituality in the Journal of Dharma,
Vol XIII No. 3, Sep *88 pp 218-19 (Dharmaram College, Bangalore)

In a dialogue on the metaphysical enquiry regarding the existence of the soul after
death, Buddha tells his disciples that it is a futile task to discourse on the topic and
not useful in the path of deliverance.

Also in several other places he expounds the composite and conditional nature of
things (Mahaparinibbana sutta pp 155-56). The simile of the chariot in Milinda-
panha confirms this view (Milinda panha, ed by Trenckner pp 25f), (As quoted
in De Bary Theodore, The Source book of Indion Tradition, Motilal Banarsidass
1963, pp 106-8, 112-14)

o

-~
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The strong Jaina animistic belief in the presence of jiva in all types
of living beings in opposition to Christian doctrine of the soul is
strongly founded on philosophical criterion and existential situation :
‘Life is dear to all’ is the fundamental presumption. ‘All beings are
fond of life, like pleasure, hate, pain, shun destruction, like life, long
to live, to all life is dear’ (dcdranga, 1.2.3.4b). “Sitrakrtdnga says that
‘it is the maxim of general application, it is the true principle, the
religious reflection ; the maxim holds good with regard to every
living being’ (11.2.80). The phenomenon of existence is taken as the
second arugument : ‘As the nature of this (i.e. man) is to be born and
to grow old, so is the nature of that (i.e. plants) to be born and to
grow old’. Lastly the principle of reciprocity is followed : ‘As it would
be unto thee, so it is with him whom thou intendest ..." (Acarahga
1.5.4-6).

The need here to make this clarification on the outset is for us
to understand the fundamental difference in the ‘vision’ between
Christian thinking and Indian understanding. We need more clari-
fications in this because in my opinion, ‘integral’ salvation which
embraces not only the human race, but also nature and animal kingdom
is not possible at all unless we fundamentally believe in the presence
and the spiritual capacity of an eternal soul in every living being.
And further, ethical values like Ahithsa will evince only ‘sympathy’
for life (whenever they are of use to us) than an intrinsic value in it
if we do not accept the presence and capacity of a precious life-
principle in animals, in vegetative life as in man. There is a chance
of this great principle of ahithsa becoming extravagant of other living
beings whose real nature (the quality of the soul) is in par with
that of man, are considered secondary to man.

It is pertinent in this context to refer to the basic tenéts of Jainism
which believes in the plurality and equality of jiva®. Jiva in its
embodied state is innumerable and we find varieties of beings in this
universe and visibly unequal but in its original identity, which is the
same in the liberated state, they are equal and innumerable. What we
see as limited, conditioned living beings is only the image or the ‘shade’
of perfection, The limitedness is due to the accumulation of karma

8 See my article on Jaina concept of person. Jain Journal. Jain Bhavan Publication,
Jan’91, pp 110 11, and also on Jaina Spiritual, Journal of Dharma, Vol XIII
No. 3, Sep 88 pp 222-23. also Tattvdrthasutra 5,2-3 S. C. Jain, Structure qnd
jynf;i;ns 2] soul in Jainism, Murtidevi Jain Granthamala, English Series No, 7,
pp -
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(both good and bad) through passions etc. which ultimately have
to be got rid of ® to realize that perfection.

In the original sense, Jiva is full of consciousness with perfect
vision, perfect knowledge, perfect strength and perfect bliss. These
are only a way of describing for our practical understanding. The
Jaina Acaryas describe jiva in ‘real’ sense as ‘absorbed-in-itself’ '°. This
is true not merely of human beings, but ot all living creatures, whether
they are beings with one-sensed or fully grown up human personality.
It is on this metaphysical foundation the Jaina ethical teaching is
built, including the ethics of ahithsa, Ahithsa will not have any
relevance in the context of ecology if we fail to understand the basic
Jaina concept of living and non-living beings,

Implications of Ahirasi—This fundamental belief is very much
reflected in the day-to-day life of both the Jaina ascetics and the lay
persons., While the Jaina munis and sages observe the vow of non-
violence in its extremity ( the vrata becomes mahd ), the laity
undertake it in a milder form (the vrata becomes anu or small) owing
to their conditions and responsibilities of social life}!, Some of the
carliest Svetambara Jaina dgamas like Acardngasitra, and Uttarddhyayana
abound in meticulous rules!® regarding the life style of a monk, the
kinds and use of possessions, the internal and external penances etc.
all leading to a life of ahimsd,

The householder is cautioned against causing injury to living beings
in respect of keeping them tied without allowing them certain freedom,
beating them, mutilating them, overloading them, depriving them of
food and drink etc. International violence is never allowed even
though certain amount of violence to living beings is inherent is one’s
occupation, The householder is first of all restricted to only certain

9 Liberation is a state beyond the conception of good and bad karma, Samayasdra
147; Conception of a transcendental self, ibid, 141-44

10 Samayasdra, 2-3
11 Sarvarthasiddhi. Comm. on Tat. sutra, of Plljyapada, Tr. by S. A. Jain, Virasasana
sangha, 1960, Ch V11 2.19-20

12 Almost the whole of Acaratga deals with monastic rules : Ch 1-6, 8 Ahithsa :
the avoidance of weakness and relapsing, endurance in hardships

Ch 9—Mahavira’s early career as an ascetic v
Uttaridhyayana Ch- 2, the 22 kinds of temptations
16, the 10 instructions of chastity
26, the 10 cases of right conduct, daily duties
30, the 6 external and the internal austerities etc. etc.
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types of profession which have least violence in them like trade, art,
sculpture, teaching ete. In household obligations such as preparation
of food, use of water in bathing and worship, clothes, keeping of cattle,
maintenance of gardens, cutting fraits and vegetables, construction of
houses etc. the violence involved is permissible.

Injury to living organisms through activities of body, speech and
mind is construed to be the main cause of all types of bondage!®. It is
the source of all evil. No other scriptures have explicitely dealt with
the classes of living beings* as the Jaina scriptures with specific
indication to the least of all creatures, namely the one-sensed being
(sense of touch alone). The whole atmosphere is covered with living
organism like the earth-bodied, water-bodied, fire-bodied, air-bodied
etc. that one cannot escape from violence caused to them. The seer
or the knower is the one who knows and comprehends's this funda-
mental truth about Jiva and restrains himself or herself from any form
of injury to life. Positively it exhorts ¢veryone to protect life in its
minuteness and variety.

While ‘protection of life'—a genuine Ecological option is the
sum and substance of Jaina Ethics and Religion, all that virtually go
against this basic vision is considered as Act of Violence. Hence it is
violence to cherish thoughts on destroying life or to involve in
activities that would cause death to vitality!®, The Jain monks pay
attention to this course of life and the careful in their movements
while walking, sitting, laying things down etc??. Their profession of

13 Acaranga, 1. 1.2.4a, 1.3.1.4b; Stutrakrtanga 1.10.9a etc,

18 Urt. sutra. Ch 36, the system of the both, the animate and the inanimate world
The third Uvakg namely Jivabhigama classifies the animate and inanimate objects.
Dasavaikalika Ch 4, the 6-forms of living beings and their non-violation.
Sutrakrtinga, 1.11.7-8

16 The extensive treatment of ‘knowing the truth and renouncing activities, injury
particularly to life’ :

Acarang 1.1.2.6, 1.3.8, 1.4.7, 157, 1.6.6, 1.7.5, 2.1.5,
2.2.3a, 2.3.48, 2.4.2a, 2.5.5a. 2.6.2b, 2.6.5,
3.1.1b, 3.1.3a, 3 1.4b, 3.3.1a, 3.3.2a, 5.2.2a.
5.2,4b, 5.3.3b, 5.6.3b, 6.1.4b, 6.2.2a, 6.3.2b,
6.4.4b, 7.1.5, 7.2.5b, 7.4.1b, 7.5.1b, 7.6.1b,2b,
7.7.1b, 7.7.4b, 7.82, 8.1.5,11,19

Sutrakytatga 11.1.5, 2.2.11

16 Sarvarthasiddhi defines violenes as the severance of vitalities out of passion,
VIL 13. ‘pramattayogitpranavyaparopanam hissa’. The 10 vitalities or life-
principles are the five senses, epergy, respiration, life-duration, the organ of speech
and the mind ( S.A. Jain, pp 196).

17 Acaranga, I Lesson, 7, II Lesson 1.7
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faith in Non-violence perhaps help them live closer to nature. To such
people who are extremely careful in their choice of place for studies,
prayer, food and even excretion, deforestation etc. is a heinous crime
against vegetative life; soil erosion is a sad event of violence done to
the earth-bodied which finally is consequent upon humanity itself,
We need not speak of water and air pollution, The Jaina studies
reveal that there are six types of living beings including the air and
water-bodied. Any change occuring in the atmosphere through air
poliution by sulphurdioxide and Carbonmonoxide is a havoc done to
both the air-bodied and the humanity, Water pollution seriously
affects the reverine fisheries and it causes immense problems to the very
survival of the fisherfolk?®,

Reflection of Ahimisa in daily life : —The Jaina laity responds to life
and Eco-system in a fitting manner, It is a ‘critical’ response of the
Ignatian ‘Tantum Quantum’ : Given the society and the responsibili-
ties of social life, the laity does not basically swerve from Ahisa but
tries to accommodate certain activities within the society environment.
Given their condition they cannot but choose ‘lesser evil’ to Ahithsa.
First in their choice of profession : the laity chooses a profession
which involves least injury to life. Jaina religion excludes certain
profession as harmfull like meat-cutting, selling poison etc'®. Even
agricultural profession binds one to injury of insects in the soil and
joining the military necessarily forces one to involve in fights and
deaths®®, But for the sake of the country’s economy and prosperity
(a greater good) the community chooses the lesser evil. The accommo-
dative spirit flows from their general vision of life (community, its
protection) and truth about ‘life’ (jiva). The food habits is peculiar
to them ¢ There are several passages that deal with the accepted food
items and those that are to be avoided**., The anuvrata movement

18 The centre for Science and Environment has revealed a spectacular report on
the Environmental hazards in 1984.85, The state of India’s Environment 1984-85,
;l;eg Se?gg Citizen’s Report, New Delhi, 1985, pp 1, 27, 49, 99, 121, 155, 193, 265,

an ]

19 The Jains engage in professions that imply least violence All that injures life-
principles directly or indirectly are to be avoided eg. gambling, hunting etc.,

20 The violence that he commits under compulsion of professional circumstances is
called Udyagami hisasd. 1t can be avoided at the higher stage of spiritual progress.
It is not possible to abandon unintentional violenee (cooking etc, which is called
Arambhi himsd, in the initial stage (Amitagati, Sravaka Acara 6.6.7)
For requirement of self-defence, the householder takes a defensive attitude in
wars. He takes war as the necessaryevil. 1t is called Virodh: himsa (Ratnaka-
randaka Sravaka Acdra, 53).

21 Abandoning the use of animate articles like roots, fruits, seeds etc without
getting them sterilized by boiling etc ( Kartikeyanupreksa, 379).
Abstinence from taking of food at night ( Caritrasira, 22) Kartikeya 382,
Ratnakarandaka Srdvaka Acara, 142
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stated by Acarya Tulsi in India and the Vegetarian movements amply
speak about the significance of ahiths3. In most orthodox families
there is a custom of finishing the supper before dusk. Thus:the
profession, food habit etc manifest in their lifestyle a basic faith in
and option to ahirhsa.

Foundational experience :—It is not ideas that we need today to
understand the Eco-imbalance but what we lack is a heart to under-
stand the basic and simple truth of life, the truth about Jiva and a
commitment towards its protection. This truth arises from a founda-
tional experience that ‘life is dear to everyone and every creature
hates pain’®®, The omniscient Jaira teachers have observed the
‘misery of life’ and how creatures are tormented for one’s own gain
and pleasure®, The Buddhist understanding of Dukkha (pain) and
the means to be delivered from it is very significant-here. Historically
speaking, during the 5th-6th centuries B.C. at- the-timé of Buddha and
Mahavira there were several expeditions and attempts to exterminate
the tribal societies and great kings like Ajataatru, the son of Bimbisara,
succeeded in the campaign®, There are references to- the curses of
Buddha, uttered against the growing state machineries. Obviously,
the Religion of Ahimisa, a long cherished practice by Sramana traditions
even before the arrival of the Aryans in India, discovered its force in
establishing itself into indigenous movements which later was systema-
tized into philosophical systems like Jainism and Buddhism,

In a growing industrial and technological .age ‘life’ is relegated to
the second place. Only through a deep faith based on.a sound
metaphysical system .can ‘life’ be upheld as the priority,  Partisan or
the Separatists view on life in a ‘disintegral’ sense. (human vs. animal,
nature vs human, man vs universe etc) does not adequately bring out
the full meaning of Ahirhsa. Nature is not a-secondary or a by-product
to serve man and to fulfil -his wants.and needs. but - rather a cohabitat
and a co-worker in the path of liberation. The effort is mutual, And
hence slogans like the ‘save life’ and ‘save the forest’ etc is nota
mere jargon but a profession of faith in ahihsa and. a. manifestation
of a just anger at ruthless destruction of life and environment,

22 Sutrakytanga, 11190, 112.80; Acaratga 1.2.3.3-4, 2.5.5b
3 Aczratga, 1.1.2, 1.6.,1.42 2:6.2b and 3.1.1a

4 Filliozat, J(tr), Political History of India, Sushil Gupta Limited, Calcutta, 1957
Political events in the Times of the Buddha and- the Jaina, pp 181. 82



A note on some copper icons from
Thirunarungkondai

S.. Thanyakumar

Thirunarungkondai is an ancient Jaina centre in Tamilnadu, noted
for its témples on a small hill' with the same name. There are two
ancient temples dedicated to Bhagavan Candranatha (8th Tirthankara)
and Bhagavan Par§vanatha (23rd Tirthaikara), one facing the. east,
Keezhaipalli and the other facing the west (with entrance on: the
south) the:Maelaipalli.. It is about 200 kms, from Madras on the
Madras-Trichy road:. Bhagavan Par§vaniatha is a popular deity in the
locality and worshipped as Sri Appandainitha. The antiquity and the
popularity of:the temples is borne out by-a large number of inscrip-
tions and ancient images (both stoné and metalic). There are forty
three inscriptions ranging from 8th  century-A.D. ‘to the 20th century
A.D.

$#1 Appanddinathar temple is the only ancient Jain temple in
Tamilnadu that is under worship continuously till date. Tamil Jdins
perform the ear boring ceremony of their children: in: this temple.
It is also popular among the Hindus of the locality.

The different dynasties and their feudal chiefs have liberally donated
lands, goats and gold for the temple. It was also the centre of an
ancient Jaina Sangha called Veera Sanga established by Sri Gunabadra.
Recently a large hall and a small shrine for the Yaksi- Padmavathy
have been added to the temple complex, atop the hill on the southern
side.

In the main temple there are seven stone sculptures displayed in
the mabamandapa. Of these, 5 are large and represent Rsabha
Mallindtha; Mahavira (the lanchanas are not carved;, the names are
known by tradition), Saastha and Dharmadevi. Of the other two,
one is.a stela of $1i Parévanatha in kayotsarga posture and the other
a caubigi . with  two . m0ianayakas (811 Parévanatha and Candraprabha)
in-kdyotsarga posture and other Jaina in Padmdsana posture.

Inside the Parivanitha shrine there:are about thirty metalic icons
of various sizes. The present author has selected three icons made
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of copper for their iconographic character and antiquity. Of these
first one represents a Caturvimsati-patta or Caubisi, the second one also
a Patta icon but with fourteen Tirthankaras and the third one a
Caumukha, the miniature Jaina Shrine. All the three icons exhibit
the characteristic colour due to prolonged exposure and infrequent
prasala (cleaning).

The Caturvimsati-Patta is a characteristic icon worshipped in
almost all temples in Tamilnadu, There are varieties of depictian
both in stone and metal, In some temples there are pattas that depict
the Trikala Tirthankaras (seventytwo in number). The embellishment
details and the relative position of the Mulandyaka and also the posture
from the basis for variations, In Tamilnadu invariably -the
Milanayaka is depicted in Kayotsarga posture and other images in
Padmasana posture  Rarely there may be two Tirthankaras carved in
kdyotsarga posture. Unlike the other regions, the caturvimsati pattas
in Tamilpadu are not with Idfichanas. Of course when Bhagavan
Parévanatha is a mulandyaka, the serpent hood is carved over the head.
Otherwise the milaniyaka is generally identified with Bhagavan Adinatha
or the milandyaka of the particular temple in which the patza is
worshipped. In some temples the back of the patta is made of bronze
and the images of copper with a colour contrast. Sometimes one¢ or
two supernumerary Tirthafikara images are also carved in the stela.

The Caumukha shrines are the fine examples of symbolic Jaina art,
Unlike the Caubisi it is not a common icon in temples of Tamilnadu,
It is generally called Sarvatobhadrika and resembles the Vimdna over
the Garbhagrha. Most of the Caumukha icons are metalic and stone
carved miniature shrines are very rare,

The temple architecture in Tamilnadu effected a marked variation
in this symbolic Jaina art, In Jaina temples of Tamilnadu there is a
prominent stone pillar with quadrangular basal portion gradually
carved with stripes making it cylindrical in outline. It is called
Manasthampa and erected over an elaborately decorated pedestal. On
the quadrangular basal portion are carved images of Tirthahkaras with
their J@7ichanas. The tip of the pillar is fixed with a cawnukha sur-
mounted over the lotus petals, In some temples the four corners of
the base of the caumukha are fixed a small metalic bell whose tongues
are welded with a diamond shaped small metal plates projecting
outside. These plates swing with the wind and ring the bells.
(Plate 1)
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The iconographic characteristics of the three copper icons are
given below :

a) Parsvandtha (Caubisi)

In this caubisi icon the back is divided into 5 vertical rows with
the decorated flat elevated lines. These have beautifully carved square
flower designs. There are 24 icons in Padmiasana posture. The Miula-
ndyaka in Kdyotsarga stands on lotus placed on a rectangular pedestal,
Above the serpent hood is the prabhd decorated with lion head and
flower design. The lower and open ends of the prabha embellished with
makara supported by the pillar like vertical partition. Above the lion
head can be seen the chatra-trayi with decorated edges and a prominent
knob in the tip. It is surrounded by the dropping leaves and five
cakras. These cakra designs resembling flowers is characteristic in the
two stela of this temple. The whole stela is designed as a prabhd
with upper half embellished on the edges with jwalas and terminating
into a flower design with clover shape. The pedestal is rectangular
and is decorated with five Vidya Devis alternating with four Dharma
Cakras on the corners of the pedestal are seen two crouching lions.
( Plate 2)

b) Fourteen Tirthankaras

This unique stela bears close resemblance to the caubisi in general
decorative details. However, the number of Tirthaikaras and some
decorative designs and embellishment vary from the Tlate II. Here in
the absence of any ldfichana, the miulandyaka is not easily identified.
Since there are fourteen Tirthankara icons and the stela is worshipped
during Anantha Vrda Nombu, the miulandyaka is identified as $ri
Ananthanatha, ( Plate 3)

The two steles (Plate 2 and 3 ) differ only in minor details. In
the upper edge of the Plate 3 the forapa design is exquisitely carved.
The semi circular S§iracakra is decorated with flower design only and
above is the triple umbrella. The creeper design above trichatra is
characteristic in that there only 5 flower designs enclosed inside a
decorated panel. In the pedestal the dharma cakras are not seen
between the Vidya Devis,

In both the steles there are only five flower designs which may
probably represent paiicavratas preached by Tirthankaras.
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¢) Miniature Caturmukha Shrine

This votive Jain Caturmukha is represented in the form of a
miniature Vimdna, characteristic of Dravida architecture, The shrine
has two stages - the lower is a square with four facets and the upper
a dome shaped roof capped- by a kalasa (pot). In the lower stage is
carved over the pedestal of three steps (gandi). There' are four deco-
rated pillars supporting a parasol. In each of the four facets, there
is a niche which houses a Tirthakara icon in kdyorsarga posture. The
opening of the niche is decorated with richly carved prabha. The
parasol is embellished with flower designs and in four corners there
are four seated lions. In the upper stage, which is hemi spherical,
there are four niches just above the niches of the lower stage. Here the
niches are shorter and decorated with pillars extending into decorative
prabhd. In the short niches are seen Tirthankar icons in Padmdsana
posture, ( Plate 4)

In the absence of any inscription in the icons, it is not possible to
fix the exact date of the icons It is probable that they were donated
by some devotees during the 13th century A.D. or even later date,
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