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Book Review

MUNI SUVRATASVAMICARITA of Sri Candrastri—a. Prakrit
text edited by Pt  Rupendra Kumar Pagariya, L. D. Institute of
Indology, Ahmedabad, 1989, Price Rs. 70.00

The Prakrit literature is enriched by the addition of a_ Prakrit
Mahikavya, viz., Muni Suvratasvamicarita of Sri Candrastri edited by
Pandit Rupendra Kumar Pagariya. The L. D. Institute of Indology is
to be congratulated for publishing such a work for the benefit of the
Prakrit world. It is a narrative tale in Prakrit, and the Jaina narrative
literature is very rich and extensive even when compared with the
extent and wealth of the narrative tales in Sanskrit. With regard to
the plots and contents, the Jaina narrative tales have a dignity of their
own. In the matter of fine descriptions and the art of narration the
Muni Suvrataswamicarita possesses all the good qualities of a Maha-
kdvya, though not divided by cantos. From a perusal of this Mahdkivya,
it appears that S$ri Candrasari is a very good poet and a master of
narration.

The Muni Suvrataswamicarita of Sri Candrasuri writteni n the twelfth
century (to be exact in 1193 v.s=1137 A.D.) with some 10,995 Prakrit
8athds gives the account of the life of Muni Suvrata, the 20th Tirthankara
in the line of Jaina hagiology. It narrates the story of nine great births
of Muni Suvratasvimi. In his life as a householder Suvrata was a
finance minister under Calukya king Jayasimha of Gujarat, and it was
at that time he had composed this extemsive literary work. This
Kavya shows his knowledge of Prakrit grammar, metres, rhetoric,
diction and description. It has a foreword by Dr H. C. Bhayani.

The life of this twentieth Tirthankara is terribly shrouded in
darkness. As far as it is known to us, for the life of Muni Suvrata
we have access to the other two works. In the eighth book of the
Trisagti-$alakd-purusa-caritra of Hemacandra (1088-1172 A. D ), we
have the life-story of this sage. In a similar way, the Muni Suvrata-
caritra of Arhaddasa is a separate book altogether on his life.
The work contains 10 cantos and is also called Kdvyaratna It was
published with a commentary in 1929 A.D. by the Jaina Siddhanta
Bhavana, Arrab. There are other works lying in manuscripts (for
which see Jinaratnakogsa).
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It goes without saying that the credit goes to Pandit Pagariya
for undertaking the difficult task of editing such a text based on two
old Mss. Though he hds not given any variant readings in the foot-
notes by which we can sometimes verify the readings embodied in the
text, the edition seems to be quite reliable and readable, It:.is.a huge
work and it needs meticulous care for editing. Pandit Pagariya, the
editor of the work, with his erudition and lofty scholarship, ks
written an elaborate Introduction in Hindi containing an account of
the author and a detailed summary of the text. This summary will
help the reader to understand the meaning of the text, even though
no Hindi translation is provided. He has also discussed the style of
the author. The work is interesting for the history of Jaina narratlves
and also for depicting the then life style of India,

The Prakrit language found in the text does not seem to be. . yery
old. In most of the cases the intervocalic non-aspirate consonants
are retained, as a result of which the language sounds like Sanskrit,
A man of Sanskrit can, therefore, read the book fluently.

We once again congratulate Pandit Pagariya and the L, D, Instx-
tute of Indology for bringing out such a treasure of Prakrit which not
only throws some light on ‘Gujarata’s great contribution to Prakrit and
Jaina literature, but aiso on the literary and cultural traditions of
Gujarat in the early mediaeval period’. I hope the text will be received
well and will be studied extensively at a later period.

Satya Ranjan Banerjee

MANORAMA-KAHA of Vardhamanasfri—a Prakrit text edited
by Pt. Rupendra Kumar Pagariya, L. D. Institute of ‘Indology,
Abmedabad, 1983, Price Rs. 66.00

Prior to the publication of Muni Suvratasdmicarita, the L. D.
Institute of Indology published Manorama kahi of Vardhamanasfri in
1983, Pt. R. K. Pagariya with his painstaking labour and charactaristic
accuracy has edited this narrative tale from a hitherto unpublished
manuscript, The Manorama-kahi was composed in prose and verse
by Vardhamanasari in 1140 v. s. (=1083-84 A.D.) at Dhandhuka in
North Gujarat. It is an extensive Dharmakathd kdvya in Prakrit, It
contains nearly 80 stories and a rich material for linguistic and cultural
studies, It has an elaborate introduction in Hindi.

Pt. R. K. Pagariya is to be congratulated for editing this text;
and I believe all lovers of Prakrit will welcome this narrative tale,

Satya Ranjan Banerjee



JANUARY, 1994 149

SUZUKO OHIRA—A4 Study of Tattvirthasitra with Bhasya with
special reference to Authorship and Date, L. D. Series 86, L. D.
Institute of Ahmedabad, 1982, pp. x + 182, Price Rs. 48.00

Dr Suzuko Ohira is to be congratulated for her work, 4 Study
of the Tattvarthasutra with Bhdsya and L. D, Institute is to be thanked
for undertaking such a publication for the benefit of the Jaina

scholars. The work shows the deep and strenuous research of
Dr Ohira.

The Tattvirthasatra is recognized as an authoritative text both by
the Svetambaras and Digambaras; both claim that it belongs to their
traditions. The Svetambaras think that the Bhasya is written by the
author himself, while the Digambaras proclaim that it is not written
by the author. However, Dr Ohira has tried to solve this problem.
The date of the work is assigned to the 5th cent. A.D. The contro-
versial point about the name of the author, Umasvami or Uma3svati,
still remains unsolved.

The book has three chapters with several sub-sections along with
notes and Bibliography in the Appendix. In Chapter I, the author has
discussed the original version of the text, Tattvirthasitra, whereas
in Ch. II, it is discussed whether the Bhasya is an autocommentary

or not, In Ch. III, the historical evaluation of the Tarsvirthasutra is
discussed,

The Tattvarthasutra is a very important book on Jaina logic. A
thorough analysis of the text together with a comparative study with
other schools prevalent at that time has long been a desideratum, Dr
Ohira has nicely discussed the historical aspect of the work, but the
Jaina world would have been much benefited, if she had discussed the
above mentioned problem of the text in her book. We can only hope
that Dr Ohira would take up this subject in future.

On the whole, the book shows a thorough mastery over the subject,
and I hope the work will be appreciated by the scholars.

Satya Ranjan Banerjee

FILITA BHARUCHA - Role of Space-Time in Jaina’s Syadvada and
Quantum Theory, Sri Satguru Publications of Indian Books Centre,
- Shakti Nagar, Delhi, 1993, pp, vii+69. Price Rs, 120,00

It is one of the rarest contributions to the field of Jainism where
the Syddvada in Jain Philosophy is interpreted in the light of Quantum
Theory of Space and Time. Dr Bharucha is to be praised for unfolding
such an acute problem to the world of Jainistic studies,
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The book has six chapters : Ch. 1. Advent of Space-Time, Ch. 2,
Jaina views of Reality as Modern Thought of Space and Time, Ch. 3.
Role of Quantum Theory in Deviant Logic, Ch. 4, Role of Universals,
Thought Bxperiments ; Reductio ad Absurdum, Ch. 5. General Theories
of Space-Time, Ch. 6. Logico-Spatio-Temporal Space.

" The book, in short, presents the role of the Syddvdda theory in the
unification of Space and Time as enunciated by Einstein in his
Quantum Theory, The reading of this book will help us to understand
how the Bastern and Western thoughts of Space and Time can go on
a par with each other, and how the Jains in those days thought of it."
The book also proves the Jain’s contribution to the scientific world,
I can anly say that every lover of Indian culture will have to read
this book.

Satya Ranjan Banerjee

WENDY DONIGER (ed)—Purdna Perennis, Reciprocity and
Transformation in Hindu and Jaina Texts, Sri Satguru Publications of
Indian Books Centre, Shakti Nagar, Delhi, 1993, pp. xii+331, Price
Rs. 300.00 only, g

The leading American, European and Indian scholars discuss in
this book the subject of the Purapas focusing mainly on the
relationship between the Great Puranas of the Sanskrit traditions
and many other Puranas of different traditions, This book
is a collection of essays beginning from the Vedic down to -Jaina
Puranas, The book has three parts, and in part III, the Jaina Purapas
are discussed. John E. Cort has surveyed the Jaina Puranas -in his
paper, An Overview of the Jaina Purdnas (pp. 185-—206).. This survey
of the Jaina puranas is quite good, particularly when the .spaceis
limited, The author has rightly said that the Jaina Puranas ‘would
total about seven hundred’ (p, 185). Padmanabh 8. Jaini in his
article, Jaina Purdnas : a Purdnic Counter Tradition (pp. 207—249) has
excellently discussed the Jaina-Hindu interactions of the Puranas, It
involves his insight into the problem. This paper shows how rich the
Jaina Puranas are as a nexus for investigating and understanding the
Jaina Puranas in all it aspects.

The book has notes to each chapter and an excellent Bibliography,
I recommend the book to all readers of Indology.

Satya Ranjan ‘Banerjee



Sacred Literature of the Jains

[ from the previous issue ]

This entire statement has been given on p. 257, We have already seen
(pp. 284 ff. 349, 352, 361, 363 and 3) that its appearance in anga 4 was
secondary, and that here we frequently meet with the older readings.
When in the insertions in the arigas made by the redactor (even in anga
4) any reference is paid to his enumeration, the citation is from the
Nandi and not from anga 4. The Nandi and not anga 4 is therefore
indisputably the source whence these citations are drawn. But whether
or no the account here is really to be regarded as the source whence
came the account in anga 4, appears to me to be still in dubiis. This
assumption is rendered improbable by the fact there are very great
differences in these accounts, not to mention that that of anga 4 is much
more detailed. If, however, we regard the account in the N. as the
source, then that in anga 4 is secondary and enlarged after it had
effected a lodgment in that angas. [19) But on the other hand it is a
perfectly legitimate conclusion that the account in N. and in anga 4
were drawn from a common source now no longer extant, Finally,
it must be stated that the entire section in N. almost gives me the im-
pression of being a secondary insertion. The fact that it too contains
the most wonderful statements, called into existence by the effort of
pure fancy (cf. especially the statements concerning anga 6 and alga
12), cannot readily be reconciled with that tradition which regards
the Nandi as the work of Devarddhigani, the nominal redactor of the
whole Siddhinta. Devarddhigani would have expressed himself in a
more sober, definite way, and would not have given rein to such mons-
trous figments of the imagination. We must not, however, suppress
the fact that the Pdksikasutram takes no notice of this detailed state-
ment of contents and extent®’ of the 12 angas, but limits itself merely
to the enumeration of the twelve names, 246

Then, too, the general observations in reference to the duvgla-
samgariy ganipidagam, which are joined on to the account of each of
the twelve angas, are found here in just the same form asin anga 4;
cf. pp. 368, 369. The five kdrikas form the conclusion. They

945 1 call attention here to the mention of the name Bhaddabihu on anga 12, pp. 360,
367. It is noteworthy that he appears in the same gradation (though last in order)
as the names Dasira, Baladeva, Vasudeva, Harivaisa, and consequently as a
mythological personage. : :

946 This is introduced in just the same manner as the previous one. See pp 10, 13 :—
namo tesith khamasamanapam jehim imam vaiyanh duvalasatgam ganipidagam, tam
Jjaha-.-, and concludes in the same way ; savvehim pi eyammi duvilasamge gapipidage
ohagavamie sasutte......
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contain statements in reference to the correct [20] attainment
of the suananam; the last one reads : suttattho khalu padhamo, bio
nijjutti (! )-misio bhanio | taiou niravaseso, esa vihl hoi anuoe || 5 ||
According to Leumann, the reference in Bhag. 25, 3 cites this verse
as the conclusion of this entire account (java suttattho  aruce). The
nijjutti is also mentioned.

Next follow some statements which are not noticed by the author
of the avacuri, from which we may conclude that they were inserted at
a later period, though they may in reality be of great age, They
comprise a section in prose in reference to the apunnd, anujiid, and
a renewed repetition of the titles of the 12 angas and a reference to
Usabhasena, as the original source of the anunna. See p. 15,

The commentary, which I have before me (avactiri), the work of
an anonymous author, is very short. The Calcutta edition contains
the commentary of Malayagiri, according to Leumann., We have
already seen that a Nandivrtti is frequently cited—see pp. 353, 354
(Vicaramrtasamgraha), 360 (Abhayadeva), — the citations from it being
partly in Prakrit (gatha), partly in Sanskrit. In the scholium on the
GapadharasdrdhaSata (see pp. 371, 458) Sarvardjagani ascribes a
nandivrtti to the old Haribhadra, who is said to have died 75 years
after Devarddhigani. The author of the Vicdramrtasamgraha appears
to ascribe such a nandivreti to Umasvamivacaka who was about 50 years
older (see pp. 371, 372). He says (fol. 3% of the Berlin MS) fatha cd
“ha bhagavan Umasvamivicakah : samyagdarSanajiidnacaritrani moksamdrga
iti Namdivrttau, vdcakasabdaS ca purvagatasrutadhare riidho, yatha :
purvagatam sutram anyac ca vineyan vacayariiti vacakah, Nardivritau ;
[21] vadi ya  (see p. 353"). Such statements as these in reference to
commentaries of so great an age are of great importance as regards
the age of the Nandi.

XLII, The Anuyogadvirasitrarh is an encyclopaedic review of
everything worth knowing,®” composed in anuogas, questions and
answers. It is composed in prose though there is a frequent admixture
of gathds. There are no subdivisions though a systemic arrangement
prevails throughout.

As in the Nandi, the ninam is especially treated of here. The text
commences forthwith with an enumeration of the same five forms of

947 An account of the method of defining and explaining the éastras, Kash,
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the ndna, which we find also in N. dbhinibohiya,® suya®, ohi®,
manapayyava®, kevala®. The second form, the suyandnam, Srutajfiianam,
is the one par excellence which is discussed further on in the Anuy,
The subdivisions of the suyan, are indicated by means of the same
names which we find in N, though the gradations are somewhat
different ; see p. 11. It is divided into amgapavittham and into
amgabahiram,®4® the latter into kalivam and ukkaliyam ; the latter of
which again into dvassayam and davassayavairittam.

Here in the An., the avassayam alone is discussed. The author
states that he desires to explain his work according to the following
four points of view, though the real reason for this statement is not
clear : avassayarh nikkhivissami, suam ( Srutar) ni°, khamdham ni°®
ajjhayanar ni.°  After a karikd inserted here the author proceeds to a
discussion of the dvassayam per se, [22] which is cauvviham, viz, :-
nima®, thavana®, dawa®, bhiva®, respectively, the latter two being
distinguished from the others as dgamao and no-dgamao. At the end
the synonyms ( egatthiya nanighosa nindvamjand namadhiyyd ) are
stated as follows :- gvassayam, avassakaraniyya, dhuvaniggaho, visohi ya|
ajjhayanachakkavaggo ndo drahand maggo || samanena sdvaena ya avassa-
kayavvayarih havai jamhd|amto aho-nisassa ya tamha avassayam ndma |[94°
This designation as ajjhayanachakkavagga points unequivocally to a
definite text, divided into 6 adhyayanas. By the 6 adhyayanas we may
understand the six kinds of dvassayam enumerated in the Nandi, above
p. 11, and occurring below (see pp. 23, 24), These names as well as
all the other synonyms of gvassaya belong to the domain of ethical,
ritualistic or disciplinary matters. Our text, however, touches upon
these subjects only occasionally.

Next to the enumeration of the synonyms of the avassayam come
the suyam and the khamdha, two of the four sections. To these we
find that the same groups and sub-groups are ascribed as to the
avassayam; and an enumeration of the synonyms of each forms the
conclusion. The verse containing the synonyms of the suyam is as
follows :- [23] sua-sutta-gamtha—siddhamta-sasane dndvayana uvaese |
bannavana agame a egatthd payvyava sutte®® |/, that containing the

948 There is unfortunately no enumeration of the angabahira texts in An.

949 = Pifes, 1, 871 f. T call attention to the following from the scholiast :—
samayikadi-sadadhyayanakalapttmakatvad adhyayanasadvargah; tathi abhipretar-
thasiddhak samyagupayatvan nyayo, moksaradhandhetutvad aradhana, tatha
moksapuraprapakatvad eva mdrgal ;— ahoratrasya madhye.

950 Between apa, @jfid and vayana one MS. has utti which, however, throws the
metre out of order; uktir vacanam vagyogah scholiast; instead of surre,
sutravisaye, we expect sue, Srute, which, however, does not suit the metre.
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synonyms of khamdha :- gapakde a nikde khamdhe vagge taheva rasi a |
pumije pimde niare samgh’e dula samihe || The first names for ‘‘sacred
text” refer then to the contents, the second to the exent. In one
subdivision of %hamdha, the no-dgamao bhivakamdhe, the following
explanation is found (se kim tam no-a’) :- eesim®' ceva samaiya-m-
aiyanam chapham ajjhayandnar samuddya-samiti-samagamenarh dvassaya-
suabhdavakaridhe labbhate, se tam-no-dgamao bhivakharhdhe. By this is
meant in all probability the connection of the totality of all the above
cited six adhyayanas of the avasyaka, samdyika, etc.

The last of these four sections designed to explain the avassayam,
refers ex professo to the ajjhayanam, and begins with an enumeration
of these six ajjhayanas. A kdrikd is first introduced,®® which may
have found its way from here to painna 1 [24]—(see p, 433"),—, though
both places may have drawn this verse from a common source. This
verse states in brief compass the contents of each of the six
ajjh. Then follow again the six names as in the Nandi. Next the first
one, the simdiam, is designated expressly as the one which is treated of
in the An. To it are allotted four anuogaddrds, sections for questions
related to the subject-matter. These sections are uvakkame, nikkheve,
anugame, naye, and under this division the rest of the text is divided,
the uvakkame taking the lion’s share. In a MS. which I have before
me, ms. or, fol. 762,= A, which contains 56 foll., the uvak. embraces
foll. 5% to 53, That which preceded was on foll. 1° to 5% nikkheva
is on three leaves, to 56"; anugame is despatched in ten lines on 56°
and nae in six,

On p. 22 I called attention to the lack of harmony between the
names of the six dvasyaka groups and the actval contents of our text
which purports to discuss them. This lack of harmony, which is
increased by the table of contents adduced for each one in particular,
is so great, that I have in vain attempted a solution of the mystery
as to how our text can have the face to assert that it discusses the

951 samadiamadipa (1) A: esam eva prastutavasyakabhedinam samayikadinam
sapnam  adhyayananam samudiyah. samudayasya samiti(r) nairamtaryepa,
milang, -+ samdgamas, tena nispanno ya avasyakasrutaskamdhah sa bhavaskamdha
iti labhyate.

952 dvassayassa naw ime afthahigard bhavamti, tam : sdvajjajogavirati ukkittana
gupavato a padivatrilkhaliassa nithdand vapa-tigicchd gupadhdrapd ceva ||
avassayassa eso pimdattho vannio samdsepath | etto ekkekkah puna ajjhayanam
kittaissami || tam : samaiath, cauwvisathao, vathdanayasm, padikkamanath, kaussa-
ggam paccakkhanam, tattha padhamajjhayaparh samaiam, tassa npam ime cattdrl
anuogadara, tam : uvakkame, nikkheve, apugame, naye.
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first of these, the sdmdiyam, or the savajjajogavirati®® A genuine
discussion is hardly touched upon, the real subject-matter being special
topics pertaining to [25) matters of dogma and speculation, or to
general matters of cosmological, anthropelogical, linguistic or literary
interest,

Aside from this lack of harmony, another fact is in itself likely to
excite the hostility of surprise : the word samdiya is used as the title
of the first dvasyaka, but in reference to the angas we had learned to
employ it in quite a different significaMon, viz :- as the title of anga 1,
whose contents it is true, might be characterized as savajjajogavirati.
The double use of one and the same word to designate two different
termini technici is truly a matter to be wondered at. Sece 243 fg.,
342 fg.

The contents of the sections wuvakkama, etc., is very varied and
in part extremely interesting; and the form, in which itis encased
so to speak, is highly remarkable. The statements are heterogeneously
arranged, and the connecting thread being purely external, there is no
logical consecution. Everything is divided according to the fashion
prevailing in the Siddhdnta, into groups, species, sub-species, etc.
The wvakkama e.g. is divided into dnupuwi (in A on fol. 5% to 15)°,
namam (to 27%), pamanam (to 51°), vattavvayd (to 52%), atthdhigdra (ib.),
samavaydgra (to 53°). And the dpupunwl is in turn divided into
ndmanupuwi, thavand®, dawd®, khetta®, kald®, ukkittand®, ganana’,
sarthand®, samayari-a°, bhavanupuwi,

Without paying any greater attention to the stereotyped expressions
of the text [26] than is necessary to mark the different passages where
the statement in question occurs, I give here, according to the
arrangement of the text, some of the most important data contained
in it and at the end, a resume” of the results of interest for the history
of literature. It may be prefaced that the nom. sing. masc. I decl.
ends now in o, now in e, and that in the verses, the nominative and
case forms in general are frequently represented by the theme. In the

case of feminine nouns thematic 47 % are shortened,

A species of davvavassayam (A 2°) is divided into loiyam, kuppdvay-
aniyarit and louttariyarm. The first is referred to the usages of the
proceres, who appear in the usual enumeration that we have met with

953 In the afthahigara section of the uvakkama in one MS. ! the contents of all
the six ajjhayanas is seemingly ascribed to the sémaivam alone. The actuval
facts of the case are different, see p, 37n.
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in the angas: je ime rdi-“sara-talavara-kodambiya®s-mddarbiya-ibha-
setthi-sendvai-satthavahapabhiio.?55 The  kuppavayaniyam describes
in the following enumeration the character of those sects which do not
share the Jaina belief :--je ime®® caraga-ciriya-cammakhamdiya-
bhiccharhdaga-parhdurariga  Goyama-govvaiya-gihidhamma-dhammacim-[27)
taga-aviruddha-viruddha-vud dhasavagapabhiyao pasamdatthd, and states that
these : Imdassa va Khamdassa va Ruddassa va Sivassa va Vesamanassa va
devassa vd nagassa va jakkhassa va bhuyassa va Muguridassa vd Ayyde va
Kottakiriyae va®" wvalevana-sammayyana-" varisapadhiivapupphagaridha-
malldiydim davvavassayaim karemti. The loguttariam finally is referred
to the merely external Jaina-yogin : je ime samapagunamukka-jogi
cakkayanirapukampi hayd iva uddama gayd iva nirarkusa ghatthd
matthd tuppottha®® pamdurapadapduranpi®®® jinanam andnae (andjriayd)
saccharhdar viharivparh ubhayo-kalam avassagassa uvatthamti,

954 On talavara, see p 38 fg. 313; kodambiya from kutamba, the older form of
kutumba, see Ind. Streifen 1, 284. Pancadanpdacch. p. 41 : yasya parsvata dsannam
aparam gramanagaradikam na ’sti tat sarvataschinnajanasraya-visesarupam
madambam ucyate tasyi “dhkipatir madambikah.

955 ..._ muhadhoyana-datapakkhalana-tella-phaniha- siddhatthaya-hariyaliya-addaga-
dhva-puppha-mallagamdha-tatbolavattha-m-aivaim davvavassayaim karemti tao
paccha rayakulam va devakulath vi sabham va pavam (prapim ?) va aramam va
uyyanam va niggacchamti.

dhayi(? )vahakah saimto ye bhiksam caramti te carakah; rathyapatitaciraparidh-
anas cirikah; carmaparidhanas carmakhandikah; ve bhiksam eva bhumjate na tu
svaparigthitass godugdhadikatn te bhiksatah, Sugatasisanastha ity anye; pam-
duramga bhasmoddhul itagatrahvicitrapadapatanadisik sakalapayulktavaratakamul ika-
dicarcitayisabhakopdyataly (?) kanabhiksagrahino "Gautama(h; cf. Kanpabhuj,
Kanada !) gocaryanukdrino govratikah, te hi “vayam api kila tiryaksu vasama’
iti bhavanam bhavayamto gobhir nirgacchamtibik saha nirgacchamti sthitabhis
tisthamti asinabhir upavisamti bhumjanabhis tathai ’va ttnapattrapaus paphaladi
bhumjate, tad uktamh ; gavihi samam niggamapavesathanasapdi pakariniti |
bhumjati jahd gavi tiricchavasam vibhavamta || ; grhasthadharma eva sreyin Tti e
gthidharmas, tathi ca tadanusaripam vacah : grhasramasama dharmo na bhuto
na bhavisyati [ tam palayamti ye dhirah, klivah pasamdam asrita iti 1] ); Yajna-
valkyaprabhytitsiprapitadharmasatmhitas  cititayamti.. ~ dharmacimtakah; devata-
ksitisamatapity-tiryagadinam  avirodhena vinayakaritvad aviruddha vainayikah;
punyapapaparalokadyanabhyupagamapara akriyavadino viruddha(h), sarvapasam-
dibhih saha viruddhacaritvat; prathamam e.d “‘dyatirthakarakale samutpannatvat.
prayo vyddhakale diksapratipattes ca vyddhas fapasah; sravakah brahmagah ... ;
anye ta vyddhasrévaka ity ekam eva padam vrahmapavacakatvena vydcaksate
(Buddha is therefore not referred to here / (see Bhag. 2,214); and AC2 R read
vuddha, BCl alone having vuddha); pasamdam vratasm, tatra tigthamti °ti
pasamdasthah; on Goyama fg. see Aupap.’§ 73. See chap. 15 in Varzhamihira’s
Bthajjataka  (pravrajyayogadhydya), or Laghujat. 9, 12), Ind. Stud. 2 287,
where also vyddhasravaka.

957 Mukuthdo Baladevah; Arya prasamtarupa Durgs; sai ‘va mahigarudha tat-
kuttanapara  Kotfakriyd; atro ’pacarad ithdradisabdena  tad-ayatanam apy
ucyate; the same arrangement of the gods, except Mukunda, occurs also in the
Bhagavati. 3, 1, 66; see my treatise 2, 113, 1,439,

938 See p. 161 on Hila 459 Bhuv.

959 According to all appearance this speaks against the connection of the text with
the $vetambaras and refers it to the Digambars [cf. Bhag.2, 187n, 321, where
I have partially misunderstood the passage].

95
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(28] In the bhdvdvassayarir (intellectual exercise) we read in the
passage attributing a similar division to the loiyam : puvwanhe Bharaham,
avaraphe Ramdyanam®® and as regards the kuppavayaniyam, it is said
of the same sects as above (caragaciriya®)i.e. that they ijja’myjali-
homa-japa-umdurukka namukkdra-m-aiydirn  bhavavassayaim  karerti *%!
The davvasupam is characterized®? as pattaya-potthayalihiyam and as
amdayar, vordayar, kidayam, valayar, vakkayam.

The works of the Brahminical literature cited by me ad Bhag. 2,
248 are quoted in the case of the loiyar no-dgamao bhavasuyam (see
above, p. 9), where the same list is adduced from the Nandi, though in
somewhat greater detail.

{29) In the enumeration of the names from aydra to ditthivaa
(anga 5 as vivahapannatti) the duvdlasamgarh ganipidagars takes the
place of the louttariyam, etc.

In the case of the khettanupuvvi, the groups of the aholoe (Rayana-
ppabha to Tamatamappabha), tiriyaloe (Jambuddive to Sayambhuramane),
uddhaloe (Sohamme to Isipabhdrd) are enumerated, and in the case of
the kdlanu®, the gradations of the divisions of time from samde to
sawaddhd. As we learn from a second discussion of the subject in a
passage later on (see pp. 34, 37), we have to deal here with a

960 See Bhag. 2, 248n, my treatise on the Ramay, p. 34; loke hi Bharata-Ramayanayor
vacanam Sravanasm va purvaparahpayor eva rudham.

961 jjya yagah, athava desibhasayam ijje ti (isteti B) mata(!) tasyd namaskaravidhau .. ;
umdurukka tti defivacanata umdu mukham, rukkam visabhadisabdakaranam,
devatadipurato visabhagarjitadikarapain.— B has also itthamjali in the text; this
is manifestly catsed by a misunderstanding of the ligatures s¢. sv. and jj
See Vol. XVI. Ind. Stud. 2n; ijja, mara is to be referred either to root yaj or
to aryd.

%2 pat(t)rakani talatdlyadisambamdhini, tatsamghatanispannas tu pustakas, tata$
ca patrakani ca pustakas ca, tesu likhitam; athava potam vastram (see I. S. Vol.
16, p. 155) pa(t)trakani ca tesu likhitam : - amdayath hamsagabbhadi; hamsah
patathgah, garbhas tu tannivartitakosikaro... tadutpannath sutram amdajam ucyate
adisabdah svabhedaprakhyapanaparah | — votedayam (bo° R, po°A) karpasa-m-adi,
Ind. Stud. XVI. 111 : vomdam vamaniphalas tasmdj_ jatam vomdajam; phalaht
vamani. tasyah phalath phalahat_karpasasrayakosakarupa ;—kigaj jatam kitajam
sutram ; is fivefold : patte pattasutram (detailed citation from the vyddhavyakhya),
Malae Malayavisayotpannam, amsue, Cinathsue Cinavisaye, kimirage,—lomabhyo
jatam valajam; is fivefold unnie aurnikam, utthie austrikam, miyalomae, kutave (ko°)
umdururomanispannam, kittise urnadinam yad uddhari tam ;—vakkayaim (vagayam
A) sana-m-adi valkajam, tatré ‘’tasisutram Malavakadiprasiddham. There is
no direct statement in reference to the relations of these stuffs, consisting of
down, cotton, silk (from Malaya and China), hair (wool, skin), plants (hemp,
flax) to the sruram, Their use as paper, etc. for MSS. is doubtless here referred
to as in the case of pattaya®.
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progression by 84’s and not by 10’s. Cf. Bhagav. 1,427 above, pp. 268,
411, 412. In the case of the ukkittandnu® we find an enumeration of
the 24 Jinas.

Under namar we find all manner of linguistic, grammatical and
other statements, Immediate dependence upon Sanskrit - literature is
here very clear; thus e.g. as examples of monosyllables are cited the
following four— hrih $rih dhth stri (sic) in the Sanskrit form, manifestly
because they (cf. Pingala’s chandas 1,12 Ind. Stud. VIII, 217, 218) are
used in Sanskrit grammar as customary (miirdhdbhisikta) examples.
The same fondness for Sanskrit may be observed in the metrical rules
concerning gender, statements in reference to the finals of nouns,
@, 1, 4, o and am, im, um), sarhdhi (dgama, lova, pagadi i.e. prakrti, and
vikdra) and the five classes of words. For some of the names of these
classes (e.g. ndmikam, naipatikam, dkhyatikam aupasargikam, misram)
and the examples?®® of others, the Sanskrit is used. The sacred
author makes, ludicrously enough, [30] a wilful error of a slight
character. He cites, besides, other examples of samdhi; vadhu whate
vadhuhate, but Sanskrit has no nominative or rather no form vadhi.
The nomin. is vadhis.

In mentioning a subspecies of Chandme (san°) the twelve arigas are
again enumerated in detail (anga 5 again as vivdhapannati), and the
navapuvvadhara jiva coddasapuvwvadhara mentioned (see Bhag. 2, 318).
Under the head of all manner of aerial and heavenly phenomena the
eclipses of the moon and sun are referred to.?84

Under the head of Sattaname we find a very thorough-going account
of the seven svara’s®® interwoven with all sorts of gathas : under

963 Thus samdhi : dgamenam.. padmani payamsi, lovepam.. te atra te 'tra, pato atra
pato ’tra payatie.. agni etau, patu imau, sile ete, male ime, vikdrepam.. detmdasya
agram damdagrarm, s agatd sagata, dadhi idath, dadhidam, nadi ihate nadihate,
madhu udakath madhudakasm, vadhu () ®hate vadhuhate—then, after mentioning the
five classes of words, the examples to illustrate them are given in Sanskrit :- aéva
iti namikath, khalv iti naip., dhavati 'ty akhy , pari 'ty aup., sathyata iti misram.

95 abbha ya abbharukkha satjhi gamdhavvanagard ya ukka vaya disidagha viiiu
gajjiam nigghdya_juva, jakkhalitta (yaksadiptakani, nabhodtSyamandagnipisicah)
dhuthia mahia _(dhumikah mahikah) raigghaya (raja-udghdtah, _rajasvala dis’alt_)
camdovargga surovaragd camdaparivesd surapa® padicamdaya padisuraya, imdadhans.
udagamachha (°matsyah, indradhanubkhatndani) kavihasia (kapihasitany akasman
nabhasi  jvaladbhimasabdarupani) amoha (amoghak suryabimbad adhal kadacid
upalabhyamanasakatoddhisamsthitasyamadirekhah) vasa ... The same enumeration
is found also Bhagav, Ed.p. 224 andv in anga 3,10 according to Leumann.

965 See my treatise on the Pratijnasutram, pp. 109, 110.
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atthaname a similar account of the eight cases (vibhatti), under navanime
of the nine poetical (kawa-) rasas. Fach of the latter is illustrated
by a corresponding gathd. See Ind. Stud. XVI, 154-58,

The following countries are enumerated under the head of a
subspecies of dasandme, the khettasarjoga :- Magahae, Malavae, Soratthae
Marahatthae, Kumkanae, Kosalae. If the first two of these names recall
[31] the pre-eminent position occupied by Magadha and Malava at
one time in India - see Ind. Streifen 1, 309, 344, —the two following
names®®s refer par excellence to Jainism, That the list is limited to
these six names, whereas in anga 5 it embraced 16 and 25} in wupdnga
4, is a feature of significance which is probably based upon genuine
knowledge of the facts. The list in anga 5 and in upanga 4 has no
securer a foundation than that of a stereotyped literary tradition.

In another of these subdivisions, the thavandpamdne, which contains
a discussion of the seven kinds of formation of names, we find an
enumeration of the 28 nakkhattas, still beginning with krttika, though
with their secondary titles (pussa, jettha, mula, savapa, dhanitthd,
bhaddavaya). Cf. Ind. Stud. X 285, 16, 268, 415, The patronymic
formation of eight different names, one for each born under a definite
nakgatra, is here specially treated of and also the names, in : dinna,
dhamma, samma, (Sarman), deva, ddsa, sena, rakkhia,*®’ thus, e.g,, kattia,
kattidinna  (kitti®), kattidhamma, kattisamma etc. Furthermore the
patronymics from the names of each of their 28 divinities;?®® thus aggie,
aggidinne, aggidhamme etc. All this proves eo ipso that this kind of
names was very popular at the date of the composition of the text
itself, or rather at the date of its sources.

This is for the latter a [32] factor of synchronistical importance
(see p. 40) since these naksatra names appear to have been exceedingly
popular at the period of the grhyasitra, and even of Panini. See my
treatise on the naksatra 2,317 fg. As examples of patronymic kula-
“names Ikkhdge (Aiksvaka), Ndye (the kulam of Mahavira) and Korayve
are cited. The following appear as pdsanda in the same connection :-
samane pamdararige, bhikku kavdlie, tivase and parivvdyde, 8, Bhag. 2,
213", The scholiast explains bhikkhu by BuddhadarSanaéritah and on

96 On Soratthie cf. Kalpas, Therav. 9.
967 The names in °bhuti cf. Itda®, Aggi,° Vayw®, are omitted strangely enough.

968 ahibudhnya appears here as vivaddhi (1), cf. vividdhi io afga 3 (p. 268); both
are forms which are much more corrupted than the abhivaddhi (Cvuddhi) of the
Suryaprajnapti, see Ind. Stud. 10, 295,
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the other hand asserts that there is a five-fold division of samana s
niggaritha-Sakka, éakya) tavasa-geruya ajiva with which Abhayadeva too
is acquainted (see p. 281"%). He connects the pamduramga with the
naiydyika, (But cf. above, p. 26).

Under the head of badvapamdra, as a species of pamdnandma, the
composition of words is first treated of. There are seven forms of
this, the examples of the first form being given (see pp. 29, 30) in
Sanskrit, viz. :— 1. damda, examples : damtds ca osthar ca, damtosthau,
stanau ca udaram ca stanodaram.. vastrapatrarih  asvamahisau .. ahinaku-
lam. 2, bahuwihi, 3. kammadhdraya, 4. digu, 5. tappurisa, 6. avvaylbhdva,
and—7. ekasesa, the plural as a collection of several units (there is no
dual). The eight-fold taddhitas follow the compounds : kamman 1 sippa
2 siloe 3 samjoya 4 samivao 5 a samjuhe 6/ issaria T ’vaccena 8 ya
taddhitandmam tu atthaviham.||

It is peculiar that among these examples there are almost as
many of primary as of secondary formation and in fact [33] even
compounds.®®® The commentary explains this peculiarity, which is
to be ascribed to actual ignorance (cf. the wilful blunder, p. 30) as
follows - iha taddhitasabdena . taddhitaprdptihetubhiito 'rtho grhyate, tato
yatrd’pi tunnde tamtuvae ity-adau taddhitapratyayo na drsyate tatrd
'pi taddhetubhutarthasya vidyamdnatvdat taddhitajatvarn (perhaps merely
taddhitatvamn) siddhari bhavati,

It is especially interesting that here sarijitha, samyntha are explained
by the scholiast as grarmtharacani, so that the examples cited in the
text are to be regarded as titles of literary compositions :- Taramgavati,
Malayavatl, Sattanusatthi (attd’) and Bimdu are such names ! dhdtue
is said by the text to be the third group of bhavapamdara. It is
explained in Sanskrit in the following most singular fashion :— bhu
sattiyam parasmaibhisa, edha vrddhau, spardha samharse, gadhr pratis-
thalipsayor grarthe ca, badhr lodane, se'ttam dhdwue. This is nothing
more than the beginning of Panini’s dhdtupdtha; see Westergaard
Radices, p. 344. The fourth group, niruttie, enumerates in Sanskrit
a large number of very peculiar etymologies; mahydm Sete mahisah,

99 On 1 tanahdrae etc., — on 2 vatthie, tunnde tamtuvie etc, — on 3 samapge,
mahane, —on 4 ranno sasurae salae,— on 5 girissa_samive nagaram girinagaram.
Vidisde s. n. Vedisain — on 6 Taramgavaikare (in BR invariably kdrae), Malaya-
vatti (vai BR) kare, satta (arta BR)nusatthikare, bimdukare (cf. dharmabimdu
lokabimdu, p. 457) — on 7 isare talavare madambie ... on 8 arahamtamaya,
cakkavammaya, Baladevamaya, Visudevamaya.
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bhramati ca rauti ca bhramarah, (34] muhur muhur lasati musalam, kapir
iva lamvate thac (v. 1. are ghatti, beti, seti) ca karoti {patati ca is
added by BC, kapittham, cid iti karoti khallah ca bhavati cikkallam,
urdhvakarna®® ulukah khasya mald mehkala.

Under the head of pamana, that is divided into dawa®, khetta®,
kala®, and bhiva®, the measures of space, length of liquids, time and
dry measures are treated of in extenso. There are frequent citations
of lengthy passages of antique colouring, which deal in the form of a
dialogue with the instraction of Goyama (by Mahavira) on this point,
A very minute doctrine of atomos is also found here, see Bhagav. 2,256.9"
The enumeration of the measures of time is similiar to that in the
kalanupuwi, above page 29, the progression by 84’s beginning three
gradations after the quinquennial yuga. In the discussion on paliovame
(palyopama) we find inserted a lengthy passage from the Pannavana
(thiipaa) in reference to the duration of the continuance of creatures
in their different gradations. This insertion is given in full in some
MSS., in others the beginning and conclusion above are given, it
being stated that it is a citation from the Pann, Not much farther on a
question is introduced in the following fashion which does not seem
original®™® :- tattha nari codae (codakah), prerakah, prcchakah) pannavayam
(dcaryam) evam vayasi, and then follow questions and answers in the
usual way introduced by arthi pam .., and hamtd | atthi. Later on [35]
comes the dialogue between Goyama (and Mahavira), clad in an old
form which is probably caused by citations.

Under the head of Gupappamina, the first group of the bhavappam,
the nanagunap. is said to be four-fold :— paccakkhe, anumine, uvamdne,
and dgame. The last is divided into loiye and louttarie. To the loiya
is ascribed everything that is anndnthimm micchaditthiehir saccardabu-
ddhimativigappiyam :— tam jahd : Bhdraha Ramdyaram Jjava (BCR,
evari A) cattari a veda samgovamgi. Here we have a reference to an
earlier enumeration. See above, pp. 9,28. We find that Jjam imam
araharitehirh bhagavaritehinn savvadarisihiri paniam dwvalasargam ganipi-
dagarh, tam : aydre java ditthivde is considered to be loguttarie, There
are, however, other divisions of the dgama ; thus, those into sutta®,

970 ardhvakarna ... omitted in R,

971 Where uddharepu is to be translated by urdivarenu sanha.® ussagha,® by dlak-
soaslaksnika, ucchlakspa®; sapha can be also for suksma, see Hem, 1, 118,
where, however, we have arse suhumam. Cf. 2, 75 ? Hala 732.

972 While correcting the proof Leumann informs me of its occurrence in the Nandi
NEp. p. 335. It is also found in the av. nijj. see p. 69.
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attha® and tadubhayd®, or into attd’® anamtara’, and pararmpard® original
doctrine, doctrine that has been directly received, and traditional
doctrine (see p. 216). The carittagunapamdne is said to be five-fold,
samdiacar., chedovatthavaniacar, (AC, merely °tthava BR) etc., and the
samdiacar two-fold : ittarie and avakahie ; s. Aupap. pp. 38, 41, and
Leumann in the Gloss. According to Leumann’s communication this
division goes back as far as Bhagav. 8,2,25,7. Is this the reason of the
name of the chedasuttas ? Under nayapamape three ditthamtas, examples,
are discussed in detail ; in these an ‘‘avisuddho negamo’ is carried on
from the general to the particular, or to the visuddhataro etc., and
finally an advance made to the visuddho. In this section Padaliputta
appears as the residence of the person who is questioned (Devadatta,
Skr., not °dinna ), [36] and as situated in the dahinaddha of the Bharaha
khetta®® Under the head of parimapasamkh(y)a—the kaliasuaparim,
i.e. manifestly the first 11 angas,®* is contrasted with the ditthivaa,
The point treated of is their mutual division into,”” and enumeration
of payyava, akkhara, samghaya, pada, pdda, gaha, siloga, vedha, nijjutti,
anuogaddra, and from here on the enumeration of the ‘uddesaga,
ajjhayana, suakkhamdha, amga in the kaliasua, and of the pahuda pahudia,
pahudapahudia, vatthu in the ditthivia.

According to the fourth anga and Nandi (see p. 354 fg. 631), the
latter method of division does not belong to the entire ditthivda, but
merely to the puwas contained in it; [37] and the evidence of occasional
citations made from the puwas (and found in other works) prove that
they were actually so divided. See ibid.

a73 I notice in passing that the example given on Hem, 2, 150, i. e. Mahura vva
Padaliutte pasadis in agreement with the examples in question found in the
Mahabhasya. See Ind. 13, 380. Is this a case of direct borrowing 7 See above
p. 33. Mathura does not play any great part among the Jains, but see the special
statements in the beginning of the Vicaramytasamgraha in reference to a Mathuri
vacand (Skandilacaryanam abhimata).

974 Likewise in Avasy. 8, 40 (below p. 64); i. e. quite another terminology than that
in N. (p. 11) and in the beginning of the An. itself (p.21), where kaliya is a
subdivision of anangapavitiha, or angabahira.

W5 vedha, vesta, perhaps a group of verses? nijjutti an explanatory section? anuogaddra
a paragraph tatra paryavah paryaya dharma iti yavat, tadrapa samkhya paryava-
samkhyd (the meaning of paryava here as a preliminary stage of akkhara is obscure;
per se it doubtless denotes the different groups of alphabet, sa ca kalikasrute
anamtaparyiyitmiki dragtavya, ekaikasyz ’py akaradyaksarasya tadabhidhe-
yasya ca jivadivastunah pratyekam anamtaparydyatvat; evam anyatrd *pi bhavana
karya ; navaram (1) samkhyeyany akaradyaksarani;  dvyadyaksarasamyogah
samkhyeyah samghatah; suptinantani samaya (?) prasiddhani va samkheyani
padani;  gathadicaturthansaripah samkhyeyah padah, .. samkhyeyd vestakah;
niksepaniryukty-upodghdataniryukti-sutrasparsikanir yuktilaksand trividha ~ nir-
yuktir isee p. 38); vyakhyopayabhutani tatpadaprarupanatadiny (?) upakramadini
va samihyeyiny anuyogadvirani.—The division into granthas, or at least this
name for the division is not mentioned here. It is really identical with siloga.
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Vattavvayd is then divided into sasamayav. (sva®) parasamayay. and
sasamayaparasamayav, The scholiast cites as an example of the second
a passage from aniga 2; the source of the one for the third is not
stated.?’® Thus the negamavavahdro, but the wujjusua, explained by
rjusutra (°Sruta!), i.e. the orthodox believer, recognizes only the first
two vart,, and of these two the first alone as entitled to authoritativeness.

The atth-higdra section consists®? merely of the gdtha : sdvajjajoga,’
which states the contents (attha) of each of the 6 ajjhayanas of the
avassaya. See p. 24.

Under the head of samoydre, samavatara we find for the third
time an enumeration of periods of time fiom avaliya to sawaddha.
See pp. 29, 84. In the second ddra, nikkheva,®™ the author returns
to the samaiam and describes in several verses the nature of the
samana [38] who  possesses the simdiam.®” Two of these verses
recur in the samaiyajjhay, of the Avasy nijj. 8, 109, 110. See
pp- 67, 68. The last section of the nikkheva, the suttilavayanipphanna,
is not given in full®®® by the author ‘for brevity’s sake,” !dghavattham,
since its contents is, he says, contained in the third ddra, the apugama,
which follows thereupon.

This deals particularly with the surtanugdma and the nijjutti-anug.,
which latter is divided into nikkhevanijj,° uvagghdayanijj°® and
suttaphdsianijj® (sutraspar$ika®) —see p. 36, 36". Of the gdthas cited
in it one in part recurs®! in Avasy. nijj. 9, 6°,

976 The latter passage reads : dgdram dvascmia vd arannd va pavvaiya idem darisanam
avannd savvadukkha vimucchamti 'tyadi; on this the scholiast says : grhasthah,
arapyd va tapasadayah. pravrajita§ ca Sakyadayah idam asmadiyam matam
apanni  asritgh sarvadulhebhyo vimucyamta ity evam yadi Samkhyadayoh
pratipadayamti tad evam parasamayavaktavyata, yada tu Jainds tada svasamay-
avaktavyata, tatas ca sau svasamaya-parasamayavaktavyato 'cyate.

277 1t reads : se kim tath atth® re ? jo jassa ajjhayanassa atth® ro. In R, instead of
tam we have samaiyassa atth°ro, and this is doubtless merely an example of how
the verse is to be understood; savajjajoggavirai sa’atth® ukkittand cauvisatthassa
atth® etc. ; i.e according to the scholiast : >arthadhikaro ’'dhyayane” adipadad
arabhya sarvapadesvanuvartate.

9718 Is _threefold : ohanipphanne namani® suttdlavayani®; ohani° is fourfold : ajjhaya-
nam, ajjhige (aksipa), ae (ayah), jhavana (ksapapa), names which are also:
samayikacaturvinsatistavadisrutavisesanam samanyani.

979 See Bhagav. 2, 186.

980 He has probably lost his breath ! The following sections are treated in a very
fragmentary fashion,

1 kim kaivihath kassa kahitn kesu kahain kecivatn (kacci®) havai kalet | kai
samtaram avirahiuom bhava.’’ garisa phasapa - nirutti || samaiam is to be
supplied according to the scholiast. The verse recalls the quis? quid? cur?
contra, simile, paradigmata, testes applied in German schools t0 the analysis of
proverbs, etc.
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Under the head of sutfaphdsia® the correct pronunciation of the
suttas is treated of. According to the scholiast there are 32 dosas
and 8 (or 6) guras, which he discusses at length.*®2 The six different
means?®? of making oneself certain of the correct understanding of the
text are also mentioned; they are :- sambhita-form of the text, pada-form,
sense of the words, division of the words into component parts,
consideration (of objections) and determination (rejection of the
objections) : samhiyd ya payam ceva payattho payaviggaho | calana ya
pasiddhy ya chavviharir viddhi lakkhanarh. ’

[39] The fourth diram, nde, consists of 6 gdthas, of which the
first four treat of the seven different forms of naya i.e. method of
conception, exegesis; they are :- megame, sarigahe, vavahdare, ujjusue;
sadde, samabhirudhe, evambhiie, The scholiast says that they are named
thus in reference to their connection which the samdyikadhyayanam as
the background of the entire work. Verse 5 gives a general definition
of the word naya. Verse 6 makes known the fact that the sdhu, sadhu,
must hear all its forms with their manifold methods of representation,
be purified by this means, and thus remain constant in -his (correct)
course of action. This concluding verse too thus refers directly to
the samdyikars, even if it does not mention it by name. It was quite
necessary that here at the close some regard be had for the samdaiam;
the remaining part of the work refers to it but little.

I have collected on Bhag. 1, 373, fg. some of the data regarding
its age that can be extracted from the contests of the Anuyogady
To the arguments that have been mentioned others may be added.
In the forefront is the direct connection of the work with the
grammatical Sanskrit literature, especially the citation of the beginning
of Panini’s Dhdtupitha. Next the information of a definite nature
concerning the other literatures, Brahminical, etc. of that period. The
nine kawarasas point to a highly developed system of rhetoric, and
the g has cited therein demonstrate the existence of a rich Prakrit
poetry after the fashion of the vesses in Hala’s Saptasatakam. The
names cited in the formation of taddhitas are perhaps to be regarded as
titles of dramas (cf. nddagddi at the end of the loiya works) or [40] of
romances. See p. 386. Bharatam (but not Mahabh.’) and Ramayanam

982 The scholiast is here very prolix, though the text is very compaét and brief.

983 See on this .Haribh on Avasy. 10, 1 etc,; in an avacuri on the oghaniryukti
we read : askhalitapadoccaranam samhita; padavibhagah padani;_ padanim
‘arthah padirhah; padavigrahastu samdsabhamji paddni; caland purvapaksa-
famkd: pratyavasthanam nirakaranena svapaksasthapanam.
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are mentioned three times in conjunction and undoubtedly were held
in high esteem at that period. See my treatise on the Ram p. 34.
The contrast instituted between kaliarhn suam and ditthivda is of
importance to Jaina literature At the date of this work and at that
of the Nandi, see above, p. 11, there existed a work, consisting of six
ajjhayanas, on the six avasyakas, the first of which is said to form the
foundation of the Anuy., though no evidence can be drawn from the
Anuy. itself to prove this assertion. Another fact that savours of
antiquity is the special emphasis laid on the formation of the names
of persons by means of the names of the naksatras or of their
divinities.®® The flrst naksatra names appear in the old kritika
series, though no longer in their ancient form; and the names of the
divinities are very much corrupted. The significance of the names
Cini, Sorattha and Marahattha, and those of the different pdsandas,
or of each of the divinities honoured by them, must not be overlooked.

There is a commentary by Hemacandrastri, scholar of Abhaya-
devasnri.%s

[41] The conclusion is formed by

G.—The four miulasttras,

I have as yet not been able to make out the significance of this
title,°®® which has come to light only in quite modern times in
connection with these texts. In the second mulasitra the expression
mulasttragithd (see p 54) occurs (see scholiast on Avasy. nijj. 11,61)
though it is there probably used in contrast to the gdthas of the
nijjutti; so that miulasutra would mean nothing more than sutra (see
ibid. on 11, 39), i.e. the original to which the nijjutti belongs.

The three texts bearing the name malasiatra which I have before
me (the fourth I do not possess) have in reality no stifra form at

988 As a matter of fact such names are not often found in the Sidhanta. The
following examples, however, belong here - Asadha, Aggidatta, Somadatta,
Pusamitta, Tisagutta, Tisabhadda; cf. alse Revai-nakkhatta (above p. 7). Itis
surprising that the form in °bkiti is_omitted, a form which is specially attested as
occurring in Mahavira’s time. Cf. also Pussabhiii, Siva®. See Mahabh. on
Pan. 8, 2, 107 (Ind. Stud. 4, 381) on the common name of Agnibhti,

985 Other predecessors are Munisurhdarastiri, Viradeva and Jayasiihastiri; the gaccha
is §ri-Harsapuriya, the kulam that of Sri Prasnavahana. The well-known
Hemacandra is, therefore, not referred to, and the above mentioned Abhayadeva

is doubtless not the navangivyttikyt. Cf. pp. 276-7.
986 Dogs it perhaps refer to the S mulagunas (Avasy. 20, 6-8)
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all, but are almost entirely in metre; malas. 1 and 3 in the ancient style
(see p. 238, 239), especially in $lokas; the nijj. on 2 is in gdthds.

They make the impression of being analogous to parisistas rather
than stutras. The miulas., which is No. 2 in Buhler’s list has not been
preserved in its suifra form at all, only its nijjutti being extant. The
title of the fourth miulas. expressly declares it to be a nijj.; and since
both the others have essentially the same form, it is not an improbable
conjecture to regard these too as nijjuttis to a satram of like name,
On the othier hand, however, special nijjuttis on each are cited by the
scholiast, and these nijj. appear to be still extant. Of this kind are
probably the two texts which the author of the Avasy. [42] nijj. 2,5
declares that he composed on dasakdlia and uttarajjh®

The prose portions found here have in places the old introductory
formula : suyam me Gusam..; and the concluding formula of each of
the ajjh. (and uddes.) of mulas. 1 and 3 ti bemi gives us an impression
of their antiquity. Furthermore, the titles of all the 36 chapters of
the first mulas are enumerated in the fourth anga § 36—hence this
milas. with essentially the same contents must have existed at the date
of afiga 4. It appears to be cited also in the Kalpasutra. In N, (above
p. 11 fg.) we find only the three titles of the mulastiras 1 have
before me; the name of the fourth is omitted, and the title of the
second plays there, as in the Anuyogadv. (above pp. 11, 22 fg.), a very
prominent part.

A very ancient author is quoted for the third miulasitram; and a
single chapter (14) of the An. nijj. is ascribed to a definite author,
although the author of the Av. nijj. himself says, in the beginning of
chap. 2, that he is author of a large number of nijjurtis on the most
different parts of the Siddhdnta, especially on several chedasutras, and,
as already mentioned, on mulas. 1 and 3. The Avasy nijj. contains,
therefore, a large amount of authoritative data in reference to the date
of its composition,

The contents of all three texts belong to the sphere of the
vinayapitaka, The Nom, sgl. Masc. of the I Decl. ends generaily in o,
but chiefly in e in the few prose sections; but both forms are found
together occasionally, and in fact even in the same verse.

[43] The extent of mulas. 1 is stated to be 2 095 gr. that of 2 or
its nijj. 2550, that of 3,700 gr. The author of the commentary on
2 is said to have died Vira 1055.
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C XLII, First mulastitram, the uttarajjhayanam, in 36 ajjhayanas.
The names of these ajjk., which are cited (see page 280) in anga 4, § 36,
are identical with those in the MSS, with but a few exceptions. By
the chattisari ca aputthavayarandirh, mentioned in the Kalpas, Jinac. §
147, we must understand the Uttarajjh. according to the scholiast
(Kalpalatd). See Jacobi, p. 114. The correctness of this number (36)
is corroborated by the concluding verse of the work itself. Haribhadra,
on Avasay, 8, 54, explains the isibhdsiaim mentioned there by
Uttarajjhayanadini;®®" and ibid 2, 5 both isibhas® and uttarajji’ appear
in conjunction in the text. The scholiast on Nandl explains (see p. 13n)
the name uttar® by the sarvesam adhyayaninam pradhinatvam which
belongs to this work. The author of the Avasyakanijj, states (2,5)
that he is also author of a nijj. on the Utrarajjh,

With the exception of chap. 29 and the beginning of 2 and 16
which three chapters commence with the formula :- suyam me dusam
tenarn bhagavayd evam akkhdyam (or t. bh. Mahavirenari Kasavenam e.a.),
the text is composed in metre and principally slokas, though there is
an admixture of gdthds, tristubh, etc.®® The contents consist of
direct ordinances in reference to a correct course of life, especially of
the clergy, [44] and of recitals and parables illustrative of this” life.
Much of the contents makes upon us the impression of great antiquity
and recalls similar Buddhistic texts and especially anga. 2.

On this milas. we have a very detailed commentary, Sisyahitd, by
Samtisori (Samtyacarya) in which frequent reference is paid to a
nijjutti belonging to the text.*®® See pp. 41, 43,

1. vipayasuyajjhayanarn, 48 vv. begins : samjogavippamukkassa
anagarassa bhikkhupo | vinayarh paukkarissami | vanupuvviriy suneha me /1.
The word buddha appears to be here and frequently elsewhere in the
work, an honorific title of the teacher’s (vv, 7,8); cf. p. 263 (anga 2).

2. parisahajjh., 46 vv. with a prose beginning, which enumerates
how the 22 parisahas : samanenarin bhagavayd Mahdvirenam Kdisavenarh

987 So also the anye in the Vidhiprapa; see pp. 429, 430,

988 The metre is often very much out of order, as in almost all metrical parts
of the Siddhanta.

989 In a palm-leaf MS., dating itself 1037 (A.D. 1251) the 3 appears to me to be
for an original 5; in which case the date would be 1507 (A,D. 1451). According to
Jacobi p. 9, the commentary of Deverhidragani, which was composed Sesmy. 1179
(A,D. 1123), is based upon that of Sarhtistiri,
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paveiya. In the metrical portion the first person is used : partsahdparh
pavibhatti | Kdsavenam paveiya | tam bhe uddharissami | dnupuyvim
suneha me |[1]]

3, cauramgam, °giyyam in 8,°%% cgu(ram)gijjam V,20 vv.; of the
manusatvadi. In the commentary on v. 9 we find particular statements
in reference to the seven schisms,

4. gsamkhayam, asariskrtam, pamdyappamdyarmy va V, 13 wv, Of
pramadapramiadau (cf. No. 10 in the anangapavittha list of N., above
.p. 11), and of the apramada, maranakale ’pi.

[45) 5. akamamaranijjam, 19 vv.; of the parmditamaragam.

6. khuddaga-niyamthijjam (cf. chap, 20), purisaviyyari S,18 vv. Of the
vidydcaranavikalpas of the virata. Its appellation in S is very different
though the name there suits the present contents very well, -

7. elaijjam (so also V; of edaka); ura(b)bhiyarn S and urabbhi also
here in C, in an enumeration of the chapters which is added to the
close of this MS, only : 30 vv.; wrabhradi-dristimtah resp. rasagrdd-
hityagah,

8. Kaviltyam lijjam S.V.; 20 vv, Of the nirlobhatvam. It closes : ii
esa dhammo akkhie | Kavilenari visuddhapannepam / . . tti bemi [[20]]

9, Namipawvijja, 62 vv. Of the carapam prati nihkampatvam; puttari
thavijja rajje abhinikkhamai Nami rdyd.

10. dumapattayar drumapattrakars, 37 vv.; apramddarthar upamd-
dvdrend 'nusasanam. Instruction addressed to Goyama, It clases thus :-
buddhassa nisamma bhdasiyam | sukahiam atthapahopasohiyam | ragam dosdm
ca chimdiya | siddhigayarih gae Goama tti bemi [[31]].

11. bahussuyapujjarn (Cpuvvam V), bahusrutapija, 32 vv.—In v, 1
the refrain of 1,* 2,1 : paukarissimi, dnupuvvim suneha me.

930 SwsSamavaya (anga 4); V=Vidhiprapa, where the names are enumerated in detail.
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12. Harikesiajjm ( Hariesi® V) 47 vv. Of the tapahsamrddhi of
Hariesabala. The stories belonging here and also to the following
chapters are related in detail in the commentary,

13. Cittasarbhiijjam, Citrasambhutlyam, 35 vv.; nidd@nam tydjyam
nidanadosa | Kampillasambhiio Chitto.

14, Usudrijjam, Isukariyam, 55 vv. : of the nirniddnataguna; pure
purane Isugdra nime (i.e, not as Ind. St. 2,843).

[46] 15. Sabhikkhu, °ugam S,16 vv. Of the bhiksugunis. Each
verse closes with the refrain : sabhikkhii, cf. Dasavedlia 3,10. Begins :
monam carissami samicca dhamman.

16. bambhacerasamadhitthanam, bambhagutti C, samahitthanam S. First
an enumeration of the ten bambhaceras of the bhikkhu in prose,
then 17 silogas. Of the brahmahacaryagupti,

11, pavasamanijjam, pdpasramaniyam, 21 vv, Of the pdpaSramana-
svargpam, and of the pdapavarjanam. Verses 3 to 19 close with the
refrain : pdvasamani tti vuccai.

18. Sarjaijjarh, Samjayiyam,*®* 54 vv. Of the bhogarddhityaga,
Kariipille  nayare rayd | udinnabalavihane [ namenari [ Samhjao nama |
migavvaris (mrgavyam) uvanijjae |[.

19. Miyaputttyam, MaCijjame V, Miyacaritta (ot Miydcdritd) S,
97 vv. Of the nihpratikarmata, and of Miyaputta, son of King Bala-
bhadda and of Miyd; Suggive nayare.

20. mahaniyarthijjars (cf. chap. 6), mahdnirgramthiydm; andhapav-
vayya S; 60 vv. Of the andthatvary; Sepio Magahahivo v, 2, The title
found in S agrees with the contents (as was the case with 6 and 7).

21, samuddapalijjam (°lejjam V), samudrapallyam, 24 vv. Of the
viviktacarya. Begins : Campde Palie ndma | savde dsi vanie | Mahd-
virassa bhagavao | siso so u mahappano [|

991 This might ?fﬂ se for samyatiyam; since the papavarjanam is : samyatasyai’va,
sa ca bhogarddhityagata eva.
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22. rahanemijjarh, 49 vv. Of the anorathanemivac caranan; utpann-
avisrotasikend 'pi dhrtih karya. Begins : [47] Soriyapurammi nayare [ dsi
rayd mahiddhie | Vasudeva’ tti namenar | rdyalakkhanasamjue |[1/[ tassa
bhajja dive dsi | Rohini Deval tahd [ tasim dunham pi do puttd | itthd Rama-
Kesava [[2]] v. 1%° | Samuddavijae ndmam | v. 1% ||3]] tassa bhajjd Siva
nama | tise putte mahiyase | bhagavam Aritthaneri tti | logandhe damysare

I14]--

23, Kesi-Goyamijjarh, Kesi Gautamiyam; Gotamakesiyyan:. S; 89 wv.;
cittaviplutih paresam api KeSi-Gautamavad apaneya. Begins : jire Pdsi
tti namenam [ arahd logapuie | .. || 1| tassa logapaivassa.| dsi sise
mahdyase | Kest Kumdrasamane | vijjacaranaparage || 2 || See p. 837
on updarmga 2.

24, samitu samitlo S, pavayanamdyaro (1) C; 27 vv. Of the prava-
canamdtrsvariipam, i.e. the S samiti and 3 gupti, which are together
also called attha samito : iriya-bhase- 'sana dane uccdre samii iya | mano-
guttl vayaguttl kdyagutti ya atthama [[2]|. These are regarded as the
mothers as regards the duvalasamgari Jinakkhdyam pavayaparh. See Ind.
Streifen, 1,133, 209, 2,047, in reference to the ethical three-fold division
into mano, vaya, kaya. ‘

25. janngijjarh, yajfityam, 45 vv. Jayaghosacaritavarnanadvarena
brahmagund  iho’cyarnte. Begins : mdhanakulasarmbhiio | dsi vippo
mahdjaso | jayal jamajannammi (yamayajiie) | Jayaghosu tti namao || ||

26. samayari, dasasa’C, 53 vv. Only he who is in possession of the
brahmagunas (chap. 25) is a yati tena ca’vasyarh samdcdri vidheya:
This is ten-fold®®? : [48) dvassiya, nisihiyd,®®® dpucchand, padipucchand,
charhdand, icchakdro, micchakaro, tahakkaro, abbhutthanar, uvasarhpaya.
The similar enumeration in Avasy, nijj. 7,12, where there is, however,
a different arrangement (the same as in anga 3,10, and Bhag. 25, 7
according to L.) :—icchdkdro, micchd, tahakkaro (6-8), "ava’... chamdand
(1-5), aimaritand (instead of 9), uvasampayai (10) — Haribhadra on
Avasy, nijj. 6,88, says®® that there are three kinds of sdmdcari, 1. the

992 The word samayari vecalls especially the samaydcarikasutra of the Brahmins,
with which the significance and contents of these texts is jn agreement. From
this I am led to conclude that samavar? is an intentional deformation of
sadmaydcari: see pp. 223, 238, 243 fg.

993 paisedhiki, see pp. 452, 257.

9% See pp. 357, 449,
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oghasamdacdry, represented by the oghaniryukti, on the 20th prabhrtar
(oghapra®y of the 3. vastu (dcdrdbhidhdana) piirva 9,2. the - dasfavidha-
samdedrl, for which our chapter and Av. nijj. 7 is authoritative, and
3, the padavtbhagasamdcarl which too is represented by chedasiitra-
lak sanan navamat pirvadeva nirvytidha, or by kalpavyavahdrau, 995—Begins :
sdmaydrim pavakkhamx savvadukkhavrmukkhamm [ jam carittana niggamthd |
tinna sawsdrasagararn || 1 ||

27, khalurmkijjam, khulw V, 15 vv, Of the §athatd; the asathata is
the antecedent condition for the samdcari. It begins : there gapahare
Gagge (Gdrgyah) muni dsi visgrde | ainne ganibhavammi samdahim padi-
samdhde || {| The name comes from v. 3 : khalurhke jo u joei khalumkdn
galivysabhan (s. Hem. 1263) yo yojayati,

28, mukkhamaggagai, sivamagga® C, 36 vv. Of the moksamdrga.
Begins : mukkhamaggagaim taccam | suneha jinabhdsiyam,

29. sammattaparakkamarh, samyaktva’; appamao S. In prose; anam-
taram (in chap, 28) jAanadinl muktimargatveno’ktdni, tdni ca samvegd-
dimilani akarmatavasandni ; [49] yadva moksamdargagater apramada eva
(on this then is based the title in S) pradhdnarn. Enumeration of the 73
sarivegidini, means of deliverance (cf. Leumann, Gloss. Aup. p. 155,
S. V. sarvejana) : sarmvege 1, nivee 2, dhammasaddha 3, gurusahammiya-
sususapayi 4, dloanaya 5, nimdanayd 6, garihanaya 71, samdie and the
remaining 5 avassaya 8-13, etc. to akammaya 73 (cf. the 48 samvegad‘m
Bhagav, 16, 3 and 27 sarw, in anga 4, 27 Leum ), As in the beginning
(see p. 43) so in the end there is a direct reference to Mahavira : esa
khalu sammattaparakkamassa ajjhayanassa atthe samanenarn bhagavaya
Mahavirenarih agghavie pannavie paruvie damsie nidamsie uvadamsie
i bemi,

30. ravamaggijjam, °ggo S, °raijjam V, 37 vv., tapomdrgagati.
Begins : jahd u pavagam kammarm rdgadosasamajjiyam | khavei tavasi
bhikkhu tam egagamano supa [[ 1 [/

31. caranavihi, 21 vv.; carapavidhi.

32. pamdyatthanam, 111 vv,; pramddasthanani Begins ; accamtakdlassa
samiulayassa | savvassa dukkhassa u jo pamakkho [ tarh bhdsao me padi-
punnacitta | suneha egaritaniyam hiyattham,

995 The three samayari texts which I have before me—see pp. 223, 369 fg. —contain
another division than that stated above. Their contents is, however, connetted;
and they agree in the main with each other.
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33. kammapayadi, karmuprakrtih, 25 vv. Begins : attha kammdaim
(cf. Bhag, 2, 166) vucchami | anupuvvirh jahakkamari | jehiy baddhe ayam
jive | samsdre parivattde [/ 1 || nanassa ’varanijjam | darhsapdvarapam
tahd | veyanijjar | tahd moharh | aukammari taheva ya [l || ndmakayyari
ca goyarn ca | amtardyam taheva ya, Closes : eesih sarware ceva |
khavane ya jae (yateta) buhe tti bemi || || The ninam e. g, is (see N,
Anuy. Avasy. Aupap. p. 41) five-fold suyarm, abhinibohiyam, ohindnam,
manananam, kevalar.

34, lesajjhayanam, leSyac, 62 vv.; anaritaram (in 33) prakrtaya uktas,
tatsthitis ca leSyavasatah;, apra [40) Sastalesydtydgatah prasastd eva td
adhisthatatavydh. Begins lesajjhayanam pavakkhami | anupuwvirh jahak-
kamarir chapham pi kammalesanari | apubhdve suneha me || 1 [[ Closes :
appasatthdu vajjitta | pasatthau ahitthae (adhitisthet) muni tti bemi || 62 ]
Bhag. 1, 160, Leum, Aup p, 149.

. 35. anagaramaggarh, °gge S, “ggo V; 21 vv.; himsdparivarjanidayo
bhikkhugunah. Begins : suneha me egamand maggam Savvannudesiyan |
jam dyararito  bhikkhu | dukkhana ‘mtakaro bhave [/ 1]|. Closes :
nimmamo nirahamkdro viyardgo andsavo | saripatto kevalary ndnan sasayam
parinivvuda tti bemi [ 31 [/,

36. jivdjivavibhatti, 268 vv, Begins : jivdjivavibhattim | suneha me
egamana io | jam janidna bhikkhu | samman jayai sarhjame [[1]]. Closes :
ii paukare biddhe | nayae parinivvue | chattisam uttarajjhde | bhavasiddhia
sammai (sarvude A) tti bemi :[ 268 [/,

At the end in some MSS, of the text and in the scholiast there are
added some variant verses of the niryuktikdra in praise of the work :
je kira bhavasiddhia | parittasamsaria a je bhavva | te kira padhamti ee |
chat(isam uttarajjhde [ 1 |[..-

XLIV. Second milasutram, avasyakasutram. By dvasSyaka, as we
have often seen in the case of painna 1, Nandi and Anuyogady., - are
meant six observances which are obligatory upon the Jain, be he
layman or clerical. That the regulations in reference to these
observations had an established text as early as the date of N. and An.,
is clear from the fact that they appear in the Nandi as the first group
of the anarigapavittha texts (see above p. 11); and in the Anuyogady.
the word ajjhayanachakkavagga is expressly- -given .as .its synonym.
See p. 22, We have also seen [51] that the Anuyogadvdrasutram claims
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to contain a discussion of the first of these 6 dvasyakas (the samdiyam),
but that this claim is antagonistic to that limitation of the sdmdiam
to the savajjajogaviratih which frequently secures the Anny. By this
limitation an ethical character is ascribed to the work, the contents
of which is, furthermore, at variance with the claim mode by the Anuy.

The dvasyakasitram is a work which deals with all the six
dvasyakas in the order®*® which is followed in the Nandi and Anuyogad-
vdra, and discusses the sdmdiam actually, not merely nominally as the
Anuyog, does. Unfortunately we possess, not the text of the dvasy.,
but merely the commentary, called Sisyahita, of an Haribhadra,®”
which is as detailed as that on miilas.

1. Of this commentary there is but one MS., which, though written
regularly enough, is very incorrect and fails in every way to afford the
reader any means of taking a survey of its contents by the computation
of the verses, etc. It labours under the defect of such manuscript
commentaries in citing?®®® the text with the pratikas only and not in full,
with the exception of foll.73° to 153°*° and some other special passages,
The text is divided according to the commentary into [52] the six
ajjhayapas, with which we are already acquainted :—1, the sdmdiam,
the sdvajjojogavirai, which extends to fol. 196°, 2. the cauvisaithava or
praise of the 24 Jinas, extending to 204°, 3. varidapayam or honour paid
to the teachers, reaching to 221,, 4. padikkamanam, confession and
renunciation (to 298°), 5. kdussaga, expiation to (315%), and 6., pacca-
kkhdanarin, acceptation of the twelve vratas (to 342%).

By sdamdiam much more than the sdvajjajogavirati is meant. It is
etymologically explained by samaindr Jiidnadarsanacdritrandm ayah (35°).
It treats not merely of the doctrine of Mahavira on this point, but
also of the history of the doctrine itself, i.e. of the predecessors of
Mahav,, of himself, of his eleven ganaharas and of his opponents, the

996 See p. 434 on this arrangement.

997 At the close he is called a pupil of Jinadatta from the Vidyadhgrakula, or an
adherent of Sitambaricarya Jinabhata : samdptd ce yam Sisyahita nama
“vadyakafka kytih Sitambaracarya Jinabhatanigadanusarino  Vidyadharakulati-
lakacarya Jinadattasiksyasya dharmato joipi ( yakini !) -mahattaramnanar-
alpamanara(?) carya 'Haribhadrasya. The Ganadharasardhasata is here
referred to (cf. v. 52 fg) and the great Haribhadra (4 Vira 1055) : see p. 371,
372 456 fg. In Peterson’s Detailed Report (1883) we find cited (pp. 6-9) under
No. 12 a vy#ti of a Sri-Tilakicarya, scholar of Sivaprabha, composed Samvat 1296.

393 342 foll. Each page has 17 lines of 58-62 aks. each.
999 Nijj 3, 3159, 3. '
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different schisms (ninhagas, nihnavas) which gradually gained a foothold
in his teachings. The latter are chronologically fixed. Haribhadra
quotes very detailed legends (karhdnakas) in Prakrit prose (sometimes
in metre) in this connection and also in connection with the dirtharmita
and wudaharana which are frequently mentioned in the text. These
legends have doubtless been borrowed from one of his predecessors
whose commentary was composed in Prakrit. The remarks of this
predecessor, cited elsewhere either directly as those of the Bhasyakara
(see on Nijj. 10, 4;), or without further comment or mention of his
name, he has incorporated into his own commentary. This too was
‘here and there composed in Prakrit. Occasional reference is made to a
malatika (see on Nijj. 19,1,,), which in turn appears to have been the
foundation of the Bhasyakara,

(53] Even if we do not possess the text of the sadavasyakasiitram
with its six ajjhayanas which was commented upon by Haribhadra,
our loss is to a great degree compensated by a metrical Nijjurti. This
is even called avasyakastitram at the close in the MSS , and is probably
the only Avasy. text which is extant.1900 At least Haribhadra regarded
it as an integral portion of his text. He has incorporated it, with
but a few omissions, into his commentary, and commented upon it
verse for verse. He cites its author not merely as Niryuktikrt, °kdra,
(c.g. on chap. 16, 17) as Samgrahanikdra, as Mulabhasyakrt (e.g. 2,135)
or even merely as Bhdsyakdra (e.g. on 2,70,142, i.e. just as the author
of the above-mentioned commentary in Prakrit prose) but also occasi-
onally as grarthakdra, krt (see for example Nijj. 8,,,,10,5;) and even
as sutrakara, °krt (e.g. Nijj. 1,,4° 16, 5,). The verses of the Nijj. are
.occasionally called’®®! sutras by him ! From a consideration of these
facts we are led to the conclusion that the sole difference between the
text commented on by Har. and the Nijj. lies in the different division—
the text being divided into 6, the Nijj. into 20 ajjkayanas. See below.
The fact that Har. does not cite at all some sections of the Nijjutti
(for example the Therdvali at the very start) may, however, be held to
militate against the above conclusion. His text too contains besides
the Nijj. several other parts, chiefly in prose, [54] which he calls s#tras
or words of the sutrakdra (see Nijj. 13, ;;), e.g. especially a pratikram-
apasitram given in extenso. He furthermore occasionally contrasts

s Ur., nowever, the avasyakasrutaskandha in Kielhorn’s Report, 1881, p. 92, and
thes szda»asyakasutram in Btthier’s paper in the Journal of the Vienna Acad 1881,
p. 57

1001 e. g. tatha ce *ho ’padesikai gathasutram aha Niryuktikarah : samsara® (2.18).
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the siatragdatha or miulasistragatha with the gdthds of Niryuktikara. See on
Niry, 11, 34,61,1%2

With this the following fact is in agreement :— several times in the
MSS., of the Nijj. there are inserted in the text short remarks in
Sanskrit which refer to the proper siatram. This sutram has, however,
not been admitted into the text, e.g. Nijj. 10,5,12,'8, In one case,
chap. 20, this siatra portion (in prose) has actually been incorporated
into the Nijj.

It is, furthermore, noteworthy that in the Nijjutti, too, Haribhadra
distinguishes different constituent parts and different authors (see p.
53). He refers its verses at one time to the niryukti(kdra), mulabha-
syakdra,'** and at another to the sarigrahanikdra, or even sutrakrt (1).
He thus brings these verses into direct contrast with each other00¢
and subjects them to different treatment, by citing some, perhaps those
of more recent date, in full, [55] either word for word or without
commentary; while the remainder he cites as a rule merely by their
pratikas and then explains, first by a gamanika, or aksaragam., i.e. a
translation of each word, and finally by expository remarks called out
by the nature of the subject,1005

Haribhadra too appears to have found a special defect existing in
his siitra text. Between chapters 8 and 9 of the Nijj. we ought to
find sutrasparsint nijjutti according to his statement; but : no’cyate,
yasmad asati sttre (1) kasyd ’sav iti. Haribhadra devotes a long discu-
ssion to siatras in general, which recurs Nijj. 10,,,4,11,;, (stra and
niryukti), 12,17,13,55.

1002 In other passages, however, he says that the verses even of the Nijj. are sutras !
See p. 53, note 2.

1003 e.g. 4.3, Iyas niryuktigatha, etds tu mulabhasyakaragatha : bhimaftha® (4, 4-6).

1008 The sutrakyt appears here as later than the samgrahanikdra, fol. 260a :—tan
abhidhitsur @ha samgrahani-karak 3 ambe (Nijj. 16,48) gaha; asi® (49) gatha;
idath gathadvayam sutrakin-niryuktigathabhir eva prakaiarthibhir vyikhyayate
(sutrakyta .. vyakhyayate or sutrakin niryu  vyakhyati would be better);
dhadamti padhadam ti ; thea follows the text of Nijj. 16, 50-64 in full but
without commentary. Here it is to be noticed that one of the MSS. of the
Nijj. in my possession omits these 15, verses from the text. See p. 59 in regard
to the assumption that the Nijj. is the work of several authors.

1035 An occasional reference to other methods of treating the subject is found,
e 8.2, 61, iti samasarthah, vydsirthas tu visesavivaranad avagamtavyah. Or on
10, 19, iti gathaksardrthah, bhavarthas tu bhasyagathabhyovaseyali, tas ce mah
(in Prakrit, but not from the Nijj.).. °
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Using due caution in reference to an explanation of the mutual
relation which exists in our text between Sutta and Nijjutti, and in
reference to the form of the text of the Avasyakam which existed in
the time of Haribhadra, I subjoin a review of the 20 ajjhayanas of the
existing Nijj. The two MSS. which I possess (the second I call B)
show many divergences from one another, some of which are explaina-
ble on the score of inexact computation of the verses, Other MSS.
contain much greater variations, = The passages cited in Jacobi, Kalpas
p. 100(104) as 2,5, and p. 101 as 2,;,, are e.g. here 3, 281 (291), 332
(342). Very great divergences come to light in the two MSS, in
Peterson’s [56] Detailed Report (1883), pp. 124 and 127, These MSS.
are numbered Nos. 273 (=P) and 306 (=, with a break in the
beginning; and chapters 1,2 and 6 are lost), The text is composed
exclusively in gdthas. One of its special peculiarities is formed by the
frequent daragdthds, ie. verses which state briefly the contents of
what follows, principally by the enumeration of the catch-words or
titles of paragraphs, Unfortunately the use or denotation of these
verses is not regular; from which fact the benefit to be derived from
this otherwise excellent method of division is materially reduced The
Nom. Sgl. Masc. 1. Decl. ends, with but very few exceptions, in o.

It must be prefaced that Haribhadra treats chap. 1-10 under
ajjhayana 1, 11-12 under ajjh. 2 and 3 respectively, 13-18 under ajjh.
4, and the last -two chapters under gjjh. 5 and 6 respectively. This is
done, however, without specially marking off the conclusions of the
chapters of the Nijj.10% Only the conclusions of the six ajjhayanas
are distinguished from the others.

1. Pedhia, pithika, 131 vv, (in P the thiravali has nominally 125 and
pedhiya 81 ga’!). It begins with the same Therdvali (50 vv.) that
occurs in the beginning of the Nandi, and treats, from v. 51 on, of the
different kinds of ndna (cf, Nandi and Anuyogadv.) Haribhadra does not
explain the Theravali at all and begins his commentary (fol. 3)
at v. 51 : abhinibohianaparhsuandanam ceva  ohinanarm ca | taha
manapajjavananar | kevalananam ca pamcamayam [{51//.

(571 2. padhama varacaria, 173 (178 P, 179 B) vv., treats, from v. 69
on, of the circumstances of the lives, etc. of the 24 Jinas, especially of

10 Chapter 8 forms an exception, though at the end at least it says: samdpta ce’
" yam upodghdtaniryuktir iti, but in such a way that it is not mentioned as the
<«eighth chapter’’; nor is the statement made that it is concluded.
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Usabha, the first of their number. In the introduction it is of extreme
interest to notice the statements of the author in reference to his own
literary activity. It is as follows :

titthayare bhagavamte [ aputtaraparakkame amiandni |

tinne sugaigaigde | siddhipahapaesae vamde [[1]]

varihdami mahabhdgarin | mahdmunim mahdyasarm Mahaviram |
amaranararayamahiam | titthayaram imassa titthassa [[2//
ikkdrasa vi ganahare | pavayde pavayanassa vamdami |
savvarih ganaharavarisam | vayagavarisarh pavayapam ca [[3//
te vamdiuna sirasa | atthapuhuttassa'®®’ tehim kahiassa |
suandnassa bhagavao | niyyuttim'®®® kittaissami [/4]/
dvassagassa dasaka | liassa taha uttarajjha-m-dydre'®®® |
suagade niyyuttiy | bucchami taha dasanam ca ||5]/

kappassa ya niyyuttini | vavahdrasse 'va paramaniunassa |
siariapannattie | buccham isibhdsianam° ca [/6]]

eesim niyyuttim | bucchami aham jinovdesenan |
dharanaheukarana- | payanivaham inam samdsenariv |[7//
samdianiyyuttim | bucchari uviesiam gurujanenam |
ayariaparamparena | agayam dnupuvio [(8f/

niyyuttd to atthd | jarn baddhd tena hoi niyyuttl |

taha vi ai cchavei | vibhasium suttaparivadi [[9]]

There is no doubt that we have here the beginning of a. work, [58)
and that chapter 1 (which is itself called pithikd, support, complement)
did not yet precede these verses at the period of their origin, %12
From vv. 5 and 8 we learn that the author does not intend to write
an introduction merely for this second chapter, but that his work is
designed for all the dvasyaka matter and especially the samdiam. The
separate statements of his account show that he intended to carry his
investigations into the first two angas too, the fifth upgngam, three

1007 Arthapythutvam.

1008 sutrdrthayoh parasparam niryojanam niryuktih; - kim asesasya Srutajndnasya?
no, kim tarhi ? Srutavisesandm dvasyakadindm ity ata eva 'ha : avassa®; - niryukti
is perhaps an intentional variation of nirukti.

1009 samudiyasabdanam avayave vyttidarsanad, yatha Bhimasena Sena iti, uttarddhyé
ity uttaradhyayanam avaseyam.

1010 devemdrastavadinam.

1011 They are placed thus in a palmleaf MS, No. 23, in Peterson’s Det. Report
(1883) (only 1, 51 abhinibohia--- see p. 56, precedes) at the beginning of a text
et‘l)tltled “niryuktayah.” which contains at least several, if not all, of the above
10 niry.
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chedastitras, two more milasutras,**'2 and, if Haribhadra's explanation
of isibhisidi is correct,'®® to painna 7 fgg.

If we compare these statements with those in the commentary of
Rgimandalasutra in Jacobi, Kalpas, p. 12, in reference to the ten
niryuktis composed by Bhadrabahu, it is manifest that they are identical
(instead of kalakasya in the passage in Jacobi we must read kalpakasya),
and that Bhadrabihu must be regarded as the one who in our passage
speaks in the first person. This conclusion, however, is not supported
by the Therdavali in chap. 1, which, as we have seen, p. 7, is much later
than Bhadrabahu. Nevertheless, we have just above formed the
opinion that this contradiction is immaterial, since this pithika is to be
regarded as not extant at the time of the composition of chap. 2. [59].
The greater is, however, the contradiction which is disclosed by other
parts of the text, notably the first verse of the oghaniryukti cited as
6,89, and chapter 8, etc. The statements made there refer to a period
much later than that of Bhadrabahu, the old bearer of this name, and
who is assumed to be the last cauddasapuvvi (4 Vira 170). All these
statements must either be regarded as alien to the original text, or the
person in question may be one of the Jater bearers of the name of
Bhadrabahu, to whom these ten Niryuktis might be referred. The
further course of the -account would then determine to what and to
how late a period this Bhadr. belonged. All this is, however, on the
supposition that we should have to assume that all the other chapters
of the Nijjutti were the work of but one hand ! In this connection the
distinction is of significance which Haribhadra— see above pp. 54, 55—
draws in reference to the separate constituent parts of the Nijj. The
fourteenth chapter is expressly stated by him to have been composed
by another author, viz. Jinabhadda. See my remarks on pp. 61, 62 in
reference to the incorporation of the oghanijjutti. The result is that
chap. 14 and several other chapters (9, 11, 12, 20) exist in a detached
form in the MSS., without any connection with gv. nijj. At any rate
the statements made in the text remain of extreme interest since they
show the interconnection of the ten niryuktis mentioned in the text,
and their relation to one author. A good part of these niry. appears
to be still extant. [60] As regards the MS. of the niryuktayah,
mentioned above p. 587, we must confess that Peterson’s account does
not make it clear in which of the above ten texts it is contained.
On the dcaraniryukti see p. 258, Peterson, Palm-leaf 62, Kielhorn’s

'012_dasavealiam is undoubtedly referred to under dasakdliam. See the same
denotation in v. 1 of the four gathas added there at the close. For the
abbreviation see note 3 on p. 57 in referenee to uttarajha.

1013 This is, however, extremely doubtful as regards the existing painnam called
devemdrastava. See pp. 442, 259, 272, 280, 281, 402, 429, 431, 43.
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Repors (1881) p. 10; on a suyagadanijj. see Pet. Palm-leaf, 59, a
dasavedlianijj, ib. 167. We have also citations from the nijj. in up. 5
and milas, 1

What follows is very interesting :—

atthary bhasai arahd | suttam garthariti ganahard niunam | sdsapassa
(°nasa !) hi atthde | tao suttarh pavattai |[13[]

samaia-m-aiam | suandparm java birhdusdrio | tassa vi saro carapam |
sdro caranassa nivvanam [/14//.

Here the contents of the doctrine is referred back to Arahan, but
the composition of its textual form is ascribed to the ganaharas See pp.
216, 345, above p. 35 and p. 80, The word sdmdiars, which we have
found in v. 8 used as the title of the first avasyaka, is now used in its
other signification, i.e. as the title of anga 1 ; for birmdusara is the title
of the first pirva book in the ditthivda, anga 12, See above pp. 243,
244,

3. bia varacaria, 349 (also Pm, 359 B) vv., of like contents.20%
It begins Virari Aritthanemim Pasam Mallim ca Vdsupujjam ca | ee
muttuna Jine avasesd dsi rdyano [/... Despite its seeming exactness,
its statements give the impression of being apocryphal. Verses 287
(297) fg. treat of Siddhattka and Tisala,’025 the fourteen dreams of
Tis,, etc,

(61] 4. uvasagga, 69(70 Pm) vv., treats especially of Vira.19 The
statements made here in chapter 4 take almost no notice at all of the
facts in reference to the life of Vira that are found here and there in
the angas : nor does the Kalpasitram (see p. 474) devote a greater
amount of attention to this subject.

5. samavasaranam, 69(64 P) vv., as above.

6. ganaharavio, 88(33 P, 90B) vv. (is wanting in =) ; the history of
the 11 pupils of Vira: Imdabhui 1, Aggibhni 2, Vaubhai 3, Viatta
4, Suhamma 5, Mamdia 6, Moriaputta 7, Akaripia 8, Ayalabhaya 9,

1014 Jina 6 is called Paumabha (v. 23), Jina 8 Sasippaha (v. 24), Jina 19 Malli appears
as a masc. (Mallissa v. 30)

1015 On Devanamda see v. 279 (289); but Usabhadatta is not mentloned We read
Somilabhidhapo in the scholiast,

1016 Gosala v. 15 fg.
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Meajja 10, Pabhasa 11 (see Hemac, vv. 31, 32); tittham ca Suhammdo,
niravaccd ganahard sesa (v. 5). The contents is as above, and almost
no reference is paid to the account in the angas. It concludes with the
statement (above p. 48) : samaydri tiviha : ohe dasaha padavibhage |/88//;
in B there follows, as if belonging to this chapter, as v, 89 the beginning
verse of the oghaniryukti, and thereupon the statement ittha’ritare oha-
nijjutti bhaniyavva. In A v. 89 appears as v. 1 at the beginning of chap.
7 and then follows in partial Sanskrit : arthau'®'? *ghaniryuktir vaktavyd ;
after this verse 1 of chap. 7 according to the new computation. There
is probably an interpolation here. Since chap 7 treats of the second
of the three samdcdrls enumerated in 6,55, and the first receives no
mention, it was necessary to remedy this defect, The third samdcar?
is, according to the statements of the scholiast here and elsewhere,
pp. 357, 449, represented by the two chedasutras : kalpa and vyavahdra.,
It is very probable that the interpolation is not merely one of
secondary origin, but an interpolation inserted by the author himself,
[62) If this is so, he deemed the ohanijjutti which he had before
him (perhaps his own production) to be the best expression of the
first form of the 3 sdmdedris, and consequently, not taking -the
trouble to compose a new one, incorporated®® brevi manu this
ohanijj. (cf. above p. 59), or rather referred to it merely by
the citation of its introductory verse. A complete incorporation
brought with it no little difficulty, because of the extent of the text in
question.’®® The economy of the whole work would have lost
considerably if the entire text had been inserted. The text which we
possess under this name and of which the first verse alone is cited
here, consists of 1160 Prakrit gathis.!0?® I shall refer to it later on,
and call attention for the present to what I have said on p. 337:2;
—that the first verse cited here from it, in that it mentions the
dasapuvvi, excludes any possibility of that Bhadrabahusvamin, whom
tradition calls the author of the oghaniryukti, having been the first
bearer of this name, who is stated to have been the last cauiddasapuvvi.
The same, of course, holds good a Sortiori of the author of our text,
in which this verse is quoted,

1017 aqttha instead of atra.

1018 In the Vidhipraps (in v. 7 des jogavihdna) the ohanijjuti is said to be
“oinna,” avatirni into the avassayam.

1019 Haribh. says : sampratam oghaniryuktir vacya, si ca prapamcitatvat (perhaps on
account of its fulness) na vivryate : and likewise at the end : idanim padavibha-
gasamacaryah é:rastdvab. sa ca kalpavyavahiraripa bahuvistarasvasthanid
avaseyd ; ity uktah sdmdcaryupakramakalah

1020 The oghaniryukri, which in P% is actually incorporated with the text, has but 58
(or 79®) verses. See below. p. 82,
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1. dasavihasamayari, 64(Pm, 65B) vv. ; cf. uttarajjh 26; the enumeration
here in chapter 7 is as follows (see above p. 48) : icchd, miccha,
tahakkaro, avassid nisihid | dpucchand ya [63] padipucchd charhdana ya
nimaritana [[1/| wasampayd ya kdle samiydri bhave dasavihd u | eesim
tu payanam pattea paruvanari buccharm |[2//

8. Uvagghayanijjutti, 211(214 B,216 P,2107) vv. In vv. 40-50 glorifi-
cation of AjjaVayara (plur, maj.), °Vaira,Vajrasvamin, who extracted102!
the dgdsagama vijji from the mahdpainna (see p. 251) and made ample
use of the latter. In his time there still existed (p. 247) apuhatte
kalianuoassa, aprthaktvary kalikanuyogasya, but after him (tenarena,
tata daratah, Haribh.), i.e. perhaps through him there came into existence
puhattam  kaliasua ditthivae®® a, prthaktvari  kalikasrute drstivade
ca (v, 40). T umbavana, Ujjeni, Dasapura, nayaram  Kusumaname
(Pataliputra) appear in regular order as exercising an important
influence upon his life. In vv. 50-53 glorification of his successor
Rakkhiajja (plur. maj.), Rakkhiakhamana, i.e. of Arya Raksitasvimin,
son of Somadeva and Ruddasoma, (elder) brother of Phaggurakkhia
and pupil of Tosaliputta, These two names : Vajrasvimin and
Aryaraksita (cf. Hemacandra’s Parisistap. chaps 12, 13), especially as
they are regarded here as persons deserving of great honour, bring us to
a period much later than the old Bhadrabahusvamin. According to the
statements of the modern Theravalt (see Klatt, 1, ¢. pp. 246, 247%)
252%, his death is placed Vira 170, but that of Vajra, 400 years later,
Vira.584 1*2* We will find below that [64] there is mentioned here another
date later by several years. Hem. v. 34 too says that Vajra is the last
““daSapiirvin,’’ one who still has knowledge of 10 of the 14 piirvas, and
in general that he is regarded as deserving great honour as regards the
transmission of the sacred texts. See the account of Dharmaghosa on
the Kupaksakausik, Kup. p. 21(811). The two-fold division into kdliasua
and ditthivaa (also in the Anuyogadv. above, pp. 36, 40), dating back
as far as Vajra according to v. 40, is in contrast to a no less peculiar
division into four parts, referred back in v. 54 fg. to Arya Raksita :
kaliasuam ca isibhdsiydir taio a surapannatil | savvo a ditthivao caiitthao hoi
anuogo [[54/ jam ca mahikappasuam jani a sesani cheasuttani |
caranakaraninuoga tti kdliatthe uvagayani [/55/] Here then the isibhdsiydim
(which Har. explains here by uttarédhyayanddini ! see above pp, 43, 58)

1021 But according to the Gapadharasirdhasata, v. 29, it was taken from the
sumahapainnapuvvau | see p. 479, ‘

1022 In v. 36 there was mention of 700 (!) or 500 nayas, eehim (v.37) ditthivae
paruvand ;hut’ia a:tha kahapa ya; each of the 7 etc. nayas —see p. 350 ff. and p. 39
— Satavidhah,

1023 See also Kupaksak, p. 21 (811)n,
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and wupdniga 5 are enumerated as members holding equal rank!?* with
the kaliasuam i.e. angas 1-11, and the ditthivaa, i.e. anga 12. Although
the ‘“‘mahakappasuam’’ and ‘‘the other chedastitras” (kalpadini, scholi-
asts) are said to have been borrowed from anga 12, they are akin (or
risibhdsita) to the kdliasua, i.e. angas 1 to 11, Such is apparently
Haribh’s conception of the passage,'®®

_[65] In this text we notice that the different sections are frequently
joined together without any break ; and such is the case here. In vv.
56 to 96 we find very detailed statements in reference to the seven
ninhagas, nihnavas, schisms,'0% After an enumeration (v. 56) of the
names there follows a list of their founders, the place of their origin
(v. 59), the date of their foundation (vv. 60, 61), and then a more
exact list of all in regular order, though in a most brief and hence
obscure fashion, the catch-words alone being cited. The kathdnakas
etc. adduced in the scholiast, help us but little to clear up this
obscurity, The first two schisms occurred during the life of Vira,
the first (vv. 62, 63), the Bahuraya, bahurata, under Jamali in Savatthi
in the fourteenth year after he obtained knowledge (Jinena uppddiassa
nanassa), —the second (vv. 64, 65), the Jmvapaesiya, under Tisagutta
(catidasapuvvi) in Usabhapura in the sixteenth year thercafter. The
third schism (vv. 66, 67), the Avvattaga, avyaktaka under Asadha in
Seabia ($vetavika), in the 214th year after the end of Vira’s death
(siddhim gayassa Virassa). They were ‘‘brought back to the right
faith” (Jacobi, Kalpas p.9) by the Muria (Maurya) Balabhadda in
Rayagiha. The fourth schism (vv. 68, 69), the Samucchea or ‘ccheia
under Asamitta (Aéva’) in Mihilapura (Mithila) is placed in the year
220 after Vira.!®” The fifth (vv. 70, 71), [66] the Dokiriya, under
Gamga in Ullamatira (? A, Ullaga B, Ulluga scholiast, Ulluka in Skr.)
in the year 228. The sixth, the Terasia, trairasika, under Chaluga in
Aritaramijia, in the year 544, is treated of at greater length (vv. 72—87),

(To be continued)

1024 The terminology in the Nandi — see above p. 11 — is quite different. There the
kaliath suam, together with the ukkaliam, as a subdivision of the anangapavijtha
texts, is opposed to the duvalasamga ganip; the isibhasiaim together with the
sarap. are regarded as parts of the kaliyam. In reference to the use of the word
Anuy, see above, p. 36n 2.

1025 upalaksandt kalikasrutam carapakarapanuyogah, ysibhagitani dharmakathanu-

" yoga itf gamyate; sarvas ca distivadas caturtho bhavary anuyogah, dravyanuyoga
iti: tatra sibhasitani dharmakathanuyoga ity uktaw, tatas ca mahakalpasrutadini
ysibhasitam tva (tatvat?), distivadad uddhytya tesam pratipaditatvat dharmaka-
thanuyogavva(? tvac ca?) prasamga ity atas tadapohadvaracikirsayi ha : jasm ca...
(v. 55). See p. 258.

1026 See above, pp. 275, 381 on aiga 3 and upaigr 1. Further information is found
in the second chedasutra (see p. 463) and in the scholiast on uttarajjh. 3, 9).

1027 Abhayadeva on wp. | mentions Pusyamitra instead of Asamitta See p. 38L
Is this merely a lapsus calami ?



The Jaina Theory of Karma and the Self

Yuvacharya Dr Shiv Muni

There is an objection, how the immaterial nature of self can
attract material particles of KARMA. The answer to the above
objection is that just as the power of consciousness althrough
immaterial is obscured by taking intoxicating drugs and drinking
alcohal, so the immaterial self can be attracted or obscured by
material KARMA, Moreover worldly selves are always associated
with material KARMAS, since they are not perfectly immaterial.

What is the basis of the belief in the material nature of KARMA ?
Karma produces pleasure, pain and sorrow etc, and that is why it.is
material in nature, It is possessed of material form and the effect of
KARMA is material in nature, ie. body etc, Moreover KARMA s
only an instrumental cause, while the principal cause of all our actions
is the self. Truly speaking, KARMA is nothing, if it is not associated
with the self, Hence KARMA is material in nature.

A question may be asked how the most minute infinite number
of indivisible atoms ( paramanu ) unite with the self. KARMA is that
finest matter which an individual being attracts to itself by reason
of certain implement forces which are in the individual. It not only
attracts, but also assimilates and changes the core of individuality. The
self has the magnetic powers to attract the KARMIC particles. Just
as a magnet attracts the pieces of iron fillings and the earth, so also
an individual being (self) attracts the KARMIC particles. Therefore
‘there is a kind of magnetism in the self which attracts and assimilates
the KARMIC particles. The self produces various kinds of effects
when the particles of KARMA have once entered into it,

Jaina thinkers hold that the association of KARMA with the
self is from time immemorial. They hold -that both avidya and
KARMA are beginningless Though the self is pure, completely free
and potentially divine, it becomes subject to limitation by the
power of KARMA. So long as the self is not liberated, it is gathering
new KARMA at every moment, It is said in the KARMAGRANTHA :
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““As heat can unite with iron and water with milk, so KARMA
unites with the self.”’?

In the TATTVARTHASARA it is also stated that the mundane self
is obscured by KARMIC matter from the beginningless time, and on
account of its bondage with the KARMAS, the self is united like the
gold and silver when melted together, to become one mixture?.
According to Glasenapp, ‘‘through the vibration of the particles ... the
PUDGALAS are attracted and are ... united themselves to it,
they become KARMAN and enter into union with a JIVA more
intimate than that between milk and water, than between fire and iron
ball’’3

But it is more appropriate when we say KARMIC matter veils
the omniscience of the self as a dense veil of clouds obstructs the
light of the sun. The self has indivisible PRADEéAS, known as
ATMAPRADESAS, so the KARMA does not mix with the self as
milk mixes with water or fire with an iron-ball owing to their divisible
parts, The KARMA covers the essential qualities of the self as the
cloud covers the light of the sun.

CLASSIFICATION OF KARMAS

Broadly speaking, there are two types of KARMA, physical
KARMA (DRAVYA-KARMA ) and psychical KARMA (BHAVA-
KARMA ). Jaina thinkers differenciated between the two. Physical
KARMA is nothing but the particles of KARMIC matter. 1t is
material in nature and enters into the self. The psychical KARMA
is mostly the thought activity of mind. The psychical effects and
states produccd by the association of physical KARMA are known as
psychical. The physical and psychical KARMAS are mutually related
to each other as cause and effect.*

According to the nature of fruition (PRAKRTI), duration of
fruition ( STHITI ), intensity of fruition ( ANUBHAGA or rasa ) and
number of space-points (PRADESAS), the KARMAS are classified
into eight major types and one hundred and forty eight sub-types.5

t KARMAGHANTHA, Vol. 1,p. 2

2 AMRTACANDRA'S TATTVARTHASARA, 16-18.

3 H.V. GLASENAPP, The Doctrine of KARMA in Jain Philosophy, p. 3
4 ASTASAHASRI, p. 51 (com. on APTAMIMAMSA),

5 KARMAGRANTHA, 1. 2.
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A. NATURE OF KARMA ( PRAKRTI)
The eight chief types of KARMA are ;

1. Knowledge obscuring KARMA  (Jianavaraniya-Karma)
2. Perception obscuring KARMA  (Daranavaraniya-Karma)
3. Feeling producing KARMA (Vedaniya-Karma)

4. Deluding KARMA (Mohaniya Karma)

5. Age determining KARMA (Ayus-Karma)

6. Physique making KARMA (Nama-Karma)

7. Status determining KARMA (Gotra-Karma)

8, Power obscuring KARMA (Antaraya-Karma)®

Each of the main eight types of KARMA (Miula-Prakrtis) can be

divided further into a number of sub-types (Uttaraprakrtis). There
can be further sub-divisions on the basis of sub-types, so there would

be

exceedingly a large number of KARMAS. But for the present

we are considering the main eight types with their sub-varieties :

1. JAanavarapiya-Karma : It is divided into five sub-types, viz.

1I.

1
2,
3

4.

5.

Matijianavaraniya which veils the knowledge attained through senses
plus something else.

Srutajidnavaraniya which obstructs the knowledge acquired through
reading scriptures, studying symbols and signs.

Avadhijfianivaranlya which hinders transcendental knowledge of
material things.

. Manahparydyajiianavaraniya which conceals the mind knowing

knowledge of others.

. Kevalajiidnavaraniya which obscures the omniscience which has no

limitation of space, time or subject.

DarSandvaraniya-Karma : It is divided into nine types corresponding
to the four types of perception and five kinds of sleep, viz,

. CakgudarSandvaraniya which covers the eye perception,

Acaksudarsanavaraplya which veils non-eye intuition.

. Avadhidariandvaraniya which produces the hindrance of transcendental

undifferentiated cognition of material things.
Kevaladarsanavaranlya which covers the pure and perfect intuition.
Nidra produces light and easy sleep.

6 Ibid,, 1. 3; TATTVARTHASTURA, VIII 4.
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6. Nidrd-Nidra creates deep slumber with difficult rising.

7. Pracald causes a sound sleep while sitting or standing.

8. Pracali-Pracald gives intensive sleep white walking.

9. Styanarddhi induces deep sleep while walking and doing some
superhuman deeds.

III. Vedanlya Karma : It is of two kinds creating pleasant and
sorrowful feelings, viz :

1. Sdtdvedaniya which produces healthy, glorious and pleasant feelings,

2. Asatavedanlya which creates unhealthy sensations like pain and
suffering (Dukkha)

IV. Mohanlya Karma : It overpowers right faith and conduct. It has
two main divisions : (a) DarSana Mohantya \faith obscuring) and
(b) Carnra Mohaniya (conduct deluding).

(a) Darsana-Mohantya is further sub-divided into ;
(1) Mithyidtva Mohaniya ( wrong belief )
(2) Samyaktva Mohaniya ( right belief)
(3) Misra Mohaniya ( mixed belief )

(b) Caritra Mohaniya is further divided into sixteen passions (Kasdya)
six quasi-passions (no-Kasdya) and three sexes (Veda), totalling
the number to twenty-five which are—

1, Intense anger 14. Less intense greed

2. Less intense anger 15. Mild greed

3, Mild anger 16. Still milder greed

4, Still milder anger 17. Laughing and joking

5. Intense pride 18. Prejudicial liking

6. Less intense pride 19. Prejudicial disliking

7. Mild pride 20. Sorrow (Soka)

8. Still milder pride 21. Pear (Bhaya)

9, Intense deceit 22 Disgust (Jugupsa)
10. Less intense deceit 23, The male sex desire (Purusu-Veda)
11. Mild deceit 24. The female sex desire (Str1-Veda)

12 Still milder deceit 25. The neuter sex desire ( Napumsaka-Veda)?
'13. Intense greed

V. Ayuskarma : Jainism recognizes four kinds of existence according
to the age determining Karmas. They are as follows ;

7 KARMAGRANTHA, T, 14-22
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1. The celestial age. 3. The age of plants and animals.
2. The age of human beings. 4. The age of hellish beings®
VI. Nama-Karma : It is divided into four groups comprising ninety-

bl i

N B UWN e

three sub-types. It is responsible for the diversity of worldly
beings and the theory of rebirth, The number of division into
four groups is as follows :

. Collective types. 3. Self-movable bodies
(with its sixty-five varieties)
. Individual types 4, Immovable bodies®

According to Jainism all the worldly beings can be divided into
four states of existence which are :

The existence of gods (Devagati)

The existence of human beings (Manugyagati)

The destiny of animals and plants (Tiryag-gati)

The state of infernal beings (Narakagati)

FIVE CLASSES OF BEINGS

. The beings with one sense like earth, water, etc.

. 'The beings with two senses like shell, etc.

. The beings with three senses like ants etc.

. The beings with four senses like mosquitos, flies, etc.

. The beings with five senses like plants, animals & human beings,

FIVE TYPES OF BODIES.

. Physical body attributed to human and animal beings,

Transformed body possessed by superhuman power, gods, infernal
beings etc.

Translocation body, It is created only by the highly spiritual
ascetic in order to get information from the omniscient being
while his physical body remains there.

Fiery body. It is also used by the ascetics in order to burn some

“one and this body digests food in the stomach.
. Karma body. This body always possesses Karmic matter, and is

mixed with the self and is always changeable.

The human beings always possess three types of body, namely

physical, fiery and KARMANA body.

8 Ibid, 1, 23
9 Ibid, 1 23 51 : Jainendra Siddhanta Kosa, vol, II, p, 582,
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THREE PARTS OF BODIES

Three parts of body concerning physical, transformable, and
translocation are mentioned above ; fiery and karmic bodies have no
sub-parts.

FIVE TYPES OF BINDINGS.

The five types of bindings are categorized according to the five
types of bodies.

FIVE TYPES OF UNIFICATION

These are also divided according to the five types of bodies
mentioned above,

SIX TYPES OF STATURE DETERMINING BODIES

They are perfectly symmetrical, round, of animal frame, with hunch
back, dwarf, and HUNDAKA (entire body unsymmetrical).

SIX TYPES OF FIRMNESS OF JOINTS

They are like adamant, like stone, unbreakable, semi-unbreakable,
rivieted, and crystal like,

FIVE COLOURS

Black, Green, Yellow, Red and White.
TWO ODOURS

Pleasant and unpleasant,

FIVE TASTES
Pungent, bitter, salive, sour and sweet.

EIGHT TOUCHES

Light, heavy, soft, hard, cough, smooth, cold and hot.
FOUR MIGRATORY FORMS

The hour of death, when the self goes to another state of existence
is called the state of Anupiirvi. According to the four states of
existence, there are four dnupurvis or forms, namely celestial, human,
animal and infernal beings,

TWO KINDS OF MOVEMENT

There are two kinds of movement to move in a pleasant manner
as oxen, elephant, etc. and to move in an ugly manner as camels
and asses etc.
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INDIVIDUAL TYPES

They are of eight kinds, namely superiority over others, capability of
breathing, hot body, cold body, a body which is neither heavy nor

light, the body of a Thirthankara, the normal formation of the body,
and the abnormal formation of the body.

TEN SELF-MOVABLE BODIES.

A body having more than one sense, gross body, completely
developed body, individual body, firm parts of the body, beautiful
parts of the body, worthy of praise without any obligation, lovely
voice, sweet and suggestive speech, a body with honour and glory,

TEN IMMOVABLE BODIES,

These self-types are opposite to self-movable bodies and include
immovable bodies having only one sense, subtle body imperceptible to
the senses, undeveloped body, a body common with others of their
species, flexible body, ugly parts of the body, unsympathetic, ill-
sounding voice, unsuggestive speech creating dishonour and shame,

Vil. GOTRA-KARMA : It is of two types :

1. The Karma that bestows the individual with superior family
surroundings.

2. The Karma that determines the individual of low family
surroundings. 0

VIII, ANTARAYA-KARMA : The power of the self is obscured by
this KARMA in the following five manners :

1. It hinders the power of giving charity alms, etc,

2. It is an obstacle to gain or profit.

3. It obstructs the enjoyment of things which can be taken once
like eating and drinking, food and water, etc.

4, It presents the enjoyment which can be effected more than once
like pictures, clothing etc.

5. It is a hindrance to will power,!!

The above classification of the main eight types of KARMA are
further sub-divided into one hundred and forty-eight sub-types.

10 KARMAGRANTA, I, 52

W Ibid.,

12 SeeH.\llgGLASENAPP. The DOCTRINE OF KARMA in JAIN PHILOSOPHY
pp. 5-
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Of the above mentioned eight chief types of -KARMAS the four
viz., Jianavarapiya, Darfapavaraniya, Mohaniya and Antariya are the
obstructive KARMA. (ghati-karma), as they create hindrance to the
power of knowledge and intuition, and take the self into wrong directions
and obstruct its inherent energy. Some of them are completely
obscuring ( SARVAGHATIN ) and others are partially obscuring
( DESAGHATIN ). The other four namely, Vedniya-Karma, NAMA-
KARMA, GOTRA-KARMA and Ayus-KARMA are called AGHATI-
KARMA, as they do not obscure the essential nature of the self.
The results or effects of GHATI-KARMA can only be destroyed with
hard labour, whereas the results or effects of AGHATI-KARMA
can be destroyed easily.

After the four GHATI-KARMAS are destroyed, one can attain
the stage of KEVALIN, but cannot attain the stage of final disembodied
liberation unless the four AGHATI-KARMAS are destroyed. It means
that when all the KARMAS are destroyed the self is freed and
becomes a SIDDHA?S,

The self does not lose all its essential characteristics even if it is
infected by SARVAGHATI-KARMA. The analogy of the sun and
cloud is useful here. As there is always some light, though the sun
is covered with the dense veil of clouds, so the self retains some
fragment of pure or right knowledge, though it is covered with the
dirt of KARMA. 14

13 SARVARTHASIDDHI, X. 2
14 NANDISUTRA, 42
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