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POSITION OF THE JAINAS IN BENGAL DURING THE
RULE OF GOPALA, THE FIRST PALA KING

Chitta Ranjan Pal

The non-existence of any inscriptional as well as literary
evidence pertaining to the existence of the Nirgranthas (Jainas) in
Bengal, during the Pala rule, had once led Jinologists of India and
abroad, to believe that the efflorescence of Buddhism, consequent
upon the enthronement of the Pala dynasty in Bengal was the main
cause of the sudden eclipse of the Nirgranthas (Jainas) from the
Kingdom.' But this supposition is not based upon unimpeachable
evidence or ground.

It is true that the persecution of the Nirgranthas (Jainas) by King
Sasanka of Karnasuvarna and the maltreatment which they endured
during the evil days of “Matsyanyiya” or the great anarchy of Bengal,
probably forced many Nirgranthas (Jainas) to migrate to the fastnesses
of the forests and hilly tracts of westcrn part of Bengal or outside. In
fact, the Nirgranthas (Jainas) were in the habit of leaving uncongenial
places and migrating to favourable habitations forthe performance of
their religious practices without let or hindrance, since the days of
Bhadravahu, their last srutakevalin.?

Stories of the Persecutions of the heretical sects by the
Brahmanical religious zealots (tirthikas) have been found recorded in
Hieu-en-Tsang’s “si-yu-ki” and the Buddhist chronicle “Arya-masjusri-
mitlakalpa”. 1In spite of probable exaggerations, the allegations of

persecutions, scem not to be quite bascless’. In fact some sort of

R.C. Majumder, Jainism in Ancient Bengal (Jain Journal, Vol xviii. No.4)
Mrs. Stevenson, Heart of Jainism
Quoted from K. P, Jayswal’s translation of AMMK.
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oppressions had been endured by the heretics like the Buddhists and
the Nirgranthas (Jainas) during the reign of Sasanka and during the
evil days of “Matsyanyaya” or the great anarchy in Bengal.

But the scenerio changed with the establishment of the Pala
dynasty in Bengal by Gopala who was chosen by the Prakriti or
subjects (people) to put an end to the anarchy in Bengal.

Gopila was brave, considerate, sweet tounged as well as rational
in outlook. He patronised all religions whether Brahmanical or non-
Brahmanical.

Lama Taranatha, in his “History of Buddhism in India” stated
that Gopala propitiated Devi-Chumda, a Buddhist Goddess and received
an Ayudha (a wooden club) from her. Taranatha further related that
god Khasarpana prophesied that Gopala would find a Kingdom in the
East. Inspired by the prophecy of god Khasarpana and armed with the
wooden club (Ayudha) he proceeded from Pundravardhana to Bharn gala
(East Bengal) where anarchy was reigning superme. Putting an end to
the prevailing anarchy in Bhamgala, he sat upon the throne of the
Kingdom with the acquiescence of the subjects.*

From the same “ History” we also come to know that Gopala -
during the first term of his reign ruled over Bhamgala and in the later
part of his rule he conquerred Magadha. But almost all modern
historians of Bengal are of opinion that in between the conquests of
Bhamgala and Magadha, Gopala must have subdued the chieftains
of other divisions of ancient Bengal Viz. Gauda, Pundra, Ridha etc.
In these kingdoms “Gopala established many monasteries and thus
extensively served the ‘law’”

Lama Taranatha is unequivocal in stating that Gopala was a
Buddhist before his accession to the throne and throughout his life he
had served the cause of the religion of the Buddha.®

4. Taranatha’s History of Buddhism in India ed. D.P. Chattopadhyaya.
5. R.C.Majumder, History of Ancient Bengal.
6. Taranatha’s, * History of Buddhism in India” ed. D. P. Chattopadhyaya.
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But the Buddhist chronicle, “Arva Maiijusrimitla-kalpa”, on
the other hand, states that Gopala was not a Buddhist at all in his carly
life. At that ime he was led astray by some wicked women. But
coming in contact with a good rcligious friend he became very
charitablc and constructed **Viharas, Chaityas, Gardens, reserviors,
beautitful free hotels, bridges, Devatemples and caves”. He was a lover
of justice too.”

According to Arva Marnjusri-mula-kalpa, Gopala patronised
both the Buddhist and Brahmanical religions, but his leanings towards
the Tirthikas were more pronounced.® In fact, Gopala was catholic in
religious disposition. Gopala’s patronage to Brahmanical religion
probably was irksome to the Buddhist chronicler. So he made
complaints of Gopala’s bias for the Tirthikas. However, it is to be
noted that Gopala was liked by his subjccts whether Brahmanical or
non-Brahmanical for his generosity and liberality as well as tolerance.
So, in a short span of time he could bring to his new kingdom peacc
and prosperity by eradicating the virus of anachy and lawlessness.
The advent of Gopala to the political horizon of Bhamgala,
Pundravardhana, Gauda, Ragha and Magadha brought new hopes
and aspirations to those religious sects who were alleged to have been
opressed during the evil days of matsyanyaya and earlier still during
years of Sasanka’s reign.

In fact, Gopala’s coming to power not only did bring about a
political change in ancient Bengal and Magadha, but also did usher in
anew age of vitality and catholocity to the socio-religous life in these
regions. Buddhism, patronized by the new king emerged in Bengal
as a strong religious force in its manifold aspects. Brahmanical religion,
to0o, took advantage of the generocity of the new king and spread its
tentacles to different regions of Bengal .’

7. K. P Jayswal, Imperial History of India.
8  Ibid
9. N.R.Roy. Bangalir Itihasa, (Adiparva)
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The moriband Nirgranthas (Jainas) who had kept themsclves
stuck to their old habitations bearing all sorts of privations. were
invigorated with a new life after a long hibernation since the days of
Sasanka. The news of vernal religious freedon generated by gencrous
Gopaladeva might have induced some of the migrant Nirgranthas
(Jainas) to return to their older habitats. So it scems that the spectacle
of sky-clad monks performing various sorts of austere religious
practices, probably, became a regular feature which grected the cyes
of people of Samatata, Pundravardhana and other regions where the
Nirgranthas (Jainas) were *“very numerous” once.'”

That the Nirgranthas (Jainas) formed a part of the religieux of
ancient Bengal during the reign of Gopala can be glcaned from a sloka
(No. 687) of Arya Manjusri-mitla-kalpa which is quoted below :-

“(pasandibhih samakrantani nand tithikavasibhih /
akrantah so disah sarvd samudratiracaryagah //”

Though the meanings of the two terms pasandi and tirthika
had undergone changes in later ages, it seems that the Buddhist
chronicler like his Brahmanical Hindu contemporaries by the term
pasandas hinted at the non-Vedic heretical sects with the exclusion
of the Buddhists (as the chronicler himself was a Buddhist) and by
the term tirthikas the chronicler meant “followers of the different
Brahmanical Hindu sects.”

Let us now digress for a moment to find out the original meanings
of the two words pasanda and tirthika which had undergone changes
in later years.

The word pasamdadni is first found inscribed on Ashokan. Rock
Edict X1I. The word pasanda was then found on the rocks of
Hathigumpha at the Udayagiri on Kumari Hills in Kalinga. The
inscription was incised on the wall of a cave in Udayagiri during the
reign of king Kharavela in circa Ist century B.C.,'" wherein king

10.  Watters, Yuan Chuwang Vol Il
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Kharavela has been described as sava pasanda pujaka and sava
devavatana samskarakara. The inscription conveyed the idea that
though king Kharavela was a lay devotee of the Svetambara Jaina
scct, he was cclectic in religious disposition. On one hand he was a
sava pasanpda-pitjaka or a worshipper of the images of all religions™
or “respector of every sect” [whether Vedic of non-Vedic] and on the
other hand sava devayvatana samskara-kara or “arcpairer of all the
temples ot gods’.

It seems that during the pre-Christian and early Christian centurics
the word pasanda did not acquirc any pejorative tinge.

But during the post-Gupta period, the connotation of the word
pasanda changed and othodox Brahmanical writers uscd the word
scronfully to hint at the Ksapanakas (Nirgranthas), the Buddhists, the
followers of Carvaka, and other sects who did not conform to Vedic
rites and rituals. Such mcaning of the term pasandu as statced above
has been found in some commentaries on the Manusamhita. "

The Bhagavata-purana most popular among the 18 Puranas,
was probably finally redacted not before 4th century A.D. and not
after 6" century A.D. This Purana stigmatized the followers of
Rsabhanatha, the first Tirthankara as pakhandas but Tirthankara
Rsabhanatha himself was hailed as onc of the incarnations of Visnu,
the super-god of the Brahmanical Hindus."

In some early and later Puranas like the Matsya-purana and the
Padmma and Garuda puranas as well as the Gitagovinda of Jayadeva
the Gautama Buddha has becn eulogized as an incarnation of Visnu,
but his followers, the Buddhists have been scoffed at by the Purana-
writers as pasandus.

11. H.C. Roy Chowdhary, Political History of Ancient India.
12, P. C. Bagchi A comprehensive History of India Part 11 P. - 68
13.  A.K.Datta, Bharat Varshiya Upasaka Sampradaya. Part11. p.68

14, Sni Krisna Misra, Prabodhachandrodayva
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In order to eradicate the growing influence of the Buddhists
and the Jainas, i.c., the pasandis from the society, the Brahmanical
writers of the mediacval age waged two-pronged attack against the
two sects. On the one hand, they indentified the founders of the two
Pasandt sects (Jainas & Buddhists) as mcarnations of Visgu and thus
took away fire from the thunder of the Pasandis and on the other
hand, strengthened their hate campaign against the two sects to
weaken their hold over the society.

The orthodox Brahmanical writers hit the Kapalikas with the
same rod and scronfully called the Kapalikas pasanda. But the
Kapalikas claimed themselves to be the worshippers of Rudra-Siva,
one of the Trinity of the Hindus."

In course of time, the word pdsanda acquired more abusive
and derisive meannings like “atheist” “blasphemer”, “irreligious”,
“sinner” etc. and during the reign of the Pila Kings, when Buddhism
became a formidable rival of the Brahmanical religion, the Buddhists
grew to be the eye-sore to the othodox Brahmins of Bengal. A fter the
fall of the Pala dynasty, the orthodox Brahmanical sectarians got an
apportunity to heap upon the Buddhists all sorts of ignominies and
insults and henceforth to the orthodox Brahmanical writers of Bengal
the Buddhists and the pasandas became synonymous.

In fact, when the term pasanda acquired such derisive meanings
as atheist, blasphemer, irreligious, sinners etc. in the medieval period,
the term pasanda was not only used by the orthodox Brahmins against
non-Brahmanic sects, but the non-Brahmanical preachers and teachers
also hurled it against the orthodox Brahmanical sectarians. Kabir, the
celebrated preacher of the “Bhakticult” in some of his dohds stignatized
the votaries of different Brahmanical sects as pakhandas (pasandas).

Needless to say the followers of $reeCIaitanya called the
arthodox Brahmanical Hindus Pasandins.

It is also very interesting to note that when the so-colled
pasandas quarrelled amongst themselves they, too, hurled this abusive
word one against another.

15, Ibid
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In the Prabodhacandrodaya (1065 A.D.) of Krisna Misra,
Soma siddhanta, a Kapalika preceptor, (himself a pasanday is found
stigmatizing a Nirgrantha Digambara monk (another pasanda) as

pasandapasada. '°

Like the term pasanda, the connotation of Tirthika had
undergone changes in course of time. Originally the word tirthika
meant the followers of the teacher of other religious sects than his
own. Lama Taranatha by the term tirthikas sometimes meant “out
siders” i.e. not the followers of one’s own sect. Sometimes he is found
to include the Lokayatas or the Carvakas among the tirthikas.'* But
in most cases by the term firthikas he meant the Hindus or the followers
of different Brahmanical sects. The Buddhist Chronicle, like Aiva
Manjusrimillakalpa by the term tirthika generally indicated the
followers of Brahmanical sects or the Hindus.

After a little digression, let us come to the point of our
discussion. K.P. Jayswal, in his Imperial History of India, has
summarily translated the sloka (687) of Arya manjusrimiilakalpa as
follows :-

“The land will become surrounded by many heretics-orthodox
Hindus upto the sea”.

The cursory translation of the couplet (No. 687) in English as
donc by the learned scholar, K.P. Jayswal, who had made
“Pasandibhif” an adjunct to nana “Tirthikabasibhih™ appears not to
be very sound.

If K.P. Jayswal’s construction as well as translation is conceded,
it is to be concluded that the Buddhist chronicler wanted to convey to
his readers the idea that even after several years’ reign of Gopaladeva
in Bengal, the whole country had been turned exclusively into abodes
of the Tirthikas or the different Brahmanical sectarians. But the
chronicler had no intention to convey to his readers such an idea as

16. A K. Chatterjce, A Comprehensive History of Jainism Vol- 1
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he himscell in the next couplet (688) certificd Gopala as Dharma-
vatsala” or “devoted to refigion i.c. Buddhism™.

In this context, another pertinent question may be raised (if
Buddhism was in a decaying state or on the way of extinction) for
whom did Gopala construct so many viliaras, caitvas, aramas etc. as
stated by the Buddhist author himself. That Gopala constructed several
monasteries and temples in Bengal and Magadha have been
vouchsafed by the later writer, Lama Taranatha. Lama Taranatha,
instcad of depicting Gopala’s reign as an age of decay and extinction
of the religion of the Buddha, contrarily had drawn a picture of the
dawning of the future resurgence of Buddhism, glowed with the
refulgence of the luminaries like Acarya Jnanagarbha, Acarya
Sﬁkyamati, Acdrya Yasomitra, and Acarya Prthivibandhu on the
castern horizon of India."’

It is also t» be noted that among the Pasandis in Bengal the
Buddhists had grown and become the most popular, most important
scct. Next in importance among the Pasandis were the Nirgranthas
(Jainas) who were also growing in numbers in Bengal. The Ajivikas
probably were non- existent as they were not heard of for a long
time. The Kapalikas seem to be a force not to be seriously reckoned
with, the Carvakas were heard of often but they were never organised
nto a religious sect.

In this context, a literal translation of the sloka(No. 687) would
help in understanding the comparative position of different sects during
Gopala’s reign in Bengal. The literal translation of the couplet (687)
as done by the present writer runs as follows :-

“Invested by the Pasandis (heretical sects) on all sides, the land
will be infested with different Brahmanical sects, upto the sea-shore.

Before explaining the contents of the Sloka (687). a few words
must be cxpressed regarding the historical value of the book,
“Aryamanjasri-miilakalpa”.

17. Taranatha's History of Buddhism in India, ed. D.P. Chattopadhyaya.
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Like the Brahmanical Puranas, the book narrates in future tensc,
the past political events in the form of prophecy and the book is written
in corrupt Sanskrit. According to Dr. R.C. Majumdar.............. “The
most curious feature of the book is the peculiar way in which it refers
to the kings either by the first letter of the name or by a synomym, but
never by the full proper name.'™ Though the book is based upon
genuine Buddhist tradition, it is not regarded as a genuine hostorical
account by historians. In spitc of these draw-backs, historians of
repute, had not hesitated to all back upon this much-maligned book
to corroborate the evidence, they had gathered from other sources.

In this context, it is also to be pointed out that the emmendation
of the corrupt passages as well as rendering of the stupendous book
into English was not considered upto the mark by many scohlars."
The sloka (687) quoted above itself is not free from mistakes original
or copyist and the cursory translation of the couplet by the learned
~scholar, K.P. Jayswal, is not above criticism.

In the sloka (687) by Pdasandibhih samdkrantam or Invested
by Pasandis, the Buddhist chronicler, meant invaded on all sides by
the followers of heretical sects like the Nirgranthas (Jainas) and others
like the Ajivikas, Kapalikas etc. but not the Buddhists as the chronicler
himself was a Buddhist. It is also to be remembered that the noted
Buddhist writers who chose Sanskrit as their medium failed to create
an exlusively Buddhist literary form of expression.’ So they culled
imageries and similies from Brahmanical mythology and legends. It
is also an irony of history that the Buddhist chroniclers sometimes
used a few idioms and vocables which were specifically coined by
the Brahmanical writers to denigrate them. Pasanda or Pasandi is one
of such vocables.

If we explain the couplet to its context, we must admit that in
this sloka (687) the chronicler wanted to tell us that during the reign
of Gopila, the followers of different Brahmanical sects were growing

18.  R. C. Majumder, History of Ancient Bengal.
19.  [1bid
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strong on the plains of Bengal and around the habitations of the
Brahmanical sectarians, the Pasandis i.c. the Nirgranthas (Jainas) were
conspicuous by their presence; while the Buddhists, in spite of royal
patronage, were not growing in members as fast as was expected by
the chronicler. So in despair. he bewailed that the land upto the Sea-
shore had been turncd into abodes of the followers of different
Brahmanical sects with the lodgements of Nirgranthas on the
periphery of their habitats.

From the detailed discussions made above, it is evident that the
Nirgranthas (Jainas) formed a part of the religieux of Bengal during
the rule of Gopala, the founder of the Pala dynasty. They were, of
course, a smaller community in comparision either with the Tirthikas
(Brahmanical Hindus) or the Buddhists. But their influence was not
negligible in the religious life of Bengal at that time.

In conclusion, it is to be stated that unless, the truth of the
presence of the Nirgranthas (Jainas) in Bengal during the reign of
Gopala, i1s acknowledged, it will be almost impossible to explain the
efflorescence of the image-making and temple-building activities of
the Nirgranthas (Jainas) of Bengal from the 9" century A.D. onwards,
the stray remains and ruins of which had been already unearthed and
are being explored in different parts of West Bengal.

20. R. C. Mitra, Decline of Buddhism in India.



A NOTE ON JAINA ICONOGRAPHY
Satya Ranjan Banerjce

Though the Jains do not believe in the existence of Creator-
god, they consider their Tirthankaras as gods and hence fit for worship.
So at a later stage, the Jains thought that the images of the Tirthankaras
should be mstalled in the temples for worship. The Jains further thought
that the lives or the important events of the lives of the Tirthankaras
should also be engrossed on stones, bronzes or patras for the future
generation who might see and follow the lives of the Tirthankaras in
order to get rid of the cycle of birth, and rebirth. So whether for private
or for public worship, the Jains actually nceded images. “Lives of
the Jaina Tirthankaras were probably not intended for biographical
treatises, but served a liturgical purpose, for when the images of the
Tirthankaras are worshipped™ in private or public temples, they are
addressed with hymns manifesting kalvanakas.

With this idea in the background the Jains started instaltling the
images of Tirthankaras at different places of India. In course of time,
“besides the images of the twenty-four Tirthankaras, the images of
other gods and goddesses, though subordinate in type, play a
significant role in Jaina Iconography™ . So there came sixty-three
Saldkdpuru;as ‘great men’ in the hagiology of the Jains. Ata much
later time in history the other semigods or class-goddesses also came
into existence. There also came into the picture the Yaksas and
Yaksinis, the Sésana-devatés, the Dikpatas, the Navagrahas, and the
Srutadevatas and Vidyadeva. Gradually, many Brahmanical divinities
were silently assimilated into the Jaina pantheon (cf Ganesa, Sri,
Kubera and Indra). As a result, the Jaina [conography became a subject
of interest.

The Jain deities are divided into four classes, viz., Jyotisi,
Vimanavasi, Bhavanapati and Vyantara. The Bhavanavasi devatas

1. D. C. Bhattacharya, Jain Iconography, 2nd edn 1974, p. 13.
2. Bhattacharya, ibid, p. 14
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may be divided into ten sub-divisions- like the Asuras, Nagas ctc.
The Vyantara devatas are of cight kinds - like the Pisacas, Bhias,
Yaksas etc. The nine plancts, Naksatras and the stars belong to the
Jyotiskas. There are also Vaimanika gods, divided into two Kalpas
and each with twelve classes. There are also other types of deities like
the sixteen Sriita or Vidvadevis and the Astamatrkas like Brahmani,
Sarasvati etc., the mothers of the Tirthankaras like Marudevi etc.,
Ksetrakapdla, the Bhairavas and the Sti Devi. “Most of the gods and
goddesses, borrowed from the Brahmanical pantheon, are regarded
by the Jainas as devoted adherents of the Tirthankaras™ .

The images of the Tirthankaras are human in form. There is
nothing unusual in their figures. All the images discovered so far are
shown in two postures : in Kayotsarga posture, 1.e. standing erect,
and in dhyana-mudra posture i. e. seated cross-legged meditation
posture. As Jainism believes in severe penance (fapasya), these two
mudras are only found.

“The distinguishing features of a Jaina figure are its long-hanging
arms, the Srivatsa symbol, the mild form, youthful body and nudity™.
The Jaina images are also described by Vardhamihira in his Brhat-
samhita. According to the Pratistha-sara-samgraha of Vasunandi,
the characteristics of a Jaina Tirthankara are :-

I.  Srivatsa (triangular) Cinha on the chest,

2. The main figure being attended on his right by a Yaksa and on
his left by a Yaksini,

presence of a tree like Asoka,
-5. athrone-seat, trilinear umbrella and a lion-throne,
Prabha-mandala or halo round the face of the main figure,

a drum,

® N o pow

showers of celestial blossoms,

v

Bhattacharya, ibid, p. 18.
4. Bhattacharya, ibid, p. 19.
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9. two chowiies.

10.  heavenly bodies’.

All these symbols are scen in a complete image of a TTrthankara.
The Yaksa, Yaksini or Sasana-devatis are to be noticed in the lowest
corner of the whole image. They are recognised by the presence of a
small image of the Tirthankaras either at the head or at the top of the
Statue. The distinctive symbolic ornaments on Jain figures are svastika,
darpana, cane-seat, two small fish or flower and a book. The image
of a scated Tirthankara may be easily mistaken for that of the Buddha.

Among the twenty-four Tirthankaras, Rsabha, Nemi and
Mahavira attained Kaivalya-Jiiana on a lotus throne..while the other
Tirthankaras demised in the Kayotsarga pose. Most of them are
mythical personages, while a few like Aristanemi, Parsvanitha and
Mahavira are historical.

For the materials of a Jaina image, it is generally found that it
can be made of mani, ratna, gold, silver, brass, muktaphala and stone.

The Jain images, ‘made of stone or bronze or octoally, are
arranged in a hierarchical order. The chief among them is a
mitlundvaka—sometimes Rsabhadeva, sometimes Par§vanatha,
sometimes Suparsva or Mahavira, who is surrounded by other
Tirthankaras. Two types of images are generally found—either in a
relief depicting one, three or twenty-four Tirthankaras, or the twenty-
four Tirthankaras aranged clockwise. A combination of three
Tirthankaras (with the chief deity in the centre) is styled ‘tri-
Tirthankara’. The portrayal of the twenty-four Tirthankaras in a single
slab is known as ‘Caturvimsatika’ or ‘Cauvisi’ or Pratimd
sarvatobhadrika. Besides there are other combinations as well. There
may be representations of the twenty-four Tirthankaras of the past,
twenty-four of the future.

5. cf. Bhattacharya, ibid, pp. 19-20.
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The twenty-four Tirthankaras occupy a central position in the
Jain hierarchy, being free from all desires and so the Jains attach
much importance to asceticism. As the Tirthankaras are embodiments
of asceticism, they are represented in sculptures as ascetics, draped or
naked, in Paryankasana or Kayotsarga. They are distinguished from
one another by their attendants —Yaksas and Yaksinis as by their
cognizances which are carved on the cushion of the throne.

All the Jains excepting Munisuvrata and Nemicandra belonged
to the lksvaku family, the other two belonged to the Harivamsa.

The images of all the Tirthankaras are cast into a uniform mould
and reveal a stereotyped character. The legends relating to their births,
renunciation and salvation are similar, excepting the sixteen dreams
of their mothers, /afichanas, Yaksas ctc.

It should be noted that in course of time some Jain writers
speculated on the places where the Jain temples would be built up.
Vasunandi (1100 A. D.), Jayasena (12th cent. A. D.) and Bhuvanadeva
state that Jain Temples are to be built in those places where the
Tirthankaras were born, initiated, enlightened and attained nirvana.

The literature on Jain Iconography were also written ata much
later time. Of these, Vasunandi’s (1100 A.D.) Pratistha-sara-
samgraha, Jayasena’s (12th cent. A.D.) Pratistha-patha and
Bhuvanadeva’s Apardjita-prechd are famous. The Sravakdcara,
Pratisthasaroddhara, Rupamandana are ancillary texts. The
Vivekavilasa and the Devatamurtiprakarana are later additions.
Asadhara (1240 A.D.) mentions many other names as authors of
Iconographic texts.

[f we ransack the pages of history, we can trace the development
of Jain Iconographic images from hoary antiquity. On the prehistoric
period in the Harappan age some seals and nude male torsos are
discovered, and the Jains claim that those belong to Jain Tirthankaras.
As the identification is not clear, scholars are not inclined to accept
them as something belonging to Jainism. Another tradition says that
Bharata, the son of Rsabhadeva, built Jain temples on the Kailasa
mountain for enshrining the images of Jina in them.



SATYA RANJAN-BANERIEE : A NOTE ON JAINA ICONOGRAPHY 119

Besides these prehistoric references we also come to know from
the Hathigumpha inscriptions (3rd cent. B.C.) that a Nanda king took
away an image of a Jina as a Trophy from Kalingua to Magadha. Jaina
Ayagapattas of the 1st cent. B. C. to the 2nd cent. A. D. were
discovered at Mathura and Kausambi, where the figures of the
Tirthankaras are shown in the centre. Though in the 2nd cent. A.D.
in the Junagarh inscription of the grandson of Jayadaman, we have a
reference to Jain monks attaining perfect knowledge, we do not have
any image of any Jain monks of that time. But several images of the
Jaindivinities of the Gupta period which are displayed in the Lucknow,
Mathura and other Museums, were discovered.

Two inscriptions concerning Jainism of the time of Kumaragupta
in the 5th cent. A.D. were discovered. These inscriptions were found at
Mathura and Udayagiri. The Mathura inscription (dated 432 A.D.)
speaks of a Jain image dedicated by a lady, while the other at Udayagiri
in Malva (426 A.D.) describes the image of Parsvanatha, the 23rd
Tirthankara, erected by an unknown person. Similarly, at the time of
Skandagupta (461 A.D.) in the inscription of Kakubha, commonly
known as Kahuan inscription, it is stuted that five images of the Jain
Tirthankaras are set up in that village.

In the 6th and 7th centurics A.D. the Ganga kings of Mysore
were very much attached to Jainism. In fact, the founder of the family
was a disciple of a Jain teacher called Simhanandin. His successors
were also followers of Jainism. It is said that two later rulers of this
dynasty, Avinita and Durvinita were brought up and nurtured by the
two Jain sages Vijayakirti and Pujyapada respectively. At their times,
the kings presented gifts to Jain monks and built Jain temples. In a
similar way, the Kadamba rulers of Vaijayanti, though followers of
Hinduism, showed unusual favour towards Jainism. They too gave
donations to Jain monks and erected many Jain temples.

Inthe 7th cent. A.D. in the Vardhana period, an excellent image
of Par§vanatha was enshrined in a Jain temple at Gyarasper near
Bhilsa. It is now being displayed in the Victoria and Albert Museum
at London.
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“The image shows the great master seated beneath the Dharaki
tree practising the ‘exposure to all weathers™ austerity when
Meghakumara (Cloud Prince) attacked him with a great storm. The
serpent king, the Naga Dharagendra, spreads his hoods above
Par§vanatha’s head and his consort, the Nagini Padmavati, holds an
umbrella over him.™

Though Jainism did not flourish very much in the age of Imperial
Kanauj (750-1000 A.D.) for the lack of royal support in the north, it,
however, received royal support in the south during the period of the
Chapa dynasty in the first quarter of the ninth century. In fact, the
Chapa rulers were the patrons of Jain religion. According to the Jaina
Prabandhas, Vanaraja Chavda was installed on the throne at
Anabhilapataka by his Jaina guru Si'agunasiiri, Vanardja’s prime
minister was a Jain merchant named Champa. Another merchant
prince Ninnaya by name built a temple of Rsabhanatha at Anahilavada.
Vanaraja consecrated the idol of ParSvanatha in the temple of
parncasara-caitya built by him. The rulers of the Chapa dynasty also
built many Jain temples.

From the Bappabhattisuricaritra, found in the
Prabhavakacaritra (SJS, pp 85 ff), we come to know that the
Prattharas (from the second quarter of the eighth century to the tenth
cent. A.D.) were also the chief patrons of Jain religion. Vatsaraja of
this dynasty also consecrated a golden temple of Lord Mahavira at
Kanauj, and at Gwalior he also installed an image of Mahavira.

Without going into details, it is better that we give below ina
tabular form the images of the twenty-four Tirthankaras found in
different centuries at different places of India :

S.N.|Tirthankaras| Period |Century| Names of Musuem
the places
1. Rsabha/ | Caulukya| 860 Akota, Gujrat Baroda
Adinatha A.D.
Cedi 11th | Tripuri, Madhya Indian
A.D. | Pradesh Museum,
Calcutta
Gahadavala] 12th Mabhet, Gonda,
AD. | UP

6. Bhattacharya, ibid, Introduction, pp. xv - vi.
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S.N.| Tirthankaras| Period | Century | Namesof Musuem
the places
2. | Ajitanatha [ Ccdi 10th A.D. M.P. Nagpur M.
3. | Sambhava- 12-13th | Khandagiri,
natha Puri, Orissa
4. |Abhinandana 12-13th  |Khandagiri,
natha A.D. Puri, Orissa
5. |Sumatinatha 12-13th  {Khandagiri,
A.D. Puri, Orissa
6. |Padmaprabha 12-13th  [Khandagiri,
A.D. Puri, Orissa
7. |Suparsvanithal Ragrakiita [9-10th A.D. [Katoti, Canda,| Nagpur M.
Cedi 10-11thA.D. [Maharastra,
Tripuri, M.P.
8. |Candraprabhd Candella [12th A.D. [D e o garh,
Jhansi, U.P.
9. |Suvidhanitha/ 12-13th  |Khandagiri,
Puspadanta A.D. Puri, Orissa
10 |{Sitalanatha 12-13th  [Khandagiri,
A.D. Puri, Orissa
11. |Sreyamsanatha Cedj 10-11th  [M.P. Nagpur M.
A.D.
12. |Vasupiijya 12-13th  Khandagiri,
_ ) A.D. Puri, Orissa
13. |Vimalanatha 12-13th AD|K handagiri,

Puri, Orissa
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S.N. [lirthankaras | Period | Century | Names of Musuem
the places
14 JAnantanatha 12-13A.D.|[Kiiandagiri,
Puri, Orissa
15. Dharmanatha 12-13th|Khandagiri,
A.D. Puri, Orissa
16. Kantinatha | Rastrakiita {10th A.D. [R@jfiapur-|Nagpur M.
Kinkin, Akota
Guyjrat
17. Kunthanatha| Tomara {15-16th  |Gwalior Fort,
A.D. M. P.
18. |Aranatha _ 12-13th |Khandagiri,
A.D. Puri, Orissa
19. Mallinatha 12-13th  {Khandagiri,
A.D. Puri, Orissa
20.  Munisuvrata 12-13th [Khandagiri,
A.D. Puri, Orissa
21. Naminatha 12-13th  |Khandagiri,
A.D. Puri, Orissa
22. Neminatha/ | Cauhan [12th A.D. [Narhad, Pilai {National
Aristanemi Rajasthan Museum,
New Delhi.
23. Parévanatha Vardhana |7th A.D. |Bihar Indian
period Museum
Calcutta.
24. Mahavira | Cedi 10-tith  abalpur, M.P.][Nagpur
A.D. Museum
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At the end it can be said that the Jain Iconography of Professor
B.C. Bhattacharya is still a pioneering work, and whoever wants to
study Jain Iconography must consult this book as an authority.
Originally the book was published from Lahore in 1939. Its second
revised edition was done in 1974 with a foreword by B.N. Sharma,
the then Keeper of the National Museum of New Delhi. His Foreword
is an cxcellent one and gives succintly the information about Jain
Iconography. My article is based on this book with some additional
notes from here and there to record the facts at a glance and to deal
with the matter chronologically as far as possible’.

1. Inwriting this, I have derived much help from my friend Dr. S.C. Mukherjee
of Calcutta.



ANEKANTA AND ITS PARALLELS BETWEEN JAIN AND
HINDU MYTHOLOGIES

Deven Yashwant

Jainism has three golden rulcs @ 1. Ahimsa, 2. Aparigraha and
3. Anekanta. The theory of Aneckanta propagates to look and
understand the existence or non-existence of a particular object or
opinion from different angles. According to Dr. Bimal. K. Matilal, it
is the central philosophy of Jainism. It teaches about many-sidedness
of an objecct or opinion. It is the policy of acceptance of all different
theses and views without rejecting any of them. The doctrine of
Anekanta helps us in cultivating the attitude of toleration towards the
views of others. Dr. Y. J. Padamarajia has described it as the theory of
manifoldness. The 13" century Jainacarya Mallisena described itas a
doctrine which recognized that each element of reality was
characterized by many mutually opposite view points such as
permanence and impermanence, or being and non-being.

The onesided view (ekantadysti) can never give us complete or
whole ttuth. The multisided view (Anekantadrsti), which takes into
account all the possible views, can only give us the idea of
completeness. This multifacetedness promotes reconciliation of all
the conflicting views.

According to Dr. L.M. Singhvi, Anckanta is a m!tifaceted
exchanging reality with infinity of viewpoints depending on the factors
of Time, Space, State and Nature of the objects and the subject.
Anekanta further means that absolute truth cannot be grasped from a
particular view point alone, because absolute truth is the sum total of
different viewpoints that make up the Universe. Dr Singhvi further
clarifies that because of the theory of Anckanta Jainism does not look
upon the Universe from the self-centered viewpoint only but from the
viewpoints of others too.
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In the Rgveda we find two opposite viewpoints about the origin
of the Universe: sar as well as asar. The Satkaryavada of
Sankhyadarsana says that the Universc was created out of existence
1. e. sat, whereas Asatkiryavada of Vaisesika says that it was born
out of non-existence i.e. asat. In the Sankhya system it is said that sar
cannot come out of asat. Both of these philosophies could be viewed
from the ekantadysti. All these views were, however, permitted to
flourish. Permission to flourish seems to me an example of Anckanta
in these two philosophical system.

The Lord Buddha introduced the Madhyamamarga in his
philosophy. To avoid controversics Gautama always chose the middle
path. He even went to the extent of avoiding controversial questions.
Buddha had firmly expressed his views saying that some questions
were totally irrelevant and therefore did not deserve to be considered.
Nagarjuna, the Madhyamika philosopher of the 3rd century A.D.,
introduced the theory of Catuskoti as follows:

Everything is true, not everything is true,

Both,

Everything is untrue, not everything is untrue,
Neither everything is true, not everything is untrue,

B -

In the beginning of the post-Christian era we saw several theories
finding their way in the Indian stream of thought. Everyone was trying
to prove his set of theories as the perfect one. They all criticized each
other as seen in Darsanas, Upanisads and Buddhist literature. The
rival schools of thoughts by their arguments and counter arguments -
only encouraged dogmatism and intoleration in philosophy. In such
serious controversial situations adopted by Sankhya, Nyaya, Vaisesika,
Mimamsa, Vedanta ana ... ddhism, the philosophy Anekanta was born.

The Vedic system of thought was quite different from other
systems of Indian philosophy. Buddha propounded the Madhyama
marga, but left some deep questions unanswered by saying that such
questions arc unanswerable and non-describable. There are different
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views about these questions whether they were answered or not,
Some scholars are of the openion that all such questions were answered
by Buddha in the Madhyamika way. The difference between
Buddhism and Jainism lies in the fact that the former while accepting
the middle path rejected the extremes altogether. whereas Jainism
accepted both ends of extremes, and thereby made a reconciliation
between both extremes. Jainism introduced the theory of Syadvada.
1t does not mear doubt. It means “may be or may not be” . According
to Jainacarya Siddhasena Divakara, Vaisesikas only combine the
standpoints, but do not synthesize them. The Jains, on the other hand,
synthesize the two and build a coherent whole. Siddhasen also said
that the Vaisesakas and Bauddhas are correct in so far as they point
out the faults and fallacies of the Sankhya view of casuality and the
Sankhaya philosophers are correct to the extent that they criticize the
Buddhists and the Vaisesikas, But when these two views of casualty
(satkaryavada and asatkaryavavada) are adjusted together in
compliance with the Anekanta method, the result would be the True
Insight i. e., samyag darsana or Omniscience. Seven standpoints
were used for expressing Anekanta.

Possibly existent,

Possibly non-existent,

Possibly both existent as well as non-existent,

Possibly inexpressible,

Possible existent but inexpressible,

Possibly non-existent but inexpressible,

Possibly existent as well as non-existent but is
inexpressible.

NG e

The Madhyamika philosopher Nagarjuna in his Madhyamika-
karika defines it as “everything is true, and not true, both everything
is true and not true; or neither is true, nor is true. This is the teaching
of Buddha.” '

These sceven standpoints can be summed up in four different
positions:-
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Posstble existence.

Possible non-existence,

Possibly both existence as well as non-existence,
Possibly neutral.

Sl

In such serious controversial circumstances, Anekanta was
introduced. The Vedic as well as Buddhist thoughts did not even
consider the views of other schools of thought resulting in Ekantavada.
The Jain system of Anekanta permitted also the philosophical assertions
of different schools of thoughts. Here they added the word syad i.e.
kaddcit or may be from some angle, aspect or point of view. According
to Jainacarya Mallisena “the particle ‘syad’ signifies manifoldness.
And so the sydd is the doctrine of manifoldness. That means that the
acceptance of a single entity which is variegated by a plurality of
attributes, namely non-eternal and eternal etc.,”

From the above, we can say that the Jains were ready to accept
and consider the theories and veiwpoints of their adversaries also.
The meaning of Anekanta teaches us to be tolerant towards the
viewpoints of adversaries also. Philosophy is always a complicated
subject and is always within the realm of the intellectuals. Jainism
propagates Ahimsa i.c. non-violence and non-violence has to be
observed towards all beings in any form and due consideration has to
be given to this view. To avoid any violence towards the views of
others was regarded as intellectual Ahimsa. According to Dr. A.B.
Dhruva, the doctrine of accepting the viewpoints of others is
bhavahimsa. To respect the viewpoints of others is Anekanta and
Anekanta means tolerance, bhavahimsa. To avoid conflicts among
different schools of thoughts Jain thinkers introduced this doctrine.
Really speaking without conflicts humanity could not seek perfect
harmony in the world. In the 7th century A.D. Jainacarya
Samantabhadra in his Granthavali said that to stick to Anekanta itself
would be Ekantavada.

The view of Acarya Samantabhadra means the non-acceptance
of your own philosophical point. As such some Jain Aciryas said that
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all others might be correct in their own spheres and this means that
one’s own view is also incorrect.

To overcome this problem some Acaryas after Samantabhadra
and Siddhsena Divakara quietly introduced this theory which said
that others might also be partially correct, but this possession of the
whole or absolute truth would be possible only with the Omniscients.
According to the commentary written by Jainacarya Atma Rama
(Vijayananda) Stri in the third scction of the second chapter of the
Acdrangasiitra (the first of the Jain Agamas), it is clearly mentioned
that without the possession of saniyag jiiana, samyag darsana and
samyak caritra one cannot attain Moksa and these three qualities are
available only and only with the Jains. Omniscience knowledge
(kevala-jiana) only manifests the complete knowledge, and any other
knowledge is a false knowledge. He comments that the Tirthankaras
have said that without these three qualities the followers of other
faith are not capable of attaining liberation, nor are capable of leading
others. Jainacarya Hemacandra Siri in the 12th century A.D. in his
Yogasastra wrote that the gods of other religions were confused a lot
on account of being engaged in eating meat, consuming liquor,
dancing, singing, music, laughter etc. and as such, are incapable of
experiencing the whole truth. They are incapable of leading people
to the right path as the Tirthankaras can only experience absolute
truth, as such, they were the only Sarvajnanies and nobody else. The
Jains called the Tirthankaras the only personalities who had
experienced truth in full. Tirthankara is a post which one can attain
only after penance for ages. Vardhamana also penanced in number of
births to attain this post. Jainacarya Sushil Muni in 1958 published a
book titled Jainadharma. In the chapter Muktimarga of this book it is
mentioned that to achieve and maintain samyvag darsana a pure one
should avoid five vico, namely:-

1. To doubt the sermons of Vitaragas,

2. To possess the desire to embrace any other religion,

3. Todoubt about fruits of his own rcligion and have a hatred
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view about saints of his own religion.
4. To praise Mithyadrsties,
5. Tohave intimacy with the Mithyadrsties.

Suspecting that the theory of Anckanta may not stand test,
Jainacarya Atma Rama (Vijayananda) Siri while writing commentary
on the Acdraigasiitra has mentioned in the st section of the 8th
chapter that the Jain saints should not accommodate the saints of any
other faith in place of their own. The Jain saints should not offer food,
water, etc. to the followers of other faiths. He goes to the extent saying
that even if he has to offer any edibles, it should be without any
respect. He has further mentioned in the same chapter that the Jain
saints should not maintain relationship with saints of other faiths and
should not pay respect to them. The Jain saints should not visit them.
On one side one says that everybody can be perhaps right, whereas
in practice one is not ready even to meet, talk, discuss or even give
respect to others. The saints of other faith have been branded, as
“Sithilacaris™.

Such stories prove themselves supreme, although against the
spirit of Jainism, and these stories naturally made a negative impression
of the Jain masses easily on account of their sheer ignorance of the
Jain doctrines. One finds such controversial stories proving the
supremany of Rama, Krsna, Siva and others in different Hindu
mythological stories. The followers of each of them criticized and
fought amongst themselves for the absolute supremacy of their deity.

However, the claim of experiencing absolute truth and the stories
connected with it were challenged first by Jainacarya Haribhadra Suri
who in chapters 1-33 of his Sad-darsana-samuccaya says that it is
unbelicvable that only Vardhamana was Sarvajnani who could
experience absolute truth. He even disputed the claim of Vardhamana
having been worshipped by gods by saying that the jugglers and
magicians often demonstrate such miracles for their own benefit.
Later on, we find another Jainacarya Yasovijaya Siiri mentioning
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that “To conceal one’s own blemishes, and to establish one’s own
viewpoints, some people change the dictates of religion and take people
to the wrong direction. Such persons do not speak the truth at all,
because of such circumstances people search true religion but do not
getit.”

Jainacaryas further have explained saying that the theory of
truth seen by others was only partial and not the absolute truth. They
compared it with a story of seven blind persons judging the elephant
from seven different angles, where each one was correct in his own
way. But none of them could see the elephant as a whole. By this
example, the Jainacaryas meant that truth could be experienced only
when all the partial truths were put together and not otherwise. The
theory introduced by Jainacaryas looked bright, but they could not
sustain it on account of lack of their own understanding of the doctrine.
When this supremacy was forced upon, it went against the original
dictates of Jainism. As such the theory of Anekanta put up in any way
could not withstand the tests. As discussed above theorics and
philosophies are the subject of the intellectuals only and not of the
masses. The doctrines established by the intellectuals are seldom
understood by the masses. The doctrines established by the intellectuals
are scldom understood by the masses. The intellectuals seldom agree
among themselves as we see in the case of Darsanas and Upanisadas
and other different works. The masses simply follow the easily
understandable fancy stories.

To reach the masses stories describing the supremany of one’s
own rcligion were introduced on the pattern of Hindu mythological
literature. It is a fact worth noting that when somebody boasts and
others also boast in superlative terms, the idea behind it is to show his
own supremacy and degrade the others. Below are given some of the
examples.

In his book Dhirtakhyana Jainacarya Haribhadra Siiri has
criticized Hindu Pauranic stories by getting them proved to be true
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by different Dhiirtas. Although the way of criticism is not indecent,
but criticism is there. [t can easily be called criticism of the Puranas.
The Dhiirtas narrate all fantastic stories and prove them to be true
with the similar stories available in different Puranas. However, the
learned Jainacarya did not touch the Jain mythological stories of which
there 1s no dearth. A child immediately after his birth presses o
mountain of one lac yojanas by the thumb of his foot to the extent
that the mountain trembles. A horse increases his size to unbelievable
extent, but bows down only by a single punch of the fist of the child.
These stories are attributed to Vardhamana.

We find that Acarya Vimala Siiri in his Paumacariyan called
all the writers of Rama-stories as liars. The respected characters of
Hindu Ramayana are portrayed in disrespect. To give a few cxamples,
Hanuman of the Ramayana, a perfect bachelor, is painted as a
womanizer. Ravana, a disreputable character in the Ramayana, is
portrayed as the would be Tirthankara in another age. Rama portrayed
as God in the Ramayana is said to suffer on account of his acts of
voilence and could attain liberation (Moksa) only after a penance of
19000 years. The Manavadharmasdstra, a book of Brahmanical
system, is described as Himsasastra by Acarya Hemacandra Siri in
his Yogsastra {2.37-40].

Bhattaraka Vadicandra openly criticized the Brahmanical Siva
Purana as false simply for presenting the genealogy of the Pandavas
contrary to Jain Mahabharata.

In the Avasyaka-ciirni, a Jain religious book of the 8th century
A.D., Siva is described as the son of a nun who had been magically
impregnated by a wizard and in this process gota hole in his forechead
(scems to be the version of the 3rd eye of Swa) Siva is here stated to
have been killed for his violent behaviour by a prostitute named Uma.
In Hindu mythology Uma is known as Parvati and is also worshipped
along with Siva. The idea seems to simply degrade the deities of other
religions.
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On probing turther m literature one finds a story in Mudita
Kumudacandra, a work of the 12th century A.D. where it 1s stated
that in a religious discussion (Sastrartha), Digambara sadhu
Kumudacarya was defcuted by a Svetambara sadhu named Bhattaraka
Vadiva Suri. After the sastrartha was over, 1t was declared that
Svetambaras being better, Digambars had lost. The defeat of one
man is publicized as the defeat of the whole sect.

Another story is available in volume 1l of the Tirthankara
Mahavira and His Acarva Parampara by Sh. Nemicandra Shastri.
Aklanka and Nikalanka, two nephews of a Jain Acdrya after education
in Jain system, were sent to a Buddhist monastry to get the knowledge
of the Buddhist system. They were sent in disguise as Buaddha monks.
They were, however, recognized and done to death. To take revenge
of their death, 770/1440 Baudha monks were killed by getting boiling
oil poured over them. This story seems to be toatlly impractical, but
gives a peep into the working mind of the writer.

A quick glance on some of the comparative stories will not be
out of place here.

In the 10th chapter of the Bhagavata-purana, it is mentioned
that Krsna born to Devaki in prison was transferred immediately to
Yasoda in Gokul. This was done to save him from death at the hands
of his maternal uncle Kamsa. To match the above it is mentioned n
the 10th parva of the Trisastisalakapurusacarita that Vardhamana
was in the womb of a Brahmin woman named Devananda. He was
fathered by Rsabhadatta. On the 83rd day of the pregnancy the foetus
was taken out from the womb of Devananda and placed in the womb
of Trisala, the queen of king Siddartha. A male god named
Naigamesthi who was the commander of Indra’s army did this job. It
is mentioned that both the mothers were sleeping at the time of
exchanging the foetuses. This is also mentioned in the aforesaid book
that the idea behind this version is that a Tirthankara can take birth
only in a pure and high family of Ksatriyas and not in a low and
beggar family i,e. Brahmanas.
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In the same [0th chapter of the Bhagavata-purdana it is also
mentioned that to save people from the wrath of Indra, Krsna in his
adolescence lifted one Yojana sized mountain named Govardhana.
To counter this achievement of Krisna, the Jains in the 10th parva of
the Trisastisalakapurusacarita introduced the story that immediately
after his birth Vardhamana was taken by the gods for ritual bath and
other ceremonies as well as for worship. To show his power the just
born child pressed the one lack sized Sumeru mountain by the thumb
of his foot to the extent it trembled.

In the Bhagavata-purana it is said that Kamsa sent a demon,
disguised as a python, to kill Krsna. The python shaped demon
increased his length to one yojana, but this huge sized serpent was
killed by Krsna. To match the above, it is mentioned in the
Trisastisalakapurusacarita that a god, disguised as a serpent of huge
size, was sent to test the strength of Vardhamana. It was thrown to a
far place by eight-year-old Vardhamana. The god serpent apologized
for his misbehavior and was pardoned.

- Inthe 10" chapter of the Bhagavata-purana, itis also mentioned
that Krsna was playing with his mates. A demon was sent in the guise
of a horse. The children mounted the horse who flew in the sky. All
the children were scared, but Krisna killed the horse with one punch
of hus fist. In the Trisastisalakapurusacarita we find a matching story
that a God in the guise of a horse comes to test Vardhamana’s strength.
The horse increases its size to a great extent, but bowed down on
being punched by Vardhamana. The god apologized and was
pardoned.

In the 16" chapter of the Bhagavata-purdna it is mentioned
that to kill Krsna a deadly serpent Kalia bites Krsna, but with no
cffect on Krsna. In turn Kalia was killed by Krsna. In the 10" chapter
of the Trisastisalakapurusacarita it is mentioned that a serpent bites
Vardhamana in his posture of penance. Milk comes out of the body
of Vardhamana instead of blood. In return the serpent was
administered the religious sermon by Vardhamana.
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In the Bhagavata-purana a python grasped at the feet of Krsna's
father Nanda. Nobody could get him released. Krsna comes to the
scene and python leaves the feet of Nanda. In the
Tristisalakapurusacarita a deadly snake Candakausika bites
Vardhamana, but cools down after getting no retaliatory response of
anger or pain from Vardhamana.

 Inthe Bhagavata-purana a demon named Trignasura was sent
by Kamsa to kill Krsna. The demon came in the shape of a hurricane
and took Krsna in the sky, but Krsna killed him by asphyxiating his
neck. In the Trisastisalakapurusacarita it is described that once
Mahavira was crossing the river Ganga in a boat, a god created a
storm to overturn the boat, but was defeated by two attendants of
Mahavira.

In the Bhagavata-purana it is mentioned that once a big fire
broke out in Vraja. All the inhabitants were frightened, but the fire
was swallowed by Krsna. To match the above Acarya Hemacandra
Suri in his Tristisalakapurusacarita mentions that once Mahavira was
in penance under a tree, a fire broke out and spread all around. His
companion Gosalaka ran away out of fear, but Vardhamana remained
in penance. The fire died down on its own by the influence of
Vardhamana.

In the Bhagavata-purana Kamsa had deputed an elephant
named Yapid to kill Krsna, but himself was killed by Krsna. In the
Jain story there is a pair of elephants deputed to test the strength of
Vardhamana. The elephants bowed to Vardhamana after finding him
stronger than them.

In the Bhagavata-purana Krsna is portrayed as the protector
of cow. In the Jain system we find that the 22nd Tirthnkara Neminitha
(who 1s said to be in relation to Kysna) saved the lives of thousands of
all types of elephants from being killed for the feast at the time of his
marrage.
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Numerous such works and narrations by the Jain writers can be
found where the other system of faiths, religions, rituals and
philosophies have becn criticized in derogative terms. The list will be
cndless and will do no good to quote them all. However, there is a
specific difference between these stories. In Jain mythological stories
the gods come to test the strength of Vardhaméana and in turn are not
killed but pardoned. The simple question arises in the mind that when
the gods were aware about Vardhamana’s fate as “a would be
Tirthankara” then what was the need of testing his strength?

In conclusion we find that the theory of Aneckanta was in
existence in the Vedic times in its own way. Their start was Anekanta,
but the end result was Ekantavada. The Jains also introduced it, but
were not able to maintain it on account of practical difficulties in its
implementation. Anekanta means tolerance. Unfortunately, we do not
find the examples of tolerance. Division of the Jain community and
its religious order into hundreds of sects, subsects and groups from
centuries onwards of the Christian era , show that the Jains did not
adhere to the theory of Anckanta all the time. Such divisions which
started immediately after the Nirvana of Mahavira would continue till
date on flimsy grounds and not on solid principle. It was mostly
misunderstood, misinterpreted and misrepresented by Jain laity as well
as saints. Non-tolerance by Jainacaryas gave birth to different Sanghs
known as Dravidas, Kasthakas, Mathuras, Svetémbaras, Digambaras,
Yapaniyas and also into further sects, howsoever small they might
be. The religious saints of one sect criticized each other openly stating
that his own way is the perfect one. The Jains prove themselves by
saying that they linked their doctrines as having come down to them
directly from the mouth of Mahavira. Such saints taking a cue from
the commentary on the Acdrasngasiitra by Jainacarya Atma Rama
{(Vijayananda) Suri do not sce the saints of the other sects with respect.
They got some followers too and they also follow their teachers in
observing non-tolerance towards other setcs. Numerous disputes are
pending in legal courts for almost hundred years with no end in sight.
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[s this Anekanta?. To understand and practise it we will have to
understand it with a neutral mind. It has to be understood in the

Anckanta way and not in the Ekanta way as has been made for
centuries together.

I would like to conclude by quoting the 17th century Jainacarya
Siiri that “now a days people who call themselves Jains are quarrelsome
and stubborn in their false opinion. Such persons, to prove themselves
correct, misinterpret the doctrines of the Tirthankaras by
exhibitionism. Such persons, to conceal their own faults and to prove
themselves correct, act against the doctrines of religion and as such
do not speak the truth. Under such circumstances, people search the
religion, but do not get it”.
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should be whole, intelligible and direct,
with no verbosity or emotion.
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