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ON THE LIFE-CENTRED ETHICS OF ZOROASTRIANISM
AND JAINISM
--A STUDY OF INDO-IRANIAN RELIGIONS--

Dr. Kanoko Tanaka

Every religion of the world has its own creed, ritual and social
system, etc., and seems to agree with ‘the respect for life.” telling how
everyone’s lifetime between birth and death is equally irrepiaceable
though the contents of one’s life may vary depending on whether he

can see what is good and happy both to himself and to all otheres in
the society.

“The respect for one’s own life” must originally be a good
reaction of a living being. but it is the religion that also teaches “the
respect for others’ life”. The human beings may be the first creature
that has acquired a valuable time to think about the significance of
‘life’ itself in the midst of the world where the stronger must live a life
by preying upon the weaker. Obviously the realms of religion go
beyond ‘the law of the jungle’.

Then, how does the religion usually teach the way of respecting
life ? There are some examples of the religious life-ethics as follows,
which shows at ieast two types of life-ethics -- (1) & (2) ; Indo-Iranian
and (3) Semitic thoughts.

(1) Jaina' Life-centred ethics of ‘ahimsa’ as the natural and the
absolute Law for the discovery of one’s immortal and pure Soul (jiva).

1. The word ‘Jaina’ means “Jina’s disciple.” *Jain’ is not perfect to describe
what is means.
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Amuong the religions of the world, Jainism® may hold the most
strict thoughts on ‘the respeet for life” with the practice of ‘ahimsa’
(non-killing). Jaina monks and nuns with the mouth-covers (mukha-
vastra) and the brooms (rajoharani) try not to kill the living beings,
even the microbe in the water and in the air, to the utmost limit in their
daily lives. However, the absolute “ahirhsa” is not possible as long as
they must sustain their life with food derived from living organism’.
Therefore not only the monks and the nuns but the laity sometimes
wish to undertake fast unto death and die in the complete equanimity,
whose success is regarded as worthy of praise and traditionally called
‘vimoha.” This is why non-Jaina people often describe Jainism as a
religion of asceticism, although the Jainas are also taught that right
knowledge (samyvagjiiana) about the true nature of the living and non-
living substances (jiva and ajiva) is said to be the real tapas (penance)
because it burns the karmas to ashes.

Here arises more questions about the philosophical reason that
some of the Jaina people may challenge to carry the practice of ahimsa
to extemes. The followings a) ~ b) are two of the factors in Jaina
cagerness for the absolute ahimsa :

a) The first factor is based on the intrinsic realization of every
living beings (Aydramga-sutta : Av., 1.2.3.) :

... Knowing birth and death, one should firmly walk the path

(1.e. right conduct), (and not wait for old age to commence a religious
life).

For there is nothing inaccessible for death. All beings are fond
of life, like pleasure, hate pain, shun destruction, like life, long to live.
To all life is dear”.

2. ‘Jainism’ must be a paradoxical term, because they never hold any ‘ism,” but
always keep svad-vada (theory of relativity) and anekanta-viada (many-
faceted understanding of the reality).

3.  Mahabharata; X11. 208.27

4. F.Max Miiller(ed), The Sucred Books of the East’, Vol. 22, Dethi, 1964, p. 19.
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As long as destruction, violence and death give pains to all living
beings including oneself, one must not destroy, hurt and kill others. In
other words, one may say ; “I shall not kill, because I myself am life”
in a sense of identification with all others of the universe. Here is
where the Jaina ahimsa can be called as the Life-centred ethics
according to the natural and absolute Law that is not created by God
and any other authorities but must be found out and observed by
everyone without revelations. ‘The respect for life’ itself should be
regarded as the most ‘religious’ in Jainism proclaiming “ahimsa

paramo dharma.™

[t 1s possible to quote the same phrases as *“... To all life is dear”
from the Buddhist scripture ; the Dhammapada, Chapter X, 130. The
Suttanipata, 705 also says ;

As I am so are these, as these are so am I, identifying with
others, let him not kill nor cause (any more) to kill.®

The Buddhist ‘ahimsa’ dare not aim for the perfect practice just
as seen ‘vimoha,” because the Buddha laid down the Middle Path
(madhyama pratipad) both for the monks, the nuns and the laity’.
They would rather extend the meaning of ‘ahirnsa’ from the literal
‘non-killing” and ‘non-violence’ in negative aspects to the practical
and moral ‘mercy’, ‘benevolence’ (maitri) and ‘compassion’ (karund)
In positive aspects, as described in the Jataka literature® where

5. Cf. MBH XIIL 116.21-22. In the Jaina texts, for instance, there is a passage
from Bhadrabahu’s Dasavevaliva-Nijjutti, 26; “dhammo gund ahimsadiva
u te parama-mamgala patinpd” meaning “the Law of ahimsi (not harming,
not becoming violent, not killing and so on) is the most auspicious.”

6. SBE. Vol. 10, 1965, pp. 126-127.

7. Cf.“...Lord Mahavira set forth a Middle Path for the ordinary householders.
It is anuvrat. As a way it stands between violence and nonviolence.” S.L.

Gandhi(ed.), drinvrat Movement --- A Constructive Endeavour Towards A
Nonviolent Multicultural Society -—-, Delhi, 1987, p. 18.

8. Its influence on the Jaina narrative literature (Katha, Kathianaka) can be
seen in the commentaries on the Angas written by Haribhadra (circa. 8th
cent. A.D.), Santistri and Devendragant (11th cent. A.D.). Cf. Maurice
Winternitz, Geschichite der indischen Literatur, 11, Leipzig, 1920, S. 32211
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Bodhisattva does not hesitate to choose even self-sacrifece for the
help of others.

Though Jainism did not develop the ideas on Bodhisattva, the
natural and absolute Law of ‘ahimsa’ has been giving great influence
on the spiritual life of the Jainas under the self-control of mind,
sppech and body (Mano Gupti, Vac Gupti and Kaya Gupti)®, daily
reciting; “Man ! whom thou intendest to kill is none other than thyself'
{(4v. 1.5.5.4.) and “Hurt not any creature in this world ! This is the
law of non-violence, eternal, perennial unchanging” (4y. 1.4.1.) from
the texts of the Arhat Vandand, for example.

b) The second factor comes from the belief in one’s immortal
and pure Soul (jiva) proper to Jainism. Everyone is an embodied spirit,
a Soul covered with the karmic matters causing the samsara, an endless
painful transmigration. Karmas ensalve a man to prevent him from
attaining the sphere of his pure Soul, but it is not impossible for him to
remove every vestige of the past and present karmas if only he could
complete the practice of parica-mahavrata; satya, asteya,
brahmacarya, aparigraha and ahimsa, enforced strictly for the monks
and the nuns and with Iess rigor for the laity. Above all, the acts of
ahimsa are regarded as the most effective for the self-purification
(Atma-suddhi), which was often referred to by those who, with a
smile, had just taken diksd from an Acarya Sri. It was impressive for
the author to have seen their faces become radiant when saying : “I
will certainly perfrom a vow to purify my Soul !”

One’s tapas for the absolute ahimsa should never be meaningless
only if it is truly helpful to find his own Soul potentially perfect, pure,

9. Cf. Muni Jineshkumar, 4 Primer of Jain Philosophy, Ladnun, 1990, p. 16.

10. “purisda ! tumanmsi nama saccheva jam ‘hantavvam ti mannasi/” (SBE. Vol.22,
p.50) This verse is selected as the seventh verse of Acarya Tulsi’s Arhat
Vandana -- Homage to the Arhat --, R3jasthan, 1991, p. i0.

11. “savve pand na hantavvd -- esa dhamme dhuve, niie, sasae//” (SBE. Vol. 22,
p.36), ditto, p. 11.
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and capable of attaining infinite power, infinite knowledge, infinite
faith and infinite bliss, just as the jewels look more brilliant by taking
more time to shine them with elaboration. It makes a clear contrast
with the fact that the Buddha, who abandoned tapas, had no faith in
Man’s substantial and eternal Soul. In this sense, the Jaina people
believe in the God-like within themselves, although it does not mean
a sort of polytheism and pantheism, and even a belief in only one
omnipotent Creator. Mahavira and other twenty-three Tirthamkaras
can be respected only as the great Souls and the spiritual leaders. The
wide-open eyes!” of the Jina’s statue inside the temple seem to tell us
as the viewers : “Behold the gem within thyself !”

(2) God as the rational Law-holder and the natural Law of ‘Life’
-- Life-centred ethics of the Iranian monotheism--

Zoroastrianism based on the faith in Ahura Mazda (Mazda-yasni
Din ; Religion of Mazda-worshippers), only one Creator God seems
to be quite different from Jainism following the doctrines of karma,
samsara, Jiana and moksa, but at least, there is one common point
between the two in the fact that both of them would agree in
supporting the Life-centred ethics. Zoroastrians may take the meaning
of the Jaina vow of ‘ahirmsa’ as “I shall not kill, because I mayself
belong to life” according to the verses of Yasna 30.3~5, a part of the
most important revelations from God through the words of the Prophet
Zarathushtra.

Truly there are two primal Spirits, twins, renowned to be in
conflict. In thought and word and act they are two, the good and the
bad ... And when these two Spirits first encountered, they created life
and not-life, and that at the end the worst existence shall be for the
followers of falsehood (drug), but the best dwelling for those who
possess reghteousness (asha). Of the two Spirits, the one who follows
falsehood chose doing the worst things, the Holiest Spirit, who is

12. This is one of the clear different points as compared with the Buddha image
whose ¢yes are half-closed in meditation.
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clad in the hardest stone (1.e. the sky) chose righteousness, and (so
shall they all) who will satisty Ahura Mazda continually with just
actions.'”

Without knowing of this creation myth in advance, it may be
easy to read here three pairs of ethical value ; ‘good and bad,’
‘falsehood and righteousness’ and ‘the best and the worst” in order,
and naturally realize that the good and righteous Spirit must have
created ‘life” with no doubt. ‘Not-life” should come only from the bad
and false Spirit, the adversary of Ahura Mazda who has ‘the Holiest
Spirit’ (Spenta Mainyu) within Himselt. Then, why could the reader
connect ‘good’ with ‘life” ? Why is it possible to consider ‘life” as the
creation of the ‘good” Spirit 7 ... Because we ourselves belong to
‘life” " and we naturally choose to take sides with Ahura Mazda, the
embodiment of Life and Wisdom' who is expected to win the battle
with the bad Spirit (Angra Minyu), the creater of ‘not-life’ equal to
‘the destroyer of life” when there arises the Renewal of Man, Nature
and Cosmos at the end of Time (Frashokéréti)'s.

From the side of ‘life’, ‘not-life’ is equal to evil. It must be quite
rational and very much understandable to everyone in life. In
Zoroastrianism the criterion of ‘good’ and ‘evil” simply depends on
the Life-centred ethics, which means that ‘the respect for life” itself'is
equal to “‘the worship of God’ and ‘the natural Law” at the same time. "’

13. Mary Boyce, Zoroastrians — Their Religious Beliefs and Practices --, London,
1979, p.20.

14. Cf. Kanoko Tanaka, “The Life-Ethics of Yasna 30.4 and its Educational
Effects on the Zoroastrian Youth,” The 6th World Zoroastrian Congress,
Teheran, 1996.

15. Piloo Nanavutty, The Gathda of Zarathushtra— Hymns in Praise of Wisdom-
—, Ahmedabad, 1999. p. 63.

16.  Ditto, p.63.

17.  Onthe above pointed matters, sce: Kanoko Tanaka, dbsence of the Buddha
Image in Early Buddhist Art -- Toward its Significance in Comparative
Religion --, New Delhi, 1998, pp.106-107.
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Zoroastrians observe the law of ‘non-killing” and ‘non-violence’,
because it is reasonable to themselves just as Jainas do the same,
because life is the dearest to all. Both of their ‘respect for life” does
not come directly from the obedience to God and the teaching of
Jinas. In other words, the rational Law comes first of all, and the
religious doctrines should follow its principle. This traces back to the
thoughts of the proto-Indo-Iranians. Both the Vedic ‘rfa’ and the
Avestan ‘asha’, the cosmic order as the ultimate source of truth, justice
and righteousness, are the eternal Law whose origin is actually
unknown to anyone but does not come to question. Vedic Mitra/
Avestan Mithra and Varna, the primary deities of Indo-Iranians are
highly ethical enough to uphold jta/asha and themselves submit to it
as a matter of course, as if everything of the universe, without any
exception, should be put in orbit round the Only One. A deviation
from the orbit can be called a sin in the human society. Indo-Iranian
religions have the common doctrine that the human beings must
conduct themselves righteously in their thoughts, words and deeds in
order that they should not commit a sin, and salvation for the indivisual
depends on the sum of the above three factors of conduct'®, where
even any divine Being has no way of intervation. Here we find again
that the Law is of primary importance.

Once the Prophet Zarathushtra established the religion of Ahura
Mazda, the Iranian monotheism, it was told ; ... before Ahura Mazda
created the world, He created Asha so that all things should be in
harmony with each other. Having created Asha, Ahura Mazda was
the first to follow His own Law,”"” where the primacy of the Law
over all things in the universe has been described as the creation story
of God, the rational Law-holder. ‘Humata’ (good thoughts), ‘Hukhta’

good words) and ‘Huvarshta’ (good deeds) in Zoroastrianism are
called ‘moral weapon’° that is necessary to continue the battle with

18. The Buddhists count the three in order of ‘kdva’ (body/deeds), ‘vac’ (words)
and ‘citta’ (thoughts).

19. Piloo Nanavutty, Fravardane “[ BELIEVE” : A Zovoastrian Child's Confession
of Faith, Dethi, 1987, p.5.

20. Khojeste P. Mistree. Zoroastrianism -- An Ethnic Perspective --, Bombay,
1982, pp.33.54.
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Angra Mainyu, the destroyer of “life’ until the end of Time, which
can be compared with the Jaina sturdy resolution to complete the
primary vow of ‘ahimsa’. “Ahimsd paramo dharama.” It is well-
known that the term ‘dharma’ meaning established order, social
customs, law, virtue and religion, originally comes from the rta/asha
of the proto-Indo-Iranians.

Thus Zoroastrianism and Jainism, Into-Iranian religions, have
a common point on the observance of Life-centred ethics according
to the natural and rational Law. The next and final purpose of this
paper 1s a survey of another type of ‘the respect for life’ in Semitic
monotheism.

(3) God as the mysterious Law-giver and the created Law :
“Thou shalt not kill”

-- God-centred ethics of the Semitic monotheism--

According to the Jewish and Christian traditions, the Six
Commandment from Exodus 20:13; “Thou shalt not kill™! is the first.
and the last source of the ethics on ‘non-killing’. The Hebrew text ...
lotirzaf”>* means “Thou wilt not (intend to) kill.” Primarily it is not a
mere prohibition on killing but a suggestion that Man will not intend
to kill his same kind created by God in His own image. Here it may
be possile to read God’s confidence in “the respect for life” inherent
in mankind, but, on the other hand, it is hard to deny that the
Commandment on ‘non-killing” seems to be applicable to the human
society, not the whole life world, and that the Words of God have the
absolute authority towards all Men who have the duty to response
His Will, where they can only accept the created Law : “Thou shalt
not kill” uttered by God Himself, the Creator of Man and the World.
The most notable is that God called *Yahweh’ in the Bible hold the

21. The Holv Bible (King James Version), Combridge University Press,
Cambridge, p.71.

22. ‘Ahimsa,’ on the other hand, is the absolute and natural Law to
take effect on all living beings.
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power of ‘life and ‘death’ over His own creation. He gives the agony
even to those who follow His Words. As it is sometimes accepted as
unreasonable and unbearable beyond the limitations of the human
thoughts, they even curse the Almighty God. It makes a clear contrast
with the Zoroastrian God who would never try the faith of Man on
purpose, but creates only the good to “life’ itself.

When Abraham was about to obey God’s orders to slay his
own son Isaac for a burnt oftering, God sent him a ram caught in a
thicked by its horns (Genesis 22:10-13). Abraham is known as the
man who feared God with his purest faith and have become the
common focus of reverence in Judaism, Christianity and Islam.

When God commanded the people of Israel to make an alter of
earth and sacrifice thereon their offerings, Moses never hesitated to
‘kill” sheep and oxen for God’s own sake (Exodus 20:24) in spite of
the fact that he had just been revealed the Words; “Thou shalt not
kill” at Mount Sinai. Here the most righteous and important is that he
immediately responsed to the commandment on animal sacrifice. At
least, ‘Non-killing’ cannot become the absolute Law to be observed
atany cost, as long as God is believed to hold the right to give ‘life’ or
‘death’. His decision is alimost a mystery.

In this way Semitic God is the mysterious Law-giver, and Man
can only search for His true intention by actually following the Law.
God’s Will comes first, and the human ethics can be formed the next.
The same logic applies to the life-ethics; it is God-centred, not Life-
centred.

The above mentioned findings from the Bible are not enough
to describe the essence of God-centred ethics on “the respect for life,”
because the New Testament, the Book of Christian faith, positively
makes reference to the love of God towards His creation in connection
with the role of Jesus Christ in history (John 3:16-17).

For God so loved the world, that he gave his only begotten
Son, that whosoever believeth in him should not perish, but have
everlasting life.



16 JAIN JOURNAL : VOL-XLII, NO.1 JULY. 2007

For God sent not his Son into the world to condemn the world;
but that the world through him might be saved.*

Life is the gift to the beloved, and love gives life to all. In
Christianity the life-ethics seem highly to depend on the love of God
that is embodied in the thoughts, the words and the deeds of Jesus
Christ who says (John 14:6, 9): “I am the way and the truth and the
life,... Anyone who has seen me has seen the father,”*

And so we know and rely on the love God has for us. God 1s
love. Whoever lives in love lives in God, and God in him.

We love because he first loved us.

[f anyone says, “I love God,” yet hates his brother, he is a liar.
For anyone who does not love his brother, whom he has seen, cannot
love God, whom he has not seen.

And he has given us this command: Whoever loves God must
also love his brother.?

These words from [ John 4:16, 19-21 suggest that love is the
primary Commandment of the Christianity: “My command is this:
love each other as I have loved you.?* (John 15:12)

The practice of love will consequently shun becoming violent
and killing, and it may be allowed to say that “the respect for life”
comes from love. Love 1s first sent from God to Man and next should
be sent back to God and His creation from Man with thanks, which
must be a sourse of the thoughts on the conservation of nature in
Western countries.

23. The same version as that of the note 21, p.909.

24. The New Testament (New International Version), The Gideon
International in Japan, 1984, p.297.

25. Ditto, p.657.
26. Ditto, p.300.
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Christians would like to imitate Christ the Lord whose love
was made perfect at the time of his death on the Cross for the Atonement,
and it is worth while quoting the passage; “Greater love has no one
than this, that one lay down his life for his friends™ (John 15:13), in
order to realize that Semitic monotheism also thinks much of one’s
self-sacrifice with selflessness. In India, on the other hand, a Jataka
story, for example, says that the Bodhisattva did not hesitate to give
his own flesh even to the tigress with its young when he saw them
dying of hunger at the bottom of a ravine.”® Self-sacrifice is always

highly praised in the world, because life is too much dear to give up.

(4) An epilogue: A comparative study of religious life-
ethics and its educational effects on the youth.

The life-ethics of Indo-Iranian and Semitic religions are different
" from each other, but “the worth of life” itself makes no ditference, no
matter whether the authority on ‘non-killing” and ‘non-violence’ is
Life-centred or God-centred. However, it is necessary for us in the
21st century to know that the religious life-ethics cannot be uniformed
but should be classified as carefully as possible, in order that all of us
from different countries may think together about the meaning of “the
respect for life.”

Every wise parents can tell their children to keep good thoughts,
good words and good deeds and may admonish to observe ‘non-
killing’ and ‘non-violence’ whenever there is a chance to watch the
T.V. news programme on atrocious crimes. If your children ask you,
“What is the reason that Man must not kill others ?”, do you just

27. Ditto.

28. This story is not seen in the Pali texts but in the Mahayana
literature and fine arts of Central Asia, China and Japan. Cf.
Jatakamala 1 (Taisho Trpitaka Edition ; Taisho Vol.2, p.42411),
Divyavadana 32, where the Bodhisattva is Prince Mahasattva,
the third son of King Mahdratha, saved the starving tigress from
unavoidably trying to eat even its own seven cubs.
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answer; “Because the Awakened Ones said so in the ancient times’,”
or “There is no mistake in the Revelation of God.*® You have only to
follow His Words™? They may accept your words without making
more questions, but such obedience as this is not enough for them to
realize “the worth of life.” To explain the evil of “killing” and “violence.’
it is the best to go into the essence of the life-ethics from all aspects.
This paper just tried showing some examples for the purpose.

Looking back to the fact that Jainism has the Life-centred ethics,
it makes a clear contrast with the God-centred ethics. Jaina parents,
however, can also refer to the case of Zoroastrianism, a monotheisim
based on the Life-centred ethics. The children are advised to understand
the meaning of ‘ahimsa’ not only in Jainism but also in other religions,
because ‘ahimsa’ has many ways to interpret according to one’s
standpoint. To see more and more facets even one thing is to follow
the Jaina philosophy of Anekanta-vada.

After a survey of the human thoughts on ‘non-killing” and ‘non-
violence,’ the children are sure to appreciate their religious identity
much more clearly than ever. Such a spiritual trip from and to the
Jaina ‘ahimsa’ should be helpful to broaden their horizons of the new
century. It is the Jaina youth that can take up the significance of
“Mahavira and Ahimsa” and convey it to the future, for they actually
live a Jaina life that cannot be replaced with another way of life. The
same logic as this must be true of the others living a religious life.

The author would hope to see the day when the Zoroastrian
and Jaina youth in India grow up to find a kindred spirit in their life-
cthics and cooprate with each other for its appication to the coming
days’ problems of the world, because they deserve to produce a life-
philosophy of Indo-Iranians in friendly rivairy with all others of the
world.

That is why a comparative study of religious life-ethics becomes
important today.

29. Cf. Dhammapada X1V, 183-185.
30. Cf. Revelation 22:18-19.



BAHUBALIN OF SOUTH INDIA AND WEST INDIA--
A COMPARATIVE STUDY

R.N. Kumaran' & M. Saranya Kumaran®

Introduction :

In India, each and every religion contributed to the growth of
Art, Architecture, Culture and Tradition, just as every successive
invasion contributed something new to India’s cultural and religious
traditions without destroying its intrinsic quality.

Jainism, one of the ancient religions of India, contributed much
to the development of Art and Architecture, Sculpture and Iconography.,
Language and Literature and also in the field of Medicine. The Jainism
of South India always have a close relationship with West India. The
temples of West India were rich in sculptures and decorative patterns,
particularly in the interior. This led the temples to be over crowded
and the facial expression was always static, but the South Indian
counterparts always have the aesthetic sense, grace, charm and variety
in expression of moods and other emotion.

A comparative survey of Bahubalin of South india and West
India has been attempted to have a clear view in their process of
development and their stage of maturity.

Jainism in West India and South India :

Like Gujarat, South India is also not a nature place of Jainism
and no Jina Tirthankara has been born here. As Jainism doesn’t believe
in any creator of the Universe, all the Jaina temples are dedicated to one

1. Assistant Archaeologist, Archacological Survey of India, Excavation Branch-
V, Vadodara, Gujarat.

2. Research Scholar, Dept of Epigraphy and Archacology, Tamil Umversity,
Thanjavur, Tamil Nadu.
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or the other of the 24 Tirthankaras, who are regarded as liberated souls.
The association of Jainism with West India particularly Gujarat and
Rajasthan is traceable to very early times. Archaeologically speaking,
the first wave of Jainism seems to have passed over Gujarat in the 4th
cent. BC, when Bhadrabahu along with Chandragupta and other
disciples visited Girnar during their migration from Magadha to South.
Traditionally speaking, the origin of the Svetambara sect was traced to
the city of Valabhi in 136 VE (79-80AD) or the Vira Era 609 (82-83
AD). The redaction of the Jain canonical works was done here in 300
or 313 AD in the council of Jain monks held under the presidentship of
Nargunasuri. Another redaction was prepared in the council held at
Mathura at about the saime time. But the two redactions were not collated.
Their collation was done in a later council held at Valabhi under the
presidentship of Devardhigani Kshamasramana in about 453 (or 466)
AD. It led to the redaction of the whole canonical literature of Jainism
into the manuscript form. It was adopted by the Svetambaras but rejected
by the Digambaras. It finally split the Jain community into these two
sects. The collated redaction done at Valabhi was followed by the
Svetambaras through out India. As far as South India is concerned, the
penetration of Digambara Jaina tradition further South did take place
through Orissa - Coastal Andhra route in early centuries BC.

Bahubalin in Sculptures :

Bahubalin, who occupies an exalted position in Jaina pantheon,
was the son of the first Tirthankara Adinatha, through his second wife
Sunanda. After his father, his step brother Bharata became the
Chakravartin, and ruled from Vinita (Saketa or Ayodhya); while
Bahubali was ruling from Taksasila (according to Digambara tradition
he ruled from Podansa or Podan pura). Bharata began to subdue the
various kingdoms of Bharatavarsa ,and except Bahubali, even all his
98 brothers surrendered their domains and became recluse. Bahubalin
who did not want to give up his kingdom fought a pitched battle, and
in that emerged almost as victor. At the final moment of his triumph,
the reality of the futility of the worldly possessions dawned in his
mind and felt heart broken, renounced his worldly pleasure and went
into deep motionless meditation. It is due to his long penance, his
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body was covered with creepers and anthills and joined by the figures
of the two Vidyadharis, wearing decorated mukutas and other
ornaments and holding the ends of the entwining creepers.

The Sculptures of the Jaina pantheon, which are very rich, can
be divided into 8 broad categories, in which the first category includes
the sculptures of the Jinas to whom the temples were dedicated.
Although Bahubalin was not a Tirthankara, the Digambaras claim
that he was the first individual to attain Siddhahood in the present
Yuga. Not only that, they further claim that he attains Nirvana in
Kavotsaraga posture like the first 21 Tirthankaras, whereas the
remaining 3 attained nirvana in Dhyana mudra posture. It 1s due to
his raise in rank, he became one of the Mula nayaka of the Jain temples.

Bahubalin of South India :

The Gommatesvara or Bahubalin statue at Sravanabelgola was
the tallest known example and marvelous composition in Indian
sculpture and it is larger than any known Egyptian statues. The
development of the same can be clearly traced in Tirumalai,
Sityamangalam, Chittamur etc, in Tamil Nadu. LK. Sharma opines
that the penetration was not from Sravanabelgola centre, because in
Kannada country till date neither a single rock-cut Jaina cavern
attributable to pre-Christian era was not reported nor any Jaina vestiges
have been known prior to the fifth cent. AD.

The earliest wave of Ganga period Jainism which reached
Kongu country through Dist. Vellore can be traced from a record
from Tirunathakunru, Village Singavaram (Gingee Taluk) which
states the Samadhimarana of Acharya Chandranandi after fasting
57 days (S.L.I. XVI. 262). He belongs to Mulasangha, Desigana,
Kundakundanvaya lineage and a senior contemporary of Avinita.
The second wave was from Sravanabelgola centre, which reached
the Pallava kingdom under Visakhachary and virtually engulfed
the north and western parts of Tamil Nadu, beginning from the times
of Simhavishnu Pallava. The Yapaniyas (an Orthodox Sect) had the
appearance of Digambaras but followed the ceremonial ordinances



22 JAINJOURNAL : VOL-XLIL NO.1 JULY. 2007

of Svetambaras were the people of the second wave entered Tamil
Nadu.

This led to the Ganga influence 1n the sculptures. In the early
period, he was represented nude, meditating in Kayotsarga posture.
It is due to his long meditation, the creepers cover his body as they
[ean like subduing his nudity, the snakes emerge from the anthill and
on both sides. His sisters Brahmi and Sundari were shown removing
the creepers in profile, where their face expresses shyness in doing
this, as their brother was nude. At Siyamangalam, they were
represented  gracefully standing and holding in one hand closer to
Bahubalin as holding a flower or chamara, while the second one, the
palm is held in nabhi. The creeper branching off from the thighs
spreads round the bahu-valavas, bu the kukkuda sarpas are absent
here. At Chittamur, not only Bahubalin was shown stout, but also his
sisters were also in frontal position.

Although they were identified as his sisters Brahmi and Sundari
by the early scholars, who according to the Svetambara texts, at the
instance of Rsabhanatha came to Bahubali to persuade him to shake
off the remnants of pride, in trance could attain omniscience only
after that. But M.N. Tiwari refutes this, because the Digambara works,
on the contrary, envisage the presence of the two Vidyadharis, who
according to Harivamsapurana and the Adipurana, came down to earth
to remove the entwining creepers from the body of Bahubali engrossed
in tapas. These figures in any case could not be the figures of Jaina
sadhvis, Brahmi and Sundari, in Digambara Jain context, since these
figures are endowed with decorated mukutas and other ornaments.
The Digambara works further mention that Bahubali attained
omniscience only after he received the homage of his elder brother
Bharata Chakravarti. It is also mentioned that the devotiosrof Bharata
was so deep that he caused an image of Bahubali to be made in gold
and installed at Podanapura.

At Sravanabelgola, the iconographical colossus i.c., the
Gommatesvara was carved in round from head to the lower half of
the thighs, the part below were finsished in bold relief will go to
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enhance the grace, charm and sublime stance as mulanavaka of a
temple. This giantly human exhibits all the Maha-purasha lakshanas.
As K.R. Srinivasan rightly points out that ‘the stark nudity of the
sculpture indicates with force the absolute renunciation of a kevalin
and the strifc erectness of the stance itself suggests the firm
determination and self control of'a Jaina’.

Bahubalin in West India :

In Western India, in most of the temples Bahubalin was shown
in panels fighting with his brother and it 1s even referred to as one of’
the auspicious events to be depicted in the temples. As far as sculptures
are concerned, the jata is reminiscent with curved fingers, Bhamandala
with the sharply projecting nipples and Srivasta. The standard artibutes
of Bahubalin were the creepers, snakes, lizard, scorpion and also
certain deviations in the parikara. The parikara of medieval Bahubaliri-
images doesn’t differ from that of contemporary Jaina images, however
like single parasol instead of triple one and prabhavali. The attendant
figurines are also peculiar to Bahubalin as the ladies holding the ends

of creepers, where the lower part of the creepers takes the shape of a
straight tube.

Like that of Sravanabelgola, the sculpture at Karkal is worthy
to mention. Although it has the same Ganga influence and was made
of solid rock. the figure is made to lean against the slab which reaches
upto its wrist, The round pedestal is sunk into a thousand petalled
lotus and the legs and arms are entwined with vines (draksa creeper).
The snakes were out of the slab instead ot anthill and against the
singlencess of the sculpture, lack the charm and grace.

Discussion :

The images of Bahubalin are suggestive of the elevation of a
man (kevalin) to the point of becoming an object of worship. The
earliest reference to the fight between Bharata and Bahubalin is noticed
in the works of Vimala suri (AD 473), the Vasudevahindi and the
Avasvaka-nirvuki (c.6th cent. AD). The detailed account of the tapas
of Bahubali was narrated in the literary works of Southern Jainism,
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from the 7th cent. AD onwards, namely Padmapurana of Ravisena
(AD676), the Harivamsapurana of Jinasena of Punnata-sangha (AD
783), the Adipurana of Jinasena of Pancastupanvage (c. 837) and
also the northern works like Trisastisalakapurusacharita of Hema
chandra (c. mid 12th cent. AD) and also in Chaturvimsatikajina
charita of Amarachandra suri (13th Cent. AD). The images of
Bahubali were répresented by two types from the point of view of the
setup of hair. The one with curly hair and embedded backward is the
common feature in South India, whereas in West India, the jata is
flowing on shoulders. The pose of South India is grand (bhavva), the
face is vita-raga and the meditative mood 1s exemplary which became
rule after Gommatesvara statue. The prabhavali or prabhamandala,
the umbrella and the Srivasta mark are only identified with the
Tirthankara and not with Bahubalin of South India, but in West India
they were also identified with Bahubalin. The great ascetic is always
shown in this situation. He can be distinguished from a Jina mainly
by virtue of the creeper and animals and on account of the attributes
appearing 1n the lower part. Otherwise, he may be identified as
Chakravartin type (like his brother, Bharata who also renounced the
world and always represented by standing side by side with Bahubalin).

In South India sculptures, the creepers turned itself around the
legs and arms with a cluster of berries and flowers are so natural and
at the same time not only leans over his body like subduing his nudity,
but also highlighting this total absorption in penance. Whereas in West
India, the creepers were shown over his body but also not in a natural
way, the anthill is shown conspicuous by absent and instead of anthill,
snakes were shown over his body or emerging from the boulders.

It is true that Jain temples of Gujarat were famous for ornate
and beautiful ceilings. These ceilings are more or less a lithic version
ui saina paintings of West India. Indeed the artist appears to have
taken special interest in their delineation and spared no pains in making
them handsome and intelligible which was absent in South India
omples.



JAIN BHAWAN : ITS AIMS AND OBJECTS

Since the establishment of the Jain Bhawan in 1945 in the Burra Bazar area
of Calcutta by eminent members of Jain Community, the Jain Bhawan has kept
the stream of Jain philosophy and religion flowing steadily in eastern India for
the last over fiftyeight years. The objectives of this institution are the
following:

1. To establish the greatness of Jainism in the world rationally and
to spread its glory in the light of new knowledge.

2. To develop intetlectual, moral and literary pursuits in the society.

3. To impart lessons on Jainisim among the people of the country.

4. To encouragc research on Jain Religion and Philosophy.

To achieve these goals, the Jain Bhawan runs the following programmes in
various ficlds.
1. School:

To spread the hght of education the Bhawan runs a school, the Jain Shikshalaya,
which imparts education to students in accordance with the syllabi prescribed
by the West Bengal Board. Moral education forms a necessary part of the
curricula followed by the school. It has on its roll about 550 students and 25
teachers.

2. Vocationai and Physical Classes:

Acceptin,, the demands of the modem times and the need to equip the students
to face the world suitably, it conducts vocational and physical activity classes.
Classes on traditional crafts like tailoring, stitching and embroidery and other
fine arts along with Judo, Karate and Yoga are run throughout the year, not just
for its own students, but for outsiders as well. They are very popular amongst
the ladies of Burra Bazar of Calcutta.

3. Library:

“Education and knowledge are at the core of all round the development of an
individual. Hence the pursuit of these should be the sole aim of life”. Keeping
this philosophy in mind a library was established on the premises of the Bhawan,
with more than 10,000 books on Jainism, its literature and philosophy and
about 3,000 rare manuscripts, the library is truly a treasure trove. A list of such
books and manuscripts can be obtatined from the library.

4. Periodicals and Journals:

To keep the members abreast of contemporary thinking in the field of religion
the library subscribes to about 100 (one hundred) quarterly, monthly and weekly
periodicals from different parts of the world. These can be issued to members
interested in the study of Jainism.

5. Journals:

Realising that there is a need for reascarch on Jainism and that scholarly
knowledge needs to be made public, the Bhawan in its role as a research

institution brings out theree periodicals: Jain Jouwrnal in English, T itthavara in
Hindi and Sranmana in Bengali. In 37 years of its pubhcauon the Jain Journal
has carved out a niche for itself in the field and has received universal acclaim.

The Bengali journal Sramana, which is being published for thirty year, has
become a prominent channetl for the sbvgftrS4pread of Jain philosophy in West
Bengal. This is the only Journal in Bengali which deals exclusively with
matters concerning any aspects of Jainism. Both the Journais are edited by a
renowned scholar Professor Dr Satya Ranjan Banerjee of Calcutta University.
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The Jain Journal and Sramana {or over thirty seven and thirty years
respectively have proved byond doubt that these Journals are in great
demand for its quality and contents. The Jain Journal is highly acclaimed by
foreign scholars. The same can be said about the Hindi journal Titthayara
which is edited by Mrs Lata Bothra. In April this year it entered its 25th year
of publication. Needless to'say that these journals have played a key-role in
propagating Jain litcrature and philosophy. Progressive in nature, these have
crossed many milestones and arc poised to cross many more.
6. Seminars and Symposia :
The Bhawan organises seminars and symposia on Jain philosophy, literature
and the Jain way of life, from time to time. Eminent scholars, laureates,
professors cte. are invited to enlighten the audience with their discourse.
Exchange of ideas, news and views are the integral parts of such programmes.
7. Scholarships to researchers :
The Bhawan also grants scholarships to the researchers of Jain philosophy
apart from the above mentioned academic and scholastic activities.
8. Publications:
The Bhawan also publishes books and papers on Jainism and Jain philosophy.
Some of its prestigious publications are -

The Bhagavati Suotra [in English] Parts | to 4

Barsat ki Rat (A Rainy Night) [in Hindi], Panchadarshi [in Hindi]

Bangatl ka Adi Dharma (Pre-historic religion of Bengal)

Prasnottare Jaina-dharma (in Bengali) (Jain religion by questions

and answers).

Weber's Sacred Literature of the Jains.

Jainism in Different States of India.

introducing Jainism.
9. A Computer Centre :
To aclitieve a self-reliance in the tield of education, a Computer training
centre was opened at the Jain Bhawan in Fabruary 19938. This important and
welcome step will enable us to establish links with the best educational and
cultural organisations of the world. With the help of e-mail, internet and
website, we can help propagate Jainism throughout the world.
Communications with other similar organisations will enrich our own
knowledge. Besides the knowledge of programming and graphics, this
computer training will equip our students to shape their tomorrows.
10. Rescarch :
It is, in fact, a premiere institution for research in Prakrit and Jainism, and it
satisfies the thirst of many researchers. To promote the study of Jainism in
this country, the Jain Bhawan runs a research centre in the name of Jainology
and Prakrit Research Institute and encourages students to do research on
any aspects of Jainism.
In a society infested with contradictions and violence, the Jain Bhawan acts
as a philosopher and guide and shows the right path.
Friends, you are now aware of the functions of this prestigious institution
and its noble intentions. We, therefore, request you to encourage us heartily
in our creative and scholastic endeavours. We do hope that you will continue
to lend us your generous support as you have been doing for a long time.
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JAIN BHAWAN PUBLICATIONS W
P-25, Kalakar Street, Kolkata - 700 007
English :
I, Bhagavati-Sitra - Text edited with English
translation by K.C. Lalwani in 4 volumes ;
Vol-1 (satakas1-2) Price: Rs.  150.00
Vol -11  (satakas 3 - 6) 156.00
Vol -1l (satakas 7 - 8) 156.00
. Vol-1V (satakas9- 1) 150.00
2. James Burges - The Temples of Satruiijava,
1977, pp. x+82 with 45 plates Price: Rs.  100.00
| It is the glorification of the sacred mountain
Satruiijava.]
3. PC.Samsukha -- Essence of Jainism
translated by Ganesh Lalwani, Price : Rs. 15.00
4. Ganesh Lalwani - Thus Saveth Our Lord, Price : Rs. 50.00
5. Verses from Cidananda
translated by Ganesh Lalwani Price : Rs. 15.00
6. Ganesh Lalwani - Jainthology Price:Rs.  100.00
7. G.Lalwaniand S. R. Banerjee- Weber’s Sacred
Literature of the Jains Price : Rs.  100.00
& Prof. S. R. Banerjee - Jainism in Different States
of India Price : Rs.  100.00
9.  Prof. S. R. Banerjee - Introducing Jainism Price : Rs. 30.00
10. K.C.Lalwani - Sraman Bhagwan Mahavira Price : Rs. 25.00
11. Smt. Lata Bothra - The Harmonyv Within Price: Rs.  100.00
12, Smt. Lata Bothra - From Vardhamana to Mahavira Price:Rs.  100.00
13, Smt. Lata Bothra- An linage of Antiquity Price : Rs.  100.00
Hindi:
I. Ganesh Lalwani - Atinukra ( 2nd edn)
translated by Shrimati Rajkumari Begani  Price : Rs. 40.00
2. Ganesh Lalwani - Sraman Samskriti ki Kavita,
translated by Shrimati Rajkumari Begani  Price: Rs. 20.00
3. Ganesh Lalwani - Nildarijand
translated by Shrimati Rajkumari Begani  Price : Rs. 30.00
4.  Ganesh Lalwani - Candana-Murii,,
translated by Shrimati Rajkumari Begani  Price : Rs. 50.00
5. Ganesh Lalwani - Vardhamdan Mahavir Price : Rs. 60.00
6. Ganesh Lalwani - Barsat ki Ek Rat, Price : Rs. 45.00
7. Ganesh Lalwani ~ Pasicadast Price : Rs.  100.00
8. Rajkumari Begani - Yado ke Aine me, Price : Rs. 3000
. J
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9. Prof. S. R. Banerjee - Prakrit Vedkarana Pravesikd Price : Rs. 20.00
10. Smt. Lata Bothra - Bhagavan Mahavira
Aur Prajatantra Price : Rs. 15.00
1. Smt Lata Bothra - Sanskriti Ka Adi Shrot,
Jain Dharm Price : Rs. 20.00
12. Smt. Lata Bothra - Vardhamana Kaise Bane
Mahavir Price : Rs. 15.00
13. Smt. Lata Bothra - Kesar Kvari Me Mahakta
Jain Darshan Price : Rs. 10.00
14. Smt. Lata Bothra - Bharat me Jain Dharma Price : Rs. 100.00
15. Smt. Lata Bothra - Aadinath Risahdav Aur AustapadPrice : Rs. 250.00
16. Smt. Lata Bothra - Austapad Yatra Price : Rs. 50.00
17. Smi. Lata Bothra - Aatm Darsan Price : Rs. 50.00
Bengali:
1. Ganesh Lalwani - Atimukta Price : Rs. 40.00
2. Ganesh Lalwani - Sraman Sanskritir Kavita Price : Rs. 20.00
3. Puran Chand Shymsukha - Blragavan Mahdvira O
Jaina Dharma. Price : Rs. 15.00
4. Prof. Satya Ranjan Banerjee-
Prasnottare Jaina Dharma Price : Rs. 20.00
5. Prof. Satya Ranjan Banerjee-
Mahavir Kathamrita - Price:Rs. 20.00
6. Dr. Jagat Ram Bhattacharya-
Dasavaikalika sitra Price : Rs. 25.00
7. Sr1 Yudhisthir Majhi-
“ Sarak Sanskriti O Puruliar Purakirti  Price : Rs. 20.00
8. Dr. Abhijit Battacharya - Aatmjayee Price : Rs 20.00.
Some Other Publications :
1. Acharya Nanesh - Samata Darshan O
Wavahdr (Bengali) Price : Rs.
2. Shri Suyash Muniji - Jain Dharma O
Sasanavali (Bengali) Price : Rs. 50.00
3. Shri Suyash Muniji - Sri Kalpasiitra (Bengali)
Edited by S.R. Banerjee Price : Rs. 100.00
4. Shri Suyash Muniji - Astahnika Vvakhvina(Bengali)
Edited by S.R. Banerjee Price : Rs. 60.00
5, Panch Pratikraman Sutrani. Price : Rs.
\ J
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Phone: (O) 2242 9199/2218/2883/5335 (R) 2240 5110

INTHE MEMORY OF LATE NARENDRA SINGH SINGHI,
ANGOORI DEVISINGHI
48/3, Gariahat Road
Kolkata - 700 019, Tel: 2464 2851/3511

PRITAM ELECTRIC & ELECTRONICPVT. LTD.
Shop No. G- 136, 22, Rabindra Sarani,
Kolkata - 700 073, Phone : 2236-2210
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With Best Wishes
It is difficult to conquer self.
If self is conquered,
we shall be happy in this world and after.

PUSHRAJ PURANMULL
65, Cotton Street, Kolkata - 700 007
Phone: (Gaddi) 2239 7343/4577 (O) 2220 7969,
2221 1907, (Resi) 2247 1490, 403104

M.C.C. INVESTMENT & LEASING CO. LTD.
9 Rabindra Sarani, Kolkata - 700 073
Phone: 2235 7750/0741

With Best Wishes
NIRMAL KUMAR SARAOGI (JAIN HOUSE)
8/1 Esplanade East, Kolkata - 700 069
Phone : 2248-2718/5595, Mobile : 98310-06435

The leaves of the tree wither and fall, When their days
are gone, even so do the lives of men. Therefore, be
not careless even for a while.

With Best Compliment from :-

SURANA WOOLEN PVT. LTD.
MANUFACTURERS * IMPORTERS # EXPORTERS
67-A, Industrial Area, Rant Bazar, Bikaner - 334 001 (India)
Phone : 22549302, 22544163 Mills
22201962, 22545065 Resi
Fax : 0151 - 22201960
E-mail : suranawl@datainfosys.net
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With best compliments

BOTHRA SHIPPING SERVICES

(RAVICHAND BOTHRA GROUPOF COMPANIES)
Steamer Agents, Handing Agents, Commission Agents &
Transport Contractors

Regd. Office:

2, Clive Ghat Street,
(N. C. Dutta Sarani),
2nd Floor, Room No. 10, Kolkata - 700 001
Phone: 22207162
Fax : (91)(33) 2220 6400

E-mail : scchss@cal2.vsnl.net.in

Vizag Office :

28-2-47, Daspalla Centre,
Suryabagh
Visakhapatnam-520 020
Phone : 2569208/2502146/2565462
Fax : (91)(891) 2569326
E-mail : info@bothragroup.com
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With best compliments

LODHA CHARITABLE TRUST

14 Government Place East
Kolkata- 700 001
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Estd. Quality Since 1940

BHANSALI

Quality, Innovation, Reliabilitys

BHANSALI UDYOG PVT. LTD.

(Formerly : Laxman Singh Jariwala)
Balwant Jain - Chairman

A-42 Mayapuri, Phase-1, New Delhi-110 064
Phone : 28114496, 28115086, 28115203
Fax:28116184

E-mail : bhansali@mantraontine.com
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With best compliments

FSSEL MINING

Essel Mining, an Aditya Birla Group Company., is amonest the largest
[ron Ore Mining Companies in non-captive private sector in India besides
being the leading manufacturer of Noble Ferro-Alloys.

AN
[SO 9001, ISO 14001 AND OHSAS 18001
CERTIFIED COMPANY

ESSEL. MINING

Iron Ore & Noble Ferro Alloys
Creating Eternal Value

H.0.& Central Exports Cell :
18" Floor, Industry House,
10 Camac Street, Kolkata - 700 017
Phone : 033-2282-8330/ 8339 Fax :033-22824998
e-mail : esselmines @adityabirla.com, Website : www.esselmining

WORKS & MARKETING OFFICE :
MINES- P. O. Barbil, Dist: Keonjhar
Orissa - 758035
Phone: 06767-275224, 275437, Fax : 06767 - 275367
e-mail ; kiremilbbl@sancharnet.in

NOBLE FERRO ALLOYS
Plot No. 165 & 166, G1.D.C,
Vapi 396195, Dist : Valsad, Gujarat
Phone : 0260-2423199, 2430399, Fax : 0260-2431099
e-mail : emil.avbirla@ yashnet.net
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Voice & Vision
of
Communication

SOBHAGYA ADVERTISING SERVICE
91B Chowringhee Road, Kolkata - 700 020

Phone : 2223-6708/6997/4356/4357 Fax : 2223-6863
E-mail : srenik@cal.vsnl.net.in

* Mumbai * New Delhi * Chennai * Hyderabad
* Ahmedabad * Bangalore * Bhubaneswar * Kochi
* Patna * Baroda * Lucknow * Jaipur * indore * Rajkot
* Surat * Pune * Thiruvanathapuram * Bhopal * Nagpur
* Panaji * Guwahati * Visakhapatnam
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. A

With best compliments

DIGITAL CAMERAS
CAMCORDERS

Canon
1 Dici-CLick ZONE

THE CAMERA EXCHANGE

The Photo & Cine People

17/2A, JAWAHARLAL NEHRU ROAD
KOLKATA -700 013, Phone : 2249-1647

Grand Hotel Arcade
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With best compliments

The body is emaciating day by day, the hairs
have gone grey and the physical and mental
strength is continuously degrating. So, hurry
up and start acting practically on the ethical
path of self realisation.

4

Pressman

Pressman Advertising & Marketing Limited
Registered Office : Pressman House
10A Lee Road, Kolkata - 700 020
Phones : 2280 0815 to 20, Fax : (033) 2280 0813/14,
E-mail : Kolkata @ pressmanindia.com
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With Best Compliments from :

g

RKBK FISCAL
SERVICES PVT. LTD.

216,A.J.C. Bose Road
Kolkata - 700 017
Phone: 2247-0818, Fax : 22407084




He, who himself is restrained, should
speak of only what is seen and thatwith
moderation and clarity. His utterance
should be whole, intelligible and direct,
with no verbosity or emotion.

With Best Compliments from-

Kotak Securities

3A, Landmark, 3rd floor,

228A, AJC Bose Road,
Kolkata - 700 020
Phone : 2283460
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