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My dear reader,

I am very much pleased to publish this book becanse
in it lies the fulfilment of a long cherished desire to make
ever longevous the memory of a loving departed noble
soul; <o, after reading this book, you are convinced that
thisoneis a real remady to develops ome’s sonl-foree for
ons's own contentment and happiness which is the main
soring of this publication. 1 request one and afl to widen
the circle of readers as far as passible for the self-improve-
ment of all.

Thank you -
M. M. SHROFF.

Publishad  1935.



IN THY REMEMBRANCE

Oh ! 1 have forgotten thee from my lsttle memory
*cos there is such a pool betwixt life and death

My beloved father, ever so kind,
Your cherished memory is a part of my mind
All that | am, I owe to you

In thy word — thou wert always true

Scolding ~ = 1 knew not at thy gentle hands,
Thy nature not of a lion but a httle lamb

In heavens may you ever dwell

Free from the torments of hfe’s duel.

Thy godly life has impressed my sparit
Righteousness and virtue I have lent at thy holy feet
Without thy shelter, where would I be?

To think of that is a ternble dream

* Power® bless thee, wherever you be

Thou art ever enthroned 1n my memory.

Pride of family, inspiration

And glortous and golden guide,

What can but my pea doth fail

To realise your greatness MANCHANDBHAIL

Thy Obrequiorus Sox
MANU SHROFF
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1 dedicate to Thee my most revered Gurudev Acharaya
Shree Tuls1 —the EXPONENS of true Jainism, and who
is today head over shonlder busy 1n the cause of uphftment
of morahity among the masses, thereby raising their standard
of hfe. And whose spintual FLATUS became my sole
critena in broaching over the different subjects dealt with
in this small book.

And while dedicating this book 1 fervently pray to
Thee Gurudev to shed generously on the encirchng gloom
the hght from the lantera of knowledge lit by Thee so that
we may be certain of finding at sunrise, guidance and
strength, for the'day; power, for each moment of weakness;
hope, for each moment of pain; comfort, for every sorrow;
sunshine and eternal joy followed by everlasting happiness.

M. M. SHROFF.



I solemnly confess to my dear readers, 1 have no dists.
nctiveness in style and method as 1 know naught the entire
range of literature nor the mode of writing.

I have written this, for the love of writing, not for
money or reputation. The former | am having sufficient
just to carry on my life happﬂy and peacefully fulﬁlhng my
social obligations, the latter is not véorth a pm’s point in
the general economy of the vast universe. Waork done for the'
love of working brings 1ts own reward {ar more quickly‘and
surely than work done for mere payment.

As! firmly believe that what comes from the heart
can reach the heart and with this theme ever alive in my
mind, | have pressed my soul upon the white paper to renew
the power of soul and enforce that one theme 10 young and
old alike, so that they may vitally realise who and what
they are; solely inspired by my inner.self. 1t 1s, then, but
natoral, | might not have argued many of the points witle
masterly advocacy and might have missed many things, ‘1
beseach of my friénds to be considerate and accept the errors
and ommissions m a sympathetic manner with a broad mind.

In fine, I may be thankful to my readers if after read-
ing this book and in doing away with insularity, they tram
themselves into nght ways of thiking and acting at the
same time bmlding their character a pure and worthy of
appreciation........

M. M. SHROFF



For this, | have made a humble effort in this book to
bring to the readers a comprehensive study of Jain philo-
sophy and religion as compared with the modem thought,
how youthful energy can be utihsed in reshaping India
according to our ancient cultire, an idea how to enode the
present comphcated riddle of peace, 1deals and objectives of
Terapanth - a reform side of Jamism, which 15 1n reality a
bastion of Truth and Non-violence, some ghmpses about
His Holiness Acharaya Shree Tulsi the ninth pontiff of
Terapanth and also the principles and 1deals practised and
preached by the followers of Terapanth hitherto unknown
to many. Acharaya Shree is preaching the ideals of Non-
violence and Truth in congruity with those laid down by
Lord Mahavira in the canomcal seniptutes of Jams for the
moral evolution of the individual,. based not on the fear of
law and social degradation but on the self-tmposed high
sense of duty which 1s one of the fundamental conditions
precedent for the betterment of society 1n which today are
let loose so many demoralising forces.

I have not gone 1n details over here but have simply
circumscribed the outlnes so that one might get the first
hand information at a glance. I should also hike to specially
emphasize here to my dear readers to go patiently through
this book which fulfils its essentidl purpose:of conveying
the actual facts and try:to.find out and feel for themselves
what they have read in.ithis book as Truth. consisis-of



2

It 15 often said that Jain thought s not a philosophy,
m the modern Western sense of the term; the character-
1sation 15 striking but facle  This 1s because according to
my idea, the Western philosophy 1s directly under the
influence of montstic philosophy of hife. Certainly there are
both religion and philosophy n the Jan thought, but there
has rarely been a divorce of philosophy from religion and
almost every school of thought other than the Jamn that exists
today ams to create a ‘ MOKSHA-SUTRA'—a science
of salvation  Jamn philosophy 15 not to be taken as an
exercise of intellect alone with no bearing on conduct, 1ts
radical element 1s to lead the follower to liberation  Thus
Jan philosophy 1s a way of living, a method of thought and
action devoted to the attamment of the two-fold armour of
Sacredness, one salvation as the goal and the other Non-
violence for practice  And this 15 a distinct phenomenon.
As philosophy 15 not confined only to the past, future can-
not ship out of 1ts womb. As the doors of philosophy can
never be shut, | hope that this sacred stream of thought will
flow further without any possibslity of drymg up; let 1t
continue to flow for ever

There lived meny Jias 1n the past and many will
doubtless yet be born.  Of such Jinas those who become
the spintual heads and regenerators of. the commumty ate
called ARHATS (the deserving ones), or TIRTHAN-
KARAS (bnidge makers in the fignrative sense — that 1s
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is destroyed some new one 1s produced but the substance
remawns the same eg. gold is m the form of a bar, 1fa
necklace or a bangle it made, the form of the bar is destroyed
and another form 15 created but the substance remains the
same. This brings us to the Jam theory of the origin of the
umverse. The universe taken as a whole has no beginning
nor will it ever pass into a nanght. Hence it 1s eternal,
there 1s creation and destruction every moment The Jan
philosophy classifies this well planned system of the umverse
under two heads Jiva and Ajiva—sentient and msentient
The sentient being tarmshed by 1ts contact with the msen-
hent 10 its positive form Karma When this unnecessary
contact 15 removed, the conscions will shine forth and that
will be a state of final emancipation. As for social rules
Jamism does not support cast system It 15 Lord Mahavira
the Jan gymnosophist preached to the people at large that
men 15 the noblest creature 1 the universe, and therefore he
who looks down upon his kinsman and takes pride 1n hus
supenionty of caste and family wall have to pass through
lower existance. In his view lower cast 15 the outcome of
pride and vamity. Jaimsm stands for the umversal brother-
hood always aiming to elevate a soul and never to lower it.
Real humamty does not consist in the possession or the

accumulation of riches, wealth or ordinary worldly powers
but in wisdom and knowledge.

Nodoubt the doctrine of Lord Mahavira was a revolu-
tionary oae, the most important advance 10 philosophy. In



CHAPIER II

Theory of Karma and its meaning as expounded
by Lord Mahavira.

The word Karma has an interesting history. In the
VEDAS it means performing of sacrifices, offermmg pious
gifts to nature.gods and manes of deceased ancéstors,
According to Brahmins sacrificial oblations formed the very
kernal of all rehgious service, hymn, praise and prayer,
preaching, teaching and repetition of sacred words of the

' senptures, were subsidiary to this act. Every man through.
out his life rested his hopes on unceasingly offering oblations
of some kind or other to the gods, and the burmng of s

body at death was considered to be the last offering of
himself in fire (ANTEYESHTI KRIYA)

Inlater times, Karma 1n addition to the above meamng,
also meant duty, including good and bad actions, Butm
Jam literature rather philosophy we have fuller complete and
scientific meamang. It1s any energy which an embodied
being generates-vital, mental or moral-and which keeps him
sn the SANSARA (the world) Karma n short 15 the
whole Sansaric make-up so to say of an embodied being.
It is completely void of the 1dea of sacrifice Karmas which
keep an individual in a backward condition are known as
PAPA, those which help him to gain worldly and physical
happiness are called PUNYA
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straight Iine to the top of the Universe. (MUKTI SHILLA)
the domicile of the released souls.

“Karma” as Herman Jacoby puts, “it may assume
different conditions within a soul 1t may be turbulent, as
mud in water which 1s being stirred, or 1t may be inactive,
as mud in water when it has settled at the bottom of a basin,
or it may be completely neutrabized as and when the clear
water is poured off and after the mud has been presipitated ”
This can also be understaod by the instance of six LES.
Y AS-complexion of the soul, ranging from deepest black
to shining white, colours which we common mortals cannot
percieve with our eyes. These colours are produced on soul
by Karma or colouring substance All these prove the
material nature of Kflrmn, which is quite apparent.

Returning to our main subject, Karma Pudgala that
which 1s assimilated with the soul s transformed mto eight
different kinds of Karmas. This change of one substance
into eight vaneties of Karma is like transformation of food
taken at one meal into several body juices. Thusa subtle
body of Karma 1s bult up which ingests the soul and rema-
ins with 1t in all its stages from one life to another hllit
finally enters Nirvana.

Now 1n order to understand the functions of this Karma
(Karman Sarira) we shall have to know fully well the exght
varieties of Karma. The first two GANAVARANIYA
and DARSHANAVARNIYA obstructs knowledge
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(GANAN) end fath (SHRADDHA), which are innate
qualities of soul or Jiva, the third MOHANIYA canses
delusion, the affections and passions; fourth VEDANIYA
results m pleasure and pamn; the fifth AUSHAYA assigns
the length of life to a person in lus present birth; the sixth
NAMA furnishes him with all that belongs to him as an
individual, the seventh GOTRA mekes him a member of
the class or genus to which he belongs and the eighth
ANTRAYA produces hindrances to the realisation of his
virtues and powers.

Each of these eight vaneties of Karma endures for a
certam period of varying measure, within which it must
have its proper effect, then it is shed out of the soul, by a
process which 15 called NIRJARA, The opposite as al-
ready stated afore the influx of Karma 1nto the soul, 1s cafled
ASRAVA and the action of the body and mind i is called
YOGA. This opens 5o to say an mlet for Karma to invade
soul. If the soul is 1n an unjust state, that 15, a person does
not possess the Right Faith, the Karma matter 1s then
retained by that soul and this is what 1 termed, by the Jams
as BANDHA. But the influx of Karma can be stopped
and this stoppage 1s SAMVARA.

Now Samvara is achieved by observing certain rules of
conduct, by restraint of body, speech and mind by strict
morality, by religious reflections, by mdifference to things
good or bad etc The most effective way is TAPA. This
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not only prevents Karma from being accumulated but washes
away the already possessed ones Thus Tapa produces
Nirjara and leads one to Nirvana  There are two kinds of
Tapa, one s BAHAYANTARA TAPA aud the other
is called ABHAYANTARA TAPA ~the Tapa of mnd.
The former 15 made up of fasting or eating less and tasteless
food, n want of comfort and 1n mortification of the flesh.
Mental Tapa 1s made up of many things viz., confession
of sins and penance, obedience, modesty, self-restraint and
dhayana Dhayana (meditation) in Jamism 15 said to be one
of nlmny mportant steps for taking one to one’s ultimate
goa

The one chief pomt 1s that the theory of Karma 15 not
the theory of fatahsm Itis not a theory in which the
humen being 15 tied down to some one, bound down by the
force of something outside himself In one sense there will
be only fatalism; if we are free to do many things, we are
also not free to do other things, and we cannot be freed from
the results of our acts. Some results may be mamfested ina
great strength; others very weakly, some may take a very
long time and others a very short time; some are of such
nature that they take a long time to work ont, while the
wfluence of others may be removed by simply washing with
water, and that wll be the case in the matter of acts done
ncidentally without any settled purpose or any fixed desire.
So the theory of Karma is not i any sense a theary of
fatalism, but we say that all of us are not going to one goal
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without any desire on our part, not that we are to reach that
state without any effort on our part, but that our present
condition is the effect of our acts, thoughts and words in the
past. By following out the divine principles made known
to us by the Perfect ones, which are in onr own selves and
when these are fully developed, we can also become like
Absolute ones, by the crucifixion of the lower nature on the
altar of the higher. One cabnot reach this higher state un.
less one obtains the possession of the three necessary things
—Rught Belief, Right Knowledge and Right Conduct.
This 15 the esotenc meaning which undethes all religions
and | am sure this is really the object of all religions. Lord
Mahavira in his teachings has said,

IR WEH TET,
st Rasng |
RS iAW ¥ e,
TR agig ARy 0
WY Y TG T SR ¢
At 9 dui AT =i ¥ feog )
N T wRRRTE T 0
4 iR arng sy STAE 0
which brings to our mind that ‘by punfywng all knowledge,
by forsaking folly and delusion and by destroying likes and

dishkes (ye) can realise Moksha, which is all bliss. Venly
do they say that right Knowledge, Faith and Conduct are
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the ways of Moksha~—the final hiberation. Understand ye,
(therefore), your preceptor’s thoughts and words and 1 word
express thy assent and execute them in deed,’

_ The Jam theory of Karma shows fourteen stages for a
being, chmbing through which one can reach Nirvana.
These stages are known as GUNTHANAS and when a
person passes the last stage that is fourteenth Gunthana one
15 supposed to have freed oneself of all the Karmas and at.
tawned Nirvana, this 1s the SUMMUM BONUM, the end

and aim of philosophy

In conclusion one can say with firm convaction that the
Jain theory of Karma is the one' which is the most scientific
and complete, and is quite distinct and independent from all
others, and that the Jamn philosophy 15 an onginal system of
its own that 1s not dersved from any other branch of thought.
The arguments presented i this phalosophy for the 1nvesti-
gation of truth and logic are of very old character and appesrs
to be entirely disconnected with any other doctrine, That
18 the reason more, why I assert that all shonld study this
philosaphy and faith which is of great importance for the
salvation of one’s soul.



CHAPTER HI

Jainism and The Modern Civilisation.

The Jaina philosophy is particularly suited to create
and shope a comscience for the effective performance of
those human obligations without which there con be no
progress 1n modern times | should say, better suitable for
creating conditions sn the present day world for ordered
advance in the way of general happiness. To a follower of
this reminds the object of Right-hving - that 15 to say
living 10 harmony with the universe. If human happiness
and progress depend on doing away with selfishness, Jamn
philosophy furnishes a faith and a culture which can support
and strengthen the compulsory laws of humamty for a better
world. Jamn philosophy has raised catholicaty and tolerance
to the lavel of pasitive and cardinal religious duties which
have the potentialities to make the greatest positive contri-
bution to civilisation, It has o quarrel exther with the phy-
sicist or the geologist ~yet offers a firm spiritual foundation
for a new cooperative and catholic polity for the governance
of the world. It is not an opiate buta powerful driving
force which can be an automatic regulator. .

If by chance somebody comes to think that the civil.
1sation 1 India has failed to prove this fact, the fault hies
into the latter day decline of devotion to Janism. and not
in the philosophy itself. Jaimsm is based not on fear nor
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on the unusual or miraculous or any sort of mysticism but on
adherence to Truth and Non.violence. It 1s by law making
bodies—but on the rule of unchangeable law as understood
by the sages and given to us by those who have attained
ll’erfeciion— the State of Perfect Knowledge

Lord Mahavira has said :
* § srgd IRy, WO W,

T ot o, o amR”

“gg WY B DaEE, ® Aoy, skoa fe)
o g wfver, osdteg, o gfE, ot Fel1 ¥ AR Ay

“Simply by taking birth 1 a higher or lower caste, the
soul itself hasinever been elevated or wasted as 1t has many
a times been ongmated and have taken birth in those
castes,” As the soul has mamfested itself 1n differeut castes
and clans at different times, then in which wall a sober man
have fascination ? In which and in which not will he take
pride? Knowing this Truth well there will never be any

 kind of yearning for a ngher caste, on the part of a sensible
or a rational soul for he will never be pleased humsclf for a
high-botn or repent himself for an 1gnoble™  *To be hgh-
born or low-born will never make a man good or bad but
his own actions either good or bad will surely prove hns
supfrimity or wnfenonty.”

The Jan philosophy lays stress upon equal dignity for
all; the doctrine of Lord Mahavira has crossed all barners
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of races and His humanism stands for oll the living creat-
ures of the world. It males no difference between high and
low, rich and poor; like the sky 1t has room for all, and bke
the water, it washes all ahke, and on the substitution of
the compulsion and vigilance of the state by a religion that
developes an inner law, more vigilant than the eye of spies
and more effective than arm of external law. Religion
rother than being & negative force is necessary and appro-
prate for effective and just regulation. It 15 only a spintual
faith and force that can make men work and enable them to
find pleasure

If no one 18 robbed of the fruits of hus labour, 15 this
not true freedom? For, what better freedom 15 there in the
world for man, than that his Future should be entirely 1n his
hands. Even the tenn Karma has nothing to do with any-
thing else but work . with unalierable Jaw of effect followng
cause that 1s whatever one does leads to consequences: one's
thoughts, one’s words, one's acls and the restraint one puts
on oneself~all of these produce their full frmt no effort gomg
for naught, since what 1s involved is law rather than the
blind faith  Life 1nvolves necessarily actiwity and work.
It 15 not work to which the Jain is opposed, rather 1t 18 to
the attachment to the fruits of actvity. Thus one must
control the senses—prevent their attachment to those mater-
ial ends which when sought to excess without restrain Jead
men to ruin.
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In India today the freedom of anarchy nor the tyran.
meal state regulation of communism is much valued but
rather self-control. This 15 not only the voice of Jaimsm,
Bhagavad Gita also preaches the same thing and was aleo
solemnly voiced forth 1n the ancient Upamishads and this 1s
what Gandhijee stood for. Civilisation 10 modern times
has developed 1nto and identified itself with man’s control
over nature and man’s control over his environments. In
the pursuit of this objective, evilisation has forgotten the
pnma facie requisite for happiness — control over oneself.
The attempt to control the minds of men and women as if
they were raw matenals like coal and iron, must not be
allowed under any circumstances, if cvilisation means
happimess. Restramnt should be developed from within 1n
accordance with the Truth. The world 15 enshrined in
Truth; Dharma 15 enshnned i Truth; it 15 on account
of Truth that the ocean keeps within bounds So says
SKANDA PURANA Truthisa torch, but a temble
one; oftentimes so terrble that the natural instinet of us
all 15 to give a side glance with a blinking eye, lest, looking
it fanrly in the face, the strong glare might blind us. Truth
15 another name for moral values. Truth should never be
sacnificed at the alter of other objectives. Loss of freedom
occurs when there is detenoration in moral values end
respect for Trath. 'When regulations lose the life-giving
eway of moral values and when ndoctrimation s deemed
lawful and proper 1 order that some sort of objective may
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be reached. Itis sell-restramn, control from within that
makes beauty beautiful, samt really an ascetic and order
orderly and enjoyable.

Here | find Rajap’s words quite true.  He says, “If
a glance 15 given on the thoughts of our present day leaders
of India one hnds that all speak in the name of spiritual
tradition of India, all have captured the imagination of
contemporary India, all arc leaders by consent of the led.”



CHAPTER IV

Jainism and The Modern Thought

Today we are living in an age where 1n rehgion 1s
drifting away from the human mind. The rapid advance-
ment of science and technology has displaced Faith by
what 1s termed Reason which 15 made known by mtellect.
1t 15 taken for certamn that the law of cause and effect which
operates n the matenal world operates universally and that
too effectively in the sphere of mind and that this theory 15
the product of organised matter Thus with the help of
science we are conhmuously pihng up means on means for
satisfyng our physical wants and cravings without any
thought of the ends of human existence.

Matter 15 a formula o to say what happens where 1t
1s not. A pure and simple form of NASTIK.VAD., On
such a thought there would be no class for the problems of
understanding and value of life, only serving the purpose of
gratifyng the bodily appetites, accumuletion of wealth and
conquest of power which is the bane of present age.

Of the CHATURVIDH PURUSHARTH ~
DHARMA, ARTHA, KAMA and MOKSHA as
made known to us by our ancient seers and sages, we have
become today actually the slaves of Artha and Kama.
Dharma with its LIASON with the unseen shattered,



31

stands inseparably with the posttive law, and Molsha 15
thrown to the winds '

In such a state of consciousness, Jamn philosophy has
contnbuted much towards the moulding of thought if
philosophy means a Way of Life Jain as well as Vedantic
and Buddhistic philosophies conceived progress of human
being 1n terms of perfection of the INNERMAN

Today the meaning of progress 1s advance in intellect-
ual efficiency and the techmque of research which assists the
process of naving the command on the blind forces of nature
This thought of progress has brought manlind to such a
stage where competition and struggle rle rampant, with
war, slaughter and anmlation ‘appeaning vaguely akeed

The remedy lies 1n reviewmg the way of life as thought of
by man from ttme to time,

Since the dawn of civilisation there existed two thoughts
on the problem of human existence —One was purely
worldly as enunciated by Brihaspati and Charvak who can’
safely be termed as fore runners of the so called modern
materialism, and the other purely distinct as taught by all
saints of other rehgions with a force on God, heaven and
hell. Charvak says that the man 15 void of soul hence the
end of human existence 1s not the spinitual development of the
individual but the development of the society in toto.
This places man on the same footng as the gregarons
amimals forgetting the vital fact that man is bequithed with
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self consciousness which generates a sense of personality,
An 1ndividual thus becomes a meniel instrument in the
hands of interested and ambitious polity of an artificial
institution known as state remaining no more a moral being
gifted witha will of hisown His Dharma is to obey
man-made law and only motive is the fear of punishment 1
this world. His world 1s the world of truth deprived of all

values that ennoble man in the animal kingdom.

While the estabhshed rehigions of the world praised.
enthusipstically the life n the next world and denounced.
this world as illusory. They preached obedience to God so
that many men enjoy en honoured place in heaven and to
sing eternally the PAIAN 1n praise of the Lord the Creator.
Here also the fear of punishment 1n hades 15 the motive of

the acts which are ritualistic and not supposed to be sufficient
to please His grace.

According to both theie thoughts the individual need-
be governed by an external agency and is forced to obe-
dience by the fear of corporal pumshment. This is true as
per the principle that the law of Cause and Effect regulating

the blind forces of nature and physical life of man applies.
equally to the human mind.

Now the third view profounded by the Jain thinkers
from time mmemorial which regards the individual es &

self-conscious and self-determined human being, who after
attarning the haman hfe after a long course of evolution has
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section of the people who openly revolted against the non
observance of the Mahavratas by the sadhus who were
supposed to do so even at the cost of theiwr lives Asa
challange to this they abandoned revering the sadhus To
meet this challange and to bring those people to the exact
state of affairs existed at that time, Swamy Rughnathjee,
the then religious head of the Sthanakwas: sect which was
1 prominence at that time, thought of his desciple Sant
Bhickhanjee, the only one, being capable of handling the
situation tactfully Ssnt Bhickhanjee was not merely a scho-
lar by himself but was equally well versed mn Jain Serip-
tures. Swamy Rughnathjee deputed Sant Bhickhanjee with
a carte blanche to mollify those people and put an end to that
sort of agitation and cleavage

Sant Bhickhamee after having heard the views and
reasons of those people, and by sheer strength of s logic,
tried to pursuade them and met with success n driving out
certan doubts that were entertaned by those people
Although he succeeded 1n his miszion, he 1n hus heart of
hearts did appreciate certain points raised by those people
regarding the non observance of the fundamental principles
At that time, 1t so happened that he fell senonsly ill which
brought home the truth. If he were to pass away 1n that
state, his fate would be nothing short of ‘Bal Maran’ that
is death in an ignorant state. After that he took a firm
decision. If he were to survive that ordeal, the thing pnma



CHAPTER VI
Terapanth In Weave Unto True Jainism.

Today Terapanth, a reform side of Jainism 15 enabling
the human people to understand the true meaning of the
Jain farth-a faith that had realised the uttermost ideals of
Purity, Peace, Truth and Non.violence. It 15 not only the
philological treatment but 1t 15 the mind of the holy scrip-
tures and beseach its followers to remain steadfest to the
main principles of the faith,

The leading ideals of this religion are to be found 1n
the rules of brotherhood, which is open to all irrespective
of caste, creed or colour Everyone penctratmg mto the high
spint of the vows of this religion will surely be inspired to
spread his or her knowledge among onme's surroundings
Thus Terapanth has become successful in showing Jamism,
no longer a subject for learned studies, but it has become an
effective means to inspire the ordinary people including even
the cynics and the sceptics. The rules and regulations of
this faith are easily to be understood; everybody will realise,
that he or she must stop serving a foreign person, by bemng
the slave of one’s own body-that one should start fresing
the soul. Thus Jamism, 1s no longer, only an order of
monks and nuns as understood by many, but is the base of
daily life for the layman too.

The ideals of Jainism, are the highest to be imagined,
the principles to start this achievemeat are the easiest to be
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As for logic the Jains have a special kind called, ‘Syada.
vada’ that 15 to look at things from various points of view and
not only at one point before coming to a conclusion. Hence
Jainism refutes Ekantavada and accepts Anekantavada, As
aforesaid Jan religion 1s based on Ahimsa (non violence),
I go further and say the theory of Ahimsa began with the
Jans, They preach Ahimsamm word, in thought and in
deed, 50 to say Ahimsa 1n every sphere of hife  This prin-
ciple can nghtly be the alpha and omega of Jaimsm. Jain
religion breathes an atmosphere of peace not only to human
but to all hving bemgs. As Jaimsm stands most vigorously
1 1ts principles 1t has a world mission to perform. Jamism,
as shown, regards the principle as absolute and without
exception [t recommends its application irrespective of
the practical dificulties mnvolved. It is not a device for the
maintamnance of the status quo but the solid foundation of a
really true and permanent peace.

The most 1mportant point today 1s to understand. the
distinction between the ordmary hife that we live and the
real soul hife which we ought to live, also to know the means
by which we can escape thé missenes of this unstable and
mutable world, which is full of suffering so that the ultima-
tum may be attaned sooner. Answer to this can very well
be found 1 the words of Lord Mahavira, “By punfymng
all knowledge, by forsaking folly and delusion and by des-
troying likes and dislikes (ye) can reahize Moksha (which
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VERMANAM' (APARIGRAH A-non-possession) that

15 not to keep any worldly possessions. These five are
better termed as FIVE MAHAVRATAS or the five
fundamental injunctions. The second group consists of
five SAMITIS. They are (1) IRIYA SAMITL
(2) BHASHA SAMITIL. (3) ESHANA SAMITL
(4) ADAN BHANDAMATTA NIXEPNA SAMITL
(5) PARITHAVANIYA SAMITI The third group
consists of three GUPTIS. They are ‘MANOGUPTI
VACHAN GUPTI and KAYA GUPTD, the later two
groups are called, “PRAVACHAN MATA" or the
eight rules of conduct which are so to say an aid in obser-
ving perfectly the first five MAHAVRATAS, As these
are important we shall now see them n detayls as expounded
by Lord Mahavira and transpired to us by the Jai religious
heads. The first and the most important one 15 not to kill,
called, ‘AHIMSA' 1o Senskrit. It means abstinence from
wishing evil to any being by word, act or thought. Com-
plete abstinence from this kind of killing 1s the first
requirement of a Jain ascetic  Lord Muhavira has sad:

afjeraet fef yoww

“Those who commat violence. commit sinful actions.”

It can be said, “Oh Goddess non-violence, thou art the
annihilator of ill-feeling, fear keeps away from thee, the
snermont soul of the world 15 unlolded by thee, thou art
the benefactress of every living thing and to every pious
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man, to the world of hermits thou giveth light greater then
that of the sun, during thy ascendency the moon of peace
spreads its sweet and enchenting light and the stars of
men's eyes twinhle cheerfully ™ *Oh man, if thou dost
desire to clevate thyself, cast off all hesitation and take to
this path of Ahimsa which is true and everlasting, bene-
ficial and free from the gloom of sin and sorrows” “lt is
no matter of surpnse, in spite of thy presence, violence
has succeeded :n takmg up its place in the hearts of men,
‘cause we see that even after the down of the day, darhness
still continues to accupy the mountain caves” The second
18 SATYA (Truth) that 15 to abstain from falschood. The
light of Truth is ever alive and awake in this world for the
purpose of destroying the mountains of dark 1gnorence hke
the thurder bolt of tremendous power The sun and moon
remain ever giving the light at day end night and the clouds
ram duning the rainy season, withot receiving anything in
retun.  This 1s due to the influence of Truth, According
to their nature each perform their respective duties and need
no returns Similarly men too should be unwaveningin Truth

Those who are great by nature, never have any hiking for
untruth even when they see the glory of those who are given
to uatruth as they do not feel inchned to take a piece of
cutglass as gem even though by the 1nfluence of the rays of
the sun st glitters like o gem The third one s ASTAIYA
ot ACHORAYA {non-stealing)., This prohibits an
ascetic from actual illegal appropriation and also the thought
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group 1s pertaining to heart and mind, that 15 an ascetic
should stop from thinking or desiring those activities which
are by nature non-spiritualisic The second VACHAN
GUPT! is pertaining to the science of speech, that 1s an
ascetic must have control over his or her speech and
should mot indulge m those words or subjects which
hamper spirituality. The third is KAYA GUPTI which
is pertaming to body, an ascetic should restram himself
or herself from negligent physical activities and indulge
1 those which help promote spirftuality. In short these
thirteen vows are very important and the Jam monks and
nuns are supposed to observe them in toto even at the cost
of their lives. Now we shall see the other necessary
twenty points besides many other small rules which are
required to be observed by the Jain ascetics over and above
the fundamental thirteen ones

l. According to Jain philosophy it is believed that
life 15 in earth, water, fire, air and in the vegitable king-
dom, hence Jain ascetics cannot kill those lives nor approve
of such killing nor they can induce any one to kill them.

2, Come what may the Jain ascetics can never tell
les for their own safety under any circumstences, neither
they can speak out the truth which is offensive by nature
and which 15 harmful to others as well as that wiich hurts
the feclngs of others.

3. They are hanned from giving any lnnd of evid-
ence 1n a court of law.
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4, All their meagre possessions are solicited. In
Jainism unsolicited articles are considered o be a theft

5. To observe complete Brahamacharaya they are
prohibited to touch a woman nor they are supposed to talk
with a woman when she 15 alone, and for nuns vice versa.

6 They cannot keep money with them, neither they
are supposed to induce others to keep the same on their
behalf 1n any form sncluding gold and silver. They cannot
even get utihised wealth of others to serve either their own
purpose or anybody’s else.

7. They are not supposed to stay mn places like
muttha, temple, upasraya or 1 places specially bmlt for
them, nor they can stay 1n a place taken on ransom  They
cannot make a place their permanent abode,

8. They are prohibited to keep mote than thirty
yards of clothing at a lume for their entire usage.

9 Generally the ascetics are to sleep on the woollen
cloth (known as SANTHARA) spread on the grounq.

10. An ascetic 15 not supposed to keep more than
three vessels made either of wood or earth for brimging
food and water from the householders (GRIHASTHAS)
that too which is not specially made for ascetic but which a
householder gives from what 1s made for himself An honse.’
holder is also prohibited from making new for himself after
he has given to an ascetic.
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t1. Whatever may be the circumstances Jain ascetics
are totally banned from taking anything after sunset exther
food, water or medicine nor they can hoard them for next
day,as well as under no circumstances they are supposed to
take food, water, clothing or medicine specially made for
them or bought by somebody for them. The same rule may
apply 1n the case of place, vessels and books, papers ete

12, They are not supposed to learn anything from a
teacher who is paid by others on their behalf.

13. As such, they are prohibited from going to
hospitals for treatment  Even under trymg circumstances
not only that they cannot go to a hospital, they are not sup-
posed to take even the physical help from a medico In
exigence, monks and nuns get operations performed only at
the hands of the fellow ascetics but i no case take any
physical tending from surgeons or doctors for any type of
aoperations. Ofcourse ascetics can take instructions and
information from the doctors. They are allowed to sohicit
instruments from the surgeons for performing operations

14. To answer the nature’s call ascetics are supposed
to go out 1n the jungles or mn-the open places out of the town
but never 1n latterins either specially made for them or m
those of the householders,

15, They are not to sleep at day time in normal con-
ditions hut allowed to do so when not well or when on fast.
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16. They are banned from teking any service for
themselves from householders.

17 They are not supposed to carry on correspon-
dence nor any kind of communication either through a
householder or by post.

18  They cannot move about 1a tramns, motor cars,
plamns or use any kind of transport, but to cover thousands
of miles across the country every year on foot bareheaded
and barefooted.

19. Jain monks and nuns are considered to be the
birds of passage as they are not supposed to stay at one
place except during monsoon season for more than a month
and nuns for two months (Il health and cld age bemng
exceptions), they have to move from aity to city and village
to village carrymg all their clothes, their vessels and their
rehgious scriptures on their own shoulders as they are not
supposed to move about leaving therr belongings 1n custody
with the householders to be taken care of by them nor they
are supposed to take help of the householders while
carrying those along with them

20, Lastly they can never get themselves shaved by
razors neither at their own hands nor at the hands of the
barbers but have fo pluck out the hair of their heads and
beards by their own hands or get them plucked by other
sadhus but never at the hands of the householders. Use' of
deplatory 15 totally prohibited
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Thus a monk on entening the order should strctly
observe all the injunctions and in order to free his or her
soul from Karma-matter must observe UTTAMA-
DHARMA which consists of virtues like forbearance,
purity, straightforwardness, veracity, restramnt, austerities,
chastity, freedom from attachment to anything and so on,
which helps an ascetic to realize sanctity. Furthermore 1t
13 necessary for an ascetic 1n order to remain on the rnight
path to perfection and to anmhilate the Karma, he or she
should bear cheerfully all that which trouble or annoy:
There' are such twenty two PARISAHAS (troubles)
which an ascetic must endure unflinchingly as hunger and
thirst, cold and heat, 1llness, 1ill-treatment, emotons
and all sorts of trying occurrences It 1s said i Jam
scriptures.

I§ ¥ §d welmege |
g 7 gt 7 fftrrargem

*“That 15 to endure peacefully heat, cold and even _[o
take calmly the stings of poisonous ammals.”

“And to be impartial or dispassionate 1n smells either
good or bad.” ’

In this way a Jain ascetic is supposed to regulate his or
her conduct vard of every form of physical comfort and keep
himself or herself merely alive for the gain of spintuahty
for himself or herself and instill the same into others without
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harming any living creature These are the principal rules
to be observed besides many bye-rules and regulations m
tota by Jain ascetics as prescribed by Lord Mahavira and
those monks and nuns who observe them correctly
thought, speech and action are considered to be the true
Jain ascetic followers of Lord Mahavira,

[T 9]

Jainism and Common Hoqsebolden-

Here a dilema comes to the minds of the readers that
everything is given for ascetics in Jainiem but nothmng for
the common honseholders While giving the expository
explanation enoding the above probleme, it can be said
that Jamism 1s more than a formal rehgion. It isan
all-pervasive way of hfe, guiding thought and action to a
degree without parallel in the world, As such Jamnism
apart from Mahavratas and rules for ascetics has given
rules for the householders too for the upliftment and
betterement of their hves. Common people, however,
shonld observe the five vows which are same as five
Mahavratas, so far as their conditions admit; these five
vows of the common people are termed “ANUVRATAS"
or the small vows. To explam, not to kill any living
creature requires the greatest caution in all activites,
considering that nearly everything 15 beheved to be endowed
with bfe  Endless rules have been laid down for ascetics
which aim “at preventing the destruction of any living
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creature  But if a common householder were to observe
those rules he could not go about his business, he 15 there-
fore, obliged to refrain only from intentionally kilhng living
creatures, be 1t for food, pleasure, gamm or any such
purpose  So 1t is with the remaining vows, their rigouris
somewhat lessened mn the case of common householder. A
common man, may follow a more ngorous practice by
taking twelve vrattas or regulations of conduct E. G.,
He can limit the distance for moving about mn this or that
direction; abstain from engaging m anything that does not
concern him, may set a measure to his food, drink and the
things he enjoys; avoiding besides gross enjoyments. He
can do “SAMAYIKA™, a vow by which a common man
undertakes to give up, at stated times, .all. sinful activities
by sitting himself down at a quiet. place and meditating on
holy things and so on, Besides these, many small vratas are
also shown for refutation, abstinence and penance which are
termed as small vrates or the rules by the observance of
which, one 15 sure to improve his or her innerself and gam
thereby everlasting peace and happinets. Ofcourse the
exceptions to the vrates should be to the minimum

Most of these regulations of conduct*for laymen’ are
mtended to make them participate, 1n a measure and for
sometime, in the merts and benefits of monastic hie
without obliging them to renounce the world alfogether
Thus 1t 15 evidenl that lay class zre not considered: as
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outsiders or as friends and patrons of the religions ascetic
order, their position was, [rom the begining, well defined
by rehgious duties and privileges, The bond that umfe
them to the order of monks was an effective ome. The
state of a common man 1s prehminary and, 1n many cases
preparatory to the state of a monk. It cannot be doubted
that this close umon between ascetics and common people
came into offing by the simlanty of therr rehigious duties
differing not in kind, but m degree, has enabled Jaimsm to
avoid fundemental changes within and remist dangers from
without for more than two thousand years and as per the
words of Lord Mahavira, It will continne to remain
thriving for twenty one thousand years though wnh many
ups and downe.

#* The worthy man who 1s keenly nterested to know
the principles of religion and who has full faith 1 them,
who with the help of his abilities beautifies his knowledge
becomes ultimately happy by the attamnment of salvation
Householders, whose gloom of ignorance has been dis-
persed by the hight of knowledge, and who have full faith
in the True God, Religion and the Preceptor, who do
never fear and’dre strong in self-cofidence and have their
steadfast gaze fixed on salvation, never get perplexed even
thonghthe vessel of their hfe be tossing over the restless
waves of ll;e sea of worldlness. For this the householders
should»always hiave ‘the. company of ' the good, eaercise
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self-control by ever practising Truth and other virtues and
purify their persons by bathing in the sacred waters of
continence. Nodonbt the soul feels pam in performing the
several kinds of external and internal austenties; but wise
and virtuous men, by the peculiar combination of knowledge
and deed very quickly break through the bondage of Karma
and become free for ever. Thus austerity turns out like
earnest money for all-round welfare and is the source of
happiness that salvation brings.

A houscholder who 15 a traveller on the path to
salvation, and discards the four passions, anger, arrogance.
tlluston and greed, and who accepts the four inexhaustable
ways to salvation, Right Knowledge, Right precept, Right
Character and Austenty, is ever attended by the qushty
of Right perception, and the lamp of wisdom lights
up his path, strength of character affords him constant
support and fear itself flees away from him in terror. The
abode of -that man is filled with unimaginable bliss, who
constantly carries in his heart the noble message that
comes from the mouth of God and which enhances pure
happiness, needs no other ornament to decorate his body
as he always wears a necklace of the precious gems of
virtues, of faith, forbearance, modesty, gentleness, truth,
reverence, simphaity, equamimity and purity

In order to reach this state a householder should bF a
Jrm believer in the doctrine of SYADAVADA, one of
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the great doctrines of Jamism, which docs not moke a men
obdurate but sumple and increases m him the stock of harm-
less cheerfulness  “Know, ye wonderous 15 the strength of
that cheerfulness, and its power of endurance—this cheerful
man will do more in the same time, will do 1t better, will
persesere sn it longer thon the sad orsullen” A house-
holder, is a secker after truth and desires to be freed from
the eycle of transmigration, should take refuge i the doctr-
me of ANEKANTAVADA.” Two men pulling a prece
of rope in opposite dircctions, the rope breaks in two, both
the men are sure to fall, 1f one of the two men slachens
his hold, not he but the other man falls, Likewise, the
believer in Syadavada toles no port in disputes, and
thereby achieves victory  Acharaya Tulsi has meny a time
proclaimed,” A short letter sounds long when placed
before a compound letter, then will not he who 1s a father,
be himsell a son 1n relation 1o his own father ? That
which supports onc’s opimion contradicts another's ? *'
The man who realises the relative aspeet of things, as m
these cases, never treots this Jain doctrine with neglect”
Follow the doctnine of Anchantavada which pervades the
whole universe, which ss at the root of all worldly
dealings, which 15 practised by all, men, womzn and
children even in their daily activities, which reconciles
different ideas and which 15 dear to all classes of great
philosophers and is the grand trunk road to salvation
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Jainism stresses more on the improvement of thought
becaase 1t considers thought to be always the parent to the
act. Now if one entertamms good thoughts one 15 suze to act
wisely and for this, one should have absolute control over
one’s own mind. Even Rishi Valmiki has said in Ramay-
ana, *Forbearance 1s an ornament to men and women alike:
Forbeaiance 15 chanty, forbearance 1s virtue, forbearance
1 sacrifice, forbeamce 18 fame, forbearance is righteonsness,
in fact the entire world rests on forbearance  One 15 not
supposed to achieve this sort of control 1n a day by sumply
wishing for 1t, but gradually if one takes up into one’s heart
to have it with a firm volition and acts for that in the nght
direction, a time will come when there will be hardly
anything that can imtate either him or her, and nothing,
that can impe! one to anger, instead one is sure to get a
matchless brightness and charm of nature and disposition,
a brightness and charm one could scarcely imagmne; a
buoyant, cheerful, hopeful and sunny nature that will bring
not only joy, beauty and power for one’s own self but
much hope and imspiration for all the world An
experience of a gentleman which | mention here wall be
of interest to the readers: Once an elderely gentleman,
distingumshed for his youthful nature and energy, was
asked what he used to preserve these qualihes in him. He
replied cheerfully, “I used for lips, Truth; for the vo:ce,
Prayer; for the eyes, Pity; for the hand, Chanty, for youth- '
ful appearence, Uprightness and for the heart, Love.”

)
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Here the literary sentence, “As 2 man thinketh 1n
his heart, so is he.” The ‘Is’ part 1s his character, Jamism
contends that character 1s the sum-total of his habits
which are formed by conscious acts preceded by thoughts.
Hence, 1n obridgement we can say that good and wise
thoughts are neccssary for a great and strong character
which 15 a diamond that scratches cvery other stone Thus
he who follows Truth and Non-violence (SATYA and
AHIMSA) the highest ideals of Janism nay, of every hfe,
is sure to find himsell cventuolly at the gates of paradise.
Lafe 15 not, for mere passing pleasures, but for the highest
unfoldment that one can attawn to, the noblest character that
one can grow, and for the greatest service that one can
render to the whole of humamty In this the only real
pleasure ies  He who enqmekens himself to find that by
short cuts, will inevitably find his last state always worse
than his first, and still continues to proceed upon the same
paths he will never find real and lasting pleasure at all.

The springs of hfe are all from within. This bemng
true, it would be well for every soul to give more time to
the improvement of innerhife rather than to the achievement
of worldly gains, as there 15 a great deal of unmapped
country within us, There is nothing that will bring us
such abundant returns as to take little time n the quiet
to contemplate each day of our lives, Everyone needs
this to get the kinks ont of one’s mind and subsequently
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out of one’s hife; everyone needs this to see clearly m his
mind the things on which to concentrate and focus the
thought—forces, everyone needs this to keep contmually the
conscious connection with the soul’ finally everyone needs
this 1n order that the rush and hurry of everyday hfe does
not keep one away from the realisation of the fact that the
spiritnal life and power 15 working in and through all and
which is the source of one's power. The kingdom of real
bhiss is to be found only within and if this realisation of
the fact comes m our real selves, spirituality becomes a
hving reality 1n our hves. It is this oneness wath the soul
that will brng us ever mcreasing wisdom, msight and real
power. it is this oneness with the soul that 1s the essence,
indeed the sum and substance of Jamsm., Religion will
only be a true religion when it influences every act and every
moment of our everyday life otherwise 1t will be a religion
only in name.

The religious atmosphere in the home is the major
formative factor in mouldmng a child's character, which w
later years even he is to break away from his religious
moorings by salacious worldly pleasures, the " influence of
of an early religious training will be indehibly lurking w
him and guding him; without his knowledge, along the
path of justice, honesty and wirtue. Some say their social
Virtues are the products of their enlightened social sense
and civic responsibilities, but at the sarhe time they forget
that the back ground for such an aftitude of théirs is
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prepared only by the religious mstwncts that have vaguely
dawned upon them It1s not only Jaimsm that teaches
us to improve the Self but is taught by all prophets, saints
aud sages in the world’s history, whatever the time,
wherever the comatry, whatever the religion, whatever the
mmor differences may be found in ther hives and teachngs.
In regard to self-improvement they all agree as that bemng
the kernel of a huppy and peaceful hfe.

Now 1in order to have this improvement and a sense of
conviviality 1 a right direction one has to come often 1n
contacts of those saints and sages who are carrying with
them the lamp of pure knowledge and the stout staff of
renunciation and who have fearlessly crossed the fearful
forest of worldliness, who have far advanced on the path
of salvation and who have done much for the beiterment of
humanity, are the real ones who cen show us the nght
path and guide us all to our goal. They are the real
teachers 5o to say from whom we can leam what 15 real
faith and who can save us from drowning into the vest sea
of 1gnorance by giving us the nght kind of knowledge.
Everyone is desirious for the development of his or her hfe
then what is this spiritual development > It is an all increase
of virtues in one’s own ife and to have them manyfold,
restraint and labour on one's own part are essential.
There is no aecomplishment of spiritual power without
perceptible conduct.  After all there wall not be speed 1

spiritnal development without the improvement in one's
own thoughts
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There 1s one fme maxim 1n Jainism néeessary to be
followed. by every soul who is keen of having peace and
happiness sad that 15, “ MAITTI ME SAVVE BHU.
ESHU VERAM MAJJA NE KENNAIE" that s to
love and to keep friendship with all, enmty with nobody
m other words love all hate none. In a compendiousform
1t can be.smd, “Jamnism spart from being itself a living
religion today itis m itself a hfe’s code.” “Jaimism has
while.dealing with all the subjects in a masterly way shown
us the best socialism, Janism has no better ideals than
Truth, Non-violence and renunciation (SATYA, AHIMSA
and TYAGA), hence nobody can deny the perfect and
seienbific accuracy of Jan ideals which are without any
doubt the best and if followed’sn our daxly Infe one is sure

to be easy and thereby become the possessor of real contens
tedness.”

Terapanth, Its Origin and Reasoning.

“Whenever Dharma decays and when that which 1s
not Dharma prevails, [ mamifest into myself, For the pro-
tection of the good, for the destruction of the evil, for the firm
establishment of the national nghteonsness, I am born again
and agamn”  So says—~‘Bhagavad-Gata’=and never was any

prophesy conclusively vindicated than this, by the appearence
of Sant’ Bhickhanjee.

The fact that there existed at the txme many asoehc
orders which had origmated from the mperfect understand-
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mg of Jain scriptares and Jain philosophy, really they had
all become victims of lithargy and were unable to observe
the principles correctly. The result of this, the ignorant
majses, seeing the 1nertness, stopped revering the sadhus and
started loosing faith m rehigron, not only that but they begen
to forget the essence of real Dharma. Unless a saviour
was born for the purpose of re-establishing the faith of the
people in the true religion there wes danger of Dharma
being completely ignored Thus 1t was that Bhickhanjee
was born

Being himself a staunch follower of Truth and having
full faith in the Jain doctrine, he after imtiating ranged
himself in the ascetic Order known as “STHANAKWASI”
which wes a prominent one at the time, began to learn and
understand the Jaina seriplures mn 1ts true form 1n order to
find out the true canse of irreligion among the people of
those days Swamy Bhickhanjee being a saint of metile
destined to cut a figure achicved mastery over the hno-
wledge of the Jamn Sutras and various other commentaries
which contaned the most meticulons and mcroscopic
examination of the phenomina of matter and spint; evil and
good, duality and oneness with a power of analysis and
introspection, uthsing his passionless thoughts and his
unparallel wisdom He found to his iitter surprise the real
cause of loss of faith m rehgion of the people to be the lithargy
and easygomngness among the ascetic orders. Sadhus
never adhered to the principles of the Jain scriptures.
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They used to preach one thing and practised another. As a
doctor, Swamijee felt the pulse of the order to which he
belonged and 1n order to eradicate the neglect of rehgious
observances on the part of sadhus entreated Swamy Rugh-
nathjee the then head of that order to overhaul the whole
system of the institation and to make 1t mundified, healthy
and praiseworthy and pulled his weight. But, due to the
complete entanglement of Swemy Rughnathjee 1nto the
cotls of easygoingness, nothing was done. Thus Swamijee,
in order to bring to the people of the world the Tiue
Jamnism and to champion the cause of Truth and Non-
violence among the people, one day washed hands off that
order and 1mtiated himself de nouveau according to the
Jan tenets. As example 15 always better than precept,
and 10 order to fulfl his mission, Swamijee practised the
principles m 1ts strictest semse and started acquainting
himself with other faiths by exammng and studymg
them mimutely. ’

Swamijee started preaching the doctrine of Truth
and Non-violence and began removing the ignorance of the
people by putting before them the true principles of
Jamsm as they were m the scriptures, Oneday it so
happened that a local poet, seeing about thirteen followers
of Swamijee gathered in a conference, shouted as a nomen. '
clator the name “TERAPANTH” takmg into cons-
deration the oumber thirteen. When Swamijee came to
know of this, seeing nothing of importance in numerary,
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he proclaimed with joy, “Oh, Lord Mshavira, it 1s Thy
Path, | being only 1ts follower * In this way the Order of
Swamijee rather of the Lord Himself, was baphised as
“TERAPANTH.” The choice of the word Terapanth
tself emphasises the truth that Dherma was to be under.
stood not as a set of dogmas but 25 a way of life for all
those who come under its shade Good deeds need no
show. Desciples and followers began to imcrease and
numbers angmented according to 1ts own nnique momentum,
Hence, the emminent Terapanth of today comprising of
hundreds of ascetics has spread thronghout the length and
breadth of the country. It 15 nothmg but the enormous
shape of 1ts infancy. Its exordium took place at Rajnagar
a town in Rajasthan, its seeds were sown at Bagdi a
village in Rajasthan and it came before the world in 1ts
infant stage from the village of Kelwa in Rajasthan on the
full moon day of the Hindu month Ashada of the Vikram
Samvat 1817, with a ray of new hope and hght,

Swamyee correctly decoded the difficult and com-
phcated words of the scriptures written 1n Ardha Maghdhi
in simple language which contain nothing contradictory to
the tenets of Jainism for the common people to understand
what 18 true Jamism and realise. the importance of
practising nighteousness or true Dharma m the comrect
manner instead of ignoring 1t. As a prudent saint,; Swa-
miee reasoned that chanty and _compassion are only
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spiritualistic, when they are non—violent by nature and are
void of Raga and Dwesha (passion and enmity), otherwise
all charity and compassion are social. Jaimsm belheves nto
the worship of “the qualities of Atma, hence ut stresses
much more on the worship of GNAN, DARSHAN,
CHARITRYA and TAPA, that is Knowledge, Belief,
Conduct arid austerity which are the quahties of Atma
As Terapanth stands for spirituality, and propagates that
cult among the masses for their happiness, 1t does not
according to real Jamism beheve in 1dol worship as there
18 nothing spiritual in 1t After all what 1s an 1dol ? It 1s
nothing but an imagnary form carved out of stone or marble
or metal and which 15 a senseless object having no quelities of
Atma as stated above. Thus Terapanth takes an idol to be
an idol in every sense of the word but not identical to that
of the Lord, The Preceptor or that of theé Lberated soul.
Ofcourse Terapanth contends, an idol can be considered
as an imstrument of spintual FLATUS for which it ‘has
least objection, for there are many instances m the Jam
cannon that many souls have through the medwm of
different objects liberated themselves from the worldly
bondage but nowhere it is mentioned to worship or rather
beheve those objects as sentient possessing the qualities of
Atma for the liberation of one’s soul. One can very well
understand this fact from UTTRADHAYAN SUTRA
(one ‘of the Jain cennon) whete in is narrated why
“KEVALGNAN" - -~ the perfect and' the highest
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money-grabbers, destroying the happiness of many fellow
beings in order to amass riches for themselves

Ahimsa as Swamijee showed means “not to kill”, It
does not mean “save from death” No power on earth can
save all the fishes, animals and 1nsects from devouring each
other. One cannot change the natural law of big fish eating
smaller ones or cat killmg mice But one can save one’s
soul by not killing or harming others.

By giving up eating of the sweet fruits, we have
brought a kind of control on our sense of taste, and which
will nodoubt help us to be released from the bondage of the
sense of taste, but 1t will not benefit the sweet fruits in eny
way. Those sweet fruits will be eaten and enjoyed by some
others with which we have no concern, but we have
advanced a step onward 1 selfcontrol by curbing the desire
of eating away the sweet fruits By refraining from killing
we save our souls from sinning, but we cannot stop by it the
every day slaughter of animals. But by advancing the cult
of ‘not to kill', the slaughter of ammals will be lessened
automatically On the other hand the principle of ‘saving the
avimals’ will surely need money, power and coersion, which
will ultimately end as I have already seid in Himsa or
kallmg Thus the 1gnorance of the real meaning of Ahimsa
as not to kill has resulted 1n self-deception among the
votaries of Ahimsa As for lay people the teaching of
Lord Mahavira seems to be quite appropriate. He says-
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“Reframn thyself from sms, do mot sm thyself nor get it
committed by others, do not consider it good of the one
who commut sins, the one who encourages others to commit
sins or the bad achions 1s actuslly the sinner himself, 1n
thus is the Moksha or the ultimate bliss.” o

+  Whth this gospel of Truth and Non-violence as
proclaimed by the Ommscient Lord Mahavira ever
thenished in his heart, Swamijee moved from place to place
as a reformer and he being himself a strict disciphinanian, and
never spanng in 1ts pursuit, started eradicating the bone
of contention among the sadhus, usage of making desciples
ina manaer one hkes and the ineriness of the ascetics
Swamijee was very peacsful at heart and was never n white
heat but was equally or even more pungent for lithargy n
discipline and for non-observance of ascetic prmciples. A
maistro in logic and of the knowledge of the Jan Sutras,
Swamijes was able to soften a stony hearted by thouroughly
convincing him and by driving oat from lus mind any type
of increduality with patience, mercy and tolerance To the
most invidious, he was patient and clement Nodoubt
Swamijee as a promotor of Truth had to pass through hot
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waters, but he took the bull by the horns Those hmdrances
never threw cold water on his zea! but made hm remam '
propulsive 1n his mission to SUSTINERE veraciously the
cause of Truth and non—violence expounded by Lord
Mahavira. Swamijee had a robust faith in the ultimate
victory of truth, There was to his mind no halfway
between Truth and Non-violence and between untruth
and violence. Swamy Bhickhanjee as a warnor of Truth,
was not afraid of oppositon which he rather held, as
blessed for the one who is moving for the nght cause.
Opposition had no terror for him. It was just friendly to him
as regarded by the great sawmts.of India.;Hindrance is
at any time blessed for a saint who has dedicated his hie
for the cause of Truth and Non.violence. Impediment 1s
not only friendly, is the truest of friends, it. helps us against
ourselves, 1t ever gives us new changes, new hopes. It is
like sleep, a good. restorer. Thus Swamee regarded
opposition as & harbinger of wictory and as putting the lest
seal of approval upon the cause for which he lived his
qsamﬂy liz:. .o

As per the laid down maxim, “where there is’ good,
there 15 ewil, where there 15 Truth, there 15 oppositicn”. In
this way Terapanth had also many impediments in 1ts
progress and due to antagonism, it has even today many
non-conformusts say, ““Terapanth has no charity or kindness
and preaches to the people not to perform ‘activities pertain-
mng to charity or kindness, and that Terapanth observes
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Lord Mahawira'the Absolute to have erved * This is nothing
but a concrete example of 1gnorance and a type of hollow
propaganda, Terapanth believes as it has always believed
that there wall ever be in the world two types of activities
for one to perform. One spiritnal and the other somial. Those
activibies which are pertaining to Self and which are void
of Raga and Dwesha are for fina] emancipation while rest
of the activities are social and which are required to be
performed by an individual for one’s own mundane existence.
One has to live in society and if an individual under one
pretext or the other fails to perform one’s social obhigations
taking to have nothing of spirituality in them, will not only
be failing 10 morally towards society but will not be well
spoken off 1n 1t, As ascetics have nothing to do with worldly
affairs, Terapanth ascetics only show, by their preaching
the correct way to secure final emancipation from the pains
and sorrows of the world. Terapanth never bats anyone
from what he or she 15 doimg, but in order to wipe away the
seeds of ignorance from the masses, shows the Truth, what
1 spiritual and what 15 social And if the ascetic pieachers
of Terapanth try to muddle i the everyday social affairs
of common people, or try to commit activities for their own
name sake, as well those common people fall short in perfor-
ming their sacial, and human obligations, I would not hes)-
tate a moment to say with emphasis that from that day they
would be ceased-from being termed as the true followers of
Lord Mahavira but will ke considered worst than murderers
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apart from celebrating the above festivals, observes three
more functions every year. All these three functionsare

termed, “PAT MAHOTSAVA, CHARAM MAHOT-
SAVA and MARYADA MAHOTSAVA.” Each one

has its own importance
Pat Mahotsava

This function 15 celebrated to mark the day on which
the living acharaya was taken in as the head of the Order
Like other functions the date of this function 1s not fixed
The day oncbvhich the acharaya takes charge of the Order,
automatically becomes 1ts date. Every year on this. day,
acharaya retrospects the work done in the last year and
gves outlines of his future programme. Other sadhus and
sadhvis pay their homage to him.

Charam Mahotsava

, This function is 1n comemoration of Swamy Bhuc-
I:ban]ee. the first acharaya of this Order. Death of saints
turn out much more valusble than their existence, as lile
is like a research field while death 15 1ts' fulfilment. The
Nectar of experiences acqmred during their span of life
comes to the people of the world as everlasting message
under the slmpe of death. For this reason we say “High-
souled people go on existing even ‘alter death” Swamy
Bluckhan]ee gave to hus followers the Nectar of s
experiences in,the shape of hus lhst immortal messages, On
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this day all the followers including even the living acharaya
sing 10 his praise and affirm their faith in hum.

Maryada Mahotsava.

This function takes place 1 the first half of the
Hindu month MAHA. It is also known as Magha Mahot-
sava, It1s the day (two hundred years back) on which
the historical constitution of the Order was completed
This function is attended by most of the desciples of this
Otrder at any place fixed by the acharaya, where they all
meet together and @ive an account of their year's work
and take the new programme fixed for them by the acharaya
for the coming year. Not only ths all the 'desciples are
required to submit to the head of the ordera complete diary
in which is recorded the names of those people who have
interviewed them and account of important events that
might have taken place during the year; information
regarding cloth, papers, medicine etc sohaited during therr
wandering and the names of the house holders from whom
solicited; also detailed information of the route they have
takenas well as the distance from one place to another
and so on. In brief all the desciples are suppose to submut
to the acharsya a detailed report of their day to day activity
during the year of wandenng.

On this day acharaya fixes different places for
different desciples regarding their movement and their
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of Swamy -Bhi‘ckhan)ee has made 1mpression on the history
of world thought.

My Impression of Terapanth and Its First
Acharaya Swamy Bhickhanjee

Terapanth rather Jaimsm 1tself as so many people have
said m terms of enhicism, and as | repeat m terms of
justification and praise, 15 & great golden umbrella which
shelters many forms of thought, many practices and many,
approaches to that hnal emancipation the Jains call it,
*“MOKSHA OR NIRVAN * Swamijee tread the path
expounded by Lord Mahavira, but his glory 15 characteristic
10 that he effected a synthesis, a harmonious adaptation of
the doctrine of Lord Mahavira not dnlfting an inch away
from Truth. and madg it possible for people with different
equipments, with different heredities and different ideas to
follow their own philosophy; but, at the same time, to
aspire beyond that indiwdual philosophy to that supreme
revelation 1 which the individual soul becomes capable to.
reach Moksha; and 1s not differentiated from those
interposed obstructions. Terapanth believes in the umty of
all rehigions because of its vision of oneness n everything.,
It 15 because the soul 15 ope, 1t may assuyme different forms
and the wise will sce one soul undera vanety of forms.
The need of the moment 15 not one religion, but mutual
respect and tolerance of devotees of different religions. We
want to reach’ not the dead level but unity m diversity.
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yourself, that is to say, he'feels joy and sorrow as you do.”
An unsophisticated and enlightened mind must remember
this truth and refrain from killing or causing the death of
any'being  Also remember Lord Mahavira’s great maxim,
“MITTI ME SAVVA BHUESHU, VERAM-MAJJA
NE KENNAIE" that 1s to say .to keep friendship with
all, enmity with nobody 1n other words love all hate nome.
Here I would ke to put for the 1nformation of the readers

what Lord Mahavira said while showing the primal secret
of kindness. He said,’

“si gusdt By werfy & g &

“He whom you wish to kill, is no other than your-
gelf”—~this 18 the primal secret of kindness. The cne who
18 killed loses Ius life, but the killer living in flesh and
blood gets in return degradation of his own soul. Kinduess
can Dever turn out to be agile so long this fact 15 not well
digested by the people. The killer wll only refram from
killing when he fully understand and visualize his own loss
in kalling the living creatutes otherwise not In tHe above
words of monothetsm Lord Mahavira has explained phis
esseénce. In the philosophy of dualism the killer and the
killed cen never be treated as of one 1dentity, but in reality
the dead 1s he who 15 killing, hence both the killer and the
killed can be termed as equal or of the same identity.

. Jains treat 1gnorance as the root of all diseases, Luat
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is wind, insatiable greed 15 phlegm, choler 15 bile and when
these three inflame the soul a state of general paralysis
comes into being. These follow with many discases like
ringworm of selfishness, itch of jealousy, swollen goitre of
elation and despondency. phthisis of emvy seeng another’s
happness, leprosy of vice and perversily of soul, exc-
ruciating rheumatism of egoism, guinea worm of hypoensy
deceit, vanity, and pride, dropsy of greed, fever of cove-
tousness These are the diseases suffered by all but only
few recognize them These diseases thrive on the indi.
gestible food of sensual objects These diseases can be
cured by prophylasis of clever physicians, I donot say of
those physicians as Voltaire have wntten, “Who pour
drugs of which they know little, to cure discases of which
they know less, into human beings of whom they Lnow
nothing.” What | mean, is, of a holy Guru ecting like a
physician who can chalk out the right treatment and admi-
nister the correct drug as prescribed by that great physician
Sarvagna Mahavira and that the sufferer should have
faith 10 His prescription. Abstention from worldly objects
is the regimen, devotion to spmtuality the revivifying drug
and 2 mind full of faith its chariot. Slowly ‘the mind 'heals
of its diseases, soul grows stronger 1 detachment and good
thoughts, appetite grows day by day more enthusiastic
and the weakness of material desire disappears. Then

when a human bathes m the pellucid rivulet of knowledge,
hi¢ heart 15 Elled with full of faith in Him.
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uncarved.” The statuets are so beautifully carved that one
usually mistake them to be of flesh and blood The celings
are also carved with dancing demsels and musicians 1 so
mce 2 manner and 1n such a perfect style and harmony that
looking at them one atonce finds humself or herself in a land
of dreams. Figures of birds, animals and flowers are also
beautifully carved at many places. Its beauty as cntics
of the art say 1n many respects 1seven better than the
famous Taj of Agra. The variety is indeed infinite, But,
“from all these emanates a great joy in the surpassing
radiance of the face of men and women, in the strength and
grace of amimals and the loveless and punty of birds and
flowers and woven in this fabric of material beauty one
percieves the ordered pettern of the spiritual realities of
the umverse. [t is this perfect combination of material and
spiritual energy which marks the great epics of arf.”

A charactenstic naturalness and simplicity of exp-
ression, a profound religious and spiritual appesl, a great
sense of restraint and refinement show a highly developed
cultural taste and aesthetic enjoyment on the part of those
who produced such marvellous pieces of art  Thus' m the
sphere of art also the Jains have secured a worthy place.
The Jain artists concerved like giants and finished hke
jewellers Being devotedly attached to religion they have
built many temples and monuments the style of which even

today commands the applanse ‘of ‘the best archstectural
cnitics of the world.
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poets. More the institution wants 1ts literary actvities to
serve as a mirror reflecting the teachings, thoughts and ideals
of Lord Mahavira and 1n whose predching lies’ every-
body's salvation Whth this instinct ever buming mn thexr
hearts, Acharaya Tulsi has now embarked on a bhegirath
task of translating the Jan scnptures in Hind: language
from Ardha Maghdh: the language of the canon; at the
same tune compiling a complete Ardha Maghdhi-Hmnd:
vocabulary with Sanskrit background. Acharaya Tuls
intends to complete this herculian task within quinquennum
1956~61, and when completed 1t will not only be a great
contnbution by Acharaya Tuls: to the Jain lterature, but
will be a rare jewel 1n the crown of the literatures of the
world. Nodoubt art cccupres it rightful place and useful
too practically in all the activities of sadhus and sadhvis
but a thorough acquaintance of these things of art amd
literature can only be obtained by coming 1o close contact
with the monks and nuns of this order better known as
Terapanth, the path of Lord Mahavira,



CHAPTER X

Acharaya Tulsl, Ninth and the present head
of Terapanth Author's impression of him
and what he found in him. Glimpses of

his latest movement “Anuvrat Sangh"” for
the moral upliftment of the Individuals.

1 happened to meet Acharaya Tulsi in Sardarshaher,
a wealthy town in Bikaner division of Rajasthan. He was
seated in a big pandal with a polished floor of a large
bulding belonging to a staunch devotee of the Terapanth
sect, better known as ‘Ghadheyajee’. It was dusk and
when the sun was fast setting Acharaya shree was changing
His “Uttarya Vastra” attended by one of His young
desciple; I saw before me en average sized man who must
have tumed forty; a placid forchead, bright joyous and
reposcful eyes radiating with the light of pure selfless love,
brotherhood and friendhoess. There appeared no facti-
tiality, no effort to impress or awe, no vehement desire ‘for
applause ot worship.

He appeared to me punchilious and full of rich
humanity and in bim was evident a perennial How of
{riendhiness towards all the creatares of this universe,
Whatever doubts ] had in my mind regarding Jain monk's
thirteen vows as to how they abide by them in these times
and how they are able to cleave to them even when they
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move on foot from place to place throughout the length and
breadth of onr country, melted away like the heavy mist at
the touch of the nsing sun, | am certain the doubts and
difficulties of whatever nature of one and all could meet
the same fate at the touch of His feet.

In Him [ saw at my humble salutation a lovable
friend, companion and guide, 2 man who could hft me
and all from this worldly pit, full of sins, miseries and
tortures o[ Ife. To speak the truth, a faultléss flamen,
every inch'a saint and a perfect saviour of the huran soul.

[ heard the prayers held m the moon-ht night and
the Acharaya’s sweet, pleasing mellodions voice penetrated
through my heart and [ am sure through the hearts of .all
the listeners who sat 1 utter pm-drop silence.

Next morning when I agun visited Him, 1 saw before
me a resplendent figire, serene and noble, this time seated
on apew in a quiet room on the third stage of a Jarge
building belonging to another devotee known as ‘Gothjee’
and with whom I wes a guest. I felt in His benign
presenice a warm shivering of joy and happiness. He 1s the
magic of personality, no power of learning nor the awe, of
surroundmg objects or circumstances. He 1s the durect
appioach of love, humamity and goodness

It was a pleasant sllght to see Him seated on a“pulpit
in a big pandal surrounded by His followers — — — Sadhus,
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sadhsis, shravakas and shrasikas, better known as ‘Chatar
vidh Sangh’ for delivering His usual everyday unrhetoneal
sermon.  He speaks quietly almost comersationally and
reminds Hs listeners of a faith they had quite forgotten —
~ a faith that puts power in the soul, sweeps away fear and
self doubt and enables the believer to triumph over any
odds; at the same hme His words gne to the audience
the eternal joy which they might not have receised from
any where else; His sermons are not mere words: they're
power —distilled power which have such 2 magic spell that
they instill the hearts of the hsteners with the spirit of
revolt sgainst their'enemies vizou,ese irrchgiousness, exploi-
tations, violence) corruption and disturbances that hang
loose on all sides. This proves that rehgious guidance
stimulates the flow of healing faith hithereto shakened in
the ultimate power and nghtiousness of soul.

The ‘PARAKHDA’ (audicnee) scem set as prefty
2s a picture and the whole pandal scemed to be decoratis cly
dotted by many of the pursy shravakss 1a thesr nice white
spotless kurtas with guy multicoloured tarbens, shravikes
clad in deep rod and blue clothes in quaint designs but
observing ‘Purdeh’, though with few exceptions seen 1n
younger generahion, gave an exhibition of old orthodoxy,
sadhus and sadhvis in their usual white clothes, their bare
heads shimuog bnght hike tropical sun, completely to be
wrapped up 1n and to be on the qui vive for the protection
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in toto of thewr principle vows wiz ... .., Alimsa (Non~
vmlence) Satya (T ruth) Asteya (Non-stealing) Brahama-
charaya (Non-waste in thonght, word and deed) and
Apangraha (Non-possessions), Their mouths covered
with a small piece of white cloth folded in eight folds
known as ‘Muhupatty’ lest they might not fail observe
Alimsa even while talking

Each and everyone heard Acharaya Tulsi with great
attention, Seeing that pattern of appearences one begms to
think it to be analogous to that of two thousand five hun-
dred years ago during the days of the great Tirthankar
Mahavira or His immediate successor. His were the time~
honoured words, heard a thousand times before, yet this
young samnt said them differently. Listeners left the pandal
that morning feeling uplifted, strengthened, ready to tackle
their problems a new.

One more thing I noticed, a mention, of which 1
neccesary here that the people went to meet Him, went
vaith their heads down, when they came out they did "so
with their heads up full of joy and happiness end with o'
fim desire in their heart of hearts to do something for
the suffering and necessitious humanity, Virtually ths
proves the greatness of really a great soul,

The most praiseworthy thing I saw was' that of
sadhus and sadhvis young and old numbering about six
hundred sixty obeying His commands smilingly without
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the slightest grumble or murmur and pray to their Gurudev
with nnstinted love and admiration, at the same time in
doing g0, they think m Him, to be the proper man, who
could safely land their boats to salvation out of the ocean
of life Infact a ranty to befound 1n & religions scct m
this era of ours. 1, for one believe this 1s attributed mar-
nly to the farsightedness of Swahy Bhickhanjee, the
founder of this reform mde of Jamism better known as
“Terapanth’ meaning oh | Lord Mahawira, 1t is Thy path,
I am only acting as Thy messenger to bring: to the
knowledge of the masses what is true Jainism: and all the
sadhus and sadhvis of this sect are those who strictly
adhere to the fundamental thirteen vows mn its true _sense.
Redlly mamnet who chalked out a strict code of dxs,clplme
and put j mto practice though among a very small number
at that tume, thmkmg that disciphine 15 to disorder what
bulwarks and embankments are to storms and floods, and
rather made more effective_by, His successors esther by
modifymg or adding new rules and regulations to suit the
tmes (though no change made 1n the principles laid down
by Lord Mahavira) so that perfect disciphne, umty and
harmony may prevail for ever among the members of the
instatation thus vindieating the true tenets of Jammism

Acharaya Shree 15 absolutely rational and mvites the
most thorough scrutiny of His 1deas and practices. He s
an 1mage of affability and understanding  His eyes literally
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seem to be fountains flowing with the milk of humen
kindness, His manner, voice and gesture are poetic,
conversationalistic and above all unparallel. His personality
15 rich in 1ts astral and emotional value, Such is His
magnetic power of attraction that wherever He goes either
to a squalor or to a palace He takes the centre to the
circumference. This 1s true even He goes only a few yards
to give darshan either to tapasvis or invalids

Acharaya Tulsi made radical study of the changed
era. Hus heart bled at the sxght of the raging flood of
materialism and the travesty of religion: and after too much
of rurmnation, 1n order to meet the collocation as such He
propagated a scheme for the moral upliftment of human
beings from abasement which m later stage crystallized =s
*‘Anuvrata Sangh' a perfect desideratum. ‘First of all He
blew the conch of awakening amudst His followers. called
many conferences and inspired men and wonien, young and

old, with these new 1deals of moral uphiftment so that they
might rich the HOI POLLOL

This movement 15 not at all a secterian one por it
espouses any perticular cause ~ political or otherwise — save
the object of providing a medium to promote the ideals of
Truth and Ahimsa-espousing the cause of world peace and
world brotherhaod. To make it more clear, | should say,
a potent endeavour to retrieve the human soul no matter of
what caste and creed from retrogression,, The quintessence
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of this epoch-making revolution which 1s free from the rays
of Rights and-Destruction, inculcates m every individual a
farth in the spirit and morality in & non-communal atmos-
phere, will surely infuse moral ideals in the masses. It is
also a laid down fact, once the 1ndividuals are 1mproved,
societies which are composed of individuals will automatic-
ally be improved, and once this comage come mto currency
there would again be the birth of the happy Bharata of the
golden penod.

In spite of His bemng the acharaya and supreme head
of the sect, He belongs to all, and over and above that, He
mamtains the fow of thonght of umversal uphft, The
principles He propounds and preaches are such that can
easily be followed by each and every individual. It1sin
this way a layman can lead a peacefnl vistuous life while
striving for the attainment of ‘Moksha’, one’s ultimate goal.

It is in His presence that each and everyone gets so
much joy and happiness of the soul, peace and tranquikty
of the mind, that nobody likes to take leave of Him. It 1s
in His presence that one is enconraged to feel exther he or
she living altogether in a different domain.

As for me, I saw in Him a rare soul, a blend of a poet,
prophet and lover of mankind Heis the kind of man
that the world desires and needs most today. A veritable
rare gem of the desert really destined to be the unique one
of the world at large.
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trumpeting, here were decent godless ,creatures, there only
mpnument the asphalt road and thousand lost golf balls.”
Fundamental education should be made to youths, adults
and [ say to all of us maimly based on the twin principles
of Truth and Love Only then shall we have a human
society whose outer order will be the spontaneous expression
of intemal peace. To build that peace in the minds of men
shonld be our importent task. In doing so we must make 1t
a potnt to see that we regenerate and not degenerale human
cmlmtmn and culture and everythmg else connected with
them ,This can only be achieved 1f one becomes either
lumself or herself prmarily beaunful within, Now the
question comes, how shall we be able to know ourselves ?
By reflection ? Never, but a5 Gaeth, says, .Only, through
action, strive to do thy duty, then shalt thou know what 13
in thee.”

It is iri Acharaya Tulsi we find that enhightened per-
sonality today who can miake us beautiful within. * He is
today from His supreme experience pointing to all of usa
way of inner illumination through the channels of Anuvrati
movement Then, oh! uneasy people, it will be for us to
follow this light and become pilgrims on the road to ever-
lasting peace and happiness.



CHAPTER XII

Youth and Religion Purpose and Meaning of
Religion Jain Faith and Philosophy
to a Modern Youth.

Today the youth has been accused of dnfting away
from spurituahty rather not believing mn religion and has
mbibed much more of physical matters. I being a member
to that order being accused went deep in the subject and
after long discourses with the younger generation to con-
vinee myself as to the correctness of the accusation, | found
to my utter surprise, the accusation to be farther away from
truth 10 many respects.

To a youth, a true rehgion, 1s then » rebigion when 1t
works for the elevation of the soul. Like a golden threzd
it should serve a dual purpose, one to drag out the people
fallen under the clutches of worldly pleasures and secondly
to hold people from falling pray to the attraction of physi-
cal passions The Jain religion 15 1 itsell a code of hfe.
It has described all the subjects in a perfect manner and 1t
is the Jam religion that has gien us the best sociahism.
In comparision to all the fasths of the world the Jain faith
has & very important place, nghtly speaking Jamism has a
secured place in the treasure honse of hiving religions. *Its
principles have given a very high impression to one and
all. It nghtly shows an illumined pathway to peace and
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happiness. Religion 1 the vision of something which
stands beyond, behind and within the passing flux of imme-
diate things, something which 15 real, and yet waiting to
be realized; something which 1s a remote possibulity, and
yet the greatest of present facts, something that gives
meamng to all that passes, and yet alludes apprehension,
something whose possession 15 the final good, and yet 15
beyond all reach; something which is the ultimate ideal, and
that which requires no guest

Lord Mahavira has said while explaining the meaning
of true religion :
ar i wTegheE,
aféar & @&
T fy d et
W S S
“Religion 15 auspictous”, but which ? Jam, Vedic or
any other ? No, Lord Mahavira said, “True religion has
nothing to do with different sects, rightly speaking religion
is a short name of AHIMSA (Non-Violence), SANYAM
(Self~Restraint) and TAPA (Austerity).” *“The one n
whom these three are born, is nodoubt a superman and to
whom even Gods will bow their heads™.

The youth believes in true Jainism which is the heri-
tage of the great faiths 1t has stood for and the magmificient,
characters it has produced, are the noblest parts of our
tradition. But the youth 1s not too much impressed by
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numbers, it is quality that counts end not size but 1itality
matters. We need more true saints and more men who
will stand out from our sccularized culture, challenge it
by what they are and nse above 1ts miscrable racial secta-
rian bioges, and transform it untill the brotherhood of
men becomes a fact.

Attending saints is a decorous procedure, 1t is good
for one’s local reputation, st can be on inherited femly
habut or a deliberate bid for public esteem. Such a respec-
tibility can become one of genmne religion’s most deadly
canmies, as though innoculated with outward observance,
one become ymmune to the res] menning of religious farth,

Today going to sunts have become so popular, saints
have become so accomodating and easy-going in their
requirements, so indistingmshable from the general average
of secular life, that olmost any one [cels ot home there,
Going to saints can become a rather costless way of being
locally reputable

Genumne religion, howeser, is a scrious matter. It
calls [or character which 1s above the average and far ahead
of the time At its best 1t brings with it, ‘that mognificient
wterior illumination,’ and it 1ssucs in an outlook that takes
the whole world in and demaads sacnficial personal and
socia] service. Attending the saints should mean the serious
search for that. Sclf-opinionated, intolerant folk, who go
to saints only to have their prejudices confirmed,
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This may seem a harsh description but there 1s ample
ground for 1t. Religion, from whose imsights and imspira.
tions have come the noblest souls of the race, can also
produce hittle minded dogmatists, fanatics, bitter about
sectarian peculanties, bigots who go up to the monastries
to thank saints that they are not as other men are.

One of the world’s tragadies today 1s the rehgon,
which ought to unite us in brotherhood, so often divides us
wmto mutually, intolerant camps. Great religion produces
great souls whose goodwill overpasses all barriers of race,
sect and nation, but small religion can produce such narrow-
minded zealots with such embittered prejudices, that one
watching the consequences, must say, ‘Religion 15 a denger-
ous drug, unless it 1s wisely admimstered °,

Daverse convictions i the realm of rehgion are mewit-
able but they can be maimtamed with chanty and goodwill.
Here we are 1n a desperate generation, facing an enemy
whose philosophy of life is based on mateniahstic atheism,
with a major part of the world population in its gnp The
need for great religion 1s eritical, for faith is one’s own soul
and m the dignity of man, for faith 1 the possibility ‘of
human bratherhood and for goodwall, honouring no racal or
sectarian barmers, which will

"S‘mite the les
that vex the growning earth "
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We need people going to saints, mereasing multitudes
of them, who will find m their preachings conformation ‘of
such central convictions of great religion, and, as always has
been the case, the chief obstruction to the fulfilment of
that 'need 15 not irreligion, but petty, prejudicial, fanatical
bigoted rehgious feelings We need more men gomg to
true saints the resnlt of whose worship 15 not simply peace
of mind but an awakened social conscience. It is not that
the youth is against rehgion but against the behaviour of
those religious minded people who inspite of matunity of age
and advancement in experience still adhere to selfishness
and hypocracy under the pretext of religion rather hypo.
crites domg dewil’s drudgery 1 religion’s lvery. Youth
of modern age totally disapproves this. He 1s agamat false
pomp, myths, dogmas and pharisaicalness. Today what we
need 1 rehigion 1s not new light, but new sight, not new
paths, but new strength to walk in the old ones, not new
duties but new strength fromon high to fulfil those that are
plain before vs. . 1

Nodoubt ignorance still lures among youths aed it 1
in the interest of the people of age to know that within
them lies the cause of whatever enters 1n the hfe of
the younger generation. The young intellectual who takes
his cue from elders has learat from them just' enough to
despise what comes from the past Religion i ignorance
is to him a mlly mumbo~jumbo and the intellectual life of
those days 2 record of superstitions and extortronate
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priest—craft. But the mind canbot feed on distrust and
contempt alone;, elders have not given him anything posi-
tive to fill the void elders have thus thoughtlessly created.
This is his.maledy, We will have to set our house in
order ourselves. It is not possible for him to get much
enhghtenment from the West, as west itself seem to
be 1 a state of ideological flux or rather m the grip
of a tremendous nervous straim, is not in a position to
guide any one to mental balance Hence to come into the
full reslisation of their own awakened interior powens
is to be able to condition their life 1n exact accord with
what'they could have 1t ; and 1t should be the duty of those
experienced people to bend the youth more towards spirit-
uality by peaceful methods instead of accusing them.
Remember, my friends, great majonity of 1gnorant people
live their little lives by virtue of the fact that they do not
realize the larger hfe to which they are heirs, They have
not yet reached the knowledge of the real identity of their
true selves. * The blame does not lie with the elders only
the tmversities for instance are also responsible. Whatever
their achievements in the purely intellectual field, they have
failed us on what might be called the cultural front. There
has been no, effort,' so far as I am aware to innitiate a
movement of thought. to evolve an ideology, to work for the
shaping of a culture, a rehgmn on the lines chanted to us
by that Sarvagna Lord Mahavira an all embracmg one and
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which shall conserve all that is best in the old, assimilate
all that is good in the new and present a frame.work within
which the soul of a nation, anchored firmly to its spiritual
moorings, shall find the fulest opportunity for self expan-
sion. This 1s their obligation to soctety.

Simply reading books, getting certain passages by heart
and learning languages is not education in its proper sense
but a few steps onward towards it. This sort of educa-
tion converts into fanaticism, Nay l-real education calls
forth the inner power from the man. It flings open the
closed gates of new ideas and energies and thus make one a
suitable instrument for revesling the excellences of harmony,
purity, freedom, toleration and a sense for the services of
humanity. From this education flow the currents of nven.
bive genius and new ideas and thoughts. A man of this
sort of intuitional education paints humen life and society
in the coloured beauty of the Divinity thus becoming a
source of constant inspiration and harmony to the world so
fong he lives in flesh and blood.

If such a right fasth once enterin our lives, we in
this busy work—a-day world of ours will be able to change
impotence to power, weakvess and suffering for strength
and happiness, pain and unrest for joy and peace. 'We must
build our lives from within and we autamstically attract
from without, More spiritualized are the thoughts more
subtle and powerful they become mm their workings,



154

Knowing ofthe inner self 15 the secret of all success. Once
you have known it you are sure to realize undrcamed of
powers and come in possestion of unknown happiness. It is
a fact that soul life relates us to the spirituality and- the
physical life relates us to the material universe round
about us.

Physical being can be termed as husk and spintual as
comn  When the full corn 1n the ear 15 reached, there is no
further use of husk. Hence all the physical relations will

be of no use when that stage of spiritnahsm is reached,
o'

Lufe continues though the form may be changed.
Life 15 the eternal prnciple and always continues though
the form of the agency through which it.manifests be
changed. Surely, once the individual has dropped, has
gone out of the physical body, 1t commences again in some
other'fotm, for life 15 a continuous evolution, step by step
and no more evolves m this process of birth, death and
rebirth no sooner 1t reaches that last sphere of spintualism.

In the modern world, the menistic ways of hving and
thinking have become so to sdy the univérsal fashion of the
day. This manistic philosophy of life is not a'recent inven-
tion, but there aremany versions of it in the east as well
as in'the west. Thus sort of philosophy is the very instinct
of the ammal Iife. It eolves 1n degrees with the gradual
evolution of hfe and finds its full-ﬂedged developement
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only 1n the human beings  The man acts according i.o the
princaples of 1t and this is justified by the fact that he is, by
natare, a greganous anmal. In this monistic philosophy
of ife the gulf between the individual and the absolute
remans the same. By, the time it enlarges to such an extent
that 1t becomes impossible to throw bndge over that
gulf which threatens the very soul so ardently desiring f?r
a pilgrimege to 1ts Highest lfe  The eastern thought in
order to leave a brdge, mended this momstic philosophy
in nght eamest while discovering the solution for that in
spintuality. ln this philosophy is the divine uplift of the
soul however fallen 1t mght be. It gives the soul an
opportunity to be one with the Infimte, ‘It reminds every
soul that man 1s the prophet of his own destiny  Young
friends, our aim should be to promote peace, progress and
prospenty, but at the same time we shall have not to
forget what Upamishad says, * Evolution proceeds from
1gnorance to knowledge, from knowledge to intellectual man
which has to be developed into what is called spintual
man.” The future of man does not depend on his physique,
but on his mental characteristies [t js only when such a
developement is brought about, people could expect a free
soctal order which | am sure will not only do good to an
individual but to a pation as 5 whole  Today man aspires
for that order but he will not be able to succeed unless he
hintself undergoes an smward growth. We have to fight
fot the new order within our own souls before we begin to
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establish that i the outer region.” It 13 the charactenstics
of our culture that 1t has acquired influence from everywhere
but has remained same fundamentally what it was ages
before. Today that character of Indian culture has been
deserted rather 1t has ceased to be Indian. Remember, 50
long as we do not surrender that great treasure we shall be
able to make contributions to the world

Now a question will anse, why then our culture has
always not been great > We must know the reasons for its
success and failures. The reason of success lies n steadfast
adherence to truth and control over one's soul. He who
ragns withn himeelf, rules passions, desires and fears,
15 more than a king. But, you will not be able to see the
truth if you try to see 1t through the telescope of scriptures,
public openions and dogmatic 1deas and sectanan feelings,
for all these enslave the soul.

Truth 15 not found 1 books, temples, churches,
mosques or monastries, it lies in the heart of every person.
He 1s saved who worships himself and minds nothing
else but self Truth, 1s said by Schopenhaner, as fio
prostitute that throws herself away upon those who do not
desire her, she is rather so to say a beauty that he, who
sacrifices everything to her, cannot even be sure of: her
favour. Truth is not Truth es long as it rematns shronded
over by nusiance as fire Ly smoke Once the cloud of
ignorance 1s removed from the mental sky of mankind by the
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indiscnminate diffusion of knowledge, lo | the Truth will
once more raise its stooping face, This thought of the
sages and true samts, 15 an excellent one and has attained
so much urgency and uhlity and won the golden opimion of
the age that a universal cry for it is being heard to he
arising from cvery province of human Iife, social, moral,
political and religious, hiterary, industnal and economical.
Yes! Truth is beheved to be bare and naked and that 15
why we think that it tends to reveal itself from top to
bottom of life without keeping any part hidden or reserved.
The ultimate trumph and victory of the Truth is a sure
and certam fact.

Now 1f one loses control over his soul he will become
a crucified animal and not a humen being at all. This
happens, whenever we donot care to werd off sufferings or
our activities become unclean and corrupt 1 the saciety,
there comes a decline and it is followed by afall We
have therefore, to remember today to preseve fundamental
values of our culture and care to see that our soctal ori-
entation corresponds to the great 1deals we profess. Let it
not be a saying that we were more vigorous 1 proclamming
the ideals and less effective 1n practising them True glory
takes roots and even spreads, all false pretences, like
flowers, fall to the ground.

We have brains and hearts to think, Itis our duty
to control ourselves from falling into worldly achievements
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but canalise those fundamental principles of our glorous
culture and see that they bring us a great future

Two thing, viz ..selfishness and lust for power gene.
rated fully in fear, distrust, prejudices and false superstitions
in the world are today cutting the very vitals of human
brotherhood and happiness Unless and untl these are
not thrown away to the winds, all talks of men's noble
1deals and happiness are like casting pearls before the swine
or crying in the wildemess. It is why, to our belef,
humamty is still grooding 1n the mire of dissension and
DISRUPTIO and left to suffer n the lacerated sucroun.
ding of divided objects. It has to be uphfted to the level
of Truth of real life of oneness saturated and sweet.scented
with the flow of self-love and divided objects to be mended
by the apphcation of life-giving elexir of soul, the elexir of
universal self.realisation, and to get avail of that elexir one
has to forget the matenahistic idea and remember the

doctrme of self  Once 1t is done the mner power of 2 man
will be realized.



- CHAPTER Xl
What Youth can do Today.

Today the youth is full of live interest m all the
activities. It can help, to build a nation as no other fofce
can.  Whatever the youll: will do, the race oo may and
should eventially succeed 1n doing, for exceptional youth
is the futore type, the forerunner, The elders can give
but only the young can act. But first, youth should open
the doors and , the windows of his soul, and more carefully
listen to the inmer voice, that he may the more carefully
follow ‘the light that lighteth every man that cometh into
the wotlﬂ ‘And that he should remember the greatest
greatness and the only true greatness 1 the world is
unselfish love, service and self-devotion to one’s fellow.men.
India' today stands for peace and her polfcy is to ‘see that
peace is brought to the world, but 1t 15 not enough to declare
peace in the world end speak about peace of non-violence.
We should try to live acéording to our ideals 1f we want
to achieve anything concrete 1n the world. We cannot have
peace devoid of peace within, * At present we are devoid
of this and that 1s why we are not able to build anything
new but have tried to desttoy what 15 old. ‘

Surely the energy of yonth can well be directed for
the greater cause of peace, First of all character is to be
built up as it is the one and only means of teaching. “Cha.
racter is destiny” This mazim apphes to all, to young and
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old, to individual as well as to nations With men of low
character we cannot have a great nation. Life, character,
is the greatest power in the world, and character it is that
gives the power; for in all true power, along whatever Line it
may be, 1t is, after all, living the life thattells, Ths is a great
law that but few who would have great power and influe.
nce seem to recognise, or, at least, that but few seem to act
upon. We cannot build rightly with wrong materials. More
than your intellectual ability or skill what makes you valuable
fo society is your devotion to a great cause. We have great
natural resources, intelligent men and women and 1n
addition we learn to work together with a spirit of dedica-
tion to the sacred cause, | am sure none can prevent us from
achieving our goal. Our future destiny as a nution depends
on our spiritual strength and not upon our matenal wealth.
It we contemplate merely material things, as gold or silver
or copper or 1ron, our souls, our natures, and even our faces
become like them, hard and finty, robbed of their finer and
better and grander qualities. If you recall to your mind
the picture of a skinflint you will quickly find that this is
tme. He thonght he was going to be a master: he finds
himself the slave.  Instead of possessing his wealth,
his wealth possesses him, Goal of perfection cannot be
achieved by the wesk in spiit. ‘The greatest asset of a
nation is nothing but spirit and if we break that, we imperil
the future of the people. If we develope “that power of
spirit, our future will be bright.
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Nodoubt scientists, technicians and engineers are
vequired for the industnal growth of a nation and the stin-
dies of 1t should not be devoid of moral values. Science is
both knowledge and power. It has interest as well as utility.
It i frmtful but it demends disciplined devotion to the
pursust of Trath It developes 1 its votaries an attitude of
tolesance. open-mindedness, freedom from prejudice and
hospitality to new 1deas But the dis-proportionate em-
phasis on science has become a causing concern.  Scientists
have now discovered means by which human hfe can be
waped off the surface of this plane Today the problem facing
us 15 the problem of saving the human race from extinction
‘which 18 of graver consequence .

If we choose rightly, the achievements of science may
lead to such e degree of material wealth and abundance
of lessure as has never before been possible  All this wall
only be pozsible when we achieve a revolution in the inner
complusions that control us. India is nodoubt on the
cross-roads today Western scientific research has by its
wonderful achievements cast 1ts spell on all. One could
not and should not escape its influence,. Scientific pro-
gress too is a gift from the same nature who has bestowed
all other thingsor us To 1gnore it would be tantamount
to turmng ouc back on the path of progress.; In fact our
strength hies not in overlooking it but in controlling and
harnessing it for the good of mankind  Science is wisdom
consciousness 1s @ greater wisdom; if there should come a
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time when these two should be divorced from each other
then hell would be let'loose on earth: We Indians have
well digested this fact and I am firm of the openion that she
will come mto full play in course of time and there'rs nodoubt
that we her sons, shall once more be'able to attam a prde
of place i the world. .

Traimng of the mtellect should not be the only. atm of
education but st should bring grace into the heart of man.
We can teach best by what we are than by what a magm.
ficent possibality there 1s and what a great mission they
have before them as we live 10 an age that hath "more need
of good examples than precepts. 1 believe that with
affection, friendship and proper understanding youth and
age can come together and help to create a -wonderful
programme for brotherhood and work for 1t Brotherlioed
to all that we koow 1n this country, brotherhood to all,
superior and mféror, brotherhood to the lowly and the
Jowliest and brotherhood to the whole kingdom of -fiature
‘by our tenderess, kindness and Jove for the ammals, for
the children, for the old and for the poor My wish-is to
scc that the hearts of the young respond'to this ideal and
when they db respond, then Indua’s voice of peace - will be
heard far more effectively than ever before. Youth can resh-
ape the world, but first youth must themselves be reshaped.
'Will the youth of our country take themselves in hand to
do this > the answer to this 1s thé key to the future happ:-
ness of out country and of the world at large.



- CHAPTER XIV
A Word to My Young Friends.

Now there should not I:e any talk of frustratidn among
the youth of the day. ;They should have felt frustration
durmg domnation of the whites when there was no scope
for Indian talent.

* Today, the ball is rolling at your feet alid you may
send it wherever you ke, [ have no concern with politics,
you may choose whatever form of government you think best
baot | want to save yourself from the annhilation and
advance towards peace and plenty by your own exertions.
It shionld be the duty of everyone to feel himself or herself
10 be Indsan first wharever he or she goes either to the high-
est or the lowest region of the world and think that he or
she is an heir to that kind of Indian culture that has reached
the highest degree of per[ucuon and which has been taught
1o us by our saints and sages who have acquired that state
of pedfect knowledge,

* Through self-introapection a yoidth is sure to fud tiat
irhat Bible says is correct. “It is not possible for a man
to hive by food and wealth alone, but by truth &ad good-
ness, work and recreation, affection and friendship, aspira-
tion and worship™ “Not by food and wealth alone, but
by the majesty of the oceanbreakers, the shimmer of moon-
light on acalm lake, the fishing silvér of a mountain
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torrent, the exquisite patterns of snow crystals, the creations
of artists””. “Not by food and wealth alone, but by the
fragrance of roses, the scent of orange blossoms, the clasp
of friend’s hand, the tenderness of a mother’s kiss”, *“Not
by food and wealth alone, but by the visions of poets, the
wisdom of sages, the holiness of saints, the biographies of
great souls.” “Not by food and wealth alone, but by com-
radeship and high adventure, secking and finding, serving
and sharing, loving and being loved ”

The man does not live by food and wealth alone, but
by bemg faithful in prayer, responding to the spiritual
guidance of Indian Savants, finding and doing the loving
will of Atma now and eternally. [ beseech of my friends
to accept my brothetly advice to create an accomodative
nature devoid of pride, selfishness, castigation, hypocricy
and insularity infiltenng instead kindness, -love and gra-
titude. Keep in mind what Jomes Martinean have said,
*“To get good is ammal; to do good is human;'to be good
is divine ? By love I do not mean any natural tenderness,
which is more or less 1n people according to their consti-
tutions, but 1 mean a larger principle of soul, founded in
reason and piety, which makes us tender, kind and gentle
to all our fellow creatures.

Dear Brothers and Susters, gratitide is one of the
essence of life and one has to reshize this before he or she
can think of leading a happy life. Nothing hurts another
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more than ingratitude  1n everyday hfe one has to do
favours to others and hkewsse receive them Gratitude is
the art of showing warm friendly appreciation for every
kindness however great or small Gratitude knows oo hmit,
yet it 15 only human to ask everyman to allow no kindness
remain unacknowledged, whoever he may be, your father,
servant or anybody else  Thus 1t 15 an essential thing in
life that one shonld cultwate both at home and outside.

Hearts hke doors, will open with ease
to very little keys °

' And don’t forget that two of these
-Are ‘] thank you' and °lf you please’.

n t

If, ‘ustead of a gem of even @ ﬂower, we could cast
the gift of a good thought into the heart of a friend, that
would be giving, as the angels give. Gratitude is just a
prelude to.love, kindness and goodness. If only peaple
would pay a little more attention to the following advice
of John Wisley, what a differeat world it would be ?

Do all the good you can, By all the means you can.
In all the ways you can, In all the places you can
At.all the times you can, As long as ever you can

+1Keep God 1n your heart, selfiess service m your hands,
trath and Hisname on your hps, keep the mind fully aceugied,
reduce ,sleep and tall talk, you are sure to have complete
peace of mnnd and then taste the supemal happiness of life.
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Way,back to the pages of two thousand 'jéar's old
history, we find that a man of peace was bomn who'gave to
the Westerners His i inspiring message of love ‘and* peace
for the suffering humenity Christienity hat ‘been & living
force in the lives of millions of men and women and *has
inspired them to many nobler acts of piety, dedicatién and
service. But when we take stock of the progress of' man
across the pagent of history, the rise and fall of: empirds,
the clash of arms, the devastation and destruction, following
in the wake of wars, gross pursuit of materialism, the
ruthless struggle for existence of the vast millions, innocent
victims of hunger, digease and poverty, racial hatereds, we
become painfully aware of the failure of the Christ's sermon
on the mount in which was exemplified the gospel of love,
truth and peace; the failure of the christian nations t6 livé
upto Ehe ‘ideals for which Christ was crucified. With el
the achievements in the world of science remlhng in the
conquest of the; forces of nature and hatnessing . of the
Atomic secrets, man has become robot, spiritually incapable

of directing the vast forces placed at his disposal for the
good 2!,:uﬁermg humenity.

In ottr own country two thousend five ‘hundred years
ego there moved a great soul (Servagna Lord Mahavira) who
had agquired the. highest and the perfect knowledge and
who gave, us the gospel of Jove, truth, non-violence and
peace. Lord Mahavira took over the torch of knowledge
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from place to place and taught the whole of humamity to
practice His teachings of truth and mon-violence and to
dedicate one's life to the cause of the uphfiment of each
and every human soul Let us therefore as hentors of the
great spiritual legacy, work for the great transvaluation of
values and rededicate ourselses in our own humble way
towards the idcal of international conviviality Let us
also resterate the ideals for which we stand Let us advo
cate the establishment of a free world state based on the
principles of hiberty, equality and jusice We do believe
that in such a state of the world, man should owe allegience
not only to e particular nation but to all humanity, a duty
'not merely to a particular individual but to the whole
of manknd, :

Friends, § am not a teacher, only a fellow traveller
purveying to you all what I have found on self-introspection
to be an ‘anodyne to enfranchise us all We hase to make
our choice -~ —shall we give up what 15 ours® If there
15 any society in the world, it 1s the Indian society which,
through the ages, centunies, has been able to adapt atself
to changing conditions, without giving up its fundamental
position ~ - ~ we should be foolish to throw away that
hentage. Youngmen should remove from themselves the
talent of turning men mto ridicule ond exposing to laughter
those, one converses with, which 1s the gratification of litile
minds and ungenerous tempers as with this they cut
themselves off from all manner of improvement
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My - young blood friends I labour and improve the
time In youth our steps are light, our minds are duchle,
and knowledge 15 casily lud up. But if we neglect our
spring, our summer will be useless and contemphble,
our harvest will be chaff and winter of our old age un-
respected and desolate. 'We must pay heed to the voice of
prudence -~ ~ a Jodestar for us all of Acharaya Tulsi, a
saint of great erudition of the day, to give a death~knell to
malignity and narrow parochialism and to follow the path
of piety, broadmindedness and virtue. We must _pay -the
price and not take to ourselves as a matter of course for
whatever we have received more than.others i health,.in
talents, m ability,, 1n’ success, 1n a pleasant . childhood, in
harmonions conditions of homelife, must render 1 return
an unusually great sacrifice of our lives for other lives, We
must exert ourselves honestly for the hvelihood bearing 1n
mind the advice of William Pen, *“No pain, no balm;-no
thorns, no rase, no gall, no glory, no cress, no crown.”



CHAPTER XV

The Riddle of World peace-western ‘idea
of Asiatics When can the world
peace Be really Ach.ieved ?

At present everybody's attentson though in appearence
1s diverted towards peace  All are agreed that this 15 a
very cructal problem, which dominates all others. In fact
desire for world peace has never before been so sky rocketed
among the common people as 1t 15 to day, yet the same
common people have lost all charms of peace due to the way
in which their politicians and statesmen are heading for 1t
It 18 for certan that repeated wars and post-war behaviour
of the different nations have given rise to ‘meredubties as
to the sincenty of any of them 1 respect of their aim for
peace. This falls true as people hoped for happiness after
the fivst world war through League of Nations but therr
hopes remained hopes and the problems plagued stnce 1914
tuned out to be more complicated and the second world
war dawned, Out of the last war everyone hoped for some
kind of peace, but to the surprise of everyone war's after—
math brought only the beginming of a new pattern, not
of peace but of power. In short, world lay cnippled in
fragments and was farther than ever from finding its way
to anything concrete for the DESIDERATUM of peace.

Today the human generation 1s indeed passing through
great crises, and the immediate cause for it 1s the immode-
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Justice that runs through all the universe, that umtes and
governs all that always prevails, then come what may
nothing is gomg to disturb our true tranquility

Now a question arises that people mn ancient times
were happy ' Why are we not now ? The laws goveing
all things are the same today as they were then May I say
that we are unhappy because we have forgotten our own self
and gone completely under the. crocodile, grip of money,
greed and selfishness thus closing the gates throngh which
happiness might enter  No sooner we have attamed that
stage of peace, we become so to say the magnets to ‘attract
peace and happiness from all sources, when ‘only we shall bg
able to give 1t forth to others. We can 1 this way become
such perfect embodyments of peace that wherever we go we
shall be continually shedding black monks, We Indians,
are for peace and shall always stand for such a kind 'of
peace which gives confidence in future and not for peace as
per materiahistic 1dea leading to the peace of fear mn the
terms of the Westerners, as spirituel thoughts are instilled
m our blood since time 1mmentorial by our saints and sages
who had attained the highest degree of perfection. « Sure
and stable peace 1s‘above: all a probleme of spinitual unity
and high moral ‘ attitudes among - the masses of the, world
regardless of race, creed or colour. Morality being a ‘cur-
rent’ necessary for the existence and prosperity.of a nation.
" While endeavounng our utmoit to overcome . the
present crises we shonld not minimize the wise. teachings



177

of our divinely iuspired Acharaya Tulsi the torch bearer of
real Janism-—~the present head of Terapanth (the
reform side of Jainism); He says, “First of &ll men must
transform their behaviour if at all they wish to avert the
dangers of complete annihilation.” “Men will have to
mmprove their morality;”" next He enjoms, *‘To observe
complete Ahimsa, limit their desires to the mimmum and
stop exploitation and extortion,” This is the important
exigence today and if humamity mekes this effort, surely,
there would be a purer and more spiritual race in the
offing which alone can think umversally and save the
world from regressing.

None can deny world peace and world brotherhood
not a high noble sim and to achieve it individualsty should
be impraved. Now people want the peace of Righteous-
ness and Justice and not the peace of exploiters ~ ~ not the
peace of merely maintaining any particular statusquo~—not
the peace which can only give rise to bloodshed but the
pedce which can give genuine tranquility rolling everywhere
in their within as well as without that 1s m their external
relations. 1t will not be so easy for these arrogant Lords
of the creation of civilisation to adjust themselves or rather
adjust their thoughts and actions to this theory and that too
after so many years of their supremacy. Itis a fact once
morality is improved we shall not have to worry much
about dtendard of living because spirituality ateelf will
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bring 1n contentment. India with all her cultural hentage
is ‘destmed to play a noble role m the establishment
of the world peace. Indian culture whose basement 15 50
well cemented with Ahimsa and Truth1s sure to bnng a
social order and internal peace m men's hearts which
alone can give real peace and happmess to the world.
“India has the good fortune” as Renoe puts in, “To be the
repository of the noblest spirituel tradition, the only one
in the whole world which hds been alive thronghout the'
centuries,”

In these difficult and trying times 1t has been a thing
of abysmal pleasure to see that India has carrsed 1tself with
great care and digmty and has in the face: of severe odds
stuck to 1ts prnciples namely that of memtaimipg peace n
the world by peaceful methods. In doing this, India hes
opened up a mew chapter of international compromne.
understanding and accomodation in the arena of world
pohtics, from a stege, at which, every country lool:ed upon
her neutrality with distrust and suspiciop, Indias by the
honesty of her intentions and with sincenity of the pprpose,
created such a wonderfull atmosphere; that she became the
world’s natural peace-maker, and loclay her neutrahty. hos
not only been vindicated but 15 now being advantageously
\mhzed to bring about mlernahonal reapproachment.

* Today, India stands in the unique position of being the
purveyor of peace to the war~torn' world, which agam
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and agamn looks to India for mspiration and guidance,
why s it so 3 ’causeit is the gentle dew that falls unseen
and unheard and yet brings mto blossom the fawrest of
rases, has been the contribution of India to the thought of
the world silent, unpercieved yet omnipresent 1n its effect,
1t has today revolutionised the thought of the world, India
with her best culture, 1ts own religion, its own philosophies
and 1ts unique leaders, 1t may very well be the pivot on
which the history of Asia, nay ! of the whole world swings.

Ths 15 the time for India to overflow the world with
its spintuahity and philosophy, Love must conquer hatred,
matenalism can never conquer misertes and materighsm
ttself. “Armies,” as Swamy Vivekanand puts 1, “‘when
they attempt to conquer armmies only multiply and make
brutes of humamty.” Today the Westerners have searched
every comer of the world and have found no respite. They
have drunk deep of the cup of pleasure and found 1t vanmty.
The Westerners, going through the words of Dr. Heinnch
Hensoldt of Germany: "Ai:grt from the matenal progress,
or more outward developement which the Hindus had
already attainded in times which we are apt to call pre-
histonic as evidenced by the ‘splendour of their buildings
and the luxunies and refinements of their civilisation in
general, 1t wonld seem as if this greatest and most subtle
of Aryan races had developed an inper life even more
strange’ and wonderful; let those who are imbued with
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prevalent modern concest that we, Westerners have reached
the highest pinnacle of intellectual culture, go to India; Let
them go to the land of mystery, which was ancient , when
Great Alexander crossed the Indus with s warnors,
ancient when Abraham roamed the plains of Chaldae with
his cattle, ancient when the first Pyramid was built; and if
after a careful study of Hindu Iife, religion and philosophy,
the enguirer is still of opinion that the palm of imtellectual
advancement belongs to the Western world —~~let him
lose no time in having his own crenum exammmed by a
competent physician,” are now convinced that what they
want is spurituality to preserve them as nations and not,the
physical gains. They are waiting for -~ - they are eager
for the messages of the great saints and: sages of India.
They want to become thread bare with the spirituality
India has developed, hence there should be an inflow of
spirituality 1n the West, Today the whole of the Westem
world 15 on a volcano which may,burst any time = ~~goto
pieces at any time. | say the one and only condition of an
awakened and vigorous Indian National life should be to
instill spirituality and our philosophy over the waters. For
all these, we Indians should get ourselves thoroughly pre-
pared and that moral and spintual regencration should hke
charity, begin at home, before being converted info an
exportable commodity because we shall be judged not by
the creeds we profess, the lables we wear, the slogans we
shout, but by our sacrificial work and our brotherly outlook
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and for this we should first of all get the spintual con-
sciousness by withdrawing owr minds from the sensual
objects and fixing them at:the lotus feet of the Lord who
is ever shining in the chambers of our hearts. Lord'Maha-
vira stood for a spintial experience in which “All: selfish
craving 1s done with, and with it all fear, all passion.” It has
been explamned fo us by Lord Mahavira, the way to this
goal 15 the moral way, and the moral disciphne embodied
in the four-fold path~---GNAN, DARSHAN.
CHARITRA AND TAPA. So, merge within, by
practising silent meditation, bask n the sunshine of divine
Ife. We shouly apply the ol of selfless service, wear the
raiment of purity, plunge deep rather dive deep to' the
divine source, swim freely m the ocean'of Atmic Triven:.

at 1n the Divine river of joy, tap ‘the source, march
direct towards the foyntain head of Divine consciousness — -
Atma (Soul) and drimk the Nectar, give up all sorts of
fears, cares, worries and anxieties. We should rest in the
acean of illummnation, If desires and'cravings try* to hiss,
we should destroy them by the Rod of Vivek (wisdom)
and by the Sword of Va:ragya (apa!hy) Keepg these two
with us always we are sure:to save the whole humanity
from catastrophe.

Remember fnends | Shanti (peace), Santosha (content.
ment), Satsenga (intercourse with pious mien) and Suvicharas
(good -thoughts) are- thefour sentinals who guard the



Indoctnination  To fill the mmd with A Particular
Doctrine,

Inert, Inactive.

Infallibility. The quality of not Going Wrong in Faith
and Morals.

Ingest To take .

Inimicus (1). Enemy, Hostile

Innate, Inherent.

Insatiable. Impossible to be satisfied

Insularity - Narrow Mindedness.

Intiition.” Faculty of Consciousness Directed by instincts.

Invidious. Envious

J
Jingoism, A: Milltaristic spint,

K«
Kemel. The'essential pornt.

L

Labyrinth of sophisms. Anything resembling in its intncacy
of an Ingenious but Fallacious Argument

Lacerated. Deeply Grieved. -

Lapse To Err or sin,

Latitudinarian. Broad minded in views and principles.

Latria (L)), Supreme Worship

Lexicons. A Vocabulary,, ,

Liason (f). Close Link Between.



Lodestar A 'Guidmg Ideal.
Loose the thread of the plan. To Loose the Continuity

M

Machiavellian. Ruthless i the Pursuit and Maintenance
of Power

Magister. Master,

Megmfy. To Increase To Augment.

Meanes The Shades of the Family Dead.

Mediocnty.  Of Being Below the Average.

Menial Inferior, Subordinate

Metaphysics  The Study of the Ultimate Problems and
Principles Behind all Bemngs and Knowledge

Meticulons  Scrupulously Exact

Misanthropie. Hating Mankind.

Mollify. To Soften or to Pacily.

Momstic. Relating to the Behef Developed from A
Single Prinaple,

Mandihed. Punfied,

Mutable. Changeable

N

Necropolis. A Cemetery.

Niche (f) A Position Correspondmg the Kind of Ability
A Person has.

Nomenclator .A,Person who Gives A Name.

Novenmal  Of Nine Years '* ’



Nuisance (f ). That Which Causes Hindrance,

Numerary. Pertaining To a Particular Number.
0.

Obdurate. Stubborn.

Oblations. Pious Donations.

Obsequosus (1), Obedient.

Obsolete.  Antiguated

Onerous. Burdensome.

Opiate. Not Alert.

Opinionated, Unduly Obstinate 1n  one’s Opmlons.
Unpursuable,

Opuscule. A Short or Mmor Wark,
Ordination. Conferring Of Holy Orders.

P.

Pagans. Persons.

Paian (1), To Sing m Worship.

Panacea (1). Umiversal Remedy

Pantheism. [dentification of God With the Universe
Paradoxical Statement Contrary to the Received Opinion.
Parochialism. Narrowness of Opiniot.

Pellucid, That Which 1s Easily Penetrated,
Perennial. Not Coming to an End

Pestilence. Fatal Epidemic

Pew, Puie (f) A Raised Seat.

Phagocyte. That Which Prevents. Infection,

Pharisaicalness. Quality of. Being Hypoerite.
Philenthropy, Love of Mankind,



Philological. Science Relating to the Structure of
Language.

Phlegm. Thing Ejacted while Caughing.

Phthisis. Pulmonary Consumption.

Pappycack. False and Made up.

Probity. Uprightness; Incorruptibility.

Prophylaxis Preventive Medicine.

(To) Pull One's Weight. To do all that can be expected

of one.
Punctilious, Very Careful and precise.
Pursy, Short, Stout and wealthy.
Put One's Best Foot foremost.  To do One’s Utmost.

Q.
Queer Someone’s Pitch. To Spoil Someone's Plans.
Qui Vive (f) On the Alert,
Quoad. With Respect To.

R.
Rument. Clothing.
Rake Up To Bring to Light
(To) Rem Down A Person’s Throat. To Force Somegne
To Accept Something Against His Will.
Remifyng, To Divide Into Branches.
Rencorous, One who hates Malignantly,
(To) Range Oneself. To Put Oneself 1 a Certain Group

Recremination  Retorting with Counter Accusation.
Refulgence. Shining.



Refutation. To prove falsity,
Regimen Prescribed Diet and Habits.
Regressing. To Move Backwards

. S

Samt of Mettle. A Saint of Courage.

Salacious. Lustful. '

Sacrilege. The sin of Profaning Sacred Things.

Sanctifying. Intended to Increase Holiness.

Sanctity. Saintliness.

Sans Exception (f). Without Exception,

Sceptics Person who Questions The Truth of Religions
Doctrines,

Scribe. ‘A Whriter.

Senescence, State of Growing Old or .Grey.

Sentient  Capable of Feeling. ., -

Sixes and Sevens. In Confusion,

Skinfnt. A Miser

Sky Rocketted, So Much More Heard of.

Speck. Small Spot.

Splriohs. - Not Genniné

Staical. -Showing -Great Powers of Resisting Pains,
Hardships and Temptations.

Stagnation  Inactiveness

(To) Stomach. To Endare or Tolerate.

Subtle Very Minute; Rarefied

Subvention. The Act of Supporting:.



Sustinere (1) To Uphold.
Synoptic Affording A Summary.

T‘
Tabernacles In the Tissues,
Tending Attending, Help.

Theology. Any Particular System of Krowing Nature,
Its Attnibutes Relating to man and Universe.

(To) Throw Cold Water on. To Make one Disheartened.
Titwahstic  Only In Name.
Took the bull by the Homs. Faced the Problem Boldly.

Transcendent. Of Supreme Merit.
Turbulent I[nsubordinate,

U.
Unmapped Country Within Onesell. One of much

Ignorance
Unsophisticated Not Adulterated, Simple.
Uttanya Vastra. Outward Covering of the Body of an
Ascetic
V:
Vanquished, Conquer
Veneration. Profound Respect,
Victuals Food and Drink Provisions.
Virtuosus (1). Virtuous

Volition. Act of Willingness.
Voracity. Greediness.

w.
Wene. Decline.

(g';‘:) Woash Hands off. To Severe Connections
i, A Slight Amount of Ayr.



