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{1 AVTF A9
Salutations to the auspicious one who is free from passions !

Esds  wwrm W wiaagea: |
FGHITT  gH § AWM IqERT 1
We venerate that free soul whois emancipated from the cycle of cause and effect

[namely the defiled state of bondage] and from the signs of embodiment and vital life and one
who illuminates with his knowledge the entire range of the sentient and the insentient (1).
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There is the attainment of the true nature of emancipation when there is the total
destruction of the karmas accumulated by the soul. And such a stateis notto be found

without the simultaneous presence of true insight, right knowledge and pure conduct (2).

afs afafw  aqgah: faega  fagdfeg
NFAAF ga: 27 e WM gl wfeas: o
Here the nihilist [the Carvaka] objects: The wise consider the qualities (dharmas)

only when there isa substance (dharmin) indicated; in the absence of a soul who attains
emancipation (i.e. whose freedom can be talked about ?) (3). '

gfes sewt  =gal gsar gEERIATARRAI |
faaraagarferaisafa g qATEA: N¥h
[The dtmavadin says] : There is a soul. He is sentient and being the perceiver cannoy

be subsumed under [such substances] asearth, etc. [He must be considered different from

the body] on the analogy of perception of goblins, etc., [who do not have gross bodies]. 'This
soul moreover is eternally and forever pure (4).

g fagn ¥4 Frer-emreRmfaseomg )
gg uarfz g3va:  =af, «wr 9 JeEc uyn
The soul cannot however be [totally] free from blemishes because of the presence of

such conditions as pleasure, sexual desire, anger, etc., which arise with the body. For these

reasons the soul is the agent [of his actions] as well as the enjoyer [of the results]; he certainly
is not the lord of himself (5).

Suvrggeafma 7 qged wfagufa
grgar @varg  gisfe gy Qwafafzsg usn
In the absence of this lordship he cannot truly be established as endowed with that-

ness, [namely being the agent and the enjoyer], sosaysa disciple of the Yoga school, the
performer of sacrifices, [namely, a devoted of the Lord] (6).

wtad  afus carEt awd wem Ay
aft  gigld udaq wafemfz  aras nen
Here the Buddhist says : If the soul is an existent, then it must be momentary, Such

being the case, to whom would the result accrue ? [The Jaina replies:] Surely this is W'rongly
perceived since your position is invalidated by recognition. etc. (7).

qAgEEd: &4 Ay fafaar gd
@fe aqfa (7 g avarg lsn
Here the Mimamsaka says : Actions are performed mixed with injury to beings as the);

are pr.escribed by the revealed scriptures (The Vedas). [The Jaina replies:] Surely that is futile
[as injury cannot be the means of salvation] 8).
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~ As for the Advaita-Vedanta if there is only one reality, there can be no means to esfa-
blishit. And if it is established, duality will result. [Moreover, there must be plurality]
because of the deficiencies perceived in the pure (i. e. normal) consciousness of sentient beings :
The Jaina view on the soul therefore is (9) :

g Far g9: wai, wiwr Jfg gt 7 @
faggeafa: witersaaveafagaTa: i1qon
The soul is the perceiver, the knower, the Lord, the agent the enjoyer and possessor
of qualities. [When freed from the karmas and the conditions of embodiment] the soul is of
the nature to rise upwards spontancously [reaching the summit of the Universe]. [As an exis-

tent] the soul is enjoined simultaneously with production [of a new state], loss [of an old state]
and the endurance [as a substance with its own qualities] (10).

afeg-mifea  eawElsal, a9  TFIRENE:
qomgw  TFEed,  sAfawig qidas uqqu
The soul is characterized by positive and negative aspects which rise from the assertion of
his own qualities and the denial of others’ in him. In this way when we look at his innate nature
he will be seen as endowed with [perfect] qualitics. When his defilement [arising from the contact
of karmas] are however perceived he would appear to be deviod of such [perfect] qualities (11).

sqqearfefe fam:  gerfevdisseedar
g3d  Fwat  gfa:  agdew  gaemwr uqRw
Although truly speaking, he must be distinct from the states where he is designated

[as human, divine, animal, etc.,] he must nevertheless be identical with the [changing] states

of happiness, etc. Similarly, he hasa form when bound by karmic matters and is formless
when he is free from bondage (12).

aifga®ed das4E: g WIS |
ardfifs  gfaaged  Afar @EweRar ga nq3n
The soul can truly be seen as “non-dual’’ when one perceives his consciousness in its
universal aspect [that is when the objects reflected therein are seen as modifications of cons-

ciousness and not distinct from it]. But the same consciousness can be described as ““manifold”
when one perceives its multiple operation in relation to particular souls (13).

auF:  weaid A qeieafnsegarn
gra: sufar erFaq qg=c ® @a: &t ng
The soulis momentary' [if one looks only at its modifications]; it is not momentary

however if one perceives its. eternal qualities. © It can be called empty ($finya) since it is devqid
éf karmas but the wise would call it “non-empty” also as it is filled with bliss (14).
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The soul is sentient because of its cognition but [in a way] it is insentient too since it
becomes the object of knowledge. It can be called ““describable’ if one were to speak of it in

a sequential order [asserting certain properties and denying certain others] but it would become

“inexpressible” if one were to attempt to express both the positive and negative aspects simul-
taneously (15). :

ZENE: TG A1ET NI GUFEqgr |
faea: feqy At =Y saawqfassrea: nqsn
The soul is existent because of its own substance, etc. It can be called non-existent in
as much as it lacks the substance (nature) of others. Itis external [when one views] its dura-

ble snbstanc; non-external however, [when viewed purely] from the gain and loss of its modifi-
cations (16). '

AIF AT, ERIGECH qgad; |
G g Mg A FFAE w4 uqen
Because of expansion and contraction—which do not however destroy it—the soul
is said to be of the same measure as its body. However the same soul can bz called “omni-

present’” when it performs the act of “bursting forth” (Samudghata) and extends itself throughout
‘the universe [in order to thin out the karmic matter of the ‘“nondestructive’’ type (i.e. the- .
Vedaniya Karma)] (17).

Fgal eaqaidw e wwal 9w gaidn
AIFH  FARTEN:,  FWIw FOTHAT 1950
The soul is the agent only of its own modifications. It is not the agent of the states
of other existents. It can be called “the enjoyer” to the extent that it attaches itself to its

own body and senses but it is not the enjoyer [if one perceives the fact that] it is not truly
supported by the sense organs (18).

rggagafgT,  sgaisal sfa@y fadn
qqTH:  TLEIEA, WEN AIZHISETT: 1R
The Jinas have declared that the soul is “‘experienced’” only in reference to self-cognition
but the sarue soul can be called “beyond experience” when it becomes the object of others’

cognition. For the very same reasons the soul is also described as the cognizer and the
cognized (19). 4 ‘

gaATrrasqlsal, gd 3 fad; 9g: |
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Thus the soul indeed is characterized by a manifold nature and it isto be known by
[such apparently contradictory] expressions. By the yogins, however, the soul can be known
in its own nature [endowed] with its infinite qualities (20).

qaearosifafa: geaw gaewmd WA |
qq w EWWEIA,  FHIG  @wSET 1R
Through the method of applying the partial and comprehensive means of knowledge
[the manifoldness of the soul] is well established. The nayas apprehend only portions of

realities whereas the two pramanas, [namely the direct and indirect perceptions] apprechend
the totality of knowables (21).

qgargaag gEa FATATTIAAI |
age  AaWIEd: & SSgEEEIIEY 1330
The nayas are primarily two-fold referring to the real and the relative, namely, the

substantial and the modificational aspects. These are further divided as naigama-naya, etc.
and each of these is further subdivided (22).

geag sz fawnfd, o@w  fawdawy
ga gwmu fageasm  emgud  fafamag o
The direct perception (i. e. the omniscient perception) is that which is clear and without
blemish. The indirect perception [namely that which is mediated by mind and the senses] is

partly clear and partly unclear. Both these are called valid means of knowledge by the wise
since they determine the objects inclusive of the self and others (23).

emafeg-ifed gnm emq aq%ed 9 ag 719 |
a@¥Tl  aggeg  gewifd®  qREAT LY
The object of knowledge is approached by the seven-fold viewpoints expressed as

exists, does not exist, both, inexpressible, and the three combinations thereof, all statements

qualified by the term syar (in some sense). These seven statements will proceed [with having]
in view [either] the substance [or the modes] (24).

fagea  faquears,  wq-fag-sm-gEras
arafas  Agedrd, @ WABST  TIRAT HRW
The emanicipation of the soul is that state when the soul becomes free from karmic
scolouration”, transcends the [fourteen]5 stages of the progress towards perfection, becomes
the embodiment of pure being, pure consciousness, infinite knowledge and bliss and endures
there eternally (25).

gr-mA-afa wigres  fasr faeaweaa: |
saifr  geggenrfr, @awegEl w33 uxwn
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The emancipation takes place when there is the total annihilation of nescience (avidya)
which is also known as the major karmic matter, the obscurer of perception and knowledge
and the producer of delusion and obstruction (26).

'

fafswszsios a0l aq wrg  wfafa@ea
qa1  wwggiy oW wA1q 9afa s nlen

Just as a piece of gold by coming into contact with a special kind of fire can become

free from all dirt, similarly the soul gradually becomes free from [karmic] dirt by the destruc-
tion of attachment (27).

FIYTCIGrag qeAren fq AT |
giseg3fa grena: geow (99) wEAAEWA qg 0lsn

The true insight is that which arises in the soul when there is the contemplation of the
true self in the presence of the totality of the internal and the external efficient causes (28).

agficgfagquar aq, ga  sfafsefasm
saify: gdiegq wifq, avaq @A qdfed 1
The right knowledge is said to be that which shines like flame and is the immediate
cause of perceiving the objects as well as discriminating between the self and non-self (29).

geqaiafeawd ar  aed g1 faggfag
gaiqearg wieaesd @g AW §9 a1 A uon

The pure conduct is described as that which is firmness in that state [of discrimination], ~
the complete stillness of all operations of the mind and the equanimity in all states (30).

gaq faad gara  gg: aafad waqo
aregg wfead el agifefn:  gfwarfad uxqn
Only the combination of these three may be considered the proper means of [attaining]

this [emancipation] and not those imagined by the disputants whose arguments are opposed
to reasoning (31).

g cFaAgaad arfyafa
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These are the immortal words on the free soul coming from the moon-like mouth of
Kanakasena [the poet], well established in his own self.  Those devout souls, who with body,
speech and mind recieve this ambrosia of words through their ears and taste it with their
tongue [i. €. listen to it and repeat it] surely will instantly attain to the state free from decay
and death (32). , -
' ngfa wadwra=qqa gavd i
Thus is Completed the Immortal Sayings on the Free Soul.





