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Great Hymn of Obeisance : A Contemplation

The*Great Hymn of Obeisance’ (Namokar Mahamantra) isthe most
respected and universally accepted Great Hymn of the Jain Community.
All sects of Jains accept this hymn and chant it daily.

Three hymng/treatise of Jain religion are accepted equally by all
sects of Jains. The foremost amongst these is ‘Namokar Mahamantra
(Great Hymn of Obeisance), ‘Bhaktamar Satotra’ occupies the second
place and the third place goes to the great treatise ‘ Tattavartha Sutra’,
which is aso known as ‘Moksha Shastra’ (treatise of liberation).

Here, the primary focus of our contemplation is ‘Namokar
Mahamantra’ (Great Hymn of Obeisance). Thisis being called eterna
‘Mahamantra because the ‘ panch permeshti’ (five categories of vener-
able souls) whom obeisance has been paid in this hymn have been in
existence since eternity and would continue to exist forever and those
who have been paying obeisance to them have also been in existence
since eternity and would exist forever. Whosoever might have presented
this Great Hymn in the present form, sentimentally it is without any
beginning or end.

Here a question is possible as to what is so special about this
‘Namokar Mahamantra (Great Hymn of Obeisance) that every Jain chants
it at least ninetimes, if not one hundred and eight times, every morning?

Every Jain remembers this Great Hymn, which is acceptable to the
entire Jain community equally, at least at the time of distress; it isaso
remembered at the beginning of each auspicious activity. Every guard-
ian teachesthis Great Hymn to his children at the age of two-three years.
[n this manner every child of Jain community remembersit.

In the above context, it isimportant to note that this hymn contains
obeisance to ‘ panch permeshti’ and nothing else.
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The straightforward meaning of ‘Namokar Mahamantra’ (Great
Hymn of Obeisance) is as under —

Obeisance to Arhants (who have freed their souls from four mgor
Ghati Karmas viz. jnanavarni, darshanavarni, mohaniya and antraya),
obeisance to Siddhas (who have liberated their souls from all Karmas
and attained liberation), obeisance to Acharya (head preceptor), obei-
sance to Upadhyaya (preceptor) and obeisanceto al monksin the entire
universe.

- Despite this, why it is so popular?

In this hymn obeisance has not been paid to any particular indi-
vidual but to all those great souls who have acquired, are acquiring and
would acquire in the future the status of ‘panch permeshti’, through
adoration of their own soul Bhagwan.

Theglory of particular individuals gives birth to sects and the glory
of virtues leads to the growth of the religion.

Therefore, it isbeing said —

eR -3y wEiees Wd @9 W 9W forat
ga Sfat @ wgmm w1 g @ suew fEEm
gg, ar, [, R, =, @ a1 s@w wefia we |
ae W | U@ @ w9 fm osE § e @i

Jisne raga-dwesha kamadik jite sab jag jan liya,
sab jivon ko mokshamarg ka nispraha ho updesh diya.
Budh, Vir, Jin,Hari, Har, Brahamayauskoswadhin kaho,
bhakti bhava se prarit ho yehe chit usi mai leen raho.

We bow our heads at the feet of the one who isomniscient, passion-
less and preacher of welfare; may he be Mahaveer, may he be Buddha,
may he be Jina, may he be Hari, may he be Har, may he be Brahama.
Whosoever he may be, if heis omniscient — passionless, heisvenerable
for us, worth remembering every morning.

The religion that adores a particular individua cannot be eternal
and universal, nor can it belong to general public.
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Particular individuals have not been in existence since eternity and
therefore they cannot be eterna; since they are related to a particular
region, they are not universal and asthey arerelated to aparticular caste,
they cannot belong to al people. But ‘panch permeshti’ have been in
existence since eternity and would continue to be there forever, there-
fore, they are eterna; they abound everywhere in two and half conti-
nents, therefore, they are universal, and as they are not related to any
particular caste, they belong to general public.

As Jain philosophy adores * panch permeshti’, it iseternal, universal
and belongs to genera public.

According to Jain philosophy those persons who worship their own
soul Bhagwan are monks and those who are senior best amongst monks
acquire the status of Acharya and Upadhayaya. Only those persons who
have achieved perfection in the worship of the soul become Arhant and
Siddha.

In this manner only the worshippers of the soul and Arhants and
Siddhas are ‘panch permeshti’, whom we pay obeisance in this ‘ Great
Hymn of Obeisance'.

Another specidty of this‘Great Hymn of Obeisance’ isthat in this
nothing has been demanded from anyone, in this there is no attitude of
begging; the sentiment of adoration has been displayed towards ‘ panch
permeshti’ without any selfish motive, nothing has been desired in ex-
change therefor.

In al other hymns that exist in the universe, some sort of demand
hasinvariably been made. If nothing else, it would be said =& =t %%
%% T@ret sarva shanti karu karu swahai.e. let there be perfect peace
for everyone.

Although in thisalso nothing has been desired from individual point
of view, prayer has been made that let there be perfect peace for every-
one, which is a very good thing; because whatever has been desired,
desired for al, desired for the welfare of all; the fulfillment of lustful
pleasures and passions has not been sought, only the peace has been
sought; nonetheless, thereisthe desire, demand has of course been made.

This much you know that begging has been considered extremely
bad in the Indian Culture. It has also been said —
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FWET & W WM T T W AEE A )
8 ugd 9 W A gm fema Jif
Rahiman ve nar mer gaye jo nar mangan jaye,
unse pahele ve mare jin-mukh niksat nahi.

In the above verse, the people who beg have been considered as
good as dead. It has been said that those who go to beg at others’ doors,
consider them as dead; becauseit is not possible to beg without sacrific-
ing self-respect and those who have lost their self-respect, they, even
though alive, are as good as dead.

One morething has been said that those persons who declineto give
even after some persons beg are worse than those who beg. Consider
them as dead even prior to those who beg.

Even Bhagwan Vishnu had to become a dwarf for the sake of beg-
ging, then what to say about others? When, in the Indian Culture, beg-
ging is considered so much below dignity, what is surprising that this
hymn in which no desire or demand has been made should have become
the Great Hymn?

Some people say that in the * Great Hymn of Obeisance’, obeisance
has been paid most liberaly to all monksin the universe. While defining
the liberal attitude, they do not hesitate to mention that in this obeisance
has been paid equally to Jain monks as well and non-Jain monks, with-
out any discrimination.

Is this the real sentiment of st e w=a@TgUr namo loya savav-
sahunam? Or, isit being said so to please non-Jains?

Although it is true that in this obeisance has not been paid to any
particular monk; name of any particular sect has also not been men-
tioned; also the name of any religion has not been mentioned, even then
in this only those monks are included which form part of ‘panch
permeshti’, who possess twenty-eight basic virtues, who according to
Jain definition are hovering between the sixth and the seventh stages of
spiritual development or are in even higher stages. Therefore, it is cer-
tain that in vrt &g wsaETger namo loya savavsahunam only passion-
less Jain monks are included because according to the Jain definition
they are the only monks in the universe and none else.
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Generally speaking, it is the primary duty of every Jain to remem-
ber and pay obeisance to ‘ panch permeshti’, which every Jain performs
everyday by chanting the ‘Great Hymn of Obeisance’ and should be
performed.

If persons, from whom we have not derived any benefit and aso
with whom we did not have direct acquaintance, occupy the supreme
status and get included in * panch permeshti’, they would also be equally
venerablefor us; it isnot appropriate to discriminate amongst them. The
main objective of vt @e wsaETEur Nnamo loya savavsahunam is to
remember them all equally.

Even knowledgeable religious householders, who are yet not in-
cluded in *panch permeshti’, can be our direct benefactors. They are of
course venerable but not asvenerable as ‘ panch permeshti’. Only ‘panch
permeshti’ are worshipped with eight substances. They are the only ones
who occupy aplace in the * Great Hymn of Obeisance’, not the knowl-
edgeable religious householders.

In this context, one more thing is worth mentioning that the stanza
depicting the glory of the * Great Hymn of Obeisance’ has described this
great hymn as the one capable of extinguishing al sins.

That stanzais originaly as under —
TET U9 UHEAN @ed UTEequITHuT |
Tl W Wedfdr uwedw g Hwerm |
Aso panch namoyaro savav pavapapnasano,
manglanam cha savavesin padam hohi manglam.

This *Great Hymn of Obeisance’ is the destroyer of al sinsand is
the foremost amongst al that are auspicious.

In understanding this stanza al'so amajor error occurs. The meaning
of ‘destruction of al sins' isinterpreted to mean that al the sins com-
mitted by usin the past get destroyed, without giving their fruits, merely
by chanting this great hymn.

If it were so, dl our old sins must have been extinguished because
we all recite this everyday; but this does not seem to be the case as we
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seetherise of demerits even amongst those who recite the * Great Hymn
of Obeisance’ daily and they have also to face adversities. All this we
see everyday and experience directly.

To escape from this, we might say that our sinsare not extinguished
because we do not have unshakable trust in it, faith in it.

Oh Brother! May be, we do not havethetrustinit, but isit that none
of us has trust in it? Lakhs of people recite the ‘ Great Hymn of Obei-
sance’ daily and we see the rise of small or great demerits in almost
everyone. We see at all timesthat all people arefacing adversitiesdueto
the rise of demerits.

L eave aside those who recite the * Great Hymn of Obeisance’, de-
merits are seen rising even amongst those persons who are paid obei-
sance in the ‘Great Hymn of Obeisance’. Afflictions that occur to our
passionless saints, are al fruits of demerits. When even their demerits
did not get destroyed, then how could our demerits would have been
destroyed by reciting their names?

Thisis such an issue that agitates the heart of every thinker. If we
think deeply about this, it would appear that the person who remembers
this great hymn thoughtfully and with complete understanding, no sin-
ful sentiment can arisein his heart at that time - thisis the destruction of
al sins.

Question : If theimplication is that ‘at that time sinful sentiments
do not originate’ then why the talk of destruction of al sins?

Answer : Sins are of severa kinds - injury, falsehood, theft, un-
chastity and possessions. All these sinful sentiments do not originate at
the time of reciting the * Great Hymn of Obeisance'. It isfor this reason
that the word ‘sab’ (all) has been used. Here the meaning of the word
‘saby’ (al) relates to consequences of injury, falsehood, theft, unchastity
and possessions originating at present. It has nothing to do with the
sinful activities undertaken in the past. If al materia sins and psychic
sinsof the present, past and the future could have been destroyed merely
by reciting the * Great Hymn of Obeisance’, then what was the necessity
to undertake austerity characterised by meditation of theinner-self, what

GREAT HYMN OF OBEISANCE : A CONTEMPLATION 7

was the need to start subsidence process and destruction process? All
sins would have been destroyed by reciting the * Great Hymn of Obel-
sance'.

In this manner, if al sins could be extinguished merely by reciting
the *Great Hymn of Obeisance’ then why anybody would have been
afraid of committing sins? One could indulgein al sorts of sinswhole
day and recite the ‘Great Hymn of Obeisance’ in the evening, because,
in any case, doing so would destroy all sins. In this manner, this great
hymn would become the protector of sinners.

Therefore, thisiscorrect that at thetime of reciting the Great Hymn
of Obeisance’, no sinful sentiments originate in our mind. This has aso
been proved by experience, because whenever our mind is concentrated
on the contemplation of ‘ panch permeshti’, at that time no sinful senti-
ment enters in our mind; consequences remain pure only.

In this respect, someone might say that what is the advantage of
reciting the ‘Great Hymn of Obeisance’ in case the past sins are not
destroyed? Should we recite merely for escaping from the sinful senti-
ments originating at present? Is the glory of this great hymn limited to
this only? At this cost, this does not appeal to us.

OhBrother! Thethingislikethis- acertain Seth kept anight watch-
man for security from 6 p.m. to 6 am., but theft took at his place at 12
0'clock noon and he started saying, what is the advantage of keeping a
watchman? Remove this watchman.

But Brother! Is this thinking correct? Night watchman was kept
and there was no theft at the night, although it took place in the day.
What better safeguarding could have been there that thief could not suc-
ceed in the night due to the watchman, but he did succeed during the
day. From this, the utility of the watchman has been proved. If you de-
srethat in the day also the theft should not take place, then do keep a
watchman in the day as well.

In this manner, when it has been proved that at the time the * Great
Hymn of Obeisance’ isrecited, the bondage of sins does not occur, then,
if we desire that the bondage of sins should not occur at any time, then
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we must remember ‘ panch permeshti’ at all times. Thisisright wisdom,
true understanding.

Nothing would be achieved by reckoning fruits of an activity far in
excess of what is the result of such activity.

Although nothing has been demanded in the * Great Hymn of Obei-
sance’, even then we escape from all sinful sentiments by reciting it. All
thisis the glory of remembering ‘panch permeshti’.

Gathas (stanzas), supporting this sentiment, found in * M okshapahud’
written by Acharya Kundkund are as under —

kg fugmfen  Sseman @ Wwm W@
7 fa g fgR em @ smer g A wwin
rd wouel . g &R owmwa =we
T3t fugfe eme @wmr g ® wwi

Aruha Siddhayariya ujajhaya sahu panch permethi,
te vi hu chitathahi ade tamha ada hu mai sarnam.
Samamantam sananam sachcharitam hi satvam chey,
cheuro chitathahi ade tamha hu mai sarnam.

Its Hindi trandlation in poetry is as under —

aEa fTagremd uew Wiy ¥ ouwwfy  wor)
g AT@WT ekl rERAUTd  ATAHT E ¥ INUTI|

g GEvd WH  qU  GHUE ORGSRl
T HATAAT HT HAAEATE  ATAAT & B 90T ||

Arhant Siddhacharya pathak sadhu hai permeshti pann,
sab atma ki awasthayan atma hi hai saran.
Samyak suder shan jnana tapa sumbhava samyak acharan,
sab atma ki awasthayan atma hi hai saran.

These are the second and third stanzas of the collection
‘Kundkundshatak’ and 104" and 105" stanzas of ‘Mokshapahud’ of
‘ Ashtapahud'.

These stanzas of Acharya Kundkund constitute a great hymn by
itself. In these stanzas, an extremely important thing has been stated in

GREAT HYMN OF OBEISANCE : A CONTEMPLATION 9

smple and intelligent language. In the very first line of the above stan-
zas, ' panch permeshti’ have been remembered. In our most popular * Great
Hymn of Obeisance’ also obeisance has been paid to ‘ panch permeshti’.

In the above stanzas of Acharya Kundkund aso, in line with the
‘Great Hymn of Obeisance’, obeisance has been paid to ‘panch
permeshti’, without making any demand. Therefore, | say that these stan-
zas are Acharya Kundkund's * Great Hymn of Obeisance'.

Acharya Kundkund is highly respectable Acharya of Jain spiritual
tradition. Histreatises contain extremely pure exposition of Jain spiritu-
alism. Treatisessuch as* Samayasara’ that have originated from his stead-
fast pen are heart touching and have acted as the lighthouse in the field
of Jain spiritualism for the past two thousand years.

Although no demand has been made in the * Great Hymn of Obei-
sance', it has certainly been mentioned in the lines that follow that one
should go to the shelter of Arhant etc. It has been said —

HATATIUUTR €T TXUT TN |
Chatari sarnam pavavjavami, Arhante sarnam pavavjavami.

Siddhe sarnam pavavjavami, sahu sarnam pavavjavami,
kewalipanantam dhamam sar nam pavavjavami.

Inthe abovelinesit hasbeen said that one should go to the shelter of
Arhant, Siddha, Sadhu and the religion propounded by omniscient

Bhagwan.

Here the demand of the shelter has been made through the medium
of the talk of going to their shelter but Acharya Kundkund has men-
tioned that one should go to the shelter of one’s own soul Bhagwan. By
saying, @t etmat § ® ywui Tamha ada hu mai sarnam, he is talking
about going to the shelter of one’s own soul Bhagwan.

If the * Great Hymn of Obeisance’ is great because it does not make
any demand on ‘panch permeshti’, then the above stanzas of Acharya
Kundkund are certainly greater because Acharya Kundkund does not
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talk of going to the shelter of ‘para (substances other than the soul), he
talks about going to the shelter of one's own soul.

In this Gatha (stanza), he proves logically the talk of going to
the shelter of the soul. Prior to discussing thisthing, | would liketo
draw your attention towardsoneimportant thing that isrecited af-
ter the ‘Great Hymn of Obeisance’, which describes welfare
(mangal), supreme (uttama) and shelter (sharan).

In the *Great Hymn of Obeisance’, dl the five permeshtis (vener-
able souls) have been remembered, but while mentioning welfare su-
preme and shelter, Acharya and Upadhaya have been left out. Do you
know, why this has been done?

For achieving liberation, it is essential to become monk, it is essen-
tia to be Arhant, it is also essentid to be Siddha, because after al the
attainment of Siddhahood isto achieve liberation, but it is not essential
to become Acharya or Upadhaya for achieving liberation. This is the
reason they have not been included in the discussion of welfare supreme
and shelter.

Not only it isnot necessary to have the status of Acharyafor achiev-
ing liberation, it has been said to the extent that the Acharya cannot
attain perfect knowledge (kewa jnana), till such time as he remains
Acharya. His many disciple monks achieve perfect knowledge, but he
does not. When he abandons the status of Acharya, becomes an ordinary
monk and becomes introverted, then only he attains perfect knowledge.

Although it is true that Acharya and Upadhaya have been included
in ‘permeshti’ in the category of all monks (sadhus), they have not been
left out; but nonetheless they have been ignored and the only reason for
ignoring them isthe fact that the above mentioned statushas no utility in
achieving liberation.

Here a question is possible that instead of including Acharya and
Upadhaya in monks, monks should have been included in Acharyas,
because Acharyais older, heis the guru of monks, he is venerable even
for them (monks). Therefore, there should have been a specific mention
of Acharyas and monks should have been included amongst them.
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Oh Brother! Here the question is not who is older or younger. The
thing is that Acharya permeshti is also monk permeshti, but monk
permeshti is not Acharya. The purport is that Acharya permeshti pos-
sesses thirty-six basic virtues of his own, which include twenty-eight
basic virtues of monks as well; but monks possess merely twenty-eight
basic virtues, they do not possess thirty-six basic virtues of Acharyas.

The fact is that an Acharyais both monk and Acharya at the same
time, but the monk is mere monk; therefore, hisinclusion in the status of
Acharyais not possible.

If someone says that on the one hand you say that Acharyas and
Upadyayas have not been included in welfare, supreme and shelter be-
cause these ranks are not necessary for acquiring liberation, these do not
help, instead, these are hindrances and on the other hand it is said that
they have been included in the status of monk. Are these not contradic-
tory statements?

No, becausethisisthe visualisation of various expectations, thereis
no contradiction in this. Besides, the other thing is that Acharyas have
been included in the status of monk; this has been done because they do
have the status of monk, not because of the status of Acharya.

Therefore, the important thing is that the ranks of Acharya and
Upadhyaya have been ignored because these are unnecessary in the path
to liberation.

What is surprising isthat one gets consecrated etc. by Acharyasand
Upadhyayas, onelistensto their preaching, eventhen goingtotheir shelter
has been ignored and the shelter of those Siddha and monks has been
desired who are unable to bestow any direct favour.

From this it is evident that the main objective is to show utmost
importance to the liberation and the path to liberation, the meaning of
‘going to the shelter’ is not beyond this.

In liberation and the path to liberation, the ranks of Arhant, Siddha
and monk are very much there but it is not essential to have the ranks of
Acharya and Upadhyaya. The rank of Acharya concerns administration
and therank of Upadhyaya studies; both have burden on their heads. Till
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such time there is burden, it is not possible to achieve the stage of de-
struction of karmas; only persons who are devoid of burden can achieve
the stage of destruction of karmas.

From the above mentioned entire discussion it can be easily con-
cluded that what has been stated in the * Great Hymn of Obeisance’ re-
garding the shelter is not a sort of demand, instead it is amatter of high
esteem; but the shelter of ‘para (substances other than the soul) has
nonethel ess been mentioned, but Acharya Kundkund does not mention
about the shelter of ‘para.

Hewritesvery clearly —

oga fagremd  uew, wiy ¥ uwwsi  uor)
AT SATAAT HT ATEATE, ATAHT T B 90T ||

Arhant, Siddhacharya pathak, sadhu hai per meshti pann,
sab atma ki awasthayan, atma hi hai saran.

Arhant, Siddha, Acharya, Upadhyaya and all monks —what are all
they? After all, are not these various stages of the soul? Are these not
various stages originated in the shelter of one’sown soul Bhagwan. Then
why goto their shelter, we should go to the shelter of that soul Bhagwan,
whose various stages are these, under whose shelter these stages origi-
nate. One's own soul Bhagwan ismost glorious, most useful, goal of the
meditation, venerable of thefaith and most pure knowledge worth know-
ing from the nischaya (real) standpoint; the path to liberation starts on
going to its (soul) shelter and arrival at the palace of liberation becomes
possible.

Siddha Bhagwan is already emancipated, and Arhant, Acharya,
Upadhyaya and al monks are the travellers of the path to liberation and
right faith, right knowledge and right conduct - the combination of all
these three is the path to liberation. ‘ Siddhahood'’, ‘ sadhakdasha - the
stage of the traveller on the path to liberation and ‘ sadhandasha’ - the
pathto liberation - are al the states of the soul. All these stages originate
due to the shelter of one’s own soul Bhagwan. Therefore, to go to the
shelter of one's own soul Bhagwan is the only way to become happy.

7
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‘Panch permeshti’ are most respectable to us, they are worth re-
membering every morning, are venerable, are worth greeting, and are
the path to liberation characterised by right faith, right knowledge and
right conduct. We have to establish ourselves in the rank of permeshti,
and adoration of three jewels viz. right faith, right knowledge and right
conduct is the installation in the rank of panch permeshti. In this man-
ner, ‘panch permeshti’ and three jewels occupy a very important place
in our lives. But this rank of ‘panch permeshti’ and religion of three
jewels are dl various stages of the soul only. For achieving these, the
knowledge, faith and meditation of one’s own soul Bhagwan are neces-
sary. Therefore, mention has been made here to go to the shelter of the
soul.

Here a question is possible that the talk of going to the shelter is
possiblein respect of two substances; how it ispossible for the self to go
to the shelter of the self?

Oh Brother! To know and recognise one’s own soul Bhagwan and to
get engrossed init and to revel init tantamount to going to the shelter of
the soul. To know one's own eterna soul Bhagwan which remains con-
stant in three eras and to realise that ‘Thisiswhat | am’ is the worship,
characterised by right knowledge of one's own soul Bhagwan, is going
to the shelter of one's own soul Bhagwan and to establish oneness with
one's own eternal soul Bhagwan, which remains constant in three eras,
‘I am this only’, such steadfast visualisation is the worship of the soul,
characterised by right faith, and is going to the shelter of one’s own soul
Bhagwan; to get engrossed init, to revel in it, to concentrate on it, to get
immersed in it and to meditate upon one’s own eterna soul Bhagwan,
which is constant in three eras, is the worship, characterised by right
conduct and is going to the shelter of one's own soul Bhagwan.

This same thing has been mentioned in the 15" verse of
‘Atmakhayati’, commentary on ‘ Samayasara —

( Anushtup )
W  FHen Femenm fafgmsfiogiae
WTETATRATIT faéen: TgUTEET ||
Ash jnanaghano nityamatma Siddhimbhipsumi:
sadhyesadhakbhaven dewdhak: samupasyatam.
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2w gfe fafg & o R wr W
g T w1 g fUvs e oW STueTEd ||
T ATET-TIUHh WA W TA Teh okl o £amed |
X A Wi uFg W URHTEHT 99 W ||

(Harigeet)

Hai kamna yedi Siddhi ki na chit ko bharmaiye,
yehejnanaka ghan pind chinmaye atma apnaiye.
Bas sadhye-sadhak bhava se es ek ko hi dhaiye,
ar ap bhi paryaya mai parmatma ban jaiye.

For persons desirous of realising the inner-self, one's own soul
Bhagwan, which isthe mass of knowledge, isworth worshipping in two
ways— from the points of view of the soul Bhagwan (sadhye) and of the
devotee (sadhak).

Here AcharyaMahargj is preaching, giving directionsthat Oh aspir-
ant persons! Excellent human beings desirous of attaining the welfare of
the soul!! You must always worship and adore this soul Bhagwan only
which is the mass of knowledge and the essence of bliss; whether you
do so from the point of view of the sentiment of soul Bhagwan or from
the point of view of the sentiment of the devotee, but do undertake the
worship of one’s own soul Bhagwan. Only this soul Bhagwan, which is
the mass of knowledge and the essence of bliss, is worth worshipping
and none else.

Here, the adoration of one’s own soul does not mean worship and
devotion of one's own soul, nor it means prayer — obeisance or offering
sautations; instead it means knowing characteristics of the soul cor-
rectly, recognising it, experiencing it, getting immersed in it, meditating
on it daily, concentrating on it, considering it everything, completely
surrendering to it. This s the process of the worship of one's own soul
Bhagwan, the process of adoration and the process of devotion.

Theworship of one'sown soul Bhagwan is performed in two ways—
(1) From the attitude of the soul (sadhyebhava), and
(2) From the attitude of the devotee (sadhakbhava)
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From the fourth stage to the fourteenth stage of spiritual develop-
ment, thereis ' devotee state’ (sadhakdasha) and the Siddhahood is* soul
state’ (sadhyedasha). Or, from the fourth stage to the twelfth stage of
spiritual development there is ‘devotee state’ and the stage of Arhant
and Siddha is ‘soul state’ (sadhyedasha). To attain perfection in the
paryaya (modification) is ‘soul state’ (sadhyedasha) and to proceed to-
wards perfection after self-realisation is ‘devotee state’ (sadhakdasha).
Or, to concentrate on the inner-self and coming out of it —going in and
coming out in this manner is ‘devotee state’ and the concentration re-
maining focused incessantly on the inner-self and never to come out is
‘soul state’ (sadhyedasha). To hover between auspicious activity and
pure activity is‘ devotee state’ and to remain focused on the pure activity
forever is‘soul state’ (sadhyedasha).

Siddha state of the soul is pure as aso immobile; but the state of
Arhant is pure but not immobile; because vibration in space points of
the soul is found in him due to motivation (nimitta) of activity, vibra-
tionsarefound. If contemplated from this point of view, only the Siddha
stateis ‘soul state’ (sadhyebhava) and all other states of the knowledge-
able souls are ‘ devotee states .

When Arhant Bhagwan is also considered to be in ‘soul state’ on
becoming completely passionless or omniscience, on attaining purity
and on concentration remaining introverted incessantly and on constantly
engaging in pure activities only, al religious human beings in stages
prior to this are said to belong to ‘ devotee state’.

Introverted concentration is the real worship of the soul. When this
concentration is incessantly introverted, worship is called the worship
of ‘soul state’ and when the introversion is intermittent, it is called the
worship of ‘devotee state'.

But one thing is however certain that the worship of the soul isin-
troversion of the soul, knowledge of the self, self-meditation and the
establishment of oneness with the inner-self. Their name is real three
jewels—real right faith, real right knowledge and real right conduct.

The purport is that the acquisition of rea right faith-knowledge-
conduct isitself the worship of one’s own soul Bhagwan, it is adoration
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of one’s own soul Bhagwan, it is devotion towards one’s own soul
Bhagwan, it is going to the shelter of one's own soul Bhagwan.

In this manner, it has been determined that the state of incessant
self-meditation isthe worship of ‘soul state’ and to enter into the state of
self-meditation sometimes is the worship of ‘ devotee state'.

The aspirants of the welfare of the soul must daily worship one's
own soul Bhagwan only, whether they worship ‘soul state’ or ‘devotee
state'.

This worship of one’s own soul Bhagwan is going to the shelter of

the soul. In the above verse, Acharya Kundkund has expressed the same
feeling.

The above verses are 104" and 105" verses of ‘Mokshapahud' and
immediately prior toit, in 1039 verse, Acharya says—

e < - )
et gftrer Yzt fR B @ gl

Naviyahim jam navijavei jhaejavel jhaeahim anvarium,
thutvantehim thunijavel dehetham ki pi tam munha.

Oh potentia souls! Those, whom the entire world pays obeisance,
you should also pay obeisance, those, whom the entire world worships,
you should also worship; those, on whom the entire world focuses medi-
tation you should also meditate on them — know such soul Bhagwan that
resides in the body, like temple.”

This soul Bhagwan aone, which is venerable even by venerable
persons, worth worshipping even by persons worth worshipping, goa
even of the personsworthy of being goal, isworth taking shelter. Know-
ing this only, there has been the talk of going to the shelter of the soul.

In this stanza, inspiration has been imparted to go to the shelter of
that soul Bhagwan whose shelter has been sought even by esteemed
‘panch permeshti’. Acharya Bhagwan has directed that one should know
and recognise that aone (soul) and the divine voice of the omniscient
Lord has preached that one should get engrossed init, revel init.

This fact is the essence of the divine voice in the form of
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‘Dwadshang’, this is the saying that sums up one lakh sayings and this
also is the essence of one crore treatises.

As has been said in the following lines —

TG 9Td &1 91d g2 Hy=a 31 Aren |
AR TFe T g5 fAa 3w saman 11°
wIfe Tl TR T 7 A & Ramoft s==t 2|
FTel €T 37U TAH T ik WA SR E 11

Lakh bat ki bat yehe nischaya ur lao,
tori sakal jag dand fand nij atam dhyao.
Koti granth ko sar yehi hai ye hi jinvani uchro hai,
daul dhyaye apne atam ko mukti rama toya veg vare hai.

It has been mentioned in the most clear termsthat it is of no use to
talk alot, the saying that sums up one lakh sayingsis that abandon the
worldly enmity and tricks and meditate on one’s own soul Bhagwan
only.

In the above line it has been mentioned in a different way that ex-
cepting the meditation of the soul, everything is all enmity, tricks.

Thisis also the essence of one crore treatises and this has also ap-
peared in the entire Jinvani like this; ‘do undertake meditation of the
soul” has been mentioned in entire‘ Jinagama'. In case you are ableto do
0, the girl like liberation would very soon get engaged to you, would
garland you with the wedding garland.

For acquiring the girl like liberation, it is not necessary to meditate
on the girl like liberation, you should meditate on the self. Make one’s
own soul Bhagwan worth knowing, make it the goa of the meditation;
the girl like liberation would herself approach you and select you and
place the wedding garland in your neck.

Thegirl like liberation does not select the one who meditates on her,
but selects the one who meditates on one’s own soul Bhagwan. She gets
attracted towards those who get attracted towards the soul.

1. Pandit Daulatram : Chahdhal, Chouthi Dhal, Chhand 9
2. Pandit Daulatram : Bhajan ki Pankti
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The purport isthat the liberation is not attained by those who medi-
tate on liberation but by those who meditate on the one's own eternal
soul Bhagwan. Therefore, in these verses, there has been the talk of
going to the shelter of one’s own soul Bhagwan.

One youth went to see ayoung girl for selecting her ashislife part-
ner. Both were extremely beautiful and suitable in every respect. On
seeing each other, both felt infatuated towards each other. Although both
of them had selected each other, but none of them spoke anything for
sometime.

Indian girls are generaly shy by nature. Therefore, there was no
question of the girl telling anything first, but the youth also felt stunned
by seeing her beauty. He was attracted rather too much towards her.
Therefore, clouds of anxieties started hovering over his heart.

He thought, “ Sheis extremely beautiful, sheis completely satisfac-
tory, but it may not so happen that she might reject me. In case she
rejects me, it would be extremely difficult for me to survive.”

He got afflicted by the fear that she might reject him. He got af-
flicted by destitute feeling and became disturbed and instead of talking
anything else, he started asking —

“Do you find me acceptable or not?’

When the shy Indian girl could not give any reply, his suspicion got
further strengthened and he became further destitute and said with ut-
most dejection —

“Isit that you have redlly not found me acceptable.”

Thegirl could not say ‘yes or ‘no’ despite his asking repeatedly, but
said in low voice, while keeping her eyes downwards —

“Isit that you have selected me?’

“Yes, yes, perfect. You are more beautiful than celestial nymphs,
but have you found me acceptable?’ The most disorganised youth said,
but the girl kept her eyes downwards but merely smiled.

Civilised and well-cultured Indian girlsindicate their consent in this
manner only. W= w=afa srerorg M aunam samamti lakshanam —silence
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is the hallmark of consent. Wise man knowing this understands every-
thing, but that restless and disturbed youth could understand nothing;
instead, his suspicion became further strengthened. And, in hisdisturbed
state, he started begging, saying that she should not reject him, other-
wise, it would be difficult for him to survive.

Seeing histhisrestlessness, the girl felt detached because shewanted
to have a husband whom she should make request; but here the opposite
was happening.

In the manner Indian girls do not like persons with destitute atti-
tude; similarly, those who get attracted towards the paryaya of liberation
to this extent, cannot achieve liberation.

In the manner, excellent girls garland persons with wedding gar-
lands, who glorify their male character; similarly, the girls like libera-
tion garland with wedding garlands persons attracted towards their own
soul like Bhagwan.

Persons, who on seeing and knowing the beauty and blissfulness of
the liberation or Siddha state become so much besieged that they start
considering their own inner-self insignificant, get afflicted by destitute
feeling, similar to what afflicted that young man and start imploring
before the ‘panch permeshti’ due to the keen desire of the liberation
(Siddha state) — such people do not acquire liberation.

Persons indulged in destitute behaviour do not achieve liberation.
Banarsidasji depicts this thing in this manner —
oA vt foaer ° S&fa 7 30 g )
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Lin bhayao vivahar mai ukti na upje koi,
din bhayao prabhu padh jape mukti kahan so hoi.!

For this reason only, Acharya Kundkund has in the above verses
given up al other propositions and talked about going to the shelter of
one’'s own soul Bhagwan.

1. Natak Samaysar Nirjara Dwar, Chhand 22
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He says that when the status of ‘panch permesnti’ and right faith-
knowledge-conduct are only stages of the soul, then why should we get
distracted here and there, instead of going to the shelter of the soul?

Oh Brother! Those, who go to the shelter of Bhagwan or paryaya
(modification) of Bhagwan would become Bhagwandas (servants of
Bhagwan), not Bhagwan. If one hasto become Bhagwan in this paryaya,
it would be necessary to go to the shelter of one’'s own soul Bhagwan; it
would be necessary to know and recogniseit; it would be necessary
to establish onenesswith it, it would be necessary to meditate on it,
it would be necessary to get immersed in it —thisthing should never
beforgotten. Inthismanner, the process of becoming Bhagwan has
also been described in these stanzas.

In this manner, we see that the ‘Great Hymn of Obeisance’ is of
course great but these stanzas of Acharya Kundkund are in no way less
great, these are greater form one point of view.

While remembering ‘ Panch permeshti’, whom we remember in the
‘Great Hymn of Obesiance’, the following sentiments emerge —

May al the aspirant brothers and sisters go to the shelter of their
own soul Bhagwan and get infinite bliss by getting engrossed in their
own souls and by reveling in them —with this pious feeling, | conclude.

*k*

‘| am alone in suffering severe pain in the successive
recurrence of birth, old age and death. There is none who
ismy friend or foe. | am born alone. | die alone. No one
else, whether relations or others, takes away my manifold
sufferings such as disease, old age and death. Relations
and friends can’t accompany me beyond the cemetery. \Vir-
tue alone is my never failing companion.” Thisis the con-
templ ation of solitariness. Hewho contemplatesthusisfree
from attachment towards his friends and aversion towards
his enemies. So he cultivates detachment and endeavours
to attain emancipation.

Reality by Prof. S.A. Jain, Page 246
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Devotion and Meditation

Most religions of the world believe that thereisa Godly Power
in the univer se, which hascreated thisuniverseand isalso adminis-
tering it. Without hiswish even a leaf cannot move. In thisrespect,
thebelief of the Jain philosophy iscrystal clear that thereisno such
power in thisuniver se, which isadministering it, which has created
it or which can destroy it.

Thisis such a specialty of Jain philosophy that establishes it (Jain
philosophy) as different and independent from other philosophies of the
world.

The philosophies that have accepted the God as the creator, pre-
server and administrator, adore him in various ways and this should also
be so, because everything is dependent on his kindness; he punishes the
wicked and takes care of gentle persons; dispenses favourable circum-
stancesto the devoteesand destroysthe opponents. Hereaquestion arises
as to what is the utility of devotion in the philosophy that does not
recognise the existence of any God? Even then Jains do undertake wor-
ship, they do undertake devotion and also have literature on devotion.
What isthe justification for al this?

In Jain philosophy devotion is selfless. There is no scope of any
desires therein.

Bhagwan of Jain philosophy is passionless, omniscient and preacher
of the welfare of the soul. He does not dispense anything to anybody, he
merely shows the path to happiness. The person who follows the path
shown by him, he himself becomes Bhagwan. Therefore, the devotion
of JinendraBhagwan isundertaken with the desire of becoming onelike
him. Asisevident fromthefollowing benediction in‘ Tattavartha Sutra’—

TIATET IR 99R HHYYATy |

AR fvaa™@T O aguTesed | |
Mokshamargasya netaram bhetaram karambhubhratam.
ghyataram vishvatatvanam vende tadgunlabdhye.
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Those who are leaders of the path to liberation, destroyers of moun-
tains of karmas and knowers of al fundamentals (tattavas) of the uni-
verse i.e. those persons who are preachers of the welfare of the soul,
passionless and omniscient, | salute them for acquiring the above men-
tioned virtues.

In the above verse, while remembering the virtues of Bhagwan,
merely the desire to become Bhagwan has been expressed; no request
has been made to Bhagwan to do anything, nor anything has been de-
manded from him.

In Jain philosophy greater emphasis has been laid on the
passionlessness of Bhagwan. When a soul becomes Arhant, then first of
al he becomes passionless, thereafter omniscient and even after that
when hisdivinevoicereved sthen hejustifiesthe adjective of the preacher
of the welfare of the soul. Thus it is proved that omniscience is not
possible without passionlessness and without passionlessness and om-
niscience it is not possible to be a preacher of the welfare of the soul.

In the above context the following verse written in the worship of
Bhagwan Pasharvanath is quoted —

®HS U W WIfad A A |
THEed ARG aryaTe: RisEg A 1

Kamthe Dharnendre cha savochitam karam kurvarti,
prabhuastualyamanovarti: Pasharvanath: Jinoastu na:

Oh Bhagwan Pasharvanath! Kamat afflicted suffering on you and
Dharnendra desired to protect you. They did things, appropriate accord-
ing to their respective normal behaviour; because Kamat had aversion
against you and Dharnendra had attachment towards you and the nor-
mal behaviour and tendencies of persons afflicted by aversion and at-
tachment are like this only. But Oh Bhagwan, your mental attitude to-
wards both of them remained the same; neither there was aversion to-
wards Kamat who afflicted suffering on you, nor attachment towards
Dharnendra who had the desire to protect you; you kept the attitude of
eguanimity towards both of them; therefore, | pay my obeisance to you.
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Hereit is absolutely clear that you did not have attachment towards
the one who desired to protect you, nor aversion towards the one who
afflicted sufferings on you; it isfor this reason that we pay obeisance to
you. In case you had indulged in attachment towards Dharnendra and
aversion towards Kamat, we would not have paid obeisance to you be-
cause dl worldly beings do so every day and night and are therefore
miserable. If you would have also done like this, then what would have
been the difference between them and you?

See, how much differenceisthere between these two points of view.
On the one hand, the philosophies that believe that the God is the doer,
mention that Bhagwan takes birth to destroy the wicked, he rushes to
protect hisdevotees, Bhagwan isunder the control of devotees; wheress,
the Jain philosophy believes that Bhagwan does nothing, Bhagwan is
worshipped in his passionless form only. Leave aside doing good to
devotees, even if he sees devotees with affection, we are not prepared to
consider him as Bhagwan. Similarly, destroying wicked is a different
matter, if Bhagwan sees wicked with the eyes of aversion, then we are
not prepared to accept him as Bhagwan.

Bhagwan of Jains is mere knower-spectator, with passionless senti-
ment. He knows everything, but does nothing. No proposition to do any-
thing arisesin him; if any proposition to do something arises then heis
not Bhagwan. The divine voicethat preaches the welfare of the soul also
emerges from al parts of hisbody, in the normal course, for that also he
does nothing.

Thisisthe true characteristic of Bhagwan of Jains, but today where
do we Jains also know properly this true character of Bhagwan? Copy-
ing, what persons believing that Bhagwan is the doer, whether we have
also started worshipping Bhagwan in hisform as the doer and preserver.
Thisisour ignoranceonly. If any such narrations have appearedin Jinvani,
these should be considered narrations from ‘vyavahar’ (empirical) point
of view. One should not alow hisfaith to waiver by considering these as
real narrations.

When Bhagwan of Jains does nothing for the devotees, then why
people would worship him? You are talking about the selfless devotion,
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but today how many devotees are there who worship selflessly? Be-
sides, the talk of selfless devotion isalso not natural, not also scientific;
because, in the universe none is seen doing anything without any pur-
pose.

Oh Brother! Is the devotion undertaken for the fulfillment of some
selfish motive, really the devotion, thisis business and business also of
base quality. People go to Bhagwan and say that if his son’s hedth gets
restored, he would offer a parasol worth rupees one hundred one. Isthis
devotion? When you go to the Doctor, do you say so to the Doctor as
well that hisfees or the cost of medicine would be paid after the child's
hedlth is restored.

You do not have faith in Bhagwan even equivalent to what you have
in the Doctor. If you had, why the talk of offering parasol only after the
work is done would have arisen?

When did Bhagwan say that he would restore the health of the child
if you offer parasol? All these are things of ignorance and not of devo-
tion. The true devotion is the name of attachment with the virtues of
Bhagwan. It has aso been said, fursagwmr: wiw: Guneshavanurag:
Bhakti:

Attachment with virtues occurs without any selfish motive. True
devotees aso worship with selfless motive only. Selfless devotion is
also scientific and natural. This we can understand very well with the
example of a cricket player.

A person wants to become a batsman of international standard. He
engages a coach also for special training, who helps him practice in the
scorching heat of the month of Jeth; for this reason, he displays ad-
equate gratitude towards him as well; even then he does not place his
photograph in hisroom. He keepsin his house the photographs of world
famous batsmen, Gavaskar and Kapildeo only.

Although it is true that the coach is the direct benefactor, but that
coach is not hisideal, world famous batsmen are. How hisideal could
be that coach, whose name has not appeared even in Ranji Trophy and
not even in the District Team?
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Although he has no direct contact with world famous batsmen, they
do not coach him, don’t show him anything, also they cannot coach,
they cannot show; there is no correspondence relationship either with
them, he has also never seen them in person, has merely seen them on
the television; even then he has the highest regard in his heart for them,
without any expectations; because they are his ideals, he wants to be-
come one like them.

Isthe sentiment of devotion of that person towards batsmen of inter-
national standard not natural, not scientific and in the normal course? If
it is so, then why the selfless devotion of Jains is not in the normal
course, why it isnot natural, why it is not scientific? Isit that the devo-
tion can be natural and normal in the course with worldly motive only?

According to Jain philosophy, when the objective of the worship of
Bhagwan is to become one like him, then how the natural sentiment of
devotion towards him could be unnatural?

Those with whom we have direct contact and those who teach us
fundamentals (tattavas) or benefit us through some other way, perhaps,
there could be our selfish motive behind our sense of gratitude towards
them; but with whom we never had any contact and those who do not do
anything for us, the attitude of veneration towards them would be en-
tirely selfless, isit not so?

Thisisthe reason, the devotion of Jainsis selfless devotion and that
occursin the normal coursg, it isalso natural; there is nothing unnatural
about it.

Bhagwans of Jains never dispense objects of lustful pleasures and
passions and materials that support such pleasures and passions; they
also do not give even peace and happiness; they merely show the path to
acquire real peace and happiness. It is aso astonishing that Bhagwans
of Jains show the method of becoming Bhagwan.

Please do show us if there is any philosophy in the world wherein
its Bhagwan shows to his followers the path to become Bhagwan, like
himself. All talk about getting engrossed in Bhagwan and obtaining his
kindness, but the fact that you are yourself Bhagwan by nature and can
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also become Bhagwan in this paryaya — this thing is being said by
Bhagwan of Jainsonly, at the same time he shows the process of becom-
ing Bhagwan.

Bhagwan saysthat Oh Brother! You are not merely the reflection of
some another Bhagwan, you are yourself Bhagwan; you are also not a
part of someone else, you are yourself a complete Bhagwan; you are
also not someone else's reflection, you are yourself the basic substance,
you have not to get engrossed in some other substance, you have to
immerse in the inner-self; you have not to surrender to someone else,
you have to surrender to the inner-self, none else would emancipate
you, you will have to emancipate yourself.

You are fully capable of emancipating yourself and in that not even
the slightest co-operation, surrender, service or blessing of anyone else
IS necessary. The path of Jain philosophy is the path of complete inde-
pendence.

See, isit not astonishing that in our most esteemed tregtise‘ Tattavarth
Sutra’, the process of becoming Bhagwan has been described initsvery
first verse. There is no condition that you should come after learning
this much or undertake so much of prayer and then only the process of
becoming Bhagwan would be shown to you.

What did you say? The process of becoming Bhagwan has not been
shown in ‘Tattavarth Sutra’, the path to liberation has been shown. Oh
Brother, what is the difference between the path to liberation and the
process of becoming Bhagwan? To achieve liberation is becoming
Bhagwan. Those who have attained liberation, they are Bhagwan. Don't
you know even thisthat in Jains those persons who have attained libera-
tion are called Bhagwan. Only liberated souls are Siddha Bhagwan.

Bhagwan of Jains does not want anybody to become his devotee, he
preaches all potential aspirants to become Bhagwan. He only desires
that all soulsmay proceed on the path to liberation and become Bhagwan
and be seated in Siddha Shila by his own side with equal status.

In case you go to anindustrialist or businessman, he might give you
agood job, may show you the process of getting promotionsin service,
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but he will not preach you to set up asimilar industry, nor will helet you
know the process to do so, he would say that thisisthe trade secret. He
would not wish that you also set up the same industry, undertake same
business; but Bhagwan of Jains showsthe process of becoming Bhagwan
to everyone.

Oh Brother, Bhagwan shows the process of becoming Bhagwan,
but we are unable to proceed on the path shown by him, isnot it? There-
fore, of what useisthis process to us? We should be shown some such
process which we may be able to follow.

Oh Brother, Bhagwan says that you are yourself Bhagwan and can
also become Bhagwan. Therefore, he also shows you the process of
becoming Bhagwan, but you say that you cannot proceed on this path.
Why do you talk with so much of despondency?

Any wise person would not ask the elephant costing rupees five
lakhs to fetch a glass of water, but would ask the five year old girl;
because she can fetch and the elephant cannot. Also, when a wise per-
son does not say anybody to do a thing in the universe, which he is
incapable of doing, instead he says to the one who is capable of doing,
then, will Bhagwan or Acharyadeo would talk to you about becoming
Bhagwan without proper thinking? Isit that they do not understand even
this much as to whether or not you are capable of doing? You are ca-
pable of undertaking the task of becoming Bhagwan but the greatest
obstacle is your this belief that you are incapable of undertaking this
task. Therefore, you abandon this belief and understand the thing enthu-
sadticaly.

Oh Brother, Bhagwan is showing you the process of becoming
Bhagwan and is also inspiring to become Bhagwan — thisis yours and
ours great fortune. If the most beautiful daughter of Chakravarty comes
to garland us with the wedding garland and we turn away, then we must
understand that our fortune has let us down.

Similarly, if Bhagwan shows us the path to liberation and we turn
away, then could there be a greater misfortune for us? Therefore, don’t
decline; we must accept with bowed head and happinessthis simple and
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natural thing which is good for the welfare of our soul — this leads to
welfare of al.

The process of becoming Bhagwan shown to us by the passionless-
omniscient Bhagwan is extremely simple, natural and independent, asit
IS represented by right faith-knowledge-conduct. Visualisation of one's
own soul Bhagwan, different from‘ para (substances other than the soul),
is right faith; knowing one's own soul Bhagwan, different from *para,
isright knowledge; and to get engrossed in and revel in one's own soul
Bhagwan, different from ‘para’, is right conduct. In al three — right
faith-knowledge-conduct — the basic substance is merely one’s own soul
Bhagwan; therefore, first of al, it is essential to know it.

Let us think a bit on the fact as to what is the posture of statues of
Bhagwan Jinendrainstalled in our temples? There would have been sev-
eral postures, each better than the other, from birth to death, but why
have we selected his posture of meditation?

In our houses we have decorated our pictures also, but all those are
in the posture of attachment. In most houses, wedding pictures of well-
adorned husband wife are seen hanging. Tirthankars also got married.
Why those postures were not selected in statues, despite the fact that
this does happen in other religions. The statues of Ram-Sita, Shanker-
Parvati, Vishnu-Lakshmi are made like this only. But why the statues of
al Tirthankars are found in the posture of meditation only?

When we think deeply on thisthing, one thing appears crystal clear
that meditation is the best form of the character; perfect knowledge
emerges and infinite bliss manifests in the posture of meditation only;
infinite power isa so achieved in the state of meditation only. Therefore,
the posture of meditation is the religious posture, it is the best posture.

Meditation is the best, but whose meditation? Of one’s own soul,
not of ‘para’, not even of God. Perfect knowledge (kewa jnana) is
achieved only through the meditation of one’s own soul Bhagwan. All
the souls that have achieved omniscience till today, they all did so by
meditating on their own soul Bhagwan and even those who will achieve
omniscience in the future would also do so due to the shelter of their
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own soul Bhagwan. Therefore, meditation of the inner-self is the reli-
gion.

For meditating on the soul, it is necessary to know it. Similarly, for
self-readlisation aso it is necessary to know the soul. In this manner, for
the conduct characterised by meditation of the inner-self and for right
faith characterised by self-realisation, and for right knowledge
characterised by knowledge of the inner-self, it is necessary to know the
soul. Finally, the conclusion is that for the observance of the religion, it
IS most appropriate to know one's own soul Bhagwan.

Not by listening or by reading, but to know the soul directly through
self-realisation is the knowledge of the inner-self and to continue to
know in this manner is meditation of the inner-self. Such knowledge of
theinner-self isright knowledge and such meditation of the inner-self is
right conduct. When such knowledge and meditation of the inner-self
take place, at that time the self-realisation also takes place in the normal
course; oneness with the soul also emerges naturally, the bliss, beyond
the reach of senses, also emerges at that time, all these occur smulta-
neously and the name of all these put together is self-redlisation.

When this self-realisation manifests, interest in sensual pleasures
and passions gets annihilated and at the same time the inclination and
tendency towards sensua pleasures and passions also get reduced in the
proportion of the intensity of self-realisation. When the time of the
separation of this self-realisation gets reduced to less than one
antarmuharat (forty eight minutes), the state of monkhood manifests
and when this state of intense self-realisation remains continuously for
one antarmuharat then omniscience manifests along with infinite bliss,
beyond the reach of senses.

Therefore, for right faith-knowledge-conduct, for self-realisation,
for infinite bliss, beyond the reach of senses and for acquiring omni-
science, it is necessary to know and continue to know one's own soul
Bhagwan. Thisisthe path, thisistheright path, thisisthe path to libera-
tion, thisis spiritualism, thisis the way to become Bhagwan, thisis the
only task worth undertaking, al the rest are non-activity, they are un-
necessary entanglements.
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All this is the real path to liberation, the spiritual path to become
Bhagwan; besides, this is aso the path to liberation from ‘vyavahar’
(empirical) point of view, isthis not so?

Yes, it is S0, it certainly happens like this, but what is the path to
liberation from ‘vyavahar’ point of view, do you know?

The path to liberation from nischaya (real) point of view means the
real pathtoliberation. Theacquisition of which leads, asarule, to moksha
(liberation), that is caled the real path to liberation. The above men-
tioned three jewels is the real path to liberation. The auspicious attach-
ment and right tendencies which exist according to the stage of spiritua
development along with these three jewels are known as the path to
liberation from ‘vyavahar’ point of view. In that, all auspicious inclina-
tions such as vows, chastity, self-restraint, penance, renunciation are
included.

When the path to liberation characterised by the rea right faith-
knowledge-conduct manifests in the inner-self, from that time till the
acquisition of the liberation, the religious external behaviour of that
knowledgeable religious soul comprises auspicious sentiments
characterised by small vows and accordingly the tendencies are right;
this being an associate, is called the path to liberation from ‘vyavahar’
point of view. That isnot the real path to liberation, it is the associate of
the path to liberation. Therefore, it is also called the path to liberation
from vyavahar point of view.

Isit that to continue to know the soul Bhagwan isthe name of medi-
tation; nothing is to be done, except continuing to know?

Yes Brother! The thing is like this only. What else is there apart
from the concentration of consciousness on the soul which can be called
meditation? When you are told to meditate, what else you do except
concentrating your consciousness on the soul? When you say somebody
that you are unable to meditate, that means that you are unable to con-
centrate your consciousness on the soul. You do get seated in lotus pos-
ture, you do sit with hand over the hand, you concentrate your sight on
the nose, you do keep the spina cord straight, but what remains to be
done due to which you say that you are unable to meditate. It isthat the
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mind is unable to concentrate on the soul, all other actions and reactions
have been accomplished but the mind is unable to concentrate.

What is this ‘mind cannot concentrate' ?

Non-concentration of the consciousness on the soul is the non-con-
centration of mind. Nothing is going to happen by practicing externa
actions and reactions; till such time as the characteristics of the soul
Bhagwan are understood by us, mind would not be able to concentrate
on the soul. When the mind does not know the soul, does not recognise
it, then after all on whom would it concentrate?

In order to ensure that the mind gets concentrated on the soul, the
true characteristics of the soul will have to be known through the me-
dium of Jinvani (preachings of the omniscient Lord), through the me-
dium of saints who have realised the inner-self, through the medium of
study, contemplation and reflection, through the medium of in depth
logical and illogical arguments, then that soul Bhagwan would become
knowledge, beyond the reach of senses. worth knowing, would become
the goal of our meditation and the object of our faith worth worship-
ping, then only oneness with it would get established, then only the
oneness with ‘para’ would get eliminated, oneness with paryaya would
be extinguished and oneness would get established with the one's own
eternal soul Bhagwan, which is knowledgeable and blissful.

Oh Brother! In case you desire to undertake the welfare of the soul,
you desire to become Bhagwan, then use the entire available energy
only in knowing and recognising the soul Bhagwan, become active; this
isthe only way to proceed on the path to the welfare of the soul.

The description of the soul is contained in scriptures, but its mys-
tery liesin the hearts of knowledgeable persons. Therefore, along with
the study of scriptures, the association of knowledgeable personsisaso
essentidl, it is necessary to listen to their preaching. It would not be
sufficient to merely study and listen; because till such time asyou test it
on the touchstone of logic and scrutinize it, it would not become your
own, it would remain that of scriptures and Gurus, we would merely get
converted into an office of the Information Department.
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In the manner, there is the collection of information in the office of
the Information Department, but that Department is indifferent towards
them; similarly, wewould al so study, listen and narrate to othersor write
new treatises, but that truth would not become our own. When we ac-
cept it after testing it on the touchstone of logic, then our faith in that
would emerge. Consequently, we would desire to experience that su-
preme truth and put all our energy in that effort and we would certainly
experience that at the appropriate time. One should not waste time in
merely indulging in external tendencies in the name of the religion.

External good behaviour and auspicious sentiments are there even
in the life of knowledgeable religious persons and should be there, but
those are not the religions of the soul; thereligion of the soul isin know-
ing and recognising one’s own soul Bhagwan and in getting engrossed
initandinrevelinginiit.

This is not the talk of prohibition of externa behaviour or good
behaviour, but it certainly prohibits considering religion in thisonly and
feeling satisfied therein; because feeling satisfied at this stage would
dacken or stop the task of the search of the soul. What to talk about
dackening or stopping, as a matter of fact the task of the search of the
soul does not even begin and this soul remains entangled in the external
rituals only.

Itisthe belief of Jainism that one substance does not do any good or
bad to another substance. When one substance does not do anything to
another substance, then the question of doing good or bad does not arise.
When thisis the truth, then how can the action of another substance be
the religion of the soul? Therefore, it is certain that the welfare of the
soul liesin the soul only, not in the body etc., not even inthe activities of
the body etc.

According to Jain philosophy it isnot only difficult, but also impos-
sible to do anything for ‘para. Therefore, the religion aso cannot do
anything for ‘para’. The nature of the soul isknowledge, to know; there-
fore, to know isthe normal religion of the soul, to continue to know the
soul isalso the normal religion of the soul. Therefore, knowledge of the
self and meditation of the inner-self are the normal religions of the soul.
Therefore, there is no question of any difficulty arising from these.
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T A gEd * oomgd H g,
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Tasvire khuda hardiya ke aine mai hai,
jab chahi gardan jhukai dekh Ii.

It has been said in this that the picture of God istherein your heart,
like mirror, therefore you can see it whenever you so desire by bowing
your neck. But brother, thisis the belief of Islam, not ours.

Oh Brother, is it an easy task to bow the neck? Particularly, in the
country whereit is said that ‘ we are prepared to be beheaded but cannot
bow our neck’.

For persons with self-respect, bowing the neck is worse than death.

Whenever there is pain in our neck, it becomes impossible even to
move the neck, bowing it is a farfetched thing. What one would get,
even if the neck were bowed after accepting suffering and sacrificing
self-respect? Even the visualisation would not be that of the God, but of
his own picture. We do not want to visualise somebody’s picture, we
also do not want to visualise another God. Are not we ourselves God?

wFEE 39 ®g i Ul T
e TaT Bt off TaT TR 3T 2 |

Kambakhti es ruha ki easi ki,
khud khuda hokar bhi banda nazar ata hai.

Oh Brother, we are not someone’'s captive, we are ourselves God.
We are not someone's devotee, but are ourselves God. We do not desire
to visualise another God, we have to know and recognise ourselves. For
knowing oneself and for visualising onesalf, it is not necessary to bow
the neck, instead, it isnecessary to concentrate the paryayaof conscious-
ness on the eternal soul, and it is necessary to make the knowledge of
the soul Bhagwan worth knowing. Thisis the reason that in our posture
of meditation, our neck does not remain bent, instead it remains straight
and it must be straight.

Many people say that we must see towards nose during meditation,
we should see the tip of the nose. Some say that we must visualise the
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inhalation and exhalation; but in that we would visualise the nose and
not the soul. Thereligion isthe name of the visualisation of the soul; not
the name of the visualisation of the nose or of inhalation and exhal ation.

In this respect, somebody might say that in Jain philosophy aso
there is a mention that the sight should be concentrated on the nose
during meditation. Yes, yes, there is the mention of the concentration of
the sight on the nose, but not of the visualisation of the nose. Thereisa
great difference between the visualisation of the nose and concentration
of the sight on the nose.

Open eyes are the symbol of visualisation of ‘para and the closed
eyesof deep and negligence. Religionisneither invisualisation of ‘ para
nor in negligence. Religion isthe name of self-redlisation, religionisthe
name of the state devoid of negligence. The concentration of the sight
on nosg, is the symbol of self-redisation and the state devoid of negli-
gence.

Why and how?

If we desire to visualise the soul, then we will have to abandon
negligence and concentrate our consciousness inwardly on the inner-
self. Because visualisation of the soul is not possible with these eyes,
therefore concentration will have to be removed from them. Eyes are
not to be closed, nor they are to be kept open and are not to be concen-
trated on the nose; nothing hasto be donein respect of eyes; the concen-
tration has to be removed from them and fixed on the soul.

In the circumstances what would be the position of the eyes? Could
these be in any position?

No, these would be concentrated on the nose; because the normal
position of the eyes of alearned devotee is one of concentration on the
nose. There would be concentration even when eyes are closed and also
if the eyes are kept open, but concentration on the nose is not necessary
when the eyes are fixed on the nose. If the attention is diverted from
eyes to the soul, the eyes would concentrate on the nose in the normal
course. While the eyes are on the nose, these do not sight the nose;
because the soul is visible. When nose is visible, the soul cannot be
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visible and when the soul is visible the nose cannot be visible. Thisis
the state of mundane human beings.

Now it is clear that the meaning of the concentration on the nose
does not mean sighting the nose. | ask you, “When Bhagwan had perfect
knowledge (kewal jnana), what was he doing?’

Nothing. He was not doing anything for ‘ para’, but he was certainly
meditating on his soul.

All right, do understand that doing anything for ‘para is not the
religion because none has ever attained perfect knowledge while doing
something for ‘para’. Meditation on the soul is the religion because
those souls who have attained perfect knowledge till now, they did so
while meditating on the soul. Therefore, meditation of the soul is the
religion.

Prior to meditating on the soul, it is necessary to know it; therefore,
all those who are desirous of observing religion should first of al try to
know and recognise their souls. Thisis the only path, al others are not
right paths and those are mere frauds.

All aspirants of the soul may know and recognise their own soul
Bhagwan and meditate on it — | conclude with this pious feeling.

**k %

To reflect that the self is distinct and separate from the
body is the contemplation of distinctness or differentiation.
‘Though | amone with the body fromthe point of view of bond-
age, yet | amdifferent fromit, as we possess different charac-
teristics. The body is made up of sense-organs, but | am de-
void of the senses. The body is devoid of knowledge, but | am
the essence of knowledge. The body is perishable, but | am
imperishable. My body has a beginning and an end, but my
soul has neither beginning nor end. In the course of my mun-
dane existence, hundreds of thousands of bodies of mine have
perished. | amdifferent fromall these bodies. Oh, dear! When
such isthe case, what relation is there between me and exter-
nal objects?” He who contemplates thus is free from attach-
ment towards his body and other things. Thisleadsto supreme
detachment based on true knowledge, which helps the self to

attain emancipation. _ i
P Reality by Prof. S.A. Jain, Page 247




Birth-death and Happiness-misery

Thereasonsfor birth-death and happiness-misery of every individual
exist within himself. None else is capable of killing him, saving him.
Therefore, it is a blunder to reckon someone else responsible for our
birth-death and happiness-misery and due to this blunder we unneces-
sarily reckon others as friends-foes and indulge in attachment and aver-
sion towards them.

In case we understand this supreme truth once, then our infinite
restlessness would easily come to an end.

This supreme truth has been propounded by Acharya Kundkund in
the following stanzas —

1 wuuTfe fEent @ Rfrents g wifE watE |
ot get ruurruft urruft uet g faediat 1)
ATIFIIT WIUT Srarui RrorerfE quors |
e o wfw gu we @ Wi wE afd
ATIFIITT WIUT Sramui RrorerfE quors |
A3 u gifa g wE @ Wl g At
S HuuTte Sty o et o wE w=E )
@ get vt oot e g faediEt 1)
ATHIAV Hafg AT T WUiTd TaqUg |
AT U 318 GH HE qC HIE *He qrd
A HWafy et ua woita weavg |
3 7 o f&fa g8 e vy A Saf we afE )
ST SATUTT g HUUTTS FToRaay s shitd | |
@l gat ervorit ool T g T 11

1. Samaysar : Bandhadhikar Gatha 247 to 253
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Jomananadi himsami ye himsijavami ye par ehim satehim,
so mudo ananani nani eato du vivrido.

Aukhyen marnam jivanam jinvarehim panantam,
auam na haresi tumam kahe te marnam kadam tesim.

Aukhayen marnam jivanam jinvrehiam panantam,
auam ne harenti tuham kahe te marnam kadam tehim.
Jo mananadi jivemi ye jivijvami ye parehim satehim,
so mudo annani nani eato du vivrido.

Audeyean jivdi jiva ava bhananti savvanahu,
aucham nedes tumam kaham teyajivindam kadam tesim.

Audeyean jivadi jivo ava bhananti savanahu,
auam cha ne dinti tuham kaham nu tejivdi kadam tehim.

Jo appana du manandhi dukhidsuhide karemi sateti,
so mudo ananani nani eato du vivrido.

The trandation of the above stanzas in Hindi poetry is as under-

H ARAT § 3FF &l A1 R AR I |
T ATAar I § e 6 3 wea )

T aTgera | WUt §1 9 e e A e |
g UR Y TR A& AT W dehd 21 1|

TS aTTgeTa | WUt §1 9 AT e A e |
T O HA R 99 TS AT W Tehd A
H § It 3 i PRl qaTd IS |
Tg "t S 8 e wE ¥ e )

| g ¥ e @ a8 ara R™aw 3wt |
SHifora T fohemte 91a o1 § |ehd A& 1|

| g ¥ e @ a8 ara R™aw 3 &gt |
A FUd I g T g T Fhd AL |
T gt AT g6 At § S W 3 |
I HI=IAT I § 1 ATSL bl AT &1 1|
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Mai marta hun anya ko ya mujhe mare anyajan,
yhe manyata ajnana hai jinvar kahe hai bhavyajan.
Nij ayukshya se maran ho yhe bat jinvar ne kahi,
tum mar kaise sakoge jab ayu har sakte nahi.
Nij ayukshya se maran ho yhe bat jinvar ne kahi,
ve maran kaise kare tab jab ayu har sakte nahi.
Mai hun bachata anya ko mujhko bachave anyajan,
yhe manyata ajnana hai jinvar kahe hai bhavyajan.
Sab ayu se jivat rahe yhe bat jinvar ne kabhi,
jivit rakhoge kistrha jab ayu de sakte nahi.
Sab ayu se jivat rahe yhe bat jinvar ne kahi,
kaise bachave ve tujhe jab ayu de sakte nahi.
Mai sukhi karta dukhi karta hun jagat mai anya ko,
yhemanyata ajnana hai, kiyon jnanaiyon ko manya ho.

These stanzas are basically stanzas from ‘Bandhadhikar’ of
‘Samayasard, wherein the attention of the world has been drawn to-
wards one supreme truth. In these stanzas one thing has been made crys-
tal clear, with the evidence of Tirthankar Bhagwan that the person who
believes, “I kill others or the others kill me; | protect others or others
protect me; | cause happiness or misery to others or others cause happi-
ness or misery to me” is afool, an ignorant; and the belief of knowl-
edgeable persons is opposite to this. The purport is that the belief that
one substance is the doer, preserver and destroyer of another substance
IS ignorance, falsehood.

While presenting thisgreat principle beforethe universe, Acharyadeo
has put forth several weighty arguments based on ‘Karnanuyog' which
are unique in themselves and incontrovertible.

While proving his point, Acharyadeo says that when Tirthankar
Bhagwan Arhantdeo had said emphaticaly in his divine voice, in the
presence of one hundred Indras (Kings of Gods) and ‘ Gandhardeo’, who
possessed four types of knowledge, that every living being in the uni-
verse dieson the completion of hislife span and remainsalive dueto the
rise of karma of life span, then how anybody can be responsible for the
birth or death of anyone else?
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When you cannot steal anybody’s life span, then how can you Kkill
him? Similarly, when no other person can steal your life span then how
can hekill you?

This very thing can be said in respect of life. When every living
being remains alive due to the rise of life span karmas and you cannot
give life span karmas to anybody, then how can you protect his life?
Similarly, if someone else is unable to give you life span karmas, then
how can he protect you?

Similar situation should be assumed in respect of happiness and
misery. Every living being enjoys worldly pleasures and obtains
favourable circumstances according to the rise of auspicious karmas and
earns miseries and obtains unfavourable circumstances according to in-
auspicious karmas. This supreme truth has appeared in the voice of
Jinendra Bhagwan.

When you are unable to pass on auspicious or inauspicious karmas
to anybody, then how can you make him happy or miserable? Similarly,
when nobody can give you auspicious and inauspicious karmas, how
can he also make you happy or miserable?

The purport is that each living being is the doer, preserver and de-
stroyer of his own happiness and misery and birth and death, heisfully
responsible for whatever good or bad occursto him.

Being unaware of this supreme truth, ignorant persons believe that
thedoer, preserver and destroyer of their birth-death and happiness-misery
are other living beings and indulge in attachment-aversion unnecessar-
ily. This attachment-aversion-delusion of ignorant persons is the basic
reason for their infinite misery.

In presenting this great principle before the universe, which is ca-
pable of eliminating from the very roots delusion-attachment-aversion
that originate due to onenesswith ‘para’ and the belief of being the doer,
Acharyadeo Kundkund has rendered a great service to us all; most of
the people spend their time in the anxiety, restlessness and disturbance
that someone might kill them, might inflict misery on them, they desire
to remain completely safe, alive and happy. Our maximum energy, in-
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tellect and labour are being spent in finding measures to protect our-
selves. What moreto say, our entire lifeis dedicated to thisand our time
IS passing in this anxiety only.

Neighbour isfrightened of the neighbour, is suspicious; neighbours
are busy conspiring against each other, they are engaged in destruction
in the name of security; rest and peace are not visible in anyone'slife.

This foolish world has accumulated so many weapons of destruc-
tion in the name of the security that even if one hundredth thereof were
used, the entire human race would be annihilated. What is funny and
astonishing isthat all this destructive capacity has been developedin the
name of security. This is the arrangement of death for the sake of im-
mortality.

Thisworld, skilled in presenting inferior quality goodsin excellent
packing, has become such an expert in using vocabulary of non-vio-
lence for violent activities that it undertakes the task of fishing in the
name of ‘fishery” industry; anti biotic medicines are also called life sav-
ing drugs.

In this manner, this world is considering itself secure by amassing
weapons, but brother, weapons are the devices of death, not of life; why
your attention does not go towards this generd truth? The life of none
has ever become safe because of the use of weapons, instead, it has
certainly resulted in the reign of death.

For clarifying this supreme truth, | want to draw your attention to-
wardsthe fact that amost one crore Jainslivein Indiaand if their houses
are searched, not even in one percent thereof would have weapons. The
Situation of Jain templesisthat, leave aside fire weapons, even asingle
stick would not be found inside. Not a single member of this non-vio-
lent society, devoid of weapons, dies untimely due to weapons, al die
their natura death.

If we see on the other side, in Punjab, practicaly every house is
having weapons and there are plenty of weaponsin Gurudwaras. When-
ever therearemilitary operationsin Gurudwaras, they arefound equipped
with mountains of weapons, even then they are not safe. We read every-
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day in newspapers as to so many died today and today so many died.
The question of people not dying does not arise, now only this much
needs to be seen as to how many have died today. Not a single day
passes when ten-twenty people do not diein Punjab and Kashmir. What
isal this?

This only proves that weapons are not the devices for security, in-
stead these are silent invitations to death; because, those who do not
possess weapons, they do not die of weapons; but those who have weap-
ons generadly die of weapons.

Suppose, | am unarmed and have rupees ten thousand with me and
somebody wantsto rob this money from me; it will not be necessary for
him to bring weapons. A mere rod is sufficient. It is not necessary to
strike with the rod; it is sufficient to show it; because money would be
available to him merely by showing the rod.

In this manner, leave aside my dying of weapons, even my being
beaten with the rod is not possible; but if someone with weapons has to
be robbed, the robbers will have to come fully equipped with weapons.
Robbers would not only rob his money, but they could aso kill him
because they would always fear danger from him.

In this manner, it is certain that weapons are not the means of secu-
rity but merchants of death. Even then some people say, “ Nobody would
dare to attack us because of the fright of our weapons and therefore we
would be safe.” To the people who think so, | have to say, “Let us pre-
sume that nobody would attack you due to the fear of your weapons; but
what will happen when you die after illness?’

Thisworld, restless and disturbed due to this anxiety, has manufac-
tured several kinds of medicines. ‘ Someone may not kill" —on account
of this anxiety one type of tablets (atom bombs) have been manufac-
tured and due to the fright * they may not themselves die due to diseases
—they have manufactured another type of tablets (medicine). Manufac-
ture of life saving drugs (anti biotics) isthe consequence of this anxiety.

In this manner, he tries to free himself from the anxiety of death on

the strength of tablets, but none has been able to becomeimmortal along
with body. We see lakhs of people dying everyday.
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Similarly, for happiness and removal of pain, he has manufactured
pain killing medicines. Even eating-drinking, sitting-standing, sleeping,
enjoying al sortsof lustful pleasures and collecting materialsfor enjoy-
ment are also the conseguences of this expectation.

Even after doing dl this he has been unable to become immortal,
nor is he happy; because the path that has been selected by thisuniverse
for becoming immortal and happy is not right. Neither weapons are the
means for security, nor the medicines are capable of removing misery,
because persons living under the shelter of weapons do not seem to be
secured; persons consuming at least 5-10 tablets everyday also do not
seem to be happy.

Security through weapon has been clarified by the example of Punjab,
and Oh Brother, in regard to the security on account of life saving medi-
cines and happiness due to pain killing drugs, you will find many naked
monks in India who have never taken even a single tablet during their
lifetime. Passionless saintswho take pure simple food oncein aday and
do not take even adrop of water second timein the day appear perfectly
hedlthy even at the age of one hundred years and they enjoy their bliss-
ful lives wandering from place to place engrossed in the inner-self,
whereas persons who take severa tablets every day and consume suit-
able and unsuitable rich food day and night can be seen collapsing dur-
ing the prime of their youth.

In this manner it is absolutely clear that neither weapons are the
means of security nor the objects of enjoyment and medicines are the
real source of happiness; the life span karmais the basis of the life and
the rise of auspicious karmas is the cause of the worldly happiness. The
bondage of these karmas are also acquired by the soul on account of its
own auspicious and inauspicious sentiments. In this manner, this soul
itself is fully responsible for birth-death and happiness-misery, there is
not even the dightest interference of anyone elseiin this.

This very thing has been presented here boldly; those who believe
“I kill othersor | protect others or otherskill me or they protect me” are
fools, ignorants; and wise persons are opposite of this; because the wise
person does not believe in this, he accepts that every person is himself
fully responsible for hisown happiness-misery and birth-death and none
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else is the doer-destroyer- preserver of birth-death and happiness-mis-
ery.

Explaining to persons entangled in the propositions of killing, sav-
ing, or making happy or miserable, or those frightened due the imagina-
tion that someone might kill them or make them miserable or those feel-
ing destitute that someone might save them or make them happy,
Acharyadeo says that Oh brother! Do contemplate seriously once that
can someone kill you while your life span is not yet over, or can some-
one save you after the life span is over, whether anyone can make you
happy during the rise of inauspicious karmas and whether anyone can
make you miserable during the rise of auspicious karmasisnot yet over?
If not, then why are you getting frightened unnecessarily, also why you
feel destitute and implore before others?

The only reason for fright or destitute feeling in the living being in
the state of indecisiveness, and afflicted by suspicion, isthat he consid-
ers others as the cause for his birth-death and happiness-misery. Simi-
larly, the reason for his pride is his belief that he can kill others, save
them, make them happy or miserable.

Encouraged by the feeling, “1 can kill others’, he threatens others,
desires to subjugate them. Similarly, on the basis of the belief, “I can
save others’, he desires to subjugate others. Similar tendencies develop
owing to the belief that he can make others happy and miserable.

In this manner, we see that the wicked feeling of interference in
‘para keeps his mind agitated, restless and disturbed and makes him
feel destitute. In case we desire that our mind should not feel agitated,
restless and disturbed or frightened or destitute, we will have to think
serioudly about the above lines of Acharya Kundkund and contemplate
and reflect upon them.

Good or bad does not happen to us due to the activities or non-
action of others, also nothing happens due to the blessing or curse of
others.

Thereisalso asaying in the universe —=tafi & wiEa @ R (U3]) TE
wa Kaovo ke kosne se dhor (pashu) nahi marte — if animals start
dying due to the curse of crows, then no animal would be left aivein
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this universe; because, in the universe there is no dearth of crows that
CUrse.

Similar thing is in respect of blessing. Every mother blesses her
every child profusely from her most pious heart, but whereas one son of
the same mother attains number one position in the University and the
other fails. One becomes the District Collector and the other has to be-
come a peon. If mother’s blessings could do a thing, then both children
should have got the same result, but thisis not seen happening. Thetrue
fact isthat if blessing could result in something, the possibility of any-
thing undesirable happening would have been completely eliminated
because every mother blesses her every child profusely.

The conclusion drawn from this is that the happiness-misery and
birth-death of every individua occur in accordance with hisown karmas.

The narration of Acharya Kundkund that justifies the proverb Sen
=, Jan swr Jaisa karoge, vaisa bhroge (so you sow, So you reap)
imparts pious inspiration to people to improve their behaviour. Faith
provides direction to conduct. Till suchtimeasour faithisnot right, itis
not possible to have right conduct.

So long students believe as to what happens by studying, the high-
est positionin the University can be obtained only on account of favours
of the Professors; how the minds of students would concentrate on stud-
ies? They would take rounds of the houses of Professors with aview to
pleasing them.

So long the clerk believes as to what happens by working and that
promotion would be achieved only by pleasing officers; till then how
would his mind would be interested in work, he would be busy serving
officers only.

So long businessmen believe that none has ever become crorepati
through honesty, it is necessary to manipulate for becoming crorepati,
till then why any businessman would get entangled with honesty, he
would be busy manipulating.

So long the Chief Minister believes that nothing would happen by
serving the masses, the chair is safe only till such time as the Prime
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Minister is happy, till then why any Chief Minister would bother to find
solutionsto the problems of the public, he would spend most of histime
in Delhi with aview to pleasing the Prime Minister.

In this manner we see that due to wrong faith, wrong belief and
perverse belief, what sort of suffering the country is undergoing. If this
faith can be reversed, the very map (situation) of the country can be
changed within few days.

If the student starts thinking as to what would happen by wandering
to the houses of Professors, the highest position in the University would
be earned by the student who studies the most. The clerk starts thinking
asto what would happen by wandering to officers, promotion would be
achieved through good work only. Businessman starts thinking that per-
manent benefit cannot be earned through dishonesty, because thewooden
kettle cannot be placed on the hearth twice; only someone can be de-
frauded and that too only sometimes, al cannot be defrauded at all times.
If permanent benefit is to be earned then it will be necessary to work
honestly. If Chief Minister also understandsthat the flattery of the Prime
Minister would not work, the post would be safe only till such time as
the public would so desire.

Well, on the rise of this much wisdom and the restoration of faith,
students would not rush to the houses of Professors, they would study;
clerks would not indulge in the davery of officers, they would work;
businessmen would aso not indulge in dishonesty, undertake business
with honesty and the Chief Ministers would not spend timein Delhi but
would serve the public by remaining in their own State, they would
listen to their problems, understand them and find solution in respect
thereof. The day this happens, the map (situation) of the country would
change on that day.

In the same manner, so long the soul believes that he kills others,
makes others happy-miserable, or otherskill him, save him, inflict hap-
piness-misery, he will continue to have attachment-aversion-delusion
towards others.

Afflicted by pride of the doer, this soul would either frighten others
or threaten them, he would like to subjugate them; if this does not hap-
pen, he himsalf would be miserable, sorrowful, distressful and would be
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tense or would be afraid of others due to the tendency of dependence,
would indulge in their flattery, undertake their slavery, would feel mis-
erableif failsto please them and would feel destitute and become tense.

If thissoul acceptsand believesaccording to thedirectionsof Acharya
Kundkund that neither it can kill or save anybody, nor can it make any-
body happy or miserable, also nobody can kill-saveit nor makeit happy-
miserable, it (soul) would be relieved of al tensions, it would become
natural, it would become simple, it would be free from all anxieties.

Some people ask what is the expectation of Acharyadeo from gen-
erd public on revelation of this supreme truth? The purport is, “What is
the benefit to the general public on account of this revelation?’

Acharyadeo saysthat every living being has ample benefit owing to
therevelation of this supremetruth before the general public. Reduction
in tension is an achievement by itself, which certainly gets reduced on
understanding this supreme truth. Other thing is that simple living be-
ingsin thisuniverse, impose the responsibility of their good or bad con-
sequences on the neighbours and thereby indulge in attachment-aver-
sion unnecessarily. In case they internalise this truth, the enmity with
neighbours would certainly get reduced.

When some young man goes today for seeing a girl with the objec-
tive of selecting her ashislife partner, he reachesthe decision at thefirst
sight as to whether or not the relationship is worth undertaking. Al-
though it does not take hours to arrive at the decision, it certainly does
not take months; even then he does not disclose his sentiment; he merely
says, yes, yes, everything is al right, but we would send our reply after
reaching our house.

Why?

Because he knows very well that if he expresseshis disapproval, the
atmosphere would become heavy and the tea party would be in jeopardy
and expressing approval at this stage would deprive hisfather from bar-
gaining; therefore he acts cleverly.

Suppose, he goes to your neighbour after seeing the girl a your

place because he (neighbour) is an old acquaintance, as it happens of-
ten.
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When thereply isreceived several months after arrival at home that
our son does not intend to marry for the next three years, you feel agi-
tated.

Oh Brother! If the intention was not to marry now then why did he
goto seethegirl?But thefact isthat thisisthe way of Indiansto decline
and this is correct also; because to term the girl unsuitable and then
refuse is not a good thing; therefore, intelligent people give such reply.

On receiving this reply, a suspicion arises in your mind that the
neighbour might have instigated because he had gone to the neighbour
after seeing and liking the girl and therefore the negative reply has come.
Imagining likethis, you start indulging in aversion towardsthe neighbour
unnecessarily.

| don't say that the neighbour might not have instigated because
there is no dearth of such neighbours in India, you will find such
neighboursin every street; but | would certainly like to say that nothing
happens on account of the instigation of neighbours. If the relationships
could be stopped by the instigation of neighbours, then the wedding of
not asingle girl would have been possible because there is no dearth of
neighbours who instigate, but due to this not asingle girl has remained
spinster. The fact is that persons who themselves do not approve of the
relationship, get entangled in the instigation of others; those who ap-
provefully, they are not influenced by the instigation of others; because
al theworldly activities of al living beings occur in the sequence of the
bondage of karmas and as per the rise of their karmas.

There are thousands of examplesin Purans and history that the boy
gets attracted towards some girl and would not listen to his parents de-
spite numerous pleadings and despite the fact that he might have evento
abandon kingdom, money-wealth, home-family.

If thistruth is understood properly by us al, then we can save our-
selves from unnecessary infinite attachment and version. Nothing good
or bad happens to us on account of thinking, saying or doing of others,
our good or bad happens entirely in accordance with our own karmas.

In this regard if someone says that if it is so then we would not
indulge in attachment-aversion with neighbours but we would do so
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with karmas, we would say to him, “Oh Brother! Do once abandon at-
tachment towards neighbours, then it would not be possible to indulge
in attachment and aversion with karmas; because after all karmasarethe
consequences of activities undertaken by you only; you had earned
karmas due to attachment-aversion with externa materias, those very
karmas when fructify give favourable-unfavourable results. What is the
fault of karmas in this? The fault lies entirely with you.” On this you
might say that if it is so, you would indulge in attachment-aversion with
self, but it does not happen like this, because when it comes to the selif,
everything becomes peaceful.

When the glass tumbler is broken due to others, we grumble, but
when it is broken due to ourselves then we remain quietly silent, do not
say anything to anybody. Similarly, when you understand that happi-
ness-misery, favourable- unfavourable situationsthat occur, al these are
the result of karmas accumulated in the past, then the feeling of equa-
nimity would get awakened and you would bear dl this peacefully with
equanimity.

Therefore, the easiest way to reduce attachment-aversionisto search,
believe and know the cause of our own happiness and misery within the
inner-self.

How isit possible that someone might make us happy when thereis
the rise of our sinful karmas? Similarly, how it is possible that someone
might make us miserable while there is the rise of meritorious karmas?
If it starts happening like this, what would be the importance of merits
and demerits earned through one's own deeds? In this context the fol-
lowing narration of Acharya Amitgati is worth noting —

@E Fd HUAGTHAT T,

el AETE T JIATYIH |
T g9 AT AR e,

T el A AR T ||
faemfia e fagma 2,

AR HETY garta T |

faaraIgua-gqaa:,

TR gt forge e 11
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Swayam kratam karmyadatmana pura,
falam tadiyam labhte shubhashubaham.
Paren datam yedi labhyate sfutam,
swayam kratam karam nirarthank tada.
Nijarjit karam vihaya dehino,
na kopi kashyapi dadati kinchan.
Vichayanevamananyamanas:,
paro dadatiti vimuch shemushim.

The results of auspicious and inauspicious karmas undertaken by
this soul in the past occur in the present. Thisisentirely true, becausein
case we believe that happiness and misery are caused by others, then all
the efforts undertaken by the self would prove futile.

Except the karmas undertaken by the self, nobody gives anything to
this soul. Whatever happiness or misery isacquired by it, it isthe result
of its own auspicious or inauspicious karmas. Therefore, without letting
the mind to go astray, contemplate with steady mind and take a firm
decision that Oh Potential Soul! Abandon this contrariety that ‘happi-
ness-misery are given by others'.

If we indulge in sinful activities all our life, even then someone
saves us from the consequences of these sinful activities, saves us from
misery, makes us happy then why we would be afraid of sinful activi-
ties? Well, we will be busy in pleasing him (that someone) somehow,
because instead of happiness-misery depending upon our own activities
would depend on the pleasure of ‘para . Asthis belief encourages sinful
activities, it istherefore sinful.

Similarly, if we undertake meritorious activitiesal our life and even
then someone make us miserable, then why we would undertake meri-
torious activities for becoming happy; well, we would continueto serve
him (that someone), we would try to please him in whatever way pos-
sible.

This soul would be discouraged in undertaking bad deeds and en-
couraged in undertaking good deeds when it is fully confident that it
would certainly have to face bad results for bad deeds and good results
for good deeds.
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Some poet has written satirically on this thing as under —

3N T | I SYR HAT Y UhdT & TATE |
3R AT <Y fgad W o <At @ S AT )

Arrejagat mai veheishwar kyakar saktahai insaf,
arreprathanaki rishvat parakar deta hai jo maf.

If thereisany God in this universe and he pardons even great sins of
the sinners, merely on request, then he might be called the ocean of
compassion, but he cannot do justice, he is not the one who does justice,
because instead of punishing the culprit, he pardons him merely on be-
ing flattered thisis outright injustice.

In case we have beaten or caused pain to somebody, then right to
forgive vests in the person whom we have harmed. Without satisfying
him, from where did the God get authority to pardon him? In fact, this
activity would encourage sinful actions; because then why anybody would
be afraid of committing sins? He has the means to escape the conse-
quences of sins, without experiencing resultsin respect thereof. Acharya
Kundkund says that every person acquires favourable and unfavourable
circumstancesin the universe on the basis of his own karmas. In that no
interferenceis possible, not even of al powerful Bhagwan and thisisin
accordance with justice as well.

Thebelief, “I kill others or save them or make them happy or miser-
able” is the originator of pride and the belief, “other living beings kill
me, save me or make me happy or miserable’ generates destitute feel-
ing, frightens, disturbs and generates restlessness and disturbance.

Therefore, if we want to escape from pride, desire to eliminate des-
titute feeling, desire to escape from restlessness, disturbance and anxi-
ety, desire to get rid of the burden, then it is better to give up the above
false belief, it is better to remove it from its roots — this is only way to
become happy and peaceful.

**k %
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| am myself God

The declaration that al souls are themselves God is the greatest
specidty of Jain philosophy. By very nature, al are, no doubt, God but
if they do know and recognise themselves and get engrossed in the in-
ner-self (soul) and revel in it, they can apparently become God evenin
their existing incarnation.

When thisis said, aquestion naturally arisesin the minds of people
asto - “when al are God”- then what is meant by “they can become
God”?And if it iscorrect that “they can become God”, then the fact that
“they are God” losesits significance, because “to become” and “is” are
both not possible at one and the same time.

Brother, there is nothing impossible in this; but on the face of it,
there certainly appears to be some divergence in “being God” and “can
be.” But everything becomes crystal clear, if one thinksin depth.

There was a Seth and he had one and only five-year old son. They
were just two living beings. When the Seth was about to die, he got
worried asto how this small child would lookafter such a vast weath?

Therefore, he sold dmost the entire property and raised rupees one
crore and deposited the amount in the name of his son in abank in a
fixed deposit for 20 years. He kept this as a secret, even he did not
inform his son about this. Heinformed only one of his close friendswith
the promise that he would not inform his son until he (son) attains the
age of twenty-five years.

After the sudden death of hisfather, the child became an orphan and
could manage to live for some time with the remaining wealth but fi-
nally he had to earn hisliving by pulling arickshaw. He used to stand at
the cross-road and shout at the top of hisvoice “Railway Station for two
rupees’ “Railway Station for two rupees ...... "
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Now, | ask you al a question as to whether or not that rickshaw
puller is a crorepati?

What did you say?
No.
Why?

Because crorepatis do not pull rickshaws and rickshaw pullers are
not crorepatis.

Oh Brother! If the person, in whose name rupees one crore are de-
posited with a bank, is not a crorepati, then who else would be?

But Brother! Thefact isthat even though heisacrorepati, our mind
IS not prepared to accept him as a crorepati, because our mind does not
easily accept the fact that a rickshaw puller could be a crorepati. Till
now none of the persons whom we accepted as crorepati has been seen
pulling arickshaw and we would not also appreciate if acrorepati pulls
arickshaw, owing to the fact that such is our mindset.

To know, “Who is a crorepati and who is not?’ nobody has ever
goneto count notesin the safe, evenif one goes, who would co-operate?
Just by looking at external grandeur, we accept anybody as crorepati.
Seeing five-ten servants, clerks and secretaries and bungalow, motor
car, industries-factories, we accept anybody as crorepati; but no one
knows that the person whom we are considering a crorepati may in fact
be adebtor of croresof rupees. Industries are set-up by borrowing crores
of rupees from banks and seeing externa grandeur, other people aso
start depositing funds with Sethji. In thisway, with the crores of depos-
its of poor, widows and bachelors, we accept him as a crorepati.

The possihility can not also be ruled out that the person whom we
are considering as a crorepati capitalist may in fact be planning the dec-
laration of bankruptcy by defrauding crores of rupees of the people.

Exactly the same thing is applicable in the context of accepting all
souls as God. Our mind is not prepared to accept these conscious souls,
that are moving to and fro, eating and drinking, singing and crying as
God or Bhagwan. Our mind argues that if we were Bhagwan why we
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would have been wandering as destitutes? Our inner-self, engrossed in
ignorance, declares that we are not Bhagwan, we are poor-destitute
people; because Bhagwan cannot be poor-destitute, and poor-destitute
cannot be Bhagwan.

Till now we have seen Bhagwan in statues installed, in the name of
Bhagwan, intemples, at whose feet thousands of people bow their heads,
show devotion and worship them. For this reason, our mind is not pre-
pared to accept an ordinary person who is being abused and scolded as
Bhagwan. We wonder, can such a person a so be Bhagwan? Bhagwan is
the onewho isworshipped and revered. Thetruthisthat it isour mindset
that does not accept that a poor-destitute can become Bhagwan. Wewould
also not like to see our Bhagwan in poor and destitute condition.

Brother! Bhagwan is also of two types— one are those * Arhant’” and
‘Siddha’, whose statues are installed in temples and through the me-
dium of these statues we pray these Bhagwan, worship and adore them.
We dedicate ourselves to tread the path adopted by them and express
such sentiments. These Arhant and Siddha are called * Karya Parmatma
(Functional Bhagwan).

The other, the soul Bhagwan, existing in one’s own body temple, is
also God, Bhagwan. This is called ‘Karan Parmatma’ (Rational
Bhagwan).

Bhagwan that are installed in temples as statues are revered and
most venerable; therefore, we worship them, adore them, praise their
virtues. But, our own soul Bhagwan, that resides in the body temple, is
venerable, ultimate goal, the most desirable object. Therefore, to know,
to recognise and to concentrate on one's own soul Bhagwan is his ado-
ration.

Right faith—knowledge-conduct originates under the shelter of one’s
own soul Bhagwan, because, from the nischaya (rea) point of view, to
know one’'s own soul Bhagwan as one's own is right knowledge. To
accept ‘thisis, what | am’ —such realisation - isright faith and to medi-
tate on it, to get engrossed in it, to revel init, to get immersed in it is
right conduct.
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Worship, with eight-substances, is done of ‘para Bhagwan’
(Bhagwan, other than one's own soul) installed in temple and medita-
tion is undertaken of ‘nij Bhagwan' (one’s own soul Bhagwan) existing
in body temple. In case a person starts eight-substance worship of his
own soul Bhagwan, considering it smilar to Bhagwan installedintemple,
this would be considered devoid of good behaviour; this would not dis-
play finesse in behaviour, instead, it would be bad behaviour.

Similarly, if a person concentrates on Bhagwan installed in temple
with the objective of attaining spiritual emancipation, hewould visualise
severa propositions (vikaaps); he would never gain spiritual experi-
ence devoid of propositions; because, such spiritual experience devoid
of propositions is possible only under the shelter of one’s own soul
Bhagwan. In the absence of the spiritual experience devoid of proposi-
tions, right faith, right knowledge and right conduct cannot originate.
Thus, he cannot start his journey towards the path to salvation through
the unified approach of right faith, right knowledge and right conduct.

In the manner the rickshaw puller child isa crorepati while pulling
the rickshaw, we are, by very nature, knowledgeable and blissful
Bhagwan, ‘Karan Parmatma’ (Rationa Bhagwan), despite our being in
poor-destitute condition — it is appropriate to know and believe this.

In this context, | wish to ask a question as to who is ruling Bharat
today?

“Congress.”

What did you say, “Congress’? No Brother! This is not correct.
Congressisa party. Publicisruling Bharat, because Bharat is governed
by those who are elected by public. Thus, it is the government of the
Janta Janardan (public Bhagwan).

In the above context, when we cal public as Janardan (Bhagwan),
nobody says publicisafter al public and how it could be Bhagwan? But
when we say, during the discussion of fundamentals (tattvas) that we all
are Bhagwan, numerous doubts and anxieties arise in our minds. But
Brother! Deep thinking would revea that essentially by nature every
soul is Bhagwan, there is no scope of doubts or anxietiesin this.
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Question : If itisso, why knowledgeable and blissful soul Bhagwan
appears extremely unhappy at present?

Answer : Oh Brother! All these are forgotten Bhagwan. You have
forgotten yourself — forgotten the strength that you possess and for this
reason, despite being ‘happiness' by nature, you are most unhappy. The
root cause of misery isthe lack of knowledge about oneself, non-recog-
nition of oneself. When you know and recognise yourself (soul) and
concentrate on it and revel in it, you would automatically achieve infi-
nite happiness.

The rickshaw puller child, even though he is a crorepati, does not
know “1 am acrorepati” and for thisreason heis suffering poverty. If he
becomes aware of the fact, “I am crorepati, | have a deposit of rupees
onecroreinabank”, hislifewould change. Similarly, only till suchtime
that soul does not know and recognise its Godhood, it is extremely mis-
erable. When soul would fully understand and recognise its Godhood, it
would not take any time for al miseries to disappear.

A destitute might possess a diamond worth crores but his poverty
would not vanish if he considersit as apiece of glass or ashining stone;
but, in case, he becomes aware of its correct vauation, poverty cannot
exist even for amoment, it will have to depart. Similarly, this soul, even
though being Bhagwan, does not know that it isitself Bhagwan. For this
very reason, it has been bearing infinite sorrow since eternity. The day
this soul realises that it is itself Bhagwan, it will take no time for al
sorrows to vanish.

This easily proves that it is more important to have the knowledge
of being, realisation of being, rather than of its existence.

How does existence matter? For that matter, this soul has been, by
very nature, knowledgeable and blissful soul Bhagwan since eternity
but due to ignorance of its existence, the lack of knowledge deprivesit
of any advantages that might have accrued due to its being knowledge-
able and blissful soul Bhagwan.

For that matter, that rickshaw puller child is rich by birth, he is
crorepati right from his birth, but because of ignorance he has to pull
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rickshaw for hisliving. Itisfor thisreason, songsof right knowledge are
whole-heartedly sung in Jain scriptures. It has been said —

FE THM T I Td W G@ it HWT |
3% UWTHd AH-S0-9g O fHawo 1t

Gayan saman ne aan jagat me sukh ko karan,
eha parmamrat janam-jara-maratu rog nivaran*

There is no other material in this world which gives greater happi-
ness than knowledge. This knowledge is supreme nectar that treats dis-
eases such as birth, old age and death, it is the best medicine.

And, see further —

A g fm el e e W@ )
o wa Afgur FrEa g we E0°

Je purab shiv gaye jahin aru agge jehen,
so0 sab mahima gayantani muninath kahe han?

All soulsthat have attained infinite blisstill now i.e. those who have
achieved salvation or are attaining or would attain salvation, have done
S0 due to the glory of knowledge — so is said by Jinendra Bhagwan,
protector of all monks.

While glory of right knowledge is infinite, but the glory of right
faith, as per Jain scriptures, is said to be even greater and is sung so.

‘Why and how?

Suppose, that rickshaw puller crorepati child has now become youth
of 25 years. The deposit of rupees one crore in his name has matured,
even then no one has approached the bank to claim it. Therefore, the
bank notified in newspapers that such and such amount is deposited in
the name of the specified individua and that he should withdraw the
amount within one month; if nobody turns up within one month, the
money would be deposited with the Government, treating it asunclaimed.

This message was read by that youth as well and he felt highly

1. Pandit Daulatram : Chahdhal, 4 Dhal, Chhand 4
2. Pandit Daulatram : Chahdhal, 4 Dhal, Chhand 8
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pleased, but his happiness proved momentary because doubts arose in
his mind the very next moment.

He started thinking, “How could such a large sum be deposited in
bank in my name? | never deposited any amount. | do not have any
account in any bank.” Even then he read the message again carefully
and felt that it was his name only and that in the place of father’s name,
hisfather’s name was mentioned. Some hope kindled. But the very next
moment, he thought that there could be another person with the same
name and owing to certain coincidence his father’s name might also be
the same. Thus he became suspicious again.

Despite knowing in this manner, he could not believe; he could not
muster faith that the money belonged to him only. Thus, there was no
advantage even after knowing. This proves that without knowing or by
merely knowing without believing, no advantage can emerge. Thus, faith,
belief and realisation are more important than knowledge.

In the same manner, we do learn from scriptures that the soul is
supreme-self (appa so paramappa) but faith does not arise from the in-
ner-self to accept, “| am myself Godlike, God and Bhagwan.” Thisisthe
reason, that despite knowing, “I am myself God”, misery does not van-
ish due to absence of right faith, transmigration in four categories of
mundane existence does not come to an end, real happiness deludes.

That youth also tells about the news read by him in newspapers to
his colleagues. Showing the message, he said, “ See, | am acrorepati. Do
not consider me apoor rickshaw puller any more.” Saying so, he amuses
himself and his colleagues. In away he pokes ajoke at his own cost.

Similarly, we also read scriptures and narrate to our colleagues. We
say, “Look, we al are Bhagwan, not poor-destitute persons.” Through
such spiritual discourses, we amuse the society and ourselves but we
fail to take the real advantage of being Bhagwan due to the absence of
right faith, self-realisation doesnot occur, real happinessisnot achieved;
restlessness does not vanish.

In this manner, the spiritual debate of ignorant personsis merely an
intellectua exercise, in the absence of self-realisation, right knowledge,
and right faith.
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When nobody claimed money from the bank despite notification in
newspapers, the bank arranged to make an announcement on radio sta-
tion. Radio station in Indiais known as ‘ Akashvani’. Thus there was an
Akashvani announcement that so much money is deposited in the name
of thespecificindividua and that he should withdraw it within onemonth,
otherwise, the money will be deposited in the government treasury, con-
sidering it as unclaimed.

He al so heard Akashvani announcement, while seated on rickshaw;
he narrated it to his colleagues as well, but this did not result in any
benefit, due to the lack of faith. Similarly, we have learnt from various
speakers that we al are Bhagwan ourselves, but this has not changed
anything, owing to lack of faith. We have remained untouched by self-
realisation despite hearing Jinvani (preaching of the omniscient Lord),
reading and engaging in spiritual discussions al our lives.

When the message published in newspapers and announced on
Akashvani came to the notice of the close friend of the diseased Seth,
who had been briefed about the secret at the time of his death, he in-
stantly came to the youth and said, “Son! Why do you pull rickshaw?’

Hereplied, “If | do not pull rickshaw, what shall | eat?’

Seth'sfriend explained, “Brother! You areacrorepati. You havecrores
of rupees deposited in bank.”

Feeling extremely grieved, he said, “Uncle, | did not expect this
from you. The entire world is making fun of me, but you are an elderly
person, like my father, even you...”

Even before he could finish hisreply, uncle placed hishand over his
head and said with utmost affection, “No Brother! | am not joking. You
really are a crorepati. The name that has been published in newspapers
isin fact your name only.”

He said with extreme politeness, “You are disturbing my peace un-
necessarily by saying this. | earn two breads through hard labour and
live comfortably. Why are you disturbing my peace by arousing my
ambitions? | never deposited any money in bank. Thus, how money
could have been deposited in bank?’
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Uncle felt highly delighted and said, “Brother! Where was the ne-
cessity for you to deposit money? Twenty years ago, your father himself
deposited one crore rupees in your name in bank, which with accumu-
lated interest would have become over ten crores of rupees by now. He
had told me this at the time of his death.”

Hearing this, he suddenly became agitated. With the emergence of
some confidence, attributes of a crorepati started manifesting. He sud-
denly felt annoyed and said, “If thisistrue, then why did not you tell me
about this earlier?’

Uncle explained, “Why are you getting agitated? | have now said
this. Forget about the past. Think of the future.”

“Why forget about past? My several crores of rupees remained de-
posited in bank account and | had to struggle to make both ends meet. |
used to pull rickshaw and you kept watching this. Thisisnot an ordinary
thing, which could be |eft dlone. You will have to answer this.”

“Your father had prohibited.”
“After dl, why?’

“Because, you could not have got the amount before expiry of twenty
years. Had you known this, you could not have pulled rickshaw and died
of starvation.”

“But, why did he do so after all.”

“Because, he apprehended that you might squander money during
your young vulnerable age and become destitute for the rest of life. He
desired that you should get eight-ten crores, aong with interest, by the
time you become matured and live peacefully. Your father did al thisin
your interest only. Therefore, do not waste time in agitating. Think of
the future.”

Knowing the truth about the wealth in this manner and after gaining
full confidenceabout it, the mindset of therickshaw puller youth changed
completely. Bond with poverty vanished and the proud feeling, “I am
crorepati” —awakened. God knows where the anxiety to earn living dis-
appeared and the glow of richness appeared on his face.



60 GREAT HYMN OF OBEISANCE : A CONTEMPLATION

Similarly, persons lacking knowledge do not achieve right faith to
the effect, “I am myself soul Bhagwan, which is mass of knowledge,
essence of bliss, collection of energies, storehouse of infinite virtues’
even after this becomes clear through study of scriptures, listening of
preachings and on the basis of various arguments. For thisreason, there
IS no benefit of above stated knowledge in the absence of right faith.

Due to advent of right time, some potential soul, owing to excep-
tiond fortune, comesinto contact of some experienced and knowledge-
able religious soul and he (Guru) explains to him most affectionately,
“Oh soul, you yoursdlf are Bhagwan. Recognise your own strengths,
don’t think about the destructible nature of ‘ paryaya (thisbody), look at
the capacity of theinner-self, remove the sight from the entireworld and
get immersed in the inner-self, don’t alow your consciousness to go
astray, immerse in the inner-self and you will visualise your own soul
Bhagwan.”

On hearing compassionate voice of the learned Guru, the potential
soul says, “Lord! What are you saying? How can | be Bhagwan? | have
never adopted the procedure prescribed in Jain scriptures for attaining
Godhood. Never chanted, never undertook any penance, never observed
vows and never tried to know and recognise myself. How can | be
Bhagwan in such a state of ignorance and indiscipline?’

The knowledgeable religious person says most affectionately,
“Brother! Thisis not the narration of a‘would be Bhagwan’, but of the
one who is aready a Bhagwan. You have not to become Bhagwan be-
causeyou are aready aBhagwan by nature. To know and believethis, to
get engrossed in the inner-self and to revel in it isthe process of becom-
ing Bhagwan in this paryaya (incarnation). Once you accept this whole-
heartedly from the core of your heart, immediately on such acceptance,
your sight would get diverted from externa objects and get concen-
trated on the inner-self in the normal course, knowledge would aso be
introverted and you would get immersed in the inner-self, get engrossed
in the inner-self and enter into deep meditation. When this happens,
your inner-self would be flooded with bliss, beyond the reach of senses
and you would feel satisfied and utterly fulfilled. You should accept this
once and then see.”
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“If thisis so, why nobody told this thus far?’
“Leave this aside, think of the future.”

“Why leave aside? | have been suffering extreme misery dueto this
ignorance. | lived likeabeggar of lustful pleasures despite being Bhagwan
myself and nobody even told this.”

“Oh Brother! Had world known it, you would have been told so.
Knowledgeabl e persons have been narrating this, but who listensto them;
prior to the advent of right time, this would not attract anyone's atten-
tion. Even if one listens, he listens through one ear and discharges it
through the other. Attention is not given. No advantage can be derived
prior to the advent of right time. Thus, leave aside, what has happened,
think of the future. Do recognise Godhood within yourself, know your
Godhood and immerse in your inner-self. This is the only way to be-
come happy.

While narrating this, Guru got engrossed in theinner-self and so did
the potentia individual. When consciousness manifested, there was ut-
most peace on his face, worldly tiredness had vanished completely, and
sufferings of the ‘paryaya’ (existing body) were no longer visible on the
face. Glory of capabilities of the soul was however discernable.

Starting with knowledge of the inner-self, right faith and partial en-
grossment, the potential individua proceeding on the journey towards
salvation considers the wealth of a Chakravarty (Emperor) and unlim-
ited pleasures like that of Indra (King of Gods) insignificant.

It has also been said —
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Chakarvarty ki sampadaar Indrasarikhebhog,
kagvit sum ginat hai samyagdrishti log.

The father’s friend was speaking to rickshaw puller youth at rick-
shaw stand. This conversation was taking place while seated on rick-
shaw. In the meantime, one passenger called —

“Oh Rickshaw puller! Will you take me to Station.”
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He replied briefly, “No.”

“Why, Brother? Why not come dong, | am in a hurry; take five
rupees instead of two, but do come, come immediately”

“No, | would not go; have | not said already?’
“You have said, but...”

L eave aside his episode, now | ask you whether he would still carry
passengers and, if so, at what price? In ten rupees or twenty rupees

What did you say, he would not pull rickshaw anymore irrespective
of whatever price one may be prepared to pay.

“Why?’
“Because, he has now become crorepati.”
“Oh Brother! He hasjust known about it; he has not yet got money.”

“Whatever be the matter, he would not be able to pull rickshaw
anymore; because crorepatis do not pull rickshaws.”

Similarly, when a soul experiences right faith and right knowledge
through self-redlisation, a change occursin hisbehaviour aswell. Itisa
different matter that he does not instantly adopt complete self-restraint
or partia self-restraint, even then, activities that generate injustice, con-
sumption of non-esculents and wrong faith get eliminated. His life be-
comes pure and pious and he never gets involved in any derogatory ac-
tivities.

That youthwould not carry passengersto Station. He, however, would
go to Seth from whom he had hired rickshaw for returning rickshaw and
paying the hire. Only on returning rickshaw in the evening every day
along with rupees ten towards the hire, he used to get rickshaw for the
next day. If on any day he could not return rickshaw and pay the hire,
Seth used to call on him and used to dishonour him in the presence of all
local residents.

Will Seth go today to his house, in case he does not return rickshaw
and leavesit whereit is?
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Seth would go, he would certainly go but not for taking possession
of rickshaw nor for money but for proposing matrimonia relationship
with his daughter; because on learning that he has crores of rupees de-
posited in bank, who would not be delighted to offer his daughter?

Similarly, when someone experiences self-redisation, then not only
the destitute feeling in him vanishes but his prestige also gets enhanced,
thanks to his good fortune; the world also gets impressed by his good
behaviour. Such is the cause and effect relationship.

Even after this revelation, some uncivilised person might perhaps
treat that rickshaw puller as rickshaw puller; similarly some ignorant
persons might misbehave with those pious knowl edgeable persons; some
are seen doing so, but this happens seldom.

Although he is till wearing dirty and torn shirt, house is dilapi-
dated; because al these would change when money isreceived. Clothes
and house do not change with the advent of knowledge and right faith,
for that money is required; nonetheless, you would not find in his mind
any trace of destitute feeling of poverty.

Similarly, lifewould change only on the advent of right conduct, for
the time being unrestrained behaviour isvisible in pious knowledgeable
person, but even the dightest trace of destitute feeling does not remain
in his mind. He experiences himself as Bhagwan only.

Although that youth instantly realised and believed that he is a
crorepati, it might take him even years before he starts living like
crorepatis. The construction of house would start after receipt of money;
it would obviously take time before the house is ready. While that youth
would be keen on raising his standard of living, he would not be impa-
tient because when the fact is known, money would aso be received, if
not today, tomorrow and if not tomorrow day after tomorrow; it will not
take years.

Similarly, knowledge and faith change instantly, but it takestime to
observe self-restraint in life. While every pious knowledgeable person
IS eager to observe self-restraint, he would not be impatient. Because,
with the emergence of interest in right knowledge and self-restraint, he
would observe self-restraint in thisincarnation; if not in thisincarnation
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then in the next, if not in that, then in yet next incarnation; infinite pe-
riod would not lapse.

Therefore, it is our most pious duty that we know ourselves in our
true form, recognise in the true form, deeply experience the fact that by
nature we are all Bhagwan since eternity — there is no room for any
doubt or speculation in this regard. As far as the insignificance of
‘paryaya’ (this body) is concerned, it would not take long for it to be-
come Bhagwan when we attain right faith of Godhood and establish our
closeness with the soul; we would devote our entire knowledge towards
it, get engrossed in it, concentrate on it, revel init, get immersed in it,
meditate on it.

Oh Brother! Accept once from the core of your heart thiswonderful
truth of Jain philosophy that by nature we all are Bhagwan. Renounce
lurefor ‘para’ (substances other than the soul) and ‘paryaya (the body)
and establish once the closeness with the soul, thereafter, you will see as
to what kind of revolution takes place within self; what sort of wonder-
ful and outstanding peace is achieved; what sort of bliss, beyond the
reach of senses, pours.

The pleasure of this wonderful truth cannot be experienced merely
by talks; this stream of bliss, beyond the reach of senses, would flood
only when this eternal truth manifests in the inner-self.

This would flood, certainly flood; for once, completely surrender
yourself and meditate whole-heartedly on your own soul Bhagwan and
see what happens? Nothing more can be said about this. Therefore, |
conclude with the pious feeling that all souls may know and recognise
their Godhood and get engrossed in it, revel in it and achieve infinite
happiness and peace at the earliest.

**k %

The ascetic is indifferent to pleasures of the senses. He stays in va-
cant houses, temples, hollow trees, or in mountain-caves, devoid of sing-
ing, dancing, instrumental music, etc. Heisimmersed in, and derives plea-
sure from, study and meditation. Hisheart is closed to thoughts of worldly
pleasures witnessed, heard of and experienced by him formerly, and sto-
ries concerning worldly pleasures. And his heart is proof against the ar-
rows of Cupid. He always evinces compassion for the living. He must be
understood to have conquered dissatisfaction arising from the absence of

pleasures. Reality by Prof. SA. Jain, Page 252
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Right faith, knowledge and conduct constitute the real path to lib-
eration, thisisthe only way to extinguish infinite misery being suffered
since eternity. Therefore, we must devote our entire strength in under-
standing these and we must dedicate ourselves whole-heartedly for
achieving these.

For understanding their characteristics, we will have to understand
the basic system of fundamentals (tattavas) as enunciated in Jain phi-
losophy because dedication towards basic fundamentals is right faith.
Fundamentals are seven — living being (jiva), non-living matter (gjiva),
influx of karma (asrava), bondage of karma (bandh), stoppage of influx
of karma (samvar), dissociation of karma (nirjhara), liberation (moksha).

Living being (soul) is Bhagwan in the form of a substance, which
has neither beginning nor end and liberation (moksha) isthe statewherein
Bhagwan manifests directly. When soul, which is Bhagwan by nature,
transforms into Bhagwan in ‘paryaya (existing body), thisis the attain-
ment of liberation. It is for this reason that Jain philosophy opines that
by nature we are al Bhagwan and we can transform into Bhagwan in
‘paryaya (existing body) in case we know, and recognise our inner-self
and get engrossed in it, revel init.

To know and recognise oneself is right faith and right knowledge
and to concentrate on it and revel initisright conduct. The combination
of right faith, right knowledge and right conduct constitutes the path to
liberation, rea way to achieve happiness.

Although this soul Bhagwan is indivisible mass of infinite virtues
and storehouse of infinite energies, even then faith, knowledge and con-
duct are the most prominent, amongst virtues that have been described
in Jain scriptures, for progress towards liberation. Amongst these, it is
the function of knowledge to distinguish between truth and false. The
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function of faith is to recognise what is one's own and what is not and
then to establish onenessin what isone's own; and we determinewhat is
good or bad on the basis of our own attachment. Be aware, attachment is
the vicious ‘paryaya (modification) of conduct.

In this world nothing is good or bad by itself. We decide about its
goodness or badness depending on our own attachment with it. Neither
fair nor dark complexion is good; whatever pleases one’s taste is the
best for him. We crave for fair complexion and Europeans, who have
fair complexion, lie for hours, with naked body, exposed to sunshine
with the objective of becoming somewhat dark, like us.

L eave aside what others say; we ourselves prefer fair face and dark
hair. Think for a moment, what would happen if hair become fair like
face and face becomes dark like hair? Thisimplies that there is nothing
good or bad in thisworld. Weimagine good or bad according to our own
attachment.

In this world, there is no value of good or of truthful; most impor-
tant is closeness with oneself, because, complete surrender takes place
to those who are one’s own. It isfor this reason that the most important
virtue in the path to liberation is faith; the pious ‘paryaya (modifica:
tion) of faith isright faith.

To ingtill closeness with one's own soul Bhagwan, different from
‘para (substances other than the soul) and ‘paryaya (existing body), is
right faith. To know one's own soul Bhagwan is right knowledge and to
concentrate on it and revel in it is right conduct.

Here, you may say that it is the job of learned people to evauate
goodness and truthfulness and yet | am saying that in this universe there
is no value of goodness or truthfulness.

Brother! What am | saying? The nature of the thing is such.
There was a crorepati Seth. He had one and only son.
“How was he?’

“Similar to what crorepatis normally have; engrossed in all seven
vices.”
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In his neighbourhood one poor person used to live. He also had a
son.

“How was he?’

“Of the type, Seth wanted his son to be. Possessed of all virtues,
excellent at studies, devoid of al vices, well-behaved and humble.”

Everyday morning when Seth used to get up, he used to adore the
neighbour’sson asif hewere Bhagwan and abuse his son thousand times.
He used to say, “See how smart is that boy, he goes to temple every
morning, gets up every morning on time, while, on the other hand, you
are gtill aslegp. Oh! An incompetent has taken birth in my house who
indulges in riotous merry making. You would have been starving, had
you taken birth somewhere else ... you unfortunate.....”

Son used to interrupt and say, “ Father, whatever else you may say,
you cannot call me unfortunate.”

“Why?’
“Because, one who has got an earning father like you, how can he

be unfortunate? It is you, who are unfortunate because you have a son
like me who is an expert in wasting.”

One day the neighbour’s son did not go to school. Seeing him at
home, Seth asked, “Son! Why have you not gone to school today?”

The child replied, “Teacher desires me to wear uniform in school
and bring books. When | say this to my father, he promises he would
bring tomorrow, but his tomorrow never comes. Today one month has
elapsed. Therefore, | have not gone to school today.”

Seth replied fondly, “Son, there is nothing to worry about. Our in-
competent Pappu getsanew dress stitched every month and throws away
the old one. Every month he tears books and buys new ones. Plenty of
dresses and books are lying. Take them.”

Now, just think that Seth contemplates to give torn books and dis-
carded clothes of his incompetent son to the person whom he worships
like Bhagwan and is firmly determined to leave wealth valued at crores
of rupeesto hisincompetent son. Never any thought occurred, even dur-
ing adream, to give asmall part of it to any one else.
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Now, you tell, whether there is value of close relationship or of
good, truthful? Good and truthful is the neighbour’s son, but he is not
his own; therefore, attachment towards him is limited, not unlimited.
Although his own son is not good and truthful, but he is his own and
because of closeness, attachment is unlimited, infinite.

This proves that closeness to self is the most important.

Till now this soul has accepted closeness of external objects such as
body only. Therefore, it is completely devoted towards their service.
The closeness with one’s own soul Bhagwan has not been experienced
even for amoment. It is for this reason, it has been ignored since eter-
nity. We are dedicated twenty-four hours to the care of this body and, in
real sense, we do not have even a single moment for soul Bhagwan.
Being victim of eternal neglect, soul Bhagwan has become a stepchild.

We do not display even one thousandth alertness towards our soul
as compared to the alertness that we exercise in respect of this non-
living destructible body.

In case thisnon-living body getsill, we immediately rush to aDoc-
tor and accept verbatim whatever he says. We are dways ready to follow
hisinstructions. We do not enter into any argumentswith him. If he says
that you have cancer, we accept this without any arguments. If he says
that an operation is to be performed immediately and that expenditure
would be of rupees one lakh, we do not dispute this or quarrel about it.
We get prepared for the operation at the peak of the season, even if this
entails sale of house. We display utmost humility towards the Doctor
and feel obliged towards him for therest of life notwithstanding the fact
that we have paid lakhs of rupeesto him. But, when the Doctor of soul
informs us that we are suffering from the horrible cancer of ignorance
and immediate treatment is called for, we do not pay adequate attention
toit. Even if some attention is given, thousands of excuses are thought
about it, such as the timings of discourses are not suitable, we live very
far away, how can we come on weekdays? God knows how many ex-
cuses are raised.

After al, why so much attention to the treatment of this body and so
much indifference towards the treatment of the soul? The only reason
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for thisisthe closenesswith body and remotenesswith the soul Bhagwan.
Till such time this closeness with body is not eliminated and closeness
with the soul Bhagwan is not established, remoteness from body and
complete surrender towards soul Bhagwan would not be possible. With-
out complete surrender, self-realisation — right faith is not possible. In
case we want to achieve self-realisation and right faith, we will have to
abandon oneness with the body and establish oneness with the soul.

It would not suffice to harp on uncleanliness of body and greatness
of the soul for establishing distinctness of body and closeness with the
soul but it would be necessary to think deeply on distinctness of the
body and closeness of the soul.
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nava dawar bahen ghinkari, asdehekarekim yarit

This body, whichis dirty due to phlegm and fat, is the bag of flesh,
blood, pus, etc. It has nine apertures such asnose, ears, eyes, etc. through
which despicable substances flow out constantly. Oh soul! Why do you
love such a contemptible body?
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Es dehe ke sanyoug mai, jo vastu palbhar ayagi,
vhabhi malin mal-mutramaya, durgandhmayahojayagi,
kintu rha es dehe mai, nirmal raha jo atma,
vha gheya hai shradhye hai, bus dhayaye bhi vha atma.?

How long do we narrate impurity of this body? Whatever object
comes into its contact, even for a moment, becomes dirty, gets associ-
ated with urine and excrement, foul smell. Water that purifies every-
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thing al so becomesimpure with its association. Even halva prepared out
of pure water of well, fresh pure ghee and purified flour, if vomited
instantly after it enters into stomach, no one would like even to seeiit.
Suchisthe impurity of thisbody and the soul Bhagwan residing therein
IS the purest substance.
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Anand ka raskand sagar shanti ka nij atma,
sab dravya jad par gyan ka ghanpind kewal atma.

Thismaost pious soul Bhagwan isthe essence of bliss, massof knowl-
edge, ocean of peace, storehouse of virtues and collection of infinite
energies.

We have thus deeply thought, studied and listened about the impu-
rity of body and purity and greatness of the soul Bhagwan but our at-
tachment with the body has not diminished even a bit and closeness
with the soul has not been established even to asmall extent and conse-
quently we are standing where we were and have not been able to move
forward even by a step.

When closeness with the body is not eliminated, delusion also does
not disappear. Because, what is one's own, whatever be its state of af-
fair, how it can be abandoned? Similarly, without establishment of close-
ness with the soul, deep affection for it cannot surge. Therefore, close-
ness of the soul and remoteness of the body must be the focus of our
thinking. Thiswould result in the establishment of onenesswith the soul
and the distinctness of the body would become apparent.

Oneness in one's own soul Bhagwan is right faith and oneness in
objects such as body, apart from one’s own soul Bhagwan, is wrong
faith.

The glory of oneness is wonderful. Oneness generates outstanding
blissful results. You areflying in aplane to aforeign country; your heart
feels extremely happy when you see some Indian amongst thousands of

1. Dr. Hukam Chand Bharill : Barha Bhavana, Ashuchi Bhavana
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foreigners. When you ask him about the place from where heis coming
and if he names the place to which you also belong, your happiness gets
doubled. What to say, if he happens to be of your own caste? If he turns
out to be of another caste, from another town or another country, your
enthusiasm cools down.

The solereason for enthusiasm or coolnessisthe realisation of close-
ness and remoteness. Closeness with one's own generates bliss, close-
ness with external objects is a source of distress. It is for this reason,
manifestation of closeness with one’'sown isreal dharmaand closeness
with external objects is highest adharma.

Loss of oneness with oneself is the source of infinite misery and
emergence of closeness with onesdlf isinfinite bliss. This soul has for-
gotten oneself since eternity and consequently experiencing infinite
misery. And, it (soul) can gain infinite happiness by knowing oneself,
recognising oneself, concentrating on oneself, reveling in oneself.

Oneness with oneself is most important on the path of elimination
of misery.

There was a Seth and he had about two or two and half years old
only son. While playing in front of the house, he moved somewhat away.
He got confused while searching his house and proceeded towards west
instead of east. He could not locate his house despite extensive search.
Relatives also searched him but without any success. That night he had
to spend crying in an isolated street. By morning his condition had
changed significantly, clothes had become dirty and his face displayed
dirt and destitution.

Despite enormous efforts he could not locate his house, nor hisrela-
tives could find him. Hewas|eft with no aternative but to beg. When he
grew somewhat, people started saying, “Why don’'t you work?" At last
he started cleaning utensils at the shop of a confectioner.

Due to separation of son, Seth’s house got disorganised. Now, no-
body had any interest in eating or drinking; nor there was any occasion
for amusement. Mourning used to be the atmosphere of the house at dl
times. In such houses even domestic servants do not last long because
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they also desire to live in pleasant atmosphere. Therefore, their servant
who was looking after upkeep of kitchen also left. Thus, there was a
need for adomestic servant. At last that Seth requested that very confec-
tioner to arrange for a servant and that seven-eight year old child came
to his own house as a servarn.

Now the mother was in front of the son and the son in front of the
mother, but the mother was miserable due to separation of her son and
the son owing to separation of his parents. When mother used to sit for
her medl, she used to find it difficult to eat; she used to remember her
son and say, while crying —

“Who knows where my son would be, in what condition he might
be? Whether he would be there or not? Or he might be attending to
kitchen somewhere.”

And if son, standing at that very spot, used to ask for aloaf of bread,
she used to scold —

“Go and work now, | will give, if thereis someto spare. You do not
work and come every now and then to beg aloaf of bread.”

She used to cry for her son and at the same time she used to scold
him for aloaf of bread. What is dl this? After all, why that mother is
miserable?

What did you say, in the absence of her son?

Sonisin front of her eyes. Lack of knowledge of closeness (rela-
tionship) with son and not the absence of her son isthe cause of distress
and misery of the mother.

Her son is not lost; he isin front of her; identity of son is lost;
knowledge of closeness (relationship) with the son is lost. This is the
unfortunate consequence of loss of identity, loss of knowledge of close-
ness (relationship) with the son; she is drowned in the ocean of infinite
misery; her entire happiness and peace has vanished.

For gaining happiness, she has not to search her son; she has to
discover the knowledge of oneness (relationship) with him.

One-day a neighbour said, “Mother! | would like to say one thing,
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but please do not mind — this child is yet very young. Please give him
lighter work and better food in time.”

Sethani got terribly angry and said abruptly, “What do you say?
What sort of work he does? He remains idie whole day and he eats so
much? How do you know, he keeps eating whole day.”

Despite every effort to convince, Sethani was not prepared to accept
that the child was being ill-treated anyway. What is the reason for al
this? Merely, lack of knowledge of oneness (relationship) with him.

It issaid that mothers are very good. May be, but only to their own
children. Their behaviour with children of others would compel you to
hang your head in shame. Thisis not true of all mothers, but those who
are like this must once review their own behaviour.

Once another neighbour said very hesitatingly —

“Mother! One thing is occurring to me for quite some time but |
would say if you do not mind. The thing is that in physical appearance
and intelligence this servant looks like our Pappu. He has similar fair
complexion, has similar curly hair, every thing seems alike, there is no
difference a al and if he were there, today he would have been thishig
only.”

Hearing this Sethaniji felt happy, because after al this concerned
her beloved son; shesaid, “I too feel like this. He reminds me of my son
al themore. | feel asif heismy son only.”

Hearing the answer of Sethani, neighbour got encouraged and said,
“Mother! Eight years have elapsed since Pappu disappeared and he has
not been found yet and there is no hope of his being traced. How long
will you be mourning his separation? In case you agree with me, why
not adopt this child?’

No sooner she said this, Sethani became very angry, “What rubbish
you say? Who knows to which low caste he might belong?’

The only reason for this behaviour of Sethani isthe lack of knowl-
edge of oneness (relationship) with son. Asamatter of fact, heisher son
but her behaviour towards him does not change dueto the lack of know!-
edge of closeness (relationship).
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What is there to be one’'s own? Till such time as there is no aware-
ness of oneness (relationship), thereis no advantage of being one'sown.
Here, oneness (relationship) is more important than being one's own.

Brother! Similar is the condition of our soul Bhagwan. Although it
is our own, what of being one's own, we are ourselves soul Bhagwan,
but because of the lack of awareness of oneness, soul Bhagwan has been
neglected forever. Itisbeing treated as stepson. It has become aservant
in its own house.

Thisisthereason that infiniteinspiration to look after the soul isnot
proving successful; it would not succeed till such time as awareness of
onenessis generated. Therefore, establishment of oneness with the soul,
somehow, is the only duty, dharma.

In this manner, gradually the child became eighteen years old. One
day some solid evidence indicating that he was in fact the son of that
Seth was found. Sethani also came to believe that in fact he was her
beloved son.

Now tell me —What would happen now?
What would happen? Sethani started crying loudly. Seth explained—

“Why are you crying now? It is the time to rejoice; now you have
your son.”

Sethani said, while crying, “My son’s childhood has been spent
miserably cleaning utensils. He could neither study nor play and eat.

Oh God! How much he has suffered right before my eyes. | did not
give him proper food, nor allowed him to have even amoment’srest. All
thetime | kept him busy in work.”

The very Sethani who was not prepared to concede that she was
overloading the child with work and not giving him proper food, is now
confessing that she was taking too much work out of the child and was
not giving him proper and adequate food.

Thisisall the glory of oneness (relationship). Isit now necessary to
explain to her to give lighter work and better food to the child? Now
there was no question of giving him work and what of food, now every-
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thing isavailable to him for asking. The only reason behind this change
in the behaviour is the awareness of closeness and feeling of oneness
(relationship).

Similarly, till such time as oneness with soul Bhagwan is not estab-
lished, the behaviour of close relationship with the soul is not possible.

Establishment of oneness with one's own soul Bhagwan, which is
different from external objects such as body, is an outstanding and won-
derful revolution. Thisisthe beginning of dharma, isright faith, isright
knowledge and is right conduct and is direct path to liberation. Thisis
the only way to become Bhagwan, to remove al miseries and to attain
infinite bliss, beyond the reach of senses.

**k %

The saint embraces nakedness like that of the child,
which is free from stigma and which is difficult to attain-
ment. Thisfreeshimfromthe evils of begging, safeguarding,
injury, etc., and it is the sole cause of attaining emancipa-
tion, asit is free from attachment. The mind of the saint em-
bracing nakednessisfree fromthe excitement of passion and
agitation, as he consider s the femal e body impure and stink-
ing. Hence he always safeguards the celibacy perfectly. His
nakedness must, therefore, be considered blameless.

Reality by Prof. S.A. Jain, Page 252

The body is the repository of all impurities, transient
and defenceless. The saint does not, therefore, have thought
or desire for the body, and does not adorn the body.

Reality by Proof. S.A. Jain, Page 254




Search of self

Onenesswith self isthe dharmaand onenesswith ‘para’ (substances
other than the soul) isadharma. Therefore, knowledgeable religious per-
sons constantly nourish the following feeling —
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Mohadi mare kuch nahi mai eak hun upyogmaya,
hen moha-nirmamta yehi ve kehe jo jane samaya,
Dharmadi mare kuch nahi mai ek hun upyogmaya,
hen dharma nirmamta yehi ve kehe jo jane samya,
Mai ek dar shan-jnanamaya nit shudh hun rupi nahi,
yeanya sab par dravya kinchit matra bhi mare nahi.!

Abandoning oneness with external objects and vicious sentiments
such as delusion and to establish strong feelings of oneness with pure
and knowledgeable one's own soul Bhagwan is the only dharma, the
path to achieve infinite bliss, beyond the reach of senses. Therefore, itis
necessary to know and recognise one's own soul Bhagwan and efforts
must be made to acquire one’s own soul Bhagwan.

Question : We make immense efforts but why don’t we acquire the
soul Bhagwan?

Answer : We would certainly acquire soul Bhagwan, if such and
adequate efforts are undertaken as are required for acquiring the soul
Bhagwan. Thetruth isthat the quest for soul Bhagwan has not yet mani-
1. Samaysar Padhyanuvad
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fested to the extent desirable for such quest. In case such a quest arises
in the inner-self, it would not take any time to acquire soul Bhagwan.

What isthe state of the person who is afflicted by the keenest desire
to acquire the soul Bhagwan? We can understand this very well from the
example of achild who haslost hismother inafair. A five-year old child
had gone with his mother to see the fair. There was a huge crowd in the
fair and both of them got separated. Mother reached one police station
and registered her report in regard to the loss of her son. Son reached
another police station and asked to register a report of the loss of his
mother. But nobody recorded his report in the real sense.

Inspector asked constable, “Who is there?’
Constable replied, “A lost child has come.”

Child interrupted and said, “Inspector, it isnot | but my mother has
been lost. | am therein front of you.”

Inspector scolded, “Keep quiet. Do mothers get lost? Only children
Qget lost.”

Finally, they recorded areport stating that alost child has reported.
Whatever it be; now, the interrogation of the child started.

“Why Brother! What is your name?’
“Pappu.”

“What is the name of your mother?’
“Mummy.”

“Where do you live?’

“In my own house.”

On hearing such answers of the child, policemen talked amongst
themselves that when the child does not recognise his mother and is not
aware of her name, how to search his mother?

Hearing them, the child thought, “1s the name with which I call my
mother every day is not the name? Whenever | call ‘Mummy’, she pre-
sents herself; even then these people say that | do not know even my
mother’sname.”
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While the child was thinking thus, policeman asked again, “Is your
mother fat or dim, fair or dark, tall or short?’

The child never thought that mothers are of six types. He had never
seen his mother in these forms. He had only seen the motherhood in his
mother, not complexion and not even height. How could he therefore
answer asto whether hismother isfair or dark; tall or short; fat or slim?

These are relative situations.

Only in comparison with other person, one can say whether some-
oneisfair or dark, tall or short, fat or slim.

| ask you only, whether | am fair or dark, tall or short, fat or dlim?

Whatever | am, | am; neither fair nor dark, neither tal nor short,
neither fat nor dim. If an Englishman is asked to stand by my side, |
could be called dark in his comparison. If an African is asked to stand, |
could be caled fair. If a short person is asked to stand by my side, |
could be caled tall and if a person taller than me is asked to stand, |
could be called short aswell. Similarly, if afat personisasked to stand
by my side, | could be caled dim and if a person dimmer than me is
asked to stand there, | could be called fat as well.

| can be fat or dim, fair or dark in comparison with someone else
but in the absence of comparison, | am, what | am.

He had never compared his mother with any other woman. There-
fore, how could he say how his mother looked like?

On hisinability to answer, policemen said he does not even recognise
his mother. But, is this true? Is it that the child does not recognise his
mother?

To recogniseis different from articulating recognition. It is possible
that heisunable to articulate his feelings. But it is not true that he does
not recognise because if his mother appears before him, he would
recognise her instantly.

Aninsurance agent had insured his mother some years back. There-
fore, in his diary everything has been recorded, her height, her weight,
sizes of waist and chest.
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Therefore, hecouldtell al this, but hewould not be ableto recognise
her if she appears before him. If asked, he would refer to his diary and
bring out an inch-tape and attempt to measure; but al in vain because
when he had measured, chest was 36 inches and waist 32 inches, but
now chest would have become 32 inches and waist 36 inches.

Similarly, it is different to measure the soul on the basis of study of
scriptures and atogether different to recognise it through experience
and to establish oneness with it.

Whatever it be, when the child could not reveal anything, police-
men made him stand up at a place from where al ladies returning from
the fair were passing. For safety of the child, one policeman was kept
standing near him and the child wastold —

“Watch carefully every woman passing through this place and search
your mother.”

Form this, one thing is clear that the child will have to search him-
self his own mother, he is unlikely to receive specia co-operation from
anyone else; not even of the policeman.

Similarly, every seeker of soul will haveto search hisown soul him-
self; nothing is going to happen at the behest of someone else. Soul will
not betraceable even if you rely on Guru. stast wgg smma st Apni madad
app karo—help yourself’ —isthe great principle.

Whenever awoman used to pass from there, the policeman used to
ask, “Is she your mother?’

Child used to reply, “No.”

When this was repeated afew times, the policeman got irritated and
said—

“Why you say “no”, “no”, just see more carefully.”

Isit that one hasto see carefully to recognise one’s own mother; she

gets recognised at the first sight, but who can explain thisto the police-
man?

The child cannot recognise as mother awoman who isnot hismother
just because of theirritation and scolding of the policeman. If he says so
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owing to fright, he would not get his mother because that mother too has
to accept that heis her son. Even if mother liesthat heisher son dueto
certain constraints, he would not become her son.

You may say as to why woman would say so? But | say that she
might say; abarren woman may say so out of greed for child and police-
men can compel anyone to say anything. Don’t you know this? How-
ever, the thing is that merely because of this, mother would not get son
and son would not get mother.

Similarly, if Guru explainsrepeatedly and scoldsfor not understand-
ing and then if one pretendsto have understood owing to fright or loss of
honour, merely saying so would not solve the problem.

A reputed Seth asked Guruji —*Bhagwan! What constitutes the soul
and how can it be procured.”

Guruji explained for five minutes and asked —

“Have you followed?’

Seth replied politely —“No, Guruji.”

Guruji explained for another five minutes and asked —
“Now understood?’

On hearing “no”, frustrated Guruji started explaining once again,
with an example and again asked, “Have you now understood or not?’

On hearing “no”, Guruji got irritated and said —
“Do you have any substance in your head or isit full of rubbish?’
Sethji felt frightened and said, “Now, | have understood.”

Seth was arespectful person and when he was afraid that his honour
was at stake, he agreed to have understood, without having understood.
But the child is not a respectable person, isit not?

Therefore, hewould not say sotill hefinds his mother, because heis
seeking his mother, not honour. Those who love honour greater than the
soul, they achieve honour only and not the soul.

When the child kept saying “no” constantly, the policeman said irri-
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tably, “Why should | stand in sunshine, you are the one who has to
search his mother. Therefore, | will sit there in shadow; you watch dl
women and tell me when you find your mother.”

Having said so, the policeman retired in shadow at adistance. Child
aso felt a bit relieved because the policeman was not helping in any
way; instead, he was unnecessarily distracting his attention with con-
stant interruptions.

With his departure, the child could now at least search his mother
with full vigour and freedom.

Similarly, when the devotee prepares himself serioudly for the search
of the soul, he does not relish unnecessary criticism and debate because
these disturb his concentration.

When yearning, comparable to the yearning of the child to search
his mother, arises within ourselves to search our soul, there is no way
we can miss the soul.

That child knows very well asto what would happen if he does not
find his mother by evening? He will have to spend extremely dark night
inadark cell of police station aone and God knowswhat he will haveto
endure? The thing does not rest at this only. If mother is not traced, he
might have to live his entire life through begging. Thinking so, he shiv-
ers. Forgetting everything, he concentrates on the search of his mother.

Do we aso imagine like the child that in case we do not trace our
soul Bhagwan by twilight of our lives, we would have to wander in
utmost darkness of four categories of mundane existence and eighty-
four lakh nuclei for infinite period and undergo infinite sufferings. In
case we had this imagination, we would not have wasted this precious
human life in worldly pleasure and passions.

If someone were to say to the child, “Lot of time has el apsed stand-
ing in sunshine, come here for awhile and sit in shadow; eat something,
play somewhat, get amused and then search your mother; where is the
hurry yet, still plenty of day isavailable.”

Will the child listen to him, sit in shadow quietly, eat fondly desired
food, play, and get amused? If not, then why are we doing dl this; but
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we are doing thisonly indicates that we still do not have the keennessin
our desire that is comparable to the desire the child has to search his
mother. Therefore, | say that the types of efforts that are required for
achieving soul are not being undertaken. Thisisthe reason, we are not
acquiring soul.

Thisisalso not the issue that the child would starve. Eat, he would
also eat but he would find the food tasteless. He might sit in the shadow
when sunshine becomes unbearable but his attention would be focused
only towards search of his mother. The question of hisplaying or having
amusement does not arise.

Similarly, the seeker of the soul does not starve but he does not find
essence of lifein eating and drinking. Although his food would be com-
patible with his health, the question of his eating non-esculent food does
not arise. Because of weakness, he might live in comfortable circum-
stances but his focusis always on the soul. The question of hiswasting
human lifein playing and having amusement does not arise.

When the child’s mind does not engage in playing and amusement
while searching his mother, how can this be tolerable to the one who is
searching the soul?

Associations occur on the basis of merits and demerits. One lives
his life accordingly. In case there is the rise of merits, he would have
maximum worldly comforts, he might have even a palace for residence.
Although he would live in the palace and would not convert it into a
cottage; even then he would not get engrossed in those favourabl e asso-
ciations; his inner-self would be engaged in meditating on the soul
Bhagwan.

As the child must find his mother before sunset, we must similarly
get the soul Bhagwan prior to the twilight of our lives. Such should be
the determination of each seeker of the soul, then only success could be
achieved.

Suppose the fair started at 10 o' clock in the morning and is sched-
uled to be terminated at 6 o’ clock in the evening. Thusfair isfor atotal
period of eight hours. Suppose our total life span is 80 years. On this
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basis ten years is equivalent to one hour. Suppose, we are born at 10
0’ clock, we would be 10 years old at 11 o'clock. Similarly, 20 years at
12 o'clock, 30 years a 1 o'clock, 40 years at 2 o' clock, 50 years at 3
o'clock, 60 years at 4 o'clock, 70 years a 5 o’ clock and complete 80
years at 6 o' clock.

Itis 2 o'clock in the afternoon, but mother has not been traced and
he becomes restless and feels disturbed because he is able to imagine as
to what would happen in case mother is not found by evening.

“Ohbrother! Our lifeisalready at four o' clock stage. Itisfour o' clock
I.e. we are now 60 years old and we have not yet been able to locate the
soul. If further two hours elapse in this manner and another ten-twenty
years pass then what would happen to us? Similar to that child, have we
also imagined this thing? For once, think about this serioudly.

Thisvduable life is passing like this only and we are engrossed in
worldly pleasures, what will happen to us?

The vision of the soul seeker must be similar to that of that child. In
the process of search of his mother, the child watches several women,
but hisvision doesnot get fixed on any onewoman. No sooner herealises
that the woman is not his mother, he turns away his eyes; he does not
keep watching her. He does not think that sheis not my mother, but she
IS beautiful; she must also be mother of someone or the other, why not
find out whose mother she is? He does not get involved in such issues.
He does not prolong his thinking on such issues; instead, he instantly
abandons thoughts in regard to such issues.

Similarly, the seeker of the soul, while knowing external objects,
should not get unnecessarily involved in issues related thereto for long.
The purpose for which it has been known, should be alowed to rest
immediately after the purpose is served. It is not the hallmark of the
seeker of the soul to know external objects with purpose or without
purpose and to continue to concentrate on them.

The child searching his mother does not get attracted towards the
beauty of another woman. He needs his mother, what heis going to get
from other women? Where does the child, who is busy searching his
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mother, has time to watch the beauty of other women? He has no incli-
nation either to get attracted? As a matter of fact, he is disturbed and
restless in the search of his mother.

Similarly, what this soul Bhagwan would gain by viewing external
objects, by getting attracted towards them? Where does the seeker of
soul have that much time that he would watch beauty of others? Where
does the seeker of soul have appropriate mental inclination to get at-
tracted towards externa objects? Heis completely devoted towards the
search of his soul.

What is there in knowing or not knowing mothers of others? He
must get his own mother. Similarly, what is there in knowing or not
knowing other objects, one should know and recognise his own soul
because we would attain infinite bliss only in knowing our own soul
Bhagwan. For this reason, it has been said in Jain scriptures that one
would get hirth in good category of mundane existence, if he gets the
shelter of the inner-self and in bad category of mundane existence in
case he goes to the shelter of external objects.

Asthe child knows other women but he does not rush towards them
or embrace them. But when he would see his mother, he would not only
recognise her but would al so rush towards her and embrace her, hewould
get engrossed in her, be one with her; he would be delighted.

Similarly, the seeker of the soul knows externa objects but he does
not concentrate on and revel in them. But when he experiences his own
soul Bhagwan, then he would not just be knowing it but would concen-
trateonit, revel init, get engrossedinit, establish onenesswithiit, would
attain infinite bliss.

This state of self-realisation, which is blissful, beyond the reach of
senses, isin fact right faith, right knowledge, right conduct, the path to
liberation, the only way to achieve happiness, the process of becoming
God, it is dharma. What more to say — this is the only right task to be
performed in life. Thisis what is known as the shelter of the inner-self
and this is getting birth in good categories of mundane existence. The
bondage is also restricted due to this.
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All right, now suppose that the child sights his mother and he has
recognised very well that she is his mother, whether the child would
rush to meet his mother or would go to the policeman to inform him that
his mother has been found. Certainly, he would rush to his mother; be-
cause firstly, he has been suffering from the separation of his mother
and secondly, there is a danger of his mother getting out of his sight
while he goes away to inform the policeman.

Therefore, he would run fast towards his mother; not only he would
reach her but would embrace her; mother and child would get engrossed
in each other, they would become indivisible, they would become one.

Similarly, when the soul sights its own soul Bhagwan, it does not
rush to Guru or some one else to tell that it has experienced the soul.
Instead, he gets engrossed in his own soul Bhagwan, gets immersed
within himself, becomes one with it, becomes indivisible, it emerges
beyond any propositions.

When he ran towards his mother, the policeman got worried and he
also ran after him. The reason for the anxiety of the policeman was the
apprehension that in case the child getslost in the crowd, there would a
serious trouble, because his report has been recorded. The loss of child
from the custody of police could result in termination of his service.

When the policeman reached there, he saw that the child was em-
bracing a middle-aged woman, both were engrossed in each other.

Even though finding them embraced, he said sternly as per his habit
—“Is she your mother?’

Was it still necessary to ask this? Had not this emotional union
made it crystal clear that they were the lost mother and son who have
been searching each other. One who fails to understand this even after
seeing theextraordinary sight of reunion, what purpose would be served
in telling him about this?

Similarly, if one cannot appreciate on seeing the state a person who
had self-readlisation that the person has had self-realisation, what pur-
pose would be served in telling him about this?

You are familiar with tendencies and activities of policemen; it is of
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no use to get involved with them, because even after telling that she is
his mother, they might ask what is the proof for this? Asiswitnessed in
the world, lost item is kept in the custody of police, the caseis pursued,
the item has to be recognised by mixing it with several items and even
then it might be given or may not be given.

If my watch is|eft over here and someone depositsit with police, be
sure that it would be extremely difficult to get it back. Case would be
pursued, the watch would be mixed with some other similar watches
and then | would be asked to identify my watch. | ask you whether you
would be able to identify your watch amongst severa watches of the
same company? No, then appreciate as to how difficult it would be to
get back my watch?

Therefore, it is not appropriate to get entangled with policemen.
Give answers quietly to whatever they ask, this would ensure welfare.
Because, what would happen if they keep both mother and sonin police
custody?

Thisworld is not different than policemen. It is no good to get in-
volved in it as well. People in this world might ask as to what is the
proof that you are a knowledgeable person. Should knowledgeable per-
sons then go around furnishing proof for this? When the proof is pro-
vided, doubtswould be cast on the evidence produced. Therefore, knowl-
edgeable persons do not entangle themselves with the world about such
incidents. Thisis good for everybody.

Doesthe child declare that he has found his mother? Search is made
here and there when the child or the mother islogt, advertisement isalso
inserted in newspapers, but nobody notifies when he or she is found,
nobody advertises.

Similarly, there may be interrogation in the process of search for
soul, this does take place, this must take place, but there is no need for
any declaration after soul isfound, no need for any advertisement either.

Photographs of lost people have been seen in newspapers, but pho-
tographs of people found have never been seen. If published, one would
construe this as meanness of displaying one's prosperity. Similarly, dec-
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larations of being knowledgeable are atendency or attitudeto seek cheap
popul arity.

It is sufficient that the child got his mother, he does not need any
credit for this. Similarly, it is sufficient for knowledgeable persons to
find the soul; they are not attracted towards prestige of being knowl-
edgeable persons. For the child, finding mother is sufficient, he is en-
grossed inthis, heiscompletely satisfied, heishighly fulfilled; heisleft
with no other desires. Similarly, for religious knowledgeable persons
finding soul isitself sufficient. They remain engrossed in it, find satis-
faction in it, and feel highly fulfilled in it, they become devoid of any
other desire. They are not lured by the desire that the world should con-
sider them knowledgeable.

The child found his mother; well, heisengrossed in this, heis satis-
fied but mother has a problem. When the child was lost, she had an-
nounced that she would give a reward of Rs. 500 to any person who
would bring him or trace him. Now whom this reward should be given —
to police, to child or to mother?

Police did nothing. It wasthe child who searched his mother and the
mother who searched her child. Police does not deserve the reward and
the mother isthe one who isgiving the reward; now thisleavesthe child
only but the child does not want reward, he wants his mother, whom he
has found. Now, he is not interested in the reward. He is so much ful-
filled in his mother that the reward isjust not his objective.

Brother! It would not be appropriate to say that there was no contri-
bution of police at al. After all, the child searched his mother under the
supervision of police only, under the guidance of police. If police pro-
tection was not available, some child-lifting gang might have kidnapped
him.

In case the policeman did not make him stand up at the vantage
point, the child might have been roaming here and there for searching
his mother and he would not have found her. The policeman suggested
him such aspot fromwhereit wasmoreor lessessential for every woman
to pass and that is why his mother could be traced.
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Therefore, reward should be given to the police only. Despite so
much efforts, what did the police get except the reward? Child got his
mother; mother got the child, what did police get? The policeis getting
the reward and that also you do not want to give - thisis not fair.

Similarly, effortsto search soul begin under the protection and guid-
ance of learned gurus. If one does not get the protection of right gurus,
the soul might ruin itslife by getting into the trap of wrong gurus. Be-
sides, if right guidance of gurus is not available, life might get ruined
due to involvement in purposeless pursuits. Thus, the protection and
guidance of gurusis extremely important for self-realisation.

Guruji provides protection and guidance to his pupils, leaving aside
his own important tasks (aimed at upliftment of soul); in exchange what
does he get, except credit? The seekers of soul get self-redisation, but
gurus get nothing except wastage of time? Even then if we do not want
to givethem credit —thisisnot just. Therefore, gurus get credit for being
motivators, must get credit, thisis a bridge between efforts and motiva
tion and thisis a good association.

Inthe manner, the child had, for the purpose of searching hismother,
divided al women of the world into two parts - in one part, he kept his
mother alone and all other women in the other part - similarly, it is
necessary for the seekers of soul to divide the world into two parts. In
one part they should keep the soul i.e. their own soul Bhagwan and in
other part, al other external objectsi.e. all objects except the soul.

In the context of search of mother, al women are worth watching
and knowing for the child, but only mother is suitable for embracing.
Similarly, for the seeker of the soul, all objects are worth watching and
knowing but own soul Bhagwan is the only one that is suitable for get-
ting engrossed and for reveling. Inner-self, attained due to good for-
tune, is the one that is suitable for adoration; our own soul is the only
one, which ismost suitable for establishing oneness and not the external
objects which result in birth in low categories of mundane existence;
therefore, it has been said in Mokshapahuda —
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The seeker of the soul must have the same keenness and devotion as
the child had in searching his mother. Inner-self or own soul Bhagwan
should always be ascending in the vision of the seeker of soul. No task
can be accomplished in this world in the absence of deep and sincere
devotion. Then, how self-realisation is possible without deep and sin-
cere devotion?

All seekers of the soul should get detached from external objects
and devote themselves to the inner-self and achieve self-realisation and
become infinitely happy — with this pious feeling, | conclude.
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1. Acharaya Kundkund : Mokshapahuda Gatha 16

The saint embraces nakedness like that of the child,
which is free from stigma and which is difficult to attain-
ment. Thisfreeshimfromthe evils of begging, safeguarding,
injury, etc., and it is the sole cause of attaining emancipa-
tion, asit is free from attachment. The mind of the saint em-
bracing nakednessisfree fromthe excitement of passion and
agitation, as he consider s the femal e body impure and stink-
ing. Hence he always safeguards the celibacy perfectly. His
nakedness must, therefore, be considered blameless.

Reality by Prof. S.A. Jain, Page 252




Appeal for Unity

On the occasion of the festival of Panch Kalyanak installation, un-
der the auspices of Panch Kalyanak Samiti and Jain Social Group, Jain
Conference was organised in Liester (England) from 21% July 1988 to
239 July 1988. Severa important personalities from different parts of
the world had gathered to participate in this, anongst them Bhattarak
Shri Charukirtiji, Shravanbelgola (Karnatak), Sarvashri Shrenik Bhai
Kastur Bhai, Ahmedabad, Sahu Ashok Kumarji Jain, Delhi, Deepchandji
Gardi, Bombay, Ratanlalji Gangwal, Calcuttaand Nirmal Kumarji Sethi,
Lucknow, etc. were prominent.

The part of the International Jain Conference in which | was to de-
liver alecture wasto be presided by Shri Nirma Kumarji Sethi. There-
fore, we were together on the stage; he also gave my introduction to the
community present there. In that conference, | had expressed my views
on the Unity of the Jain Community and Vegetarianism, the brief sum-
mary of whichisas under —

It is a matter of great pleasure that on this great occasion al the
sects of Jain community are present and accomplishing all activities
jointly.

When the most pious water of Ganges, which can purify even the
most dirty things, is kept confined in gourds, then its quality to clean
and purify others gets extinguished, it becomes dirty itself by meretouch
of others.

All take bath in the holy water of Ganges, without any discrimina-
tion and experience thefeeling of piousness but when peoplefill Ganges
water intheir gourds, then that water does not any longer remain Ganges
water but becomes water of Brahamin, water of Khastriya (warrior),
water of Shudra (menial).

If the gourd of a person belonging to one caste is touched by a per-
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son of another caste, the water isconsidered impure. Itissaid, “Why did
you touch my water?’ The very Ganges water that used to purify every-
thing, itself became impure on being stored in gourd. Not only its qual-
ity of purifying others got extinguished, it also started getting unholy by
touch of others.

Similarly, when Jinvani, whichislike the Ganges water and capable
of purifying al, gets confined in various gourds like sects, then it loses
that quality which pacifies the minds of othersinstead these become the
causes of conflict between various sects. Therefore, it is most appropri-
ate that the Ganges water remains in the Ganges only, it should not be
filled in gourds.

If the gourds filled with Ganges water and lying on the bank of
Ganges spread untouchability, then what isthe remedy to overcomethis
malady?

Brothers, the only one remedy isto break the gourds; because there
isno impurity inthewater, itisaspiousasit was; defect isin the gourds.
When gourds are broken Ganges water would get mixed with Ganges
water only; as soon as it mixes with Ganges water, it would acquire
same purity, it would also regain the power to purify, which existed
prior to its confinement in gourds.

In the same manner, Jainism divided in various sects, which is caus-
ing unpleasant sectoral odour, has been the cause of conflict; if they
become free, they would attain purity easily; and with its strength of
purity it would brighten not only the Jain community but also the entire
world and show the grand path to happiness and peace.

We have ourselves raised several walls due to ignorance. Walls of
sects, walls of castes, walls of language, walls of States; there are walls
al around and these walls are becoming taller al the time.

‘Diwa’ is called ‘wal’ in English. Today we are divided between
thesewalls. SomeoneisKhendawal, someoneAgarwal, someone Oswal;
but no Jain is visible anywhere.

In case we demolish these walls and all submerge in this ocean of
Jainism then we can spread Jinvani to masses and by reaching to masses,
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this preaching of the passionless omniscient Lord would show the path
to happiness and peace. Now the time has arrived that we do not remain
confined to the prisons of sects, castes, States, languages.

In case we desire to spread the knowledge of fundamentals (tattava
jnana), characterised by non-injury and passionlessness, to the entire
world then we should overcome narrow mentality and engage ourselves
earnestly in the great task of propagating to the masses the essence of
the preaching of Mahaveer. Thisisright path and the well being of all of
usliesin this.

Therefore, on this occasion, | would like to make an earnest appeal
to the Organisers of this Conference and you all that we must give atten-
tion to this while there is still time; we must forget al mutua differ-
ences and make a firm resolution to inculcate cultural traditions in the
next generation; we must become activein that direction, otherwise, the
consequences of our this neglect will have to be borne not only by the
next generation but several generations to come.

My thistimely warning and the appeal for unity were not only heard
peacefully but the depth of its seriousness was also experienced.

The close contact established on this occasion with the President of
Bhartvarshiya Digamber Jain Mahasabha, Shri Nirma Kumarji Sethi
was utilised to discuss various difficulties of the Digamber Jain commu-
nity. Although, due to paucity of time, in view of various programmes,
detailed discussion was not possible, but the brief essence of whatever
could be discussed is given hereunder.

After formal general exchange of pleasantries, | told him, “The en-
ergy of Digamber Jain community is being wasted in useless conflicts;
when we can organise such functions in co-operation with Swetamber
brothers, then why don’t we get together notwithstanding certain differ-
ences? The extent to which we waste |abour, energy, intellect and money
in mutual conflicts, if that can be diverted in the good of the community
and the propagation of the religion, the entire Digamber Jain commu-
nity can be transformed, new consciousness can be awakened and it can
accept the challenges of today and can establish anideal beforetheworld.
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Where the universe of today is going and where we have got struck.
If we desire that the Digamber religion is propagated all over the coun-
try and the world, then we will have to contemplate seriously on this
subject.

My this feeling was appreciated by Sethiji and he said that he had
read my essay ‘ AcharyaKundkund aur Digamber Samgj ki Ekta inwhich
also this appeal has been made.*

Clarifying my point, | gave an example. Serious differences were
taking place between a couple (husband-wife), it had reached the stage
of seeking divorce, both were staying separately. In between a letter
from the wife's father was received. In that he had written to her only
daughter that he had now become entirely lonely. Therefore, he desired
to spend thefina yearsof hislifein the spiritual city Kashi. Prior to that
he desired to spend one week with her. He wrote, “While staying with
you | desire to ascertain whether you are happy and husband-wife are
living in loving atmosphere; on seeing your happy family only I will be
ableto retire to Kashi peacefully, otherwise, the question of your happi-
ness and comfort would haunt me and | would not be able to die peace-
fully.

| desire to spend the last days of my life after becoming completely
freefrom al anxieties so that my death may be peaceful and | diein the
state of equanimity — for this it is absolutely necessary that | become
completely assured about you, becausefor methereisnoneinthisworld,
except you.”

She got worried on receiving such aletter from her father; she gath-
ered courage and reached her husband. Immediately on seeing her, the
husband made the satirical comment, “So Maharaniji is back, intellect
has come back to normal.”

Feeling deeply hurt she said, “Don’t worry, | have not cometo live
here; | have come to show this I etter which has been received.”

While taking the letter, husband said, “Who has sent it? What is
written therein?’

1. Sampadkiya: Veetrag-Vigyan, June 1998
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While giving the letter wife said, “From father.”

After reading the letter, the husband asked, “What do you want from
me in the context of this letter? What can | do for your father?’

Wife said, “If we so desire, the death of father can be peaceful.”
“How?'

“By living with love for seven days.”

“Proposal is not bad, but where do we have love amongst us?’
“Itisnot the talk of having love, itisof acting asif living inlove.”
“But ...."

“But what? Cannot we make this much sacrifice for the sake of
father?’

“Why not?’

After having decided thus, on the appointed day both of them reached
Station to fetch father. They brought him affectionately and they lived

for seven days as if there was strong affection between them, asiif they
were ideal couple.

After seven days when they went to the Station to see father off,
they started going to their respective houses after seeing him off, hus-
band said to hiswife, “Listen, think abit, if we can perform the acting of
living together affectionately continuously for seven days for the happi-
ness of othersthen why we can not perform thisacting of living together
affectionately for the entire life for our own happiness?’

Wife said, “Why not? We certainly can.”

In this manner, husband and wife started living affectionately to-
gether. For sometime it was the acting of living with love and after few
days natural love emerged.

Similarly, when for the unity of the entire Jain community we can
interact friendly with our Swetamber brothers, can work together jointly,
can organise dl sorts of programmes together, then why not for the sake
of the unity of Digamber community we cannot interact friendly, why
not we work together jointly? Also why cannot we organise all sorts of
programmes? The differences that we have between the beliefs of
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Swetambers and ourselves, we do not have that much difference be-
tween us, isnot it?

If we start interacting together, even reluctantly, natural affection
would emerge later on. Useless suspicions are originated due to unnec-
essary distances. The only way to remove the distance isto come closer
in the normal course.

Thetypesof programmesyou are organising in this Panch Kalyanak
installations and are having Digamber statuesinstalled, | do not want to
make any comments thereupon, | have no objection either; but | cer-
tainly would like to ask, whether the statuesinstalled by usin Indiaare
not even like these that you oppose so much? My request to you is that
for the propagation of Digamber religion and for the happiness, peace
and unity of Digamber community, please do contempl ate seriously once
on all these aspects.

Our this entire conversation took place in most cordia atmosphere.
Sethiji also said, “We also want the same thing, but we have our own
anxieties, the removal of which we seek from you.”

| said, “Please do ask, whatever you want to ask?’

He said, “For one thing please tell me, whether you desire to set up
anew sect?’

| told, “Not at all, we don’'t want to run any new sect. You are the
only one who tell us ‘Kanji Panth’, we have never called ourselves
‘Kanji Panth’.

Hesad, “Isthistrue?’

| said, “Isthere any doubt in this?’

He further said, “You are telling now, don’t change later on.”

| said, “What are you mentioning? We are not amongst those who
change after committing; so far, we never had any dealings with you
therefore you are telling like this.”

He said, “I am unable to believe, therefore | am telling like this. If
you say so, | may get this published.”

| said, “Certainly, do get this published. What about you, | myself
would write this. Then, you will not have any doubts.”
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He displayed immense happiness on my this plea and said further,
“We met at the one hundredth Centenary function of Shravanbelgola,
we also had lengthy discussion, but we did not meet thereafter. You aso
did not discussin Delhi prior to the recent Mawana Camp.”

| said, “Rupchandji Kataria did speak but the atmosphere then was
highly vitiated. Could the discussion be successful in such vitiated at-
mosphere? For discussion cordial atmosphere is necessary, normal at-
mosphere is required.”

Discussion is not to be undertaken merely for the sake of discus-
sion. Only if some solution is found, then the talks are successful. For
this prior preparations are absolutely must.

You as also ourselves can accept something only when we are con-
fident of getting that approved by our respective followers. In case we
cannot have our view accepted by our followers, what purpose would be
served in our mutually accepting it?

For the unity of the community, it will be necessary to act with
broader outlook and such a solution will have to be found that would be
acceptable to al the concerned individuals; otherwise, unity would not
be possible.

Although the path of compromise is absolutely necessary and use-
ful, it isnot easy and simple; in this our intellect, capability, socia hold,
patience — all get fully tested. Even then if both the parties appreciate
the difficulties of each other and search for right path with pure heart,
the path can be found.

In case we start interacting with each other then severd difficulties
would get solved by themselves.

Thereisone morething - you and | are not al-in-all, you have your
colleagues and associates and we too have colleagues and associates.
Till such time as something is not proposed after exchange of views
with them, nothing is possible.

For al this some softening of the atmosphere must take place. When
it is not possible even to Sit together without softening of the atmo-
sphere, how the path to unity can be found? Please try to soften the
atmosphere on your side, so that it would be possible to talk.
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We are ourselves active in thisrespect for the past several years, we
have taken several important decisions in this regard, and have imple-
mented them despite various difficulties. The entire community is fully
aware of our those efforts, it is neither necessary nor appropriate to nar-
rate those.

Although pleasant results of our efforts are appearing, even then it
IS not easy to change the feelings of masses; it is necessary to be active
in this direction for years with utmost dedication and real keenness. |
am confident that one day our objective will be fulfilled.

For creating pious background for the successful negotiations, you
must al so undertake some such steps aswould create cordial atmosphere
for the necessary discussions.”

On knowing my this feeling, the happiness with which Sethji wel-
comed these sentiments, ahope was generated that the atmospherewould
now certainly soften.

For sometime, | felt that the atmosphere wasimproving, but later on
the train started moving on the same old track. Subsequent to this there
was no occasion to interact, let us see when it occurs?

The way the atmosphere of unity, peace and co-operation that is
emerging these days in the universe and the way great opponents are
solving their problems sitting across the table, it seems that the timeis
0 ripening in which al eguations are changing; enemies are coming
together and friends are departing.

Effects of this are also visible on the horizon of Digamber commu-
nity. Itisdifficult to say asto when and what equationswould emergein
the future? Therefore, it is necessary to work extremely cautioudly in
the interests of the community and the religion. It would be wise to
utilise the favourable circumstances for the benefit of the community;
because the time once gone can never be retrieved.

| have always been an optimist. Therefore, | am fully confident that
one day the clouds of suspicion would disappear and aong with the
unity, fresh liveliness would also emerge.

**k %



Discussion on Ayodhya Problem

(Relatesto the demoalition of the so-called Babri Magjid in Ayodhya
on the 6" December 1992)

After the demolition of the so-called Babri Magjid in Ayodhya on
the 6" December 1992, the entire country was agitated due the temple-
mosque controversy, there wereriotsin the country. At that time a pena
discussion of leading personalities comprising Dr. Bharill, Justice Kudal
Saheb etc. was held in Jaipur Studio of Durdarshan. The excerpts of Dr.
Bharill’s talk are as under -

Question : The atmosphere in the entire country is extremely tense
due to Ram Mandir and Babri Magjid in Ayodhya. Today, Dr. Bahrill is
amongst us. Heisaspiritual thinker. This problemisrelated to the spiri-
tual faith. What are your views in this regard?

Dr. Saheb : Great man Bhagwan Ram, who isan ideal for the man-
kind, isingrained in every sinew of the country. Therefore, if there is
any spiritual person in whom the masses have faith, heisRam only. The
entireworld knowsthat he was bornin Ayodhya. Thereforeif histemple
will not be constructed in Ayodhya then where else it would be con-
structed? Temple must be constructed thereat only and it should be so
grand that the world should be astonished to seeit.

The real question is that Ayodhya of Ram was not of 50 or 100
meters. According to Jain scriptures, Ayodhya was 12 yojan long and 9
yojan wide. One yojan is equivalent of four kosai.e. eight miles. Ac-
cordingly, Ayodhya was 96 miles long and 72 miles wide. It is not pos-
sible to determine easily as to where exactly Ram was born in such a
large Ayodhya.

Ram Mandir must be built in Ayodhya, it must be huge and beau-
tiful; but our situation today is that it should not be away from the par-
ticular spot even by aninch, and dueto thisenormous problem hasarisen
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for the country. Thisisnot good for all of us. Our Spiritual Leaders and
persons like us must convince our masses that in the kingdom of Ram
place was available even for the brother of hisgreatest opponent, Ravan.
If there were the kingdom of Ram at present, would Ram have declined
permission to persons of another faith to construct religious place for
their faith in Ayodhya?

Question : The dispute seems to be more on the issue that if the
templeisconstructed, whereit should be constructed. Some people might
be of the view that whether or not the temple is constructed, but ......?
The controversia situation that isinvolved in thisthinking - as aspiri-
tual thinker do you think that the temple must be constructed only at the
place for which there isinsistence or at some other place to avoid con-
troversy?

Dr. Saheb : Thereisno question of thetemple not being constructed,
the temple must be constructed and it must be better than the best but it
must not be forgotten that the faith as aso happiness of the entire coun-
try isrelated to this. If not even adrop of blood is shed and the templeis
constructed then not only the prestige of the country would be enhanced
in the world, but that would be the real temple. If the temple is con-
structed after lot of blood shed and rioting, then it would not be the real
temple of Ram, however grand or beautiful it may be.

| wish that nobody makes it as an issue of defeat or triumph. What-
ever isconstructed thereat, we must not consider that one party haswon
and the other got defeated — must not seein thislight. Every Indian must
feel that it is his victory —we must find such a solution through mutual
negotiations. Our saints and religious heads are highly intelligent, pos-
sess high understanding and are lovers of peace. If they so desire, they
can sit together and find a solution.

Question : We live in a democracy. In democracy, minorities are
respected. It isthe responsibility of the majority to give them respect.
Do you think that the majority of today is prepared to give this respect?

Answer : It must be prepared. My feeling isthat there are 87 crore
Indians and the temple should represent their feelings, the feelings of all
must be represented in it. The free service (kar seva) that would be
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organised — must include Hindus, Muslims, Jains — persons from all
religions must be there. Most of the Tirthankars of Jains were born in
Ayodhya and there are their temples as well. Now, the temple that is
now constructed must be of the followers of al religions and should
please every Indian soul.

Ram had prohibited all bad tendencies and had triumphed over
wicked Ravan, but he had not displaced residents of Lanka from his
kingdom, instead he gave them important positions in his kingdom. We
must undertake such ajob in Ayodhya all together - thisis my wish.

Faithis closely related to devotion and affection, therefore we must
carry al with us as per thelarge heart of Ram. It would not be appropri-
ate for the prestige of Ram nor of his devotees that there may beriotsin
the country in the name of Ram and the country gets divided into many
parts, we must maintain the unity of the country and should be able to
present this unity before the world as Indian Culture.

Question : If Ramisingrained in every sinew of the massesthenis
that Ram dependent on a structure of stones?

Dr. Saheb : What you say is correct. When one of our labourers
operates the axe, he utters ‘Oh Ram’. Ram exists in every atom, he re-
sidesin every heart. But when this question has arisen, then we cannot
avoid it by saying that Ram resides in the hearts of al and therefore
thereis no need of any temple. After all Ram residesin al hearts, is not
it; therefore, people construct temple, if he were not in the hearts, who
would have constructed the temple.

Question : Bharill Saheb! Thisisall right that the temple should be
constructed keeping in view the dignity of Ram, but how a way would
be found to ensure that the feeling of fright in the minds of people be-
longing to minoritiesis eliminated?

Dr. Saheb : Neither judiciary nor politicians can find a way. Judi-
ciary isbound by the limitations of laws and it has to see from that point
of view — whom did the land belong? In whose name is this? What
should be constructed? What should be done? There is no guarantee that
its decision would satisfy Indian masses. It is possible that one side
might feel satisfied while the other might feel highly agitated.
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The decision given by politicians would also be in accordance with
their vote bank. Only the religious heads of al religions can find away
out; because they have dedicated themselves for the propagation of the
religion after abandoning their homes etc. They must think with broad
heart, Sit together and find out a solution that would be acceptable to all
and which pleases everybody. It is not good if the decision pleases one
side and annoys the other side.

| am confident that the entire country would accept in the normal
course any decision taken by all religious heads, because the public de-
Sires compromise, peace and unity.

In case our religious heads are unable to find a solution, there will
be no alternative but to go to the shelter of the court. There the caseslast
even for one hundred years and no decision istaken. Even if decisionis
taken, it is not found acceptable to the public. So many riots occur by
the time decision is announced. Therefore, only devoted saints — reli-
gious heads, can take the right decision.

They must sit with the resolve that they would find asolution that is
acceptable to al and it does not hurt anybody. Politicians must not pro-
vide guidanceto religious heads; but the religious heads must find solu-
tion with broad heart and tell the politicians that they have taken the
decision and they (politicians) must implement it. This is the correct
way.

Question : Bharill Saheb! Would you like to say something about
this that both the sides should sit together and ignore all those things
which cannot be sorted out mutually. What cannot be solved jointly should
be entrusted to arbitrators for their decision, for this no conditions or
time limit should be imposed. What is your opinion?

Dr. Saheb : The issue is not of the temple or mosque aone. The
question is not of the death of the old lady, the death has sighted the
house —thisisthe problem. Theissueis not only that whether temple or
mosgue should be constructed at that spot. Our Muslim brothers feel
that what has happened here today could be repeated at Mathuratomor-
row and at Varanas day after tomorrow. Thenisit that all the mosques
would get converted into temples? Thisis the problem and for the solu-
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tion thereof both the parties should talk with pure heart. If the issue was
limited to Ayodhya, the solution would have been found by now.

| read only yesterday in the newspaper that one brother saysthat the
question is not whether or not the temple would be constructed thereat.
The question iswhether or not Hindu culture would dominate this coun-
try. Thisfeeling which existsis not allowing a solution to this problem.
Thereforewhen they sit to negotiate there would be pressurein the back-
ground that if the decision is not in their favour, they would do this or
would do that. Threats would be heralded from both sides and efforts
would be made to have the decision in their favour and therefore time
limit would be fixed. As a matter of fact, if attempt it made with pure
heart, this should not take even three months. If thisis not tackled with
clean heart this cannot be solved even for years.

Question : Indian culture has aways consisted of love and co-op-
eration. In this tradition how the situation of confrontation arose and
how this problem arose?

Dr. Saheb : Thething isthat compromisestake place on the basis of
give and take; but in the compromise one who sacrifices most would be
great; one who tries to extract most, he would not prove to be great. So
long it concerns the Indian public, it does not desire to know what you
have given and what you have taken? It would rest in peace when the
compromise is arrived at. It would be happy in compromise only.

If Indian public is explained that an extremely beautiful and grand
temple would be constructed but it would be constructed just 50 steps
away from the spot. This would not agitate the Indian public. The pur-
port of what | say is that this can be explained. Similarly, Muslims can
be explained that mosque would be constructed but just 50 metres away
from the spot. There would be most beautiful courtyard, garden would
be laid or there would be something that belongs to everybody and yet
does not belong to anybody. The question hereis of libera attitude; one
who displays liberal attitude, he would prove to be great. Our country is
famous for charity, it always remains prepared to give everything. One
who desires to be great would give greater emphasis on giving than on
taking.

Thisisthe only way. kK
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