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The Pali canon of the Buddhists refers to Jina Vardhamana Mahavira as
‘Niggantha Njgtaputta® (Ceylonese version) or ‘Niggantha Nataputta’ (Burman
version). ’I:lie appelation ‘Nataputta’ is after Vardhamana’s clan-nomen ‘Nata’,
Jhatr; the prefixed term ‘Niggantha’ (Nirgrantha) alludes to the éramar_lic Church
of which he was the leader. No scholar, however, seems to have investigated in
depth as to the situation as it obtains in regard to this specific (clanic) appelation
inside the literature of the Nirgranthas. The present paper addresses itself to
exploring this particular aspect of inquiry.

The earlier texts of the Ardhamagadhi canon do contain clear as well as
copious references to ‘Nataputta’ (Jiiatrputra, scion of the Jiatr clan). The broad
temporal bracket of the relevant passages (or verses as the case may be) inside the
different texts is ¢. B. C. 250—A. D. 250. While this epithet virtually disappears
after that period, the reminiscences of it echo in the post-Gupta, pre-medieval and
medieval commentaries, laxicons, and sometimes also in the hymns, the phase
with which the present paper shall not deal.

Unlike the Buddhist references which allude to Mahavira singularly by his
clan epithet, the early Nirgrantha canonical texts employ it alongside a large
variety of other honorifics and epithets.! Moreover, the Nirgranthas had not
needed to prefix the qualificatory ‘Niggantha’ to his clan epithet ‘Nataputta’
since for them he was not an outsider but the leader of their own Order, Nirgrantha
Church. For them it, therefore, went without specifically so saying.

The earliest pertinent references to Nataputta figure inside the two relatively
later chapters of the Acaranga (Book I) which of course do not seem later than the
third and the second century B. C. The eighth chapter’s eighth lecture (uddesa)
therein refers to ‘Nataputta’ in a verse :

a7 ¥ IFY oFR AEgRA grfRd |
srmass qfeard fasgas faur faear v
—ATHUA, T97 &7, €. L.

Next . the “Uvadhana-sutta” (‘“Upadh@na-satra’, c. 3rd-2nd cent. B. C.),
which forms ‘Chapter 9’ (Book I) of the selfsame work, twice refers to this epithet
(once as ‘Nitas’uta’) in one and the same verse :
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wfad fausarg amafg magd fEw ewg
waita & suwifa w=sfs sagd sm@omm i
— TR, g7 T+, .. Yo,

In the Sitrakrtanga (Book I), several important references (c. 3rd-2nd cent.
B. C.) containing this appelation occur : moreover, the variant ‘Natiputta’, and
the abbreviation ‘Nata’, besides the usual ‘Nataputta’ also figure.
. ISAaqrT TeSAT TATEASIEY |
gy W wEAe fed o
—gFaFaiT 2.0.?2. 0.

S ug =afa sfed a@E wgar widfgor
& 9Ifeza q aqfesar st andfa gwasi o
—gaApatT 2.3.3.3%.

Td ¥ IIE STAI AR FTTCATIEHATL
wgr Magy wd  age e o
—gaFain 3N

(The variant ‘Natiputta’ is the result of pronouncing ‘Jiatr’ as ‘Jiiatri’ as
is done in Hindi, Bangla, etc., and not as ‘JAatru” or ‘Jiatra (rural)’ as rendered
in Gujarati, Oriya, etc.)

Also in the ‘‘Mahavira-stava” (c. 2nd cent. B. C.) inside the selfsame
agama, a question is thus asked in regard to Nitaputta’s knowledge and insights :

FG T AN Hd GG F GG FF ATTGATH AT
St & forg Stass sormge gfg star fada o
—gTA .5 .R

Next, in the same hymn, Nataputta’s dimensions of glory are compared with
those of the Sudar§ana-giri (Sumeru-parvata) : L
>
gEaTey v frfeed ag=adr 9gdt geaaed |
TANETH RO AT ST -1 - SEA-ATOES |

—gATAlT .%.0%

And thereafter it is said : ““Just as lending protection (abhayadana) is best
of helps, an unhurting right utterance is best in the category of truth-telling, and
celebacy (brahmacarya) is best among austerities, so is best Bhagavan Nataputta
among the world :”’

FATT TS AATGET qo9g AT A0rass agfy |
qAG AT ST FWHAL  SF[AH WIE AAGH

—PAFAITC .53
16
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And finally the following verse in the selfsame hymn once more refers to
Nataputta : “And just as the one who possesses seven lavas (in the five ultimate
heavenly worlds) are best among those beings who remain in stable state, and as
the heaven Sudharma’s is the finest of all assembly-halls, and among all orders the
one that leads to the path of liberation is the best, sois Nataputta matchless
(among the ‘*knowers’’) :
foeior Yot FAgAAT AT GAT GEAT T G JZT |
fzaror Beat o geaaeAT ARG qIAfE Al )

—gATAM L.TRY

Also in Book II of the Sitrakrtanga, in the chapter ¢Ardrakiya” (c. 3rd-
2nd cent. B. C.) references to Samana Nataputta and Isino Nataputta figure :

«

ettt aforg geAedt AreEd gy wrdfa 6@ 1
qaEd gav Mg g7 & g W faEg
. —gAFAT .%.2%
g5 fg Sfae euTsa grEsw Qi afassdar |
gegfron  gfao Aragar sfeesad af@ssufa v
—gAFain ,.5.¥o

The Dabavaikalika-sitra also refers to Nataputta in its chapter on
«“Pindesand’’ (¢. 3rd-2nd cent. B. C.) which dwells upon monastic rules for begging
food and permissible alms. The two verses cited below (without translation) is
the first case in point :

ud 9 QF TggT Aagar  wifgd
arorere T G wrariyE faass
—gnawfasgy K. ¥

faeqaigd i G ater 7 Hiford |
a3 afafgfossfa agaa=ar |
—anawifEwyR € .0

The next two verses claim that, if clothes, begging bowl, blanket, and the
feet-cleaner are accepted (by a friar) for the sake of modesty and for the maintenance
of ascetic practices, it cannot be construed as possession (parigraha); because it
is (in the final analysis) the ‘attachment’ which is possession par excellence as
enjoined by ‘Nataputta® :

& fr aed = @F A1 FAS WR{SA |
g fa gom-osazer @il af@ T =0
7 & af Gt g AWIHA AU |
wegr afcg) <t sfa ad wefqom 1
—andmfawga €.4%-30
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In the famous ‘‘sa-bhikhu’ chapter of this work, Nataputta is once more
referred to in connection with the six living substantialities (sad[ jivalnikaya), the
five great vows (pafica-mahavratas) and the fifty kinds of channels for control
(samvara) over passions :

Jfaa AgEawE agmd wEesr BT A
q9 9 ®i¥ wesAany qAmaday o, afwsg
——guamfesygd, o. 4.

In the Uttar—&dhyayana-sﬁtra, the reference to Nataputta figures only once, as
an ending sentence to its chapter six : This same sentence also figures in the
Satrakyrtanga (1.2.3.22), cited in the foregoing. In both cases this seems a later
addition, probably of c. first century B.C.-A.D.2, though it is hard to determine

which text was the first to receive it.

Among the last works to notice ‘Nataputta’ is the Vyakhyaprajfiapti, a
scholiastic compilation very largely of c¢. 2nd-3rd cent. A.D., which uses earlier
sources and occasionally incorporates phrases in the style of c. Ist cent. B.C.-A.D.,
particularly in its kathanuyoga passages. The work in the first place, and at two
separate but otherwise identical situations, brings in Sramana Nataputta as the
expositor of the five existentialities (paficastikayas) and statements about which of
them possess form and which other are formless; this figures inside the ‘Kaludaya~
precha’ passage where Nataputta (sometimes with the qualifying word ‘Sramana’)

is five times mentioned :3

wi @z @k wage 9w afasng awafs, aefewe seeatemn St et
qyreTieastd straicasd |
ot &A@ TR AfeaFig sty gwafy, amfae suwataEe awmatanE
e s |
Wi 9 GRG AAYS safcrnrd stefasd sias gt
g1 + @wul Arage Farft  sferen sefamng awdfs —avafasE SATFRREAFTH SHTTT-
gfeas shafease | -
w9 F qaw Aagw qrrsfose sfaed adEwe ggata

Also, in the querries of the §ramamopasaka Maddua, ‘Sramana Nataputta’

once again figures in connection with the exposition of the five existentialities.4
(The date of this phrase may be the same as the last-noted.)

T @ WREAT | A Ry qeATIAT QRS AW o siftad aadfy

In a long passage concerning Somila brahmana, Sramana Nataputta once
again appears in a phrase, though the passage may not be very early and in point
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of fact may be belong to the 2nd or 3rd century A.D. since it incorporates a term
purvanupirvi®s : ‘ .

Td @ QAU ARG JeaTuied FAXATY AR oA gaged e (gefa)

Contemporaneous to the last noted, and final reference to ‘Nataputta’ is to be

discerned in the third appendix ‘“Bhavana’ in the second book of the Acaranga-
sutra :

a9 T a9 qudH gAT  WaE #EET A Wagw  aagafafasea fadg fasghke
fadesr=a fadgg™ e aw f3g faazg (zanfy,)
After this, references to ‘Nataputta’ are virtually absent in the agamas.®

———— ——

Notes and References

1. Besides Vira and Mahavira, he is also called Buddha, Rsi, Maharsi,
Muni, Mahamuni, Kasyapa (after his gotra), etc.

2. In the Dasavaikalika-siatra, the whole chapter is in the ancient Vaitaliya
metre, the sentence appears as verse; but since it has no metrical consis-
tency, it creates unconformity. The next verse numbered 23 seems an
interpolation by virtue of its style, wording, and content. In point of
fact this chapter of the Dasavaikalika ends with the verse 21. The whole
of the chapter 6 of the Uttaradhyayana is in Anustubha metre, the end
marked by the sentence under discussion appears separately in prose form
with nothing after that.

3. While the Fyakhya-prajiiapati’s main bulk is stylistically datzable to the
2nd-3rd cent. A.D., its Kathanuyoga passages and chapters, some of
which could be of the 1st, 2nd, originally belonged to other works; these
have been shunted to this work possibly in the period between the late
fourth and the early sixth century A.D.

4. There is no evidence that Mahavira has expounded the parficastikayas.

These were known to, and collectively mentioned by Jina Parsva in the

Rsibhagitani and possibly the detailed nature of the astikayas was first

defined by the pontiffs of the sect of Parsva.

The term_does not figure in earlier texts,

6. The Prasnavyakarana, a pretender agama of c. seventh century A.D.,
mentions natamuni; and Dhanafijaya, the Digambara poet of the 7th-8th
century A.D., includes ‘JAatrputra’ in the list of the epithets of Mahavira.
(I forego citing these later references, which in any case are secondary;
for in the age of these later authors, the epithet ‘Nataputta’ for Mahavira
was not in currency, and if at all appearing as rare instances, the usage
derives from or harks back to the early agamic sources.)

L

N. B. In the citations from the agamas the language has been restored
to Ardhamagadhi by eliminating the Maharastri Prakrta affectations.





