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PREFACE.

——

(SEconp EDITION.)

The second edition of this treatise on Jaina Logic
1s intended to be included as a volume of * ihe
Library of Jaina Lilerature” in the publication of
the Sacred Bocks of the Jaina Society, ARRAH.

I take this opportumty of expressing my sincere
thanks to my friend Kumar Devendra Prasad,
Managing Director of the said Society, at whose
suggestion this edition was undertaken.

I hope the work, which as a treatise on Jaina
Logic is unique in 1ts character will in this way obtain

a wider circulation.

SATIS CHANDRA VIDYABHUSANA.

SANSKRIT COLLEGE,
CALCUTTA :
December, 19175,






PREFACE.

(FirsT EbDITION.)

Professor Peterson, in his Fifth Report on the Search
for Sanskrit Manuscripts in the Bombay Circle, mentions
a Jaina Sanskrit work called Nyayavatara by Siddha Sena
Divakara. A manuscript of this work, together with a
commentary on it called Nyayavatira-vivrti, was kindly
procured for me from a private library in Bhavanagara,
Bombay, by the well-known Svetimbara Sidhus, Sastra-

visarada Jainacharyya Vijaya Dharma Suri and Upadhyaya
Indravijaya.

Seeing that the Nydydvatira is a' very important work,
being the earliest known Jaina treatise on Pure Logic, |
have, in the present volume, attached the text of it with
extracts from its verbose commentary. | have also included
in the volume an English translation which I prepared for
the *Journal™ of the Indian Research Society of Calcutta.
The notes which I have added to elucidate the translation
are based on the commentary already referred to.

I acknowledge with thanks that Mr. C. Russell, M.A.,
Principal, Patna College, has kindly helped me with a number
of suggestions while the translation was passing through
the press.
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My thanks are also due to Rai Sarat Chandra Das,
Bahadur, C.1.E., at whose instance 1 undertook this work,
and who, at the suggestion of the Government of Bengal,
forwarded its advance proof to the International Congress
of Orientalists held at Copenhagen in August 1908. It
was kindly accepted by that learned body as a contribution
on the Jaina philosophical literature.

SATIS CHANDRA VIDYABHUSANA.

PRESIDENCY COLLEGE,
CALCUTTA :
February, 1909.



INTRODUCTION.

Logic was mixed up with metaphysics and reli-
SiddhaSena Di- gion in the ancient writing of the
:fg;‘?f’ Nglr?yﬁ,g:: Jainas as in those of other sects in
tira. India. The first Jaina writer on
Pure Logic appears to have been Siddha Sena Diva-
kara. Tt was he who, for the first time among
the Jainas, distinguished logic from the cognate
branches of learving by composing a metrical
work called Nydyivatara! on T.ogic in thirty-two
stanzas.

Siddha Sena Divakara is the famous author of the
Sammati-tarka—sGtra, which is a Prikrta work on
phtlosophy, containing an elaborate discussion on
the principles of logic. This author, who belonged
to the Svetamibara (the white-robed) sect, has been

* A manuscript of the NyAyivatira by Siddha Sena Divikara,
together with its commentary called Nyiyavatéra-vivrti, wasg
kindly proceurcd for me from Bhavanagara. Bombay, by Vener-
able Dharmavijaya and his pupil, Indravijaya. For further in.
formation about this work, see a notice of it in Peterson's Fifth
Report on Sangkrit MSS., p. 289, 'The notes, incorporated in
this paper for the elucidation of the translation, are all based
on the Nyiyédvatéira-vivrti.



2 INTRODUCTION.

mentioned by Pradyumna Siri (1000 A, D.) in his
VicAra-sadra-prakarana.l

This famous logician, who was a pupil of Vrddha-
vadil Sfri, received the name of Kumuda-candra?
at the time of his ordination. He is said to have
split, by the eflicacy of his prayers, the Linga (Brah-
manical symbol) of Rudra in the temple of Mahsksdla
at Ujjaini, and to have called forth an image of Pars-
vanitha by reciting his Kalyina-mandira-stava. He
is believed to have converted king Vikramiditya to
Jainism, 470 years after the Nirvdna of Mahfivira.®
The Jainas believe that he was the spiritual tutor of
that famous king, as is evident from the Kumdra-
pala-caritra and other works.

It may be noted here that Vikramaditya of Ujja-
ini has been considered by scholars to be identical
with Yasdodharma Deva, king of Malwa, who, accord-
ing to Alberuni, defeated the Huns at Korur, in
533 A. ID. The Chinese pilgrim, Hwen-tshang, who
came to India in 629 A. D., says that a very power-
ful king [presumably Vikramaditya] reigned 60

’ gy 7 Aiaaw Ggaw Ramdt 1 sgg=2t |
Faae Aake qEygs wswFE a5 | 8 1]
(Viedra-sira-prakarana, noticed by Petoerson in his Third
Report, p. 272}
* Cf. Prabhivakacaritra VIII, V. §57.
* See Klatt’s Pattivali of the Kharatara Gaccha in the
Indian Antiquary, Vol. XI, Sept. 1882, p. 247.
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years' before his arrival there. From these it
appears that Siddha Sena Divdkara, who was a
contemporary of Vikramaditya, must have lived
at Ujjaini about 550 A. D.

Legends and historical accounts show that Sid-
dha Sena was the well-known Ksaparahka® (the Jaina
sage), who adorned the court of Vikramaditya and was
one of the Nine Cerus(Nava Ratna). Varihamihira,
the famous astronomer, who was another of the Nine
Gems of the court of Vikramaditya, lived between
A D.505% and A.D. 587. We are told that Ksapa-
naka, alias Siddha Sena, was a contemporary of

Varihamihira; so he must have flourished about
the middle of the 6th century.

' Vide Beal's Buddhistic Records of the Western World,
Vol. 11, p. 26,

TTqR: FUORISHHHAIOT T AIATETZQILFIRrgraT: |
@& aEHED gaa: |t @is 3 awaa Sseas

(Jyotirvidibharana).
?Vide Dr. Thibaut’s Introduction to Paiicasiddhintiki, p.
XXX. Varahamihira chose £aka 427 or A. D. 505 as the abda-

piada of his astronomical calenlation, showing thereby that he
lived about that time. So—

AEtIa-ged TPEEAYET [AYHTE |
wgiafad WAy agag? Qg Raar 41 = 1l

{(Paficasiddhantika, Chap. 1, edited by Dr. G. Thibant and
Sudhikara Dvivedi.)
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There 15 an excellent commentary on the Nyéyé-
Candea-prabha  vatfira, called the Nydiyavatira-vivyti

Sari, anthor of ~ 1. . ) ~ o1 LT
_ Nyayavatara- by Candra-prabha Siri,’ who also
viveti (2) belonged to tlhie Svetambara sect

and founded the Purnimi (Gaccha® in Samvat 1159
or A.D. 1102, He was a pupil of Jayasimha Sri,
and preceptor of Dharamaghosa. He wrote another
logical treatise, called Prameya-ratna-kosa,? and a
philosophieal treatise called Dardana-duddhi, other-
wise called Samyaktva-prakarana. He was a great
logician, and in controversy appeared as a lion belore
opponeunts, who resembled elephants.* 1n the intro-
duction to his Ny&yavatira-vivrti he has quoted the
Buddhist logicians, Dharmottara and Arcata, and in
the coneluding lines has craved the mercy of Jina.

! S8ee Peterson’s Fourth Report. p. xxvii. and Peterson 2,
xvi. In the Nyidyavatdra-vivpeti itsclf there is no mention of
Candra-prabha Sgri. 1 fonnd somoewhere that he was the
author of it. The authorship of the Nyiyivatira-vivyti must,
however, for the present rewmain an open question.

*See Dr. R. G. Bbandarkar’s Report, 1883-84, n. 147.

? Vide Jaindgama List, Bombay, p. 77, and Peterson’s Third
Report on Sanskrit MSS.,, Appendix, p. 9.

e el gastnwag aeaAasRAi-
SRFISIM I gawrmgEtag i o
iEenRaRaaW AREmIEn qw
st giliganfaaidia Rgssaa il s n

(Dasavaikilika-tikd by Tilakicirya, noticed in Peterson’s

Fifth Report, p. 65.)



AN OBSERVATION.

[T8lahamahopadhyaya Dv. Satis Chandra Vidya-
bhusana maintains here that Siddha Sena Divakara was
identical with the well-known Ksapanaka. This view
perfectly commends itself to me.—There is proof enough
that Siddha Sena was a Jaina zage and lived in the court
of Vikramaditya. That Ksapanaka was one of the Nine
Gems of the court of Vikarmaditya is also very widely
known, and it remains only to prove that he was a Jaina
sage. We have instances enougll in the Pancatantra where
the Jaina ascetics are nicknamed as Ksapanaka. The
following instances from the Avadanakalpalata will show
that the Buddhists also designated the Jaina ascetics as
Ksapanaka :~—

WARING aq m:la"m Felzag |

AV AW fimmﬁ FufyaEs: wa

e |99 gat ata gam afy aefar

LT AQUWET JeIlT AT N L |

T ATUARA AT gaaniar |

T FAREGAW AW gHar Fagn go

{ Jyotiskavadana).
SARAT CH. Das.]






FIATIAR
NYAYAVATARA.

TEXT AND TRANSLATION, WITH NOTES,

SR TOCRITRT J9 anTREts aq !

aer T gt o feear amfaFm=mae n 2

1. Pramdana (valid knowledge) is the knowledge
which illumines itself and other things without
any obstruction : it is divided as pratyaksa (direct
knowledge or perception) and paroksa (indirect
knowledge) as knowables are ascertained in two

ways.

This definition scis aside the vwview of those Buddhists
[Yogaciras] who maintain that knowledge illumines itself
alone, inasmuch as there is, according to them, no external
object beyond it. The same definition is also In direct
opposition to the doctrine of the Nalyiayika, MimAmsaka and
others, who hold that knowledge illumines the external object
alone, as it ecannot illumine ifself. The Jainas maintain that
it is only when knowledge illumines itsclf that it can take
cognizance of the external objeect. So according to them
knowledge, like alamp, illumines itself as well as the object
lying oubside it.

Those whose sight has been obscured by darkness often sco
many false images, such as two moons, etc, ; men bewildered
by sophism are found to believe that every thing is momentary,
or the like, With a view to differentiate such kinds of false
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knowledge from pramdnra (valid knowledge), the phrase * with-

out obstruetion” has been used,

Pramdna (valid knowledge) is divided here into pratyakya
{dircet knowledge) and paroksd (indirect knowledge), including
in the latter anumdna (inference) and sabda (the verbal
testimony). This division contravenes the conelusion of
Carvika that there is only one pramdna, viz.,, praiyaksa

(perception or direct knowledge), for, pratyaksa cannot be
established as a pramdaa, except through the medium of the
paroksa {indirect knowledge). 1t also sets aside the view of
the Saugatas (Buddhists) who divide pramdoa into pratyaksa
{(direct knowledge or perception) and anumina (inference),
without any notice of sabda (the verbal testimony).

L an¥
STRIFTH THIUTF HFTERIST agEa: |
bt
QATOSEWETH TAX @ TRHAL N g 1
2. Pramdvas and the practical use made of
them are well known : there appears no necessity
for giving any definition of the pramdanas.

There was never a time when the acts of seeing, inferring,
etec., were not performed, 7The use of these acts ig also well
known, for it is through them that we can choose one thing
and reject apother thing, $So it appears superfluous to explain
the nature of pramdna (valid knowledge).

gt aETmAl SR TATEE,

azegeRgia: g AameEaadiE 0 2 0

3. ‘The necessity here for giving the definition
of the well-known pramanas is to remove the

stupidity from the mind of stupid people.
Pramina (valid knowledge), though well-known, is explained
here to warn the foolish people from taking false knowledge

as true.
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TQLATIIAE ATEF ATHEIN] |
. b S ) - .

TEEATHATE @ 4 WA JASW=34r 1 8 0

4. Such knowledge that takes cognizance of
objeets, mot beyond the range of the senses, is
pratyakse (direct knowledge or perception}; the
other is known as paroksa (1ndirect knowledge), in
reference to the manner of taking the cognizance.

The words pratuycksae (direet knowledge) and paroksae

{indirect knowledge) have been used Lere in their ordinary
acceptations, namely, the first for scnsc-perceptions, and the
second for inference and verbal testimony. In the anecient
Jaina scriptures, however, pratyaksa (direct knowledge)
signified perfect knowledge acquired by the sonl direet through
meditation and not through the chanpels of the senses, while
paroksa (indirect knowledge) signified knowledge derived
through the medium of the senses or signs comprising percep-
tion, inference and the verbal testimony.

FTATEARIAT g AU RamTs: 3499 |

HIAA AGAFT TATWETG, AHATT U 2 U

5. The knowledge determiinant of that which
is to be proved {(z.e., the major term, called in
Sanskrit sddhya), derived through the mark tz.e.,
the middle term called in Sanskris linga) which is
inseparably connected with the =same, 18 known
as anumdna (inference) : being a pramdna 1t 1s free
from invalidity like perception (pratyahsa).

Inference is of two kinds : (1) svdrihdnumdna, inference for

one’s own self, and (2) pardrthdnuwmdne, infercnee for the sake

of others. The first kind is the inference drawn in one’s own
mind after having made repeated observations. Suppose that



10 NYAYAVATARA.

having repcatedly secn in the kitchen and other places, that
where there is smoke there is fire, and having realised in his
mind that there is a universal antceedence of fire in respect
of smoke, a man afterwards goes to a hill and entertains a
daoubt as to whether or not there is fire in it. Instantly, when
he observes smoke on ib, he recollects the inseparable connee-
tion between fire and smoke, and concludes in his mind that
the hill has fire in if, as it has smokeon it. This is an inference
for one's own self. ‘Fhe inference for tho sake of others will be
defined later on.

This definition of inference, says the commentator, sets
aside the view of ccrtain writers [such as Dharmakirti, the
Buddhist] who maintain that non-perception (anunpalabdhi),
identity {(svabhdva) and causality (kdrya) are the marks or
grounds of inference, or of certain other writers who hold the
effect (kdrya), cause {kdrana), conjunction {(samyoga), co-
existence (samavdya), and opposition (virodhu) to le such
marks or grounds. The division of inference as (1) a priori
{purvaval, from cause to effect), (2) & posteriori ($esavai, from
effect to cause) and (3) from analogy (sdmdnyato-drsta, per-
ception of homogeneousness, that is, the recognition of the
subjeet as being referrable to some class, and as being thence
liable to have predicated of it whatever may be predicable of
the class) {as given in the Nyaya-sitra of Aksapéda Gautama]
is also hereby set aside.

9 TFAATY qvd IO RS, |
HFd RSy SGEEass ga: ng
6. Since itis a pramdna, pratyaksa (perception),
too, 1s not 1invalid, for, “*a premdra, is invalid 7 is
an absurd expression.
Some [ Buddhists] who maintain that the world is true only

from the practical or illusory point of view (lokasamvrii),
but false from the transcendental or absolute standpeint
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{(pdromdarihika), consider perception (praiyaksa) to be merely
illusory, and consequently iuvalid from the absolute standard
of truth. But this view ig opposed by the Jainas, who maintain
that the world is real from all standpoints, and consequently

perception is not invalid.

AFSTATAR AFTATRATET: €FHTH

THI SIS FORIET TRrgafy 1w o

7. Owing to the impossibility of all phenomena
{external objects) being invalid, pramdnae is evi-
dently a determinant of self and other things, and
serves to establish both.

The world ig not an illusion :
are all real,

TS ATATEEET, TCAGTRTIRE: |
. - ©
FIAMEAATITHAT 58 TERITHATGH N < U
8. Knowledge arising from words, which taken
in their proper acceptance express real objects not
inconsistent with what are established by percep-

tion, is known as $édbda (the verbal testimony).

Sdbda (the word or verbal testimony) is of two kinds, viz.,,
(1) laukika (the knowledge derived from a reliable person),
and (2) sdstraja (the knowledge derived from scripture).

Wwﬁml
mmﬁsrwagaqnau

9. The scripture (sdstra) 1s that which was
invented (or first known) by a competent person,
which is not such as to be passed over by others,
which is not incompatible with the truths derived

knowledge and its objects
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from perception, which imparts true imnstructions
and which is profitable to all men and is preventive

of the evil path.
This definition sets aside the view of those [Mlmamsa.kas]

who maintain that the seripture [such as the Vedal] is eternal and
was not composed by any human being. The scripture could
not have been called a verbal testimony (sdbda or word), unless
it embodied thoe words of any particular person or persons.

FIRRTIEERINT FESTRTTES T8 1
T - »*

qUTY ATTHEAT JqTHFY Tgaea: U Lo il

10. Like the decistion for oneself, the produc-
tion of a decision in others is called by the learncd
‘knowledge for the sake of others’ (pardrtha-
madna) : specch is designated as such by metaphor.

Knowledge is of two kinds : {1} knowledge for one’s own

self (svdrtha mdna), and {2) knowledge for the sake of others
(pardrtha mdna). The second is defined as that which pro-
duces decision or helief (niscaya) in others, <.¢., which cnables
others to ascertain the nature of things. The “ word ” or
“ speech ”’ {§abda or vdkya) comes under this class, that is, it is
knowledge for the sake of others, for it produces decision in
others. It is true the * word " itself is not knowledge, but
being the medinm through which krowledge i3 conveyed to
others, it is figuratively identified with knowledge.

TERRAWFHTAR ARAZTATHTUAT |

QUET AEAEATT T FAT U 2 1

11. DPerception and inference having disclosed
objects with which we are familiar, and they being
the means of communication to other people, both
of them are knowledge for the sake of others.
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Perception and inference are as much knowledge for one’s
own sclf (svdrtha mdina) as for the sake of others (pardrtha
ména), They arc called “ knowledge for the sake of others,”
because the results of perception and infecrence arrived at by
one’s own self can be communicated to others through words,

TATTATATIH(AANS, = Q= |

T HAATEH AraamaEsaa 1 L i

12. A statement expressive of the object as-
certained by perception is also called perception :
it 1s so calied being the cause of the object’s mani-

festation.

As the result of perception can be communicated to others
through the word, the word itself is figuratively called percep-
tion. For instance, the deposition of a witness is taken by the
judge as equivalent to perception, though in truth the judge
has not perceived the fact deposed to,

AR AT AT A TRrTgE |
QTERGAT A TAETAATEL U L3N

13. A statement expressive of the reason (z.e.,
mark or the middle term, called hetw) which is
inseparably connected with that which is to be
proved (Z.e., the major term, called sddhiya} having
been composed of the minor term (called paksa,
signifying a side or place), ete., is called an in-
ference for the sake of others (pardrthdnumana).

In an “inference for the sake of others’ the minor term
(paksa), ete., must be explicitly set forth. The major term or

“proven” (sddhya) is that which is to be proved. The middle
term or reason (hetu, linga or sddhana) is that which cannot
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exist, exeept in eonnection with the major term or * proven”
(sddhya or linigt). The minor term or abode {(paksa) is thab
with which the reason or middle term (hietu) is conneected, and
whose connection with the major term (sddhya) is to be proved.
In a proposition, the subject is the minor term (pakga), and
the predicate the major term (sddhya). The following is an
“ inference for the sake of others ™ :—

(1} This kill (minor term) is full of fire {(major term)—
proposition {prati #i);

(2) hecause it is full of smoke (middle term) ;

(8) whatever is full of smoke is full of fire, just as the
Litchen (example, drsidnta) ;

{4) so is this hill fnll of smoke (applieation, upanaya) :

(8) therefore, this hill is fall of fire {eoneclusion, nigamana).

The above is a mediocre (madhyama) form of an * inference
for the sake of others.” Here the minor term (paksa), the
major term (sddhya), the middle term (kefu) and example
(drstduta)y have been used. The worst (faghanya) form of an
¢ infereneo for the sake of others ” consists in @ mere sitate-
ment of the reason or middle term (Jiein), besides the major
torm (sidhya) and the minor term (paksa}), thus :(—

(1) This hill (minor term) is full of fire (major term) ;

(2) because it is full of smoke {middle term).

The best (uttama) form of an Inference for the sake of
others consists in the statement of the following ten parts or
members {(dasdvayava) : (1) proposition (prati;iia) ; (2) correc-
tion of the proposition (prati/fia-suddhi) ; (8) reason or middle
term {hetu) ; (4) correetion of the rcason or middle term (hetiu-
suddhi) ; () example {(drsidnta) ; (8) correction of the cxample
(drstdnta-suddhi) ; (7) application (upanaya) ; (8) correction
of the application (upanaya-suddhi) ; (9) conelusion (nigamana),
and (10) correction of the conclusion (nigomana-suddhi).

Any form containing less than ten members, down to five,
is called mediocre (madhyama).
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NIRRT 981 TeArIinrEd: |

FAATIST FRAT SABTATETE: U L2 U

14. Paksa (the minor term) is that which is
asserted to be connected with the (major term or)
sddhya, and is not excluded by perception, etc.;
it is to be used here (in an inference for the sake
of others) as exhibiting an abode of the reason (z.e.,
the middle term, called fetu).

Some philosophers hold that the minor term (pakga) is not
an essential part of an inference. Bubt this view, according
to the Jainas, is untcnable, it being absolutely necessary to
state the minor term (paksa) in an inference,

T qTRIIAaegITaCHET: |
AT TS A IRRRAT J4aT 1 ¢ 1l

15. Otherwise, owing to a misconception as to
the abode of the reason (1.e., paksa or minor term)
as intended by the disputant, his reason (hetu or
middle term) may appear to his opponent as absurd.

If any disputant does not explicitly state the minor term

{paksa), his reason might be wmisunderstood by his opponent,

€.gs :—
{1} This hill (minor term) is full of fire (major term) ;

{2) because it is full of simoke {(middle term).

The above inference, if the minor fterm is omitbted, will

assumoe the following form :—
(1) Fuil of fire {(major term};
{2) beeause full of smoke (middle term).

Here the opponent might not at once recollect any abode or
place (minor term, puksa) in which the fire and smoke abide in
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union, and might mistake a lake for such an abode. In such
a case, the whole argument will be misunderstood.

TG TRIARTAET e qiRraa: |
IR (FAT Segigsia Jaain i 25 n

16. A man who has come to behold the excel-
lence of an archer will have to behold the opposite
of 1t, if the archer hits without fixing an aim.

Just as a clever archer, with a view to preventing his
arrow from going to a wrong direction, fixes his aim before
hitting, so a skilful disputant, in order to avoid being misunder-
stood, should, in stating an inferenece, mention the minor term
(paksa) with which the major term (sfddhya) and the middle
term (hetu) are both connected.
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17. The reason {(or the middle term, z.e., hetw)
may be used to show connection or the opposite
of 1t ; in either of these two ways, the sadhya (that
which is to be proved) can be proved.

- The reason or middle term (hefu) can be used in two ways
as follows : (1) the reason or middle term (hetu) may exist only
if the major term (sddhya) existed, such as in the proposition
‘“ here there is fire, because there is smoke,”” the smoke (middle
term) may exist only if there is fire (major term); and {2) the
reason or middle term (hetn) cannot exist if the major term
(sddhya) does notb cxist, such as in the proposition * here there
is fire, because otherwise there could not bhe any smoke,” the

smoke (middle term) could not have existed if there had been
no fire (major term).



NYAYAVATARA. 17

. &
ArIETTAATATG T F=iadaad |
b

AT & gEFT: QFaaI@{Tdd: 1 (<

18. Where the inseparable connection of the
major term {sd@dhya) and the middle term (sddhana
or hetu) is shown by homogeneousness (sddharmya),
the example is called a homogeneous one, on
account of the connection (between those terms)

being recollected.

An example (drgtdnta) is a familiar case which reassures the
inseparable connection (wydpti) between the major term
{sddhya) and the middle term (hefu). It is of two kinds : (1)
homogenseous (sddharmya), and (2) heterogenecous (vaidharmya).
The homogeneous example is that which reassures the econnee-
tion (vydpti) by homogeneousness (sddharmya), thus :—

(1) This hill is full of fire (major term} ;
(2) becausc it is full of smoke (middle term) ;
(3) just as the Litchen (homogeneous example).

Here the fire and smoke abide homogeneously in the

kitchen,
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19. The heterogeneous example is that which
shows that the absence of the major term (sddhya)

ig followed by the abscnce of the middle term.

The heterogeneous example reassures the connecetion
(oydpti) by contrariety, that is, by showing that the absence
of the major term (sddhya) is attended by the absence of the
middle term (hetu), thus :—

(1) This hill has no smoke (major termj ;
(2} because it has no fire (middle term) ;
(3) just as a lake (hoterogeneous example),



18 NYAYAVATARA.

TRt araEr Rrssieeeahy: |
AT EMATARTASAT ~AF3T &7 ugen

20. ILogicians maintain that to cite an example
from outside is useless, as that which is to be proved
(sd¢dhya) can be proved through internal insepara-
ble connection {antar-vydpti;, even without such

example.

Internal inseparable connection (antur-vydpti) cccurs when
the minor term (pakga) itself as the common link of the middle
term (hefwn) and the major term (sddhya) shows the inseparable
connection between them, thus :—-

(1) This hill (minor term) is full of fire (major term);
{(2) because it is full of smoke (middle term).

Here the inseparable connection between the fire and
smoke is shown by the hill (minor term), which is their dommon
ground.

External inseparahle connection (bahir-viydpti) occurs when
an eoxample (drstdnta) from outside is introduced as the com-
mon link of the middle term (heti) and the major term (sddhya)
to reassure the inseparable connection between them, thus ;-—

(1) This hill is foll of fire (major term) ;
(2} because it is full of smoke (middle term) ;
(8) just as a kitchen (example).

Here the kitchen, which forms no essential part of the
inference, is introdueced from outside as the common link of
the fire and smoke, to reassure the inseparable connection
between them (the fire and smoke).

Some logicians [such as Vasubandhu] hold that that which
is to be proved, that is, the “proven’” or the major term
(sddhya)}, can be esbablished by the internal inseparable
connection (anfar-vydpti) alono, so the pointing out of the
external inseparable connection (bahir-vydpti) is superfinous.
It is useless even when there is no internal iInseparable
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connection. In the case of the internal inseparable connection
being existent external inseparable connection 1s superfluous,
and in the case of the foruer being non-existent the latter is
useless,
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21." If that of which the major term or predi-
cate (sédhya) is aflirmed is opposed by evidence
(IZ7icy, the public understanding, one’s own state-

of ? P £59
ment, cte., we have that which is known as the
fallacy of the minor term or thesis (Pakgd-bhdsa), of
which there are many varieties.

The semblance or fallacy of the minor term or thesis
{(paksabhdsa) arises when one predicates of the minor term
(paksa) that which is yet to be proved to the opponent, or which
is incapable of being proved, or when it is opposed to percep-
tion and inference, or inconsistent with the publie understand-
ing or incongruous with one’s own statement, thus :—

{1} * The jar is corporcal {(paudgalika) "~ this is a conclu-
sion which is yet to he proved to the opponent.

(2) “Every thing is momentary”-—this is a Saugata
{Buddhist) doctrine which, according to the Jainas, is incapable
of being proved.

(8} “ The general (sdmduya) and particular (visesa) things
are without parts, are distinet from each other and are like
themselves alone ”—this is opposeced to perception.

(4) “ There is no omniscient being’’—this is, according to
the Jainas, opposed to inference,

(5} “ The sister is to be taken as wife —this is incon-
sistent with the public understanding.

(8) “ All things are non-existent ”—this is incongruous
with one's own statement,
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22. The reason (z.e., the middle term called
hetu) has been defined as that which cannot exist
except in connection with the major term (sddhya) ;
the fallacy of the reason (Retvdbhise) arises from
non-conception, doubt or misconception about it
(the middle term).
(1) This hill is full of fire (najor term) ;
{2) beecaunse it is full of smoke (rpiddle term).
In this example “smoke’ is the middle term or reason

g ;.‘- N b, 2 3 1. 3 & * H 3
(hiett) which cannot exist, except in an inseparable connection
(union) with “ fire,” which is the major term (sddhya).
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23. 'That which has not yet been established
is called * the unproved” {asiddha); that which
1s possible only in the opposite way 1s called
‘the inconsistent” (viruddha); that which can be
explained in one way as well as in the opposite way

1s called *‘ the uncertain ”’ (anaikdntika).

Semblance of the reason or fallacy of the middle term
(hetvabhdasa) is of three kinds, as follows :—

{1) The unproved (usiddha) such as: “the sky-lotus is
fragrant, becausoc it has the generic property of lobuscs
Herc the reason, wviz., the sky-lotus [which is unreal] has t.he
generic property of lotuses, is unproved.

(2) The inconsistent (viruddha) such as: tﬁis is fiery,
because it is a body of water.” Here the reason alleged is
opposed to what is to be established.
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(8) The uncortain (anaikdntilke) sueh as : *all things are

. momentary, becanse they are existent.” Here the reason

' alleged is uncertain, because ‘ existence ’ may or may not be a

proof of momentariness, for, an opponent might equally arguc:
“all things are eternal, beeause they are existent.”
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24.  Logicians have declared that fallacies of
the cxample (drstdntdbhdsa) in the homogeneous
form, arise here from an imperfect middle term or

from a defcct in the major term, ete.

Fallacies of the homogeneous example (sddharmya drstdnic-
bhdsu) arise from a defect in the major term (sddhyu) or middle
term (keln) or both, or from doubt about them, thus :—

(1) Inference is invalid (major term), because it is a source
of knowledge (middle term), liko perception (howmogeneous
examploe)},

Here the example involves a defect in the major term
(sddhya), for perception is not invalid, :

(2) Perception is invalid (major term}, beeause it is a source
of true knowledye (middle term), like a dream (homogcneous
example). '

Here the example involves a3 defect in the middle term
(hetu), for a dream is not a source of true knowledge,

(8) The omniscient being is not existent {major term),
because he is not apprehended by the senses (middle term),
like a jar (homogeneous examplo).

Here the example involves a defect in bhoth the major and
middle terms (sddhya and hetu), for the jar is both existent
and apprehended by the senses.

(4} This person is devoid of passions {major term), bccause
he ig mortal (middle term), like the man i1 the street (thomo-

gencous example).
Here the example involves doubt as to the validity of the
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major term, for it is doubtful whether the man in the street
is devoid of passions.

(6) This person is morial (major term), because he is full of
passions (middle term), like the man in the street (homogeneous
example).

Here the example involves doubt as to the wvalidity of the
middle term, for it is doubtful whether the man in the street
is devoid of passions.

(6) This person is not omniscient (major term), because he
is full of passions (middle torm), like the man in the street
(homogeneocus example).

Here the example involves doubt as to the validity of both
the major and middle terms, for it is doubiful whether the
man in the gtreet is full of passions and not omniscient,

Some unneccssarily lay down three other kinds of fallacy
of the homogoneous example (sddharmya~d rstdntdbhdsa), viz, 1 —

(1) Unconnected (ananvaya), such as: This porson is full
of passions (major term), because he is a speaker (middle term},
like a certain man in Magadha (example).

Here, though a certain man in Magadha isboth a speaker
and full of passions, yet there is neo inseparable connection
between ¢ being a speaker '’ and ¢ being full of passions.”

(2) Of conncction unshown {(apradarsitdnvaya), such as :—

Sound is non-eternul (major torm), because it is udventitious
{middle term}, as a jar (example).

Here, though there is an insceparable cornneetion hotween
“adventitious ” and * non-eternal,” yet it has not been shown
in the proper form, as :—

“ Whatever is adventitious, is non-cternal, as a jar.”

{Dignaga, the Buddhist, urged the nccessity of converting
the example into a universal proposition, with a view to show
the connection between the middle term and major term in
the proper form.] ' .

(3) Of contrary conneetion (vipariidnvaya), such as :——

Sound is non-eternal (major term), because it is adventitions
{middle term).
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Here, if the insepavable connection (zydpti) is shown, thus—

“ Whatever is non-eternal, is adventitious as a jar,” instead
of thus—

* Whatever is adventitious, is non-eternal as a jar,” the
example would involve the failacy of contrary connection.
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25. Logieians have declared that fallacies of the
example in the heterogeneocus form arise when the
absence of the major term (sddhya) or the middle
term (sddhana or hetuy or both, is not shown, or
when there 1s a doubt about them.

The fallacy of the heterogeneous example (vaidharmya-
drsidntdbhdsu) is of six kinds, thus :—

(1) Inferenece is tnvalid {(major term), beeause it is a source
of true knowledge (middle toerm) ; whatover is not invalid is not
a source of true knowledge, as a dream (hetcorogeneous
example)}.

Here the example involves in the heterogeneous form a
defcet in the major term (sddhya), for o dream is really invalid,
though it has been cited as not invalid.

{2) Pereception is non-reflective or nirvikalpaka (major term),
heecause it is a source of true knowledge (middle term) ; what-
ever is reflective or savikalpaka, is not a source of true know-
ledge, as inference (heterogeneous example).

Here the example involves in the heterogeneous form a
defeet in the middle term (sddhana), for inference is really a
source of true knowledge, though it has been cited as not-such.

{3) Sound is eternal and mon-eternal (major term), because
it is an existence (middle term); whatever is not eternal and
non-eternal is not an existence, as a 7ar (heterogeneous
example).
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—

Here the example involves in the heterogeneous form a
defect in both the major and middle terms {sddhya and sddhana),
for the jar is both “eternal and non-eternal,” and * an
existence.”

(4) Kapila is non-omniscient (major term), because he is a
non-propoundeir of the four noble truths (middle term); who-
ever is nob non-omniscient is not non-propounder of the four
noble truths, as Buddha (heterogeneons example).

Here the example involves in the negative form a doubt as
to the walidity of the major term (sddhya), for it is doubtful
whether Baddha was omniscient.

{b) This person is mztrustwort,hy (major term), because he is
full of passions (middle term); whoever is not un-trustworthy
is not full of passions, as Buddha (heterogeneous example).

Here the example involves doubt as to the wvalidity of the
middle term (hetf), for it is donbtful whether Buddha is not full
of passions.

{6) Kapila is not devoid of passions (major term), because he
did not give his own flesk to the hungry (middle term); whoever
is devold of passions gives his own flesh to the hungry, as
Buddha (heterogeneous example).

Here the example involves doubt as to the wvalidity of Dboth
the major and middle terms {(sddhya and sddhana), for it is
doubtful whether Buddha was devoid of passions and gave his
own flesh to the hungry,

Some unnecessarily lay down three othoer kinds of fallacy of
the heterogeneous example (vaidharmya-drsidntdbhdsa), viz, :—

(1) Unseparated (uvyatireki) : This person is not dewvoid of
passions {major term), because heis a spealker (middle term)
whoever is devoid of passions is not a speaker, as a piece of
stone (heterogeneous example),

Here, though a piece of stone is both *devoid of passions’
and “not a speaker,” yet there is no unavoidable separation
(vyatireka oydpti) between *“devoid of passions’™ and “a
speaker,”



NYAYAVATARA. 25

(2) Of separation unshown (apradarsita-vyatireka) :

Sound is non-eternal (major term), because it is adventitious
(middle term) ; just as ether {(examplie).

Here, though there is an unavoidable separation between
“adventitions ”” and * ebernal,” yet it has not been shown in
the proper form such as: *“ Whatever is not adventifious, is
eternal, just as ether.”

[Pignaga, the Buddhist, nrged the necessity of eonverting
the heterogeneous example into a universal negative proposi-
tion, with a view to point out the connection of the middle term
and major term.]

{8) Of contrary separation {viparita~vyatireka) :

Sound is not eternal {(major term), because 1t is adventitious
(middle term); whatever is elernal, is not adventilious, just
as ¢they (example).

Here the example has been put in a contrary way, for the
proper form should have been : * Whatever is not adventitious
is eternal, just as ether,
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26. Refutation {(diisana)is the pointing out of the
aforesald fallacies In the reasoning of an opponent;
but it is called a semblance of a refutation (ddsand-

hdsa), when the reasoning isreally devoid of defects.

A digpntantis said really to refute his opponent, if the former
can detect in the reasoning of the latter any of the fallacies
aforecmentioned., Rut it will be a mere semblance of refutation,
if he ascribes to his opponent fallacies which he has not really
committed.
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27. 'That which 1s characterised as free from
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all obstructions and shines as tho absolute is called
(supreme or transcendental) perception ; it uninter-

ruptedly 1llumines the nature of all objects.
Perception (pratyaksa) is used in two senses: (1) suprewe
or transcendental (pdramdrithika) and (2) practieal (vydvahdarika).
The practical perception consists of the knowledge acquired by
the soul through the channels of the senses, such as the visual
knowledge, auditory knowledge, ete.  Trauscendental percep~
tion is the knowledge acquired by the soul direct, through
meditation, without the interveniion of the senses or signs.
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28. The immediate elfect of pramaéna (valid
knowledge) 1s the removal of ignorance; the mediate
effect of the absolute knowledge 1s bliss and

equanimity, while that of the ordinary practical

knowledge 1s the facility to select or reject.

Pramdna (valid knowledge) is of two kinds: (1) kewvala,
absolute and (2) ordinary. The immediate effect of both is
the cessation of ignorance. The mediate eflect of the absclute
knowledge is happiness and equanimity, while that of the
ordinary knowledge is the facility which it affords us to choose
the desirable and reject the undesirable.
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29. Since things have many characters (that is,
may be conceived from many points of view), they
are the objects of all-sided knowledge (omniscience) ;
but a thing conceived from one particular point
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of view 1is the object of naya (or one-sided know-
ledge.

Objects, whether intrinsic or extrinsic, possess many
different characteristics, and may be taken from different stand~
points. They are uanderstood in their entire character by
omniscience alone, while to take them from a certain stand-
point is the scope of nuya (the one-sided method of comprehen-
sion).

Nuaya (the one-sided method of eomprehension) is of seven
kinds, mentioned below :—

(1) Naigama (the non-distinguishoed) is the method by which
an object is taken in its generie and specific capacities not
distinguished from each other. For instance, by the term
“bamboo ¥ one may understand a numhber of properties, some
of which are peculiar to its own species, while the remaining
ones are possessed by it in common with other trees, such as a
mango, jack, banyan, ete., without any distinction being made
between these two classes of properties. The Nyiya and
Vaidesika schools of philosophy follow the Naigama naya.

(3) Saingraha (the generie) is the method by whiech the
generic properties alone are taken into consideration without
any cognizance of the particular properties whieh, independent
of the former, are non-entities, like-sky flowers. Thus, when
we speak of a mango, jack or bamboo, we mean that it is a
tree. The Advaita and Samkhya systems of philosophy follow
the sarngraha naya.

(3) Vyavahdra (the practical)is the method by which the
practical or particular alone, is considered, for the general
without the particular is a non-entity, like the horn of a hare.
On being asked to bring a tree, can anyhody bring the tree in
general ? No, he ean bring only a particular tree, such as a
mango, jack or bambeoo.

The Carvika philogsophy follows the Vyawvahdra naya,

{4) Rju-sittra (the straight expression)is the method by which
a thing, as it exists at prescnt, is considerced, without any
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reference to the past or future. It is useless to ponder over
things as they were in the past or will become in the future,
All practical purposes are served by the thing itself, as it exists
at the present moment. For instance, a man, who was formerly
{in a previous birth} my son, is now born as a prince somewhere
else ; he is of no praetieal use to me now, So the Rju-sitra
recognises only the entity itself (bhiva), and does not consider
the name (ndma), image (sthdpand), or the constituent canse
(draevya). For instance, 3 poor cowherd, if he bears the name
of I ndra, does nobt thereby become the lord of heavens. An
tmage of a king cannot acecomplish the function of the king
himself, The causes in me which will lead to my accepting
a different kind of body in a future birth, cannot enable ine to
enjoy that body now. Some hold that the atoms alone are true,
while practically it is the aggregates or lumps alone that are
true, This is Rju-sizéra, which is followed by the Buddhists,

{8 Sabda (the verbal) consists in nsing a word in a con-
ventional sense, and not according to ifs eiymological deri-
vation, Thus the word satru usually, or in its conventional
sense, means “ enemy,’ while etymologically “ a destroyer.
The grammarians arce the followers of this method. 4

(6) Samabhirizdha (the subtle) consists in making nice
distinctions among the synonyuws, applying cach name appro-
priately according to their etymological derivation. The
grammarians arc the followers of this method.

(7) Boambhita (the such-like) consists in naming a thing only
when it possesses its practical efficiency. Thus a man should
be mnamed Sukra, if he actually possesses strength (sakti),
implied by the name. The grammarians are the followers of

this method.
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30. The knowledge which determines the full
meaning of an object through the employment, in
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the seriptural method, of one-sided nayas, is called

Syddvaddu-éruta.

The sruta or seriptural knowledge is of three kinds, viz. :
(1) false hearing or knowledge (mithyd-sruta), such as that
derived from the scriptare of the bad Tirthikas ; (2) hearing of
the one-sided method (naya-$ruta), that is, the knowledge
derived from that part of the Jaina scripture which teaches
us to comprehend things from any particular standpoint ; and
{3) hearing of the all-sided method (sydd-vdda-srutu), that is,
the knowledge derived from that part of the Jaina scripture
which teaches us to c¢omprehend things from all-sided stand-
points. The naya-sruta (knowledge of the one-sided method)
has Dbeen described in the previous verse. The sydd-vdda
(knowledge of the all-sided method) is desceribed below :—

Sydd-vdda, which literally signifies assertion of possibilities,
seeks to ascertain the meaning of things from all possible
standpoints. Things are neither existent nor non-existent
absolutely. A thing may be said to exist in a certain way and
to be non-existent in another way, and so forth. Sydd-vddea
examines things from seven points of view, hence the doctrine
ig also called supia-bhangi-naya (seven-told paralogism). It is
stated as follows : (1) May be, it is (syddasii) ; (2) may he, it is,
notb (sydd-nisti) ; {3) may he, it is, and it is not (sydd-asti-ndsti);
(4) may be, it is indesceribable (syid-avyaktavyamd; (5) may be,
it is and yet indescribable (sydd-asti ca avakitavyaiica); (6)
may be, it is not, and also indescribable (sydd ndsti ca avalk-
tavyarica) ; (7} may be, it is, and it is not, and 2also indeserib-
able (sydd asti ca udsti ca avakiauyarica).

When a thing is to be established, we say “it is,”” when
it is to be denied, we say * it is not.” When a thing is to be
established and denied in turn, we say *“it is and it is not.”
When a thing is to be established and denied simultaneously,
we say, “it is indescribable.” When a thing is to be estab-
lished and yet described as indeseribable, we say it is, and
yet indescribable.”” When a thing is to be denied and also
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declared as indescribable, we say “ it is nof, and also indeserib-
able.”” When a thing is to be established and denied as well as
declared indescribable at the same time, we say ** it is and it
is not, and also indescribable.” 8ydd, which signifies “ may be,”
denotes all these seven possibilities, that is, a thing may be
looked at from one of the above seven points of view, there
being no eighth alternative,
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31. The spirit (soul or jiva} is the knower, doer
and enjoyer, illumines self and others, undergoes
changes of condition, is realised only in self-con-

sciousness, and is different from the earth, ete.

The soul (dtman or jiva) has knowledge, and so is difficrent
from knowledge itself. As an enjoyer and docr, the soul in the
Jaina philosophy is diffcrent from that of the Samkhya philo-
sophy. The soul by the Jainas is described as undergoing
changes of condition. TIn this respeet, it is different from that
of the Nyaya and Vaisegika philosophy.
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32, 'This system of pramdna, etc., i1s begin-
ningless and endless; though familiar to all
persons In every day practice, it is yet explained

here.
This shows that the world, as concesived by the Jainas, is

eternal.
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