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By D, D'.. Kosamnt %

I. Thc'word golra in the Rgveda means only a herd of cattle or a pen for
cattle, In later times, down to the present day, it has the meaning of an exa-
gamous patriarchal family unit, corresponding roughly to the gens in Rome.
The words gana and jana would scem more logical had the system been directly
inherited froin the Aryans,* but they mean group or aggregate; and tribe
respectively.  In the Rgveda at’lcast, we have no cxplicit statement of the
current rules for exogamy ; RV.* x.10 shows in a dialogue between: Yama and
his importunate twih sister Yamj that such cxtremely close unions were re-
garded with horror by the male ; but the patria potestas is absolutely clear and
marked, in that it is the spirits of the paternal ancestors exclusively- who are
propitiated by the cult of the dead, and: the predominant deitics of the pan-
theon arc male, ' ‘ - \

Nevertheless, the gotra system is an outstanding feature of modern Brahmi-
nism, which has otherwise made so many compromises in the matter of wor-

ship and titual. Apparently only the Brahmins have gotras, for the lowest

caste, that of the §iidras, has no gentilic organization at all in our scriptures ;
tribes and_guilds werc cnrolled later by deriving them as mixed castes (cf.
Manusmrti x.8, 11, 13; 18, 22, 33, 34 ctc.) from the principal four without
imposition of the gotra system.  Yor the ruling warriors and the trader-ycomen,
the Esafriya and vaisya castes respectively, we have the Brahmanic ritual such
as the initintion ceremony cic., but their gotras are restricted. In the first
place, Brahmin gotras arc grouped into larger units (probably corresponding
to the phratry) by common pravares, of which Baudhdyana recognizes 49
scts in a far Jarger—almost wilimited—number of gotras, while in theorctically
accepted lists as they now exist (GPN pp.207-285), we find not less than seventy-
three. For the ksatriya and the vaisya, however, there is only one pravara

*Nerralier, citations from the Boveda {for sehich 3 have aleo made e of the Macdonell- Kejth
Vedie Tndev and Grasaunann's Woerterbuch) will be given without a preceding abbreviation ; the other
commanly cited source is B, Gheptsal Rao’s collection of gotra lists and roles @ Gotra-pecearamibardia
£ sfamhane, My<are, 1300 2 Thic is abbretinted as GPN, with refeceme by page and tine numberes,
Keith's devaatating criticisms in hig ok “Religion aaed Philosophy in the Veda®* (Hlararnd Or, Series
A1, 325 hage teen helpful in that they allerd a good exeuse for not wmaling Turther detailed reference
to the varlier writers, and resteicting mysell primacily ta the souwtces. Other frequent citations; Vd~
the Vendida !, Yis-the Yade, both in J.  Darmsteter’s translation, Sacred Baols of the Bau vals,
4,29 3 Hero-{erodutos 3 Maskall (Sir J., ed.}, Mohienjo-daro and dm‘Indux Civilization, London
{eal s Aarckay (I . 11, ed} ‘Funiher Lxcavatione ar Malienju-laro’, Nrew Dethi 10355 Vats (M8}
Wxeavations a1 $arappa’, New Delhi 100 I'mukﬁmﬂ{!lm_\n) 'Cy!u:d‘m: Seals’, Loadon 1ulv;
Herrteld {Prast) "Zoroster and His Wold', Princeton 1917, The Poong critical edition of the Maha.

bhdrata i3 cited as Mbh, the Vulgate denoting the Caleutta editions,
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each, namely Minava-Aila-Paurtiravasa and Bhilandana-Vitsapri-Mihkila,
respectively, while Apastamba and Katyiyana are content with deriving
both from Manu. + But there js a very prominent rule for both these castes,
namely that for marriage groups the gotra is to be taken as the same as that
of the family priest, the gurohita. (GPN. 126-7).

All this implics that the gotra is a purcly Brahmanic institution which has .
been. extended. to the other two upper castes by Brahmin superiority. In
support, we find that instcad of the animal or food-tree totems of savage tribes,
the gotras are always derived from the names of sages. I propose to show in
this note that this system cannot have been present from the oldest times,
and that there is considerable reason for helieving the tradition to have been
inverted (like scveral other prominent Brahmanic traditions which we shall
point out) when the original situation had retreated into legendary antiquity
and become too derogatory to acknowledge under the changed circumstances,
My thesis is that, specifically as regards some important Brahmins, the gotra
system is adopted by small groups of pre-ksatriya and pre-Aryan people from
Aryan invaders ; as these groups take to the functions of priesthood, they are
most Jogically assigned to the patriarchal clan-group of those for whom they
officiate. , They consequently acquire the same gotra ; only afterwards doces
the rule become its opposite, when the vedic kgatriyas have died out by the
rise of settlements and the emergence of other warriors of ohscure origin who
fight their way to the top, At that stage, it becomes quite possible to assign.
to these newcomers the same gotra as that of the priests, who have maintained
a continuity of tradition and acquired a monopoly of scripture by long and

arduous study. I do not mean to imply that all gotras, or even all Brahmin
gotras originate in this way.

, Before proceeding to the proof, such as it is, one can note that the entire
position of gotra and pravara is confused if one looks at it as 2 whole, and there
18 no historical or political reason given for the confusion though clearly part
of the trouble ariges ﬁ:om the fact that gotra, lists could not be closed , and that
newcomers were obviously heing recruited into the ranks of the priesthood.
The Nagara Brahming of Gujarit arc supposed to be medieval immigrants,
If the institution of marriage were 80 strictly hounded by caste and gotra rules,

it would be difficult to explain the strong racial heterogencity of Brahmins in
India, a8 well 23 the existence of endogamous regional units within them
(amounting to sub-castes) which have no basis in seripture.

?

- THE CLASSIFICATION OF GOTRAS

_ 2. The variouslists of the principal authoritics, namely Baudhiiyana and
Kityayana-Laughlyi scem to agree on the whole with the Matsya Puriga
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which has presumably been copied, with local variants, from the carlier lists.
But there are scrious differences of detail, as one sces at once on looking into
individual cases, For example the Aévalayana gotra is ascribed variously to
the Bhrgu, Kadyapa, and Vasigtha groups (GPN.36.16,100.21,106.4,176.8.)
while the apparently related Aévaluyam belong 16 the Bhar 'ulvu_)aq (GPN.
59.11,61.15,168.7), and Advaliyanin is a Ka-syap.x gotra according to the Mat-
sya Purana (GPN.102.8). It would be quite casy to give many more such
cxamples, though onc would then have to go deeper into the distinctions be-
tween names that are quite close in sound, and also into the text-criticism of our
sources, which have yet to be edited propcrly But there is a class of double
gotras which arc not casy to explain unless in fact the conscripti were added to
the original patres at scverallater stages and then not always added to the same
group. We get the following combined gotras, whose members cannot
intermarry with cither pravara group (GPN.pp.18o-5) Saung'z-S'uSm——
Bharadvija4-Viévamitra ; Sankrti—Piitimasa=Kasdyapa+Vasigtha, being in
fact Vasisthas by day and Kadyapas by night ; Devarita=Jamadagni +
Viévamitra ; Jatukarpya=VasisthaAtri; Dhanafijaya=Vigvamitra-+Atri;
Kata & Kapila=Viévamitra -+ Bharadvija ; Vamarathya=Vasigtha4-Atri ;
no Bharadvija can marry any Ucathya-pravara Gautama: The bricef soma-
hymn ix. 86 has traditionally the joint authorship (besides Atri and Grtsamada)
of three double-named ganas not to be found clsewhere. The double name of
Baka Dilbhya==Gliva Maitreya (Chandogya Upanisadi. 12) may be explained
as a survival of matriarchal tradition.

These are the officially admitted discrepancics, not oversights, and the
explanation given is that these dpy@mugyiyana are descended from adopted sons
or bought, or descended through a brotherless daughter, or acquired in some,
such “artificial” manncr in order to perpetuate the cult of the dead, who
would otherwise fall from heaven. But let us look for a moment at the largest
groups into which the gotras arc combined, which arc only cight and which show
how the historical reality was readjusted in theory to the needs of a growing
system (and of course the converse in practice).

The gotra-kira wis arc 1. Jamadagni, 2. Bharadvija, 3. Gotama, 4. I{q{yapd
5. Vasistha, 6. Agastya, 7. Atri, and 8. Visvamitra, No Brahmin gotra is
valid that does not contain the name of one of these or his {supposed) descen-
dants and the pravara groupings contain the names of one, two, three, or five in
onc linc. But these are not the original 1sis even in Brahmanical theory, A
Brahmin is the descendant of Brahmad, as such, has one of the ancestors <
1. Bhrgu, 2. Angiras, 3. Marici, 4. Atri, 5. Pulaha, 6. Pulastya, 7 Vasistha,
Some measure of accord has been restored by taking Jamadagni as the des-
cendant of Bhrgu, a tradition which there is no reason at all to doubt though
why Bhigu himself could not survive in the previous list has to be explained,
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Bhzrzdvija and Gotzma are then deseendants of Apgiras, which might pass,

With less Ju.izf"cztsm.ha:vapa.\& sha and Agastyzor cizh c*tob'—m.::cct.xed
from Maridi, and for no immediately apperent reeson Vifvamitra 35 made 2

descendant of Atrd, 'This c::s:pldnaf,xrm rom the Matsyz Purdnz enuld only
heve been mezde if there weresomenezd for 1t if it were not ac;airzst what
vizs generally current zt the time of writing. I:is to benoted that Vasiztha has
a secondary and not Lde“cnde‘zc position. whiile Pulaha and Polastya have
GLappvared. the e'fp.a..znm being that they generated Riksacas and Pifdcas
respectively, beings that are some st of i

means ncn-.ﬂr,‘"n 1 i Zny case nothing to
theless, one finds both these names in t 16 ascribed by
Katyayana to the Agesti group wiile 2 Pulas tti apprars a5 2 Bt gg' Veda or
Agesti ; Paulastya alio as 2 Jamadegni, perhaps the Pz-lasti nf 1;1.33.16.
“Theze could only have been o indicated if ik E

actuzily ezisted within tae Lising o traditfon. In other wao ds t}'e coqﬂxcz of
tradition goes bzck very fer; 101k Be original sources.
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demons, “which, 25 we shall see
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Finzlly, there zre the additionzl ten famiies which are zzeribed to just
J

two mzjor g-ou;b : Vitzhevyz, Mitriyu, Vene, S 5} i:a 1o Bargu ; Rathitara
MMudgala, Vizpuizddha, Haritz, , Kanva, Sailnd to Asgiras. Thee are the
I:e‘Ja or "oa;z::mzi Bhi zgavas znd Afgirasas respactivedy, for they had fol-
Iowed professions other then thoe of g rf,: n5od fas can z mr‘"' b= confirmed

trzdmrm independently of these gotra sy belore b“comz,... priess. We
ncr.'. bave {0 see whether there is ofiier e r_i'-'xc for -3

for cuch chm"a of caste, and
then to look desper into the tradiion for the actuzl characiess named here.

HisToricsl EVIDENCE FOR THE EXISTENCE OF GOTRAS

g. Itismotmy o _purpose i6 trace the eatire development of the goira-

pravarz System, even if t}ze"c existed materizl with -which this could be done.
Thzt the system did c.».paur.z is certzin, for it h& eat=red to the need: of an in-

innzl mumber of regional and

creasing pa.;ulaum while assinifating a2 zddid

racizl gr o5 which wulf' ot p;v::i' v have belonged o e vedic eatrgories.
Some oi' s has bBeen 7ef £

fizcted in the gotra-pravera eonfusion. For cxzample,
my ownA pravarais V "1::214--.;4'*1—2'::41-'.;z::a-Kur,-éina. But looling into the
genealogies, the mu‘"m of Meitravarurnz is znomalou:, for this hvph\.nated
szge iz then oom of ¥ ‘.';--.3: E) ut zlsn B3 father ; in some sio7E ies, Vasizthz is
[se ey LT - gy s0

bomm of the eected .w& of ~itrz and varuna (v3.33.6-13;. who ‘zre gods
and not ascetic mis.  Thus Vasithe is himself Maftrivarunz.  In 2ddiSon,
there scemt to b‘*‘M_ u g dinyes among the Bharadviias (GPX. 165.1). There is
no pointinspeculatin g 1w ,:Ltm,cc:mcan.a:ztzcvr:n atiempiing an explzanation
for every dewzil of the entire systemn. Let wz fimst see whether there is any
histori ,A evidence frt 2< other then the Brzhmin.
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Some gotras are found in inscriptions. A well-known case is that of the
Satavihanas, who have a Visisthiputra (Pulumavi) at least one Gotamiputra
{(Yajiiadrl Siatakarni), « Mithariputra cte., while Biavagopa, the comman-
der-in-chicf of Yajiadri’s army is called o Kaudika in the Nasik cave inscription.
Though they gave plentifully to the Buddhist Samgha, the Naniaghat inscrip-
tion (of Niiganika?) as well as the Nasik inscription of Pulumiivi show that these
kings were completely Brahminized, conscious followers of Brahmanic ritual.
The same double loyalty without conflict appears in Hala’s Sapfasati, Now
it is remarkable that the gotra-names are all found in Brahmin lists, and this
would give support to the current rule that the keatriya is to be known by his
purohita’s gotra,  We nced not stop to consider whether the reference by mat-
ronymic is indicative of 2 matriarchal system ; such reference is also to be found
in the genealogy at the end of the Brhadaranyaka Upanisad, for the succes-
sion of Brahmin teachers.

The Sitaviahana kings arc about the last complete line found in the Puri-
nas*,as would be expected from the probable date of revision of the documents,
and the dynasty’s close association with Brahmins. But let us go back to the
previous dynasty, the Kinviyanas, the last of whom was killed by Simuka
Satavihana., These kings were themselves Brahmins according to the explicit
statement of the Purinas, and the first Kipviyana Viisudeva was a minister
who usurped the throne after killing the last of the Sungas. “Now both the
Sungas and the Kianvilyanas are to be found in gotra lists.  We have noted the
Saunga-Saidiri confusion above ; a famous siitra of Panini (4.1.117) ascribes
Vikarna, Sunga, Chagala to the Vatsa, Bhardavija and Atri groups respective-
ly. There is no nced to doubt the genuineness of this siitra in spite of its not
having been commented upon by KityXyana or Patafijali, for it is simple enough
not to nced any comment and in any case the detailed attention which Pinini
pays in the cntire scction to gotra derivatives shows both the actual existence of
thesystem in his day as well as its great importance. Turning to our gotra lists,
we only find a Vikarneya ascribed to the Kadyapas by a variant of the Matsya
Purina (GPN. 103.20), whence it may be assumed that the gotra was extinct
by that time. In antiquity, the 21 Vaikarnayas are against Sudas and over-
thrown (vii.18.11). Chagala is still an Atri gotra. Sunga and Saunga are both
given among the Bharadvijas (GPN.57.14 & 62.15), while the Kanviyanas
are uniformly cnrolled as Bharadvijas though Kanva and Mahakanva are put
by the Matsya among the Vasisthas (GPN.177.23 & 113.12). However, the
concordance is good enough, and again shows agreement between a king's

gotra and that of his pricsts, admitting that the pricst was likelicst to become
a minister.

*F.[., Pargiter : “The Purfina Text of the Dynasties of the Kali Age’’, Oxford 1813, The Kin-
viyanas are the only proper Brahmin (p.35) kings while we have the statement (p.20) that after
Mahfipadma Nanda, all succeeding kings would be $dras or éGdra-like, This would mean primarily
that they did not claim vedic ancestry nor observe the pure vedie ritual, and there is no reason to
doubt this, for the Mauryas certainty did not, .

1
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To go hack further, into the realm of pure tradition, we hear of a Gavtama
Svetaketu yiclding to the superior philosophical knowledge of the keatriya
Pravahana Jaivali (Brhad,Up.6.2). Remarkably enough, the I’ravahar)r:}fas
are gtill found in the Jist as Bharadvijas (GPN.56.5 &162.20, on the auﬂ?rmty
of Baudhiyana), which is a branch of the Afigirasas as are the Gotamas. Sw:fg-
Yetu is also called Arumd, which has a doubtful position, perbaps a Bharadvija
(GPN. 57.16). Jaivali is a Pajicilaand the Paficilas ~f'o‘rm now a Kafyapa
gotra (GPN.g6.21 & 174.3). The point is that the Punc:;,_la,s.arc an cntire
{compnsite) tribe, and it ig conceivable that some of the Paicila Brahming—
if indeed the name means the same thing in both cases—could have been
Kafyapas. The name js associated with 2 definite Jocality, and there je no
need for 2 Jocality to have been occupied altogether by people of the same
gotra, though we know that clan territories did exist in all countries under cer-
tain circumstances.  The Kaurukeetris are Bharadvijas (GPN.59.18 & 163.12)
while the Kaufambeyas (of whom T am not one in gpite of the surname) are
Bhrgus (GPN. g2.1 & 43.15). .

GoTiAS IN OLDER INDIAN TRADITION

4. Sofar, we seem to have reasonable confirmation of the gotra theory as
it now stands. . But let vz go gack still further, Identifying gotras of famous
names i3 not always easy, and proving their hictoricity apart from tradition even
lezs simple,  Papini’s existener: js not in doubt.  But why are the Paninis rank-
ed among the Bhrgus by Baudhéyana (GPN. g0.5), Vidvamitias by Kityiyana
(GPN. go.10) and the Matsya (GPN. 177.2) ? Thegreat commentator Patafi-

jali is uniformly a Bharadvija in the gotra lists,

That the other two upper castes had their own distinet gotras is quite
clear from Patafijali’s commentary on Pan. 2.4.58, wherehe aloo quotes the
opinions of other grammarians on gotra-derivatives ; two vaitya gotrassecem to
have been Bhiandijatighi and Kéarpakharaki. Buddha quotes a verse as by
Brahma Sanatkumira to the effect that among those with gotras,
chicf (in Dighanikaya 3, and again in 29). ‘There oceur B

: . i : irahmin gotra names
in Buddhist storics of the carliest period, and even comparatively rarc oneslike

Paugkarasidi of the Digha-nikiya are to be foundin the Jists (GPN. 111.10)
But we also find kgatriya gotras given on occasion. It §s clear from Buddha’y
arguments with the: Brahmins of hiz day that the kgatriyas did have a gotra
system of their ovn, 2nd may families took immense pride in the purity of their
lincage. Buddha (descended from Okkale =Tkgvaku*, by tradition) claimed
theddicce (=dditya) gotra, and if the Buddha himself iz Getama, it can rmiy

the kgatriya is

e Thyvaku iy roentionsd by name in 2.804; Lymns 2,575 are suppoved to be by the Gaups
629, diveatzond pricusof Thovaku.  With hir and the Coliant v fom v,;t{; the cr:d of 1/h-_- !\704?; t”,‘;ﬁ’,’
tion snd the beginning Athe PurkyaManibhieats enmpilex, )
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be his personal name as his mother’s son ; for his step-mother, his mother’s
sister, is Mahiiprajapati Gotam! and marringe within the gotra is excluded.
The story of Vidtidabha seniipati (Majjhimanikdya 87,90 ; Dhammapada Aftha-
katkd iv. g) shows that the Buddha’s trilie, the Sakkas, cheated their overlord
king Pasenadi of Kosala (suppesedly of the Jow Matangas, according to the
Lalita-ristara) with Visabha-khattiyi (the daughter of Mahianéma Sakka by a
dasi concubine) when he desired a Sakka girl as his queen.  Theresult was that
the son Vidiidabha, after usurping bis father’s  throne, took the first suitable
opportunity for wiping out the insult and the Sakkas together, washing his
throne with their blood, Nothing is said of the pricstly gotras being those of
their royal masters. King Pasenadi was gencrous to many Brahmins, among
them the Pauskarasiidi above who is a Vasistha and the Brahmin Lohicca,
whose gotra is presumably Lohita, uniformly given as a Vidvamitra ; both,
apparently, had performed costly fire-sacrifices for Pasenadi. But here one
can at least set down a reason for imposing the pricst-gotra  upon the other
two cligible castes : that the Brahmins alone preserved the gotra system in
spite of later changes, both in the structurce of socicty and in its provincial
reorganization. Recruiting new members into the other two castes needed
much less specialized training in  the traditional rital than recruitment
into the Brahmin caste - which undoubtedly also occurred in much
smaller proportion.

-

This specialized training of the Brahmins was in the scriptures, primarily
the vedas. Of these, the Reveda is the oldest and the most authoritative, and
we should cxpect some information from the traditional method of its trans-
mission. In fact; we find that books ii to viii arc “family books”, the hymns be-
ing written (at lcast in theory) by particular familics,* and supposed to be
their special property ; this is borne out to a considerable extent by the style
of composition and sometimes by the specific blessings called down upon the
scers.  Une could reasonably expect these seven family books.to belong to the
seven families of gotra-founders, or of the seven original sons of Brahmi. But
in fact the list differs from both, being : ii. Grtsamada (Bhargava), iii. Vi§vami-~
tra, iv. Vimadeva (Gautama), v. Atri, vi. Bharadviija, vii. Vasistha, and viii.
the Kanvas. Jamadagni hasn’t disappeared altogether, for he is mentioned
several times with special favour: the phrase grndnd Jamadagnind in iii. 62.18 and
viii. 101.8 shows that the special form of panegyric ascribed to the Jamadagnis-
was approved cf by both the Vidvimitras and the Kanvas. Similarly in vii.
6.3, graind jamadagnivat stuvind ca Vasisihavat shows that the Vasisthas did
not think badly of it ; ix. 97.51 ascribed to Kutsa Angiras has drseyam Fama-

*, Oldenberg gave an excellent discussion of the authorship problem for the Rgveda in ZDMG
xlii, 1888, 190-247. But preconceptions as to the original position of the Brahmins scem to have pre-
vented conclusions being drawn about the fusion of two originally inimical peoples and their tradi-
tions, or alternatively the development of irreconcilably antagonistic caste-classes.
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dagnivat, while the priceless gift (of speech) to Vidvamitra in 1il. 53.1 5'55 Jama-
dagnidatti sosarparth. Nevertheless, the sl has not a book to himself in
spite of founding a principal lineage. The Digha-nikaya (3, Ambattha-sutta)
gives the list of Brahmin teachers, presumably vedic, as Attaka, Vamaka, Va-
madeva, Vifvamitra, Jamadagni, Angiras, Bharadvaja, Vasistha, Kadyapa,
Bhrgu; of these, the first seems to be Astaka, author of x. 104, son of Viévamitra
byMadhavi(Mbh.Crit.Ed.5.117.19), and the second is unknown unless thename
is taken as Vamaka, which may be found in one of the later cyclic Saptarsi
lists for the variousmanvantaras. The Saptarsis according to the vedic Anukra- -
mani seem 1o be, in order, Bharadvija, Kadyapa, Gotama, Atri, Vidvamitra,
Jamadagni, and Vasistha (on ix.67,ix.107, x.137 ; seven 13is mentioned without

names in %.32.2, %. 109.4). The one constant feature of lists naming the foun-
der 1sis is their number - seven.

A surprising deficiency is that these is no Kadyapa book of the Rgveda.
The name is mentioned only once, in the very last hymn of the ninth book
(ix.114.2), which may be 2 later addition ; the anuframaps tradition (which
1 generally accept whenever possible) ascribes to Kagyapa several hymns such
as for example i.gg,101- 115, and the Kadyapas are more frequent authors than
any other group in the book dedicated to Zoma, namely the ninth, but this
is hardly in keeping with the position of Kasyapa in the gotra system. The
name itself is totemic, having the secondary meaning of a tortoise. The objec-
tion that we know of no totemic rites in connection with a tortoise is negated by
the injunction that onc must be built into the fire altar (fat. Brah. vii.5.1); as
the heads of all five main sacrificial animals, including man, horse, and bhll,arc
so utilized, the use of a tortoise is significantly totemic. Fainter ’is the indica-
tion onc obtains from the inclusion of the toreoise in the “five five-nailed
animals that may be eaten.”  Not only is Kadyapa a prominent gofra-kira, but
no less an authority than Baudhdyana says that if by mistake hoth parent; are
found to belong to the same gotra, the embryo may be taken without blame
as a Kaéyapa (GPN.p.136, garbho na dusyati, kafyapa 1; vijitiyate), though
others like Apastamba would consider the child as «n abhsolute ’outcastc
cipddla. Similarly, if one’s own gotra and that of the family priest b;
hoth unknown for some reason, we have the authority of Satyasadha, who scems
to quote 2 still older source, to the effect thatthe gotra mustbe taken ;s Katyapa:
‘gostrasya fo aparijiane kisyapam go'ram isyate (GPN. p.187) The very sam(;
Satyasadha statesthat Kanvas and Kafyapas are not to be recipients of sacrificial
fees : na kagva-kdsyapebhyak (Sat. ér. siitra 10.4) ; the comnmentator Goping-
thabhaf{a hides his bewilderment under the ridiculous explanation that
Kanva means deaf and Kafyapa the onc-cyed ! We have seen the Anukramang
and Brhaddevati schemes relate the Kanvas to the Aagiras group, but Mbh
1.64.25 calls the sage Kagva a Kafyapa, inverting the rgvedic scheme. Thi;
r#i has the position of stage-director in the Sakuntals episode, which qualifies
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him to a special claim on the Bharatas (Mbh. 1.69.47-48), supposcdly descend-
ed from the son of Sakuntali (herself a daughter o Visvimitra by an apsaras
Menakii= ‘thc woman’), but in any case a real historical people with a central
position in the Rgveda. This is how Kadyapa is gradually promoted tobe a
father of all creatures, fit to receive the whole world as bis sacrificial fee (Sat.
Brah. xiii. 7.1.15). This again demonstrates the inner heterogencity of Brahmin
tradition, and proves that both Kadyapas and Kanvas arc latecomers into the
vedic fold.  Nevertheless, the seven traditional Brahmins groups are undoubted-
ly very old, no matter what their actual original names might have been.
That the claims of Kadyapa and the Bhrgus could be pernitted only means
that a considerable part of the Brahmin priesthood acknowledged the special
position of these later conscripti; this again supports the thesis that Brahminism
itsclf comes into being by the adoption of indigenous pre-Aryan pricsts.  Kas-
yapa is a prajapati later on, onc from whom almost all living creatures are de-
scended (Mbh. 1.59.10 1), which would then account for thespecial importance
attached to that gotra. The Agastyas arc also not prominent in the oldest veda,
though ascribed the authorship of i.166-191, mentioned in i.117.11, and x.60.6.

Tur RGVEDA AS A SOURCE-BOOK ; TVASTR

5. We have theretore to look at the central groups left to us if the oldest
source, namcly the Rgveda, is to be analysed. These groups are the Bhrgus,
Angirasas,* Atris, Vasisthas, and Visvimitras., Of these, the first two are
closely associated. The story of Cyavana’s rjuvenation, for example, gocs back
to i, 117.13, the hymn being ascribed to Kaksiviin who is an Angiras, while
Cyavana (or here Cyaviina) is supposedly Bhrgu; but the Satapatha Brih-
mana (iv.1.5.1-13) is doubtful whether the aged 1si was the onc or the other.
Grtsamada and the Girtsamadas arc Bhrgus in the gotra lists, but the anukra-
manf calls him son of Sunahotra Angiras at the beginning ofhis special book, ii.
Vatsa is still a Bhrgu-Jamadagni gotra (my mother’s) but the carliest known
rsi namedVatsais called son of Kanva (viii. 8.8), hence a kevala-aigiras. Nodhas
Gotama says in 1.58.6 that the Bhrgus have brought firc to mankind, and
in 1.60.1 that Mitarifvan had brought firc as a gift to thc Bhrgus ; this is
confirmed by x.46.2,9—a hymn ascribed to the principal Vaidya gotra founder,
Bhilandana. Even the Vidvimitras have the same ideas, as cxpressed iii.
5.10. But the association of the Angirasas with firc and the first discovery of
fire is also well attested, as for example in 1.83.4.  The Atris have one peculiari-
ty which distinguishes them from the other particular familics of rgvedic secrs :
they alonc are mentioned ofien outside their own book. In the Kanva book,
for cxample, viii. 85-38, 42, ctc. we find them prominent, whilc viii. 36 is by

1t may be noted that whereas all Gotamas and Bharadviijas are Adgirasas, the converse does
not hold and authorship attributions in books viii and ix scem to prove the existence of Angirasas who

were neither,
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Syavasva and the Atris. or the Atris alone. They also occur in vi. 50, 10, vii.
68.5, vii.71.5 and are therefore respected by or associated with both the Bharad-
- vaja-Angiras and the Vasistha groups. “We cannot expect much in the way of
special features from these. It might be objected here that the Angirasas and
to a lesser extent'the Bhrgus also appear prominently outside their own books.
Actually, a distinction. has to be made betwecen the remote deified ancestors,
those in the middle distance on the dividing line between myth and history,
and those contemporary with the hymn. These three stages are seen for the
Angirasas in x.62 (Dy the scer Nébhéanedistha), in a prayer addressed to the
Angirasas themselves ; the important middle stage being in. x. 62.7, which
‘mentions unity with' Indra, i.e. going over to the Aryans. A tendency to
respect the legendary and scorn the modern rsis is manifest in the Sat. Brah :
..“‘Now when the Bhrgus or the Angirasas attained the heavenly world, Cyavana
the Bhargava or Cyavana the Angiras was left behind here (on carth) decre-
pit and ghostlike” (iv.1.5.1). The remaining groups arc those of Viévamitra,
and the Vasisthas. Before seeing what tradition has to say about these, let
us consider for a moment the general nature of this tradition.

It is not the purpose of the vedas to-provide the reader with historical
“information, for they were purely liturgical works: in- language that soon be-
came obscure, with changed interpretacion of many terms. Possible historical
‘references have to.be gleancd with caution, for they are fortuitous, and the
main question before any readerisnot only what many of the hymns mean but.
even whether a given character is human, or a supernatural being. . For exam-
ple, Indra is the principal god of human type, and next to Agni the most impor-
tant. Washe a human being later deified?? Itwould appear to be a reasonable

" guess, but when Indra’s help to such and such a person is lauded, it generally
remains an open question as to whether it was help given by the god in answer
to-a prayer, as for example the Homeric deities helping their favourite heros
on the field of battle, or whether an Aryan chieftain actually appeared upon the
scéne in person and took part.in the fight.? In-some -cases, the divine inter-

‘1 Indra had-been deified. by some Aryan tribes as early as 1400 B.C. if we may trust the famous.
indentifications of Hugo \,Vir;clzlzr , who found Aryan gods on Boghaz-koi tablets ; E., Forrer, ZDMG.
Ixxvi, 1922, 174-289. The actual gods, as reported by Forrer (p.250) are : 13. (the gods) mi-id-ra-ass
$i-il 14. (the gods)u-ru-va-na-a$-si-el(var, a-ru-na-aé-$i-il), 16. (the god) in-tar(var, in-da-ra), 16. (the
gods) na-$a-ad-ti-an-na,. The cquivalents would seem to be Mitra, Varuna Indra (cf. Grassmann-
col. 213-214), and the Nisatyas, but the question remains unanswered asto why the_ first two are men-
tioned in the plural (with the unique termination £il) when the honorific plural is never known f?r
any god in Hittite records. - The Aryan clement in those records is not to be fioubted, and so Forrc_r s
statement that an Aryan tribe Manda(=the later Medecs) seems to have cxx_sted near lake Urumiah
has to be accepted.. The terms traivartana, paficavartana ctc recognizable in their cunieform equivalents,-
and the method of breaking in horscs which they secm to sct forth, are particularly interesting. See
also P.-E.Dumont in JAOS. 67, 1947, pp. 251-253, for Indo-Aryan names in Mitanni, Nuzi, and
Syrian documents. D o : , df : 3 e b e

2 ase of Agni, therc is no ambiguity. Fire' was always used for.clearing land by burning.
it'ovcr],:r;;l}gg{.s28.8‘fx%at. Brah i1.1.£.21, agrlld even for destruction of hostile cities and fortxﬁqathns.
The Mahabharata (1.214-219) story of burning down the Khandava forest shoyvs; thg combination

of a sacrifice to Agni, land-clearing, and military operation.
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pretation is not in doubt, and whether Vrtra was a real person (perhaps a Papi) -
or not, killing him asa demon of darkness ranks Indra with Ahuramazda, Ashur,
Marduk and a long line of Tiamat-killers. But Indra’s chariot, weapons, and
killing of specific people leaves little doubt that in some cascs at least, human
actions arc meant. One is somectimes tempted to cquate asura with
Assyrian. It would make better sense to regard the Asuras as human, if not
Assyrians, at lcast in x.138.3, 11.30.4 aind vii. 99.5, for the interpretation that these
Asuras were gods worshipped by the foe is quite unconvincing. Their tradi-
tional battle-cry helayo helayah, reported by Pataiijali as an example of barbarous
speech, is still familier and recognizable in “Hallelujah.,”  As a general prin-
ciple, however, we may note that the more remote the event, the greater the
tendency to regard it as superhuinan rather than human. This may be
taken as a reasonably safe guide. Now one tradition which I shall utilize
with special emphasis concerns king Suddas and his people.  These are helped
by Indra, and as the battles take place with “ten kings” (by actual count of
scattered references, nearer three times that number)in quite well-determined
river valleys, we are safe in taking the reference as historical.

’

The second point is a matter of geography. There existed Aryans out-
side India, cven in the oldest days, and there is no cvidence for the hypothesis
that all spread out from India, so that the Indo-Aryan tribes of the Rgveda
must be taken as invaders. The god Viévakarman of x.81,82 has a great
deal in common with cxtrancous deitics like Ashur (perhaps himsclf explicit
in x. 31.6) or Ahura-mazda, being the only god with both arms and wings
(x.81.3) ; thestorm-gods, the Maruts, cannot be unconnected with the Kassite
Maruttash. The general story is of an advance to the cast, the Drang nach
Osten being proved by the displacement of names such as the Sarasvaty, iden-
tified with the Hilmand, with a strcam in Arachosia, and so progressively
down to a stream in south-cast Punjab which, for all Indic tradition, is the
real Sarasvati. This is unfortunatc in onc way, as some doubt is raiscd there-
by whether the events connected with Sudas happened in India at all, for the
story could have been transferred with the river names. The answer is that
there is no reason to doubt thé accounts which mention the Yamuni and the
Gangi but nothing further cast. The wholesale transplantation of storics
not known in any other Aryan tradition would be extraordinary. Also, we
have ample archacological evidence to the effect that before 1500 B.C. fully
developed cities of a pre-Aryan civilization were destroyed by invaders, so ‘
that the fortified citics (pura) and fortresses (durga v. 834.7) destroyed by Indra
have a definite existence.

There is. ample cvidence for the co-existence of more than onc stream of
tradition, even in the oldest sources. The first man is Manu in 1.36,19, but also
“Yama in %.135.1-2; dnd as the first mortal (voluntarily choosing death for the



32 - D. D. KOSAMBI

sake of postemty in X. 13 4 ; in Iranian tradition, because one of his subjects
* v1olated a taboo agamst beef—eatmg) , Yama is also lord of the dead. Both
the name and the kingly function exercised by Yama seem to make this the
‘proper Indo-Iranian tradition. There is a third candidate who appears very
late, namely Purusa-Nardyana, mentioned only by the first part of the name
in x. 90, but with increasing prominence later on ; this indicates that he be-
longs to an older tradition which is only later assmulated He is the first
. sacmﬁcc but then Yama is both first sacrifice (x.13.4) and sacrificer, while
Manu is also the first sacrificer (x.63.7) ; both Yama and Manu are sons of
Vivasvat (x.17.1 ; viii. 52.1) but both Manu and Purusa are autogenous. The
*etymology of Nar ayana is later given as the god who dwells in the ﬂOOd-W'thCI‘b
(nard@), but the word, if Sanskrit, scems to mean merely “son of man”. The
similarity of particular details is due not to the unity of these clearly dlvergent
representatives but to the need for adopting them to the vedic, fire-sacrificing
ritual and cults. Another candidate for seniority seems to have faded out of the
picture. - Tvastr makes images of the gods, andseemstohave, in some such
- manner, power to make the gods behave accordingly. In ix.5.9, he'is the first-
born, agr aja and the adjective agriyai.13.10 gives him precedence ; x.7.90 shows
that he is peculiarly associated with the Angirasas and fire. Indra cannot
have been the original anthropomorphous chief god of the vedic Aryans, for
Varuna seems to have occupied that post and been superseded according to x.

124, perhaps when the Indic Aryans took to a life of constant fighting and .con-
quest asin the properly vedic period. Possibly iv. 42 also has this supersession of
Varuna by the powerful war-gnd for its theme, and shows us in its later portion
that apotheosis of a human warlord is possible, for king Trasadasyu is called
a_demi-god (ard/za-deva) in iv.42.8-9.

The frod Tvastr whose name continues to mean car penter (AV.xii.3.33: ;
Amarakosa 2.10.9;3.3.35), reappears in various minor ways in vedic mytho-
logy, either du’ectly or through his “son’. Visvakarman in x. 81.3 has eyes,
faces, arms in every direction—characteristic of the later Br ahma ; he creat-
ed or rather fabricated heaven and earth : nisfafaksuh (x.81.4), but the root
taks-tvaks 1s also responsible for Tvasgtr. It will be shown from analysis of Ira-
nian legend that a . many headed god like Visvakarman should be Vacaspati,
as in x.82.7. The speech-goddess vdc being primarily the river Sarasvati and
in any case a water-goddess (x.125.7), other connections between rivers,
many-headed gods and Tvastr will, not sulpnsmgly, appear. In x.82.3,5,6
Viévakarman is specially connected with the embryo of the universe (cf. v.42.13);
Tvagtr is always fashioner and protector of all embryos, divine, human, or
animal. Itispeculiarly interesting to learn from x.17.1-2 that Tvastr’s daugh-
ter Saranyu {="‘the flowing’, hence a river-deity) was married to Vivasvat,
giving birth to Yama-Yami ; ; after her flight; lier double biécame mother of the
AéVms who relieve so many p*‘xesfs in dlSthSS Vlévakarman is both crecator
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and destroyer (dhdti and vidhit@ appear as weaving women, like the Norns, in
Mbh, 1.3.172); the funcrary hyrin x.18.5-6 specially calls upon Tvastr to
protect the living, though the end of the hymn sends the dead man (o his fathers
and Yama, The rcason for Tvasir’s being invoked appears in x.18.10-11 in
which burial is first described as return to the carth-mother’s womb. Thus
we have the combination of two entirely different rituals and a succession of
Yama to Tvastr-Vidvakarman, apparcntly by mother-right. Thercfore Tvasir
is not originally an Aryan god likc Varuna, pushed into the background by
Indra and the fighting life, but rather a cult figurc from the pre-Aryan back-
ground, adopted at various times under different names which are Sanskrit
adjectives. The faint similarity between Varunpa’s supersession and Tvastr’s
was utilized in ancicnt times : in x, 124.5-7, Varuna is virtually a supporter of
Vrtra against Indra (taking the obvious rather than the Siyapa meaning) ;
in iv.42.3, Varuna even proclaims himself Tvastr, perhaps in the adjectival
scnse, but in any case unique. These are clearly attempis at assimilation.
The Rbhus who quadruplicate Tvastr’s wooden cup (i.206 ;iv.33. 5-6) scem to
be purcly Aryan craftsman-gods of limited aspect. A carpenter-god implies the
cxistence and relative importance of crafismen among his worshippers. We
know, that carpenters would be important when chariots and heavy wagons
(anas) were ; also that some indigenous crafismen werce far superior to those
of the invaders. It would then seem that Tvagtr first enters the pantheon as
a god brought in by the pre-Aryan craftsmen.,  But this does not necessarily
mcan that he was only a craftsman-god among the pre-Aryans.

In the south, to this day, Tvastr is worshipped under the name of Vidvakar-
man by the few surviving image-makers of the old school, They form a caste
(sthapatis) by themsclves, and still claim the right of wearing the sacred thread.
In vicw of all this, it might be considered ridiculous to propound the view that
Tvastr is borrowed or adopted from the pre-Aryans.  Let me, thercfore, point
to Siyana’s gloss on the word brsaya which is cithef a name or means wizard.
On i. 93.4, the commentator says ‘“‘brsayo’suras tvasia,” though the supposed,
Asura is here connccted with the Panis by the text of the k. On vi, 61.2,
commenting upon vifvasya brsayasya mdyinak, Siyana again says “Brsaya ili
Tvastur néma-dheyam. Now Tvastr having a clear position among the gods,
to the cxtent of being included in every @pri-hymn, to call him an Asura Brsaya
would have required great courage on the part of a devout fourteenth century
commentator*, unless there had been a very clear tradition to that effect which
could not be contested. As will be secen, we should have been driven to this
conclusion even without the added help of Sdyana’s report.

* Siyana again calls Tvastr an Asura when commenting upon i5i.48.4 but Prajipati on iv.42.3,
Vifvakarm#i on 1.32.2; i.61.0; i.86.0. One god entering into the pantheon under different names
would make it casy to develop the later monotheistic syncretism. RV.ix.5.9; tvasfdram agrajam 'goj;ﬁm
puroyivinam @ huve; indur indro vpsi haril pavaminah  frajapatih shows an early beginning of such
identification which is also to be scen in x.126, and iv,20, for other gods,

1] -
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. There is a possible (but insufficient) matcrialist explanation for the decay
of Tvagty, namely the changing " social refationships within Aryan socicty,
duc preciscly to the.conquest.  The eraf tsman-god has much less honour than
the’ war-leader god, as would be natural.  With this we also get the greater
urgency of ritual and a differentiation, then barcly visible, between the functions
of priest and king (iv.50.7-11). There s the corresponding rise of an altogether
new god {(of prayer or of the sacrifice) Brhaspati, who has varying degrees of
respeet, from a trilling mention in the Vidvamitra hook (iii.20.5 ; 1ii.26.2,=
agni § iii. 62:4-6, but this is a Jamadagni hymn in all probability), to having
entirc hymns dedicated to him in the properly Brahmanical books, as ji. 23
to .26, ‘

The last note is about the structure of vedic socicty. Thecaste system s
peculiarly Indian, yet the four castes are mentioned in just one rgvedic hymn
(%.90) the famous Purusasiikta, quite obviously a later addition duplicated in
the last of the vedas, the Atharva-veda. The four-caste system is meniioned
nowhere clsc in the Rgveda; nor are the twa lower castes, Stdra and Vaidya,
Briahmana in the scnse of one belonging to the priesthood, with the special
function of speech, is rare occurring only in the newest layer.  (vii 103 ; x.16.6 ;
71.8-9;88.19;90.12;97.22; 109.4). Ksgatra in the sense of the rulers or rule,
and kyatriya do occur both of gods and men ; but the book need not emphasize
this, sceing that there 3s no competition.  There can be no question of puro-
hita-gotras exclusively, for the pricsthood is not the exclusive prerogative of
one caste ; in ii.1,2, = x.91.10, brakman is actually separated from all other priests.
Even later; we have ample proof that the kgatriya could officiate at thesacrifice,
for all that the Brahmanical seriptures enjoin is that he should not officiate
at the sacrifices of others as do the Brahmins; nothing prevents him from offi-
ciating at his own yajfta.  Fven here, we find th story of Devipi (Brhaddevatld
vil.155-viii.10 on RV, %,98-101) who did so officiate at the ceremonies for his
crowned younger brother Samtanu,  This 33 of some importance for ug in the

‘bearing it has o1 the caste system at its oldest stagre, and its relation with the
gotras, ' N

’ -
VISVAMITRA AND VASIgria

, 8. 1 we agsume that all Brahmins were Aryans from the fisst, and that
they were the priesthood which developed entirely from within, there s
Little that analysis can telf us except that our Jegends are mcunir,lg]cqs B‘t:?i};’
we make no such hypothesis, thén the most instructive tradition s that of the
rivalry between Vasigtha and Vitvimitra, Later tradition has Vidvamitea
a kgatriya who did his best to become a Bealunin in jealousy of Vasistha, and
gucceeded. ‘The tradition is uniform that he was originally not a B ]

) . righ yralimin
but a ruler and member of the warrior caste, a rdjarsi, though there is no
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mention in most of the oldest records* of his actually having been a king, It
docs not-need detailed reference to the Rgveda to prove that the Vidvimitras
arc themselves Kusikas (iii.33.5, iii.53.9-11, ctc.). But the Anukramant calls
the third book that of Visviamitra, not of the Kusikas, as it should clcarly have
been denoted ; in conformity with this Brahmanical method of labelling the
entire clan after one great representative, we get in our later gotra lists the
Kuiikas (owl-totem) gencerally indicated as a branch of the Vidvimitras, which
is again a characteristic inversion deriving from the adoption of a forcign system
whose totemic basis had been forgotien, the clan system.  As for the .original
position of the Kusikas, it might be recalled that Indra is invoked as kausika
in i.10.11, and this scems unique among the ‘Brahmin’ clans as far.as known,
for aiigirastamas in 1.130.3 and wvasistha in ii. 36.1 arc dircct adjectives, not.
patronymics. The Brahminization, in its surviving form, of the Visvimitra
book may cven be attributed to the Jamadagni influence so clearly visible therein..
The Vasigthas have a special claim to priority in the priesthood, for the tradi-
tion is uncontradicted that they first of*all the Brahmins “saw” Indra and began
to worship him, whence they have first place at the fire-sacrifice. (Brhadde-
vatd v. 156-159 ; Tait.Sam.iii.5.2).

We arc rather fortunately placed as regards this legend, for the Rgveda
has preserved for us books of both families. * Both are pricsts in the service of
king Sudas, who could himself exercise priestly functions, being the reputed
author of x.133. The senior pricst is Vidviimitra, the cponym standing for the
cntirc group ; the gotra name, as has been shown, is really kusika = the owl,
a good bird totem. A famous hymn is iii. 33, by Vidvamitra to the two Punjab ,
rivers Vipas and Sutudru which he crosses with heavily loaded wagons ofthe
Bharata tribe. This is apparently referred to in iii.53.9 and 11, where Sudas ™
is the king is made to cross safely by Vidviamitra, while iii.53.12 calls down a !
blessing of Visvamitra upon this tribe of the Bharatas. The implication -
is that Sudis and Viévamitra are Bharatas. This seems to be partially con- N
firmed by. vi.16.19, where the ancestralfire of the Bharatas is called the lord of ,
Divodaisa, which is the name of Sudis’s fathcx‘ <'_)r paternal ancestor. '

‘v~But the Vasigthas also clqifn to be the 'pl'ics{s of Sudits, in their own book,
and there is ample support for this, This disposes of the fiction that the gotra
of a ksatriya is that of his pricst, for it would follow that Sudas Paijavana

changed gotras or had morc than one ! We have to examine the question of

priority between these two clans which'occupy the priesthood in succession for
the same people.  Here for once we have uncquivocal testimony : “Like sticks
used to drive oxen were the Bharatas split and cnfecbled (= arbhakdsas ;

*The Paficaviméa Brihmana (xxi.]2.2) may refer to some other Vasistha in calling the scer the son

of Vidu, though the same accounts calls Vidvimitra king of the Jahnus, which would scem to refer

* to the two founder psis,. But the conflicting double account pl‘ \’nsxsj,lm’s birth in RV, vii, 33.11-13

wherein he is born of a water-goddess as well ag from a jug which reccived the semen of Mitra-Varuna,
will appear to be of special interest in the scquel. .

-~
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according to Sdyana, “with few children”) ; then Vasigtha bcca.mc their chicf
pricst (purohita) and from the Trtsus developed progeny (visas)” (vii.33.6); The
staternent is perfectly clear, and the special Vasigtha prayer for issuc Is to be
seen in vii:i4.7-8. Our verse above means that the Trisus were a branch of the
Bharatas—though the name is taken by some as synonymous for all the Bhara-
tas, which looks unlikely unless it is from some other language. Vasigtha was’
not originally their priest, but he became the purohita at some later stage, and
then the tribe multiplied.  Actually, in vii.33.10-11 Vasistha derives his origin
from Mitra-Varuna' and the very next verse from an agisaras,? both of which
mysterious legends have been amplified later.  This, with the absence of an
animal or tree totem, would strengthen the implication that Vasistha (whose
name is merely an adjective proclaiming his superlative glory) was not as
other Aryan men.®  On the other hand, he cannot be taken as 2 divine heing

'y

3 Of course, we have other descendants of the gods. Bhrgu is gometimes a descendant of Va-
:‘rm; x.l.';-l!;_ ?rcl by sons or dcly{"”"lmlm of Y}?mn, x.135 by 2 Kumira Yamfyana; x 161 by Yaml.
rong sons of Indra are counted Vimada, author of x.20.20, the ape Vrsg iapi , A
author of x.180. Al gotra names ending in ~stamba are Blmmdvﬁjag, faakapi of .80, and Jaya,

2 Apsu is gourd Sumerian for the sweet (potabile) waters hoth aove and beloy
s he sy . i X v the earth and the
a{u'a;:: g,q ’:pllt'cn(:‘y' Gr?l“‘;:::?;lfj\ dcnw‘zu’oza a+/:;,nm:),isa walter deity.  One say note mhc: Sur:cri:m
clements in plenty., nu might even have been worsh} i 3fardj|
AT uin” Conati Ao "1‘,’ p; een worshipped by the Anu tribe of the détarajiia

: atures that remind us ama ; his hei
apsu, and sleeping (afier creation), are remintye e Tndiog Nestnp 5 od of the

an : ent of the later Indian Nies na. ‘Thereason for
not giving way to this sort of speculation about the Sumerians is the lac Yo vy co
tion between the twn cultures, and the g ek of clogs dorumentary conncc,

reat diffe i ) : e
and cults being common property of preheyan erence in dates, though nothing prevents the legends

) eop} . .
other difficulty is our ignorance of the actus] oh pics some of whom later became Brahmins. The

A p nnetic values which vy i o)
grams at various times and places ; a personage whorm 1 ere assigned 1o Sumerian ideo-

of Shirpurla®’ is now known as the “isag of Lagadh,” extbooks of a generation ago called the “patesi

L.A, Waddell should find rlcmy of latitude of their m:;’éc'l}"";'; W;lz wish to follow in the footsteps of

5 H . t me present con;
with the undeniable fact that thic spotted cow Prani containing hjcclure-snongers
thé Egyptian picture of the world-cow while Rgveda ii, 13 7% the sun, moan, and stars (viii.04.2) fits

8 menti L b
:ur(;: to equate to the Pharaoh Narmer-Menes, Then take th:n 1'{':&:,? ?v';;mm whom sameone is
ana 8o on,

+ 18,10} as the Hyksos,
8 Sayapa's gloss as well as the Brhaddevats comment see . e . ,
Agastya’s birth from a jar, begotten from the joint semen of ﬂi:?;ﬁ: r’l':‘r‘}';a m} ;:::-c 3313 a¢ rcfcrrigg to
dut ghat Yan;t,ha standsina special relationship to Varuna not only in hi; desce {‘lt may bc. pumc‘cd
of hisfeeling of guilt, demonstrated in the four hiymns vii, 86.50, Invii.844 g nt but in the intensity
was that the gor wishes to stril.c hiim down; in 5,hie wishes for release from ;o'mc‘:.:ccrga’h what his sin
nr bct’rayal : ava drugdhdni pitryd sgja 3 the next gk pleads action against !hcsingér’s:f.’nral transgression
promizes sexvice of the humblest o1t 2 aram diso na mifhuse kardini.  1n vi, 87 the ton 1 rimd the scvcgth
is not so praminent, but the final verse again yearns for blamelesiness before Va ¢ ot self.abnegation
of the lot, vii.8Y seems charged with this sense of guilt acquired by unspeeified bfx‘:m" The briefest
kratvaly satmaha diual pratipam Jagamd Swe § mpli suksatra mrlaya, Nothing of this iy “ﬂccmary action :
seer of the Rpgveda, though ‘lhcy all honour Varupa as the first-horn, just beni, mﬂ" by any other
We might venture upon the interpretation that Vasistha way really guﬂ’;y of havi%n’ :i“ Peaccful god,
cestral cult in favoyr of more paying practices, such as the yajiia and worships orgﬂm’aﬂdoncd the an.
it is for this that his descendants had to ask forgiveness, In this case, vii.B8.4 wouldwar.gm] Indra ;
special sighificance in its statement that Varupa had made 2 psf of Vasigtha, Whe, &ven acquire a
soppozed transformation occured is not clear, but it must have been carly to give th: ‘a,ﬂd.whcrc this
traditfonal priority in sajia ritual (Brhaddevatz v, 1566-169; Sat. Brah. xii.0.1.41,7 4.4 2ﬁlmhns theis
wanderings extended far beyond the upper Indus Jand-mass and this has left i1y mark y 'o‘c"”-)- Aryan
tradition also, Vasistha speaks of being taken up on the ship of Varupa, and K"‘"""&nr;'n the rovedic
Bhujyu being saved ot sea by the Nisatyas, A ship with a hundred oars 153 (1.116) of

i.116.5)
days away from the shore would bardly be expected on the upper Indus (c:r an;)la:t?;l ‘lfmrn'-vs three

ite incidentally, the father of Bhujyu is Tugra (1.116,3,117.4), which is also ¢ n the Puniap,
F Tndra (208 vi.204; 40.4), & *0 the name of an encmy
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because he is actually the pricst of a decaying clan, and vii.18, which describes
the victories of Sudis over many hostile kings, ends with a description of the
gifts to Vasistha ; these gifts would be uncalled for if some of the victories were
not duc to a Vasistha’s incantations. The first battlc (vii.18.5-8) is on the
Parugni, but there is at Icast onc other in vii,18.19, on the Yamuna. This
virtually spans the whole of greater Punjab, if the Yamuna is to be understood
as the modern river of that name (though it has been suggested that the name,
indicating mercly the “twin river”, mxght again denote the Parugal ; but x.
75.5 which has the only rgvedic mention of the Gangd scems clear for our
interpretation).  Now we have noted that the general movementis to the cast,
specifically proved in this case by Pataiijuli’s remark that the adjective “cast-
ern” for Bharatas is superfluous, as there aren’t any Bharatas cxcept in the
cast : bharata-viSesanam prag grahapam anarthakam, na hy apraiico bharat@h santi
(commenting on Pin.2.4.66 ; later commentators take Auddailaki as an example
of a Bharata). Whence Vidvamitra's passage of the Beas and the Sutlej must
be an carlier event, and the priority of Vigvimitra is thercfore not in doubt.
. The inversion consists in that Vidvamitra is madc the upstart by later Brah-
manical tradition in direct contradiction to the clear historical development.

If Vasigtha and Visvamitra were both Brahmins as the term is understood
by later writers, and the Aryan priesthood confined to the Brahmin caste,
the logical development would have been the adoption of Vasigtha into the
Viévamitra or Kusika gotra. The story of Sunahdepa (Ait.Brih.vii.13-18 ;
the names of the three brothers are a suspxcxous feature) docs show such ad0p-
tion, even of one chosen as sacrificial victim (cf. v.2.7 ;1.24.12-13). Indeed
this adoption with the changed name of *Devarita is madc responsible for the
double marriage restrictions upon the Devarita gotra though contrary to the
accepted results of adoption in tribal society. Even to this day, Brahmanical °
marriage restrictions arc circumvented by adoption into some other
gotra, which also forfeits inheritance rights. But Vasust,ha is emphatically
called the first Brahmin priest, whence Brahminism is foreign to the original
Aryan system. * It sufficed, therefore, that Vasistha be adoptcd into the tribe, :
not nccessarily into the gens of the orlglml tribal priest, Vidvamitra. It
follows that Vigvamitia, though a priest, is originally not a Brahmin ; this xs'
. attested by his title of rdjarsi, applied also to several other ksatriya pncsts, as’
for cxample the five (supposed) authors of i.100, tlic threc of x.179. :

While references to Sudas and his victories are scattered throughout the
Rgveda (though with highest frequency by Vasistha), the name Trtsu occurs .~
nowhere outside the seventh book. There is a faint possibility that the whole
of the Trtsu group (mcludmg ancestors of Sudis) was adoptcd into, and not

*Sunnhéepa. son of Ajigarta, is the traditional author of i. 2!-30 ; the RV. knows .a Bharata
Dcvavﬁtn in iii. 28.2-3. The intended victim must have been a Jamadagni (cf.p.23).
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a splinter of, the Bharatas ; but there is ne clan name now extant which can
be derived from Trtsu. The adoption seems at least- to -have been that of
Vasigtha and went to the extent of a common: style in hairdressing ; vii.33
begins by describing the Vasisthas as daksinatas-kapardinas, with hairtwist-on'.-
the right side, and kapardin is used only of the Trtsus (vii.83.8) in. describing .
human beings. The.actual practice survived late, as we see from the appendix
. to the Gobhila Grhya-sutra* : “The Vasigthas have a hairtwist (or braid) on
“the right, the Atreyas have three twists, the Angirasas five scalp-locks, the
‘Bhrgus have completely shaven heads, and the others wear a crest.” - This is
to differentiate between gotra-groups, and ““‘the others” here arc the Visva-
mitras and’ possibly the Kanvas, so far a5 the main Rgvedic families go. - -

R

THE DEATH OF A Priest: TVASTRA. .

- 7. The rivalry between the Vi§vamitras and the upstart Vasigthas is-
plentifully attested in. later tradition, while iii. 53.21-24 are stanzas which still
pass as curses‘against the Vasigthas, so strong that were one of them to hear the .-
particular verses, his head would split into a hundred picces (they-are still
capable of giving anyone a headache !). On closer reading, these stanzas
actually, do seem to be a mixture of curse and lament that the Bharatas are
beginning to prefer strangers to their own, the ass to the horse ; there is no.
reason to doubt that they reflect the displacement of the Kusikas by the Vasis--
thas. We are told (Brhaddevata v. 112-120) that Vigvamitra was deprived of
his senses by Vasistha and speech (vik sasarpar?) had to be supplied by Jama:-
dagni. The brief hymn x.167 to Indra is given joint authorship of Vi§vamitra.
and Jamadagni, which supports this close association. -It follows that :here
"Jamadagni is not on the same side as Vasig,’gha,and‘.t‘heir‘separafce,__ri,va_lryiS.;
attested by Tait.Sam.iii.1.7.; v.4.11. Later tradition makes.Jamadagni a

n
———

sage at once hot tempered and forbearing ; capable of stopping the'sun yet..

{kill‘cd unresisting by ksatriyas; in revenge his son Para§urama completely wipes

“out. all ksatriyas from the face of the earth:thrice seven times—though the
Vedas have nothing of all this (Jamadagnya being merely the.supposed author,

of x.110). This is one more of the inversions, with passage of time and rise.of:

the Brahmins : it was _the ksatriya who ‘did the killing, and:not conversely.. . ~

In fact, even the Vasisthas are.supposed not to have escaped unscathed, for-

......

the Brhaddevatd vi.28,33-4 reports “Now in the fifteenth and in the eighth =

. *For this stanza and a careful discussion of gotra-pravara exogamy as well as correspondence
between the traditional lists and the classification‘implicit in Panini’s derivations, see John Brough; =~
“The Early History of the Gotras’* in JRAS 1946, pp.32-45:;1947,pp,76-90. " Though- t_h.e‘clcarned .
author’s approach and point of view are entirely different from those.adopted in this note , it is remark-
able that he reaches the:conclusion that at the timc of composition of the Satapatha Brahmana, the ..
entry of the Jamadagnyas into the Brahmanical fold was (probably) still comparatively recent. My -

thanks are due to Prof. Brough for suggesting some corrections, though we still differ on the main ques-
tion. , ) . . R

LI T S
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(stanza) of the hymn (RV.vii.104) the son of Vuruna (Vasistha), while as it
were lamenting, his soul being overwhelmed with pain and gricl, utters a
curse. Vasistha was at that time pained as his hundred sons had been slain
by Sudisa who, .in consequence of a curse, had heen transformed into a demon
(raksas). Such is the sacred tradition.” Again, the Rgveda docs not report
this but the Tait. Sam.vii.4.7 docs ; such a tradition in the face of all the
favour supposcdly shown Vasigtha by Sudas cannot be devoid of truth!, I
suggest that some Vasigthas were so killed, perhaps some of thosc not regularly
adopted into the Trtsus.  Killing the pricst or his son is a fashion sct by Indra
himsclf in beheading Visvartipa Tvastra, whosc three heads he (or his double
Trita, ii.11.19; x.8.8-9) struck off. This counts as a sin only in far later times,
while we still have the Tvagtreya gotra (GPN.156.18) among the Jamada-
gnis. The three heads of Tviigtra beecame varicties of partridge (Brhaddevata
vi.151) and two of thesc bird totems certainly remain in the gotra lists,

-namely Tittiri'and Kapifijala, though ncither is among the Jamadagnis

proper. For that matter the demon Ravana, the warrior villain of the
Rimiyana in later and more castern “1¢génd, counts also as a Brahmin, and
surprisingly cnough the gotra is'found in the Vasistha group (GPN. 113.11, ‘
177. 22,177.1) though Vasistha is traditionally the chiet’ teacher of Rima !
Even the mild Atris did not cscape as is scen by Saptavadhri’s prayer for
relcase from imprisonment (v.78.5-6) and by x.143.1-3, i.117.3, x.39.9,

perhaps referring to Atri’s release from a fiery pit.
e, iy

The lasso as a weapon of war is used by the Sagartian contingent of Xer-

. xes’s cavalry (Herodotos vii.84), and by individual herocs in the Shah Nameh.

/

This may be the original pdsa from which freedom is desired, perhaps symboli-
cally, in scveral hymns. The gloss ascribes viii. 67 to fishes caughtin a net and
praying for freedom, which could have been dismissed as a myth had it not been
for the fact that the Matsya tribe appears in vii,18; and in the Mahabhirata as
-the people of king Virata. The Vaphio gold cups show us nets being used to
catch wild bulls while the god Ningirsu is shown on Eannantums® stela (stéle
des vautours, in the Louvre) enfolding the men of Ummain a net and crushing
those who try to cscape, whence its use for prisoners® of war is also possible.

1 ’f‘hc burning by the Saudiisas of a son of Vasistha named Sakti, is also reported
Satydyana and Jnimlyniyn Brahmanas (I1. Ocrtel, JOAS xviii, 1807 pp.’15-48, pnlfi?c(:ﬁntrlybl};.ngl)c
For the ¢annibal Saudasa in later fable, Jitakamala 31 cte, '

2 We scem to have a reference to both divine and human imprisonment (of Brahmins) in iv, 12.5
firvid devianim uta marwviiniim, ‘The yddval pasul (viii, 1-31) could be a Yadu prisoner of war
particularly when read with viii, 6+48 ¢ Sravasd vadvap janam.  The traditional Yadu capital Dviiraka
cannot have been the modern port of that name in Sauragira.  We have a clear narrative of the Yadus
including Krsna and Balariima, being driven out of Mathurd by Jardsamdha, They go westwards to
found the new cily in the safety of a mountain barrier : Mbh, 2,12, 05 2,13, 44, 49, 656, This is the
logical dircction, considering the desert to the southwest of Mathurd ; the original Dvéiraki may thus
have been Darwaz in Afghanistan, or the capital of Kanrboja in Buddhist records.
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duism never- chclOpéd an established iohu.rch, and:that. the uBgahm;m caste
began ' to serve the general populatiqn by ritual; ratlfet than the warrior class.
‘by yajfia, only after the rise of Buddhism. In the ear11¢s§ days (as in Rome anfi
“Greece), it was the right as well as the duty of every head l?f a, patriarchal fami-
ly to perform priestly functions later reserved for Brahmins ; and _knowledge
of vedic Sanskrit was common without the prolonged study it necessitated later.
~ If; under such circumstances, we find the beginning atleast of endogamous cas-.
~tes, it is necessary to inquire what external .'forces would legd to. and accelerate~
. this type of partition. -The major feature is thc».cqnqugst 3.1t .w;llgbe shown that-.
this does account for the §idra caste.. Butitis difficult to believe that no other .
‘ portion of the conquered:population survived besides the he.lots; tl}at we sh?uld
nevertheless find the reappearance of Indus Valley motifs, mcludmg {n,ulmp.Ic'-;
_headed. and’ many-armed deitics—particularly Brahma. That q1tie§ like
Mohenjo-daro could exist VVithO_l}?’9:122185,0diViSiOnS«iSMqu.itC incredible.in view of
what is known of ancient society, and-if their armament does not.appear from
known excavations (which: are certainly incomplete) to have been Av_f?ry.gq?d, ‘
it implies the existence of some other method: than pure force for maintaining
the class division. - This method; so far as known, can only be religion,. and
_that in turn implies the existence of a stroag, fully-developed; and well-organiz-
ed priesthood. I may point outin this connection the importance of the desert
bordering the river (as in Egypt and Mesopotamia) for this not only' makes the
- -development of agriculture, and later of the city-state, possible.as well as neces:
sary, but also economizes the energy spent upon defence against wild animals,
barbarians, and in cutting down forests. - The intervening desert is an excel-
lent natural barrier against external enemies till they learn the advanced mili-
tary technique necessary for crossing it and taking walled cities. : The need for
“internal force is minimized by the priesthood. ‘After the Aryan conquest,
nothing would be easier than the absorption of some upper. layers of the con- |
quered’ society, and.the most “attractivé” would be the . priesthood, even -
more important than the technicians in any primitive sociefy. "Of course,
this would greatly intensify the development of classes aniong the con-
querors as soon as they began to settle down ; which is precisely what we find
'on comparing the Rgveda with the Taittiriya Samhitad and later documents.
- As further support, I might point out that a considerable number. of ancient
stories appear rather late, albeit with claim to antiquity—as for example the

flood legends and the puripas in general, though some of the material is undoub-
tedly pre-Aryan. ’ ‘

In this direction, it is also necessary to remark that matriarchy survives
only among the least Aryanized of the people found in India today. If the
conquered had even a remnant of this system, it would. be casy for them to
preserve their group structure for a while after adoption into various patriar-
chal gentes. Thus we should not be surprised at finding Dirghatamads called

o . .
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duism unever developed an established church, and.that the Brahmin caste
began to serve the general population by ritual, rather than the warrior class
by yajiia, only after the risc of Buddhism. In the carliest days (asin Rome and
Greece), it was the right as well as the duty of every head of a patriarchal fami-
ly to perform prxcstly functions later reserved for Brahmins ; and knowledge
of vedic Sanskrit was common without the prolonged study it ncccsmtatcd later.

If, under such circumstances, we find the beginning at least of endogamous cas-

tes, it is necessary to inquire what exfernal forces would lead to and accelerate-

this type of partition. The major feature is the conquest ; it will be shown that
this docs account for the fitdra caste.  But it is difficult to believe that no other
portion of the conquered population survived besides the helots; that we should
nevertheless find the reappearance of Indus Valley motifs, including multiplc—
hcaded and many-armed deitics—particularly Brahmn. That cities like
Mohen_)o-daro could exist without class divisions is quite incredible in view of
what is known of ancicnt socicty, and if their armament does not appear from
known excavations (which arc certainly incomplete) to have been very good,

it implics the existence of some other method than pure force for maintaining
the class division. This method, so far as known, can only be religion, and
that in turn implics the existence ol a stroag, fully-developed, and well-organiz-
ed priesthood. I may point out in this connection the importance of the desert
bordering the river (as in Egypt and Mcsopotamia) for this not only makes the
development of agriculture, and later of the city-state, possible as well as neces-
sary, but also economizes the energy spent upon defence against wild animals,
barbarians, and in cutting down forests. The intervening desert is an exccl-
lent natural barrier against external encmics till they learn the advanced mili-
tary technique necessary for crossing it and taking walled cities. The need for
internal force is minimized by the priesthood. After the Aryan conquest,

nothing would be casier than the absorptlon of some upper layers of the con- |
"quered. socicty, and the most attractivé” would ‘be the priesthood, even

morc important than the technicians in any primitive society. Of course,
this would greatly intensify the development of classes aniong the con-
querors as soon as they began to settle down ; which is precisely what we find
on comparing the Rgveda with the Taittiriya Samhitd and later documents.
As further support, I might point out that a considerable number of ancient
storics appear rather late, albeit with claim to antiquity—as for example the
flood legends and the purinas in general, though some of the material is undoub-
tedly pre-Aryan.

In this direction, it is also necessary to remark that matriarchy survives
only among the least Aryanized of the people found in India today. If the
conquered had even a remnant of this system, it would be casy for them to
preserve their group structure for a while after adoption -into various patriar-
chal gentes. Thus Wc should not be surpmcd at finding Dirghatamas called

6
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Mimateya after his mother, a custom to be obscrved in the final Brha-
diarapyaka Upanisad line of teachers.

One sign of conflict between the Brahmin and keatriya castes, after full
development of the system, appears in the original mcaning of x.109, swhich
scems to have been composed for the return of a Brahmin’s wifc abducted by
a ksatriya.. One obvious reason for the Jater appearance of the Jamadagnis
and the still later rise to pre-eminence of Blirgu is this previous enmity. These
people were still being killed by the ksatriyas when the Vidvamitras
were being ousted by the Vasisthas from the Bharatan pricsthood. The
‘objection will undoubtedly be made that the later Brahmins could have
been Aryans from some extra-vedic branch. Why could the Jamadagnis,
with their Indo-European name, not have been vrityas ? In the first place,
the yratyas were first differentiated. from the rest long after the Bhrgu-Jama-
dagni group was well established (though not necessarily in all parts of the
country) and the vedas fully developed. - In the Rgvedic age, the term vritya
could not have been used to distinguish extra-vedic Aryans because all Aryans
were then wanderers while the development of the vedas itself reflects the rise
of settlements. The vritya tribes do not nced the vedas simply because they
continue to wander eastwards, into territory without a great civilization com-
parable with that of the Indus.valley. At that later stage when the vratyas
proper have to be distinguished, ~the adoption of their priests would not only
be unnecessary but highly improbable for the simple reason that their priesthood
—if indeed it had a separate cxistence—would be much less developed than
that of the main vedic Aryans, This can be seen from the vrétyastoma ritual,
created later for the adoption of a vritya, not of his priest, into the vedic
- | fold ; from book xv of the Atharva-veda, which scems written to placate the
vratyas ; from the term drakmabandhu, applied to Magadhan Brahmins who
associated themselves with the vratya ceremonies, and even now used of *Brah-
| mins without learning. ~ The great vratya tribe is that of the Licchavis, men-
'tioned with respect by the Jains, and the earliest Buddhists, while maintaining a
high social positiori down to the Gupta period at least. We have yet to hear
anything of their priesthood. The philological argument from the name carries
less force now that Hittite records have been read ; also, adoption being a form
of rebirth, a non-Aryan name would be the first to change. Even withoutadop-

{

# Sarabha is called rsibandhu in viii, 100.6 but without the forceful contempt that goes with the
termination bandhu later on. The Licchavis are ksatriya vrityas according to Manusmrti 10-21
var. nicchivi), known to Buddhist literature generally as Vajjis (=the wanderers). Patafijali on Pan.
5.2.21 : néndjaliy@ anivalevritaya uisedhajivinah samghd wratah shows that any tribal organization outside
the Brahmin ritual and four-caste system could bz called vriitya, foreshadowing modern guild-castes
and professional tribes, The Mahaparinibbanasutta shows that the basic rules of the Buddhist satgha
were derived from Aryan trilal constitutions, specifically that of the Licchavis. Tor a survey of the
Brahmin literature (without realization that stitras concerned only with reconciling vratya ouservances
with vedic ritual say nothing about the actual life led by the tribes) sce J. W, Hauer, Der Vratya (Stutt-
gart 1927 ; vol. Tonly). The vratya Grhapati of Pafic, Brih. xvii, 1. 14, 17 could easily be the-tribal

chief with the usual priestly functions, and no other explanation will fit as well.
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tion, conquest favours a new style in names, as seen from Greck names adopted
by Jews. Proponents of the “extra-vedic Aryans” theory would have to postu-
Iate rather complicated relationships between groups of Aryans not known
to have existed ; at the same time, the recurrence of Indus Valley types in
later iconography would be very difficult to explain.

AporTED PRIESTS

8. Lookingclosely at the first list of Sudas’s enemics in vii. 18.5-7, we find
the following* : Simyu, Turvasa, Yaksu, Matsya, Druhyu, Bhrgu, Paktha, Bha-’
Iana, Vigdnin, Alina (and perhaps The Sivas) ; in vii.83.7, the ten kings oppos-
ing Sudas arc called ayajyavak, “without the firc sacrifice.” The notable
- occurrence here is of the Bhrgus, who cannot then have been merely Brahmin
priests. This is to some extent supported by the surviving designation bkérgava
(?“the roaster”) for a potter, which is quite natural if firc were the par-
ticular technique of the Bhrgus, as it appears to be'in the Rgveda. Their
chariot receives special mention in iv.16.20 and x.39.14 by the phrase bkrgavo
na ratham, Hence, they are a complete tribe, with all the professions. If
their name survives only as that of a Brahmin gotra, it must be because some of
them managed to become priests of the Aryans. That they were not always
Aryans themselves would follow from vii.18.7, which specifically mentions
Indra, as the friend of the Aryans, bringing aid to the other side. That the
Indus valley culture could exist without strong class differences is incrediblc,
and their pricst class must have had specially refined ceremonial, which would
cnable them to be adopted fairly casily into the priesthood of the conquerors,
provided they took up the new cults.

It is quite simple now to show that there arc other clements besides the
Bhrgus which arc so assimilated. Kutsa, for example, counts as a Bharadvija
gotra with Kautsa (GPN.63.14,165.21,61.4) ; it is therefore natural to find
Kutsa the author of 1.94-8. But in the body of the veda we read conflicting
stories about him, for he is at times favoured by Indra and at times crushed ;
the first may be seen in x.49.4 and the second in1.53.10.  This can be explained

*Some of these names may be adjectives, but thisseems a reasonable way to make up the dadardjiia ;
sust which people are gunliﬁcd as fivasas is not clear, so possibly The Sivas are one more tribe. The

'lccond battle is assumed to be distinct from the first.
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by ourpresent thesis of progressive ussimilation of a Kutsa tribe.  The Pirus?

_ arcmentionedin i. 108 with the Yadus, Turvagas, Druhtyus, Anus, all originally
hostile to Indra and the Aryans,  The particular portion of the hymn is un-
doubtedly late; but it is 1o be noted that Yadu, Turvaga, Anu, Druhyu, Piiru
arc all five made sons of king Yayati (the firut two by Devayini, a Brahmin
(Bhrgu) daughter of Sukra, preceptor to the Asuras) in later legend (Mbh.

¢ 1.78.9-10). Ksna (=black), the incarnate god of the Mahabharata, is himself

* aYadu. A Kanvanamed Ksna is the poet of viii.85, a hymn addressed to the
Advins, It is notable that the seeris called “black’ hy name, like the Angiras
author of x.42-44 ; in the Atharva-veda ii, 25, kanve means “evil spirit”, to be

1 exorcised. It would be simplest to regard this not as a fortuitous coincidence,
-+ butasindicative ofsome Kayvas having been adopted from the dark pre-Aryans,
."of whom the unadopted portion was submitted Lo the usual process of demoniza-
_ tion with the passage of time. Just when these five people became Aryans is not
'_.clcar, but ccrtain}y the brave king Poros defeated by Alexander in his invasion of
.thc Indus valley is (w‘ith his nephew) the last Paurava known to history, so that
some of these ancient lineages actually existed down toalate period,and had to he

cxplained by a suitably rewritten tradition, This tradition never disguises the

hostility bc"-‘j?cn the dark (hence un-Aryan) Krepa and Indra, which seems to

go back to viii. 96. 14,19 (accepting the rcasonable Sayana gloss). We even get
the Purukutsa cgmbxr}ation as a king-name, probably the errcgcntativc ofgzm
amalgan{z'ttcd tribe ; in our Bra.hmin gotra lists the name is found among the
Pharadvijas (GPN 61.14), which would be impossible cxcept on our hypo-

thesis. In fact; references in book vi, make ;
- : ¢ V1. make it clear that g aj
were pricsts of Purukutsa’s son, henee otea rodusie

the formation of that gotra the
Bharadvajas. The descendant Kurufravana embod; g among
the Kurus, in his name (x.32.9;33_4), 72 cmbodies the first mention of

‘When we come to fevala groups, the orj
pricst’s gotra is that of the king becomes sti)]

v gotra (GPN.34.4-5) but the Sritjaya Vaitahayyas .
rude kgatriyas who slaughter Bhrgu’s cow ; :;ly o Aharva: veda v-18-19 arc

; ¢ sage is help]
herself takes revenge upon the insolent warriors, w}%o are dcit:f)sy:crll d t]};:;t i‘});::

*Identification’ is particularly difficultin the cate

A : A of the Ptirys
for plenitude, or a tribe of peoplein general, aswell as o s]fcéi%?t;ig:rn?y;;la ?5 can be an adjective
particular tribs js meunt, heing mentioned along with T rubruee 2o 0 vi, 46.8, the
But their porition cven as egainst the Vasisthas and Sudis 13 not clear, for '}'.“.-'i Mmilarly in 1.103.8.
having beaten or of hoping r_.’cfca% (Lizyma) the tricky-voiced Pliru’"’; 1n ",'.‘,"18'!3 epeaks either of
of as having helped the Piru king Tratadrsyu ; in vii; 6.2 the ph.‘a.m-’ad- -,,".', 9.8, Indra i spoken
stood by some as indicating that the Phrus were then caitled on both bant.e ?',i; Jants pliraval has heen
tive midhravicis also used of the Panisin vii 6.2, the Dasyurin xv. 25,10, "Su:]cks"'r%'"’““- The adjec-
out a Pru by 1.03.7.  Hopking in JAOS xv, PP- 262-287 outdoes the Mot £ i ]mlght even be made
dits in deducing that the Adlardjiia way ¢, conpiracy led or instigated by Vi {'"51’ ous of Tndian pan.
* “Thc basis scems to he his main discovery, namely that vii, 1% cbh‘l:&ﬁs'"dt??x‘éiw: "ldm“m 4pp. 261-20),
as often as possible, Just how this cscaped the Indian tradition, which 5. generalie o :
mitra, has yet 1o be explained ; hut undoubtedly some linea)'d ety 20 hinatile ¢4,

e . Vitva
omission made by Hopkins | reendant will appear t r ectify the
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., would leave the gotra and pravara unexplained, so we have a still later story
71 1o round out the narrative, that Bhrgn magnanimously and magically converted
|- the refugee Vitahavya into a Brahmin merely by telling his pursucers that there
- was no- ksatriya in the hermitage. Vitahavya as an adjective is applied to
Sudas in vii, 18.3, presumably in the sense of he whose libations arc agreeable
to the gods ; the name occurs as that of the author of vi.15, and explicitly in
vi. 15.3 calling down blessings upon him. But the sixth book is of the Bhara-
dvijas, whence we again have a contradiction. This may be resolved by the
cxplanation that some Sriijaya Vaitahavyas, not necessarily connected with
the singer of vi. 15, had a Bhrgu as their family priest. But inasmuch as the
_ksatriya was not by any, means cxcluded from the pricesthood, properly the
_ function of any tribal leader or family head, those Bhrguids who survived in
this particular linc had to be adopted by tribal rule into the Vitahavyas, whence
by the later antithetic inversion we get the formation of a Vitahavya pravara
among the Bhrgus. This process is very clecar among the ten extra families
cnrolled among the Bhrgus and Angirasas, as shown by the king-names that
form the supposedly Brahmin pravaras. It will be fairly obvious that, at
lcast as regards . these special - kevala familics, the pravara develops by adop-
tion by some Brahmin group of a ksatriya family name. Mudgala is 2 Kevala-
Angiras group in the lists, but the Mudgala of x.102 is a splendid fighter.
Though not in the Veda, the Purdnas make Visnuvrddha son of Trasadasyu,
hence a ksatriya, though the name is in the Brahmin pravara lists. The Vena
of x. 93.14 scems to be a non-Aryan king.

With the exception of people within the tribe or cult, as in the case of
Indra himself or Sudas, Rgvedic names of a tribe and its leader seem to be iden-
tical, particularly in speaking of people not intimately known to the hymn-
singer. This agrees with what we know of tribal socicty in other places. The
MaocDonald would be the head.of the clan MacDonald in Scotland. Not less

" than ten different leaders named Appius Claudius headed the Claudian gens
in Rome after its incorporation under the first Sabine head (Attius Clausus) ;
if Latin records were as diffuse as the Sanskrit, the deeds of all of them . would
have been inextricably confounded. The distinction between heads of families
and ordinary members appears in Panini’s grammar (sce J. Brough, loc.cit.,
for the significance of the yuvan). Vd. xii.7 shows that the period of mourning

" among.the Iranians for'the head of a family was six times that even for a parent.
For.my purpose, the designation of whole clans by a single rsi’s name (for one
Vidvamitra or Vasistha can hardly have composcd the entire booksin their res-
pective names) yields further support for the adoption theory. What nceds
carcful proof is the statement that some of these adopted priests must have
belonged to pre-Aryan Indian groups.

_ The distinction between Brahmin and ksatriya priestly traditions even
after their merger may be secn in the position of Vispu, who is a very minor
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god’in the Visvamitra hook.! But three complete hymns to Visnu by Dirghata-
mas (i. 154-6) show a totally changed relative emphasis. The sage himsellf,
according to the Brhaddevata iv. 11-30, was the blind son of 2 Bhrgu mother,
and in his old age cast into the river which carried him safely castwards beyond’
the Aryan pale to Angi.

. - PRE-ARYANS AND ARCHAEOLOGY .

, 9. Itis still necessary to show that some of these new recruits to the vedic
. fold were non-Aryans,? for there is no doubt that there did exist non-vedic
‘, Aryans; among the Indians, it sufficed to refer to the vrdiya Licchavis. So, it
might be suggested that the whole fight with Sudas’s enemies was in fact a

?@pz}ft fromstylistic and metrical variation, as well as the subjece matter, the mere incidence of hymn
dedications my _be used as a guide to clan differences. The ninth book, being dedicated to Soma
and the Valakhilyas as later appendages, have heen discarded; in doubtful cases, I follow Grassmann‘
‘as far as possible. The standard hymn order within books or groups allows us to emphasize dedica-
tions'to Agni, Indra, and all the rest. Among the “rest’’ have been counted even those hymns where
Indra or Agni, or both a have a share. This gives us the following table : o

Book . - - Agai E Indra - Rest Total .
i o 10, 12 o1 43
iii 29 o4 9 62

< iv 15 A i 26 88
v . .28 » 12 47 87
vi 6 - .7 31 28 75
vii , : 17 .15 : 72 104
viii : 14 . 45 33 , 92
1 . 45 41 105 191

x : 30 44 117 ' 191

Totals ' - 204 Co241 ' 458 903

, Madern statistical tests give information that agrees very well with what we know from other
considerations. The Vi§vamitra book (iii) differs from all the rest, as would be expected from the real
Aryan ksatriya tradition. Booksiand x may be grouped together. Booksii.iv., vican also be combined
among themselves, which proves the Bhrgu-Angiras unity of dedication. The Kanvas are closest to this
group in spite of their great predilection for Indra, while only Atri comes near Vasistha, though none
too close. {Calculations by Mr. S. Raghavachari for the chi-square test). Insupport, we may recall
that the eighth book, though Kanva by tradition and with a good unity of metre and style, is unques-
tionably of mixed authorship ; not only other Angirasas but Atris, Bhrgus (including Jamadagni and
Usanas), Kadyapa, possibly a Vasistha Dyumnika (viii.87), Trita Apwya (viii, 47, but this is impossible
as the final verses show), and even Manu Vaivasvata are given a share in the authorship, by the Anu-
kramani tradition. Only Vidvamitra is stubbornly excluded, and this is highly suggestive.

% Traditionally, the Soma book contains cight hymns ascribed to a Kavi Bhargava, who isidentical
with or the father of Kivya Us$anas, whoisin turn the author of three more. But the famous Devayani
~story of the Mahabharata shows this personage as preéeptor to thé Asuras, which can be explained
only on our present hypothesis of assimilation of non-Aryan priests, rot necessarily in India. In the
Rgveda, Utanas is mentioned almost exclusively by the Angirasas: i.51.10-11 (Savya) ; 1.83.5 (Gotama
Rahigana) ;1.121.12 (Kaksivan) ; iv.26.1 (Vamadeva) ; vi.20.11 (Bharadvija) ; .1ii.23.17 (Visvama-
nas, son of Vyaéva) ; ix.87.3 (Uéanas hiruself!) ; ix.97.3 (Vrsagana, supposedly a Vasistha) ; x.40.7
(Ghosa, daughter of Kaksivan). Otherwise ufand is rlesire, of which Grassmann takes the name as a
masculine personification. One can’t expect this in Angiras books, where Brhaspati is an Angiras
(vi.73.1) and even Agni (viii.84.4) in a hymn ascribed to Us$anas. Without discussing his
dentity with Kai Ka6s or Kavi Usa of the Iranians, it is fairly clear that he must be a figure of the

iransitional period.



ORIGIN 0O} BRAHMIN GOTRAS 47

civil war among Aryans (asin partitmust have been), thatthe hostility which
canso amply be proved down to later times is professional, between the warrior
and pricstly castes, and at most derives from the ancicnt hostility among differ-
cnt Aryan tribes. After all, Kurunga is called a Turvaéa king in his dénastuti
by Kanva, viii.4.19, and could be an Aryan ; more ambiguously, Kanva begs
Indra to let him sec Yadu-Turvada again in rk 7. Not only in vii.83.1, but
also in other hymns (vi.33.3, vi.22.10, vi.60.6) are both Aryan and non-Aryan
(called Vrtras here) enemics mentioned when praying to vedic gods for pro-
tection. In iv.30.7, Indra takes Yadu and Turvada across dry (or unbathed ;
the meaning is obscure) but kills two (presumably non-vedic) Aryans Arna
and Gitraratha on the other side.  There is, then, cvidence for the progressive
reccombination of Aryans and non-Aryans into vedic and cxtra-vedic groups.
In vii.83.1, Indra-Varuna arc to stand by Sudas and strike enemies, both
Aryans and Vrtras. But our point is casily proved.

Tura Kavageya is famous teacher in the §atapatha Brahmana, a lcading
priest in the Aitareya Brahmana, and prominent in other Brahmin tradition,
though the direct gotra docs not scem to have survived.  But his father, Kavaga
Ailisa (scer of x.30-34 and pricst of Kurudravana, x.30) is forcibly cjcctcd as
dasyah putrel* by Brahmins, to dic of thirst from which he is saved by his river
hymn-(x.30, because of which the sacred river Sarasvati followed him into the
desert ; cf. A1t Brah.ii.19). The ancestral representative Kavasa is overthrown
in vii. 18 12 along with the Druhyus, which should complete the story. But it
might still be objected that ddsi means only a slave girl, and there is nothing to
show difference of race, cven though a slave girl’s son would certainly be dis-
qualified.

&

Disa in the greater number of rgvedic citations means 2 human foe /
- conquered by the Aryans in battle, Indra yathdvasam nayati disam éryak (v.34.6
and others). They have their own cities, strong.cnough to be called brazen or
iron ; (11.20.8) hatvi dasyiin pura @yasir ni térit. Dasyu is taken-as synonymous at
times with demons, anc again with désa, which shows that the strifc is very old :
(iii.12.6) Indragni navatim puro désapatiir adhinutam. Some of these citics are
seasonal, particularly autumnal (§éradih) : sapta yat purah Sarma S@radir dard
han désih Purukutséya $iksan (vi.20,10) which incidentally show that Purukutsa
was befriended by Indra at that time, whatever the components of his name
may have been carlier. They have a special colour yo désam varnam (ii.12.4) ~
which is not that of the Aryans: hatvi dasytin préryam varnam dvat (111 34.9). They!
arc always different in religion (cf. Manusmrti x.44,45), which is of far greater |
importance than the colour. They have not the firc-sacrifice : ayajvinal”

(1.33.4), nor the proper cult and arc possessed of black magic : may@vin abrakma v

* A gimilar reproach by Meédhitithi against Vatsa Kinva .- was disproved by the aceused
(Pafic. DBrah, xiv, 0.6).
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dasyur arla ( iv.16.9), besides being black and possezsed of cities @ (iv.16.13;
paicisat krsnd ni vapak sahasr@ atkam na pure jarimé vi darda)y.  They are treacher-
oug, without the Aryan observances, and hardly human (2.22.8) : akarmi
daspur abhi no amantur anyavrafo aménuzak ; lvam las;Gmilrakan cedhar déisasya
dambhaya,  Just what the designation andsas (“noseless” or “faceless” ?) applied
to them in v.29.10 means is not clear, but it surcly refers to their different
appearance.

Only in three cases does disa clearly mean a servant or slave, 2n early
reference 1o the helotage to which a great part f the subjected people sank.
. Of these, %.62.10 referring o gifis made by Yadu and Turva to the
bard mentions cither two slaves or portrays the humility of the donors, but
the names as well as the reference buing part of the danastuli may indicate a
later addition.  The reference vii.58.3 in « Vz?.lal:hilyahcan bie ignored. In
viL.BA.7, the seer speaks of serving the god Jike a ditsa, vhich can only mean

slave or zervant, not enemy. The: rare mention shows that the new relation vwas
emesgent, not fully established. Thercfore, we arc led to wonder whether

Divodasa means “slave of heaven”, or whether the period is early enough for
the name to indicate a disa viho had been adopted by the other side, T mysclf
incline to the latter interpretation, secing that disa has gencrally t}’;;- mczmir;g
of a gpecific people from whom the fidra caste and servitude dm.-:—lo ed by
conquest.  Tn any case, the termination disa as part of 4 name is not to ]]3(: seen
elzewherc than vith Divodasa (and in lager orthography his . 0:1 “Paiiavana’
Sudasj. Trasadasyu (son of Purukutea) does not crem 1 m(;a; the Da javan

ed Traca, but he who makes the Dasyus tremble, asyu nam-

The concept of tribal property jn a migratory pastoral sotiety enables us

to sketch an outline of development for the 4ndes caste. The indys o
city dwellers could not have been fod without a comparatively I, ndus ‘f“'""f’
zgrarian population. The invaders’ vay of 5ifi; mude. such y;—"-i?’b d‘nmllary
at first, for without agriculture a human heing ¢quld pr;);juf:c '],‘ l.‘; ;'m:r., il

" heyond that needed for his own maintenancs, A Pl’i’-‘oncr:, r/ 'I!‘ j/ it(le su.rplus
or adopted, as the Sunab.&,cpzz story tellz us,  If the a:rrarian’ nor *l)c : acrificcd
Indyss valley had been effective as fighters o t woul?]orr)’::;mn of]:hr;
1ave taben

% the conques
place, or at least not been 5o devastating, They must have Hee

to adopt en masse, but notdangerous enough to be Lifje. off a:!(;,?,,mf’ numerous
the survivors would form 2 group by themselve, and ;”}W' sgether., Thus
produce by their own methods, as well as their labour ,_.,Du;;";;r 191(:7 cou'Id
conquering tribe as & whole.  This §s the firt cante, in’itiaﬂ 4 d?f;ng to the
wween Aryans and désas, as the word rama for cacte and 0012111- . 1‘1 ‘:"Cnu. be-
junction with the recorded fuct that the Aryans liard o differcy;e cah;u'J ,r,> o ten-
‘predecez.ors in India.  Hoviever, the ézictence of 4 caste, of - urpl Firom their
“labour, would necesearily promote rapid class and Caf.f!;-’diﬁ'; Plu.~producing

renitiation among
[~
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the conquerors’; it certainly inhibited the rise of large-scale chattcl-slavery v
in India. The wandering vrityas alonc preserved the ‘older tribal institu-
tions down into historical times, having need of ncither Brahmin nor déidra
within the tribe ; kingship with them remains a tribal office of small importance
cveri when the tribe developed into an oligarchy over a tributary population.
Brahmin scriptures continue to give a fixed theoretical status of a helot for the
gudra, always distinguished from Arya : one who is not cligible for initiation,
barred from handling weapons, even from owning property, and whosc func-
tion is solcly to labour for the benefit of the three higher castes-though we know
that this-was on occasion tacitly contradicted by the rise of a éiidra tb the
position of warrior, chicftain, or king, in historical times.

'The conquerors must have destroyed cultivation as well as the cities ;
otherwisc they could have settled down like their cousins in Egypt, Asia Minor;,
Mesopotamia as a new layer on top of cxisting class-relations’ of production.
It is well-known that without irrigation the Punjab plains can support only a
comparatively’ small population along the rivers, the rest being desert.  No-
where in Alexander’s time do we hear of any citics comparable in size and or-
ganization to Mohenjo-daro. On the other hand, we find the common vedic’
myth of Indra killing a demon to frec the pent-up waters (sometimes called

" cows), which is invariably taken to denote a nature myth of the rain-god picrc-
ing clouds to cause precipitation. But we have a separate rain-god parjanya
to whom cntirc hymns arc dedicated (v.83 ; vii.101,102). Indra’s action is
described in terms that can only mcan that the river-dams were shatlered; we
know that a little to the west of Mohenjo-daro, there still exist tremendous !
prchistoric dams of this sort, though now uscless in the absence of sufficient rain
(Marshall, p.3). The breaking of dams would destroy the very basis of agri-
culture, whence the Aryans would have to move their cattle to fresh pasturcs
after a few years. Perhaps the clearest description is to be seen in 1!_19’5,&&
‘Indra shakes the ground as the wind the water, overthrows the mountams,}t
forcibly bends down what was firm ; the rivers hasten forth, all .thc stones ro_llE
away like chariots ; for many days and.ycars did Indra let the rivers run after{
the fall of Vrtra, he freed the streams that had been bound (badbarllzdn(ilzf' .
sirdh, the dammed rivers*). Only ignorance of the fact that there had been
a civilization with fully developed agriculture in the desert, before the Aryans,
could make anyonc interpret this as a myth. of .ram-makmg. §1m11arly-for .
.32 .8-10; viii.96.18; we hear of scasonal bal:ncrs in v.32.2, and vii.18.8 spcaks
of vain attempts at diverting the Parugni river, perhaps one of .thc causes of
Sudas’s wars. In ii.15.3 vajrepa khany atrnan nadiném has been interpreted as
Indra making canals for the rivers, but this quitc umquc action on the part of

i av dhas or rodhana, 1.38 11 ; ii.18,10 ; iv. 224 ;
I P that the ot acle removed b;r Indra was artificial,
r river-banks,

*The particular word for d ight | D
x. 48.2. 1In ii, 15.8, rivag rodhamsi krtrimani shows that the obst e rct
not natural ; the other references ¢an at worst be taken to mean wa

7



50 + D. D. KOSAMBI

* Indra may. be doubted, because the verb and tool hoth in('iicatc, sm?shmg,
which. is: possible for a dam, not for irrigation channels. Besides the désa as af
source of labour. power; the humped Indus cattle were also an acquisition 0
the conquest; they are mentioned explicitly in x.8.2; x.102.7, and-,pcl:haps
in. viil.20.21, and thejr truly Indian origin has generally been admitted.
The use of the horse and of iron was known to the invaders before thcirs irrup-
tion; according. to archacologists, . We have here one reason for the victory Of
the Aryans.over.the indigenous population which knew neither. e

e oyet vl

X .Hctcrogcnc;ity in the pre-Aryan people cannot be doubted. Thf:y cannot
all have been residents of Mohenjo-Daro and Harappa with but a single pro-
fession ! Even to support the inhabitants of a big city like cither of these, there

must have been, a. considerable food-growing ancillary population apart from
the craftsmen in the citics,

of whose social position we still know nothing,
but. who would. be the logical candidates for the name and position of Disa,
or Dasyu. Al I can suggest is that a portion of the conquered rosc instead of
falling, and that they could only do this by adopting Aryan mecthods of fire
worship, undoubtedly with some additions. Some of them must have had firc
cults,of their own, as for example the Bhrgu-Aigiras group so often associated
with the first discovery of fire. A few like Divodasa® may cven have been
enzolled fnto the ruling keatriya class, for the Aryans had come across many
different, people.in their wanderings, and purity of “race” at so carly a period
means nothing .in comparison to the cult observed ; adoption of a stranger
needs only the formalities of initiation, and one becomes 2 keatriya mercly on
account. of. prowess-in battle. 1t scems: clear to me that the formation of
an internal,, Aryan, caste system, essentially the scparation of the Brahmin in
function and discipline. from the keatriya and the setting of both above the
houscholder:vaifya, after the disas had been conquered, must have been acce-
lerated by, the assimilation of'a subjugated Ppriesthood; for otherwise there is
no,zeason. for;demarcation into endogamous castes The Indic Aryans com-
ploted their.own conquest at 2 far carlier period than the Zoroastrians (identi-
fying Viétasp with the father of Darius,1, after Hersfold p-30, p.88) with more
primitive tool; and jover cultures which were far more loc:.a’lly. concentrated.
‘The guestion-can:.only be settled with more arch;

 recd acological evidence ; the
purpose of such a discussion as the present s Primarily gical ¢ 5

arily to show. the intelligent
archacologist what to expect; perhaps where.to cxcavate, and how to inferirct
,his v;ﬁndSJ_E'-'. S ST U LR RS T o, i --l ;u..-‘,‘.l (’.: :
Gy zepmrer, v, e e . Lt oA

e e o e o Pointed out betyeen cartatn obscure
features. of; the, Rgveda and :actual finds in the Tndys valley...; The three.-
.- ¥ Divodisa is a gift of the river Sarasvati to Vadhryatva,

S according to vi6ld. Ae Suds. s
"Paijavana (though no Pijavana is knawn) and a descendant or son of Divﬁde‘ua: thr:;c H As Sudiy iy hoyy,
of adoption here. .. . _ .

- *£0me poribiliyy
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headed scated dcity of the famous Mohenjo<Daro seal, our fig.1, may be'taken:
for:Tvastra, if the nuinber of heads be actually three; there may beia fourth:
hcad away from the observer, which would make the deity proto:Brahmi:
But the three-headed Tvasira cannot be entirely indépendent of - other : three-:
headed creaturesion Indus valley scals. ‘In E.J.H. Mackay’s “Further: cxcal!
vations at Mohenjo-Daro” II, Pl. LXXXII1.24, XCVI:494, XCIX:B and
Marshall’s earlier work. (Mohenjo-Daro® and thic Indus civilizationi, :London’
1931) 11I. Pl. CXII..382, we find a scal “depicting arthree-headed'’ bull.’
Now iii.56.3 refers specifically-to such a bullin the-Rgveda;:while the entire
hymn'is to several otherwise:mysteriots multiple deitics. - So far, it has not been’
possible to: demonstrate - daksihatas-kapardinas ‘on anyrscal ‘but” a.god 'with:
braided ‘hair is! to: be seen:in-our -fig.2 (Mackay Pl © LXXXVIL
235); 'the god, along with-a pricst and a row of seven human figures who are’
attendants at. the sacrifice all show long haii-braids ‘(in Mackay I, PLXCIV.
430, PL.XCIX-A = Marshall I, PL.-XII.18)."' Kapardin should 'rathér mean
with twisted than braided hair, but the matter is not settled. Punch-marked
coing ,also ,yicld ! occasional - homo-signs .with hair-twists: or .braids -.(Durga
Prasad, JRASB.XXX.1934, P1.21,10s.132-3):but the coins belong to the:Maur-:
yan period, and are tribal, not Brahmanical, as I interpret the.evidence. . : ;The:
row - of human figurcs at-the bottom.of the.last seal referred:to show:a horii-
like degoration on the head besides the braid ; this might qualify them for the
title Visanin (vii.18.7), while the:god of fig.!1 has a headdress which certainly
has two-(buffalo?) horns for. its components: . The animals surrounding: the!
dcity are to be interpreted as totems, on the great seal of fig. 1. .+ . :F

| PR PISEN ped e RIS RO AT B A . H

»i "Marshall «(pi15) ‘misses: the significasice of thé cup-like depressions ‘on'
the shoulders of ‘th¢'Harappa red-stone statuctte. . They arc not meant for
fixing ornamental discs, for in that case the little boss in 'the center would bé
unnecessary § the intention'is ¢learly fo fix an'extra pair of arms which' could
be swivelled:around, just as the head is mcant to bé turned in thé' neck-sockeét.
Marshall takesthe other fragmentary Harappa dancing statuctte* as with 'thrqc‘:"
heads or faces; though only the stump of a thick rieck femains; it had ndt mofc
thdn. two'arms. -But the'four-arnied figure had' betomc o classical asto''be
given'thé status of .an pictograin in the Iridus-script."'It is rdther! ’zim’usﬁl‘g t'p'
scc: Langdon  (Marshall,p:446,: signs 183,184)' leave thé particular’ homo-sigiy

i
s v cead

HEEITE S S B

. . ooe s ' l‘.i,' ,.,' ,:"1(:,.-': ":.' i 1. .'.'(
s] It might be as well to point out hirc'that the Hatappa grey stonc image [ragment which Mqrshall
takes as an jthyphallic dancing Siva actually represeniis-a young girl'dancing. ! Bronze dancirig-girl
statuélfes'have been found in Indus excavations. A comparison of plates LXXX and LXXXT in
- Vats or the corresponding plates in Marshall will show that the Harappa sculptors could delincate
the difference between male and female in cvery, line, not mercly in the scxual organs. ~ Also, ,t,l‘zc,.:zcvcn
*holes'in thé neck do hot'siggest a three-headed image but rather tome claborate hca‘,‘;‘{“’s’ or'egiffure
egged into place, the héad itself béing turned to the figure’s right. T}w two holes, %_ ow, th}c{ )\{M‘Z;lst-‘ '
Bnc’corrc.ﬁpondl;ircciscly to the two hosses of the girdle in such terra-cot:a figurines as I ats LXXVIT :
561,63 5 the.belted skirt-or ‘apron-must have been of some different material held in place Ly pins inid
the holes, cr e Tt P : '
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unezplained, or call one vasiety “man supporfing t4:o clubs®, when an exfra
pair of arms, Of snzkes, 6T IIVErs SpRZing out ol the !:-.;'mzﬂuc:r‘s could be the
only possible explanation, 25 may be canﬁ:'mod by locking at tie mrr-‘s??m.l-
ing'scals in the volume of plates. Th: rcauct:o{a to ahxr:rc.gii;ph 'may‘mmcae.c
that the type originaies inorztlexstis c':losct to the Inf}us vz}.ey thax to ;xiao-
potamia. The transtion from the In5u§ rcprc.-:‘f:m'a}mz_:s of 2 dtz:z}' v:zthr 2n
extra pair of amms 10 the Mesopstamian god with nvers ﬁo".t:mg out of his
shoulders may be scen in Vats, pictograph 3837 pi CXV; znd =221 35 of pl.
LIXXXV]I, Possibly, his symbol 358 ¢ mighi 2lo have c_}c'.'elapcd from the
common source.  Mackay pl. LXXVI. 8; reports 2 unique two-faced clay
image fragment, the face being beardless a2nd sl‘ant-c}:cd v:hc:ncc the connec-
tion 7If any] with the twn-fzced Miesopstamizn Usmu is not direct. RV.151.5,
scadidbiir ye afii fapiiz cidhistn “those who sacrificed upon the shoulders
rand were destroyed by Indrz)” might indicate cults related to the above
Indus pictograms or rather to their originals.
The zbsenee of filler archzenlogiczl evidence from the Indus valley
forces us to consider parzlie]l Mesopotamian sezls, permizsible because the
“existence o 2 common element to the two cultures Is zdmitted®, The Hydra
{Nagz, Sesa} appears with five or seven heads {(Frenkiort p. 72, fig. 26; PL
XXTILj} ; much lzter, human fgures with two 2nimzl heads, gozt znd stag
titidp.2713. As the lzbours of Herzlles originate in these sezls, the three-
headed Geryon-Czcus, or 2 Kerberos, would have linked up with the Indus
sezls, However, Ez {originally Enld, 2 water-god Jike Narsyana) has z fio-
faced zitendznt, Usmu aconrding to Furlani, who performs the functions of
minister zud herald, i.e. i equivaient to 2 human priest or priest-king. The
two rivers flow generally from Ea's. shoulders, occasionally from 2 jar in his
hzand. Hisother attendant, 2 bearded naked zthlete ofthe Gilgameé-Herzkles
type, 2lso sometimes holds such z river-jar. Frankfort PLXXVIIL¥ shows
both on 2 Bzbylonizn gezl, in such a way that the rivers might scem to emerge
from the hero’s shoulders ; this sesms to be the general case later, c.. PL XXX~
IXiz;in XLI:V.m the river goddeszes themeelves might be the two attendants
ﬁznl_:ng the hero from wheee shouldess strezm the waters, On PLYXLIV.S
{2 peripheral sezlj the two streams emerge fom 2 nzled goddess’s shoulders
as well 2s those of 2 much smaller mals, pechaps hereon. Ac the vizter-hero
goes back =t least o Akkzdian: times, we must see in him 2 representative of
Ez, and the two-faced zttendant must be znother such, like the goatfish

vt = 1= = Birnsel T P = - -
which is later Ez himself, This will hzve to be used in 1nterpreting Indus

*Pottar veluctenly, Ao Billiomotly Fdfei. Taiden 3628, 0.11: C. il
2 T £ e RAICEN XUSS,, 0.1 - GedZ Bt Aead, -
385, 192, 3. VL2305 L. Fraedims Cglboier Spels My, 16550 mmisign o Pff'f‘..‘-"f';—"‘,_ 3
zre due 1o Mir, PD. Barmate of the Beiin®. Mencom B reforencns, poribatastr sy B por o L2IEE
. - 3 - - -t 3 b
e wmen eifusiznsazer, CL. Werllsy, JRAS. 1625, on, 33912, Tiznmm ooy, Z:-"-“E-‘-'-Vv" ! ! z. Fer
eiF 25,1423 p. 151F5L Bt Gogzenend: 204 ErYidn z5o T AeeIge

r 6z Indet gezfy,
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valley evidence, and Rgvedic references..  The goat-fish symbol of Ea (Frank-
fort, PLXXV.d ; XXVIII. k; this scems to me the original matsya-avatira
and qja ckapdda ) is reversed on the Mohenjo-Daro ‘sacrifice’ seal, in that the
animal before the god is a ram with the head of a fish (Grst pointed out by Fr.
H. Heras S.].). The sun-god has, like some other deities, rays emanating from
his shoulders; usually three from cach but the number is not fixed. This must
be the original depiction of saptarasmi, the vedic adjective. Other deities

e mm————-

- . . T - Fig. 2. “The Sacrifice"’
Flg.Ql.DThe( ;f'lﬁ.c-"f;f?f.egu'v"sd)"s‘c;od (After DK, 6847)

Fig. 3, Resurrection or liberatlon of the Sun-God from his mountaln grave, (After BM 89115)
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have vegetation replace the rays (Fragqurt "P].XX,c,e', j’,k}. Ox} thr'; Gudca
ceal (Frankfort p.143} the dragon-god I\mgx.?zxda Shf;i‘-’:‘;'i‘l-‘f) sn:akr:s or'dragon,
rising from his shoulders, like the later gogl Titpak, XKV, ¢, which rclat/,? both
to the Zohak of the Shah Namch. Ocedsionally, 25 on the Hammurabi stele,
the rayz ourl up at the end, and Pharash Ikhnaton’s reficfs t2)l us that they could!
terminate in hands, whence it is.natural that they should develop from or into
supernumerary arms. - The 'best cylinder seal for our purpose is fig.3, from
BM 89115, Frankfort Y1.XTX.4, which shows the sun-god being resurrected or
liberated from his mountain grave by Ea and a goddes., /Ishtary. The cun .
and the goddess show says emeanating from their shotlders, the central rays
of the gnddess terminating in :whiat might be taken 4 hands. Two rivers,
proved to be such by the fish cwimming therein, strezm out of Ea'’s shoulders, -
and: he is, followed clozely by the two-faced ztiendant. Az for the goddess,
whose Various traits are fully; entugh developed fon eals; by the time of the
first Babylonian dynasty to prove her identity with Lohtar, the rays radiating
from her and her evoldng the sun would make her als 2 davin-goddesz, As
such, she has a great deal'in eommon with the Indizn Uses, swor:kipped even
in’ the plural in the Rgvede, 100 prominent for 2 mere goddes: of the dawn.
Indsd ‘comes into <3dlent eonifiict with her, shatiering her car 41158 5 v,
33.8-11 ; .188.5;5 2,736 ; this haus, fortunaredy, no real interpretation 25 a -
nature myth, and ‘czn _t)fxi;' indicate z clazh of cults, If new Usas were 2 .
mather-goddess (for “hich one can’casily find Ryvedic indications; like Ishtar,
her bringing out the sun {originally Tammuz) viould s611 be remembered
after the Aryan conguest z2nd vould cnable her 1 elzim 2 modest position as
dawn-godde:s, even after Indra had put her 19 flight. Tt i known that Fnli-

Fa is originally the god of the land, not of the waters, Frankfort p.116 figr. 42
shows us Inanna-Jshiar scated as pricstess before her gy imzge-altar rr‘:::'i»:in"
homage from come devotee ; she: holds the two-river jer in her hay d. The
the naked goddes {on Syrizn group 11 sezls) from vhese choulders f:hc tvw;
riveré stream i an old survival, and. Ichiar must—ponibly under come oth:-r
name—have been the caslier rivir-deity displaced Fr:ae:/:ﬁ:}fyvfr; Ea. H c
conshrt Tammuz is bewailed 25 both_husband and o, the tor? v’;ﬂ ] cr
medning boths 7 Thiz §s quite Biatural, nd whitever we hage 4 dear Hist a”fz;
cpurseof develogment within the culture, fatriarchal eyl e i mfi:]d
this manner from the matriarchal, by consoftehip of 4 son or }“”S}L nd I:‘icl;l,tr}z'
priestess.  To revert 1o this common substratem for the Indic: 2nd Meepn, #e
mian river-civilizations; it may be pointed. out that the horned h::ad‘épfed ;
of Mesopotamian gods, thobgh more complicated; 2280 Eonpect t-hm’n’a‘\.cs
the three-faced Indus god, as well.as the déity’ on the o erificd? o] with
latter seal has.sc'.{cn‘attquani;ﬁgqgks vith braided hir, and the 5 1;m1~'n3° ;
Jinteresting thodgh they. Juck individuzlify. " The coven sagez lmﬁlarxigli{:f i
-not-only-an-Indian group, buc highly reminizcent of the geyen v St
antediluvian sages, whose images are actually found buried iy, gZroups of ¢ c’::;n

‘.



ORIGIN. OF - BRAHMIN iGOTRAS 5131

Marshall (pp.64-5) takes the deity and ministrant figures: in' the fsacrifice’ seal
to be female which: seems quite unlikely to me, while the .animal, is ascribed
a ‘human’ face instcad ;of the:quite, obvious fish, which, argues, lack..of care

in examination, or'myopia.. -« .« ot e de LA et
S T RTINS TONPE RN S PIPTISS BT S I S
" The fow’of scven’ figures' marching single file -hand 'in. hand, but in' the

opposite direction appears dgain‘on +a fragmentary seal (Vats,. Exedvations al
Havifipa, New Delhi 1940 pl XCL'251). The principdl difficulty liés in proving
‘theirconneclion with the seven Mesopotamian-‘ancierit apkallu who were before
the flood in'Shuruppak.’ “Their linc of descentin India'i cledr.énough. 1RV,
1.24.10 calls the stars of Ursa Major rksék, the Bears'; ' Sat Brah. ii.1,2.4 makes
the Pleiades (krttikds) wives of these Bear-rgis. Sat-Brih. vi.1.1.1 cven |
claims thati these :18is- wore themsclvés. out ‘with- toil:.creating the universe,
which fits the £k iv.2.15;S4t Brili. ix 2.3.44 tells usthat these seven were:.addres-
scd as ‘seven tongucs’y dnd were.made ilo.one pérsoniiy Theiidea of our,seven pri--
‘mary groups is obviously mircli;older than the beginning ofi.the present.clan
system.” The seven; sdges; as:vipras or. rsis -are icalled :*‘our. ancestors®®. by:the
Brahmin ‘séers: of: Rgvedic’ hymns, -particularly. by: the :Angirasas,in .iv. 142.8
‘which makes them present- when Durgaha’s: $on - (Purukutsd).: was taken Jpriso-
ner ;: and: vio22.2;: tamu nak pitaro navegud. sapla. vipréiso abli vdjayanta. .. This
might seem sclf-contradictory as the Seven cannot be split into the Nine or the
Ten; but association of the seven'sages- with thic Navagvas, and. Dagagvas is
repeated in 1,62:4, and perhaps ix. 108.4 where'Dadhiafic appears as a Navagva,
At thé very least, :we!can say that.they are pre-Anyan.associates of, 4.mother-
goddcss in.creation:* The goddess survives later as Usas, daughter of the sky,
after being.smashed up by Indrd.as an.evil-plotting: female: (iv.30..8:11).,, Tihe
:Mizar-Alcor combination-in Ursa Major is still known as Vasistha and :Arun- -
dhati, ‘but weihave several other versions,in which the smaller:. companion star
is the cothmon:wife of dll.seven.of the sages. (Mbh. 1..188.,14). .- . .25,
s i il i ety
i1 1E45 clear; thouigh difficult to'prove; that the:innamed séven 14id low. by
“Indra (x.49.8)and “whose' cnemy ‘Indra’ became: fromi- his<very: birth though
‘they hadtill:then been ‘without an enemy :(viii.  96.16)-aré these.seven:saged,
: Their sippésed cotisorts, the Pleiades, are to be seen'often cnouigh as a'constclld-
‘tioni bn* Mesopotamian’ cylindef seals. ! - -0 . IR OB [V PR
S T L E N T PR LI N TP A ER ENLES S R P S B AR L Y E N I RT
Usas as a mother goddess connected with the seven sages appears explicitly
:in iv.2.15 :-adhd matur usasal sapta viprd jayemahi prathama vedhas nyn ; "wc:.sevcn
sages will generate.men from mother. Usas who (will becomie) the first ritwalists ;
we shall become Angirasas, sons of heaven, we shall burst the rich-mountain,
.shining forth’.. :Mother-goddess figurines. arc ,Ipcrhaps the . .commonest
" *Indii$ €ty finds, one type' being bird-headed, like’ the d‘ovc-hcadcd Venus of
the c'axlyl ‘Mediterranean culturc. Marshall p.52 describes the seal .on. plate

.. : i N
LRIV P M R A SSS SN I



56 D. D. KOSAMEI

X711, no. 12 which shows a mother-goddess upside down, giving birth to vege-
tation!, hence presumably the earth-mother ; the other side represents her or
another female deity seated, with streaming hair, approached by some male
worshipper. This last is mentioned only because Marshall interprets the scenc
as the sacrifice of a female by 2 man, for which the seal itself shows not the
slightest evidence. The Angirasas bursting the mountain, a common cnough
figure of speech, is highly suggestive, when we compare the action of the Sun-
god on the Sargonid seal; with v.45.1-8. Only the saw is needed to complete
the description,  But the Rgvedic scenes are remarkably well depicted on
Frankfort P1. X V111 a4, vhere the god of light bursts the mountain and causes
the gates to be thrown open.

One important difference has to be emphasized when considering these
. resemblances.  Weapons such as spear or lance-heads found at Mohenjo-
daro have been so flimsy that they could have served only for decorations in
some cercmonial ; this contrasts strongly with the sturdy bronze tools found
in the same deposits, and with the war-materials in Mesopotamia. Allowing
for the painful incompetence of our archacologists, it still seems evident that the
mechanism of violence was less developed than one would expect in a city of
this size, even though it was primarily a trade and manufacturing center.
" The archacological cvidence for battle and conquest being wndeninhle
one may enture to identify Harappa with the Haxiyﬁpiyéqof vi. JZC';'HSL 1‘1112;?.;",“33;
assumption th:it the locality has preserved its name through t}’xc mi}fcirﬁa
The hymn praises Indra’s shattering the front line of 130 panoplied Vrci'.'at;
whereby the rest of the army was broken in the battle on the 'Ya:{3 '
thus Indra handed over the Varagibhas and Turvaa to Daiv
may be Srijaya as well as Abhyavartin Cayamana. Rather
identifications, which can have little value till-we read the I :
_ attention may again he called to the two ceals above,
trident which the supernal figure wears on his head in the
is related to the buffalo-horn headdress of the three-fac
known seal of fig. 1, as well as to the three faces of tha X -
¢ila symbol. The adjective $pigin does occur occasiéngzg?;- ?;Edt;;hcllaatcr tni
(Agni described as) Tvastr seems to be three-horned 2, ¢ “gveda;

) . . ccordi
we have noted the Visinin tribe, labelled Sizdsas, in vii.]&L:sgﬂ;o ;nignlcs*z:}(:

yavall river?s
avata, which
than press such
ndus valley script,
The fthrec-horned)
‘sacrifice’ seal {fig.2)
ed god in the better-

. - . o e
IRV, x. :23,‘4 spraks of an original mother-goddms from whem ereation -
uttfrapodas means ‘with feet in the air {!‘a_r parturition) while SZyzna takes tfnis‘tr came inty
would exem to comnect the i with the particular seal whereof the ; = 3 Shean

the “vegetation’ resembling 2 crals.

: "r ’b‘:::n_g ;

= nternretation sepmg dwbﬂc'gl t‘;r;*c.:l
ey

s . . et PR A - f

2 Pafie, Bratoxy, 7.2 caye that Gauriviii, deseendant of Sakﬂ, o %';},‘Jm 255

areat Lenefits on the banks of the YavyZval fpresumably the old Raag;, i;vi::i'{' ff”"’ o mh

where 1 have been zble to find ether of the two Place-name above, Ag Dzi-.'z‘-:z'az?n A olhs:r‘gdprl

Gayriviti 2 Varistha, the wholz zroount is unwally consittent and has a hirterical apoco. - & Bharata,
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the three-peaked headdress as on the sacrifice scal could be called trisaiku,
and as the figure is between heaven and carth (probably a god descending for
the sacrifice), we have here once posssible source of the Vidvamitra-Tridanku
myth.

For the first identification of the later cemetery at Harappa as Aryan, cf.
V. Gordon Childe, “New Light On The Most Ancient East” (London 1935,
223-4) ; R.E.M. Wheeler ‘Ancient India’ no. 3,1947,81 fI, gives a discussion of
the archacological évidence for Aryan conquest and occupation at Harappa ;
for the ponderous incompctence of Marshall’s and Mackay’s excavation
of Mohenjo-Daro -ibid.p.144.

IrRANIAN PARALLELS

10. Thereis no doubt that Indo-Aryan society as reorganized with Brah-
minism opened up the swampy lands of the Gangetic basin, so thdt castc was
an cssential feature of more efficient means of production, the development
of fixed scttlements, and the state. The word brakman for the priesthood is not
to be fourid outside India ; and whercas exogamous patriarchal geites within
the tribe or community arc known to have existed among Latin and Greek
societies after the Aryan invasion of those respective territories, we have no
general example of fire-pricsthood as the exclusive prerogative of a hereditary
caste, though occasionally a gens has the rights of chicf priesthood for some par-
ticular cult. There is, however, a rudimentary caste system and a fire-priest
caste among a neighbouring Aryan pcople, the Iranians ; this casc has to be
considered in detail. .

Our sources* of knowledge for the Iranians arc the fragmentary Avestan
and Pahlavi religious texts, plus the reports of Greek travellers and historians.
The first group of documents is lacunary, of late redaction as shown by the
reference to the followers of a heretic Gaotema (Yt. xiii. 16, now identified with
the Buddha and not Nodhas Gotama), and in addition bears the stamp of a
thorough religious rcform, that of Zoroaster, which succeeded with the Achac-
menids in the 6th century B.C. Comparison with the Rgveda is difficult.
Greek unotices supply forcign travellers’ accounts far superior to anything com-
parable for that period in India, but are occasionally hostile and sometimes

* T follow : for Avestan sources, James Darmsteter’s translation in the Sacred Books of The East,
vols.4 and 23 (Oxford 1805). For the gencral background, Maneckjce Nusservanji Dhalla’s ‘History
of Zoroastriantsm’ (New York 1038) scemed to he competent ; for mott of the contested points, Herz-
feld’s discussion in his ‘Zoroster And His World’ (2 vols. Pringcton, 1(]:17) scems quite reliable, witha
few possible exciptions such as the identification of soma with the vine. p.561. . Herodotos'is cited
from the familiar translation by Rn'wfinso’n, \ith the abbreviation Her,  Othcr abbrcvations : Vd,=

Vendidad, Yt. = Yait.
8
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not credible.  Taking all these into consideration, the presence of at Jeast onc
major stream of common tradition between Indic and Avestan Aryans is not
10 be douhted.  Apart from the language of the giithis and old Persiun inscrip-
tions, so similar to Sanskeit, we have the common fear of the demons called
i, worship of Viiyu, love of the sacred haoma == soma drink, and the basic
position of the fire cult.  Steady contact had heen maintained through regions
known 1o both people, a3 for example’ Vackereta of the evil shadows’ (=Kibal),
and the land of the seven rivers (= the Punjab), the seventh and the fificenth
respectively of the sizteen regions created by Ahura Mazda (Vdi). King
Yima is much more prominent in the Vendidad (Fargard ii) than Yama jn
the Rgveda, but the identity is not in doubt ; the Avestan Sarasvati (¢ the
heautiful Harahvaiti” of Vd.13) is the Arghand-ib, and not one of the seven
sivers in India, Verethraghna is the “glory made by Ahura Mazda” (Vd,
xix.37, and Yt. xiv); Indra has heen made into a demen by the reform, though
still under the title of deeva (Vd. xx43,2.9). Then there is the rather ambi-
guous position of the goldenheeled Gandareva, a demon (YLv.88,xix.41),
but not without respect (Y1.xiii.122,xv.28) 5 he has been transferred to the
deep though the Indians place him in the atmosphere.

For our main purpose, we have 1o note specifically the three supposed
ca.is%c.s of' the ]'ram:’ms (Vd.i.18, three races, from the Azerbaijan). But the
d:vmlm} into firc-prieats, warriors, and husbandmen is not a degradation of the
Jast as it was for the Vaifya in the Taittiriya Samhiti and lat::r Indian scrip-
tures, for they are descended from the three sons of Spitama Zarathudtra whoI;';
himself not only the first and foremost fire-priest (Y1.%311.94) but the first warrio;'
:‘md the first plougher of the ground as well (Yexiii.88), The hu«;‘lmndm'm
1 hogmrrcd on carth, and his progenitor supreme in the Var of I&in 4 Yix;m
(Vd.ii.). .Wc have therefore a  division inlo classes, nol casies Nf;w the
Avestan tite of 'fh(: fire-priesthood is dthravan, which is undnubtc(il the vedi
atha'nmn, :mfl again shows an ancient unity of fraditionto which ana};t T . 1tc
cd in clearing ofl the bloody (and of course uneconomic) ;m(:rific;-:tlr'cvcrb.
z;curcd. the (supposed) original purity of Aryan worship, whereas Bu. 1(111‘lt .0 1
the Jains took up the philosophy of ahimsé,  The Jranian Ath‘rsiwmtl '13- and
way afier & pa}'h has been purified from the extreme pollution ‘of' i c? o
(Vdwviii, 19).  The Athravans who read, and their pupils, will beg o Juneral
and prosperity of Ardvi Sfira Anishita (Yi.v. 86). Yt xiii.’]ll? sa ‘7 “f
the dthravans of all countries” come o worship the Fravafis v;,hgll“- %cm ek
rcfcr's to .thc Athravans sent afar, presumably wandering ’(cvcn(‘ . txvi 17
missionaries, The fine qualitics of an Athravan arc given in Yt m(, n(!lcant)
the caste still monopolizes the pricsthood among the Pz:r:;i'x theor -.'A .08, and
gaméus though not rigidly so in practice. ” clically endo-

knowledge

"On tho other hand, Western travellers know of Irani i

. ; . avellers X raman mics .

thoughZoroaster uses magus and magopol only as adjectives, withp t}l,‘;‘*rti:f,n iMa'g’
. aning oi
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great, The original Magi were one of the six tribes of the Medians (Her.i.
101), who were a western branch of the same race, first subject to the Assyrians,
" then independent and overlords of the eastern Persians, and finally conquered
by the latter but in closc alliance nevertheless after Cyrus and Darius I.  Yet
the Greek tells us that the Magi took a peculiar delight in killing all living things .
cxcept dogs and men (Her.i.140) The special protection given to’ dogs (Vd.
xiii ef passim) is, of course, a feature of ancient Persian mcans of production
and of the high status of the husbandman ; the dog in the Avesta is the most
uscful of man’s friends in the protection of the household and of cattle. The
killing of all sorts of lower animal life which Herodotos notices is sanctioned,
‘and even demanded by Vendidad xiv.5-6. TFor our thesis, it is of special
interest to note that the Magi recovered their original position of respect,* and
continued as an “honorary tribe” to be priests (with readjustment to the new
reforms) but that they had first undergone attacks similar to those-suffered
by the Bhrgus and other carly Brahmins. In particular, the story of Darius
and the false Smerdis (Her.iii.61 scq., fully supported by the inscriptions of
Darius) and the festival of the Magophonia® (Her.iii.79) show that special
action had to be taken against the Magi as a whole, but that massacre did not
end their priestly function, For that matter, we also know that some of the
. older gods had to -be rcadmitted into the panthcon (Herzfcld p.401, 408-9)
though with suitable changes. In other words, we have a pax;al}cl to the ‘hap-
penings in India, and for similar reasons : conquest and rcasmmlla!:lon, with a
conquered (though here Aryan) clan imposing itself upon the priesthood by
virtue of superior ritual.

The Rgvedic atharvan, though belonging to so remotc a past as to appear
morc than human, and without a surviving gotra (unless we infringe upon
sacred tencts of philology to rclate athar to atr.i) to commemorate his cxist-
ence, still occupicd a far mors important historical position than wou'ld appear
by the comparatively rare citations. In x.14 and x.21.5, he is associated _w1th
Yama while in x.120.0 we have Brhad-diva as an atharvan; but the signal
honour given in x.120 to the supposed rsi and the actual meaning of ic name
itself seem to reflect the staturc of somcone like Ahura .Mazda, who is himself
a sky-god (Her.i.131) sublimated and an Athravan (Yt.f.lZ). In x.48.2d Indra
Vaikuntha declares that he protected Atharvan and Trita, and bestowed upon

them the cattle released from ahi, presumably Vitra referred to as a snake ;

: enisode is perhaps the prayer of cattle to Mithra,
o stan Pl o e g (Yt pIn viii.9.7, as in ix.11.2, athar-

for release from the den of the Druj (Yt.x.86). . ]
van is clearly the firc itscl{ upcn which soma 1s §pr1nklc§1. In ;1.4’1;24,(1 thg
Atharvans and Payu Bharadvija receive ten special chanf)ts and a hundre

‘ in spi i ial (Her.i.140, Herzfeld
M i i re of the dead in spite of original buria s

P. 747')F°oih§r§’,§t,§?;ﬂ,?f Z}Q’c’f:}.ﬂﬁ °;"-’;ZS§$° Dhalla takes the Magi as west-Persian priests, Athravans
as castern. -
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head of catile from Afvattha ; the same Payu Bharadvija as the suppozed seer
of %.87.12 mentions the atharvan flame as most effective in driving away
ydtudhina demons. The bones of Dadiryafit Atharvana are used by Indra to
kill the nine nineties of his dark enemies ¢ 1.84.18 indro dediico asthabhir ortriny
agratiskutal ; jaghtra nacafir nate.  In fact, Atharvan is explicitly the first sajra
sacrificer zccording t0 1.83.5 and x.92.10 vhile the 2tharvan fire-drill or method
of lighting the fire is Jauded in +1.15.7 a5 in vi.16.13-14 ; the last 1k calls Agni
by Indra’s titles, orirahapam puramdaram, which shows again that fire was used
25 a poliorcetic weapon by the carly Tndic Aryans, and incidentzlly explains how
the Avesta could separate Verethraghna from Indra. The most important of 2ll
references to Atharvan 15 x.14.6 where voe have an zszociation in the same line®
with Afgiras, the pitss, the Nine scers Znacaged), and the Bhrgus, the last of
whom also appeared 1 %.92.10. At this stage, we note that the rks contzining
any reference to Atharvan are overwhelmingly of Bharadvija or Gotama origin,
1.e. of Afigiras authorship. Later, the whole of the Atharva-veda is called the
Atharvafigires, {cf1ibh.5.18.5-8) and the specizl combination appears with
the highest eminence in that veda. Finally, we have szen that the Bhrgu-
Angiras combination also cxists, which shows just why the exrinct Atharvan
was importent in Indie :  The Atharcan is the proger fire-priest of one Aryan group,
and associalion with him was ik means whereby the Angirasas and the Bhrgus climbed
inlo redzf priesthood.  This gives vs much the same historiczl development as that
of the JMagusin Pf:rsza’. In the Mundaka Upaniszd 1.2 we have the line of
teachers as Brahma—Atnaz‘van-Aﬁgir—Bharadvéja Satyavaha-Afigiras, This is
a step towards the final Inversion to be found in <tll lzter traditions +which
makes Atharvan an Aifgiras, the very first.

Howeser, not everything can be explained by parallel historical develo
ments, and ke the name of the river Sarzsvati, there is possibilits of 2 I;;ﬂen%:
being transferred.  Thestory of the hero Thraetona and the demnn A Dahaka
is here of considerable interest.  The Persian hero of the thvra clan nefimme

: . IR TR s b n PETIOTHS
a great sacrifice of 2 hundred stallions, 2 thonzznd oxen, 2nd wq thousand lambs
to Drvaspa {Yt. £.13-14) or Ardvi Stira Andhitz (Y5833 oo Vn? E
xv.23-24 ; cfY1.7v1i.33-34) for the destrucion of the mh;} -';‘V: aﬁ‘uh(}bt.
himself, “the three-mouthed, the three-headed, the éx“-ﬁ'ﬁéo.v"ho h'z’s x aha..a
sznd senses, that most powerful fiendish Druj, that @ cmfm‘bafcﬁ’ﬂ to th -d:-t ;25:
mekes the same secrifice in the Jand of Bawri {= Babylon) to A € vrorle
ahi Tt 3 znd : L. 0ebylon 1o Ardyi Stra
Anahita (Yt5.29-31) and to Vayu (Ytv.19-21) “in hic aconzeed oo a
Kwirinta” in order to destroy the seven babitable regions of the v, —Ié) !;.cc o1
vares), but his great sacrifices are rejected. The hero nf?et;na .i:;.rs:;-
prays successfully to destroy Him znd set free his *two wives, Sava woh ohe
2nd Erenavic, vwho are the fairest of body amengst women sand» ;}s avac
wonderful creatures in the world” (Y3214}, Now 2 thrce‘hi’:&(f od d e mOSt
imown to the Bgveda as Tritiras Tvisira, 2nd in ¢he slaying, Tri, Ep?:?,;;



ORIGIN OF BRAHMIN GOTRAS 61

been seen to be associated with Indra (x.99.6, x.8.8) which has been taken as
sufficient for the identification by most scholars. The divine Vic, of
which the Rgveda knows more than onc variety, though not as the wife of
Trifiras, is the specch monopolized by our Brahmins, later deified as Sarasvati.
The legend deserves a little closer analysis. The Avestan Thrita is the frst
healer and founder of medicine (Vd.xx), but a member of the Séma family,
which again sounds familiarly vedic. Traitana occurs only once in the Rgveda,
as the pre-Aryan or demon (disa) whose blow at Dirghatamas recoils upon
himsclf, leaving the sage unharmed, to float down the river : 1.158.5 $iro yad
asya traitano vitaksal svayam désa uro amsév api gdha. 1t is possible to sce the dis-
cordant features at a glance; the great difference of territory between the four-
corncred Varena (Tabaristan), for which Thractona was born to smite Azi
" Dahiika, and the castern portion of the Indo-Aryan domain is significant. In
addition, Azi Dahidka survives to tempt Zarathuétra : “Renounce the good
Religion of the worshippers of Mazda, and thou shalt gain such a boon as
Vadhaghna gained, the ruler of the nations” (Vd.xix.G). Yet the historic
substance of the legend is enhanced by analysis.  In the first place, Azi is a
king, as shown by his palace and great sacrifice, which was not only repeated
by his slayer but (near lake Urumiah = Caccaéta) by Kavi Husravah, “He who
united the Aryan nations into onc kingdom” (Yt.v.49,32, ix.22) ; at the White
Forest by the “murderer’ Aurvasira flecing from Husravah (Yt.xv.3.1); and by
Xerxes (Her.vii.d3, 113 ; c¢f.i.50). His conncction with Babylon is cur_xously
supported by later legend, for the Shah Nameh describes him (= Zohak) as
with two snakes springing from his shoulders (cfp.27 of the Shah Namch
translation into English verse by A. Rogers, Londor.x 1907). Zdhak is not an
ordinary king but a successor to Yima-Jamshed l}lmsclf'. The black snakes
that issued from his shoulders (as the devil kissed him there) appear on Mcso-.
potamian seals as shoulder-rays from the sun, dragons from the shoulders of
Tidpak-Ningiszida or rivers issuing from the shoulders of Ea or the hero
Gilgameé of Sumerian legend ; from them to the four-armed characters of the
Indus valley seals and later sculpture is only a step, the actual transition prob-
ably being in the opposite direction. Siupala (Mbh.2.40.1) the Ced'l,an was
born four-armed and three-cyed. The god (?Sun) on Hammurabi’s stelc
has curved flames issuing from his shoulders. Thus, the legend is rc')o.tc.:d c!ccp
in the historic tradition of Aryan conflicts with great pre-Aryan civilizations
in the Indus valley as well as in Mesopotamia ; we know that thesc civilizations .
had long, continuous co-cxistence and.intcrcoursg, as well as manly)r c?m;porg
features, probably some common origins. In.thls case, I should be incline
to consider the event itscll as having occurred in the Indus valley.

Just what the snake-demon signifies I cannot venture to say in this context,
especially as his connection with the cult of the Mother-Goddess and prc-pa-
but not preserved in cither of the two Aryan

triarchal family life is known, .
sources under ydiscussion. However, other heroes conquer multiple-headed
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snakes as for example Herakles and the Hydra, or the Indian counterpart

Krsna and Kaliya ; yet the Hydra has one head which is immortal, and Krgna
only subdues Kaliya without killing him. The vast though inobtrusive currcnt
spread of the riga cult need not be given in detail.  One major Hindu holiday
is dedicated to the cobra.  Cobras are regarded by many (my mother, grand-

father, uncle, and cousing among them) as embodyiag ancestral spirits, and

-

)
$
’

“people in India, as against the Aryans and thejr

]

: very distant branch of Aryans, Thus even this legend supports 3

"' that the development of Indo-Aryan sacerdotal traditi

the live snake himself generally forms an appendagie of most rustic temples.

Sesa’s bearing the whole earth on his multiple hood gocs back much further
than the obviously recast legend in Mbh,i.32. Vispu slecps upon the great
(many-hcaded) cobra, Siva wears him as a necklace, and the cobra’s protective
hood is reared above the phallic symbol of Mahiadeva. The chicf cobra
Takgaka escapes being burnt down with the Khandava forest (Mbh.1.218.4;
the whole episode is onc of land-clearing in the typical Aryan manner, by firing
the woods and slaughtering all inhabitants), and is barcly saved from Jana-
‘mcjaya Pariksita’s firc-sacrifice by his human newphew Astika. The name
laksaka is rclated 1o faksan = carpenter, hence 1o the god Tvastr ; and to Tak-

gafila, (the Greek Taxila) which was the capital afier the Mahabhirata war.

Thus Taxila to Kurukgetra must have been the territory of a tribe or tribes
which had a cobra totem or cult. Nagas remain extraordinary craftsmen
in Indian folklore, demonic heings able to assume human form at will, Krna’s
clder brother is usually taken to be an incarnation of the great Niga, “The
demon Vrtra is called aki in the veda, but the snake of the deep ahir budhnyas
remains an object of worship. References 1o abi are scattered throughout the
-veda with the important exception of the Vigvamitra book, Here, the word
.aki is found only twicc (iii.32.11 and iii.33.7), in both caseg rcfcrring’ to Indra’s
killing ‘of the demon Vrtra in order to release the waters, ‘The peculiar dif-
-ference between Vytra or Trifiras and Aziis undoubtcdly to be explained by the
thistorical differences in the relations between the Aryans and tlljlc conquz:rcd

Assyrian ¢ ics in Persi
As for the Angiras Dirghatamas (Brhaddevats iv,1 1-1y2) ,a ltllisczzzlcczt;&g s(l:fgﬁs
association with darkness (explained away by his blindness, i 147.3 5 iv.4.13 l
hence with the Vrtras who arc the enemies of Indra and,ﬂ;c A ;ns. .B )2
in spite of the familiar royal persecution he left descendants who bgamc; Br'xﬁ-
mins in the main pricstly lincage, while Traitana Joft hig mark: only upo;t a
e contention

; ; on is by assimilation of
a pre-Aryan clement, which has special connection with the Brahmin caste
I

particularly in its original stages. With the Zoroastriang, success meant that
the religion was predominantly that of a comparatively smaj number ruling
over vast territories inhabited by far more numerous peoples which had d'u ing
customs of their own and in some cases law-codes going back tq Hamm lv.c;)s.c
Therefore, the. development of a new gotra system among the Magi w:; a;;;

necessary. In India, on the contrary, the conquest meant destruction of the
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Indus valley urban cultures, reorganization of society into castf:s,and progressive
opening up of new, sparscly settled, and heavily wooded territories to the cast.
This gave opportunity for each group of priests to be attached to or adopted by

scveral Aryan clans, which must have been the origin of Brahmin pravaras,
TRITA APTYA; THE ORIGINS OF EPIC AND SAGA

11. The Avestan Vadhaghna can be equated without difficulty to
Indra himself under the title of vadhasnu, bearer of the death-dealing weapon,
though vajrin, vajra-hasta, cte. arc the usual adjectivs. Vadhasnu is actually
used of Soma (=indu) in ix.54.8. We hear of the gods shooting down upon
men (v.41.13) and Agni breaking down walls (vii.5.5) with a vadhasna. In-
dra’s weapons have the same name in 1.165.6 (vadhasnail) ; cquivalent forms
vadha, vadhar, ctc. arc found in considerable profusion : vii.83.4, Indra-Varuna
vadhandbhir vanvant@ ; So, Trifiras being a purohita of Indra might be reflected
in the association of Azi Dahéka with Vadhaghna in the Avesta.

Of the block of seven hynmmns (1.51-6§7) ascribed to Savya Angiras and all
dedicated to Indra, i.53 begins “Let us sing a hymn to great Indra, dedi-
catc chants to him in the abode of Vaivasvata’., The location is reminiscent of
the Var of Yima. “Thou (Indra) hast crushed under thy irresistible chariot-
wheel the twice ten tribal kings with their 60,099 men, who fought against
kinless (abandhuni) Suéravas. Thou didst aid Suéravas with thy suppért,
Indra ; with thy protection thou gavest to the victoriously advancing (#irva-
Yénam*), Kutsa, Atithigva, Ayu into the hands of the great young king” (i.53.-
9-10). Isuggest that this fits the Avestan Husravah very well, though here the
title of Kavi is not mentioned, and the opponent Aurvaséara is not recognizable.

Even more instructive is the serics of references to Trita Aptya, Lect us
first report what the meticulous Grassmann (col. 557) has to say : “Trita is
originally ‘the third’ and therefore sct up against a “second’ (viii.47.16).1) De-
signation of a god who is probably obliged for his name and worship (i.187.1 ;
1,163.2.-3 ; 1.52.5 ; viii.7.24) to a prec-vedic point of view, because of which he
also occurs ‘often in the Zend. Alrcady in the Rgveda, his original being
appears obscured, in that he shows to a certain cxtent as the background for
the world of vedic gods. Thus he appears in a definite manner as the prede-

* I treat ! drvaydne a3 an adjective, without yiclding to the lcmpt_a_tion_ to take that and the allied
turayyn as “Turanian’’. It js an adjective of Agni ini.174.3 , of Cyavana in x.61.2, Ttseemsto bea
name by itselfin vi.18.13 3 that £ repeats the substance of i,63.11 above.witbout the name of Suéravas.
Sayana turns the meaning completely around and makes Indra here the protector of Kutsa, Ayu.
Atithigva. One may compare %.40.3-6, 8 where the same characters (and a Savyn) appear while
3.8'speaks of Indra helping Atitlugva against Karafija and Parpaya, Velankar, in _the dAnn, Bhan-
darkar. 0. R.Tust. %x1ii.1042.057-668 (on Divodisa and the 'other Atithigvay) identifies Kutsa wi th Ayu
and Atithigva for the hymn.uhder discussion, while making outa gooid caye for mor's than one Atithigva
and several Kutsas (which latter is clear, the name heing representativeof atribe). <. ]

N
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cessor of Indra, whe strikes down demons Jjust like him and frees the imprisoned
streams ; for this relationship 1.52.5 is particularly characteristic, where it is
said of Indra that he broke the defences of Vala like Trita. 2) So he blows
upon Agni (v.9.5 ; x.46.3), discovers him, establishes him in the houses of men.
3) He leads Varupa-Soma to the sea (ix.95.4) and cven seems himself to be
Varupa (viii.41.6) 4) He appears in alliance with other gods (ii.31.6;
11.34.10,14 ; v.54.2 ; viii.12.16), namely also 5) with the winds (x.64.3 ; x.
114.4) and 6) with Soma (ix.32.2 ; ix.34.4 i%.37.4 ; ix.38.2 ; ix.86.20 ; ix.
102.2, 3 ; 11.11.20), so that the fingers that purify the Soma appear as Trita’s
virgins (ix.82.2 }1%.38.2), the Soma stone as Trita’s stone (ix.102.2) and Soma
as coming to Trita (ix.34.4). So he is represented 7) »s living in the far
unknown distance (i.105.9) and therefore 8) carried away to Trita (viii.47.13,
17) is equal to carried very far away, In all these conceptions, he appears
with the qualification aplya, asalso in meaning 9. But besides this conception

of Trita as a higher deity, he appears also 9) as a lower god (3,102, ; 3.11.19;
x.48.2 ;%.99.6 ;x.8.8) who performs labouyrs in t

) - he service of Indra or 10) calls
upon the gods for help (1.105.17 i%.8.7) when fallen into a well, Finally 11)

in the plural, a whole class of gods is so denoted (vi.44.23) in whose abodc
Indra found the nectar of immortality”,

This shows that Trita, though faded, had at ¢
ing. The whole nexus can very well be explained by our present hypothesis
if the course of historical development he taken into comsideration. Onc
may rcmark. that vii.47.13-17, where evil demons and nightmares are exorcised

them away 1o g far distance
ure of a curse upon Trita,

ne time a substantial follow-

indicate his antiquity and ancestral position for some clans, say the Aptyas
3

while the prayer from a wel) might preserye a m i :
Very significantly, Indra js himsclf'pc oo OF his actual humanity.

. alled aptyam iplying
ing what we 163w do of the Aryan invasion, it scmf’.?s ":f;’u(:f{,llfot‘g)' TK.“C'“."
Indra or onc of the invading Aryan chicfs, at lrita 1s

later collect; h
title of Indra*. His scparation from Indr Sopctively deificd under the

a is hel ful seet P
after the conquest Indra has to he worshipped by 5,2;,,,,;,,1”:;?5 : h.":t S?mc time
remembered killing of thejr ancestors, and destruction of ghai. 1o cC OF the still-

no >
In fact, we have seen from the Avestan { their gods ang cities.

tradition that Azl Dahika 3c 15
: . 3 ahika is literall
vdcaspati as the husband of two kinds of vi¢ 5 the word yg  ig vithoo:
3 Yacaspati is ysed witho

] ut
’ - . A ——

*Ayaiast my interpretation 6f Trita, doc A.A, Macdimgetl, IRAS, xry 19 fent
e T o fgnd s i thcams vein, M. Fowier JAOS vt G gy s S92 00, 410105, e
nb pogsible doubt thizt Trita is 2 dduble of Inidra ay lpass in the one prfobmare th g hers can b
mméw i u"mg it Trita o < YAt mnfcreses us most,
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further . definition in ix.26.4ix. 1101.5,x.166.3, while’ we ‘have vdcaspalim vidva-
Lammnam in x. 81 7. Vawnspall is pec ll]l.ll ly Br]mqp i or Brahm: m.mp.lu, and
50 it is not surpr mnp; to'find B 111.191)'111 as witl seven (instead of Trisiras’s threc)
mouths, sa[)m frasas in iv. 50.4, while iv.51.4 has yend navagve asigire (Iamguc .m/z-
tasye’ revalt -revad fisa. Bmhmmnspau may" have developed later (efs .08,
Brhaspati- rivals Indra’s feats ; Brahmianaspati as the creator, x.72.2). quiite
naturally into the four-headed Br .1hmu., which confronts us aghin With the
possibility-of purely intérnal growth. But the-archacological evidence pointéd
‘1o ahove, and what is known of theogany in general, would make it extremely
unhl\cly that a mulupl(,-hmdcd god.was invented out of nothing by the Brali-
min class as their own special'creator.” The alternative interpretation is that
‘one aborlgnml Brahmin god at least survived in their memory, and was 1c-ad-
opted into the riew pantheon after the priests had become” Aryam/cd The
Brahmm demon Rav'tm killed by Rn.ma lnd sprouted as ‘many as ten hcads 1

Brhaspau is not the only god to grow out of compm atively briel mcnuon
in the Rgvcda mLo quitc overpowering. glory Vignu is a known cxample, and;
Purusa in x.90, cven more striking as Nardyana, These arc clearly forcign .,
additiofls to Aryan cults, but a patallel to Brhaspati is bétter seen in Prajn.pau
He begins.as an ad_]cctlvc, béing Savitr in iv.53.2, and Soma pavamana in ix.
5.9. A cow. has been given by Prajipati in x.169,4 and x.184.4 addresses to
him part of a prayer for oflspring. The very latc x.85.43 shows him as a god.
An entire hymn is dedicated to him only in x.21, where he is mcntloncd in the
last 7k by name-; later comment has made the inter rogauvc kal of the refrain
into a name for Pr.gup'tu perhaps from ancient memories of the slgmﬁcancc
of the word as a man’s soul or essence (as it ‘also was in Egypu.m) The
crowding into the last books i is clecar proof ofa latm date {han for Brhaspatl.

v

Mcmorms of Brahmamcal adopuon of strangc ways in dxstrcss sur vwcd
quite latc. We know that the ascctic tradition in India gocs back to period
far carlicr than that of thc Buddha, and that many of these ascetics were
specially learned, as well as versed in'the mysterics. For a dcvclopmcnt purcly
within the jungle, this would be impossiblc.  On the other hand, if somg of the
(originally) unassimilated and unenslaved priestly survivors of thc pu*-Aryan
culture took to the forest and cked out a painful cxlstcncc on the. margin- of
slowly growing scttlements, the high respeet accor ded to ascetics is cxplamcd
aswell as the gradual merger of the two strecams in later philosophy. Manu-
smrti 10.108 speaks ol Viévamitra accepting dog meat from the hands of a
Cu.ndn.la, but there is no vedic support for this, and as the hook is of Bhrgu
redaction (Ms.11.59-60), we may pass this by. The two previous glokas arc
confirmed. Ms.10.107 proclaims that hungry Bharadvaja, with his’ son,
reccived many heads of cattle from Vi dhu Taksan. The reference is found ‘
in the Rgveda (v1 45, 31-33) in a genuinc Bharadvija dé@nastuti of king Brbu, |

)
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the most generous of princes, who victoriously achicved chicftainship of the
Panis like Urukaksa Gangya. When we recall that the Rgvedic Panis arc
regularly maligned as greedy, mercantile, and cven cattle-stealers (x.108 gloss)
Vrtra himself being a Pani at times, or that they are demons—swhich means old
encmics of the Aryans, it is clear how Bharadviija had sinned. However,
he had another Angiras predecessor, Vamadeva, Ms.10.106 tells us that
starving Vamadeva was unstained by cating dog’s flesh, and this is again sup-
ported by a 7k of Vimadeva (iv.18.13) where the scer narrates that in distress
he was reduced to sceing his wifc in degradation, and to cooking a dog’s entrails.
But this is no less 2 danastuti of Indra, in older form, than Bharadvaja’s to
Brbu; for Vimadeva concludes that then the Falcon (Indra) brought him Soma.
This.can only mean granting the right to Soma, which implics granting mem-
bership in the tribe, i.c. adoption as an Aryan follower or priest of Indra.
Says Vamadeva (iv.24.10) “Who will buy from me, for ten cows, this Indra
who is mine?  After he has defeated the enemics, let him return (Indra) to
me”. This has been interpreted as hawking an image or fetish of Indra for
hire, a “unique practice in the Rgveda not supported by any authority. But
hiring out the rsi’s services for a specific occasion, to secure the aid of Indra
in battle, would scem far more natural, would fit the context of the hymn
better, and is also the traditional Brahmin practice, Getting Indra back is

cssential ; “What use to you (Indra) are the cows of the Kikatas” (iii.53.14)

shows such.an attempt at enticing Indra away from others.  As for the specific

mention of those who did not believe in Tndra, we have two quite distinct

classes : those who are the enemies helonging to the aboriginal population
+/ (vrtras, dasy.us, ete.) and those who are treated with more circumspection

though denying Indra, as in #.12.5, vi{.100.3. Thesec might be vrityas, extra-
vedic though Aryan, but Jater tradition like that of the Brhaddevati says cxpli-
citly that the reference is to particular scers, Brahmins who had once denied

Indra and then “seen®, ic. acknowledged him. There is no reason to doubt
this, and it supports our main contention.

‘This tale of woc, being found in all layers
vention ; x.33 begins as a song of hunger by one who has barcly cscaped death
by starvation. The numerous dénastutis cannot be scparated (as done so often
by Grf;ssmann) from the hymn proper. In the first place, similar praise is
found in the l?ody of other hymns, in the same metre., Sccondly, Malinowski’s
expericnce with Tro]?riand Islandets’ folklore shows that the codz’l is an intcg;'al
part of the story, prime cause of its preservation.  The record of gifts to the
singer could have heen important only if they were comparatively rare,life-
saving cvents whose chanting was at once grateful remembrance and incc;;tivc
to other donors. The properly historical names of the Rgveda occur for the
greater part in such/dinastulis. One can see groups like the Bharadvajag
and the Kanvas cast about for protectors among all sorts of chicftaing, o

of the Rgveda, is no later in-

Even



ORIGIN OF BRAHMIN GOTRAS 67

the two ddsa chiels Balbiitha and Taruksa are praiscd to the utmost by Vaéa
Asdvya, and it is their generosity to him that, presumably, brings them under the |
grace of Indra and Vayu in viii.46.32. This, incidentally, shows that Brahmin- " -
ism cannot be a purely Aryan growth. Thus the hostility to Yadu-Turvasa,
(vii.19.8) and friendship in vi.20.12 are explained because Vasistha and Bharad-

_ viijja were then priests to different, hostile tribes, and called upon Indra to i
support their own party. The all-lmpm tance of giving to Brahmins, so nau-:
scatingly familiar to any recader of classical Sanskrit, goes to iv.50.7-11 (which

- would fit into any Pura.m) and is the economico-thcological basis for the
pricst’s special sanctity and development into a caste apart.

Most important of all, these appended verses of gratitude provide the transi-
tion belween fixed, sacred hymn, and improvised, ‘fluid’, popular lay ; hence the deli-
berate change of metre in the dénastuti. The Mahabharata epic;, for example,
is a re-cdited collection of such lays about the main theme of a great civil war,
Evcry digression (parucularly gcnealoglcal) called for by any of the characters
is made at once, which is clear proof of improvisation. The prologue has a
vedic hymn to the Advins (Mbh.1.3.60-70; not out of place in the context) and
claims that the work is a veda, which couId hardly be admitted on the strength
of a solitary hymn. Onc may therefore conclude that the glorifications
(mahdtmya) which intersperse the various cpisodes, telling of immense merit
to be gained by listening to the particular story recited, make up for the dis-
appearance of other hymns with which the minstrel must, in older days, have
begun his set portion ; the méhdtmya is alater guarantec that the sanctity origin-
ally provided by the hymn has somchow been preserved. The Mbh being of
Bhrguid recension;, with a fragment surviving of a rival-compilation by Jaimini,
we have here another encroachment by Brahmins ; the professional bard -
(stita ; one actually recites the extant Mbh. according to the work itself), is of
mixed caste—son of a vaiéya by a ksatriya woman—which points to an ancient
respectable origin‘of the guild, before class differences had developed into
impassable caste barriers. The idca of caste-mixture is the Manusmrti method
of enrolling such guilds into the caste system. The: cheerful poet of ix.112.3
says : kdrur aham tato bhisag u]mla-pra/»szm nand, ‘I am a hymn-composer, father
is a herb-doctor, mother grinds corn’, all as professionals, for profit ; this is
certainly not the Manusmrti idea of a family. The irregularities of Mbh
trisfubh metre approach the vedic rather than later classical models. I sug-
gest that the long tradition of frec improvisation accounts in greater part for the
“fluidity’ of the cpic text as compared with the rigidly fixed veda or Paninian
asl@dhyayr, though all three were orally transmitted for a while, and' the two
last for 2 much longer period than the growing epic. Vyasa s stepping out
of the-role of poct to direct the actual characters of the epic may indicate some
sort of stage-direction and the actmg of scenes to accompany the recitation ;
this would account for the miming of Bharata-yuddha episodes in Balinese
tradition, dérived from South-east India.
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e TmémAs AS PURE MYTH

12 Thc pr oposmon mitst How be conudcx ¢d that all Rgvcdtc stoucs are
purc’ myth from thich no historical information is to be derived: ~ The’ vc1y
survival of ‘a’ myth indicates the existence of a class of peoplc intérested 'in
repcatmg it till such time as'it came to be recorded. Gcncmlly, in pnmmvc
societics, thi§ implics conncction witl ritual and the pr1c%thood that survives
by: pelfounlng that'ritual. - The existéhce of an carly written” vorelon ‘of the
Rgveda is extremely unhl\cly though not absolutely 1mpossxblc "Indic as well
as- extra-Indian Aryans ‘had had violent contact with ancient htcmtc civiliza-
tions. Writing was unnccessary at the intermediate pastor al ard pioncering
stage, from which settlements gradually.arose to develop into kingdoms.of an
entir ely dlﬂ'(:l ent type., The priesthood was all the more necessary, -and there:
is. no, reason . to doubt.the gcncmlly accgpted theory of an entircly mnemonic’
transmlssmn of the oldest veda in its caxl) days.: . The point, however, is not:
matcmal 1n, ou1 .case. . - , . . e T T

Idcntlﬁcatlon of ancient city ruins in thc Indus vallcy w1th D'xsyu cmcs
dcetxoycd by Ar yans can no, longer be stigmatized as Euhemeristic.. . Thus,
the ritual that developed at the earlicst period could not be the Yajurvedic-
B1 ahmamc ritec but something connected with, or influenced by, these clashes.
Thc later Vcda preserves little or no trace of this, even in symbolic form, simply:
becausc the social, political, and cconomic situation-had changed. completely.
Loolqng spcuﬁcally at the story of Indra (or Trita-Thractona) striking off the
three heads of Tvastra, we find its narration and survival almost a casual feature
of the Rgveda. Later vedas use it only to intr oduce morc prominent storics,
such as the killing of Vrtra, which motivate purification and Soma ceremonies.
Therefore, the initial ritual, if any, has faded.. Yet we have the three:or four-

s faced god and several three-headed beasts on Mohenjo-Daro scals; as well:as
broken images with a human torso and onc or more head-sockéts. Moreover;
the ¢rimarti continues to this day, with a totally different theology, as represent-
1ng a deity synthesized from three later gods, of whom the four-hcaded Brahma
is. _Qpe(tllougll allotted .¢nly one of the three heads). hnally, there is now no
<str1k1ng off, the heads of ‘the.image, which shows-that both ritual and myth.
, follow - changes in the relations of production. " If the: Tvastra story indicates,
’i any Aryan ceremonial, it can only be the killing of a priest by the king, for:
prxestly gentes continue to.derive their name.-from Tvastra, -even, from his
!severed heads ;. the line of:descent from Brahma at the end of Brhwdaranyakw
i Upamsad iv, shows two Tvistras. But the .only other such parallel:story: is the,
' striking off a horse’s head fromDadhyafic Atharvan (also in that line-of descent),’
Whlch head continues to be immortal and prophetic in -lake Salyamwant
and from which perhaps Indra fashioned a.powsrful wcapon like Samson from-
the Jawbone of an ass (Brhaddevata iii, 22 23 ; Rv.1.84.13-14 ; Sat.Brah.xiv..
1 1.18-25). This is the exact opposite of what. has been propounded about such-
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myths! " That they represent the periodic sacrifice of a king. Here, instead,
of the priest sacrificing the king, it is the god-king who beheads his own priest.
This cannot be taken as yet another Brahmin inversion, for the vedic pricsthood
grew steadily in power,.and there is no rcason for it to have taken a step against’
its own inviolability. The killing of Vrtra might conceivably be related to a f

periodic human sacrifice, sceing that vytra also denotes dark non-Aryan ecnemics;
whence some ritual for victory over them, or sacrifice of prisoners after a battle,
would not be unlikely. For Tvistra, no such cxplanation scems to be possible.

Study of th¢ Iranian counterpart Azi Dahika shows us that we have to do
with a non-Aryan king or pricst-king. The motif of an initially monstrous king

|

!

is strong cnough to reappear in India down to Siéupila, king of a historical -

people Cedi. Heis three-cyed, which is really cqual to three-headedness, as will
be seen, and four-armed at birth ; killed by a later god, the dark Krsna, after

many trespasses have been forgiven. It is possible to conclude, following the

reasoning of thosec who favour such analysis, that the myth portrays, in its initial
stages, the killing of a pre-Aryan priest-king somehow connected with the later Indo-Aryan
priesthood. The killer docs not succeed to, but relains, sovercignty over the
Aryan pantheon. Therz is nothing like a sacred marriage connected with the
story, and the patriarchal socicty of the Rgveda docs not allow anything of the
sort to be fitted in. Later antagonism between ksalriya and brahmana can cx-
plain neither the formation of the story nor its Jranian version, supplying at
most a cause for its repetition, or for the usurpation by Brhaspati of some of
Indra’s saga. Thus, the “ritual” is at best adopted from the pre-Aryans, which
would normally imply adopting some of the pricsthood therewith.

Y

It scems much more reasonable to admit what has already been demon-
strated for Greece?: That conflict between gods indicates conflict between two

1 AM. Hocart : Kingshipp (London 1927) ; Lord Raglan : The Ifero (London 1930). I am sorry
to.say that IHocart's evidence comes from a much later (for India) period, and has been reported in a
fashion that needs correction.  Raglan’s analysis also scems incomplete, for I can show from personal
expericnce how real historical characters have had myths attached to their names without any cor-
responding ritual or drama to account for the transference of older storics.  Attention has te be paid
to the class of pcople among whom the myth is current, and also_to the pre-cxistence of a written tra-
dition, or of other classes, which may provide the raw material for folklore. Yet these two works
contain much that is suggestive and valuable, in contrast to the works of difTusionists like W.J, Perry.

. % George Thomson : Aeschylus and Athens (London, 1944) ; Studies in Ancient Greek Society :  The
Preliistoric Aegean, (London 1949), But the dircct analogue is not possible with the material we arc now
discussing, Indrini, the wife of Indra; is a very late addition tothe Rgveda, and the great female deities
like Durgi-Parvati, Laksmi, cte are much Jater. Umi in the Rgveda does not appear to have any
connection with the later goddess whose physical merging into the hermaphrodite Siva indicates just
what was shown for Greece, secing the positinn she still occupics as Durgi, an castern mother-goddess.
The female deities of the Rgveda appear negligible, or local, like the dawn goddess usd, the goddess of
birth Siniviili, or the river goddesses led by Sarasvatl, I suggest that at the carly stage, the'invaders
had an overwhelming victory. Oaly later did they find it necessary to admit these older clements,
along with the people who preserved that culture or its remnants. Otherwise, we should have a
course of development the very reverse of that generally found, from the patriarchal back,to matri-

archy. Then, why the least Aryanized of India’s primitive tribes have the matriarchal system would "'

he difficult to explain. . My suggestion would also account for the fact that many very old legends,
such as these connccled with the flood, appear only at the post-vedicstage.  What synthesis lies back of
the multiple-headed Indus valley images cannot be analyzed from available sources, but undoul-
tedly, they had composite deities also. My own explanation follows in the next section. .

‘
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or more cultures which were thereafter fused. In India, this fusion did not go
to the extent of continuing the urban life of the older period, though that was
essentially what other Aryans did further to the west. Had the amalgamation
achieved nothing more than the formation of a helotage (the fi@dra caste) from
the conquered black Dasyus, there would be no such indelible mark left upon
the Brahmin priesthood and tradition. Morcover, there is ample evidence
for the existence of dark-skinned Brahmins in antiquity, the possiblity being
also admitted by Buddhists (Digha Nikaya 4) but not by Brahmins from the
northwest (7BBRAS vol.23, 1947,pp.39-46) ; such clear cvidence of racial admix-
ture did not lead to any loss of caste. This completes the alternative line of
reasoning, bringing us to the same point as hefore.

SURVIVALS OF MOTHER-RIGHT IN THE RGVEDA

13. The question of matriarcLy* and group-marriage has only been skirt-
ed in the previous sections. 1 now propose to show that even in our oldest
available documents there exists clear evidence to support our arguments,
without violence to logic and with improved meaning. Such re-interpretation
is necessary as the original simple meaning had become incomprchensible in
the intervening millennia of a totally different form of socicty. TFollowing the
vedas, epics, purinas, grhya-siitras, and smrtis in chronological order, we find
at times a reversal in the accepted sequence of development, Matriarchal
features appear later, as for example stridhana (property inherited in the female
line), and recognition of consanguinity on the mother’s side. These are duc
not to retrogression in the means of production but to absorption of the remain-
ing pre-Aryans by comparatively peaceful methods. Matriarchy and the most

primitive forms _of cxogamy are known to survive only among the least Aryaniz-
cd of India’s tribes. The leading Rgvedic gods Agni, Vayu, Varuna, Mitra
have no real consorts, for Varuniai, Agnayli ctc.

v 1 (like the male Sarasvat for
Sarasvati) are palpable fictions which never took hold -

; the noticeable fact is
that they should have been thought necessary at all, rter do

The slightly better d
Indrani (x.86) never establishes herself in the panth ghtly better drawn

; ) ) con. Vignu develops his
supreme importance only in the later period when he has already married the

sea-born Laksmi, Siva-Rudra can become the great god because of his wife
Parvati ; he has often to appear as a hermaphrodite assuming half her hody,
so essential isher cult.  The conclusion is irresistible that these divine marriages
not only represent the fusion of the invaders with a set of predominantly nr%a-

* This is treated to some extent (for modern Dravidian India O.R. : i
In India (Oxford 1041). The aut..or’s citations of our oldest sout)cgy ire pcﬁ'z:::rt‘g:-]; .sﬂthét;lhghl
and irrelevant ot inaccurate because of consequent misinterpretation. The comparison on . iaand'
between what Marsl}l;ll "{;agull\gd to be tlhc t::.sst:nm;d }il'cgn;!rcs of the Indus-Valley culture ’;{,’d v?;,ilt
Jieves to have been Nayar civilization at is height is particular] i i i
?hi";&f; 1;02:& cﬁmmrb’ e Sy il ghtisp rly superficial and misleading,
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triarchal pre-Aryan peoples, but cven that the absence of such cult-fusion helps
Buddhism push the older unmated vedic gods into the background, in spite of
the grip maintained by vedic ritual. For direct reference to an carlier stage
without forbidden degrees of marriage, we scem to have Ait. Brah.iii.33-1
which speaks of everything as created out of the incest of Prajapati with his
own daughter. The incest, without naming Prajapati, goes back to RV. x,
61.5-7, and must be much older. Ait. Briah.vii.13 even says, “therefore a son
his mother and sister mounteth,” though such promiscuity must have belonged
‘to a distant and repugnant past of the contemporary Aryans as shown by
the Yama-Yami dialogue. The sun-god Pisan is called ‘lover of his own

sister’ in vi.55.4-5., whilc the gods actually marry him off to the sister Siryi -

in vi.58.4. Both the Achacmenians and the Sakyas had traditions of brother-
sister marriages. In the Rgveda the minor canine goddess Saramia (x.108 ;
1.62.3;1.72.8;iii.31.6; iv.16.8; v.45.7-8) finds stolen® cows as messenger of Indra.
The termination mé@ was not understood by the later priesthood except as a

negative injunction, depriving the name of all meaning.  But the list of female .

deitics or demons whose names so terminate increases immediately after the
Rgvedic period : Umi, Rudaméi (Paiic. Brih. xxv.13.4), Rumi, Pulomi, Rama,
Halima (Mbh.3.217.9) ctc; they are undoubtedly mother-goddesses? at one
stage of their mythological existence. In x. 40 the levirateis clearly mentioned :
ko va@ $ayutri vidhaveva devaram maryam na yosd kruute sadhastha &, but the very word
for widow and the institution of widowhood shows us that the Aryans had long
shaken off their own traditions of group-marriage and mother-right. There-
fore, the direct references from the Rgveda which are cited in the following pa-
ragraphs arc much more likely to represent absorption of pre-Aryan custom
than an uncalled-for reversion to ancient practice.

My main argument is the following. A single child with many mothers
is characteristic of a socicty in which group-marriageis the rule.  “A child gives
the name of mother not only to her who bore him but also to all his maternal
aunts. A Europcan not familiar with these relationships is surprised when he
hears a native (of New Britain) boasting of having thrce mothers. His con-
fusion is increcasecd when the alleged threec mothers stoutly assert ‘amital ga
kava iva, all three of us bore him’”.  This is quoted from J.G. Frazer’s Totemism
And Exogamy, (London 1910, vol, 1, p.305, foctnote), being itsclf apparently
taken from P.A.Klcintitschen’s Die Kiistenbewohner der Gazelle-halbinsel. We
shall now proceed to show just this attitude in some hymns of the Rgveda.

X Saram#’s tracking down cattle siolen by the Panis is unquestionably a Iater story , to explain a
lengendary strife. No Rgvedic hymn which refers to Saramii says anything about the cattle having been
stolen.  The goddess presents a blunt, aggressive demand from Indra to the Pagis, apparently for their
own cows, in x, 108, The other references generally show that “cows’ can be understood as rivers ;
hest of all in vi, 16.8,

¥For Mi as a mother-goddess, cf. Amarakoéa 1.1.29 ; what conncction cxists with the Hittite
goddess of the same namc is not known, ,
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It may be objected that a plurality of maothers may indicate only pr’)lygam}.{,
A moment’s thought will make it clear that in a polygamous gentile patri-
archal society, the father’s gens and the mother’s name become important
this is precisely what we do find in the oldest Pali literature.

The usage in question-a single child with several mothers—is found expli-

 citly in vil.2.5. ¢ piri Sium na matard rikiye ;1.140,3 : tarele abhi mitard $isum ;

and in viii. 99.6. The plural or dual ‘mothers’ in the sense of parents is cxcluded s
though cven this would be highly significant. Panini vi.3.33 : pilarimdtard ca
chandasi only shows that the compound could be used in the dual sense, as in
Rv. iv.6.7 : na mataripilard, to mean parents. By itsclf, mdtard as dual would
at lcast indicate two mothers, which suffices for our purpose.  Where 2 specific
interpretation is given (as occasionally by Sayana) we have the parents as the
sky and earth : dydvd-prihivi ; but both are feminine and .64.10 calls the: great
sky also a mother : ula mitd brhad-divi. The common Sanskrit appellation
*for ancestors is pitaral, ‘fathers’, showing how natural patriarchal usage had
become.  Correspondingly we have the masculine father sky’ dyaus-piti
(1.90.7;1.164.33 ctc.) asin Greek, and Latin. Why should this one god

common to all known branches of Aryan mythology appear as a mother so
often in the Rgveda ?

Soma had several mothers: fuim rikanti matarah (i%.100.7 ; also ix.111.2).
In fact he was born of seven mothers, ix.102-4 5 Jajiidinam sapta métarak who
arc sisters,«iz. 86.36 : sapta svasiro abhi métarah Sisum navam Jajitanam.
These seven mothers are presumably the seven rivers : (i.f58.5) 7;ad_ya mdalrta-
mak 31.34.8: sindhubhil saptamatrbhif, "The point is that they jointly hear a sin-
gle child while there is no mention at all of the father in spitc of the patriarchal
nature r')f the socicty in which these hymns were chanted ; note again that the
Greck rivers were masculine.  Further, though a river is very useful to pastoral
nomads, the superlative worship in ambitame naditame devitame sarasvati (ii.42
16,“0 most excellent of mothers, rivers, goddesscs, Sarasvati”’) scems characteris-
tic of the pre-Aryan riparian urban culturcs. The connection bctxvcc;l
‘amb@=mother and ambu or ambhas for viater s neither fortuitous nor to b(;
explained psychoanalytically in this case but 2 fundamental attitude 1o be
exprcted among people whose entire civilization owed its birth and jtg cx’i‘;tr-nccz
‘to the river.  The primary sanctity of a river like the Ganges as a clczu;.‘;(;r oi'
rahminism, though apparent even in x,17.10),

meant in the famous Tine Yt rlasya mitgra%

*In this phra::r:! the dizg milard i% takien to meag night znd Cyas ini.342.7 and v, 5.6
carth in the remaining eases, hut without internal evidence in i, 1027 “This classical §
shrave its own inconsistency, strengthened bry iz, N :

incor s 48.5 viliich has the plural, along s jecti
brakmi, which is unique in the RV and may therefore indicate conmcrﬁrm v,’itlnlrnplgcc‘;;:};lr‘:}:frs# i:d;tvc
J ults,

Further, Sayzpu gives idakasya as an alternative meaning fur flazya cven on v, 5.6 ¢ o
A et g A ¢ ! 2 V. 3.6 4 772 e =
which makes it hfccly that the origin of the phrate under consie ration i ncm; "‘,; vi.17.7 ; %, 598

’ in the cult of the
! ud in the sene v H it c
in ii. 35. 9 ; 1i1.1.4,6,9 ¢ 1.72, 8.—and cven of the teven rivers, ¢ ol river, quity unambiguousy,

Thesc river-mothers might be

3 thesky and
nterpretation



’,

ORIGIN OF BRAHMIN GOTRAS 78

(v.5.6;x59.8;ix.102.7.5ix.33.5;1.142.7,and vi.17,7 with the added qualification
fraine =ancient) ‘the never-resting mothers of truth’ (or justice, rfa; but note
that Suyana on v.12.2 takes rla to mean water). The cult of the Mothers
did exist, and was very ancient ; if derived from that of the rivers, one would

expect the process to have takcn’ place among pcople who still retained the
matriarchal stamp.

The most interesting fact about such a multiplicity of mothers is its con-
scquent cffect upon the child. The deified fire, Agni , is also born of scveral
mothers (x.91.6), specifically the seven blessed mothers (1.141.2), without an
apparent father. We remark parenthetically that the fire-drill and the sim-
pler firc-plough have only two essential components, the ‘parents’ of the fire
generated by their friction ; the comparison with human procreation is so
natural that both portions of the arani arc not gencrally regarded as mothers.
Fire is described in one place as seven-tongued(iii.6.2), a natural figurc of
speech for the flames.  But onc hymn carlicr we have Agni as with seven heads
(iii.5.5.) : pati n@bha saplaSirsanam agnik, in onc of his forms at least. Thus it
is logical to find that Soma also has seven faces or mouths in ix.111.1.

The correspondence of one head per mother can be still better proved
from a myth which has been rccorded later, namcly the birth of Skanda
(Mbh. 3.214.fT). Hec has actually six mothers, the Plciades, whence his name
Karttikeya. But his other name sépmdtura clearly means “with six mothers”,
and he has six hcads: onc from cach mother as we are told explicitly in most
accounts of his birth. The Mahibharata story is a.bit mixed in its details,
saying that he was fathered by Agni who was enamourcd of the scven wives of
the scven msis (identified with components of Ursa Major ; these ‘hushands’
arc presumably later, secing that they never gain the importance of the
Mothers, nor of the collective vedic gods like the Maruts, Rudras, Vasus).
Agni’s rqcctcd wife sviha (merely the sacrificial call) then successively assumed
the form of six of these seven ladies to couple with the fire-god ; the combined
semen was poured into a lake to gencrate the dread Skanda, The duplicated
msi-wives arc cast out on suspicion of unchastity, and adopt Skanda as his
mothers. The great Mothers (of the whole universe, but seven in number)
are asked to kill Skanda, but they too adopt him jointly instcad. The story
is an obvious cffort to combine several versions into onc while retaining and
explaining away the six mothers with no particular father. Skanda being iden-
tified with a form of], or oftcner as son of, Rudra, we have a still later purinic
story wherein he is hegotten of the sced of Siva which Parvati forces upon Agni
in her anger at the interruption ; this forms a sort of prefatory addition to
the other story.

10
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Sarasvat is variously given assonor consort* of the river goddess Sarasvati,
just as Daksa is both father and son of Aditi. The confusion, natural conse-
quence of development from matriarchal cults, suggests the identification of
Tvastr with Tvagtra, at least in principle. Gods with several heads would be
associated with the cult of several confluent rivers. To continue: Rgvedic Visnu
has a wife (sumafjingye vispave, 1.156.2) and several mothers (iii.54.14) while
viii.20.3 equates him to Rudra and the much later Vispu-smrti (1.56) calls him
Saptaéirsa without explanation. Both blocks of the firedrill can simultancously
be mothers of Agni (v.11.3) Thus Agni or his heavenly representative the sun
(born of heaven and carth) is dvimatd in 1.31.2;i.112.4;iii.55.6-7 ; he is three-
headed in 1.146.1 but more naturally four-cycd in 1.31.13 and divi$irsa in the
fabdacandriki. The clephant god Gancéa is also dvaimitura (Amarakosa 1.1.
140). The Brhadratha king Jarasamdha was born of two sisters, in two sepa-
rate halves later joined together (Mbh.2.16.,12-40), which rationalizes the two-
mother tradition. Réma emulates Indra and Thractona in killing a three-
headed demon Triiras (Raghuvaméa 12.47; also Ramayana). The Sab-
dakalpaflruma refers to Kalikapurana 46 where Hara is called Tryambaka
for having been born of three mothers. Bohtlingk-Roth give Triéiras as
an epithet of Kubera (whose three legs relate him to the triskelis and the three-
strider tripdda Visnu) as well as Siva who in turn is made four-headed in the
Tilottama cpisode (Mbh. 1.203.26) and known both to literature as well as
inconography in a five-headed pasicamubha form. Nagas with two, five, seven
heads occur in Mbh. 1.52.20, carrying us back to Mesopotamian seals. Even
the old Aryan god Varl{na is once called four-faced (v.48.5 caturanika), and
again lord of his seven sisters (viii.41.9) thus substituting for some pre-Aryan

deity ; Indra as saptaha (x.49 8) was too o i
ty | A49. pen an enemy (cf.viii.96.16) for this
assimilatory trcatmenf.. The names Navagva and Dafagva, meaning of nine
and ten parts respectively, give clear i

: ) ndication of ancient Rgvedic groups of
nme or ten priestly clans of cqual status vith the oldest Angirasas (x.62.6; the
la:}sl crcr};rc:cn;m% ’d&c conjoint group. This could casily arise from or give risc to

any-headed representation, as for cxample the “first-born’ ten-headed

Brahmana of AV.iv.G,l,or aseven-f; L. .
creates Brhaspati from 1, ven-faced Dafagva Angiras in iv. 51.4, Tvastr

. € essence of everything (i1.23.17) and also creates fire

(x.Zi;] ,11'469 ,]111.1.5); but the Iatter embryo is generated by fen maidens (1.95.2)

?Im_‘f zt‘]’;rg the fingers that twirl the fire-drill, reminiscent of the Vestals.

Bg]:“ 15 threc-headed and saprarasmi in 1.146.1, just as Tvastra is in x, 8.8 ;

aina;aigrﬁii:gm:la;m a?d;gﬂdgya iniv, 50.4. Asfor mother-right, Namuci’s
men(v.30.9) ¢ ) ict

Skanda’s army (Mbh, ) to the derision of Indra. The Mothers join

Vulgate, Salyaparvan), and have still to be propit
. . P itiated
by his worshippers. ¢ cow-mother Préni is mother of the Margg_;,pand {in

*Qingu, taken a3 conzert by Tiamay afy illi : Tiama
by Y er the: Lilling of Apst, seems aleo to be ’
don’s translation of the Enumg 1474 i 34, i{ 41),  Similatly Tamsuz and Dehear - 27at's son (Lang-
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viii. 101.15 ‘mother of the Rudras, daughter of the Vasus, sister of the Adityas’
yet never rises high in the pantheon. Inview of this rather mixed theogony,
not much can be made of the phrasc Sivas tvasfd in the apri-hymn v.5.9, for
Indra is called Sivatama in viii. 96.10. Indra is also ajétasatru (v.34.1 ;viii.93.5),
blisma in many places, even vispu in 1.61.7 and perhaps rudra in viii, 13.20. That :
is, many of the later god-names are pure adjectives so that the fact of a god
having a good Sanskrit or Indo-Aryan name docs not necessarily make him
a god of the Aryans from his beginnings. Even the solitary occurrence of laksmt
(x.71.2) in the Rgveda is as an adjective.

The clumsily patched Skanda legend with its gaping seams is particularly
revealing. Without it, we should have assumed, as is done for the modern
trimiirti and Dattatreya, that a multiple-hcaded god is merely the fusion of
that number of male deities, i.c. of their cults, lcaving the ancient Brahma
unexplained. But let us first look at the completed patriarchal transforma-
tion of such multiple parentage. The introduction of Agni in the Skanda story
takes us only half-way. We have noted that two great gotra-founder 1sis with
fictitious names, Vasigtha and Agastya (also known as Mana), are born of the
combined sced of Mitra and Varuna, from a jugora lotus: two fathers but no
mother ; this mcthod of generation appears down at least to the siddha
Bhartrhari, Bharatari or Bhartri of the Kanphata scct. The essential is the
denial of a mother,* these great men being ayonisambhava, not of woman born. -
I suggest that this ingenious device became necessary because a patriarchal
socicty had invaded and conquered by force, but these rsis became nevertheless
‘originators’ of gotras. Later the seven sages are born directly of the four-
(in some versions cven five-) headed god Brahmi, without female interven-
tion. Yet the names of the ‘scven’ arc seen to be discordant among the various
lists, while the one sage not born of Brahma at all is kusike Vivimitra, the only
true Aryan gotra-founder. He is really a stranger to the seven, even though
his book in the Rgveda is permeated by Jamadagni influence. Now not only
do the seven mothers, the river-goddesses, continuc to hold their high position
in the Rgveda, but the divine representative of the priesthood, Brhaspati, is
séveral times called seven-faced (iv.50.2 ctc ; Siyana often takes saptdsyas
as denoting the Maruts, fathered by Rudra). The conclusion is that
a pre-existing matriarchal form of society shows itself through the myth of several
mothers jointly giving birth to a god with an equal number of heads or faces. These

... * An cven better example is the Mandhitr, legend. The king is perhaps meutioned in i.112.13,
viii.40.2; the word elsewhere in the Rgveda means ‘pious’.  In the Mahibharata (3.126) we have his
father Yuvanéidva drink enchanted water in Bhrgus’s dérama (an inversion of bathing in the enchanted
pool), and so become pregnant, the son being ultimately born through his side and (in the vulgate Dro-
faparvan 62) suckled on Indra’s finger. Thisisa complete repudiation of maternity, as with the
couvade. Mbh.3.127 has rationalization, by reversal, of the many mothers, _Jantu is born jointly
of king Somaka’s hundred wives, then sacrificed in a yajiia, by which each of the hundred mothers
conceives a complete son. (cf. Kathdsaritsiigara 13.567-65), The Southern recension substitutes

JLyerthaydm samaqjdyata for siridate samajiyata, rationalizing still further, )
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thothers, as representatives of local tribes or genles, are later replaced by eponymous Brih-
min anceslors, the rsis. Indus valley scals show male animals (single and mul-
tiple) which may be interpreted as totemic.  The polycephalic god is also pre-
sent and the civilization has thercfore started before and gone beyond the stage of
pure worship of his mothers, the rivers or other goddesses. Tt will be objected
that so highly developed a civilization could not have retained matriarchal
tradition to such an cxtent as our analysis requires, but actually there is nothing
against it.The main conditions are a relatively undisturbed and rapid advance
from the primitive to the urban stage, made possible by the river and its isolat-.
ing desert ; further, the comparative unimportance of fighting and the warrior
in the development of the civilization, Archacology, though incomplete,
supports this, whatever the means (naked foree, or religion) adopted by that
extinct socicty to preserve internal class divisions ; the transformation of the
many-headed god into Brhaspati and Brahma suggest religion rather than
violence. Even in the cpic period, rivers continue to hear heroic sons

the great figure of the Mahibharata war, Bhigma, is born of the Ganges and
a human father, Samtanu.

Turn now to Tri:’;h:as "Tvistra. This personage is supposedly the son of
the ancicnt crc:‘xtr{r-goz.l Lvastr; a pricst—though the father is nowhere called
that—whence it is a sin to Kill h

1n £o kill him ; and in some way an immortal god-pricst
or clse the hymn describing his owa Killing(x.8) could not have been ascribed
to him against all reason by the Anukrar;mm. The ‘father’ Tvastr is later
cnrolled among the Adityas as well as among the Rudras : he shaves the ad-
Jective viSoarpe vith his son, but has not three heads, No’thinr; is said about
the mother who bore so remarkable 2 $0n, one who is a;;gciatpé, w.it.h rivers in
the form of ‘snakes’ springing nut of his shoulders, as we havclsccn in Iranian
Jegend.  One would guess that he is the son of three mothers, whether also of
Tvasty or not. 1t cannot bz 4 mere accident that we find another (nameless)
god with three mothers, of whose father there is no mention at all, and who is

carly identificd with Rudra, This is Tryambaka="with thrce mothers’, worship-
ped according to VL5912 ¢ tryambakam yajimahe sugandhim ﬁucfivardl;a,rzam The
Laitt. Sam. 3. 86 calls Tryambaka Rudra and tells us that his animal is the mole
La.tcr we have Tryambaka translated as ‘three-cyed’, for which ticrc is nr;
Ph:lologlcal support but which does serve to climin;,tc the three mothers ;
it also explains the thres eyes of Rudra-Sjva, We have another reference in
11.56.5 ¢ u_la inmili vzdafhe;;u samrif, to an unnamed god (probably Agni) who
has three” mothers anr.! 13 supreme in the divine a%scmbly : the }); n'i:n it will
be recalled, deals with several wiple deities. This lrimild is yr]o:scd b

Sayana as trayinim lokinin nirmiti, creator of the three world%s 'awhich}:
though silly as an explanation, gets rid of the awkward and incomprehensibl

threz mothers Wml'.: shn_wing that the referenes was suppased to b tr? :(t;mc:l ;:i ,}(:
god. The conclusion ig again that ope branch of cu‘lturc contx:ibuting;o t%nc

e
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Rgveda had a living tradition in which maternity could be joint and paternity
quite unimportant. It is for this rcason that Tvigtra’s scvered heads could
give names to Brahmin gotras, for they must actually represent matriarchal
gentes to begin with. It is not the mother-goddess who has three faces, like
Hecate or Artemis among the Grecks, but the son born of threc mother
goddesses.  Just what ancicent chain connects our myth to the story of Herakles
killing the threc-hcaded Geryon, capturing Kerberos, or decapitating the
Hydra we cannot consider here, for we have not as yet cnough glyptic evidence
from the Indus and Mesopotamian regions.

"This can be rounded out by other myths, usually dismissed as trivial
but which can now be seen to form conncctive tissuc in the body of vedic
mythelogy. Indra drank the soma by force in Tvagtr’s housc (iii.48.4;iv.18.3)
thus presumably thrusting himself upon Tvasir’s tribe, or depriving him of
power, or both. Itis thought by some that the father whom Indra took by the
foot and smashed (iv.18.12) is Tvastr himeclf; but this is highly improbablc.
Indra’s father is nowhere.named, (nor is Indra rcported anywherc as asault-
ing Tvastr) and his mother is doubtful too, thou'gh he is enrolled among the
growing list of @dityas, sons of Aditi. The later &ditya par excellence is the sun,
while the first is Varuna ; both Tvastr and Indra occur in a continously cx-
panding list, and it is not clear that Aditi was a pre-Aryan mother-goddess,
being once cven cited in the masculine gender.  The later Paficavimda Brah-
mana (xii.5.18-22) reports that Indra suffered from cye-discase after killing
Vrtra, and was lulled to sleep by the daughters of Tvastr. Thesc daughters
gencrate fugitive Indva from the cows in which he had hidden himself ; paral-
lel versions show that the cows themselves are the davghters of T'vastr, so that
the whole story is perhaps one of rebirth from several mothers, i.c. adoption.
One may notc that Durga is called Tvasgti(for Tvagtri) in the still later Devi-
purana; and a living cult of Tvastr(or his son ?) scems indicated only by the

" Paraskara Grhya-siitra ii.15.5. The adoption of Indra by the daughters of
his predccessor is meaningless by patriarchal standards ; cither Tvasgtr or his
son would have had to adopt the' war-god for its validity. What we do sce is
that not-only did Aryans adopt some pre-Aryan Indic gods but assimilation
in the opposite direction was also attempted. As for the three heads of Tryam-
baka becoming three eyes, we have a distant parallel in the Tvastra story.
Sat. Briih. iii.1.3.12-17 says that a special ecye-ointment from mount Trikakud
must be used.Trikakud means ‘with three peaks, points (or even heads).
The mountain was the transformation of Vrtra’s cye after that demon had
been killed by Indra ; but Vrtra was the demon created by Tvastr to avenge
his sons’s murder by Indra. So the cycle is complete. The variant details of
this and other similar narrativesshow that some background story:~"$iclngpuld
not be forgotten was adopted by several different people at vari‘éi‘ilt"‘“m“i‘.;gs) for
vedic purposes ; the principle is the same as that of the starred réading in text-
criticism, on a diflerent level. It is at least plausible that this'faded craftsman- ..
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god Tvastr who is identified as creator with Varung(iv.t‘lZB) as well as
the later Prajapati, who appears as a Rudra as well as an Aditya, and who is
connected with multiple-headed gods from Trifiras to Brhaspati, is not originally
an Aryan god with fixed position in the pantheon, but a figurc from the pre-
Aryan background which could not be suppressed altogether in spite of his
conflict with Indra.

“The three possible mothers of Trigiras could very well be the original of
a female tried which occurs repeatedly in the Rgveda(i.188.8 ;ii.3.8 ;iii.4.8;x.
110.8), 1ds, Sarasvati and Bharatl. The last is the carth, perhaps herc as
a special goddess of the Bharatas, 1di is also the mother of Agni (iii.29.3) as
personification of the lower wood of the fire-drill. Most important of all, she
is the mother of Puriiravas(x.95.18). Since this Puriiravasis virtually the foun-
der of the lunar linc of kings, we have a complicated set of purinic legends mak-
ing 113 a son of Manu, but transformed into a woman by stepping into a grove
sacred to Parvati, The original legend had to be twisted, presumably becausc
a line in the patriarchal world cannot be properly founded through a daughter
of Manu. We have alrcady secn the prototype of the metamorphosis in the
ambivalence of the sky-god or goddess and such changes of sex are far too com-
mon. Indra himself (1.51.13 ; AV vii. 38.2. Sat.Brah. iii.3.4.18); Asanga-
Playogi(Sayapa at the beginning of viii.1, and the Sarvinukramani ; Brhad-
devati vi.4l) ; Narada, king Bhangisvana(Mbh.13.12, vulgate) and the ‘mon-
key’ ’],’-ksarajas (in 2 probably apocryphal addition to tiic Ramayana) after
bathing in enchanted pools; Sikhandin who killed Bhisma(originally and signi-
ficantly named Ambi in a previous birth) all change sex, and somectimes
both beget and bear children. The roots go very far back, for the Tiradei
of viii. 95.4 is the scer of the hymn, but the name is feminine in declension
and masculine in usage. The grove and particularly the pool which cffect
the mctan-lorphosi.f (which will be found even in a tale of the Arabian Nights,
and f.hc Q,zssaif Hatim T47) has sometimes been equated to the fountain of youth,
as with the rejuvenating immersion of Cyavana*. The actual transformation
in the first instance being from male to female, they are much more likely to
represent places dedicated to the mysteries and initiation rites connected with
the cult of onc or more mother-goddesses—places which men could enter only
to emerge cmasculated, performing thereafter the functions of women, presum-
ably in the service of the goddess.  Some such pre-patriarchal initiation must
be the proper cxplanation of the verses at the end of viii.33 particularly 19:
stri i brahma babhivitha ‘thou, O priest, art become a womar’l.’ ’

) The forcgoing,_l'bclievc, will suffice to show how correct and useful a
guide Enigcls’s “Origin OF the Family, Private Property And The State” has

“l.:”;‘:' f}:ﬁg&ﬂ'}g‘aﬁna sloryisnota p:raﬂnl atall, for therejuvenation is i

;mngﬂ:;ﬁég ,3%;’1; ’:/fl‘?:ighs&:!éa ;;m'l-:);?(l i-%;i?ﬁt?an t){c Ravedie, v ,&'Z‘iﬁzi‘ig rt:gca?nqsvg::

Pptimiti ety AN 1.116,10). “‘This is the older version, bas
u‘ggq,;}n;muvoyrmququg;}@? '(s,:,-m,g off his skin to appcat’r cjuvenated, version, based

/7 oY — Yy






