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THE STUDY OF JAINISM

by Alexander van Rospatt, Professor of
Buddhist & South Asian Studies, and
Director, Group in Buddhist Studies

elebrating Prof. Padmanabh

Jaini's ninetieth birthday and
his pioneering contributions to the study
of Jainism in the western world, a select
group of academics from Europe and the
US congregated on Saturday, October 26,
2013 for a day-long symposium hosted by
the Center of South Asia Studies (and
supported by various other units on cam-
pus) to share their work on Jainism. This
group included Prof. Jaini himself, who
in his presentation took the packed audi-
ence back to the region of Tulunadu in
Karnataka, where he grew up. Focusing on
the Digambara Jain temple of the village
of Nellikar and its annual chariot proces-
sion, he investigated the role of the ritual
officiants and traced their origins, dem-
onstrating that they descend from Vedic
Brahmanas who converted to Jainism.
Staying in Karnataka, Peter Fliigel, Chair
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lish speaking world. His
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o a broader English speak-
ing public, and his numer-
ous further publications—such as his
book "Gender and Salvation: Jaina
Debates on the Spiritual Liberation of
Women" (1991) and his "Collected pa-
pers on Jaina Studies" (2000)—have
made him one of the leading scholars
in this field. Even as a nonagenarian
he eontinues to work and publish at
the forefront of Jain Studies.
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of the Centre for Jaina Studies at SOAS,
University of London, likewise examined
temple rituals and priests. For this he
turned to the famous Padmavati shrine

in the village of Humcha and the rituals
Jains performs there with the assistance
(and under the control) of the temple
priests, including rites of prognostication.
Moving from Karnataka north, John Cort
of Denison University focused upon the
largely unexplored presence of Digambara
communities in Gujarat, surveying their
current spread and }ustory The engage’
ment with the
social dimension
of Jainism was
rounded off by UC
Berkeley's Alexan-
der von Rospatt,
the convener of the
symposium, who
expanded upon
Prof. Jaini's exami-
nation (1980) of
why Jainism did
not share the fate
of Buddhism in In-
dia and vanish, by _
probing into the social factors that allowed
Mahayana Buddhism in Nepal uniquely to
petsist to the present.

The other presentations of this care-
fully balanced symposium were grounded
in the study of literary sources. Phyllis
Granoff of Yale University dealt with the
17th century debate on the treatment of
Jain images and how they encode the life
story of the Jina without visually referenc-
ing particular episodes. Paul Dundas of
the University of Edinburgh probed into
the contribution of Jain authors to the
development of allegory in Indian literary
history, focusing on the celebrated monk
Hemacandra Maladharin. Robert Gold-
man, who has been Prof. Jaini's colleague
at Berkeley for the past four decades,
treated the highly charged and ambivalent
appropriations by Jain authors of promi-
nent figures from the early Sanskrit canon.
Finally, two papers engaged with particular
aspects of Jainism's complex doctrinal his-
tory. Olle Qvarnstrom of Lund University
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On the symposium's occasion
Professor Jaini was honored with the

DISTINGUISHED
LIFETIME SCHOLAR
AWARD by the
FEDERATION of JAIN
ASSOCIATIONS in
NORTH AMERICA in

~ recognition of his visionary leadership,

exemplary commitment, & tireless
efforts in teaching Jainism to the
North American community

From ieﬁ: Peter Fliigel, Kristi Wiley, Filexandér ubn Rospatt, Shobha Vora, Ashok Domadia, Olle
Quarnstrém, Padmanabh [aini, Shashi Jaini, Phyllis Granoff, Sunita Bajracharya, Paul Dundas,
Tara Sethia, Shalin [ain, Nirmal Sethia, & John Cort

brought Jain and Buddhist doxographical
texts, and notably the works of the Jain
Haribhadra Suri and the Buddhist Bha-
vaviveka, into conversation by contrasting
their respective critique of the Samkhya
model of cognition. Kristi Wiley, who
earned her PhD at Berkeley under Prof.
Jaini's supervision, dealt with the crudest
form of life known in Jainism, the one-
sensed nigodas, and the doctrinal questions
(and dilemmas) their postulation poses.
The symposium with its rich research

papers by leading scholars of Jainism
captured something of the strength and
breadth that characterizes the study of
Jainism today and that is owed in no small
measure to Prof. Jaini's immense contribu-
tions to that field. Thus the conference
was a fitting eribute to his achievements as
a Jain scholar, which are matched by his
equally significant accomplishments as a
scholar of Indian Buddhism.

Videos of papers presented at southasia.
berkeley .edu/study-jainism
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Foreword

P. S. Jaini’s career represents a fascinating scholarly journey. in
introducing his Collected Papers on Jaina Studies to the interested
academic and lay world, some words about his intellectual
background might be felt to be of some value.*

Padmanabh Shrivarma Jaini was born into a devout Digambara
Jain family residing in Nellikar, a small town near the famous Jain
centre at Moodbidre in Tulunadu, that magical and culturally
distinctive area in the southwest of the state of Karnataka. In similar
manner to many Jains at the beginning of this century who were
influenced by calls within the community to change their names in
order to foster a greater sense of identity, Padmanabh’s father had
abandoned his caste name of Shetty and taken the surname of Jaini,
in this case in imitation of J. L. Jaini, a noted translator of the
Tattvarthasittra. Although the local languages of Nellikar were Tulu
and Kannada, Jaini's highly literate parents also encouraged the
study of Hindi, and the ho'usghold contained a large number of
regularly consulted books from North India on jain and other
subjects. '

When he was ten and had completed his elementary education,
Padmanabh Jaini’s parents sent him far from horme to the north to
board at a Digambara Jain gurukule at Karanja in Vidarbha
(Maharashtra) in order to continue his schooling at secondary level.
This establishment, Mahavira Brahmacharyasrama Jaina Gurukula,
had been founded by Brahmachari Devchand, who was later to
become the celebrated monk Acirya Samantabhadra. While the
curriculum contained “modern” subjects such as English and the
Sciences, the school was run firmly on traditional Jain principles

*I would like m.acknoﬁlcdge the assistance of Professor P. S. Jaini and
Ms. Kristi Wiley in the preparation of this Foreword. :
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and carrled out regular daily rituals in accordance with Digambara
practice. It was here during a period of eight years that the young
Jaini g_a;n_ed his first familiarity with many basic Jain texts and
encountered some of the great Digambara lay scholars of the
period; such as Devakinandan Siddhantashastri, Kailashchandra
Siddhantashastri, Hirala} Jain, Nathuram Premi and A. N. Upadhye.
After completing his secondary education, Jaini entered the Arts
College at Nasik, which was affiliated to the University of Bombay,
to take a B.A. Hons. degree in Sanskrit with' subsidiary Prakrit.
During this time he supported himself by superintending a
boarding house for Svetimbara]ain students who belonged to the
Oswal caste. The duties of this post obliged Jaini to travel to various
E‘;vetimbara centres to collect donations, as a result of which he
hecame aware for the first time of the social diversity of Jainism and
the fact that there were other Jain sectarian groups, such as the
Sthinakavasis, virtually unknown to the Digambaras of Tulunadu.
For, while it is true that Jainism is in broad terms doctrinally unified,
mteraction between members of the two main sects, the Svetambaras
and Dlgambaras, was, and to a large extent still is, comparatively
rare, apart from occasional ecumenical occasions.
_ This familiarity with Svetambara Jainism was to stand in good
stead when, on graduation in 1947, he was invited by the great
Sthanakayasi scholar Pandit Sukhlal Sanghavi to study with him in
Ahmedabad. Although he died as recently as 1978, Sanghavi (born
1880) represents what now seems to be a virtually lost scholarly and
intellectual world. Towards the end of the nineteenth century,
leadmg members of the Svetimbara Jain community undertook to
set up schools to train and develop academically promising
- youngsters as pandits who, as with the much stronger tradition of
‘Iay_sch'pl_arship amongst the Digambaras, would master and edit
Sanskrit and Prakrit scriptural and philosophical literature and thus
serve the community’s requirements for a learned understanding
of the Jain religion. Sanghavi himself had been blind from the age
of eleven (a victim of smallpox) but nonetheless became profoundly
versed in Jain logic at such an institution, rising to be professor at
Banaras Hindu University. Jaini’s near-daily meetings with this
scholar over thisperiod involved not just formal instruction in nyaya,
carried out in rigorous fashion through the medium of a close
analysis of a portion of Hemacandra's Pramdnamimansa, but also

exposed the young Digambara to Sanghavi's views about the many
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controversies that had arisen in the Jain community at this time.

Jaini’s intellectual formation within this traditional brand of Jain
learning was a crucial factor in his scholarly development. It must
also be regarded as virtually unique up to this time, because no
one of Jaini’s generation (nor, one suspects, anyone before it} could
claim to have his familiarity with the culture and practice of the two
main sects of Jainism. However, his interesis were by no means
confined to Jainism. Sanghavi had always insisted on the importance
of the Pali canon for understanding the jain scriptures, and Jaini
was encouraged by him to utilise the library, housed at the Gujarat
Vidyapith, of Dharmananda Kosambi, India’s most distinguished
scholar of Theravida Buddhism. Eventuaily, Jaini resolved to
continue his postgraduate work in Sri Lanka and, with the help of
Muni Jinavijaya, the director of the Bharatiya Vidya Bhavan in
Bombay, to which he had briefly moved from Ahmedabad, became
in 1949 the first Dharmananda Kosambi Memorial scholar, studying
as a layman in Colombo at the Vidyodaya Pirivena, a monastic
training centre headed by the Venerable Baddegama nyaratana
Mahathero, a one-time fellow student of Kosambi.

During his two years there, Jaini thoroughly familiarised himself
with the Abhidharma Pitaka, later to become one of his main areas
of scholarly expertise, and also studied widely in the commentary
literature on the Stuitra and Vinaya Pitakas of the Pali canon.
Unwilling to restrict himself to the confines of libraries, he was able
to witness the richness of Sinhalese Buddhist ritual and devotional
life as he accompanied Mahathero on his travels round the island
and also memorably met Dr. B. R. Ambedkar, who visited Sri Lanka
prior to his momentous decision to convert to Buddhism along with
vast numbers of his followers. This period was to provide the basis
for Jaini's first publication, Silonmam Be Varsa (“Two Years in
Ceylon™), which provides in Gujarati much information about the
practicalities of Theravada Buddhism and a discussion of the
potential for a genuine Buddhist revival in India.

After being awarded the degree of Tripitakicirya in 1951 at a
special ceremony held at Prime Minister Senanayake’s residence,
Jaini returned to Ahmedabad to take up a lecturer’s position.
However, he was soon to be on the move again, being appointed in
1952 to a newly created lectureship in Pali at Banaras Hindu
University. Paradoxically, there could have hardly been a course of
action more likely to ensure that Jaini's academic interests in the




S COLLECfEi) PAPERS ON JAINA s}whlias

' f- hls blrth remalned undummshed for. durmg the 19505

- -_Banaras nd its many educational institutions were home to a large

- number- of . dlstlngulshed Jain scholars who' carried on a lively
intercourse on various aspects of Buddhism and Jainism.
However, Jaini’s main research at this. time. remained ﬁrmly in
Buddhist: sphere. Professor Al S. Altekar, Director of the
K P jayaswal Institute in Patna, which housed the famous collection
of manuscripts brought from Tibet in the 1930s by Rahula
Sankrityayana, had succeeded in identifying one particuiar
manuscript as the Abhidharmadipa (along with its commentary, the
Vzbhasapmbhavﬂtz) , 2 hitherto unknown work written on the model
of Vasubandhu’s Sautrantika-leaning. Abhidharmakosa and Bhasya but
defendmg the position of the Vaibhasika sect. The editing of this
manifestly important text, the only Vaibhasika work directed against
the great Vasubandhu to have survived in Sanskrit, was entrusted

to Jaini. While engaged in this task, he was visited in 1956 by John

Brough then Professor: of Sanskrit at the School of Oriental and
African Studies at the University of London, who was en route to
Nepal: Brough was unquestionably impressed by Jaini’s philological
acumen, for the meeting quickly led to the offer and the
subsequent acceptance of a lectureship at SOAS. . :

.. Jaini remained at SOAS from: 1956 until 1967 as Lecturer inr Pali
and, subsequently, Reader in Pali and Buddhist: Sanskrit. Under
Brough’s. supervision; Jaini quickly finished his edition-of the
Abhidharmadipa, for which he was awarded the degree of Ph. Dby
the Umverisry of London, and then began to broaden his studxes
in'Theravada Buddhism by travelling in Burma, Thailand, Cambodia
and Indonesia in order to collect manuscripts relating to the
apocryphal Pali birth stories {jataka) of the Buddha; which he later
was. to edit and translate for the Pali Text Society. Eventually, to
British Indology’s great loss, Jaini moved to the University of
Michigan, Ann Arbor as Professor of Indic Languages and
Literature and finally in 1972, the culmination of a long journey
for the small-town Jain boy from Tulunadu, to California where he
served until 1994 as Professor of Buddhist Studies in the
Department of South and Southeast Asian Studies at the University
of California, Berkeley and afterwards as Professor in the Graduate
School at the same institution. _

.. Commentators on the work of any significant scholar generally
seek to draw attention to the unity and overall coherence, whether
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real or imaginary. In P. S. Jaini’s case, the structuring feature of his
writings can be easily defined. All his energies throughout his
career have been devoted to the elucidation of the manifold facets

_of what Indian scholars call §ramanasamskrti, “the culture of the

strivers”, that is to say, the religious, philosophical and literary
achievements of the Buddhists and the Jains. Jaini’s intellectual
control over this area has meant that he has been able to adopt
various styles of investigation. Sometimes Buddhism and Jainism are
approached by him as independent phenomena, or, as with the case
of the Jaina Puranas, with reference to their engagement with the
encircling Hindu world. More often, however, Jaini has been
preoccupied with the interaction and overlapping of the two great
renouncer religions, with evidence from the one tradition being
deployed so as to throw light on the other.

To exemplify briefly the fruitfulness of this latter methodology.
It is difficult to read far in Jain literature without encountering the
terms bhavya and abhavya, expressions designating respectively
those innately capable of advancing along the path of spiritual

release and those innately destined to make no progress at all in
this respect. This dichotomy, which implies acceptance of
something akin to predestination, is highly problematic for a
religion which argues for the supposedly essential equality of souls
and their common ability to transform their status through effort,
although Jaini seems to have been the first to draw serious attention
to this, Jaini’s explanation in his paper “Bhavyatva and Abhavyatva:
A Jaina Doctrine of ‘Predestination™ of the two categories by
reference to the Buddhist Vasubandhu’s Abhdharmakoiabhdsya and

~ what can be reconstructed of the teachings of the Ajivika leader

Makkhali Gosila is a masterly demonstration of the sectarian
modifications of an old §ramana dcotrine of predestination. In
similar fashion, Jaini’s ability evinced in the paper “Jaina Monks
from Mathurd: Literary Evidence for Their Identification on Kusana
Sculptures” to draw upon Pali sources, as well as a wide range of
Jain literary evidence, enables him to confirm and amplify the
validity of U. P. Shah’s identification of Mathura images of naked
monks holding pieces of cloth as ardhaphalakas, possible
forerunners of the influential medieval sect of the Yapaniyas.

In the specifically Buddhist area, Jaini's earliest articles emerged
from his work on the Abkidharmadipa, being originally components
of the voluminous introduction to his doctoral dissertation. They
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L dlsplay at the outset two of the main virtues whu:h have: cons.1stent1y
- characterlsed]alm swork: close fanuhanty with the primary sources,

which are carefully documented and; above all, clarity. Jaini’s travels

in Southeast Asia led to. the publication of a further body of work

_.onthe apocryphal Pali Jatakas. Only recently have scholars begun

to approach Theravada Buddhism as a trans-national phenomenon
and it is likely that Jaini’s publications in this area will prove an
important point of reference in shifting the philological and
ethnographic emphasis away from the canocnical Pali literature of
Sri Lanka.

- Many scholars in this time of enforced specialisation would have
been. content to rest on their laurels purely on- the basis of these
Buddhological publications. Jain studies, however, had never been
far _fromjain_i"s'thoughts_ even at the beginning of his career. During
his stay.in London, for example, he prevailed upon the leaders of
the Mahavira Jain Vidyalaya in Bombay to produce editions of the
Svetambara Jain scriptures-in, the. (still continuing) Jain Agama
Series on: the critical. model employed by the Pali. Text Society.
Having begun productive research on Jainism during the 1970s,
most notably with his edition and translation of a unique Digambara
philosophical stotra, the Laghutattvasphota of Amrtacandrasari, for
which he: used photographs and. a handwritten copy of the only
manuscript given to him by Muni Punyavu aya, Jaini eventually came
to realise that Jain studies had to be given a higher profile within
undergraduate teaching of Indian religions and, specifically, to be
more fully integrated into the South Asian Studies programme at
Berkeley Not finding any suitable textbook with which to effect this,

. -heresolved to write one himself and so produced in 1979 the work
* for which he is probably best known, The Jaina Path of Purification.

-'I‘His_ b'o_gl'g',_c_an be regarded, with only slight exaggeration, as having
attained the authority of virtual primary source and its value in
promoting and providing an entrée to its subject in the English-
speaking world in recent years is inestimable, to the extent that the
late Kendall Folkert felt able to talk of pre- and post-Jaini eras in
recent Jain studies.*

.- It may be the case, as some friendly critics have suggested that
Th_e Jaina Path of Purification, and some of Jaxnl s articles, do

: *Kcndali W Folkert, Scrpture and Community. Collected Essays on the fains
(edlted by _[ohn E. Cort), Atlanta: Scholars Press, 1993 p. xv.
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occasionally presenl; the Digambara idiom of Jainism at the expense
of the various Svetimbara sectarian traditions, although. this
increasingly strikes the present writer as a strength rather than a
defect, since Digambara Jainism remains a woefully neglected
subject. However, possible bias is certainly not a criticism that can
be levelled at Jaini’s most recent book, Gender and Salvation: Jaina
Debates on the Spiritual Liberation of Women, whose Introduction is
reprinted here (No. 9). In this remarkable and trailblazing work
Jaini translates and analyses a range of Svetaimbara, Digambara and
Yapaniya sources to provide a broad and yet detailed conspectus
on what is, for South Asia, a unique debate on female religiosity, a
subject growing in importance in Indian studies. As with Jaini’s work
on the apocryphal Pali jatekas, one feels that the full significance
of Gender and Salvation will continue to emerge on further
acquaintance.

If this were the foreword to a festschrift dedicated to Professor
Jaini, then no doubt its writer would extol the honorand’s many

~personal attributes, such as his affability, raconteurship and

generosity with his copious knowledge. Such productions do, of
course, have their place in academic life, but T would suggest that
the publication of these two volumes represents something better.
They will enable seasoned aficionados to refresh their familiarity
with and appreciation of Jaini’s work, provide those working
exclusively in either Buddhism or Jainism with a sense of the mutual
illumination these two traditions ¢an cast upon each other, and,
lastly reveal to a younger generation of scholars a corpus of writing
at onxce inspiring, informative and provocative.

May Professor P. S. Jaini’s Collected Papers be consulted and
profited from for many years to come.

University of Edinburgh Paur Dunpas




Preface

Papers are written, for the most part, on a wide variety of topics for
panels at conferences and for felicitation volumes in honour of dis-
tinguished colleagues in one’s area of research. It never occurred to
me when I was writing these papers that one day they would be
brought together in some coherent form. Several of my colleagues
suggested to me that a collection of them would be useful in focus-
sing attention on two of the heterodox traditions of ancient India,
namely Buddhism and Jainism. Notable among these is John Cort,.a
leading Jainologist at Denison University, who recommended the
format of the volumes. [t was also his suggestion that a senior scholar
well-acquainted with both of these areas should write a Foreword,
and he invited Paul Dundas, the celebrated author of The jains
(Routledge, 1992), to undertake this task. I am grateful to my
esteemed friend Paul Dundas for his very generous Foreword, in
which he reviews my career and evaluates my research.

Of the fifty papers collected here in two volumes, eleven were
written as contributions to Festschrifts (Jaina Studies: 4, 5, 10, 14 and
16 and Buddhist Studies: 4, 5, 8, 16, 20, and 22) and fifteen were
invited papers at conferences (Jaina Studies: 1, 5, 7, 12, 15, 17,
and 21: Buddhist Studies: 1, 7,9, 10,17, 21, 24, and 26). There are a
few texts and translations of small Sanskrit and Pali works, some in
fragmentary form. A total of twelve papers, nine related to Buddhism
(10,11, 12,13, 14, 18, 24, 25, 27) and three to Jaina Studies (17,18,
19) were published in the Bulletin of the School of Orental and African
Studies, University of London, while others were published in India
and elsewhere. This accounts for the variety of stylistic conventions
for diacritical marks, spellings of words (J aina/Jain) as well as biblio-
graphical references, and so forth. Although the papers have not
been revised, 1 have taken the opportunity where appropriate to
recommend important works that have appeared since their initial
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pubhcatlon _ :
<. The first paper of each volume {“Ahimsa: A Jaina Way of Spiritual
*. Life” and “States of H_app_me_s_s in Buddhist Heterodoxy”) is presented

- asan iritroduction to the Jaina and Buddhist faiths, respectively.

These are foilowed by articles on the- state of Jaina Studies and
" Buddhist Studies at the time of their publication, 1976 for Jainism

o "_and 1956 for _Buddhlsm In the case of the Jaina volume, two rather

. lengthy Introductions reproduced from two of my earlier books

'_ - (3 and:9_)'- provide a detailed study of the doctrine of the bondage of
~'the soul and the debate over salvation of women. Seven papersin the

volume on Buddhist Studies are primarily based on Buddhist material
-~ but include also a number of Jaina sources. They demonstrate the
' .mterdependent nature of these two traditions and stress the need

i for exploring them together. Their titles are as follows: Sramanas:

T_he_lr_ Conflict with Brahmanical Society (1970); On the Sarvajratva

(O_l'n'ni_'sci.é_r'lce) of Mahivira and the Buddha (1974); The Jinaasa

" Tathigata: Amrtacandra’s Critique of Buddhist Doctrine (1976);

L -Samskara:dubkhati and the Jaina Concept of Suffering (1977); The

& .Dlsappearance of Buddhism and the Survival of Jainism in India: A
‘Study in- Contrast. (1980); Values in Comparative Perspective:

BRI Svadharma versus Ahimsa (1987); and On the Ignorance of the Arhat
U (1992).

Iam deeply indebted to the original publishers of these papers

= f_or.permls_smn to reproduce them here. Special thanks are due to
B _K:_isti_.Wilcy, a doctoral student in our programme, for efficiently
organizing the material and preparing the copy for the Press.

- Falso would like to.commend Mr. N. P. Jain for his enthusiasm in

pﬁbli_shing-- these volumes and thus promoting the study of Jainism
o and‘_B;‘_i_ddhism.

Umversmy of California;
Berkeley

PanMANABH S. JaINT
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| CHAPTER_i7 o
Jaina Monks from Mathura:
Literary Evidence for Their
Identification on Kusana
Sculptures®

Among the thousands of Jaina images found throughout India,
those from Mathura produced during the Kusipa period are
unique, for they alone contain representations of unclothed jaina
ascetics holding a single small piece of cloth in such a way as to
cover their nudity. These curious figures cannot be identified
with monks of the present-day Jaina sects of the Digambaras, who
practise total nudity, or of the Svetimbaras, who wear two long
pieces of unstitched white cloth wrapped around their bodies
and occasionally a white blanket over their left shoulders. The
veteran art-historian, the late Dr. U. P. Shah, in Aspects of Jain art
and architecture briefly mentons these figures, noting that no-
where in the above references from Svetimbara as well as Digambara
texts do we come across a reference to those figures on the
simhisana of a Jina which we find in a number of sculptures of
the Kusana period from the Kankali T1la.! Subsequently, in Jaina-
Ripa-Mandana, he calls these figures ardhaphalakas (monks with
partial covering) and speculates that these figures might be Yapaniya
monks, another Jaina sect that is now extinct, and states that

these figures need further investigation.? In addition to Shah, N.

*This article was published originally in Bulletin of the School of Orientel and
African Studies, Vol. LVIL, part 3, pp. 479494, University of London, 1995.
Reprinted with kind permission of Oxford University Press.
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P. Joshi has also discussed these ardhaphalaka iméges. He states
that ‘all the monks seen in the basreliefs, except one known to

me, seem to belong to the Ardhaphilaka sect....Besides the monks

seen in the bas-reliefs, those hovering in the air (vidyd caranas)or
seen on some of the $ilapattas are all Ardhaphalakas. This suggests
that during the pre-Christian and early Christian centuries a
large number of Jainas at Mathura followed this sect.”

The earliest appearance of the terms ardhaphalaka and yapana
together can be traced to the Digambara Jaina narrative called
the Bhadrabihukathanaka (§ 131) in the tenth-century Brhatkathihosa
of Harisena (c.a.p. 931). This story, composed in a place called
Wadhawan in Kathiawar, is of the }cgendary account of a major

" schistm in the hitherto undivided community of Jaina mendicants
that purportedly took place during the time of a pontiff (acarya)
named Bhadrabahu of uncertain date.* A Kannada version of this
legend (with numerous variations) is found in the Vaddaradhane
of Sivakoti, probably of the second half of the tenth century.®
Shah’s use of the terms ardhaphalaka and yapaniya along with his
brief account of the story in the Brhatkathakosab certainly shows
an acquaintance with the researches on these obscure schools by
Upadhye. Upadhye, on the other hand, gives no indication of
being aware of the problems posed by the peculiar Mathura
images of the Jaina monks under study by Shah. The following is
the extent of Upadhye’s comments on the Bhadrabahukathanaka:

Though it presents some difficulties for a clear understanding
and consequently needs careful collation and comparative study
with other sources, both earlier and later, the story of Bhadrabihu
(no. 131) is important in various respects: it refers to the
migration of Jaina Sangha to Punnita territory in the Deccan
and to the division of twofold Kalpa, Jina- and Sthavira-
kalpa, and outlines the circumstances under which
Ardhaphalakasangha, Kambala-tirtha and Yapaniya-sangha
were started.?

A more recent study of the Sanskrit and the Kannada versions of
the Bhadrabahu-kathdanaka by B. K. Khadabadi® and subsequent
research on the history of the Jaina sects of the Gupta era by
Suzuko Ohira' also show a complete lack of interest in the Jaina
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antiquities of Mathura. I believe that a detailed comparative study

‘of the Mathura images with Jaina texts such as the Bhadrabahu-

kathanaka and Buddhist texts that mention their rival Jaina ascet-
ics—a task not undertaken by Joshi, Shah, or Upadhye—will shed
further light on the mystery of these obscure Jaina mendicants of
the Kusana period. :

We may note here briefly the events leading to the format.ion
of the Yapanasangha as narrated by Harisena in the earliest
version, the Bhadrabahu-kathinaka:

(i) vv. 1—27: Once, the Jaina monk Govardhana, the fourth
knower of the Fourteen Parvas in the tradition of Vardhamana
(Mahavira), arrived in the city of Devakotta of the Paundravardhana
country ruled by King Padmaratha.

There he obtained a young boy (batum svante cakdra) named
Bhadrabihu from his Brahmin parents, Somasarma and Somaéri.
He taught him various sciences and eventually initiated him as a
{Digambara) Jaina mendicant. After Govardhana's death, Muni
Bhadrabdhu became the head of the Jaina sangha and travelled
to the country of Avantl, which was ruled by a Jaina king called
Candragupta® from the city of Ujjayini on the banks of the Vipra
river.

(ii) vv. 28—44: One day, while wandering for his alms in the
city of Ujjayini, Bhadrabahu entered an empty house and hear.d
a baby’s voice saying, ‘O Sir, please quickly go away from thfs
place (ksipram gaccha tvam bhagavann itah).” Bhadrabahu by his
super-knowledge realized that this was a prophecy of a twelve-
year drought. He then counselled his mendicant followers ‘to go
near the salt-ocean (ydta lavanabdhisamipatam)’, but considering
his own old age, he stayed behind in Ujjayini. King Candragupta
also became a Jaina monk, and this group of monks (sangha),

" under the leadership of Vidakhacarya, travelled to Punnata (modern

Karnataka) in the Southern Country (Daksinadesa). Three other
groups of monks led respectively by the acdryaes Ramilla,
Sthulavrddha and Bhadracirya went to the country of Sindhu
(svasamghasamuddyena Sindhvadivisayam yayuh). Eventually, the
acarye Bhadrabdhu, having fasted for many days, died in the
Bhardrapada-deda of Avant. ‘

- (iit) vv, 45-—48: When the drought was over, Visakhacarya and
his disciples, who had gone to the Southern Country, having
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adhered to their mendicant vows. [for they were able to obtain
Proper-foo_d], returned to the: Middle Country (Madhya;deéa,
Le., Avantl). But the other three groups (led by Ramilla and so
forth);, who had gone (o the country of Sindhu, were unable to
obtain food or water during that severe drought. Upon rétufning
[to Avanti?] they reported the following {in Ujjayini?l:!?

{iv) vv. 49—53: At that time of terrible drought, when there .

was neither food nor water, people gathered at the doors of
houses and made a lot of noise. Because of this, the householders
could not eat their food. They remained hungry during the day
and started eating only at night (to avoid the crowd outside).
[There laypeople said to us]‘You, sirs, for fear of the people
[outside], please obtain begging bowls ( patras) from our houses
[and collect food going from door to door] during the night and
eat the gathered alms during the day inside the residence of your
host layman (sva-$rdvaka-grhe). Thus abiding by the wishes of the
people, our dcdryas and. other mendicants fed themselves
accordingly.! o : ‘ '

-(v) vv. 54—60: One night a certain emaciated monk visited a
Jaina household with his bowl in hand, and the sight of that
naked (nirgrantha) monk caused such a fright to a young preg-
nant woman that she aborted the fetus. Seeing that, the Jaina
1aymen approached the heads of the monks and said, ‘O séges!
This is-a time of calamity. When the good times arrive, you may,
hav%ng undertaken the appropriate expiations ( prayaicitia), abide
again by the rules of mendicancy. Therefore, for the duration of
this period, you should [visit the households] at night covering
yourself with half-a-piece of cloth (ardhaphilaka) held on your
left arm and holding the begging bowl in your right hand, and
eat the food [thus collected] during the daytime.” Hearing these
assuring words of the laypeople, the monks acted accordingly. 1

(vi) vv. 61—68: Time passed and there soon arrived conditions
of prosperity and people became happy, freed from the state of
misery. Then the three dcaryas consulted with each other and
addressed their communities of monks: ‘O monks, with your
minds happy, abandon now your halfa-piece of cloth {ardhaphilaka),
and for the sake of emancipation (moksq), resort to the excellent
vow of nudi_ty {nirgranthatd).’ Hearing those words, some monks
resumed the vow of nudity. The three dcaryas, namely, Rimilla,
Sthavira and Sthulabhadra, also approached the venerable
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Visakhicirya and abandoning the half-a-piece of cloth
(ardhakarpata) assumed anew the vow of nudity.”® But certain
others, the cowardly weaklings, ignorant of the highest good,
who did not like the advice of the teachers, formed this order
(tirtha) called the Ardhaphalaka, and [thus] created a twotold
mendicant order: the Jina-kalpa and the Sthavira-kalpa.’

(vii} vv. 69—79: In the country of Saurashtra, in the city of
Valabhi, there ruled a heretic (i.e. a non-Jaina) king named -
Vapravada (Vaprapala in the Vadddradhane). But his chief queen
Svamini became a great devotee of these Ardhaphalaka ascetics.
One day a group of these monks arrived at the palace of this king
at midday to collect alms. Seeing them the king became curious
and said to the queen, ‘O Lady! Your group of Ardhaphalaka
monks is no good; they are neither clad nor naked; it is ridiculous
(savidambana).” On another day, when a group of Ardhaphalaka
monks entered the city, the king said to them, “You should aban-
don this half-a-piece of cloth and assume nudity [as is proper].’
They did not desire that, and the king, ¢ven more astonished,
said, ‘O ascetics, if indeed you are unable to assume the form of
nudity, then give up this half-a-piece of cloth, the cause of your
ridicule, and attire yourselves in proper clothes and reside
happily here in my kingdom.’ _

(viii) vv. 80—81: From that day onward, by the order of the
king Vapravada, in the country of Lata (Gujarat), there came
into being the Kambala-tirtha (the sect of monks who use a
blanket?) [Vaddaradhane, 93: Those who were of the Kambala-
tirtha came to be called Sveta—pa;a (=the Svetimbara)}. From
that Kambalika-tirtha, in the Sivalipattana, was born the Yapana-
sangha in the Southern Country.' [Vaddaradhane, 93: In the
Daksinapatha, King Samaliputta became the leader of the Sveta-
bhiksu Japuli-samgha, which descended from the Sveta-patas.]

Since this is a Digambara account of the origins of their oppo-
nents the Svetimbaras and since there is no Svetambara counter-
part to any of these stories, it may not serve as a totally reliable
document.’® However, after a careful examination of the
ardhaphalaka monks as depicted in the Mathura sculptures, I
believe that the Bhadrabahu-kathanakamay indeed contain a kernel
of truth. The narrative is primarily talking about what one may
call an apavada-vesa, a temporary measure appropriate to a~
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calamity, i.e., an exception to the mendicant laws regularly ob-
served. The story assumes that all Jaina monks were Digambaras

to start. with, who—as is the practice even to this day—adhered

‘to the: twin vows of nudity (ndgnya) and of eating food from
Joined palms (pani-tala-bhojana) once a day during the daytime
only. The Digambaras have traditionally held a belief—partly
supported by the sixth-century inscriptions of Shravanabelgola®—
that a migration of monks to the South took place under the
Ieadership of Bhadrabahu, a contemporary of the Mauryan em-
peror Candragupta, during a 12-year period of drought in Magadha.
They also have claimed that those monks who did not migrate
and chose to stay in Magadha relaxed the rules of mendicancy,
began to wear clothes, and started to use wooden bowls for cal-
lecting alms. For the Digambaras, these are the apostate monks
(Jainabhasa)® who came to be labelled at a later time as Svetimbaras
or ‘white clad’ monks.

However, a direct connexion (assumed by the Digambaras)
between a shortage of food and the wearing of clothes by hith-
erto naked monks remained unexplained, rendering this tradi-
tional Digambara account {of the origin of ‘clothed’ Jaina monks)
unsatisfactory to any neutral observer.? The Bhadrabahu-kathanaka
seems to provide the missing link in the story of the naked monk
on his nocturnal begging rounds frightening a pregnant woman
resulting in a miscarriage. This led to the lay people’s request
that the monks should henceforth visit the households covering
themselves with half-a-piece of cloth held on their left arm. The
correspondence between these words and the way in which the
Mathura monks are shown covering their nudity—with a short
piece of cloth held on their left forearm—is truly remarkable and
may not be purely accidental. Since such depiction appears no-
where else in Jaina art before or after the Kusana era, the sculp-
tures described above may be recalling a period of crisis through

which the community of the Digambara monks had passed in not
too remote a past.

Qur assumption that the Mathura depiction of the ardhaphalaka
ature was in response to an exceptional. situation may not be
altogether fanciful. There is at least one recorded instance of the

- Digambaras making a similar concession (subject of course to
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expiations) under unfavourable political conditions. In late medieval
times the Digambara monks could not move about freely in cer-
tain areas of northern India where public nudity was frowned
upon by Muslim rulers. The Digambara cleric (bhattaraka)
Srutasigara (c. sixteenth century) reports an incident where a
Digambara monk Vasantakirti (of unknown date) living in
Mandapadurga (Rajasthan?) allowed his monks an exceptional
garb (apavada-vesa), namely, to cover themselves with a mat {tafi)
or a piece of cloth (s@dara or cadara) while on their outings for
meals and so forth. While he admits that this was an exceptional
practice, grutas;‘igara nevertheless has no hesitation in condemn-
ing it as heretical.* In view of such a wradition of uncompromis-
ing attitude on the part of the Digambaras, it would not be
incorrect to surmise that the ardhaphalaka monks of the Kusina
period, after a brief spell of public adoration—as demonstrated
by the Mathura images—for their heroic efforts to survive the
drought, might have returned to the original fold soon after the
crisis had ended. This could be one explanation for the total
absence of the depiction of the ardhaphalaka images in the Jaina
tradition in subsequent periods.

Furthermore, -the meaning of the term ydpaniya itself lends
credence to this particular account of the origin of this sect,
which is, in fact, shrouded in mystery. It is referred to by that
name (Yapani[i]ya) in the Sanskrit inscriptions of the fifth-
century Kadamba king Mrgesavarma.*® The eighth-century
Svetimbara author Haribhadra quotes a long Prakrit passage
from a text of that sect which he calls the Yapaniya-tantra.? In the
Kannada Vaddaradhaneit appear as Japuli.? Upadhye, who made
an extensive study of the inscriptions of the sect (originating for

_ the most part in the districts of Belgaum, Dharwar, and Gulburga
of Karnataka), found the name Yapaniya appearing under vari-
ous spellings, e.g., Japaniya, Yapuliya, Javaliya, Javaligeya, and so
forth. This led him to believe that the term yapaniya could be an
incorrect Sanskritization of the canonical Prakrit javanijje (yamaniya,
as in imdiyajavanijje, i.¢., those who control their senses).?

Upadhye’s search for a Prakrit origin of the name Yapaniya—
justified no doubt by the inscriptional evidence—must be
considered unfortunate. It has the effect of ignoring the true
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. significarice of the:term yapana'. employed to describe -the
-conduct of the apostate Jaina monks in-Harisena’s narrative. This

- word réminds one of the Pali form y&paﬁiya {from'ya+ape) mean-

ing: ‘sufficient, i.e. Just-enough for supporting one’s life’; an
~adjective: commonly applied to’ provisions ‘(such’ as fo
-ing, and shelter) for a Buddhist. monk.? The Jaina monks in
 Harisena’s narrative’ could bedesignated as yapana Or:yapaniya

because; faced by the calamity of a long period of drought, they

followed an *excep_ti_onal’ way: of obtaining food: ‘just sufficient
for supporting’ t_h_e_ir_mend_icant_ lives. SRR :

Whether the relaxation of the rules allowed during this period
of crisis eventually became a permanent way of life for these
ardhaphdlaka monks or whether it led to the wearing of full
clothes as is claimed by the Bhadrabahukathanaka cannot be an-
swered by the evidénce available. The arrival of such ardhaphdlaka
monks’ in-Valabht need not be disputed; but King . Vapravada’s
intervention and the subsequent rise of the order of fully-clothed
monks—the kambala-tirtha (leading the author of the Vaddaradhane

.to characterize these new monks as the gvetapa;as). appears highly
suspicious. It is significant that the narrator of the story applies
the designation Yapana-samgha not to those who lived in Gujarat
{Lata) but to those who migrated still further into the Deccan.
The ardhaphalaka monks may indeed have appeared in the South
with the half-a-piece of cloth as their mendicant emblem. Groups
of such monks could have been identified initially as Yapana or
Yipaniya, ‘only just sufficient for supporting a mendicant way of

~life’, possibly even as a derogatory term. Eventually the word was
rendered into Kannada under different spellings and the origi-
nal meaning was lost. Gradually as its members merged with the

Digambaras in the South by adopting nudity or becoming
advanced lay-disciples called the bhattarakas,® and with the
Svetimbaras in the North by wearing full-length clothes, the old
Yapana-sangha could have lost its independent identity.

Nevertheless, certain later pieces of literature give some clue
about the manner in which the origin of the Yapana-sangha was
-not altogether forgotten, Gunaratna, the .fifteenth—cc_entury
Svetambara commentator on Haribhadra’s Saddarfanasamuccaya,
counts the Yﬁpanfyas as a sect of the Digambaras and yields a bit

(such’as food, cloth-

Lucdkmow Musewm no. J. 25, Seated Jaina Tirtharkara, headless. Mathwra, red
sandstone, 3rd century A.p. {Courtesy of American Institute of Indian Studies, Varanasi.)
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Lucknow Museum, no. [ 10. Pedestal of Jaina image. Mathura, ved sandstone, 2nd century A.b.
(Courtesy of American [nstitute of Indian Studies, Varanasi.)

PLATE I

Lucknow Museum, no. . 105, Relief fragment showing a Kinnora and a faing monk.
Muthura (Kavkali Tila), red sandstone, Ist century B.C. (Courtesy of Amcrican Instiinte
of Tadian Swdlies, Varanasi.)
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Foreword ™

On June 4 1998, an international gathering of scholars of Buddhism and Jainism

. assembled in the charming old town of Lund to take. part in a conference hosted

by the Department of History of Religions at Lund University. For the next three
days, under the genial and capable stewardship of Dr, Olle Quarnstrém, they
delivered and discussed specialist papers on India’s great renouncer religions and
at the same time experienced some unforgettable Swedish hospirality.

The occasion for this was the desire of all present to honout one of the _
world’s most distinguished expetts on Buddhist and Jain studies, Padmanabh S.
Jaini, untl recently Professor of Buddhist Studies at the University of California
at Berkeley. Tt was also an opportunity for many, particularly those coming from
Butope and Japan, who meet this most agreeable of intellectual companions
moze rarely than they would wish, to salute him in petson. The papers delivered
over that weekend were aumerous, informed and ranged widely, and each one
was unfailingly enlivened by Professor Jaini’s own comments and interventions.
Seldom, at least in this wtitet’s expetience, has thete been such a convivial and.
tewarding conference,

Anyone wishing to trace the trajectory of Professor Jainr's academic forma-
tion and career, of 4 type now increasingly tare, can consult the biography I in-

cluded in my forewotd to his reptinted Collected Papers on Jaina Stndies and Collected

Fapers on Buddbist Sindses published by Motilal Banarsidass in 2000 and 2001 re.
spectively, In that foreword T rather mischievously suggested that the publication
of distinguished scholars’ “opuscule minora” serves 2 more worthwhile purpose
In both academic and commemorative terms than the production of festschrifts.
However, in this particular context, admitting in Jain fashion to the necessity of
taking alternative perspectives into account when formuiating a judgement and
alsc emboldened by the fact that it is hardly a run-of-the-mill festschrift which
contains 2 lengthy and important contribution from its dedicatee, T will now
firmly assert that the publication of congratulatory volumes honouring the con-
tribution of respected senior scholars such as Professor Jaini is one of the most
pleasant and indispensible of zcademic customs.

The papers in this festschrift address many aspects of Buddhist and Jain
thought and civilisation. A variety of scholarly perspectives are employed by the
contributors, some treating Buddhism and Jainism separately, others attempting,
in the spirit of a great deal of Professor Jaint’s work, to demonstrate linkages
between the two. The historical range of these papers reaches from the very be-
ginnings of the two renouncer religions to aspects of modern practice. Because of
the large number of contributors, this festschrift has been published in two pasts.
Part 1 contains those essays that focus primatily on Jainism. Part 2 contains those
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essays that ate more complaxadve in nature or that focus on Buddhism or brah-
manical traditions, The following represents a brief desciiption of the contents of
the two pazts, with the authors represented in alphabetical order.

Part L. Babb delineates the manner in which narratives involving sacrifice
and the transformation of its values have shaped the sense of self-image and
origin of some Jain castes in western India. Balbir describes the history and teach-
ings of the Svetimbara image worshipping subsect, the Aficala Gaccha, Banks

gives an account of aspects of the reconfigumtion of Jainism in the modern

world. Bronkhorst discusses the Jain scriprural tradidon about the reachings of
the heretic Jamali. Caillat analyzes the relationship between standatrd Jain pre-
scrdptions and mystical experience in the Apabhraméa poems of Yogindu. Cort
investigates the evidence for Svetambara Jainism accepting the possibility of
teansferring the fruits of karma to others in order 1o alter thelr karmic destiny.
Dundas analyses the medieval story of the conversion of the Jain monk Siddharsi
to Buddhism and the descrptions of Mahiyana Buddhist and Ajivika teachings
givea in Haribhadea’s Talitavistara. Fligel describes the institution of meritorions
service and compulsory religious production among the ascetic community of the
Teripanthi Jains. Fujinaga assesses the historical development of the “rhree jew-
els” of right faith, right knowledge and right conduct as representing the Jain path
to liberation. . .

Jaini analyses the accounts of the karmic cateer of Queen Marudevi, accord-
ing to the &vetimbaras the first individual of this movement of time to achieve
liberation, Johnson offers a novel interpretation of the nature of the experience

involved in Jain image worship. ¥eliing investgates a range of Jain narratives

involving women and the way in which they provide idealised exemplary models
for female devotees. Leoshko examines ways in which interpretztions of Jain art
could be broadened by an inside view of what such wotks mean and whether this
approach ¢an be accommodated in current art historical practice. Sato deals with
the role of awateaess (avagraba) in epistemology as discussed by the seventeenth-
century Svetambara Jain Yasovijaya. Skoog offers an ethical petspective on sallek-
band, Tastng to death, as climaxing the religious life in Jaindsm, and che manner in
which it can be differentiated from egoistical suicide. Turnow applies the insights
of Jungian psychology to the accounts of the various rebirths of two characters
given in the Jain Haribhadra’s Priloit romance the Samaniiccakabd, VEluppilial
gives an overview of Jainism as depicted in Tamil inscriptions from earlicst times
to the late medieval period. Finally, Wiley analyses the wotking of dy# karma, “life
karma”, with specific reference to Digambara and Svetambara Jain stories aboit
King Srenika who after killing himself and experiencing a period in hell will be
reborn as the first #Hrthatkara of the next movement of time.

Part 11, Asher describes the configuration of Jain temple architecture in con-
temporary north ladia and s relationship with its Hindu counterpart. As-
savaviralhakarn discusses the role of chanting in Thai Buddhism in providing a
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source of protection and worldly prosperity. Brelke dtaws parallels between Jain
and Buddhist attitudes towards holy places at the end of the nineteenth century.
Chapple draws parallels between the yogic perspectives of the Jain teacher Harib-
hadra and the Hindu Patafijali, authot of the Yopadfras. Gombrich provides an
explanation of an eatly Buddhist. sectarian theoty of the materiality of karma very
similar to that of Jainism. Granoff discusses Hindu and Jain natratives about the
lappropriateness of worshipping divinity in physical form. Hara delineates the
various ‘ways in which plants and trees are depicted in early Indian literature.
Koﬂer compates the Jain willingness to engage with certain metaphysical ques-
tions and the Buddhist tendency to set them aside.

. Lienhard draws attention to a version of a famous Buddhist narrative in the
sixth wiga in the Jain sctptural canon. Norman discusses a section of the Pali
Suttanipita and the. extent to which it can be regarded as repesenting the earliest
form of Buddhism. Parpola investigates the background to the Jain term
tirtharikara by reference to Old Tamil sources. Qvarnstrom provides text, transla-
tion and annotation of the ninth chapter of Siddhasena Divakara’s Duyatrimiika,
the earliest systematic rreatment of Vedanta by a Jain author. Schalk draws atten-
tion to the eatliest references to Tamils in the Buddhist community in Sd Lanka.
Shinohara explores the Buddhist attitude towards image meking in some seventh-
century Chinese sources. Von Simson uncovers structural connections between
the narratives of the Buddha and his cousin Devadatta and the Mahibhirata
heroes Bhigma and Iama. Skilling provides a textual znalysis on a set of verses
dealing with " gladdening” (amwmodana) which occurs in 2 vadety of Buddhist
traditions. Smith discusses the story of Kusa and Lava as found in the eacliest Jain
version of the Ramdyana, the Pasmacariya of Vimalastiti, concluding that it does
naot derive from Valmiki’s version of the nareative. Soni introduces and edits the
passage refuting Mahdyina Buddhist epistemology in the Sazyaidranapariksd of the
Digambara Vidyanandin, .

'It,is very much to be hoped that Professor Jaini, thankfully still kighly pro-

ductive, will relish his colleagnes’ efforts in those scholarly areas in which he has

~ himself so frequently provided the guiding light and welcome these volumes as a

token of the admiration and affection in which he is held.

Pand Dundas
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