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THE EARLY THEISTIC VEDANTIC MANIFESTATION IN
THE CLASSICAL UPANISADS*

VIJAY PANDYA

There is a tendency and not incorrect too, that everything whatever arose
on the Indian soil can be conceptually traced back to its origin in the Rgveda.
Similarly the whisperings of the earliest devotionalism also can be heard in the
Rgveda, particularly in the hymns addressed to the deities like Varuna and Indra.’
Then whatever is traced back to its origin in the Rgveda can be shown to have
uninterrupted tradition, while in the case of devotionalism, perhaps, we have to be
a little wary with some qualifications. To wit, in the Upanisadic age, closely
succeeding the Rgveda, there appears to be complete break with the Rgvedic past,
as far as devotionalism is concerned. There is a sea-change in the Vedic gods like
Varuna and Indra and, in fact, the entire pattern of the Vedic gods, has been
marginalised in the Upanisadic age. So Varuna and Indra did not retain their
head-start which was an advantage to them in the matter of devotionalism. In the
Classical Upanisads, the philosophy of the complete identity between the dtman

“and the universe, identity between the infinitely great within us and the infinitely
great without us 2, reigned supreme. These Vedic gods are now in the Upanisads
a pale shadow of thelr former robust self. They have become weaklings before the
all-powerful Brahman. In the Kena Upanisad 14-28 Agni is unable to burn a blade
of grass, Vayu is powerless to waft even a straw. In the Chandogya Upanisad, 8-
7, the gods depute Indra to seek knowledge of dtman from Prajapati. If a deity like
Varuna is sighted at all in the Upanisads, either he appears as a symbolic
representation of the dtman or an entity possessing knowledge of dtman as in the
Taittitiya Upanisad 3-1. From the Upanisadic world, gods of the Vedic age have
been banished. But in place of deva, the word Isa, ISana, or ISvara with, a
connotation of a ruler, a Lord has gained currency in the Upanisads.

. % Presented at the Eleventh International Congress of Vedinta held at Osmania Uni., Uni. of
Hyderabad, Hyderabad, from 9 to 12 August, ‘1999



2 VIJAY PANDYA SAMBODHI

So in this conceptual transformation from deva to ISa or I$dna, the -
relentless pursuit of absolute monism of the Upanisads yields ground to the
monotheism, which ultimately made it possible for Bhakti to sprout. And finally
there is not much distance to be covered from the monotheism to theism which in
the end takes the form of a personal god.

Further in the same Upanisad, this dtman is bestowed upon the epithets like
i aft, wEeE U, udisERd wrewRafrsdd, wdw afaRr, v wdwr, oy At
AU, UY WYfouwr ow @emmesed (B.U. 4-4-22), The Lord of all, the controller
of all, the sovereign of all beings, protector of all beings, it is the bridge which
supports these worlds apart so that they should not mix or run into one another.

In the Kausitaki Upanisad, the dtman is placed in the position to msplre the
man to do either good or bad deeds.
TY @ AN A iy @ whval S 0y 3 odeeaery e weate d ae
frfted | oY sieue o sefyeine wEr w o w ey Remvew w osmeify feng
(Kau. U. 3-8}

It is He who inspires to do good deeds, whom He wishes to take higher up
from this world, it is He who makes him whom he wants to lead downwards to
do bad deeds. He is the protector of the world, He is the ruler of the world, He is
the lord of the world, and this is my soul (atman) which one should know This
is my soul one should know.

Here also, it can be seen that the dtman has been cast in a role of a
dispenser, endowed with a trail of a personal god.

So we see a gradual evolution from monism to monotheism to theism in
the Classical Upanisads.

Upanisads throughout maintain that the ultimate reality i. e. drman is only
one. However, this dtman is also distinguished from the individual self as in the
Kathopanisad 3-1 or it is also plausible that dualistic reality is postulated.

7 Tt qgew @ TE gt ot and |
s, Fae wRfw ssama @ 9 PBenfadaw 0 (Kathe U, 1-3-1)

The two, the drinkers of the requited of works, high above in the yonder
world, they enter into the cavity of the cavern.

He who possesses knowledge of Brahman, calls them as light and shadow,
as also those who keep the five fires and kindle the three Ndciketa fires.
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And in the same Upanisad the principle of grace has been mentioned of
which the later theologian philosophers like Vallabhacarya utilized to the
maximum.

See the following passage :

AT FATA qR AL T qgAr i
TR QU A7 @wrRrEy wen god @ ®re H (Katha Up. 2-23)

Not through instruction is. the atman attained, not through reason and
much scripturat learning, He will be comprehended by him only who He selects,
the dtman reveals his essential nature to him.

So here, the flutterings of the dualistic reality can be heard.

Thus we find that in the Upanisads theistic tendency is basically rooted in
the monistic view of the world. However, it occasionally, does escape from the
clutches of the monism and breathes free in the dualistic view of the reality. It may
be pertinent here to observe that the Bhakti does not invariably imply either a
dualistic world-view or a monistic view of the world. As we have seen so far,
devotionalism bursts forth in any soil, either of monism or that of dualism and
certainly of polytheism.

So this theistic Bhakti flower ultimately fully blooms open in the
Svetasvatara Upanisad wherein, incidentaily, the word Bhakti, itself gets
mentioned in 6-23.

T I MRERYT &4 aur oo
T whar gut v JAEeE
~ He who has the highest faith in God, just as in God, so also, in the teacher,
to him who is high-minded, these teachings will be illuminating.

" In fact, the Svetdévatara Upanisad is one of the foremost Upanisads having
the theistic teachings and this should leave no one in doubt regarding the
manifestation of theistic tendencies in the Classical Upanisads.

In the Svetasvatara Upanisad, longing of a yearning soul finds an
expression in 4-67.

The two birds of pretty wings, closely-knit friends,
hug one and the same tree,
one of them eats the sweet berries
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the other one, not eating, merely looks on
Settled (nestling) in such a tree,
The spirit (Purusa) caught up in illusion
or delusion grieves in his powerlessness
till when he worships and sees the omnipotence
then he wards off his sorrow away from him.
&1 AUt WgE @ wAn ge aheeew |
o Rree argeEeR st 1l
e gy W Premmsdirr arefy g o
T To wrmE Al dame 1| (Svetdsvatara Up. 4-6-7)

- To put the record straight, it is true that, Svetasvatara Upanisad is' full of
contradictions bereft of any singular central theme as is the case with most of the '
Upanisads. In fact, in the Svetasvatara Upanisad, as in any other Upanisads, we
can see the Upanisad in the making, many parts, often contradictory, forming it
whole. Nevertheless, it cannot be gainsaid that the Svetasvatara Upanisad has an
unmistakable bright hue of theism. The Upanisad has a string of verses which
remove any cavil of doubt about its being theistic most pronouncedly, at least in
some parts. To illustrate

T @ Tt Rt gredyr wal ahemr
gaigamiiets piva weitatasd

area iy anladte W Sttt
T FaFdann wHed wid @ awasr i (6-4) -

TH ¥ YRy @ wdandt sdgEae |

FAtoeT wawETeaE: welt A Fwer tejorew |l (676)
=t aft fafan wgEEe §9 wgw T e
FATRaR foqusafa dnmdel @ wwd Amem 1 (6-12)

When He, the source of all the universe, ripens his essential nature into
creation and makes everything that is to be ripened, grow, He directs as the all
here, and everything distributing individually all special characteristics. To begin
anew to work instinct with gunas distributing individually the constituents or
qualities. The work in which they are absent comes to nothing he becomes
inactive, he is in essence the other. The one God, veiled in all beings penetrating
all, the urmost soul of all, The scrutinizer of actions, sweet in all beings, the
witness, a mere spirit and free from all gunas. The one who is free and the
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controller who makes manifold (multiplies) the one seed, (sperm) of many,
inactive by nature, He who like the wise man, sees him dwelling in him. He, alone,
no other is externally blessed (serene).

So as remarked in the beginning of this essay, Rgvedic theistic tendencies
completely disappear in the ritualistic literature of the Brahmanas and in the age
of the Upanisads, they took aitogether a different form. Further, in the Upanisads,
the relentless pursuit of the unflinching rigorous monism, at times, did slacken
yielding to the theistic longings and ultimately to Bhakti.

Thus we can perceive the gradual, almost, imperceptible flowering of the
Bhakti without ever shedding the philosophical ground-support provided by the
Upanisads.

REFERENCES

1)  See Peter Peterson in A Second Selection of the Hymns From the Rgveda, Bombay Sanskrit
and Prakrit Series No LVIII, Appendix IV, P. LXXXVI and also S. K. Beivalkar and R. D.
Ranade, in History of Indian Philosophy Vol 1I, The Creative Period, 1927, P. 409

2)  Deussen, in Fundamentals of Philosophy of Upanishads, Translation by Geden A. §,,
1989, P. 173

3)  English Translation of the Sanskrit quotations mostly by Deussen, from Sixty Upanishads
of the Veda, Vol_ 1, 1980, P. 499, Translation by V. M. Bedekar and G. B. Palsule
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THE CONCEPT OF ‘GURU’ IN THE UPANISADS
YAGNESHWAR S. SHASTRI

The Concept of ‘Guru’ occupies a unique place in our culture. In fact, our
rich cultural heritage is handed down to us by our ancient line of Gurus-Vedas,
Upanisads, Vedangas, Agamas Purdnas, Ramayana and Mahabharata and other
scriptures are handed down to posterity from generation to generation by the -
great Gurus. In one sense, our culture is ‘Gurw’ culture, Guru tradition. Whenever,
our culture, our religion, our tradition was at a very critical juncture, these great
‘Gurus’ appeared on the Indian seen and revived and rejuvenated our culture. Lord
Krishna, Yajfiavalkya, Valmiki, Vyasa, Buddha, Sankara, Ramanuja, Madhva,
Vallabha and many other great souls are great ‘Gurus’ of our heritage. They are
the true leaders of the entire humanity, they lifted the veil of ignorance and lit the
lamp of knowledge in the hearts of people. These great ‘Gurus’ have guided our
society through ages by preaching the eternal values and immortal thoughts of our
culture. It is a remarkable fact that our Vedic tradition has in every century
produced a number of such great souls, which is lafgely responsible for the
continued vitality of Vedic culture through the ages.

Knowledge has the highest place in our culture. There is nothing, purer
than knowledge (7 f& 9117 weei wfasfig foem | IV-38) says the Bhagavadgita. Thus,
in our tradition whoever gives knowledge, is considered as ‘Guru’ whether it is
mother, father, teacher, wife, husband, spiritual teacher, men of great spirit, yogis,
saints, sages. In this respect the traditional concept of Guru is very important.
From the point of view of traditional etymology, in the word ‘Gury, ‘eu’ means
‘darkness’ and ‘ru’ means to destroy, to remove. (THRETHEHR: T FRIERE: 1)
Thus, ‘Gury’ means one who removes or destroys the darkness of ignorance and
lits the lamp of knowledge in us. (It is said that, there is no difference between
human beings and animals in respect of eating food, sleep, fear and copulation.
But it is discriminative power, knowledge that makes, human beings rational
animals. Here, the ‘Guru’ plays very important role in making men/women real
human beings imparting knowledge and discriminative power
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HRREINFHYAS oG, GYfEavg |
vt fe o orfem fagm: gdfor S gyifsr: |EEL: Nl

Nitisatakam

Spirituality is the basis of our tradition. On the path of our spiritual
journey, guru plays vital role. Here, Guru is.not any ordinary person. A ‘Gury’
must be properly qualified and should possess knowledge of the scriptures in order
to dispel doubts of the aspirants. The most important qualification of Guru is, he
must have direct experience of Brahman. Books may give information or even
mental stimulation, but it is the Guru only who helps to awaken spiritual
consciousness. God, no doubt dwells in all men/women and is their inner guide.
But at the outset a man’s / woman’s impure thoughts usually distort the divine
voice. He /She needs a guide to show him / her, the right path. The Guru is the
right guide who quickens spiritual awakening. Religious history shows that even
the greatest saints and mystics have taken help from a qualified Guru. In our
tradition, Guru is addressed as Brahma, Visnu and Maheswara., Guru is called
Brahma (creator) because on the path of our spiritual journey, our Sadhani
begins with the guru’s initiation to spiritual learning. It is a kind of second birth
given by the guru. In each and every step of the seekers of knowledge, in the
spiritual journey, it is guru alone who guides and nourishes the seekers of truth
- with his nector like knowledge and experience, provides great inner strength and
sustains the seeker like Visnu, so Guru is called Visnu. Guru dispels our ignorance,
destroys our egoism, and helps us to attain perfection. So, Guru is called
Maheéwara (TRl TRla™]; 634 HRaR:, We: WA W& ot M@ T 1) Upanisads
are. the foundation of Indian spirituality. The term Upanisad itself indicates the
importance of Guru in the Vedic tradition. One of the many possible
interpretations of the term is : to be seared (nisad) at the feet of the Guru (Upa).
It is sitting near the preceptor to receive spiritual instruction. The Upanisads
represent the teaching received at the feet of Guru, supposed to have realised
Brahman, the Absolute. According to Saﬁkarﬁcéxya, Upanisad means that which
destroys the ignorance and leads to knowledge of Brahman. Sankara, while
commenting on Mundaka Upanisad, says that ‘this is called an Upanisad because,
it mitigates (Vinasayati). Such numerous evils as birth in a womb, old age, disease,
etc., for those who approach this knowledge of Brahman, with loving eagerness
that is preceded by faith and devotion or it is called so, since it leads to the
supreme Brahman and completely destroys {avasddayati) the ignorance etc., that

are the causes of the world.(@ T swfeam, svafx srwuRe FgfeRal: o= o
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THSRTERG Y fromgafd w1 s miafa sfefe derEmn a1 srgmaeata fammata |
i safe '
{Mundaka Upanisad Introduction).

This, Sankara’s interpretation of the term Upanisad leads to something that
without Guru’s instruction or grace, removal of ignorance and knowledge of
Brahman is not possible Sankara himself states that Brahmavidya or knowledge of
Brahman is possible only through Guru’s grace (T[FYUEAYE IR,
Mundakopanisad, I, Introduction.). In the Upanisads it is said that knowledge of
Brahman cannot be attained by speech, mind, intellect (3a /=1 7 T Wy v A
9§ -~ Katha II-I11-12). It is also said that this knowledge of Brahman is not a
result of action. If one desires to have such knowledge, he must approach é Guru,
It is firm belief of spiritual aspirant of the Upanisads, that knowledge about the
Atman (self), learnt directly from teacher becomes most beneficial. Satyakdama
Jabala in Chindogyopanisad clearly says to his guru that I have definitely heard
from persons like your venerable self that the knowledge directly learnt from one’s
own teacher becames most beneficial (g5 w1 & weEedsa: swamies famn fafem wfug
WI9afd.... Chhandogya Upanisad IV-IX-3). The Guru in the Upanisadic literature is
a realised individual, one who is intellectually digested the Vedas and
experimentally dwells in the Absolute Brahman (Srotriya and Brahmanistha).

Sankaracarya, in his Vivekaciiddmani rightly describes these Vedantic
Gurus : “There are beings calm and magnanimous, who as spring, are good to
others. They have themselves crossed the awful oceans of life and death, and in a
disinterested way, help the others to cross as well.” Entire spectrum of spiritual
knowledge has been transmitted through a succession of these realised Gurus in
our Vedantic tradition. Mundaka Upanisad enumerates, how this Brahmavidya
(knowledge of Brahman) is transmitted by the Gurus to disciples : “The Brahma,
the creator of the universe, imparted that knowledge of Brahman, to his eldest son
Atharva, which is the basis of all knowledge (¥ Faifast Wefaemsfagn sigaa S&g Tar4
T | Mund. L1.1). Atharva transmitted this knowledge to Angira, in days of Yore.
Angira, passed it on to Satyavaha, and Satyavdha handed down this to Angirasa.
Like this, that knowledge had been received in succession : (z1eE 7 yaeE, sRnseEt
a T arefgt TRIfHEny | ¥ YRGS R WiE WRgrsfE@ W | Mund. 11.2). The
basis of Upanisadic, psychology is the possibility of perfect freedom called Mukti.
The Guru is a signpost who shows the way to that state. But, real guru is not easy
to find. This Brahmavidy3, or knowledge of Brahman cannot be obtained, when
thought by an inferior person who is not knower of Atman. The self-knowledge
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when taught by a man of inferior intellect is not easy to be known. (3 O T
s gfawa: | Kath LIL8). Brahmavidya is the most wonderful science and wonderful
is the Brahmajfidni who knows the self. Therefore, Katha Upanisad states : “Many
are not even able to hear of this Atman. Many even they hear of the Atman do not
comprehend it, because of their minds are not purified. So, wonderful is a man
who is able to teach the self. Brahmavidya becomes fruitful only when it is taught
by the realised person: (Favrafy sghrl 3 @ grardishy e 4 7 fog: 1 sl
FEsT s sedia YA I Kath.LIL7). Sankardcarya states that : “If the
Brahmavidya is taught by a guru who has identified with Brahman, there will be
no uncertainty or doubt about it. If it has been taught by a realised one, there is
no failure in understanding.” (Mundaka Upanisad with $ankarabhasya L.IL.8).

Every one cannot be competent to study Brahmavidya. It is taught by the
Guru to qualified persons only. The Gurus of the Upanisads after experiencing
spiritual truth imparted it to their disciples making sure of the eligibility and the
earnestness of the aspirant. He who is equipped with the four means
(Sadhanacatustaya) is fit to receive this instruction. He, who has not refrained
from doing sinful acts, who has not restrained his senses, who has no one-pointed
mind, who has no tranquil mind - cannot have knowledge of Atman or fit to
study Brahmavidya. (el qufammrd Fomfed: | TRmaaee aisfT smeeemerE i
Kath.LIL.24). Mundakopanisad clearly mentions that “To them alone should one
expound this knowledge of Brahman, who are engaged in the practice of
disciplines, well-versed in the scriptures and devoted to Brahman (FFaraw: sifrn
et ... ovAad w@fged 939 1 Mund. HLIL10). Sankardcdrya, .while
commenting on Prasnopanisad, says that knowledge of Brahman can be acquired
by those who are endowed with self-control and who undergo such disciplines as
living in the guru's house for a year under the vow of celibacy and study of the

scriptures with a pious attitude (Td Hacqmerad HaTeRdrgAen | Prasna Upa.

[ntroduction).

In the Upanisadic period, usually, the pertod spent together with the guru
in his house ~ (gurukula) before receiving a formal instruction from him, was one
year, or twelve years or sometimes more. In the Prasnopanisad, we find that, six
disciples in the search of supreme Brahman, approached the venerable Pippalada,
thinking that, he will teach about the Brahman. To them Pippalada said, “live here
for a year in a fitting manner again with control over the senses and with faith.
Then put questions as you please. If we know we shall explain all that you ask.

(3195, | TS U T qUE e 959 Wt Faeed 9T T3, Jesd afs faream:
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¥d ¥ 989M 3 | Praénal.2). In Chindogya Upanisad it is said that, Upakosala-
Kimaldyana lived with Satyakima Jabila for twelve years (3TH/Wa! § & SMeRA:
TgFN A JTEEN 79 § gewanvar 9R=ar | Chhindogya. IV.X.1). In the
Upanisads, we find, time and again, gods, men and demons approach Prajipati as
a guru. When Indra approached Prajipati in order to receive an instruction, he
stayed thirty-two years in his house before the latter would ask him : “what do you
want, since you have lived thirty-two years in my company ?”
(Chhandogya.VIILVIL3). Then they speak a bit about the self and after this, Indra
waits another thirty-two years before asking second question. At the end of a
hundred and one years he succeeds at last in attaining the supreme teaching
(Chha. Upa. - VIILIX.3; VIII-X.4; VIII-XL.3).

‘In several places in the Upanisads it is found that the Guru does not
hesitate to tell his disciple that he asks too many questions. In Prasnopanisad,
Aévalayana puts series of questions to sage Pippaldda. The Pippalada says, you are
asking too many questions, at a time. But, I will answer all of them, because, you
are devoted to Brahman. (3¢ ¥ ¥@m afayeTq y=ofa, sfasisfe sfa qwmisé s@ifa o
Prasna. I11.2). Yajfiavalkya was the great Vedantic teacher. When Brahmavadini
Gargi asks him too many questions in the debate, Yajfiavalkya says, O Gargi, do
not ask too many questions, regarding the supreme reality or Brahman, about
whom one cannot ask anything more. If you ask more questions, your head will
fall apart. (8 Tram i msfnal: w3 gyl oI, sHfaweal 4 deamlagssfy, i,
wsfamediffa | Brhadaranyaka Up. IILVIL1).

It is important to note that, though, Upanisadic Gurus are mainly teachers
of Brahmavidya, to highly qualified students, they never neglected, other learned
disciples in Gurukula. They guided them to lead good worldly life and achieve
highest goal in life, after completion of their study .in gurukula. In
Taittirlyopanisad, Acarya, advises, his students, who have completed their study
and ready to enter the stage of house-holder in the following way : “Speak the
truth, do your duty, do not obtain from your studies, give fees for what you have
learnt, do not cut off the line of descendent in your family. Never over-lock your
welfare, never neglect your own prosperity. Never neglect the study and
propagation of truth. Regard your mother, father and teacher as gods. Good
outstands you find among us that you follow. Honour those who are great. Be
charitable. When there is a doubt about code of conduct, consult seniors and
knowledgeable persons.” (Taittiriyopanisad, 1.9.1-4). Here, the guru asks his
disciples to practice, what he has learnt in gurukula, the values of life. The guru
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advises rulig one’s own mode of living with reference to the society and oneself;
regarding one’s relationship with the last generation and the present elders,
relationship with teachers, attitude towards the learned, and the wise in society.
One should not neglect one’s own prosperity and laws of giving one has to
maintain proper conduct in society. Here the teacher guides their disciples because
they should not feel that they are thrown out into the world of tensions and chaos.
They should feel that they are well-trained soldier to fight the battle of life and
achieve the final goal of life.

Upanisadic Gurus were lovers of truth. They did not bother about origin
of the qualified disciple. They were beyond discrimination of cast, creed and sex.
The famous story of Satyakama Jabala, tells this truth. The name Satyakdma
means desire for truth. His love for truth caused him to be immediately accepted
by his Guru Gautama. He never hesitated to tell the truth, that his mother could
not tell who his father was, because while serving in several houses, she begot him
@ 2 & T 3 A alfa, @ o ey, O WAISTIR ST AR W W Y
g vt ol 9k mad, AR 37 WEReHrs, SEen g TmeeE, sEwn qw
@A 3 AT ggwm smardsta S 3fd | Chandogya Up. IV.IIL4).

It is also important to note that, in the Upanisads even natural forces,
animals and birds also take the place of Guru. In the case of Satyakdma, it is said
* that, being separated from his real guru Gautam for serving cause in the forest,
he received spiritual instructions from a bull, fire, swan and a Kingfisher.
{Chidndogya Up. IV.V.1-3; IV.VL.1-3; IV.VIL1-2; TV.VIIL1-4). And he realised the
Absolute Brahman, instructed by them (¥ Ud #@faq ¥ W9 § WHarH sTad$en |
Chindogya Up. Sankarabhasya-IV.IX.7). Upanisads are collection of dialogues
between Guru and disciples. Sometimes father becomes spiritual Guru for his son,
husband becomes instructor for his wife. It is not necessary that Guru is always
from outside family.

In the case of Yajfiavalkya-Maitreyl dialogue, it is a husband who teaches
Brahmavidya to his wife. Yajhavalkya wanted renounce this world to dedicate his
time for Brahmavidyd. He decided to divide his wealth between his two wives-
Maitrey1 and Katyayanl. Katyayani was worldly minded so, she was happy,
whatever wealth she was to get. But Maitreyl was not ordinary lady. She was not
happy in getting worldly wealth of Yajiiavalkya. She wanted that kind of wealth,
obtaining which one becomes immortal. She asks Yajiiavalkya: “Venerable Sir,
even if this whole earth replete with wealth be mine, will it make me immortal ?”
No said, Yajitavalkya. Your life will be exactly like that of people, well provided
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with materials, but there is no prospect of immortality through wealth (&1 gam
A3 3 o3 R 3§ wl: wal gfyed fedd ol w@W w9 &% ag@m ey 3fq o
e Qg Argaeast: | adeivwomd Sifad ade 3 Sifad @, sraeE 7 srentE foeaf |
Brhad. Up. II.IV.2). Then Maitrey! said, what shall I do with this wealth through
which I cannot be immortal? Teach me that alone through which I can be
immortal. (W P R, IE YW = FE T gy 2 e PErET w®a R @R
Brahada. Up.ILIV.3). Maitreyl asks that wealth, from Yijhavalkya, which has
neither beginning, nor an end or middle, which is indestructible and infinite (Arfa:
T 3 9 T 76 fawe fam 1 W 3w o A W g SEan o geveies - QuTe),

Yajhavatkya, recognising the sincerity of Maitreyl reveals the secret knowledge of

Atman or Brahman. He says, immortality is obtained through knowledge of

Atman, realisation of Atman. The self is dearer than wife, husband, son, wealth,

etc. It should be realised, should be heard of, reflected upon and meditated on. By
the realisation of the seif alone all this is known (3T°H1 & 31 Zvex: e Toed)

fafqunfaasa T3fa, st a1 3R YA Fe0R wen fasne W fafead | Brhad. Up. ILIV.5),

because everything is Atman or self only (3¢ 9 wgaar M | 98a% 39. ILIV.6). Then

he explains Brahmavidya in detail and lastly, expresses the indescribability of state

of realisation of Atman. The highest state of realisation is the state of identity

between Brahman and atman, it is the state of Advaita, in which duality -
completely disappears. Realised individual becomes one with Brahman, all beings
and all things. Yajftavalkya explains this state as : “for when there is a duality, as
it were, then one smells another, one sees another, one hears another, one speaks
to another, one thinks of another, one knows another. For him, who has realised
the Atman, who has become one with Brahman, then what should one smell and
through what? Through what should one know? That because of which all this is
known? Through what, my dear, should one know the knower? (7% fs 2afig wafa
T oo, o3 @1 o wEAWEEnR aahd & fade, g ® TY, deA @ 4N, o
FROTASY, A F T, Ghd & faweEn ? 3 99 faarty | @9 faariae 2 faemer
&4 fawrfafefa Brhad. Up. ILIV.14).

In the case of Svetaketu, his father Uddalaka, becomes Guru and destroys
his egoism and teaches him Brahmavidya. Svetaketu after completion of twelve
years study in Gurukula returns home with arrogance, thinking that he has
become highly learned. Uddalaka, seeing his son's arrogance, asks him that, O son,
you have learnt Vedas and Sciences in Gurukula, but did you learn that by
knowing which, what is unheard becomes heard, what is unthought of becomes
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thought of, what is unknown becomes known? (¥dl T WHR TR ST
ST ARREAWIE: FMgdqdvard, 3w W, sfas, fawmfafd | Chandogya Up.VILL3).
Svetaketu was shocked. He never learnt this in his gurukula, though he mastered
all Vedas and S$astras. Then, bowing down to his father requested him to instruct
about this highest kind of knowledge (F97 ¥T&: ¥ ¥l wadiid | Chando. IV.1.3).
Then Uddalaka starts telling that it is indestructible Brahman or self, knowing
which everything becomes known. Brahman is the cause of everything. Everything
originates from It, and merges in It in the end. If the cause becomes known, the
effect also becomes known. Just as through a single lump of clay, all that is made
of clay would become known. In the case of jar, saucer, brick etc., there is clay
together with their names and forms. Of these clay pervades them all. All
modification is but name and form. But their essence is clay, which is the material
cause. Similarly, if Brahman is known, the cause is known, everything originated
from It becomes known (31 Es4 By vd g fage wq araresol fasi Tmad
gfasaew™q | Chandogya Up. VLV.4). Then he explains the origin of the universe
from that non-dual Brahman (T G 387 emitq TeHaris®ad { Chiandogya VLIL1-
3). Lastly, he tells him that, everything is Brahman only, and that thou art : You
are that Brahman (F@mf@ f@®d | Chan. Up. VILX.3; VLVIIL7; VLIX.4 etc.)
Similarly, in Taittirftya Upanisad, Bhrgu, approaches his father Varuna and
' requests him to instruct about the Brahman (*F[3 avefor; | a0 fraequgan | adife )
- @@fd | Taittiriya Up. Bhrguvalli - 1). Then Varuna says, ‘That from which all these
beings are born, that by which, having been born, these beings live and continue
to exist,and into which, when departing, they all enter, that is Brahman. That you
musrknow(zra’rmsmﬁwﬁm% 7 Sty St AR, Hfgﬁﬁrﬂﬁ GE
w1 < ibid - 1)

The way of teaching of Upanisadic Gurus was remarkable. They
emphasized on personal experience of truth. Varuna imparted knowledge of
Brahman to Bhrgu, step by step. First he said, annam Brahma i.e. Matter or
Physical thing is Brahman i.e. Physical personality is Brahman. (3% F&) Bhrgu,
observed, and meditated on this teaching. He came to the conclusion after
experience thit physical personality, thing, cannot be Brahman, the ultimate
Reality, because, he found that, there is something, which is subtler than physical
thing, and - physical thing is perishable also. He again, came to father to learn
more. Then father said, vital force or energetic personality is Brahman. (3Tl &)
He observed and meditated on it for several months. Then again, he approached
father and said that energetic personality cannot be Brahman, there must be
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something, which is subtler than this. Father said, Mind or Manas is Brahman (%1
w%). He, again, performed Tapas i.e. he applied method of observation and subtle
study, and came back to father and said, mind cannot be Brahman, because, there
is something which is subtler than the mind, and which controls the mind. Then
father said intellect is Brahman (fa3 ¥). Bhrgu seriously meditated on it and
came back to father saying that, intellect or intellectual personality, cannot be
Brahman, because, persons of high intellect, strive for happiness or peace. The
guruy, his father said, Bliss is Brahman (3= $&1). i.e. Blissful personality, within
you is Brahman. He went back, meditated on it. He never came back to ask his
father again, because, he realised that, Brahman is Bliss (317< S@ifd S9HM ().

In the Upanisads, sometimes seekers of Truth, approach the real Guru to
learn about Brahmavidya. The dialogues of Angirasa and - ‘S'alinaka,_‘
Sanatkumdra and Narada, Yama and Naciketds are best instances in this respect.
Saunaka approaches Angirasa and asks ‘O adorable Sir, what is that by knowing
which all this becomes known? (o] e fagid Feifeg fag wafe 1 Mund. Up.
L.L3). Angirasa, tells him that, there are two kinds of knowledge, higher and
lower. Higher knowledge is the knowledge of Brahman and lower is the worldly
knowledge including scriptural knowledge. (v ® @ | § fod Afewsd fd ¢ W a5
FafaR fef W Samw 7 ) T wAe TuEe: aeeRisyddR: + e Fed s f
sr=dfasfif | 379 w0 o @ qgerfeTER | Mund. Up. LL4-5). By the higher knowledge,
the wise realise, that which cannot be perceived and grasped, which is without
source, features, eyes and ears, which has neither hands nor feet, which is eternal,
multiformed, all-pervasive, subtle, and undiminishing and which is the source of
all.” (g¥esvamRT ATy A6 aenieE | e fay g gied qeerd wemE
gReaf=t 0: 11 Mund. Up. LL6). Then Guru explains the nature of Brahman, origin
of the universe from It, means of realisation and state of liberation. This entire -
universe is Brahman only. Brahman is the immortal. In front is Brahman, behind
is Brahman, It is to the right and to the left. It is above and below. It spreads forth
everywhere. So, Brahman is this effulgent universe: (I@IzHAd YwE,
YRR | Savere @ Tgd weiee fawfi 9fes 0 Mund. Up. ILIL11). Knower
of Brahman becomes Brahman only (5@ s&d waf | Mund. Up. IILILY). Just as
different river flowing from different directions, leaving their names and forms,
merge in the ocean, similarly, realised one, leaving his name and form merges in
Brahman. (3% T&: @=0A: TRs® Tef oy foem ) fgmmerfoms: s
TETaf feeaq | Mund. Up. 1ILIL8). In Chandogya Upanisad, Narada approaches
Sanatkumar, after learning all the Vedas and Sastras to get ‘Atmajiiana, thereby



Vol. XXV1, 2003 THE CONCEPT OF ‘GURU’ IN THE UPANISADS 15

to attain happiness. Sanatkumara tells him that : “That which is infinite, is alone
happiness, there is no happiness in anything finite ( @ 3 v wEE Tt gEAta |
BFAFE 3. VII). That is to be known. Here again, in twenty-six Chapters (Khanda)
adhyatmavidyd is taught by Sanatkumdra to Narada. Yama and Naciketd’s
dialogue is very famous and very interesting. It is well-known to Upanisadic
readers that, yama, the Brahmavidyacirya (3% 7 s Famam v sefaaemia |
TiH™, w3-Intro.) offers three books to Naciketds. Out of these three, the first
two are not of any philosophical importance but the third boon is of great
philosophical importance. This relates to the — mystery of the soul. Naciketds
wanted to know whether there is any entity called ‘Soul’ which exists separate
from body, mind, intellect and which survives after death. He says, some say, the
soul does not exist after death and some admits that there is an immortal soul,
which exists é_fter death also. People are confused about this matter. I would kike
to know the secret of this from You ( ) This what I ask as a third boon (34
I fafufesn wRsaics Taqwita 99 | woigarmfircaas sgomy aed: « Kath, 1.20).
Yama saixs, O | Naciketas, this Vidya is not easy to understand. Even gods have no
clear knowledge of this matter. You ask any other boon, do not press me any
more. Yama wanted to tempt Naciketas. Offers every pleasures of the world, long
life and all riches. But Naciketds was not carried away by the temptations offered
by Yama. He remained unmoved like the mountain. Nothing can shake his firm
determination. Naciketas says, keep all these things with you only. All these
pleasures, wear out the vigour of all the senses, no man can be made happy be
wealth. No one will rejoice in long life. We would only live as long as you wish.
Naciketas will not choose any other boon except, the knowledge concerning the
soul. (Katha. Up. L.1.26-29). See the firmness of the Naciketas. Such must be the
nature of an aspirant. Then only, he is eligible for Brahm Vidya. Yama was
convinced that Naciketis is not ordinary boy, he is really competent to receive his
instructions about the nature of the soul. So, Yama taught complete Brahmavidya
and process of yoga, through which Naciketas eventually attained Brahman and
became immortal.

So, in this way, entire spectrum of spiritual knowledge is handed down to
generation to generation through, Guru-§isya relation. The relationship between
Guru and Sisya - (disciple) is the back-bone of the Vedic tradition. It ensures its
continuity. Glory and greatness of our tradition is its unbroken continuity from
down of human civilization till today. Inspite of many obstacles, ups and down in
its chequered history, its indomitable eternal spirit has servived, Although, it is very
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ancient, it has always been renewing itself ceaseless work of unbroken line of
gurus is responsible for this perpetual renewal. Even today, there are many Gurus
of great spirit who practise and predch truths and values of our tradition through
their way of life. It is through these great Gurus, living personalities, that the
masses of Indian people maintain their contact with the truths and practices that
constitute their faith. Whenever there is a moral crises, spread of unrightedsness,
our vedic tradition which has an intrinsic vitality, has thrown up a Guru who has
both the wisdom and the tremendous enthusiasm to halt the rupture and gather
and drive back the community into an era of cultural revival and national
resurrection. These great gurus, using their own ingeneous efforts have time and
again, revived the philosophical, religious and social values for which our country
stood and thereby arrested the deterioration of our culture when cultural values
are neglected, there is an increase of barbarism and immorality in the society.
This, in short, is more or less the sad condition of the present day of our society.
The need of the hour is forthwith to arrest this deterioration by reviving the great
philosophical and religious values taught by our great Gurus.
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SRUTAVARMA OF BANA
A Critical Review'

SUDARSHAN KUMAR SHARMA?

Manu?®, Kautilya® and Somadeva siri® have categorically mentioned the role
of birds such as parrots and starlings and animals in divulging the secret counsels
of Kings before the enemies to effect their dooms. They have, however quoted no
practical happenings in these regards. Mahabharata Santiparva 82.3.22° pp
408.409 and 139.4.15 pp 469 allude to the role of a crow in helping the King of
Kosala naméd Ksemadarsl the crow reared by sage Kalavrksiya and a female bird
named Piijani reared by Brahmadatta of Kampilya.

Bana Bhatta’ in his Harsacarita VIth Ucchvésa referes to three such factual
incidents such as the doom of Nagasena born in a Naga lineage killed by the
‘enemy with his secret overture passed on to the enemy by a starling (Sarika bird)

“and that of $ruta Varmi of Srdvasti by a parrot who passed on his secret overture
to the enemy having heard it as such and that of Svarnactida of Mrttikavati by the
divulgenée of the secret overture of Svarnaciida talking in sleep.

" 'R. D. Karmarkar and K. Krishnamiirthy take Nagasena as a contemporary
of Samudragupta, Sanketdkhya Tikd of Sankara ascribes the death of Nagasena
at the hands of a minister who was anxious to usurp half of the kingdom in
Padmavati and who heard from the talk of starling divulging the secret of his
overthrow by Nagasena®, So does. Amalétika of JNVSE®. Dr. A. S. Altekar'® quotes
Sankara’s Commentary referring to the death of Nagasena at the hands of the
minister GVA p36. The Historians however, refer to this Nagasena as the King
mentioned in Allahabad Pragasti of Samundra Gupta, written by Harisena L.L. 13
and 21", Regarding the Niga lineage Dr. A. S. Altekar'? counts the ten nagas as
per evidence of coins as Bhimandga, Prabhakaraniga, Skandanaga,
Brhaspatiniga, Vyaghrandga, Vasunaga, Devanaga, Bhavniga and Ganapatinaga
and Nagasena as the 11" as per evidence of Harsacarita and the 12 Naga as per
evidence of API line 21, as Nagadatta of Padmavati and Mathurd being 125 miles
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apart, Dr. Altekar believes the coins among these some as of Mathurd lineage -
Nigas among whom he takes Ganapatinaga as of Mathurad lineage.

Sudhdkara Chattopadhyaya's list off Nagas is Skandandga, Brhaspatinaga,
Vyaghranaga, Bhimanaga, Bibhunaga, Vasunaga, Prabhakaranaga, Devanaga,
Bhavandga and Ganapatinaga as per evidence of coins Nagasena mentioned in
API 21 according to him is Nagasena of Padmavati of Bana Bhatta (HC) '

Dr. Kailash Chandra Jain® quoting H. V. Trivedi (Catalogue of the coins of
the Naga kings of Padmavati IX.XI) takes Bhimanaga, Skandanaga, Vasunaga,
Brhaspatinaga, Ravindga, Prabhdkaraniga, Bhavandga, Devanaga and
Ganapatinaga as the lineage. '

R. K. Mookarji** as per APl 13 and 21. takes Nigasena of line. 13 as
Nagasena I and that of line 21 as Nigasena II. He also takes Nagadatta, °
Ganapatinaga and Nagasena of API line 21 as kings of Néga dynasty of different
centres, Vidisd Padmavatti, Kantipurl and Mathura. K.C. Jain takes Ganapatindga
and Nagasena as kings of Padmavatl vanquished by Samudragupta who after
overthrowing Ganapatindga placed Nagasena on the throne as his vassal whom he
got killed on hearing the secret plans to declare independent divulged by the
Sarika bird.

Dr. R. §. Tripathi®® takes Ganapatindga also as Naga ruler of Padmavatl
{Modern Padampavaya near Narwar in the Gwalior state) [125 miles north east
of narwar in the apex of the confluence of the Sindhu and Para]"’

Dr. Budh Prakash'® takes Ganapatinaga as a powerful ruler of Mathura to
Vidisa where his coins have been found. He, however, postulates the confederacy
of Naga chiefs Nagasena, Acyuta, Nandi and Ganapatiniga against
Samudragupta immediately after his accession, which received a smashing blow
probably at Kau$ambi'®. API in line 13 refers to Acyuta before Nigasena but in
line 21 it refers to Acyuta after Nagasena and in line 21 refers to Ganapatinaga
before Nigasena.

Whatever may be the order of succession or range of administration,
Nagasena of APl was Nagasena of HC of Bana overthrown by Samudragupta.

API line 14 refers to a Kota Kulaja captured by Samudragupta while
playing at Puspapura. JNVSE Amald tika says, “Pura Sravastié-varah
Sruta.varmipi Plrvavat Sukamukhat. Vibhinna mantro rijya bhrasto bhiiditi
vartta"® i.e. earlier the king of sravasti, even $ruta varma, like the earlier incident,
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having secret counsel sabotaged by a parrot, got (himself) divested of his kingdom.
And Sankara’s Sanketakhya tika says, “In $ravast §ruta varmd having (his) secret
counsel made to be heard by a parrot as earlier, got (himself) dethroned from his
kingdom."' E. B. Cowell and F. W. Thomas say in their English translation “In
$ravasti faded the glory of $rutavarman whose secret a parrot heard.”

K. Krishnamoorthy* says :-

Srutavarma of éravasti lost his kingdom, again because of a parrots
betrayal.” R.D. Karmarkar®® says : . Srutavarma of Sravasti (Kosala country)
betrayed by the parrot lost his kingdom.

Stiryanardyana Chaudhari®® in Hindi translation says -

“Suggd dvarz Srutavarma ki rahasya sune jane para usa K $r1 Sravasti
men nasta ho gai.”

B. C. Law? in HGOAI p.147 says, “The Harsa carita (Kane’s ed p. 50) refers
to érutavarmi who was once the king of Sravasti. He also refers to the king
Devasena of éravasti as per kathésaritsagara. 11l 1.63%, “[Purdbhiiddeva.senikhyo
rijd matimatim varah §ravasti puritasya rajadhani babhiiva ca” described as a
king of Avanti by Ks.e'mendrazs in BKM (Brhat kathd mafjarl) in III -3.23 as
“devasenabhido raja Yo'vantydmabhavat purd” and Dharamavardhana® of
$ravasti as per DKC (Da$akumiracarita) of Dandi kathabhaga V (pramaticaritam)
as : '

“asti hi $ravasti ndma nagari. Tasydh patir apara iva dharamaputro
Dharamavardhano nama rdja. tasya duhitd Pratyadesaiva $riyah...................
Navamaliki nima kanyaka” and “atha rajfiah $ravastisvarasya yathirtha namno
Dharma - Vardhanasya kanyam nava.milikim gharma kalaSubhage kanyapura
Vimana harmaytale vi$dla.komalam §ayyatal.amad.hi.§ayanam
yadrcchayopalabhya” and “anvabhavam ca madhukara iva nava malikdmaardra
suman.asam.” “Kota Kulaja on the analogy of tuly.a.kulaja has been identified as
“kottiraka sviamidatta by R. P. Tripathi™ in his article “The importance of
identification of Kota Kulaja of the Allahabad Pillar inscription. But since R.C.
Majumdar® says, “As to the Kotas® coins bearing the name have been found in
East Punjab and Delhi, and they probably ruled in the upper Gangetic valley, he
identifies Puspapura as kanyakubja which samudragupta took possession of after
the great victory. He also presumes the campaign against Acyuta, Nagasena and
the kota as the earliest one, He also indicates the point of érdvasti as a territory.
Still farther to the north as the realm where the Kotakula ruled.
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S. Chattopadhyaya and H. C. Raychaudhari®* and R. K. Mookarji*® refer to
“Sruta” coins resembling the Kota coins, belonging to a ruler of éravasti attributed
as such proving thereby the rule of Kota Kulajas in $ravasti the region of Gangetic
valley. Dr. R. K. Mookarji** on the evidence of Kaumudi Mahotsava drama calls
Kota Kulaja as Magadha kulaja and takes Nagasena as King of Mathurad as
brother-in-law of Kalydna Varma being son of Kirttisena of Mathura, the father-
in-law of Kalyana Varma son of Candasena.. Kirttsena was the king of Mathura
but the evidence of drama does not purport forth sober history.

S. Krishna Swami® Aiyangar refers to sloka 7 of API taking puspa as
Pataliputra which he overthrew and defeated two enemies, named Acyuta and
Négasena and captured the third., a descendant of kota kula, the three having
attacked in a combination Dr. Budh Prakash® says regarding the Kota Kulaja
taken as kota Kulaja as under. At the same time when Samudragupta dealt a
smashing blow at Kaus$ambi on Niga Chiefs Nagasena, Acyuta nandin and
Ganapatiniga, a revolt flared up at the capital Pataliputra and the princes
disgruntled by the selection®” of Samudragupta for the throne by Chandragupta I .
in violation and Super-session of their claims, set up a usurper of the Kota (Kota)
family. Thus caught between the two dangers of internal revolt and external
invasion, the gallant Gupta monarch performed the Herculean feat of strangling
the two serpents with his two hands and quelled the rebels of Pataliputra by
getting the usurper arrested, on the other. In his sahityaratna Koéa,” Abhilekha
safigrahah Dr. Bahadur chand Chabra has taken the reading “ehityupaguhya” as
the correct reading for “Aryohityupaguhya” referring to the selection of
Samudragupta as the successor by Chandragupta [* '

Now “Sruta” coins resembling the Kota coins, attributed to a ruler of
$ravasti®® can afford a cue to identifying the issuer of éruta coins as “Sruta Varma”
of Bina, the Kota Kulaja whose $17 or royal sovereignty got bedoomed by the
divulgence of the secret overture heard by the ministers or spies of Samudragupta.
Sravasti according to MMPV Kane was a famous city in the Ancient Kingdom of
Ayodhya north of the Ganges identified with the ruins of Sahet Mahet; lying on the
borders of Gaudha and Bahraich distriots of oudh or Avadha in the Uttar Pradesa
being at a distance of 26 miles from Bahraich, the capital of Uttar Kodala 10 miles
from Balrdmapura, 56 miles north of Ayodhya and 720 miles from Rajgir®.

API line 14 clearly refers to the capture of Kota Kulaja with the help of
armies while sporting in Puspapura identified as Pataliputra by NL Dey*! Dandi®,
BC law* Sudhakara Chattopadhyaya™, R. K. Mookarji**, H. C. Raychandan®* R. C.
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Majumdar in AHOAI¥, D. K. Gupta®®, Krishnaswami Aiyanagar®, Dr. Budh
Prakash®, Dr. B. N. Puri®, Gargisamhitd (Yuga Purdna section)®. R. C.
Majumdar®® in GVA while dealing with the topic of Samudragupta’s conquest
identifies Puspapura with Kanyakubja. Kailash Chandra Jain® in Ch.IX Gupta
Aulikara period in his Malwa through the ages refers to the existence of several
independent petty states in Malwa when Chandragupta | established his empire
with Pataliputra as Capital in 319 A.D. The malavas settled in the region now
known as Mewar, Tonk and Kota; The sanakinikas, Abhiras, Prarjunakakas and
Khara parikas ruled in the area round Bhilsa (i.e. Vidisd). The territory round
Pawaya was in the possession of the Nigas, and western Malwa was ruled by the
Sakas.

Dr. K. C. Jain® also takes “Kota” as an area near to Ramagarh. identified
as Ramagadha Gauda as Balarimpura 28 miles North east of Gonda in Avadha by
N. L. Dey®, an area contiguous to Sahet Mahet i.e. $ravasti, the ancient capital of
Uttar Prade$a approachable from the railway station of Balardmpura as per
contention of B.C. Law®’, the point of Kota Kulaja on the analogy of tulyakulaja
renovated by R. P. Tripathi stands refuted. Dr. Budh Prakash's contention
that “Ramagupta was caught between two fires, the aggression of Basana in the
North West and the usurpation of Kota in the East, just as his father
Samudragupta was sandwitched between the two dangers of the movement of the
Naga chieftains Nigasena, Acyuta and Ganapatinaga in the west and the uprising
of a scion of the Kota (Kota) family probably at the instance of the disgruntled
Kinsmen in the east soon after his accession®® comes to our rescue in establishing
our point that the Kota coins resembling the Sruta coins of a ruler of Sravasti
make us confirm that Sruta coins were issued by éruta varma mentioned by Béna
whose secret overture against Samudragupta heard by a parrot resulted in the loss
of his royal sovereignty (érih).. This $rutavarma might have been a scion of
éridhanavarma, the Saka king whose Eran Inscription engraved on a small stone
pillar, which bears the inscription of Bhanugupta and Gopardja® dated Gupta year
191 ie. 510 A.D., and is used as a Sivalihga near the left bank of Bina between
the Ancient town Eranand the neighbouring village of the Pehelepur in the Khuri
tehsil of the Saugar district in madhya Pradesh referring to the 27" year of his
reign being 333 A.D. and the 13" year of his reign being 319 A.D. Kanakhera
inscription, who'se general satyaniga fought a battle in which ended in defeat and
death of Naga warriors. Srutavarma might have tried to restore the prestige of
Sridharavarma and met his doom. He® might have even been a scion of
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Satyanaga.

H. C. Raychaudhari's® allusion to a Sarvanaga ruler of antarvedi or the
Gangetic Doab and Airikina in Eastern Malwa, being a Visayapati continuing as
late as the time of Skandagupta: can afford cue to the surmise that he way be a
descendent of Satyaniga® who fought as general of Sridharavarman against
Samudragupta, Srutavarmi as a scion of Sridharavarman having been smashed at
Eran®® this Sarvaniga or some person of the same stock could have replaced
Srutavarma. Raychaudhari also alludes to a Kota tribe in Nilagiri% R. K,
Mookarji®® and H. C. Raychaudhari® refer to $ridharavarman as a Saka chieftain
Mahadan.danayaka, son of Nandi ruling in about 319 A.D. as per Safici
inscription discovered by Marshall®’, H. C. Raychaudhari® and §.
Chartopadhayaya®® name the father of S$ridharavarman as Nanda.. S.
Chattopadhayadya refers to this record as Kanakhera record near saiicl also
referred to by Dr. Budh Prakash™. If Nanda may be considered a case of wrong
deciphering in place of Nandi, Sridharavarman can be a son of Nandi of AFI line
21 who lined with Nagasena and Acyuta and before Balavarma all taken as Nagas
the last one Balavarma being given a sentiment of doubt as to the correct
identification. Dr. Devendra Handa’s™ identification of a Rudrila of copper coins
obtained from Rdjasthdna [Sardarshahar] belonging to Sh. Babhut Mal Dugor’s
collection partitioned among his younger brother and two sons, with Rudradeva
of API line 21, styled as coins of a New Naga King, we can easily take all'the kings
from Rudradeva to Balavarmi as Naga Kings. If Sridharavarma is to be taken as
son of Nandi, then he also comes to be known as Niga king. But the alliance of
Sridharavarman with Naga General satyanaga can easily afford cue to the point
of taking Srutavarma also as a naga or a Saka alligned with Naga family striving
to dethrone Samudragupta but meeting his doom eventually. Svarnaciida of
Mrttikavati (Marttikavata -Salvapura having Sobhnagar as a principal town
identified as area comprising of Jodhpura, Jaipur and Alwar}™, a country of
Bhojas having Bhojajkata as their capital of Vidarbha 6 miles to the South east of
Bhilsa (Vidida), mentioned in the cammaka prasasti of Pravarasena [l Vakataka™
(410.440 A.D.) a scion of the vakatakas of Nandivardhana (Nagardhan alias
Nandardhan) shifted from Purikd”™, the earliest VakatakaCapital, Vakatakas being
called Bhojas™ has been referred to only by Sir Monier Williams in his Sanskrit
English dictionary p 12827 as the name of a King without specific nomenclature
“Amalatikd” to INVSE says :

Eariier in Mrttikavatl, a town, a king named Svamna ciida desirous of
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capturing someone in confidence, hit upon a plan. That very got exploded in a talk
in sleep (i.e. dreaminess). Having ascertainsed that, by the bodyguard of this one
employed by an enemy, this one was killed in isolation. Almost the same version
is given by Sankara in his Sanketakhyatika.”

Svarna ciida the name proper is not visible among the Vakataka Kings of
Nandivardhana and Vatsagulma branches.”

Nandivardhana Branch Vatsgulma Branch
1. Vindhyasakd I (225-275 A.D.} - Sarvasena (Second son)
2. Pravarasena 1 (275-335 AD.) - of Vindhyasakti (350—400)
Gautamiputra — eldest son predeceased  Pravarasena (400415 A.D.)
3. Rudrasena (335-360 A.D.) - Sarvasena II (415425 A.D.)
4, Prithvisena (360-385 AD.) -~ Devasena (455475 A.D.)
S. Rudrasena Il queen prabhdvatigupta -  Harisena (475-500 A.D.)

daughter of Chandragupta (385-390 A.D.)

As per version of Dr. A.S. Altekar,® — Pravarasena I of Vatsagulma
(Basim) Branch ruled from 40-415 A.D. The rulers of Nandivardhana Branch and
Basim Branch bore the same name : Pravarasena I of Nandivardhana branch
ruled from 410.440 A.D. having attained majority (being Damadarasena
originally) after the regency period of Prabhavtigupta his mother, daughter of
Chandragupta II of Gupta dynasty. The name of the minor son of 8 years who
succeeded Pravarasena II of Basim Branch in 415 A.D. has been revealed by Dr.
V.V, Mirashi® (unrevealed by other scholars such as S. Chattopadhayaya,® R. K.
Mookarji,®® Dr. A.S. Altekar®) in his article. “THALNER PLATES OF THE
VAKATAKA HARISENA” by giving genealogy of the Vatsagulma branch as under:

Parvarasena ! of Nandivardhana Branch
His second son — Sarvasena I

Son '

Vindhayasakti II

“Son

Pravarsena Il

Son

Sarvasena II

Son
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Devasena
Son Harisena

Vakatakas being Bhojas and Mrtrikavatl alias MarttiKavata alias
salvapura having Jodhpur, Jaipur, Alwar within its jurisdiction, vakirakas
having had purikd between two vindhyan ranges near Mahismati and on the
bank of a river flowing from the Rkasavata mountain® (A country in Nerbuda)
shifted to Nandivardhana® near Ramteka about 13 miles north of Nagapura also
identified as Nandapura 34 miles north of Nagapura, Pravarasena having
founded a capital named Pravarapura [Pavandra] [studies in indology vol I V.V.
Mirashi]®” a small village on the right bank of the Dham 6 miles from Wardhan
the Nagapura Wardha Road, the area of Mrittikavatl (Jodhpur, Jaipur and
Alwar) being subservient to.their sovereignty, Svarnaciida, a local potentate .
hailing from Rijasth@na, could have been a person like Nigasena of Padmévati
and Srutavarma of §ravasti raising his arms against Vakatakas or if any one
among the Bhoja Viakitakas could be taken up as such he could be Gautami- .
putra, the eldest son of Rudrasena T or even Sarvasena or one of the two,
unknown sons of Rudrasena I suppressed by Samudragupta during the reign
period of Rudrasena I.

Dr. A. S. Altekar’s® point of rescue of Rudrasena | at the hands of
Bhavanaga of Bharasivadynasty, his maternal grand father, having daughter
married to Gautamiputra, refers to a struggle for dethronement of Rudrasena by
his 3 uncles of whom only sarvasena survived and the two having perished affords
us a cue to the sunrise that one of them could have been Svarpaciida, the governor
of Mrttikavat aspiring for supremacy who was in all probability killed by the
bodyguard employed by Bhavniga or Rudrasena ! the other uncle having perished
due to reasons unknown as elucidated by any incident referred to by Bana or any
other writer or epigraphic record, a fact that may come out in due course of time
by some unravelling comparative nod.
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DOCTRINE OF KARMA : A SCIENTIFIC VIEW
ITS IMPORTANCE IN PRACTICAL LIFE AND ITS
CONTRIBUTION IN THE ATTAINMENT OF
SPIRITUAL EMANCIPATION

D.S. BAYA ‘SREYAS’
The Place Of Jaina Karma Theory In The Philosophical Field -

Jainism has contributed many unigue features to the Indian religious
philosophical field. Just like theories of absolute Non-viclence and Non-absolut-
ism, propounded by the Lords Tirthankaras, Karmavdda, which is variously re-
‘ferred to as Karma-siddhanta, ‘Karma-theory’ and the ‘Doctrine Of Karma’, is yet
another major contribution of Jaina philosophy to the field of Indian religious
. philosophies. '

However, to put the things in the right perspective, I must mention that
although, generally, it is believed that Jainism is a philosophy based on the Karma
Theory, this premise is not wholly correct. To say that Jainism is based on the
theory ‘of karma only is a misrepresentation of facts. According to .Acarya
Siddhasena Divakarae it is a philosophy based on five theories, namely Kalavdda
(Theory of time), Svabhavavdda (Theory of nature), Niyativdda {Theory of des-
tiny), Pirvakrtavada (Theory of earlier action) and Purusdrthavdda (Theory of
endeavour). However, the reason for this misplaced belief is that the literature
related to Karma Theory has, over periods of time, occupied so much space that
the other four theories, taken together, have been unable to get even a hundredth
of its coverage.

Karmavada In The Indian Context —

- In the context of Indian religious philosophies the Doctrine of Karma or
Karmavada is a reality, a fact of life. All of them have, in one way or the other,
advocated the fact that one reaps what one sows. However, there are two distinct
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currents visible amongst the believers of this theory of results being in accordance
with one’s actions. One school of thought, which can be termed as divinist, believes
that it is the almighty God who awards the reward or punishment for one’s good
or bad actions. The only flaw with this belief, to my mind, is that in the first place
an individual’s actions are guided by the divine will and in the result the due
retribution for his involuntary actions is also dispensed by the divinity. This situ-
ation can be compared with the one in which a headmaster sends a student on an
errand and then punishes him for bunking the class. The dichotomy and ambiva-
lence of this school of thought is clearly visible in the statements like “Hohi hai sohi
jo Rama raci rakha” and “Jo jas karahi so tas phal cakha”. The other school of
thought can be termed as naturalist and believes in naturai retribution of one’s -
actions without any divine intervention. This school of thought is, naturally, more
scientific in its approach and is based on the scientific premise of action and"
reaction stated in the third Newtonian law that says, “To every action there is an
equal and opposite reaction”. The Jaina Doctrine of Karma is closer to the second
school of thought and believes in natural retribution rather than divine retribu-
tion.

Soul And Karma -

Soul or spirit is the basis of entire Jaina philosophical development. Jainism
believes that the soul is an independent entity responsible for its actions, per-
formed through the medium of the body that envelops it as long as it stays in its
worldly corporeal existence, and their inevitable retribution — good or bad, plea-
surable or painful - in accordance with the quality of its actions.! The soul is
abstract, formless and manifests itself through its embodiment. Further, it believes
that such an independent soul is forced to suffer or enjoy the sufferings or enjoy-
ments that come its way because it is kept in bondage by the karma. According
to the Jaina thought the reason for this bondage and worldly wandering is the
karma-matter that associates with it as a result of the actions of its bodily envel-
opment. It is the karma that is responsible for the worldly transmigration and
repeated births and deaths in various classes like heavenly gods, hellish denizens,
human beings and sub-human creatures.

Karma : A Scientific Analysis -

Karma is a much talked-about word chat has universal circulation. It has
its application in all walks of life in all parts of the world. Not only Indian religious
philosophies but also the western ones have given importance to karma by refer-
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ring to it as good deeds and bad deeds. However, most philosophies do not go
beyond action as its meaning. It is the Jaina philosophy that has given it a much
wider meaning. In Jaina parlance the word karma has two connotations - 1. The
action and 2. The karma-matter.

Now, [ present a little scientific analysis of the nature of karma and the
way it gets associated with the soul and affects its destiny. According to Jaina
thought karma-matter or ‘Karma pudgalg-vargand’ is the finest variety of matter
that has the capacity of invading the soul-space. When we compare it with the
existing scientific knowledge about matter and its wave and energy transforma-
tions, we can see that karma-matter may be some kind of electromagnetic waves
that vibrate at different frequencies.

The fact that our thoughts and actions are affected by surrounding electro-
magnetic field is a foregone conclusion. People living in the vicinity of high tension
(HT) electric transmission lines are known to suffer some neurological and psy-
chosomatic disorders. It is because the strong electromagnetic field in their vicinity
adversely affects their normal functioning and throws them out of tune. Similarly
the electromagnetic field created by the vibrations of karma-matter casts its influ-
ence on our neurological system and endocrine glands that are regulated by body-
electricity and force us to behave in a -particular manner.

The karmic {electromagnetic} waves are grouped in eight wave-bands,
termed as asta-karma, just like normal electromagnetic waves are ciassified as
Low-frequency band, High-frequency (HF) band, Very High Frequency (VHF)
band, Ultra High-frequency (UHF) band, microwave band, etc. Each of these types
gets attracted towards the soul when it performs any physical mental or vocal
atctivity that itself causes it to vibrate at specific frequencies. Just like a radio
receiver can select specific frequency-band when it is tuned to that frequency, the
soul vibrating at a particular frequency also receives karmic waves of matching
frequency and that is how some actions attract and bind knowledge obscuring
karma-matter while some others bind other types.

Then comes the guestion of destiny and karmic retribution. Like a pre-set
‘television-set, set to receive different channels at different times, the karmic asso-
ciations also have a built in clock that decides the dormancy (abddha-kala) and the
time of fruition (udaya) of a particular type of karmic bondage. When the time of
fruition of a particular type of karma comes, the karma-body (Karmana $arira)
and the soul associated with it are forced to vibrate at a specific frequency. This
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vibration forces the soul (in its corporeal state through its body, mind and speech)
to act in a particular manner and generates a resonance in the environment
which attracts only those types of people and objects that resonate with it, the
others remain unaffected. This explains as to why out of a plethora of people and
objects we rhyme and click with only a few of them. Such association with specific
people and objects result in our pleasurable or painful experiences in accordance
with our karmic adjunct. This is our karmic retribution and this is our destiny. I
am sure there must be much more to it than T can see and appreciate but this is
what I can surmise with my limited knowledge and scientific and philosophical
wisdom.

(@) The following graphic illustrates the scientific model presented above :-

1

Different thoughts,| Generate |Vibrations of Which Karma waves
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nothing but Karmana Sariral¢ - with the soul
y
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What is The Jaina Doctrine Of Karma ?

In a few words, the Jaina Doctrine of Karma may be summed up as a
theory that lays down that a person, or a living being in general, has to reap the
fruits of his actions or accept the inevitable retribution of his actions — good or
bad. ‘There is no escape from the results of own actions’, it says.? Good and
pious actions yield pleasurable fruition and the bad and sinful actions painful
ones.

Jaina Karma Theory is unique in its evolution to mathematical precision.
This paper, with its limited scope, hardly brings out this perfection of the karma
Theory as seen and propounded by the Lords Tirthankaras and propagated by the
masters and preceptors down the ages. ‘Karma’ is important, from the mundane
point of view as it is responsible for all mundane pleasures and pains of the living
beings and from the spiritual point of view, because it is a constant companion
to all worldly souls and unless this association between the karma and the soul
is completely and irresidually ended Moksa (liberation : the ultimate goal) remains
unattainable. '

In the Jaina parlance, the term ‘Karma’ has two meanings — 1. Any mental,
verbal or physical action and 2. The karma-matter (matter of the Karma pudgala
.vargand) that comes in contact with the soul and sticks to it as a result of the
~ action. This needs certain getting used to and this paper endeavours to clarify this
aspect.

The Importance Of Karma Theory -

_ ‘Here, I would like to cite a couplet from the famous story of Samardditya
by the eighth century AD Jaina master, Acarya Haribhadrasitrl. It reads as follows-

“Savvarh puvvakaydnam kammdnam pavae phalavivagam |
Avardhesu gunesu ya, nimittamettarm paro hot ||”

It supports the inherent theory of the Doctrine of Karma, when it says that
‘everyone receives the due and natural retribution of one’s own actions; in favour
of or disfavour, or in his pleasurable and painful experiences, the other is just a
means, an intermediary agency and not the substantive cause’. Pleasure and pain
are, thus, not given by someone else but are obtained as a result of one’s own
actions done at some point of time in the past. For everything that we experience
there are substantive causes and there are intermediary agencies. Generally, we
don't distinguish between the two and attribute the actions of the intermediary
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agency to its intention. That is where we go wrong. When we hold an interme-
diary responsible for our pleasure or pain that he becomes an agent for, we
develop a feeling of liking or dislike for him. We reward him for none of his merit
or we punish him for none of his fault. The merit or fault is always. our own.

This is one truth that truly states the essence of ‘Karma Theory’, which if
properly understood and appreciated may save us from many a trouble and mis-
ery. Most of the times we make the mistake of taking the agents as the principals
and consider them as our friends and foes when they become the means of our
pleasurable and painful experiences. If we develop the right perspective and take
the agents as such, we can lead a truly happy temporal life as well as achieve
spiritual benefits at the same time.

Doctrine Of Karma As The Basis Of Harmony And Contentment — '

Discontent is an outcome of a feeling that we are not getting our due. This
- feeling strengthens when we hold someone else as the dispenser of pleasurable
goods or that of torturous punishments. The feeling is reinforced every time we
are deprived of some goodies and think that we haven’t got our due or when we
go through an unpleasant experience and feel that we have been unduly punished
for no fault of ours. This feeling persists as long as we continue to think - that
someone else is responsible for our pleasure or pain.

Again, when something untoward happens to us and we consider someone
responsible for it, a feeling of animosity towards that person cannot remain with-
out creeping in, in spite of our best efforts to the contrary. This feeling of animos-
ity is contagious and transfers itself to the other person as well, It generates a
vicious cycle of hatred and enmity that can only end in more misery. On the other
side when we have a pleasurable experience, we look at the person or agency
responsible for giving us that pleasure as our benefactor and develop affection and
attachment for it. This attachment gives rise to new expectations to which only an
exceptional few may rise. When the expectations are not fulfilled the attachment
changes to aversion and we get into another vicious cycle of disaffection.

Karmavdda also helps us in overcoming pramdda or negligence or sloth,
which is one of the most potent causes of worldly lack of prosperity and that of
karmic influx. Negligence keeps us from doing our duty, either temporal or spiri-
tual, and results in worldly penury and spiritual bankruptcy. ’

Karmavada also keeps us from many a sinful deeds when we think in terms
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of their dreadful retributions and urges us to perform pious ones thinking of the
pleasures that will accrue thereby. It makes us sin-fearing and altruistic. Will not
a world inhabited by sin-fearing and altruist human beings a worthier place to live
in than it is today ?

A true appreciation of the Doctrine of Karma changes all this and gives us
a new perspective with which to rationalise out thoughts. When we start thinking
that none else but we ourselves are responsible for all our happiness and miseries,
we have a totally changed chain of thoughts. Our current of thoughts shifts from
blaming others to blaming ourselves. We become more contented and start think-
ing in terms of doing something that would enhance our pleasures and reduce our
sufferings in future. It marks the beginning of a truly happy and contented life
that also promises a more fulfilling and pious future. We become happy with
ourselves and the world at large and the future stops looking bleak and barren.
The Doctrine of Karma is, therefore, a formula for a happy and contented practical
life.

The Spiritual Benefits Of The Doctrine Of Karma -

-

Spiritual benefits of a soul are directly linked with its capacity of looking
at things in the right perspective, its victory over passions, overcoming attachment
. .and aversion and development of a truly detached disposition. Attachment (rdga}
~and aversion (dvesa) are the two generals of the army of delusion (moha) that
constantly attack the worldly living beings. Succumbing to delusion and attendant
éttachment and aversion gives rise to passions like anger, pride, deceit and greed,
which are, in turn, responsible for all worldly misery and karmic bondage. A
_proper understanding and appreciation of ‘Karma Theory’ helps us in understand-
ing the mechanism of attachment and aversion and can become the means of
breaking the bondage of delusion - ‘Mohaniya Karmg' with its attendant attach-
ment, aversion and passions - and pave the way for not only a harmonious
mundane life but also for the ultimate goal of liberation through consequent
victory over the delusion that causes attachment and aversion.

A little deliberation on how a lack of proper perspective results in attach-
ment and aversion and how a proper understanding of the basic principles of
karma-theory helps us in overcoming them will not be out of place. Lack of
perspective distorts our thought-process and makes us think that the person det-
rimental to cur worldly interests is responsible for our misery and we have a
feeling of aversion (dvesa) towards him and a feeling of attachment for the one
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whom we consider helpful to our mundane interests. A proper understanding of
the underlying principle of karmic association and retribution puts our thoughts
on the right track and we develop a feeling of neutrality or madhyastha bhava so
essential for spiritual advancement. This madhyastha bhdva ensures lack of at-
tachment and aversion and consequent destruction of mocha, which opens the sim-
sim of enlightenment and emancipation. '

Conclusion -

I wish to conclude my presentation by saying that a correct appreciation
of the basic principles of the Doctrine of Karma puts us on the high-way to a truly
gentle life in which there are no hatreds and no cravings; in which there are no
attachments and no aversions; in which there are no expectations and no painful
disappointments and disenchantment; in which there are no enemies and no'
friends. I would like to quote -

“Sadho nikalen sair ko, mangen sab ki khair. |
Na kghu se dosti, nd kahu se bair |]”

Will not such a life be a more wholesome one ?
aoco
1 Appa kattd vikatta ya suhana ya duhana ya | R

2 “Kadana kammana nathi mokkham |”



THE DOCTRINE OF KARMA & LESYA - THE JAINA
PERSPECTIVE

KOKILA H. SHAH
There is a saying : “As man sows, so does he reap”.

The doctrine of karma has been widely accepted in ancient Indian thought.
Almost all the religions and systems of philosophy talk about karma’ The Jaina
doctrine has no exact parallel in any other system of thought. The Jainas have an
altogether different conception of karma and their doctrine is unique with its
emphasis on human freedom and responsibility.

Human beings experience suffering and happiness. What is the original
root of happiness and misery, progress, fali and other diversities found in the
- universe? A man working hard gets less return while another man earns crores
- of rupees with slight effort. The individuals differ in their personal characteristics.
One man is prosperous, the other is not. What is the cause of similar and other

differences ? The doctrine of karma is the key that unlocks all the riddles of
" apparently unintelligible world. It explains all these problems scientifically and
rationally and reveals mysteries. There are no miracles. Karma is the cause for the
variety and disparity that are discernible in the universe. Universe is a system in
itself subject to the laws inherent in its very nature. There is no chaos, no disorder,

The present paper attempts to explore many diverse aspects of the Jaina
doctrine of karma. The paper is divided into two parts. The first part deals with
the karma theory, while in the second part, an attempt is made to highlight in
brief, the relation between Karma and Ledya.

There is universal law of causation. As applied to the sphere of actions, it
means every action must be followed by its proper effect. It is this universally
acknowledged law of retribution that is the doectrine of karma. A deed can not die
but must necessarily lead to its legitimate results. The doctrine is centered round
the concept of moral order in the universe variously called rta, dharma or karma.
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This moral order ensures that everyone gets the good or bad fruits of his actions.
The differences among souls arise due to impact of karma. The diversity is
produced as the result of forces generated in the past. Lord Mahavira is known to
have said to his disciple Gautam, that just as a sprout has a seed for its cause, there
is a cause for happiness and misery. Thus it is that each act inevitably leads to its
fruits. The acts of one’s life are called karmas, the good or bad effects of which
it is impossible for a person to avoid. Jaina scriptures like Sthananga Siitra,
Uttaradhyayansiitra, Bhagvati siitra etc. contain general outline of the doctrine
and the details have been worked out in karmagranthas.

In Jainism ‘Karma’ is refined matter - the subtle matter gets transformed
into different kinds of actions producing effect. As it is said “Karma is matter,
peculiarly modified because of its proximity to the conscious principle. Karma
supplies to and builds up for the soul the various instruments, through which it
functions in the mundane sphere.”' In Pancastikaya Kundakundacarya says -
Jivoti Kamma Samjuto i. e. Jiva is in association with Karma.”? In Tattvarth Sttra
Umasvati says karmic matter flows into the soul and binds it. “Activities of body; -
speech and mind is yoga - it is inflow of karma™ Thus Karma is attached to the
soul by its own actions. The fruit of karma is irresistible. On the destruction of
Karma future happiness of soul depends. Karma theory shows how different
Karmic energies become operative in the spiritual career of the soul. In
Uttaradhyayansiitra — it is said, that the painful condition of the self is brought
about by one’s own action and not by any other cause like fate or chance or the
like. Sometimes, the effect of an act may take time to® be explicit, but the Karmas
are never fruitless. It is further said in Jaina texts that all living beings owe their
present form of existence to their own karmas. Thus souls’ position can be
improved or worsened by Karmas. Each individual will get the return according to
the energy he puts forth and except for Karmas earned for oneself by oneself, none
gives anything to anyone.

The theory presupposes that there is a soul which needs to be realised. It
is necessary to understand the essential principles of Jainism and its assumptions
which are as follows :

1) Existence of soul as an independent substance
2) Immortality of soul.
3) Karma and Rebirth

4) Possibility of liberation from the bondage of Karma
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Jain texts explain in detail - the nature of soul — It has been expounded
in the following six tenets.® - (1} The soul exists. (2) It is eternal. (3) It is doer
of its actions. (4) It is enjoyer of the fruits of its actions. (5) There is liberation.
(6) There are means for liberation. The theory of Nine Categories - Navtattvas
explains elaborately how the bondage of soul arises by way of Karmic effects upon
it and how these effects are got rid off and Liberation is attained. Thus it becomes
obvious that birth, death, pleasure, pain and other vicissitudes of life are brought
about by the effects of Karma. Its Karmas pursue the doer, he must suffer misery
alone, So as is narrated in Jaina Siitras — ‘The soul is the doer and enjoyer of the
happiness and misery’. [Appa kattd Vikatta ca Duhanam ca Suhanam ca)® (7=
Fa1 fawm = gl 9 [Em |)

Also, there cannot be liberation without enjoying the fruits of the actions
done.” In SttraKritang?® it is said that “out present life is the effect of past actions
(% W@ 7o &y & a9 sumesld §99W) and further it states — that ‘a man is
suffering because of his own deeds.” Thus each act inevitably leads to its fruits,
you may reach wherever you desire. But good or evil acts contracted by you shall
not leave you like your shadow. Jain mythology is full of stories demonstrating the
power of Karma, The task of the soul is to detach itself from the existing Karmas.
because it is Karma which obscures the pure soul.

There are eight basic types of Karmas and one hundred and fifty eight sub
types. The matter which gets attached to soul is transformed into eight kind of
karmas and produce various effects as follows.

1) Jnanavarniya Karma - That is, knowledge obscuring karma — It obstructs
‘functioning of the senses and mind. ' :

2) Darsanavamiya Karma — Apprehension Obscuring Karma.
3) Vedniya Karma - feeling producing which is the cause of pleasure and pain.
4) Mohaniya Karma - Deluding Karma- which obscures right vision.

$) Ayu Karma - Age terming Karma - It determines duration of life in the four
states of existence.

$) Nama Karma - physique — determining — which determines body - beautiful
~or ugly etc.

7) Gotra Karma — Status determining — which is responsible for birth in high or
low families.
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8) Annardya Karma - Which obscures the power of the soul.

A living being is free in accumulating the Karmas but once accumulated
it is beyond his power to control their fruition. An individual’s actions reflect
vibrations in his soul and will generate consequences related to the mode and
nature of the action. If one helps others he will get help in futrure and the like.
Though there is retribution, it is possible for an individual to evade the effects of
certain Karmas by extraordinary exertions, penance, meditation etc. But if a
person performs the act with great attachment then Nikacit Karma is produced the
effects of which one has to enjoy. In this context, we are reminded of king
Shrenika who had shut down a female deer which was pregnant. One arrow took
two lives at a time and so the king thought “Look at my valour.” This keen mental
resolution contracted for him unavoidable karmic effects as a result of which he
was born in hell. Karmgranthas discuss different aspects of Karma such as {1)
Udirna - that is karma expressing its effects earlier than is the case (2)

Apavartana, Increasing or decreasing of its period or intensity.

It is clear that the doctrine of karma is not only an ethical principie but a
cosmic law. The fundamental point is that everything in the world is governed by
a fixed association of cause and effect. However, one chief point is that it is not
a theory of Fatalism — Niyativada as it puts stress on human efforts. There are Five
samvayas — Associated causes working together Jainism clearly declares that the
man is the master and the architect of his destiny. It places great responsibility on
human beings, each one will have to reap as he sows and hence a man may do
evil at his own peril. Doing harm to others is doing harm to oneself. Human beings
have maximum choice, how we choose, how we respond to the effects of an earlier
action does alter the course of new cause in Karmic cycle. In Acdrang Sitra'® it
is said - ‘you are your own friend, why you wish a friend beyond yourself'. [“gftan
e o fk afew firm fasef@ 2] There is no perfect determinism. Though present
is determined, and we are not free to do many things, we are also free to do other
things and we cannot be freed from the results of our actions. Future is only
conditioned. There is no predestination. Soul is not bound by the force of
something outside itself. Jaina philosophy of Karma thus reconciles Freedom with
determinism. There is no place for grace of God. Jainism is a religion of self-
reliance. Karmas are fructify by their own nature and get exhausted after
enjoyment. It is not necessary to consider God as a Fruit giver. There is optimism
giving hope to individual that the cause of future happiness is contained within
himself. According to Karmas man takes rebirth in any four states and goes to
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higher state of existence due to impact of good conduct, that is meritorious
karmas - says Acarya Haribhadra."

Thus it is Jaina point of view that a human being can achieve freedom
from karmas by his own efforts. He alone is responsible for all that he does. It
means there is no provision for Creator God. Soul creates his own destiny. The
Law of Karma does not advocate the theory of predestination and god’'s grace.
Theory of transmigration is closely linked with doctrine of karma It is evident that
the Karma theory is very foundation of Jaina thought.

Part - II

Karma & Lesya — The theory of karma has special significance if we consider
it with reference to concept of Ledya, that is — ‘Soul colouring’.

The questi'on is what are the roots of Karmabandh? It is said in Jain texts,
that, whenever a soul experiences this or that mental state, at that very time it gets
bound by correspondmg good or evil Karmas. In Karmagranth, Six Lesyas are
described in relation to soul & Karma. In Jain sutras, Ledya is defined as follows :

_ ‘Jogapauti lessda!? Kasayaudayamjiyd hoi Tarto donham Kajjam,
barhdhaccaukm Samuddhittham.'

It means ‘Occurrence of soul colouring as a result of activities of mind,

speech & body due to the rise of passions is called Lesya. The twin effects of

activity and passions is to bring about bondage of four kinds of Karma.! According
to Siitrakritanga'* — Ledya is a term signifying colour. Lesya is said to be that by
means of which soul is tainted with merit and demerit. It arises out of yoga and
kasdysa, namely, vibrations due to the activities of body and mind and speech and
passions. The lesyas are different conditions produced in the soul by the influence
of different kinds of karmas. It is significant to note that lesyas are not dependent
on the nature of soul but on the Karma which accompanies the soul. Just as the
gem called spatika crystal is pure and transparent, the soul also is pure in its
original form. If we place near spatika any colour, it acquires that colour and

- yadiance. Soul also assumes various forms in accordance with the effect of

Karmavargana on it. It keeps changing. Le$yd is name given to these various
wansformations the soul undergoes. Its working is sure subtle. It comes into an
operation when an individual adopts certain mental attitude. The point is - karma
consists of acts and intentional and unintentional that produce effects on the

. nature of the soul. The soul is not passive, that is, it does not remain untouched
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or unaffected by what a person does; but is susceptible to the influence of karma.
In a way, the roots of Karmabandha are in mental dispositions for which the Jaina
technical term is Ledya — having traits of touch, smell, colour and taste and intense
modifications of mental vibrations, which is matter, now photographable by a
special camera, as they say. The entire science of colour appeal and colour
treatment is based on the concept of Le$ya or mental states causing colours - the
aura around organism.

Lesyas are specifically mentioned to be of six kinds bearing six distinct
colours, namely, black, biue, grey, yellow, red and white. Actually they are
narrated as Krisna, neel, Kapot, Pita, Padma and Sukla. They are described in
terms of taste etc. The mental characteristics of a person possessed of six lesyas
are -described as follows : .

1) Black - A violent, hostile, unsympathetic man who is devoid of goodness and
Compassion has a black ledya.

2} Biue - A dull person with fickle mind devoid of discrimination and
intelligence has a blue leéya.

3) Grey le$yd - A man who gets frequently angry, censures others, blames
others, is susceptible to fear. has a grey ledya.

4) Golden Yellow ~ A clever person who knows what is good, what ought to be
done and what not to be done, who is symparthetic and is engaged in acts of
compassion and charity has yellow lesya.

5) Padma lesya - A man who is generous, honest, straightforward in his
dealings, possessed of great forbearance has padma - pinkish red lesya.

6) Sukla - White lesya — A person who is pious, whose conduct is good, devoid
of passions, and attachment and hatred has sukla lesya.

“One engaged in meditation called dharma-dhyan is possessed of three
ledyas viz., yellow, lotus coloured - Padma and White - Sukla which are
respectively more and more pure and are each divided into subtypes like intense
mild etc. The Black, blue and grey are the three types of inauspicious ledyas as a
result of these three lesyas. Soul is reborn in law state of existence. “On the
attainment of mental purification there will be purity in the Lesyas, it should be
understood that the subsidence of passions leads to attainment of mental
purification”® . In general, from the first to the last stage, selfishness decreases,
compassions and other virtues multiply with ascendancy in gunsthanas and
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drastis as per Jaina philosophy. The Karma brings a transcendental hale to the
soul - which can be called lesya. It is psychical aspect - of the soul - the mental
states — Bhava Karma Lesyas have moral effect.

If one can maintain and nourish auspicious lesyis, the result is happiness
and spiritual prosperity. Jain path of purification is therefore the attainment of
this ideal. And there are means like cultivation of anupreksas and auspicious
thoughts - All souls wonder in world due to Karmas. This is the fact which must
be understood. By way of conclusion, it may be said that the doctrine of Karma
and lesya is peculiar to Jaima tradition. Its true understanding enables us to
endure suffering with equanimity and without losing hopes. The unique feature of
Jaina point of view is that mere action cannot be fruitful without thoughtfulness.
In Jaina texts it is said that it is bhdva or intention that is important. The soul free
from attachment ‘is not bound by Karmas. This is possible when soul has right
vision and knowledge. The secret of true religion consists in realising this fact. It
is said in Jain Sutra’™ one who practices such religion in the form of non-violence
self-control 4nd austerities, to him even gods bow down. It would be appropriate
to end the paper with the verse which refers to ceremonial aspect of the Jaina
religious practice emphasising — Dharma - a system of good acts and attitudes and
in which forgiveness is extended to all

Khimemi Savvajive Savva jiva khamantu me
. metti me Savva bhiiesu Veram majjha na kenavi

“T .ask pardon of all living creatures, may all of them pardon me. May 1
. have a friendly relation with all beings and unfriendly with none.” It is with
conscious practice that one can learn to maintain good.
' REFERENCES :
1. H. Bhattacarya - Reals in Jaina Metaphysics. P. 197.
2. Kundakundacarya — Pancastikaya — 27,
. Umasvati — Tattdvrthsiitra V1 1.2,
. Untaradhyayan Siitra - [ - 12-11.
. Rajchandra - Atmasiddhi - 43.
. Uttarécihyayan Siitra 20 / 37.
. Ibid. 4 / 3.
. Sttrakritdang 1 / 5 / 2 / 23.
.dbid. 1/ 7 / 11

M = o B W



10.
11.
12,
13.
4.
15.
16.

KOKILA H. SHAH

Acarang Sttra 1/1/3/ 3.

Haribhadra - Astaprakarana 24 - 1.
Samansuttam - 532 (Lesy3 sutra} ed by J Varni
Devendrasiiri - I(arrnagranth-. 1,93
Sutrakritanga - 1 - 6- 15.

Samasuttam

Pratikramansitea 270

Qoo

SAMBODHI



| THE KARMA DOCTRINE |

IN THE SWAMINARAYANIAYAN NAVYA-
VISISTADVAITA AND IN
SPIRITUAL DISCIPLINE’

N. M. KANSARA

A desire within the heart to enjoy the sense-objects that have been
preciously seen, heard, or indulged in, as also the desire to enjoy those sense-
objects that have been previously indulged in, remaining latent as unconscious
impression in the mind, is called vasana.'

A soul (jiva), in its past lives has performed many karmas, some with
sattva-guna predominating, some with rajo-guna predominating, and some with
tamo-guna predominating, As a consequence of these karmas, God grants that soul
a body of the germinating (udbhijja) category, or a body of the viviparous
(jardyuja) category, or a body of the sweat-produced (svedaja) category, or a body
of the egg-born (andaja) category God also grants it the fruits of its karmas in the

"form of happiness and misery.?

In the case of a devotee whose senses are not drawn towards any of the
sense-objects, nor do vicious thoughts arise in his heart, still fails to experience
profound happiness, does not feel that he is extremely fortunate and completely
fulfilled. Wheréas others in the world are constantly being troubled by lust, anger,
avarice, infatuation, arrogance, desires and cravings, and are subject to the three
types of sufferings, day and night.?

The good or bad that occurs due to one's previous samskaras is apparent
to everyone in the world. For instance, the case of Bharataji becoming attached to
a deer can be understood to be due to prarabdha. Or, if a poor person were to
receive a large kingdom, then everyone would come to know it. That should be
known as prdrabdha.*

If one’s resolve in worship, remembrance, and religious vows remains
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exactly the same despite the influence of extremely adverse places, times, actiohs,
and company, then the force of good deeds and merits previously performed by
one must be extremely powerful. If, on the other hand, one’s intellect becomes
polluted despite extremely favourable places, times, actions and company, then it
is because one must have committed a grave sin or spited a great devotee of God,
either in a past life or in this life.

If the extremely great saintly person becomes pleased upon a person, ten
regardless of how unfavourable the persons samskaras may be, they are all
destroyed. Moreover, If he is pleased, a beggar can become a king; regardiess of
how unfavourable a person’s prarabdha may be, it becomes favourable; and
regardless of how disastrous a misfortune he is to face, it is avoided.®

The activities of the gunas are caused by the karmas. Specifically, the type
of the karmas one has performed previously determines the guna that will prevail.
Hence, if a person in whom rgjo-guna and tamo-guna are prevalent attempts to
concentrate and meditate on God, he will not be able to do so. In such situations,
he should utilize the strength of Self-realization and God’s greatness.’

Some children have a mature nature like elder people, whereas some have
an extremely fidgety nature. For the most part, a good nature is due to company,
but in some cases, it is due to past karmas.® '

Each of the eight factors of place, time, company, etc., has a force equal
to that of the past samskdras. Thus, when one encounters them, they overpower
the force of the past samskdras. After all, if good deeds and bad deeds are
performed only by the influence of one's samskdras, then all the moral
prescriptions and prohibitions of do’s and don'ts, as found in the Vedas, Sastras
and Puranas, would become meaningless. But these scriptures, which have been
written by the great men, can never become false.’

Either due to very strong sarskdras from the past lives, or by serving and
thus pleasing the Saint who has such firm attachment with God, these two
methods help create deep attachment towards God. Besides these, there are no
other methods.'?

If one were to displease God and His Saint, then despite the fact that one
had performed such karmas that would have led one to heaven, all those karmas
would be destroyed and one would be consigned to hell. Conversely, if one were
to perform a karma by which God anrd His Saint are pleased, then even if one were
destined to fall into hell, all of one’s impure karmas would be destroyed and one
would instead attain the highest state of enlightenment."! Only those who have
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accumulated a great number of merits from performing good deeds receive the
opportunity to serve God’s Saint, but those who have a few merits do not."?

When there is the predominance of favorable Time, it diminishes the power
of the impure karmas of the jivas. Yet, when a terrible famine strikes, every one
suffers; or when there is a horrendous war, hundreds of thousands of people are
killed at once. In these cases, it is the intense power of unfavourable Time that
overcomes the force of favourable karmas of the jivas. So, when the influence of
intense Time prevails, karmas have no influence.”

Spiritual discipline (adhydtmika sidhand), as admitted by all the holy saints
of all the nations, really begins only when the meritorious deeds performed in
previous births mature for activation. India and a half of the human race today
accepts karma and reincarnation as established facts of nature, since the former
implies the law of nature, rather that of cause and effect, ensuring that every
action generates its results, and it connects itself to the doer of the actions; it is
known in physics as the law of equilibrium; in jurisprudence as the law of justice
which metes out rewards and punishments, and in ethics as the principle of right
and wrong conduct. In Indian context, the word karma denotes the invisible astral
effect generated by an action, rather than the action proper. Thus, the right
actions are those that create good karma, and the bad ones those that create bad

_.karma. This is expressed pithily in the well-known Sanskrit saying: ‘Paropakdrah
. punydya, pdpdya para-pidanam /’

Emerson, the famous physicist, has shown that the law of compensation
operates in every field of human thought and endeavour, moral and spiritual as
well as the physical. This is but the same as the law of karma as has been found,
“since thousands of years, by the ancient Vedic seers of India, as actively prevailing

"in the world of animate beings, both static and mobile, also in the things
seemingly inanimate but really highly mobile. This law of karma demand that
every living being, every creature, from primordial protoplasm to human brain,
from amoebae to archangel, must receive the exact balance of accounts, the
precise compensation for each and every act. This is karma. The well-known law
of physics is that action and reaction are equal, but opposite in directions. This is
the law that brings back upon the doer, in spite of himself, the legitimate results
of his conduct. He must gather the fruit of his own actions. That reaction he
cannot escape. So action and reaction are the dual forms of karma.

Animals and human beings comprise one big family with a complicated
but inseparable history and an inseparable karma. Automatically, and by
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consequence, this great law implies as the main reason why human beings should
not kill and eat, and also even mistreat, the animals. The great fact of high
importance to us is that according to this law, we are all constantly creating
karma, rather incurring debts, and all of these debts must be paid off. This is the
gist of the whole problem.

Being very generous, the Nature frequently allows much time, extending
over long periods covering several births by way of installments, for the payment
of these debts. She graciously grants the sinner plenty of time for repentance and
compensation. If one were wise, one would never run into her debt. And, if one
did run into her debt, one would seize the first possible moment to pay off the
debt. Otherwise, sooner or later one has to make full payment, often with heavy
compound interest. But this very fact of the Nature’s generosity with the time for
payment sometimes leads to terrible misconceptions, resulting in the self*
deception on the part of the wrong-doer. It occurs very frequently that the life
accounts of some of the human beings are not balanced at the time of their death,
But the law of karma is inviolable. And if there be any karmic relation between
two beings, that relationship can never be terminated until all accounts are settled
between them. This entails in its course the law of reincarnation.

In his Yoga and Western Philosophy, Geraldine Coster has put this very
clearly in the following words: It is our custom to regard this philosophy of karma
as one of indolent easy-going fatalism, and to attribute to it many of the evils of
Eastern social life. But it is in reality the complete negation of fatalism, in that it
deletes chance, destiny, in the colloquial acceptation of the word, and the idea of
overruling Providence, all three fairly common conceptions in the West, It
represents man as the sole and absolute master of his own fate forever. What he
has sown in the times of ignorance, he must inevitably reap; but when he attains
enlightenment, it is for him to sow what he chooses and reap accordingly.

There is a perfect solution of our social and economic difficulties. The
whole world, particularly the Western world, is profit-mad, because human
energies are devoted to heaping up profits, without caring as to how they get it
In such a situation it is but sure that just so long as this system prevails, the whole
world would present a gigantic scramble of robbers, each trying his best to take
from all the rest, without stopping to think of the day of payment. Modern
business methods are nothing more, nor less, than a belated survival of the days
of lawless plunder, pillage and the destruction of the weak. This is due to a lack
of understanding of the law of karma.
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To most men death is like a plunge into total darkness. They have no idea
where they are going or what is to happen to them. But, when death overtakes
them, they simply transferred or transported to another field of action along with
their astral bodies (linga-$arira); their accounts go with them. None can leave his
record behind nor can he conceal it. Like the dog’s tail, his records go with him
whenever he goes. If they are not settled before death, they must simply return to
this world for the settlement. The seeds of all their karma is stored up in their
respective causal bodies (karana-sarira), as infallible record, in which the recorder
never makes a mistake. Like the revolutions of the sun, moon and the stars this
is a fixed law, irrespective of whether one may or may not believe.

The ancient seers have generally recognized three kinds of karma: viz., (1)
the ‘Fate’, also called the prarabdha-karma, that one may have earned in one or
more previous lives, and on which this present life is based; (2) the ‘Reserve’, also
called the saficita-karma, like money deposited in a bank; and (3} the ‘Daily’, also
called the kriyamdna-karma, i. e., the actions that we perform from day to day.

When a Sadguru takes over anyone as his disciple, that fact materially
alters the disciple’s karmic status, with his whole destiny undergoing a complete
change, though he does not interfere with the prarabdha karma of anyone, since
it is considered fixed and final, and must be endured or gathered as what one has
sown. With all the rest, the Sadguru may do as he likes according to whatever he
thinks best for the disciple. -

When the life of the disciple ends, his record wili be clean, and he will be
free forever. The Sadguru will never allow the disciple’s karmic burden to become
too heavy. Often he even bears a portion of them himself, out of great love and
sympathy.

~ Transmigration is a part of the teaching of all great Sadgurus, and cannot
be left out to please anyone. The Creator has not left out of his scheme. It is like
death itself. Degeneration is as much a law of nature as is growth and evolution.
They are both nature’s processes. They are not within our control, but by obeying
the laws of nature we can avoid descending to any lower status. But no man can
violate nature’s laws and escape her punishment.

If we admit the ascent of living forms, we are obliged to admit the descent
of forms, even if we think of the forms of the species themselves, their mere
physical forms. They are subject to the same general laws of improvement and
degeneration, Just think of the eight million and four hundred thousand living
species, untold billions of individuals, in each of whom is a spark of the divine
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essence, like a tiny light glowing in the darkness, but slowly awakening to a higher
consciousness !

No matter how long it may take the prodigal son to come to his senses and
return, the light is always kept burning in the palace of his unendingly merciful
Supreme Father, waiting for him. He must come home when the full measure of
his karma has been paid. If he sinks down by unworthy conduct, he may come up
again by suffering and good deeds. Life is full of give and take. If the giving is .
more than the taking, by just that much the individual rises toward a higher life.
This is the unfailing law of karma, the principle of eternal balance.

It is very important fact that no individual can ever pay the debt for
another. Theologians have made the terrible blunder of ignoring this ﬁxed and
immutable law of nature. They have built up their theological idea vicarious .
atonement in contravention of the law of karma. If Jesus could pay the debt of the
whole world by his death on the cross, then the great law of justice becomes
inoperative, and the old superstition of animal and human sacrifice would stand
justified! The whole misapprehension is built up on the old rule of sacrifice and
substitution, which was but a trick of ancient man to try to escape the legitimate
consequences of his own actions; he only deluded himself into thinking that he
had escaped his karma, but as a matter of fact, he greatly added to his karmic
burden. They knew they had to do something to escape the consequences of their
moral ‘debts, but they did not krow who do. The whole scheme rests upon the
assumption that God and the devil are running a dual empire; and the devil is in
the ascendancy most of the time in this world, the Lord himself being but little
more than a nominal sovereign obliged to keep up appearances under the
embarrassing situation. The Christian idea of vicarious

Atonement is directly opposed to the eternal law of justice, which runs
throughout nature. )

All men have not the opportunity to meet a Sadgury; the reason is that they
have not earned that privilege. And, when they have earned the right, there is no
power in the world that can keep them away from the Sadguru. There is no
injustice in this thing. If some people are favoured in India, while so many goad
people in Europe and America have no such opportunity, it is because these people
in India have earned the right. God only knows how many long and weary ages
they have waited and suffered and worked, only to be born in India with but little
of this world’s good and even poor mental equipment, yet with hearts filled with
love, ready to follow the Sadguru with no misgivings, no mental pulling back.
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Many of them may have nothing else. They may be poor and ignorant, but they
have good karma, and so they find themselves at the feet of the Sadguru.

On the other hand, a man in Europe or America may have great
intelligence, wealth and position, yet his karma of past lives may not have entitled
him to meet a Sadguru in this life; not because they live far away. Would find him
even if he had to come across the seas to them. In every case it is the good karma
that brings the soul to the Sadguru.

.The final goal, the extreme good fortune, the very highest reward of good
karma is to bring the individual to the Sadguru, assuring his early liberation from
the wheel of rebirths and of re-deaths. Like all other teachings of the Sadgurus, this
is founded lipon observation and personal experience, ‘upon sight and hearing,
upon positive knowledge. When anyone enters the higher fields of knowledge, he
is able to watch the operation of karma and reincarnation, to see clearly and
remember his own past lives, to see exactly how the law of karma and
reincarnation works out in his long succession of lives, how he came and went,
times without number, always bringing with him his unsettled accounts. The great
law is then no longer a more theory or a doctrine to him.

Paper presented at the Seminar on “Bhdaratiya Darsano-mam Karma-
mimamsa”, organized by L. D. Institute of Indology, Ahmedabad-380 015, in 21-
" 22 April 2003.

REFERENCES :

. Vacandmrta, Ga., 11.
. Ibid,, Ga., 13.
. Ibid., Ga., 24.
. Ibid., Ga., 29.
. Ibid., Ga., 55.
. Ibid., Ga., 58.
. Ibid., Sa., 9.

. Ibid., Lo., 8.

. Ibid., G. H, 27.
. Ibid., G. II, 29.
. Ibid., G. H, 45.
. Ibid., G. 11, 59.
. Ibid., Var. 6.

LY=T - TR T . S T T W I

[ T
M B2 e O



SPACE - TRAVEL OF THE SOUL
D. G. VEDIA

It is known to us 2ll that some philosopers believe that the knowledge
acquired, accumalated and increased through perception lies in the soul of the -
being. While some imagin that the knowledge of the external things already lies
in the human being, as one may have perception of the perticuler thing without -
its existance in the external world nearby. Some believe that soul resides in the
most inner part of the body and is covered with the five sheets namely Annamaya,
Pranamaya, Manomaya, Vijfidamaya and Anandamaya Kosas as bondage. Some
worship the soul through Agnicayana Vidyd and desire to achieve the goal of
emancipation by realising the ownself from the cycle of death and rebirth caused
by the bondage of action. Some consider the cit as the soul. “One who
accumulates-” (Ciyate) is cittam, '

The soul possesses the bodies of three types i.e. Karana Siikstha and Sthiila.
The body is called Deha, Sarira, Vigraha, Vayava, Tanu, Murti and Pari. The soul
is eternal. It has no birth or death. But it resides in the body on account of actions
associated by Avidyd or AtiSaya i.e. Sukra which results in' the physical body
through Mana, Priana and Vak Siiksma body is Alingika formed by Sun amd Moon
i.e. Siva and Uma, While this stiila body is constirued through co-mingling of
$itkra and Sor;ita. This physical body is Annamaya, sustained by food. All these
three bodies are considred as the result of the bondage of actions good or bad. The
wordly experiences leave their impressions on the mind and give the birth to the
desire to have more and more experiences. Such desires are known as Vasan3,
Due to Aditya one thinks such experiences and desires are of the soul itself, as one
believes the soul and body as one. To them the physical body is the Soul itself. So
one has to be free from all the three bodies i.e. Karana, Siksma and Stiiala to
achieve the final goal of emancipation which is the final goal of the human life.
So I$oopanisad says after knowing it only, one crosses the death and no other path
remains to cross (Tameva Viditva ati Murtyam eti nanyah Panthah Vidyate
Ayandya). Brguvalli of Kathopanisad calls this Nisreyas mukti, while svarga is
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superior to the prior one.

Tailtiriya Upanisad enurerates the five sheets of the soul are Vik, Prana,
Mana, Vijiana and Ananda on account of the assosciation of the soul with these
sheets the soul is known as Parmatma, Ksetrajfia, Mahatma (Sodesi), Stitratma
and Bhiitma. Jivatma residing in the physical today of five elements namely Earth,
Water, Tejas and Air and Ether (Akasa) possesses personalities of Ksetrajfia
Mahan and Bhitztama confined. So this physical body possesses chiefly saura, soma
and Bhiita, elements of sun, moon and Pafica Mahabhiita respectively.

The Bhutamd makes one to believe the physical world as real. To him
perception is the only source of knowledge. This Dehatmabhava leads the soul to
the bondage of actions.

All the upanisads agree to the four stages of the soul passing through the
experience of Jagrata, Svapna, Susupti and Turiya. In Jagrata stage Kestrajiia
accumulates the wordly experiences through the organs as Bhiitatma with
perception as‘I see, | hear, I taske, I trough, I smell, I enjoy, I feel sorrow etc. There
is no distinction between body and soul. So Ahmkrti (ego) is in the centre.
Association of the soul with the five elements and mainly with the earth the
sourrounding of the earth or of the earthen atmospher always attract the
_ Bhiitatma to the earth through the experience of the objects $abda, Spar$a, Ripa,
‘Rasa Gandha enjoyed through the five organs ears, skin, eyes, tounge and the nose
on account of the predominent elements namely Akasa, Vayu, Teja, Jala and
- Prthvi. Bhiititmama enjoys the worldy experiences and wish to have such
- experiences more and more. Such endless ardent desires keep the soul always
~ associatéd with the wordly environment even after death. Such soul can not move
upwords on account of the bondage of Visand. In Purinas the yayatd episode
preaches this philosophy and shows that such endless desires spoil the human goal
- of self-realisation. Such thirst for worldly experiences keeps the soul in the lowest
state of the environment of earth i.e. Bhiimandala. In this state soul desires to
satisfy his thrist for worldy experiences even in bodiless condition by entering in
- the physical bodies of the other beings. This is Durgati of the soul. Yayati, lastly
gives up the thirst of the senses for the objects. In this Jagrata state the Bhiitama
is samvid who may have the knowledge of perishable body and the things made
of the five elements. The soul is quite different from the physical body. Gradually
this knowledge leads one beyond the worldly experiences. In this state the effects
.of the actions never bind the soul. He acts only according to the nature. No ego
is associated. Ahmkriti disappears. No desire for fruits of action is any more. One

>
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never suffers thirst for enjoyment of the objects through senses. Such state of
Bhiitatma helps the soul to move up from the enviornment of earth i.e.
Bhitmandala after death and his space travel starts. So the soul is known as Preta
after death, as it moves upwards.

We experience the mental state of the soul in dream where we enjoy the
physically absent objects through organs. In this state soul is known as Mahan
Atma. This state is called Tejasa. Mind is incarmation of the moon or Soma. The
tuner element associated with soul makes him to have such mental experience.
Here the soul is S'raddhdmaya associated with the watery elements of Soma. In
this staté the luner elements make the soul thinking the objects near to the soul.
So the state of the soul is called Tejasa. This psychic stage leads the person in
dream to believe that even idea of the things before the soul can be experienced.
This funer element keeps the soul to experience. This luner element keeps the soul
associated with the effects of the worldly experiences. But predominant lunner
elements leads the soul to the luner path or space travel of the soul to the moon.
This is known as Krnsagati of Gita, Arciradi marga of the upanisads and Pitryama
of the vedas. The Purinas have elaborated this space travel very clearly. We shall
try to understand it clearly later on in accordance with it.

In third satage the soul is known as Prana. This state is concerned with the
soul known as Ksetrajfia. In this state soul does not have wordly and menial
experience. He withdraws himself from the physical world as well as mental one.
He enjoys sweet sleep. But after awakening he thinks, 1 have enjoyed sound and
dreamless sleep. So the soul is the witness of the experience. This is susupti state
of the soul. In this state he is known as Ksetrajfia havmg solar element
predominent. Thus after death the soul gets rid of the natural surroundings of the
earth and moves upwards due to the luner and solar prelominent elements
concerned with Vayu and sun. Here in this state he leaves aside the element of
earth in much proportion but not completely. So it becomes difficult for himself
to move upward.

As soul is a part and partical of the Bhiititma he is known as Vaisvanara.
In all these three states he is known as sun, Vayu and Agni residing in Dyuloka,
Candraloka (Lunner region)and Bhilloka region of the earth.

The Garbhopanisad says that air makes the Sukra (the Semen) and S'onita
interningled in the form of a bubble and air assumed the form of five vital air
namely Prana, Apana, Vyana, Udana and Samana. Prana is the result of Sun the
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while Apana is the result of earth. Vyana is situated in the centre i.e. heart. Udina
is the reverse process of Prana while Samana is situated at nevel region where
Prana and Apana meet to gether. Here Samana helps the Vaidvinara to consume
the food i.e. Anna. So Annida the eatet, the eater of the food who lives in the body
up to the period of life where he gets food. So food is known as Brahma and
Prana. On expiry of food the soul, vai$vanara leaves the body immediately. This
can be realized from the example of the Dipaka which shines up to the expiry of
air or ghee. Like wise vaiSvanara stops life line on expiry of consuming of food,
solid or liquid and Soul leaves the pancabhastatmaka body. Then he starts his
space travel, untill and unless he is not bound by visanas. From the nether
surroundings of earth he moves upwards so he is called Preta in this state.

In this state the form of Soul is Taijasa, the form of elements of sun, moon
and accumulated vidyut according chhandogya upanised (Prapathaka-4) Vidyut
leads the soul to the middle region and soma-(moon) diverts him to the luner
region.

Prajfia Atma is directly concerned with the Sun-beam. He is known as
Kretrajiia, connected with Cidatma. So Kaus$itaki Upanisad calls Prajiatma, the
Brahma situated in Jyoti Agni, Vayu, Stirya, Candra, vak and senses. All are the
~ forms of Prajfia Atatma. His seven differenct states are Jagrata, Svapna, Susupti,
Moha, Miircha, Mrtyu and Mukti. Some enumerate ten stages of Atmi namely
Jagrata Svapna, Susupti, Moha, Miircha, Janma, Mrtyu, Saguna mukti and
‘Nirguna mukti.

Now let us understand the space travel of the soul after death Soul moves
.~ on either paths of pitr of Deva, known as krsna and sukla according to shrimad
Bhagavad Gita or as Dhamadi and Arciradi according to the Upanisads Generally
- Atma moves to the astral path or mertal path known as Aknanda gati or Khanda
gati. First is beyond space and time (dik and kala) while later is within the limit
of space and time. Former is $§ikha while later is yougika. Later one is further
divided in five namly. (1) Samsari (2) Atimukta (3) Atimrtyu
(4) Paficatva and (5) Brahmi known as Daivi, Maitri, Narakeyi, agati and
Samadvaya respectively.

Here in this paper the motion of the soul known as ksetrajfia, Mahan and
Bhutma is discussed. In samsariki gati the soul moves among all the 84 catagaries
of the beings possessing physical bodies i.e. yoni on account of the bondage of the
actions good or bad performed during the whole life. It is also called sampariya
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which is further divided as Nityagati or samsrsti and kalagati. Arimukti is also
known as Bhita gati. Nityagati is also divided in Bhitagati and Daivagati. In
Bhiltagati Atma possesses five elements such as vik, prina, caksu, stotra and
mana on acccount of Agni, Vayu, Siirya, Dik and candra respectively. The third
gati known as atimrtya which is called Daivagati also. It is closely connected with
the soul, The forth is Paficabhiitatma gati which is divided in two namely Bhiita
and Prapa, In the former state soul remaing in the nether region of the
enviornment of the earth to satisfy the forming desires. In the later state Atma
known as Preta moves upwards after death on the path of Deva or pitr i.e. gods
or manes, Devayana or pitr yana, Arcirddi or Dhamadi, known as $ukla and
krsna. The soul can move to the Brama path only after crossing the solar region
on the divine path. Thus there are five states of the motion of the soul i.e. Brahma,
Daiva, Paitrka, Naraki and Agati.

As soon as the soul leaves the body on account of death he becomes unable
to move upwards on account of the effects of unsatisfied ardent desires. This is
known as Agati. He can not move upwards because the effects unsatisfied desires - -
or the power effects of the worldly attractions the soul becomes always attracted
to the worldly things and beings. Such attration makes him unable to get rid of
the Prthvimandala or the region of the earth. In this region also the soul likes to
live in the nether region in the bodiless condition. Such souls are ksudra or
belonged to the lowest catagory. They enter in the other physical bodies to satisfy
worldly desires. After this state such souls take birth as the beings of the lowest
catagory or the vegetables among which Osadhi is predominent. In this state the
soul is fully affacted by Avidya. '

Avidya leads one to the diversity while vidya leads the soul to the unity with
the Lord or Brahman through emancipation and the soul gets rid from the cycle
of transmigration. This is the last end of the human beings. But Avidya makes one
te perform action with passion which results in kiesa. So Gita preaches to perform
the actions without passion or the desire for fruits good or bad. Vi-karma always
result in great and sub varities of sins viz. Atipataka, Mahapataka, Anupataka,
Pitaka and Upapataka. While Akarma aways creates obstacles in the rise of the
development.

As soon as the soul gets rid of the physical body of five elements. He is no
more as Bhutatma, if he is freed from the sensual or worldly desires kausitaki
upanisad says that vaisvdnara is freed and the soul moves upwards with the
motion of air according to the actions good or bad i.e. Punya on Pipa. Manu also
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supports this view (Adh 12116-22). These notions are known as white or black
path ie. Sukla or krsna gati. Karma (actions), Nadi and Dik are the deciding
factors of soul's motion on sukla or krsna path.

No being is able to live without actions good or bad. The effect of the
sacricial actions, donotion penance etc. (Ista and Apiirta). Such actions lead the
soul to the world of pitrs. After enjoying the sweet fruits of good actions soul
again moves to the earth. Bad actions lead the soul to enjoy fruits of the bad
actions in the hell. After enjoying them the soul returns to this world.

To make clear this motion after death puranas, the epic poems describe the
region of the travel. This is known as Dik. under given diagram clearly shows the
divisions of the enviornment of the surroundings nearby the earth and the way to
move upwards. .

SW g

- Alrdvatamarga /\ Devayana (S'uklagati)

///////j \ North Nagavithi

Gajavithi Airavatavithi

Jaradgava
farga Visuvavrrra Herdles in the
Ajavithi surface pracel of the soul
' \L/L/ /[ /[ / virayana (kisnagari
Vais'vanara \_/
marga

HELEC

- In above given diagram the zodical circle lies on the both sides of the sky
up to 24 degrees from equinox. In the surrounding region of the earth wind blows
according to the movement and heat of the sun-beams.

The area in which the effect of the sun beans is powerful is known as
. Arciradi, It is the day shining with the solar rays. Wind also blows. According the
seers observed that such environment lies for six months after Makarasankrinti.
This path is known as $ukla according to Gita, Arciradi according to the upanisads
and Devayina according to the vedas. While sun beams are less powerful the cold
effect starts. The atmosphere becomes cold full of Rajas i.e. Dhiima such effect
. becomes gradually more compact during night. This affects the winds more or
less. This leads the departed soul accordingly. This path is known as krsnagati
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according to Gita, Dhumadi according to the Upanisads and Pitryana according to
the Vedas. Thus there are 10 paths to the Northern region and the Southern region
from the earth.

Figure - 1 ' S
Sun
&——— Upward Motion
Earth
Downward Motion
Lokaloka region
Figure - II

Figure - Il

(A) Northern Path Samvatsara marga
(1) Earth Agni Vayu Aditya

(2) Soma (3) Varuna (4) Vidyut (Indra) (5) Brahma
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(B) Southern Path
Earth ———— Moon
Giandharva mrtyu
(C)  Lokaloka-(four joints( (Parsva)
{1} Narakiya yatana-yamya marga
(2) Yama to Moon-Punyamarga-Saumya
(3) Candra-surya-vidya Pradhma
4 Sun-Brahma through Varuna (Vidya Pradhan)
(5) Earth to Prthvi Gandhrva {marga)

The above given figure clarifies the airial travel of the soul after departure
from the earth.

On garth Bhiitma is vaisvanara residing in sthuladeha. In pitrloka he be
comes sraddhinmaya fully covered with the sheet dependant on $rat the most
‘minute atomic form of water in which soma is predominent one. This is called
mahat. Only on account of this the soul is known as mahan Atami. In this state
the soul enjoys association with pitrs and happiness, the result of good deads. This
- pitr heaven is fully pervaded with moonlight. This region is divided in three(i)
" Udanvalli, the begining watery portion. (2) Pradyumn the delightful middle path
and (3) pilumati the best one. Which is like a forest.

The soul after departure from the earth and led by some element reach
here. As moon affects the mind the soul quickly reaches here. He stays here and
enjoys the result of the good deeds, On expiry of them he moves to the earth. But
due the result of the bad deeds he is forced to go to the hell to suffer unhappiness.

Soul assume the form of vijianatma as soon as the saumya body is left
behind on expiry of the soma element, his travel starts on the path of Devaloka.
Here he is pervaded with the solar element. This is his causal body i.e. Karanadeha.
On account of the solar power the travels to the solar region through Indra and
Varuna and Apodaka regions. The soul becomes Prijiia, capable to move on the
Brahma path after solar region. Now he is free from transmigration. This is
pararnagati. This whole path is the path of susuamna. So when the soul departs
through susumna nadi of the body he moves on this path. But the soul leaves the
body through upper part of the body above navel and can move upwards but he
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can not cross the solar region. He is no more free from the cycle of
transmigration. If the soul departs from the lower parts of the body he moves to
the netherland from moon to Lokdloka through sukrta region.

Thus the effects of the actions on mind is the cause of boundage and
transmiglation. Mind only can set free the soul. So Gita says, Mind is the only
cause of boundage and emancipation. Like wise Upanisadic philophers says no
body, no Jivatma, no senses are the cause of bondage or emancipation only mind .
is the cause of it. So one should develop the mental power in accordance with the

higher goal.
ooo



JAINA THEORY OF NAYA AND LAKSANA -
A COMPARATIVE STUDY

DINANATH SHARMA

Jainas admit two kinds of valid knowledge, viz. Pramana, i e. an all sided
or comprehensive knowledge and Naya, i e. a one sided or partial knowledge.
Pramana is otherwise known as the right knowledge of the nature of a thing
which removes doubt, illusion and ignorance from it. Having known the things
rightly, mar decides to obtain them if so is required and abandon them in case
they are undesirable.

A Naya is defined as a particular standpoint that does not negate other
viewpoints and is hereby expressive of a partial truth about an object. Since the
- Intentions of speakers and modes of verbal expression are countless, Nayas also
. are countless for Nayas are in no way different from them. But it can be divided
oly into two from substantial and modal standpoints. They are respectively called
Dravyarthika and Paryayarthika Naya. Dravyarthika Naya means the standpoint
which concentrates on a substance, i e. the generic and permanent aspect. The
-Paryayarthlka Naya means the viewpoint that concentrates on modes, i. e. the
' changes or transformations. There is neither substance without mode nor mode
‘without substance, though both are different from each other.

For detailed treatment of the doctrine of Naya, there has been expounded
seven types of Nayas. They are ~ naigama, safgraha, vyavahdra, rjusitra, $abda,
samabhiriidha and evambhiita.

Naigama Naya deals with imagination (kalpana). All our communications
that are governed by it are called naigama. It has three main kinds, viz, sankalpa
naigama, ams$a naigama and aropa naigama.

Sankalpa naigama concentrates on the purpose. For instance, a person is
putting his clothes into his bag and someone asks him as to what is he doing ? He
says that he is going to Mumbai. Actually he is preparing for Mumbai not going
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there but when asked he tells his purpose as his action.

Ar$a naigama takes a part for.the whole. For example when a spark fails
on a saree put on by a lady, she gets frightened and at once says ~ “My saree has
been burnt.” : '

Aropa naigama means superimposition. This standpoint superimposes one
time division on another, one state on another, etc. For example, we say, ‘Today,
the Deepawali day, is the day of Lord Mahavira’s nirvana (liberation)’. Here, we
superimpose the past upon the present. '

Somebody says, “Here is a Brihmana - éramana.” Strictly speaking, a
$ramana cannot be a Brihmana, for he is supposed to have left all his caste
privileges at the time of initiation. Here, the past state is superimposed upon the -
PI‘ESEHt one.

Upacara naigama is included in aropa naigama. Upacdra means
metaphorical or figurative use of words. When we make figurative statements, we
do so from the standpoint of upacira-naigama. For instance, we say Kavi Kalidas
is the Shakespeare of India. '

Sangraha naya (class view) The word sangraha means collection. Thus this -
standpoint is a method which collects and brings together different things or
individuals under one class on the basis of a common feature. Fér example, we
say, the entire universe is of the form of existense, for, there is nothing that is
devoid of existence.

Vyavahdra naya (Practical standpoint} : Even after various things have been
subsumed under one form if it is required that they be introduced to someone in
a specific form or if the occasion arises for making a practical use of them, they
have to be distinguished from one another on the basis of a specific form, For
example, if a heap of clothes are lying in an emporium and one goes to purchase
a cloth for himself one has to make a selection of one’s personal choice like khadi,
synthetic, etc.

Rjusiitra naya (The “Straight thread” standpoint) It is so called because it
does not bend towards past or future. It recognises the reality of present only as
past and future are no more a reality. For instance, the prosperity at present only
will give pleasure not the prosperity of past and future.

Sabda naya (The Verbal standpoint} maintains that the synonymous words
convey the same meaning or thing, provided they are not different in tense, case
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ending, gender, number, etc. For example if we say, ‘There was a town named
Réjagrha’, The broad meaning of this sentence is that a town namely Rijagrha
existed long before the days of the author-*Though the town of Réijagrha existed
even in the days of the author but the Rajagrha, he meant is different from that
in his days.

Samabhiriidha naya (Etymological standpoint) talks of words’ own
meaning based on their derivation. It however maintains that the synonymous
word though indicate the same thing still they are different from each other like
raja, nrpa, bhilpa etc.

Evambhiita naya (The “Thus happened” standpoint) reflects that when a
difference in etymology can yield a difference in meaning then it too should be
conceded that a word stands for a thing only in case this thing satisfies the
etymology of this word and that only in such a case — not otherwise ~ this thing
has to be denoted by this word. Thus a man who has only earned the right to be
decorated by royal insignia at some time or the other, can not be called rdja. He
can be so called only when he is carrying the royal crown and is shining with

glory.
Let us now see the characteristics of Laksand. Mammata defines it as
follows -

qEmdary w wfedsa vEe |
srarsal A aam |gon arfwEr fear o

When the principle meaning is suspended and other nearby meaning is
implied through convention or purpose, then the element which is instrumental in
this. whole process is called laksana.

Now, if we see the nayas particularly naigama naya in light of the
characteristics of laksana, we can easily find the similarity between the two. The
Sankalpa naigama naya deals with intention. When a man, who is preparing for
Mumbai, says that he is going to Mumbai, the principle meaning is not applicable
and the other meaning nearby comes through purpose. The sentence thus means
that he is preparing for Mumbai. The ari$a naigama talks of part of the whole. As
a spark burns a small part of a cloth and the owner of the cloth says that the
whole cloth is burnt, then obviously the meaning he conveys by his sentence,’ is
suspended for, the whole cloth is not burnt. The implied meaning of this sentence
is that the partial burning of the cloth is as good as the whole burning of it. The
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purpose of it is to show that the cloth has become useless.

Likewise, when we say — Here is a Brihmana - §ramana, the meaning of
the sentence is suspended on the basis that a monk cannot be a Brahmana
altogether. So the other meaning replaces it, i. e. the man who presently is a monk
was once a Brahmana. The purpose behind it is to say that a Brahmana has
converted to monkhood. o

Really speaking, the naya theory was developed by Jainas to explain the
very characteristics of the soul. They had nothing to do with rhetorism, but by
default, it has correlated with laksand, a rhetorical element of literature, which
has been shown here. ‘

goo



IMPACT OF RELIGION IN THE GROWTH OF
FEMALE EDUCATION AMONG
THE JAIN COMMUNITY OF GUJARAT - 1850-1901

SUJATA MENON

The social and cultural history of the second half of nineteenth century
attains considerable importance. During this period, wide spread developments
particularly in the field of women'’s reforms happened. One of the significant
development in this field was the emergence of modern education for women. The
chief agencies instrumental in bringing the change from traditional to modern in
women's education were social reformers, voluntary associations and to a certain
extent Christian missionaries. Inspite of tremendous efforts put forward by these
agencies, there existed large scale inhibitions towards the changes introduced in
" female education. This was due to the changes the new education assumed to
bring in the long standing values, ethos and believes associated with women’s
education. In the existing female education system formal instruction in the
school largely did not exist. The general belief that existed during this period in
Hindu -families’ that on getting education a women will face misfortune™,
relatively conveyed the inhibitions towards female education. Contrary to this the
new system was school based. However a section of the society by this time started
thinking on the necessity of providing education to women. This necessity was due
to two factors. First the rise in aspiration among western educated males for
educated spouses. Secondly, projection of a good image of Indian women by
reformists to the colenists, for whem Indian women were backward and

subservient beings®.

The socio-religious factors operating within various communities thus,
acted as barrier for the easy promotion of modern education to women. However
among some community as that of Jains, these factors particularly religion to an
extent facilititated in the growth of female education in modern form,

This paper attempts to highlight the role and contribution of Jainism - in
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the emergence and growth of modern education for females among the Jain
Community of Gujarat during the second half of the Nineteenth Century {1850-
1900). This co-relation is substantiated by looking into the life and times of two
leading Jain Gujarati women of the period under review.

In western India, the Jain community is largely concentrated in the region
of Gujarat. Since the time of Solonki rulers who patronized Jainism, Gujarat has
been the chief centre of settlement of Jains. Certain characteristics found among:
the Jains had made them a distinct community®, Chief among them was the
influence of religion in the lives of its people. Jainism made a deep impact on every
aspect of life of its followers. Religion had played a major role in moulding the
way of life of this community especially in four major areas — occupatlon food,
education and public service*. '

The chief noble principles of Jainism - Non-viclence {Ahimsa) and
vegetarianism had a lasting effect in the minds of Jainas. It was due to the
principle of non-violence, Jainas avoided professions involving'harm to living
things like agriculture. Most of the people from this community took up trading
and business activities as the main professions. Due to their large scale indulgence
in trading activities, Jainas came to be known as a trading people of Gujarat®. .
Most of the commercial prosperity of GUJarat was attributed to this community
who created age-old business environment in this region. Natural corollary to this
principle of non-violence was vegetarianism. If vegetarianism has come to stay in
most of the families of Gujarat, the credit in large measures goes to Jaina Monks.
Being staunch vegetarians, the people of this community to a large extent known
for leading a clean life, unaffected by practices like drinking, gambling and so on®,
Another significant features of Jaina community is the social position of women.
Generally the position of women in Jaina society is relatively better than the Hindu
women. Like Hindu scriptures, in Jainag literature too Women were either
denounced or praised. However the contemptuous remarks made against women
in Jaina literature were with a view to warn off the lustfulness to keep aloof of
feminine charms’. What made Jaina women status distinct from Hindus was the
aspect of complete religious freedom. Jainism grand complete freedom on women
to enter the order’. Women could become ascetics and attain the highest religious
state Thirthankarhood. This element of religious freedom acted to their advantage
in the widowhood stage during which women could pass the time pursuing
religious matters.
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However, the distinct areas, which indirectly benefited the social status of
women from this community, were education and philanthropy. Jainism
inculcated in their followers the respect for knowledge. High level of literacy found
in this community could be attributed to business and trading professions®. In
these professions elementary kncwledge of three R’s was essential. This had made
the community not only economically prosperous but educationally forward.
During the social reform movement in Gujarat, this community played a major
role in advocating education.

Education was not confirmed to males. Equal treatment was given to
females in the matter of education. This was again due to the impact of religion,
which favoured female education'®, The root cause of Jaina’s advocacy for female
education would be traced- from Mahavira’s attitude towards women. He
recognised the equality of man and women and allowed women to enter the
order. In Hindu scriptures the equality for male and female education was not
spelt out specifically. Jaina works discuss on the issue of female education
particularly religious education on equal footing with men. According to Jainas
works, a women was expected to know 64 arts like dancing, painting, music,
“aesthetic, medicine, domestic science and so on''. The wide spread literacy among
females of Jaina community was attributed to the element of religious freedom
~ given to women. In the widowhood stage a woman was left of the options of
either to pursue education or enter the religious order.

Though the religious positions of Jaina woman been far well than their

Hindu counterparts, their social position was relatively equal. During this period,
~women from this community suffered mainly from two social customs widespread
among Jainas ~ child marriage and widow-hood. In the various census reports
‘right from 1881 to 1901, of all communities in Gujarat, the Jaina community
topped the list of female widows™. The chief reason behind large number of female
widows was the problem of inheritance anticipated in the wake of remarriage.

Legally a Jaina woman was well protected economically in her destitute
state. Jaina law entitled the right to maintenance out of the family property and
the expenditure on the marriage of unmarried daughters and sisters. A widow
could inherit the properly of her deceased husband and hence could pass
widowhood without and serious economic difficulrty’®. This factor of inheritance of
family properly prevented them from remarry, as possibility of losing the family
property to outsider was high. Jaina society, in general favoured widow-hood as
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women had the outlet in passing the time either in religious matter or pursuing
education. Among Hindus during this period, the position of female widows had
reached to a subservient level. There was no outlet to religious freedom and
economic source of livelihood as existed among Jaina women. The factors like
religious freedom and economic protection facilitated Jaina women to pursuing
modern education, thereby bringing and effective change in their overall social -
status.

One of the distinct characteristics found in Jaina community was the ideal
of service imparted through religion. According to Jainism ~ Dana or charity forms
one of the four limbs of Dharma. Devotees out of compassion should donate
money, clothing, medicine to the sick, poor, destitute or orphans'. This noble
teaching existed in Hindu dharma too. However, the zeal in which the teaching .-
was practiced among Jaina was marvelous. The teaching was the man driving
force behind conducting philanthropic activities for which Jainas were widely
popular. From time immermorial, Jainas had served the people selflessly in the
times of natural calamities like draught , flood, earthquakes. During the period of
social reform movement in Gujarat, leading rich Jaina merchants spearheaded the
philanthropic activities's. Noted philanthropists of Gujarat during this period were
— Sheth Hathi Singh Kesarsingh, Sir Maganbhai Karamchand, Mr. Bechardas -
Laskari, Sir Mangaldas Nathubhai, Sheth Hemabhai Vakhatchand. Sheth Hathi
Singh Kesarsingh hailed from Ahmedabad and was noted for phllanthroplc
activities in the city. The first girl school started in 1849 by Gujarat Vernacular
Society — an organisation known for put educational activities — which put
Gujarat on the roll of developing modern education systems for females, was
largely financed by Sheth Hathi Singh Kesarsingh'. After his death, his wife
Harkor Shethani - first woman philanthropist of Gujarat, continued donating
money to various other girls’ schools set up in the district of Ahmedabad.

In 1850 another rich merchant Maganbhai Karamchand, financed two gitls
school the reference of which was made in Wood’s Education Despatch. Following
is the excerpt from Woods Education Despatch?’.

“Our Governor — General in Council had declared, in a communication to
the government of Bengal, that the Government ought to give to the native female
education in India its frank and cordial support, and in this we heartily concur
and was especially approve of the bestowal of marks of honour upon such native
gentlemen as Rao Bahadur Maganbhai Karamchand who donated Rs. 20,000/- to
the foundation of two native females schools in Ahmedabad as by such means our
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desire for the extension of female education becomes generally known”.

To cater to the need of women teachers for various girls’ schools, teacher
training college become a mecessity. The suggestion first came from Miss Marry
Carpenter — an educationalist from Bristol who visited the city of Ahmedabad in
1870. An effort was made in this direction to train women teacher for primary
schools. This resulted in the establishment of Mahalaxmi Female Training college
in 1871 in Ahmedabad. This institution was largely financed of by Mr. Bechardas
Laskari who donated Rs. 10,000 for the building of the college',

Most of the Philanthropic activities conducted by Gujarati Jain Merchant
were concentrated in the areas of education and medicine. Large sum of money
was donated for the development of infrastructure for private schools, hospitals
and educational institutions such as libraries, research centres like Vidyabhyasak
Mandal founded in 1851.

The financial assistance of Jain businessmen helped in setting up large
number of private schools upto the level of primary standard. One of the
significant impacts of this was that girI's accessibility to schools increased. Schools
. were set up not only in metropolitans but, in small towns within the reach of
pupils. The percentage of girls’ attendance to an extent increased. This was largely
_ evident among the girls belonging to Jaina community to whom inhibitions
towards schools education gradually vanished, as the community itself was
involved in the growth of female education. Existence of large number of girls’
'sclhools-also helped in opening up the avenues for employment in teaching
profession to women. Here too, the advantage was taken over by Baniya
. community of Gujarat in which Jaing women widows were primarily in large
number’. Employment not only provided them economic independence but
brought the attitude of assertiveness and self consciousness. It was these women
who defied the community’s .age old custom like widowhood and led and
independent life of their likings. Simultaneously these women incurred
tremendous support from social reformers and utilized available legal
opportunities. Two women of this period belonged to Jaina community namely
Jadaybai and Harkor Settani. A brief study on the life and time of these women
will enable in understanding the overall attitude of the community towards
women's education. This will also put more light on the nature of tension between
the newly educated women and the community.

Jadavbai created a stir in Gujarat by marrying a man of her choice. She
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presented a daring case of widow remarriage in her time in Gujarat. Born in 1850 -
at Gusa Parekh’s Pole, Sankadi Sheri of Ahmedabad. Jadav became widow at the
age of twelve. She was from Jain community. She stayed with her mother in law
and studied there. In 1869, she was appointed as a teacher in Maganbhai
Karamchand school for girls. The employment proved an opportunity for Jadav to
get out the four walls of house.

Jadav came in contact with a young man of her own caste, Lallu Khushal,
a cloth merchant. Both decided to marry and contacted punarvivah Uttejak Sabha
an association for widow remarriage. Jadav's mother in law getting a wind of this
move created a furors. As a result, the Jainas in the neighbourhood gathered and
protested against the marriage. The workers of Punnarvivah Uttejak Sabha such
as Mahipatram, Gopal Hari Deshmukh ‘Lokhit Vadi, and Raghunath,. lawfully
asked for protection. With the help of a police constable they were successful in
putting Jadav in buggy of Mahipatram and directing her to the compound of the
bungalow of a rich man. In the presence of nearly 250 people consisting of social.
reformers and Europeans, this 24 years old widow remarried on 28" Dec., 1874%,
This famous case of widow remarriage also indicates the forms of opposition
evoked from the community, in the wake of defying traditional values.

The education and organisation associated with social reforms created an
opportunity for women to participate activity in society. Many women became
active participants in the reformist organisations. Their active participation in the
society was gradually creating an ideological base for women's movement. One
such woman, hailing from Jaina community who set an example of active
participation and philanthropic work was Harkor Sethani (1820-1876) she was the
first and foremost of women educationalist and social reformers of modern
Gujarat. Harkor Settani was born in an ordinary working family at Ghogha. But
she was able to raise high and perform social service, due to the power of her own
mind and heart.~Harkor had opened a school where widows studied. Miss Mary
Carpenter — a farmous educationalist social reformer and feminist leader from
Britain, visited Harkors school on Oct 3 1886. She observed 80 girls between the
age of 6 and 11 years getting their education. Among them were several widows?,
with the help of Mahipatram Rupram, Harkor had begun normal classes’ - to
train pupils to become teachers. In 1856 Harkor had donated a sum of Rs. 5,000/
- to start the Gujarat Provincial college®. In addition at the time of famine in 1865,
Harkor had set up fair price shops in the affected areas. In 1868 during the flood
crisis in Ahmedabad, she spent Rs. 70,000/- in relief works. An important charity
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of Harkor Sethani was the hospital that she built for the poor. She donated Rs.
52,000/- and Nagarseth Primabai Hikabhai gave Rs. 22,250 to the government
towards this purpose. From this funds ‘Hatisingh Premchandbhai Hospital’ was
started on relief road. The hospital was inaugurated by the Bombay Governor Lord
Eliphinstone who was accompanied by Lady Eliphistone for the occasion. Both
praised the various services of Harkor Sethani. On June 12, 1856, Harkor was
presented a gold medal and given the title of “Nek Namdar Sakhawat Bahadur®,
The Gaekwad king presented her with Chatra, Shawl, Masha!, Palki, along with her
the title of Chobdar**. The government Gazetteer, publishing the News observed
that in this country not even the queen of any ruling king had performed such acts
of charities and therefore this lady appropriately deserves her title.

The highlight of the second half of the 19 century was the wide spread
changes that took place in every sphere of Indian society. In the field of women’s
education there was a transition from an indigenous system of education to that
of schoql based modern education system. Initially, the transition in women’s
education faced resistance from various communities of Gujarat because the new
system came in conflict with the prevailing values and ethos of Gujarat society.
However, the conflict was effectively resolved by social reformers and voluntary
associations from various castes and communities of Gujarat. So one can see how
in the Jaina community of Gujarat the religion played a pivotal role in the
implementation -of modern education for women. The noble ideas embedded in
Jainism like equal religious rights to men and women, economic protection for
destitute women and ideal of service helped in bringing an effective change in the
status of Jaina women. Women were allowed religious freedom and widows were
given right to maintenance. This comparative advantage helped them an easy
access to modern education. The positive effect of religion in furthering the
growth of female education in modern form was a distinet feature found in Jaina
community. This provided a critical advantage to women of this community as
smooth access to modern education opened the doors of freedom and liberation
to them. Also, the study demonstrates how certain principals within religion had
~ promoted progressive movement as in the case of Jainas.
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IfvR W9 o Foe fam 3, % 3 swen = o § 9 O o IRER Y, &
AFTFR T HERR TG, 9 Gyerl Faidt ane wew 1 o gt S smqon yrei
7o TE T faty w@ndt st Y wal B, W awugum 96 & oW S S
e ofl wRidid a1 sl el ©. 2yl L8 otioid 21 o 8 - Uidin qalsst
aal dididt 2HESRA 20w ¥ Adqer it d waadl. 2l s Axerddl S8 ad
gl o A8l '

Al %R fAAR wladl edls (3-3u) Al WulRdl ws % sl et A
i GaiRatsl L ¢ld, ol 2 519 Hera Al sl 2. wdulAL v e =Ry

& - The Valuable advise contained herein is often quoted but rarely followed.. -
Everyone must choose a field of activity in life according to his SVADHARMA,
Which means ‘One’s own nature’.'®

Widl-t % W ld, 2 o s Al RS, AL el 2y wel Rsyd
sgeiad 4 ASA. U 3 b, weiydsl ye R da w2 ofly 5i6 ay g -l
ald o 2 A 53 Al WS wiciell 9o il sdara. el M vy 1A 2wyl
U g, Wit 2 AR qorR-l adl, oflaedl wd ‘dl e 2uadl sy ddl & 2
Ald; dl usl Wil 4 Rt sl a4y AR, wRsil Wl 2tad51es o swim. At sadi,
Uletetl 43l 209 52l 53t s106R Greaaitdl 00U Yoy 20dY dul A D, Wl
N4 eeuai-fAEd 43 il vl @; 2 wraul SIS €N aidtdl i,

lel ool taedl 53 Frsiyds oianadl vin ofln-l sisolldui Brersdl
A Qdl - @l Yol aail s vl olf sdl 1S 843 ? euaul ggeman 3wy
oot vigtdl 24] 8 9; SRy vixl wiaH L it vied May A F3R i
Us1RAL DAl Ui 9,

[Bwgii :
+ uRaas-‘ouadia eadAini sl ol ane. wa RanlRR, 2es w2 g
* s, Hef® e Rau wsedl, 2048iale,
1. FWg WIETm - Bae ey, T - 2/¢t; TIEm -atmiae
1. MLBD Newsletter; vol. XXV no.3, March 2003- Motilal Banarasidass,
Delhi; p-3
3. a5z () d3eud- aoudl Qasla oy ¢; drud Rusa g2, 2ueidE, 1¢9; wuy



Vol.

«.
10.
1.

1R.
13.
- Y.

N,

XXVI, 2003 aaqgllai -y [Rar 119

wqfd; sl Y. wie, ¥es.

3g; T geAr: W ¥ e |

ey WE: WEHT Qe 1 R - 2R 1

T | 3% W o Sfe: e W FeE WM SR W 1 aford Fae a4
smae ¥ 99 | 99 - WYy |

T T sﬁagmi-ﬁ-:f&qﬁr:, T 9 (3~} AAREE:) SR e, 8% %ey;
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Hugaion Balkead geguidd - ol Wi, 1amad Yesiad, HHEUE - 3¢0 01Y;
et Al AR wigfd Y

. v Tagd e wanieafuiiad

ity wafg wa; gafd wifad: i 20 - Qv
Belvalkar Shripad Krishna - The Bhismaparvan; Bhandarkar Oriental Research Institute,
Poona; 1947; I ¥4-34 1l F. N, 35

. Minor Robert N - Bhagvad-Gita; Heritage Publishers, New Delhi - 110 002; 1982; pp.

135-136.

Divanji P. C. - Critical Word - Index to the Bhagvadgitd; Munshiram Manoharlal Pub-
lishers, New Dethi-110 055; 1993; Third edition; P. 84, 164,
i) YR S9 UNEY - WRIWRA, Qfﬁum(aﬁmai drered); Ty, M@y g
oo, ST 1| ¥3-99 I

ECECIT alau*{zla:t:; Gy 3. BA?l - Sragmagia @, e Us, Yo g8, 1¢A9;
y. £93.

dreETER - 3-3y

@il - o - Balist; ug dsiad, aliedl - 3¢o 00T; 109 Hud wgld; §. 3¢.

ﬁ:aﬂnﬁamqamé - e (R ), gw, asd, R e w wd, 4

“gegfaea” MR YU, SMTER-1R; A S g .

Parthasarathy A-Srimad Bhagavad Gita, vol. 1, Ch.1—6; A - Parthasarathi, Bombay 400

006; 1992; First Edition; {3-35), P-203.

1€-30. 3 Gk 4. - Afde Hud; A9 @ast usaA 4R, wMEELE - 3¢0 O1Y;
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Al el uonldd 59 & deell vy WA 53 ol sl Qlfig dlou ¥ s B 3
‘Trgilrit wlis AR Yarelle Herayel @it 9. yaer, wlwa 24 det s 4
drll wifs geilell uaess . deid wimaq suall 3yt A v GuRNEl, wwad
aallts Basl 53 8. uidg uds [y w2 yasld s SR S 3w faf an

Q1 eudly Arglaq ndlzy RrerRus gl Rty w8 qavud] asi il
s eladly YUY ARAL 302 4 9. stirt, ME 3 sl Al f{‘{ draalid 3
fazusll Biasld 2ule 3o de st 8.

a2y R sl 4Ryt safadi WRsm-yudl o uaf 58 200 8. w0 s
8 3 - HIRL ¥l g1y ol 8, el et A% 8. d-l e (g, g(‘{wﬁ CRICET
el e 9%, uydedl el Fear waift feifdesd . (aede: wo/R) gt dui
waddedl ‘w2 T 9 4 v o (SrEER: ofur/e) vald HWaL e
s1el $30- Yl © A AsAdL S0l s1aH Wl B, 2L gIRL Hird AHAA DA Grid
otetidl Y3Mell otrat YAy B,

#3qe]l A wmt wd Astude A3y csetin dltRusas ddd
WRAH, Getr 21 1T Sl WA GUR WA SR YL 2100 . Sl YW % 531y
6 3 248 U2 Gad s o sl uind il 9, On Gl o e 53 9. win Al
2y ol Gl e Wl 82, adll, el ol FEL Yuysd o © At dg wdl
AUSA ddl HAdd ot 8. Add HH sl det] H4l Wy A W 87, qofl, R

% claeily edudens etiadly gt [RupilEe, stitidea Gust 24, 22 Al A ‘srdla
gl slluiae Gur 6 Ran-l uRsae
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wallor 62l 28 8, Y Wy Y Au D). Glowt wetie ot Qlof xS, UR Wi
ol weg 26 V.

yawsl s £RUId sl [Awryie, sedadyrien, AQ8URI8L, MRS,
ey due 2eteudiadyuel yud A Rald euds wuel Rzus wig A
B, Rogyee ypudd e ealadi 5 & 3,

‘g TF WEIM W Yafdwer: |
aunfa qai wranfy Seen qfeds: 1

- Tomoqo, 2729/

£latg, el HSYRARAL 2UsME el (30 A et HAAAL A S
t3s Al Al wRs Rl sterd wHadURl A B, WA
Ayl e B, Al et Maloll 243U et sl AN wnay Hadll Gaut a
B, ol viga WA NN A sl W B, Ruadl Wigs ulagm g @3 Wi
s 56 MRl o uvig ASN. RWA Aol onig AT dulL vied disl A e
afFioid ot - Hldetivll ded 5348 dcu etrtd AdH.

Ml YRABIHL SUR ML AT ole Al gHyds su-elediunl
Rauat usdl s e 213 agdad e a8, & Wil aygaw-l Q& el
M52 534t 1AL B ¥ calF sl nonad] o wad edld 2 9. siefl 0l dee 3wy
g d suldln 8. ‘

1 el 241 o 2ol o RaRill 612 Sradt Mt 5390 W2 dstdl dudladl Al
WL oottt 4oL R Ratd drall agl-sitaell wed dadl asy . d
diotadl o g1 aralls FER 4} s wert wonadi 58 8 3, el dia 54
AR % WYy AR 53 B, AN Al 53 AR o You-gout, o A Horeed]
R f1d ¢, 29 Wil 547 R % Grd 21 vt AN AR 53 D it A4F B,
sl o 93 A o] o SR 9.7 suEd ALl ViU VEIUA GRL, 4B Al
yedbwiet gz, dou AlmA aalgf gt A g uRAEl gL el Rals sl
AL,

il B-ales dasdi BB wen el Y-l wlga ik
ot wll ©. BB 53 6 3 - wizu ot w Aadl e Yoy walla ust Yo 19 9.
el SR st sel % 53G ASH A Hflog N8 s Miag sl AR usal
ueHi 53¢ ASA. wep ket 2002 sl yg LB Y dl, -l 4oy e Ad ell. viaz,
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g5tet wirl 8] AU LR AL RS Y BURASA AR U A FH oA
A o0 A D, dH 519 dd @A el . 2L ARl sl A5 Biot Aol 3 iy el
g 2 53 lel Ui o gl o] o & 9
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] [Adtilet SRR HRUYUG Hs vl YRl adld Gyl 2ud &, 2l o )
Wl deqymA dudsie W’ ddd olReiddl a8 3 Says sl v
sl [Bg wd-eadd-SReaidl dan Ao Ay v uxdy Ruud 2ig
ArEN 9.1 |

qerya Al wal 1ast owsy 1Ayl Ylase ot 2 aavuall
wldedl Wit i 6. Ba-otou Ayl 3 olAni g S 4 Aat et R Ueyral -
HR ol 58 @ & ‘ydorepu oflog i Wl s3e) yyuied (s0) o a-eyoy sday
® i ofedrdl Wl o A A ' Hoe A SR At dR Aeyeusle
Yol ulagn Ba wer yRrudlll noadld us a8, disul aor 54 saeual g s
sl % -l Wl wa B wA a5l s9 ul se ne wdl 1A B, wdel A8y
st YU Yo B o wg0 WU B, B, Y3l dnes sie 2 ABL g (U8 ol g
12 §9 WYL AR D). dlsHi Ry o Wl sacuefl Bvua .yl Rl 46
wegdid o o dlsH AUl vl usasfl s A8 gl dl uRedlsHl AN 50 vy
MOl AN A 41U GUR o AL Al AR YRy s wel it delas
A5 530 2lselt Aefl. e g S YRuetul dloul 8 AR, ciloy YR oy AVl
SR 210y YRuI 6914 adfl udar veyeudl deur yuuel yuiia ol A R 9,
e udel wegdl voyeulla duy Yyl ug Ada,

WRed, R, Ba, o1y 3 Aflor 2 sfRur @, d 5180 et WRERRH vl
QL 3 (QAfReotdi Al 48 8. oIl % 516 Yui-gw, Auld 3 Qubd une wu 8, 4
ud Ran vl 3. afdun gl pd, rellz olu 3 oflsgt, Reatnt a3 3ye, v
eld 3 (el u3g d oA eusu-dust €ld db o Yo Uit 58 4 8

gllatg ondad Y9l Agd L JauRd 1A Dl Grittule duL AR it
3R 53 weetdl vusAd dul URid Yad Badl A QD 22 Akl ARED 58 S
3, 'y el ald aefl RERLS. dsll at Rk s8R oyfgaedl eufFae susuas
% WRRAMR wudl vy, d 2elsid] dd) AGH. " adfl, ‘Rt Qs iz yu-gsl
Ade g ASH. g adRt vu-taqiel o ag Hledd et ur s34 a 84,
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oLl YRUBLAL B edirtl Aol o slgstam aytadl urlis WRRAk
Bauel st w58 &, ‘Rt Rt Aaug »1Q 5B 6. i 2194, %Y
2ofl g © »13 20] 91 3y WA A Qlof 28 8. artHl 22 arll €l AR AsiL
cartrll U weesl o Al iy 9

21, Gl SR Hepetl @il Baciesll Hertdl MauilEd sl Hiddl
Sl d WH AslY B,

AL o i padtal el werueuddl glamive, deewoudl Glsami® eivdql
Aaladirl M 54l 9,

adl, et R W2 5} vgron wgeil sland] araat w2 g F-U
Uil A2 37 58 9 3, & vt | 332 e et QAR R B, uig sy
sl ustiel 4t Freaasl 1l aveud Avdl Rdids 8. sRad saq Qg svua d
3o . e oy M2 HeAlRdlel Yo o 9, wig Ba al di d udddll o e us 4y
Sl B 2, 2l CULRAASR BAAIE] Hrl 5241 ML €1d A AHD ws1A B,

srferd fomfa dadfad Qe oaed famvala |
Faamasty a3 fonfam: gavmasiy @ 3 shaf o
» [Auid uel Sadied uudd, 82 9,

qofl, 21439 L B AR Sl UBAGAR YA @ vt Al B,
A gl Rirerdl sl dleusoll el szl Riudid Gaeli-l suda
Geoud s gizr eundl o YR slad aldl A usiu 8.

o amle £ s R0 ole MR g g 58 B 3, ‘e
 ssyqefl eueparaedl Sot R A D, A3 AL 2 or1afasinl ast A Yot A gL
Aolumi wenalsa Al sul 53 8.

1otelel Y12l Guid wird yelni syl 2 [Fafden uge oyl Gedvl
Mt Ete 6. 2l o YRIGIA Histar o gl wa-seddd 53R Red usa e 2l
sl R st W Raniidl e Hopu ssaml wud dl 2wt wlndlls -
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TEE
(1)} “The Puranas” says a rearned Hindu, “from an important portion of the religious litera-

tare of the Hindus, and together with the Dharmasastras and Tantras, govern their
conduxt and regulate their religious observances at the present day. The Ved are studied
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by antiquarian, the Upanisad by the Philosopher; but every orthodox Hindu must have
some knowledge of Puranas, direclty or Vicariously to shap his conduct and to perform
the duties essential to his wordly and spititual welfare.

- ‘A History of Indian Literature’, Vol. I, p. 606
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They may be described as a popular encyclopaedia of ancient and medieval Hinduism,

religious, philosophical, historical, personal, social and political.
- '‘Ancient Indian Historical Tradition’
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Pargiter F, E. - Ancient Indian Historical Tradition, Motilal Banarsidass, 1962

Winternits M. - A History of Indian Literature, Motilal Banarasidass, Reprinted, 1990,
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GITA AND GANDHLII
T. S. NANDI

Pub. National Gandhi Museum, N. D.; Gyan Pub. House, Dr. Ramesh §.
Betai 2™ revised Edition. '02 “A Review” by Dr. Tapasvi S. Nandi. pp. 307

For the work under our review vig. “Gita and.Gandhiji”, we congratulate .-
the author Dr. Ramesh Betai, a prolific writer who has specialised in the area not
only of ‘smritis’ i.e. jurisprudence of ancient India, but also in ‘dar§anas’ i.e.
various branches of Indian Philosophy, in Sanskrit Sahitya in general and then in
literary aesthetics of ancient India. He is also thoroughly conversant with literary
trends both in poetry and criticism in general in modern Gujarati writing, as he
happens to be the worthy son of an illustrious and great professor and poet $ri
Sunderjee Betai. '

The present work is the welcome addition both in the field of studies in
Bhagawad Gitd (= B. G.) in general and in Gandhian literature aiming at explain-
ing various aspects of Mahatma Gandhi’s {(=M.G.) personality, here his effort in
explaining the message of B.G. for the common man.

The writer has taken great care in first introducing the subject (pp. 1-12),
and then giving the survey of principal interpretations of the B.G. (Ch. 2, pp. 20-
39)(ancients & moderns pp. 45-76), and then attempting Gandhiji’s interpretation
of the B.G. (chs.4 & 5), including a neat analysis (ch.5). He has successfully tried
to explain the background (ch.6) that drew M. G. towards the B. G. Ch. 7 attempts
to correlate the B. G. and M.G.’s teachings, with topics such as — “G.’s ethics & B.
G., etc.

Ch. 8 discusses M.G.’s views as deduced from his approach to the B. G. We
may observe that all scholars may not agree with M. G. in taking the
Mahabharata, The Ramayana and the B. G. as allegorical.

Ch. 9 (pp. 238-259) continues the writer’s effort to deduce M.G.’s views
from the B.G., including topics such as “Gita and Ahims3”, Common man today
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and M. G., and other minor questions.

The last chapter deals with M.G.’s place in the realm of interpreters of the
B.G.

This is followed by a rich Bibliography suggesting the great pain under-
taken by the writer of course with meticulous care on his part, in going through
all works that have helped his cause. This is followed by Glossary I & II and Index
1&IL

Thus far on the effort of the writer of this valuable book. Our personal
views may not be out of place here as Dr. Betai and M.G. both have inspired us
to make some observations.

For us, as the colophon of the B.G. informs, the B.G. is first and last a work
on “brahma-vidya” i.e. theoretical presentation of ancient spiritualism and a
“yoga-sdstra” 1. e. science or technique that leads an aspirant to the supreme goal
of self-realisation. It is neither a2 work ‘religion’ as understood in the common
parlance, nor a work on ‘ethics’ as understood today.

For us, the genuine and authentic interpretatiori of the B.G. has come only
from the great ancient dciryas, Adi Sankara, Sri Ramanuja, $ri Vallabha and their
_worthy disciples. We also include in the category of the great dcdryas the two
moderns vig. Tilak Mahardj and Sri Aurobindo. These two are and will remain
some of the greatest spiritualists humanity has ever produced.

M. G. for us belongs to the category of the next line of interpreters who are
no doubt aspirants of spiritual excellence, but are more grounded in social and
other activities, active politics included. They try to reach the high-way or ‘rdja-
marga’ of spirituality through by-ways and sub-ways. Their effort to interpret the
B.G., therefore, in our opinion is bounded to remain more personal and less
catholic and therefore less perfect. Such people, in our opinion, have a right as any
human being or an indian has, to approach, read and understand the B.G. with
their intelligence and specialities whatever there be, but could have avoided put-
ting their personal estimation in press for the still lesser people who install them
as personal gods in their imagination. For them the views of the former are final,
no matter how imperfect they may be. For examijle M.G.’s views on Krishna, or
Vinobajee’s views controverted ably by Dr. Betai (pp. 46). But for our jubilation of
Dr. Betai’s thrashing of the former, we would not have even mentioned his name.
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To his satisfaction, Dr. Betai has tried to project M.G. as a ‘bhisyakara’,
though he has observed that M.G. has variously translated one and the same
technical word read in the B.G. and thereby exposing his limitations. Dr. Betai has
taken great pains in ch.8 and ch.9 to correlate M.G.’s views with those .found in
the B.G. As noted above M.G.’s views on Lord Krishna are his personal views that
we fail to appreciate. Reference may be made here to Anandavardhana's views
(Dhvanyaloka Ch. IV} on the Divine nature of the Lord, who for him is, as Vyasa
suggests, a “sanatanah” i. e. eternal spirit, bereft of physical contacts.

Dr. Betai could have enriched his efforts by adding as an appendix M.G.’s
translation of the B.G. He could also have been more attentive in the task of
presenting the rich bibliography in alphabetical order with due mention of the
edition referred to, the year and place of publication, the publishers, etc. For
example we yearned in vein to know who the auther of Amrita-tarangini on the
B. G. is, and where and when it is published. In his second edition he could have
pressed his publishers for a printing press that could have furnished diacritical
marks for sanskrit words read in roman, script, p. 33 has ‘*krupa’. It should read -
‘Kripa.’ _ '

But all this never diminishes the merits of his excellent work which makes
a smooth reading and which we hail as a great great contribution in Gandhian
studies which would have left a missing link but for Dr. Betai's contribution. We
congratulate him and the publishers for the present work.



REVIEW

Amaracandrayati’s “Kavyakalpalatavrttih” (with two commentaries :
() Parimala and Makaranda); edited by R. S. Betai, L. D. Series No, 117
(General Editor : Jitendra B. Shah); published by L. D. Institute of Indology,
Ahmedabad-380009; First Edition : July, 1997; Price Rs. 225/-; pp. 24 + 232
+ 156.

Jainas, especially Jain monks; have contributed qualitatively and quantita-
tively to the growth and development of Sanskrit Literature in Gujarati in various
branches of Sanskrit literature. Here is a contribution to the department of Preticts
by Amaracandrayati of Svetimbara sect and he is placed in 12® century V.S,
(Introduction p. 4; P. V. Kane assigns him to the 13* century A.D. [History of

Sanskrit Poetics, Bombay, 1951, p. 379)). He has authored Kavyakalpalatavrtti
alias kavyakalpalata alias kdvyasiksavreti. Obviously, the work deals with the
“training and equipment of a poet, Vyutpatti and abhydsa of traditional writers
(Introduction, p. 2). It has been published twice and translated in Marathi also.
One wishes it to be translated into Gujarati / English. '

As the earlier editions were not satisfactory, Dr. Betai undertook to prepare
“a thdrbughly revised critical edition of Kavyakalpalatavrtti” [Introduction, p. 2]
together with the ‘Parimala’ and the ‘Makaranda’, which are published here for the
first time (Introduction, p- 2}. One misses here the information about the manu-
scripts utilised .and the principles followed etc. here in the preparation of the
critical edition.

About the authorship it may be noted that the tradition tells and
Amaracandrayati acknowledges that originally the “Kavyakalpalata” was a siitra-
work composed by Arisithha, the son of Asada and Dr. Betai observes that it would
be more reasonable to accept the fact of the dual authorship of the Sitras. (Intro-
duetion, p.4), Amaracandra has composed the “Vrtii”, i. e. “Kivyakalpalatavrtti”,
as well as another Vrtti, namely, the “Parimala” - Vrtti- i.e. it is an
autocommentary. Subhaganivijaya of Tapagaccha, who flourished in the 17
century VS [Introduction, p.5); 1609 A. D. according to P. V. Kane (ibid, p. 387),
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has composed another Vrtti known as the “Kavyakalpalata- Makarandav_rtii“,
which is briefly known as the “Makarandavrtti”.

In the succinct Introduction Dr. Betai discusses the following points: -

(i) Work (ii) authors (iii} “Parimala-Vrtti”, (iv} Scholarship of Amaracandra
(v} “Makarandravrtti” of Subhavijayagani, (vi) Kavyasiksd of Vinayacandrasiiri .’
(13* century A. D.); (vii) Kavyakalpalataviveka {authorship unknown) {viii)
Kavyakalpalata kawi $iksd (ix) Kavikalpalatd of Devesvara. The Parimalavrtti
(Svopajiid. Parimalatikd) is given as Appendix I in this edition (pp. 233 ff).

The Appendix Il gives The Kdrika-kramah (pp. 147 ff) in the alphabetical
order.

The work under consideration has four pratanas and they are divided into
various stabakas. (Vide introduction pp. 8 ff for information in briaf).

The book is printed nicely, but is printed in small type. It is wished that the
stitras and the commentary should have been printed in different types, as is the
general practice. One comes across some misprints and incomplete references
during the course of the perusal. There are some quotations in the M/A language
and it is wished that the Sanskrit ch@yd of such quotations should have been giveﬁ
either in footnotes or in a separate appendix, as is done by the late Vamanacharya
Ramabhatta Jhalakikar in his commentary “Balabodhini” on Mammata's
Kavyaprakasa (BOR! edition, Poona, 1950; edited by R. D. Karmarkar, pp. e.g. 27,
28,29, 244 etc). '

It is a pleasure to welcome this work, when the west is concerned and is
making arrangements for training in creative writing (Vide Donald Hall, The
Making of a Poet, Span, August, 1992, pp. 25ff). The author and the publisher
deserve our hearty congratulations for publishing this work, which adds to the
contribution of Jainas to the Sanskrit Literature of Gujarat and to the literature
in Poetics. We look forward for many more works from the pen of the editor in
the years to come. It is also hoped that this work will find its place in the libraries
of Indological Institutes, Universities and Colleges,

S. G. Kantawala
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