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Foreward

Gandhiji had a long association with Shrimad
Rajchandra, starting from his arrival in India as a barrister
from England until the last day of Shrimad Rajchandra.

This association with Shrimadji, both in person and
by correspondence, had been very useful and beneficial
to Gandhijt in the religious and spiritual matters,
particularly during the time of his stay in South Africa
when he was in great religious ferment & terpitude.

From Durban in S. Africa, Gandhiji sent a long
religious questionaire (as many as twenty seven
questions) to Shrimad Rajchandra to obtain guidance
from him, which he readily obliged with a prompt and
detailed reply.

This letter by Shrimadji is very useful to all of us—
mumukshus & novice—even today.

This booklet is a reproduction of that important
letter, written by Shrimad Rajchandra in reply to
Gandhiji's questions regarding soul, moksha & other
crucial religious matters. Shrimadji's letter in original in
Gujarati and its English version are given questionwise,
in this booklet. The English traslation has been made
available to us from Mani Bhuvan, Bombay and the
authorities have given us their kind consent to publish it;
for which we are thankful to them.

— Manubhai B. Mody
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Shrimad Rajchandra's Reply to
Gandhiji's Questions!

LHe—(V) 20 G B 7 (R)ASS s3I 2 () uA A

s A3 3 4l 7
Go—(1) Bu ueuaMlE s argall B, An A
AAZY g B, weval WA B, B As a3l
R 52 28 u3 Bat 4. 2wen As a3l Bis @R
531 A& Adl [’ vt 8. @ weldldl Gl S1S wat
ARl 4 2l 4 8y, A veldl ‘R’ da 3. e A
Wt ARl ol a3 B osug aoll; 3uE WAL suRAleR
AL 5T db wor ol Al Gy 48T uS asan Aoy
9. ¥ ud ¥ usieul Ala 41 A wen ueel Au sl
wel Al 2wl Adll A Gewat us A3 48], A WA Augera
2 A5 A1 B, ¥ w2l vewl] B, dd @Y arazudl
Al vuadl 4l dat yereli WEaunidz s3I il sl
Ay wud w8y, dl st Q Adl @ Al wy, wld
AU A, YRl WRATY 4 A, dl yl dal el
AL 2wttt 5 B sullyzml Hea sirRazy qawiaill 53

B, doda (ueval, yedl, oa, awy, wesi) ueeld],

Gua 86 dAd ud usar oy Al ‘surazyuy]’ A
WA oAU AR B, A Al ACUAUY oA SR %3]
9. d AL AR As% |eud 9.

AL dut ofld dal usAAN well wend ‘R’
wlawed 57 1F 8. Ay Al QAN Gar s Aex a3y

1. The letter accompanying Rajchandra’s replies is dated
Bombay, Saturday, Aso Vad 6, 1950 [October 20,1894].




(4)
Ramd well wdeaant w2 8. 3l yugeule
cloladr, At Raddr, RardR, 30 51R, A wule
ol Bt Resirusuell et WA B, d L P
Aot (ste) azall 9; ud A oud (RuR) 3 d ud
1 281 23 A P’ vt B, A Ml £6 uL €M 3
ot ol Aol Wt Al 2edlsiR WU AN A B,

i WB dll Rl ofld Beals uall Aal B 3, Bu

- RAN @vidld dal sdad AR uHmddld Hd D, d UEL .

W dal 2azudl Gk auard vidg sla sea el way
‘yaelduyau’ oy A Wsel edl, 3 % alaal,
Ruauell A §6 wel 29 2siA i, AU B WeHL vl
58 RN 2D Wk w Aeg ol ud. 545 d Aeiell
wils usll Glecl Aoy B, ¥ 631 &3 AU Wy aaed),
Raraeld wudy Wit A wd Rl 3.

() eml, Wil WUl e elludl Gaua
adell eatatl A et Fvouaddt A2d sud, e (ulkad
Ruk) «A sl yRawdl sal 8. Aueurd 5™,
e, Wi, dlet A R ugladl sdl 9, wd d sital sl
olldl 4dl Ll 42uall uerld AR sd ©;
vald ueu2if uerlil y gedl & sal ell, wadd slo
wsRAL enaqzu Bl sdl 8. R % wean d-dl s sel
W 3 el 52 9; Aeid ‘Gl 53 B; dut ofloa uwe dd
AL Bal We s 9. ArdA [QUR sl et
a2u2ll dul AUEAD sal a8 usdl e, WA [y
AL suBouAl % sdl © Bt e W B,

(3) uaudeuadl sdai s wiemd ollwgy 1)

quiall @t el sazu gauRoud uRed B; vuld d Ml
sucid oliowaal W ©. R bl wdl Graugudl vy
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w9, wA dd WF Aeizu uRaw A 9, Q¥ Al
LR oAl salugudt o=, 2L, HoulE de-ugyw ulksun
a9, 2l [Qazal o @Avud Qarel, i d wrd 3
£ ua WA A auiall; 333 % usiR-l ey Al g a3y
g1 53 epad Maean wy wy B,

" 1. Q. (1) What is the Soul ? (2) Does it perform
actions ? (3) Do past actions impede its progress or not ?
A. (1) As therc are physical objects like a pot, 2
picce of cloth, ctc., so there is an entity called the atman
whose esscnce is knowledge. The former are
impermancnt. They cannot exist through ail time in the
same form. The atman is an imperishable entity which
cxists cternally in the same form. Anything which is not
the product of a combination of other clements is
imperishable. We cannot think of the atman as being
such a product, for, no matter in how many thousand
diffcrent ways we combine material substances, such
combinations cannot possibly produce life and
consciousness. Every one of us can know from
cxperience that by combining several clements we
cannot produce in the compound a property which is not
present in any of those clements. We do not find
knowledge to be the essence of physical substances. If
we change the forms of such substances and combine
them, or if they change and combine by chance, the
products will be of the same kind as they are; that is, they
will be. of a material naturc and will not have knowledge
as their essence. It is not possible, then, that the arman,
which the scers describe as having knowledge as its
cssential character, can be produced by any combination
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of the elements (earth, water, air, space) of which .

physical substances like a pot, a piece of cloth, etc., are
composed. The atman has knowledge as its essential
character, whereas material substances are characterized
by its absence. These are the eternal natures of the two.

This and a thousand other reasons prove the atman
to be imperishable. Further reflection on the subject
enables us to realize that the atman from its nature is
imperishable. There is, therefore, no error or logical
difficulty in believing that the atman, the existence of
which is the cause of our experiencing happiness and
suffering which also withdraws itself from either, and
which is conscious of something which thinks and
impels, is characterized by awareness as its essential
nature and that, in virtue of this nature, it is an
imperishable entity which exists cteranily; on the
contrary, belief in the atman has this merit of accepting
truth.

(2) When the atman has attained a state of
knowledge, the state resulting from a true understanding
of its essence, it is the karta' of that state, the state of
illumination (determination of what it truly is) and of the
resulting state of pure awareness, which is its true nature.
In a state of ignorance, it is the karta of the emotions of
anger,.love of honour, attachment, greed, etc., and, when
enjoying the fruits of thesc emotions, becomes, as the
occasion may require, the karta of physical objects like a
pot, a picce of cloth, etc., that is, he is not the creator of
the original substance of those objects, but is only the
karta of the action of imposing some form on it. This

1. Karta=Author, Doer

e
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latter state is described in Jainism as karma, and in
Vedanta as illusion or in other similar terms. If we reflect
carefully on the matter, we shall clearly see that the arman
cannot be the karta of physical objects or emotions like
anger, that it is karta only of the state of self-realization.

(3) The karmas performed while in the state of
ignorance are like seed in the beginning and grow into a
tree- in course of time; in other words, the amman has to
suffer the consequences of those karmas. Just as contact
with fire produccs the expericnce of heat, the natural end
of which is pain, so the atman, being the karta of
emotions of anger, ctc., has to suffer, as conscquence, °
pain in the form of birth, old age and death. You should
carefully reflect over this idea and ask me any question
which may arise in your mind about it, for an
understanding of the state from which the soul must
withdraw itself and the cffort to withdraw will bring
deliverance to it.

2. W) S22 g B ? () & wolasal O A v S 7

Go(q) 2 il s3feianil all RBen e YL d Bag
ugmra3y, Aed sREBAWA- AL AUs AWMU -% AU
3 A Smug] 8. el And %4 QY ¥, d SHR s3a
Qo 9 AU A SHUAL MG, UsHRAY . % @3u $d-
WRiAl ol el @ A uaddL Aeuragy el AR VML
ol gfe a @, AR % wugsd udadle Audwg d
el i ©; A el Gdn Sudal S8 ueidl,
iz ueil «lzvidl el ageradl el wsdl dll; gl
Suz O A 2l A% wulfls et 8, ALl S QAN uw-
il uetel SR © ot ell, N Rl 1R 1B 3.
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() A wudsal «ell; vuld wmwg, susiuE el
Rt sl dvu B3, d S8 wsL axgiell oar dou <l
56l A el 3, d SuUiH] ol B, dl d Aid ugL {9y
Al Al 343, SaRA %l Adaudl Wdlat, dl dell wrHg,
ASA BR G 31 ud w3 ? 343 Aaal w3l Gal
adl o detadl Al A $uA os elsRraml 2d dl we
d waddid 83 9, dxy Al @azu Adaquetdil Gl
ygt uS w3 A8l o3, Add Gowgy SuR ARlA, dl ud
%4, Adr GoUIY oA1ld O de SR AG ollF An 58l Adin
vl Adl %G Wy 9; At Ydlded L FaR Av{L 2Adin vl
ddl, d sdl odudd od s8q, 3t [Qdy dou . seld
g, wsE At ool A Sardt suilEql sn
AR 2, di wet d aid Rig oeudl 4l A Qar wr
‘gggaldaaa Ml Rl Wt 2wl 9.

2. Q. What is God ? Is He the creator of the
universe ?

A. (1) You, | and others are souls suffering the
bondage of karma. The soul's existence in its natural
state, that is, in freedom from karma and purely as the
atman that it is, is the state of being Ishvar'. That which
has the aishvarya® of knowledge, etc., may be described
& Ishvar. This Ishvarhood is the natural state of the
atman, which is not revealed when it is engaged in
karmas. When the «atman, however, realizes that being
engaged in karma is not its real nature and fixes its
attention on itself, then alone do omniscience, power,
etc., manifest themselves in it and we can see nothing
among all the objects in the universe with greater power

1. Ishvar=Ruler, God 2.Aishvarya=Power
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than the atman’s. 1t 1s, therefore, my positive belief that
Ishvar is another name for atman and does not signify a
different Being of greater power.

(2) Ishvar is not the creator of the universe, that is,
atoms, space, ctc., can be conceived only as imperishable
entitics and not as created from some other substance. If
it is stated that they came into being from Ishvar, that, too,
does not scem likely; for, if we believe that Ishvar is a
spirit, how can atoms, space, ctc., come into being from
Him ? For it is impossible that matter can come Into
existence from that which is spirit. If Ishvar is regarded as
material, He will then lose His Ishvarhood; also, a
spiritual entity like the soul cannot come into being from
such an Ishvar. If we regard Him as being both matter and
spirit, that only mecans that we are pleased to call the
world, which is both matter and spirit, by another name,
Ishvar. Instead of doing that, it is better to call the world
the world; If we hold that atoms, space, etc., are
imperishable entities and that Ishvar only awards the
fruits of karma, this, too, cannot be proved. Convincing
reasons have been given in support of this view in
Shatdarshan Samuchchaya'.

3. Wo-HE g B ?
Go—% HeUlR Maltdenani, 2aEHL vcuA ulaviy 9,

Qoll uda (gf adl, 3 adl d sleve il sg 9.
A ue% [QarRdl wuaeid adt 9.

3. Q. What is moksha ?
A. While the atman is in the state of ignorance,

1 A philosophical treatise; Shrimad Rajchandra had earlier
sent a copy of it to Gandhiji.
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characterized by anger, etc., it is under the bondage of the
body, and complete cessation of such a state, deliverance
from it, is described by seers as moksha. A little reflection
shows this to be logical and convincing.

¥. Mo—qi HAW 3 8l d Aigsu Id 20 2aul o wnell
aswy ?

Go—uls €121 qou oiudll sl viuami el 8y,
duiell atsil Fu B ol el g, du dn d slud
AoAudl gt ugeranl 20d 8, 214 d elRdl an ya wd
st wRewet ad @ Wt vt pud B, wgeae B.
ARG viAds URBUM3Y clu-l uid uiid O, d BY
P 92 B, dit dd Hlarl wgea w B; nt A wg #
AU R AL O AR, ue% A Mrena usl
Alsofld vsudeuazu oiudl g2 asa-dl wia 8, Adl e
UG w B, dny San wstufe onadl gkt as 3aa
LML 240 % B [AN Rl wal ugl vicud w2 3,
wd A Aoludll 3an dldid Brawg] wgeant wd 9,
nald HEUE 21 2831 UL Ageitl vaa A 9,

4. Q. Is it possible for a person to know for
certain, while he is still living, whether or not he will
attain moksha. '

A. If our arms are tied with a ropc wound several
times round them and if the twists of the rope are
loosened one after another, we fecl the loosening of cach
twist and in the end become conscious of the ropc having
been removed. In like manner as the innumerable bonds,
the products of ignorance, which bind the atman loosen
one by one, the latter becomes conscious of progressing
towards moksha, and when the bonds arc about to fall
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off, the atman shines forth with the light of its essence
and knows beyond doubt that it is about to be delivered
tfrom the bonds of ignorance. While still dwelling in this
body, it comes out of the state of ignorance, etc., and
becomes conscious of its pure essence and of its absolute
otherness and freedom from all relations. In other words,
it is possible to experience the state of moksha even while
living.

U Me—2AH diarui 20 &, wo 26 Wil sl wudl
o UQRIML AT, YA UGL A, NS UL WA AL AR S ?

Go—28 Y&l GulFd Wl epadl 2l i D, &l A
[ (etiaR) ueL a9, wd yedlsiy 2ed yedlzu udlR
Uz 53, tsldl ofley a2 BZA [a- 534 eflolaaidl aaq
uAoL vl wid 9; dfl d 3am yer 5yl us ey 9,
Ad sl el wezw sru wRel 53, ud AWl ww
veAsudl @, audl o au 8. olly AR Rl i
vasd(urieug] alaell yellsuzy wa sdar A 9.
st d s ol @a Mgd 21 B @, g5d uird en
A3 28 B, wal @a del Aoiuel wedl el wsRE
Al dd gl 4, nald 3am o Adl ez ga w @ Ag
A2l s [rusuell R SR uaal wousd U, s

s wFaud el waoL wad @ sl w3, A %

elldtadi d yedl AEAL %=t B; war 3an yedlau 3 uzarzy
U el A2l et Udi Fan gea gl 4 wdl <. 28
B d, »ad dnwlug] 9, @azuug 4.

5. Q. It is said that after his death, a man may,

according to his actions, be reborn as an animal, a tree
or even a stone. Is this a fact ?
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gl deadl HatlUE Haiull Ul vaal, de &dl AN
goud € dx A weu wlld a9 Wt wouu ©; dafl
2 56 Wl lu d o Ayel Sl 3w By, A 58 s
Agl; A sl Gaudt wa A vRiyel wd v Bl AN
w581 usi gl eusl de Fal A wA F Rl
AL veAtlEdl el 2d 9. Ad ol AR B; A
3uid A &, 3an Bald 3 3dm el adl qell. de, B4
A oflog WAL ORI AAE B, A Hdant vieugt el
Ul uedl {date il 3 7 aufi 3 At Gy voal, 1

AGBuA Sl s8aL W B d [@rg, A wHA add Qe
oy 3.

8. Q. (1) What is Arya Dharma ? (2) Do all Indian
religions originate from the Vedas ?

A. (1) In defining Arya Dharma, cveryone has his
own religion in view. Commonly a Jain describes
Jainism, a Buddhist describes Buddhism and a Vedantin
describes Vedanta as Arya Dharma. But scers describes
only that Arya—noble—path as Arya Dharma which
enables the soul to realize its true nature, and rightly so.

(2) It 1s impossible that all religions had their origin
in the Vedas. I know from experience that great souls like
the {Jain] Thirthankars' have revealed knowledge of a
thousand times decper import than what the Vedas
contain. 1, therefore, believe that, sincc somecthing
imperfect cannot be the origin of a perfect thing, we are
not justificd in asserting that all religions had originated
from the Vedas. We may believe that Vaishnavism and
other sects had their origin in the Vedas. [t seems that the

1 Self-realized men whose teachings evolved into Jainism
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latter cxisted beforc the time of the Buddha and
Mahavira, the last teacher of Jainism; it also seems likely
that they arc really ancient works. But we cannot say that
only that which is ancient is true or perfect, nor that what
came later is necessarily untrue or imperfect. Apart from
this, the idcas propounded in thc Vedas and in Jain
doctrines have cxisted from the beginning of time; only
the outward forms changed. There is no totally new
creation or absolute destruction. Since we may believe
that the idcas propounded by the Vedas and in the
doctrines of Jainism and other religions have existed
from the beginning of time, where is the room for
controversy ? All the same, it is only right that you and 1
and others should reflect and consider which of these
systems of ideas has more power—truth—in them.

¢, wo—(1) d¢ Sifl sul 2 A 2R 8 7 () A wule
Sl ol wul2 Hed g ?
Go—(1) ©oU 511 uBdl de yuL AMd 3.

() Yadsudl A8 wa wa -l ell; dui 53l wel
WLl W WA AUAR B; 343 dal da AEBUA YEL YEL
ol %2 %P 3N L3l vl §, A W o R AMd 9.
Sl ola ugt AR ©, A il eud wa wfe 9.
Gaule wl o 2wl 9, ud uBEWE sl gl wukE B.
W @4 Basidl 4 © 7 Aeg [Rarg sifzu 8. Ul dl
Ay 9. gl 2035 AL R 2 4Rs QAN wHee
A+ s glu 9.

9. Q. (1) Who composed the Vedas ? Are they
lanadi ? (2) If so, what does anadi mean ?

1 Without a beginning



(16)

A. (1) The Vedas were probably composed 2 long
time ago.

(2) No scripture, considered as a book, is anadi; but
with respect to the ideas propounded in them, all
scriptures are anadi, for there have been souls at all times
who taught them in one form or another. It cannot be
otherwise. The emotions of anger, etc., are anadi and so
are those of forgiveness, etc. The way of violence, too, is
anadi, as is the path of non-violence. What we should
consider is which of these conduce to the welfare of the
soul ? Both classes of things are anadi, though
sometimes the one and sometimes the other may be
predominant,

-

10. Mot SIA vtridl ? Stsd dl el ? A dn
81U dl dl £ yaudi ?

Go~GuR wuletl Gl 3egs kA U sl Aoy
® 5, dusddl wd sudl (Riyelsudl) A sl A
SaRsd 28 A3; ua At By AAar sl A2 aws
Sard wdfisid dal YaasiBAl Gl adl A 4l 343 Q
dl e sl B, 3 B salug wieryds 8l B, wule
2l 8. |

Aldl decrizd 3¢ Yads aua B, A st
sllgwd wgd dal elim sl adl, w2 Pouud sal sllsw
saald 9, ¥ Ald dedfdd B, du Av B, Ad euad
wellfedl el 20 9, ust d o 2elsl vl Aen 20
AN orran Aoy, «2fl; dx uBa Sl ya Al Gl Ay
A3 ofetal qoY A2l ABu Ned S el & B orar
dioy 9. M2 dyel suell & SR 9, wd A-uell edudai
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10. Q. Who is the author of the Gita ? Is God its
author ? Is there any evidence that He is ?

A. (1) The replies given above partly answer this
question; if by God we mean a person who has attained
illumination—perfect illumination—then we can say that
the Gita was composed by God. If, however, we accept
God as being all-pervading, like the sky, etemally
cxisting and passive, the Gifa or any other book cannot
have been composed by Him. For, writing a book is an
ordinary activity undertaken at a patricular point in time
and is not anadi.

(2) The Gita is believed to be the work of Veda
Vyasa and sincc Lord Krishna had propounded this
teaching to Arjuna, He is said to be its real author, This
may be true. The work is indeed great. The ideas it
propounds have been taught from the time immemorial,
but it is not possible that these same verses have existed
from the beginning of time. Nor is it likely that they were
composcd by God who does nothing. They can have
been composed only by an cmbodied soul, who acts.
There is no harm, therefore, in saying that a perfectly
iluminated person is God, and that a Shastra taught by
him is onc revealed by God.

1. Ro—ug AilB-n unell d you S w ?

Go~ugirt aral, Blufl 5 A dA gt duuee]l wy
% 9; d utdl ustnl 53, 3 oA dl S WMl A 53,
W datil ¥ erlfe (3w 9 d, sifs yeudd 9; awl
Bl slatell d g wplle dlou e,
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11. Q. Does any merit accrue from the sacrifice of
animals or other things ?

A. lt is always sinful to kill an animal to give it as an
* offering in sacrifice or injure it in any way, even if this is
done for the purpose of a sacrifice or living in the very
abodec of God. The practice of giving gifts at the time of a
sacrifice docs cam some merit, but since this is
accompanied with violence, 1t, too, descrves no
commendation.

NN

12, Ho—% UH Gan © i 481, del yudl «il us
Wl & 7

Go—yRudl HPLlHl 4 2itd, A Gridt © AH PR YA
wRwe saeil 2d, dl dl e, uqel, wd, 2w, Al Gan
o &3, Wl o Gud vgru sud B, F Wl duUR
WRellg sraumt uddll Gum 8lu, wd [Fwracuaqi Rld
satadld st 8l d ¥ G, wd A ¥ v 3.

12. Q. If a claim is put forward that a particular
religion is the best, may we not ask the claimant for
proof ?

A. If no proof is rcquired and if any such claim is
made without proof in its support, reason and unrcason,
dharma ad adharma, cverything will have to be
accepted as "the best". Only the test of proof can show
what is the best and what is not. That religion alone is the
best and is truly strong, which is most helpful in
destroying the bondage of worldly lifc and can cstablish
us in the state which is our cssence.

13. Wo—[acll w3t (AN 2y 51O sl 9 ? 2 Jedl
N Al 2uunit [au saia.

T R P
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Go—{iadl @ (AW Rl § gl 8. eRdvisul
Halupilal gl w2l 9, Rl © ddt wd ol s1S
2l (Rl A2l, A dl As UL VOUIR 1D USIY
dd 8. il (Prdl wial) @ad uel wawwy] sg 9; wA
Qg wat d sl ddl o vl 9. wadl wulE w3ue
[Adat 3l aandioy ], s RAeiell e wq a-l gk
el ey sl el d el (@3 Rl abuna “Adidd 4
Wl &7 A uadl Ao Al Bredl wini A § Gur sau
Adl U1 dEoY LA Builg A2l AL s Mgl
sg] nll. auR yoal 4oy Al dl yell, d AN aHaE
sl ool sl

13. Q. Do you know anything about Christianity ?
If so, what do you think of it ?

A. | know something in gencral about Christianity.
Even a little study of the subject will show that no other
country has gone so deep as India and discovered a
religious path which can rival the one discovered by the
grecat scers of India. Among the other rcligions,
Christianity asscrts the cternal subjection of the soul,
cven in the statc of moksha. It does not give a true
description of the anadi state of the soul, of the law of
karma or of the ccssation of karma, and I am not likely,
thercfore, to accept the view that it is the best religion. [t
docs not scem to offer a satisfactory solution of the
problems which 1 have mentioned. 1 am not making this
statement In a sectarian spirit. If you wish to ask more
qucstions on this, you may, and then it will be possible
for me to resolve your doubts still further.

VY. Ho—d2ll AH 58 © 5 suderd SuBRa 9; Sy d
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A8l ot Mgt swell cnz Wil 9. Ysd Aal SHURA ElsRL
gy i 2l 1A s3aa ? ud s8Rl dl dell Geulrt ol <ld
58l sl 7 otAdd nA4UE Al dl Ry ol ld oy
A 7 A AR dld (Qural aloy . ¥ [GaiRdl ud 2n al
D 5, vl dld a2l 480 qt.

14. Q. The Christians hold that the Bible is
divinely inspired and that Christ was an incarnation of
God, being his son. Was He ?

A. This 1s a matter of faith and cannot be proved
rationally. What I said above concerning the claim that
the Gita and the Vedas are divinely inspired may be
applied to the Bible too. It is impossible that God, who is
frec from birth and death, will incarnate Himself as a
human being; for it-is thc changes of attachment,
aversion, ctc. which are the cause of birth and 1t does not
appcal to reason that God, who has no attachment and
aversion, will take birth as a human being. The idea that
Jesus is, and was, the son of God may perhaps be
acceptable if we interpret the belief as an allegory;
otherwise, tested by the canons of reason, it is difficult to
accept. How can we say that God, Who is frce, has or had
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a son ? If we assert that He has or had one, what was the
manner of the son's birth ? If we believe that both God
and His son are anadi, how can we explain their being
father and son ? These and other objections deserve
examination. If we reflect over them, I think the belief
will not be found acceptable.
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15. Q. Were all the Old Testament prophecies
fulfilled in Christ ? :

A. Even if they were, that should only make us think
about thc two scripturcs. Nor is the act of the prophecies
having been fulfilled a sufficiently strong reason to
justify us in asserting that Jesus was an incarnation of
God, for the birth of a great soul can also be predicted
with the help of astrology. Even if, however, someone
foretold the event by virtue of his knowledge, unless it is
established that person had perfect knowledge of the path
to moksha, the fact of his having predicted a future event
appcals only to faith as proof of a thing and we cannot
belicve that no rcasoning on the opposite side can
diminish its force.



(22)
€. Ho— 0y [l 2uesR” [ad awy ©.

Go—3aun stunidl o wedl ol 8y, d ¥ @A d %
sl stoe sdl 8lu, vaar S oflon wad dul siwe sul
g, dl d ol a3 g Aetag Al wd wn Wy dl wgl
sHIEAl cuqran wat [l wir, cusl WoulEdl Rilsel
sedts AMesR Gounrt A B, uA dal Zeeus Sy 8lu, dl
AUl dgt WG © 5 wAMQAd O WA sy 8l; ddl Rulgdl
Al A 2w B, At Aud defl udda
ued AMd 9. A [Anual uMeE ywal dou 3,

16. A. In this question you ask about the miracles
attributed to Jesus Christ, If it is said that he put a soul
back into the body which it had left, or that he put another
soul in its place, this could not possibly have been done.
If it could be done, the law of karma would losc its
meaning. Apart from this, mastery of yoga techniques
enables a person to perform certain miracles, and if it is
claimed that Jesus had such powers, we cannot assert that
the claim is false or impossible. Such yogic powers are of
no consequence compared to the power of the atman; the
latter is infinitely greater than the powers attained by

yoga. You may ask more questions on this subject when
we meet,

19. Mo~ BUR A o= U dll 20 tlaUl visR
w3 ? uuar 20UB 3 sdi d-l ?

Go—cn ol 3. [ s B 2y 8l A4 dg etg
AMHA 8. alentl 933 QA well ated A wy 9,
dx 2 wasdl 20 etadl Ael Gurell Al yd siw 34l dlal
ASU, d U UHY AsIY; A WA Aud w4 ¥ d

B LR

(23)

el el 39 wReun wnaAl d wa deit 23w Gurdll
el asi; nd dd QAN Qardl 3dl tg yal e 9,
A o Bl ™Ma edl, d u@ Qauul Wl Ad wudl usa
Aoy O,

17. Q. Can anyone remember his past lives or
have an idea of his future lives ?

A. This is quite possible. Onc whose knowledge has
become purc may be ablc to do so. We can infer the
possibility of rain from certain signs in the clouds;
similarly, from the actions of a soul in this life, we can
understand, perhaps partially, their causes in its previous
existence. We can also judge from the naturc of thce
actions what results they are likely to have. On further
reflection, we can also know what kind of a future
existence the soul is likely to have or what kind of a past
existence it had.
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18. Q. If yes, who can ?

A. The answer to this is contained in the reply
above.
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19. Q. You have given the names of some who
have attained moksha. What is the authority for this
statement ?

A. If you have addressed this guestion personally to
me, I may say in reply that one can to some cxtent infer
from one's own experiencc how a person whose
involvement in carthly cxistence is about to end is likely
to speak or act, and on the basis of this onc can assert
whether or not such a person attained moksha. In most
cases, we can also get from Shastras reasons in support of
our conclusion.
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20. Q. What makes you say that even Buddha did
not attain moksha ? _

A. On the basis of the teachings of Buddhist
scriptures. If his views werc the same as these, then they
seem to have been inconsistent with one another, and that
is not a mark of perfect illumination. If a person has not
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attained  perfect illumination his attachments. and
aversions are not likely to disappear so long as he is in
such a state; carthly existencc is a necessary conse-
quence. One cannot, thercfore, claim such a person to
have attaincd absolute  moksha. Moreover, it is
impossible for you and me to know from independent
sources that the Buddha's views were different than those
contained in the teachings attributed to him. Even so, if it
1 asscrted that his views were in fact different and proof
given in support of the assertion, there is no reason why
we should not accept that as possible.
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21. Q. What will finally happen to this world ?

A. It does not seem rationally possible to me that all
souls will attain absolute moksha or that the world will
perish completely. It is likely to continue to exist for ever
in the same state as at present. Some aspect of it may
undergo transformation and. almost disappear, and
another may grow; such is the nature of the world that, if
there is growth in onc sphere, there is decline in another.
Having rcgard to this fact, and after deep reflection, it
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seems impossible to me that this world will perish
completely. By "world" we do not mean this carth only.
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22. Q. Will the world be morally better off in the
future ?

A. It would not be proper to encourage any soul
which loves immorality to take wrong advantage of the
answer to this question. All modes in this world,
including morality and immorality, have existed from the
beginning of time. But it is possible for you and me to
eschew immorality and accept morality, and it is the duty
of the atman to do that. It is not possible to assert that
immorality will be given up by all and morality will
prevail, for such an extreme state cannot come about.
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23. Q. Is there anything like total destruction of
the world ?

A. If by pralaya is meant total destruction, that is
not possible, for complete destruction of all that exists is
impossible. If by pralaya is meant thc merging of
cverything in God, the belief is accepted in some
doctrines but that does not secm possible to me. For, how
can all objects and all souls arrive in an 1dentical state so
that such a thing may happen ? If they ever do, then
diversity cannot devclop again. If we accept the
possibility of pralaya on the supposition of unmanifest
diversity in the souls and manifest sameness, how can
diversity cxist except through connection with a body ? If
we believe that such connection exists [in the state of
pralayal, we shall have to believe further that all souls
will have one sensc only and in doing so we shall reject,
without reason, the possibility of other modes of
existence. In other words, we shall have to suppose that a
soul which had attained a higher state and was about to
be free for ever from the contingency of existence with
one sense only, had none the less to be in such a state.
This and many similar doubts arise. A pralaya involving
all souls is impossible.
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24. Q. Can an illiterate person attain moksha
through bhakti alone ?

A. Bhakii is a cause of knowledge and knowledge
of moksha. If by an illiterate person we mean onc without
knowledge of letters, it is not impossible that he may
cultivate bhakti. Every soul has knowledge as its essence.
The power of bhakti purifies knowledge, and pure
knowledge becomes the cause of moksha. | do not

believe that, without the manifestation of perfect

knowledge, absolute moksha is possible. Nor need I
point out that knowledge of letters is contained in perfect
[spiritual] knowledge. [t cannot be true that knowledge of
letters is a cause of moksha and that, without it, self-
realization is not possible.
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25. Q. (1) Rama and Krishna are described as
incarnations of God. What does that mhean ? Were they
God Himself or only a part of Him ? (2) Can we attain
salvation through faith in them ? '

A. (1) I, too, am convinced that both were souls of
great holiness. Each of them, being an atman, was God.
If it is a fact that all the coverings over their atman had
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fallen off, there need be no dispute about their having
attained absolute moksha. 1 do not think that any soul can
be a portion of God, for I can think of a thousand reasons
against such a belief. If we believe a soul to be a portion
of God, the belief in bondage and moksha will have no
meaning. For then God Himself will be the cause of
ignorance, ctc., and, if that is true, He ccases to be God.
In other words, in being regarded as Lord of the soul God
actually loses something from His status. Moreover, if we
believe that the soul is a portion of God, what motive will
a person have to strive for anything ? For in that case the
‘soul cannot be regarded as the karta of anything. In view
of this and other objections, I am not prepared to beheve
any soul to be a portion of God; how, then, can I believe
that such was the case with great and holy souls like
Rama and Krishna ? There is no error in believing that
these two were unmanifest God, but it is doubtful
whether perfect Godhood had become manifest in them.

(2) The question whether we can attain moksha
through faith in’ them can be easily answered. Moksha
means absence of or deliverance from all forms of
attachment, ignorance, etc. It can be attained when we
cultivate faith in a person whose teaching will enable us
to win such freedom from attachment and ignorance,
and, reflecting on our true essence, come to have the
same faith in our atman that we have in the teacher and
identify ourselves with his personality. Worship of any
kind other than this cannot win absolute moksha. It may
help one to win the means of moksha, but even that
cannot be asserted with certainty. '
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26. Q. Who were Brahma, Vishnu and Shiva ?

A. If people believed in three gunas' as the cause of
creation and personified them [as Brahma, Vishnu and
Shiva), this or similar explanations may make the belief
plausible. But I am not particualrly disposed to believe
that they arc what the Puranas describe them to be, for
some of the descriptions appear to be allegories intended
for religious instruction. Even so, I think it would be
better that we, too, try to profit from the instruction they
contain rather than attempt in vain to ascertain the
principles embodied in the personification of Brahma,
and so on.
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27. Q. If a snake is about to bite me, should I allow
myself to be bitten or should I kill it, supposing that,
that is the only way in which I can save myself ?

A. One hesitates to advise you that you should let
the snake bite you. Nevertheless, how can it be right for
. you, if you have realized that the body is perishable, to
kill, for protecting a body which has no real value to you,
a creature which clings to it with love ? For anyone who
desires his spiritual welfare, the best course is to let his
body perish in such circumstances. But how should a
person who does not desire spiritual welfare behave ? My
only reply to such a question is, how can I advise such a
person that he should pass through hell and similar
worlds, that is, that he should kill the snake ? If the person
lacks the culture of Aryan character, one may advise him
to kill the snake, but we should wish that neither you nor
I will even dream of being such a person.
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