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1. Scientific method pursues the road of systemetic doubt. It does not

doubt all things, for this is clearly impossible. But it does question
whatever lacks adequate evidence in its support. - Morris R. Cohen
and Ernest Nagel. 4n Introduction to Logic and Scientific Method.
Allied Publishers, New Delhi 1984, p. 394.
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TATTVARTHAVIVARANA
AN APPRAISAL

Dr. G.L. Suthar

Acarya Umasvati is renowned as the exponent of Jaina
philosophy who has pioneered in authoring the aphoristic treatise
in Sanskrit language. The prominent logicians of both the sects
have tested their philosophical acumen and scholarship by writing
learned commentaries and glosses on the Taftvartha-siitra. All the
later Jaina philosophers have held the treatise in high esteem as
is evident from the statement of the aphorist Acarya Hemacandra
Suri in his Pramana-mimamsa - ““Yadi va preksasva
vacakamukhyaviracitani sakalasastractidamanibhiitani Tattvartha-
satrapi.””!

It is this treatise which has established the aphoristic style of
Sanskrit in Jaina tradition and inspired the later Jaina philosophers
for writing their works in Sanskrit. It is worth mentioning here that
the Tattvartha-siitra has the trinity of Jiina, DarSana and Caritra
for its subject-matter. Apart from Umasvati himself, the other
commentators, Vrttikaras and Vartikakdras of the treatise are -
Gandhahasti Siddhasena Gani (3'9-4th cent. AD), Siddhasena
Divakara (6th cent. AD), Haribhadra (8th cent. AD), YaSobhadra
(351-235 BC), Viacaka Yasovijaya (1620-1686 AD), Gant
Yasovijaya ( 17th-18th cepy, AD), Pujyapada (510--600 AD). Bhatta
Akalanka (620 to 680 AD), Vidyananda (First half of 9th cent.
AD), Srutasz‘lgara (16th cent. AD), Vibudhasena (life-period unde-
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cided), Yogindradeva (life-period undecided), Laksmideva (life-
period undecided), Yogadeva (1600 AD.), Abhayanandi Siiri (life-
period undecided), Cirantanamuni (after 14th cent. AD.) and
Malayagiri (12th cent. AD) etc. Thus it appears evidently that there
is an abundance of commentaries on the Tattvartha-siitra serving
as the ample proof for its profound popularity. With reference to
commentaries, the late Pt. Sukhlal Sanghavi, the great savant of
Jaina philosophy, has attempted a very interesting comparison and
contrast of the Tattvartha-siitra with the Brahmasitra, which I am
quoting here in its English rendering - ‘‘With regard to the
tradition-orientated expositions, the °‘Tattvarthadhigama-sitra’
can be comparcd with the ‘Brahmasitra’. As the expositors
possessing entirely divergent views from cach other on many a
topic have written expositions of the Brahmasiitra and, resorting
- to those alone, have attempted to prove their viewpoints as based
on the Upanisads, so also the scholars. of both the schools of
Digambara and Svetambara have written expositions of the
Tattvartha and have attempted to establish even the mutually
contradictory views on the basis of the canonical literature. The
similarity established by it is this much that as the talented Acaryas
having divergent opinions felt the necessity of expressing their
specific statements resorting to the Brahmasiitra due to its celebrity
in the Vedanta literature, so the scholars of both the Jaina schools,
too, had the necessity of expressing their viewpoints taking
recourse to the Tattvarthadhigama owing to its established repu-
tation in Jaina literature. Despite this external similarity, there is
a difference of paramount importance between the tradition-
orientated expositions of the Brahmasiitra and the Tattvartha-siitra.
The famous expositions of the Brahmasiitra greatly differ from
each other on the fundamental topics of philosophy such as world,
migratory soul, God, etc. and at many times they seem to be poles
apart in their ideology whereas no such absolute divergence is seen
amongst the expositors of any of the two schools belonging to the
Tattvartha. There is not any divergence on the fundamental topics
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of Tattva-jiidna. Whatever the little divergence there is, that too is
about altogether ordinary things. It is not that there is no room for
reconciliation in that divergence or it is opposite like East and
West. As a matter of fact, there did not emanate particular
difference of opinion between the Digambara and the Svetambara
schools with regard to the basic tenets of Jaina philosophy.
Therefore, the divergence of views seeming in the expositions of
the Tattvartha is not regarded as very serious.”’?

Having made this relevant introductory observation, now I
come to the main theme of the paper. The Tattvartha-sitra
consisting of ten chapters deals with the theory of knowledge in its
first chapter alone. Unlike the Nyaya-sitra of Gautama, Umasvati
does not adopt the threefold procedure of a $astrain his Tattvartha-
sitra. ‘‘trayi hi $astrasya pravrttih -uddeso laksana pariksi ca.”’>
viz. the procedure of a scientific work is threefold - enumeration,
definition and examination. It represents the canons adopting
twofold procedure i.e., enumeration and definition. The celebrated
Jaina philosopher Pt. Sukhlal Sanghavi has rightly remarked about
the theory of knowledge of the Tattvirtha-siitra in his observation
which I am quoting here in its English rendering - ‘“The discussion
of cognition in the theory of knowledge is not cogent and of
philosophical style like that of Pravacanasara, but, bearing resem-
blance to the canonical style of the discussion of cognition found
in Nandisatra, it merely describes all the divisions and subdivisions
of knowledge along with their objects as also points out the
difference between right knowledge and nescience.””*

The celebrated Jaina neo-logician Mahopadhyaya Ya$ovijaya
of 17M-18"™ centuries AD too, has authored an authoritative
commentary entitled ‘ Tattvartha-vivarana’ on the Tattvartha-sitra
along with its auto-scholium. From the point of view of availability
and unavailability, Pt. Sukhlal Sanghavi has put the works of
Yas$ovijaya under three categories’ -

1. Available in complete
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2. Incompletely available

3. Unavailable

The Tattvartha-vivarana comes under the second category. It
deals with the first chapter alone. The theory of knowledge
propounded by Acarya Umasvati has been subjected to detailed
investigation in it.

Acarya Umasvati in the sitra - ‘‘pramapanayairadhigamah
(1/6) has indicated the instromentality of Pramanas and Nayas to
knowledge. Mahopadhyaya in his Vivarapa on the sitra has
reaffirmed the same as follows -‘‘atra karane trtiyd, na kartari.
‘Katrkarmnoh krti tyanena sasthiprasanigat.”’®. While discussing
the ascertainment of the twofold classification - perceptual and
non-perceptual cognitions, his statement - ‘‘ tatra prasiddhe
. Nandyadau siddhénte dvividham pramanamuktam’’” establishes
the Nandisitra etc. as basis for the twofold classification of
Pramana (organ of valid cognition) found in the Taftvértha-sitra.
He has further stated in no equivocal words that the twofold
classification of Pramana is not like the one accepted by the
Buddhists and Vai$esikas. It is interesting to note that he uses the
word ‘mayasinaviya for the Buddhist Philosophers. Acarya
Umasvati in his Bhasya “on the sitra has also referred to the
fourfold classification of some Acaryas, but without mentioning
the names of those Pramanas and their upholders. It becomes clear
from the Vivarana that the fourfold classification of Praméina
owing to the distinction of perception, inference, analogy and
verbal testimony is found in the work entitled ‘Anuyogadvara.’

Having raised a question about the distinction between
Pramana and Naya, he has cited two views upheld by some
philosophers and critically assessed them with the precision tools
of a neo-logician. Quoting the duo of slokas -

ayam na sam$ayah koteraikyanna ca samuccayal/

na vibhramo yatharthvadapirpatvacca na pramd [/

na samudrosamudro va samudramso yathocyate/

napramana pramanam va pramamSastathd nayah //°°'°



Tattvarthavivarana an Appraisal : 97

he has supported the view upholding the Naya (Viewpoint) as a
part of Pramana. Owing to the state of Nayajiiana being excluded
from erroneous cognition, valid cognition (Prama) and doubt as
also from their aggregation, there arises an objection as to how its
presence and absence will correspond to thosc of the verbal
testimony. He has refuted this objection with the acumen of a neo-
logician. He contends that it (the objection) is not right. There is
a difference of nature of the cognition generated by the statement
like ‘ Tattvamasi’ (That thou art) [in comparison with the cognition
generated by ordinary verbal testimony] in the system of Vedantins
and there arises a different type of cognition by the denotation of
suggestion (in comparison with the cognition produced by the
ordinary organs of knowledge) in the doctrine of rhetoricians.
Though Naya (viewpoint) is of the nature distinct from erroneous
and valid cognitions as well as doubt and their aggregation, there
is no impediment in admitting its variety due to the variety of
purport. Despite the fact that the cognitions like Sruta, cinta and
Bhavana don't violate the generality of word-generatedness, their
intermediate variety owing to the long and longer function of word
is scripturally established. Or as in the perceptual cognition
generated by word, the variety in the cognition generated by word
should be conceived.”’!!

Pointing out the defect in the definition °*‘anantadharmai-
tmakatvapratipattivisiste vastunyeka-dharmavadharanam
Nayah’’,'? he puts forth a precise definition of Naya as follows —
“‘ apeksayaikadharmavadharapam’.’'* Finally, resorting to the ver-
dict of experience in the form ‘Praminomi’ and ‘Nayami', he
directs that the characteristic objectness distinguishing  Pramana’
and ‘Naya’ needs must be accepted (praminomi nayamityanubhava
saksiko visayatiavi§esah  pramanpanayabhedakovaSyamabhy-
upagantavya iti dik.”’

While explaining the sitra pertaining to the classification of
Jiiana (matisrutavadhimanahparyayakevalani Jjianam)'®,
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Mahopadhyaya Yasovijaya brings about the compatibility of the
usage of ‘kevalani’ and jAdnam’ in plural number and singular
number respectively as follows - ‘‘na pafdcabhih sambhilyaikam
Jjfianamavagrahadicaturbhiriva  bhavatiti sticandya kevalanti
bahuvacanam, jAanamityatriakavacanam tu pratijianurapatvat
prativacanasya.’’’> The learned author of the sub-commentary
entitled ‘Gadharthadipika’ on the ‘Vivarana’ of Mahopadhyaya
Yasovijaya has presented an elaborate explanation of this portion
taking recourse to the terse technical terms of Navya-nyaya.
Removing the lacuna in the bhasya on the satra in question,
Mahopadhyaya Ya$ovijaya has put forth specific definitions of the
five cognitions precisely as follows!” :

1. Indriyanindriyavyaparajanyam jiidnam matijianam

2. Sabdasaktijanyam jfianam Srutajiiinam

3. Rapimatravisayamavadhijiiinam

4. Bhavamanahparyayamatrasaksatkari manahparyayajfiinam

5. JAdnantarasahacaritam sarvavisayam va kevalajiianam

Explaining the sitra ‘tatpramane’'® he has rightly observed

in support of the scholiast Umasvati that the state of organ of valid
cognition (Pramanatva) and the number two both are enjoined in
the siitra. According to him, all other Pramanas accepted by the
opponents are included under these two provided they are really
organs of valid cognition. He further opines that of both the direct
and indirect the ‘sakdra’ cognition (determinate i.e. devoid of doubt
and error etc.) alone deserves to be designated as Pramana. It is
worth-mentioning here that in the exposition of the sétra (1/10)18
he has also discussed the view of the Jaina philosophers who
uphold all the cognitions as direct knowledge (Pratyaksa) because
the word ‘Aksa’ (37&1) is commonly used for mind, sense-organs
and soul. Herein the views regarding the conception of directness
(Pratyaksatd) and indirectness (Paroksata), too, have been dis-
cussed in detail.
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Now comes the turn of discussing Yasovijaya’s interpretation
of the duo of sitras - (ie.) ‘adye paroksam’'® and
‘ pratyaksamanyat’®® which pose a great challenge to the commen-
tators accepting the modified classification of Pramanas introduced
by the systematizer of Jaina epistemology Acarya Akalanka who
met the challenge and refuted the charges levelled against Jaina
epistemology by Naiyayikas and other non-Jaina logicians. There
is no explicit indication of the twofold perceptual cognitions -
empirical and transcendent. Yasovijaya opines that the statement
regarding the indirectness of Mati and Sruta is from the point of
view of Nifcaya. From the practical point of view, their directness
is certainly desirable. To substantiate his view he quotes from the
Nandisttra — ‘‘yatobhihitam Nandyam — ‘tam samdisao duviham
pannattam — indiyapaccakkham ca no indiyapaccakkham ca.”’?!
He further clarifies that empirical perceptuality is stated by
"inpiyapratyaksam (indiyapaccakkham)”. He resorts to the method
of ‘yogavibhiga’i.e. separation of the words of a siitra or splitting
of one rule into two or more. With a view to reconciling his opinion
with the Bhasyakara. It has been frequently used by Patafijali in
his Mahabhasya. Mahopadhyaya Ya$ovijaya in the end of his
Vivarana on the sitra (1/11) says ‘‘bhasyakarasyapi yogavibhaga
unindriyajanyajiianasya siddha pratyaksata, sa caivam yogo
vibhajaniyah, adye paroksam niScayatah, pratvaksam cadye
vyavaharata iti.”’*? Vijaya Darsana Suri in his Gidharthadipika
on the Vivarapa has clarified the Yogavibhaga as follows‘*
pratyaksamanyadityatra pratyksam prathamsitropattena adye
ityanenapi  sambadhyate, anyatiyanenapi, uktaprakarena
yogavibhage adye paroksam niScayatah, adye pratyaksam
vyavaharatah, anyadityanena saha pratyaksameva sambadhyate, na
paroksam  tatha ca tatonyat  avadhyaditrayamekantena
pratyaksameveti yogavibhagato labhyata iti tadarthah.”’% Really
speaking, the reasoning of ‘ Yogavibhaga’ has been skillfully and
rightfully applied to seek the support of the Sitrakara for the
twofold division of perceptual cognition.
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Thus it is amply evident from this discussion of Yasovijaya's
excellent interpretation of the epistemological concepts of
Umasvati that he has attempted to link the Taftvartha-siitra with
the latest development in Jaina epistemology. It has reaffirmed the
celebrity of the Tattvartha-sitra as fountainhead of the epistemo-
logical discussion in Jaina philosophy. The arguments put forth by
him to fill the lacunae in the sitra along with its auto-scholium are
cogent and coherent. His reconciliatory approach has associated the
Tattvartha-stitra with the latest progress in Jaina logic and thereby
dispelled the misconception that it has lost the satra for its basis.

Really speaking, Mahopadhyaya YaSovijaya with his philo-
sophical acumen and eminence in the style of Neo-logic (Navya-
Nyaya) has updated the satra which was considered outdated with
reference to the latest developed theory of knowledge in Jaina
bhilosophy. The objection as to how the presence and absence of
Naya (viewpoint), which is of absolutely distinct nature, corre-
sponds to those of verbal testimony has been refuted with cogent
arguments supported by the instances of Vyaiijana vrtti of rheto-
ricians and the statement ‘That thou art’ (Tattvamasi) of Vedantins.
Thus Mahopadhyaya Ya$ovijaya has fully contributed his mite to
enrich the literature of Jaina logic and epistemology by the
commentary ‘Tattvartha-vivarana’ and other authentic treatises
due to which he has been acclaimed as the top-most Jaina logician
of 18™ Century not only in the Svetambara school but also in the
Digambara school.
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THE CONCEPT OF DHARMA :
A REAPPRAISAL

Dr. Bijayananda Kar"

In the precise sense of the term, dharma is not same as
religion. While religion with its semitic root is profoundly found
to be theistic, accommodating different shades of meaning without
damaging its essential elements like specific dogmas, rites and
rituals. Dharma, on the contrary, seems to be rather not so much
theo-centric; instead it, at least so far as its exposition in different
classical sources are taken into account, is predominantly ethico-
cenlric.

The most fundamental issue with which dharma is exposed
is the Vedic concept : rta (the moral principle). Usually rta is
regarded as the fundamental law of the universe, inherent in the
nature of things. This gives rise to the suggestion that rta is cosmo-
centric. However, it is held that later on this concept is held as
dharma. It should be noted that the gradual shift from rta to dharma
does not mean any drastic change. The sense of morality with
which dharma is involved is also inherent in rfa. The expression
that the universe is regulated by law only reveals that the Vedic
seer adopts a moral outlook towards everything. It indirectly
suggests the autonomy of morals in all spheres. Itis the moral sense
that gives rise to coherence, compatibility and adjustment being
based on reason. In other words, viewing the universe from the
standpoint of moral reasoning is a special feature of the dharmic
framework. To view everything from moral perspective does not

* *Former Prof. of Philosophy Utkal University, Bhubaneswar
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in any way affect the factuality or the empiricality of the world.
This only implies that dharma adopts an ethical approach to
everything so that the valuational aspect is significantly drawn to
the focus. The pervasive moral outlook that is emphasized in
dharmic tradition does not necessarily need any theological pass-
port. It is designed to have free thinking in the socio-human setup.
In this sense, dharma is a social necessity without having any
necessary linkage with trans-social or trans-empiric foundation. It
is worth noting in this regard that despite their opposition to
sacrifices, rigid rituals and to the dogmatic belief in the creator,
Buddhism as well as Jainism are never antidharmic. Both have
clear and unambiguous acceptance of the doctrine of karma : an
offshoot of the Vedic concept of rta.

The moral outlook is not merely confined to man's relation-
ship with other fellowmen, but it is extended to animals, plants and
the whole nature. It is, in this context, the concept of ma (debt)
has significance. From the very birth of man it is viewed that he
is under moral obligation. Unless the natural surrounding is
congenial, the nearby people are generous and cooperative, the
very survival of human child is not possibie. He is able to grow
in a healthy condition on account of all such available facilities.
Therefore, man in reasonably under moral obligation to the
surrounding things and beings. He should develop the tendency of
preserving the natural order in best possible manner so that he
remains at peace along with others and at the same time he has
the optimum benefit from it. It is not simply for one's own
individual purpose or gain. The moral sense has been engineered
on the basis that man is not simply one by himself alone but he
is what he is only when he treats him as one with others. The sense
of fellow feeling is not an external imposition. It is viewed as
“inbuilt in human psyche. It is, in that way, the sense of duty and
obligation are given primacy over rights and individual expecta-
tions. It is, precisely in this sense, there is advocacy for the due
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recognition of tydga or nivrtti (willing disownment) over and above
bhoga or pravriti (enjoyment). If the moral order is well dharmic,
mind seems to have been well conscious of the autonomy of
morality and, in that connection, is not prepared to make any
compromise with the demand and expectation from theological
source. The Piurva Mimarhsakas, for instance, move to the extent
of boldly asserting that deities or divine beings are controlled by
rules, or principles (mantradhina devatah).

Even the dgamic sources which are considered as earlier to
Vedic (Nigamic) sources do subscribe to the acceptance of moral
order despite their giving importance to a theistic model and
thereby introducing devotion (bhakti). The Jaina and the Bauddha
traditions even if have made significant departure from the early
Vedic insistence on the performance of sacrifices, rites and rituals
do not at all oppose the concept of rta and equaily accept the moral
axiom which for them overrides the theological or theistic pre-
sumption. The concept of divinity and the element of devotion to
the theistic Lord (I$vara) are, no doubt, found to have occupied a
major portion in the later epic, smrt/ and puranic sources; but, it
needs to be also noted that theistic and spiritualistic emphasis have
never sacrificed the moral foundation which somehow or other is
found to be inbuilt in the dharmic tradition in India.

It is, with this background, it seems better in looking to the
other important concept, dar§ana which is operated along with
dharma. Unlike religion and philosophy here in the Indian context,
one finds the use of the concepts of both dharma and dar§ana as
not so much opposed to each other. The relation between the two
is rather complementary. It is, of course, true that during the
medieval age of western intellectual history, philosophical discus-
sion was found to be subservient to theology. It was advanced to
defend and establish the theological claim but for that, the whole
age has been decried as the dark age and philosophy has been said
as handmaid of theology during that period. It is not faith but reason
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that is usually accepted as the point of recognition for philosophy.
Religion being founded on faith and philosophy being based on
reason and logic are thus viewed to be poles asunder. However,
there has been recent attempts to explore the rational basis of
religious faith and, in this context, the role and contribution of
philosophy of religion is, obviously remarkable. But again it is to
be noted here that such philosophical enterprise of analyzing the
religious concepts and theories is not set to defend or offend any
such theoretical positions but only to understand the discourse of
religion purely from the point of view of conceptual analysis. It
is not a religious but distinctly a meta-religious enquiry. Dharma,
as hinted before, is not same as theology. Its primary concern is
morality. Even if theistic frame is given prominence in certain
circle, it is not at the cost of moral significance. I$vara is too bound
by the moral law which is viewed as fully autonomous.

When dharma is interchanged with the practice of certain rites
and rituals with the supposition that such practices would give rise
to the attainment of supra-empirical status in the realm of divinity,
that sense of dharma is set aside by the Advaita Vedantins like
Sankara who unequivocally holds that Advaita dar$ana is for
JjAanamimarmsa. For his dar$anic program, Sankara never pro-
pounds a theological doctrine. His Advaitavada is a typical
philosophical position having a deep-rooted metaphysical and
epistemological significance. In the classical Indian philosophical
perspective, there are well known schools of dar§ana and those are
never set to found any religious sect or cult. However, in the
tradition, one comes across the different formulations like Saiva,
Sakta, Saurya, Ganapatya, Vaisnava and so on. But those are, it
should be noted, not distinct dar§anic positions based upon philo-
sophical reasoning, rather those are different theistic positions
based on diverse forms of faith/belief. This point of view at times
is found to have been traced in certain quarters as some form of
philosophy and thereby attempts have been made to expose their
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philosophical foundations. But such attempts, neither logically
contribute nor detract anything so far as different classically
established dar$anic views are concerned. Dharma in the context
of Saiva, Sakta, etc. has been used as referring to cult/sect. And
from that it follows that the expressions like Hindu dharma,
Bauddha dharma and Jaina dharma etc. can never mean religious
cult/sect. Here dharma seems to have a wider meaning of adopting
a view about life as a whole and not simply confining to religious,
theological mode. In this sense, dharma is distinct from religion
which includes definite sense of theo-centricism / theologism in
some form or the other. It is interesting to note that the western
scholars have now been able to appreciate this important point and
therefore dharma is adopted as a separate word in English language
since there is no equivalent term for it found in the western
“tradition.! '

Further, while religion is distinctly faith-bound, dharma is
something different. It does have a social concern within the
empiric frame. It is notably secular, of course, being relevant to
socio-moral foundation. It has been primarily framed to boost up
and invigorate the preferable sense of harmonious an corporate
living. The individual is never considered as an end in itself in the
dharmic level. The sense of justice is to keep a balanced and
reasonable stand between the individual and social needs and
requirements. It is not simply an approach of compromise. It is
viewed as remarkably moral that is never trans-empirical (sacred)
but significantly profane and life-affirming. The moral sense that
is boosted up in dharma is not visionary and unpractical; it is, on
the contrary, firmly workable, and thus it is meant as a good
specimen in the ficld of applied ethics. Dharma can be pursued with
or without the spiritual background. There is no bar for a dharmajiia
to be a follower of certain spiritual path or discipline. He may feel
that path as a good move for getting relaxation and comfort. But
it is never viewed as indispensable or logically necessary. The
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dharmajfia is well aware of the logical independence so far as the
boundary between morality and religious spiritualism is concerned.
One can either adopt a theistic or a non-theistic attitude to acquire
concentration and purity. Those are left to the individual choice and
interest. But the main imperative that is consistently suggested
throughout is to pursue and develop a dharmic or moral bond
between oneself and others. Even the theistic Lord is never
conceived in the setup as beyond the moral law (rta). He is also
to undergo penance and is never to bypass atonement, if that is
necessary on account of some form of moral lapse. The moral law
is equally extended to the devas as well danavas. It is not that the
danavas are thought to be tested by the moral discipline and the
devas are exonerated. For any moral failure, both of them are
equally held as responsible. All this shows the sense of autonomy
and freedom through which dharma has been viewed in this
tradition.? It is not simply a stray of thought belonging to human
emotion and feeling. It is not to be castigated as mere matter of
emotion and thus can be reduced to something non-cognitive and
non-intellectual. The moral principles are viewed as prescriptions
having deep sense of rational justification that has definite sense
of socio-empiric significance. In this way, dharma is not religion
in the dogmatic theological setup. It is morality that has illumina-
tive socio-empiric concern and is free from religious theological
rigidity. '

However, it is not to be ignored that t‘here are other uses of
the term : dharma. Dharma means the quality or the essence of a
thing or a being. Dharma and adharma in Jainism have technical
meaning as medium of motion and stability. Dharma refers to the
social code and conduct that is prescribed in a social setup. The
society of a particular variety adopts certain rules and regulations
quite in tune with the corresponding customs and conventions. The
racial, linguistic and cultural traits influence the dharmic sense to
a considerable extent. But, it should be noted, the sense of dharma
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becomes localized and institutionalized. It is treated as group
morality based on different factors as stated before. It is thus
different from the universal sense of morality that is not limited
to a particular community, historical and geographical limitations.
And, it is that sense of morality that is emphasized in the Vedic
as well as non-Vedic tradition. Dharma, in this sense, is universal
and is accepted without any hesitation by a Hindu, or a Jaina or
a Bauddha. That is why in due course of time and changing
situations, these dharmas welcome changes and reforms and do not
manifest any sense of dogmatic inflexibility.

So far as Smrti, Purana and other allied sources are con-
cerned, it is interesting to note that along with bhakti there are
emphasis laid upon karma and also on jiiana. Through stories and
anecdotes the importance of karma (in the sense of understanding)
is highlighted. It is said that Lord considers that individual to be
a great devotee who instead of praying or worshiping Him
constantly remains duty bound without having any moral lapse.
Action that is preferable and suitable to the person concerned needs
to be performed without any hesitation. Execution of one's own
duty is considered to be worthy. And, to properly demarcate the
good action from the bad ones, discriminative knowledge (viveki-
JfAana) is needed. So the role of intellect (buddhi) is not at all
belittled. The Vedic maxim; famaso ma jyotirgamaya ("Let there
be move from darkness to light") is possible only through the
culture of jiana. In other words, the moral outlook need not be
trans-rational. It does operate in the framework of reason. Moral
reasoning has its own autonomy. It need not be brushed aside as
being rooted on emotion and feeling.

One sophisticated elite is relatively in a better state to follow
the implication of discriminative intellect and a laity (commoner)
is mostly in a disadvantageous state to come up to that level on
account of his general ignorance. He is likely to be moved by
emotional appeal and may not always be able to discriminate subtle
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sense of right and wrong, good and bad. For this, he looks to the
expert for counselling. While theistic temper has already been crept
into the impersonal absolutism of the Vedas/Upanisads and later
on through the cross-cultural contact, theistic diversifications are
introduced with some sort of popular basis, the intellectnals (i.e.,
dharmajiias and darSanajiias) have opted for a pragmatic and
practical move suggesting thereby that theistic attitude, if is already
well in tune with the psyche of the people, then there is no oddity
in acknowledging that trend along with the dharmic framework. In
other words, neither a materialist nor a spiritualist is necessarily
immoral or amoral being. Having a theistic background, he adopts
a moral life. There is no impropriety in conceding to that. So also
a person having no fascination for spirituality and is quite in tune
with material surrounding can well adopt a moral life and can be
socially respected. Hence, a person having a neutral attitude to life,
without being tilted to either spiritual or material framework, can
live normally by following the tract of morality more of less in
flawless manner. Dharma is of primary concemn in the socio-
empiric setup. It has been viewed throughout advocating this point
quite consistently through different symbolic formulations like
stories, anecdotes, poems and others.

In modern times, dharma has been found as being reviewed
on account of changing situation. The move is not arbitrary; it is
very much in tune with the tenet of dharma. Gandhi's call for social
integrity, sacrificing therein religious differences, Vivekananda's
call for social service neglecting fanatic rigidity, Tagore's appeal
for human welfare as most important (service to man is service to
God) are some of the few notable illustrations in which dharmic
sense of moral awareness is well brought out. So also, there are
pumber of such moves in the regional, linguistic and cultural
groups. Devatma from Punjab has in recent times launched his
mission of propagating Deva Dharma, free from religious ortho-
doxy and advancing a naturalistic world-view. Dr. Kavoor, the
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notable rationalist, has been found as very critical about the
theological dogmas and superstitious beliefs, but nevertheless has
not opposed to the moral foundation of dharma. The Periyar Self-
respect Propaganda Institution, founded by Periyar E.V. Ramasami
is quite active in criticizing the theological claims and appeals for
a humanistic world-view free from caste-creed discrimination.
Keshab Chandra Sen from Bengal has vigorously launched cam-
paign against Brahminic orthodoxy and superiority during his days.
Pandit Nilakantha Das from Orissa (born of a conservative Brah-
min family and a noted political figure) has advanced social
reforms against Brahmin orthodoxy along with his other four
associates (all well known as great Pafdca-sakhas of modern
Orissa). He also has made a full-length original commentary on
Bhagvadgita and has persuasively argued that Gita dharma is
manava dharma being based on niti (moral) and it is I§vara-bihina
(Godless) dharma.> The reform movenients launched by the Arya
Samaja, Brahma Samaja etc. are also important moves in this
direction. All such moves amply justify that dharma is not limited
to any form or rigid conservative traditionality. Perennially it is
open textured and is amenable for any kind of plausible and
meaningful change based on moral justification at the secular front.

The different forms of theistic expressions continue to thrive
not simply exclusive of each other, but also with a spirit of mutual
harmony, probably because of the social pressure. On account of
the reconciliatory tendency, there has been the emergence of
Ardhanari$vara (the composite form of Siva-Parvati), Hari-Hara
(the composite form of Siva-Visnu), Siva-Siirya (the composite
form of Siva-bhaskara)®, the yugala (combine) form of Laksmi-
Narayana, Sita-Rama, Radha-Krspa and such other composite
theistic formulations. This trend has been extended further keeping
in view of the regional, local and cultural traits. As a result number
of deities are rather invented (which have no astrict documentary
authenticity) to cater to the emotional expectation of common



The Concept of Dharma : A Reappraisal : 111

mass, right from rural folk to urban dwellers. Though such sort of

sproliferation does not seem to have any traditional footing, it
nevertheless indirectly contributes to the preservation of dharmic
consciousness. But, it is also seen that through the passage of time,
the core meaningful message of dharma is somehow pushed to the
oblivion on account of several degenerate social moves like
political atrocity and subjugation, unprecedented economic dispar-
ity, social inequality causing social injustice which are due to blind
superstitions and irrational moves.

Dharma today, is almost kept to the minimum and rather the
common man usually leads a life of corruption and hypocrisy.
There are prolific growth of temples, religious institutions and
congregations, emergence of god-man in any number throughout
the nook and corner of the entire subcontinent and elsewhere. All
this might have started with noble mission. But, painfully, such
moves have mostly been not up to the mark in concretizing their
mission. Corruption is rampant today and there is almost a total
moral bankruptcy. Despite all such dharmic patronage, the subcon-
tinent is now rated as one of the most corrupt areas of the world.
It indeed is a matter of heavy concern. It goes without saying that
such a situation forces us to review and examine the whole setup.
Dharmic lapse which one notices today is not due to its philosophi-
cal foundation. But, it seems to me such untoward consequence has
happened because of not properly comprehending its philosophical
implications. The dar$anic impact on dharma is along positive and
complementary. As it has been discussed, starting from the
Carvaka up to the Vedanta darSana (in its different facets), the
classical philosophical views have not at all been advanced in
opposition to dharmic order. Rather those moves, in their own
ways, are booster to dharmic thfnking as well as practice.

The Carvaka's opposition to the Vedic sacrifices of animals
and even men (in the name of spiritual attainment) is commend-
able. The Jaina darSana is primarily dharma-oriented. Its noble
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intention of preserving dharmic sanctity, instead of theological
obscurantism is strikingly important. Baudha dar§ana too is non-
theological and has clear affinity with moral outlook. Its regard for
dhamimna in the sense of preserving secular morality is, no doubt,
remarkable. Both Sarhkhya-yoga and Nyaya-VaiSesika philoso-
phers are primarily set in a non-theistic setup and such philosophies
never stand against the operation of secular morality. The
Mimarsaka's distinction between descriptive and prescriptive
utterances (siddharthavakyas and vidhayaka-vakyas) is logically
significant and it goes, a long way in the field of linguistic
philosophy. Such account in matters of phllosophlzmg never stands
the way of undertaking moral practices at the social front. The
Vedantins, particularly the Advaitins, despite their propagating
non-dualism at the theoretical plane, has never obstructed the
smooth conduct of empirical living. The recognition of dharma,
artha and kama in the social sitnation is quite important. In fact,
the very notion of jivana-mukti and loka-sarigraha pave the way
for a proper composition of all the three values and that is never
construed as dharma-viruddha but as dharmanukala (not against
morality but for morality). The theistic Vedantins, despite their
leaning for a theistic framework, have not downgraded the dharmic
order in the secular front. The modern dharmic reformative moves
by Gandhi, Vivekananda and others are also good addition in this
regard.

Darsana, as critical enquiry, has never stood against dharmic
cetana (moral awareness). The significance of moral sense is never
belittled in the Indian philosophical tradition. It has bec5n well
stated that dharma is under all circumstances to be preferred - Even
it is held that dharma is the supreme aim®. This clearly vindicates
that dharma is held as fully autonomous and is not controlled by
any higher principle, spiritual or theological entity. Dharma is
secular and that is now it is relevant in all ages. 4
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CAN THERE BE A CHOICE BETWEEN
RELIGION OR NO RELIGION

Dr. Kanchan Saxena*

Religion has always been the subject of much controversy. But
recently this controversy has become greater. Some say religion is
the panacea for all the ills of life. Some say religion serves no useful
purpose : it is the opiate of the people, it is a tool in the hands
of the higher classes to exploit the mass, to keep them under

~subjection.

There are two forms of religion; General and Particular or
Sectarian. The general concept of religion is based on virtues and
values" The right conduct and dutifulness”. The word religion in
its etymological meaning also stands for the unity and compassion.
The very function of religions to unite the persons with their fellow
being, with nature and with the divine forces. It is the only sectarian
or particular concept of religion which has made the men
incompassionate and intolerant towards each other. The term
‘General' and 'Particular’ were brought into use to make a distinc-
tion between the two forms of religion, not to divide human beings
with each other.

Today, religion is found as a great social evil and a great
danger to world peace and humanity. Religion is so often being
misunderstood with sectarian religion that it will be more correct
to say that the world religion today stands only and only for it's
communal nature which has become an instrument in the hands of
wicked persons who use it only for their vested interests, cxploit
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innocent persons and cash the feelings and emotions of the innocent
human beings.

All the living religions of the world today are dividing people
and spreading communal hatred and violence, in spite of their role
of uniting men with their fellowmen. Religion of the present world
are fast loosing their religiosity. It seems spirituality has nothing
to do with religious. According to Dr. Radhakrishnan, "Religions
which are insensitive to human ills and social crimes do not appeal
to the modern man. Religions which make for division, discard and
disintegration and do not foster unity understanding and coherence,

play into the hands of the opponents of religion”.!

Each particular religion defines religion in its own way-in
terms of its creeds and dogmas. But such a definition represent a
partial aspect of religion-if it does that much even, and in the very
nature of things it is not real religion.

Christianity says one thing about religion, Islam interprets it
in another way, Buddhism raises an altogether different note, and
Hinduism has its own views about it. The result is that those who
have little or no interest in religion are in great dismay : they want
to keep themselves at a safe distance from any religion whatso-
ever.? Recent age is an age of science and technology and we can
not be called upon to accept incredible dogmas or exclusive
revelations. The modern man who ventilate their opinion perhaps
talk against religion than for it. They are aggressive in their attitude
desiring to suppress or crush religion altogether due to the wrong
and incorrect picture of religion But still religion persists. It is
changing colours, taking new forms but it is not dead, not it can
die.

Religion is an intrinsic element of human nature. It is the
differentiating characteristic between men and animal. Religion
has been one of the most powerful factor in the human history. In
the words of Comte "Religion embraces the whole of existence and
the history of religion resumes the entire history of human
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development”. Religion makes a man hopeful towards a life of
peace and eternal bliss. It purifies our instincts and regulate our
conduct. Consequently religion can be accepted as a regulating
force in the lives of human beings. Prof. E. O. James has rightly
said, "At every crisis, personal or collective religion is called in
aid to prevent disintegration, Strcngthcn the bonds of human
cohesion and cooperation, and sanctifying human life and con-
duct."

So, the importance and utility of religion cannot be denied.
The question is what kind of religion ? It is a religion of love and
brotherhood or power and hate. Secular ideologies ask us to
worship wealth and comfort class or nation ? Therefore the
question is not religion or no religion, but what kind of religion.

. There may be agreement and disagreement regarding the

option between religion and no-religion, but there can not be any
second opinion regarding the promotion of love, harmony universal
brotherhood and world-peace. There may be different ways and
views for the same but it is undoubtedly accepted that the
eradication of communal hatred, violence and establishment of
world-peace cannot be conceived in the absence of world religion
or unity of all religions. Galloway has said that "only that religion
can be accepted as world-religion which influence the conscience
of human being irrespective of the division of class and caste."*

As it has been mentioned that the idea of a world-religion and
unity of all religions are very much needed for the establishment
of peace and harmony at global level. Let us consider the various
options available for the creation of world religion or unity of all
religions. In this regard three different view have been suggested
by the philosophers :

A. Select anyone religion (Sectarian) of the time as a universal
or world religion. '

B. Creation of a new world religion fundamentally different
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from all the existing religions of the world.

C. Creation of a new world-religion on the basis of some
common characteristics of all the living religions.

Now, the task before us is to examine all the three possibili-
tics. If we analyse and examine the first view we would find that
the followers of all the living religions would like to prove their
own religion as the best religion of the world and also as the only
deserving religion accepted as the universal religion. In this context
I would like to quote the views of some Indian and Western
thinkers. For example, W.E. Hocking a Christian thinker has
announced that the Christian religion has all the qualities of
universal religion and it will definitely play an important role in
the eradication of social and religious evils.> George Galloway is
also of the same opinion. He said that only three religion of the
world deserve to be universal religion. Buddhism, Islam and
Christianity, but Christianity is best in comparison to Islam and
Buddhism.® Dr. S. Radhakrishnan an Indian thinker in the similar
way had tried to prove Hinduism as the best possible example of
world-religion. In his book 'Eastern Religions and Western
Thoughts' has presented Hinduism as a universal religion on the
basis of its tolerance and generosity.’” Further he has tried to prove
Vedantic religion as the most important universal religion for the
mankind.3

Actually, the followers of all the religions accept the su-
premacy of their own religion and may also claim it as one of the
best choice for world-religion and peace. But this situation further
dwells us in the state of conflict and communal hatred, so this
option can not be accepted on rational grounds.

The second option i.e. creation of a new world-religion is also
not convincing to our mind as the creation of such a religion
different from all the existing religions will only add a new name
in the current list and will not serve our purpose in any way, as
it will also create the same problems of communal hatred and
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rivality among the human being. Further, it is also very difficult

and impossible possibility that all the cxigting religions of the world

unanimously accept any new religion as world-religion.

As far as the third option is concerned, which is based on the

common elements of all the religions, may or may not be willingly
and voluntarily accepted by all the religious persons. Having a
critical analysis of this view we may say that the theoretical

possibility of this view is no doubt feasible but about practical

feasibility we may not be very sure. On this particular point

philosophers and scholars have two different opinions.

A.

According to the first view this approach can be easily
accommodate as faith in the supernatural existence is a
common phenomenon of all religions. But having a close
observation of this fact leads us towards the conclusion that
is also an incorrect and improper view as many religions like
Jainism, Buddhism and Confuscious religion don't have faith
in any super natural power. Consequently it is also neither
correct nor acceptable.

The second view regarding the last option is the the idea of
world religion on the basis os common characteristics among
all religion is based on the value perspective of the religion.
Comparatively to the first one this second view it widely
accepted and welcomed. The supporters of this view accept
moral values and virtues as the common element found in
all the religions. They have faith in the equality of all
religions. Swami Vivekanand has said,” All evils come
relying on difference. All good comes from faith in equal-
ity."? The frontier of this view also opined that till the
absence of ethical character no religion can be survived. So,
we must accept the idea of world religion on the basis of
moral character of religion.

The opponents of this view have rejected this idea by saying

that these moral virtues and values can be accepted without being
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religious as morality is independent from religion. They further
claim that his interpretation of world-religion may be the definition
of universal morality but not of the universal religion. According
to them faith in the supernatural power and religious rituals are the
necessary components of religion, in the absence of theses religion
will lose its originality, peculiarity and dignity.

My observations regarding the possibility of world-religion
and peace is some how affirmative and based on a positive
approach towards the religion. This approach in its essential nature
is ethical and value based. Hoffiding has rightly defined, "religion
as a faith in the conservation of values."!? I think no religion can
survive in the absence of virtues and values. According to Prof.
Flint, "there can be no religion where feeling and affection are not
added" "Mathew Ornold has also defined, "religion as morality
touched with emotions' The ethical or the moral aspect of all the
particular religions can be accepted as a uniform or common
characteristic of all religions. We have seen earlier that the
opponents of this view have rejected this idea on two grounds: one -
is that morality is independent from religion and the other is that
morality based concept of world-religion can be treated as world-
morality not as world-religion.

As a response to these objections I would like to mention
three arguments in support of my thesis :

1. Firstly, if the spiritualistic and ritualistic part of religion
creates hatred, violence and conflicts among the human
beings and is a danger to world-peace and unity, we should
outreadly reject this. We have to seriously think whether;'
Theistic and ritualistic religion is acceptable at the cost of
world unity and peace ?

2. Secondly, if morality based world-religion is treated only as
world morality, then I would like to prefer the practice of
this kind of religion without assigning any name to it or call
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it simply as humanitarian religion not the hurmanistic reli-
gion.

Last, but not the least that the other suggestions for the
possibility of world-religion given by various philosophers
and religions thinkers are based on "Respect towards all the
religion" and the Religious tolerance are also virtues and
values based resolutions for the problem of religion and
world-peace.

Consequently, it would be well-accepted and welcomed

concept of the world-religion for the promotion of peace and
harmony at the global level and to unite the people worldwide.
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THE INFLUENCE OF JAINISM ON
AKBAR, THE MUGHAL EMPEROR

Nirmala Gupta*

Akbar, the great Mughal ruler, was born in Amarkot of Sindh.
He was a mixture of three distinct stains of foreign blood, the Turk,
the Mongol and the Persian, who changed the course of history.
A great man, of great age, who believed in the sanctity of all the
religions. He was a liberal and a tolerant king and the originator
of Indo-Muslim culture, which reached to it's zenith in his regime.
He believed in the theory of "No worship of God is equal to the
service of Mankind.” Akbar, with his deep interest in comparative
religion, was naturally anxious to know the principles and doctrines
of Jainism. For many years he felt the insufficiency of Islam for
being a national religion of India with it's vast Hindu population.
Struggling through the conflicting opinions that he received from
the leaders of various faiths, whom be summoned to his Ibadat
Khana at Sikri, Akbar reached to the conclusion that every creed
had something to teach and that the spiritual doctrine is one that
is based on rationalism. His sensitive and inquisitive nature, his
great legacy, Indian circumstances and his matrimonial alliances
with the Hindu-princess, had great effect in shaping his religions
and secular policies. Moreover, for this purpose, he made a clear
and careful examination of all the doctrines, Hindu, Jaina, Zoro-
astrian, Christianity and Islam. He had a firm belief that all the
religious of the world teach something new and lead to some goal.
He had acquired good knowledge by listening the religious
discourses in the religious assembly. He showed equal favour and
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intimacy to all the religious sects. Du Jarrie writes; "Every one
believed that the King was on his side.”" So was the case with the
Jaina Gurus.

Agra was the centre of Jainism. So he came in contact with
the Jaina Gurus. The Emperor's relationship with the ruling house
of Amber and his earlier pilgrimage to Ajmer grave him an
opportunity of coming in contact with Jaina Acaryas of Gujarat.
His contact with the Jaina religious leaders, which was established
in 1582 and lasted for over twenty years, profoundly affected the
policy of the Emperor, whose successive orders in.support of the
Jaina doctrine of ahimsa and against the destruction of animal's life
reminds us of the rock-edicts similar lines engraved 1800 years
before him by the great Buddhist Emperor ASoka. The first
~ recorded Jaina scholar at his court is said to have been one Buddhi
Sagar of Tapa-Gachha, who had a religious disputation with Sadhu
Kirti; another Jaina scholar of Kharatara-Gachha and a disciple of
the more celebrated Daya Kalasha in 1568 A.D.; a third Jaina
teacher of that period acquainted with Akbar was Padma Sundar
of Tapa-Gachhal. So, it is easy to conclude that Akbar must have
come into touch with Jaina scholars before 1568. Abul Fazl also
testifies to the presence of Jaina Sewaras or Svetimbara and Yatis
(Jaina hermits) in the religious assembly hall during the years 1578-
1579.2

In 1582, soon after the Kabul expedition, Akbar ordered
Shihauddin Ahmad Khan, the then Viceroy of Gujarat, to send Hira
Vijay Suri, of whose severe penances, holiness and learning he had
heard.® Hira Vijay Suri visited the royal court with much hesitation.
He looked upon the events as they were likely to be of benefit for
the Jain religion and community. On the way he was given grand
welcome and was presented with large funds, palanquins, horses,
elephants and other objects of comfort for him and his party. He
sent some of his disciples headed by Vimal Harsha Upadhyaya to
Fatehpur Sikri. Later on, he granted leave to Vijaya Sen Suri, his
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chief disciple to go back to Kathiawar to carry on his duties in his
absence.? The famous Guru reached Sikri on June 7, 1583, with
sixty seven monks, and was taken in a procession to the Jaina
UpasSraya in the town. Hira Vijay Suri first visited Abul Fazl and
then was introduced to Akbar, who was profoundly struck by his
learned discourses.? Abul Fazl made a careful study of the doctrines
of the Sewaras or Svetambara Jains, but was unable to obtain
equally satisfactory information about the Digambara or Nude
Sect.® The Jain leader remained in constant touch with Akbar for
about two years until his departure from the court in 1585. Akbar
thus acquired a first hand knowledge of Jaina doctrine, rites and
festivals. He was so much influenced by the character and
personality, learning and saintliness of Suri that he bestowed upon
him the title of 'Jagat Guru' or World Teacher.” His name has been
among twenty one first rate scholars and thinkers of Akbar's court
who were supposed to know the mystic rise of both the worlds.
The Emperor pressed him to ask for a boon. He appealed to the
Emperor, to cultivate non-injury (Ahizriisa) to living beings and to
show compassion to animal life,® to release prisoners and caged
birds and to stop killing of animals consequently. Akbar released
many prisoners and issued farmans prohibiting animal slaughter for
twelve days every year during the Jaina festival of Paryiisana in
six, out of twelve provinces of the empire, where the Jains lived.
This farman was issued, in June, 1584. He also issued orders
confirming the abolition of jeziya and pilgrim tax, both for Hindus
and Jains, in Gujarat and Kathiawar. The disobedience to this order
was made a capital offence.® An inscription in Prakrit on the porch
of Adi§wara temple on Shatrunjaya hill at Palitana, dated 1593-
94, records the achievements of Hira Vijaya Suri, while he was at
the imperial court.'® It is also said that after the death of Guru Hira

" Vijay Suri, Akbar granted several bighds of land for the erection
of stiipa in memory of the deceased leader.!!

_ The other important Jaina monk, named Shanti Chandra,
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stayed at the imperial court. He composed a panegyric on Akbar,
describing the Emperor's pious works done under the influence of
Hira Vijay Suri, called 'Kriparasa-Kos'. Shanti Chandra left the
court in 1587. Akbar granted him a farman again confirming the
abolition of jeziya and prohibiting animal slanghter on the specific
days.!? In 1590 a farman was issued to Governor of Gujarat that
no one should be permitted to interfere with Jaina temples and no
non-Jaina should lodge in them. It further says that there should
be no hindrance in the way of their repairs and that no one should
ill-treat the Jains under the wrong notion that they practised
magical art.!> IN 1592, he issued another farman, for Hira Vijaya
Suri, addressed.to the governors of Malwa, Agra, Lahore, Multan,
Ahmedabad and all the rest of the provinces to the effect that the
hills of Siddhachal, Girnar, Taranga, Keshrinath and Abu (all in
Gugjarat), the five hills of Rajgir and the hill of Sammet-Sikhar or
Parswanath in Bengal, together with all the temples and kothis at
the foot of these hills and likewise in other places of pilgrimage
of the Svetambara Jains should be handed over to them.'

When a daughter was born to Prince Salim, Akbar was told
that the constellation under which she was born augured ill for their
father. Bhanuchandra suggested the performance of certain Jaina
rituals which would effectively avert the evil. Accordingly, elabo-
rate arrangements for the same were made at the Jaina upasraya,
and the ceremonies were witnessed by the Emperor and prince
Salim, who both attended with the members of the court. Another
incident mentioned in the Jaina poem in that Akbar desired to have
the title of 'Upadhyaya' bestowed on Bhanuchandra, but being told
that the privilege of granting the same was vested in the head of
the Jaina church, Abul Fazl was ordered to write to Hira Vijaya
Suri to confirm and make valid this title, and the acarya willingly
sent a letter to the effect. When Akbar went to Kashmir in August,
1592, Bhanuchandra accompanied him on feet, and it was at
Shrinagar that he requested the Emperor to remit the tax on
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pilgrims visiting Mount Shatrunjaya. Such was the imperial esteem
for the Jaina-teacher that Akbar made a special halt for three days
when crossing the Pir Panjal pass to enable Bhanuchandra, whose
feet had get in flamed during the journey, to recover.!” Some details
of Bhanuchandra's stay at Akbar's court are given in the Jaina
biographical poem, called 'Bhanucandra Carita,’ written by his
disciple Siddhichandra.

Akbar extended his favours equally to the leaders of the
Kharatara Gaccha sect also. In 1591, he invited Jinachandra Suri,
the head, to come to the court through Karam Chand, a minister
in Bikaner state. The reputation of his learning and erudition,
asceticism and saintliness spread to the most of the part of the
country. Jinachandra accepted the invitation and reached Lahore
on 14™ Fe. 1592. Thirty one monks accompanied him, prominent
among whom were Jaya Soma and Kanak Soma, and many others.
He was given a royal welcome, on behalf of Akbar, by the Jaina
community and the public of Lahore. Mahim Raj, the notable
Follower of this sect, in cooperation with Karam Chand, tried to
make his reception as magnificent as it could be, Akbar was
profoundly struck by his religious discourses. During his one year's
stay at Lahore, the Guru came into close contact with Akbar and
explained to him the meaning and significance of Jainism in
general and that of Khartara Gachha in particular. When
Jinachandra Suri came to know about the demolition of Jaina
temple at Dwarka, he brought this grievance to the Emperor's
notice and secured from him an order for the protection of jain
temples and places of pilgrimage. Before starting on his second
expedition of Kashmir in August, 1592, Akbar issued, at
Jinachandra's request, a farman to all the provinces of the empire
prohibiting the slaughter of animals for seven days every year from
9™ of the bright half of the month of Asadha to the 15%.1¢ It was
at the personal request of his follower, Karam Chand, that Akbar
made over to him, about a thousand metal images of Jaina
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Tirthankaras that Tarsum Khan had seized at Sirohi in 1577. On
his personal request, the Emperor ordered the Governor of Gujarat
for the protection of Jaina temples and places of pilgrimage in that
province was also complied with.!” After returning from Kashmir,
in 1593, Akbar conferred on him the high sounding title of ' Yuga-
pradhana (Lord of the age). This occasion was celebrated with
pomp.'® An inscription in a temple on Shatrunjaya hill confirms the
grant of this title and the concession made by this farman.'® It is
also surprising that the name of Jinachandra Suri is not mentioned
in the list of scholars and saints of Akbar's reign in the Aine
Akbari* -

It seems that the triumph and influence of Khartara Gachha
in the Mughal court was not relished by his principal pontiff of
rival Tapa Gachha. That is why Hira Vijaya Suri deputed his ablest
- disciple Vijaya Sen Suri. It was expected that he will re-cstablish
the sect in the estimation of Akbar. He was not a good organizer,
but under his inspiration a series of Jaina temples was built.
According to the instruction of his Guru he set out for Lahore
accompanied by 100 Monks. He reached Lahore in 1593, May 31
and was cordially received by the Emperor.?! He stayed in the
Mughal court for two years, and must have held many discussions
with Akbar. Akbar was impressed and he conferred him the title
of 'Kali Saraswati'.*?

It is said that the influence greatly exercised by the Jaina
monks made the Brahmins jealous. Therefore, they with the help
of Raja Ramdas of Amber charged them with disbelief in God. At
last this problem was to be solved under the auspices of Abul Fazl
and the Jaina Acarya. They made it clear that the Jaina conception
of Godhood was like the one expounded in the famous Sarmkhya
philosophy of Hindus.?* One of the disciples of Vijaya Sen Suri
was Nandi Vijaya, who was given the title of 'Khush-Faham'.?* Due
to the serious illness of his guru, Vijaya Sen Suri, Nandi Vijaya
had to leave the royal court. But, before leaving the court he was
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able to induce Akbar to issue orders prohibiting the catching of the
fishes in the Indus river for four months.?

Some of the prominent Jaina monks continued to reside at the
court after the departure of Vijaya Sen Suri to Gujarat. Bhanu
Chandra continued to be a constant companion of Akbar until the
latter's death in 1605. Another famous Jaina monk Siddhi Chandra
slayed at the court and wrote many Sanskrit works, including the
well known 'Bhanucandra Carita which throws welcome light on
the aspect of Akbar's court life. He studied Persian at the suggestion
of Akbar, so that he could read the religious and secular literatures
of Persian. It is also said that after his recovery from serious illness,
the Emperor distributed 500 cows as a charity to the Jaina monks.
But, Abul Fazl speaks of various kinds of charity and does not
specifically record the giving away of 500 cows.?® It is also
believed that the two Jain Monks, Bhanu Chandra and Siddhi
Chandra, accompanied the Emperor on his third visit to Kashmir
in May, 1597. They also joined Deccan expedition and the siege
of Asirgarh. According to Jaina accounts both, Bhanu Chandra and
Siddhi Chandra, went with Akbar to Burhanpur, finding no Jaina
shrines in the city. The two monks obtained the Emperor's sanction
for their erection, with the result that many temples and upasrayas
were constructed by wealthy Jains.?’ It is also said that when Siddhi
Chandra came to know about the demolition of Jaina temples at
the foot of Mount Vimala (Shatrunjaya), he at once proceeded to
Akbar, and succeeded in getting imperial orders issued for prevent-
ing the sacrilege. It is also said that when Vijaya Sen Suri came
tc know that no new temple could be erected on the hill of
Shatrunjaya, he wrote a letter to the Upadhyaya pointing out that
if this state of affairs continued, the hill held so sacred by the Jains
would have little significance. for the community in future, "For
the old temples would crumble down with the lapse of time and
no new ones would take their place.” Bhanu Chandra and his
disciple, thereupon, both approached the Emperor, and induced
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him to send forth orders allowing the erection of new temples on
the hill.28 At the time of Akbar's death both, Bhanu Chandra and
Siddhi Chandra, were present at the court at Agra.?’

The long inspiring contact with the Jaina monks, which had
begun in 1568 or even earlier, lasted till the death in October 1605
a period of 37 years during which Akbar always had some Jaina
scholar or other at his court. There is no doubt that in their company
Akbar acquired adequate knowledge of Tapa Gachha and
Kharatara Gachha sects. The everlasting influence of Jainism on
Akbar can be seen in issuing the royal farmans for the safety of
Jaina temples and Jaina monks. The extraction of jeziya was also
abolished. The principle of Ahimsa had an abiding effect on his
life. There is no doubt that it was under the influence of the great

- Jaina leader that Akbar practically gave up his favourite sport to
which he was deeply attached and gave up non-vegetarian food.
Jahangir writes, in his autobiography, about the austerities prac-
tised by his revered father. Out of which one was the non-eating
the flesh of animals. He writes : "During three months of the year
he ate meat, and for the remaining nine contended himself with Sufi
food, and was no way pleased with slaughter of animals on many
days, and in many months this was forbidden to the people."*

Badaoni also writes : "His majesty abstained altogether from meat,

as a religious penance, gradually extending the several fasts during

a year over six months and even more, with the view of eventually

discontinuing the use of meat altogether."*! Abul Fazl also supports
this view and says : "If His Majesty had not the burden of the world
on his shoulders, he would at once totally abstain from meat."*?

Akbar himself used to say that in his childhood he found that meat

preparations were tasteless. "I took this to indicate a necessity for
protecting animals, and I refrained from animal food."** Abul Fazl
also gives details of the stringent orders that the Emperor promul-
gated early in 1581, in which killing of animals were prohibited.
He further says that these ordinances were not obligatory, but the
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Emperor tried to follow them personally, and some other persons,
" who liked to please him, followed his footsteps.>*

The history of the Jaina mission at the Mughal court leaves
little double about the profound influence on Akbar's ideas and
domestic policy exerted by the doctrine of Ahirisa, mainly inspired
by Jains. It is also fair to say that the belief and practices of Akbar
were not influenced by Jainism alone, but Hinduism had an
undoubted share.
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THE CONCEPT OF MIND
IN WON-BUDDHIST PHILOSOPHY AND
YOGA

Prof. Soon-Keum Kim*

Here, I would like to discuss a comparative work between the
two traditions, Yoga and Won Buddhism with regard to the concept
of mind (Citta). Since Yoga Philosophy lays a special emphasis on
the function of mind amongst Indian philosophical tradition. T think
that this is somchow a spontancous manner in terms of different
stages of attainment as one gradually goes up to one's own true
nature. The philosophy of Won-Buddhism in Korea gives much
stress on the function of mind as well in some other aspects. One
must scrutinize one's action or reaction of mind in response to
mental sphere in every momcnt, so that he can train onesclf to lead
the way of path to become a living Buddha in daily lives. I will
introduce a short history of Won-Buddhism at first. Doctrine of
Won-Buddhism, the concept and function of mind in Won-
Buddhist philosophy, the concept and function of mind in Yoga
Philosophy, and finally a diffcrent viewpoints of the two in regard
to the function of mind will be followed.

1. Short History of Won-Buddhism

Won-Buddhism is one of the most active new religions of
Korea. As its name indicates, it has close ties to Buddhism. It also
differentiates itself from traditional Buddhism in certain aspects

* Dept. of Korcan Culture, Head of Yoga Studies in Graduate
Course, Wonkwang University, Korea
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while the founder of Won-Buddhism, Sot'aesan, regraded
Sakyamuni Buddha as "the sage among sages" and the "fountain-
head" of his new religion, he strongly denounced some aspects of
Korean Buddhist practices.

The founder of Won-Buddhism is park Chung-bin(1891-
1943). better known by his Dharma name, Sot'acsan. In his
boyhood and into his early adulthood, Sot'acsan had many spiritual
questions, which his confucian schoolmaster was unable to answer.
Sot'aesan’s inability to find a teacher who could answer his
questions was a recurring theme into his early adulthood. He even
sought the help of Mountain Spirits for five years, but to no avail.
According to the History of Won-Buddhism, "During his search
for religious guru, he encountered Taoist sages, Samanas and other
religious figures,” but could not find an appropriate spiritual
master." :

Sot'aesan decided to give up the search and practice medi-
tation without guidance from any particular teacher. After four
years of self-guided meditation that was very much ascetics in
nature, he finally realized enlightenment on April 28, 1916.

The beginning of Won-Buddhism as a religious movement
is very unique. According to the tradition. Sot'acsan started his
religious movement with a community-based farm project, known
as the "Embankment". In 1918, Sot'aesan organized his community
to portion off a large area of brackish tidal land near the south-
western coast of Korea and turn it into fields. After a year of work,
the project was finished. This gave solidarity to the new followers
and also would provide revenue to the organization in times to
come.

Today, Won-Buddhist mission teaches several foreign coun-
tries all over the world. There are 22 Won-Buddhist temples in
USA, 12 in Europe, 6 in Japan, 8 in China and 1 in Nepal as well.
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2. Doctrine of Won-Buddhism

A central doctrine of Mahayana Buddhism is the idea of
tathagata-garbha (Tathagata's Womb), which says that all sentient
beings intrinsically have Buddha-nature. Buddha nature here is
understood as the ultimate truth, the ground of being.

Won-Buddhism calls this Buddha-nature Irwon (perfect
roundness). Irwon is nothing other than the Dharmakaya Buddha
as the basis of our nature. While we are all inherently Buddhas,
there are very few who actualize this. Hence Buddhist cultivation
is needed to actualize what we already are. We do not merely
follow the teachings of the historical Buddha but attempt to awaken
ourselves, thereby becoming Buddhas ourselves. Past and present
religious teachers or founders are merely those who guide us in

finding our own true nature.

The purposec of Buddhist practice according to Sot'aesan is
with every action to "bow" to and worship the essence of what we
already are, to our Buddha-nature, of to what Won-Buddhism
refers to as the Dharmakaya Buddha within us. The round symbol
in Won-Buddhism is a tangible means of worshipping Buddha-
nature, the nature of reality and our own nature as well.

The doctrinal system of Won-Buddhism, which reveals how
to carry out the essential ways of human life and practice, aims
to build a vast and immeasurable paradise through the four
principles, right enlightcnment and right practice, awareness of
grace and requitals of grace, practical application of the Buddha-
dharma, and selfless service to the pubiic.

1. The main doctrine of irwon, the Dharmakaya Buddha,
consists of the Gateways of Faith and Practice. The Fourfold
Grace and the Four Essentials lead followers through the
Gateway of Faith based on retribution and response of cause
and effect. The threefold Study and the Eight Articles lead
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followers through the Gateway'! of practice based on true
voidness and marvelous existence.

2. The Gateway of Faith based on retribution and response of
cause and effect has its essential principles gratitude to the
Fourfold Grace of heaven and earth, parents, fellow beings,
and laws, which are thé tangible reality of irwonsang, the
Dharamakaya Buddha. In additior, as a principle it holds to
create a peaceful and joyful world by carrying out the Four
Essentials. This ultimately shows the way to a world of
equality : developing Self-power, the wise one first, educat-
ing other's children, and venerating the public spirit. These
principles are considered the essential ways of human life
because they are necessary to follow along the path of life
as a human being.

3. The Gateway of Practice based on truc voidness and mar-
velous existence reveals the way of study and resembles the
model of irwonsang, the Dharmakdya Buddha. The Eight
Articles : practicing belief, zeal, questioning, and dedication
and abandoning unbelief, greed, laziness sand foolishness,
are the fundamental force driving the Threcfold Study :
cultivating the spirit, inquiry into human affairs and univer-
sal principles and choice in action.

These are the way of practice to lead the Won-Buddhist to
Buddha-hood. These principles are considered the essential ways
of human practice because they are necessary for all people to
follow along the path of religious practice.

The Great Master Sot'aesan, proclaiming the Doctrinal Chart
as follow.!
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Awareness of Beneficence Right Enlightenment and

and Gratitude Right Practice
The Way of Faith Irwén is The way of Practice based
based on gh::irtr:akfay.a on True Emptir{ess and
Cause and Effect Reward udcha; 1t is Marvelous Existence
the original

Fourfold Beneficence

Beneficence of Heaven
and Earth

Beneficence of Parents
Beneficence of Brethren

Beneficence of Law

Four Essentials

source of all
beings in the
universe; it is

Threefold Practice

the mind-seal
of all Buddhas
and sages, and
itis the original
nature of all
sentient beings.

Inquiry into Facts and

Mental Cultivation

Principles
Mindful Choice in

Action

Cultivation of Self-reliance
The Wise One as Standard

Education of the Children
of others

Veneration for Those

Dedicated to the Public

EightArticles

Verse on Truth

Faith, Zeal, doubt
Sincerity

“

Unbelief, Greed,
Laziness, Delusion

Being turns into

Gratitude as
Offering to Buddha

non-being and
non-being into
being. turning

Practice of Sén
in Motion and at Rest

Buddha

Every Act as offering to
Buddha

Everywhere the Image of

and turning to the
ultimate;
then,Being and
non-being are
both void, yet the
void is also
complete.

Timeless Sén

Placeless Sén

Selfless Service for the
Public

The Doctrinal Chart

Practical Application of
Buddha Dharma
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3. The Concept and Function of Mind in Won-Buddhist
Philosophy

To practice Threefold Practice and Fourfold Beneficence,
Won Buddhism stress on practicing training of mind, which is the
most important way to lead the awakening life in daily experience.
‘Won-Buddhist philosophy categorizes mind sphere under the three
stages of being; nature, spirit, and mind. Nature is equivalent in
meaning to Purusa. We can find many of the same concept in Won-
Buddhist canon as follows.

The Great Master said, "Originally, human nature contains no
good or evil elements..... is perfect and complete, utterly impartial
and selfless"? "When the nature of a person is in a state of being
quiet, neither good nor evil exist. Once the nature of a person is
stirred or agitated it becomes either good or evil."> "We call our

“human nature a Mind-field, because the occurrence of good or evil
in our mind, in which originally no sense of discrimination or
attachment abides, is just like the growing of crops or weeds in
a fields..."*

The observation shows that there is hardly no differences
between Nature in Won Buddhism and Purusa in Yoga. Spirit is
relating to doer of one's action. The Great Master said, "We need
clothes, food and shelter for our physical life, but concentration,
wisdom and practice are more important because the spiritual life
controls our physical lives..."> "Having been attracted by these
dazzling materials, our spirit becomes extremely feeble, losing
dominance over and becoming the slave to material things..."® "The
most effective ways to attain the power of cultivating spiritual
stability through motion and quietness are, first, while you conduct
yourself, do not commit yourself to such things as will disturb your

spirit or rob you of it."’

Reaching a conclusion that spirit as actively subjectivity and
has a attribute of mind as well. The Great Master says, "You
disciples, therefore, enlighten yourselves again and become the



master of all Law by learning diligently how to use your minds

The Concept of Mind in Won-Buddhist Philosophy : 137

n8

"Our mind realm is originally serene, peaceful, bright and clear,
but the troops of selfish desire make the mind realm dark, impure,
complicated, confused and almost without peace for eternity."’ The
way of practicing mind for Won-Buddhist indicate in terms of "The
Essentials' of daily practice as follows.

1

The mind-ground is devoid of disturbance by nature, how-
ever, disturbances arise in response to mental spheres; hence,
let us nourish the calmness of self-nature by keeping
disturbances from arising.

The mind-ground is devoid of delusions by nature; however,
delusions arise in response to mental spheres; hence, let us
brighten the wisdom of self-nature by keeping delusions
from arising.

The mind-ground is devoid of evil by nature; evil arise in
response to mental spheres; hence, let us observe the precept
of self-nature by Keeping evil from arising.

Remove unbelief, greed, laziness, and delusions by means
of faith, zeal, doubt, and sincerity.

Let us change the life of resentment into the life of gratitude.

Let us change the life of dependence into the life of seif-
reliance.

Let us change those unwilling to learn into those who learn
well.

Let us change those unwilling to teach into those who teach
well.

Let us change those who do not have a public spirit into those

who have it.10

We can see that mind-field should be nourished, brighten, and

observed, for the purpose of maintaining it completely. One must
remove the adverse reactions (unbelief, greed, laziness, and delu-
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sions) and change the negative points into the positive ones
according to Won-Buddhist teaching. It means that a mind should
be kept in a state of it's own nature, if not, one must try to keep
it in three states of mind. To maintain mind one should be able
to remove the adverse reactions as well as change them into an ideal
side according to the principle of Won-Buddhists. This fact
presents a fundamental theory of mind-function in Won-Buddhism
which is different from the one in Yoga.

Sot'aesan shows that one should an endeavor to learn what
one does not know from the wise one everywhere and every time.
It guides us to the path of way to enlightenment—‘ and brighten
wisdom step by step. One's mind being in the realm of which no
difference between good and evil. But one's mind emerges in range
from good to evil depending on the circumstances of occurring the
‘mind. Since one must feed the seed of mind to developing good
side from unbelief, greed, laziness, and delusions to faith, zeal,
doubt, sincerity.

One can enjoy one's daily life as a living Buddha through the
turning and turning towards states of perfection according to the
teaching of Sot'acsan, developing constantly the process of making
one's mind in perfect like Irwonsang. Every transformation of
action and turning process is being affected how to function one's
mind in every moment.

4. The Concept and Function of Mind in Yoga Philosophy.

While Sarhkhya philosophy assigns three functions to the
mental bodymind (mana), intelligence (buddhi) and false knowl-
edge (mithya-jiiana). Vedanta adds a fourth element to this citta
or conditioned consciousness. But ancient Yoga teachers collapse
the category of the mental body with the mind and assign
intelligence and false ego as aspects of that mind with the cifta
denoting the various states of the mana or mind. Yoga likens mana
and citta with a lake, which is essentially calm and peaceful but
whose basic tranquility is obscured by various insubstantial surface
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waves. According to the philosophy, there are only two ways of
disturbing this serenity and engendering patterns of thought
through sense perceptions (pramapa ) and when our memory
(smyrti) gets triggered off.

Depending on the degree of distraction, Yoga philosophy
categorizes the mind under five stages of being: Ksipta or
disturbed, Midha or stupefied, Viksipta or distracted, Ekagra or
concentrated and Niruddha or the absolutely balanced state of
mind.

The five Modifications of the Mind

The Yoga system categorizes the vrttis or forms of thought
into five sections : comprehension or Pramapa, misapprehension
or Viparyaya, conceptualization or Vikalpa, deep sleep or Nidra
and memory or Smiti.

The relationship between the Purusa and the aharikara has
been brought out in a simile by the Sarhkhyaits as the between the
lame (spirit) and the blind (body), the former riding on the latter.
While the Purusa (4una) is the rider and the guide with vision, the
body (aharikara) is the ridden, the beast of burden. The latter is for
the former and not the other way. The aim of one's life is to proceed
to dtmahood gradually discarding the ahankarahood which is the
human destiny. To effect such a separation of physical from the
spiritual, mind plays an important role. Thus it is an instrument
essential for reaching the final spiritual ‘state though ultimately it
is to be discarded.

As opposed to this are the material -derived entities like
external sense organs. These sense organs as well as the inner sense
serve as instruments of perception. The external sense organs with
their data from the external world transmit the impressions to the
inner sense and from there they are conveyed to the self. Similarly
for the internal experiences (psychological) the instrument is the
inner sense from where the impressions are relayed to the Self. Self
is thus the perceiver, cognizer, integrator of all impressions, a
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thinker and a controller. Thus mind itself is allocated the role of
a tool or a instrument without the final function of perception,
thinking controlling and so on.

In Yoga philosophy the term citta is used to denote the mind
and buddhi. The vrttis are the disturbances that the mind is
subjected to the ideas thoughts and other forces of the mind. ' Vitei
' literally means whirlpool and nirodha signifies restraint or control.

The Yoga recognize three types of concentration. Concentra-
tion of a passionate type as when fighting a mortal enemy-ksipta
(wild); by an ignorant attachment or by instinct (pramidha); short
term momentary type called vikalpta. In contrast to these three,
there is one-pointed concentration (ckagra) on an object for a long
time which can advance to a stage of nirodha (cessation of objects
or vrttis).

Yoga refers to an important characteristic of mind. It some-
times tends towards good and sometimes towards bad-liberation
and samsara respectively. It is like a river-which flows both ways
towards ill as well as towards good. The teleology principle of
material Prakrti is to produce both these in man. The good part is
never lost as it is mind's innate tendency to enjoy pleasures of life.
This holds the key to yoga ethics that the desire for liberation is
not motivated by any hedonistic (pleasure secking) tendency but
an innate tendency to take the path to liberation. It indicates that
the individual has an innate power Sakti stored up in the citta and
one has to use it in such a way to lead on to the path of sreyas-
good. This is the ultimate spiritual goal. (Das Gupta, 1969).

Conclusion

The concept of mind has been capturing in Indian philosophy
since Vedic thinkers. Indian philosophy besides alluding to the
nature of mmanas, its uses and abuses, treats it as an important
investigative or a probing tool of the inner world of man. However
the concept of mind reaches the acme of philosophical interest in
Sarhkhya and Yoga.
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Mind is material in nature and serves as an instrument for
external as well as internal sensations but the self is the ultimate
substrate of knowing in Yoga. In Yoga philosophy the term citta
is used to denote the mind and buddhi. The 'vrttis' are the
disturbances that the mind is subjected to : the ideas, thoughts and
other forces of the mind. 'Vrtti ' literally means whirlpool and
'nirodha ' signifies restraint or control. Thus mind itself is allocated
the role of a tool or an instrument without the final function of

preperception, thinking, controlling and so on.

As such Won-Buddhist philosophy takes the mind as the role
of a tool or instrument without which the final goal of becoming
a living Buddha, but to no avail. However the way of controlling
the mind is different from the Yoga philosophy. We can see that
mind-field should be nourished, brighten, and observed, for the
purpose of maintaining it completely, one must remove the adverse
reactions (unbelief, greed, laziness, and delusions) and change the
negative points into the positive ones in Won-Buddhism. It means
that mind should be kept in a state of it's own nature, if not, one -
must try to keep it in three states of mind. To maintain it one should
be able to remove the adverse reactions as well as changes them
into an ideal side according to the principle of Won-Buddhists. This
fact presents a fundamental theory of mind-function in Won-
Buddhism which is different from the one in Yoga. Yoga is rather
suppression or restraint of mind (yogas-citta-vrrti-nirodha.!!

The 21" century is the information age. The information age
will be advanced through information, that flowing among people.
One who lives in information age needs to share the information
and knowledge. Mind plays key factor in getting the knowledge
and information, and absorbing them as well as developing and
cultivating them.

Sot'acsan shows that one should endeavor to learn what one
does not know from the wise one everywhere and every time. It
guides us to the path of way to enlightenment and brighten wisdom
step by step. One’s mind being in the realm of which no difference
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between good and evil. But one's mind emerges in range from good
to evil depending on the circumstances of occurring the mind.
'Since one must feed the seed of mind to develope good side from
unbelief, greed, laziness, and delusions to faith, zeal, doubt,
sincerity. '

One can enjoy one's daily life as a living Buddha through the
turning and turning toward states of perfection according to the
teaching of Sot'acsan developing constantly the process of making
one's mind in perfect like Irwonsang. Every transformation of
action and turning process is being affected how to function one's
mind in every moment.
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ANEKANTA AND THE CONCEPT OF
ABSOLUTISM IN JAINISM

Dr. Jagdish Prasad Jain*

The Jaina doctrine Anekanta or Jaina Relativism is said to
be concerned with the multifaceted nature of reality, thereby
drawing our attention to the fact that each object consists of many
attributes, forms, relations, and modes. However, the most signifi-
cant aspect of Anekdnta is the harmonization of conflicting views
found among partial observations; that contradictory characteristics
or traits (dharma) coexist simultaneously in the same object as
inalienable parts thereof. Existence is as much an inalienable part
of the same object as nonexistence and permanence is coexisting
in the midst of change, and so on. Thus, the Jains accept the
possibility of coexistence of contradictory attributes in one and the
same thing.

Amrtacandra has defined anekanta in these words : yadeva
tat tadeva atat, yadeva gikam tadeva anckam, yadeva sat tadeva
asat, yadeva nityam tadeva anityam, ityeka vastutva nispadakam
parasparaviruddha $akti dviya prakasanam anekantah,’ i.e. any real
object in the world is identical and distinct, one and many, existent
and nonexistent, eternal and non-eternal and so on. Haribhadra Stri
has kept two of these four pairs of mutually contradictory traits,
viz. existent and nonexistence and eternal and non-eternal and
added two pairs of universal and particular and describable and
indescribable.? Thus, anckanta highlights that any real object
(vastu) possesses mutually contradictory traits, characteristics or
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modes coexisting simultaneously therein. In fact, these contradic-
tory traits or modes forming an inalienable part and intrinsic nature
of an object provide the true exposition of the reality.

Further clarifying this point, Akalanka has stated that
anekanta means liquidation of absolute one-sided assertions, such
as vastu (any real object) is only existent or only non-existent, only
eternal or only non-eternal.®> Samantabhadra has observed that the
central them or the core of the doctrine of anekanta is that a thing
must be characterized by two mutually contradictory features. He
points out that when various standpoints (nayas) are-seen in terms
of relativity and considered complementary to one another
(parasparapeksa) they are svaparopakarinih (mutually supportive).
But when they are considered from one-sided point of view,
unrelated to or independent of one another, they become sva-para-
prapasinah (mutually  destructive).  In Aptamimarnsa,

- Samantabhadra categorically states "nirapék.sa-naya—mithyé " i.e.
standpoints (nayas) which are one-sided and unrelated to one
another are false and faulty. But if the nayas (standpoints), are
sapeksa, i.e. mutually accommodating and complementary to one
another, they are, indeed, quite efficacious and useful in portraying
the true nature of substance and hence are the most judicious and
satisfying to all concerned in every way.>

Criticizing the Jaina doctrine of Jain relativism, Dr. S.
Radhakrishnan states that relativism is, ultimately, inconceivable
without an Absolute. A question, therefore, arises whether non-
relational (nirapeksa), unconditioned or absolute has any place in
Jaina philosophy or not. The answer is that while no naya
(standpoint) including Subha-naya (pure viewpoint) can be non-
relational (nirapeksa), the state of undifferentiated consciousness
(nirvikalpa upayoga), the experience of super-sensuous state of
Godhood (svatma-anubhiiti) or Suddha-jiidyaka bhava (pure con-
sciousness) is said to be nirapeksa. the dynamic reality of the
objective world or the temporal empirical existence is such that it
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can be expressed and communicated only with relatively or
conditional predication. As such each naya or proposition repre-
senting a particular viewpoint is expressive of a certain context and
is concerned with a particular aspect of an object. Since it reveals
only a part of the totality, it cannot be formulated or put in absolute
terms.

But paramatma-svariipa (the perfect self, the supreme state
of self-realization) is considered absolute or transcendental in
nature as it is quite beyond all relational aspects; it transcends all
viewpoints or relational modes (paksatikranta), and is beyond all
possible theses or relational aspects (sarva-naya-paksarahito) and
that which transcends all relational aspects or points of view
(paksa-atikrinta) is said to be establishment in one's intrinsic
nature, the essence of one's own true self (samayasara). One, who
is absorbed in the intrinsic nature of his true self, knows the views
described by different nayas (standpoints), but he is not enamored
of or wedded to anyone of them and hence neither accepts anyone
of them nor rejects or denies the validity of the other.%

In twenty verses, Amrtacandra discusses the contradictory
traits or characteristics such as that the consciousness of Jiva (self)
is bound or not bound, permanent or impermanent, manifold or
one, deluded or not so, attached or non-attached, karta (doer) and
bhokta (experiencer of one's actions) or not so, describable or not
describable, etc. and states that one (tattva-vedi) who has realized
the true nature of reality, i.e. the essence of one's true self, is not
enamored of or wedded to anyone of them; verily consciousness
is always consciousness,’ i.e. it is b’éyond all those these or aspects.
"Those who abandon attachment or partiality of all theses or
viewpoints and remain constantly established in their own intrinsic
nature (svariipa), whose psyche or consciousness (citta) is pacified
or quietened through breaking fee from the net of vikalpas (mental
vicissitudes and thought constructions), they drink ambrosia (nec-
tar) of immortality."®
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The splendor and bliss of the state of paramatma (supreme
soul) is super-sensuous, incomparable, infinite, indestructible,
ineffable, and transcends all the similes of the world. As Acarariga-
siitra states, in the state of perfect Self "all sounds recoil thence
where speculation has no room nor does the mind penetrate there...
he perceives, he knows but there is no analogy; its essence is
without form; there is no condition of the unconditioned."

It may be pointed out that of the five Jiva bhavas (experiential
or emotional states or psychic conditions of consciousness),
whereas four of them, the rising (audayika), suppressing
(aupasamika) annihilating (ksayika) and mixed process of partly
eradication and partly suppression (ksayopasamika) are causally
connected with or related to Physical (dravya) karma or karma-

upadhis, the parinamika-bhava is the intrinsic and essential nature
' of the Self, unconditioned by karmas (both physical and psychic).
This last one is nirupadhi character; it is non-relational (nirapeksa),
having no causal connection with samsara (world) or moksa
(salvation); (moksa also is a contrivance or product of karma-
upadhi, since it has causal connection with karmas). It is niskriya
(inactive) bhava and according to this bhava the Jivas may be said
‘to have neither beginning nor end; as spiritual existénces they are
eternal. Neither are they created nor can they be destroyed.!? Thus,
while the first four bhavas are relational or related to karma-upadhi,
the last bhava is non-relational (nirapeksa), not related to anything
and is unconditioned. It is against this background or the bedrock
of this parama (supreme), absolute, paripamika bhava the other
bhavas work and the superstructure of Jaina Relativism is buiit.

When the Self attains the state of paramatna (supreme soul
or the state of Godhood), the various relational aspects or view-
points (nayas), the distinctions of comprehensive knowledge
(pramana) and particular viewpoints, and different ways of install-
ing or placing things in words (niksepa), which are useful and
necessary means of discussing and ascertaining the nature of reality
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of mundane existence have no relevance and as such all the
dualities, contradictory traits, aspects or theses, etc. are set aside,!!
as they hinder the attainment of undifferentiated consciousness
(nirvikalpa upayoga). Jaina concept of Absolute is an ever-present
awareness of the "Absolute within", awareness of divinity, the light
within to realize Godhood, i.e. infinite knowledge, infinite bliss,
etc. This Jaina concept of absolute, transcendental (paksatikranta)
Self, which transcends the empirical or conditioned state of the
Self, seems much more convincing and realistic than the two
extremes of Advaita Vedanta and Buddhism.

Vedinta reaches its absolute by assigning "unreality” to the
forms of existence and knowledge, i.e. the objective reality of the
world consisting of individuals selves and material objects, all of
which are said to be subsumed in one and only one "Absolute”,
the monistic unchanging reality, the Universal Cosmic Brahman.
Such a concept or idea of an all encompassing Self, such as the
Vedantic Atman or Brahman, ]. Krishnamurti observes, is "just
another thought construction and another manifestation of illu- -
sion."!2 The eternal reality of the metaphysical soul substance or
Brahman of the Vedantin, G. Srinivasan points out, exists indepen-
dently of any relation to temporal empirical existence and as such
necessarily falls outside the scope of phenomenological analysis.
The Jaina concept of the transcendental Self or pure consciousness,
on the other hand, is to be regarded as "transcendence in immense",
to use G. Srinivasan's phraseology, and as such it is necessarily
"related” [in temporal empirical existence] to the modes of inten-
tional consciousness. It does not mean transcendence from one
reality to another of from unreality to reality but from one poise
of consciousness to another within a single realm of conscious-
ness.!? Self-realization thus viewed is self-transcendence.

The Buddhist school of philosophy gradually drops the
possible and even the conceivable characteristics of reality and
reaches the void or $inya as the absolute. Buddhism argues that
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when the idea of a real.entity or being is dissected, it is found it
refers to nothing : it is like peeling off an onion layer after layer
and finally nothing is found underneath. So in order to become free,
one should get rid of the notion that one is a real being or a
substantial self, that one can enter into relations with others and
that one can possess this or that, and that one can become or has
not become something else. Buddhism thus teaches the way to
nirvapa* or the experience of non-beingness in the absolute form,
a non-relational (nirapeksa) state of void or $inya.

According to the concept of vacuity, void or Sinya of
Nagarjuna's Madhyamika school of Buddhism, "Everything is by
its nature empty.” For instance, agent and action are mutually
dependent, therefore their independent existence cannot be dem-
onstrated. So Nagarjuna says, all relations and the forms of
existence ultimately lead to void. Void transcends all causal
relationships and could be termed as ultimate reality. And this void
is said to be unconditioned, one Absolute Reality.!S Obviously,
clinging to emptiness or void of Buddhism is as much an illusion
as treating the objective reality of the temporal empirical existence
of subject and object as a dreamworld or an unreal world or Advaita
Vedanta. The Jaina concept of the Absolute alone seems to be
realistic.

References

1. Amrtacandra, Samayasara, Kalasa X. 247.

2. Frank Van Den Bossche, ‘Existence and Non-Existence in
‘Haribhadra Stiri's Anekanta-Jaya-Pataka," Journal of Indian Phi-
losophy, Vol. 23, 1995, p. 429.

3. Akalanka, Astasati, cited in Udai Chandra Jain, "Anckanta and
Syddvada," in Ahimsa International Silver Jubilee issue (New Delhi,
1998), pp. 53-55.

4. D.K. Goyal, The Path to Enlightenment : Svayambhii Stotra by
Samantabhadra (New Delhi : Radiant Publishers, 2000), Verse 61,
Foreword by Jagdish Prasad Jain :Sadhak,’ p. 30.

5. Aptamimarisa, n. 19, chapter X, Verse 108.



v ® NS

11.
12,

13.

14.

15.

Anckanta and the Concept of Absolutism in Jainism : 149

Kundakundacarya, Samayasara, gathas 142, 144 and 143.

Ibid., Samayasara Kala$a, Verses 70-89 by Amrtacandra.

Ibid., Samayasara Kalasa, Verse 69.

Acarariga-siitra, 1-5-6-3-4 (p. 52). Quoted in K.C. Sogani, Ethical
Doctrines in Jainism (Sholapur, 1967), p. 205

. Kundakunda, Paricastikayasara : The Building of the Cosmos, trans-

lation and commentary by A. Chakravartinayanara (Varanasi, 1975),
gatha 53, 56 and 58, pp. 49 and 51-53.

Samayasara, n. 6, Samayasara Kalasa, Verse 9.

See Hillary Rodrigues, Krishnamurti's Insights (Varanasi, 2001), p.
73.

G. Srinivasan, Insights into Inward Consciousness (New Delhi,
1994), p. 99.

K. Saichidananda Murty, The Realm of Between : Lectures on the
Philosophy of Religion (Simla, 1973), p. 76.

Kailash Vajpayee, "Nagarjuna's Ultimate Reality = Void," Times of
Indja (New Delhi), 11 September 2004.



gy, af 4¢, IF ¢
Fa-Aref Roow

urdg faemits & mgor o

e faemdts ¥ 'Yoga in Modern Age' Tafeasdta wta
st WH 'Stress Management in Ayurveda & Yoga'
fawas @rfymen W=

AU - 8¢ HERI, Roolo, YT I HhieH!, arqoT
T qefare faamdts & Fﬂ?ﬁ aaEyE o 'Yoga in Modern Age@
‘Stress Management in Ayurveda & Yoga' Wmmm
I RIS qreATg faamfis & fenar Tam fred SRl der ST &
e | TER T Ly Frgl A ST9Ar wy-uw Wi fRan @ w6
- IR g8 Afafy & ®9 H TR Mo I AHg Y, T e,
eare Iurera faafaareE, MER = fFan SgEe g | 3=
a1 for qanm g=d # a0 A Saq & fag afa savas 81 e
HIE TAEAE SfiaA @Rl w @ 81 e o aare & 39 g A
T & T9a 81 Ge! @ g yaddq sfe &owdo HuiEl, WfE,
AR AT ST = Foram e I & ®Y F TR 8o TouHodHo
3rard, SRl g foafaamer J 90 ) A W THIY ST g el
% 3T S-S e ANT T F=d WE S in & SavaehdT 81 an
fSran srefies Jawfar & g0 § 98 W1 8 3uE K S g
FaaH § & T3 @1 = Al & axred & g™ e oo fgadl,
sy, anrgds forsm, el feg forafremers, arvrR, sfo Todho fwrl,
37 Wrey I7fie, IR sreyaTe, Feh fewg fyafaare, awRd,
gfo hoTHo TS, WREE AT STaTert, IRIVE, Sfo TuT S, Jaw,
Ty faardis, SR s fagmi = S79aT vitg-93 S o sfo
o1 S & Wy-97 A {999 1 G194, A, gtk & 9’ (S
gviq & qfieg #)1

FRIHA & o § qrdTy faamdis, aRvdt & srteet s v

YRAG TN heHt & IUTeay o HTHYT VLT J YIEre Jue feran
T G Sfo TSNS o1 A foRam




ey foardis & MEOT A ¢ 24y

qrdrer faemdts # afgw o &t e fawg @
Fafaadia wdta st aww
RV g 0-¢R A, 00\, YFF AT H&Hfa Y HHM,
AR e gy feTdie % e avarayE § Cafcw g i e
foae e fifcadta TEE S & S sy faardis, IR
% faran T o 291 & - @ S I ¢y fagE 3 e ferm

ST 1 SEIEA were i) Hreh faards & gomfa fo s
fiie FeTaTeT ST Y Sroaford T T T SgHTeT WA wefd
@ T oty Mo Ferarer 7 e 6 AT o H et gei W
TR St & ST SRS F AT ]| SHET S AIE S8t e
& & 3H Tfer B 2, 39 ol 9 T i T AR @ v fafvre
sHfafy F w9 ¥ 7R TGS fFafamey & qd geufd So 3 o
3 319 fere oaeh e BT T o6 Afeh iR s Sefa Qi A -
TR ) Wl feer 81 G 1 fwg e R g3 e afes faee
Wo TR Tl 3 Fal o A I-faH 1 WSR2 38 = WA @
319 A7 @& @ guitar 81 9 faeg, Qof ud Sadg 79 @ gud
qequ ferg e oo fafed 21 92 engd &) W @ fo o Afts T eI
I8 AF 8 g € 9 3 o7t AR NN IO fawlaa vy F TR
¥ gt §1 guR ST fARY F AT 3 i deihar A AE 2 8
e &) areRr I @ Mo Fodio fiiE I Fe1 i wRAE Ul W
afeeh v T TG STEHATT G T2 TRAT Z0 39 e T Fae
T FH R H T, g 39 a1 o A o Y o
ft SR 81 Mo Teurw fig 7 sff 3197 =R ==k fRdl

IS T & 1€ &2 T 3 o1 My-u7 ff u) v ¥ i
g¢ =fo fafiaw gurd fasr 3 wen 5 e od &ien & ofa, o, &,
F9-99, DRI-9g 3T 39 T JUEA § ST ISH JAMEdT, Tehall
TG &1 3T T & 21 Sfo 319 TR &g, Sfo 3 wegL e,
Wo HaRM i, Mo ARE F9E T 7% 7 F 3T Wy ™ 9@ T
frar == e

TST & T G Mo Farm gqo, Mo FHATET fFaEl 3k
o Teuaw g 1 sTemerar § A T J ST wo INY-TA H A=A



quR @ HHUI, ¥ ¢, 3% /SHEU-A™ ool

g N 8fo JuT 3, Sfo WIRa i, Sfo We= 19 fgw, smquf
foraret, &ar e, weian, e, fEAe FAR, e FAR e, dee
e, Sfo TgE, THY, U TS, A FHX SULAT, FWT FAR
f&g, T =g, sfo ieTian, sfo 39 wel IqTeAry, 7= FAR
fig, o R fag, Fenw G, sfamr fdg, sfo fagary aaf
anfE & M gt €

UFTT Het & AR faq gfo qwsh 13, Sfo gawl My, slo
3TEUIER 71, Sfo st Area, Sfo 379k FAR favel, Sfo ToA=
qUSY, Sfo faea FAR, T FHR, o TEIGL, A1, YA S A
YT R R

’ QAR |9 o 787 Y gfo sRodo A 7 et for Ag &
FHEART WTE A 81 AR 3% & T8 e &l S &1 & d 39 ford
ST YT 1 STavaHdl 81 98 § wft weenat & uma 81 =
G & T T3 &t S <ok WA @ A vee o 9 e & |
T A § e 21 fafYre arfafy s fig 3 9 Y gueg fanmed
&1 WUSK JATAl 3= F&1 % 3¢ HY-H9 Aa & gegef shaq g
HHAISH G Trg 2) de GAE &l AT LT 81 THIT 9T 3 ey
L TR STo STEUIRR A1 7 YT IR o0k hid g4 el % € ared
H e 21 31 3HF Wiferadt i S & STavasdl &, aft &9 39
& WUSK a8 I Ul @1y & Wl

T G § o719 9} ifafrdl @ w@rrd gt % @3t €fo
fog arce oit W sfo faaamg 3 fhar aon v=rare 9197 T
faamiis & gt S9N €fo WHodto ey A fRam

¥




aror, a¥ wc, IHF ¢
sad-ared 00

SERSUGE
faesart werfaame™, siAge &

The role of the Yoga philosophy in modern society
favas fifeadia g @it awas

AR -4 HE, 0 0, Frufarer sram smanT qu
Tei faum, el veifarerd, S & 99 awaEay™ UE slo
THGAR T, IS Taehl, 2 fawmr, oo Fiais & Foret Hasihed
¥ The role of the Yoga philosophy in modern society’ fawg = fgfeadia
TP Gt i ot ) 39 TSt A Qwr & fafe frafaoe @
I faggdl 3 S1geT Y- YR R et @ SgEre s e Sty
& &9 ¥ 7R 31faet R <i7 ufag & stemer Mo ivher g, @
WhGL Te 37egey, ufa fawmr, T+ gifadh faafaenas, Seerqe A feman
IR 39 awer § A F WA &) 9a g adae § IEe
FrEfTeRAT T ¥ SIS 381 39 S W o fea foh St o werenshi
& & A &% weAw | gug &1 A9 &) fae ot faurd € 9
e & fasr W & aa A 81 o 7 o 2 R g femd
AT & IT I i S F7 IO A & A FO I I A
ot § & W L B

YISt o W & 57 fagml 3 319 Sie-ux arem foha 39H-
o g 4 THIYI, SEEIETS fafamed, Sfo Fav T, TS
faafrarea, <fo fasme oo, TS Heifararer™, IHYE; Mo Jwa
fiie, sememe fayfaare, gle StotHo 53, sarMEE faufaar,
T TR s, SeleTeE Fafae™, So THoUHo 3urear, Efo feawr
fif, efo dor M, Efo WouHo fiig 3nfe W@ &)

et & wgu e i a7 § Ay faamdis, aroRd &
R T4, Slo SRS UUSY A ‘qasAier &1 FAENT 41 & I
- fawg W ae g T w3 § wdr faarde & g




uY :  FHUT, 9 w¢, 3i® /SFad-A™E Q00w

gfo gur S7 A ‘o @ Yfws @t whkar : srEienl faug | s
TNY-T SR foram) 9 WA it STeRy Mo Ywena fiE, [ e
Y, TARTENS fagfererd, RS A Hi

59 Gt § A1 fafar & ot 3l e e figen gered
sfo R firsm =t foRam

wirfiener FRTET W GWhia 6 & Wifas eaaq
Wt it Qs 7 ¢ ¢ HE awEagds wwaw
feeeh IR §fd & Y Td 31eagd g i sifiensr
TSI TRATG ST T & AifGen o7eaga St odl &et §
§ SMad Roo\o F AT FME! # fioeh frafaamerd & sfo e
S 3 I Aifern T ¥ g W T wi-us wga R sfe S
gl T it S A S a3iF o1 U fafere T 21 enfsan faen
| THe-SY & 8 @ T Fohahl 99 99 o g9 aeh-<viA 81 o &
3R el o FraeR-aRi St didfete 1 T T FHT R

T G W G & FHINeayy ot 2T qvad, Sfo Frearsn
TR (FREIR 9 g (R, foudosméosnd, fweh), fo
319 AR g (ToMBH, doTdo o3, Reeh), feeh frafac
&F Y SE-SEE, TAS & U I nfg Iufked 91

mifas dmEl & Qodf FE A, 3 BEd, 009 H INATG
! § A SAYauE R @Rfa foamifR, swueE %
iRy Bfo o= o WM 7 ‘gduM 1T § SMaaTE & i
{9 T 319 TN 9 SR foRa

glo WIIE = %81 fofh TR & fael &8 & Fvva =81 8
Fapa 3T fasad fare giga ‘Twaftiad Joor i e Fd
g2 SR Fel fF 39 [ H Sad F ©F AR fFrgagds s
e FHTT AT TS g, T 3N ‘e’ 37 & =l F ot
gan 31 @ v & o1 F weey # Rt sf et & @ 8,
JoIE: 3o+l 1 TRl wsg & Ty ® T8 W gfo WA 3 w1 R
sTagiieh &1 ¥ fael & W g9 39 frepd W vdea § 6 59 aw
AT i &1 TE A, T T I YU IR VeHIfas B



T Ly

T SHEAT T Y ST A g STo HTA A (Jd 21equ,
T3l fam, feeet faafaarey) 3 & fe &9 ol 9-9m, 49, 3,
YT S T T o F 334 T NGTAHAT 81 38 Sfo I8 & IR~
R 9 FIA T Fe1 o6 M9 S &) WHfert T Joors @0 4 9,
g 3R dfcen it uml § schied W SHITT TR FEFH H HEEH
FriwR frwrs gfo Srarsit Mo = faa

gfo Pur 7 g WK @ & faenfoa &t
SgreAT wivTeroT

wre fog fagfqarera, armord & AerE™
99 ¥ FPT-HIEAT 5 & aedrayH § i e
frafemer, e SR F 4 2 SE-SERl UE s
& f&ai® Qu-2-300w ¥ 9-3-3000 dF A
faifer smalifsra foan T frwd gfo gum o4, o,
.Yy 1 g fgerdis, RO A &% 8-03-R000 W
R¢-01- QOoeaméqmwwﬁr JeMeA T TETR T HgIfeh
wfereror feam gfo S 3 WAy faardta 1 uiers A g3 3% JewreA
& 3fae™, @ Fi il i, FEe, sraat, arahen, Aa-s
a1, SAfa-h= San agr gl wEeE & sEn wa

3fo guATa w1 &1 Qe fagfaaeEa ¥ Fgie

wefry foemdie & ‘sifémn, wifg-wny 3 g
VI & VA Ui H N9 T 9T 9 Sfo YyAId
TS i ffth a¥ 2000 | gyl (AgWrY) faa werem
' e TR e faufaarerm & ‘siféar wd wiifa
L srepE’ fann ¥ wee % 9] W gE o Ay faerde
F 3 A o TR F W TN W ASH TS

Ayl ° fagg @t v
Aot (fER), WerediR Frawdt Td dReh Heiea % qrae FHT T

3R W, oo\ F WK IAWTE TE AR Y WA, AEE,
e, e - JoERE (frer) # ot e TR St smeEEe




4§ :  ZHuT, 9 w¢, 3% ¢/SHad-"E" Rool

<1 YA g3, TSt foae o7 - “wrforeh Site # sifeen &1 weal’
SR &1 gHe Sfo TEN YHE g, wmfior fasra w4, w9
TR 3 & ysafed X fhan 3gureT amo ¥ w4 waieg 3w\ 5
3T S F Wewd B I H T 8, e I Hi 3794 Sfa=
F A far eI S g@-vifawa 8 & an 3§ &
sefa & fag quf wedi 83 1 snare feam

SRATHIET I Gilfea wld T Aeris 87 o qd faurrs =
AN THIE Wig 7wl 6 rfdwn & fomr sofm gefera =€ ® we,
THIfIT EE TgER F e §9 & Y 2191 savas 8

T % v efo Fowwers 9 3 fawd yad= Fea g s

R ITART W FHR ST 3R Fe R A e @ fges

AR ARG Fd 81 Al Sfda friurers et @t " 1w W

T Wiifagden T & r, Stafh @ St @ for wys féen R

| gU Y w9 % ® T8 whaT, S99 A 9o @ R i st &
e 8 i fée e g9 @ W amaren fawe 8

T g & ®9 ¥ gere & yed fage @ sfeam
frelifadiee T F FEeay THoTHo il I wel & =afd |
firefeRt GUTSl STel &, 98 WHIS! WAL & SRUT 8 394 & 9ol 2|
e wd gl stta & gotan sifgan # fafga @) afk a8 Aa Sstaw
H TS R 8 O R R SR HE g

sfag fagr sto 99 gfica A #&1 o TRl Sefa &) gwra
sfgan fagra # fafea 31 IRdle defa & s s A e &
ST SRS F 21 e T Wi A sifden Fi S s s
R 2, dm =7 gew @)

Y % qd v sfo Eowdo wml 7 &ar fF owud &t
sifgar @ AT @ € a1 8, iR W & far i sga
AFE g & SE g 96 @) e fdg Few & guia fawm &
faarmeay fe Moo fi 7 sifdwr & fagra &I fawna wd =fy
fatre,_ samm gfo Wodto famr 7 féEm | Bame fafve ot &t ==t
FN sfo Vo1 HuN fam A w1 & ffws Shaa-vsfa & oo
fomn soft stferes W e ot i w g TE T T 2



SO ;g4

afosl faaR w9 & off I=feret R 7 R ¢ wreft & fafvm arezmi
| TS & WE STarelt geq - & = == @

ARATYIS fa S Hgresn & UPIY e s fyRmfr 5t
e TR 91 3 qe atfafy % w9 & Trafud F g w1 - IIEEw
Shar-Tgfa % FRO @ yRa faue & 9§ veSE A @1 9’
oo | a1t grgul fag emnfaa & @ 2

ARSI &l STEIEIe do 3RoTo fugR faafimmem, Tarmg
= Fem Sfo 3T A1Sa ° F IR T e T § e b
g & Y9 & qoia: g & e & sror @1 gt @ anfle
foreman 3R -9 gegen 31 gy sifEwe famRl it aifyes e ye=
HH & AU Yeglfd &l FERT & & JEvgedl 81 9=g4ag {19
T & fRek gfo HUNES S 7 forem|

*



q&e wHta

R. 3R f39a - geitg @ue, AfawsT, wtasad, dies o
o~ Mo TIRHE @ﬁ, Sehlo - =9 fermdls, MY @ 3owlo
TEUTSS "eTHd, gl TS (Fo¥o) §B - 330, FoIH TR -
HEl - 009, T - Lo T, TR - |

‘SR A A 59 T 3 O qHegR @ o SEveeh
I % TG & ¥ e g3 S e v ¥ I 81 & FHRoT S6eH
& ST AT BT &1 ST 8, TR STFA Tl S Hehell B

R fEAR AT 7Y T & Wighd T § 81 48 71 379+
T TS H gee off Yefyid gen o1, e TeHl & ged a1 e
T U H 3T @1 el d S SR 1 Y9 2 390 5% Wb
& 9IS 9gd 3eg 1 79y fierd & feg ael ot IR & fafy-faum
1 ST 379 & <@ S ol U feafy ot adugfigy R
f&Ta s U Wy fa g & e 7 3ad qf, | Shao ey, aifrg
TEE agT qH QA A 9 §9 F S SRR G 34 fary-faurar
&1 Yorafted it geaw faa=m gan &

TEIA T ey 35t ¥ fawifsa & 59 e St A i it
# afe fean 1 v W H ey g, fiche swor ¥ g gl qgn
Jeitg T & ey 3R qfF A1 SR I w9 SRy fafy- Rt
%1 Ieorg 81 39 7§ affa S SR § 3% adueeR o 3 s g
§ yafdd et 9 & wew fora 8, FifF 59 ow o aftla =xi fafiei
fog TOuT @ & ot TR B) S R S SRt an R T 2
TH Y &I I W@ S TOT 3R 3T g 9 e oFadr §
saferd fafe-faumi &t 59 779 § gdgn 9619 &9 F Al & 9 S&qg



g §&hR 4R

o T 21 39 7y § g o e off o § S 3 Seer gl
fey-fererit a7 foream & ave Y b w1 &, ore: €9 g ¥ wEqa
7Y ot WEl g B 8, o STTT 1 Sl & FROT T8 T ST
TS A W TS At 9 8 g gredt dieren st 4 39
feremershra 7w =1 fod oo & ea W U Aewwqul W frar 21
$Y% ARG & FE ot ToT e S Wt TEY o, FENE T8 T W
1 &Y 9 foTe o o €1, T € 39 qor 0 eryrean f vt of, ar
1 G S A W g e Heiet St 3 79 & A & Hd o
FHAAGEF F94 a1 305 ford o frsrg & aus &t o &1 3 ot st
T TR H TAE A W, TR M0 &1 7y F nemia g ik
RS 9T gE0T W &

gfo wirar e

R. MR G - =qd wvs, wafyw, Evas, a9 ud
Rt fafl, e - TErd, qHEAaR, eraies - e A
ST, §eTo- So FRAT S, YehTeIeh - ST (HoFo ), T HEHUT-
faam=R - o0l T - 00 T, TV - ¥37, TE - R

TR T 79 aduHgRed T AR AR @ aqd
GUs 2 3% 999 @S § e & 3 diel YR, i @ve §
S 77 S & fafy-faari &1 qer gt @vs § sfrer-fafy, wias
&4, tifts & wd afr-faum, st gora: stemews §, w1 Ioog @
a1 R Tt & =qd o19fq 39 @ve § wafm-faty, seavas-
fafr, o9-fafer o seRivur-fafy 57 9ri o1 fafred seoig fem man 81

‘A AR % 39 @ve § 1 Shed ok reey shew 24 |
Trafree GEhrl o eoi fora 741 21 TR e foReh off 7oy B et
I SFeee sl gy § SR 79 =E) foran 71 o 37a: 89 &g
T § fo ‘SR et o T 77 € Forgd S 9o W feeg T
& TR Tl fafu-faumi & o o A g aehet ST
srae o safaq fafy-faei &1 sraftad steraa soqa e = 2

‘TR ferert’ & 39 9qd @vs ¥ wafya-fafy, au-fafy, smavae-
Tafy e TRIvT-fafy 9 ST A stden sty R w9 faafea
T e 21 Au-fafy & arrla sl # afvta adi & seoiw & Wiy



R€o : gmUT, §¥ 4¢, 3iF ¢/SAFH-AN o0l

I a9 @ ff Seord R T 2, S feeg v § wwifed o €,
fafter T, w7, VAT & 18 H HEur FH S &y 7 ot quiq
T R

Treat MeRe T St A “STER feRt’ A 39 97 1 fgw<] STarg
HTh AT B a7 81 39 Hrd F Wred Alere sit # fagar gew &
TERE T T € T e @ 381 30 frenarsnrd 7y & i @
&1 T A et § el erane R @ Tk forw 3w = 8
gfo vIRE fag
3. sEfaftmTon] (el F TH=R), AEs - T
T S, o - QAU &t SEHeasd S, Jehre - &t TE THEs
SeRIeTA |fffd, 9T (TsTo ), 99 GEHRUT - 0 0%, oI - @,
U8 - 3¢¢, UE - feHE|
‘ TEA TG H G TS S TSIt g1 31 | e
wue o8 o famd Haq quos H R mm

LAY SRl & SHueR 59 W Ee S |9 i 8, &l
ITUYT AT T@H & O TR w-gfE 3 gRen @ afe W
T T TATT I feen i fonan @1 e =R &t smror Shem et
fafy-faem & a1 sras sfaa =l oo sies w33t a3
STIfOT T T AT B g 8, e aee Sitae sl WSS e
are fafy-faural & geiaydes faea o of ovr & =& fomar e 1
39 ¥ 9§ WG T F A R q¢ Il 8, Fih 39 36 g &
safer fafy-faami o faa=m fmen Tan @1 3o € 72 9 | o9 @
& fafy faurt & fFaa g ok sy fofu-faum @ ™ € 3w
faor oft 39 T gF1 WE 8 S 2

YA U7 & WohIRIl IR 81 WgH ST & St sahi &
¥e, ¥, S, WeI-faER, veaeanT # fafy, o, %, Fafas wt
fafa, ord =1 =19, Saxenfe e wAl @ faawor e Sl & Hran
¥ fean o ) fihia varw & vfige & s=ia 99 9 @ w@remm w@
yTfgesT, WiAHHT S qu a9 A F ey anfe o famm e e @)

T WA & IFid W, Tqd TE & raila Suifasd,




afged g &R

o yereT 3 afehe qen ifead 3R B Yo § SWHghed & gEIdgas
ferarer fepan T R

e 1 degd & & S ot ek 39 T § e 19 & WehTeh
YRIEEIUT e 0T 98 a0 § ot §@ wra & ik wes d f
ik & W1 HAM 39 <Y I8 T I e & ol ey w9 |
STAT figg BT S WiETer Hedl ot B gT o Hft & oTehiEh 81 ™
SUEH % o e o &) [ o & e H W< B e Ihal
&1 faa &1 Fiferd & wIgenuT 39 Qs I SN 321 TR

T & ISR H S SHM A, SEAR SN s Ho
& ¢\ B R T 911 39k Al s9H S ot AT A ® T A
I ife GUR X o e THE ShIeE wfafa, e (Te) 3
TIERET 21 39 1 & Y 3§ oravd & 9uE & I ¥ T 9 IR
aed® § gafse a9 Eu wWE 2

gfo iRy faE

¥. TR TyaEvstat (g ai=st), yaems- o aeemmard
Tz, ORI AR, WUSa, fcel-Hes, o0 - 3o ¥y E, HERUT-
999 (fodo 04E), Jo- R¥+§o0Q, HHENR - feurd, qed- Roo/-

I SHE 7Y 81 39 T H TRAFReTIR 3 I6% GUS & fawdl Wl
TR FEITITE F e 81 FE Sl 8 S T = 9§ 3eE @
i gea A wredared i ol enfasre fay @ 8, a8 T goe
et # Tl ot qEIaEEReT S & 81 OGS A W T F i I 5
WEY AT 81 4R I 39 TR %! G A T 59T T & of I &
3k SRR A arifawia giar 31 36 T # IR oy @t § <1 %
ereusfifed fagesl g AT 719 v 9T a9 39 W g8 991 & 9
R Y- H Heher §| fS9® Dr. S.S. Antarkar 9f3d "Autonomy
and supremacy of the Vedic testimony : Prasthanaratanakara View",
Prof. S.R. Bhatt 9f3d "Meaning of Veda and vedapramanya according
to Prasthanaratandkara, Dr. B.K. Dalai 9f3d "Jain concept of Sabda
Pramana”, Prof V.N. Jha qfdd "Vallabha's philosophy of language”, F



Q&R :  oHUT, 99 4 ¢, IFH /TIIU-HE ool

e 8 So AR I, Sfo gAY 91N, Sfo qEoTHo IME, Slo
T o IRoHUTH, Efo HoFo IFYH, Mo Elo TFRER, o afey
3, Sfo Wiy &, fo Hoo Tfawd, o faad wwrE firy, €fo
THoTHo &I, Sfo YA Ao WA, o Tia &, Sfo ¥y
TirEel, gfo Hicai< o1 U@ STo HWT< 31 & TNY-TA 1 Heher 8
My-v7 &, AT wd gepa wmwisil # 21 Y% Wy-uF aEd &
IO 38 W At TS ==t 1 off ST T WY A g3 B O F® [Wh
Teiems & frenfEl wd vt & fou s & ge-i vd gmgviy
21 3men & TRy fagaee 39 T 1 3Evy a1 3Ta

gfo TUEE U

o, AV A (A T7R), s - Tar ot vam wet
S, WrTe - THETH g, Yo - s JeawE™ T, HEN INK,
HIUEE!, &S, AU 30X gy, HEUT - ¥g9 (fFoHo R083),
AR - f&wTE, go - wyu.

, Wmﬁw@%ﬁm@aﬁmaﬁaﬁﬁmﬁw
= Gufed €9 21 59 <vi7 @ve ¥ o8 v v mve § ©: 9w ) 94
g gt ug ey g fagr=i 1 g e 99t o ghe gu 8 v
TUS &1 T9W G WA <RI & faer § weafaa fafie aeAaearsi
&l FRAT (39 dgel ¥ arcetd ¥ H W) 81 39 9F & A
Q fagH AT 3 I <99 S fafs famest (snfes, Tfes) &
Y-y qhere § o geery aviA &) @ @ yA fR @1 3us Wy
& areery AT & THR WIS FH @ET AR FE FW, Y W
TREaTg W § YT, aie & G @Ey ot I
sruferdl & AR § @ UTERIR AR (Iree SR ¥), THfiare
# =t ¥ 39 s O g, 9@ & 009 Fe a1,
37 -eT0T ] T 3R HEHENY, HRAGRUTE HHE e oF SHE
99 92 81 g @us ¥ y99 G YEISAag I AEs & g1 §
fh-TaTe & Wi 8, forad e A yETaa W @Y e,
T G F=SIT TRE 3NfE 3nfere amt & frea o 2
79 g ¥ A 3 ENT F FREE F g - & Wy a9
IFH ITAEr anfeE o faega faa=m e &1 e ol § g &t



g Gk @ 283

fafereran 3t faer & wnf=, w@rfiaRmET 96 e fagra i ufe-
W] 1 fFRETfRat -] T R, 5 a1 SIS 3R 77 & 3t
&) @ie, gd, <3, fag ik wen # wely @ v onf o, dusE
forgtoastt @ R 92 &1 311 § T o whaT @ Fp ud & gfaw vd ey
T wd vt fR AT 98 s 39 S @1 erren @ gfes e w9
TEH IHATG T B

gfo TEd= UTUSy

g. FHdHROTHE (fagafem=t), oo - sf geoavEr T,
HY AN, AUEE!, &, TN 3o ¥g Y, TR Jo7 (fFoHo
R0§0), N - fEumE, I% - &%, AT - Luo/-

T T TR SR drferoraa W g aites=t
T Hehold 2| ‘TEARTHY ITeeTs A5 S99 &l Y@ 79 § e
TaTH TeeH=RoT St A e fagan o SopE uiE e 8 s
fafs faer =i & % Tiy-w= o Herford faman 7741 @1 37 & oftfere &
3=aid gfo Eﬁoaio E{(‘IT?;FQ_q;ETO W@ﬁwm 'Jain Theory of
Causation’ Q’CT ‘FYAR ferargaerg § SR fas’ TNY-UF o7 3T
frar T 21 999 $Y-9F Mo af¥rsS ARFOT S IS The Vallabha
theory of cause and effect relationship’ % mﬁ' Sho E ﬁ gt E'Q'h
& HEUT fag & faae & 8, f5e W fagel 3 Sy 9=t & 8
JrIferaTe & ST Mo I IMEN TF Sfo TITAMER fgad) &1 oG
21 1 & o |od g1 Mo weh A ey & e ik
Feerarard i ST YRuTHETE W STeAaE TR R @ ik gfo fEd
I g & FRER fagra & 99 R fawam Ty J aftfa s
fogr= & g 3tk 3w = femm™ & 799 R @) Yo o STs
¥ 8 ok fdig dgpa #1360 YR durdarg & st sfo Tuw g
g o Aftasey i, faadar & g sfo IREY 53 wd gfo
fa=all s fi o Heig 81 FARe9aTe 3hde & srid Sfo afeRM™
Y&, Sfo feaam= fy, Sfe Twerar 3o, Sfo fF9iR g 3, Sfo
vt fisr & wig-wsl o 3 gan &1 T faeTa-Taeens & st
Mo faGsR wg W Sfo W Ry frardt & wiy-ux wd yfiommare g
Td } & 3r=<ld STo Issaell TR 3, Slo THoTHoTo Aared, &fo




Q&Y : WU, 9Y Y, 37 /SHEU-UTE 0049

Fogo G, Mo Eo TEEER, Tfo Yael FAR T+, TMEar =t vaW
IR, Efo YA Ve T &fo oo el % INY-UF FH 37 2|
Y- fodt, dend wd 3TASh wrw # ufad @1 e why-ua Ay
AeT= 9 FIOTiT ol TR H 1 Frene: w1 S gehaT § {6 98 Ty
FTTH AR FFRUTHIE = FHIIrg et Treehi o T ST
21 smren & ef-gei & g wew v v gue o eEve Iemim
I8 Y- ud Hugelia fasivarst @ g% 77 )
' go THAZ UUEy

V. S faftr-faam wwerit g &1 g sk, 9m-<,
AfEe- aredt TRrEn o, ¥eo - gfo WARAE W4, YHo - W
fardfis, YT, 7eg 99T, §&hUl-R 0 0 &, 37K - fEWE, o - L3,
- 242/~

Foreft ot el-aef w1 arae T fafy-faum g @) 5= fafy-
faarl & mey § =oftw e anfiss WA & U9 W gee T T
I T AT 1 STTHSATIT F) HHAT HEa aTet gAR F-Ff41 4 TH-
vitd, 9 NS 3T e s § A9 AIa 71 & SedToT & Hhl
350 A # S faf-faar & sfierd oft eyl sTenfidl & g g
S o 37T AN HATS] o Fwd  West e Tl W H S
IUCTY HU T Tl T Fredt T it St 3 e 1 99 faen
¥ s fagr gfe ArRAE S & U TEHS § 98 1Y §9
firy T fafire 7=l &t Shoft & a7 S @1 g S 3 areeh gfgmn
& TGIANT FT U T T F) 95 99 §S K1 @ S 37T qE 81 T
T F 23 el # faek &1 W oveArg S fafy-faum & 3sge
T faee § gty 81 398 dfge 3 5 & Aeeiie Sed 9
gty frami % 3gva v g &t fafrs gfdl 9 fefad 6 @
a1 T 31 faea arear § srasrem g fafy-faamas afee
gl & SFaia T | o Tig g & v 2, acuvsn A
ifare ferd=m foran 81 g areArg AreaER waEe - faumes
Tifgea & Tafug &1 399 oft gow & Qo wifeer it gt e aead
ITR Wiy FHrer ST T 81 9qd Ay § weEvash (NahA)
wrareel} fafy-faramaee 3% Wifecr & g 3it 3% R § vevashaEy

K



g gehr : L84

=4t Ft T8 81 vt veA a9 g @ a8 gefha v aifees &
Tt 3R IR WA ShTST TR A B S1eATE B W UE Fdrgoy
T Tfaa 31 39H wo W & W o U1y I feee @ E )
AT | YR § Fafwd 81 393 $of 3¢ Wifeed-g 8 31
AR 3foa =9 T §1 7T IS S Al WA gt s @
Tt 8 foe v ifge 9t gel & 91y 39 Sfeear fad=en i
TR @1 ST 79 IS 0 NS aifeet ¥ wetyd © R 333
TS Td ¥R e gl e & an § ey guid forar ma g
TIREA! A S H T I g Wifeed @ gty 81 g9 ael-
-7 fomn el - o Sifge A g ¥ @ i 3w g
EHIRT ST 4T 81 aNeal 3T st fAfag-vig afecs & grwifem
21590 Qo 7 I Gl & 7 @ v S-S W v feren T
fasr=l 91 fadwn firerdt 81 Faewr sreara & 99 fafgy foawal i Gkt
feram 17 & o7l ot 3¢ TR il g & R @ @it SAw e
ot ot @ T @)

377 o w1 < Tha & fop wredt Wieqen o fafga S fafy-
forem e gt I8 77y 3197 31y § W 3 AT @ T o
S faen & gt wiaeht % we-Tre TuEg i ot 31 Gehd B frenda:
T§ T T IR T & AU aavd geq drg @ fred S fan
Tt I H e st

gfo A< UTUEy



&R ¢

R

U, 99 4¢, 3F Q/FAFTH-1TE 00w

W wifid

TS FIEYT BIE oM WHE, TGS - USTHSA Y941, Tohlo- W
T, ARIRH ST TS, X6, WIEAR, WUe-¥E& 00 g
HTAVTRAIGAIRA, TGH - So HF W8, Fahlo - Tar a9 71g,
R0 3, S i sTurei=e, < fafes™, seifar det U, el
- 3R83IRY

IO Hia, HEG FR=IA, § (@I, 7 fGeei-g q000y
Sil, Sehlo- #ff G TS, Fo Fffo I T, eI g, YHa-
34008

st gUEE a9 e &, o - 4= o Semves
fosra S, waTo- oft U Uz, Fo Hfdo S ww, 3rET™IoT U,
-3’4 007 ,

st oTgav Whie fau™, S - TSHA yad], Yehlo- wld
T, TR T TR, ¥, TFEH, AIeA-¥E 00
sit gEq aIfas e faue, oE® - YSH 9941, Wehlo-
T T, TR GEAT TR, ¥, SHIRAYY, AIrei-¥E€ R0 0 g
YT AGHATT, TSI A, Tehlo - JIEaT FHTH, 39T
FIN, TR

gydiiera widf, dwe - #hiug foerg qolews ghatsh, weo
st FeTaTeT S WY, FoWo grerarst, R - SHIgHaT

. gV ATAT SAUT, HeheTTehall - HAG BT HwTSH, Fhlo -

Sl 9, ¢y, HET Fe, Tecaer & M, Hag-¥oooo¥

AT IUTEATE, G - e fawa qoes e S, v -
U SRAM qUd R TRRH, GHTE FEed qo-33%¢/T
AT 9, g, | ,

'::é



%

NO PLY, NO BOARD, NO WOOD

ONLY NUWUD®

INTERNATIONALLY ACCLAIMED

Nuwud MDF is fast replacing ply, board and
wood in offices, homes & industry, As cellings

DESIGN FLEXIBILITY
flooring furniture, mouldings, panelling, doors,
windows... and almost infinite variety of

VALUE FOR MONEY
woodwork. So, if you have woodwork in
mind, just think NUWUD MDF
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Registered Head Office :

20/6, Mahura Road, £ o

Faridabad-121008, P o ,..,aﬁn‘
HARYANA. e sl goms S
Tel: +91 129 230400~8, {=
Fax: +91 129 5061037. - |

Marketing Offices

Ahmedabad : 502, Anand Mangal. Complex-1,Behind Omkar House. Near Swastika Charrasta, C.G,
Road, Ahmedabad-380009. Tel, 079-30658620, 31028976, Fay 079-26466585, Banglore : D 1/4,
Hayes Court, 11/8 Hayes Road, Richmond Town, Banglore. Tel 080-30958040, 22279218, Fax. 080-
22279219, Dethi/lUP : £-46/12, Okhala Industrial Area, Phase I, Mew Delhi-110020, Tel. 011-
26385737 26383234, 26384656 Fax | (111-41611846. Chennai : Tyagrzj Complex No. 583, (NewNo
250), 4A. 4" Floor, Poonamalee High Road, Kilpauk, Chennai-600010.Tel, 044 30070880, Fax: 044-
5323731 Hyderabad : A-3, View Towers, 6.2-1, Lakadi Ka Pul, Hyderabad-560604. Tef, 040-
30035561, 23307604, 23314794, Kerala : 33/1560-G Chakkaraparampu Road, Verinala (P.O.),
Engakutamm, Kochi-882028 Tel 484-3960454, 3960457, Jalandhar : 29, G.T. Road, Kaira Building,
Jalandhar-144001. Tel: 09316039144, 09347203563, Jaipur : 42 Chuleshwar Garden, 1% floor, Near
Ajmer Road, Jaipur-302001, Tel 014 1-3008640, 270557, Fax. 0141-2214727. Mumbai : Shive Centre
Office No. 214, 2" Floor, Plot Neo. 72, Sec-17, Vashi Nav, Mumbai-400705, Tel. 022-39436667,
25002250, Fax 022-25002250. Pune : 209, 2" fioor, Ashoka Mall, Opp. Hotel Sun N Sand,
Bundgarden Road, Puae-411001. Tet: 020-30505075, 61213563, Fax. 020-26121353
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