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utility may be) are followed by bodily activity of some sort.
They lead to inconspicuous changes in breathing, circulation,
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ity, even if they do not lead to conspicuous movements of the

muscles of the voluntary life. Psychology, p. 5
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Svetambara scholars on Kundakunda:

An appraisal
Dr. Jagdish Prasad Jain*

Kundakunda was anoriginal thinker, an outstanding philosopher,
adoyen of saints and a great scientist of the inner recesses of human
nature. He is heldin great veneration especially by the Digambara sect
of the Jains, who remember him next only to Lord Mahavira and his
apostle Gautama Ganadhara. His works are read by all scholars and
he is much respected as one of the foremost representatives of the
Jaina church. All great Digambara saints and monks take pride in
tracing back their lineage to Kundakunda.'

Every philosopher is unique in his own way. Hence, to say that
there has been no philosopher like Kundakunda,? does not mean and
should not mean denigrating or denying the significance of other
Digambara philosophers and thinkers or those belonging to the
Svetambara tradition as also the scholars of Buddhism, Hinduism and
other religions in their respective fields. However, if it is said, as is
sometimesmay be impliedin the writings of some, that Kundakunda’s
works are supreme scriptures (paramagama), as compared to other
scriptures or canons (4gama) and for that matter are superior to or
supersede all others, it is certainly an objectionable assertion.
Kundakunda chose the language of the common man, i.e. Prakrit for
communicating hisideas on spiritualism. He, therefore, liberally used
appa (atma in Sanskrit), word belonging to Ardhmagadhi (Prakrit
language of Svetambara canons), along with the use of word ““ 2da” (i.e.
atma) of Sauraseni Prakritlanguage of Digambara agamas(scriptures).’

Dr. Sagarmal Jain’s Assessment of Kundakunda

Dr. Sagarmal Jain, a Svetambara scholar, gives credit to
Kundakunda for his Samayasara, etc. “original works” (maulika

* President, Jain Mission, New Delhi.
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racana). What is significant is that Sagarmal candidly acknowledges
that as compared to “Kundakunda’s establishment of spiritualism
(adhyatmavada) in Samayasara from the point of view of principles
(saiddhantika drsti), there is no attempt in that regard in Svetambara
canons’™* and this may be said to be deficiency observable therein. It
is true, he says, that Samayasdra presents a serious, discerning,
judicious, sensible, rational investigation and appraisal of soul and
non-soul (atma-anatma vivcka kd gambhira vivccana). ltis also true,
he further observes, that ““Acarya Kundakunda and Amrtacandra are
the greatest or topmost persons (Sikhara purusa) in presenting in
logical and rational way the soul-non-soul discrimination (viveka).”
Moreover, “their understanding, intelligence or wisdom (prajia) is
certainly praiseworthy (vandaniya). Their significant contribution in
the field of spiritual study or knowledge (adhyatma vidya) can never
be forgotien.”*

But the contribution of philosophers and thinkers of
Svetambara tradition, Sagarmal remarks, in the field of philosophy,
anckanta (doctrine of multifaceted nature of reality), literature, etc.
is no less significant. This is perfectly a valid and correct statement
and there is nothing wrong about this remark. However, his claim
that Sauraseni Prakrit of Digambara scriptures, including Samayasara,
are based on Svetambara canons in Ardhamagadhi Prakrit, which are
said to be ancient, i.e. of earlier period,® is quite controversial and
may not be correct. Moreover, his assertion that “just as in making
Amrtacandra as Amrtacandra, Kundakunda’s contribution was the
maximum, so also in making of Kundakunda as Kundakunda, the
contribution of Jaina and Buddhist philosophers, such as Siddhasena
Divakara and Nagarjuna is significant’”’ is incorrect, and smacks of
sectarianism, based as it is on his contention that Sauraseni Di gambara
scriptures came into existence after 5" century A.D. and that
Kundakunda flourished in the 5*-6" century A.D., i.e. posterior to
Siddhasena Divakara. Proceeding on such assumption, he also
mistakenly states that in order to understand Kundakunda’s
Samayasara, it is necessary to read Madhyamikakarika of Buddhism
and Mindukyakarika of the Hindus.?
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Sagarmal’s assertions are similar to some other Svetambara
scholars, such as M. A. Dhaky, who fecls that Kundakunda borrowed
from Svetambara canons, Siddhasena, and also from Yapaniya. B.D.
Bhatt claims that Kundakunda has borrowed from Nagarjuna.
According to Dhaky, if there are “‘strong parallelisms’ between
Kundakunda’s Samayasaraon the one hand and Siddhasena’s Sanmati-
prakarana (Sanmati-tarka) on the other, it must be Kundakunda
who must have borrowed from Siddhasena because Siddhasena
preceded Kundakunda.

The most biascd attitude in regard to Kundakunda seems to
be held by Dhaky. He holds the view that the Digambara sect
possessed no agamas (canons)” and disagrees with Upadhye that
Kundakunda’s Sauraseni Prakrit pertained/belonged “to the period
when the dgamas were the common property of the Svetambara as

well as the Digambaras™.""

Dhaky’s criticism of Kundakunda’s works, particularly Samayasira

Based on his superficial reading of Kundakunda’s Samayasara
and almost total neglect and ignorance about his other works, Dhaky
holds several misperceptions about Kundakunda and mistakenly finds
fault with his various concepts. These are:

1. Dhaky holds that in Samayasara, Kundakunda “massively
leaned toward the niScaya-naya” (the internal self-referential
viewpoint), which Dhaky mistakenly translates as “absolutistic
standpoint.” Dhaky adds: ““This naya(viewpoint), but not its profound
implications, was known before, but its application was not done to
the scale and extent by Siddhasena Divakara or even Mallavadi."!
Dhaky’s criticism about massively leaning toward niscaya-nayafalls
to the ground against the considered opinion of Paul Dundas, who
finds nothing wrong with Kundakunda’s assertion that ““inner state
has precedence and conditions the outer” and praises Kundakunda
for effecting balance between “‘excessive formalization and ritualisation
of behavior’” and “‘excessive interiorisation of values.”"?

In regard to Kundakunda’s exposition of niscaya-naya and
vyavahara-naya, it is significant to note the remark of Acharya
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Mahaprajna, the present head of Terapantha Svetambara sect, that
“Kundakunda cannot be constrained or bound in the limits of niscaya-
naya, though many scholars have attempted to constrain him in that
way”’" and the views of Muni Dhananjaya Kumar of that scct, which
places the two viewpoints of niScaya-naya and vyavahara-naya in
their proper perspective (his remark is quoted in full towards the end
of this article).

2. Dhaky holds that on the basis of the niscaya-naya,
Kundakundacarya in theory views atman or Self as separate from or
independent of the association of pudgala or matter as was done in
the Sarkhya and Vedanta systems with the difference that atman is
not totally looked upon as totally inactive; Self does possess the
faculty of knowing, intellection and creating as well as feeling emotive
impulses within. Self is thus not a doer of deeds (karta) and enjoyer
of fruits (bhokta) although, from the standpoint of external and
practical relations (vyavahara-naya), he may be regarded as a doer
and enjoyer because of his emotional involvement, which leads to or
colours his conscious thinking that way, this in fact being his habit
to so orient since countless ages and for endless births. Now the
ancient Jaina doctrine of 4trman as the kartaand bhoktafrom niscaya-
naya and vyavahara-naya has never been interpreted or understood
that way by any Jaina scholiast till the pre-medieval times and that
too not before the Kundakundacarya’s doctrine was widely known. '

The above statement of Dhaky is based on several
misperceptions and misrepresentations: (a) he has not fully understood
the significance and the real meaning of Kundakunda’s ethico-spiritual
standpoints particularly ni§caya-nayaand vyavahara-naya, (b) Dhaky
does not seem to distinguish between atma (soul, i.e. life’s inner
spiritual conscious aspect or consciousness-as-such) and Jiva(life’s
bio-energies living aspect, i.e. empirical, embodied self); though the
two terms are quite often used interchangeably; (c) he forgets that in
the very beginning of his most important work Samayasaira,
Kundakunda categorically states that jiva exists or is located in the
neuro-physiological processes or brain states (pudgala or physical
karma), including body (Samayasara, 2), that the empirical, embodied
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self is found in association with matter (pudgala karma) since
beginningless time (anadi), as a result of which the neurophysiological
processes act as the indirect, extrinsic, subsidiary or auxiliary cause
(nimitta karana) of the changes or modifications in the conscious
states, such as attachment, aversion, delusion, etc., Samayasara, 80)
and that Kundakunda discusses in detail the interaction between self
and material or physical karma, including body, and offers a
convincing and fruitful approach to solve the intricate problem of
mind-body interaction;'” and (d) Dhaky has no clear perception or
understanding in regard to Kundakunda’s concept of self; Kundakunda
specifically mentions that the self is karta and bhokta among the
characteristics of self enumerated in Paiicastikaya, verse 27.

3. Dhaky further states that: The unliberated self in
Kundakunda’s concept... is always pure and not contaminated by
karmaraja (material karmic dust) as was otherwise believed till late,
even in the Digamabara sect. The apparent contamination with
karma and its consequent and subsequent fruition are due to bhavaor
inner consciously felt or willed emotional directives of the self. It is
thus illusory. ‘

The self goes on wandering from birth to birth because he has
not known what it really is and this is what keeps it in apparent
bondage.'*

This unjustified criticism is again based on Dhaky’s misre-
presentation of Kundakunda’s views about the self, and his failure to
recognize Kundakunda’s significant contribution in regard to mind-
body interaction or the interaction between mental states and the
material (dravya or pudgala) karman, which are mutually related as
cause and effect, each of the other (Samayasara, 80). In Paficastikaya,
(verse 27), Kundakunda categorically states that the self is karma-
samyukta, i.e. associated with material karmasince the beginningless
time and hence not pure. As already stated, in Samayasara too,
Kundakunda specifically states that the self (jiva) is located in pudgala
(material) karma. In view of these clear-cut statements, Kundakunda
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can under no circumstances be accused of speaking of karma’s
association with self “as apparent contamination” or “illusory’”.

4. Dhaky has also failed to grasp the significance of
Kundakunda’s important concept of sva-samaya and para-samaya
and for that matter accuses him of “completely” redefining these
terms which, according to Dhaky’s mistaken belief, “for long had
been understood as the ‘doctrine of one’s own sect’ and ‘the doctrine
of the other sect.”'” In view of Kundakunda’s clear-cut and categorical
statement in Samayasdra, (verse 2) that sva-samayais the mode of
consciousness with reference to cognition, feeling and action, and
that para-samaya is the mode of consciousness of attachment, etc.,
in which pudgala karma acts as an indirect, extrinsic, auxiliary cause
(nimitta karana), Dhaky’s meanings of these terms is quitc far
fetched. Dhaky’s mistaken belief in regard to the use of these terms
seems to be based on the wrong translation of verses II1.47 and 67 in
Siddhasena’s Sanmati-tarka or Sanmati-sitra.'® A close reading of
these two verses and particularly I11.47 reveals that these verses
have nothing to do with “heresies” or “Jaina and non-Jaina
doctrines”,' but are conceived in the context of Jaina doctrines of
nayaviada (standpoints) and anekantavada (multifaceted nature of
reality) in the sense of ‘““‘Samantabhadra’s profound dialectical and
epistemological works”.? In verse I11.47 of Sanmati-tarka,
Siddhasena also declares ““that there are as many para-samayas as
there are standpoints (nayavada).”

Nayavada (The doctrine of Standpoints) is concerned with a
particular aspect of an object. As a standpoint, naya grasps only a
part or an aspect of a thing and is expressivc‘of a partial truth about
an object. It should not, however, rule out, reject or deny the other
standpoints, and put forward its partial truth as the whole truth. Para-
samyas are the standpoints of those partial truths, which are one-
sided and unrelated to or independent of other standpoints and are
therefore, considered false and faulty (nirapeksa-naya mithya,
Samantabhadra, Apta-mimamsa, verse 108). Siddhasena himself has
put the same point in these words :
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“All these standpoints (nayas) are right in their own respective
spheres - but if they are taken to be refutations, each of the other,
then they are wrong. But a man who knows the ‘non-one-sided’
nature of reality never says that a particular view is absolutely wrong”
(Sanmati-tarka, 1.28)

Devendra Kumar Shastri, the editor and translator of Sanmati-
sitra, states: ““‘Besides Kundakunda and Umasvami’’ the influence of
Samantabhadra “is clearly discernible on Sanmati-stitra” and that
“there is absolutely no doubt that while composing the Sanmati-
sitra, Siddhasena had before him the Apta-mimamsa and the
Svayambhii-stotra’™' of Samantabhadra.

5. Continuing his diatribe against Kundakunda’s use of sva-
samaya and para-samaya in the context of Jaina doctrines, Dhaky
further states:

According to Kundakundacarya, sva-samayais the onc which
relates to 4tman, the para-samaya meant anything outside atman,
including one’s body. This is an absolutely different way of looking
at the connotation of the terms, indeed not referred to by even southern
Jaina writers.**

Kundakunda’s statement that jiva (self) or atman (soul) exists
in material (pudgala) karma (Samayasara, 2), including no-karma,
i.e. body, which acts as an auxiliary cause (nimitta-karana) for
attachment etc. mode of consciousness, completely denies Dhaky’s
mistaken assertion that according to Kundakunda “ para-samayameant

anything outside 4atman including one’s body”. %

The only good point for which Dhaky seems to give credit to
Kundakunda is in regard to creating third category of suddha (pure)
disposition of atman or self, besides the “two categories of subha
(auspicious and desirable) and asubha (inauspicious and

undesirable)”** psychic dispositions.

6. Dhaky also critcises Kundakunda for adopting his concepts
about the way of looking at self from Vedanta “but in a modified
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way.””* Since Dhaky is not the only person who finds fault with
Kundakunda for seeking “to shape Jaina religion after the mould of
Vedanta”,?® it is necessary to point out that the basic differences
between Kundakunda’s exposition of scif and Vedantic concept of
self.

In Advaita Vedanta, the words jiva and atma have quite
different meanings or connotations. In fact, they stand poles apart.
For instance, atmda is translated as Self (with capital‘s’), which is
described as Brahman (universal or cosmic consciousness), one
without a second, non-dual, eternal entity, having characteristic
features of “unchanging” and “pure”. Jiva on the other hand, is
equated with person and is conceptualized as an individual or ego-
self, having the sense of self or individuality, which manifests in the
experience, as the “I”” and the “me”, with its most distinctive featurcs
of pride, conceit and even arrogance (abhimana, garva).?’ Individuals
or persons, who speak of their “self” in terms of three aspects or
fundamental capacities: cognition, feeling and action, are viewed as
manifestations of the ego.?®

In Jainism, including Kundakunda, the self (jiva or atma) is
individual consciousness and the world consists of innumerable-
individual selves. While in Vedanta ‘ekah’signifies 'mon-dual’,
Kundakunda, in his work Samayasira (verse 38 and 73), uses the
word ekko (in Prakrit and eka or ekah in Sanskrit) in the sense of
meaning one, unique, single of its kind, uncompounded, unity, and
unit. Thus, Kundakunda’s ekkois not the Vedantic “‘non-dual”, but
an indivisible unity of its three attributes, characteristics or three
aspects of consciousness, viz. feeling, cognition and action, and its
modes.

Kundakunda also speaks of aham (1, jiva, or atma) as suddho”
(in Prakrit, Suddho or $uddham in Sanskrit) (Samayasara, 38 and
73) but not in the sense of purity/impurity or being devoid of karmas
(karma-rahita), i.e. “pure consciousness”, but in the sénse of being
non-relational (karma nirapeksa) consciousness-as-such (parinamika
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bhava), which is neither pure nor impure though having the potentiality
to become pure by getting rid of karmas and in the sense that jiva
{soul or conscious entity) can never become non-soul, or non-living
(ajiva) material entity and ajIva can never become jiva; and that it
can never assume or have the characteristic attributes of touch, taste,
smell, etc. of non-living material entity or its modes or states of
evolution (Amrtacandra’s Commentary on Samayasara, 6). The word
Suddho’or 'Suddha’in Prakrit or ‘Suddha’in Sanskrit means not only
pure [in the sense of], faultless or blameless but also simple, unmixed,
unequalled, alone, only (kevala), exclusively one’s own,
uncompounded, entire, whole.? Moreover, in Jainism, including
Kundakunda, the self is never “unchanging” or changeless but a
dynamic, evolvent entity (parinami-nitya), something stable in the
midst of its changes, persisting through its modes, or one characterized
by both continuity and change.

Dhaky’s Views in regard to the Date of Kundakunda

As regards the date of Kundakunda, A.N. Upadhye, in his
extensive introduction to Pravacanasara, has dealt with that subject
in great detail. ™ After examining the pros and cons of different views
and arguments, he fixed his date in the beginning of the Christian
era, which is generally accepted by Digambara Jaina scholais.
Regarding Kundakunda’s priority or posteriority to Umasvati, F.W.
Thomas, in his 'Introduction’ to Pravacanasdara, translated by Barend
Faddegon, places Kundakunda prior to Umasvati. He observes:
“Neither of the two writers makes mention of the other; but there are
certain general considerations which seem to favour a priority on the
part of Kundakunda.” As for Umasvati, Jacobi assigns him a date

efore the 6™ century A.D., while Von Glasenapp speaks of the 4"
or 5% century A.D, Thomas remarks. Walter Schubring, in the
Doctrine of the Jainas,” places Kundakunda in the 2™-3" century
AD. Dhaky, however, criticizes Schubring by stating that his opinion
was based largely on “‘the cursory observations made by pioneering
German writers in Jaina Canonical literature”.*? According to Dhaky,
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the contemporary Svetambara writers, such as Muni Kalyana Vijaya,
Pt. Sukhlal Sanghvi, Pt. Dalsukh Malvania and K.K. Dixit place
Kundakunda posterior to Umasvitt (375-400 AD) and Siddhasena
Divakara (active first half of 5" Century AD).*’ [Upadhye puts the
date of Siddhasena between 505-609 AD, i.e. in the 6" Century. ]

Of all the Svetambara Jaina scholars, M.A. Dhaky alone is
bent on denigrating to the maximum the image of Kundakunda by
calling his teachings “unacceptable”,* and pushing his date “'to the
latter half of the eighth Century.” His main arguments in this regard
and against fixing Kundakunda’s datc at the beginning of the Christian
era are:

(1) Why he (Kundakunda) “is not referred to ...anywhere
overtly, clearly, or even indirectly implied in the writings of
- Digambara Jaina thinkers, epistemologists, and scholiasts like Svami
Samantabhadra (active c. AD 575-625), Pijyapada Devanandi (active
c. AD. 635-685), and Bhatta Akalankadeva c.AD 720-780), the trio
held in the highest esteem in the Digambara Church.™

In this regard it may be said that there are several mis-
statements in Dhaky’s assertion:

(a) Samantabhadra flourished in the 2™ Century A.D. and
Pijyapada lived earlier than the last quarter of the 5" Century A.D.
and most probably in 4"-5" Century A.D.*

(b) Pujyapada is greatly indebted to Kundakunda for the concept
of three selves: the external self or bahiratna (one engrossed in sensual
pleasures), inner self or antardtma (one having self-discipline,
righteousness, detachment, etc.), and paramatma, (i.e. supreme soul
or pure self),”” which Dhaky says ‘“‘is totally unknown in Jaina
[Svetambara) writings”.* This indeed was one of the great spiritual
insights given by Kundakunda to the world. But proceeding from his
mistaken assumption that Kundakunda flourished in the 8" Century
AD. Dhaky thinks that Kundakunda ‘‘possibly took these terms”
from Pujyapada, who in turn must have adopted these terms from
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Upanisads. Dhaky’s translation of bahiratmai as “outer self, or outer
body”’ and paramatma as *‘Absolute Self”* reflects his total ignorance
of the Jaina concept of Pararnatman, which is quite different from
the Upanisadic Brahman as explained by Upadhye®’ and the present
writer.*! Moreover, several verses in Pijyapada’s works Istopadesa
“and Samadhi-sataka correspond to and are almost exact reproductions
of verses in Kundakunda’s works; and

(¢) Since unlike Pijyapada, Samantabhadra and Akalanka were
epistemologists, logicians, there is nothing unusual if they did not
refer to or quote from Kundakunda’s spiritual works. Moreover,
following Dhaky’s logic one may ask that if Kundakunda belonged
to a later date than these three Digambara thinkers, then why did
Kundakunda not refer to them in any of his works. It may be that in
those days it was not so casy to come across other thinkers’ hand
copied works, even when those works belonged to their own tradition.
Hence, merely on the basis that the works of one thinker were not
referred to by the others it cannot be decided as to who preceded and
who followed. '

(2) Secondly, Dhaky states that why no commentaries were
written on Kundakunda’s works “‘for eight or nine centuries that
may have followed his writings”.**

In this regard, the following observation of Suetambara Jaina
scholar Sagarmal Jain is quite relevant. He states:

The use of paper was not common in India and the practice of
getting books/scriptures written on bhojapaltra or tadapatra leaves
and preserving them was against the mental disposition (bhavana) of
non-violence and non-possessiveness of the Jaina ascetics (smunis).
Also up to 5* Century AD, this type of work was considered a sinful

activity for which there was legal system of punishment.*’

Accordingly, the task of preserving and keeping in safe custody
the manuscripts of canons/scriptures of Digambara tradition writien
on tadapatras in South came to be performed by the Bhattarakas,
who were head of religious establishments (matha) and as such were
not considered Digambara ascetics.
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These Bhattarakas guarded these treasures of Jaina texts like
precious jewels and were very strict in not letting people even have
scent of these manuscripts in their possession, lest there was every
risk and danger of these being burnt or destroyed by those opposed
to Jainism. How a copy of one of the two ancient (2,000 years old)
most sacred Digambara scriptures/canons Satkhandagama, together
with Dhavali commentary thereon written in 9" Century A.D., came
to be smuggled out of the custody of the Bhattaraka of Mudbadri in
Karnataka (India) and translated, published in Hindi and made
availablc to the world only in the 19" Century, indeed makes it a
very thrilling, adventurous story. In these circumstances, it is not at
all surprising, if Kundakunda’s works, including Samayasara, could
not come to light before Amrtacandra wrote his commentary thereon
in the 9"-10"™ Century AD.

(3) Dhaky wants to push Kundakunda’s date to the latter half
of the 8" Century A.D also on the ground of the content of his
works. He states: his [Kundakunda’s] hivghly advanced thought-
constructs, fresh concepts, new epistemological positions, novel
approaches to and new interpretations, as well as fresh application of
old knowledge, and the concomitant or relevant terminological jargon
(which is far ahead of the canonical literature), clearly indicate that
he cannot be an early author. Kundakundacarya’s style of writing is
in effect far advanced compared to any exhibited in the available
early nirgrantha writings in Ardhamagadhi and other Prakrits. His
own verses in his works show powerful articulations and strong
directness and acuity combined with subtleties, precision [etc.]. If
he (Kundakunda) were to flourish in the 1" century B. C. - A.D. His
style of writing and phraseology then would have been archaic, the
jargon as well as the concepts and their presentation would have
been far less advanced than is apparent in his writings.*

It is only with the avowed intention to push Kundakundato a
later date that Dhaky states that the “context of Kundakunda’s works
when compared to Umasviti is more advanced in terms of concepts
as well as exposition’™® and that Kundakunda is “fully aware of the
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terms syadvdda and saptabhangi both of which are unknown in the
wotks of Umasvati as well as of Siddhasena, but known to
Samantabhadra”.*® Why cannot Dhaky digest the fact that since Lord
Mabhavira’s teachings being the common property of both Digambaras
and Svetambaras continued to be preserved through being memorized
by the ascetic saints of both sects and as time passed quite a number
of ideas and concepts could remain with Digambara acaryas/saints,
including Kundakunda, and found in Digambara canons/scriptures.

Also why cannot Dhaky accept the fact that like Mahavira,
Buddha and others, Kundakunda could be far ahead of his times and
his concepts can be relevant even today and attract the attention of
people interested in spiritualism? He ignores the fact that whether
Umasvati was the disciple of Kundakunda (as many .Digambara
scholars bclicve) or not (as Svetambara scholars believe) and
irrespective of the fact as to who preceded or followed, Kundakunda
was Kundakunda because of his spiritual insights and creative thinking
and his delving deep into the psycho-spiritual aspects of human nature.
Unlike Sagarmal Jain, Dhaky does not think that Kundakunda was
an original thinkér (this is quite apparent from his mention of
“original” in quotes*’ before Kundakunda’s teachings). Dhaky blames
Kundakunda for “unacceptable teachings™,* he yet speaks of ‘“his
competence in the highly original exposition and interpretation of
some of the Nirgrantha doctrines, not to say of his profound
conversance with the traditional Jaina dogmas”* and of his making
“conceptual improvements”, which were “carlier unknown” in
Jaina texts.®"

Appreciation of Kundakunda by Svetambara Scholars of
Terapantha Sect

Not all Svetambara scholars agree to Dhaky’s views that
Kundakunda belonged to the latter half of the 8" Century A.D. and
that his teachings arc “unacceptable”, etc. The prescribed text for
M.A. course on “Jaina Religion and Philosophy” of Jaina Vishva
Bharati, Ladnun (Rajasthan, India), run by the Terapantha sect of
Sthanakavasi Svetambara Jaina, categorically states:



100 Sramana, Vol 59, No. 4/October-December 2008

The systematic history of Jaina philosophical literature and
of both Digambara and Svetambara dcaryas, begins from 1 century
AD, Kundakunda was the great influential acarya (spiritual preceptor
or guide, a founder or lcader of a sect, or a man of distinguished
learning) of this century, that he preceded Umasvati, Samantabhadra
and Siddhasena, that his work Samayasarais like a great river, and
that the discussion on knowledge and knowable in Kundakunda’s
works subsequently became the foundation of Jaina philosophy.™

Moreover, in his preface to the book Samayasara: Niscaya
aura Vyavahara Ki Yatra (Samayasara: The Journey of Vyavahara
and NiScaya), Yuvacharya Mahaprajna, the present head Acarya of
Terapantha Svetambara sect, observes:

Acarya Kundakunda was a great spokesman and guide of
spiritualism (adhyatma)... Samayasarais the representative treatise
_ on spiritualism (adhyatma). It is one of the first rank books in the
world literature on spiritualism (adhyatma). It is not easy to
understand the deep insights contained in this worké. Kundakunda
cannot be constrained or bound in the limits of niscaya-naya, though
many scholars have attempted to constrain him in that way.™

Svetfymbara Muni Dhananjaya Kumar, in his editorial 10 the
above-mentioned book, endeavored to remove the misunderstanding
and prevalent confusion among scholars, who accuse Kundakunda
of “massively”’ leaning towards ni§caya-nayaand of ignoring or even
negating vyavahara-naya altogether, in these words:

Vyavahara is necessary to lead one’s life in society and fulfill
one’s social responsibilities and relationships, but niScayarepresents
higher truth in that it helps in making that life pure, i.e. peaceful and
happy. and ensuring successful adjustment of social relationships. If
ni$caya is darpana (mirror), then Vyavahara is its pratibimba
(reflection, image or shadow); if niScaya is an ideal (adarsa), then
Vyavaharais its kasauti (touchstone, test, proof, criterion); whatever
is the value of pratibimba and kasauti, the value of ideal and darpana
is much more; for us that niscaya is useful which is reflected in
vyavahara and that vyavaharais an ideal for us, which is inspired by
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niscaya; if one has to lead a peaceful, pure and successful life, its
secret formula (siitra) is proper balance (santulana) between niscaya
and vyavahara. The problem is . . .we are quite familiar with the
world of Vyavahiraand we are completely unfamiliar with the world
of niscaya. . . .The mcssage is only this: in the world of Vyavahara,
let niscaya not disappear; we remain established in niScaya and live
life of vyavahara; the consciousness should not get stuck in material
objects but realise the truth beyond matter.*

If one is to believe in Svetambara canons, Lord Mahavira is
said to have made use of niscaya and vyavahara viewpoints with a
view to reconcile the contradictory statements. When Gautama asked
him about the colour, smell, taste and touch of raw sugar (gur),
Mahavira replied that from vyavahara point of view, it is said to be
sweet. But from the niscaya standpoint, it has five colours, two
smells, five tastes and eight touches. Asked about a large black bee
(bhramara), he replied that from vyavahara point of view, it is black,
but from the niscaya stand-point, it has five colours, two smells,
five tastes and cight touches. In the same way, he is said to have
analyzed many issues from vyavahara-nayaand ni$caya-naya.™*

From what is stated above, it appears that Kundakunda may
not be the original propounder of the internal, self-referential niscaya-
naya and external, other-referential vyavahara-naya in the ethico-
spiritual context. However, there is not the least doubt that not only
the systematic exposition and the profound implications of the ethico-
spiritual viewpoints of vyavahara-nayaand niscaya-naya, as well as
their application on such a wide scale and extent in the ethico-spiritual
perspective as we find in Kundakunda’s works, has never been known
or heard before and after in any of the Svctﬁmbara and Digambara
Jaina scriptures as also the scriptures of other philosophical systems.

Reference

1. See Jagdish Prasad Jain, Salvation through Self-Discipline:
Niyamasara of Kundakunda (New Delhi: Radiant Publishers,
2005), Introduction, pp. 130-147. For detailed discussion in
this regard, his different names, biography, spiritual



102

e P A

10.
11.
12.
13.

14.
15.

16.
17.

Sramana, Vol 59, No. 4/October-December 2008

parentage, his date, his different works and critical remarks
on them, see A.N. Upadhye, Sri Kundakundacarya’s
Pravacanasdra (Agas, 1984), Introduction, pp. 1-46,

Sudip Jain, editorial in Prakrit Vidya (New Delhi:
Kundakunda Bharati), January-March 1996.

Sagarmal Jain, Shraman (Varanasi: Prashwanath Vidyapeeth),
October-December 2001, p. 19.

Ibid., p. 4.

Ibid., pp. 39 and 41.

Ibid., p. 4.

Ibid., p. 41.

Ibid., p. 40.

M.A. Dhaky, “The Date of Kundakunda,” in M.A. Dhaky
and Sagarmal Jain, eds., Aspects of Jainclogy, Vol. 111 : Pt.
Dalsukhbhai Malvania Felicitation, Volume (Varanasi: P.V.
Research Institute, 1999), p. 188.

Ibid., p. 205.

Ibid,, p. 198.

See Salvation through Self-Discipline, n. 1, pp. 132-133.
Mahaprajna, Yuvacharya, Samayasara: NisScaya aura
Vyavahara ki Yatra, edited by Muni Dhananjaya Kumar
(Ladnun: Jain Vishva Bharati, 1992), Prastuti, pp. v-vi.
Dhaky, n. 9, p. 198.

See Jagdish Prasad Jain, Fundamentals of Jainism (New
Delhi: Radiant Publishers, 2005), pp. 24-40. and Jagdish
Prasad Jain, *‘Jaina Psychology’’ in K. Ramakrishna Rao, et
al, ed., “Handbook of Indian Psychology” (New Delhi:
Cambridge University Press India Pvt. Ltd, Under the
Foundation Books imprint, 2008), Dp. 69-71.

Dhaky, n. 9, p. 198.

Ibid., p. 199.



Svetambara Scholars on Kundakunda: An Appraisal : 103

18.

19.

20

21.
22.
23.
24.
25.
26.

27.

28.
29.

30.
31.
32.
33.
34.
35.
36.

Sukhlal Sanghavi and Bechardas Doshi, Sanmati-tarka, tr.
by A.S. Gopani (Ahmedabad: L.D. Institute of Indology,
1939), pp. 164 and 182.

Devendra Kumar Shasti‘i, ed. and tr., Sammaisuttam,
(Sanmatisatra)(New Delhi: Bharatiya Jnanapith, 2003), pp.
140-141 and 154-155.

.Dhaky, n. 9, p. 188.

Devendra Kumar, n. 19, p. 38.

Dhaky, n. 9, p. 199.

Ibid.

Ibid.

Ibid., p.198

Nathuram Premi, cited in Pt. Sukhlal’s commentary on
Tattvartha-sitra of Vacaka Umasvati, translated by K.K. Dixit
(Ahmedabad: L.D. Institute of Indology, 1974), p. 112.
See Handbook of Indian Psychology, n. 15, pp. 266, 256

and 263.
Ibid, p. 253

Monier Monier Williams, Sanskrit English Dictionary (Delhi:
Motilal Banarsidass Publishers, 1999), pp. 1082 and 310

See Upadhye, n. 1, Introduction.
Dhaky, n. 9, pp. 199-200.

Ibid.

Ibid., p. 187.

Ibid., p. 189.

Ibid., p. 187.

See Jagdish Prasad Jain, ‘;Foreword,” in D.K. Goyal, The
Path to Enlightenment: Svayambhi-stotra by Acarya
Samantabhadra Svami (New Delhi: Radiant Publishers,
2000), and Upadhye, n. 1, Introduction, p. 21.



104

37.

53.
54.

Sramana, Vol 59, No. 4/Qctober-December 2008

Jagdish Prasad Jain, ed., Spiritual Insights: Istopadesa and
Samadhi-$ataka by Pujyapada, tr. by C.R. Jain and Raoji N.
Shah (New Delhi: Radiant Publishers, 2000), Introduction,
pp. 12-15.

. Dhaky, n. 9, p. 199.

Ibid.

.Upadhye, n. 1, Introduction, p. 88.

. Jagdish Prasad Jain, n. 36, Foreword, pp. Kii-xiil.
. Dhaky, n. 9, p. 188.

. Sagarmal Jain, n. 3, p. 18.

. Dhaky, n. 9, pp. 197 and 199.

. Ibid., p. 200.

. Ibid., p. 199.

. Ibid., p. 187.

. Ibid., p. 189.

. Ibid., p. 191.

. Ibid., p. 199.

. ML.A. Course, First Year, Jaina Itihasa (Jaina History),

Volume 1, pp. 1/1/5/15/1 to 15/4 on Kundakunda.

. Mahaprajna Yuvacharya, Samayasara: Niscaya aura

Vyavahdra ki Yatra, n. 13.
Ibid., Editorial, pp. vii-viil.
Bhagavati Sitra 18.6, cited in Dalsukh Malavania’s, Agama

Yuga ka Jaina Darsana (Jaipur: Prakrit Bharati Academy,
1990), p. 121.

e 3



Sramzpa, Vol. 59, No. 4
October-December 2008

Revising Buddhism in Mughal India
Through the Seventeenth Century

Persian Literature Dabistan-I1 Mazahib
Dr. Damodar Singh*

Sixth century B. C. witnessed many religious movements in
different parts of the world. Herlitus in Ionia Island, Zoroastrian in
Persia, and Confucius in China preached new doctrines. In India too
there was an upheaval of new ideas leading to rise of new philosophical
tenets and religious sects.! An important one among them was
Buddhism, -which spread fastly, and soon proved to be the most
popular religion among its contemporaries, and at one time became
the most prominent religion not only in India but in entire Asia.”
Simultaneously, for many centuries the religion also played a pivotal
role in the political developments of India. In this backdrop, Gautama
Buddha, * his teachings and the tenets held by the Buddhists has
gained much importance, and, in consequence, they are found in
various language and literatures. Giving due importance - historically,
as well as religiously to Buddhism, the Persian litterateurs of Mughal
India also penned down about it. This paper is an attempt to trace
Buddhism through the prism of one of the most important Persian
literatures of Mughal period, namely the Dabistan-i Mazahib.* The
author of this book is anonymous, variously named or identified as
Movad, Muhasin Fani, Mirza Zulfigar Beg and Kaikhusro Isfander.
This Persian literature, completed in or a little after 1656, is devoted
to the survey of religions and their sects. It aims at covering six
religions and their sects in twelve chapters or Talim. Information
about Buddhism is found in the second Talim. Here it would be
worth mentioning that all the thoughts about the various religions,
including Buddhism, expressed in the Dabistan-i Mazahib, are based
not only on textual readings, but also on personal ‘Field work by the
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author’,* In other words, the author claims to have seen and even
met the people, and wrote only after having first hand experience.
Accordingly, he came across the followers of Buddhism in and around
Jodhpur and Rawalpnidi (presently in Pakistan) some of them being
well off - and wrote down his experiences.

Buddhism in Dabistan-I1 mazahib

The Dabistan has given the details about the tenets (beliefs)
held by the Buddhist monks.® In this Persian literature a sect of
Buddhist monks has been referred as Jati, quite apparently meaning
Yati” The Persian literature has given details about the their beliefs,
life and functions.

The Yatis keep their head and face clean shaved. They are
well-learned men, and pass their life in celibacy and sanctity. They
possess supernatural powers. They do not belicve in incarnations or
- Avatars of the Deity, but they do accept the transmigration of the
soul in different bodies. ’

- The Yatis take utmost care of not hurting / killing any living
being.® The author of the Dabistan had some oppeortunities to
personally see to what extent the Yatis go to save the life of a living
being. The author has sited one case of Rawalpindi. There a Yati
named Jagna saw a bird in the hands of a fowler. In a bit to save the
life of the bird, he bought the bird and, then, set it free.

The Yatis avoid interacting with women.’ They deny several
dogmas of Hindus, for they detest the Brahmanical doctrines.'® In
case any misfortune happens to any Yati, the other Yatis point an
accusing finger towards the Brahmanas and sarcastically say that
‘the unfortunate Yati must have done something good to a Brahman,
and resultantly the misfortune fell on him.’

Mostly the Baniyas or traders are followers of this sect.!
They have high regard for the Yatis. Whenever a Yati comes to their
house for food, they try their utmost to completely satisfy the Yati.
However, the Yatr does not take advantage of it, and takes only as
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much food so that it may not cause any food scarcity in the house
they are visiting.

The followers of this sect of Buddhist monks are divided into
two classes- (1) Lunungi and (2) Pujaris. The former one considers
God to be perfect, free from all contradictions, descents and
conjunctions. However, they are not idol worshippers. The Pujaris,
on the other hand, vencrate the image of deity and have temple for it.

Just like the Yatis, there is another sect of Buddhist monks
called Maha-atma. They have dress and appearance similar to that of
the Yatis. However, they lead a married and material life.

Critical Observation:

1. The author of the Dabistan has apparently misinterpreted
the facts when he says that the Buddhist monks - i.c. the Yatis -
avoided interacting with women. As a matter of fact, though initially
Buddha, perhaps out of a sensc of realism, wanted his followers to
keep away from women, but in due course, upon the intercession of
Ananda (a prominent follower and nephew of Buddha), he permitted
women into the order. Buddha even approved the creation of Order
of Nuns parallel to the Order of Monks. In due course, contrary to
the general belief, the nuns seem to have played some influential role
in the history of Buddhism. For, if the records in the Therigatha are
of any historical value, it may be believed, on their authority, that of
the cighty prominent disciples of Buddha, as many as twelve-
including Mahaprajapati (Buddha’s aunt and foster mother), Khema
(wife of king Bimbisara of Magadh), Dharmadina and Kisa Gotami-
were women. In the backdrop of the active participation of women in
Buddhist activities, it must have been practically impossible for the

Yatis to stay away from women."?

2. The author is on the wrong foot in mentioning about
transmigration of soul in different bodies. On the contrary, as per
Buddhist belief, there is no transmigration of soul from one body to
another. There is mere continuity of the same series of mental
processes. The last mental act ceases, and transmits its casual energy
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to the first mental act in a new embryonic germ-cell. The last
conscious act dies away; another conscious act arises in a ncw
organism. This is called rebirth. In rebirth there is transmigration of
character from last conscious act in one life to first conscious act in
the next life. Explaining it, Dr. Rhys Davids has rightly opined that
Buddha did not teach transmigration of souls. “What he did teach

would be better summarized as transmigration of character.”"?

3. The founder of the faith, Gautama Buddha, never claimed
to have supernatural powers. In fact, Buddha was the founder of the
doctrine of Dependent Origination (pratitya-samutpadavada) and he,
therefore, ruled out the possibility of any kind of miraculous
happenings.'*

However, later on, Tantrism found its way into Buddhist
theology.!s Apparently indicating about it, the author has claimed
" that the Yatrs possessed the so-called super-natural powers.

4. The author states that he found the Bani 'yas (business class)
to be the followers. However, it is a well known justified fact that
all along the Baniyas have mostly been the followers of Jainism
and not Buddhism, living in several parts of India, including
Marwar (Jodhpur), even during the Mughal days. It, therefore,
appears that the author mistakenly considered them to be the followers
of Buddhism.

5. The writer has wrongly termed the sect leading married
and material life as ‘ Maha-atma’ . It should actually be ‘ Mahayana’
and not ‘Maha-atma . Perhaps this mistake was due to the language
barrier the author must have faced. It may be noted that the Mahayana
emphasizes the monk’s life of householder, and Hinayana emphasizes
the life of renunciation.

6. Nowhere do we come across Lunganisor Pujarfsin Buddhist
history. As far as worshipping is concerned, it was the Mahayana
sect who regarded the Buddha as the transcendental, eternal and
absolute, and, thereupon, worshiped him.
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7. The author claims to have got the opportunity to personally
meel some Buddhists in Jodhpur and Rawalpindi, and he wrote about
them only after watching them from close quarters and having
interaction with them as well. If this were true, then it gives a clear
message that, contrary to general notion, Buddhism had not completely
vanished from India till mid of seventeenth century, i.e. till the author
wrote his book. Its followers were at least in and around Jodhpur
and Rawalpindi.

However, quite surprisingly, the author does not mention about
the presence of the followers of Buddhism in any other province of
India. It is interesting to note here that Abul Fazl, the author of the
prominent Persian literature of the Mughal India, the A "in-i Akbari,
written in the end of sixteenth century, has explicitly mentioned that
he personally came across several Buddhists in and around Kashmir.'*
If Abul Fazl’s information about the presence of the Buddhists in
Kashmir were true, then it is quite unlikely that they were completely
wiped out from the region within half a decade. However, the
Dabistan-i-Mazahib has maintained a perturbing silence about the
presence of the Buddhists in Kashmir, which was one of the most
favorite resorts for all the pleasure loving Mughal kings, particﬁlar!y
Shah Jahan during whose period the book was written. And no serious
author of the period, espccially writing about the socio-religious
conditions of the era, would prefer to completely overlook the arca.
In this backdrop, quagmire of the Dabistan-i-Mazahib about the
Buddhists of Kashmir is very baffling.

The same accusing finger may be raised towards the A ’in-i
Akbari as well, which was written about fifty years before the
Dabistan-i-Mazahib. Abul Fazl also mentions about the presence of
the Buddhists in Kashmir only; and, on the other hand, the Dabistan
would like to make us believe that the followers were indeed in Jodhpur
and Rawalpindi in mid seventeenth century. In the backdrop of the
well known fact that Abul Fazl’s mentor Akbar was in direct and
regular contact with the region of Marwar (modern Jodhpur), and
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also that Abul Fazl finalized the books only after getting the
contents approved personally by the Akbar, whose liberalism and
curiosity about all the religions - not to exclude Buddhism - is well
~ known, Abul Fazl’s silence in regard to the Buddhists of Jodhpur is
quite intriguing.

In this way we are able to trace Buddhism in the Persian
literature, the Dabistan-i-Mazahib and come to know about their
presence in India in seventeenth century. Of course the information
about Buddhism and the Tenets held by their followers, given in the
Persian literature, is brief and at times the author is caught on the
wrong foot regarding some facts. At times we also observe that
the author has presented an admixture of early Buddhism and
later Buddhism.

One should bear in mind that the Persian literature under
review is considered to be one of the most authentic sources of 17"
century Mughal India. The book was written during a period when
Buddhism was considered to have practically vanished from almost
entire India. Additionally, the author must have faced the language
barrier, for the materials on Buddhism were mainly available in
Sanskrit and Pali languages. However, more importantly, the bottom
line is that the author has tried to make us believe that the followers
of Buddhism were in India in 17" century, and he found Buddhism
to be important - both historically and religiously - enough to be
given appropriate attention as well. It bears testimony to the fact that
the litterateur possessed a fairly wide spectrum of knowledge.
Balancing everything, one may arguably say that the Dabistan-i-
Mazahibis, indeed, a commendable work.
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In Sri Lanka the Buddhist Community was segregated in two
schools: Abhayagiri School or Dhammarucinikaya and Mahavira
School. After along tug-of-war between the two schools, the Mahavira
School uitimately was triumphened in Ceylon. However, Ceylon was
not merely a passive recipient of Buddhism. It contributed to the
development of Buddhism through its commentaries. The Buddhist
world owes a great debt to Ceylon. Ceylonese Buddhism,
distinguished as Theravada Buddhism, had great influence upon
Burma (Myanmar), Cambodia, Siam and Laos, the only other
countries where Theravada Buddhism flourishes today.

Theravada Buddhism has a vast literature written in Pali. It is
claimed to be more orthodox and faithful to the teachings of Buddha.
In the following paper I shall confine myself to the discussion of the
theory of karma and rebirth which is of utmost importance in
Theravada.

Emergence og Buddha

Buddha emerged in the Indian social scene when two modes
of reflections were prevalent: Materialism and Eternalism. In spite
of the meditative efficiency of the Upanisadic mode of realizing the
transcendent experience, Buddha refused to intellectualize about the
transcendental experience. On the other hand, he revolted against the
materialist’s belief in death as the final destiny. Such belief encouraged
the materialists to foster a life of pleasure, denouncing all belief in
morality and law as, for them, there is no further possibility beyond
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death. Advocating his tamous middle path, Buddha admitted the
presented universe as it is i. e. from birth to death. Disease, sorrow
and death are the indispensable factors of life. Buddha fully understood
the complexity of experience from within and without. Any theoretic
mode or code of discipline detached from one’s concrete experience
could not satisfy him.

Starting with the given order of experience, Buddha found the
presented universe as transient (anitya), non-substantial (anatuna)
and sorrowful (duhkkha). The root of suffering, for him, lies in
birth and the cause of birth in basic ignorance or undisciplined
conditions. Consequently, rebirth is also based on similar grbund
i.e.ignorance. Hence, ignorance Icads to the triadic process ot birth,
death and rebirth. The bold facing of lifc made him to retuse that
man is merely a historical creature subject to death. Buddha emphasized
that man goes through the cycles of death and rebirth till he is free
from ignorance. The fundamental cause of all misguided actions
leading to sorrow has been ascribed to ignorance and desire.
Therefore, one should try to getrid of all desire and false perceptive.
As the Buddhist ethics is directed towards the goal of freedom, it
has discovered moral virtues and proper attitude which helps one in
the realization of the ideal. It has enunciated a disciplined order in
terms of conduct ($ila), meditation (samadhi) and insightful
understanding (prajna). The crux of Buddhist ethics is spiritual
pertection. Such perfection consists in a harmonious life. There is
no possibility of attaining Nirvanaunless a person has first reached
the empirical state of equilibrium and equipoise. The attainment of
such state is possible only through the proper enunciation of one’s
actions (Karrmaor Kamma).

Meaning of Karma

The word ‘Kamma’ appears in some passages of Pali
Abhidharmakosa as the cause of the world. In some other passages
both-Kammaand Kilesa(passion) are regarded as the cause. However,



116 Sramana, Vol 59, No. 4/October-December 2008

lobha (greed), dvesa (aversion) and moha (decusion) have been
regarded as the three fold causes of Kamma. Vasubandhu says, 'Karma
is will (cetana) and voluntary action."

Dr. Rhys Davids in his Pali dictionary has used the word
‘Kamma’ in an inclusive sense. The word denotes both the action as
well as acting subject, i. e. both in objective and subjective sense.
The objective aspect produces good or bad consequences which affect
the subject thereby modifying his nature as good or bad. This aspect
of the doer is called his character.

So the word Kammais used indiscriminately to denote (1) the
act and the actor (2) performance of the act and the habit of repeating
it, (3) acts as causes of other acts and as being caused by some other
acts. Thus kamma means (1) the deed as expressing the agent’s will
i. e. qualified deed good or bad (2) the repeated deeds as expressing
the agent’s habit or his character, (3) the deed as having consequences
for the agent as source of good or evil... Again the word kamma as
objective action refers to action as performed in the past (kata), at
present and as future now uncommitted but to be committed in the
future (katabba). Kammaas good or bad is used attributively to denote
good and bad character of the person. It is also used in the sense of
cause and effect as having been performed by the agent and as
redounding upon him in its virtuous or vicious effects which he has
to reap. It is used also in the sense of general principle as the driving
force causing the course of samsara and also as the principle of
retribution.?

Kammas are said to be of three kinds, bodily, mental and
vocal (kayika, manasika and vicika). Insistence is laid on the necessity .
of volition for action.® The accidental destruction of a human being
when aiming at a pumpkin is no murder. Hence, to be effective an
action must be prompted by a strong will. All the three kinds of acts
produce two fold effects on our mind and body as also outside us.
“The first kind of effect is of a structural modification of our cerebro-
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spinal system and the body as such This is known as vijfiapti or
informative.! Such effects cause certain changes in the body of the
agent thereby making him accountable for the act. Hence, such actions
are called informative acts. Besides, there is another kind of effect
of one’s action of which even the agent is notaware. Such effects are
called avijiapti. Although, this avijfiapti is not known to the agent
but it leads him to its consequences. “This avijiapti seems to be
something like the apirvain the Mimamsa thought when it is taken
as an intermediary between the action and its consequences. But
when this is taken to have a strong intluence on a man’s character,
helping, as it does, a saintly person in his moral progress and
weakening a sinner by increasing his bad propensities. This seems
to have a very important psychological signiticance.”” Thus, av.{,"ﬁapti
persists and develops although the agent is not aware of it. This
curious doctrine contains in itself the recognition of a real fact; the
taking of a religious vow impresses on a man’s character a peculiar
bent, which is not consciously present but none the less must definitely

atfect the trend of his actions.””®

Theory of Karma

However, actions produce fruit (effect) only when prompted
by desire (kamma), delusion (inoha)and aversion (dvesa). Kamina
by itself without craving (tanha)is incapable of bearing good or bad
fruits. So if action is not associated with raga, dvesa or moha it is
like a burnt seed incapable of producing any fruit.” Here it doesn’t
seem out of place to make a distinction between acts which are
supernatural ({okottara) and those which are born of desire. The
former category of actions have the way for one’s release while the
later lead to rebirth and reward. Some deeds that bear reward may be
requited in this life and some other grave crimes may inevitably
receive punishment in the next life. A cursory glance at Ariguttara-
nikaya, (111, 94) makes it clear that the retribution of sin depends
upon the status of the sinner. If a good man commits some minor
sin, that action is expiated with a slight punishment in this world,
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though for the same action a bad man may have to sutter torment in
hell. “It is as if a man was to put a lump of salt into a small cup of
water, the water would be made salty and undrinkable. But if the
same lump of salt were put into the river Ganges, the water of the

Ganges would not be perceptibly tainted.””®

Nevertheless, Buddhism lays great stress on treedom of will,
moral effort and activity. Every individual is the master of his own
destiny. One makes oneself pure or impure by one’s own free good
or bad volitions and actions. By one self the evil is done, by oneself
one suffers, by oneself evil is left undone, and by oneself one is
purified. Purity and impurity belong to oneself, no one can purify
another. Hence, every individual can work out his own salvation by
free moral actions. Buddhism, like Jainism, maintains that salvation
does not depend upon the grace of God. It has to be wrought only by
self help. As Nagasena contends, ‘It is through a difference in their
karma that men are not all alike, but some long-lived, some short
lived, some healthy and some sickly, some handsome and some ugly,
some powerful and some weak, some rich and some poor, some of
high degree and some of low degree, some wise and some foolish.””
As man is the builder of his own character and destiny the past self
is wrought up into the present self. The future self is the projection
of the present self. The self is not static but fluid, always a becoming.
“Whatever a man does through his body, speech or thought are to be
called his own for they follow him when he departs from his life like
a shadow that leaves him not.””*°

It is clear now that karmas are the connecting link between
one life of an individual and another. Though Buddhism does not
accept the immortality of the soul it is in favour of the continuity of
personality.

Theory of Rebirth

Upanisads present a clear-cut enunciation of the theory of
rebirth. As Prof. S. N. Dasgupta asserts: ““The Brhadaranyaka says
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that just as an insect going to the end of a leaf of grass by a new
eftfort collects itself in another so does the soul coming to the end of
this life collect itself in another. This life thus presupposes another
existence. So far as | remember there has seldom been before or
after Buddha any serious attempt to prove or disprove the doctrine
of rebirth.” !* It appears that Buddha accepted the Upanisadic note,
““as 2 man does so will he be born”” without any modification. Hence,
the present birth could only take place on account of the works of a
previous existence which determined it. Therefore this life comes
only as one which had an infinite number of lives betore, and which
exceptin the case of a few emancipated ones would have an infinite
number of them in the future. Theravada (early Buddhism) contends
that death is the portal to the next existence. But the passage of an
individual from one life to another life is not through the migration
of the soul, as there is no soul to migrate. It is the character that
continues. When a man dies his physical organism which is the basis
of his psychical dissolves, and so the physical life comes to an end.
Although, there is no permanent identity between two lives yet the
new born being is the successor of the acts of the dead man as there
is no annihilation or cutting off. A new being is what its act made it.
An evil deed results in birth as a being in hell and he may be compelled
for long period of rebirth in such state. The birth and sufferings
undergone are the fruit of ripening of the sin (vipakaphala). But at
last the force of birth projection by the sin is lessened and an animal
existence or existences follow. The sufferings in the animal existences
are again the fruit of ripening as the character of the birth is the fruit
similar to the action (nisyanda phala) as when the murderer is reborn
as a tiger. At last the power of birth projection is exhausted and the
way is open for some deed done in the former birth which had merit
and which now may project a human birth. But stili, the following
life shall be coloured by a fruit similar to the ancient sin. Hence the
murderer will be crushed to death or the thief poor.'> For example a
thorn which pricks the Buddha’s foot is the result of slaying of a
man in some previous birth. However the process is complex since
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each individual series extends indefinitely into the past and the future,
rebirth cannot be predicted. Anyway, a meritorious person may often
secure the kind of rebirth he deserves by intense thought of it before
death.” Dr. S. Radhakrishnan elucidates this position in a lucid way:

For when in any existence one arrives at the gate of death,
either in the natural course of things or through violence, and when
by a concourse of intolerable death-dealing pains, all the members,
both great and small, are loosened and wrenched apért in every joint
and ligament; and the body like a green palm leaf exposed to the sun
dries up by degrees, and the eyesight and the other senses fail, and
the power of feeling, and the power of thinking and vitality are making
the last stand in the heart then consciousness residing in that last
refuge, the heart continues to exist by virtue of karma, otherwise
called the predispositions. This karma, however, still remains
something of what it depends on and consists of such former deeds

‘as were weighty, much practiced and are now close at hand; or else
this karma creates a reflection of itself or of the new modes of life
now being entered upon and it is with this as its object that
consciousness continues to exist."*

As the desire and ignorance still remain predominant in an
individual’s heart one is not able to know the evil attached with the
object of inclination due to ignorance consciousness still craves for
the object of inclination. Thus; the karma that sprang up along with
the consciousness impels it towards the object, hence another birth.

Animals, ghosts, men, gods and demons are all subject to
rebirth. However, gods and beings of hell are not conceived but the
last consciousness of the dying man creates in some fashion for
itself the necessary divine or infernal body out of unorganized matter.
In the case of men, animals or ghosts there may be delays in rebirth
if circumstances are not propitious and in the meantime it may exist
as a Gandharva. Gandharva is an intermediary existence in a short
lived form. This Gandharva creates at the earliest opportunity, with
the aid of the conceptual elements the proper embryo.
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Furthermore, the Buddhist basic principle of the explanation
of life is that internal predispositions (bhava) lead o birth i. e.
existence of the body. As, for them, consciousness is the condition
of the development of the embryo, the outward manifestation of an
internal urge, it leads to the explanation of the origin of the whole
material universe. Buddhists are of the view that the world in which
the organisms exist has indeed a material cause, but the actual condition
is not due to any nature of the matter itself. It is the fruit ot mastery
(adhipati phala) of the acts of beings. This is seen most clearly at the
beginning of a cosmic age.'®* The whole material universe is the fruit
of mastery of all deeds of the world of living being. The rulé is
universal and applies even to the divine sphere. There is nothing
superior to Karma. Though Buddha admits the existence of deities
like Indra, Varuna, Brahma etc. but at the same time emphasizes that
even they are involved in the rounds ot birth and cannot interfere
with the solemn law of moral causation. In fact, Gods have come
into being as the reward of noble actions and deep meditations;
otherwise they don’t have any special power.

Conclusion

In nutshell, Theravada Buddhism is a religion of self help.
Liberation does not depend upon the grace of God. It has to be wrought
by one’s own moral efforts. It stands for the subtle disciplined
condition and opens for mankind the controlled transcendent meditative
possibility. The law of karma presents the principle of justice in
human relations. It insists on individual responsibility and the reality
of a future life. The principle that by his own actions the agent is
laying the foundation of happiness or misery of another individual
that is to come into being by his death as aresult of his karmamakes
one more responsible while discharging one’s duties. Thus we can
safely conclude that Theravadin law of karma and rebirth fosters and
encourages the general personal development of the people it is a
glaring example of justice as it ensures it to one who performs his
functions in the best possible way. Hence the twin principle of karma
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and rebirth protects the basis of justice i. e. the principle of equality
and fraternity which makes it modern enough.
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Jainism, Art and Education-an overture

Priti Kumari®

Jainism is one of the most organised living religions of the
world. It has its philosophy that envisages and succinctly throws
light on its theoretical aspects and practical teachings. On its
theoretical arrangement, it places the whole universe under the two
everlasting categories : jiva and ajiva, its pluralistic, realistic and
relativistic stand- points, its concept of knowledge in its pristine and
pure form: Kevala-jiana and its reality that suffers change and vet
endures as the privilege of existence. In its practical teachings, it
posits with extreme severity the precious principies of life: &ri-ratna
(three-jewels) of Right Faith, Right Knowledge and Right Conduct.
Similarly, five-vows of an ascetic i.e., not to injure, not to utter
falsehood, not to steal, to lead celibate life and to renounce the world.
For layman, it replaces them by chastity and contentment, the two
main keys of successful life of citizenry in this world. All these tend
to make Jainism profound, propelling and expressive of profundity
to sustain at both levels of laity and asceticism as the Philosophy of
Religion and Ethics spreading over vast and varied range of followers
and opposites bearing ranked inspiration in disciplines. The
disciplinal fields of Art and Education cited as paradigms amply
justify such exaltation.

Art

Jainismin its literature prominent among which Samavayariga-
satra,' Jiatadharmakathanga-siitra,> Aupapatika-sitra,® Prasnavya-
karapa-sitra,' Rajaprasniya-stitra® clearly presents its views on art
and artifacts and paves the way for their understanding in their exalted
*Lecturer, B. Ed. Section, Govt. P.G. College, Ranikhet, Almora
(Uttaranchal)
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form. Art in its totality expresses creative skill of the artist and
sensitizes perceivers to the core. It reflects the use of imagination
and gives vent to ability and skill of the artist. It affects perceiver’s
ideas and feelings, incites their understanding and prompts their
implicit and explicit experience. And the work of art awakens one’s
positivity cognitively, affectively and conatively. Its effects being
non-discriminatory, unitary and positive, gives glimpse of fresh
perspectives and all-inclusive identity. It is thus exciting, coolant
and exegetic too. On mundane level, it helps earning, even a lot. On
the spiritual level, it catches blissful experiences. In fact, it 1s natural
and neutral. It is men who derive benefits of its pairing down in their
search for pleasures in life, in lifc’s choices and decisions, and at
times for spiritual elevation and freedom too. Art’s visual forms are
painting, drawing, and sculpture. Its audio forms include music and
musical instruments. Artistic ability can be enhanced through training
and practices. For exactness, it requires its creativity and positivity.
at its root. Art, therefore, is an expression of aesthetic experience, an
attainment of blissful vision of meaningful life mirroring knowledge,
action and culture. Jainism with its work of art and art of living
manifests all these in its sixty four® or even seventy two fields of
arts prominent among which are Vastukala, Chaitya stupaand gardens,
Murtikala, Sanigitakala in which prayers are included, Vadyakala,
Natyakala, Yuddhakala, Citrakala, Lekhanakalaand also Ganitakala,
Hastakala and Lepakala. One cannot miss the sight of arts presented
with a view to educate people in general and its followers in particular
in Jainism’s religious way of life. These works of art promote
personality development and more so aim at building a sound system
of education that we can see as glimpse of strong, healthy and dynamic
educational system prevailing in glorified ancient Indian culture and
civilization of which Jainism is a co-sharer.

Education

Whatever broadens our horizon, deepens our insights, refines
our reactions and stimulates our right thoughts and right feelings
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covers the range of education. It does not end at the confinement to
instructions imparted in educational institutions nor a imere inteliectual
development of a person. It is a life-long process, individual as well
as social. It is a dynamic process. It provides opportunities for the
flowering of human personality, manifestation of the qualities that
are inherent in a person. It marks a propulsion from internal to the
external and vice versa in the attainment of deep-level traits, a creative
orientation ultimately to overcome self-sense and egoism. A man
becomes a man because of proper education. Abreacting the beast in
man and elevating the best in him are education’s end-product.
Education is thus a man-making process.

Education is a kind of faith in action, a discipline that combines
different disciplines supporting it. The concepts and theories are all
behind it. It is knowing and cultivating ‘that’, its content. It is an
enterprise. Knowing ‘how’, its method or combination of methods
is its natural extension. It conveys accepted excellences, the cultivation
of which is desirable, appreciable and morally justifiable. It is worth
getable. To be aware of it is a natural and linear grain. The knowledge
of the educator and the extent of gain to the educated are all included
in it. This is why; education is both constitutively and epistemicall_y
proactive, prospective, performative and perfective. On the
constitutive level, it is existent definiens and exists independently.
Whether one knows these traits, exalts them, cultivates them or does
not cede them, they do exist in it. Knowing them has inherent
propensity. It is propellant and propitious in nature that peps up
person/persons for its dissemination. It also proffers to win weal of
decline and deceleration of value/values in which it seems losing
its weight. ‘

Education displays knowledge -and many things more like
expression-level quality of culture and learning, the level of quality
acquired, developed level of special and general abilities of minds
and, refined and promoted mode of thought and feelings through
learning and experiences ultimately to put on display the positive
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value and creative force as its elemental necessity. It is of an a-priori
kind. Its aims, possibilities and methods are all its expressions in
practice. The promotion of knowledge and action are its two wings
that posit its features. Though all-inclusive, it entails a kind of
cognitive development. It is retlective of man’s self-making. It is
graded and solemn. Its desirability entails value that prevails in creating
abalance of good over evil. This balance is good for life and society.
The former exalts its basic principle; the latter promotes the principle
of utility. The former constitutes need psychology; the latter is the
need for self-making of man through education of man by man and
his environment. Such position strikes at the happy note that ‘’knowing-
how’ (method/methods) and ‘knowing-that’ (content) concern human
activity. Thus, the content of education is constitutively independent
but acquisitively expressive. This shows that education is an art. It
gives art a living language. Philosophy provides education and art a
base, a sublime root. The triune of philosophy, art and education on
attainment levels goes for blissful experience to which they contribute
a lot. As a Religion and also as a Philosophy of Religion, Jainism
emphasises spiritual fulfillment, optimises social awareness and
ethical practices that is the end of philosophy, art and education.

Jainism unfolds both sides of education, its principles or
theories, its practices, or application, its knowing and its cultivating.
These two sides go hand in hand in its Siddhi Sopanathat puts Caritra,
Satyaand Acauryaat par with Jiana, Ahimsaand Aparigrahatogether
to form a concord around Mahavira. Siddhf Sopana prepared by one
Jaina follower Rishi Kumar Tantera of Udaipur on the occasion of
88" birth anniversary of Preksa Praneta Acharya Mahaprajna
displaying the sculpture of Tirthankara Mahavira encircled by
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shows exuding infinite four-fold perfections out of the confluence of
caritra and Jiiana, Satyaand Ahimsa, Acauryaand Aparigraha. Such
parallelism goes hand in hand in Jainism in its theory and practice to
make a whole philosophy of life and to gear it to the idea that unless
man rises completely above action and eschews all actions, no salvation
is possible.

A reference to seven Siksavratas (three Gunavratas and four
Siksavratas) - disaparimana-vrata, upabhoga-paribhoga-parimana-
vrata, anarthadanda-parimana-vrata, samaytka-vrata, desavakasika-
vrala, prosadhopavasa-vrata and atithisamvibhaga-vrata shows that
Jainism considers education as virtue pursued with self-control,
determination and will. It provides moral-fiber and will-pewer in the
development of human personality. The view on education-system
in Jainism places importance on development of social life, character
building and on preservation of culture. They are all for integral and
individual development of aspects of life rooted in arts-science matrix.
The ethics in Jainism is rooted in a creative oricntation, the aim of
which ultimately is to overcome self-sense and egoism, gradual
elimination of the beast in man and clevating best in him. The man-
making process of education makes Jainism sensitive to truth, love
and beauty that arouse value-seeking character in man. Jainism,
therefore, paves the way for accepted excellences, cultivation of which
is desirable appreciable and morally justifiable and above all, worth
getable, All these expression-level qualities of culture and learning,
the nucleus of which is acquisition of positive value and creative
force in man. These are at the top in education in Jainism.

Art and Education

Education purifies artwork of negative reactions. In turn, art.
makes a person more creative and perceptive. It is personal,
individual, and creates different reactions than expected, but to
understand that any reaction is better than no reaction. The programme
of philosophy of art and education in its completeness allows person
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to increase positive attitudes towards self, other, and the environment
through creative experiences. Art is an excellent way of expressing
emotions. It states views on life yet remain an individual. It mirrors
life, a wonderful life. In this sense, it is a thing of beauty a joy for
ever. Education provides direction to this way of life that becomes
self-expressive and fulfilling. It paves the way for power of effective
communication through which one can discriminate between good
and evil. It helps in forming and be guided by a philosophy of life.
Education and art, and its works push person/persons to imbibe
inspirational culture, an effective continuity to progress. Both of
them in their niceties make attempts (o acquire excellent dispositions,
refined attitudes in terms of vigor, courage, mettle or other such
virtues to have refined and graceful mind. Both of them aim at
presenting individual progress with social harmony to lead a cohesive
way of life in learning self-rule or rule of the self for which philosophy
in general and Jainism in particular aspire, practicise and untiringly
take ‘tapas’ (penance).

Art, Education and Jainism

Jainism is a philosophy and the problem of philosophy largely
covers knowledge and experience, reality or existence and values.
The Philosophy of Education as a branch of philosophy picks up the
third i.e., acquisition and promotion of values through learning,
training and education. Thus the task of this branch of Philosophy is
to educate people on art of living, by allowing questions concerning
practice of life shaping and by providing solutions of practical and
lifé-sustaining significances. Education and art concretise them into
living the philosophical life or the philosophical art of living.
Fulfillment of this task elevates man to a kind of spiritual practice, |
an ethical/spir?tual investigation into the meaningful life of courage
and conviction through theory and practice, discourse and life that in
complete correspondence affect one another and derive inspiration
from and get strengthened from each other not only with words but
through images as well. Jainism as a perfect philosophy and religion
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that conforms to this Jivana-dar§ana (Weltanschauung). Its practical
views on art and education amply justify it. Games of Snakes and
Ladders (Gyanbdji) represents both the progress of one’s life and
also a moral game. In the former, good and bad conduct and their
results are shown. In the latter, the play of the virtues and vices were
shown to reflect.

These games in vogue in the 19" Century (References Museum
no CIRC 324-1972 and Misc. 423-1981 figure placed on page-9)
bear testimony to Jainism’s practical promotion of art and education,®
art of education and education through art in use of keeping or breaking
of school rules or cases of modern morality as the reasons for
ascending ladders or descending snakes.

Game, snakes & ladders, Game of Snakes & Ladders,

1895. Museum no. 19th century. Museum no.
misc.423-1981 CIRC.324-1972

Snakes and Ladders was also a moral game originally devised
in this country. The virtues, in the shape of Ladders allowed the
players to reach heaven. The Snakes were the vices for which the
player were punished by having to move backwards. In 19th century
the game was divided in 84 squires but presently it is played with
100 squires.

Education and art are complementary to each other. Their
sublime roots formally lie digged into philosophy. The triune of
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philosophy, art and education at the attainment level, therefore, is
doused in blissful experience. They unfold ‘the hidden soul of
harmony’ (John Milton) and path to liberation contained in ratna-
traya (Jainism) for attainment of such intuitive awareness and spiritual
experience. The ratna-traya (thrce-jewel)- Right views and faith, Right
knowledge and Right conduct the paths to freedom represent
philosophy, education and art respectively, is hidden deep in the core
of Jainism. It cannot be denied that Jainism has been striving for and
making efforts sincerely to spiritualize mankind through its outer
and inner transformation. For it, man must possess sound body with
perfectly purified mind and sensitive heart for others. Such right
state of mind and body alone can lead man to perfection, Kevala-
Jiianathe supreme consciousness, the freedom of the head and heart.
Such state can only create awareness in man to gain positivity, loving
kindness and wisdom that ultimately gives spiritual freedom. Art,
Education and Philosophy serve man on the path of spiritual evolution
to which Jainism has been contributing constantly and has taken its
lavish share in shaping and perfecting mankind.
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8.  Student should come up with rules for playing a Jain version
of Snakes and Ladders. They should think of a minimum of
five actions that would causc the player to ascend a ladder
and eight actions that would make them go down a snake.
They could then designe a game board.

Alternatively, students could designe a Snakes and Ladders
game using keeping or breaking of school rules or cases of
modern morality as the reasons for ascending ladders or
descending snakes.
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Practice of Brahmavihara in
Theravada Buddhism
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Abstract

The concept of Brahmavihara in Theravada Buddhism can
enable human beings to recognize the importance of Mettd (loving-
kindness), Karuna (compassion), Mudita (gladness), and Upekkha
(equanimity), which can transform violent society into a peaceful
one. There are, however, issues that each individual has to take into
account when applying these virtues in one’s practice. This paper
offers basic understanding that enables us to retlect our day-to-day
actions that can potentially create positive change in ourselves and
society in which we live. '

Introduction

This paper aims to discuss the concept of Brahmavihdra in
Theravada Buddhism, which is closely linked to the fundamental
concept and practice of Buddhism. Brahmavihara consists of four
main sublime virtues: Metta, Karuna, Muditd, and Upekkha. These
four virtues allow us tounderstand the principle practice of Theravada
Buddhism in terms of loving-kindness, compassion, gladness, and
equanimity. These are relevant in many ways for our present day
situations regarding war on terrorism, social and political unrest in
different countries, as well as, the global climatechange dueto human’s
exploitation of natural resources. Although violence of wars may
never disappear from human history, we need to continue to make
efforts to practice Brahmavihdra by transforming violence, greed,

*Lecturer, College of Religious Studies, Mahidol Uni vei'sity, Thailand
and Ph. D. Scholar, Deptt. of Philosophy and Religion, BHU, Varanasi.
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anger, desire into peace by actively involving ourselvesin dialogues,
social and political actions. Though such movements may still be in
a small scale, Buddhists definitely need to contribute more to peace
movement in the present world, as the teachings of this great religion
has a lot to offer in terms of Brahmavihdra and peace.

Concepts of Brahmavihara

Brahmavihara consists of two parts: Brimaand Vihara, which
means sublime and ways ot living, respectivcly’t Theretore, the term
Brahmavihdra means ‘sublime way to living’. The sublime state
developed in a person can be cxtended to all members of the socicty,
which will be symbolized by complete dawn of harmony and peace.
As aresult, it will not have hatred, enmity, jealousy, and inequality
among its members. Each person should cultivate Brahmavihdrain
oneself so as to be extended to others. This alone will result in the
complete harmony and peace on earth. Brahmavihdra has the four
sublime virtues, namely, Metta, Karupa, Mudita, and Upekkha, which
will resultin the perfeci social order. These four sublime virtues are
also termed as Appamanna, which means ‘illimitable’ because they
find no barrier or limit and should be extended towards all beings
without exception. They embrace all living beings including animals’ .

Thesublimestates of Brahmaviharaareto be practicedin such
way that they are so saturated in one’s way of life. This means the
Divine Principles manifest in all the activities of a person such as
standing, sitting, sleeping etc.> Thus, the need for the practice of
Brahmaviharaarises fromthe emergence of socialorder with the reign
of completeharmony and universal peace in this ill-disciplined world
of today. The modus operandi of Brahmavihara will be as follow:

“Metta embraces all beings, Karuna embraces sufferers,
Mudita embraces the prosperous, and Upekkha embraces the good

and the bad, the loved and the unloved, the pleasant and unpleasant’”.

Lord Buddha out of immanent compassion has thus shown a
divine way of living by practicing Cattaro Brahmaviharas. After
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having established oneself in the abode of divine living, one gradually
extends the same thoughts to one’s fellow human beings and later to
all other living beings. The following sections will address the four
main sublime virtues of Brahmavihara.

Metta

The term Mettais derived from the Pali term Mejjati which
means the state of love. The equivalent Sanskrit term for Metta is
Maitri meaning friendliness. There is no equivalent term Metta in
English and hence it can be taken to refer friendliness, good-will,
loving-kindness and universal love. It can be taken as the first sublime
state of mind. It is the wish for the welfate and happiness of all
beings. Itis free from all carnal desires, attachment, and self-centered
ideas. It is ultimate love that does not have any boundaries. Piyadassi
Thera* views Metta as a very pure sublime state of human mind;
like a quicksilver it cannot attach itself to anything. It is a clam, non-
assertive super-solvent among virtues. The main characteristics of
Metta are:

to promote the social welfare,

2. toremove hatred from mind

3. toregard the whole world as one’s mother and all as fellow-
beings.

Since anger and hatred are from the obstacle of Metta, these
defects are to be dropped as the following statement:

“Friends, when a man hates, is a prey to hate and his mind

"5

obsessed by hate, he kills living beings

Metta or loving kindness has the main purpose of subjugating
ill-will. “Loving kindness has the purpose of warding off ill-will’®
Metti softens heart of men toward each other in society. If one has
the heart full of Metta, one will do, speak and think only in the way
that feads to good wishes for all. Metta alone can bring people to a
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unity. Thus, to develop Metra (loving kindness) is necessary. The
purpose of Metid is also to get rid of all kinds of evils in mind like
narrow mindedness and selfishness. By practicing Melid in one-

self, one gradually extends toward all beings’ .
‘Karuna’

The Pali term for Karupa means pity or compassion in the
Ariguttara-nikaya. It is detine as Ahita-dukkha-apanaya-kamata, the
desire to remove the bane and sorrow from one’s tellow men’™ . If
karunais taken to be the equivalent of the English word compassion,
then it can refer to “‘Sympathy for the sufferings and misfortunes of
the others, causing a desire to give help or show mercy’™ .

Piyadassi Thera defines Karupaas “the quality rouses tender
teeling in the good man at the sight of other” suffering”'® . It is clear
that Karupa does not mean helping others so as to get something
back. It is the kind of pure mind where in nothing selfishness or

ulterior motive inside.
The main characteristics of Karuna are as follows:
1.tohelpaperson in suffering by ignoring one’s own suffering.
2. it take the forms of non-violence in removing the suffering.

According to Narada Mahithera'', “‘the chief characteristic
of compassion is the wish to remove the sufferings of others™.
Compassion also augments the eradication of suffering. “Its functions
reside in not bearing others suffering. It is manifested as non-cruelty.
Its proximate cause is to see helplessness in those overwhelmed by
suffering. It succeeds when it makes cruelty subside and it fails

when it produces sorrow”*? .

The purpose of Karunais to wipe out the vihimsa. Compassion
eradicates the cruelty on violence. Karunahas the purpose of warding
oft cruelty and aversion (boredom). Compassion compels one to do
anything only for the welfare of others. As a matter of fact, the



136 Sramal_la, Vol59, No. 4/October-December 2008

compassionate person lives not for himsclf but for others. He tries
to find the chance or an opportunity to work for others and expects
nothing in return. He never wants even the fame or praising from
whom he helps. He spreads his compasston in the entire direction
from where he dwells"*.

Mudita

The term Muditais derived from Pali root Modanti, which is
associated itself with the gladness or Modana meaning the mere act
of being glad; therefore, Mudita can be defined as gladness. In other
words, the kind of feeling that a person gets when he is happy with
the progress and prosperity of others is called Mudita or gladness™ .
Muditiis the state of happiness at the sight of the welfare of others
without jealousy. Gladness or sympathetic joy is more concerned
with oneself than with others because it will destroy the jealousy

- within oneself. Negatively, it helps not to hinder the progress and
welfare of others. Mudita, though initially difficult to attain, can be
practiced by habit. It can also be cultivated by all kinds of peaple.
Thus is shown the possibility of practicing of Mudjta:

“And how does a Bhikkhu dwell pervading one direction with
his heart endied with gladness? Just as he would be glad on seeing a

dear and beloved person, so he pervades all beings with gladness™" .

That is the very reason why individuals and groups have to
practice the sympathetic joy. They can sublimate themselves and be
internally happy within themselves. One can make up one’s mind
happy with the prosperity of others than he can make the society
happy. Mudita influences all the prosperous beings and it is the
congratulatory attitude of a person. It tends to eliminate any dislike
towards a successful person.

The chief characteristic of Mudita as pointed out by Narada
Mahathera, “‘is happy acquiescence in others’ prosperity and successes
(Anumodana). Muditaembraces all prosperous beings. It eliminates
dislike (Arati) and is congratulatory attitude of a person”'®. Mudita
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is not only sympathetic or appreciating joy but also the quality of
heart that can make one happy at the prosperity of others as his own.

“Gladness is characterized as gladdening (produced by others’
successes). Its function resides in being unenvious. It is manifested
as the elimination of aversion (boredom), its proximate cause is seeing
being successes. It succeeds when it makes aversion (boredom)

subside, and it tail in when it produces merriment”"’ .

In tact, to express Muditato others is to get peace or happiness
to oneself. Because a person who has the heart full of aversion with
others’ successes, he cannot get peace in his life. There are many
people who are trembled with the prosperity of others. They could
not bear their feeling; envy them because they cannot see that they
are good and famous in society. Therefore, the purpose of M uditais
to demolish the aversion or boredom tfrom mind. That is possible
only by practicing Mudita repeatedly again, so that mind will be
attuned to Mudita.

Upekkha

The term Upekkha means looking at things impartially.
Upekkha views an object with a balanced mind. Upekkhais, therefore,
a condition which arises inside of human’s feelings. It is “‘to view
impartially, that is, with neither attachment nor aversion”"*. By
Upekkha, we can understand not merely indifference but perfect
equanimity or the well-balanced mind. This state is settled and does
not get itself disturbed whatever may be the circumstances. The
significance of this fourth sublime state is well expounded thus:

“And how does ‘a Bhikkhu dwell pervading one direction
with his heart endued with equanimity? Just as he would feel
equanimity on seeing on a person who unbeloved, so the pervades
all with equanimity”"’.

Upekkha is a neutral condition or a balanced state of mind. It
discards clinging and aversion, it is the impartial attitude looking at
all beings equally.
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In other words, ‘Equanimity is characterized as promoting
the aspect of neutrality towards beings. Its function is to see equality
in beings. It is manifested as the quieting of resentment and approval.
Its proximate cause is seeing ownership (kamma). Thus, Beings are
owners of their deeds” .

Upekkhahas four-fold purpose, which are:

1. removal of hatred
2. removal of cruelty
3. removal of aversion
4.  removal of passion

By these four-fold removals from the mind, the mind becomes
well balance and impartial at any circumstance. 'To putitin the words
of Lord Buddha:

“Cerovimurti; deriverance of mind, friends, is the elimination
of hatred, friends,

Cetovimutti; deriverance of mind is elimination of cruelty,
friends, Cetovimutti; deriverance of mind, is elimination of Arati
(aversion), friends, Cetovimutti, deliverance of mind, is elimination

of passion’'.

Above all, the Upekkha also helps one to free oneself from
greed (Raga).

The Inter-relationships between the four divine abiding principles

The four abiding principles are interlinked in such a way that
the practice of one implies the practice of others. The simultaneous
practice of the four divine abiding principles in addition to Parfica-
sila**, Pafica Kalyanadhammaand the Sucarita willmake one eligible
to attain Buddhahood, since the possession of these virtues form the
necessary conditions for Buddhahood but they are not sufficient.
The one who has attained these virtues may be called a Buddha to be
(Bodhisatta).
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Metta stands for loving Kindness towards all beings and
becomes a precondition for Karupa which is not merely love, but
love for the sake of the welfare of others. In fact, it is the pre-
condition to the state of happiness that one attains at the success of
others which is called Mudia. These three principles will lead one to
attain Upekkha, the cultivation of which will result in development
of knowledge (Jfiana). On the whole:

“The general purpose of these four divine abiding is the bliss

of inside and an excellent (form of future) existence’™ .

Conclusion

Understanding Brahmavihdra or divine abiding in Theravada
Buddhism leads one to explore the fundamental principle of Buddhism
such as wisdom and compassion. It means that Brahmavihdara is
imbedded in the core teachings and practices of Buddhism. Learning
the Lord Buddha’s teachings and practicing the Lord Buddha’s path
naturally guides us to act and think based upon Brahmavihdra.
Though violence, greed, anger, and desire may never disappear from
human history, we need to continue to make efforts to practice loving-
kindness, compassion, gladness, and equanimity, transforming
violence, greed, anger, and desire into peace.
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Consciousness in Sartrean and
Jaina Philosophy

Samani Chaitya Prajiia*

Jaina and continental approaches to philosophy are not so
different that fruitful crossovers arc impossible. Especially when we
look into early philosophy of Jean Paul Sartre, we see that his
metaphysical explanations and that of Jainas betray remarkable
similarities, despite some areas of differences. Our exclusive concern
here is to study the Sartre’s metaphysical view of consciousness as
set out in his epoch making work Being and nothingness, vis-a-vis
the Jaina views of the same in order to identify the areas of overlaps
and differences between them.

Initially when we look into early philosophy of Sartre, we
find him speaking of two different kinds of beings in the world:
being for itself (Pour-soi), or consciousness, and being in itself (En-
soi) or non-conscious reminder.' This view when compared with
the Jaina view of metaphysics seems to be amply similar, as the
Jains also express their views in the same terms as they put it,

jiva ceva ajiva ya; esa loye vihaiya®

The world is made of conscious and non-conscious beings-
Jiva—that which is characterized by consciousness is jivaand ajiva
characterized by non-consciousness. Like Sartre’s being in itself (étre
En-soi), which is unconscious Jaina define Ajivaas ‘acetano ajiva’

The being, which is devoid of consciousness, is ajiva. 3

Sartre means by ‘being’ in phrases like “Being for itself, the
word can be used to mean entity. He is interested in what is involved

*® Jain Vishva Bharati University, Ladnun (Raj.)
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from the phenomenological point of view in existing consciously,
rather than in what a conscious entity is e.g. Brain, biological
organism, immaterial substance, or whatever is.

This in other words means that Sartre’s interest lies in
discovering the meaning of what it is like to be a conscious existence
and hence he has to depend on description of the conscious acts and
also the objects which appears to consciousness. He is not interested
in the scientific question concerning what from such things are
made of.*

To characterize being-for-itself, then is to describe what it is
Itke to exist as a conscious agent. But Jaina theory of reality is
concerned with both, conscious activity as well as of what
consciousness is made of. Of course, consciousness is- defined as
terms of cognitive activity in Jainism, but at the same time Jainism
also defines consciousness to be an aggregate possessed of
innumerable space points containing major characteristics, such as
infinite knowledge, infinite power and bliss. Sartre secks to describe
and analyze from a phenomenological viewpoint, the relationship
between his different modes of being since he holds that they are
strongly independent. Being for-itself is founded on its relationship
to being in-itself. Being in-itself in turn has at least some of the for-
it self’s experienced characteristics in virtue of this relationship. In
all these, the focus remains primarily on the nature of consciousness,
and what is to be understood by conscious phenomena. It will thus
be helpful now to move on to some general remarks about Sartre’s
view of consciousness. He lays great emphasis on five distinctive
characteristics about it in almost everything written by him in his
carly writings.

In order to dive into the overlapping areas it will be helpful
now to move on to some general remarks about Sartre’s view of
consciousness and then compare it with Jaina viewpoint.

These characteristics are:

1. All conscious acts have intentionality.
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Consciousness is empty.

3. Consciousness is charactlerized by, and is the source of
nothingness.

Consciousness is subject of extreme freedom.

5. There are two tundamentally different modes of
consciousness rcflective and pre-reflective.”

Intentionality

Sartre holds that all consciousness is of something e.g. one
sees a dog, believes that it is raining, and imagines one’s best friend
and so on. The idea is that in all such conscious episodes there is
something, a fact or a material thing or whatever, of which one is
conscious and which thus figures as the intentional object of the
~ consciousness, Consciousncss is always the positing of some object
or other transcendent lost. As in “Being and nothingness,” Sartre
rightly says “All conscious as Husserl has shown, is consciousness
of something. This means that there is no consciousness, which is not
positing of transcendent object or if you prefer, that consciousness has
no ‘content’: All consciousness is positional that it transcends itself
in order to reach an object and cxhausts itself in this same positing.”

According to Jaina philosophy, there are two states of
consciousness viz. passionate (sakasaya) and dispassionate (akasaya
or vitaraga cetana). In the passionate state of consciousness, it is no
doubt always intentional but when there is no passion, no greed, etc.,
consciousness has no intention, the knowledge of whole world for it
is as clear as crystal, and there remains no intention to acquire any
new knowledge. Therefore, there is no need to posit. Consciousness
in this stage is non-intentional. Of course, until this stage is reached,
the self or consciousness is positional. Thus here consciousness is
devoid of any object, but it does not mean that consciousness is
empty as discussed below.
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1
Consciousness is empty

Although Sartre resists that all conscious episodes posit
intentional objects, he also maintains that consciousness it-self is
empty, there are no contents in it so that nothingness is literally in
consciousness. He does not mean by this that phrase like ‘having in-
mind’ any container-contained relation. The word ‘in’ is not to be
taken literally (contrast having x in one’s pocket). He denounced this
way of thinking that contents or images are literally in consciousness
as being an instance of the illusion immanence. “A table is not in
consciousness.. A table is in space, besides the window.”® From
this it is quite clear that object cannot be in consciousness, but he
says something more than this. According to Sartre there is nothing
whatever in consciousness not even resemblances or representations
of its intentional objects. This is most striking in his treatment of
visualizing or mentally imaging.

Jaina philosophy also maintains that consciousness is a not
container of object but at the same time it is neither static nor einpty,
because of svabhava paryaya (intrinsic modes) and ananta catusta ya
(four-fold infinite inherent qualities) when I say ‘I’ it means infinite
knowledge, infinite intuition, infinite power and infinite bliss, which
is an inherent attribute of the transcendental self as it is said
“jAanadarsanatmika cetan”’ that is to say that according to Jaina
philosophy consciousness must have at least its basic inherent
qualities and that if it does not have it, there would be no difference
between consciousness and an object. More over what Sartre says is
also self contradictory, as he maintains it to be superfluous it dilutes
and scatters itself and never forget itself and again he says it is static
and empty.® In the light of Jain metaphysics consciousness always
has its attributes of cognition and is therefore never empty or static.

1001
Nothingness

In addition to his concern with being, Sartre is also much
concerned with non-being or nothingness. According to Sartre,
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reflection on the relations between Being In-itseif and Being For-
itself encounters nothingness at every turn. To confront X as an
intentional object is to be conscious of not being X. The world
appears full of nothingness such as unrealized but realizable
possibilities. According to Sartre’s developed account of being For
It-self, consciousness is separated from its past and future by
nothingness. More, to be so separated from past and future is to be
free, according to Sartre. Freedom is the source of alinothingness. ’

In Being and Nothingness, Sartre explains of nothingness as
though it were quite short of real thing, though (we must always
remember) by ‘real’ Sartre usually means phenomenological real, if
it figures in experience. It is the characteristic, which consists in the
way things appears to be a conscious act. Consciousness is separated
from'its intentional object by nothingness which means consciousness
consists in its forever going beyond itself. The structure at the basis
of intentionality and selfness is negation, which is the internal relation
of the For-itself to the thing. That it is not a thing. A thing is what it
is, but consciousness is what it is not, The For-itself constitutes
itself outside in terms of the thing as the negation of that thing, thus
the first step in relation with being- in- itself is negation.'’

The real according to Jaina philosophy is a variable constant.
It is being and non-being. The theory of Syadvada implies this
possibility of both positive and negative predications as is explained
in the text Apta Mimarsa of Samantabhadra (4" century) that

“sadeva sarvam ko necchet svaripadicatustayat/
asadeva viparyasanna cenna vyavatisthate //

Who does not hold everything to exist from the four aspects,
(sva-dravya, sva-ksetra, sva-kala, sva bhava)? On the contrary, who
does not hold non-existence (with reference to alien rdpa, ksetra,
kala, bhava)? If this be not accepted, nothing can exist.''

Sartre finds no enduring “I think™ or no transcendence ego.
No synthesizing activity beyond the intentional objects. There is only
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a thin transparency, a distance, a nothing. Now when I say “T”, it
seems hollow to me. I can’t manage to feel myself very well.... And
justwhat is Antoine Roquetin? An abstraction. A pale suddenly pales
and fades out. Lucid, static, forlorn. Consciousness is walled-up it
perpetuates itself. No body lives there any more. Now nothing left
but anonymous walls anonymous consciousness. This is what there
is : walls and in between the anonymous walls, a transparency, alive
and impersonal consciousness, superfluous, which dilutes scatters
itself on the objects but never forgets itself.'?

Man is nothing, is a famous quote of Sartre, by which he
means that man is not a thing, never complete, always in the mode of
possibilities, as it is said that “what consciousness is ‘what it is not
and consciousness is not what it is.” This is how consciousness is
proved to be nothing. Sartre also gives the various criteria on the
basis of which, he proves consciousness is not what it is and
consciousness is what it is not. These criteria are body, temporality;
freedom etc. According to Sartre man’s existence is absurd because
of his contingency finds no external justification. His projects are
absurd because they are directed toward an unattainable goal (the
“desire to become God” or to be simulfaneously the free for itself
and the absolute in itself, which is complete and neither active nor
passive). Here Jainism provides the way to come out of this absurdity
and illuminates the way of trinity-right knowledge, right attitude and
right conduct through which one can be God. This insists that
consciousness desire to become God is not absurd. Consciousness
in its pure state is itself God, which is neither active nor passive.
Thus there exists a possibility in consciousness of Jainism, where
all possibilities come to an end, where as for Sartrean for-itself no
such possibility is possible. For Sartre, only possible characteristic
of For-itself is to be in mode of possibilities the possibilitics, which
has no end.

Thus by nothingness he proves that consciousness ec-sists
(to be outside oneself). Consciousness exists in the sense that it is
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incomplete—it for ever goes beyond—it is in the realm of
possibilities. The variable constant theory of Jaina philosophy on
the other hand depicts that consciousness is both what it is and what
itis not and the ethical principles gives end to the ever-lasting chain
of possibilities.

v

Two modes of consciousness

As already mentioned, Sartre considers all conscious episodes
to posit an intentional object. Now among such intentional objects
are acts of consciousness themselves can be. I might think about the
Eiffel Tower and then think about this act itself “That’s the first
time for a week that I have recalled that day in Paris when. . . The
first act of consciousness Act 1, which has tower as intentional object
is the object is also of a further act of consciousness Act 2. This
mode of self awareness he calls reflective conscious or thematic
self awareness."

However Sartre makes an important point here that this is not
the only form of self awareness we enjoy. He claims that in addition
to this reflective and explicit Self consciousness which is just special
case of an act of consciousness positing an intentional object, we are
always at least implicitly self conscious in a special way, when we
are not reflecting: Even when I was engaged in act which posited an
objecti.e. (Act 1) before becoming explicitly aware of itself in another
act of consciousness called Act 2 Sartre would insist that ActT or the
non-reflective act is implicitly aware of itself or else it will lead to
infinite regress in that in order to be aware of Act 2 will require act
3 and so on. This implicit self-awareness is called non-thetic
awareness or non-positional awareness. When I am aware of the
object, I am also aware, though implicitly and non-thetically of my
awareness of the object.'

All are therefore lucid and clear in consciousness, though the
object with its characteristic of opacity is before consciousness stiil
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consciousness is purely and simply conscious of being consciousness
of that object. This is the law of existence he says. In the words of
W.T. Jones consciousness of objects and consciousness are not
different kinds of consciousness. Consciousness is a unique type of
existence; every consciousness of an object is also a consciousness
of self."”

A lot of examples have been given regarding the consciousness
of self and that of the object awareness at the same time. Such as,
while reading novel a careful introspection reveals that no “I”’ was
actually present in my consciousness while I was reading the book.
Nevertheless 1 know that at that time, I was reading. Sartre proves
this point with the help of memory as he says: “If for example, I
want to remember a certain landscape perceived yesterday from the
train, it is possible for me to bring back the memory of that iandscape
as such. But I can also recollect that I was seeing that landscape In
other words I can always perform any recollection whatsoever in the
personal mode I appears.'®

This view of Sartre of our consciousness of our selves as also
corresponding the objects is in consonance with the Jaina view of
consciousness of objects and the self inrelation thereto. As Hemacandra
(12" century) puts it in his Anyayogavyavacchedika as:

“Svarthdvabodhak§ama eva bodhah prakasate
ndrthakathdnyatha tu.”™’

“Knowledge (consciousness) that revealing self is capable
revealing others. If it is not self revealing, it cannot illuminate any
object”, that is to say consciousness is consciousness of object, only
when it is the conscious of the self. Therefore, Sartre’s view of
consciousness of the object and that of the self goes hand in hand
with Jaina view self and other illumination. He further explains in
Préména—mimérhsé that:

In the introspection ‘I know the jar’ and the like, the fact of
cognition is as much revealed as content as the elements of subject
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and object. It is not possible that the cognition of object can happen
to a subject, who does not intuit the act of cognition. It cannot be
supposed that the cognition of such an act etfected by second
cognition, as it will lead to regressus ad infintum. If the cognition of
act is be made dependent upon the cognition of object, it will rise to
fallacy of logical see-saw (inter dependence). Thus the conclusion is
inescapable that as cognition is invariably felt as self - regarding, it
must be admitted that it is cognizant of its own self as well.

If it is argued that if cognition is the object of cognition like
Jar it would become non-cognition (i.e. It would cease to be cognition)
Hemacandra says you cannot argue like that 'since a cognition is felt
as cognition just as self'. Nor is there, any logical absurdity in the
fact that cognition is also cognizable, since it is a cognition with
reference to the object and cognizable with reference to its own self
(that is to say cognition cognizes its own self just as it does know the
object). There is no incompatibility in the situation just as there is
none in same person his father and son. Nor can a compatibility be
alleged in the action of the self upon itself, since incompatibility
cannot occur in a thing attested to be true by direct experience. ‘4
The usual example given in the Jaina texts in reference to the self
and other revealing nature of cognition is an a analogy of lamp .

Just as a lamp illuminates itself and others so also act of
consciousness or cognition reveals itself and others. In latter works
too this characteristic of consciousness has been stressed in the
following verse of Ya$ovijaya as

“(tatra) jianam tavadaumanah svaparavabhasakah asadharano
gunah.’™

“The unique characteristic of soul (consciousness) is to
illuminate self and other.”

Thus it is to say that not only soul i.e. consciousness and its
attribute knowledge, an inalienable characteristic of consciousness,
is also self and other revealing in nature similar to that of Sartre’s
reflective and pre-reflective states of consciousness.
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A%
Freedom

In this context of all these features of consciousness and
particularly its characteristic of ncgaiion, Sartrc considers us to be
far freer what we can ordinarily suppose: We choose ourselves; we
choose what sort of world we shali inhabit. We choose our values.
At times Sartre talks like a libertarian proclaiming opposition Lo
vuniversal determinism i.e. the view that all of our views, that all of
our actions chosen are caused ultimately by events over which we
have no control. But here Jainism does not advocate total freedom.
But Acharya Mahaprajna says that of course karma have effect on
our activities and determine the way of life we lead but still man is
free to change the constitution of karma too.

From the point of view of an utilitarian like Mill, it is
consequences themselves that matter, not whether they have come
about as a result of someone’s action. From Sartre’s point of view
(and in this respect he is like Kant) consequences, whether momentous '
or trivial are inconsequential. What matters is whether we have acted
freely, for only in actions defined as the free adoption of projects are
we truly human beings. It is only when I make a world that I have
being in the mode of the being called being-for itself. Otherwise 1
have being in the mode of being called the in itself for then I shall be
behaving in accordance with given world instead of annihilating that
given world in order to become sclf.

According to W.T. Jones “The trouble is that Sartre account
of the for itself commits him to holding that freedom is an all or
none affair’?® but according to Jainism and others it seem a matter
of degree. Apart from these characteristics, in an article called “La
transcendence de [1’ego- Esquisse dans description
phenomenologique.” Sartre analyzes in detail certain fundamental
positions which though basic in the later work are there horridly
sketched in or even presupposed. Most important is Sartre’s rejection
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of the privacy of Cartesian cogito. He objects to Descartes formulas
“I think therefore I am”. The consciousness which says “1 am” is
not actually the consciousness which thinks instead we are dealing
with the secondary activity. So is the Jaina view of consciousness,
according to which it is characterized by knowledge, intuition, bliss
and power. Thinking is nothing but just an act of-knowledge or
cognition. [t cannot be a characteristic consciousness rather it is just
one of the activities of consciousness.

The way in which he says that a tree is a tree and an inkpot is
an inkpot but whatabout the ways in which a communist is acommunist.
Consider Brunct for instance, it is true that Brunet chose to be a
communist. He did not grow up as acommunist nor did he graft into
it. Thus there is every possibility of change. A man who adopts
desertion as his projectis only too likely to slip from his freedom into
playing the role of deserter. Similarly the man whose project is to
become a soldier, or a man whose project is his own existential
tfreedom, is likely to slip from freedom. Doubtless some projects lend
them selves more casily than others to slippage into ‘bad faith’. But
no project by its very nature as project is immune to slippage.

This view is quite true of Jainism where Mahavira shows two
kinds of ways of man’s action; apusrota, in which the whole world
moves blindly following the other as bad faith in Sartrean terms
leading nowhere, but the one who walks on the other way i.e.
pratisrota— a way opposite to the generally taken , gains what he
wants to achieve. (Good faith) as said, in Dasavarkalika-

anusoyapafthiebhujanammi padisoya laddhalakkhenam/

padisoyameva appa dayavvo houkamenam//

“Many people slip into the ordinary common way of life, but-
who moves in opposite direction fulfills the aim. A self that wants
“be” something should move away from ordinary way of life.”?!
Thus, in authenticity of Heidegger, bad faith of Sartre is equivalent
to that of Mahavira’s anirsoya state of being.
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Freedom in Jainism can be can also be explained by Acharya
Mahaprajna as “One is free to choose the type of Karma he binds but
not free in experiencing fruition or effect of them.”?” One is free to
sow any kind of seeds not totally free in getting fruit of it as he
wishes. It will be determined by what he has chosen. The world that
we creale when we act may be as small as this evening dinner or it
may be as distant as the flight to moon. That is our action may have
only trivial it may have momentous consequences."

The doctrine of Karma offers a rational and satisfying
explanation to the apparently in explicable phenomena of birth and
death, happiness and misery, of in equalities in mental and physical
attainments of the living beings in their empirical or mundane
existence. Human being’s present life, which includes his physical
features, place and family, success and failures affluence and poverty,
happiness and sorrow, is the direct result of what he has done in
onc’s past lives. Karma is natural principle of cause and effect-“As
you sow so youreap’ is the inexorable law of nature, which is again
dependent and regulated by the self.

Thus it can be concluded that:

1. Sartre’s intentionality of consciousness is limited only to
impure state of Jaina consciousness. There remains no intentionality
in perfect state of consciousness.

2. Similarly the idea of emptiness of consciousness is not
possible in Jainism. Consciousness is always possessed of its basic
attributes such knowledge, intuition, power and bliss, which are
inalienable characteristics of the consciousness.

3. Regarding freedom of consciousness, “All or none” concept
of Sartre is not acceptable to Jainism as conscious can only be totally
free in purest form but until then it is partially free as it is always in
the clutches Karmic matter but of course consciousness is free to
break these clutches of or make changes in the karmic constitution
through ite nwn actions and efforts.
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4. Jainism fully agrees with Sartre positional and non-positional
consciousness, as it maintains consciousness / cognition is self and
other revealing entity.

5. Jaina philosophers accept nothingness through the theory
of non-absolutism, which accepts being and non-being as
simultaneously true of all real. It does exist taking present state of
being into consideration, and it exists considering future state of
being.

According to Sartre man’s existence is absurd because of his
contingency finds no external justification. His projects are absurd
because they are directed toward an unattainable goal (the “desire to
become God” or to be simultancously the free for itself and the
absolute in itself, which is complete and neither active nor passive).
Here Jainism provides the way to come out of this absurdity and
tlluminates the way of trinity-right knowledge, right attitude and
right conduct through which one can be God. This insists that
consciousness desire to become God is not absurd. Consciousness
in its pure state is itself God, which is neither active nor passive.
Thus there exists a possibility in consciousness of Jainism, where
all possibilities come to an end, where as for Sartrean For-itself no
such possibility is possible. For Sartre, only possible characteristic
of For-itself is to be in mode of possibilities the possibilities, which
has no end.
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Women Working Class as Reflected in
Buddhist Literature : An Analytical View
Dr. Anita Singh®

The objective of writing of this paper is to restore the economic
position of early women workers and their contribution to the early
economies. The ancient Brahmanical texts were upholding an ideal
model of ‘womanhood’ which only carries out her religious and
domestic duties as a daughter, wife and a widow. It was presumed
that because of lack of education and training, early marriage, parda
system women stayed away from economic activities. This could
not have been the general feature of the early society as these
restrictions were imposed on the upper caste women of northern
Gangetic plains. There was still a large section of women labour
force actively engaged in various economic activities which has not
got due recognition in 21*' century history writing.

Progressive Buddhism had addressed this issue in early India
and on an analytical study of Buddhist literature we discover that
women were engaged in different economic activities. Buddhism
offered a more honorable carrier to women as a result of it large
number of them became nuns and some became famous preachers' .
Pali text furnishes enough information about economic freedom of
women and her independent means of livelihood. Pali literature
focuses on the commerce oriented urban milieu which provides scope
for it; but in Dharmashastric literature focus is on agriculture
dominated rural milieu, in which land figured as a chief guiding
factor controlling all socio-economic developments.>? Buddhism
provides a space to early Indian women to come out of the burden of
pestle and mortar in times of distress or if they are genuinely drawn
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towards spirituality. On one occasion Ananda sought an explanation
from Lord Buddha as to why wornen did not sit in court or conduct
in business® . Jatakas refer to day to day life of people and supply”
valuable material for reconstructing the history of women working
class. They indicate that women kept their own paddy fields, gathered
and parched the seeds or rice and grew cotton and used to spine fine
threads and to manufacture their own cloths* . Free peasant called
vaiSyas, Sidra, slaved artisans and laborers and their female members
formed the main basis of Indian formation in the age of Buddha. In
fact, the poorer classes had no alternative but to allow their female
member to cooperate with men in the cultivation of soil, in reaping
the harvest and in other process of production.’ The condition of
lower strata of society, which comprised mainly petty traders,
artisans and wages earners belonging to vaiSyasand $idracastes, is
found to be better projected in Pali literature and other text such as
the Arthasastra.®” The Pali texts furnish much less evidence for pre-
puberty marriage.” Women were able to move freely in society and
were also known to earn their livelihood independently by weaving,
dyeing, basket making and selling flowers. Large number of women
pursued higher learning or renounced the world in favour of monastic
life. Even those who became courtesans are described as holding a
respectable position in society.* I.B. Horner observes, “Even secular
women in the Buddhist times enjoyed liberty to honorable extents.
Besides looking after the household, women had the option to share
their husbands calling and undertake any productive labour.”® The
patterning of kinship and family structure and the status of women
have close relationship with the oWnership of the means of production.
Only an insignificant part of women labour belonging to upper caste
came to withdraw from public production due to patriarchal kinship
structure. The general women labour class of rural-urban society
was engaged in all spheres of economy which can be broadly classified
as women peasants, women skilled workers, women service class
and courtesans.
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Agriculture bein g the primary sector of any economy, women
could not have afford to stay away trom agricultural labour e.g. a
certain women was the keeper of a paddy-ficld and she gathered and
parched the head of the rice, doing the work herself.!® Another is
described as watching the cotton field,!' where she used sometimes
to spine tine thread from the clean cotton in order to while away
the time.

Women workers also carried out various skilled jobs. In the
age of Buddha, women role in weaving occupation was very significant;
Pali texts throw considerable light on the women weavers. Under
special circumstances such as domestic distress women from higher
varpasadopted the profession of weaving and spinning to earn their
livelihood. We come across ladies assuring their dying husbands that
they need not worry about the financial future of their families,'* for
they could earn the necessary income by spinning and weaving cotton
and woolen yarns and piece goods."? In the Vinaya-pitaka,'* weaving
is regarded as low type of work (hinasippani). It seems that women
worker on a large scale were engaged in the textile industry probably
belonging to the lower orders. Specialization must have created new
classes oftextile workers suchas parakara pesakari, ornamental workers
and workers in rugs and furs who specialized in their distinct crafts.'®
Women were occupied with carding cotton as is evident by the
expression ° ithinam- kappasa-pothana-dhanuka’.'® A cloth spun by
a Theriis mentioned; it was either prepared by sewing rags together
or woven."’

Along with the women skilled worker, there was a large section
of women service classes: Many of them earned the reputation of
being great teachers, preachers and social workers e.g. Dhammadina,
who was regarded as the leading preachers (dhammakathika) was
praised by Budhha himself for her teaching.'® Pupils of the women
scholar and teacher Anandmedhaya were called ‘Andamedha’"® .
Some women used to take up the profession of being nurse, though
probably only indigent women took the profession; the nurse seems
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to have enjoyed the respect as well as atfection of the family she
served. Nurses remain with the girl they have brought up and
accompany her new home. ?® We get frequent references of women
bodyguards and spies who worked for the state. The Dighanikaya™
narrates a women working as bodyguard to the king. It is said that
king Ajatsatru went to see Buddha accompanied by five hundred
ladies riding on elephants. Buddhaghosa ** explained that the king
AjatSatru thought "there is no fear for aman when he is aaccompanied
by women and can go safely". A passage from Dighanikaya” enjoins
that employees should treat their workers (dasa-dasi) kammakara
(kammakira/kammakari etc.) decently. They should not give task
beyond their strength. On the other hand servant should be satistied
with their wages, work satisfactorily and maintain the reputation of
their master. At the time of Jarakas women workers made significant
contribution to the social life. They performed the duties as paricarika
(attendant)®*, sahayika, dhatis (wet nurses)” etc connected with the
domestic and allied work. Apart from female attendants, female
_servants are most trequently found mention e.g. in the Ganapatha,
namely Pralepika Vilopika, Anulopika, Manipali and D varapali etc.
are referred to. Another function carried out by women workers is
that of the retinue. In the Diighanikaya® we find that retinue of.
prince is constituted exclusively of women. It is said that
Mahaprajapati Gotami accompanied by five hundred female attendants
went to Buddha to join the order.”’ In the house of rich these female
attendants looked after everything, spread the bed brought water for
the bath, and looked after the mistress if she was i, prepared perfumes
and paste and made garlands.”® The Jatakas contain innumerable
instances, which clearly prove that the institution formed a feature of
ancient Indian society. The female slaves used to do various activities
as fetching water; pounding rice etc.”” Females slaves were often a
part of the dowry of wealthy young women.* In addition to other
duties a slave woman husked paddy,* pounded rice’® and went to
market.*> Specific terms were used for female slaves based on their
nature of work as kumbhadasis, bihikottika dasis,* and the work
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done by these women slaves is the designated by the word ‘dasi-
bhoga™ which was opposed to ‘sunsi-bhoga’ e.g. the work
accomplished in dancing and music ( naccagitavadita).™ In the age
of Buddha, a section of women workers adopted the profession of
singing and dancing to earn the livelihood. We learn that the monk
Rathapala had abandoned two principal wives and many 'nayakathis’.
A spirited description of a woman acrobat occurs in the Dhammapada
commentary.’” Thus women professional workers constituted largely
of domestic-slaves, nautch girls and women musician.™

Prostitution was also an established industry in the urban
life of the age of Buddha drawing a large scction of women who
depended on it for their livelihood. Capitals like Vaishali, Rajgriha
had chief courtesan, they had their own troupes of singérs and dancers
and were extravagant in spending money. ‘Amrapali’ and Vaisali
was an epitome of such class. Wealthy courtesans enjoined honorable
titles such as ‘Janpada Kalydni’ or ‘NagarSobhini- a lady of the
land’.* The Samajitaka mentions Sama, a courtesan of Kasi who
has aretinue of 500 ganika dasis** Prostitution industry also provided
livelihood to those who indirectly dependent on the prostitution
industry like garland makers, dress makers troupe of singers and
dancers etc. Life of these women workers dependent on the labour
they worked out as peasants, skilled workers, and courtesans.

There is an impending need to recognize the labour of these
women who were self dependent and their share of contribution to
the society. What is required is the change in the perception as these
women were not getting regular monetary income or may not be
regular workers but we need to understand that the ancient economies
were not of that nature as that of today, women of Indian society are
to be looked as they were, any comparison with the present society
would be out of place.
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Life Story of Rsabhadeva

Rudrani Mukerjee®

Jainas believe that their religion is eternal. Archaeology takes
Jainism back to the Indus Valley civilization, i.e. between 2500 BC*
and 1750 BC. The Dravidas should have been Jaina by faith*because
. allthe tirtharnkaras flourished in the northern regions up to the time

when the region was still under the cultural confluence of the Dravidas.
Apart from it, most of male human figures found in the Indus Valley
are presented standing, with the hands hanging along the body, which
is shown, in the nude. They should be representing the tirthankaras
in the Kayotsargaposture. The figures presented in the sitting pose,
- seem to be representing the tirthaikaras in padma-pose. Vedic
scholars regard Rsabhadeva as Lord Siva but in any of the two cases
they should not be taken to represent Siva because they do not have
three eyes, etc, which are the essential characteristics of Siva®. A
torso of a standing nude figure, along with one more, was unearthed
at Lohanipur near Patna in Bihar. Assigned to 320-185 BC, it is
very much identical to the terracotta torso from the Indus Valley.*
Scholars claim that it is the oldest Jaina image found in India. The
nude torso of Harappa seems to represent an image of a Jina probably
of Rsabhadeva®. “’There is authentic evidence to prove that it was
the Phoenicians who spread the worship of Risabha in Central Asia,
Egypt and Greece. In foreign countries, Rishabha was called in
different names like Reshef, Apollo, Tesheb, Ball and bull-god of
Mediterranean people. Reshef has been identified as Rishabha, the
son of Nabhi and Marudevi and Nabhi been identified with chaldean
god Nabu and Maru with Murri or Muru. Rishabhadeva of the

* Research Scholar, Indian Institute of Ps ychometry, 117, B.T. Road,
Evergreen Plaza, Kolkata
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Armenians was undoubtedly Rishabha, the First Tirthankara of the
Jains. A city in Seriya is known as Reshafa. A bronze image of
Reshef (Rishabha) of the 12" century BC was discovered at Alasia
near Enkomi in Cyprus. An ancient Greek image of Apollo resembled
Tirthankara Rishabha’’¢. Thus it is not that Rsabhadeva has been
worshipped' only in India but has been considered as a prominent
deity in other countries also.

According to some of the ancient scriptures, Jainism had been
preached in Magadha (Bihar) by Rsabhadeva at the end of Stone Age
and the beginning of agricultural age. In hoary past Magadha was
separated from rest of India by Ganga Sagara. The ancient history of
Nepal bears this out’. It is to be noted that the name of Rsabhadeva
is found in Rgveda, which dates back 1500 B.C. The famous mantra
from Rgveda® reads as-

catvari §ringa trayo asya pada dve §irse sapta hastaso asya/
tridha baddho vrsabho rouraviti maho devo martyam a vivesa //

This can be interpreted thus: Rsabhadeva has four horns- of -
ananta-dar§ana, anamta-jifana, ananta-sukha, and ananta-virya. Right
vision, Right knowledge, and Right conduct are his three legs. He
has seven hands called as saptabharigi. Action, speech and mind
being enchained a living becomes samsari and again after complete
cessation of karmas by penance, a soul becomes emancipated or
paramatma’.

In Atharvaveda'®, however, there is a reference to a great
vriatya who is said to be Rsabhadeva. Rsabhadeva’s father was a
man of very high position and his name was Nabhi. Rsabhadeva’s
mother was Maru Devi. Rsabhadeva’s grandparents were Marudeva
and Srikanta''. Yasasvati was the senior queen of Rsabhadeva'?. He
had hundred sons from Yasasvati. She also gave birth to a daughter
called Brahmi'*. From his other wife Sunanda, he had one son and
one daughter named Bahubali and Sundari respectively."* From
Marudevi one son Bharata was born. Vispupurapa' informs Nabhi
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as his father although it accepts Maru Devi as mother and Bharata as
his son. In Manusmrti, it has been said that Rsabhadeva was the
founder of three rules “nititrayakarta yo yugadou prathamo Jinah™*°.
In Sivapurana'’, he has been accepted as Avataraor incarnation of
god by Hindus. Bhagavata Purana®® describes in detail the incarnation
of Rsabhadeva on the basis of whose preachings the Jaina religion

was founded.

In fact it is extremely difficult to assess his exact date of
birth. But based on different literary sources an agreeable date can
be established. On the basis of different sources he could be placed
before 5000 years back. The present life story of Rsabhadeva is
based on Trisastisalaka-purusacarita'® where the lite of sixty-three
torchbearers (Salakapurusas) has been given by Hemacandra (late
1088-1172 AD). Rsabhadeva was the first among twenty four
- Tirthankaras. He is considered as the founder of Jainism. The scholars
who accept Vardhamana Mahavira (599 BC to 527 BC) as the founder
of Jainism, some how believe that Jainism is born against the
Brahmanism.

The concept of rebirth is accepted by Jains, Bauddhas and
Hindus. It is believed that Rsabhadeva was born twelve times betore
he was born as a child of Maru Devi and Nabhi Rai*’. In his previous
births, Rsabhadeva was never born as a Brahmin. Svetambara tradition
calls himr Rsabhadeva while Digambaras call him Adinatha or
Yugadinatha. He is also called as Vrsabha or Usava. The mundane
life of Rsabhadeva is equally eventful and an admixture of natural
and supernatural episodes likes his previous births. Althoughitisa
fact that the persons having high flown spiritual potency have some
miraculous incidents in their lives. This we see in lives of Jesus
Christ, Moses, Lord Buddha, and Sri Ramakrishna Paramahansa of
recent era. So there is nothing new in the case of Rsabhadeva.
According to Jaina concept of time when three years seven months
and fifteen days were left to third Ara, Rsabhadeva was conceived
by Marudevi. No sign of pregnancy was visible in his body but her
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beauty increased day by day. At the very fourteenth night of waxing
moon of the month of Asadha. Marudevi had fourteen significant
dreams®'. Among them the first dream was bull or Vrsava. When he
was born the moon was in conjunction with Uttarasadha. The Lord
was born with a fragrance in his body and a mark of bull (vrsava) in
his thigh. Therefore, he was named as Rsabhadeva. Since a bull was
seen first by his mother in her dream, the delighted parents named
him Rsabha**. Many distinguished persons came to see Lord and
blessed him. After that they went away and observed the ceremony
of Astahnika-parva in Nandi$vara Dvipa. Rsabhadeva had many
auspicious marks in his body. He was very healthy and divinely
beautiful child with four Atisayas. In his childhood he was called as
Purudeva. Those supernatural personas, which even person of high
spiritual capability with siddhis could not attain, were inborn to him.
Adipurana says that three types of knowledge- Mati (sensuous
cognition), Sruta (scriptural knowledge) and A vadhi (clairvoyance)
were in born to him?*. He was a lover of nature and liked to play with
birds like Cuckoo, Swan and Peacock. He never afraid of playing
with an elephants, a horse and a bull. He was talented enough and
tried to equate the sounds of his bird and animal playmates with the
conventional seven notes of Indian music. The time-when a baby
sucks his thumb being over, Rsabhadeva acquired second stage. He
lived on fruits brought by gods from Uttarkuru and special type of

drinks instead of taking boiled rice like Arhata. _ |

At his youth he was married with Sumangala and Sunanda,
the beautiful twin ladies who had lost their parents. Some yugalikas
approached Nabhi for her security. Simple and kindhearted Nabhi
agreed to accept them as daughter-in-law?* and finally Rsabhadeva
was married with Sumangala and Sunanda. Rsabhadeva enjoyed
pleasures with his wives for a long time. When a little less than six
Piirvas had passed after the wedding Sumangala, like Marudeva,
saw fourteen great dreams. The Mistress related the dreams to the
Master who said unhesitatingly, *’ Your son will be Cakrabhrta’’.
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Sumangala bore children Bharata and Brahmi. Lady Sunanda gave
birth to Bahubali and Sundari. In course of time forty-nine pairs of
twin-sons were born to Sumangala.”’

The span of Bhogabhiimi had by this time completely
disappeared and with that efficacy of the Kalpavrksa went down.
Human population started to increase and the society became
disorganized and incapable of self-sustenance. Some experienced,
wise and senior yugalikas reported the graveness of situation to
Rsabhadeva. Then according to his father’s will Rsabhadeva became
the king?®. He was almost the father of the concept of kingship. He
gave protection to his subject (praji) as a father. He appointed
enterprising ministers to make the people follow the repression of
the evil and to protect the righteous. He appointed eleven home guards
to present theft. He took some measurements to save his kingdom
from wars. Those were as follows: Elephantine armaments, stables
were full of well-bred horses, nice wooden chariots with skilled get
up; the army chief appointed by him became a pillar of the new
empire. Cows, bulls, buffaloes, mules, camels, were well tamed. In
fact Rsabhadeva was a good organizer.

He created a civilization during his monarchy even among
people who did not know the use of fire. He was a versatile genius
and self-taught in innumerable subjects. Rsabhadeva was the firstto
teach the people pottery. The occupation and craft taught by him was
fighting, letters, cultivation, trades, professions (such as carpentry,
goldsmith’s work etc. and arts such as dancing, singing etc.”’ After
that he taught masonry painting. People learnt from him how to earn
their livelihood. People learnt the profession of barbers, grass cutters,
woodcutters, and peasant and treads man. He introduced four policies
like Sama, Dama, Danda and Bheda. It became a custom. We may
remember that in Sanskrit the number is sixty-four *‘Catuhsasti-kala”.
Rsabhadeva gave lessons to Bahubali how-to train elephants and
horses. More over he taught him how to judge the character of males
and females by their marks. He taught Brahmi eight kinds of
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manuscripts. Then he taught Sundari mathematics, measurements
weight, length and the art of stringing beads. He taught Bharata all
seventy-two arts*®. Rsabhadeva’s empire was spread up to uncivilized
areas also. He was a creator of a new era. From his time method of
legal battle in front of king, kulaguru and chiet of statt had been
started. Worship of elephant, medical parishioners, science of wars,
knowledge ot economics and political science were introduced from
Rsabhadeva’s time. More over punishment or imprisonment, beating,
capital punishment, and mortgage were also introduced. People learnt
how 10 make an assembly by election. Battle, analysis by questioning
started from that time. Though these are not beyond criticism and
often lead to violence yet Rsabhadeva introduced those practices as
rules of living a social life. He introduced the customary rights of
household life. He was the first to give a shape to the society where
it was not present. Scholars who comparatively were of recent age
had created sastrasaccording to Lord shown path. Rsabhadeva divided
people into four classes viz Ugras, Bhogas, Rajanyas and Kstaras®. .
The Ugras were the guardsmen appointed to give cruel punishments;
the Bhogas were the ministers etc., of the Lord, like the Trayastrinsas
of Hari. The Rajanyas were the companions of the Lord, and all the
other people were Ksatriyas by name. Some scholars hold the view
that those who fought came to be known as Ksatriyas. Lord engaged
men in agriculture. Sugarcane, paddy, and other crops stated growing.
He made a demarcation of land as for the use of pasture. He made the
village and town prosperous. Under his direction and his superior
inteliect and gigantic personality a dark area become fully enlightened.
He was long-lived and had a creative genius. He was extraordinarily
strong both physically and mentally.

Let us turn our eyes to the other part of Rsabhadeva’s life
story. With the advent of spring festival where he spent few hours
Rsabhadeva was carried away to detachment to mundane world. While
the citizens were playing there, he thought ‘Is there such sport
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anywhere else?’ then by clairvoyant knowledge the master new the
very highest pleasure of heaven and that pleasure of Anuttara heaven
formerly enjoyed by himself. Then he thought that in this well of
samsara, jivas from their karma perform actions that are nothing
more than coming and going like a jar on a water wheel. His mind
was woven with threads of continuity of disgust with samsdra, then
he called Lokantika-gods who have nine divisions- Sarasvatas,
Adityas, Vahnis, Arupas and Garditoyas, Tusitas, etc. * They
requested him to establish a Dharmatirtha. The Lord left Nandanavana
with a desire to be a wandering mendicant. He called his chief of
administration, his sons. He expressed his desire to hand over the
charge of the empire to Bharata. Though Bharata refused to be the
king at first but ultimaiely agreed due to his obedience to his father.
The Lord gave Bahubali and other sons the rest of the empire
according to iheir capacity. Here we can remember that according to
certain scholars Sanskrit name of Babylonia is Bahubalaniyaas some
say the name Bharata-varsa has come from Bharata. However
Rsabhadeva started disposing of his worldly materials. The ceremony
went on from dawn to dusk. This reminds us Harsavardhana’s
donation ceremony in every fifth year of his kingdom. Rsabhadeva
put on heavenly beautiful dresses and ornaments. Everybody was
eager to see him. He got into a palanquin. Bharata, Bahubali, &
Marudevi, Sumangaia, Sunanda, Brahmi, Sundari and other ladies
and gentlemen followed him. It was a tearful sce-off. He reached the
garden Siddhartha and giving up all ornaments put on a sacred and
ordinary cloth (Devadusya)* . Then on the dark eighth of Caitra, the
Moon })e‘:in g in conjunction with the constellation Uttarasadha, and
the moment was the end of the day*’. Rigorous austerity started
from the garden of Siddhartha. He plucked four handfuls of hairs as
if intending to give the remains of the sacrifice to the four quarters.
Alfter fasting for three days and making the namaskrti to the Siddhas,
in the presence of gods, asuras and men, saying *‘I renounce all
censurable activity, the son of Nabhi adopted good conduct which is
like a chariot on the road to Moksa. Four thousand wealthy peopie
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took initiation following the Lord’s example. Their leaders were
Kaccha and Mahakaccha®. Rsabhadeva avoided violence to Sthavara
and Trasatypes of beings. He took the vow of speaking the truth as
well as sweet words. He determined to give up things, which had not
been given to him. The things possessed by wars or law of inheritance
or by eamning livelihood were forsaken by him. He became personified
Brahamacarya without any break. He accepted five kinds of
Mahavratas. He became immersed in his inner self. He checked the
natural tendencies and stopped speaking. Some godly prosperous
persons observed conjointly the ceremony of Astihanika in
Nandisvara Dvipato show respect to Lord’s penance. Kaccha and
Mohdkacchaalong with the four thousand followers of Rsabhadeva
failed to follow vigorous austerity as Lord used to do. Not going
back to family life they started roaming about as a class of ascetics
with heaps of matted hairs. They lived on kanda, miila and fruits in
a forest near Ganges. So indirectly L.ord became the founder of that
class of ascetics. Lord Rsabhadeva abstaining from speech under a
vow was roaming about all places belonging Aryans and non-Aryans.
After one year’s austerity passed, he thought in his mind that he
might fail like Kaccha and Mahakaccha, which would set a bad
example. Thinking thus he went to Gajpur (Hastinapur) for alms.
Everybody offered him princely gifts, which he could not accept.
Lastly Sreyamsa Kumara his great grandson offered him fresh and
flawless sugarcane juice. Some divine incidents occurred. It was due
to the flawlessness of offering food or drink to a Tirtharkara. That
happened in the third day of waxing moon of Vaisakha (middle of
April to middle of May). The result of this never wears away. So
that day was called Aksayatritiyaor Aksayatijaand it became a custom.
This started from Rsabhadeva’s acceptance of gift from the prince
Sreyirhsa Kumara. Rsabhadeva being a Chadmastha Tirtharikara
could not stay there more than one night. Sreyamsa Kumara, saying
‘’No one is to cross the place of the Blessed One’s fast breaking,
put their a jeweled platform. Bowed with a load of devotion, Sreyarsa
started to worship the place like the Lord’s feet actually present®.

o
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Rsabhadeva entered Bahubali’s Kingdom near Taksasila. He
stayed there in a garden in meditation whole night but at the approach
of down he went away. Unfortunately Bahubali could not meet him.
Bahubali put over the Lord’s footstep a jeweled Dharmacakra like
complete disc of the sun. He observed the ceremony of Astahnika,
thus Taksasila and Hastinapur became a sacred place.

_ Lord Rsabhadeva keeping himself separate from everybody
without any hesitation and weakness traveled all the Aryan and non-
Aryan countries. He accepted different types of A bhigrahato continue
observing the vow of silence. He wandered for a thousand years as
easily a day in the countries of Yavanas, Domba and Mlecchas
making them well-disposed to others just from the sight of him,
untouched, unmoved by disturbances, enduring trials or upasargas
and Parisahas.

Rsabhadeva gradually proceeded further. He went to the
township Purimatala, the chief suburb of the city of Ayodhya. He
entered the garden Sakatamukha®’. After fasting four days, standing
in meditation under a banyan tree he attained seventh gunasthana
called apramatta. After that he attained another gunasthana named
A pﬂrvakam},]a. Then he attained the first stage of Sukladhyana. After
that he attained ninth gupasthananamed Anivrtti. Then he attained
respective stages like Sdksmasamparaya, Ksinnakasaya,
Upasantakasaya. He attained the second stage of Sukladhyana.
Gradually his karmas like five Jianavaraniya, four Darsanavaraniya
and five Antarayabeing destroyed, he attained twelfth gunasthana
named Ksinamoha. Thus after one thousand year (999 years 11
months and 2 days) passed on the eleventh half of Phalguna, the
moon being in conjunction with Uttarasadha, at dawn the Rsabhadeva’
omniscience became manifest*®. By the power of Kevala-jfiana he
was capable of knowing about three worlds. In the morning Lord
went to enter samavasarana. It was a huge congregation. Surrounded
by the crores of four classes of gods, he set out at daybreak to reach
the samavasarana. Rsabhadeva’s hypnotic thought current made kings
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sitting side by side in a friendly mood who had long term enmity.
That happenéd in the case of animals also who had in born enmity.
The Lord started speaking in a language, which everybody could
understand. He started speaking in a very loud but audibly pleasant
voice. He had quality of thinty-tive AtiSayas. His sermon was as
tollows: This world is full of miseries living being sutfers here as if
there are in fire. Human birth is achieved after innumerable lesser
births. It is like a water mill in an ocean. In comparison to it human
birth is a rare gem. People’s ultimate success leads to Karvalya. As
in the world the words of a tricky fellow are sweet at the start but end
into misery so desires cheat men and throw them into disaster.
Wealth, youth and life are not permanent. Sweet drinking water is
not available in a desert. Those, who stay apan from Dharma and are
suffering from fault of a particular type of birth, live without mental
peace and happiness. Gods also are unhappy. Always they fear of
losing heaven and banishment to earth. Water flows downwards.
Similarly it is due to ignorance all living beings time and again become
attracted to mundane atfairs. For this reason one should not tollow a
life which leads him to come into this world again and again. It is
like rearing up a snake by feeding it milk. Oh wise men! This world
is a land of sorrow. Thinking about that try to be freed from this
wretched sarfisara. Emancipation gives men relief from staying in
mother’s womb as an embryo. Emancipation makes the mother free
tfrom labour pain. Moksa or emancipation is full of eternal bliss,
light and knowledge. Three jewels- Samyak-jfiana, Samyak-darsana
and Samyak-caritra are the gateway of Moksa*’. Treading on the
path of this trio, one can get emancipation.

Lord Rsabhadeva delivered speech about Right knowledge
(Samyak-jiiana) which is of five kinds viz Mati, Sruta, Avadhi,
Mahaparyaya, and Kevala. Devotion to the nine categories and
scriptures is called Samyak-darsana. This mundane affair has neither
start nor end. Jivascome by rebirth cycle. They, after enjoying karmas
like JAanavaraniya, DarSanavaraniya, Vedaniya, and Antardya for
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long time and also enjoying Gotra, Nama, and Mohaniya karmas,
get rid of the clutches of falsity (Mithyarva). All kinds of work,
which leads to violence, are Savadya-yogaand not to be indulge in
that is Samyak-caritra. 'The Lord preached the audience not to be
involvedin telling a lie. Bein g influenced by Rsabhadeva’s sermon
Bharata along with his sons and grandsons took initiation from the
Lord. Rsabhasena, son of Bharata took initiation together with four
hundred ninety-nine other sons and seventy grandsons of Bharata.
Bharata’s dear son Marici asked Brahmi to take initiation. She also
took initiation. Sundari obtained permission to take vow, but was
restrained by Bharata, and became the first laywoman*®. Bharata
also addpted laymanship at the Master’s feet. Many persons took
different kinds of austerity or vrata according to their capability.
Those were Sadhuvrata, Sravakavrata, Sam yaktva and so on. From
that time four groups of ascetics came in vogue. Rsabhasena
(Pundarika) and others became sadhu. Ladies who had similar
capability like Brahmi became Sadhvi. Bharata and who had similar
graspmg power of Lord’s sermon became Sravaka. Sundari who
were of similar potential in spiritualism became Sravika. At that
time Lord taught the holy three steps (t7padr) - origination (ufpada),
decay (vyaya) and permanence (Dhrauvya)to eighty-four ganabhyts®
Thus, we see that Lord Rsabhadeva started giving shape to Jainism
with valuable examples and precepts.

Nami and Vinami who were the sons of Kachha and
‘Mahakaccha were advised by Rsabhadeva that the worldly conquest
is tutile. Samyam Samrajyais greater conquest than mundane Empire.
They took initiation under the mastership of the Lord. In an
uncompromising battle between Bharata and Bahubali, Bharata broke
the rule and Bahubali decided to break Bharata’s cakra but at that
very moment a feeling of vairagya or samvega over came him. He
was engrossedin Ka yotSarga. Rsabhadeva’s message, from Astapada
by Brahmi and Sundari, that pride should be given up absolutely
made Bahubali destroying his ghati-karmas**. He became Kevaliby
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Rsabhadeva’s grace. By the Sundari’s sincerity of taking bhavadrksi
Rsabhadeva was very much pleased and he gave her initiation.
Bharata’s son Marici failing to follow the hardship of caritrabecame
a Tridapdi *' but he was always with Rsabhadeva. So indirectly.
Rsabhadeva was the founder of Tridandii-monks. Rsabhadeva once
went to Asfapada. Bharata reached there where he was told by
Rsabhadeva that after him, twenty-three tirtharikaras, and after Bharata
cleven Cakravarti would come one after another. Bharata’s son Marici
would be the first Vasudeva in Polanpur having the name Triprsta.
Then he would be born in Mahavideha. His parent’ s name would be
Dhanafijaya and Dharini. Then he would be Cakravarti and his name
would be Priyamitra. After going round in rebirth cycle for a long,
he would be born in Bharataksetra and would be the last Tirthankara
Mahavira*®. After that Rsabhadeva went from Astapadaand spread
his spontancous material knowledge as well as his profound
knowledge and experience of austerity like Dharma, meditation, and
emancipation from corner to corner. He went to Kosala, Magadha,
Kasi, Chedi, Malava, Gujrat, Sourastra and so on. He made a halt in
the mountain Satrufijaya. According to his instruction and bles sing
Rsabhasena (Pundarika) along with Ganadharas stayed in the mountain
and Pundarika was the first among them to get emancipation by
Sailesi Dhyana. By Rsabhadeva’s grace Satrufijaya became one of
the remarkable pilgrimage of Jains*’ . Rsabhadeva as a king created
four classes. Similarly in the case of Dharma also, he created four
kinds of Samghas- Sadhu, Sadhvi, Sravaka and Sravika. . By his
grace eighty four thousands of Sadhus, three lacs Sadhvis, three lacs
and fifty thousands Sravakas, five lacs and fifty four thousand of
Sravikas, four thousand seven hundred and fifty four Parvis, nine
thousand A vadhijfiinis and twenty thousand Kevalajfianis made the
Jainareligion prosperous.

Rsabhadeva came to know that his time had come to an end.
He went back to Astapada. When eighty-nine fortnights of the third
spoke in this Avasarpini-kila remained, in the forenoon of the
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thirteenth day of the warring moon, half of Magha the constellation
Abhichi being in conjunction with the moon, he sat in a Paryaika
posture maintaining just the last body activity, he with draw himself
gradually from the outer world and speech. Thus Lord attained there
pure meditation called Siksmakriya with five body activities given
up. Then the Lord attained there pure meditation named Utsannakriya
long enough for the utterance of five short letters.

All pain abandoned, possessing infinite knowledge and
perception, his karma destroyed, his object accomplished, endowed
with infinite power and bliss, having an upward course like the seed
of the castor bean because of absence of earthly bondage Lord went
to Moksaby a straight path**.
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National Seminar on
Dimensions of Indian Art Heritage and Contributions of
Jainism & Buddhism

(17-19 October 2008)
(Organized under the auspices of I. C. H. R., New Delhi)
Organised by: Parshwanath Vidyapeeth

A Report

Sramana and Brahmana are the two major traditions of Indian
Culture, which have contributed a lot to the Indian Art Heritage.
Promoted by Mahavira (¢.599-527 BCE) and Gautama Buddha (¢.563-
¢.483 BCE) respectively, Jainism and Buddhism are the two major
religions of Sramana tradition. The spread of the Sramanic traditions
has been catalyst to the growth and efflorescence of the art and
architecture along with individuality and maturity. Classification of
arts on scctarian basis does not stand to reason, for no art is entirely
Jaina, Buddhist or Vedic. The same aesthetic norms, theory of
proportions, and formal concepts are basic to the art of all the three
religious streams. When we talk of Jaina Art, we mean art specimens
of sculpture, paintings, architecture so on and so forth created by
artisans under the patronage of the followers of the Jaina Faith having
Jaina context of rendering. Similar is the case with Buddhism and
Vedic tradition also. The magnificent specimens of art found in Indian
culture shows that Jainism and Buddhism have enriched the Art
heritage of India by their remarkable sculpture, architecture and
paintings. In this seminar their contribution will be discussed in
terms of contents, motifs, and chronology to explicate its evolution
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as well as its various chronological phases, aesthetic brilliance and
their interactive features which will include the role of artisans also
who lived during various phases of art activity and who, in fact,
were responsible for bringing them to us.

Keeping in view the importance of the subject a National
Seminar was organized under the auspices of ICHR, New Delhi,
from 17 October to 19 October 2008 at Parshwanath Vidyapeeth.
The Seminar was focused on following broader subject areas:

1. Special features of the Indian Art

2. The origin and development of various phases of the Jaina

Art

3. The origin and development of various phases of the
Buddhist Art

4. The role of Sresthin/Masses to the development of Buddhist
& Jaina Art

5. The role of Artisans in the development of Jaina and
Buddhist Art

6. The impact of Brahmana tradition on Sramanic Art

7. The impact of Sramana Tradition to Brahmanic Art

8. The importance of Buddhist & Jaina tourist centres

9. The role of Sramanic art in the Social Harmony

10. The Literary sources of Sramanic Art

11. The Socio-economic dimension of Sramanic Art

Inaugural ceremony of the seminar was held on 17* October,
08 at 9.30 AM. Prof. C. D. Singh, Vice Chancellor, Indira Gandhi
National Tribal University was the Chief Guest. The Session was
presided by Prof. Navang Samten, Vice Chancellor, Central Institute
of Advanced Tibetan Studies, Sarnath, Prof. Ramjee Singh, Former

Vice Chancellor, Jain Vishva Bharati, Ladnun (Rajasthan) was the
Guest of Honour. Prof. Rai Ananad Krishna, Former Dean Faculty
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of Arts, Banaras Hindu University, Varanasi was the special guest.
Dr. Rakesh Tiwari, Director, U P State Archaeology, Lucknow was
guest of special appearance. Prof. Ramanath Mishra delivered his
KEYNOTE Address and gave a beautiful talk on Random Thoughts
on Dimensions of Indian Art in Early Historical Settings:
Religions In and Out. All the dignitarics delivered their lecturers
pinpointed on Dimensions of Indian Art Heritage and contribution
of the Jainism and Buddhism. Dr. Vijaya Kumar, Lecturer,
Parshwanath Vidyapeeth presented a Vote of thanks.

After Tea Break the First Academic Session was started at
11.30 AM. Three following papers were presented in this session-
1. Prof. M. N. P. Tiwarn, Art of Khajuraho: A study in
Mutuality '
Dr. Manish Sinha, Sramana Kala Men Srilak.smi.
Dr. Niharika, Buddhist Sculptures of Medieval Period in
Sarnath _
After Lunch Second session was held from 3.00-6.00 pm. In
this session following scholars presented their papers:
1. Prof.Vibha Upadhyay, Jaipur, Sancriya Mata Eka Aitihasika
Vivecana
2. Prof. Prem Suman Jain, Shravanbelgola, Jaina Kald Ke
Sahityika érota
3. Prof. R. C. Sinha, Patna, The Philosophy of Sramanic
Art and Social Harmony in Post-modern Age
4. Prof. Ramjee Rai, Ara, Jaina Citrakala ka Svaripa
5. Prof. Vipula Dubey, Gorakhpur, Jaina Kala Ke Pratika:
Eka Adhyayana
6. Dr. Sudarshan Mishra, Ara, Jaina Santa Mahakavi
Puspadanta Varnita Natyakala Ka Vaisistya
7. Prof. H. N. Dubey, Allahabad, Ellora Cave: A great Centre
of Sramanic and Brahmanical Tradition
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Smt. Saroj Jain, Shravanbelgola, Citrakala Ke Jaina
Sahityika Srota

Dr. Chandra Bhusan Mishra, Lecturer, Nalanda Bauddha
Vihar, Nalanda

Nalanda Kala Ka Vikasa Parva Evam Varlamana
Paripreksya Men

Dr. Deepak Jain, Daksipa Bharata Ke Jaina Tirtha Evam
Paryatana Sthala: Shravan belgola

On 18" October, 08 mornings first session of the seminar
was held from 10.00 AM to 2.00 PM. In this session following
scholars presented their papers:

1.
2.

10.

11

Dr. R. K. Ahirwar, Bauddha Kala

Dr. A. K. Singh, B. L. Institute, New Declhi, Samavayaiiga
men Pratipadita Jaina Loka aura Tatsambandhita Citrakala

Dr. Rekha Chaturvedi, Gorakhpur, Buddhist Composite
Images

Dr. Rajjan Kumar, Contribution of Jaina Art to Indian
Heritage
Dr. Sunita Kumari, Samajika Sadbhava Aura Jaina Kala

Dr. Shilpa Cheda, Somaya Institute, Gandhara Art: A New
Dimension in Buddhist Art .

Dr. Preeti Kumari, Ranikhet, Art, Education & Philosophy
Dr. Rajnéesh Shukla, Jaina Citrakala Eka Vivecana

Mr. Vinay Kumar Rai, Madhya Pradesh men Bauddha
Stambhakala ka Aitihasika Vikasakrama

Dr. Vinod Kumar Tiwari. Reader, DCSK, Degree College,
Maunath Bhanjan

Sramaaa Sanskrti Men Kala Ka Svariipa

Mr. Aphajél Hussain, Bauddha Miirtikala Men Vibhinna
Alarikarana
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12. Dr. S. N. Upadhyay, T D PG College, Jaunpur, Jaina

Evam Bauddha Granthon Men Grama Sannivesa

13. Dr. Kalpana Chaturvedi, Bharatiya Kala Ke Itihasa Men

Stapon ki Mahattva

14. Dr. Rahul Amritraj, Lecturer, AIHC, BHU, Gandhéra

Silpa Saili Ke Antargat Buddha Martivon Ka Vikasa.

After Lunch Second session was held from 3.00-6.00 pm. In

this session following scholars presented their papers:

1.
2.
3.

10.

Dr. S. D. Trivedi, Mathurda Ke Kankali Tilon Ki Kala
Dr. Vijay Kumar Jain, Mahatma Buddha ke Visista Guna
Prof. Chandrashekhar Gupta, Art & Architectural Heritage

of Medieval Vidarbha with Special reference to Paramara
Period

Ms. Kavita Singh, Bauddhakala men Pratibimbita Pracina
Bharatiya Alarikarana

Dr. Aditya Prasad Ojha, Bauddha Kali men Karmala Pratika
Mr. Santosh Priyadarshi, JRF, Pali Deptt. BHU, Ajanta
K7 Citrakala Men Bauddha Citron Ka Ankana.

Dr. Shyam Kishore Singh, Lecturer, ABS College,
Lalganj, Vaishali, Jaina Sahitya men Kala.

Dr. Neeraj Kumar Singh, Lecturer, R. B. S. College,
Dhanushi (Vaishali), Bauddha Sahitya men Kala.

Miss. Gargi Mishra, Research Scholar, AIHC, BHU,
Hinda-Jawani Kala Para Nalanda Ki Bauddhakala Ka
Prabhava

Dr. Mahendra Nath Singh, Reader, U. P. College,
Varanasi, Bauddha Citrakala Ka Udgama Aura Vikdsa

11. Miss. Sangeeta Bharati, Tibbata Ke Kala Para Bharatiya

Bauddha Kala Ka Prabhava
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On 19" October, 08 Morning first session of the seminar
was held from 10.00 AM to 2.00 PM. In this session following

scholars presented their papers:

1.

10.

11.

12.

Dr. Vimal Chandra Shukla, Parnasabari Pratimaycn aura
Sanskrtika Samanvayvadita

Dr. Arvind Vikram Singh, Bharatiya Kala-parampara para
Jaina Dharma Ka Prabhava

Prof. S. P. Dubey, Mathura Ki Mirtikala Aura Jainambara
Dr. Ajay Shrivastava, Sarnath Kala Saili-Utpatti evam
Vikasa

Archna Singh, Sarnath men Sthapatya kala ka Vikasa
Dr. B. N. Sinha, Philosophy of Art

Dr. Shantiswarupa Sinha, Mathura Evam Devagarha ke
Jaina Abhilekhon men Kala Samagri

Dr. Naina Pandey, Karikali Tila se Prapta Jina Stapa ki
Vastu Sanracana

Mr. Paramanand Sharma, Res. Scholar, Dept. of History,
MG Kashi Vidyapeeth, Varanasi, Guptakala Men Jaina
Murtikala: Sarnath Ke Visesa Sandarbha Men

Miss. Nadini Kumari, Res. Scholar, Dept. of History, MG-
Kashi Vidyapeeth, Varanasi, Prarambhika Jaina Mirtikala
Ke Vividha Ayama

Miss. Priyanka Singh, Mr. Sujit Kumar Singh, Res.

Scholar, ATHC, BHU, Madhya Pradesh Ki Jaina Pratimaon

Men Naga Arikana

Dr. Kamlaesh Dubey, Reader, Dept. of History, Agrasen
P. G. College, Varanasi; Jaina Parampara Aura Yaksa
Martiyan
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13. Dr. Anil Kumar Singh, Curator, Bharat Kala Bhavan,
BHU, Chintamani Cakra LokeSvara

14. Mr. Prahlad Yadav, Res. Scholar, Dept. of History, MG
‘Kashi Vidyapecth, Varanasi, Mathura Kala Kendra Para ]
Gandhara Mirtikala Ki Prabhava

After Lunch before Valedictory Session was held from 3.00-
4.00 pm. the following scholars presented their papers:

Prof. N. H. Samtani gave an illuminating talk on ‘‘Physical
signs of a Great man and its influence on Buddhist Art”’. Apart from
his lecture few papers were also presented which are as under:

1. Dr. G. K. Lama, Fusion of Nalanda School of Art on the

Sculptures of Tibet & Indonesia ’
2. Prof. Kamlesh Kumar Jain, Jaina Kala Aura Usaka
Sanraksana

3. Prof. Rashmikala Agrawal, Fourteen Auspicious dreams

of Trisala in Jaina Paintin gs.
4. Pappuf Kumar, UGC, NET, Res. Scholar, BHU, Bodha
Gaya Ka Sanskrtika Adhyayana
Mr. Arun Kumar Yadav, JRF, MG. Kashi Vidyapeecth,
Varanasi, Nalanda: Jaina Evam Bauddhon Ka Prasiddha
Tirthasthala

5. Dr. Lakshmi Shankar Yadav & Dr. Mahendra Singh Yadav,
Varanasi,

Jaina Dharma Ke Kalavasesa: Bihar Rajya Ke VisSesa
Sandarbha Men

At 4.00 PM Valedictory session was started. Prof. D. N.
Tripathi, Former Chairman, ICHR, was the Chief Guest. This session
was presided by Prof. Neelkanth Purushottam Joshi, Former Director,
Lucknow Museum and Prof. Ram Harsh Singh, Former Vice
Chancellor, Rajasthan Ayurved University; Jodhpur was the Special
Guest at this occasion. Prof. Tripathi.
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Prof. D. N. Tripathi speaking as Chief Guest highlighted the
contribution of Sramana Tradition in the field of art. He gave several

cxamples in support of his talk. Prof. Ram Harsh Singh told that my
field of interest is Ayurveda but I have visited many of the grand
temples of Jainism like Taranga, Mount Abu etc. They are really
masterpieces of Indian Art Heritage. Prof. Neelkanth Purushottam
Joshi speaking as a Chairperson of the valedictory session introduced
some rare manﬁscripts of Jaina Paintings and enlightened about its
content. He also underlined the Sramana Art and their contribution
to Indian Art.

Dr. S. P. Pandey, Asst. Director, Parshwanath Vidyapeeth
presented a votc of thanks.
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