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The metaphysical truths, such as : “Brahman” or supreme soul, “Samsira” or transmigration etc.

are almost impossible to inquire. But, Indian scholars i.e. Rsis and Munis explored many ways for such
inquiries. One way was to organise “Debates”. The debates bave been exhaustively dealt with in the
“Nyaya-sitra” of Nyaya philosophy. According to them the debate is called as ; Katha, The “Katha” or

debate is of three kinds : Vada, Jalpa and Vitanda.

Vida : The main business of “Vada’ (discussion) was to ascertain the metaphysical truths, therefore,
it rarely included the controversial subjects. Generally, **Vada” took place between a preceptor and his
pupils and occasionaliy took the shape of a conference, including some “‘Pr@$nikas” or doubters. In this
“Vada” own thesis is established by the evidences, the thesis of the opponent is refuted by the logic, but
consistant according to the dogma of the componants and also consists all of the five-membered syllogism.*
The discussion between Naciketas and Yama in “Kathopanisat” is an example of *Vada.

Jalpa : A debate, organised between the representatives of rival schools, to discuss the controversies.
for effect and victory, is called “Jalpa” (wrangling). In this, contestants depend uron the false means, like:
Chala (quibble), Jati (futile objection) and Nigraha-sthana (point of defeat), other than the evidences and
logic.? The discussion between Yijfiavalkya and other scholars, which took place in the court of Janakardja,

is described in Brhadaranyakopanisat as “Jalpa”.

Vitandd : When the above said “Jalpa” converted into discredit and repudiate the rival’s dogma
and tenets as a main object of the contestants, without any direct effort to justify and fortify his own, is
called “Vitanda” (caviD.? The repudiation of ““Advaitic Upadhi” of “Maydvada” and “Mithyavada” by
§ri Madhva are known as “Vitanda”.

In “Jalpa” and “Vitanda” the principle aim was to achieve effect and victory, therefore, the learned,
impartial and unbiased interrogators were made compulsory to attend such debates with the rights to cross-

question both of the parties and give the right judgement.

The *Caraka-sathhita”, a famous Ayurvedic work, also gives a detailed discussion about the debates.*
The word ““Sathbhisd” is used for “Debate”. It is divided into two parts : Sandhdya-sambhasd and
Vigrhya-sathbhasa. The former one, also called as : Anuloma-sambhisd, can be translated as—friendly
discussion and the latter as : agaressive debate. According to Caraka, one should not enter into ‘‘Vigrhya-
saribhasa’’ with one’s preceptor or men of similar position, “Sandhiya-sarhbhasa” with them is recommended
for augmenting one’s knowledge.

1. “Pramana-tarka-sidhanopalambhah  siddhdntdviruddhah paficivayavopapannah paksa-pratipaksa-
parigraho vidah”, Nyaya-sutra, 1.2.1.

2. “‘Yathoktopannas-chala-jati-nigrahasthdna- dohanosapilambho jalpah”, Ibid., 1.2 2.

3. “*Sa pratipaksa-sthapana-hino vitanda”, 1bid., 1.2.3.

4, See—Caraka-samhhitd, Vimana-sthana, VIIL
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Later, Jaina and Buddhist philosophers also came forward with their new concepts of debate.
Buddhists refuted the Nyaya-theory of using “‘Chala”, *“Jati”” and “Nigraha-sthana™ in the debates. Simulte-
nously, they themselves introduced two “‘Nigraha-sthinas” i.c. “Asidhandfnga-vacana” and ‘“‘ado$odbha-
vana”.! But, Jainas refuted the whole concept of Nyaya and Buddhist philosophies. According to them
proving one’s dogma and tenets honestly is the right concept of “Vada”, not through Chala, Jati and
Nigraha-sthanas.?

Jainas classified “Debate” into two types : VitarZga-kathd and Vijigisu-kathd. 1lere one thing is
notable that Caraka accepts the whole description of “Vada” under *“‘Sandhédya-sambhasd” and of “'Jalpa™
and “Vitanda” under “Vigrhya-sarhbhiasd. According to Jainas * Vada” cannot be considered as “Vitaraga-
katha”, therefore, Akalatkadeva (8th cent. A.D.) has used the words ‘“Vada” and ‘‘Jalpa’ in the same
meaning.? Prabhicandra (10th-11th cent. A.D.) in his refutation, says that the eight points of defeat
(Nigraha-sthina)—‘‘Apasiddhanta” by the word “Siddhintiviruddha” and “Nytna”, ‘‘Adhika’ and five
fallacies (Hetvabhasas) by the word “Paficivayavopapannah”—can be taken into account by the Naiyayika
definition of “Vada”.t So, “vada’ is considered same as ! ° Vijigisu-katha”. Further, “Vitaraga-katha”
must be free from all false means i.e. Chala, Jati and Nigraha-sthana. “Vitanda” has been considered as
«yadabhisa” or fallacy of Vdda.® According to them ‘‘Debate” must be having four components (caturanga).
In other words, “Sabhapati” i.e. chairman was made necessary for debate in addition to two contestants and
interrogators.®

The peak of the ‘aggressive debate’ that how to achieve the effect and victory can also be szen in
Jaina philosophy, when they introduced written debate. They decided the written style for it, called as
“patra® or letter. According to them the word “Patra” can be defined etymologically as : “‘Padéani trayante
gopyante raksyante parebhyah svayam vijigisund yasmin vakye tat...... patram”.” or such sentence is called
“patra”, in which the inflected words (Padas) are hided by a disputant (desirous of victory) from his
.opponent. The hiding of infiected word means the hiding of its radical (prakrti) and suffix (pratyaya) etc.?
‘Such Patra-writing, so far, has pot been seen in the available texts of other systems of Indian philosophy.
But, Jainas refer to a “‘Patra” in the name of Yaugas i.e. Nydya-Vaidesikas, as :

Sainyaladbhig ninantardnarthirthaprasvapakrda$aitsyatonitkonenaladyu kkulddbhavo vaisopya-
naiéyatapastannanrradladjut paraparatattvavittadanyonadiravayaniyatvata evath yadidrktatsakalavidvargava-
.detaccaivamevam tat.’

The above “Patra” can be understood as follows :

Pratijiia : Sainyaladbhdg nadnataranartharthaprasvapakrt adaitsytonitkonenaladyukkuladbhavo vaisopya-
nai$yatipastan anrradladjut paraparatattvavittadanyah......... Dehah prabodhakéarindriyadikaranakalapah
jsamudrdt acalogirinikarah bhuvanasannivesah va siryacandramasau prithivyadikaryadravyasamiihah
va, partiyamanah samudradih andhakaradil auspyath meghah na purusah, nimittakarapathasya, apitu
buddhimatkaranam.

-
1. Dharmakirti : Vadanyaya, Bauddha-bharati, Varanasi, 1972, pp. 4-5.
2. See—Akalankadeva : SiddhiviniScaya-tika, pp. 315-17 ; Vidyananda : Astasahasri, p. 87 ; Prabhacandra :
Prameya-kamala-martanda, p. 649.
3. “Samartha-vacanath vadah”, Pramina-samigraha (Akaladkadeva), 51; ‘‘Samarthavacanamh Jalpah”,
SiddhiviniScaya (Akalankadeva), 5.2.

4. Prameya-kamala-martanda, Nirnaya Siagara Press, Bombay, 1941, pp. 646-47.

5. “Tadabhaso vitandadirabhupeto vyavasthiteh’, Nyaya-viniScaya (Akahikadeva), 2.215.
.6. Anantavirya : Siddhivini$cayatika, 5.2.

7: Prameya-kamala-martanda, p. 685.

8. 1Ibid., p. 685.

‘9. 1Ibid., p. 686.
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Hetu : Anadiravayaniyatvatah............karyatvat,

Uddharapa: Evamh yadidrktatsakalavidvargavat......... Evamh yatkdryaprakiram tat tasmat buddhimat-
kdrapam patavat. ‘

Upanaya : Etat ca evafil......... Etat debal evarh kdryaprakarm.

Nigamgna : Evam tat......... Tasmat buddhimatkaranari.

This “Patra” is having all the five members of the syllogism i.e Pratijia (Proposition), Hetu (Middle--
term), Udaharana (Example), Upanaya (Application) and Nigamana (Deduction). Sainyaladbhdg—~ —— —
tattvavittadanyah is proposition, anadiravdyaniyatvatah is middle-term, evamh — ——vidvargavat is example,.
etaccaivam is application and evarh tat is deduction.

“Sainyaladbhag” stands for “Dehah” or body. Here “Ina’” means power or mightiness (prabhutva)
what-so-ever exists with power or mightiness, is called **Sena”. In this whole universe the soul (Atma) is.
considered as the extreme powerful or mighty, therefore, “Sena” stands for the soul (Atma). The word
“Sainya” has been derived by adding the suffix “Ghyana” to the “‘Sena” in its own meaning. Further, “Lad”
means pastime (vildsa) and “Bhag” means ‘to enjoy’. In this way, what-so-ever enjoys the pastime of the-
soul, is “Sainyaladbhag™ (body or dehah).

In “Nanantaranartharthaprasvipakrt”. “Prasvipa” means sleep. For which the object is the motive,.
called “Arthartha” and its negative is ‘“‘Anarthirtha’”. Similarly, “Anta” means destruction. *Purusdya
antarh rati dadatiti antara” means to destruct some human-being is antara and opposite to it, is “Anantara’..
In the beginning, the particle (Nipita) “Na” stands for negation. now, the whole phrase “Ninantaranarthir-
thaprasvapa’ means the sleen, which attributes the destruction to the human-being and also motive for some
object. The last word ‘Kri” means ‘to destroy’. Hence, what-sc-ever destroys the sleep, which attributes
the destruction to the human-being and also motive for some object is “Ninantardnartharthaprasvapakrt™..
It stands for “Prabodhakarindriyadikaranakalipah”, i.e. the group of the senses baving causal consciousness.

“Afaitsyatah” stands for “Asamudrat’, i.e. upto the limit of the ocean. Here, for the word ““Sait’”
Prabhicandra recommends the ‘bhvadigani dhatu (root) “Sisu” —to water.®  After using the suffix “ghafi’”
root Sisu converts into abstract noun “Sesah”. In its own meaning, suffix “an” is used, to form the wora
“Saisah”. ‘The suffix “nic” makes it “Saisi”. This word falls under the category of “dhu-sathjfia”2, by the
effect of this “dhu-satjaia”, prefix “A” is added to it,* which denotes the sense of ‘all arround’ and by the
suffix “kvip” the ommission of its final ‘I’ and change of ‘s> to ‘t’ comes iato effect to make the word *‘Aéajt”.
Further, ‘‘syatah” means flowing or moving. It means, which is watering the earth and also moving alk
arround the world, is called “a€aitsyatah”. In other words “dsamudrat” or upto the limit of the ocean.

The root “ig” with the prefix “ni’® means to go or to move.* In the sense of its own meaning the:
suffix “kap’’ converts it into “nitka”. So “nitka” means movable and opposite to it, is “‘anitka”. Which
stands for “Acalo girinikarah” or unmovable mountains. Again, “a” is Lord Visnu and *“nis”’ to go, means.
what-so-ever goes towards Lord Visnu, is ““anitka”. Which stands for “Bhuvanasannivesah”, ie. the whole.
universe.

“Ana” means, which does not have the material cause (Samavayi-kdrana). That is “Inah” or Sirya
(sun), “lag” or “lad” means “Kanti” or brightness and *yuk’ means united. So, whatever is united with.
brightness, is “‘Candramas” (moon). In this way “Anenaladyuk” stands for “Slrydcandramasau’” (The Sun

and the Moon).

1. “Sisu ityayarh dhaturbhauvadikah secanarthah”, Ibid., p. 687.
2. ““Tadantd dhavah”, Jainendra-vyikarana, 2.1.39.

3. ‘““Pragdhoste’’, Ibid., 1.2.148.

4. See—*Is gatihifisanayo$ca’, Prameya-kamala-martanda, p. 687.
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Further, “Kula” stands for ‘‘Sajitiya-drambhaka-avayayva-sam@hah” or the group of the similer
originating constituants and “Kulat udbbava” stands for “Atmalabha” of the same or the origin of the same.
Which is “Prithivyddikdryadravya-samihah’ or the group of the effects like earth etc. ©“Va’ stands for not
spoken words, so the non-eternal quality (Guna) and action (kidrana) can be understood by it. ‘“‘Esah” stands
for “Pratiyamanah” or being believed or trusted. ‘“‘Apyall” or which consists the water, is “‘Samudridih®,
j.e. ocean etc. The deed of night is ‘*Nai$ya”, stands for ‘‘andhakédra” or darkness. ‘‘Tapa’ stands for
“Ausnyar’” or heat. Which roars loudly is ““Stan”, stands for “Meghal’’ or cloud.

“Ral” means discourse, “lad”’ means pastime and “jut” meansto serve,! hence, “Radladjut” means
which serves the pastime of discourse, i.e. “‘Nimittakarana’ or instrumental cause. Consiquently, “Anrradlad-
jup” mezns ‘‘Na purusah nimittakaranamasya” or the (ordinary) man is nota insttumental cause of the
above-said things.

“Para’ stands for the matter, in the form of cause nike : “Parthivadi”, earthen etc. or “Parmanvadi”,
j.e. atom etc., ““Apara” stands for the matter in the form of effect, such as; ‘“Prithivyddi” cr earth etc. and
their “‘Tattva” means their form of shape. Having the knowledge of it, is ‘‘Pardparatattvavit” or the
intellectual person, who has the knowledge of the matter in the form of cause and effect. “Tadanyah’ stands
for *“Abuddhimatkiranat anyah”, i.e. other than cause in the form of non-intecllectual person. Instead of this
‘the word “Apitu” or but can be used. It means that “Pariparatattvavittadanyah” stands for *“Apitu

buddhimatkdrapam™, ji.e. but, the intellectual person is the cause.

In this way, the proposition (Pratijiid) can be transformed as follows :

‘ Dehah prabodhakarindriyddikaranakalapah, dsamudrit acalo-girinikarah bhuvanasannivesah va
-slryacandramasau prithivyadikaryadrvyasamihah va, pratiyamdnalh samudradih andbakadradih ausnyam
smeghall, na purusah nimittakaranarh asya apitu buddhimatkaraparm.”

The cause is present before the effect, so it is “Adi”. Other than “Adi” is “Anadi”, stands for
‘“Karyasandohah” i.e. assemblage of effect and its “Ravah’ or establishing stands for “Karya”, i.e. effect.
.Further, “Ayaniya” stands for “Pratipddya”, i e. illustrating and its mode can be expressed by “‘tva. Hence,
.the middle-term (Hetu) “Apadiraviayaniyatvatah’ can be transformed as “Karyatvat’.

Similarly, “Yat” stands for “Anadiraviyaniyatm or Karyamh”, i.e. effect and “Idrk” for ‘‘Parapara-
.tattvavittadanyah or Buddhimatkaranar”, i.e. the cause in the form of intellectual person. ‘‘Kala’ stands
:for “Avayava’ or component. Which exists with its components, call:d “‘Sakala”. The root “Vidlr” means

—to gain.? Hence, “Vit” stands for “Atmalabha’ or origin. Which originates with its componants, called
““Varga”. Consequently, “Sakalavidvargavat” stands for ‘“Pata” or cloth. So, the example (Udaharana)
“Byarh yadidrktatsakalavidvargavat” can be transformed as : “Evam yat karyaprakaram tat tasmat
buddhimat kdranam patavat’’,

“Etat” stands for *“Dehah” or body and “Evam’ for “Karyaprakaram™ or like the effect. So, the

.application (upanaya) “Etaccaivath” can be understood as : “Etat dehah evam karyaprakaram”.

Finally, the deduction (Nigamana) “Evarh tat” can be understood as “Tasmat buddhimatkiranam”.

In the view of Prabhicandra, the above mentioned ““Patra’ (letter) is an example of the fallacy of
.. - inference, because of the corrupted components of the inference i.e. Pratijia, Hetu and Udaharana. The
.. “Kalatyayapadista” like faults are there in it. Apart from this, the word “Prasvapa’, which is used in
“Ppratijiia-vakya®’, may create confusion with the concept of Buddhist “Prasvapa’ means ‘“Moksa” or libera-

1. See—“Jusi pritisevanayoh”, Prameya kamala-martanda, p. 688.
*2.  See—‘Vidlr 1abhe”, Ibid., p. 689,
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tion of soul.! In this way such ssntences which are not able to covey their intended meaning, having
-corrupted or clearly manifested words, can not be considered as a faultless “Patra”. Similarly, the poetical
phrases, which are difficult to understand, because of having difficult verbal forms, can also not be coasidered
as a '‘Patra”.?
According to the Jaina scholar Vidyananda (9th cent. A.D.)—“A consistent Patra is that, which can
convey its intended meaning, having faultless and concealed group of words and also having the syllogism with
“its well-known components ®  Prabhidcandra also defines “Patra” in the similar way.*
Vidydnand has given an example for “patra’’ in the following way :
“Citradyadantaraniyamarekantitmakatvatah.
Yadittham na taditthath na yatha-kinciditi trayab.
Tatha cedamiti proktau catvdrovayava matah.
Tasmittatheti nirdeSe pafica patrasya kasyacit”.®
Here, “Citra” means “Anekrupa” or having many forms. “At” means to go constantly. Which
goes constantly by having many forms is “Citrat”’, stands for ‘‘Anekantatmakam’ i.e. variable. Pronoun
“have been read in Sanskrit grammar as : sarva vi$va yat etc. So, after which “Yat” exists, that is “Yadanta™;

means the word “Viéva”. “Raniyarh” means “‘Sabdaniyati” or called. So, which is called by the word
“«yiéya’ is known as ‘“Viévam' i.e. universe or world. In this way the Pratijiia “Citrat yadantaraniyam™ will

be transformed as ‘‘Anekantitmakarh viSvam”,
“Arekd” means “Sarhdaya” or doubt. In the “Nyaya-sitra” of Nydya philosophy there is a
aphorism “Pramana-prameya-samh$aya’™ etc. So, concentrating on this aphorism, after which “SathSaya” is

read, that is “Arekdnta”. Of which this read word is the soul, that is “Arek@ntdtmakam™, stands for
“prameya” and to express its mode ‘ tva” is used. In this way the Hetu ‘‘Arekantitmakatvatah’ can be

transformed as ‘“‘Prameyatvit”.

“yaditthath na (bhavati)” stands for “Yat anekantitmakam na (bhavati)”’, ““Na tadittham™ for

‘“prameyatmakat na (bhavati)” and “Yathakificit” for “yathd na kificit”. So, Udaharana “Yaditthah na
tadittharh yathakificit” can be transformed as “Vat anekintitmakarh na bhavati tat prameyatmakam na

bhavati yatha na kificit”.

According to Vidyananda the above mentioned three members i.e. Pratijiii, Hetu and Ud&harana
.are sufficient for the “Patra”. But, if somebody wants to use the other two also, he can use them with his

. own convenience in the following way :
The Upanaya ‘‘Tathi cedam’ stands for “Prameyatmakarh ca idam viSvar” and in the similar way
the Nizamana “Tasmattatha® for “Tasmit anekantatmakah”.

1. Prameya-kamala-martanda, pp. 686-689.

ibid., p- 584.
3. “Prasiddhdvayavaii vakyam svetasyidrthasya-sadhakar.
Sadhu gidhapadaprayam patramihurandkulam.,
—-—Patra-pariksa (Vidydnanda), p- 1.

.4, *“Svabhipretartha-sadhananavadya-gidha-pada-samihitmakarm prasiddhdvayava-laksanarh  vdkyam
pramanam”’, Prameya-kamala-martanda, p. $84.

5. Patra-pariksa. p. 10 (V. 1.2).

‘6. Nydaya-sttra, 1.1.1.
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Prabhicandra also gave an example of “Patra” as :
“Syantabhisitabhlityddyatryantitmatadubhantavak.
Parﬁntadyotitoddiptamititasvétamakatvatah.”1

This “Patra” stands for only two members of syliogism i.e. Pratijiid-*“Utpadavyayadhrauvyatmakam-
visvarh” and Hetu— “Prameyatvat”. According to Prabhdcandra these two components are sufficient for
the “Patra® and the rest of the three components are optional to the use at the will of the contestants. This.

“Patra’” can be explained as follows :

“Anta” and “Anta” are same in the meaning because of the suffix *“an’ which is added to “Anta”.
According to the reading of the preffixes (Upasargas) in Sanskrit grammar—Prapardpasamanvadih-‘Svantah”"
stands for the preffix “ut”. The “Bhiiti” lighted (bhdsita) by the preffix “ut” is “Udbhiti” (Utpada or
generation). At the beginning of which ““Udbhuti” exists that is ‘““Tryantdh”. 1In Jaina philosophy
“Tryantah” stands for “Utpada, Vyaya and Dhravya’” the qualities of the matter. Of which these three are
the soul, that is “SvantabhasitabhUtyadyatryantatma” stands for “Utpada-vyaya-dhrauvyatmakath”. Which
has ““Vak” on its both ends, thatis *“Ubhdntavak”, stands for “ViSvam™ or universe. Further “Pardnta”
means “p”’, being followed by “r’” and lighted by these “p” and “p” is '‘Parantadyotita”, stands for the.
suffix “Pra”’. ‘‘Miti” lighted by this suffix “Pra” is “‘Pramiti® or true knowledge. “Ital” means ‘“to obtain”.
So, what so ever is obtained by this “Pramiti” as its own soul (Svatma) is “Prameya” or the object of true
knowledge. Its mode has been expressed by “tva”. So, the whole phrasc “Parantadyotitoddiptamititas-
vatamakatvatah’ change to “Prameyatvat’.

Conclusion

In modern days debates, especially the aggressive debates, are hardly seen. Although in India on-

rare occasions the aggressive debates are organised between two rival groups of same philosophical thought,
the Patra-writing is no more in practice. In the ancient days too it used to take place only between 9th to.

11th centuries A.D. . Nevertheless, the friendly discussions which used to occur between teacher and pupils.
can stili be seen and the Patra-writing can also be seen in the form of modern examination system.

1. Prameya-kamala-martanda, p. 685.
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