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FOREWORD

tvarth Sutra is rightly termed and known as Jaina Bible and
enjoys the unique distinction of being regarded as an authorita.
tive work by all sections of the Jains,

The first edition of this book with introduction, translation,
notes and commentary in English by late J. L. Jaini, M. A, was ~
published in 1920 by Kumar Devendra Prasad! from the central Jain
Publishing House Arrah as Volume II of the sacred books of the Jains,
The publication soon got exhausted and for the last 15 years copies
of this publication were not at all available. We had a great long-
ing to bring out a second edition and werein contact with the
Trustees of R B.J. L. Jaini Trust but our efforts did not bear
fruit,

Some enthusiastic Jains wishing to avail of the presence in the
Capital of India of over 800 delegates of 80 countries of the world in
UNESCO Contf and 100 del to the Buddhism seminar
thought of holding a seminar on Jamism and universal peace
and Exhibition of Jain Art and Culture. One of the main
items for the seminar was presentation of standard works on Jamn-
1sm to the national liabraries of foreign countries and to the emminenit
delegates of UNESCO Conference and Buddha Jayant:

The idea was talked over to Shri 108 Acharya Deshbhushan Ji
Maharaj who greatly appreciated i1t and advised that the sacred works
of the Jains should be diately republished on this
The present edition has been possible only because of his zeal and un-
tiring efforts. Under tus direction a few benevolent Jains readily came
forward to donate for the entire paper required for this publication
Acharya Shri under his direct supervision got the text typed for press
purposes and looked to the minutest detail at all stages.

Acharya Shrt is a Digamber Jain saint of the highest order and
15 always engrossed in meditation and self study. The community
greatly needs teachers like him, under whose able guidance the society
can make remarkable progress.

Paper for the publication having been so arranged upon w2 took
it ourselves to go in for this much needed publication.



We are extremly |maiul to the trustees of R.B,J.L. Jaini
Trust who readily ded us ission for re-printing of this
book, We also express our gratitude to our benevolent Jain friends
who have borne the entire cost of the paper used in this publication.

Our thanks are due to Shri Basheshar Nath Jain, Pahart Dhirsj
Delhi and Shree Munendra Kumar Jain, M. A. J. D. who have helped
us at all stages in bringing out this publication in such a short time.

Adishwar Prasad Jain M. A,
Delh for Controlling Authority
30th November, 1956 BARRISTER CHAMPAT RAI

Jan Trust DELHL



feleye ueysnyg ysagy efaeydy Teyurfespiy w)
; -

[RRDTS

z

o




INTRODUCTION

The author of Tatvartha Sutra is the most famous dm:xple of
the umveually worshipped saint, Kundakunda. This relati

b dakunda and Uj is blished by an inscrip-
tion, No. 108, written in 1365 Saka, found at Sravana Belgola in
Mysore. (Siddhanta Bhaskara Nos. 2 and 3, pp. 117 and 122; also
No. 4,51 p. Cf. also the Gurvavali in Pandavapurana, by Sri Subha
Chandra about 1600 Vikrama Samvat.)

As Kundakunda was a Griddbrapichcharay, so his disciple
Umasvami also was called one. For in some MSS. of Tatvartha
Sutra, a shloka 1s found appended in the end

avand gAFEie qEufregieataey |
% TR A FAEEE g 0

Tht age of Kundakunda and U is 11 Wlichod
The tradition is umversal and 1s advetted to in all Jamn books found
in Jain Libraries all over. Old written MSS. 1n the bhandaras of
Jaipur and Idar also bear 1t out. (See also Indian Antiquary, Vol
XXI, mentioned 1n Bhaskara No. 4., pp 78 and 204).

The age was so correct as to the central tradition of Janism
that the works of these two Great Saints command universal accept-
ance and reverence, both from the Svetambaras and Digambaras

Place of Tatvartha Sutrain Jam Sacre{ Literature

Our revered author, Srt Umasvami, flourished A. V.714—798,
If Lord Mchavira attained Nirvana in 527 B.C., then Umasvami
lived 135—219 A.D This 15 roughly the tradition. Anyhow, Tatvartha
Sutra 1s a very old hook, more than 1700 years old. It falls at the very
opening of the periad when the great ommscient succesors of Vira
disappeared, and the later Pontiffs began to rise. Thus, as to  date, its
place 1s 1n the second half of the first millenmum after Vira

As to the 4 Dwi of Jaina L. C logy, Hstory,
Philosophy and Ritual, Tatvartha Sutra has its place n Philosophy
(Dravyanuyoga.)

As to the old non-extant Literature, Tatvartha Sutra has
descended from the sixth Anga, Jnatridharmakatha, and the second
Pyrya, Agrayini,



As to'extant Literature, it is nearly at the end of the submerg-
ed tradition of Vira ond Gautama’s Word (abut 600 B.C.), of the
wisdom of the two Bhadrabaus (400 B. C.), and then forms the first
glorious_successor of the great works of Kundakundacharya (100
A.D.), and then looks forward about the same distance of time
ahead to the learned and lucid Prokeit Gathas of Sri Nemi Chandra
Siddhanta Chakravat:. (1000 A D)

IMPORTANCE AND SANCTITY OF TATVARTHA SUTRA

The book contains only 10 short chapters, but its value is n
1nverse pzoportion to 1ts size It 1s revered both by the Digambara
and Svatmbara sections of the Jain community, The whole of
Jain philosophy 1s taught 1n it. There is no Jain doctrime or
dogma, which 1s not expressed or implied 1n these aphorisms. Verily
Tatvartha Sutra is a sacred epitome of Jamism

It 1s recited by millions of mouths every day, in temples and
1n private houses Indeed, it 1s held that one recitation of this book
brings as much pious mernt as a fast of one day.

zorenr afefeget meand afsy afy
FeFmgIaTE wifed gfrgad o

It 1s deservedly the text-book of the religion of Tirthamkaras
par excellence. How grcat and authontative it is recognised to be
will be further evident from the fact thatitis perhaps the most
commented-upon book 1n Jain Literature. No less than 31 comment-
anies of 1t are known to be extant now.



AUTHOR'S LIEE

Very little is known at present of the life of the Author. His
name was U , of, ding to the S b version Uma-
svatt. His spiritual descent is given below.

It 15 known that Umasvami renounced the world at the early
age of 19 years. He remeined an ascetic for 25 years. Then he
became the head of ascetics (Acharya). From these we get the
following brief sketch of dates in his life.

A very interesting story is told of how this Great Gem of a
Jain sacred book came to be written.

In Gujarat (Saurastra) there lived a Jain layman, Dvaipayaka,
He was a very prous man and withal learned 1n Jaina religious lore.
He was anxious to write some really gieat Jam book. But worldly
cares forbade the execution of such an unworldly undertaking. To
conquer this obstacle, he made 2 vow not to take isfood unless
he had made at least one aphorism every day Thus if he missed
adding one aphorism to his book any day he had to go fasting for
that day. For the theme of his book he took Liberation. And put
his resolve that very day i practicc. He thought out and made
the first aphonsm as. @ wm wfsfr @A am, Belief-knowledge-
conduct (united constitute) the path to Liberation. Fearing least
he should forget 1t, he transcribed 1t upon a side of a pillar in his
house.

Next day Dvaipayaka chanced to go away from his home on
some business. In s absence his house was visited by a Sant

The wife of Dvaipayaka, herself a pious woman, received the
Saint and entertaincd him. The Saint's eyes fell upon the aphorism
on the pillar. He thought over it for a moment and then added the
word &% before 1t ; and departed.

‘When Dvaipayaka returned and saw the correction in his aphor-
ism, he questioned his wife. She had not seen the Saint do it, and
said so, but suggested to the husband that it must have been made by
the Saint,

The layman-author on this ran at once to find out the noble
Saint to whom he was indebted for such an-invaluable and redical
correction. He came upon an order of monks at the outskirts of
the town and saw the head of the order sitting in his radiant peace,




He at once concluded that this must be the Saint. He fell at the
feet of the Saint and made a most humble and heart-felt entreaty that
the work wasbeyond his poor layman’s wits and that the saint
should oblige him and the world by completing the book, the first
aphorism of which had been corrected by the Saint in such a pro-
vidential manner. The Saint was moved by compassion and finished
the book,

This Saint was none other than our Umasvami, and the comple-
ted book is Tatvartha Sutra,

The book isan i of the 7 P les of Jainism,1,e.,
the 7 Tatvas.

The opening Sutra serves the purpose of an Introduction, Justi-
fication and Recapitulation of the whole book. It was necessary to

di the of the Principles (Tatva, in the whole range of

Jain Knowledge. They are the subject-matter of right belief, and the
relation of the two can not be appreciated fully, unless we consider
the position of right belief in the scheme of Jrin philosopby. This
position is indicated by the first Sutra, This brings us to the Jnstifi-
cation also. The first purpose of everything Living is Happiness to
be worth anything must be eternal, faultless and independent. Such
happiness 1s identical with the Jaina conception of Liberation. Right
belief 1n and right knowledge of the 7 Principles, along with a life led
mn the light of the knowledge, and firmly established on the basis of
the belief 1s the sole threefold path of final and everlasting deliver-
ance. Thus the first Sutra 1s a justification of the book which deals
with these basic principles of belief and action. It is also a Recapitula«
tion, because the whole book can ecasly be seen to be merely an
expansion of the various aspects, details and developments of this
mghty and all comprehensive Sutra of Jainism.

The ground-plan of the book itself admits of analysis as follows:

‘The whole book consists of 357 Sutras, divided into 10 chapters
with 33, 53, 39, 42, 42, 27, 39, 26, 47, and 9 Sutras respectively,
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TATVARTHA SUTRAM

Saudharama Indra enquired the gist of the following versss
from Indrabhuti Gautama with a view to bring him before Lord
Mahavira,

HFE  TUNCH  ATIERIGE SANSHENT: |
mﬂhmmfwﬁmmr&ﬁmn

W Aage frgaawted: SeTERTad: |
seife sgrnfa wfa = afemg @ @ & gged o

i. e. “Three (divisions of) Time, (Present, Past and Future), six
Drayyas (substances). with nine Padarthas (categories).? six kinds
of embodied souls,? six thought-pointst, the five Astikayas (embodied
substances)’, the five Vratas (vows)’, the five kinds of Samiti
(carefulness)', the five kinds of Gati (conditions of existence)?, the
five kinds of oJnana (knowledge)” the five kinds of Charitra
(conduct)®, these are the root principles of I'beration, as described
by Arhats [the adcred ones] who are perfect ani the great lords of
the tkree worlds, (upper, middle and lewer). The wisre man who knows
these, is convinced cf them, and who realises these, :s ver.ly one who
bas attained right belief.

These two Gathas of Prnkm Lmuuage are on the basis of
Bhagwati Aradhana.

feg wwfeg wefag swgamed o |

dfrer @Y A wwEET w50
(2) Having bowed to the Siddhas (literated ones) who age
renowned in the universe and who have gained the fruits of fcur kinds

of Aradhana (devotion), and to the Ar.ats (thz adored ones) I shall
speak of the devotions in thzir crder.




2 Tatvartha Sutram
Foogrgvorey faerey qed ¥ foaw )
wu-arr-afid amEmR i )

This verse 1s originated 1n Servarth Suddh by its author Shri
- Pujyspad Acharya.

(3) Right belief, right knowledge, right conduct and right
austerities are called the Avadhauss. These should enlighten the
mind, be pursued, rontinued, grasped firmly and carried on to
perfaction,

Shri Umaswami Acharya with a view to adwise the Path of
Libevation starts the Tatvarth Sutra with the following sutra :-

MErrter do fe shgTE
wra freraerat 8% aggaered
(4) Ibow to him whois the guide on the path to liberation,

the destroyer of mountains of Karmas and the Knower of the
principles of the universe, so that I may attain these qualities

beloniiag to him
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FIRST CHAPTER
SUTRA 1
Lo oo nie il TR )
Samyagd inanseharitrani mokeha-masgah- (1)

s Samyagdarsana, Rlsb! Dtmlll (belief) mxam Samyu- ’
jnana, Right Jnana (knowled S k Charitra, Right
Charitra (conduet) Mk Maluhumvlah the path to liberation.

1, Right belief, (night) knowlsdge, (vight) cenduct, chese
(together canstitute) the path to liberation.

COMMENTARY

Right belief, Right knowledge and Right duee are called the
three gems (Retnasiraye) in Jain worls. Bech of clitve thive can
be considered in 1ts three-fold aspect, viz, the subject, the objece,
and the mesns. For example, in right belisf thers is the belivver
that which is beheved and the means of belief. Similarly incight
knowledge there is the knower, the kmown and the means of
lnowledge and in nght conduct we have the pursuer of conduct, the
conduct itself and the means of conduct

Every mundane soul 1s embedied and exists 1n combinatior with
Karmas In a pure soul this partnership between the soul and Karmas
15 digsolved. The soul attains liberation (Mokska). Then in self-
absorption (Svasamaya) it enjoys for ever its own qualities consisting,
among others, of the 1infinite y (Anantaech ) »iz,
wnfinite conation, infiute knowledge, wnfinite Power and irfintte
bliss.

The way to liberation en the attainment of which the soul will
be freed from Karmas and d of the af id qualities with
others lies in right belief, right knowletlge and right d To
attain Htberation all the three must be sifultaneously pursued, The
path may be compared to a ladder with its two side-poles and the ™
centeral rungs of zoands forming the steps. The side-pieces dve fight

bhelief and right mawledse and +the crone gradwal etnswe wf widhe
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conduct. We can go up the ladder only when all the three are sound.
The absence of one makes ascent i ible. Thus a simul

pursuit of night belief, right knowledge and right conduct is enjoined
here,

Of those three, nght beluf is the basis upon which the other
two rests, Itisan i inary to right knowledge. Itis the
cause and right knowledge is the effect, Right knowledge always
implies it. Similarly right conduct is preceded and caused by right
knowlodge, and imples both right knowledge and right belief. For
this reason, in the aphorism we find right belief mentioned first, thea
right knowledge and lastly right conduct

SUTRA 2.
oA qAH Wim u Lyl
Tatvarth dh )
Belief or iction in things ined es they are, (is) right

belief,

@ Tatvartha &% Tatva really means :bn.um.- dnnanu
18, %4 Artha means that which is et T
wmenns things ascertained as they are

Tatyas may be translated as the Pinciples of Jaumsm
o Tatyartha—om—ud .

—By thatness ascertaned object.
—~Object which is ascertsined by thatmess.
—That which s ascertained by it own thatness

—Objects as they are.
T4 Samyaktia oF GE@wHW, Semyagdarsne, 15 of 2 kinds:—
e, Sarag S k belief with h This1s
mdexed by the 4 signs of :—
(1) 7w Prash 1 of feeding

passions and of deluding Knrmas

2) @8 Samwvega, fear of mundene existance in 5 cycles of

wanderings :—s4 Dravys, matter ; 99 Kshetra, place; &
Kalg, time, wA bhava, thought ion of exi bhava,
thought-activity,

(3) wg¥%w Anukampa, compassion for all living bdw (mebile,
%8 Trasa and ® Sthaavara, im-mebils).
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(4) wiftes Astikya, belief in the principles, soul, non-soul, etc.
dwem 5w Vitraga Samyakiva, belief without attachment, ie. the
purity of the soul itself.

SUTRA 3
afanifamgro 3 o
Teannisargadadhigamadva - (3)
This (right bebef is attained) by :—

() freste Nisargaj, intuition, independently of the precept for
others ; or

(2) =ftmn Adh i i ion of knowledge from
exsernal sourses, ¢. 8. by precept of others or reading the scriptures.

In reality, right belief is the result of:e-

Q) wwga Upashama, :ubndnn,

@ eﬁ!m Y k h ! bsid er partial

baid and ion, and,

(8) w4 Kshaya, destruction, of 70’7 ey " Darshana Mohniya
Karma [right-belief-deluding Karmas] and, the four wasgeh maw
Anantanubandh: Kashaya, the four error-feeding passions.

These are internal, but there are external causes asi--

(1) &4 Dravya, matter, e. g., images of adorable wia Arhat,
Precept, rememberance of the past lives, etc

@) ¥ Kshetra, place, e. g, G0RT Samavasarna, Hall of Audi-
ence or where the Lord preach the Truth,

(3) %@ Kala, time, i, e,; right belief is attained only when the inter-
val to the souls :—attaming liberation 1s less than half the time taken
L¥ one soul in its matter cycle, i. e. in its emobodiments in all matter.
(53" wm wRav, Ardhapudgala-parwartana,)

(4) %™ ®<q Bhava Karna, thought-activity, thisis ealled efficiency,
or 7w Karna. It is the 5th of the @f™ Labdhis, The five labdhis
attaiments, are:— '

wiwaw nfw K shayopashama labdhi, destructive-subsidential attain.
ment, attainment by a soul (by the subsidenee, destructisn and operat-
10n of certain Karmas) of such sences, mind, etc., that he may be
able to acquire right belief.
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Ngf o« Vishudh: labdhi, virtue attsinmenst, attainment of a
disposition for good and against bad actions.

@1 &, Deshana labdh, precept attanment, attainment of an
inelination to know the Truth. This reduces the faf¥ Sthiti, duration
of Karmas excepet the wigss’ Ayukarma, the age Karma, to a max-
1mum of #R M Koda kods, crore of crores and a mmmum of oRre
crore PR Sagras.

srnget Prayogya labdhs,
of thought-activity which further reduces the fufy Sthit;, duration
of the 7 Karmas i e, all except the migw# Ayukarma, age Karma. But
a3 £o intensity of fruition the reduction applies only to demeritorious
Karmas. The mentorious Karmas are proportionally increased m
intensity of fruition (sigwm Anubhaga).

wognRy Karna labdh, i of
theught actwvity which must cause right belief m nwﬁ Antar
muharta, within 48 minutes, Of these 5, the last can be attained only
by & soul capable of ining liberation and the four by all,

mvhmmﬁmm nY

Ji dha S a nirjara mokshas tatvam (4)

The #8 Tatvas, principles (are) ¥ Jwa, soul ¥ Apwa, non-
soul , s1#% Asrava, inflow (of karmic matter into the soul) # bandha,
bondage [of soul by karmic matter] ; 8¢ Samvara, stopage [of inflow
of karmic matter into the soul); fsia Nirjara, shedding [of karmic
matter by the soul (and) A% Moksha, Libaration [of soul from matter]

Notel. Soul’s characteristic is 37 Chetna, consciousness
It is of 3 kinds =«

s de Jrana chetana, consclousness or experience of pure,
knowledge in 1ts full extent, it is found only in the Omniscient, but
1t begins to be experienced from the 4th spritual stage of development

2. &% M1 Karma chetana, consciousness of experience of action
3. Fsiwet 3391 Rarma phala chetana, experience of fruition of karmas
w3 Ajyira, nen-soul is that whichis deviod of all these 3 kinds

of conscieusness.

Note 2. Many Sacred books freat of 9 w4 Padarfhas, eategor-
tes. They add to these 7 tatvas, 3&& Punya and w9 Papa, merit and
gemirit. But these two arereally included in the third and fourth
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principles, wr® Asrava anday Bandha, the inflow into and bondage
of the soul by good or bad Karmic matter according to merit or
demirt [treated of in Chaper VIII, 25, 26, below] is the active cause.

Py dent]

Note 3. These 7a® tatva, are
and mﬁuent They are necessary, because there must be at least
two ext of the uni . By dick they are
logically prefect. They are the soul and the non-soul. Their union is
manifest 1 the world. The absolute liberation of soul from the

1 is the ulti goal; therefore Ay Moksha, category 15 placed -
last in the g% Sutras. Its immediate causes are stopage and shedding
of karmas, Theniore ﬂ Samvara and Nirjara precede W Moksha,
in the and shedding are itated by the
inflow and bondage of kmmc matter, therefore & Asrava end ¥
Bandha ere given as the third and fourth categories. Thus we se
that the 7 tatvas are necessary

They are sufficient also. Soul and non-scul together constitute
the . 1f they are d, nothing more is mesded. If they
are united, as they are found to be in the world, then the cause of
their union, the union 1itself the stopage and the gradual and then
the final destruction of the union are the only possible ways of
considering them. Thus the seven principles are sufficeint also

&% tatvas substances are only two, soul and non-soul. Nea-
soul 1s all that 1s not soul. Therefore the really k ble and
worth-knowing object is the soul. In 74 Gatha 20 of ¥ age
Darsana Pahuda 1t 1s sad, fmadt samg @9 &aw” “Nichchaya do
appanam Havar sammattam” 1. e. 1in reahty souls own nature is
gaatn Samyag darsana. Belet, experemtial belief i real seul
1tself 1s Samyag darsana. Docs not the Greek philospher also teach
us: “know thyself. “Gnothi seaution,”

SUTRA 5
ATTIATT R HTRORA™TE: YN
Nama sth dravya bh yasah-(5)
By Nama, name, Sth Dravya,

Bhava, present condition, their =@ Nyasa, aspects, (are Known).

They (s==uIR nght belief, etc,, and shenfmif soul, non-seul, ete.,)
can be considered in four aspects or M¥INkshepa-
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(1) am ¥v Nama nikshepa, name or negative aspect, that1s
the name is attributed for the mere naming of the object which
does not possess the qualities connoted by the name. Asa man may
be called King or Smith even if he is neither a king nor a smith.

(@) w1 fa¥w Stk iksh ive aspect, Repre-
sentation of one thing by another. e. g, installation of Lord Maha-
vira in a marble or diamond imsge. Orin Allebm. uhn; x to be

equal to so0 and so. The first is called N

or &x™ Sadbh i, e, the '=mdthe d are
similar in figure, the other is soa®R ©mar, Atadakara sthapm or
wReA Asad-bhava, i. e., the ive bears no bl

what is d. Such ion of the sRw Arhats (d\e

Adored ones ) is not allowed in this §= swafit, Hunda Avasarpin,
the agon of decrease in which there are special features of decrsase
e. g, birth of a daughter to a #'s Tirthantara, etc

(3 2= ™ Dravya nikshepa privative aspect. The absence
of an attribute in a aubject which it possessed in the past or must
possess in the future, the attributing of a2 name, the qualities of
which one dces not possess now, although one possessed them in the
Ppast or is sure to possess them in the future. e. g.a Dowager queen
may still be called queen, and a dethroned monarch may be called a
king after deposition also, and a President-elect may well be called
the President.

Take the Professor of Surgery :--

(1) Heisdining. He knows Surgery but 1s not aLtentive to it
now. T call him Professor of Surgery 1s smaza fd9, Agama Dra-
vya Nihksepa.

(2) But if we think of his body only, then we bave #)wmu g=
%% No Agama dravya Nikhsepa.

¢,§, (1) o5 Ak, Jnayaka Sarira.
@) Heisasleep. To call hisbody, the Professor of Surgery is
oM, Vartmana.

(i) He has ceased to be Professor of Surgery and has become a
baker. To call his bedy, the Frofessor cf Surgery, till his death, is
warm, Anagata.

(iii) He dies and is in his coffin. To call the body, the Professor
of Surgry is wftw, Atita,
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(2) wd, Bhavi. He is going to be born a king. To call his bedy
a king's body is Bhav: .

(3) mEtRw, Tadyyatinkta:--

@) The Professor was a great and practical philanthropist
and had otherwise done deeds to secure rebirth, as a king. To attri-
bute to his body the karmic matter of these deeds is®# . Karma.

(ii) To attribute the actual particles of which his kingly body
will be formed is ! #4AY sww AT, No Karma no agam dravya
nikshepa.

(4) ek 9,  Bhavi mibshepa, Positive aspect or present con-
dition It signifies the possession of its present attributes. Giving
athing a name connoting the attributes of its present condition
only e. g, a General idered as in actual d of hisarmy.
Itis also swm, Agama, ne., when the soul knows and 1s actually
attentive, and A%FM , Noagama, when the actual present condition
of a material thing is referred to.

am f13%, Nama mkshepa, Nama means mere name, Nikshepa is a
verbal or nommnal or hnguistic aspect. The #=@d, Sapta tatva,
seven names of Principles apply to the Principles, but they may even
be given to something which is not a & tatva; Principle eg. %%
Asrava, in Buddhism means ” sin ”. This 1s 9™ #3%7 Nama Nikshepa;
from the Jaina point of view. That is, a thing bears the name without
having the qualities indicated by it It 1s merely a linguistic process
for the ¢ ience of and id Inl it
serves the same purpose as the symbolic letters used in Algebra,

Name applied to something which does not possess the qualities,
connoted now. It 1s Sathapna or Dravya.

wua1 f1R9, Sthapana Nikshepa, Attributed connotation as an
actor playing a king or a warrior 1 e, a thing bears a connotation,
which 1n reality 1t does not possess and can not possess.

73 f19, Divya Niksepa, taking the potential for the actual.

In &1, Sthapana, the connotation 1s merely attributed. It
1s never there. It cannot be there. In %, Dravya, it will be there or
has been there The common factor between the two 1s that 1t1s
not there now and to that extent the connotation is fictitious in
both

Name applied to a thing which does possess the qualitics conno-
ted now:-- ~

wafid9 Bhava Nikshepa. The first three ™3, Nikshepa,
are from the mAfdwaa, Dravyarthika Naya, from the substantia
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standpoint. The last @af3v, Bhara Nikshepa 15 from the sdimfimaa
par hika Naya modal

a4, Nikshepa, is merely the way in whichthe word is used.

This 1s most important 1n Jainism, in view of the #B®% Syadvada
system of Jain Logic. A confusion mn the 439, Nikshepa, would be
a fruitful source of ambiguity and double meanings This 7%, Sutra
lays down the necessary safeguard agamnst this. All the =a7™
seven tatvas of ¥ Sutra 4, supra,can be considered m these
4 aspects, e.g.—

1. () M Jwa amdia Nama Jiva, e g giving the name of fa
oy, to objects which do not have all the attributes of Jwa, Jwa
asa @, tatva, 1. e,n itsrealiry, has the four mfnities of conation
knowledge, power and bliss

Mundane souls do not possess these. but still we call them Hq
Jwa. A still clearer example will be to give a boat the name of
Elzabeth. (As in Enghsh, a man may be called Mr. Hill or Mr
Fox ).

(ii) a1 M Sthapana Jwa. As the image of Lord Mahavira,

It 1s not #gd, Mahawra, the ommscient still we worship
it as such, As also a photo of a friend, which1s loved and respected
as its original,

(iri) @ M4 Dravya Jwa, as to call the, %%a, Arahats, s
Siddhas An w1 Arhat soul 1s sure to becomea Liberated Soul
As a lecturer may be called a lecturer, even when he 1s not lecturing,
but is at his dinner

(iv) wia 4, Bhava Jwa A human soul to be called a human soul
only A mundane soul to be called a mundane soul only A Liberated
soul only to be called a real, 1deal soul

W =rfa Ama Here consider s Pudgala or matter , sub-
division of Apra

(1) am A, Nama Apva, calling a man a block-head or giving
him the name of Hill, Wood or Rice, the names here are given merely
as names, although the human bemg can never be mere dead, inert-
matter.

(n) w1 wha Sthapana Ajwa. As a model of man-of -war, As
representing an arch in a circus by human performers or representa-
tions of rvers and mountains on a level map.

Gii) 4= s, Dravya Apwa . As calling a broken carriage, a
carriage, when nstead of carrying others, it has to be carried itself,
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(iv) a4 54@, Bhava Ajwa. Calling a ship, a ship, and so on.

III, wiee, Asrava (i) am wiea , Nama Asrava , as calling the
faz, Siddha , 7 Mahaira, the remover of physical ills,

Any such conscious removing of ill implies desire, which means
inflow of karmic matter into the soul. Inthe Liberated state, thisis
1mpossible, therefore the s Asrava, attributed is only in name.

(ir) wmar snew Sthapana Asrava as attributing fearfulness to a
black and hideous 1mage or gentle kindness to the picture or statue
of a philanthropist. Here the image or statue has no thought of
frightening or pleasing us and therefore we simply attribute these
wied , Asrava — inducing qualities to  it.

(m) = =exd, Dravya Asrara . As a man whom we have observed
to be angry, is not so now and we still say :-- “Thisi1s a wrathful
man,

(1v) 1 W@s, Bhava Asrava. Speaking of the inflow only where
1t exists, e. g, the inflow due to anger in an angry man.

IV () am ¥ Nama Bandha, ¥, Bandha. O’ God, you smote
my cnemies, Here the act of smiting implies desire and therefore
bondage But a liberated soul can have nothing to do withit. Itis
only attributed bondage.

(ii) @war a9 , Sthapana Bandha. Asa group of sculpture
representing a butcher, slaughtering a cow or a hunter killing a
she-deer. Here the bondage dueto the slaughtering and killing is
represented by the sculpture.

(1) & 84 , Dravya Bandha. As a man who has worked away the
bondage of karmic matter due to, say, an act of stealing and has be-
come a pious man, 1s called a thief, as if the old bondage still clung to
him,

(iv) wme ,Bhava Bhandha. Predication of bondage only where
it exists. As a liar 15 bound by the matter due to the lie.

V. @, Samvara, 1) am ¥, Nama Samvara. As an angry but
weak man; not returming the blow of his assailant,walks away in
silence. To say that he has a very forgiving spirit, is Nama Savmara,
because forgiveness implies the stoppage of the inflow of karmas due
to anger and 1t is not present here.

(1) w971 & , Sthapana Samvara. As i the figute or statue
ofa woman, who looks the very picture of chastity. Herc the
stoppage of the karmic infiow which unchastity would have caused is
represented by the figure,
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(1i1) 5 5K, Dravya Samvara. Ascaling a @wax Tirthankara,
before he has renounced the world, a fiam Vitraga or free from
attachment, is Dravya Samvara He is not a Vitarga yet, but is
sure to become so.

(iv) ¥m &R, Bava S king of &% S as it really
exists. e. g, calling only that man 9% , Vitraga, who has subdued
all his passions.

VI faski, Nwjara. (1) amfasq, Nama Nirjara. A manis
seemingly engaged in austerities, but his thoughts wander out to
worldly objects. He is not really ndding his soul of matter. If one
who does not know this says that the man 1s getting rid of karmas, 1t
would be Nama Nirjara. 1. e, attributing Nirjara where it does not
really exist.

(ii) @ faski, Sthapana Nirjara e g, the representation of
Nirjara by the contemplative posturc of a saint 1 a picture or in an
image.

(iii) z= fista Dravya Narjara. As saying of a §'52 Tuthankara
‘when he 1s still a house-holder , that he 1s born ascetic. This 1s Dravya
Nurjara, as the Tirthankara 1s sure to become an ascetic and get rid
of karmic matter.

(1v) sm faskt Bhava Nw jara. Attributing Nirjara, when the shedd-
ing of karmic matteris actually going on.

VIIL #5 Moksa. (1) amta Nama, Moksha. As a much harassed
debtor on paying off his last debt may exclaim.—

“This 1s my liberation. " This can not mean Moksha and yet
word used connoted 1t. Moksha 1s claimed by one who has not got
1t This is only 7 @5 Nama Moksha

(i1) &1 A7 Sthapana, moksha e g, Liberation 1s represented by
the figure of a &%, Siddha. This figure 1s an 1mage of brilliance, as the
Liberated Soul are described to be in fae®4, Sidha Khsetra, the
half-moon-shaped space at the summit of the Universe, which is the
abode of Siddhas.

(ii1) %1 A9, Dravya Moksha. To call the Arhats, Siddhas Arhats
are sure to become Siddhas, but as Arhats they are not Siddhas.

(iv) #m A, Bhava Moksha. Attributing Moksha only to Libera-
ted Souls.

B,
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SUTARA 6
wAT AdfEm: ()
Pramana Nayairadhi gamah--(6)

wiwwt Adhigama 1s knowledge that is derived from tuition, exter-
nal sources, e.g. precept and scriptures. It is attained by (means of)
Pramana and Naya.

yA@ Pramana. Authority by means of which we test direct or
indirect right knowledge of the self and the non self in all their
aspects.

49 Naya. a stand-point which gives partial knowledge of a thing
1n some particular aspect of 1t.

Note—Rught belief 1s not 1dentical with faith. Its authonty
1s neither 1 nor c Itis d & ledge. Itisa
sort of a sight of a thing  You cannot doubt 1ts testimony. So long
as there 1s doubt, therc 1s no right belief. But doubt must not be
suppressed. It must de destroyed. Things have not to be taken on
trust They must be tested and tried by every one onself, Ths
&% Sutra lays down the mode in which 1t can be done. It refers
the enquirer to the first laws of thought and to the universal principles
of all reasoning, that 1s, to logic, under the names of S Praman and
79 Naya.

SR Pramana, 1s authority, It 18—
() 5@ Pratyaksha, 1. e. direct self evident.
Like:—smft Avadh:, Visual,
w9 933 Manapraryaya, Metal and
¥ Kevala, Perfect knowledge,
(1) R Paroksha, Medate, indirect,
Like:—ft Mat: Sensitive and

4Rt Shrugr, Scriptural knowledge,

%3 Naya,1s stand pomnt, Itis.—
(1) wafe® Dravyarthika, Substantial, or
(2) wfiw Paryayarthitka, Modal ?

The most prominent use of stand-pointsis, of corse the @Wm®
Syadvada or gm#iwa Sapta-bhang: Naya, of Jainism, i. e. the point of
view of speech of seven kinds :—

“From some point of view a substance, is not, is and is not, is
unpredicable, and again is and is unpredicable ? is not and is unpredic-
able, is and is not and is unpredicable :—
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(1) w3 sfe Syat Asts, 1. e, from the point of view of its own 1s
own subject matter place, time and nature, the substance is i. e, exists
as 1tself,

(2) = 7ifa Syat Nast, 1. e. from the point of view of the sub-
ject matter, place, time and nature of non-substance, it 1s, notie. it 15
not non-substance.

(3) @ wifia arfa Syat Ast: Nasty, 1. e, from the point of view of
the same quarternary relating to itsclf and non-substance, 1t may be
said that substance 1s and 1s not 1f we make the statement successively.

(4) = s=ws@  Syat Avakiva 1. e. if statement under Syat Ast:
Nasts, are attempted to be made of once, 1t can not be done. Thusa
a substance 1s unpredicable.

(5) @i =it w4 Syat Asts Avaktavya,1 e. from the pomnt of
view of 1ts own quaternary and at the same time from the joint quarter-
nary of itself and non-substance, substance 1sand is also unpredi-
caple.

(6) @A arfa wga@ Syat Nastt Avaktavya,1 e From the point of
view of non-substance quaternary and at the same time from the jont
quarternary of 1tself and non-substance, substance 1s not and 1s
unpredicable.

(7) wm sfa @i seawa Syat Astr Nastr Avabtva, i. e, from
the point of view of 1ts own quaternary and non.substance quater-
nary and at the same time from the joint quaternary of 1tsclf and non-
substance, substance 1s and 15 not and is unpredicable

( See Panchastikava Gatha 14 )

There are the Universal instruments for acquiring all kinds of
knowledge.

But there are particular ways in which they can be usefully
applied to nght belief. Those ways are given in Sutra 7th and
8th.

Sutra 6th gives the means of acquring fwm Adhigama.

Sutras 7th'and 8th give the modes ot employing those means.
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SUTRA 7
frdw enfrer areavsfron feafe feraae: o
Nirdesa svamitva Sadhanadhi karana sthiti vidhanatah.

Adhigama is attaind by (considering a Principle, or any sub-
stance with reference to its fikw Nirdesh (Description, Definition),
wifm S (P Inh aw  Sadhan  (cause),
sfmcw Adhikarana (Place), faf Sthit:, (Duration), and fem
Vidhana (Division).

Everything can be known by being treated in these six ways,
e.g man. He may be described as a rational amimal; the qualities of
rationality and amumality mhere in all human beings; the cause of
being a man 1s the sum-total of his own karmic energies, which acting
through his parents caused him to be born n the world; lus birth
depends on his birth-place being such as human beings can be born in
1t, us duration, i e s hfe is deternined and limited by his age or
g% Avu karma, and according to his nationality he may be divided
mto English, French. German, American, Japanese, etc. .etc.,

We shall subject right belief to this six-fold treatment.

fas'w Nirdesha Right, belief is belief 1n things, ascertamned as
they are.

A Sramitva Generally it inhere sin souls, which are capable. of
attaining liberation, and only in those who have got a mind,1e, are
ARA# Samanaska.

A9q Sadhan Cause of right belief, 1 e.—

(1) sna<ac Abhvantara, internal It 1s the making inoperative
of the 7sia Mzdta Darshana Mohamya, or the belief-obscyring barmas,
and Anantanubandhi Kashaya, the 4 over feeding passions.

(2) I Bahyya, external. This 1s of two kinds :—

() fawi Nisargara, mtutive, eg rememberance of past lhves,
enduring of great pain, contemplation of the image of the fa Jinas
or Tirthankaras, and observation of the miraculous powers of the
celestial beings

@ii) sfmwa Adhigamaja, acquired, e.g., by other precept or
the scriptures,

s Adhikarana, is also :—

(1) sz Internal. It is the soul itself upon which right
belief depends.
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(2) 7w External. It’s sA™ Trasa Nadi, mobile channel, i.e.
that part of the Universe out side of which living beings with only
one sense are found,

fafX Sthats. The smallest duration of right belief is one %4
sdggd Jaghanya Antarmuharta, 1.e., minimum, which consist of one
#eeft Avali and one d Sanyam, instant  One Avali is the twinkling
of nn eye. In one Avah there are. Jaghanya yukta asamkhytia, or

ble Sanyam. A &W Sanyam is an
instant or unit of time, 1.e., the time by an atom of matter in passing
from one ™Y Pradesha, ie., from one point of space to the next.
sge wd§ Uthnishta or maximum Antar-muhurta, 1s equal to 48
minutes one S The longest di of right belief is enternity,
e g. the night belief of liberated souls.
fana Vidhana. There are three main divisions :—

(1) shwwfim Aupashamika, arises when the right belief deluding
karmas and the four s@:ag 3¢t ®9id  Anantanubandh: Kashaya, 1.e.,
anger, pride, decict and greed which feed these karmas are made
noperative

(2) wrvfa®  Kshavopashamika, arises when  there is part

ibsid and op of the right-belief deluding
karmas, and of the error-feeding passions

(3) w=ifem Kshayak, arises from a total destruction of the above

This belief last for ever.
In a similar six-fold way the other principles R4 Jura, 54 Agva,

etc., must be treated

SUTRA 8
FSEAT AR TN HTATALT WA Fgeas™ sl
Sat Samkhya Ksetra Sparsana Kalantra Bhavalpa Bahutvaishch

(The eight principles are known) also by—

(1) ®aSat, Existence.

(2) #@ Samkhya, number; enumeration of kinds or classes

(3) &7 Kshetra, place, where the thing is found at the
present time,

(4) A Sparshana. Extent or the amount of space touched by
it in all ages.

(5) s Kala, Time.
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(6) o= Antara, Interval (of Time).

(7) @@ Bhava, Quality, i. e, that determinateness which is one
with the being of the object.

(8) wwmaagw Alpa-bahutva, Quantity, the being so much with
reference to a possible more or less, measurable or numerable amount.

By these 8 ways 4 Jwa, etc., canbe known even more fully
than by the 6 ways given above, e. g. fia Jwa:—

@ Sat, Jwa exists. This is inferred from the fact of conscious-
ness which is a characteristic of soul, and not foundin any other
substance. This consciousness persists in the soul in allirs condit-
ions of existance

d@mSamkhya. There is an infinity of souls. Thisis obvious
from the nfinite forms of embodied souls.

¥ Kshetra. Soul is found in the whole Universe.

@a'aSparshana. At some time or other, the soul touch the whole
Universe,

& Kala. The duration of soul is enternity.

% Antara  This means the interval between a condition of
soul and 1ts regaining that condition once more after losing it. For
Example, asoulis embodied as a man, thenhe transmigrates to other
forms of existance and then once more 1s embodied as a man, the inter-
val between the two human embodiments 15 called %R Anta:a

@ Bhava. The soul has five kinds of vibrations, e. g., sWf%
Audayika, 1. e, the vibrations set upn a soul by the coming into
operation of the karmic matter.

7 aga Alpa-bahut: This 1s 11 ve. There are
more souls embodied as vegetable-souls than air souls, and more as
air souls than water; and more as water souls than earth-souls and
more as earth souls than fire souls,

Now take the case of Liberated souls :

& Sat, Exi Is in sub 1. e mn Jwa,
but there is natural brought-activity which owing to time may be
said to be different or distinct for each passing moment The test of
& Sat 1s the inherence, 1n the object considered of the threefold
qualities of Birth, Decay and Permanence. Birth and Decay both
refer ta the coming 1n to and going out of existence of condition. The
substance, of course continues the same,

#ear Samkhya, Number, I nfinite.

% Kshetra, Place. At the end of Loka.
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W@ Sparshana, Possible extent. (Obbit). From the place of
the soul attamning lberation tothe end of Loka. Any point 2}
dvipas may be b ing, because the ib d soul attains Siddhadhood
there; and then its only natural and final movement is vertical and only
up to the end of Loka.

%@ Kala, Time (Real). The liberated soul takes one samaya
to reach the end of Loka. It retains Siddhahood for an Infinite
time.

w*R Antara, Interval of time. Between one soul attaining
liberation and another, there may be an interval of one Samyam.
and at the most of 6 months. As to space, every liberated soul has a
form and it is distinct from that of the other liberated souls. But
form 15 not necessarily an attribute of matter. It is the quality which
mases a substance occupy space, which 1s called its pure form. It
should be rememberedithat matter 1s not the only substance according
to Jammism. There are five others; one is space. Space gives place to
everything else.

W& Bhava, Quality. It’s own wR@ifi® Parinamika, actlvnty is
soul's own quality. It's jon of the infini of
knowledge, power and bliss is 1ts quality from another point of view,
1. e, the absence of Karmas which obscure these

= aga Alpa-bahutva, Quantity. The size of 1t’s form depends
upon the size of the body of its last mundane incarnation. It 1snot-
1ceable that Existence and number are really variants of &4 Dravya,
Substance,

Place and Possible Extent really variants of 3% Kshetra, Place

Time and Interval really vanants of #1"Kala, Time and Qualty
and Quantity really variants of ¥id Bhara, Quahty.

SUTRA 9
A arafmmmaiadaafaaEg nen
Mati Shrutavadhi Manah paryaya Kevalani Jnanam

Right knowledge (is of five kinds) —

aft Mat:. Sensitive k ledge Knowledge of the self and the
non-self by means of the senses and the mind,

%3 Shruta. Scnpturnl lmowledge Knowledge derived from the
rudmg or of , or through an object known by
sensitive knowledge.
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saf Avadhi. Visual k led Direct k ledge of matter

in various degree with reference to 14 Dravya, subject matter; 3%
Kshetra, space; 5@ Kala, time, and @14 Bhava, quality of the object
known. “

#a: wis Manah paryay. Mental knowled, Direct & ledg
of another’s mental activity about matter.
& Kevala. Perfect knowledge. O knowledge of

all things m all their aspects at all times.

Each of these five kinds of knowledge can be considered n 1ts
aspect of the knower, the knowledge and the means of knowing, so
far as the soul 1s concerned. The outward substances which are known
are not included in this.

#3 Shruta or scriputural knowledge 1s also called :—

sragaa Apta Vachana.

R Agama.

swkm Upadesh

s Awhaba

s Amnaya.

w993 Pravachan

fm #9a Jina Vachan,

SUTRA 10
a WU Ngoll

‘Tat-pramane
They (i e, five kinds of knowledge ate) the two Pramanas
(and no others).
The Pramanas are of two kinds :—

99 Pratyaksha Direct. This 1s Visual (safa) Mental (#=93m)
and Perfect (3@@) knowledge.

R Paroksha, Indirect. This is Sensitive (7f) and %@ Scriptural
knowledge.

But other systems of Philosophy believe in the following Pram-
anas i—

snim Charvaka believes in 5a% Pratyaksa (Perception) only.

5% 30fos Buddha and Vasesika, believe in Perception and wighi
Anumana ( Inference),
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&i® Samkhya, believes in Perception, Inference and =% Agama
( Trustworthy affirmation ),

Xufew Naryayrka, believes in P Inf T T
and 3@ U, ( ison ).
e M ka, believes i Perception, Inf Trustworthy

wqufe Arthapattr ( Ps ption ), and wam

Abhava ( Privation ).

SUTRA 11

RN qASY g QN

Adyeo Paroksham.

The first two kinds of k ledge, i e, TR Sensit and 23
Scriptural knowledge, are @@ Paroksha 1. e., Indirect or Mediate
Indirect 1s lled as 1t 1s d by the 1 help of the

senses (1ncluding the mind) or the Scriptures, or by the nternal help.
1. e., by the partial subsidence, destruction and operation §3we™ Kshy-
opsham of the knowledge-observing karma.

SUTRA I2.
ST §R

Pratyaksha Manyat.

The remaining three, 1. e. 5 Avadhi, visual, direct, material
knowledge, #. 94 Manah paryaya, Mental, direct mental knowledge
and &m Kevala, Perfect knowledge are @9 Pratyaksha, 1 e.
directly known by the soul itself, without any external help

Of these the Vlsual and Mental ansc on the iﬂfmﬂ Kshayopa-

shama, d of karmas.
They are called a @5 Deshapratyaksha, Incomplete dmzct knowledge.
¥ Kevala arises from total d of 1 bscuring

karms. This done 1s @& 539 Sakala Pratyaksha or complete direct
knowledge,
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SUTRA 13.

afasgfa: «arﬁmﬁwﬁﬁm nnn

Matih Smriti Sanjna Chinta Bhinib am.

afi Mat, sensitive knowledge, (connotes) the same things as:

A Smritr, (rememberance of a thing known before, but out of
sight now);

a1 Sanyna, also called sffw@ Pratibhiynana, recognition (reme-
mberance of a thing known before when the thing itself or something
amilar or markedly dissimilar to it, 1s present to the senses now); fza,
Chinta or 7 Tarka, Induction (reasoning or argument based upon
observation If a thing 1s put 1n fire, its temperature would rise);

Afufaar, Sabhimibodh, or A (Ded R by
nference, e. g, any thing put in fire becomes heated, this thing 1s m
fire; therefore 1t must be heated).

Each of the last four 1s based upon the one preceding 1t, e.g.
rememberance 1s based on X ledg We ber John;
because we have seen him before We recogmise his picture because
we remember him and his picture 1s before us. This &8I, Sanjna, or
recognition 1s based upon our rememberance, I Smrnit: of John which
1s 1tself based upon our #fa, Mat, sense knowledge of John when we
saw him, as also upon our sense-knowleege of the picture before us,

Induction (Chinta) 1s based upon recognition, We see the sun-
nse 1n the same way every day We sce men dymng. The same or
similar phenomena take place We remember and recognise these
phenomons. By induction we say the sun rises always, and all men
die  Having stered up our observations in the above induction we
can make use of them 1n deduction or Anumana and argue :

The sun rises every day, therefore 1t will rise to-morrow. All
men die, therefore John will die,
These five are called afs Mat, and thzy arise on the Kshayo-
d or the sut and
of the Sensittve-} ledge obscuring karmas.




2 Tatvartha Suttam
SUTRA 14,
afefrmfataafafad g

Tadindriya nindriya nimittam.

It is acqured by the help of the %z Indriva, senses and
sPfaa anindnya, 1, e, mind.

&3 Indriya, 15 so called because Indriya means the soul and the
sense-organs are an index or sign of that soul

wfifzq Amndriya, or 7 icw Antah karana, mind 1s so-called to
distingwsh 1t mternal character from the external senses. It 1s also
called fza No-Indriya, or quasi-sense.

In Jamnism it 1s an organ which 1s made of subtle matter called
adwt@ Manovargana, or mental matter. Its form is like a lotus with
eight petals near the heart.

SUTRA 15.

SATREIAIAAT:

Avagrahe havaya dharnah.

They are .

sang Avagraha. Itis ded by @¥@, Darshana, or
tendency towards an object. Conation is the consciousness which
arises at the moment when the senses are merely awakened towards
the object but before they gain even the shightest describable percep-
tion of 1ts sensible qual. Avag or 1s the definite
or indefinite but distinct apprehension of the object, e. g. seeing a
white object in the distance, we know that 1t 1s white but do not
know whether it 1s 2 man or a pillar, etc. It is also called, 58w Gra-
hana, w4 Alochana or waucy Avadharana.

281 Tha, Conception. Here we deal wath the contents of percep-
tion and picking out separate qualities from the contmnuous whole
which we perceive, group them together. It is the under-mined dut
definite knowledge that the thing must be this or that. It 1s accom-
panied with a desire to ascertain what 1t really 1s. e. g. to argue that
the while object must be a pillar. This knowledge 1is the nearest to
the next kind, i. e, Juedgment. Itisalso called 3&1 Uha, a& Tarka
ARt Pariksha, Qar@ Vicharna, or fs@ Jijnasa.
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waE Avaya, Jud, Itis ined knowledge, e.g., that
the white object is a pillar and not a man. Itis also called, w1
Apaya ww1 Apagama; SW% Apanoda, wvam Apavyadha ¥ Apeta,
wym Apagata S9% Apaviddha, or wvga Apanutta.

“Rq Dharana. Retention. Keeping things in the mind. Memory
of Judgements, Firm and indelible grasp of the knowledge of the Avaya
or ascertained kind. It 1s also called sfmfa Pratipatti, @@
Avadh , weE Avasth fama Nisch s Avagama, or
#@ Ayabodha.

SUTRA 16.
wg agfay famstrgarsgwmsr annt Fawerams o gg u

Bahu bahuvidha kshipra nisrita nukta dhruvanam setaranam.
Of many, many kinds, quick, hidden, unexpressed, lasting and
their opposites.

Eacy pme pfetje fpr lomds om Sutra 15, has twelve subdivision
1 e., each one can relate to twelve kinds of considerations. These 12
are —

a§ Bahu, More Many in number or much in quantity as, percep-
tion of a crowd of people or a huge stack of hay.

wwEka, 51 Alpa , one in number or unit or quantity as, percep-
tion of one man or of a glass of water

agfuBahudha, of many kinds as perception of a man with a dog
1e, of two kinds of object perceived.

wxfay Ekandha, of one kind; as perception of a flock of sheep,

fim Kshipra, quick e g, perception of an Express going full
speed

=fas Akhipra Slow, as perception of a snail crawling by,

wfa: g1 Anisiita, Hidden, bperception of a  ship from seeing only
1ts funnel above the horizon,

faga Nisrita , Exposed, perception of an open thing, like a book
on a table

g% Anukta, Unexpressed; not described, perception of thing
which has not been described to us, as that of an animal not known,

351 Ukta, Described, perception of what has been described, e. g.,
perception of a horse or cow, described in a book.
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4 Dhruva, Lasting, perception of a mountain,

3 Adhruva; Transient; perception of a flash of lightning,

As perception or Avagraha 1s illustrated above so Ika, Avaya
and Dharama have to be treated. Thus we obtain 12 X 4 =48 divisions
of senses-knowledge through any one of the senses. As there are
five senses and one mind, the total kinds of sense-knowledge are .—

48x(5+1)=48x6=288

SUTRA 17.
e g 1
Arthasya
The 288 refer to, ie are of determmable sense objects,
(1. e, thing that can be touched, tasted, smelt, seen, heard or
perceived by the mind).

The 288 sub-divisi of ledge relates to
sense objects,

J bl

SUTRA 18.
SETAEAEIE: |1 25 !

Vyanjanasya Vagrahah

There 15 only i Avagraha of V i e, indeter-
minablc object, (1 e. of a thing of which we know very little, so little
that we carf not proceed to the Iha, C Avaya, Jud,
and Dharana, Retention of it ).

It can be only the subject-matter of four senses, namaly, touch,
taste, smell and hearing It can not be the subject-matter of sight
and mind, which can acquire further knowledge of anything before
them, e g. we hear a sound but it 1s so shght and sudden that
although we are sure that there was a sound, we can not determine
its character or origin.

Thus there 1s no Iha, conception, Avaya, Judgement or Dharma,
Retention of Vyanjana, an indeterminable object. But if the object
becomes knowable as, e. g, the sound in the last illustration, by
repetition, then the perception of 1t may become, sulnz A rthavagraha,
i.e, perception of a T4 Padartha or determinable sense-object, as
distinguished from @@k Vyanjanvagraha perception of =a
Vyanjana, or an indeterminable sense-object.
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SUTRA 19.
7 7ez Tafraang v gen
Na Chakshu ranindriya bhyam.

This1s not possible to the eye or the mmd. (It 15 possible to
the remaming four senscs. )

Thus the kinds of perception of indeterminable objects are 48
i.e thed senses can each know as indeterminable thing inits 12
aspects of Bahu, etc

Thus the total number of kinds of sensitive knowledge is

SUTRA 20
sy ARfT qFEAd FEm AT A o 0
Shrutam matipurvam dvyaneka dvadasha bhedam.

Shruta or Scriptural knowledge 1s always preceded by sensitive
knowledge It is of two kinds, one of which has twelve and the
other many divisions

A man hears the word Ship this is sensitive-knowledge.

The sound raises the qualities of a Ship i his mind, as he may
have 1ead or heard of them, this is Scriptural knowledge.

It 15 of two kinds sm siferz Anga-prarishta contamed in the Angas
There are 12 Angas.

Angas-Vahya. out of the Angas These non-Angae Scriptures
arc of many kinds

Shruta hterally means that  which 1s heard ( Sr to hear ).
Scriptural knowledge 15 of two kinds.

(1) Verbal, lettered (amaias Aksharatmaka)

(2) Non-vetbal, letterless (3aatw Anaksharatmaka)

Verbal scriptural knowledge 1s detived from words which are
composed of letters (%% Akshara), spoken or wrtten; as when the
eye sees the wuitten word or the car hears the Spoken word “soul”
The seemng and hearing gives us merely sensitive knowledge (Mat:
mana). What more we think about the meaning and connotation
cf the wotd “soul” 1s scriptural knowledge, It 1s called verbal, because
it is derived from our sensttive knowledge of the word "soul”,
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Non-verbal scriptural knowledge 1s derived from all kinds of
sensitive knowledge except those kinds which can be reduced to words
written or spoken  You feel cold an, the knowledge of coldness is
sensitive knowledge by means of touch of the skin. If you do not
like 1t and infer that 1t 1s unpleasant, it 1s non-verbal scriptural
knowledge. It 1s derived from your knowledge or feeling of cold,
which cannot be reduced to a mecre word, written or spoken.

Verbal scriptural knowledge is possible only in rational bemgs,
All the 1rrationals have only non-verbal scriptural knowledge Their
sensttive knowledge also 1s confined  to perception (Avagraha) by all
the 5 senses cscept the eye

The rationals have non-verbal scriptural knowledge also.

Verbal 11 ledge is also called Shabd. or Shab-
daja. produced by words. Non-verbal scriptural knowledge is also
called Lyngajamya or Lingaja produced by signs ( Gomnatasara,
Jyva Kanda, Gatha 3149

THE ANICENT JAINA SACRED LITE RATURE

The knowledge of a Shruta (»@i5) may be of things which are
contamed 1n the Angas (Sacred books of the Jamas) or of things
outside the Angas  There are 64 root letters of the alphabet or
representations of sounds. Of thesc 33 are consonats, 27 vowel, (e. 1.
shight, long and prolonged, 3 kinds of cach of the 6 vowels. and mixed
Sounds, anusvara visarga kh hkh hp hph ) which help 1n the formation
of Compound lctters ). The total number of possible combinations
of these 64 simple letters mto Compound of 2,34, or more upto are
the letters (Simple and Compound) of Shruta 1w s entuety  Thi
letters in a muddle foot (®AM ) of the Pwamagama givesus the
number of reet Padas 9 of the Angas, as 11, 28,35, 80,500 The
1emameder 8. 10 80, 175 gives us the letters of that part ot Shruta
which 15 not contamed in the angas. This part 1s divided into 14
Prakirnaka, such as Dasa, Vaikalika Uttaradhayan &. ¢

SUTRA 21
VAR TITATTHATY UM
Bhava praty dhir deva k

Birth-born visual knowledge (is in-born) in celestial an!
hethsh beings.

The Dravyas are 6 ; #a, gz, i, snef, s sik s
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Celestial and hellish beings have visual knowledge by birth and
they have it till death, just as human beings have sensmtive and
scriptural knowledge. Celestial and hellish beings have sensitive
and scriptural knowledge also.

SUTRA 22
mﬁﬁv FEfameT AT N33
Kshay imittah Shad vikalpah Shesh

(The other kind of Visual or direct material knowledge 1s) of
six kinds (and it) arises from the part destruction, part subsidence
and part operation (of the Karmas which obscure Visual or direct
material knowledge) (This is acquired by the others, te., by human
and sub-human beings, who are possessed of mind).

This s called %@ Guna-pratyaya or acqured by merit as
distingmished from n-born Visual knowledge.

Its 6 kinds are —

gt Anugam  Accompanymg Visual knowledge. That
which goes with one to another place or even another incarnation

sGAmE A Non-A ying Visual knowledge
That which does not go with one, but 1s lost.

a8am Varddhamana. Increasing That which goes on mcreasing.

W@ Hiyamana Decreasmg. That which goes on decreasing.

safer Avasthita, Steadfast, That which retamns the extent
which 1t had when it arose

wmfaa  Anavasthita. Changeable  Thar which increases
cometimes and decieases on other~

These 6 Linde are due tc the ¢reater o1 lezs punty and inteneity
ot right belief, etc.
Vicual knowledge is alco of 3 kinds —

(1) RAnf4 Desha Avadhr, Partual Visual knowledge This al ne
1o Anavasthita, changeable

(2) warsif Parama Avadli. High visua) knowledge
(@) admnf4 Sarra Avadhn  Full Visual Lnowledge

Theﬁe two extend upm Pertect knowledge. They are never
A H: dacreasing.
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Partial Visual knowledge 1s fallible, the remaming two are
infallible In these two therc 1s no wrong belief or vowlessness (e.g.
Gommatasara, Jwa Kanda, Gatha 374),

SUTRA 23

wgfagaafaraata: uxan

Riju Vipulamati manah Paryayah.

Mental knowledge (1s ot two kinds) —

wgif Rijumaty  Simple direct knowledge of complex mental
things e g. of what a man 15 thinking of now along with what he has
thought of it in rhe past and will think of 1t

The thoughts which can be dnectly known by mental knowledge,
must relate to macter. Simple mental knowledge 15 of 3 kinds
according as the subject of 1t 15 the marter and form  of thoughe
about the simple activity of bady, mind and <peech which has been
thought of in the mind of anather (see T K 438) It knows the
matertal objects of all the three times, past, present and tuture
thought of by any soul m the picsent  Complex mental knowledge
knows what has been thought of i the past and will be thought of
m the future (1. K 10)  Ttisot 6 kinds as it knows matter and torm
of thought about simple and comples acuvity of body, mad .l
speech thought of by another (] K, 439)

SUTRA 24
fagz wfm w@vay agfada: uen
Vishuddhs Prati patabl tadvisheshah

Their differences ( are as to ) purity ( anl ) nfallibility.

SUTRA 25
fage dweafn wnfa fanadisen afy wm: @aia: uxwe
Vishuddh Kehetra swami vishayobhyam vadhi manah paryayah-

Between Visual and Mental knowledge the diffrences rclate to
their pumty, place, person of inherence and rubject-matter.
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SUTRA 26
wfy At weqen @ qataer n3gn
Mati shrutyo nirbandho dravyasya Sarva paryaysva.

The subject-matter of Sensitive and Scriptural knowledge,
is all the six substances but notinall their modifications,

SUTRA 27
wfrzar a@: nyun
Rupishva vadheh

Matter ( and emhodied soul are the subject-matter) of Visual
( knowledge, but not mn all therr modifications, )

SUTRA 28
AT AT A qqTeq 1a0

Tadananta bhaja manah paryayasya.
The mtnitesimal part or the subtlest torm of that (which can he

known by the hghest vismal-knowie las,

the subject-matrer ) of
mental-(knowledge)

Sarva avadhi or tull visual knowledge knows one atom

Ruu  maty, simple: menral  knowledge knows an infimtesimal
partof anatoma ¢, an wfiniesimal dedree ot 1ts attmbutes  This
degree 1c called Asbhapa practichcheda o an snfiniresimal pare of
its constituents  Complez mental Faowledgs ( firt afy Vipula mat )
knows an infinttesimil part ot the subject-matter of cample mantal
knowledge. ( See alzo Chapter V, Suatra 10)

SUTRA 29
a% zeq gntdy Faea y3en
Sarva dravya paryayesu kevalashya.

( The subject matter ) of pertect knowledge (i3 ) all the substan-
ces ( ani all thewr ) modifications,
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SUTRA 30
o @7 wonfr gnadwfer agea: ugen
Ekadini bhajani y de kasrmiona Chatubhvah

Beginning from the first onwards in one (should) at a time as to
their distribution (there can be found) upto four (kinds of knowledge,

All mundane souls except the ommniscicnt always have at least
two, 1. e, sensitive and scriptural knowledge.

SUTRA 31
afa sparsaud fagdams n3tn

Mati Shruta vadhayo viparyayascha.

And Sensitive (Mat) cenpuaral (S/ruta andy Vicual (avadhi)
(knowledge ate alsn) wiang thnowlidge)

Tt 15 called ““wrang” becanse wnbezs there 1o ught belivf, hnow-
ledge cannat be called right - Tt o charactensed by —

Sanshava doubt (Thie « tormed in senatne and Seriptural,
bt never i Visnal knoslodge

Vipar pava, perserzity wntak,, opposite of truth, (thicis found
i Visual knowledge also 1+ und  Anadhvavasya, wrong lnowledge
caused by carelesenese ndifference or contunion
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SUTRA 32
R AR AT 0 3]

Sadasato ravisesadya drichhopa labdhe runmattavat.

From lack of discrimination of the real, and the unreal, (the soul
with wrong knowledge) like a lunatic, knows things according to his
own whirms,

‘Wrong knowledge may be —

(1) &rw fawda, Karana wmparyaya, mistaking the cause of a
thing, as that the passions are primanly caused by mattert,
whereas they are the thought activity of the soul of which
Karmas are an auxiliary cause

(2) == Ba, Bheda bheda wiparyaya, perverse confusion of
cause and cffect , mistaking the truc relation of cause and
effect, holding separation 1n 1dentical and 1dentity 1n really
seperate chings, as holding that attributes and the.r substan-
ces are sepaiate , -hd

3) @wq fawdi, Swerupa mparyaya, mustake in the nature or
character ota thing. As idealists believing that form and
colour are nothing, they exist only in knowledge.

ta93a, Viparvaya 1s also of 2 kinds

(1) mga Sohaja, mstake arising by one’s own self. without any
preaching ot another.

All ate Sahaja cxcept the nexr

(2) wn, Aharva, nmstake duc to another’s preaching , this 1s
wrong scuptural knowledge caused by segsitive knowledge
through the ears

So much for Pramana

SUTRA 33
R AEEAAET T T AIEATCAF TG AT AL 0 32 0y

Naigama Sangraha Vyavaharariju Sutra sabda Samabhi-
rudhai Vambhuta nayah

The pomts of view {are’ Figurative, general, distributive, actual
desoriptive, specific, active.
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Note 1. Dravyarthika or Samanya, substantial, Utsarga, Anuyvritts,
relating to the substance. Its sub-kinds are -

1. Naigama, Figurative, Not literal. Taking something
for granted. Speaking of a past or future event asa
present one. Speaking of a thing in hand, asa
completed fact. It 15 of 3 kinds relating to past,
present and future. e. g., saying on Divali day. “Lord
Mahavira attamned hberation to-day”. The present
1s used figuratively of the past. Similarly for future
or present. A man 1s gomng to book his passage, to
Australia, and being asked where he 15 going, he says
“To Australia” or when the cook 1s lighting fire and
some one asks her what she 1s doing, she may answer,
“l am cooking”, although she is only preparing to
cook.

2 Sangraha, General or Common A class as a whole.
A class of things; denoted by thesame word As
Dravya applied to six dravyas. man, tiger ctc.

3. Vgyavahara, Distributive. To divide or separate a
general term into 1ts classes, orders kuds and species,
Dravya‘is distributed into six dravyas, souls 1nto
mundane and liberated
Note II. Paryayartmka or Viesa, Aparada Vyavritti Model,
relating to the modification of substances Thisis:

4  Riyu Sutra,1 e, the actua! condition at (1) A parti-
cular instant and (2) for a long time,  They are called
sukshma fine and sthula gioss 1espectively, e g, a soul
with a good thought for an instant, or a man with
human conditson for a hife tume

5. Sabda, Descriptive This includes grammaticul cor-
rectness and propricty of expression From this point
of view we can use the present for the past tense,
plural for the singular number, feminme for the
masculine gender, etc At the use of the present
tense in describing the events which happened in the
past, e.§. In 1066 A, D We see the Normans attack
the Anglo Saxons or conquer their country, or the
common use of “you” for one man; or a boat which 1s
generally called “she” to be named, Lord Nelson or
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king Edward etc  Or asking your boy: have you been
to school ? “you” 1n grammar refers to more than
one,

¢ Samabirudha, specific, Giving a word, one fixed
meaning out of several which it has had. As “nut”
by common consent of leaders of fashion and society
has come to mean an extra smart man. ‘Dreadnought
which means the condition of fearing nothing, has
come to mean 2 worship of a particular type.

7. E bh Active. Restricting a name to the very
activity which 1s conducted by the name. e g. calling
Strat-ford-on-Avon by that name, only so long as the
town stands on the banks of the river Avon, and not
after that, calling ‘tripod’ as such, only when it bas
got three legs to suport it.

Note IIl.  Naya may be distingwished from Nikshepa. Nikshepa 1s an
aspect of the thing itself Naya 15 a point of view from
which we make some statement about the thing The
distinction 15 cxceedingly fine at times, e. g. between
Dravya nikshepu and Naigamanaya. In Dravy mkshepa we
attibute 1ts past qualities to the object 1n the present, e.g.,
calling an exiled king, a king. We do the same 1n Na:-
ma Naya But the distnction 1s this: In  Dravya
Nikshepa, we know that the man bas been aking in the past,
the fact ot hus having been a king 1s the aspect of the
man’s personality which is denoted by Dravya Nikshepa
Naigama Naya only refers to the mode of our speech, to
the point of view from which we make the statement that
he 1s hing Tf we consider the statement merely as such,
1ts point of view 1s Nava, if we consider the fact which
justifies the pownt of view 1t 1s Nikshepa.

Note IV. Of the 7 Nasas, the first four Nagama, Sanzraha, Vya-
vahara, Riyu Sutra are Arthanava object stand pont 1. e,
stand points rclating to the object considered The re-
maming three Sabda, Samabhirudha and Evambhuta are
Sabda nuaya word stand-point, 1.e. relate to the word by
which ohject 1s expressed

Note V  Paryaya or modification is -—
(1) Sahabhavi, which co-exists with the substance always,
It is called Guna or attribute also, and (2) Krama bhaw,
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N .

which ded another It is Paryaya

proper.

Note VI Each of the seven stand-points has a greater extent, or
denotation than the one which tollows 1t Naigama has
thus the greatest and Ebambhuta the least extent. Nai-
gama deals with real and unreal Sangraha with real only.
Vyavahara only with a part of the real. Riyu Sutra with
only the present condition ot a part of the real Sabda
with only the expression of the real, Samabhirudha with
only that parniculat cspression. which apphes to the thing
1n (s present activity

Note also that vach ot the cever nuras s dependent on the one
preceding 1t.

The Promaple stand pomts are Bat m practice, the stand
points can obviowshy be mans more, 1ocwrding 1o the pont of view
from which the thing: considerad or spolken of

-

The other system. of phiszopny  tecogmse the  following
topics:

(O Bauddhay  They recogmee the 5 Shandhas, (Khandhas)
or Aggregate. oL groups
Virnana, Consctousness
Vedana Feeluiy
Sanma Perceptrm 12oagatsng and naming
Sanslara, tSand!a o Soother mental  accompaniment
spectally mill thur oree whin conioasness s submitted.
Rupa, Matenal 1 hoav

) Nawya,shas 16 Padua th, s pamely Pramana  Prameya
San-iu, Duubt  Frowang Unstanta Sidhanta  Avay-
ava Tarla “onaoi Vada Jalpa Vuanda, Hetva-
bhasa  Chhala  Jatr  “igaha thana

3) Vawesiba 7 Padwthes namely Diavva  Guna Karma
Samamya Visesa Samas ava Abhara
@) Sambha 25 Tatvas namely Prakriti Pradhana Ahamkara.

Karamendriva

5. Jhana-end:iya

5 Mana.
Tanmatsa, (Sabda, Spaysha, rupa, rasa gandha)

5  Bhutas (Earth, water, fire, air space) Purusa Nirvikara
self, purc 10d perfect soul.
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CHAPTER 1I
SUTRA 1.
sinafareafasl wiE) faass waea
raavantafar mfcanfaet = 0

A TSl Loah avil bh

mishrascha jivasya
dayika pari ikau cha:

The soul’s own thatness, 1. ¢., thought-activity (i» of five kinds).

(1) swafiw Aupashamika, Subsidential, (That which nises from
the subsidence of a Karma of the deluding kind)
(2) #=Pm Kshayika, destructive, Putified (That which riscs from

the destiuction ot Karma's cg, the 4 afen Ghatiya, destructive
Rarma's)

(3) i Moshra, Mixed (1 o, minafis Ksheyopasamika, destruce
twve subsidential, that which 1ives from the pattial destruction subsi-
dence and operation of destructive Karmas).

(4) sinfer Audayiba, operative (that which rises trom the opera-
ation i. ¢, frintion of Karmuo.

) wmtsd Paimanuba, Natuial (The soul's own natural th-
ought-activty , ndependent of Karmas)

The first tous of these thought-nature have reference to their
‘various causcs.

The 5th 1s the own, pure natute of the soul, which 1s always
there, but 1n an 1mpure condition, because of 1ts being in conjunction
and co-cxistence with three other thought-natures viz: those due to

the subsid (; hamika), destruction subsidence and
(Ksh hamika) or to the of Karmas (Audayika).
Here 1t 1s 'y to und d the d between 8

kinds of Karmas
Thete ate 2 main classes.

(1) =@fen Ghatiya oo Destructive Karmas, which attach and
eifect the very nature of the soul,
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(2) =R Aghatiya, or non-destructive Karmas, which do not
effect the very nature of the soul. They aie feeling, body fanuly and
age Karmas 1. ¢, the 3%ivt Vedaniya, A% nama, 4 Gotra, and 13 Ayu
Karmas respectively.

Vedamya or “Feeling,” thc pleasure and pain-bearing Karmas
are also Aghatiya. Pain and pleasure are illusory, more or less, be-
cause they are due to Vedamya acting with Mokamya Deluding
Karmas and it is then only that the thought-nature of the soul 1s
affected

The Ghativa Karmas are four:—

(1) wamq Jnanavarniya. Knowledge-obscuring. It simply
obscures knowledge.

(2) =amretd Darshana vainiya, conation-obscuring It simply
obscures conation (Da shana).

(3) @ Mohamiya, Deluding Tt intozicates the soul It 1s
a short of General of the enemy, host of Karmas It affects
both nghts-belief and right-conduct It 1s ke a solution of both
nght-belief and right conduct Tt 15 like a solution of chalk 1n water
The water 1s clouded and opaque  The solution may settle down and
the opacity being lost, transparency may be restored to the water, or by
processcs the chalk may be entirely scparated from the water and
permanent transparency obtained  Therefore this Karmas can merely
subside or patially subside or paitially sudside and partially be destro-
yed, or be entirely destroyed  This alone can subside mn the proper
sense of the world.

(4) s A Antarava, Obstructive Karmas, The 5 thought-natures
are, as they are found.—

I In mundane soul, heie there 1s 374 Udaya, operation of
Karmas 1n all. Ot comse a mundane soul 1s one
bound with Karmas.

The thought-nature of soul 1s of 4 kinds, according as 1t
is the result of—
1 Subsidence merely.
2. Destruction mercly.
3. Operation merely.
4, All three combined, of the Karmas.
and
5. Its own natural thought-activity, i e., 1ts soulness
and its cap or of deing hib d
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IL. In Liberated souls there is no Udaya of Kaimas, because
there are no Karmas to operate. The soul rests in its
own pure nature, 1 1s own thought activity.

The wfiwam Kshytkabhava is identical with this, when all the Kar-
mas have been destroyed. If only a few are destroyed, e.g. only
right-behief-deluding Karmas, the mudane soul has i
Kshayikabhava proper, which, of course, is not identical with
Parmamikabhava.

Thus Liberated souls have 2 thought-activities.—~

1. That which anses from the destruction of all Karmas; and

2. Their own pure self-thought-activity. Bhava 1s the nature
of the soul as affected by Karmas. Inits own pure nature
it has 1ts own bhava, the Parinamika. But in mundane souls,
the soul is found bound with matter. This matter is cons-
tantly changing The change corresponds with a change in
the soul also.  The character of this change is the cause of
the different Bhavas in the soul.

Note— That of five thought-natures] each one of the first 3 is
found in i ble-fold souls d with the one preceding
it. In the 4th and 5th are found infinitely more souls than the
thisd. Thus Subsidential thought-nature 1s found in the least and
Parinamika 1n the greatest number of souls.

Note—That the first 2 natures can arise only in a soul capable of
attaming liberation, never in any other

Note—That there1s subsidence only of the deluding Karma
(Mohaniya), and never of any other. Destruction of all the eight.
Destruction subsid only of four d e Karmas, Operation
of all the eight

SUTRA 2
frerarszrasi w-fasifar-fordar qamwey 0 3 0

Dt tndngntk itribheda Yathal

( They are ) of two, nine, eighteen twenty-one and three kinds
respectively.

RY. >
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SUTRA 3
TR 11 3 1
Samyaktvacharitre.

( The two kinds are ) belief (and) conduct.

Note--(1) (shagiws wama A hamika S ktva ), subsid 1
ﬂght-behef i. e, mnght-belief due to the subsidence of Darshana-

right-belief-delud; Karmas, and the four wwagify s

Ananta-nubandhi-Kasayas, 1. e, anger, pride, deceit, greed, which
feed these Karmas1 e, the error-feeding-passions

(2) shanfam=ifes A ka charitra, subsid 1 right conduct re.,
nght conduct caused by the subsidence of =fix fwha Chantia-
mohamya, nght-conduct-deluding Karmas

Subsidental belief arises as follows :--
(1) In hellish beings, 't can arisea little less than 48 minutes
( one antramuhurta ) after their birth by 30X upapada instantaneous
nise  The external causes are
Up to 3rd hell, memory of past incarnations
Hearing the preachings by friendly celestials visiting them.
Suffering too much pain.
The rest of hells have only 2,1 e, the above leaving out
Preaching.
(2) In-human beings, 1t can anse from 4 to 8 days after their
burth. The external causes are
‘Memory.
Preaching.
Sight of Tirthankara's image.
(3) In human beings, 8 years after birth The causes are same
as 1n sub-human beings.
(4) In celestial beings, one antaramuhurta after their birth,
The external causes are :
Up to 12th heaven, Memory,

Preaching,
Sight of Tirthankara's glory.
Sight of § 1 powers of celestial beings.

Fromn 12th to 16th, heaven, the above 4 except the last. In the
9 graiveyakas, the first two only, Memory and Preaching.
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SUTRA 4
mﬂammwﬁvﬁmﬁﬂ#’mﬁw'wu
Inanad Fha bh bhogaviryani cha.

(The nine kinds are:) Knowledge, conation, chsrity, gain,
enjoyment, re-enjoyment, power and (belief and conduct).

1" wifw o (Kshayikaynana), Destmcnve, punﬁed, or perfect
knowledge due to the destruction of k 1 (6]
niya) Karmas.

2. wifem 707 (Kshayikadarshana), Di ve, purified or per-
fect ion due to the d ion of the Karmas which obscure

1t,1 ¢ of zqua w4 Darshana-varniya Karmas.

3. @R @a (Kshayikadana) Destructive or purified charity
Bestowal of fearlessness etc due to destruction or purification caused
by d of chanty-ob ive Karmas, e. g; the soul’s, capacity
of removing from all hving beings, all kinds of apprehension of any
veil as proceeding from himself. It 1s caused by the destruction of all
Karmas, grwA Danantraya, which obstruct the exercise of this
capacity

4. @iftF Ma (Kshayrkalabha), Destructive or purified gain.
Infinite gamn due to purification caused by the destruction of all Labhk-
antaraya or gamn obstructive Karmas e. g a man with perfect

ledge (1. e ¥t Keval) always assimilates the mole-
cules of fine quastkarmic, matter

5. @i #m (Kshayika bhoga). Destructive or purfied enjoy-
ment Infinite attamnment of consumable objects due to purification
caused by the destruction of all ®mawa Bhogcmtmaya or enjoyment-
obstructive-Karmas This b the cause of
tions such as the shower ot flowers, by celestial beings etc

6. Wifis 33da (Kshaykaupabhoga). Destructive or  puiified

) Infinite i of ble objects duc to
punﬁcatlon cuased by the destruction of all 3w wmm Upabhogant-
araya, re-enjoyment obstructive Karma. This becomes the cause of
the miraculous throne, canopy etc; etc.

7. wifex M (Ksahyikavirya) Destructive or purified power.
Infimte power due to punfication caused by the destruction of all
fwwra Viryantaiaya or power-obstructive Karmas.
© 8 witth gus@ (Kshayika Samyaktva). Destructive, Purified
or perfect-right-belief 1. e; perfect” belief due to the destruction of
three sorts of night-belief-deluding Karmas (i. ¢; of Karmas causing
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frer. Mithyatva, wrong belief, smatwer femeR Samyaktva Mithya-
tva mixed right-wrong belief and wwa  swfafiea® Samyaktva Prakriti-
Mithyatva, right-| bellef clouded by the uhghtest wrong belief) and the
four b i e the feedi
passions of Anger, Prlde, Deceit and Greed which feed the above,

9 wiR® =Rm (Kshayjkacharitra). Destructive, purified or
perfect, night conduct, due to purification caused by the total destruct-
10n of right conduct-deluding Karmas, Charitra Mohaniya.

SUTRA 5.
:mmm&zﬁtﬁamﬁmﬁw«mﬂm s
5 hebhedah S
3 ¥

(The 18 kinds are)—4 kinds of (right) Knowledgc, 3 wrong
Knowledge 3 conations, 5 attainments, nght-belie*e conduf.t.
and control-non-control.

Note-K-Kshaypashamika i e., D i bsid 1, Kshayor
sham, is destruction-subsidence of Gamfy we's Sarvaghat: spar-
dhaka1 e., of Karmic-matter which totally obscures, and the
operation of XwafeE® Deshaghat: spardhaka, i e Karmic-
matter the of which ob only 1

4) (Ksha hamikaJnana).i e, K-nght- !mow-
ledge it 15 of) 4 (kinds)-1. Mats, Sensiive, 2 Sruta Scrip-
tural, 3, Avadhi, Visual and 4. Manahparyaya, mental).

(3) wanglawwea (K) Ajnana, (1, e, K. wrong knowledge. It
1sof 3kinds 1 WM Kumati, wrong-sensitive knowledge. 2,
%1 Kusruta, wrong-scriptural knowledge, and 3 gwafy
Kuavaihi, wrong visual knowledge The last 15 also called
fawawi Vi-bhanga. Jnana, wrong visual knowledge

(3) w@wifassx@ (K) Darshana, (i. e, K Conation) It 1s of
three kinds . 1. g Chaksku, Ocular, by mean of the eye.

2. w9 Achakshu, non-ocular, by means of the other senses

and mind.
3 safa Avadhs, visual; They precede their respective
knowledge.
(5) wdnafimafy (K) Labdh, i. e, K. attainment, acquisition.
It 15 of 5 kinds:—
1. z@ Dana, charity of 4 kinds-food, dicine, k led
and fearlessness,

2. @ Labha, gain,
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3. M Bhoga, enjoyment of consumble things.
4. wwm Upabhoga, re-eni; or of
sumable things.
(5) ¥4 Virya, power.
All thue are imperfect; because they are due only to partial des-
id and ion of their ive ™K/ Antaraya,”
obstructive karmas.

(1) cRvufmeass (K) Samyaktva i. e, K. right-belief. This
is imperfect because it is due to the destruction or subsidence of
Rrery Mithyatva, and oy S k ithyatva, i. e., wrong,
and mixed right-wrong-belief deluding Karmas, and of the four eror-
feeding passions, anger, pride, deceit, and greed called s
Anantanubandh: Kashaya and whxch fead the ubove Kamta: and by
the ion of N P hyatva, i, e,

right-belief slightly clouded by wrong behef.

(1) w@wuf&=Rx (K) Chantra: e, X right conduct. Imper-
fect because it is due to the partial destruction, subsidence and oper-
ation of nght-conduct deluding Karmas and

1) wawnle e (K) - S S (. e) K. control
non-control. Taking only partial vows, It is due to the destruction or

bsid of st Anantanubandhi, error-feeding and wwATER
Apratyakhyana, partial vow preventing 918 18 Kashayas or the pas-
sions of anger, pride deceit and greed, and by the operation of the
remaning kinds of passions.

SUTRA 6
nfasaaidnfaarssarTsETasfay STy eRTe
FEIRAT 1S
Gatikashayali b vadarshanai < 1 dhalesh
- h h Laik JAIY dbh adah
(The 21 are) :—
4 kinds of condition,
4 passions,
3 sexes,
1 wrong-belief,
1 ignorance,
1 vowlessness,
1 non-liberation
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6 paints.
The 21 kinds of thought-activity due to the operation of Kar-
mas, relate to:—
1 afa Gatr. Condition of existence, of 4 kinds—
(1) aw Naraka, hellish
(2 f= Tiryancha, sub human.
(3) @g% Manushya, human, and
(4) ¥ Deva, celestial.
2w Kashayas. Passions of 4 kinds.
(1) #M Krodha, anger ;
2 am Mana, pride ;
(3) am Maya, deceit; and
(4) @m Lobha, greed.
3. fm Limga. Sexes of 3 kinds .
(1) @z Str-veda, Femimne inchnations
@ T Purushaveda, Masculine inchinations *
(3) AgeRdT Napunsaka veda, Common or neuter inchnation

(4) frepmda Mathya-darshana  wrong belief
(5) swa Ajnana. Ignorance.

(6) wew Asanyata. Vowlessness or non«controls
© = Asddha Unliberatedness

(8) A Leshya Through pomnts of 6 kinds —
(1) &1 Knshna, black,

@) @ Nila, blue,

(3) mmm Kapota, grey,

4) 9 Pita, yellow,

(5) wH Padma, pink, and

(6) g Sukla, white

.

SUTRA 7
Srersaronereatta 4 qe

Jivabbavyabhavytvani cha
(The 3 kinds of the soul’s natural thought-actiity are)

1. e Jwatva. C livingness, or ma
soul.

@) w=m Bhavyatva. Capacity of being liberated.
3. sseaw Abhavyatva 1 of b ht d.
Pure Jivatva #4@ is hmited to the, R Siddhas. Mundane
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souls must have Jiwatva but alleged with Bhavyatva on Abha-
vyatya, These 3 are peculiar to Jiva. ¥ “cha”, refers to those attribu-
tes which Jiva has in common with non-Jivas, as:—
wfees Astitva.  Isness.
5% Drrayatva. Being a substance, changeability.
SROA Pradeshatva. Capacity to occupy space; etc., etc. (see Chap-
teryV, Sutra 2)

SUTRA 8
I wEAWY 05

Upayoga lakshanam
The Lakshna or differentia of soul (is) Upayoga, attention, cons-
clousness, attentiveness.
@wa Lakshya 1s that of which the differentia 1s,
a5 Lakshna 15573 Atambhuta, inseparable, and wamnpy Anat-
mabhuta, separ able.As Jwatva 1s an inseparable but a celestial condi-
tion of existence is a separable quality of the soul

SUTRA 9
o fafasy ssrageva: ve
Sa dvidhostachaturbhedah,

(Attention 1s of) 2 kinds which 1s subdivided into 8 and 4 kinds
respectively .

wrvam Jnanapyoda-k ledg It 15 of 8 kinds, re-
lating to 5 kinds of right and 3 kmds of wrong knowledge.
zeWiwm Darsh It 1s of 4 kindsre-

lating to 4 lands of comtmn, iz, Chakshu, Achakshu, Avadhi and
Kevala, 1 e, ocular, non-ocular, visual and perfect, conation res-
pectively), .

3w@m Upayoga, 1s a modif of which is an
essential attribute nf the soul. Thus attentiveness is a kind of con-
C 15 a ch istic of the knower, the

soul, consclousness is not mere passive or potential knowledge, nor
is 1t merely a capacity to know, It isactive. It is related to the
self It means that the soul 1s aware that it conates or knows some-
thing about itself or the non-self. Attentiveness 1s only the direc~

tion or d of i to hend or a
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thing. I 1t 1s directed merely to an awareness that something is
preseat to it but cannot be described, It 1s Darshanopayoga, if it is
directed to know this wmzthm( definitaly, 1t 1s wWm Jnaropayoga.

A ls 1 to ion and k ledge. There
can be no dge without i There can be
conation without hmwladae, There can be no knowledge without
ultimate conation of some kind or other. There can be no attention
without consciousness.

Thus the stages of knowledge may be recerved to be consciosu-

ness, Conation-A Conation, Knowledge-Attention and know-
ledge.
SUTRA 10
wafeat gwmae 0 o i
Samsarino muktascha.

(They are of 2 kinds:)

H#art Samsari, mundane and g% Mukta, Liberated souls. Mun-
dance {souls wander in 5 kinds of SR&da Parwartana, cycle of
wandering:—

(1) sswfad Dravya-parwartana; matter cycle.

Itis of two kinds, quast-karmic and karmic %1 No-karma,
quasi-karmic 1s the time which the soul takes in renewing exactly the
same set of a particular number and quality of molecules, as it took
once. Quasi-karmic,

#1 Karma or karmic, 1s the time taken in renewing exactly the
same set of a particular number and quality of 8 karmas, as the :oul
took mn once. The time taken in both of these 1s called one matter
cycle or @ Dravya or gm, Pudgala, W®a Parwartna. For
exsmple s soul takes on a body today, with its quasi-karmic and
karmic matter. It goes on changing both. When in the couse of its
changes, it again chances to take on a similar body with similar quasi-
kazmic and karmic-matter, it is said to have completed one matter
cycle (Dravya-parivartana).

(2) ¥ sRwia Kshetra-Parwartna, Space Cycle. The time
taken by one soul in ¢om¢ once round every single point of space in
the Uni inning from the foot of Mount Meru,

(3) wia Kala parwartna, Time Cycle, e. g., a soul is born
in the first &M Sanaya, or instant of an swafift Avarpini, then in
the’2ad Semaya of ~nother (next or any other) Avasarpini, then in
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the 3rd samaya of a third, and so on; till in the last samaya 1t 15 born
in the last samaya of a new Avasarpini. Similarly 1t must be born m
smafieft Utsarpim, eras. Then it must die in each samaya of the two
eras like the above. The time taken to go through all thisisa Time
Cycle (Kalaparwartna).

(4) wwiRe¥ Bhavaprvartna. Incarnation Cycle, cg., a soul is
born 1n hell with the mintmum age of 10,000 years He is reborn
again (after other births) i hell with 10,000 years age. This goes on
as many times as there are samayas in 10.000 years. Then he 1s re-
born there with an age of 40,000 years, and one samaya, then with
an age of 10,000 years, and 2 samayas, and thus at every birth he adds
one samaya till he 1s born with the maximum age of 33 #wk Sagaras.
The time taken is called Hellish Cycle Similarly with the Celestial
Cycle, but there the minimum is 10,000 years and the maximum 1s
only 31 Sagaras upto the 9th §3%% Graweyaka.

In the Sub-human and human-Cycles the mimimum 1s one
%0 g0 antarmahurta, and the maximum is 3 w4 palyas. The procedure
1s the same as in Hellish and Celestial Cycles.

The time taken in all these four cycles, 1s called one Incarnation
Cycle.

(5) wwRsim Bhava-parwartana. Thought Cycle In-numerable
umts of soul's RAA, Yoga-Sthana, Vibratory activity, make one
gam 4 svEAE ®a Anubhaga-bandha Adhyavasaya Sthana, or a
degree of the passion which determines mtensity or bondage. In-nu-

merable X ble, Anubh bandhas make one H7 KT WH,
Kashaya Adhyavasaya Sthana, 1.c., one degree of passion whichldeter-
munes the d of bondage. In- able X 1 numerable Kashaya,
etc., make one Rafirs Jagh thiti-bandha, 1 e,

duration of bondage in a rational wrong-believing person. This is
w1, ®@ R Antah crore X crore sagars  One Bafy Sthiti necds
that the soul should pass through every one of the in-numerable
dmeat, Yog-sthanas, to earn one Wgumad Anubhaga-bandha and
then so on, to earn one Sthits. Thus 1t should go up to the maximum
duration of each one of the 8 Karmas, of course adding only one sam-
aya at cach step ds from ths durati When 1t has
thus gone through the 8 karmas and their 148 divisions, 1t 1s said to
have done one, Thought-Cycle (Bhava-parivartana)

In-numeral and Infimte numbers can be easily realised by a con-
sideration of recuring decimals in dividing 10'3 2333 ad 1nf, we get
an infinite quotient, or of the famous relation of the circumference of
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a circle to 1ts diameter, * = 22/7 or of the squa.re root 2(+/ 2) ; which
may be ly said to an i i In the
science of Arithmetic these are called “ir-rational” numbers.

SUTRA 11

AHATHTRAERT NN

Samanaskamanaskah.

(The mudane souls are of 2 kinds:)

@aaw Samanaska. Rational, those who have a mind; i. e., the
faculty of distigushing night and wrong.

WA Amanaska. Ir-rational, those who have no mind.

a1 Mana, mind 1n 3% dravya-mana, objective mind. It is
the region of the ¥%3 heart like an 8 petalled flower made of Fwi'@
Manovargana, or very fine mind molecules.

AT Bhava-mana, subjective mind 1s the soul’s capacity to make
use of the objective mind.

Subjective mind means the destruction subsidence of the Karma
which obscures the quasi-sense or mind, (no-Indriyaavarana Kaima),
(See Jwa Kanda of Gommatsara Gatha 659)

‘The signs of rationality are :- capacity of receiving mnstruction
(Stksha), understanding, actions (Kriva), preaching (Upadesha), and
recitation (alapa). (J. K 660)

A rational soulanvestigates before acting what ought or ought
not to be done, distingushed between things as they are and as they
are not 1n reality He also comes to you on being called by his name.
(J. K. 661)

SUTRA 12
FATRETREATAT: WgRN

Sansarinastrasathavarah.
The mundane souls (are of 2 kinds from another point of view;)
%A Trasa, Mobile Many-sensed, i.e., having a body with more
than one sence.
W Sth I bil d, i ¢, having only the sense
of touch. Mobile souls are those which being in fear, have the capa-

city of moving away from the object of fear. Immobile souls do not
have this capacity.
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SUTRA 13

qierqasiaTgaareTaa: TR (1230
Prithivyaptejo vayu vanaspatayah sthavarah.
Immobile (one sensed souls) (are of 5 kinds,)
(1) = Prithws, earth-bodied;
{2) v Ap, water bodied,
(3) ¥ teja, fire bodied;
(4) a1g Vayu, air-bodied; and
(5) sawfi Vanaspats, Vegetable-bodied.
Each of these 13 considered in 3 aspects, e:g.. the earth souls :-
Take earth-bodied -

) 94 s% Prithm-kayika, as embedied in matter; as earth
bodied soul.

(3) yd¥ra Prithi-kaya, as material body, as, the body without
soul. It is dead earth after the soul has left it

(4) 94t Prithvi-piva, as an earth-soul, as the soul which 1s to be
embodied 1n the earth, but is now in famgaf »grahagat: or 1 transi-
tion from one existance to another Similarly apajwa, apakaya and
apakayika, etc

The maximum size of the body of an earth, water, fire and air-
soul 1s an innumberble part of a cubic finger. Therefore 1t 1s quite
1mvisble. We see 1t only in a mass Take a glass of fresh water. Every
drop of it 15 a mass of many water-bodied souls. The many minute
animalculae seem under the microscope are foreign ar ather souls.
They are not water bodied souls Water-bodied souls have water and
that alone the matter of their bodies. Similarly the earth etc,
souls

As to the forme, the bodies of earth, water, fire and air souls,
they are 1espectively oval like a pea of masoora (seed), round like a
drop of water, long cyhindrical with pointed tips like a collection of
needless. and oblong like a flog. (J.K. 22).

SUTRA 14
ffaraen

Dvindriyadatastrasah

(Mobile or many suited souls?) M
With 2 senses, etc., Le.
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With 3 senses
w 4,
» 5 ,, without mind, waa%# Amanaska, ir-rational
and

» » w» With mind, A% Samanaska, rational.

Note, on 1 Pranah, vitalities. Vitality is a from of conscious-
ness as manifested through a body of a mundane soul,

There are 10 kinds of Prana, of vitality, 1e.. the 5 senses 3,
powers of mind, body and speech; age and respiration,

The one sensed souls have 4 vitalities, viz, touch, power of body,
age and respiration.

The two sensed souls add to these 4, the senses of taste and
power of speech.

The three sensed souls add to these 6, the scnse of smell

The four sensed souls add to these 7, the sense of sight

The five-sensed rational souls add to these 8, the sense of
heaning

The five sensedirrational souls add to these 9, the power of
mind

SUTRA 15

asfrmfo
Panchendriyani.
The senses are five,

SUTRA 16

fefaefar nggn
Dvividhani
(They are of) 2 kinds—
(1) #4131 Dravyendniva, objective-senses, sense-organs, and
(2) af53 Bhavendryna, subjective-senses; sense-faculties,

SUTRA 17

ﬁr‘m aﬁf‘-nq ngen

Nirvrittyup driyani.

Objective senses or sense-organs (have a two-fold formation):—
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(1) fagf Nirvniti, (the organ itself; e. g., the pupil of the eye))
(2) wwew Upakarana, (its Protecting environment, e. g., the
eye-lid, etc.).

Each formation is of 2 kinds : %% Antaranga, internal, and
Vahiranga s, external.

Internal organ means the soul itself which is co-extensive with
and of the same form as the organ in which it incarnates,

External organ means the material organ which is permeated
by the internal organ or the soul.

Internal environment, is the matter immediately surrounding the
organ, e.g., the corner of the eye.

External environment 1s the matter which 1s not so immediately
situated with reference to the organ, as the eye-lid.

SUTRA 18

Feeguan wAfrag ugsn
Labdhyupayogobhavendriyam
Bhavendriyas subjective sense, sense-faculties (are of 2 kinds:—
(1) @Ra Labdhy, (it 1s the atrainment of mamfestation of the
sense taculty by the partial destruction, subsidence and
operation of the Lnowledge-obccuring karma relating to
that sense )
(2) s®m Upayoga, (the conscious attention of the soul directed
to that sense.)

SUTRA 19
TOATEASEL; AW ugen
5 hrana chakshusrotrani.

(The senses are )
@ Sparshana Organ of Touch, 1. . the skin, the whole body.

wA Rasana, ” Taste , tongue.
mw Ghrana, " Smell nose.
ag Chakshu, ” Sight  ,, eyes.
M5 Shrotra, » Hearing . ears.

—~ AN
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SUTRA 20
TSRt 11300
< Py bdastadarthah,

The functions (of the 5 senses are to determine the various kinds
of) touch, taste, smell, colour, and sound (respectively).

@ Sparsha, Touch 1s of 8 kinds. 37 Usna, hot; 7 Sita Cold, #w,
Ruksha, rough; R Snigdha, Smooth, &¥w Komala, soft, ®3k Kathora,
hard, @§ Laghu, light; and 3% Guru, heavy.

@ Rasa, Taste, is of 5 kinds f@a Tikta, pungent; wam Amla,
acid; #g, Katu, bitter; &tk Madhur, sweet, and 3 Kasaya, astrin-
gent.

w9 Gandha, Smell is of 2 kinds' &% Sugandha, sweet-smelling,
fragrant, g™ Durgandha, bad-smelling, malodorous

& Varna, Colour 1s of 5 kinds - ¥ Krishna, black, #f1 Nila,
blue; fia Pita, yellow, and 9% Sukla, white, ®a Padma, pink

X Sabda, sound, & Srara is of 7 kinds w147 Sadja, #34 Risabha,
aMR Gandhara, aaw Madhy , %90 Panch, taa Dhavata and
fasmy Nisadha, 1. e.. the Do, re, me, fa, sol, la, s

In all there are 27 main kinds, which can be combined in innu-
ummerable combinations

Note —That 1n rational bewngs, mind also assists the senses

bringing knowledge to the soul

SUTRA 21
sanfafzara 1 gg ¢

Srutamanindriyasya.
(The funcuion) ot the mind (15 the) cognition of Scriptural know-
ledge.
Note.— Scriptural knowledge of a shott 15 possible among the
souls without a mind also. (Sec Note under chapter 1, Sutra 30,
above).

SUTRA 22

FATTATATATREG 1) }R 1l

Vanaspatyan-tanamekam.
(The earth-bodied, water-bodied, fire-bodied, air-bodied,) up to
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the vegetable-bodied, souls (have only) one (sense 1. e., touch. They
know only by means of touch),

SUTRA 23
slafrffamraargardaidssgata 0 3 0

Krimipipilikabh 1 Laikoriddhani

Krima, worms, etc, (have 2 senses touch and taste).
Pimbika. ants. etc., [have 3 senses : touch taste’and smell).

Bhramai u, bumble-bee, etc. (have 4 senses . touch; taste, smell and
sight)

Manushva, man etc., (have 5 senses - touch taste, smell, sight,
and hearing).

Each (class has) one (sense). more than the one preceding it.

SUTRA 24
wfe: gReET: 0 RY
Sanjninah samanaskah.
The rational (beings are also called)-
Samym, (i. ¢, one who has got sanjna-mind here)
Elsewhere 1t means, name, desire, knowledge, etc.

All the celestial, human and hellish beings are rational Some
5 sensed sub-humans are also rational, such as cow, horse, ape, pigeon
serpents, etc.

SUTRA 25

ferogert @ n]UN
Vigrahagataukarma.yogah.

In Vigrahagat: transmigration, (i. e., the passage of the soul from
one ncarnation to another, there is only) Karmic body vibration
(Karma Yoga), by which the electric and Karmic molecules are attrac-
ted by the soul.
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SUTRA 26
w3 far afe: 0 jg 0

Anusrenigatih.

(In Vigraha-gats, transmigration, or passage from one incarnation
to another, the soul’s) movement (1s always) in a straight line.

3 Srems, a straight line of spatial units from end to end) para-
1lel with one of the 6 directions

East-West, North-South, up and down, erther way.

An indivistble atom of matter (WG Parmanu,) can go straight
from the lowest limit of the Universe to 1ts highest pont1. e, a dis-
tance of 14 Ug Rajus, in one samaya

SUTRA 27

wierogy offered 1 R

Avigrahajivasya.

(The soul 1n 1ts pure condition, 1 e.. the liberated) soul has(a
straight upward) vertical movement, the movement 1s called wfimm
avigraha, because 1t 1s quite direct and upward, vertical and there 1s
no turning m 1t ) .

SUTRA 28
forogerelt = sefa: sTwEgEL: ) s 0
Vigrahcvatich inah prakchaturbhayah

Wigrahavats or passage from one incarnation to anothet of a mun-
dane soul (takes place) before 4 (Samay as at the most).

A ama, Samaya is the time taken by an atom of matter in pas-
sing from one 53, 1.e. pomt of space, to the next.

Why 4 Samyas? The soul takes one samayain gomng in one
direction, Each turning means onc Samaya In the Universc there can
not possibly be more than 3 turnings, necessary for the soul’s passage.
‘Therefore 3 samavas or less than 4 samayas are enough for the most
crooked passage. In the fourth samaya the soul must incarnate in 1ts
new body.
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SUTRA 29.

TwaAgTsfeTwEr 1 e N

Ekasamayavigraha.
‘Where the passage 1s straight and there is no turning, it takes
only onc samaya,
Even an atom of matter in going from one end of the Universe
to the other 1n a straight, upward or vertical direction; takes only one
Samaya if 1t goes fastest,

SUTRA 30.

¥ gt NRTETETR: 1 30 1

Ekamdvautrinvanaharakah.

(In the) one, two or three (Samayas of its passage, the soul re-
mains) %AERE, Anaharaka, non-assismilative, (that is, does not attract
the molecules of aharaka, assimilative macter of which the external
bodies, 1.¢., the physical, flud and aharaka bodies, are formed.)

(Note that only karmayoga takes place, 1. e.; only Karmic elec-
tric matter is attracted See &4, Sutra 25 Supra.)

Note also that i a straight passage of the soul, one samaya 1s
taken in leaving one body and occupying the other. And in the pass-
age, the soul continues to be aharaka although in the passage tself,
1t is not necessary for it to attract no-karmic molecules, as it leaves,
the molecules already attracted in 1ts last body and will attract a
fresh batch in the new body which 1t is going to put on in the same
samaya.

SUTRA 31.
aegEAtaaTET 9 0 3g 0
Sa b bh dai
(Birthis of 3 kinds.)
g, S h It is the result

of surrounding matter combining and forming the physical body for
the incarnating soul.

® Garbha. Uterine birth. It 1s the forming of the physical
body by the union and development of father's seed and mother’s
blood in the womb of the female. In the language of Embryology, by
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the union between a sperm and an ovum, resulting into a fusion of
the two cells mto one single cell, called the ‘fertilised ovum.’

swz Upapada, | Rise. (I
together of the if@m, Vaikriyaka, matter to form the Vaiknyaka or
fluid body, which is peculiar to hellish and celestial beings.)

SUTRA 32.
wfasiaager: Yoo farsiwmere: o 33 0

Laving matter, cold. covered; with their opposities, and the com-
bination of each (pair) (are) their nuclei or birth places. (@1 ,yom,
nucleus, the material environment in which the incarnating soul
finds lodgment, 1s of 9 kinds:—

af¥a Sachitta, of iving matter; as the stomach, 1n which worms
may appear.

#ifwa, Achiitas of matter only with no bife; as a wall or table in
which mosquitoes may be generated.

aftaxitam, Sachittachitta, of living and dead matter; as licen a
slut's blouse or hat. The person is hiving but the blouse or hat is
dead-matter.

g, Shata, cold  Some microbes take birth on account of cold.

asy Ushna, Hot. Some microbes take birth on account of heat.

qieh, Sihtoshna. Where life 1s generated by the co-existense of
cold and heat.

As the heat of sun breeding gnats in a stagnant pool of water.

A¢9, Samvrata, Covered. As fruit may go bad and breed germs
1m 1t of 1t is kept packed for a long time,

faga, Vwrata, Exposed ~ As moss 1n a prece of water.

wya fawd, Samvrata-vwnita.  Part exposed and part covered.

The hellish and celestial beings take birth in sfRMIM, achitta-
sonts,

Souls taking birth from a womb, employ a sfawfsw @  Sachitta-
chitta-yons,

#7EA, Sammurchanas, employ sachitta, achitta,and sachittachst-
tayonss.

Hellish (a7#1) and celestial beings (£7) have hot and cold (some
one and some the other) nucleus.

Fire-bodied souls (§5#mtl.) have 2 hot one. The others have
hot or cold or mixed.
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Hellish, celestial and immobile beings have a covered nucleus,
The fisers, Vikalatraya. i. e. from 2 to 4 sensed beings have an open-
covered nucleus.
The different combinations of these yonis yield 8400000, drfr,
yonis as follows:—
ﬁ«tﬁlk Nitya mgoda, souls which have never yet come out of

of bles; where many souls occupy one
budy, as a potato :
Their yoms are 700,000
e faiirr, Itaramgoda, souls which have gone back to
mgod - . 700,000

gt TfT, earth-bodied , wwFIfd. water-bodied;

¥ %1%, fre-bodied ; and a” #WR&, air-bodied, all

four each 7,00,000 —_ —_— 28,00,000
aqef 7%, Vegetables, (Trees, etc'.) except mgoda. 10,00,000

For #Ix sthavaras sould 5200000
, e, 2 sensed .. .. 200000
R ARV N 200000
.37, 4 .. 200000
»93,, -5 , ammals . 400000
v s » B, human beings ... 1400000
T celestial beings 400000
LA, hellsh @07, - 400000

GO Total .. 100000
gy
SUTRA . :

AOGAUETAGNATAT: mt Ei 1

Jarayujandajapotanam garbhah. %‘7 &
Uterine birth (s of 3 kinds.)
g9, Jarayuja, Umbilical (Birth in a yolk, sack, flesh envelope,
like 2 human child)
weEs, Andaja, Incubatory. (Birth from a shell like an egg.)

@, Pota, Unumbilical. (Birth without any sack or shell, like a
cub of a lion or a kitten.)
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SUTRA 34

FAATTHIATGIAR: UH

Devanarakanamupapadah.
U; da. i.e. birth by rise (is) peculiar to hellish
and celestial beings.

SUTRA 35
RaTan TWEGT 1K

Sesanamsammurchhanam.
All the rest, (e, except those born by embroyonic birth and
instsaneous rise are) HEA Sammuichhana, born by spontaneous
generation,

SUTRA 36
staferdfafargrarawesmats adafir w3gn
Audarik ikriyikaharaktaijasakarmani sarirani.

The bodies are of 5 kinds —

1. sixif, Audarika, the physical (body of all men and ammals )

2, f¥aw, Varbripika, Fluid. (The body ot hellish and celestial
beings, which they can change at will)

3. sugew, Aharaka, assinulative (the spirttual man like emana-
tion from the head of a samt in doubt, etc.)

4, &M, Tayasa Electric (body of mundane souls formed of
tine molecules of electric matter called Tanasa Varsana )

5. &mw, Karmana Karmi (buly of mundane souls, made of
fine molecules of Karmuc martter called Karmana Vaiganas
s

The first 3 bodies are made of Aharaka Vaigana, wolecules of
assimilative matter.

SUTRA 37
a? qgERy n3el

Param paramsuksmam.
(Of these 5 bodies) each successive one (i) finer, 1e., subtler
(than the one preceding 1t.)
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SUTRA 38

!imhsmimr m@mﬂq na:u

(From cbe 1st to the 3rd body,xe) up to the Electric body
(each one has) innumerable times the number of atoms (which are
in the one preceding it,)

SUTRA 39

sARAYd TR 3
Anantagune pare. .
Of the last two (i, e the electric and the Karmc bodies, each
one comparel with the body immediately preceding it has an)
1nfinite-fold (number of atoms)

SUTRA 40
RS 1¥on

Apratighate

(The etectric and Kaimic bodies are) unpreventible (in their
passage.i.e. they can penetrate and permecate upto the end of the
(Umverse.)

The Flud (3% ) and  Aharak (s1ews) assmilative bodies can
also penetrate but at some places they can not. Their penetrative
does not extend beyond ( m@arft ) Thasa nad:, the mobile channel
beyond where mobile souls*are not found.

SUTRA 41

srfeavarRe 1wy N
Anadi Sambandhe cha.

And their connection, (1.e. of the electric and the karmic bodies
with the soul is) without beginming That is, these two are always
found in every soul and are absent only in liberated souls (Ra:) But
of course, being material; they are always discarding their old
constituent particles and attracting and assimilating new particles
in the place of the old. From this point of view, a particular electric
or karmic body 15 said to have a beginming.
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~SUTRA 42
w4 W N
Sarvasya.

(The electric and the karmic bodies are always found) with all
(mundane souls).

SUTRA 43

m&mmwgwu ¥3n

Tadadini bhajyani h

Along with these, (two 1. e., the electric and the karmic bodies)
in their distribution at one and the same time, with one sout (there
can be utmost upto 4, (e, these two and one or two more bodies),
i. e, a soul can never have all the 5 bodies at once Electric and
Karmic bodies 1t must always have. But if it has more, 1t can add
only one or two more as follows :-

In Rueafy, Vigrahagat:, or passage from one incarnation to
another, the soul has only 2 bodies, the ¥, electtic and the %17 @,
Karmic.

In human and sub-human condition of existence, the soul has
3, i.e., the electric, the Karmuc and the physical bodies

But the saimnts sometimes have these 3 and the :gs Aharaia,
assimilative body also, 1, e., 4 bodies at one and the same time  This
is the highest limit

The hellish and celestial being also have 3 bodtes ; The electric,
the Karmic and the fluid bodies

bhyah.

SUTRA 44

framvitmag v vy L
Nirupabhogamantyam.

The last (body, i. e, the karmic 1s) faswim nirupabhoga, 1. e, can
not be the means of enjoyment to the soul through the senses and the
mind, as the physical body can bee, g., the karmic body bears no
sound sees, no sights, etc,

Note—The 84 electric body is like the karmic body mrupa-
bhoga. Thereis no @ yoga on vibration or cause of of
subtle matter in 1t,
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SUTRA 45. .
THEEESEOTERY - 11 Y 1
Garbh he

The first, (i e., the physical body is produced along with the
electric and the karmic bodies, 1n beings who are) botn in the embry-
onic way () or by spontaneous generatifon ().

SUTRA 46
sitqafas -Afwfarg 1 vy v

Aupapadikam Vaikriyikam
The fiid body (s found along with the electric and the karmic
bodies mn those who are) born by ¥, mstantaneous rise.

SUTRA 47
afsusead o 1w 1

Labahipratyayan cha

And (fluid body can also be attained by other) cause i. e. by a
@fiq, labdht, attainment due to special austerities,
But this s, of course, in exceptional circumstances

SUTRA 48
Foraafa 1 ¥s

Tajasamapi

Even the elebtric (body can be product of special austerities,)

Thus takes place in two ways:—

(1) @ &9, Subha tanasa. Beneficent electric body, e.g., a saint.
with supernatural powers sees famine or plague, etc,, in a country and
is moved to compassion. His austerities enable his electric body to
overflow itself, and issuing out of his right shoulder go and to remove
the causes of famimne, plague, etc., and then come back and be re-
absorbed n the same way in which it went out.

() w dsw, Asubha tayasa. Maleficent electric body, e. g
the same saint being moved to anger, the duplicate body will go forth
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from the left shoulder and having consumed the object of anger,
will return to go into the saint and consume hum also.

SUTRR 49
gwfugammﬁtwmmm neen

Subh hati chah

syaiva

And the Aharaka body (1s) b pure and 1mp:

and found only 1n a p)amatta samyata saint, (i. e., one mn the 6th stage
of spiri with i fect now.)

hl

1 dovel

It 1s (1) @¥, Subha, (always) beneficent
(2) fags, Vishuddha, pure, (the duction of
karmas,) and,
(3) semify, Avyaghats, unpreventible (by anything in 1its
course,)

The sErs WK, Aharaka body is the spiritual man like cmana-
tion that flames forth from the head of a saint when he wants to re-
move his doubt on some momentous and urgent pont; the flaming from
flashes across space, touches or sees the feet of some ommiscient Lord
(kevahm) or a saint with perfect scriptural knowledge (o shruta
kevaln, like waag Bhadrabahu, the of a7, Chand
Maurya) and thus having removed the doubt re-enters the saint’s head.

All this is done, of course with lightning rapidity ; but it never
takes more than one antarmuhurata, 1. e; 48 minutes, minus one
instant,

SUTARA 50

ArwRrfegAT adaeTa ke

Narak hhi

The helhsh beings (and those who are) wﬂﬂ. sammurchana)
d (are of) a or neuter sex.

SUTRA 51

AR L
Na devah.
The celestial beings never (have a common sex. They are
always masculine or feminine.)
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SUTRA 52
Aqrfedan 1 Y] U
Shasastrivedah

The remaining (beings, 1 e., those born of an embryu, have) 3
sexes, (i e., they can be line, f or

fant , linga or sex 1s of 2 kinds -

z@fAn, Daravya hinga, objective sex.differentiating organs of
the sexes,

w1 Bhava Linga, subjective sex, thought activity relating to
sexual inclinations

SUTRA 53
sraatfas vtaﬁaﬁ@w@wﬂgﬁmawfgu YR 4
A dika char yusoana
pavartyayusah,

(Those who are) born by mstantaneous rise, (i.e., hellish arw,
and celestial beings %1, (those who are in their) last (incarnation
=78 X charama hody) with the highest (kind of) physical body, (and
those whose! age 1s mmnumerable years, {e. g., human and sub-human
bemngs n AR, bhoga bhum: enjovment land 1 e.in a condition of
life where there 15 all enjoyment and no labour like agriculture, etc.
(these three live the full span of) their life (It can) never (be)cut
short (by themselves or others).

The remaimnng bemngs, 1 e, human and sub-human beings mn
adl, 4, Karm bhumi. work-land, 1 e, the condition of life where

[ etc are y for can have their hives
cut short, by external causes, a> accident, suicade, diseasc, ctc . etc,
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CHAPTER 11
SUTRA 1

TS TARGFITFGIANAZAT : TILTNTARAT 1517 7031,
Ay S g

R karavalukaPankadh b h prabhabh
h kL L h pr sathah dh dhah

[NoTE.—To understand this chapter it 1s necessary to consider

maps I and II of Loka (%) and the 2} Dvipas (33 #17) with their

explamnations ]

There are 7 carths, lymg parallel to eacli other and with an
mtervening space scparating one irom theother Beginning from the
earth which we 1nhabit, these ecarths are situated, cach one lower than
the other. (Each one 1s surrounded and) supported by (3 atmospheres)
of.

5331 Ghana vata, gross air atmosphere;

s#3am Ambuvata, vapour atmosphere,

agam, Tanvata, tnin air atmosphete |

(and is enveloped by) space  (These) 7 carths (are)

1. =@ Ratna prabha, in hue like jewels (16 varreties of which
are found 1n 1t as diamond, ruby, etc ctc)

@ Sharkara prabha, 1n hue like sugar.

s@Fe valuka prabha, 1n hue hike sand

RN panka prabha, in huc bike mire

y@ua Dhuma prabho 1n hue like smoke

#n:gat Tamah prabhaan hue hike darkness.

AgIRHA Mahatamah prabha, in hue Itke pitch darkness

Nggswe

The a@4, vata valayas, or atmospheres are cach 20,000 453, p01anas
thick at the bottom of the Universc

Each one of these earths is separated from the ncxt by an interval
of one raju.

In each of these intervals there are the 3 atmospheres also
supporting the upper earth.

Ratna Prabha 1s 1,80,000 yojanas thick’ It bas 3 parts. The
uppermost, khara bhaga 1s 16,000 yojanas thick, The 16 kinds of
jewels, diamonds, etc., are found mit. In the middle 14,000 yojanas of
these 1€,000, there live all the 10 kinds of Residential (Bhavanavasi)
celestial beings except the Asura Kumara, and all the 8 kinds of
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Peripatetic (Vyantara), celestial beings the Raksasa.

The middle part 15 Panka bhaga, 84000 yojanas thick, The
Asura and Raksasa live here. The lowest part 1s Abbahula bhaga,
80,000 yojanas thick. The first hell 1s situated here, i e. only in the
mobile channel (Trasa nady of this part.

Sharkara Prabha 1s 32,000 yojanas thick. The second hell 1s situ-
ated in the mobile channel 1n this.

Valuka Prabha has 28,000 yojanas and the third hell.

Panka Prabha has 24,000 yojanas and the fourth hell,

Dhuma Prabha has 20,000 yojanas the fifth hell.

Tamah Prabha has 16,000 yojanas and the sixth hell.

Maha Tamah Piabha has 8,000 yojanas and the seventh hell.

SUTRA 2
arg Fraeiatrmfrraen o Frosn g Ta-
AATEA 11} N
Tasu trinshatpachavinshatipanchadashatripanchonai

kanarakashatasahasranipanchachaivayathakramam.
In these (carths there are the following ) hells 1espectively:
30 lacsfin the Ist),
25, (, . 2nd)

B “ [ 3rd)
10 " Lo cdth),
3 . ‘. . 5th),
90,995 G, ., 6th)
5 lacs G, , Tth)

Total 84 lacs
The hellish beings are born and live in these hells  These hells

are 1cally huge holesin whicli the hellish beings live  They are in
diffcrent layers (Patalay The In to the 7th eanhs have 13,11,9,7, 5,
3, and 1 layer for cach of the 1st to the 7th hell reepectively, 2. e 49
layers in all
In eachlayer there 15 a cenital hole (Indraka bila ), and lines
(Srem badhha! of holes 1 the 4 cardinal and 4 intermedhate directions.
Tn the fiest laver, there are 49 1n vach of the cardinal directions ;

and 48 i cach of the 11 mediate cotners.
In the second layei, the numbers are 48 and 47 ; in the third, 47
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and 46 ; t1ll in the 49th layer, the number of holes1s 1 and 0 Thus in
the last or 49th layer there 1s a central hole and 4 holes in the East,
West, North and South, 5 holes in all.

The rest of the holes i the Ist 6 hells are called sporadic
(Prakirnaka. Thus there are.

49 Central (Indraka).
9604  in the 8 directions (Sren: baddha)
8390347 Sporadic (Praknnaka)

84,00,000

SUTRA 3
areat e toTTREATATERRT ) 3 0
Naraka nitya shubhatara lesya parinama deha vedana
vikriyah.
Hellish beings always (have) very bad thought-colours, sense
perceptions and their objects, bodies, feehngs of pain and transforma-
tions,

Hellish beings always have the colour (%, lesspa, the pamt of
body and thought, 1 ¢ X® dravya lessya and #EAen bhava less va! ot
the 3 lower lessyas, viz 1 black. @& indigo and & grey

Grey (s, kapota ) only 1n hells of 1st and 2nd earths, grev
(zmm) and indigo (", mila) in the 3rd, indigo only in the 4th, indigo
and black (¥@ krisna) in the 5thy and (F krisna) black in the 6th,
and thus the 7th 7™, dravya lesyha or body pamnt persists thro-
ughour hife, but bhava leshya changes with the characte. ot thoutht-
activity, One special bhava leshya or thought-colour does nst lasr fu
wote than one AEY, muburta, 1+ e 48 mnutes Helllh beings alwo
<lwys have the lowast kinds of sense perceptions, ¢ ¢ the souad 1s
harsh, touch is rough and hard, etc Their enviconmnt, wncluding
themselves, is horrible.

Their bodies arc also g e 4. §@%, hundaba, di <
tionate, as a small head with a huge trunk and long fect, etc. The
height of the body in the first hell 1s 7 bows, 3 cubits and 6 fingers.

It doubles at each next hell; till in the 7th hell 1t 1s 500 bows, as
24 fingers=1 cubsit, and 4 cubits=1 bow.

The pangs which they saffer are very acute and intense. They
change their bodies at will, but the transformation is always of a low
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and cruel character, such as that of a wolf, raven, etc., etc.
All the hellsin the 1st, 2nd, 3rd, and 4th hells and the upper
21lacs1n the 5th hell are all hot  All the rest are cold.

SUTRA 4
T @ AT 1 ¥ 0
Parasparo dirita duhkhah

The tortures (of hellish beings are) produced (by them for)
another.

SUTRA &

AfFRsgANTg AT g wgeEt 0w
Samklista suro dirita dubkhascha Prak chaturthyah,

Before the 4th (earth : e 1n the 1st, 2nd and 3rd earths, in the
hells)) the evilerminded (celestial beings called ) Asura kumaras also
give torture (to the hellsh bemngs or incite them to torture one
another)

SUTRA 6

ARFfraATaTas g AT afer AT aeaat o
feaf: g n
Tesveka trisaptadasha sapta dasha dvavinsati trayastrin.
shat sagaropama satvinam para sthitih.

In these (seven hells) the mammum age of (hellish) beings (of
diff.rent carths as tollows

1 =mduw Sagropama or 40K sagara (sumply) in the lst earth

” ”» or sagars - "
7 . " » v ow 3rd
0, " » w ow 4h
17 =odem Sagropama or sagaras in the 5th earth.
2 . " W wbth
33 w »Tth

1 @R Sagara=10 X (crorexcrore) of wwwws addhapalya.
1 wawea, Addhapalya =A circular pit with a diameter of 1 d%m
yojana, 1 e., 2000 kosas and of an equal depth if filled with
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the ends of the downy-hair of a lamb of 7 days, born in
the highest bhoga bhumi swedimft  One end of hair 1s
taken out in every 100 years, The time taken to empty
the pit is 2 33FERY, h palya 1 ble »ya-
vahara palyas make one 3awwy Uddhara palya
Innumerable uddhara palyas make one s@m#, Addha palya

SUTRA 7
TAATAACNRTER: FATHAT ATFGAT. 116 0

Jambu-dvipa lavano dadayah shubhana-mano dvipa
samudrah.

budvipa C Lavana (ocean). etc, (etc, are)

the contments and oceans being pleasant names

1n the muddle world (@3 madhya loka) there are innumerable

dvipas @) continents and samudras (9g71.) oceans

1

They all have pleasant (or auspicious) names. Their names are
wafla, Jambu dvipa, in which we live.
wquags, Lavana samudra, salt ocean
yrwt@usd, Dhataks khanda dvipa, then
FAvfags, Kalodadh samudra, then

et &9, Puskaravara dvipa, then,
THR 894, Puskararara samudra, then.
qwped, Varumwara dvipa;

ez, Varuuavara dvipa,

dwa, ksiravara dvipu,

WAt Ags, ksiravara samudra,

v, Ghnitavara dvipa;
waER, Ghritavara samudra,

AN, lksuvara dvipa;
rgwans, Tbsuvara samudra,

d{wadla, Nandishvara dvipa,
a7z, Nandishvara samundra,

waae, Arunavara dvipa;
SEqREgs. Arunavara samudra;
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The last ones are:
waEaii, Swayambhu ramana dvipa.
@IAEAY 197, Svayambhu ramana samudra.

SUTRA 8

fafefaesran: qdqdafdfray aeamzas: 1 s 1
Dvirdvir viskambhah purvapurva pariksepino valaya
kritayah.

(The oceans and continents each one have) twice the breadth (of
the one immediately preceding it. Thus g, Jambu dvipa 1s 1 lac
@9d, Yojanas in breadeh, the 779432, Lavana samudra is 2 lacs, the
uwi@wEay, Dhtulky bhand dvipa 15 4 lacs and so on) Each one
sutrounds the one immediately preceding it. (They are all) anicular
1n form.

SUTRA 9
FeeddreaTfag o MeAmageeafasrrA ad n e n
Ta dhyemerunabhirvrittoyojanshatasahasraviskambho
jambudvipah.
Inthe middle of these ( 1c oceans and is

Jambudvipa which 1s) round (like the disc of the sun). In the centre of
Jambu dvipa) like the navel (1n the human body, 1s situated) mount
meru (Jambu dvipa 1s) 1 lac yojanas 1n breadth.
13asw (big) yojana=2,000 kasas.
14w (small) yojana=4 kosas.
Here the reterence 1s to the big yojanas, 1 yojana = 2,000 kasas,
500 times the small one. '

SUTRA 10
wm&wag&ﬁz{(wwmmmﬁm nWgen
Bharatal aharivideh yakahairanya-vatairava-

rsahksettrani.

The divisions, Ksettras, (of Jambu dvipa ate seven) wa Bhara ta,
#waa, Haimavata, 8f, Hari, fXe, Videha, G3%, Ramyaka, &Guss, Haw
ranyavata and W, Awravata,
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SUTRA 11.
afenfe: galeaaar fragrafgratafradafmfoaiay afa-
qdar u gy
Tadvibhajinahpurvaparayata himavanmahahimavan-
nisidhanilarukmishikharino varsadharaparvatah.
Dividing these (7 % Ksettras there ate 6) mountaimns. (They
are ;) R Himavan, a5 Maha-hymavan, fafes Nisidha, 1 Nila,
3fta Rukms, and Rr@Qt Shkhar: (These mountains) run East to West.

SUTRA 12
amw mﬁmﬁmtwm N
luﬂl“‘ yar
(The 1st moutamn, t.¢, faast Himavan, is) golden 1n colour (the
2nd silvery white); (the 3rd red, like red-hot gold; ( the 4this ) blue
(like the neck of a peacock,) (the 5th) silvery ( white ), tand the 6th)
golden #ar (maya) in this sutra means like,

h.

SUTRA 13
afufaferamat sufs o geafawarr: 0 g3 0
Manivichitraparshva upari mule cha tulyavistarah,
The sides (of these 6 mountains are) studded with various jewels,
(and they are of) equal width at the foot. the top and (the muddle)

SUTRA 14

mﬁﬁﬁﬂwmmll (32

h drikapun-

drikahraduuaamupan.

On the top of these (mountains there are the following 6) lakes,
{respectively ;) ™ Padma, a&iw Mahapadma, fafires Tiginchha, ¥uR
Keshar, 5igqeat® Mahapundrika, and 38w Pundrika.

SUTRA 15
mmmwiﬁmﬁ(z:uun
Pratk 1 darddhaviskambbo hradah

The fmt lake (has a) length (of) 1000 yojanas (and a) breadth
‘of) half of that, (i.e., 500 yojanas).
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SUTRA 16
FTEEISEIEE: 1 L% u

Dashayojanavagah,
(The first lake has a) depth (of) 10 yojanas.

SUTRA 17
e AT gL N Qo 1
T dh j karam.

In the centre of this (first lake there 15 a) lotus like (1sland), one
yojana (broad).

SUTRA 18

W&erw mqn g:u

(Elch of the thlee) lakes (up to ﬁﬁﬂl Trganchha) Gs) twice (in
length, breadth and depth of the lake); and (each of the 3) islands (also
of) twice (the breadth of the island in the lake immediately preceding
it),

SUTRA 19

afeqarfay 2er AgrgfrAfrafemar. womform: sammfe-
afewesi: 1 ge

Tunmvaslnyo devya hshnhndhrhkntlbuddhllahm-
yah paly hitayah i

The goddesses residing in those (5 islands are, respectively.) #t
Shri, &, Hri, uR. Dhrts, &1 Kirts, 3%, Buddh: and @eft, Laksm:.
(each one of the goddesses has a) hife span of one s@r (Addha) 54,
palya. (These goddesses live) with (celestial beings of an equal status
with them, called) @mfa® Samanika, (and with celestial beings who
ate members of their courts, called) wftwx Parishad.

SUTRA 20
wmferyfeE e iEraarderaT T e
AFATTHHANET: FIGEATE. 11 R0 11

Ganga sindhu rohidro hitasya hariddharikanta sita
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sitoda nari narak T kula rakta rakto-
dah saritas tan madhyagah.

The rivers ¥, the Ganga, {4, the Sindhu, dka, the Rohst, Dkal-
#i, the Rohitasya, €Ra, the Harut, sit®ma, the Harkanta, @, the Sita,
éﬁu, the Sitoda, 716, the Nar, 7w, the Narakanta, g¥dg, the
kula, s3I, the R kula, wHl, the Rakta, tw, the Rabto-
da, the Raktoda, flow 1n those (seven ksetras , 2 1n each respectively,
1. e,, Ganga, and Sindhu in Bbairta, Roht and Robhitasya in Haimvata,
etc., etc.)

SUTRA 21
gga: &b @ on g0
Dvayordvayoh purvah purvageh.
(These 14 rivers must be taken in groups) of 2 each, The first
(of each group as named above,) flows eastwards (and falls into the
ocean there).

SUTRA 22
QYTEETT: 1) 3 1
Shesastva paragah.

But the others flow westwards (and fall into the ocean there.)
These rivers have their sources as follows

Ganga, Sindhu and Rohutasya, spring from the lake Padma,

Rohita and Harikanta » ,»  Maha Padma
Harit and Sitoda ” »  Tginchha.

Sita and Narkanta ” »  Keshan.

Nari and Rupya kula ,  Mahapundarika.

Suvarnakula, Rakta and Rakeoda spring . Pundarika.

SUTRA 23
mfaesarEdy a7 w3
Chnmrduhana.dl sahasra parivrta ganga sindhvadayo
neadyah.
Ganga and Sindhu have 14.000 tributary rivers each, and others,
1e, the next pair (Rohit and Rohitasya) have twice, .., 28,000 each.
Harit and Harikanta have 56,000 each, Sita and Sitoda have 1,12,000

PR
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each. Nari and Nark have 56,000 ; S rula R kula 28,000
and Rakta, Raktoda 14,000 each.

SUTRA 24
_: wefamfid AT SAPAAURT AR SRR HRE
Bharatah sad ti cha yoj shats vistaral
sat chaik inshati bhaga yojt
Bharat ksetra, in 1ts widest part, measure 526:% yojanas.

SUTRA 25
afrrufrpufrearr afast Al o % w

Tadviguna dviguna vistara varsadhara varsa vide-
hantah.
Each mountain and ksetra in breadth has double the baeadth of
the mountain or ksetra preceding 1t. (This is upto) Videha.

Thus Bharata ksetra 1s 526/ yojanas in breadth; the Himavana
mountain 1s double of this, 1.e., 1052} yojanas ; and so on.

SUTRA 26
I afargen 1oke
Uttara daksina tulyah.

To the north (of videha, the arrangement and extent of ksetras,
mountains, rivers, lakes, islands 1s exactly) corresponding to (those 1n)
the south (of 1t )

SUTRA 27
wtam frzmy mmmﬁ@ww e
vrddhirasau
sarpinyavasarpinibhyam.
In Bharata and Airavata ksetras (in the extreme south and north
o Jambudivpa there is) i and d of (bhss, age, height,
etc, of their inhabitants in the 2 acons), utsarpini (3afi®) and Ava-
sarpim (s@affeft) (the aeons of i and d P 1y).

There are 6 ages (in each aeon).
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The ages in avasarpini, the present aeon are g@g@dl, Sukhama-
Bh, gw, Sukh gamga, Sukh Duhbh. 5
Dukh bh, g@, Dukh and g, Dukhama-du-
khama. We are now in the Dukhama or the 5th age (fa#&m); this
began in about 513 B.C,, i. e., 3 years, 8% months after the liberation
of Lord Mahavira, and its total d 15 21,000 years. The sequen-
ce of ages 1n the utsarpini is the reversing of the order of the Avasar-
pini and therefore the last 3 of the Utsarpini are ages of Am4fy, Bhoga-
bhumi , the rest are of &if, Karma-bhumi,
Each aeons 1s of 10x(1 crorexl crore) AFR sagaras.
In Avasarpiny, the ages have thew duration as follows
Ist=4 X ( 1 crore X 1 crore ) sagras,
2nd=3 » » "
3rd=2 " » "
4th=1 " " ,, munus 42,000 years
5th=21,000 years,
6th==21,000 years.
Altogether 10 X (1 crore X 1 crore) sagaras, 1 e X7 A,

SUTRA 28
arAFTt gAASARTAr: (1 35 1
Tabhyamapra bhumayo avasthita.
Excepting these two (Bharata and Airavata), the other (five)
Earths are constant (There is no increase or decrease 1n bliss, age,
height etc. there)

SUTRA 29
aafgfareaiaafeqa dnaawgifradadageasr 1 2e u
EK dvitripalyopamasthitayo haimvatakaharivarsak
daivakurvakah.
(The men and animals) of Himvana, Harivarsak, Devakurnu,
(bhoga-bhumi) are respectively of the one, two and three palyas.

SUTRA 30

FEE ) 3o U
Tathottarah.
(The condition of things is) the same in the north (of mount
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Meru #,) Deval Hari and Hai are replaced by Uttara-
kuru, Ramyaka and Hairanyavata.

SVTRA 31
fadlg gedawrem: v g 0
Videhesu samkhyeya kalah.
In videha (men have an age of) numerable (@) years, 1. e., the
highest is 1 crore gi,purvas and the least 1s W@, antara-muhurta.

84 lac years==1 purvanga (33k ).
84 lac years 2=1 purva=70560000000000.

1 crore purva=70560000000000,0000000 years.

SUTRA 32
mfwﬂmﬁmwﬁvﬁm naR N
Bh a viskambho ja navatishatabhagah

The breadth of Bharata Ksetra (15) 190 th part of the breadth of
Jambu dvipa (='———— =526 7 gyormas)

SUTRA 33
feafasiac® o 33 0
Dvir dhatakikhande.
In the Dhatakikhanda (which is the next region after salt ocean,
#aqegR, the number of ksetras, mountains, rivers, lakes, etc, is) double
( of that mn si4gw, Jambu dwpa ).

SUTRA 34

gEFAS T 11 3¢ N
Puskararddhe cha.
In (the nearest) halt of Puskara-dvipa also (the number of
ksetras, etc  is double ot that in Jambudvipa).

SURTA 35
STEATETRITALEAT: | 3% 1
P, h

On this side of Manusottara (alone) there are men.
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In the middle of Puskaravara dvipa (7%w@) running all round
1t, is M (FrgarR) in. Tt isso called because man is
neither found nor born except on this side of it.

SUTRA 36
st = 0o
Arya mlechchhascha.

(The human beings in these 2} regions, %z, are of two kinds)
w18, Arya and ®g, Mlechchha, (1. e. respectively those who care
and do not care for religion). Human beings are of 2 kinds :
=4, Arya; noble, worthy, respectable.
=g, Mlechchha , barbarian, non-Aryan, low, savage. Arya are
of 2 kinds :
#fems, Riddh: Prapta, with supernatural powers,
#7@fd9@, Anriddh prapta, without supernatural powers.
wfg, Riddh 1s of 7 kinds
%, Buddhi, Enlightenment
ffr, Vakriva, Capacity to change the body at will
@, Tapa, Austenties
¥, Bala, Miraculous strength
=i, Ausadha, Healing power.
W, Rasa, Capacity of an evil eye and its opposite, etc
=, Aksina, Capacity of makwng stores, place, etc., m
exhaustible.
There are 64 sub.classes of these 7.
!Fﬁl’fz =4, Annddhi Aryas ate of 5 kinds *
%4, Ksetra, born in Aryakhanda, one of the 6 divisions of
Bharataksetra,
2, =if, Jat:, born in high families like Iksvaku, Suryavansa,
Nativansa, etc., etc
3, %%, Karma Aryaby pursuit of, military, Literary, Agricul-
ture, Trade, Arts, Service,
4, =fca, Charitra, Arya by night conduct
5. aw, Darshana, Arya by right belief,
W=gr:, Mlechchhas are of 2 kinds -
1. @fe, Karma bhumisa, 1. e, born in the 5 Mlechchha divi-

NS U s N
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stons cach of the 5 Bharataksetra, and 5 Auravata, and 800 1n
the Videhas. The total divisions are 5 X 5 +5x 5+800=850.

1. weadiw, A dvipaja, 1. e. 1 Mlechchh

There are 24 islands 1n 5@, Lavanodadht. the first ocean
round the first contment, Jambu-dvipa.

These 1slands are peopled by grotesque creatures, with boars,
elephants, horses, and head on a human body, or with long ears, one
leg, and similar grotesque formations of the body. Their age is one
palya 9, and they live on fruits, etc. of trees.

500 yojanas from the circumference of Jambu-dvipa, these 24
1slands are situated in a circle n the wsuAgs, Lavana Samudra. The
sslands 1n the 4 cardinal directions are 100 yojanas mn breadth, The
4 corner ones are 55 yojanas; and the remaining 16 are 50 yojanas in
breadth These 16 are 550 (nstead of 500)lyojanas from the crcum-
ference of Jambu-dvipa,

SUTRA 37
wedrEa gt : SIS dAFEEEET N o 1l
Bharatairavata videhah karmabhumayo anyatra devaku-
ruttara Kurubhyah.

Bharata, Atravata and Videha ksetras, except Deva Uttara-kurus
(are the only regions where we find) Karma-bhum, (ne. agriculture,
etc., for sustenance). This 15 also the region of piety and place from
where liberation can be attaincd.

B SUTRA 38
qfesret qestat PaomaARAEE 0 3 0
Nristhiti paravare tripalyopamantar muhurte.

The age of human beings (ranges from) a maximum of 3 Palyas
toa of one Ant: i

Infinite X mfinite atoms = 1 Utsanynasanjna (Swwan)

8 Utsanj jna =185 jna (HerEw).

8 Sanjnasanina = 1 Trtrrenu (339)

8 Truti-renu =1 Trasa-renu (F8Q)

8 Trasa-renu = 1 Ratha renu T5Xg)

8 Ratha-renu = 1 hair pownt of a hairbin highest en-

joyment-land Stamf).



Tatvartha Sutram

8 Such Hair Points = 1 hair point mddle (%:48) enjoyment~
land,
8 . " =1, , lowest (w4) Enjoyment-
land.
[ " = 1 haur-pomnt enjoyment-land, action-
land (R#WfR).
8 " =1 Lisa mt (yonug louse or egg of a
louse).
B Nits =1 Yuka louse
8 Lice =1Yava madhya barley-seed (in 1ts
diameter).
8 Batley-seeds, =1 Utseda Angula, 3% g%, (small finger)
1 its breadth,
[500 Utseda Angulas = 1 Pramana Angula, saratgw, (big finger),
6 Angula =1 Pada (®)
2 Pada = 1 Vitasts (span) fiaflx
2 Vitasti = 1 Latha (cubit) va
2 Cubits = 1 Kiku &5
2 Kikus = 1 Dhanusya (bow) vg=u
2000Bows = 1 Kosa #1
4 Kosas = 1Yojana dma

[ .. A big or Pramana =500 small yojanas

=2,000 kosas].

By the Pramana Angula 77QF® or 500 times of the ordinary
measure, continent, oceans, etc are measured
Ry, Jagat shrem = 7 Rajus 7 this 15 the length of

the Universe at its lowest pomnt.

smwe Jagat Pratara = 7 Rajus X7 Rajus=49 square Rajus,
the area of the base of the Universe.
sm (@), Jagat-ghana or Loka = (7 Rajus)® =343 cubic
Rayus , the volume of the Umverse,

SUTRA 39
it = n3e n
Tiryagyoni janam cha.
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The sub-human beings also (have the same range of age : )

Maximum Minimum
_28¢ - _age

Earth bodied 22,000 years
Vegetable bodied 10000 ,,
Water bodied 7000
Air bodied 3000
Fire bodied 3 days
2 sensed 12 years one antara-
3 ., 49 days
4 6 months muburta
5 ,, fish, etc. 1 crore purvas year

Mongoose 9 purvangas ,,

Serpent 42000 years

Birds 72000 .

Quadrupeds 3 Palyas
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CHAPTER IV
SUTRA 1

Farragfas@r 0og o
Devashchaturni Kayah.

Celestial beings (are of) four orders, groups or classes :
wgae, Bhavana-vasi. Residential,

4w, Vyantara, Peripatetic,

3w, J yotiska, Stellar

Smfem Vasmamba, Heavenly,

SUTRA 2
sifgafery faraaza: 0o} »
Aditastrisu pitanta lesyah.

From the first to the third (have 4) lesyas or paints up to yellow,
1.¢., T, Black, #ta, Indigo, w19, Grey and 9w, Yellow,

SUTRA 3
FATEISTFRATTTCIT. FETNIIATIAT: 11 3n
Dash ha dvadasha vikalpah
kalpopapanna paryantah.

sgagdl, Residential celestial beings are of 10 classes
=W, Perpatetic ,, 0 » 8
AR, Stellar . " » 5 .
wwaarf, Heavenly " - 2z,

Total . " 35 Classes.
(All these kinds are) born up to the Kalpa (the 16 heavens).
Beyond that 16th heaven, they are all alike ; there are no classes. The
Heavenly have 12 classes. because there are 12 Indras in 16 heavens.
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SUTRA 4

AT R A AT T T A T N A AT v e~

famrd®: 0 ¢
Indra samanika trayastrimsha parisadatma raksa loka pala
nika prakirnakabhiyogka kilbisikashchaikashal

Every class (has) 10 (grades) -

Indra Powerful and of Supreme authority, like a king.
Samantka Powerful but not authoritative like Indra , like
father, teacher.

Trayastrins Like minister or priest, so-called they are
33 in number,

Parisad » Courtiers

Atma-raksta » Body-guards.

Loka’pala . The police, the protectors of the people.

Anika » The army.

Prakirnaka ., The people.

Abhiyogya ,» That grade of celestial beings who form

themselves into convevances as horse, lion,
swan, etc, etc., for the other grades.
Kilbistka ,» That servile grade.

SUTRA §

Araferaatraasal saaEatiaest: n Y n
Traystrisha lokapala varjya vyantara jyotiskah.
But the Peripatetic and Stellar celestial beings, the grades of
Trayastrinsa, lke Mumister or Priest, and Lokapala like the police, are
denied.

_ SUTRA 6
qEaEfaT g
Purvayor dvindrah.

In the first two, (. ¢ Residential and Peripatetic orders, there
are) two Indras (or kings in each of them 10 and 8 classes respe-
ctively),
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SUTRA 7
FEANAHTONEAIATY 1 o |
Kaya pravichara Aaaishanat.
Up to Ysana (or the 2nd heaven, celestial beings which include

all Residentia), Peripatetic and Stellar celestial beings) have bodily
sexual enjoyment (like human beings) .

SUTRA 8
RuT: TSR  FAAT 2 05 0
Sheszh sparsha rupa shabd 1

pravicharah.
The others have the sexual enjoyment by means of touch, sight
of beauty, sound and mind (as follows : )

In 3rd and 4th

In 5, 6,7, and 8th

In 9, 10, 11, and 12th

In 13, 14, 15, and 16th

heavens by touch only
” . sight only,

» sound only as songs, etc.
»  » mind only.

SUTRA ®
XA &

Pareapravi charah.

The remaming (celestial beings are* without sexual desire. (There
ar:] no g’gddesm there. Beyond the 16th heaven there is only the
male sex).

SUTRA 10

qragrifrarrafritafa fufEgamer n g0

Bhavana vasino asurnaga vidyut suparnagni vata stanite
dadhidvipa dikkumarah,

(The 10 classes of ) Residential celestial beings (are): Asura-

kumara, Naga, Vidyuta, Suparna, Agni, Vata, Stanita, Udadhi, Dvipa

and Dik Kumara,

They are called Kumaras, because their lives and habits are
likt of youths of under 20 who are called kumaras,
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The Residentials (%aaft ) live as follows: ‘In the ficat earth,
Ratnaprabha, there are three strata, one above the other with
.an interval of 1000 yojanas. The first is called kharabhaga (@w®!)
this is the abode of 9 classes of Residentials, 1. e. of all except Asura
Kumaras, The Asucas reside i the 2nd stratum called panka-bhaga
(@wa) In the third or lowest stratum, called Abbahula-bhaga
(wgam), there is situated the st hell

SUTRA 11

s e T T g e n

Vyantarah kinnara kimpurusa mahoraga gandharva yaksa
raksasa bhuta pishachah

The (classes of) Peripatetics (are) .
Kinnara.
Kimpurusha
Mahoraga
Gandharva
Yaksha.
Rakshasa
Bhuta,
Pishacha.

Some of these live 1n the i ble Oceans and Ci

1, e., all excepts the Rakshasa, live in the khara-bhaga or first upper-
most stratum of the first earth Ratnaprabba, The Rakshasas live in
the 2nd or panka-bhaga of the same

PNV WN =

SUTRA 12

sttt gatasgreAsT R fTFAEE 1 g 0
Jyotiskah surya chandramasau graha naksatra prakirnika
tarakascha,
The classes of settlers are

Surya, the sun.
Chandrama, the moon.
Graha, the planets.
Nakshatra, the constellations,
Prakirnika taraka, scattered stars,

The stellars begin at a height of 790 yojanas (each of 2000 kosas)
from the level of the earth on which we are. The lowest are the stars.

YRR S
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10 yojanas above them are the suns, 80 yojanas above the suns are
the moons. 4 yojanas above the moons are the 27 nakshatras, 4 yojanas
above the nakshatrasis the Budha, the planet mercury. 3 yojanas
above them; is the Shukra, the Plant Venus, 3 yojans above them
the Vrhaspati the plant Jupiter; 3 yojanas above them 1s the
Mangala or Angaraka, the planet Mars,; 3 yojanas above them
1s the Sanaishchara; the planet Saturn.

Thus up to 900 yojanas from the earth-level upwards are found
the stellar order of celestial beings. The yojana here is 2000 kosas.

SUTRA 13

Fefraanfreraagad ngan
Meru pradiksana nitya gatayo nrloke.

In the human regions, (i e., the 2} dvipas, the stellars) always
move round (their respective) Mount Meru, (but their nearest orbit
to the Central Meru in Jambu-dvipa has a radws of 1121 yojanas.
That 1s, they never appear 1 a circle of 1121 yojana-radius, round the
Central Meru.)

SUTRA 14

TEHAFTAEAR: ) 2% 1)
Tatkrtah kala vibhagah.

Duvisions of time (are) caused by those (movements of the
stellars).

SUTRA 15

afgateaar u ¢x n
Bahiravasthitah
(The stellars) outsde the 2 dvipas . e, beyond Manusottara
mountain in the middle of Puskaravara dvipa, are) fixed (They never
move.)

SUTRA 16
SR 0 2% 0

Vaimanikah.
Now we go on to) the heavenly beings.
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SUTRA 17
wﬁmwmrw "oge I
Kal Tontitashel

(These are of 2 kinds .)
Kalpopanna, born 1n the 16 heavens, and wnth 10 grades. These
alone have 10 classes.

Kalpatita, born beyond the 16 heavens. They have no grades
or classes. They are called Ahamindra smfivz (lit. ‘I am India’),
and are all alike.

SUTRA 18
sogaftn g5 0
Ubparyupari.
The 16 heavens are situated in pairs, one (pair) above the other
(The grameyakas, are also one above the other beyond the 16 heavens.)

SUTRA 19
MWWWWMWW-
g It m\u‘gaqmqgu ST q -

frdgmatdfagt ¢ o
Saudharmaishana sanatkumara mahendra brahma
brahmottra lantava kapistha shukra maha shukra satara
sahasraresvanata pranatayo rarana chyutayor navasu
graiveyakesu vijaya vaijayanta jayanta parajitesu sarvar-
tha siddbau cha.
(They seaawt live) mn -
18w Saudharma, 2 &me. Isan, 3 awegr, Sanathumara, ¢
wim Mahendra, 5 ™ Brahma, 6 s« Brahmottara, 7
w8 Lantava, 8 @Mz Kapistha, 9 g& Shukra, 10 AeYS
Mahashukra, 11 &R Satara, 12 &R Sahasrara, 13 wWa
Anat, 14 s Pranata, 15 9RU Arana and =33 16 Achyuta.
(Above these 16 heavens, the abodes of m&fwat Ahamindras
are 3)
9 o'3aw Graweyaka (heavens ;)
9 wigiza Anudisha Gy
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5 g, Anuttara (benvens. 1 e.,)
fw, Vyaya, A%sa, Vayayania, a9, Jayanta,
sl Aparanta , SARAR, Sarvartha-siddhs,
Above the Sarvartha-siddly, is the #e %, Siddha-kshetra, the place
of Liberated souls.

The first heaven A% Saudharama 15 the nearest, because its
central heavenly car or abode (R Vimana) 1s only one hair’s breadth
from the top of the Central Meru, \g=@av). This Meru 1s 1,00,040
yojanas high, 1,000 yojanas of it are embedded in the earth, the rest
is above, the top being 40 yojanas.

The &ewast Heavenly have 12 classes because there are 12 Indras
1n the 16 heavens as follows *

The 1, 2, 3, 4 heavens have one Indra each1e, 4 Indras
named after their heavens.

5 6 » , . only, e, 1Brahmednra
7.8 " RN 1 Lantava,
9, 10 » v e 1 Shukra.
11, 12 » noow o om 1 Satara
The 13, 14, 15, 16 " woow 4 named after
their heavens,
Total Indras...12.

The 16 heavens have 52 layers (Paiala), 1., 31,7,4,2, 1, 1 res
pectively for 1st, 2nd, 3rd, 4th, 5th, and 6th pairs of heavens ; and 6
for the 7th and the 8th pairs,

There are 9 for the 9 Graiveyakas ,

1 ,. .. 9 Anudisas,
1 , , 5 Anuttaras,
In all there are 63 layers (Patala).

SUTRA 20

feafrmmagerfrirnfad famafufamisfm. 0 30
Sthiti prabhava sukha dyuti lesya vishuddhindriya-
vadhi visayatoadhikah.
Age, power, enxoyment, bnlhance, puncy of lesya (paint and
thought colour) £: visual (all) these go on
increasing (as we go from the lower to the higher heavens,)
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SUTRA 21
afrerdafoRimEREE: 1 QN
Gati sharira parigraha bhimanato hinah.

Moving from place to place, height of body, attachment to world
by obsects, pride—these (go on) decreasing (as we go up to the higher

heavens.)
egmnland2 heavens, stature is 7 hands (cubits).
3and 4 " v w6 5
5and 6,7 and 8 » PR B
9and 10,11 and 12 ,, . w4 2
13 and 14 » PR ) ‘ﬁ
15 and 16 » v w3 » '
Inthe 1, 2, 3s'¥®, graweyaka stature 1s 2§ hands. X "a
Inthe 4, 5 6 , “ » 5 2 hands. £
Inthe 7, 8, 9 ,, » »  » 1% hands. g
In the 9 %gRu, Anudisha » w14 hands. '
Inthe 5 w@wfRmda, Anutra Viman ,. , 1 hand N u{-
SUTRA 22 A
drarrEEERETE RNy v 33 o .
Pita padma shukla leshya dvitri shesesu. R
(There are) 1 yellow, ™ pink, and T%& white, 3%l lesya 122,%5 3
(pairs, and) thc remaining (heavens). ’
Yellow (%) in 1 and 2 heavens |
Yellow-pink m 3and 4, | *e 2pairs.
Pk 1n 5 and 6, 7 and 8, and 9 and 10 25
Pink-white 1n 11 and 12 heavens.

‘White in the rest of the heavens and higher regions.

SUTRA 23
aRT ATF: FAT: 0 3 N
Praggraiveyakebhyah kalpah.
hlp“‘('rhc heavens) before (we reach). The Graiveyakas (are called)
SUTRA 24
FEAEEATATHEF: Y 0
Brahma lokalaya laukantikah.

(Having) Brahma-loka (as) abode (are) Laukantikas. The Lauk-



82 Tatvartha Sutram

antika heavenly beings live in the highest parts of the 5th heaven,
called Brahmaloka.

These ate so called because their connection with loka has come
to an end, 1 €., in cheir next incarnation they shall be born as human
beings and shall attain Liberation

SUTRA 25
| f2 3 ;: TeTfeETRE oY N
Sarasvataditya vahnyaruna garadatoya tusita vyabadha-
ristascha

(These Laukanttkas are of the following 8 classes )

ARE Saraswat, M Aditya, & Vahni, 580 Aruna, & 23 Garda-
toya, 3 Tusita, 59199 Avyabadha, and "R Ansta,

There are 16 more classes, 2 in the 8 intervals formed by the above

8 classes. In all, there are24 classes. The names of their heavens
take after them.

They are all alike and independent; and without sexual desire and
therefore called %afi Devarst  They descend and attend to the Tirtha-
nkaras, when the latter make up their minds to renounce the world.

The number of Laukantika celestial being 1s 4,07,806,

SUTRA 26

fasmnfagfe=wam: v e
Vijayadisu dvicharmah.

In the (4 m3ac Anuttara heavens,: e,) Vijaya, etc, (1. e. Vijaya-
nta Jayanta, Aparajita, anl the 3 #3fq Anudishas, those heavenly
beings are born, who shall attain Liberation at the most after having
1incarnated (as a human being) twice.

[All these are beings with right belief (mawwia)]

SUTRA 27
surfesaedy: darfeadmaiag. i e
A dika bhyah sh iryagyonayah,

Oth:t trhan those born by instantaneous rse, (1 e, hellish and
celestsal beings) and human beings, are sub-human beings, 1. ¢, Triya-
ncha fidsa,
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Fine, one-sensed sub-humans are found everywhere in the Uni-
verse. Gross one-sensed are also in the whole Universe, but not
everywhere like the fine ed ones. The sub-h: from 2 to
5 sensed beings are only in the Mobile Channel (Trasa-nadi).

SUTRA 28

feafregrng, T arrafrremddafaar nRan
Sthitirasura naga suparna dvipa seshanam sagropam:
tripalyo-pamarddha hina mitah.
The (maximum) age of *

#gt Asura, measures 1 Sagara, SFK
awm Naga, . 3 Palya 7=
geq Suparna, , % less, (e, 20,

& Dvipa, ” 2, .
and of the other (6 classes) 1§ ,

SUTRA 29
wfamaarrdadsfod o e
Saudharmai shanayoh sagarop adhike.

In the Saudharma and Ishana (1 e, 1st and 2nd heavens, the maxi-
mum age is) a hittle over 2 Sagras,

SUTRA 30

AIAFATCHIERALE 1t %o gy
Sanatkumara mahendrayoh sapta.
In the Sanatkumar Mahendra, 1 e 3rd and 4th heavens, the
maximum age is a little over) 7 sagaras

il »(g@':;
5 E:&'?!
SUTRA31
fagrdTrarraReTsRaftfg o 32 0
Tri sapta navaikadasha trayodasha panchadasha bhira-

dhikanitu,

And 3,7, 9, 11, 13, and 15 added to (7 sagaras make up the maxi-
mum age of others,
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In the 5thand 6th heavens, it 1s a little over 10 Sagaras.
» » 7th, 8h »ow owon 4,

4 » S9%h, 10tk wow o owow 16,
» » 1lth, 12h v oo 18,
In the 13th and 14th heavens it is 20 sagaras.
w » 15th , 16k, , 32

SUTRA 32

HTTSGATEA IR A9y aFgfaepriagaatdfaat™ n 33 »
Aranachyuta durddhva mekaikina navasu graiveya-
Kesu vijayadisu sarvarthasiddau cha.

Above Arana and Achyuta, in the 9 Graiveyakas (it is) more and
more by one sagara, (1 e, it 1s 23-31 sagaras respectively.) In the 9
Anudisas, (it 1s 32 sagaras and) 1n Vijaya, ctc., (in the 5 Anuttaras 1t
is 33 sagaras. But) in (the last A i. e)) Sarvarthasiddl, (it 1s
never less than 33 sagras.)

SUTRA 33
SR ) 33 0
Iyopama madhik

(In the Saudharma and Ishana the) minimum-+(age 18) a little over
one palya.

SUTRA 34
qIq: Y QAEATART ) 3¥ g
Paratah paratah Purvapurva nantarah.

Further (and) fusther (on], the former (or maximum age be-
comes the minimum age for the next. As for the rest, the maximum

age for) the immediately preceding [region 1s the minimum for the
next above it.)

SUTRA 35

ot o fadrafeg u 3w o
Narakanamcha dvitiyadisu.
The same (rule applies to the ages) of hellish beings, (i, e, the
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maximum age of the Ist is the minimum) of the 2nd and so on.

SUTRA 36
AT AT 1 3%
Dash N i prath

(The minimum age of beings) 1n the first (hell 1s) 10,000 years.

SUTRA 37
qAAGT 1 39 4

Bhavanesucha.

(The minimum age) of Re~dentials 4373 (1s also) the same (1. e,
10,000 years.)

SUTRA 38

QA 0 35 g
Vyantaranamcha.
The same for Peripatetics, (1. e,, the mmimum 1s 10,000 years.)

SUTRA 39
TIGEETTAAF 0 38 »

Para palyopama madhikam.
The maximum (age for peripatetics 1s) a hittle over one palya,

SUTRA 40
T 1 Yo u

Jyotiskanam cha.
The stellars also (have a maximum of a little over one palya.
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SUTRA 41
TREFNSTT 0 ¥ 0l

Tadasta bhago apara.
The minimum (for the stellars 1s) § of that, (i.e,, a palya.)

SUTRA 42
stefrasTTgt aEdeie adeg oo} o
Laukantik sagar i servesam.

(The age) of the Laukantikas (1s) 8 sagaras, (It is the same)
for all,
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CHAPTER V
SUTRA 1

FeIERTAT ARSI ) ¢ 0

Ajivakaya dharma dharmakasha pudgalah.

The non-soul extensive (substances are :)

' Dharma, medium of motion to soul and matter;

s’ Adharma, ., , rest woom o

s Akasha, space and; and

guF Pudgala, matter.

w4 Kaya means extensive, 1. e., having extent like the body, 1. e.,
occupying more than one %% Pradesha, spatial Qnit, or
point. &M@ Kala, times has no extent, because its innu-
merable points, kalanus are packed full like a heap of

tewels 1n universal space, but are never united one with
the other.

SUTRA 2
g 0o} 0

Dravyani.
(They are also called) dravyas, substances
6 Dravyas - The basic distinction 15 one It 1s seen, 1t is un-

denable. It 1s the distiction between the (the 1) and the
chair on which I sit. Techmeally 1t 15 the distinction
between Jiva and Apiva. Itis perfect in Logic, and uni-
versally observable in experience

Grouped round both of these and making these two, know-
able and describable are time and space. Time and space
are not one. Similarly the motion or rest—which are
also observable 1n men and matter—are not one, though
there is nothing which 1s neither at rest, not in motion,
Each condition 1s a condition of rest or motion.

Thus we get Jiva, soul, Ajva, non-soul including matter,
time, space, media of motion and of rest.

Substance 15 a group of attributes which are never separable
one from the other. It is like a lump of sugar, every atom
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of which has all the attributes of sugar, sweetness, crystal
lisation, whiteness, ctc.

There are 6 such groups.

There is no attribute outside of these 6 groups.

Every substance has an infinity of attributes 1n 1t,

The full attributes of no substance can be given.

Attnibutes are 1n all the parts and modification of a substance,
i. e, of a group of attributes.

ARFATT S e found in all
substances ; chese are the atmbutes wluch are necessary
for the existence of the group as a group.

These are infinite but 6 are principal®

wfam...1. Astitva, Isness, Indestructibiity, permanence; the
capacity by which substance cannot be destroyed.

4g9...2 Vastutva, Functionality , capacity by which substance
has a Function.

%9d...3 Dravyatva, Changeability, capacity by which it 1s al-

ways changing its modifications

s33@...4 Prameyatva, Knowability, capacity of being known by
some one or of being the subject-matter of knowledge

syFYN...5 Aguru-laghutva, Individuality , capacity by which
one attribute or substance does not become another, and
the substance does not lose 1ts attributes whose grouping
forms the substance itself

$ROW...6 Pradeshatva, Spatiality, capacity of having some kind
of form,

7 are common attributes of the
Sa...Chetanatva C rclass of sub or group of
< .. Amurtatva, Immaterialty J attributes, called soul.

s, Ach Unconsc } are to space,
s, A aurtatva, Immateriality motion and rest and time

w3¥a7a... Achetanatva, Unconsciousness

7§a... Murtatva, Mateniality. are common to Matter.

@Ry Vishesa guna, or special attributes of a particular
substance. These are the attributes which distinguish one
group from the others,

Modsfications occur only m attributes.

Substance and Attribute are distinguishible according to their
name, number, differentia and function, ne. respectively,
Sanyna, Sankhya, Laksana, Prayojana )m, ney, agw, sdw,)

The bottom reality 1s attributes. But always in 6 groups.
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Fitn, Kaya 1s that which has extent, i. . many 5 ;, Pardeshas,
1, e. occupies more than one unit of space. Kala, time,
alone does not do so. Therefore is not kaya, or extensive
the units of time, i. e. Kalanus, ™3, are packed in Loka
like a heap of jewels (wwuftr & &),

fafmiw Visesha guna or special attributes of each substance are :

(1) i Jwa-soul—1. Knowledge (¢@). (In its full form it arises

only in the absence of knowledge-obscuring
karma )

2. Conation (z¢@) ( In its full form it arises
only m the absence of Conation obscuring
karma )

3. Bliss (g@). In its full form it arises only in
the absence of all the 4 destructive karma)

‘ 4. Power () (Inuts full form it arises only
1n the absence of obstructive karmas, etc).

In its full
. form 1t ari
5. Right Belief mamaem). ses only im
6 Right Conduct (mamafts) the absence
of deluding

(karma.

7. w=arm.  Avyavadha, Undisturbable, due

to the absence of Vedaniya (Feeling)
karma, neither pleasure nor pain.

8, same, Avagaha, due to the absence of body
karma.
9. wgews, Agwulaghutva, due to the
absence of family-karma.
10. =®A, Suksmatva, due to the absence of
age,

1 he first 6 are wgdl, Anujun, attnbutes, which coexist in and
constitute the substance.

They arise fully only on the destruction of 4th destructive
karmas, conation and xnowledge obscuring; Deluding : and
obstructive.

The last 4 are Pratiw: (1), attributes, which merely indicate
the absence of their opposites.

They arise fully on the destruction of the 4 seifi non-destruc-
tive karmas * ¥+, Vedaniya, Feeling, 713, age, 7 family and
M body karmas.
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(2) g%, Pudgala, matter. Special attributes are :
1. Touch, &%
2. Taste, @,
3. Smell, a9, and
4, Colour, aui,
(3) i, Dharma, medium of motion.
(4) =%, Adharma, medium of Rest.
(5) =rmw, Akasha, space its function 1s to give place to others.
(6) %19 Kala, Time ; it brings about modifications

SUTRA 3
SfraTEs 1t 3 n
Jivashcha,
Jivas (or souls are) also (substances and extensive ones)

SUTRA 4
fremafeamrasgrfor i ¥ 1)

Nitya vasthitanya rupani
(The above 5 t are ) i their nature,
(and with & Kala, time, are) fixed (as the sole constituents of the
Universe,) (and are) devoid of touch, taste, smell and colour, G. e. are
5w Arupt).

SUTRA 5
wfaw : qgmEr 0oy
Rupinah pudgalaha,
(But) matter (1s) Rupi, 1. e. has touch, taste, smell and colour )

[Note—In Sutras 3 and 5, the plural 15 used to indicate that
souls are infinite and distinct, so are also particles of matter.]

SUTRA 6

o1 wETREREA T 1 o0
A skasha deka dravyani.
Up to space, (: e. Dharma, Adharma and Akasha ate) one
substance each. (They are indivisible wholes,)
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SUTRA 7
fafsmafar T 0 e n
Niskriyani cha.
(These three are) not (capable of) moving (from place to place.)
Time substance also is incapable of motiom. It is also Niskriya.

SUTRA 8
FEHEAT : NRA : THITHTHAFE Al 5 1
Asankhyeyah pradeshas dharmadharmaika jivanam.

(There are) wnnumerable Pradeshas of Dharma, Adharma and
each soul,

(A Pradesha 1s the unit of space occupied by an atom of matter.)
The number of Pradeshas in Dharma Adharma, a Soul, and Lokakasa,
. e. the Universe, (. e all except pure space ) 1s the same, 1, e. it is
1nnumerable (in all).

The soul fills the whole Universe only n Omniscient overfiow.
Otherwise it 1s extent cqual toits mundane body, exceptin the
Overflow ( Samudghata ) See Dravya Samgraha Gatha, 10, Vol.

LS.B J 28-31

SUTRA 9
HATFHTETAT 0 1 & N
Akzashasya-nantah
(The Pradeshas ) of space (are) infinite

SUTRA 10
qrmsSARATR vmw W een
Sankhyeya kh dgal:

(The atoms ) of matter (are) numerable, (dwam Sankhyata),
innumerable (@@ Asankhyata), and %53 Ananta, infinite (accord-
1ng to their di

One atom ot matter, if free, occuples a umit of space 1. e a

Pradesha. Infinite atoms will imply infinite Pradeshas of matter in
kakasa. But thisonly if they are all free, 1. e. the whole matter

of the Universe exists only in atomic form. This it does not. There-
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fore there is no real contradiction between this and the 8th Sutra,
because a molecule of, e. g., 3 atoms of matter may occupy less space
than is represented by 3 Pradeshas, which would be necessary for the
3 atoms in their free condition. The material atoms have the capacity
of compressing an infnite number of themselves into one molecule
which may not occupy more than one Pradesha,

This may be illustrated roughly. A saccharim pill compresses
the sweetness of many lumps of sugar in 1t. In the form of the pill,
those lumps occupy much less space than otherwise. Asthe space
in a room may be occupied by the light of one lamp and also by 50
other lamps if they are brought there.

SUTRA 11

L1 PRI )
Nanoh.
(There are Jno (unmerable Pradeshas) of an atom.
Anatom occupics always one Pradesha. It tollows from the
definition of Pradesha.

SUTRA 12
AFTFRASTTE: 0 23 U
Lokakasheavagahah.
The place (of these substances is only) m the Lokakasa,
Universe.

This division into universe and non-umverse (loka and aloka ) is
based on Dharma and Adharma. Souls and matter move on and re<:
up to the confines of the Umiverse only.

SUTRA 13
Al FEA ) 43 0

Dharmadharmayoh kritsne.
Of Dharma and Adharma (tne place 1s) in the whole (Universe).

SUTRA 14
THFRAEY W QAT 0 Y )
Eka pradeshadisu bhajyah pud,

In one pradesha space (in 2 pradeshas-space, in 3 pradesha-space),
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etc., (upto lokakasa. 1 e, the universe, only 1,20r 3. etc. aroms ) ot
matter (will find) distribution of place (ff they are in a free condition,
but in a molecular form any numberof atoms can occupy any one of
those spaces ).
SUTRA 15
SEEATATNTRG AR 0 gL N
A 1L} wh Az 28

y

Tiet 11

[The soul even 1n 1ts lowest
pradeshas. This 15 not n conflict with the saying that (Fwmm)
Lokakasa has bl deshas, because ble may apply
to a large number and to a suill larger and larger number, Soif the
Universe (Lokakasa) 1s divided into innumerable parts, each part also
has got innumerable pradeshas.] (The place ) of souls (is) in one or
more of (these) nnumerable parts.

Souls have five (57 suksma ) or dense (a7 badara ) bodies. Fine
bodies can pass through dense bodies. And the space occupied by

one dense-bodied soul, gives place to an infinite number of fine-
bodied souls

SUTRA 16
sReEmT femtat sdgag nogg o
Pradesha samhara visarpabhyam pradipavat

By the contraction and expansion of the pradeshas (the soul,
although 1t always has ble pradeshas, space) like the
light from a lamp. (e, g, a soul can occupy the space represented by
an ant or an elephant or even the 75§ Mahamachchha found in the
#oia Svayambhuramana, the outermost ocean of our Universe and
of which the length 1s 1000 yojanas This 15 the biggest body m
existence The smallest 15 that of a fine mgoda soul which 1s
aparyapta, : e. mncapable of full development  The souls that occupy
body die and reborn 18 times 1 the time taken by one beat of the
average human pulse  Thus it 1s like a lamp which ights a small
room and also a larger one. laight vibrations expand more 1n the
larger than in the small room)

SUTRA 17
nfrfeaegaug) stadaARgFTT 01 v 1

Gati sthityupagrahau dharmadharmayorupakarah.
Supporting the motion and rest (of soul and matter, is) the
function of Dharma andAdh: ively.
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SUTRA 18

TG g5 1
Akashasyavagahah.
(The function ) of Space (Akasa, is to give) place (to all the
other substances ).

SUTRA 19
FATAIEAT : SRATTAT  FTAAT 11 g8 U
Sharira h pc h Pudgal
(The function) of matter (isto form the basis of the) bodies;
speech and mind and r espiration of souls
There are 23 kinds of molecules or varganas, The5 bodies are
made of 3, and speech and mind each of one, kinds. See Jiva

Kanda 606-7.

SUTRA 20
FEAGEATTATITAGRT 1 R0 1
Sukha duhkha jivita maranopagrahascha.
(The function of matter s’ also to make possible 1n the soul

wordly enjoyment, pain, life (and) Jeath. [This must be so, as all
karmas ace muterial] Matter also affects matter. Therefore 3mae

Upagraha, 1s used in the Sutra

SUTRA 21
STAAE AITHE 0 RN
Parasparopagraho jivanam.

(The function) of souls, 1 ¢, mundana souls 1t to) support each

other.
This 1s obvious W all depend upon one another  The peasant

provides corn to humanity ; the weaver clothes, and so on.

SUTRA 22.
FEATEFTARRAT: qTETIEE T FTET 1 I 0

Vartanaparinamakriyah paratvaparatve cha kalasya.
And (the function) of Time (s to help substances in theur) being
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(in therr continuing to exist, 1 ., in the continuous change 1n their
b at every ) un their) modifying, (in ther)
(and in thetr) long and short duration
The being or continuing to exist is done by fawwamm Nischaya-
kala, 1 €., real time substance.

The other three functions are the basis of =ma@m Vyavahara-
kala, re , of time, from a practical point of view which is based upon
the motion of matter sun, moon, earth, etc., in space.

SUTRA 23
asETAEA: 9T 0 3N
Sparsh dh h pudealah
M 1 (sut ) are p d of touch, taste, smell and

colour—matter 1s in the form of an atom (Anu), or a molecule
Skandha). Touch, taste, smell ani colour are respectively of 8.5, 2,
and 5kinds An atom has only 5 of these 20 at a time,ie, one each
of taste, smell and colour and 2 of touch, hot or cold and smooth or
rough. A molecule has7 . onc cach of taste, smell and colour, and 4
of touch, hot or cold, smooth or rough, hard or spft, and heavy or
light.

SUTRA 24
TR T A TEAAAAARGA TN U ¥ 1
Shabdabandhasauk haul hanabhed heh
hayatapodyotavantashcha.
And they ( 1 sut ) are d of, (i.¢,, therr mani-

festations take the form of )

%, Shabda, sound ; like vocal sounds, music, etc.

Note .—Sound 1s produced by one group of molecules striking
agawnst another group as a hand striking the stretched skin on a kettle
drum, this 15 the external cause of sound. but the sound affects the
vocal molecules which fill the whole universe, they are set in motion
and bring the sounds to our sense of hearmg, 1t 1s the internal
cause,

Sound is of two kinds :
(1) 3fm Vaisrestba—produced by nature alone as thunder, roar
of ocean, thunder of clouds, etc.
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) s Prayogika: duced with men, etc.

Sound 15 also divided nto two—

(1) wwmraw Abhasatmaka—unspoken, or which 1s not uttered by
mouth. This 1s—

(1) sdfim Prayogika—caused by men, etc

as (1) @ Tata—sounds from stringed instruments as vina, etc.
(2) fa7 Vitata—sounds from drum, kettle-drum, etc.
(3) 9 Ghana—Sound from cymbals, kartala, etc
@) gt Susira—sound from flute, etc

and (5) 3R% Vaishestka—caused by nature spontaneously as

thunder, etc.

2) vk Bhasatmaka—spoken or speech uttered with the

mouth, speech

It 15 of two kinds
1 wswane® Anaksaratmaka—non-alphabetical or the speech
of amimals having 2 or more senses,
2 w@RE Alsaratmaka—alphabetical as Sanskrit. prakrita
and various other Aryan on non-aryan languages.
Note .—For further details vide Dravya Samgraha Vol I of
S B J. Appendix page lvin
74, Bandha, unton caused by man or otherwise, bke chemical
changes 1n clouds, electricity, etc
drea, Sauksmya, fineness ; like light compared with a table ,
wites, Sthaulya, grossness, ¢ g, won or wood compated with
water ;
i, Sansthana, figure ; geometrical and other diagrams ,
¥, Bheda, partibility , like spht peas flour or gold lcaf from
gold, etc.
a4, Tama, darkness ;
&1, Chhaya, shade ;
wmv, Atapa, sun-shine ; and
ai, Udyota, moon light

SUTRA 25

e TFERE W
Anava skandhascha.
(Matter has 2 chief forms .) atom and molecule.
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SUTRA 26

AIRNT TTIR 0 RE N
Bhedasanghatebhya utpadyante

(Molecules) are formed (in 3 ways :)

(1) By division ; (as a penny cut into its smallest possible pieces,
Each piece will retain the composition of the matter of the
penny.)

(2) By fusion ; (as a drop of water, from 2 parts of hydrogen and
one of oxygen.

(3) By both, (i, e., a2 mixed process of division and fusion, as in
cooking.)
SUTRA 27
A|=Y: 11 e N
Bhedadanuh.

Atom (is obtained only) by division (to an infinite extent.)

SUTRA 28
Eecuicic i TR C]
Bhed hatabh bakeusah
(Molecules can i be d d) into (their) vimble

parts by division and union, e g., marsh gas treated with chlorine
gives methyl chloride and hydrochloric acid. The formula is :

CHutcly = CHacl+H#cl. [P. 27 of Organic Chemstry People’s
Books.]

SUTRA 29

aEEETETE 1 RE N
Saddravyalaksanam.

The differentia of substance (is) sat, being or 1sness.

SUTRA 30
TOARAAEEAgEw & 1 3o N
Utpad: dhrauvyayuk sat.

Sat (is a) simultaneous possession,
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(of) smmz, Utpada, coming mnto existence, birth ;
=3, Vyaya, gomg out of existence, decay , and
s, Dhrauvya, i of perma-
nence.

The meaning 1s that the substance i1emains the same, but its
condinon always changes, e.§, a man 15 i anger and forgiveness
supervenes, his angry soul 1s replaced by a forgiving one, : e, the
forgiving condition comes into existence at the same time as anger
goes out of existence; and all through the soul continues the same.
Mz Utpada and = Vyaya are of 2 kunds

afafira S ta, 1 the pure suk itself due to modifica-
tion in the attribute of individualty. s@w@gm Agurulaghutva, on
account of the substance Time , and wfafia Paranmimitta, modificafion
1n the impure substance with the auxiliary help of another substance,
eg, m W Dharma and %48 Adhkarma, 9510 Akasha and 51 Kala,
which have only #fafaw Svammuita, kind of Utpada and Vyaya. The
maturity of karmas 1s the paranimitta (by the shedding of some karmic
matter) of a change 1n the thought-activity of the soul.

SUTRA 31
agwEsad frag oo ozg 0
Tadbhavavyayam nityam.

‘Permanence’ (means) mdestructibility of the essence (or quality)
of the substance,

SUTRA 32
sffamfmafas: 1 3] 0
Arpitanarpitasiddheh

The determination (of substances 1s done by) giving prominence
(to thexr mdestructible essence and giving a) secondary place (to their

dition as 1t 1s y for their full consideration,
because the and the ch ble aspect, though exsting
imul ly, cannot be described i ]

Similarly in other pairs of contradictory characteristics, one
must receive primary and the other secondary consideration,

SUTRA 33
femaeareg: 1 33 0
Snigdharuksatvadvandhah.
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(The atoms of matter) unite (or become one to forma m olecule,)
in virtue of their qual of h and h Smooth can
unite with smooth ; rough with rough; or smooth and rough with
each other,

SUTRA 34
q IEREIER 3 N
Na jaghanyagunanam.

(There 1s) no (union of atoms) with an atom with the mimmum
degree (of hi or 1 to form a molecule.)

SUTRA 35
JUEAEE HEAWR] 0 3% 0

Gunasamye sadrisanam.
(Atoms) with equal degree (of smoothness or roughness) of the
(condition, 1. ., smoothness or roughness, cannot unite with an atom
of their own or ot the opposite condition,)

SUTRA 36
gafemfeguml g no 3% 0
Dvyadhikadi gunanam tu.

But (atoms) of 2 or more degrees can umite.)

An atom will unite when there 1sa difference of 2 degrees of
smoothness or roughness between 1t, and the atom with which it can
unite, Thus an atom with 2 degrees can unite with an atom with 4
degrees of smoothness or roughness, but neitherfiless nor more. Thus
1t cannot unite with an atom with 3 or 5 or more degrees, of course,

1t cannot umte with an atom with 2 degrees or are degree under
Sutras 35 and 34 respectively.

SUTRA 37
Fedsfysy mifrmfaay " 39 n

Bandheadhik

pari cha,
In the union (the atom) with a higher degree (of smoothness or
roughness) absorbs (the one with the lower degree into itself.)
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SUTRA 38
guyduEResg 1 3 i
Gunaparyayavadravyam,
is d of attril and modi
U, Attributes, are wadl Anvay, re., they co.exist with
substance,

wala, Modsfications are =afa} Vyatirehu, + e, they succeed
each other.
SUTRA 39
Lo Es U

Kalascha,
Kala or Time (is) also (a substance)

SUTRA 40
ASTIII: 1 Yo 4
So nuntasamayah.
That (Time has) imfinite Samayas, Samaya 1s the modification of
time. AW Samaya 1s the time taken by the smallest particle of

matter 1n going from one point of time to the next pomnt called g
Kalanu,

SUTRA 41
gt QT g vy 0
Drvyasraya nirguna gunah.
(Guanas or) attributes depend upon substance. (and are never
without 1t  An attribute assuch) cannor be the subtratum of
another attribute, (although, of course, many attributes can co-exist 1n

one and the same substance at one and the same time and place)
There cannot be an attribute of an attribute.

SUTRA 42
AgamE: afmr: v ow] 0
Tadbhavah parinamah,
The b ing of that (1) d i sRam P, a or

modification of a substance is the change in the character ofits
attributes.



s
CHAPTER VI
SUTRA 1
FTYATERA: FH AR 0 ¢ g
Kayavau nanahkarma yogah.

Yoga (is the name ot vibrations set in the soul by) the activity of

body, speech or mind.

1, Yoga 1s the name of a faculty of the soul itself, to attract
matter, under the influence of past karmas. The activity
of mind, body and speech brings this faculty into play.

w1991, Kaya-yoga 1s caused by the wfaaw Ksayopshama, destruc-
tion-subsidence of ¥ui#E Viryantaraya, power-obstructive
karmas, and by the support of maternial molecules of the
different kinds of bodies

234, Vachana yoga, 1s caused by the operanon of the body-
karma and by the destruction-sub of p bstruc-

tive and knowledge-obscuring-karmas, and by the support of
vocal molecules.

qaﬁ'l Munayaga is caused by the destruction-subsidence of

a; b e karmas ; and by the
spuport of the molecules, which go to form mind.

SUTRA 2

REISCTE ]
Sa asravah

This (yoga) 1s the channel of Asrava (or inflow of karmic matter
1nto the soul,)

SUTRA 3

A I, T80 1 3 0
Subhah punyasyasubhah papasya
Asrava is of 2 kinds -) g4 Shubha or gqod \which 1s the inlet) of

virtue or mertorious karmas; %@ Ashubha or bad (which 1s the inlet
of vice or demeritorious karmas),
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SUTRA 4
: arqfERatTeEt: 0 Y o
Sakasayakasayayoh samparayikeryapathayoh.

(Souls) affected with the passions (have) aFRifi® Samparayika or
mundane (nflow, 1.¢., inflow of karmic matter which causes the cycle
of births and rebirths. Those) without the passions (have) s,
Iryapatha, transient or fleeting (inflow). Mundane inflow 1s in the first

ten, and transient inflow 1n the 11th, 12rh and 13th stages (Gunasthana).
There is no inflow 1n the 14th stage

SUTRA 5
sfemmramafva: os99g; mmﬁﬂm giw fm nKu
Indriyakasayavratakriyah hach
ankhyahpurvasya bhedah
The kinds of the first, (e, mundane inflow are 301n) number
(5 Caused by the activity of the) 5 Senses %fz4 ;

@ . ., + . )4Passions¥ma,
6 . . » )5 {Kinds of) vowlessness i ,
[ R ,,) 25 (kinds of) activity i (as follows)

(1) wwgami#a, Samyaktva-kriya, that which strengthens nght
belief, e.g., worship, etc,

(2) fawafiar, Mithyatva-knya, that which strengthens wrong
belef, e g , superstition, etc,

(3) sawt¥an, Prayoga-kriya, bodily movement ,

@ Samadana-kriva d to neglect vows, after
having taken them.

(5) Hivafan, Iryapatha-kriya, walking carefully by looking on
the ground (for living bemngs which may be trod upon
and thus injured)

(6) s, Pradosiki-kriya, tendency to accuse others

n anger ;

(7) wafwifer, Kayiki-kriya, a wicked man’s readiness to
hurt othersy

® ,  Adhik iki-kriya, having pons of

hurtfulness ;
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(9) wRaifBrl, Paritapiki-kriya, any thing which may cause
mental pain to oncself or others ;

(10) srfawfasifen, Pranatipatiki-kriya, depriving another of
vitalities of age, sense-organs, powers and respiration s

(11> s¥mfwa, Darshana-kriya, infatuated desire to see a pleasing
form ,

(12) wegtmfema, hana-kriya, trivol dul n h

(13) mmRmfFar, Pratyayiki-kriya, inventing new sense-enjoy-
ments ,

(14) S kriya, g call of nature
1 a place frequented by men, women, and animals ,

15y Anabhoga-kriya, indifference n d things
or throwing oneself down upon the earth, te., without
seeing whether 1t 1s swept or not

(16) @e#=fm, Svahasta-kriya. undertaking to do by one’s own
hand, what should be done by others ,

(17) tagwiftwen, Nisarga-kriya, ad of hurtful or L
things , .

(18) , Vid knya, proc other’s sins ,

19) , Ajna-v diki-kriya, the
scriptural injunctions, wlich we do not want to follow ;

(20) smmits B0, Anakanks-kriya, d to scri 1 injunc-
tions out of vice or laziness .

(21) arcafwn, P bha-ki mn harmful

or expressing delight in othet 's misdeeds ;

(22) wRanfimt frar, Pamgrahikrkniya, trying to persevere in
one’s h to worldly b )

(23) wafdFm . Maya-kriya, deceittul disturbance of some one's
right knowledge and faith ;

(24) fenzsimfial,  Mithya-darshan-kriya, prassing actions due to
wrong belief ; and

(25) wa@wamtEa, Apratyakhyana-kriya, not renouncing what
ought to be renounced.
Note that the Senses, Passions and Vowlessness are the causes
and the 25 kinds of activity are their effects.
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SUTRA 6
Tforuafaddaeafyde: 1 g o
Tivr daj i bh dhikaranavir hesebh
dvishesah.
The diffe m mnflow (in diff souls caused by the same

activity arise) from differences in (the following :)
(1) dvem, Intensity of desire or thought-activity.
(4) #7om, Mildness.
(3) wimms, Intentional character (of the act.)
(4) =wwm, Unintentional character (of the act.)
(5) wfemtw, Dependence.
(6) ®4. (one’s own position and) power (to do the act.)

SUTRA 7
wfea Narssar: 1o o
Adhikaranam jivaajivah.

The “Dependence” (relates to) the souls (and) the non.souls.

SUTRA 8
U FEAGATENT 13 i afais—
feaferfermgemm 1 s 0
hh bh itak il \!
Adyam S hosalstristristrishchat kritakaritany

The first AAF, (1. ¢., dependence on the souls 1s of 108) kinds
(due to) differences (in the following :)
1. =w4, Samrambha, Determination (to do a thing.)

2. aawsR, Samarambha, P (for 1t), 1. €., collecting ma-
terials for 1t.

3, =, Arambha, commencement (of 1t.)

(These) three (can be done by the) (three a yogas, (1. e., activity
of mind, body and speech, thus there are 3x3=9 kinds, Each one of
the 9 kinds can be done in) three (ways, 1 e.) by doing oneself, or
having it done by others, or by approval or acquiescence. (Thus we
get 27 kinds. Each one of the 27 may be due to) the 4 Passions.
(That gives us 27x4 = 108 kinds, Thus the Jain rosary has 108 beads
one for each of these 108 Jivadhikaranas.
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These 108 kinds can become of 432 kinds, 1f we consider each
Passion 1n its 4 aspects of #W-Ag441 Error-feeding, muwremia Partial-
vow-preventing, M Total-vow-preventing and &wwa Perfect-right
conduct-preventing.)

SUTRA 9
fradmfasuaa it fGagffrder e ¢ o
Nirv o . P dvitribhedah param.
The other L (1. e. D d on the lis of the

following 11 kinds:)

2 (kinds of) fad¥i. Production [(1) smyw Mulaguna, of the
body, speech, mind and respiration, (2) %@ Uttaraguna,
of books, pictures, statues, etc.]

4 (kinds of) fr%y, Putting down [a thing (1) swe 3w Apratya
veksita, without seeing, (2) §:53% Duhpramrista, petulantly,
peevishly, (3) @& Sahasa, hurriedly and (4) sanin Ang-
bhoga, where 1t ought not to be put.]

2 (kinds of) i mixing up [(1) wwwa Bhakta-pana food and
drink, (2) s#wt Upkarana, mixing up of things necessary
for doing any act.)

3 (kinds of) fawi, movement [by (1) ®m Kaya body, (2) v&
Vanga speech, and (3) 3@ Mana mind.]

—H-Toul.
SUTRA 10
e TS & 5 qI ¥ qr:
Tatprad inh matsa d h jnan
atpracoss dnnhu;:vnnnsyoh. a

(1) s3w, Depreciation of the learned (scriptures.)

(2) fv®a, Concealment of knowledge.

(3) =, Envy  jealousy. Refusal to impart knowledge out of
envy.

(4) swwd, Obstruction. Hindering the progress of knowledge.

(5) snare1, Denying the truth proclaimed by another, by body
and speech.

() o, Refuting the truth, although it is known to be such,
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SUTRA 11
g: IR AT ANIEATFA G €8 1 L 0
Duhkhashok 1 danabadh s obha
yasthanyasadvedyasya.

1

(The inflow) of pain feeling (sAAz=14 Asata-vedamya)
karmic matter (is due to the following.)

(1) 3@ Duhkha, pain (2) & shoka, sorrow (3) am tapa,
repentence, remorse  (4) iRz« Akrandana, weeping. (5)
74, badha, depriving of vitality (8) uRi¥aai parwedna,

h to attract

Ppiteous or

(These 6 can be produced) in ones own self, in another, or both
(n one self and another. Thus there are 18 forms of this inflow.

SUTRA 12
YRR IR enfaaafafa ag @ 1gn
Bhutavr k d diyogah ksanti

shauchamiti sadvedyasya.

(1) sgg®= Bhutanukampa, compassion for all hving beings,
(2) WGH™ vratyanukampa, compasston for the vowers, (3) 5@ Dana,
chanty, (4) swmE 8 ,yama selt. trol with slight h
etc., [1. e, (5) #aFan samyamasamyama, restrain by vows of some,
but not of other passions, (6) w&wmfasq Akama-mriara, equanimous
submission to the fruition of karma, (7) aav Balatapa, austerities not
based upon right knowledge] (8) 1 Yoga, contemplation, (9) =i
Ksant1, forgiveness, and (10) 7 Shaucha, contentment—these (are
the cause of inflow) of pleasure-bearing feeling karmic matter, (8-
3z, Sata vedamya).

SUTRA 13
Fafas TeaedRamEauia) TR 1 g3 1l
Kevalish radh 4 4ode oot .
(The mnflow) of (Darsh haniya), right-belief-del

ding karmic matter (is caused by) 9% 9% avarnavada, defaming the
Omniscient Lord s/eq Arhat, (1. e, ¥af) Kevah, the Scriptures (d)
Shruta, the Samnt’s brother-hoods, () Sangha, the true rehigion, (¥")
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Dharma, and the Celestial beings, (31 : devah), e. g. saying that the
celestial beings take meat or wine, etc. and-to offer these as sacrifices
to them.

SURTA 14
FTRAT AN e 1 Ry
Kasayod ivrapari heharitr 1
yoday
(The inflow) of =iR= Mg right-conduct-deluding karmic matter
(1s caused by the) intense thought-activity prodused by the rise of the
passions (and of the quasi-passions no-kasaya).
e g Joking about Truth, etc,, disinclination to take vows, etc.
indulging 1 evil society, etc.

SUTRA 15

AGTTAITAGA AT, 1YL 1
Bahvarambhaparigrahatvam narakasyayusah.

(As to the age-karma) the inflow of AREEEH narakayukarma,
hellishage karma (1s caused by too) much wordly activity and by atta-
chment to (too) many worldly objects or by (too) much attachment.

e g, committing breaches of the first five vows of non-killing,
truth non-stealing, chastity, non-; h to worldly

SUTRA 16
T AT ) g% I
Maya tairyagyonasya,
(The inflow) ot t¥4ifa tu yagyons, sub-hu;nan-age-katma (s cau-

sed by) am Maya, decei,
e g. cheating others, preaching the false doctrine, etc.

SUTRA 17
FETRTAAFIRE AATE 0 Qo 1l

(The nflow) of aig¥iy manusyayu human-age-karma (is caused
by) slight worldly activity and by attachment to a few worldly objects
of by shight attachment.
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SUTRA 18
ATAAET A 4 ¢S 0
Svabhava mardavacha.
Natural humble disposition is also the cause of human-age karma
(TR

SUTRA 19

frafteager = a9 0 g8 0
Nihshilvratatvam cha Sarvesam

Vowl and sub 1 with (shght worldly actvity
and slight attachment), (s cause of inflow) of all (kinds of age-karmas)

Not taking the vows of laymen and not odopting the restuic-
tions @ shila), but having slight attachment to the world and act1-
vity in it, can be the cause of the inflow of age-karmic matter of all
four kinds.

SUTRA 20
AUITHIAHIHEAATHA S Varaifadaes U o ¢
s L L .
daivasya. ’

(The inflow) of 2413 celestial-age-karma (is caused by:)
(1) awHaa Saraga-samyama, self-control with slight artach-
ment [found 1n monks only].
qgmHam Samyamasamyama, restraint ot vows of some, but

not of other passions, [found n laymen only.]

sxmAda Akama-n 7w a, cquan'mou. submiss on to the hui-
tion of karma,

(4) amav Balatapu au.terities not based upon right knowledge

SUTRA 21

TARI AN L 0

Samyaktvam cha
Riught-belief (is) also (the cause of celestial-age-karmas, but only
of the heavenly order, It applies to human and sub-human only A
celestial or hellish right-believer binds the human age-karma. Note
also that if a hyman or sub-human beings has bound a particular
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age-karma before gaining right belief, be must enjoy that, See also
Jiva Kanda, 292, 527, 645, Karma Kanda 158.

SUTRA 22
Frraswan fagarad ST AT 0} N
Yogavakrata vi d hasubh h

(The 1nflow) of %5@iA Ashubhanama, bad body-making karma
(is caused by a) non-straight forward (or decertful working) of the
mind, body or speech (or) by (417 Visamvada,) wrangling, etc,
Wrong-belief, Envy, Back-biting, Sclf-praise, Censuring and others,
etc)

SUTRA 23
afgmia TAE 03 0
Tadviparitam shubhasya.

(The nflow) of M good-body-making karma (1s caused by the
causes) uppostte of the al.ove , (mr, by straight-forward dealings with
body, nund and specch, by avording disputes, etc. right-belef, humi-
lity, admiting prarse worthy peopls, etc )

SUTRA 24
metafanfs fmaemr AR R TR -

it affEraTEwEl T R g agT-
aferAsrrmtrafimmirnrrarT ATt srEer 0y o

ool s Luddhicvi 1
Darshan vinayars shilavr
Vi . hakti N

b
char
husamadbirvaiyavrityakaranamarbadacharyabahushrutap:

. I shani
h bhak h ihanirmar bh h

PR}
1 ti tir

atvasya.

(The wflow) of vi+¢f# Tuthamkara, body making karma [is
caused by meditation (+f71 Bhavana) of the following 16 matters -]

1, = fagfs Darshana-vishuddhy, Paity of night-belref,

Pure night belict 15 with 8 Angas or the following 8 qvalities :—

1 fywfsa Nishshankita  Fiee from all doubt.
2, fassifga Nishambsita. Freefrom worldly desice
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2.

o.
10
1.
12,

13,
14

15.

16.
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3. Rfifafsfer Nirvichikitsita.  Free from repulsion from

anything.

4. smgze Amudhadrist:. Free from superstitious belief.

5. s Upabrihanam or (more popularly), 399ga Upaguhana.

Free from a tendency to proclaim the faults of others,

6 Radfwzm Shitskarana. To help oneself or others to remain

steady 1n the path of truth

7. 4rsed Vatsalya. Tender affection for one’s brothers on the

path of Liberation. *

8. sl Prabhavana Propagation of the path of Liberation,
f@mawsasl  Vinaya-sampannata  Reverence for means of
Liberation and tor those who tollow them
demraafaR Shilvratesvanatichara.  Faultless observance of
the 5 vows, and a faultless subdual of the passtons.
sfucawiedn  Abhiksana-ynanopayoga, Ceaseless pursuit of
night knowledge
w3 S Perpetual h of dane miseries.
afFAem Shaktitastyaga. Giving up (for others of knowledge
etc.) according to onc's capacity.
ey Shaktitastapah The practice of austerities, according
to one’s capacity.
43R Sadhu-samadh: Protecting and reassuring the saimnts
or removing their troubles,
smgarcy Varpavnittya karana  Serving the meritorious,
waafiArhadbhakt:. Devotion to Arhats or Omniscient Lords
smaRaf¥ Achar yabhakt:  Devotion to Acharyas or Heads
ot the orders of saints
aguasfaa, Bahusrutabhakts Devotion to Upadhyayas (/)
or teaching saints
vy afed Pravachanablakt:  Devotion to Scriptures,
syaniaRgi  Avashyakapanham,  Not neglecting one’s
(6 important daily) duties.

0= Margaprabh Pro of the path of
Liberation \
sqaa#a7E Pravachana-vatsalatva, Tender affection for one’s
brothers the path of biberation.

Even one of these if properly contemplated and with night belief
hrinde ahour the inflow of Tirthakara-body-making karma.
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SUTRA 25
TREARFETSRI FEALMSEIAHE 7 AR 1L 0
P ¢ daorash sad iaad hohhadanodbha vane

cha nichairgotrasya.

(The 1nflow) of @141 low-family-determining karma (is caused
by:)

wf4=1 Paraminda, speaking 11l of others ;

smwazial Atmaprashansa, praising oneself ,

AR garga Sadgunochchhadan, concealing the good qualities
of others , and

g T A sad) dbh 1 n oneself the
good qualities which one does not possess.

[ S

L

SUTRA 26
afgaduY AE7 e TRFY ATy 0 ?i ]
Tadviparyayo nichairvri h a.

(The inflow ) of the next, (: ¢ 3@ high-family-determining
karma 15 caused by) the opposite of the above, (1. e. by .)

1 @A Paraprashmsha, praising others,

2 =@t Atmamnda, denouncing one’s self ,

3 Sad. dbh 1

, WRINR the good qualiti
of others ,

4 wEgrEeEEa Asad, hchhad, not 1 one’s
own,

5. #97R1 Nachanvritts, an attitude of humility towards one’s
better ,

6. wgRF Anutseka, not being proud of one’s own achievements
or attainments.

- SUTRA 27
faermrgaaTa= i e 0
Vighnakaranamantrayasya.

(The mnflow) of obstructive (s#®m Antaraya) karma (is caused
by) disturbing others (in 79 charity , ¥ gain ; ¥ enjoyment of con-
sumable things ; 3 enjoyment of non-consumable things ; and &
making usc of their powers ).
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NOTE—The inflow of 7 karmas, ¢ e, of all except the age-karma,
is going on always, in souls influenced by the Passion, and of the age-
karma also on special But the pred of the above
causes will determinc the intensity of fruition (Anubhaga) of their
particulor inflow,

The special occasions of age-karma are 8 in one man’s life, as
follows. Supposing a man's life 1s to be 81 years long. The first will
be on his passing § of it, :. c. when he s 54. The second on his passing
# of the remainder, . e. when he 1s 72, The third on his passing § of
the remainder, 1. e. when he 1s 78 Fourth on his passing § of the
remainder again, 1. ¢. when he is 80. And similarly the ffth when he
15 80 years, and 8 months. The sixth at 80 years, 10 months and 20 days.
The seventh at 80 years, 11 months, 16 days and 16 hours. The
eighth at 80 years, 11 months, 25 days, 13 hours and 20 minutes. If
not then the ninth 1s the last moment.
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CHAPTER VII
SUTRA 1
gwﬁ:wkwﬁﬁzﬁa’m g
Hi so tonbrak hebhyo viratirvrat

m Vrata or vow is to be free from :

(1) Rt Himsa, injury ,

(2) w Anrita, falsehood ;

(3) W4 Steya, theft ,

(4) vy Abrahma, unchastity ; and

(5) ufm Parigraha; worldly hy ; (or worldly objects)

“ SUTRA 2
¢ Awdds IRl U} N
Deshasarvatoanumahati.
(Vows are of 2 kinds ;)

1. sapm, Anuvrata. partial vow (that is, limited lbsunuon from
the five faults given above) ;

0. wwmm Mahavrata, full vow, (. e., total abstention.)

SUTRA 3
ety W T 9S00
Tatasthairyartham bk h panch panch.

For the fixing of these (5 vows in the mind, these are) 5 (kinds
of) meditation (&1 bhavana, for) each (of the vows.)

SUTRA 4
Tt gafredteaa fraswuv
v N o :

1aks Xy 2 h
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The 5 (meditations for the vow against injury are .)

1. weft Vaggupts, Preservation of speech ;

2. @R Manogupti, Preservation of mind ;

3. & Irya, Care in walking ;

4, wWREM. Y Ad b t2, Care 1n hifting and

laying down things,
5 wiefkam W Alok bhojan, th hly seeing to
one’s food and drink.

SUTRA 5
BT gNT MEy FGST 0 Y h
Krodhalobhabhis h yakhyananyanvvichi

bhasanam cha pancha.
And five (meditations for the vow against falsehood :)
1. N s@reas, Krodha-pratyakhyana, Giving up anger ;

2. @ Lobha, " »  Fu greed

3. #ws Bhirutva,,. ” ” ncowardice or fear
4. @@ sw@, Hasya » ,» Giving up of frivolity ;
5. wgfh wwy, A hi-bh Speaking in d with

scriptural injunctions.

SUTRA 6
T aEEIETEwreagfs aunisfadaET: 959 ngn
Shy imochi ndlmhrambhuhyash-
uddhi sadharmaavisamvadah panch.

(For the vow against theft, the) five (meditations are :)
1. gmR, Shumyagara, Residence in a solitary place, likea
mountain cave, etc. ;

2. Bdfamm, Vimoch Resid inad d place ,

3 , P dhak Resid in a‘place where
one is not hkely to be prolnbxted by others, nor where one
should be likely to prohibit others ;

4, ¥wgR, Bhaiksya-suddhi, Purity of alms, according to the
scriptures ;

5. wadifdaR, Saddh i da, Not disputing with one's

co-religionists, as to “mine” and ‘thine.”
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SUTRA 7

AR AT A A T A SRUgsIEmaT -

FORICETM 9 4 v 0

Stri Lathash 1 it
apt 1 b b

For the vow against unchasity, the five (meditations are :)

L :' 3 -agy bath. h R . M
(reading or) hearing stories exciting attachment for
women

2 waem T h ik tyaga, Re-
nouncing of seeing their beautiful hodm,

3. gl Pus anatyaga, R ing of
hinking over, ( b of) past enj of women ;

4. g Vnisyestarasa-tyaga, Renouncing of exciting and
aphrodisiac drinks ; and
5. Svashari karatyaga, R i of

beautifying one’s own body ; self-adornment.

SUTRA 8
mmmﬁww a5 05 0
M ji driyavisay d varjanani h.
(For the vow agamnst worldly h the 5 (medi

are :) giving up or self-demal of love and hatred @4 Raga-dvesa)
m the pleasing (and) displeasing (worldly) objects of the (five)
senses,

SUTRA 9
feafefergrgammEeEsivg | & 1
Himsadisvib payavadyadarsh
The destructive or d {(and) ble (ch of the

5 faults,). injury, etc., in this (as also) 1n the next world (ought to be)
meditated upon,



126 Tatvartha Sutram
SUTRA 10
TEdT a1 1 o N
Duhkha-meva va
(One must also meditate, that the five faults, injury, etc. are)

pain ified, (as they are the i wombs of
pain).

SUTRA 11

rfrrirereETerenty 9 axaqufasfesgamnstaaag 0 g 0

Maitri dak dhyasthani cha sat dhi
kalkuhyammavinuyesu

And (we must meditate upon the 4 following .)
1. @i Maitr, Benevolence (for) ey Sawe.m, all living beings;
2. W Pramoda, Delight (at the sight of bengs) Fuif ¥y

dhikesu, better qualified (or more ad d than our-
selves on the path of liberation ;)
3. wwm Karunya, Pity, C ion (for) § Klishyam
nesu, the afflicted ;

4, meaed Maddhyastha, Tolernce or indifference (to those who
are) WAy Avinayesu, uncivil or 1ll-behaved.

SUTRA 12
SHEEAIE AT qAEEEY 4} W

Jagatkayasvabha va uvasamvegavairagyartham.

For &¥7 S, the h of the of the world
and ¥ Vairagya, non-attach to sense pl (we should
weditate upon) the nature of the world and of our physical body.
The world is transitory and not fit for love ; and the body 1s impure
and hampering in spiritual progress and therefore should be subordi-
nated to the soul.

SUTRA 13
sEEETTETey GE@r o g3 n
Pr gatp Vysp himsa,

By (sed), passional vik , the hurting of the
vitalities, (is) () injury. .
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Injury on himsa is to hurt the 5ra Pranas or vitalities, through
sl Pramattayoga, i.e., vibration due to the Passions, which agitate
mind, body or speech.

SUTRA 14
sy o w n
A d I_I.il_

Falsehood (is) to speak hurtful-words (through s#waw Pramatt-
yoga, passional vibrations.)

SUTRA 15
FEATEA @I N QY
Adattadanam steyam.

Theft (15) to take anything which 1s not given, (through Pramat-
tayoga).

SUTRA 16
Licui BT ]
Maithunamabrahma.

Unchastity 1s cottion (or sexual contact, through Pramatta-
yoga.)

SUTRA 17

geal afwg o e
Murchha parigrahah.

Worldly attachment is 48 Murchha, infatustion (or intoxica-
tion through Pramattayoga, in the living or non-hiving objects of the
world)

Worldly objects are md to be Panigraha, because they are the

1 causes of i
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SUTRA 18
frae o 0ot N

Nihshalyo vrati.
A mft Vrati, or & vower should be without (blemish which is like
a) thorn (7% Shalya, which makes the whole body restless.)
This g/ Shalya or blemish is of 3 kinds :
1. s, Mayasshalya, the thotn of deceit.
2. firargsa, Mithya-shalya, the thomn of wrong-belief.
3, fyam, Nidana, the thorn of Desire for future sense-pleasures.

SUTRA 19
AT ST I g N

Agaryaanagarshcha.
(Vowers are of 2 kinds ;) st Agari, house-holders (laymen) and
+39R Anagara, bouse-less (ascetics.)

SUTRA 20

FYIAANSTY w o 0
Anuvratoagari.

(One whose five) vows (are) partial (is) a house-holder,

The house-holder’s life has 11 sfi@i Pratimas or stages :

1. wxiaafwn, Darshana-pratima. A true Jain must have perfect
and intelligent belief in Jamism. He must have a good
knowledge of 1ts d and their appl He must
give up meat, wine and honey. He must have a belief
free from defects. He must more or less observe the
5 vows.

2. mwf Vrata pratima. He must observe the 5 Anuvratas
without defect; the 3 gunavratas, and 4 Siksavratas,
To give details, he must not destroy life, must not tell a lie,
must not make unpermitted use of another man’s property,
must be chaste and must limit his possessions for life (the 5
Anuvartas) he must make a perpetual and a daily vow to
go in certain «directions and to certain distances only, must
avoid useless talk, act or thought of sinful thinge (the 3
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Gunavratas ) ; and he must limit the articles of his diet
and enjoyment for the day, must worship at fixed times in
morning, noon and evening, must keep fast on certain days,
and must give charity in the way of knowledge, money,
etc., every day (the 4 Shikhsavratas). He must try ot to
transgress the last seven vows also. ~

3. @mfeg so, Samayika P., He must meditate faultlessly,
regularly, and for fixed hours at mid-day, evening and morn-
1ng, not less than 48 minutes every time,

4, swdeaid 5o, Prosadhopavasa P. He must fast faultlessly on
the 8th md 14th day of every funar # ottmaht

5. aRwam %o, Sachittatyaga P., He not take Animate
vegetable and water. He must fcllow this faultlessly.

6. uf-ge-@mse, Ratri-bhukta-tyaga P., He must not take or
give food, or drink at pight, this must be faultless,

7. =g 5o, Brahma charyya P., He must give up sexual inter-
course even with his wife, This must be faultless.

8. =AM So, Arambha-tyaga P., He must give up his means
of livelthood, cooking, etc.

9  qfmer v, Panigraha-tyaga P., He must give up his desire
for the objects of the world and be contented with abandon-
g all his property, except a few clothes and utensils,

10. wgafram w0, Anumata-tyaga, P, He must not even advise
on any worldly activity.

11. sfmm sto, Uddista-tyaga P., He will beg his food, and
refuse what is specially prepared for him. He may be
Ksullaka, with a small sheet and loin-cloth, or an Ailaka,
with only a loin-cloth ; and dining only off his hands, They
both carry a pot of water, and a peacock brush. The
former carries an alms bowl also.

SUTRA 21
m 1 o )w('\ urw l‘l"l‘I'I ‘Ir‘ JAR fi <
l‘aﬁqﬁwmwwm n qz n
Di Aach had il p dl_ D p +
h ibk i uitmumvihbngavumampannuh
cha.

(The house-holder )must be with (the flollowing 7 supplementary-
vows Jalso:
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1. fom Digvrata, (Taking a life-long vow) to limit (his worl-
dly activity to fixed points 1n all the 10 )directions, (i. e. East, West,
North South, South-east, East-north, North-west, and West-south,
md up and down).

2. Qwa, Deshavrata. (Taking a vow to) limit (the above also
for a) shorter (period of time, e. g. for one’s weekly or daily worldly
activity).

3. wad'gw ma, Anarthadanda-vrata, (Taking a vow ) not to
commut purposeless sin ; (It has 5 kinds ).

(1) wwea, Apadhyana, Thinking ill of others ;
(2) wdtedw, Papopadesha Preaching of sin (to others),
(3) s#R=IRA, Pramada~charitra. Thoughtless or incon-
siderate conduct (as breaking the boughs of trees,
etc., without any purpose).

(4) feamm,Himsadana, Giving objects of offence (to

others).
(5) & &R, Duhshruti, (reading or ) hearing bld (bookl )
The above 3, i.e. Digvrata, Desh and A )

are called J@R Gunavratas, multiplicative vows, becmue they raise
the value of the 5 vows (Ahimsa, etc.)
4 amfm Samayika, (Taking a vow to devote so much time

everyday, (once, twice or three times, at sunfise, sunset and
noon to ) contemplation of the self (for spiritual anvance-

ment.)

5, RwiNaE, Prosadhopavasa, (Taking a vow to) fast on 4 days
of the month, v1z,, the two s&ft 8th and the two wgag'#ht
14th days of every lunar fort-night.)

(Fast means abstention from food and drink, and devoting one’s

time to religious study and contemplation, etc.)

6. srdmaRdmaRa  Upabhoga-paribhoga-parimana. (Taking a
vow every day) limiting ome’s enjoyment of consumable and non-
consumable things.

7. =iy @ Atithi-sammbhaga. (Taking a vow to take one’s
food (only after) feeding the ascetics with a part (of it.)

If ascetics are scarce, another person may be fed in their place,
if he is observing the vows of a house-holder or is possessed of right
belief ; or any afflicted or poor person.

Thmhst4 G.e, S Prosadh Upabhoga-pari
bh and Atithi ibhaga) are called firmm Siksavratas,

disciplinaty vows, so called because they are preparatory for the
duuplnu of ascetic's life
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SUTRA 22 .
wroamfeasl aed@aT ifgar v R 0 .
Maranantikim sallekhanam josita.

(The house-holder 1s aslo) the observer m the last moment of
his Ilfe‘ (of the process of) #=wa1 Sallekhana, peaceful death (which
15 d by non- h to the world and by a suppression
of the passions.)

Thus the house-holder’s vows are 12, with the last or peaceful
death as their supplement.

SUTRA 23
wrmﬂ ﬁﬁrﬁmrwﬁwwww m@ fr=mer 0 3w
St ichiki h samyagd.
rntenm.lurnh.

(There are 5) defects or partial transgressions (5if¥9RL) (which
should not be found) 1n a man of right beltef :

1. %1, Shanka, Doubt, Scepticism ,

2. %1, Kanksa, Desire of sense-pleasures ;

3. ffaff@r, Vichikitasa, Disgust at anything, c. g, with a sick
or deformed person ,

4. idl, Anyadristiprsh » Thinklng admiringly of
wrong believers ,

5. swagfedied, Anyadnisti-sanstava, Praising wrong believers.

SUTRA 24
FAENAY 79 5 AATHAY U 6 0
Vrata shilesu h h halk

(There are) 5 (defects) respectively in each (of the 5) m Vrata,
vows, and (7) @ Shila, supplementary vows, (which should be avoided.)

SUTRA 25
TeaggsTRTTAIEATAfTaE: 1oy u
Bandha badhachchhedati-bhara ropana nirodhah.

(The partial transgressions of the first vow sif&ar swaq are .)
1. ¥4, (Angnly or carelessly) tying up (an animal or human
being.)
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2. x4, (Angrily or carelessly beating (an animal or human being).
3, %, , , ., mutlating ,
AN » w» with-holding iood or drmk from an
animal or human being.

SUTRA 26
m«a«mm nEN
Mithyopadesh khy kuta lekha kriya

nyuapahnru sakara mantrabhedah.

(The partial transgressions of the second vow §@mUaR, Sat yanuv-

rata, are *)

1. RedwXq, Mithyopadesha, Preaching false doctrines.

2. @@, Rahobhyakhyana, Divulging the secret (actions of
man and woman,)

3  wdafs Kutalekhakriya, Forgery (and perjury.)

4 :aEmer, Nyasapahara, Unconscientious dealing by means of
speech, e. g., A deposits Rs. 1,000 with B, and then thin-
king that he has deposited ooly Rs. 900, demands Rs. 900.
B says: Yes, take whatever you deposited and gives um
Rs. 900. This 1s nyasapahar,

5. GrERA ¥z, Sakaramantrabheda, Divulging what one guesses
by seeing the behaviour or gestures of others, who are
eonsulting 1n private.

SUTRA 27
Ay AHAg TR iaRg U AT A R A Ay e s
SFFIC ¢ e 1t
Stena prayogatadahritadanaviruddha rajyatikrama
hinadhik irupaka vyavaharah.

(The partial transgressions of the third vow sritatga Achauryanu-
vrata, are :)

1 ®=waw, Stenaprayoga, Abetment of theft

2. mwamA Tadah d R ing stolen

3. fmarsafeca, Vivuddharagyatikrama, Ilegal traffic, (e. g., by
selling things at inordinate pricesin time of war, or) to
alien enemies, etc.
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4. Hinadhik, False weights and

P,
SPratirup

SUTRA 28

g fragr@ai g fodarmmrm e afv-
AT :us 0

Lrida k : hhiniveshak
Kamat

P,
Par

(The partial transgression of the fourth vow g are :)
1. ®RPAET@ Paravivahakarana, Bringing about the marriage
of people who are not of one’s own family.

2. vaf=eRafamma I baparigrah I with
a niarried immoral woman.
3 wPs¥adamea,  Itvarihaaparigrah I
with an unmarricd 1mmoral woman.
4 smgEw, A krida, Ul 1 sexual
5. , K, abh hah, Intense sexual desire,
SUTRA 29

ST A T T AT L UERTR U
Ksetravastuhiranyasuvarnadhanadhanyadasidasa-
kupyapramanatikramah.

Transgressing the limit of fields, houses, silver, gold, cattle, corn,
female and male servants, clothes,

NOTE~The partial transgressions of the fifth vow RugaRangsm,
Parigrahaparimanavrata, arise when a man limits the quantity of say
two kinds of things, but then changes the proportion of those things,
although the quantity remains the same, e. g, he hmits his land
possessions to 4 fields and 2 houses. Then wanting a house more, he
acquires 3 houses and reduces the fields by onme. Thus though the
number and possibly the value of his possessions may remain the same,
still the limit of his vow is partially transgressed. This sort of
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transgression may be between 5 pairs of possessions as follows:
, Fields,
" Lo, Houses.
2 R, Silver,
" L, Gold.
4, Cattle.
3.

w2, Corn,
z7et, Female-servant,

%18, Male-servant.
F4, Clothes, etc., (1.e things of toilet, etc,)
(wwe, Bhanda. crockery or utenstls.)

SUTRA 30
Fegtafaimnfandraigagearamnalit o "o
Urdhvadhastiryagvyatikramaksetravriddhi

smrityantaradhanani.

(The partial transgressions of the first 9731 funariuta, 1 e, fi3ad,

digvrata, ate )

1. salema, Urdhravvatibrama, dn passion o1 neghgence to go
up) lugher than your ltmt un the vow )

2  wsafEs, Adhahy vatibrama, (In passton or neghgence to go
down) lower than your limit ‘in the vow )

3. fadeatwr, Tiryag-ryatibrama, (In passion o1 neghgence to go
m the) other 8 directions, bevond vow lunit (in the vow )

4  Fafe K-etravriddhe, (Tn passton or neghgence) Lo ncrease
(n one and deerease 1n the othor dirsctony, the boundarser
(of the Jicrance which 15 the lume o rhe vow )

5 wpaRMEa, Smtyantw wlhana Forgerting the imit i the
vow thut still to go om tecklesly  Thie transgression will
anse even if the it vowed 15 not esceeded )

SUTRA 31
AAATHATNTASTAAGETTAT: 1t 3¢ 1
Ana; presyapray habd dgalaksepah

(The partial transgressions of the second Gunavrata, 1 e, 2w
deshayrata, are :)
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1. wwaw, A sending for hing from beyond the
limit,

2, %wmam, Presyaprayoga, sending some one out beyond the
limit,

3 wegam, Shabdanupata, sending one’s voice out beyond limit,
e. 8., by telephone.

4. s, Rupanupata, making signs for persons beyond the
it , as the morse code with flags, ctc.

5. gawrew Pudgalaksepa, Th g h ial beyond
the limit.
SUTRA 32
FradaiTEaimde s TRt TEdREnf 0 33 0
Kandarpakautkuchyamaukhary iksyadhikar. b.

hogaparibhoganarthakyani.
(The partsal transgresaon of the “Third Gunavrata,” i. e . sdzas-
#1 anarthadandavrata. a1e .
1. mad, Kandarpa, Poking fun at another,

2, @4, Kauthuchva, G I and h practiacl
joking
3, v, Mauhkarya, Gossip , garrulity
4 q, A ksvadhik , Overdoing a thing.
5 efsituiia, Upabh bl thakya, Keeping too
many ¢ ble and non- ble objects.
SUTRA 33
Ayrg afmuTAIRTEET EA 0 33 0
Yogaduhpranidh darasmrity pasthanani.

(The parnial transgressions of the first s, Siksavrata,: e,
amifas Samayika, are )

1 wgsfguma, Manod dh Misd: of mind
(during medytation,)

2 grgatgaay, Kayaduspramdh Misd of body (du-
ring meditation.)

3 7, Vakduspramdh Misditection of speech

3
duting meditation.
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4. warx, Anadara, Lack of interest.

5. wggwaE, Smri of due f li
SUTRA 34
e ot T AT A TE I 11 3¢ 0
A 1, a2 1 ki
P amarjitotsarg 5 arop

(The partial transgression of the second firymm, Siksiavrata, 1. e.,

switwre, Prosadhopavasa, are :)

1, wmeRARyamaiaRET, Apratyaveksitapramarntotsarga, To
excrete 1n a place withour inspecting and without sweeping
it.

2. fmra Ap k. amarjitad. To take
up ot lay down thmgsin a place, without nspecting and
without sweeping 1t.

3. fi ey, Apratyavek: ke Sanst
opakramana, To spread a mat or seat in a place, without
specting and without sweeping 1t

4. wai, Anadara. Lack of mterest,

5. wEgTwE, S h Fe of due f !
SUTRA 35
gfgwrsafrmanfaTaga /w13y n

(The partial transgression of the third fimaa Siksavrata 1.e. 3339~
, Upbh bhag , are

1. sefe Sachittahara, Taking living things, ¢ g. green vege-
table

2. wfamememR Sachittasambanda Ahara, Taking anything con
nected with a living things, e. g. using a green leaf as a
plate.

3, sfyewfiew Schittasammhra Ahara, Taking a mixture of
living and non-living things, e. g. hot with fresh water.

4. wfwemer, Abhi hara, Taking aphrodisi or h
or exciting food.

5, gWARR, Duhpakvahara, Taking badly cooked food.
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SUTRA 36
gfeafrdairamecrRaacadsramamr 1 g n
Sachittanik idh yapadesh ya kalatikramah
(The partial tramgressmn of the fourth Rama Siksavrata,1. e,

tra, are :)

L aﬁﬂﬁi‘l Sachittaniksepa, Placing the faod on a living thing,
e. g. on a green plantain leaf

2. afaefa3, Schittapidhana, Covering the food with a hing

thing

3 wegadw, Paravyupadesha, Delegation of host’s duties to
another.

4 awed Matsarya, Lack of respect in giving, or envy of another
donor

5 wmfaen Kalatikrama. Not giving at the proper time.

SUTRA 37
#rfiﬁqm'r qu:rqtmgwqawmmﬁ [ TN
I Lh dhanid
(The partial of asR@dl Sallekh [{ ful death)
are )
1 shifdgiAl Jumtashansa, Desire to prolong one’s life.
2, meQiEF, Marnashansa, Desire to die soon.
3. feigu, Mitranuraga. Attachment to friends.
4 g@g™, Sukhanubandha, Repeated b of past an-
joyments.

5. Nidana, Desire of enjoyments n the next world.

SUTRA 38
g EAEAEat 7 1 4= o
Anugrahartham svasyatisargo danam

Charity 1s the giving off one’s belongings for the good (of ope'’s
self and of others.)
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SUTRA 39

frfuzmrrgrrafafurafeds 0 3e 0
Vidhidravyadatrpatravisesattadvisesah,
(The fruition of charity 1s) d ( ding to the diffe

1. iR, V1dhi, Manner.

2. gz, Dravya, Thing given.

3. =@, Datrs, Person who gives , and

4, 94, Patra, Person to whom 1t 1s given
The manner of giving 1s of 9 kinds .

1. #m®, Samgraha, Respectful reception of an ascetic The
usual formula 1s  “Welcome ! welcome. Food and drink
are pure here.”

awam, Uchchasthana, Seating hum on a exalted seat.
a7%, Padodaka, Washing his feet.

s, Archana, Worshipping him,

sqi, Pranama, Bowing to him.

6—8. amwa:ufa, Vakkayamanahsuddh:, Being pure in speech
body and mind.

9. onayf¥, Esanashuddh:, Faultless way of giving food.
The thing given must be helpful in study and austenities.
The person who gives must have 7 qualities :

1. fewsemdw, Azhikafalanapeksa, Must not wish any gain in
this world in its exchange.

Qs wN

2. i, Ksant:, Must give calmly without anger.
3. gfa, Mudita, Must be happy at giving
4. faspwed Niskapatata, Without deceit.
5. =wawwE, Anasuyatva, Without envy.
6. wfmiA, Awisaditva, Without repentence; and
7. fawwr|, Nirahankaratva, Without pride,
The person to whom 1t is given must be one of the three
kinds :
1. swmms, Uttamapatra, Ascetics
© 2. wams, Madhyamapatra, Laymen with vows ,
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3. w=m, Jaghanyapatra, Layman with right belief but not
with vows,

These three with right belief are called 8w Supatras, good
donees ; and those who are with proper external conduct but without
cal right belief are 3 Kupatias, deficient donees.’ Unworthy donees
(Apatras) are those who have neither proper external conduct nor
real right belief. There is no merit 1n giving them anything.

There 1s also a fwmm Karuna-dana, or the gift of compasston
to anyone—Jamn or non-Jaina, human or sub-human being, who 1s
mn need of 1t. This charity 1s of 4 kinds

1. wgR, Ahara, Food.

2. sy, Ausadhi, Medicine

3. s, Abhaya, R ing the fngh d, or r g ther

causc of fear,

4. fam, Vidya, Knowledge,




A AL

CHAPTER V111
SUTRA 1

FreamedimfaefasarermaT qreagaa: 1 g0
Mithyadarshanaviratipr dakasayayoga bandha
hetavah.
The causes of (+4) Bandha or bondage are .
1. fawme’s Mithyadarshana, wrong belief, It 1s of 5 kinds :

(1) wwwa Ekanta. Taking only one aspect of a many-sided
thing e.g man is mortal and un-mortal, regarded from
the point of view of body and soul respectively. Taking
only one view 1s Ekanta,

(2) fwda Viparita, perverse belief, e g animal sacrifices lead

to heaven
(3) & Samshaya, Doubt, ism, h eg, asto
path to Liberation,

(4) &3 Vinaya, Veneration. Taking all religions and gods to
be equally worthy of pursuit

{5) swm Ajnana. Wrong belief caused by ignorance. Indisc-
imination of good and bad. It 1s caused by

firei’, Nisarga, inborn error , or by wf®m Adhigama, preach-
ing of another.

The last is of 4 kinds .

el Kriyavadi, belief 1n time, soul, etc, as causing every-
thing 1n the world.

st Akniyavadi, opposite of the last.

smfa® Ajnanika, Agnostic.

4R Vaineyika, Religion is identical with wi ion of

parents, king, etc, e.g., Confucianism.

All these four together form 363 varieties of wrong belief(or
wew),ie., 180, 84, 67 and 32 respectively.

frafs Nisargaja is also clled smfis Agrahita, wfews
Adhigamaja, s Grahita.

(Qwfiefy  Avirati, 1 Non- i It is of

12 kinds :
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Lack of compassion for 6 classes of embodied souls; and
lack of restraint of 5 senses and 1 mind.
(3) % Pramada, Carelessness. This is of 15 kinds :
Four kinds of & Katha, talk, about :
1 Food(Aiwwwur Bhojana-Katha),
2 Women (efwa, Stri-Katha).
3 Politics (G541 Rajya-Katha).
4 Scandal @1 Desha-Katha).
5 Senses (¢fx).
4 Passions (F7R).
1 Affection (F%).
1 Sleep (faar).
15 Each together bring 80 #n bhanga, divisions :
As: 1 Katha x 1 sense X 1 passion X1 Snehax
1 Nidra=one
So- 4 kinds of talk X 5 sensesX 4 passions X 1
affection X 1 sleep = 80.
4, v Kasaya, passions, given below (8% Sutra 9).
5. @m Yoga. Vibrations 1n the soul, through mind, body and
speech. They are of 15 kinds -
4 of mind :
(1) s Satyamana, true mind.
(2) wa@@@ Asatyamana, false mind.
(3) swg@ Ubhayamana, mixed true and false mind.
(4) wgamma Anubhaya-mana. neither true nor false.
4 of speech
(1) a@@aa Satya-vachana, True
(2) wea3w Asatya-vachana, False
(3) =a34u7 Ubhaya-vachana, Both
(4) =gusaad Anubkaya-vachana None.
7 of body
(1) shafm Audarika, physical.
5 A ka-mishra, i.e.
53; wmk:jm armishra physical with karmicl
(4) femfim Vaknyaka-mishra. Fluid with karmic.
(5) wigRs Aharaka.
(6) wiewwfis Aharakasmishra, 1.e, Aharaka with phésice
(7) #Aw Karmana. Karmic,
[NOTE—The ¢a Tayas, electric body, 1s always found with the
karmic body, never has independent yoga (@m). The
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electric molecules are drawn like the karmic molecules by
the vibrations set in the soul by yoga of any kind*

As to these 5 causes of bondage:

In the 1st, 2nd and 3rd gw4i@ Gunasthanas, Stages of Spiritua-
lity all the causes arc found, though n the second the first 1s absent
for a yery short time.

In the 4th Gunasthana, all but the 1st are found.

In the 5th and 6th Gunasthanas, all but the first 2 are found.

In the 7th, 8th, 9th and 10th Gunasthanas, all but the first 3 are

found.

In the 11th, 12th and 13th Gunasthanas, ail but the first 4 are

found.

In the 14th Gunasthana none

These 5 are collectively called %4% Pratyaya .

(See Frxgnaim sagarAaad, Kundakundacharva’s Samaya Sara
Prabhritam.)

SUTRA 2
AT FT AAFIGTTAT @ 70 150
Sakasayatvajjiivah karmano yogyan pudgala nadatta sa bandhah

The soul, owing to its being with passion, acsimilates marter
which 1s fit to form karmas  This (12) ¥4 bondade

SUTRA 3
sfafaeaaarmaereafier : o2 0
Prakriti sthityanubhagapradeshastadyidhayah.

(There are 4 ) kinds of that (bondage) according to
1. uzfa Prabriti Nature of karmic matter, ¢ g Wit knowl-

edge-obscuring, or g« -obscuring, etc.
2. fefts Sthiti. Duration of the attachment of karmic matter
to the soul.
3, =ig@ Aunbhava The fruition being strong or mild, (also
called sigam Anubhaga).

4. 5% Pradesha The number of karma varganas or karmic
molecules, which attach to the soul.
The first and the last are caused by @ yoga, vibratory activity
of the soul and middle two by #W4 passions.
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SUTRA 4
miﬂ T ‘lﬁ. T; Ty nYau
Adyo j darsh daniy haniyayurna-
magotrantarayah.
The main divisions of the nature of karmic matter are 8:
1. w=mmEw, J , knowledge-ot
2. agwAw, Darsh , conat: bscuring.

3, 3+, Vedaniya, Feelng-karma.
4. Wedd, Mohamiya, Deluding

5 =g Ayu, Age.

6, s, Nama, Body-making

7. 1, Gotra, Family-determuug
8. swama, Antaraya, Obstructive

SUTRA 5
daEgEtrT e A crafa=Ti amny 0 4w

Panchanavadvyastavinsatichaturdvichatvarimsaddvipan-
chabheda yatha karmam.
(They are 0t) 5,9, 2, 28, 4, 42 2, 5 classes respectively

This 42 has becn classified 1nto Y3, so that sub-classes come to
148.

SUTRA 6
Aftsy aafaaa 97 FaE 05

Matisrutavadhi h paryaya keval

(A, J' , knowledge-ok ng is of 5 kinds, accord-

ng,asit1s )

1 af ), Mati , S , (knowledge ob-
scuring).

2. w (waiRm), Shrut-cnanavarana, Scriptural (knowledge-
obscuring.

3. safy (eAwa), Avadh na, Visual (k ledge obscu-

nng.)
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4, mda (wmRa), Manahpar yavya-ymanavarana, Mental (know

ledge-obscuring.)
5 %@ (wm@@) Kevala-inanavarana, Perfect (knowledge
obscuring
SUTRA 7
sgRagratadaat FrErffaeT samEar
TATIGATT 1o 1l
Chaksura chaksura-vadhi kevalanam nidrahidranidrapra
chal hal ddhapasch, kadafeduedye.
(ztrmca, Darsh , C b is of 9kinds ac-

cording as it) obscures :
Ocular-obscuring, (%% 8a @) Chaksu Darshanavarana.
Non-ocular- obscuring, (5g g¥iaR®@) Achaksu "
Visual-ok ( ) Avadh: Darsh ,
Perfect-conation-obscuring, (¥aazgaa) Kevala ,.
(And 5 kinds of sleep .)
Sleep, (fiar) Nidra
Deep sleep, (Fizifam) Nidramdra,
Drowsiness, () Prachala.
Heavy-drowsiness, (53ms=@) Prachala Prachala, and
Somnambulism, (&4fE) Styangriddha.

AR Styaragriddhi 1s so called because the actiity of the
perlon is manifested n slcep. This 1s always associated with panful

bl ditions of mind  According to Jaimsm, 1t 15 atten-
ded witha lind of monomania,: e, with sKa# Arta-dhyana and
';:h unrighteous or wicked concentration, 1 e., with O% v41a raudva-
yana

P BN

oA w

SUTRA 8
qEEEE 1 s 0
Sadasadvedye.
z4 Vedaniva or feeling (is of 2 kinds *)
1 Sat aved Pl bearing, and

2. smm I Asatavedamya, Pain-bearing,
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SUTRA 9

FRsferE farenferfrraitends: Twaw-
fraEagrmrAaETRaTiTger R TR A aTed 3 aFAET

ARG T AR (e T
AT 0 & 0

Dx charitr haniyakasay daniyakhy idvi -
navasodasa bhedahsamyaktvamith dubh akas
ayakasayauhasyaratyarati bhayaj ip pu-
nsaka ved bandhya pratyakhyanapratyakhy

pratyakyanasamjvalana ikalpaschaikasahkrodh:
mayalobha.
Mg Mohamya, Deluding us of 28 kinds. the Primary divisions
are two )
1.z ame Darsh h Right-belief-delud;
2. afexded1d Chantramohamiya, Right-delief-deluding
(Right-conduct-deluding 2 kinds :)
1 wwewizd  Akasaya-vedamya, or [wwa Nokasaya, with
shight passions.
2 K dantya. with
(They are of) 3,29,16 (kinds respectively .)
(Right-belief-deluding zdvagata 1s of 3 kunds 2)
1. faema Mithyatva, Wrong-belief.
2, W e Samyakmithyatva, mixed wrong and right belief.
3. mw sERfaE Samyak-prakriti-mithyatva, Right-belief with
e slight pefect, 1. e. clouded by slight wrong belief.
(Ak: daniya or no-k: is of 9 kinds :)
1 @& Hasya, Risible, laughter-producing.
2. @ Rats, Indulgence.
3. skf¥ Araty, Ennu, Dis-satisfaction, langour.
% Shoka, Sorrow.
@ Bhaya, Fear.
I Jugupsa, Disgust.
@i Strweda, Faminine inclinations
8, 3% P d line incl

[LNNCIFS
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9. ayasiz N kaveda, Common
(@wra Kasayaved amya, 1s of 16 kinds .)
(4 passions) #4 Anger, @ Pride ; wi Deceit; @4 Gieed.

Each of these is of 4 kinds.

1. waagdft Anantanubandhi. Error-feeding or wrongbeli
assisting. These are so called because they keep the soule
bound in #aK Samsar, which 1s called %47 “Ananta” and inf
which the soul is kept wandering by thesc passions feeding
its crroneous belief  Ananta also means wrong belief  And
these Passions are called Anantanubandhi, because they
nourish or feed wrong belief It 1s very lasting (like a stone-

engraving.
2. wa@raE  Apratyakhyana, Partial-vow-preventing It 1s les
lasting (as a furrow),
3. s®r@m Pratyakhyana, Total-vow-preventing It is mild
(as a line in dust.)
4 #Rm Samjvalana, Perfect-right-conduct-preventing. It 1s
very mild (as a line n water.) .
[Thus we get 16,1 e, (4x4) kinds.]
The 16 are examplified as follows .
Anger 15 deep like a furrow 1n stone,
. earth ;
hne ,, dust;
" . water,
Pride 1s unbending like a mountain, bone, wood, cane.
Deceit is crooked like 2 bamboo-root, horn of a ram , stream of
cow-water , hoof-mark.
Greed is fast like crimson coleur, wheel-dirt, body-dirt, tarmeric
colour,
See Gommatasara-Jiva, Kanda Gatha, 283-286.

SUTRA 10

ARFFE AT AT 0 go M
Narakatairagyonamanusadaivani.
(g Ayu. Agekarma bondage s of 4 lkinds) according as it
determines :
The (1) aw Naraka, Hellish;
(2) fviw Tiryak, Sub-human ;
(3) #3a Manusya, Human; and
(4) & Deva, Celestial (character of the soul's life
g Ayu is so-called, because the soul ¥ Ets,, comes to enter a
new condition of existence.

»
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SUTRA 11

qmm" e e
gatmmfﬁaﬁmeuwﬂ.aﬁﬁaanfm ehvim-« Tt u n

sam-
var vya guru
tapo dyoto chchh vihayo gatay
pratyeka nlnnn trasa subhaga susvara shubha suksma paryap
tisthira deya yashah kirti setarani tirthakaratvam cha.

(The am&a Namakarma. Body-making bondage is of 42, 1. e.,
with sud-classes of 93 kinds, as they bring about their respective
effect.)

4 aft Gati, Condition of exsstmce .

(1) swh Naraka, Hellish.

() fad= Twryancha, Sub-human

(3) w#g= Manusya, Human.

(4) % Deva, Celestial.

Gat1 15 so-called, because by the operation of this karma,
the soul w=gfa Gachchhati goes from one to another
condition of existence.

5 wifa Jats, Genus of bewngs .

(1) ofia Ekendriya, one-sensed.

) faxfza Dyi-indriya, two-sensed.

(3) Pufa Trieindriya, Three-sensed.

(4) =3f=a Chaturndriya, four-sensed.

(5) watga Panch indriya, Five-sensed

Jati 15 a karma by the operation of which a soul 1s born
1 a class, in which other souls, of a similar condition,
are also grouped.

5 R Sharira, Bodies .

(1) s Audarika, Physical.

(2) ¥R Vaskriyika, Fluid.

(3) w=grR® Aharaka, Aharaka.

(4) 3 Taijasa, Electric.

(5) sma Karmana, Karmic.

Sharira 1s the karma, by the operation of which material

molecules are set moving to form a particular body.

6 wiim A Limbs and minor-limbs :

(1) whaRs Audarika, In physical bodies.

ltlun- h sparsha dh

Inch h L
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(2) 3w Varkriyika, In flurd bodies.
(3) wr& Aharaka, In aharaka, bodies.

1 faska Nirmana, Proper formation of limbs and minor limbs
in relation to their situation (wifiite Sthana-nirmana) and Dimene
sions (wArefaAY  Pramana-mirmana.)

5 %44 Bandh, 5 kinds of molecular bopdage, a ding as
the body 15 :
(1) waR® Audanika, Physical,
@ ¥WE Vakriyika, Flmd.
(3) wner® Aharaka, Aharaka
# &8 Tayasa, Electnic
(5) ww'y Karmana, Karmic

5 w=am Sanghata. I f of molecules of diff¢ kinds ot
bodies in weaving them with the soul. It takes place i .
(1) sifs Audarika, Physical.
(2) 3wl Varkriyika, Flud.
(3) s Aharaka, Aharaka,
(4) &a Taasa, Electric, and
(5) sriw Karmana, Karmic bodies.

6 @&l Samsthana Figure of the body :

(1) guagee @9W  Sama-chaturasra-samsthana. Perfect
proportion all rpund.
@ N dh dal. th Like

a banyan tree, short in the lower extremities and
large 1n the upper body.
(3) wifddwam Svati-samsthana. It 1s the reverse of the last.
(4) geseram Kubja-samsthana. Hunch-back.
(5) amawam Vamana-samsthana. Dwarf.
© ¥ Hundak thana Quite d 1onate

6 @@ Samhanana, 6 kinds of skeleton or osseous structure:

(1) a5 w9 TR @9 Varra nsabha  maracha samhanana.
Adamantine nerves, joints (or amphiarthrodial articu-
lation, when the bones are slightly moveable and
united by an intervening substance) and bones,

@) i@d Vajra h h Ad: ine
Jonts and bones,

(3) srwgaa Narachsamhanana. Jomts and bones, Ordi-
nary amphiarthrodial articulation and bones.
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(4) wiarrasean Ardhanarachasamhanana.  Semi-joints

6)

©)

and bones, A form of articulation weaker than
Narachasamhanana,
#for deaa Kihitasamhanana, Jointed bones. Synar-
throdial articulation in which bones ar¢ unmoveable
and directly united.

b b

A
Loosely yolted bones Diarthrodial articulation in
which {ones may be more or less freely moveable,

when the articular surfaces are covered with smooth
cartilage and surrounded by a fibrous capsule. Most
of the joints of the human body are of this form.

8 @i Sparsha. 8 kinds of touch
(1) s Usna, Hot.

@)
(3
@

i Shata, Cold.
faws Smagdha, Smooth.
§9 Ruksa, Rough,

(5) g Mridu, Soft

©

wa9 Karkasha, Hard.

(7) @4 Laghu, Light.

®

9% Guru, Heavy.

@ Rasa. 5 kinds of taste

(¢}
@
(&)
@
®)

o Tikta, Pungent
#izw Katuka, Bitter
Tt Kasava, Acd.
s Amla, Sour.

agt Madhura, Sweet.

2 a9 Gandha. Smells

11
@

& Sugandha, Sweet-smelling
g’ Durgandha, Evil-smelling

5@ Varna Colours:

(4]
@
3
4)
(1)

3 Shukla, White.
g Krisna, Black
W Nila, Indigo
@ Rukta, Red.

44 Pita, Yellow.

4 wsiggdl Anupurrr  The power of retaimng the form of the
‘body in the last incarnation, during the Rmewfd Vigraha-
gati, 1. e., the passage of the soul from one condition of
existence to another. Relating to the forms of the 4 condi-
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tions of existence, to which the soul is proceeding.
(1) & ®IgE Narkagatyanupurys, Hellish,

(2) feeriRgd Triyaggatyanupursr, Subhuman,
(3) agamEREd Manusyagat yanupuryt, Human,
(4) Ramamydt Devagatyanupures, Celestial.

Narak:

vi means ing form of p life
before hellish one and so on

wgey Agurulaghu, Neither too heavy to move not too light to
have stability.

usid Upaghata, The possession of a  self-destructive limb or or-
gan which becomes the cause of one's own death. Asa
kind of stag with horns, which when they become too
heavy, cause his death,

wai Paraghata. Possessed of a limb or organ fatal to others,
e. g, the sting of a scorpian, etc.

=¥ Atupa. Radiant heat Possessed of a body wiich 1s brilliant
and bearable to the owner but intolerable and heating for
the others, Such a< the gross carth-bodied souls in the Sun
from which sunshine comes

[Hot light like Sun-shine.]

s@a Udyota  Phosphorescence,  An il d body like that
of the fire~fly Such asthe carth-bodied souls in the
moon.

[Cold hght ike Moon-shine.}
wsg@® Uchchhvasa Respiration.
2 fag@its Vihayogat:. Capacity of moving in 5114, space  This
1s of 2 kinds
(1) gt 1ibifs - Shubharihavogat:, Graceful, ke that of a
swan
(2) sgafaariata  Ashubhavihayogats, Awkward
g@FGN, Pratyeksharna A boly possesced and enjoyable by one
soul only , as a mango.
R, Sadharanasharira One body possessed and enjoyable
by many souls ; as a potato, etc
%8 Trasa Mobile. Having a body with 2, 3, 4, 5, senses,
R, Sthavara. Immobile Having a body with one sense only,
1. e, touch.

g, Subh Amiable p lity even though not beautiful,
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&%, Durbhaga. Unprepossessing, even though beautiful,

g, Susvara. Sweet-voiced. Pleasing toned, with musical voice,

g, Duhsvara. Harsh-voiced.

§¥, Shubha. Beautiful body.

#iga, Ashubha. Ugly-body.

qwd, Shuksma. Fine body, uncuttable, all-pervasive,

aiX, Badara. Gross-body.

g, Parayapti. Within one #3g g8 Antarmuhurta, the gaining by
the soul of the capacity to develop fully the characteristics
of the body into which it i The devel are
of 6 kinds, 1st 4 only i one-sensed souls;1lst 51n2, 3,4,
and 5 sensed souls, but only 1n 5 sensed souls without mind
(=it Asanym) all the 6 1n others,

1. wiEkwlf. AharaParyapt:  In taking of the molecules to
make the body.

2. wiwaifa, Sharira-Parvapt:, Development of body.

3. sfgaudiia, Indrniya Parvaptt. Development of sensed organs.

4 i, Pr Parvapt:. Devel of 'y
organs.

5 ummifs, Bhasa-Parvapt:, Development of vocal organs.

6 waudifa Mana Paryaptr, Development of the organs of the

mind. =it Aparyaptr, To dte withm one #agga” Antar-
muhurta, without gaiming the above.
) Sthwra Steady circulation of blood, bile, etc, e. g. among
men. Steady crculation, etc., relates to 7 kinds of w¥mg
Dhatu, primary physiological matter, : e
(1) =, Rasa, Juice.
(2) @A, Rakta, Blood.
(3) s, Mansa, Flesh
(4) ¥rMeda, Fat.
(5) =fta Asthy, Bone.
6) aw, Majja, Marrow
(7) @&, Shukia, Semen vinile,
The nutntion taken 1n, s transformedinto these 7 gradually in 30
days, From one to the other the transformation takes *? = 4% days.
The 7 kinds of swiig Upadhatu or dary physiol 1 matter
are .

1) am, Vata, Wind.
(@ f=, Puta.
(3) @w, Shlesma, Phlegm,
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(4) B, Shira, A tubular vessel of the body, as vein.

(5) ®mg, Snayu, Muscle.

(6) =, Charma, Skin.

(7 wxf@, Udaragni, Digestive fire of the stomach; gastric
fluid.

All these remain steady where they ought to be, by the operatfon

figammd Sthira-nama-karma

s, Asthira. unsteady circulation of blood, bile, etc., e. g.,
among women,

=3, Adeya. Radiant appearance, so as to effect others

wara, Anadeya. Dull appearance.

aqu: §fF, Yashahbirts, Bringing good fame

s, Ayashahlbartr. Bringing bad name even if he does good
actions.

e, Trrthakara. A Tirthankara’s career, with all its grandeur,
when He preaches and completes His mimstry.

SUTRA 12
IeEAET R
Uchchairnichaishcha.

(%3, Gotra or Family-determining karma 1s of 2 kinds :
() =i Uchchagotra, High , and
(2) s@aa. Nichagotra, Low

SUTRA 13
mw‘rlﬁwﬂm (RS Al
Danalabhabh iry

(mmat Antaraya or Obsttuctwe karma 1s of 5 kinds, as1t

obstructs )

nere, Now we go on to

(1) zA=RE, Danantaraya, Charity.

(2) wawad, Labhantaraya, Gamn,

3) Am=aa, Bhagantaraya, En:oyment of consumable thmg;

“ , U , of

things.

(5) daFwEa, Viryantaraya, Exercise of one’s capacities; power,

Note—The 7, Praknt: or nature of the bondage 1s finished
ider the duration of the bond
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SURTA 14
srieafaauaEe ¥ e g fedfa: o nn
Aditastisri asya cha trinsh tike

otyah para sthiti. i

The maximum duration of the 3 from the first, (1. e. WA
k ledge-ot zgawits Conat b: and 37q Feeling
karmas) and of m@Wid Obstructive-karmas, 1s 30 crore X crore &R
Sagaras.

This is possible 1n a rational 5 sensed, fully developed (waf@
paryapta) soul, and having wrong belief (ffaums Muthyatva.)

SUTRA 15
geafaaigdae gy o
Saptatirmohaniyasya.

(The maximum duration) of A&#W Deluding-karma (s):
70 (crore X crore sagaras.)

SUTRA 16
famfesimdrsaAt: 0 g5
Vinshatirnamagotrayoh.

(The maximum duration) of 7 Nama, Body-making and s,
Gotra, Famly-determuming (kasmas 1s) 20 (crore X crore @WK Sagars
for each)

Thus 15 also possible as above.

SUTRA 17
FACATETTATITEIEE: 1 2o N
Trayastrinsh garop y h.

(The maximum duration) of ¥@, Ayu, Age karma (s) 33 erR
Sagaasy,
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SUTRA 18
S FRAGEA SHAE U g5 0
Aparad ta iyasya.

(The minimum duration) of &%, Vedamya, Feeling karma (1s) 12
g8 Muhurtas=12x48 minutes.

SUTRA 19
AEATAATET 0oge 0
Namagotrayorastau.

(That) of am Nama, Body-making and % Gotra, Family-determi-
ning () 8 (9§ Muhurtas.)

SUTRA 20
Ar@rAg gal 1 o N
Shesanamantarmuhurta.

Of all the rest (The mimimum 1s) one 5K §4§ Antar-muhurta,
(which ranges from 1 873 Samaya and 1 smet Avals at the lowest to 48
minutes—1 &4 Samaya.

SUTRA 21
far@TsE: 1 Y 0
Vipakoanaubhavah.

wgw® Anubhava (1s the maturing and) fruttion of karmas.

SUTRA 22
FagTETg M }] M
Sa yathanama.

That (fruition is) according to the name (of the karma.), e. g.,
wamE knowledge-obscuring karma prevents the acquisition of
knowledge and so on.
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SUTRA 23

Aagg fsa noR3 0

Tatashcha nirjara.
After that (fruition, the kaimas fall off. That 15) Fsi1 Nirjara.

It 15 of 2 kinds *
1. AfME Savivaka, where the soul in the maturity of time is,
rid of the karmas by their operating and falling off from 1t.

2. wfRww Awwpaka, when by force of ascetic practices etc (@@

Tapa etc) The karmas which had not yet matured to
operate, arc induced to fall off from the soul.

SUTRA 24
qFAY Aafa e fi rat T
TATRT N ¢ N
Namapratyayah sarvato yogavish k ikak ava-
gahasthitah sarvat desh nant: deshah

(According to the nature) caused by their names, from all round,
due to the difference 10 the vibrations (31 Yoga) in the soul actwity,
not perceptible by the senses, the karnuc molecules enter and become
one and stay with every moment, to each soul.

The particular number of the molecules actually absorbed 1s
called s&tm% pradeshasbandha.

SUTRA 25
LR CoipaiEsienivices: NIV

Sadvedyashubh i punyam.
qua Punya, or meritorious karmas (are the following 3
1, @&, Sadvedya or AT, S, d )} -bearmg

2. g, Shubhayu y good age-karma.

3. gwm, Shubha-nama, good body-making karma.

4, gwds, Shubha-gotra ; high-family~determining.

Their sub-classes are 42

1 amRTda, Sata- vedamiva. Pleasure-bearing.

2, g, Shubhayu, L. 34, Twrvancha, Sub-human
2. 44, Manusya, Human.
3, %4, Deva, Celestial.



146 Tatvartha Su ram

37 !N -m. Shubhanama
alq Gates . (1) Haman, (2 Celestial
sifa Jatr+ 5 sensed (genus of feelings )
WK Sharira, all 5 bodies.
iiam Angopanga, all 3 limbs and organs.
@i Samsthana, perfect proportion AR=gia” ™c.
sfean Samhanana, the highest 37 @3 &1 15 ARA
#1d, Sparsha.

1 Rasa

% ‘When they are Subha (g%)
14, Gandha

aw, Varna.

AFE Anupwivis : human and celestial.
‘ageey Agurulaghu

wam Paraghata

Tga@ Uchchhvasa

s Atapa

3da Udyota

Rgrwty Vihayogaty, 1. e, Shubha

=8 Trasa.

X Badara.

wifta Paryapats

s3% ¥R Pratveka-sharira

feur Sthira

w1 Shubha.

wer Shubhaga

g Susvara

wka Adeya

aq: f§ Yashah-lertr,

faamr Nirmana (Shubha!

#'ax Tiwthakar [For the meanng of all these see Sutr1 *

T S N Ll N R

above.]
1 swia Uchchagotra. High family
42 Total.
SUTRA 26
gAISTETTy 1 e 0
Atoanyatpapam.

(The karmas) other than these (are) 3 Papa (er demerntorious
karmas,)
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CHAPTER IX
SUTRA 1
AAFAAT: FTT U9 |
Ashravanirodhah samvarah
R Samvara (18) the stoppage of inflow of karmic matter into the
soul,
The causes of Inflow and Bondage are given m» Ch. VIII, Sutra I
‘Wrong belief {(Mithyadarshana) 1s stopped (Samvara) 1n the 4th
spiritual stage (Gunasthana) ;
Vowlesiness (Avirat1) in the 5th and 6th ,
Carelessness (Pramada) in the 7th ,
Passion (Kasaya) 1n the 8th, 9th and 10th ,

Vibration (Yoga) in the 14th stage.
For the 14th Spiritual Stages see Ch. X, Sutra 2

SUTRA 2
g giafafmigdaadozsgatd. 0 o2 o
Sa isamitidh k isahaj: itrai,
It (s produced by 2)
3 kinds of afa Gupti, Preservation
5 ., , &ffy Samits, Carefulness
10 , ,, 3¢ Dharma, Obscrvances, (Dharma }
12, . sga9 Anupreksa, Meditation.

22 |, ; Rer 97 Parisah-jaya, Subdnal of sufferings, and
5 . , 93 Charntra, Conduct.

SUTRA 3
Aqar fastat 7 03 0
‘Tapasa nirjara cha.
By austerities (1s caused) shedding of karmic matter, and (also
toppage of inflow.)
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SUTRA 4
qEgERTE a0 v
Samyagyoganigrahoguptih.

gfa Gupti. Prevention (1s) proper control (nigraha) over nind
4s, speech 34 and body M.

SUTRA 5

ERiispriaciE G o T
Eryabhasai d ik rgah samitayah.
afafa Samit:, Carefulness (1s) to take,
(aawiamrfaf), Samyakr Proper care 1n walking
(i), Samyakbh - . . speaking.
(347 fif), Sa: k o, . . eating
[¢ fadm ufaf1), Samvakad b ti. Proper care

m lifting and laying
(megaem'Afaf), Samyakutsargasamiti,  Proper care in excreting

SUTRA 6
ERECLICICCISCEIELRERLeL LRI GIE TR C f e piiiuf R TR

Uttnmaksamamardnvn]avn shauchuatymmyama
tapastyaga ki -yvani dharmah.

(The twmamaq 10 Observances are )

smpian Titama-bsama, Forgiveness

gea1:'a Uttama-mardava, Humility

sx@msd {Ittama-ariava, Straight-forwardness, (Honesty)

suasit4 Uttama-shaucha, Contentment.

347 @3 Uttama-satya, Truth

¥am qan Uttama-samyama, Restrant.

%A @ Uttama-tapa, Austerities.

vam &y Uttama-tyaga, Renunciation

Uttama-Akimchanya, Not taking the non- elf for

one’s own self [non-attachment) and
mad Ut brahmacharya, Chastitv, all of the highest

degree.
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SUTRA 7

AT Sl EEERE L ME L S S EECTS

AR 1w N

Anitvash m P .
y y

= ralokabodhidurlabhadh Lh b

rjar y

preksah.

(The sr7igda, 12 meditations are ;)

15

(5]

El

10

11

12.

wfT T, Amtyanupreksa, Everything is subject to change
or transitory.

R M, Ash ksa, U veness; Helpl
The soul 1= unpmtected from the fruinon of karmas,e. g,
death, etc.

g 1, Sams preh Mund; Soul moves in

the cycle of existenecs aml cannot attain true happiness till
he 1s out of 1t

vgienidd w1, Ebatvanupreksa, Lonehness [am alone the doer
of my actions and the enjoyer of the fruits ot them

st T atl, Anvatvanupreksa, Sepaiareness. Otherness, The
world, my relations and friends, my body and mind, they are
all disuinct and separate from my real self
#-4@d &, Ashuchvanupressa, Impurity The body 1s impure
and dirty Punty 1sof 2 kinds -of the soul itself, and of
the body and other things Ths last is of 8 kinds R
SE@II W Asraranupreksa Inflow  The inflow of karmas is
the cause of my mundane ecxistenee and it 1s the product of
Passions, ete
waaaq Wl Samvaranumrebsa, Stoppage The nflow must be
stopped
fa%@is, Ninaranupicksa, Shedding Karmic matter must
shed trom or shaken out ot rhe soul
Aigdan, Lokanupreksa, Umverse. The nature of the Uni-
verse and its constituent elements,

fagstaiegsd 1 Bodmduralabh ksa, Ranty of Right Path,
It 1s difficule to attain night behcf knowledge and conduct.
4 @i, Dhar ksa, Nature of
Right Path, The true nature of Truth, 1, e., the 3 fold path
to real Liberation.
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(These must be) meditated upon again and again. As to the first
kind of meditation, viz., wHRGT, anityanupreksa it
must be noted that as Substance, every thing1s permanent. Only
921 condition 1s transitory. Of the matter assirmlated as karma and
by the soul, that which 1s accepted by the soul1s called 39 Upatta.
The rest is %igq7, Anupatia matter which 1s not taken in by the

SUTRA 8
aratsyaAfasTd afefiesar aftagr n s g

Margachyavananirjarartham parisodhavyah pa:

For the sake of now-falling-off from the path (of Liberation,)
and for the shedding tof Karmic matter, whatever sufferings are)
undergone (are called) the uReg1 “Sufferings.”

SUTRA 9
LG RIS CNE R R R I AR IR AT
AASATHON QU A T AN ISAL ARy &
K i hi d xmsh k ati stricharyanisa-
dvashavvakroshavadhayachanaalabh hamal
ogatr

ntkar;pnrnknraptajnaa,imnadurahn-ni
{The 22 sftal Sutferings are )
1. g4, Hunger.
fowme, Thrst
s, Cold

sy, Heat

7@ &0, Insect bites, inosquitoes etc,

A4, Nakedness

sifa, Ennu, dissatistaction, languor

=1, Women.

=31, Walking too wuch , not to feel the fatigue, but to bear

1t calmly,

10 fasm, Sitting  Not to disturb the posture of meditation,
even 1if there is danger from lion, snake etc, etc.

11. 1w, Sleeping.  Resting on the hard earth,

12. s, Abuse

13. v, Beating.

L @NO G W
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14. awan (or a57), Begging  (To refrain from begging even

in need )
15. =@, Failure to get alms,
16. am, Disease.

17. wwwd. Contact with theory shrubs, etc

18 =+, Dirt. Discomfort from dust, etc

19 &8®R [@K, Respect on disrespect.

20. w1, Concert of knowledge.

21. =®m7, Lack of knowledge

22, =g, Slack belief. e g, on failure to attamn supernatural

powers.
SUTRA 10
FEAATFIAGREAAATTAEAET 11 20 1
1 Lhad - heh dash
ay dasha.
In gwugEeay, Suksmasamparaya, (the stage of) ‘Shght Passions”,
(1. e, where all the have subsided or are d d, except

the shightest greed.) (In)uzmadmam, Chhadmasthaytaraga, (39ammmie,
Upashantamoha) where all the passions arc suppressed. (In s
Ksinamoha where all the passions are destroyed, 1 €., to beings in the
10th, 11th and 12th stages of Spirituality, only) 14 (are possible, i. e..
all except the 8 sufferings, due to deluding karmas, vz .

(1) =ra, Nakedness

2) =fy, Ennut, dissatisfactton, etc.

(3 #h, Women

(4) fw, Sitting or posture

(5) =, Abuse '

(6) ==, Begging.

(7) "srgtan7, Respect and disrespect

(8) wmdim, Slack belief.

SUTRA 11
wEET o ouogg
Ekadasha jine.

To tw, Jina, Arhat, (1 e, n the 13cth Tw¥m, Gunasthana,
spititual stage the 4 M5, Ghatiyakarmas, destructive karmas having
been d ved, only) 11 (suff are ible. They are due to
¥, Vedamya, karma. They are 3
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(1) Hunger.

(2) Thurst,

(3) Cold.

(4) Heat

(5) Insect-bites.

6) Walking.

{7) Hard earth-bed.

(8) Beating.

9 Disease.
(10) Contact with thorny shrubs, etc
(11) Dirt.

But as a rule, because the A&, Mohamiya Deluding and swwm,

Antaraya, Obstructive Karmas are destroyed, these sufferings hardly
ever arise,

SUTRA 12
arEvATTTR A 0 9% 1
Vadarasamparaye sarve.

To amArwm, Vadarasamparaya, the saints (who are below the
10th stage TG, ne., who aic in the 6th, 7th, 8ch or 9th stages of
spinituality, and) with slightly geoss passions, all (the 22 affsg- Sufferings
are posstbe )

SUTRA 13
AATET TASTH 11¢3 1
Jnanavarane prajnajoane,

mConceit and W4, Lack of knowledge , sufferings (are caused)
by (the operation o f ) wimisunta, Knowledge-obscuring  Karmas.

SUTRA 14
B ARGFATAATEATATAY 1) ¥ {1
Darsh h darsh labhau.

=z, Slack-belicf (by) szadas, right-belief-deluding, and failure
to get alms by s=®T1 Obstructive, karma.
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SUTRA 15
wﬁwﬁ%mﬁﬁwﬁﬁwﬁrmrwnr{gﬁtm nogyu
| h
inisady y a
putnluuh.

Nakedness, Ennui, Woman, Sitting or Posture, Abuse, Begging,
Respect and disrespect (sufferings are due to ) SIR=aW right-conduct
deluding karmas.

SUTRA 16
Eicice S AT T
Vedaniyeshesah-

The rest (are caused) by ¥z#14, Vedaniya Karmas (They are
11 and given in the 11 th Sutra above)

SUTRA 17
THRAY mmgw&ﬁsﬁwﬁﬂfwﬁr t 2\9 n

Ekadayobhaj;

From 1 to 19 at one and the same time can be possible to a
samnt; (but not more than 19.)

This 18 obvious for there are 2 sets of contradictory sufferings,
which can not co-exist, as.
Heat and Cold.
Sitting and walking and sleeping on hard earth. ‘

ihar
ayayathakhyatamiti charitram.

(The 5 kinds of ) A= et Right conduct (are:)

(1) =efis,Equanimity.

(2) ¥Wweama, Recovery of equammity aftet a fall from 1t

(3) wRerfgh, Pure and absol

(4) gweww, All but entire freedom from passmn

(5) aurenm, Ideal and passionless conduct.

aReRfagf¥, Parihara-vishuddhi is found only n a man of 37 or38
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years, who has served the &t Tirthankar for 7 or 8 years, 1. e., frcn:
the age of 30 to that of 37 01 38 He must have read the SEraMyY
Pratyakhyanapurva  See Jiva-Kanda-Gatha 471-2

SUTRA 19
vaaAtrRerafefaermafaniafs ST
i AT inoge u
yyravritti-parisankhyanarasaparitya-

gaviviktashaypasana kayakhsa bahyam tapah.
(@ Tapa, austerities are %4 e xternal and s34+, nternal. )
External austerities (are 6 .)
1. »a9d Anshana, Fasting
2, wamid, Avamodaryya. Eating less thin one’s fill, than one
has appetite for.
3. afuwEEnd, Vrtti-parisanbhvana, Takiug a mental vow to ac-
cept food from a house-holder, only if a certain condition
15 fulfilled, without letting any one know about the vow.
4. <Auf&am, Rasaparityaga, Daily renunciation of one or more of
6 kinds of delicactes, vz
1. Ghee (Butter, clarifed butter.)
2. Muk.
3, Curd
4. Sugar.
5. Salt,
[N 6. Ol

5. fafsmvrarm, Vwikta-shayyashana, Sitting and sleeping 1n lonely
place, devord of animate beings,

6. mizedw, Kayaklesha, Mortification of the body, solong as the
mind 1s not disturbed.

A 1 1

SUTRA 20
AT dngAATATH A ARG U 0 U
Prayashchittavi i a dh

'y

:n;zyntturun
The other, (.., Internal, ausrenities are also 6 .
1. st Prayashchitta, Expration,
2. fwa Vinaya, Reverence.
3, 3w Vayavnitya, Service (of the sants or worthy
people.)
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4, e, Svadhyaya, Study.
5. wan, Vyutsarga, Giving up attachment to the body, etc
6. =@, Dhyana, Concentration

SUTRA 21
FrAgRTRigAa :mm L
Navahcaturdasha )| ibhedayathakramam

pragdhhyanat
(The s=ww ad,Internal austerities) previous to %m,Concentration
(are respectively of ) 9, 4, 10, 5, and 2 kinds.

SUTRA 22
ST Ty T Tedr afvarAeeTen T oy 23 0
Alochanapratlkumanatadubhayavnvekavyutnrga-
dapariharopasthapanah.
(The 9 kmds of srafiw, expration are
1. w@teA, Alochana, Full and voluntary confession to the head
of the order
2 sfwa, Pratikramana, Self-analysis and repentance for faults
3 agay, Tadubhayu, Doing both
4 4-5,Viyeka, Giving up a much-beloved object as a particular
food or drink.

5. @, Vyutsarga,Giving up attachment to the body

6. @, Tapa, A 1es of a lar kind bed 1n a
penance.

7. &1, Chheda. Cutting short the standing of a saint by way of
degradation.

8 9ReR, Parihara Rustication for some time.

9  wuwma, Upasth Fresh d atter il

trom the order
Any of the above 9 penances 1s prascribed by the Head, accord-
1ng to the transsression 1n 1 particular case

SUTRA 23
HAGHAICTIRT 33 0
T darshanacharitropacharah

( fsia Reverence is of 4 kinds:)
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wialia, o' For right L ledg

ZAwfEwa, Darshanavinaya, For right-belief,

afafima, Charitravinaya, For right-conduct and

wwRrRA4, Upacharavinaya, by observing proper forms of
respect, as folding the hands bowing etc, etc,,

w P

>

SUTRA 24
RN EAIRIIAAEATNFIATALAAATEE 1 ¥ 1
Acharyopadhyayatap hail 1 kul ha
sa dhu manojnanam.

(Juiga Service 1s of 10 kunds, as 1t relates to the )
w1914, Acharya, Head ot an order of saints
sqreqa, Upadhyaya, Preceptor 1 an order of saints
aaf, Trapasr,, Samnt who practises severe austerities as long
tasts, etc.
¥, Shaiksya, Student saint.
w14, Glana, Invalid saints
4@, Gana, Brothers of the same order (gana.)
7, Kula, Fellow-disciples of the same Head.
4, Sangha, Whole order as such, i e, all the 4 classes of
which the order consists

W

2NN

(1) °mfs, Rishy, Saint with miraculous powers
(2} 4fa, Yati, Saint with control uver the senses
(3) glt, Mune, Sant wich Visual and Mental knowledge,
(4) w@arw, Anagara, Saint, a houseless ascetic.
Or, all the 4 classes of the community, 1. ¢
) afy, Yats, Monk.
) =fs;, Aryiba, Nun
(3) =%, Shravaka, Layman
4) safaxi, Shravira, Lay-woman
9. &, Sadhu, Sant (of long standing.
10. @2 Maroyna, Fopular saint,

SUTRA 25
ATIATISOATES ATFTARTaEE 1 ey b
Vach ichehh 1 yadhar deshah

(@, Savadhyaya, Study 1s of 5 kinds :)
1. a= Vachana, Reading,
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2. ¥, Prichchhana, Questioning Inguiry on a Doubtful point.
3. wgiw, Anupreksha, Reflection or meditation on what is read
4. wi=mE, Amnaya, M i and proper

5 wAlRy Dharmopadesha, Lecturing or delivering sermons.

SUTRA 26
TG ¢ 3% o
Bahyabhyantaropadbyoh.

(3R , Vyutsarga, giving up attachment to wordly objects, 1s of
2kinds 1)

1. am &R, Bahya Upadh:, Of external (things.)
2 sgaEul, Abhyantara-upaih:, Of internal things (as the
passions, etc.)

SUTRA 27

Wﬁﬂwﬁﬂrﬁ'ﬂﬂ wr-magm We n

hintanirodho

dhyanamantarmuburtat.

«q@, Dhyana, Concentration1s confining (one’s thought to one
(particular object.) (In a man) with a high-class constitution (of
bone, nerves, etc. : ¢, the first 3 out ot the 6 A&17 Samhananas, 1t
lasts at the most for, 1. e,) upto one 74 &I Antaramuhurta, (1. e., 48
minutes minus one &, Samaya )

SUTRA 28
grttgaggartT 1 oss o
Artaraudradharmashuklani.
(It is of 4 kunds .)
1. wiam Artadh Panful

2. @wam Rudradhyana, Wicked cmcentmtlon on unrighteous
gain, etc.

3. wies, Dharmadhyana, Righteous concentration,

4, g®a@, Shukladhyana. Pure concentration, 1. e, concentra-
tion on the soul,




158 Tatvartha Sustram

SUTRA 20
R ATAFL U e
Pare moksahetu.
The last two (#am, g¥a) Dharma and Shukla, are the causes
of Liberation. (The other two sidai, & are the causes of mundane

bondage.)

SUTRA 30
SRR qEAT afgadmg EfaaneE 0 3o
Artamamanojnasya samprayoge tadvipraysgaya smritisa-
manvaharah.

wi@ar, Painful concentration or monomonia (is of 4 kinds.) The
first kund of) monomonia, (s H&< HAFTT Anuista samypogaja), On conne-

ction with an unpleasagobject,) o dly think of
from it.
SUTRA 31
Rl w0 3w

Viparitam manojnasya.
(The second monomania 1s1ts Opposite, 1. e. Tefdna  Istaviyo-
(On being separated from a pleasing object, to repeatedly

gl:x!: : of reunion with 1t,)
SUTRA 32
\ FAEET 0 R 0
Vedanayashcha.
The third monomania 1s
( , Prda chil ,X On being affe d) by a disease or
trouble (to be dly thinking of b ing free from it.)
SUTRA 33
Frard & 00 33 0

Nidanam cha.
(The fourth monomania 1s :)
fiz@, Nidano (On being over anxious to) enjoy (worldly objects
and not getting them in this world, to repeatedly thmk of gaimng

the m) in future,



NinethChapter 159

SUTRA 34
ﬁfm&mm "y u

Tadaviratadeshaviratapra

That (srer, Painful concentration 1s posslble only to 8 man in
any of the following stages of spirituality Tw=4m, *)

#fds, Avirata, Vowless, 1. ¢, in the first 4 stages.

Rufsw, Deshavirata. With partial vows, 1. e.. in the 5th stage,

svE®, Pramattasamyata Monk with some carelessness, i, e,

1n the cth stage.

(But in this last there can be no mdana,) A vowless person may
be a wrong believer ora right believer. Thus there are 4 kinds of
souls for painful concentration iz, wrong, believer , right beleiver ;
partial vower ; 1mparfect vower The concentration 1s worst in a
wrong believer and hegins to be milder anl milder on wards till we
reach the man with all vows but which are kept imperfectly.

SUTRA 35
fgﬂ'mﬁuﬁwwm@:ﬂ zranfr(ﬂ%srfr(am T
Hi tastey yasamrak hy dramaviratad-
eshaviratayoh.
w1, Wicked concentration (is of 4 kinds :)
1, fema, H da, Delight 1n hurtful
2 L, Anr da, Delight 1n falsehood

3. #amz, Steyananda, Delight in theft.
4 fima dagersr, Visaya Sanraksanananda, Delight in preservation
of objects of sense-enjoyments
(This 15 possible) in the Avirata, (3, ¢ the first 4 and 1n) Deshav-
rata (. e., the 5th stages.)
The degrees are the same here as above under Sutra 34, The
wrong believer is the worst off.

SUTRA 36
mmﬁvﬁwm ﬂ'ﬂi‘q n aq n

A jnapayavipak m,
whaw, Righteous concentration (is of 4 hnd;,z e.,) contempla-
tion of :
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1. wmwifsga, Ajnavichaya, The Principles taken on the faith of
the Scri as being the hings of the Arhats.

2. wwaf=y, Apayavichaya, As to how the universal wrong belief
knowledge and conduct of people can be removed.

3. fumfaa, Vipakyvichaya, The fruition of the 8 kinds of karmas.

4. dwwmfi=a, Sansthana vichaya, The nature "and constitution
of the Universe.

[This 1s possible from the (¥ga'nuweam) 4th to the (wawgaam) 7tht

Spintual stages.]

SUTRA 37

o T EfEE e
shukle chadye purvavidah.
(g#7a@, Pure concentration 1s also of 4 kinds ;) The first 2 kinds
of pure concentration (are only possble to saints) possessed of a
knowledge of the 14 g4 Purvas.
(This 1s always present in the 8th and higher spiritual stages
T up to 12th)

SUTRA 38
R dfa 0 o3e 0

Parekevalinah.
The last 2 )kinds of geeamPure concentration are peculiar) to
the man of perfect knowledge ¥afr (kevalin.)

SUTRA 39
quwet e g a ,.‘qvv&mﬁlﬁﬁ nagn
Prithaktvaik itarkesul iyapratipativyuparata-
riyanivartini.

(The 4 kands of g Pure concentration are :)

(1) ymw fe® RS, Prithaktva witarka vichara, Absorption m
meditation of the SELF, but unconsciously allowing its
different attributes to replace one another.

(2) www fe faw, Ekattva vitarka vichara, Absorption in one
aspect of the SELF, without changing the particular aspect
concentrated upon.
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(3) swlfrn a¥m®, Suhksmakriy aprutipatt, The very fine vibraters
movements in the soul, even when it 1s deeply absorbed in
1tself, in a kevalin

(4 sawa e fAafd, Vyup b Total ab of
the soul in 1tself, steady and undisturbably fixed without any
motion or vibration whatsoever.

SUTRA 40
ATARTFTATTATEAR 1 o 1)
Tryelk k

gakuyayogay

These 4 kinds of vjﬁw Pure Concentration inhere in .

(The lst M%® faa%, Prathaktvavitarka, vichara), in (the Samnt)
with 3 vibratory activities (of the soul through mind, body
and speech

(The 2nd, vsa fa6s @, Ekatvavitarkayichara), in (the Saint)
with only any one (of the 3 wibratory activities of the

soul ; )

(The 3rd, 7% Suk pat:) 1 (the #aw daftr
Sayogakeyalin 1n the 13th scsge. amma The yoga 1s) by the
body (only ;)

(The 4th, =qgwa B faf, Vyuparatakniya Nwarty, i (the W
Faf, Ayogakevaln, in the 1l4th stage, 3wemd, There 1s) no
yoga or vibratory activity of mind, speech or body.

SUTRA 41

sy AR g 10 es i
Ekashrayesavitarkavicharepurve.

The first 2 (kinds of Pure concentration are) attamnable by one
with Scriptural knowledge and constst of meditation upon a part of
the Scriptural knowledge. (in the tion the part medi d
upon, may change in character or aspect

SUTRA 42
warsre fedag 0 ¥ 0
Avicharam dvitiyam
(But) the 2nd (kind of Pure concentration 1s) free from any such
e
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SUTRA 43
faad: AT ¥y 0
Vitarkah shrutam.
faam, Vitarka, means Scriptural knowledge.

SUTRA 44
FrarAsdoqsaTaRERIT: 1 ¥y 1

Vicharorthavyanjanayogasankranti
s, Vichara, means Al Sankranti, 1 e., change in w4, Artha,
the object of concentration itself , a7, Vyanjana, the verbal ex-
pression, or in 4%, Yoga,» ¢, m the vibratory activity with which
the concentration ss going on, z. ¢, mind, speech, or body

SUTRA 45
TR AT (AT T TSRS (AR TG 10 TR e YT T Tt
e TR E AT T 0 ¥y, 1
g Iristial Lavi :oiakadarsh hak P
yag! y
1 1 ) Lok ha jinah kr b
amkhyeyagunavirjara.

The sfas, Avipaka, voluntary shedding of karmas (n the high-
est degree of each condition occurs) to an innumerable-fold extent
each of the following stages, compared with the one immediately
preceding 1t.

(The first mention 1s of the condition of right belief, 1. e, the 4th

stage m Spiritual Development. In this the shedding 1s

ble-fold, wwena Tft, pared with the condition
of the soul just before 1t acquired right belief. Thc stages
as mentioned are:)

aawgfe, Samyagdrstt, One who has nght belief, the 4th Jum

stage. This stage is reached by (w4, Upashama). Tbe

subsldence or by (Fawaw, K hama) Partial d

and of the which feed wrong
belief (smamga«n), and of 3 kinds of zdai™, right-belief
deluding karmas.

%, Shravaka, One who takes the layman’s vows ». e, partial
vows, the 5th (&Rta) stage. By s, Ksayopashama of 4
Passions which obscure renunciation.
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fma, Virata A samt with full vows i the 6th (%a%), and 7th
() stages. By Ksayopishama of the 4 passions waess
which obscure total renunciation

W AfeRaF, Anantavivoiaka  The same, when he transforms the
karmic matter of passions which feed wrong belief, into
a  lower or less injurious kind of karmic matter of
Ppasstons,

A, Darshanamohaksapaka  The same when he destroys
the 3 kinds of right-belief deluding karmas

wwmE, Upashamaka A saint 1n the 8th, 9th and 10th gueaw
stages, when his (aifsfizdm) right-conduct deluding karmas
are subsiding.

swerdte, Upashantamoha In the 11th syueaw stage. when hus
right-conduct-deluding karmas have totally subsided,

Wk, Ksapake, A sait in the 8th, 9th and 10th stages, when he
15 destroying the night-conduct-deluding karmas.

wirste, Ksinamoha. In the 12th stage, when he has destroyed
totally the right-coduct-deluding karmas

faq, Jina In the 13th stage. when he becomes %, Keval,
1 ¢, Ommscient, after having destroyed all the 4 wif¥ams,
Destructive karmas, 1. ¢.. knowledge, conation, right-belief
and night-conduct deluding karmas, and obstructive karmas,
(warscdt, Tefaca, A, s

In the 14th Twan=, stage, the 4 wuf¥1, non-destructive karmas
are also totally destroyed

SUTRA 46
TAFARTFAATT qEAqTHT A noeg 0
Pulakavakushakushilanirgranthasnataka nirgranthah

The Nitgranthas, the possessionless (or saints are of 5 kinds )
Pulaka, (g0%). Like the husk, 1. ¢, some times therc 15 a
very slight lapse 1n the perfect observance ot then primary
vows (qray, Mulaguna).

2. Vakusha, (3. They are still shghtly coloured by some
consideration of their body, books and disciples

3. Kushila, (Faf®). Sometimes there 1» a very slight lapse m the

perfect observance of then secondary vows, (394w, Uttra-

guna.)

Nirgrantha, 154, The absolutely passionless, m the 11th

-
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and 12th stages.

5. Snataka, W& The Kevali, in the 13th and 14th stages.
SUTRA 47
BEEERELD GIFPRAITIREATAMFET: e 0 Ye
g o . b alin ool ash 4
utapr

sthanavikalpatah sadhyah.

The distinctions (between the possessionless saints) should be
considered with reference to the following (8) matters +

1.

2
3

Samyama (44%), 5 sorts of conducr

Sruta, (%), Sciptural knowledge

Pratsevana, (@), Labilitvy  to  transéression under
another’s complusion

Tirtha, (), Contemporary or successors of the Tirthankaras.
Linga, (Wi, Sign, @ e, samt ady, both m mind and exter-
nal observauces, and sant -eif i, Iess m mind and more m
external observances.

Leshva, (%) Thought colouts

Upapada, a™7), Whether the <unts would be veborn m the
heavens or attan hiberation

Sthana, a1}, Thew stages ot conduct and degree of sub
jection to the Passionn N
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CHAPTER X.
SUTRA 1
Vg TS AT AT AT e aT=T F9aq 11 ¢ u

Taar, Pertect knowledge (1s gamned) by destroying the Mg,

deluding karmas (n the end of the 10th Jmeaif stage and then by
simultancous destiuction of knowledge and conation-observing karmas
(HawTd, M), and of obstructive karmas (i) (in the end of
the 12th wmi tape

SUTRA 2
Aol ear T, AFeme w8 0 R
Bandhahstvabhavanirjarabhyam kritsnakarmavi-
piamokso molkeah
A4 Taberatin 11 3 (he fes D uom all karmie matter, owing to

Fhe non-enza-anes o Ui cse of ooadate nd 1o the shedding (of all

the kasmas )

The karmas are destrayed as pet stages
14 Tuteatd,  13unasthanas stages of Spintual Development .
Tie thought acanary ot the sou! due to
“ o Udapa, Operation
, Upe

P, hsaia, T

s ma, subedenes

SERNIEN

s, Kravopashem, Dectruction subsidence, of Mg,
Malanve defudne Lrmas and 4, (Yoga), vibrations
1w the <oyl are called Twu1, Gunasthanas (it The

stages o vlace of iitobares of nfraw, Pannama, thou-

ght-uvary,) Their 14 names are

faena, Mhyatia  Wrong belief Delusion,  The thought=
activiry of the soul duv to the operation of the zfadeda,
nght belicf-deluding karmas In this the soul does not
oclieve in the nght path to Liberation. Fiom the Ist 1 e,
thus Gued, Gunastbana the soul gues to the 4th e,

Cunasthana) always.
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qm&H, Sasadana, Downfall When there is operation in

the 4th stage ot one of the 4 =AEFATYAE, Anantanuban-

dhikashayas, Error-feeling passions, 1. ¢., anger the soul falls
down to the Ist stage through the 2nd and the thought-
acuvity 1o the passage through, 15 called s@m®, Sasadana
fu%i, Masra, mixed Operation of &uFfiena, Samyakmithyat-
vemohmyakarmas or Misra Mohniya. Belief in 11ght and
wrong at one and the same time., This 1s reached always
on falling down from the Oth stage

sfaarsd, Armratasampakiva Vowless right beliet. Belief

1s produced by the Tmm. Upashama, subsidence of the 4

<4 AGINFT, Anantanubandhikasayas, Error-feeding pas-

sions and one are three kinds of T¥m#Awaw, right-belief-delud-
1ng karmas respectively, 1. ¢, one for a soul who has never
been or three for a soul who has been 1n possession of mw%m,

Samyaktva, right belief The soul liere has belief in the

path of Liberation, but cannot obseive the rules of conduct

for attamning Liberation. 3 kinds of thought-activity may

be noted 1n this stage .

Q) , U vakta 18 att d by the wuqw,
Uapasama, subsidence of 5 or 7 kinds of deluding
karmas.

(2 =famasam, Kshawkasamyabta 1s attained by the destruc-
tion of the 7 waft prakrties.

3 iR, Ksayorash bta 15 attained by the
destruction or subsidence of 6, and the continuous
operation of the 7th, 1 ¢, TPwwgfafma, Samyakprakrir
mithvatva, might-helief clouded occassionlly by the
shghtest wrong belief. This 3rd kind of thoughtactivity
1s characterised by =m, ¥, WMB, 1 e, the 3 de-
fects

1 Chala Of being shaken 1n his right belief; e. g., think-
mg that, worship of =114, Santinatha will bring
wifid, calmness, or that of w4, Parsvanatha will
temove obstacles, etc., etc., whereas all Arhats are
the same.

Mala Of having the thought activity soiled by onc

or more of the defects on, transgressions,e. ¢, I,

Sanka, doubt.

wiw, Kanksa, desire of sense pleasures

fafafwl, Vichikitsa, Hatred of the sick and deformed,
etc.
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g ,  Anvadnistip Thinking  ad 1
of wrong believers and wegfaswad, Anyadristisan-
stava, Praising wrong believers.

3 wm, Agadha Of losing firm hold of nght belief. e. g.,
dedicating a temple and still thinking 1t to be one’s
own property,

5. %afara, Deshavirata.  aiual vows. Taking the Partial vows.
All the 11 5™, Pratimas or stages of a layman’s life come
m this. (These are given on page, 118 Chapter VIL
20)

6. angfa, Pramattavirata, Jmperfect vows  After renunciation
of all worldly ubjects. stll occasionally to turn the mind to
the service o1 needs ot the body This 15, the pramatta-
bhava careless slackness tn concentration. Henceforth the
stages are all in the life of a 81, Mum, Sant.

7. wmaefis, Apramattarrate  Perfect vows. Renouncing the

careless slack of the 6th ) and being absorbed

in spiritual contemplation (3@ie, Righteous concentration
of the highest typc )

From here, there are 2 ¥ft, Sremic, ways of ascent (1) Fuzrmdf,
Upasamasrem 1in which the =iSsfwlasa’, right-conduct-.
deluding karma subsides, (2 mwsifl, Ksapakasrems,
which 1t 15 being destroyed  Thus last 1+ the neccessary way
to W, Moksha, Liberation,

8 wyimsw, Apurvakarana New thought actwity, s, Karana
or thought-activity which the samt’s soul had never yet
acquired This 1s the beginning of the st 7w, Sukla.
dhyan, pure concentration on the pure =@, Atma or
self

9. wmfagumcw, Anwrttakarana. Advanced thought-activity.
Special thought-activity of a still greater purity. A stage
of Ry . Prath kladhayana, 1st Sukladh

10. , Suk va Slightest del All
aredeltroyed or have subsided, except @EFHwwARM, very
slight nominal greed, this 1s also 1st Shukla dhyana.

11, rlzrmn\« Upashantamoha, or Fugataid, Upashantakasaya,

t dd A thoughtactivity which is produced by
the 35w, subsidence of entire Aifamirs right conduct-delud-
ing karmas. This 1s also 1st Shukladhyana. A saint must

.
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fall down from herc. But 1if strong enough, he can resume
his ascet from the 995, Kshapaka mode of ascent in the 8th

stage.
12, =awiy, Ks/unamoha. Delusionless The entire TiR=AEAY,
night: deluding karmas are d d n this stage.

And the thought-activity produced belongs to the 2nd
g, Sukladhayan  The samnt attaining this, dose so

directly from the 10th stage without passing through the
11th stage.

13, =dwdaf¥, Sayogakevali, Vibrating-Perfect soul Before com-
mencing this thesoul must have destroyed the three remain-
1ng wikEs, Destructive karmas . (mwﬂh AR, HRRE)
Knowledge obscurug, ing and ob ive
karmas. Here the soul becomes &, Arhat or Perfect soul
m human body with vibrations 1n1t, Preaching and Pere-
grinations belong to this stage.

14, a@udedt, A yoga-kevali, Vibrationless perfect soul Thisis
attained when there 15 betore the sayoga kevali’s Liberation
just enough time to speak out the 5 letters #,¥,3, %A,
In this stage —a very brief one indeed the wni¥rations of the
holy body cease. and the soul attainig Peace and Bliss

SUTRA 3
st afn foeaamt g0 30

Aupasamikadibhavyatvanam cha
‘There 15 also non-existence of @A hhava or thought-activity)
due to the operation, subsidence and to the destruction-subsidence
and operation of the karma, and of ¥% Fhavyatva, (1, e., the capacity
of becoming liberated.
(Of course the =% kshayika, thought-activity due to a total
extinction of karmas, 1s retained, and also Wit Parinamika , the

own natural-activity of the soul: e, its 1@ Jwatva, soulness or
livingness

SUTRA 4
T %mmﬁwfwrm ny
Anyat kevala yaktvaj: iddh bhy

Otherwise/there remain Fa% petfect-right belief, @ petfect-
right knowledge, < perfect conation, and f%d the state of having
accomplished All

(Perfect conation and perfect knowledge imply perfect power
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&7 also.
SUTRA 5
aﬁ'ﬁmﬁﬁi mvmﬁ’mr'nﬂ( wyn
Tad hehh ok
After that (iberation from all karmas Ithe liberated souls go up~
ward, (right vertically) to the end of i Loka, (or the Universe).

SUTRA 6 and 7
AT A3 T 1 |
LEE RIS LR ESENREDICIE] ‘\\awwan‘ﬁﬁfﬂ"m n o i

(6th) Purvaprayogad va.dbandhachhed
pavinamachcha,
( 7th )Aviddhakulalachakravady T .y

davijavadagnisikhavachcha.

(This upward motion 1s due to 4 constderations )

J) tﬁnzhrna Purvapravogata, (momentum or mstinct  produced
1n the soul,) by its previous activity, (directed to the attaine
ment of Liberation) like a potter s wheel (winch once set m
motion goes on) circling (eyen when the potter's hand and
wand are both taken away)

(2 =mrEA Asangatrat, The non-association or uon existence
of the company (which kept 1t down, 2 e. the absence
of karmas,) like (an empty) gourd ‘which) coated with clay
(sinks down 1n water, but the clay) being washed oft, (1t
bobs up to the surface again)

Fw=871, Bandhuchchedat, (On account ©Of) the bondage being
broken, like the castor-bean wiich fhes up at once, when
the fruit which kept 1t w confinement s broken open ),

(4) aswmigiamaw, Tathagatiparinamat, (Due w 1ts bemg the
soul's) nature to go upwards, like the fdames of fire.

@

SUTRA 8
qRIRGFATAT 1 & W

Dharmastikayabhavat.
(But 1t does not nise ugher than the extreme lumt to @& Loka
ot the Universe), becausc (beyond it there 1) the non-exmstence of
wrfiwia Dharmastikaya or the medium of motion,
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SUTRA 9
L ISR IRIERILEHEC RS b COHEEEIRILMIER I RGO
qreAaT e n
Ksetra kala ]nh linga tirtha eluntra pu!yolu buddha bodhita
janana sadhyah.
(The Liberated soul) should be considered (with reference to the
following.)
1 %% Space (1) The liberation is in 1ts own self
(2) The Liberated soul is 1n faa®% Siddhaksetra,
the place of the Liberated.
(3) The place of the Liberated. smu Akasa
space.

(4) The place 1n 1ts last incarnation, such soul
could have been born only in one of the 15
w49 Karmabhums in the 246 Dyipas,

(5) The Liberated soul in the 2% Dvipas may
have been 1n the 15 Farma bhumis, but being
kid-napped may have been left any where
1n the 2} dvipas, from which be attained
Liberation. Therefore the place of the
Liberated 1s as big as the 2% dvipas, 2. e
45 lacs yojanas in diameter

2, 1, Kala Time- (1) Liberation takes place only in one
samaya (F).

(2) Liberation takes place only when the
last incarnation 1s in the end of the
3rd orin the 4th age of the wwafff,

Avasarpm. But those born 1n the 4th can
attain selvation m the 5th age. And in the.
awfieft, Utsarpim, in the correspooding agesl

(3) But in kid-napping from 3%, Videhas, in al
ages, as also in the Videhas, from where
1s Liberation at all times,

3. @, Gat:. Condition of Existence .

(1) Liberated soul is in the 5th or Rmnft
Siddhagats.
() Liberated soul comes up only from the
human condition of existence.
4, ftn, Linga. Sex(l) There is no sex in liberated state.
(2) In the last incarnation, the soul may have



5.

6.

Tenth Chapter m

been i il in

thought-actrity or bhavas (m!ﬁm) 1n ascend-
g up to the 9th stage. In the 10th stage
there ara no such bhavas, but the body must
be masculine dravya (z=f¥a),

#w, Tutha (1) Liberated soul wasa fidwz, Tirthankara.

" . was not a Tirthankara,
e, Chantm, Conduct. According to the particular conduct
which led him to Liberation.

7. sAwxEDR, Pratyeka buddha bodhita Where he was led to the

10

11.

12

path of Liberation by his own mtwtion or by the preept
of another,

¥17, Jnana Knowledge. According to the kinds of knowledge
which preceded perfect knowledge (¥w@W') They may be
2,3, or 4 kinds

Lt A\'agaham, Stature, : e the form and stature of
hus last b

Mnnmum 527' wg¥, Dhanusa==2100 em, Haths,
Mimimum 3} Haths.
=wR Antara [nterval When one or more souls are Libe-
rated, there may be 2 mmnimum interval of one 474, Samaya
a maximum interval of 6 months. before others are Liberated.
It the nise ot Liberated souls 1s continuous, 1t must continue
at least for 2 samayas and at most for 8 samayas.
waal, Samkhya Number
(1) Minimum 1 soul in one samaya.
Maximum * 108 =ouls 1n one samaya
(2 Tn every 6 months, and 8 samayas. 608 souls
must be liberated
swmyd Alpa bahutva. Quantty, as to more or less :
(1) More will go from the region of their
barth.
Less will go when kid-napped.
) Less from #N Jambu dvipa. More fromm
wavges, Dhataks khanda still more fro
YRR &N Puskaravara dvipa.
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