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VAT WETE T S T : ek YA

— 2. 9rEd S

37y o Heted diefeR aan "R w U e
= % w9 ¥ fHfdae &9 § = o & gt ¥ | R o gai
o1 foma 98 ® fF 7 Faa o9 wd i @ & gay § g
I A, Faeag e iR fraforeea w de fim-fem
FHR HI H=ZA TEfed € 1A TR AL, 3 sl % uee &
e oft woemes % B H onag gt I9-hA-eRioT 370 el
F fog +0 & f&F 7w iR gewe o fea -1 w1 © ) foma
T e H T e guest # e i i of o
sife ot forg 7 ¥ 1w S gl ® fF wEm % g
WTaT §g & = e, fafor Tere, I e $ik aHesmged
T ) AR Tl Slig FHN THAT § @R 37 Ufeiies el %
Tarapr & fore yToTIer | =1 g3 ¥, Sk ST HHIS TS 3T 4%
el e SRR F v & fod Tw dey o waeg T8 9
Tl | T HEER & S TIE hl A6 Iq0 § i
yafea §-

(1) e faggen U@ SfaeTEel Td hume St

% f7ehe FUSUH HT IR S TIH A1 € |

(2) fomsR W TSEE R A<l % el asTid
I TATHUT FUSTAR hl FRTHR HI THEA H ¢ |

(3) VAR W foer ¥ SE) & e doare @l
HETAR T =7 TIe T &6 |
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TH YR HETE & ST i ol TareR 3T femar woedi |
THa off T ¥ | gui ag ® T 3 wey A Uawifae o) e fRay
T @ foam & & foru 6 e & =7 foran | v 5| dey A fagg
o wd sfagmfael 3 ¥ o onfe fo@ off €, foog ool omRi &
Hed ST SAETST Gl TR T |

yorare 3R femer el &t @R @ of TeTER & S WA Hl AR
FD W@ Td gRawrsti w1 JHRE off gon § o I -3 sl &
T B F TH ot YT FA H FA fHA T R, TR amaaan s
7Y wgd TR T € S et wadierei & €1 areEiaae @ifsfers
RIATfcsh THION Sl S 61 &1 T 81 (Rl T A ST 9 % oy |
T F RN ITh! SUT H T TS | WIEH HEIER ok Gad H S greTad
O SUETRY ¥, STH ST WUH gk TRIN (39, e vrsal),
IR fodta govepry o (3.9, vem-Tgdia wamesl), TEeaim (39,
TR W), e (3. mwwﬁwﬁ)%‘lwﬁ
TeER & fovon & 9= Sues § 1 39 3R I, INYA, IWFAEs,
faee, fatefen stuiq fadefen & T3, faces, faggggar snf favrmi
Q geifem fran mn } 1 30 € T 2 € e oo s fdta gaesy
F IEd T | off Iuere ¥ (SRR fodia gavs-<1-1f TSt
AT 9. 1373) 1 37 Tt # +ff faggsre fosivm sfm we=ag 81
fe T 9R ST A1 A F T TR I8 9 o s T 3 et 3%
I HIqUe & HR0T e T, foreg it fadgened fagr € o8 @ W w9 9
39 a1 1 wfYd i § o medR & o fagg & o €1 gen W, wafw
e § T el % FHY T $USHR T THaTS Sl o 7Y 89 °
ama ¥ 19 forelt off feafer ¥ fade & otwria T 9 ST |ehdl | 97T : TR
1 9 A 4fs frdt & # Gien o gk ¥ O 9 fae &1 g wm g,
T I TG & TRl |

Tty ¥ weagd § 7% off e T § R g kg e weg
ofq 30 a9 fadg & § =i 0 & v " i % wTa & 95
T Td ARG &t ST IH Flh S781 Foroo Tg 01 &1 P

TR 1 foeesied g1 iR fRe TJewemasen & 30 94 facg &3 §
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oIl T, 3 QTN T g § T S FUsEq (A=) S
Toars T T o1 T e g @ stauron fred €1 st 1 S danm
T 3 HEAR & 99 H & aodre f9g 6 & o oir o 9 dfam
TR F2 UM A ST fIER A S %1 Hohd 4 U SH T % A R T
grEgdl ® ol & ER W fag w1 w1 yad Wt fean) fesg I 5
It 37en foA fagmi 7 371 91 T dunel % e Fueum sarn
T IR sTavgwaft % Wreaw | 36 <ifed e % v €t R amn &
UEl 1 GHEH SicaArTaEAY (ad9E wiege) o ¥ f&a §, 97
stfares IREETa Wi ST € | hicar s iAay wea & aead a8t § fR
9% fordl 92 TR & STTR (FiAD) o 3R F% 9 aEe | Sweh &
e Sot srafefa @ 98 o8 81 IR € 1 HeqEd | ST qial T
ITorE I U TE T W IE HEl T ¥ TF T\ Ig@ee 99§ o|WiE
& & 19 req R F P 300 F7 ot Fog T R T Igaves sigana
gfel & AfuER w1 a9 &3 o IR I et e pa faodr o,
et F THg & Frarm W 91 e off 39 d ¥ Safen gt = e
@ e € | S veE gord: g g ST ¥ 7, ofd: g fag g ®
o TRTE 1 T TH durel &% e FUSR & 8 Whdr ¥ 1 Aene | S
T TET T €2 &, SHH T8 ¥ § IUehipre T 3iE ¢ 1 368 W 9@
fag g ¥ T aifi $ve, Ficem anfg dwmel & ®9 TR 9| Jemelt
o o 3R 39 ITTRI % TR gg@ off TS € w9 Q| 3T WA
TRTER % far fagred = o wrm o i smafa gl ot | 9 wougE |
37 TN 7 FEH WIF &7 FTT T ¢ | W HETAR 1 S T et
%1 Freread Foeum & 8 TFT T, THF TH T T8 Ff ¥ R wEm
TSR o1 GAFATT S W= 8 H (1/2/3/22) FIGIH o WNe- A1 Srenferh
off aT T ¥ SAE deierw wW WM I Wedwa oot § T © SRR
ITH S A A9 S TR g

FS &M B Ig g ot T T I A AU T Ak AT &
afyafa & sreran Junfers 91 sHifad 3% Swfas e T fhg 98 ok
ggfed Tl §, HifE qHE A T 6 TE A e % omER | fad
s il UG TH T THN T4 ) T Tl F I, e aR @ i aa o

A ¥ SHa — A", 2005 | 1 3




o6 TRl 1 After et o iR sufed 3 dwnfee w0 § A T
e 78 ot A1 S " ® o aftere # 99 B % e 3R
Jenfer® ®E TN W1 A % figTe sten gam ¥ afee | o o #
TR @ AT H o S S wed € 1 R S e o e # i s e
T4 T ‘ foeg ' § THaTd 01 % IYEIq 8T TR0 HY (FHEYS 110 W .
160) ¥9 MR W 98 <14 Qi Freea €1 ot € 6 3% ot Afeet %
FR FeNfeieh ST ST A |

T HewaqUl 99 9% ol o § % mereR & fya T ) e
e IE B T o o YR % T - ST T Q1 TR O 9 1 IR
AT T TGN A ST W1, iR HOIGT § o Tl W Al ‘faged
wfed’ tufq fagret aifa & e T € ¢ Uee o Ay e mreTars
off, STeIfeR S ht TR IO o | o § ot wefterd! &5 ¥ sre-
Bl MEl § @R e e G9d off, 1 qeTEe ohE § 98
Hre & €1 HHhdT | 3T : T S % FHivEd FISR H 1l qwere
H TRER W T e fugre wienr T w gwd, it oy @
T o1 9l o TR 39 fishead! Teid O eigarg § @ay ToEw
Hya T &1 Thal | Al TUET H IR HETHE § 7707 TOLST 9 F AR
Jeot@ ot Taftes wfecy § faeran 7, o1a: memaR & faan fagred =1 oy
A H 13 3Tafa €T ot | arfagve % dumelt % wHiig € QW ST
STy €1 9 HeE H1 AT HEl IE o G99 T ¢ | A qETe
T ATEEl % GHY GUTRI FUSAqR W €31 €l 1l 58 91 d e 41
e T favraor fiyeran o, Senfoss =€t et @ @fsfes yamol @
T § TR ATt T e et ¥ et % aeieed
AAHIT FUSAR H "R wt Syf fag w0 F o qon sik
femar w1 3 e | F0 Ty G ¥ | Usmest 99 9 39 wiage
TRTAR ! S FoSR T YRt fagt ik 37 ol =t geften off =5t
g1 %0 39 foare ® e @+ A ¥ fhg th e aga v oww @
T W ey ¢ f fomer wew F e g e S,
WZEUSIH 1S < S g g fogri = foa €, 3= 9% 9@ B wifed fw
TS T % qo § wel ot 9 & e anfe % ued A @i
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I TET € | S O Seord Td R W ® € 9 3! Saveen $iit
sae dereil @}, St e odf- 106 wardt =) WA € 1 39 w5
ol § vy TRIE TR W1 @ € A o ame ol vt | o 169
vt % Aed Wed €1 o A weft g git e @ o wed & fag
g ¥ 1 o 3R 39 Yol F ®Y W @R e fHar 1 geRar | haw
TRTIS JHIV € e ol Webdl | 59 He H Y Toretsh S 3 59 o1 o o
aga 8 ®Y 4 fag fFan ¥ 6 57 gamn § ot e & sensl @ Biga
TR FUST H & So0IW ¥ 1 FISAR F 3o O foter & ¥ sie s
T3 off T wad! el F ¥ 1 Iwi 7 9g oI W@ Wl oA §
f& 99 wuw: TRER F Sfted F WY SR YA JEdt T8, @
IR & HRU GEaFre iR FROFETE F off TR A R FF TH @
IS TH FTYT (T8 44) 1 off R T @ W ®9 § GhEgvenm iR
FEVFUSAT 1 & Seord ¥ | Igi 3= o ‘ T veTmiR| el 7 §
3IH T TR IR € 98 vyE s e s R A M gea: A vm € 9
foreg It TR % Tareadt 19 % SR 3% TMH-TR 9 U 81 7% o)
aduH H ot forelt g TR & fawr g1 X 39 Fmifed T TR AW @6l
UH & 9§ | 9Ea: 4EEeUe € WeER &1 sy g St § el
TIIAA Ig W 61 & T ITR Tog g ¥ 1 9 € fF et w1 g@
m faemen o faena TR FN % SR sHE A9 dewet ger o)
e et Ht gig | S, Ao R asars (S s % e )
H yrED § HE Heg TE A s g feg weie wifee | e &
T R FUSR A1 FISAR H HE ST WH &l € | T[HAH TS,
St S & e § ok wgE & dey ° e ok wafesw A @
T US| HEAES T WA TEER W % FEAIE IF H S
3o fied § 39 9% Fe T o St srafq siftys tm
Fdicen 161 % fFR dzaga =@ % 7 fus g, 7 1fus aHiv ws
MeTafl <6 FTEHT H WeTget F A Mfeeh e § Shg 93 g S
o gL YN SUAE Y I T 1T A g W AN YEe et
1 WA H M TeldR i FIe I g g1’

TOY IAHM TS H a9 w9 § gitvew am &ty o fag

T 9 e — A=, 2005 C ] 5




Bl S € foh] I8 AT o Ryd ¥, 9% o fog 78 et & 1 i S
4t 3eoiE €, 9 qor: afrague § gafm € ¥ 1 Semel & gy aege
%] HETER 1 SR T & deig § H5a e o shemag ot 3 s
o foren %, a8 wgfoa wdia e &

TR TF JOT07 7% off ¥ T Semelt | UW U gE W AeeiAmges
Ty e foran gan 21 3o ot 9% fog D ® f dwneht ¥ e 2
FUSUM TeT B 3R 8T Fveum afagoe i srwvgre 3 & fasmif
¥ faferd 1T €1, 31a: FTaH Ui % 1 T Fi denett ¥ faead
| TEIEUE i € APRETS AT A | 39 ged ¥ T W Sl
Tg o R For arigs & 39 e 1 R HerdR & S T o T R,
S W A 76 FEI o T 90l ™ ¢ 3 o5l F Fard e e
forgri & frofa & 4 off <9 v A 7ok #t S ¥ w9 Y eafad
A T8 € 1 5161 a9 R F THIYSH FUSAR H A ¥, I o WEER
ST €T /T ST R, Fifoh HeTdi S-S oft Tt o & qa-aa
e & fod e i € TEd 30 9, o a7 @ @it § £ et
& Hry werEr Wit 6 @ § ) g 3R s seyfy =R T
fepan s ek, S=ifeR 7 O T FigEha At w1 e € o ok 7 Ty
ST T HY TS F T ST H R o aen @ T el
GureT ot | SR & Teread! c@arg 1 e fiyen, 98 Tavn o fawg §)
S Bt g @ fAfdare § iR sue dey oft weei % Faa 99 e
1 fisheadl 814 € HRTER o W 1 537 ¥ | o 3® HRTeit &1 S-gees
T AR ATTHE FHON o SER R FIT A 1 qH o G § 139
ey W faega ==t wereR a6 Saeayfy & w6 § w6

vaamsR 3R e 2 &) wered F welf A gfiegve W ey
I srafefd facges 3 oo T §1 39 9 1 g fomR W ¥ 3o
Teell o w0 ot TSmersTt 9 7 wega TR € | Toare 2ee @t Fratufs
T WY ¥ ¥ 7 Ioora TR ¥ T fagrd won % @ 3 v 2w ¥ e
FUSR T <ol fireriitolt = gag = fe@m ol 37 g 9 &
3H 3% ST el | 76 YRR e fae 3 (e v g ftew qoe g
YRA 30 % fooe &9 & FUSH ¥ 9ok & 5 1 Ieord TR ¥ | i
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A H IWIUW % T o 7 (fosea =it guat arssl) HeTER % 5
T FUST ! RA & 98T & | srafeerd saren € | 36 Qo & 759 @i
H off ‘foefomdgredyal’ @@ ¥ &9 § Scafaad fra @ ¥ o=
TR 3 RS (fosky Y Tared! wand) & Suell uesq @
oo R B soR o T o § T meTER @ 9 el el
Femett % frpe g1 @ 36 wER gEEEl (104-119 warsst) SRR %
I M FUSR A fave # feom wamn ®1 3 92 W @ (TanEd
vTR) J FHEE 9fiE § g R ¥ 8 o TRk #) Seel $UeR it
srafeufa fage &7 o aard €| 1eR Foa IgamaiE (ST aREe )
T off SR F faee 49 W O T § ) FERTHifd 3 9HEE 9iE F FrespR
%1 fagg &3 ¥ sraftem 9 ®1 (9 gfa wdse 3 Wagafa (1747 o)
H FUER &I W ¥ faee yeu F oraria Wiwr R ¥1 39 YR g9
T € o wrem a1 s vt § e 174 vrares) ek e st
Td e FUSR o foaeg & ¥ erafied S am ®@ &1 9 § 1% gl
T Fad 3=t gl i SeaifEg R €, el $re v w9 9
facger H srafaq Iam e § | 9ETER F Sed FUSR 8§ & al A
Ft w2 g €, foat w=t At Tome 39 3 &t ) o 9eER #@
ST faea  feera Sumett #1 frehead! TS AHE SR &1 w1 ¥ |

g 9 ® T Wad! e d wE1-9g $USR & 9 S T
% foet wow wefien off ToTwE S99 & 179 TRl FUSR X FUEAR F
foae & =21 ue =red | vaarar T @ gerd: Foeum ¥ & ¥ iR s
f TF ¥4 9 ghEgve & ¥ veans v § 144t ware] o e
gy 3 fafaudiedaes &t T #1 ot | 3RM off TeTER H TR
FUSYH B IeciiEd foran 21 Ff Toest $9 3 S T WRTER W
T 4y FrER’ H 7% I TR ® F Fos & 139 v aw
FUST B 71 BT, I ST 91T ¥ 1 9 5 g mA gd W Seora fean €,
FTqqT AfE ¥ oy ®9 ¥ 'Fueum’ i € Ie0d ¥, FUSR H 7@l | &,
Ta 3TV € R ol % Fuegtum R W@ Seor ot e €194
38§ U, TR TH s T8 F W T A M R A S
e AT I M FICR § {hEHT TR HT WA F1 TR &7 797 8 |

T I SR — A", 2005 | 17




TET T TVl o A% § R T St w3 off gvee @
v&l ofd 3T ot 39 fagg # feua @ wren & %) o9 7w wwA 3@ & B
=R YT & g Wi ATeie] & 9 feud Fuee e sreE AR
T % g W WS & fieheadi aoars i facg &3 § feord Wi W
el §7 WA WA % YIel 1 31849 i T I€ 91 9gd ©I8 8 St
& ff adam $veaq ok orwars € HTy &3 F ofwia o ¥1 9
ot oft fearfa & fage & # feua 761 70 1 wand, =i Wi Wi
I & STER fodear Ft 9 g w9 § fifia of | sa@t ofedt €
TUgeh! et (S u1er) @i ot < wifvrent et oft | <faror § e &
1 a6 frafto 7w 96 SR SR A femer wela Fruifa e oniafg
TR o S I & @IS hgl ! 200 At 39 foee &3 3 i § &
HE BN R 7 T GEREd v ¥ fF el vy e ek
SIS o wHiY feord Toars, S €t fakg & w1 Wi 3 et o Ty 8y
! G % Sl ST ©, o7 Wifefers THI Wy w9 § Svrel ¥ free
JAEE FGFUS ok qE A € S ¢ | [l g ¥ S fE wm e
Seore TR fof Aeter, S8 ofiR St o € sra eifr . 6ot
TR H T | e off W § R e werei we ot Uonpet o # el
Ti ariera <1 freed fofan € < S STI ATgHie Tt Hreter w8 5
e wen |/ Te oft fog € 6 Tereit % et § Aiefer T 6 T
TR A WAL /A S o | T H S a2 pueaR H faman sk
verTeeR, At € 379 feera afaed Hered! waedt % w@ w1 96 € A
F WA % Hoy ¥ W Qates 3o Sueey B ¥ Y sifvew g
T | E Eg €S U ¥ ey ol 9w wiE oft Q@ g
THIOT 3T ET I © S HETER & e R g fad wei df
3Mfe =1 srafeafd = fag 0 36t woR o % frre fiem wigere §
T A ST B € | e T o gny ewers e o1, 36 9
gl T3 wit % Frfor % fed weim difex ol iy fean T o) sy R
AR =1 i e o, =% < stfowrey 6T o, g S R S @
S =E H A IH TN F Wi R Frswedt wh § o @ oo w=e
33 % @UE IUT gC A S FH N FH 0 FwA F uvan F o) T e
% qd & 9 | HfEx H S s merdik | 6 ufir o, 97 ey ' v )
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TARTA oM 9-10aT wrarsal =t oft | T¥ I o ffe=a g1 © f%
woaTe § qeTER #i Tgfa B € Ui ®e § FiE dfet 799§ o, fheg
I8 AETHIY T ST o1, I8 TR & 8 o 9o ¥ 139 g9 | 2.
 HIaWE T4 1 U o FH0, SR 1989 | USRI T o | IR Toarg
H TEER 1 T WH W fRl TM s gl A ok ag fen @ fa
TGS Tl FUSUH TeTE! & H Taferd o Srafew Sumelt & 99 agFHus |
TErEl H1 - T ¥ | foreg orees | 9% frola %4 o foran foF e
T FUSU I TETET & § STaferd Sar 14 ¥ | heagd H TS SERT G
% fodia goepy ¥ HErdR % S 1 TETSl &F H srafeerd g1 Sl
Seaifad &l ¥ 1 36 TR wK[ o@s A 9% off faan ® fF e e
S % IR F STTER W FUSUH H RSN F 3TE IW-k=H Fl
3 9T Y R FgEvEar wgEn 1 g fiyer €, feeg el off wee
FHT WG H TR FEUAT ¢ | SR, FeTT TG qoh i LIS
T off Sl Irga FHEvS F 3E ®, TR ot FE 9ers e B & 3o’
T ¥ | YiaRm T 3 YA SHVES F TSI i, S AT T 1 TS
oA & 9 T € oiR suat gt § srawmswgfl § IwaifEd. St
R amn & B Mg FA- FUR, FHicar, Bk, e UM 6 FHR
THAM FAR, HEF, TR 3R SR ¥ A H S YA fHA €, 9% AW
T Y @ A drer o faveaa wefta gian § feheg St gH gRT g
&1 forem #3a € Sumehl & Fepead! $AR, wiegan, AAfer e o | €
sty gnfa ferd €1 adam o of fim-fis gen oiR Avea & 99 M
AT TSl o T ST B WA ¥ | O : <. SR T A S S N
1 7 R € 9% il & feare @ agfaa & &1 5= g | e
T Y ST | SeafEd 12 Ao gl R ey el | e
FH w1 W 9IS for € | d fee oft w9 F w4 & e | e |
T ot T Q WETR e ) AT ] | SRE AN gl Al e
160 foF 1ft. e ¥, waifes g @ wETqd F g0 A 60 5 . & emvw B
31d: IR WS I HETER 1 HaeE & wE 7E o o s @ 39|
AU wiE g i snuRl | fag T8 gt

FYAH HEE & duifae €N &1 TH JHO §H STNAT hi JTgheA

ot T S — A", 2005 L 1 9




(=are) © faerar §1 ormen o gHom 9% w1 seer@ d i s wmr A R R
TH o qUd & IO WEY SYAH TaEs 9 g4 S Taneg % S oR
W el % T} Usipd # Ic0e B Yo Te U & | (A g
eTferd faesfa teipa freafa aeeaml faw T EIfa- | Smen sigwen
A< HERLT J. 153) 39 TR Ig1 3= avnet & foset uoga § 5=
A ST S T | AR WeReTd fagr #6198 fGeR 9 awa @ R
FHOM dg Wy § S w1 =1 =t €, fieg wem ge e eve ¥
o fo werr mfuwiftg 9eft sEa=mfy fafa v & 961 €, 34t yon
g H afvia 9t wufar dig =81 € | Sumeh % fasdt Toiga | o 9g
% FHehIfeTeh TEHM FRTet § R =&l 7 S Tehd | Smen ) e &
ATAR IR AR 2R ATl AN ] SIS TR, STEGR G HaT
! THH FH F1 39 faa qen =7 a1 5 ergepe o) wiaget ufikfeerfa
! WEE ¥ @A U MERN 3 GASH! 1 WeT0 §9d €, #ife 39 o
faaR 3R T suemeA | ot food €139 STew @ 9% Wy g W B
o omen ¥ afvla e &R o1 1E e, rfug aefum wereik € ¥ 15y
YR W i g% firg g1 ® 76 9=l &1 5= et & fosdl e o gan
off | HRTER & Fafsid g1 i Sooid i 999 I8 T8 9 9§ I8 HaT T &
o o (3T S+ €1 WS AT w1 & w3, T 9 arEr=Er
T, FH YOG T @ Hh TISA TV H1 I8 THY FYT W) SH
(faf=er) 9090 & 319%d B &, 91a: 399 oft et fag e & fw g &
Jeet % foed @ S 9T 9R 9HAH TEEk € ' 1 39 YR dig
Faftes wifeca Wt 7RTER & 51 Toel & &9 § fagg & atriq durel =l €
7ra €

qreare Tl H g S, g, faguefare, it seamofeasest,
. SERTE S, SAfqudE SH, 9. gEarerst g S9- o191 9ot fagr
YA < e FUSUM &l §Y HeER F1 51 el I ¢ |

Srguee HerEm (g soF wrt) | Senelt % i g wm o ¥
1. AMER, 2. FUSP TH 3. Fiforeamd | TEER F fAod wSga § S
A W ol 9% TF § R AEET % ST AR et W 7707 TST &) 3
HETHR < et &1 Tl 97  siig wifecr @ off 1 smufa =7t }, i =i
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et gU Tow & fou gen st g@ ¥ B9 R W ¥, 9 e 9el,
T, et snfe | difga =afe & fag 3@ =1 g 89 | 9] 2 a9 A )
T B ST H 9Rt § h g AfE & faw st \nl @ & I § e
fo faen dg 1 SHw B9 ¥ gE ¥ 1 5 yaR =t 9, wfifefy 9T @
[l o, W, ¥R T HE e § 17

TEq T forr

e g 4 'Heq el §, 9 39 € fo9 wea R0 yhid @
TAygy TE! St g3 | U o oA o & orefe § oiR ag-ag M %
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T 3 HRO A ufad=l § ¥ ToRd € | a9 9 fag e ¥,
Tafy free feafa aem & wfafora @ 9eq (aq) € i &1

faa =+ =refad W ge AN H %t T §—fed fe
yeATgg iR o™ faa 3=, ffa @ fafa €9 €@ 9 o
B S F FRO fod IHaH, TR % SR fRaeE T aEHe &
Fro feafda™ § 1 v@n @1 o9 § dweE P s6E g ITSE ¥ 9N
Tifere TN 1 A B T ¥ 1 v o ot § 6, 39 3R OR uSiw T
TER &1 T € qen feufq st R T g 9R 9 TN F e 8

TR

" e uTeae : ST e TR ey eI,
Y = GRATesREE) TS Tgfafalieh anghags: feafa:, feafmmong
TRATERORARE Iuerea ¢
fafqemr =t &q

Far H wftemm wepe Safas @ ifas gl w1 e yE T F
T, T €& a0 € § 1 53 @ ol i ool fago ) fafauar €
ST % dfe@ 1 R ¥ ges fefor € € ) i ) areEreen werm wi
e ¥ Ud 3! fqahraeen gy &1 onur ¥ 1 T % Sl dur =
T aegell ® 3 Al 70 =i ¥ 9§ I g €
Tt St IR

YT & T A IO B Fehed IR TE ey € S A g §
SR S S A e ufs @ w9 § e B ¥ ) HeareiaT,
T, frantea onfs & mem @ =ufe o afyes @ & = 9 v
TR et feian, Ham, 30 o) va ¥R & 3@l #1 SR A% W € E 2
T ifqd SR H gohT, SEERTe T, TG, FHE Ud ok S @
w9 H fiyeaw BT ® qo Gfgma, U, weE onfe @ w9 § =afe o
Hfverss g § 12 =g ST H qEAY, SFYER, YRITT T8 FHERar & ®9 §
sfvers g1 § 99 =Afe % T W 99, gE1, sifaas, e anfe &
9 § g&q grn § 1
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Feifeen wd faqor

39 TEE S B @9 Ol g8 WAt @t € —am, fEn el
314 | T rfafis o+ fava = © 1 90, fFan o ord wown: w9, W@
TE THAO O Tt § | SO ohw el A gw R W A d A dw
MR ¥

g fagm ¥ stoqg oy ) ufe wemd 7 T ¥ — =, T,
T, WO W 91 1 59 91 heliel § T, W0 TE A @ R wee j,
Fifw A T GE S FRO S| IH § 7, Tran § wor wa o39f § A Y
- 3fa B ¥ IR W A W ot woe e €| wiem el # s A
T T ¥, J007 W0 ¥ 3R a1 amne ¥ 1 oA § e O Ot §, T
SHTHAAT W07 1 71 et & e yior =Rt i A svertq weref s fmior et €
ag fogm & v el & ga o | =t 51 o § ) Fo IS wee
s E—

AT T e
S o) i L el fara
3o LR HERS SR
fyug a7ef ED IA
faqug o i LK
=g JATR () o (ar) TH ()
ufy faue. feoemmsd LSCES
TR T skl HIU
el Cicy Bl LR
ey & HER =Y
TIETAT Wt gewar

i & T < THTST 1 & YR & — Teral T GEwaT | THR
I T TN T BT § a1 Ho[U g G&H | [E Td g&H % "
I STTEATE TSR[Y g7 & Aeife Tpor Hed § ] o5 a U §ad 1 fafy
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TR IYY W YA FT 3R TEAH BT 399 ¥ 1o Y SR AT | T gy
e SAfE AUhRT gl | Her WA § | T T HR0 T 2 €17y
e | I ot STarews aRomHRE g § 1 9% auno 5 uftEee § 1 o
1 AR TEIH FEAGE | B ¥ | THIY el B o €1 9 q0
&I Sl SMURYT T ¥ | G869 3R Ihia ot 3=t o oy faos =nfa @
B © | (foasenfa: xeronfenert) st=rdimmen saa ot fy s fan
S € | YISt A S % STTER 9% Faen # Frete gy 8 ¥ 1w
TYER] T2V 1 39 6T H ST B S ¥ | e @ER € 1 o
frrfomareen weuEReT § 198 T W s W T

m—'ﬂﬁ’f :

1. HiEIHiEn, 3 qovsirfasfaheaen: yhiafasad: a9
vy faerl 7 yafad fapfa: gew:

2. FEL 2 e, e SABTAHIAIIAI |
3. =@, 1 Frpomfaafs fowa: A geeufd |
eh qU1 YU dfgudiaeael 9 A

4. YEEYHH ¥ 37 Udui a1 eeRen o1 Wi feelremd
5. John Bowker, Concise dictionary of world religion, P. 452

Prakrti is conposed of three balanced gunas or constituent modes
which in disequilibrium, combine to generate all other material

principles.

7. =&, 12
8. F@, 12
9. aFE, 13
10. =%, 13
11. =&, 13
12, T, 14/5 T o 3fa ON: weRaeEE:

Treruf< wememEl | R IfeTmsEra )
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13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
24.
25.

42

=@, 14/6-9

FEY, 14/11-9

=&, 14/18

gy, 17/2-22

HRAFIH 38

<. QUTRFW, YRdE €9, 7. 296

IS AN S 1/2 W 9T

qiEm dreeia (afdes), 9. 12, JeH-awEsE,
€T, TESERET I, . 12

John Bowker, Concise dictionary of World religion, P. 472
=&, 9. 517

&, 9. 574

a5 fagr Sifasw, 9. 84

7 fovaard) gz
TS (TTEA)
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A foa § e
— GIEHA T

g SRreR Wi fafaaarst o1 aufe wew T 1 wegel S
T e O W TG g € | onfe W eTatei e a9 Wi
T 70 @HE § uel 39 T YA ¥ | SH-S T @
T A 2t St €, WEHA ST 1 ©ed o S g Sl €15
3Nfer WTOTSTE o e ST HYM ¥ 36 WHHI 41d &1 Fusal
gEA AN Tl

T EOR ¥ 3 #d ¥ MG T 9% UHid & GHE
fFa-TelT U w0 | e nfasfia § 1 el dorvsd
T fowa @ )| e vl Wi 9§ Wa--Wa ®El A T
TSt fewrd < ¥ | gaeh et |t w1 SAfafasstia Je T
aa fafifa gl +ff 39 9 9 9 3oM H oraem & ik &
W %139 g9k gy-qiy giedl Q@ ore 9 a6 Igfaa w6 are
e foeamRur wme TqeE ¥ R yaeEE € 9 € 6EE T 6
STCHfeRer SR 1 RAa A1 AT § favam™ |

U0 HA ¥ 3H WY g q% Aa 56 TWeAlfhd
IFUNON % g5 H Al goN ¥ | A%el SHYH Td do-fadesh &
e e off 9% foarym 39y onfen wew ¥ € AHa 9 |
o B 1| Iefa EERT S U9 U IEue 9Fe) HHe iy femd
1 guifad o @1 § | AHE 39 Sid giF & T Wl A R
WIS % THE Wil % | WA F S5 gl e eme
foran-sremmy uystl &1 wifs weafea B 9 R of 39 o |
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HHE U Hikdwh § a9 S s i 9fiehed T @ 3evE H
BHI? HHE 39 Al § W®d U Wellsh &l wAT &l w3 om? fava &
A 3fTeTE &1 St fomen W @ a7 faarum ot 8w g
Bt & TSt st e wfa

favg & g waael w® w5 e @ W w1 T
Torega @® Y IR TOH T T L 0 TR ¥ @ g TR 3R
FHiAfEE | TR 99 a% I Faa arddifos we o faemm o ¥
forea =t wreiaR YA Tvgar § <9 9 & IREeTT i T 1 Twi &
 THarEl e enfam stereen | 1 foou wifwdl § favam @ o € 37am
AT o T 59 ST H UE g sfv AR € el R Saan o 9 T
33””1 .

AR Fvar 9 yafad STl e @ qmear o favary g
TR e @ fAfee e e B el % 3 Wiy wosd
T Y (T F) THW T T ¢ P 39 GAREE qea § SgeadnR #
YR 2 oft Sl Y- ST F ®9 H Fansti wn et fyure €t gan
o7 | GARER Ty ¥ 1o 9l 3 faan & ga o onfe ame i TReifes
o €t TEE o1 T YRR U 31 qed S TR AT § fE e R
T Sl YOl S H 3T 3Ter ARG *1 Sy g7 99 | AH |09 Th
RS 1 Fa<m & @)

(1) AT & <ifgs foem & qre-wre 36 WHEs & @ey § off
TEE ST T W FEewdt g8 AFTashar I8 ot 7ea i snfen famm 9@
% T8 U I O TER F U fawfaa €9 gt eFefera w1
[ & A fa # oft 38 wEae 5 faaRyR e S@n W
gt ¢ 1 39 fedt wean § v yRftrs sraeen 9 uyet & Wy wihias
wiedl Tg-de, T-ddl H1 sy feamwteal & w9 WA o e
" hged TR <8 o1 ot AR w g S @ e i gy o
JEHATE Wl TR feAu S0 gd 9 H AN off 3 UeR 0
. TferEn & e wvaar ¥ 29 oI wWells i oA €8 €, 39 Weal o
HHE A i@ #9913 e F faw s € gem o w1 R ) e
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"y TR ¥ TR g1 9% 99 drferst uRe R o {9 W wifa-wifa
i SR TH HT Ge gUEM A’ AMT I8 ¥R WEE A o
TEY St T H! WIHR FHIA T 130 THR 1 Faa fava =t yretaay a5t
ToHfa o ot = on | 9% oft onfen sraen ¥ € 9gdaae td geHeaAEe
(tfAfaea) 1 yae o gy 9 SR ANTYEH, SEHHE i gad faaram
%1 g TIash W 1 Wkl § | fHg H eId § W ol gRon snfengn
1 fogmm off | 39 enfew depfa =) = aftufa frfae g & w9 F
B3 | g1 A5 a1 o W1 THE 6 e 61 W a9 gei | e &
w9 H gd <3 = faamem fafie gu %1 we/ 39 € e qa § sufeara
1 UREfFF FaT & o, S 3ec VW WeAlw HT Heq FIAT oA, 39
Tudr ¥ WelrhaTe &1 It gt | 1 =5t 9 7 faght foa welsae
T O YR &7 47|

YHEIEIR o 390 90 H ERe 9w faefaa g2 | 98 Eas
w1 Fa=H IRAT 9710 o 9aM 1 fasfaa gon 1 gt R fafyel fefoal wd
et AT HY wifa aRfts staen # yipfas witedl wd Sgeaane &
T H HETA H g ST St o oft Hig Tt 9 wdtm que’s w6
ITEAT B o, WE " % o @ fae gan oin s Qe o
TG T STEAT 819 @ | =gt off 39 wegof faw it ggegfi o snfeama
1 Wit T Gaaadl o | 36t YR SO QI 1 e Hihl T
Frafceh TERER & o1 R 81 J9d YRS 3w <9 & qIg-91y
ST Y ST o FHIAT A1 A% AT IORAT e & fa= @ gl
39 off | g @ H foawfaa g0 ol i & waa H oft gesaest
TgTaTEl T H T & fa e on | Jel wnfae weal & aer-
e sfifass ugrelf # 9@ #1 TRIY T WHIA! HI STEUROT HY
TR T4 o1 | TRIA G&Rfd & w9 § faenfaa faramet awra § wrefas
uiedl & TEE & &9 § WE™ T o | agegaret faaram ¥ g
<t etrafyra we femrar e fasy e w6t ayefa St SuEe ) AR 3
gl e A ST v TR 3 SHeh! IR ot off st Uw W R
5 308 wfeal & dife Foa & s gon!'” o 3 ft 81, W el 98
T IWEH WA 3T © R wwt off sufsaea #Y qo s/gumon oft o=
guareti 9 fim 7& ot
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Fiel ¥ 3 98¢ AT | 9% a2 SWE TA o ® fR
fava & fafum il & fowfaa €7 arch 37 "o wsaaell # wwes o
ooyl & ey w@ A vgfrdi § Su-wa wiefad % SEr
Fo o STER B TRl § T 396 W ST % T8 & qe WA
o g e gfemier T Bt 7

A T WA 39 HvEE W AME fas & enfen sereen of,
T8t wHe 1 fasra div-+i € @1 on1 anft sfeAra wd Wy & yem
=0 % TFE W FHTH THET off | 36 THS q% AFE § difgw faswe @l
qoid: ST € o W IEEA H YCIHRON W@ F YT =0 § g A
wfteres # Sufter off, forae! o8 G o¥dia # orafee off | 998 w1 & 39
JivrEehTel B RHEET] 6 STIUROT H Yedihd wd g SNYfTRan
Sifgs aHa ® T € 5 wewa | 39 uRn # gy 7 enfeare
oAifi STraRa g ot |

THET H URONST H AH Sifges TEa w 7E 8 TR gl e
YehTel § HIFe T oTHeTa o1, arsheta o Si 3Tt WarHa o v
ol | 30 T H 3H oA N g@ 9gfg g WHE &1 IiiEed &,
YT T T 3H WHEG HT I HT THHE SR AAT AAET Fefil T8
BT | 9 & A O ) F9 31 WiEAl off 39 WEEd & SedH |
HETaF 1 Tehd] € | 98 Teh HAIaIe a2 § T agea wyasia asft g €,
e 9 1 S9! g A geaar 9 F TP FH H S Bl §
afeetel ¥ g AFE goaar ITEl i 1an TE gig Hi R SR S B
7% JEgd MR ot AFE B WHE F IR § faR FA H e 9w
Hehat T

12 ot HRU 1 8 W Iei ged 96 a% ¥ ok fava % fafie ami §
fafaa g arel gl fSae i @ fim-fae o, 39 o
Aifqes smavashal ud sifges famaa &t sraeen o fas-fam o, 9tg T oft
T g % O Afcss § WHE R UE SEiHed SFEHen & 9
S & 39 Feifae TEE &1 9oddl %1 99y 951 Y9 7, S 9y
o= 1 Taq, €9 W T HE WIE | '
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I Ud RAT F1 98 MY Ty e § fF=r ioefa
@1 ¥ 1 eTfeermell AFa orot olifas smavawarstt &1 Ifd e Welas
a1 Ta | Rfaa fovan iR 37 whfass wfwal o s sremsl
! T R g el % fHarg ¥G UH A I HEdN H A
WeAlH FHEAR | I TRy OR S 9EE SHenad, SRpiadl § 9HE
w0 Y faemm of T8 9% 92 e ¥ 9§ T O & feeaa |§ awmesn
I YR 1 H i Afesen Aned fowm € g

STEHIA 1 WG TG H1 IRFETH SR H TYefhE Al 911
TE AN F WS- I I5¥ off T o1 | I8 WA T g IR |
frara & ot | 97 989 TRRY W 9 U o1g¥d S | far s
| IE AME & SNk Foaa Hl TF e STArsH off |

THY I7 o T1E g ¥ 6 A gem § it st aiisen
anfen i A TR Y IS € | 98 R S i gA g of,
o o 21t wogut farer o1 <3 St w2 ® 1 wee o ferd o wmefteran
3T IY S 9 rerm wfia s ¥ | Reent fasme aea & Iata @ o
T Haq €9 9 31 @ 8, faas W & Fhaa aHa g3 fava o fa=m
T ! WA F F YT HAT ¢ | 39 G T SR | A{EA A
$EAR % W TEH I AREHTIA T HHEE H & FSIaren bt et &1
Wi % foau dg &1 foan ) o9 wequl fova &1 enenfors oiR <rifes
fom 59 TOTEn & TElieRor & YA H o geTl, el % 3H-rd
TFT | TSR ST ¥

Torea % wag W= Wife T R ST 3 STER @y 7o o
Ui T HHE T T SEish U8 Al o grol - &) TR Hdl
? | IRty st staeen ¥ Afcs dahfa ot enfifes ugfa & ded sgeaar
1 Y=o G | T S el & Saaet & &9 3 @R
T ¥ 1 9% IS o SNIfeH sTEeen & fawas st o € off weg dfew s
1 ST FThTE BT TR 39H IgaTag o I1% THIYRTaTR iR THYaaR,
IEAAE % T H THE F T {aehiyd gan|

A H S H SRS ST % vl | 51 e 39 ama
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Tt I 3R T SToma o1 1 TIS 9 F g 9% gderdt es ATl
TIRT & J9E ¥ 98 T o< I gl ® 39 ag e | gy &t
TSI I g3 1'° war ot T ¥, ey gueda ' uftag # oft
T 1 fEga 1 3R Hha A gU HEl T ], WISHHAT 95 i
EE BRI

(1) HIEASH AU 6T Yo W qErie |

TS G & 9O U H OHHl i a0 §9hd H0 gUFEl ® R
I 1 givai w7 9 3= g8, een givai s =61, e 98 #-ue
T 981 S S gk T vEE § e w1 €, o HE T 839
gfeer Td Sufog T § affa W & HERawy e A1 i
T % STIET € 911 YIS, Wl § AME #1 difgs® fasm o1 X
drae W o1, Stel g § afefa weer & one ey R 98 W e g
H fo=r w@ 999 37| FANIg H WHE S 9 gGfg ail H YHhwE
BT T © | da 3ufTeg T B sufug anfe | are «t fava e
HH T T L |

- JAATFAIR Y@AT A=Y, I AT et |
T gt diarfa aq sterfan? |
39 EE H § e w1 Icmeal, wrerwt adn Serehdl g
T R, IHH T TR e SR H St g8 SR stwadnTen IE H wah
TG B T | T WS < 8 T, foava F it s @ wfasta
T ST & | R o IREE i Se W % i % w9 o gon, W @
WY T | TR % e et oft T R

“IURPISTART I Al ol HeveR: T 61 el ST g
&l Td e A T g

T § gdvaare td v o o iy e €1 gdvaae |
T U o 39 ST | W R T ST T S S8 e off ¥

“oiaie Staeis Sayd: g9 IRdE gvia & fasma
AT Ugfd W gIN IEE T UE &3 § S ol difasarst §
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30T T MR S T ST ST Wdld Bidt € | St o fava ue
HEA Gl faem TR ® 1 JEmnTd aRdE faea § e 6
e % WY-WY I & R qgWl B f WA T R | AE TgeFad
forarar &1 € vae § fomd <& o wewyel 3 e o sfvaad
IR <9I - 59, s, e Hiam | o e ) v %1 o : goed
T g2 | Te1 S T B S T TS B HHT T §, TR TR WeAlhare
fagm e fa o1 € O R

T AT S Al § T vee guren € gp S i H ST 6
3oR- 3R TagT=1 w-aaars) 9ahfa o1 g €, 5 = faderae 6 @
F T I Tl Y @A I I H & I <9 a1 H g, Hed
TG WeAlsh i HFURIN W o § T svfeshef™ Areia o o o
difge A % fI= & gfad A @R

T TE e ¥ IRyel ey § wee w1 @i @
¥ el Tiom ¥ ot e R # s Seo@ TR R = el
Foferen <o o e 1 e, welw, SEuieam, g STewer, FHwee
a1 gy F1 w=fam O, et favesmnt 10

EEEH % We faeaR # SaARH g e UHE F9 9H 3o
F e T WEEAT & SERed A8l R WHl, TH TRR A9fHE F
YT 1 YR WHE ! Wit @ T gl €, i s Imeed €,
frea %, faemett € &t worman & oferen 3iR 1 81 WAl ©

wrereyE ¥ witemt yafde e it (fivr) wies ik 7sfd
Teier yafda 9ieT ® HEveR | WA T § | 3 AR e
q: wafaq afe gafoq wee Fa' F8i TAEA H a6d b e Hi
Y ® UE Wi g € R g 1ew uea % snfesreE fawm ot
fod o2 9gd W 9ed F 98 WE” TN ¥ | g5ff wasita 7 deyE o
THE B ¢ TV TR s 2 ST Ty Ty ver’’ uwt anfesretv
T & WY § fav w@fdma g gfEmer g A sl g
e g9 § off WHEd F WieR 6 7w ard | €. TUES
F faamrTaR ST % Tt faawe % €9 # 9% ger: orqu § 11"
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T S | IHEHT i Sl 1 W T € | HHiHH] H A R
o 9 TE oTHHM & YR T I I WG &1 gvifad =& = 9ehd,
Rk TR TR H WS Tohan S Tkl § | 3 g WHE1 &l @ved
AT HHIGT 1 HIE I TR AT YL F 379 TR H EE A
friiurerss w9 @ 1 ¥ | Sufwel | aftla witeal &1 Soore R TEEd F
frfor Torey ) =re w €
Ja Faoe e <ifa @waeEy "™ v & ad @ e, e fojo
feaa qen otd ¥ | STfEehiel ey JTad™ i STTHRON Yl & <A
T off frafy vfg ¥ 90§ 1 98 "1 TEES & fafgaare o gherier g
%1 faq sfarem &R sifaa sig vt s & o o faefafsh weor
3l T YR ¥ 3TgUF €Y ¥ TIH A R ¥ | IG) AHFEE AR
fae TRFT WEE, s, T4, srfeR, TR, . v @
TUIFH™ O TE {0 1 9 eI ST i Hedl H WieR ¥

YR <9 &1 9ifd gaE H o <9 ) T dae T El S
B3 | ST SO % & H WS Wl ST THE & To=a € Tiagiel
o | ST81 RaE € ¥ forgaenrdt diften w8 @) TEe W o & fa=E
oo T, o} e < % Seu § fogmer @t wewaet fte @),
T Auem o onfy evawen o1 ' q wad '’ WG WA ) IEfAA R @I A
YR geH A 39 onfey U w1 ey fawfaa gen| wag | a9
THEHAA R iRt it g8 38 W Ffxa @ 3 TR v
A A off Uik o <9 IR uwea A <9 H 39 (Ultionate reality )
T A H @S § o w1 Sl vl § Seed o wgfhd § meeeye
3R <@ S WHhal € | Tyl yRea § Wet w1 s/gurRon R Woad %
IR i I SFhiaN A St &, IE1 e ST 99 Fad I
T i g8 H e difec FHEodl | N 99d % 39 AEfdE
AW F1 SRET T T FA A T AR < I FEd € S A a;
FaTRiet fowaa & SNER W fava &1 qaea sryfadil =t sifgs aren aon
Ik TEATR 1 TAH HA B | 39 ARG 9 1 A 3239 H WA
faaITaR arafas ¥ &1 @S € @1 S B | o 71, T % i
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T o off enfemra &t 9t € foaryam R o fF 39 gfe & o ot R
Tl § S 39 AR 1 e H @l R

el 9 W+ 7T <3 €1 O, Tfeemuey,
AR 30 TR 3 SRt & | Sl 3 gi¥ 1 ga et &l 7, 98
TAfFeUET 7 oot e Cuepfa W e’ § s @ wved sifaw
%o T T O ol A&l A R iR urEe 1 3Tl ™ (Apeiron or the
Boundless ) %% X o fo 7T fe, Ty, aafommelt oiR sraftomdt 81"
T IV TR H 3T aTel IRemified 7 H WIS rE= Hd i e
F WEY Y HA1 T It W YHAS IR S St STl o WYY
FHHarg w1 off WER T STfSE ST a9 § i w
T YRR € o | 9] g5 % AHHE ScI BN AT Riaged A
fH Y TEEE O e SIS ¥ 9 % S Wifa T
e, frea oiR sTaftomdt | o | are=Te ST 3 HET e TR S
A T T F WY W A I R AME & WiewE o #
Shfaa ‘ ’

Aferaq T TvEr fagm 3 @ S ST i WUed & 9
! IFTEa § wiafya fFa iR 7 aoft € v« O, fagm s grm A iR
fifer | Taa % W Iy T <9 AT H TR gl | T FHRU WA &
&Y 1 o faehTa g3t | Sei Hiehayi ! yRftss foaam uma o sed yohid
o1 T gfrii=R BT ¥, s o1 ot enferma o difaes fawm was o
ST o1 | WEHE], 3RE] T Wil T ¥ % YR W A T §
T TS TR 1 WA a1 fen o o # sTehifees araE
%1 Seera TR | T4t WehR we T T =it oft et =1 W g S+t
T 39 TY % AIeAT F HI ¥ | HET i o A oft 37 ol
F T @ Eer fmEn eyl uvErer Tl w!! @ SRR
ferera gran e | TR fammuR @ ware 79 v H gan, fead gfgant
wHR F, IMEare AR e R 9 S| Al 9 6
oot sree e oft, Ui TR 1 98 WA o off 39 Feh foramur |
39 Yot H Iufterd § 1
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3MYH YA SRS TehTd, THHIST Ta dmgatcs Jigamar T
& Uk § 9= 5181 /M & 9fg 101 81 Sl & 981 WIS il TR AR
Fermt =l T 24 € aifeh siehet SR g STl <reifes 7 W § g
gl GR Y W E S § 9% STWaETdIa I "R ST v &
form 20 € 1| T & Hue @ gefua sTvaars v gigat e
o1 g vETe <9 o foeam § ) SRR T S wRfad S 6
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Acaranga-Bhasyam
— Acarya Mahaprajiia

CHAPTER -1II
PONDERING OVER THE NATURE OF THE WORLD

SECTION - 6

2.148 setam sambujjhamane, ayaniyam samutthée.

The monk who has rightly understood (the above mode of treatment),
carefully practises the commendable self-restraint.

Bhasyam Satra 148

The person comprehending the aforesaid mode of treatment should resolve
that this should not be followed by a person of self-discipline. He should
observe self-restraint, being vigilant and self-aware.

‘Commendable’ refers to the self-restraint consisting of knowledge, faith
and conduct.

‘Careful practice’ stands for vigilance for the devout practice of knowledge,
etc.

2.14 9 tamha pavam kammam, neva kujja na karave.

Consequently, he should not commit any evil deeds himself, nor get it done
by others.

Bhasyam Sutra 149

He has cultivated vigilance for observing commendable self-restraint. For
that reason, he should not commit any evil act, not get it done by others.
The Carni' explains the evil act as violence together with other misdeeds,
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eighteen in all, upto the thorn of wrong faith. But here the issue under
consideration is treatment involving violence. In the Sutra, there is no
mention of the approval of an evil act, but the Curni? includes that too.

2.15 0 siys se egayaram vipparamusai, chasu annayaramsi kappati.

It is possible that he (the heretic) chooses a particular species of
living being as permissible for the violence.® But in fact he indulges
in violence to all the six classes of living beings.

Bhasyam Satra 150

May be, sometimes, a person causes injury to a particular class of living
beings due to non-vigilance. Atthat time, he virtually is engaging himself in
injury to all classes of living beings just as a potter while making a jar primarily
causes injury to the earth-bodied beings, but incidentally he happens to do
injury to water, fire, air, vegetation, and even to mobile beings.

There is an alternative way of exposition. A person who causes injury to
one living being virtually causes injury to all living beings, because he has
not taken the vow of abstinence from injury to all living beings. A person
who does not take the vow of abstinence from injury to any living being is
liable to indulging in injury to all kinds of living beings.

2.151 subatthi lalappamane saena dukkhena muadhe vippariyasamuveti.

In search of happiness he desires for it again and again. Deluded by
the suffering produced by himself, he gets bewildered on attaining
suffering in place of happiness.”®

Bhasyam Satra 151

To the query: ‘for what purpose does a person indulge in acis of injury’?
The Satra answers: there are two classes of people: those engaged in the
search of self, and those engaged in the search of worldly pleasures. The
person who is engaged in the search of worldly pleasures indulges in injury
to life. He hankers after pleasure again and again.® While craving for
pleasure, he earns sufferings ‘. On account of its being the cause of suffering,
any kind of worldly act is in fact nothing but suffering. Being deluded on
account of the suffering earned by himself, he meets adverse situations.
Hankering after pleasure, he gets pain.

Delusion consists in non-discrimination between the wholesome and the
unwholesome, the good act and the bad act, the worthy and the unworthy of
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being avoided. On account of his delusion, he is incapable of knowing
whether what was done for pleasure will turn out a source of suffering. This
is why he engages himself in injuring earth-bodied beings and the like for
his own happiness or the happiness of others. And as a consequence, he
experiences interminable suffering.’

2.152 saena pand vippamdena, pudho vayam pakkuvvati.

On account of his overpowering non-vigilance, he creates his own
cycle of transmigration.

Bhasyam Sitra 152

The hankering after pleasure generates non-vigilance. On account of his
own overpowering non-vigilance, he creates for himself the cycle® of
transmigration.®

2.153 jamsime pana pavvahiva, padilehae no nikaranae.

The monk should notindulge in what involves torture of living beings
and understanding this, he should avoid devising any action!® for
violence and possessiveness.

Bhasyam Satra 15 3

The creatures undergo suffering in the cycle of transmigration created by
their own non-vigilance. They subject themselves to pain on account of
their physical and mental miseries. Observing and rightly comprehending
this, he should not set about committing violence and acquiring possession,
that are the source thereof

2.154 esa parinnd pavuccal.
‘This'! is comprehension’ said the Lord.
Bhasyam Satra 154

Not setting about committing violence or acquiring of possession is called
comprehension.!?

2.155 kammovasamti.
Such comprehension is calming down of karma.
Bhasyam Sutra 155

There is tranquillization of karma due to the non-accumulation of
possessions. This is the reason why not setting about doing any evil deed is
also called tranquillization of karma.!3
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Tranquillization of karma means not acquiring new karma and getting rid
of the old ones.

2.156 je mamdaiya-matim jahati, se jahati mamdaiyam.

The monk who gets rid of the mind of possessiveness abandons
possessiveness.

Bhasyam Satra 156

The disposition of ‘mine’-ness’ is possessiveness. The instinct of
‘mine’ness is the inclination to ‘mine’ -ness. The possessiveness is in respect
of animate and also inanimate objects. For instance, my mother; my father;
my house; my land. The person who frees his mind of possessiveness
succeeds in truly getting rid of possessive instinct in respect of animate and
inanimate things.

On this topic, the Ciirni(p.9 2)'* has given the example of Bharata Cakravarti
who got rid of his instinct of ‘mine’-ness when he entered the palace fitted
with mirrors all round (dressing room). ‘I do indeed dwell in the palace’,
observed an ascetic but in your case the palace dwells in your mind.”” The
implication is that unless and until the instinct of ‘mine’-ness settled in the
mind is not given up, the sense of possessiveness in respect of external
things cannotbe gotrid of. ltis, therefore, necessary to clean the mind at the
start.!®

2.15 7 se hu ditthapahe muni, jassa natthi mamaiyam.
Only the monk who has no passion of ‘mine’-ness has seen the path.
Bhasyam Satra 157

Due to ‘mine’-ness, the path becomes perverse and the knowledge too.
The person who is free of possessiveness has seen the path. Such monkis
truly wise. On the dissolution of the knot of ‘mine’-ness only, one can
achieve the right intuition and knowledge. This is the implication of the
Satra.

2.158 tam parinnava mehavi.
The prudent monk should know and abandon possessiveness.
Bhasyam Satra 158

The intelligent monk should understand the nature of possessions through
comprehension qua knowledge and give them up through comprehension
qua abandonment.
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2.15 9 viditta logam, vamta logasnnam, se matimam parakkamejjasi tti
bemi,

Knowing the nature of the world, giving up the instinct of ‘mine’ness,
the intelligent monk should exert himself - thus do I say.

Bhasyam Satra 159

The intelligent monk should know the ‘world’ and give up the ‘world-
instinct’ and strive. Thus do I say.!® Here ‘world’ means greed for
possession.

The ‘world-instinct’ means the inclination to greed or the inclination to
possessiveness.

The implication of these two words is that one should know, first of all, the
nature of possessions and thereafter should purge himself of the instinct,
inclination or tendency thereof. This gives the complete course of achieving
non-possessiveness.!’

2.160 naratim sahate vire, no sahate ratim.
jamha avimane vire, tamha vire na rajjati.

The heroic monk does not succumb to ennui, nor to relish. Being
free from all ideation, he is equanimous and not attached to
anything.

Bhasyam Sitra 160

Sometimes even to a person striving for eliminating the ‘world instinct’,
there arises aversion toward penance, self-control and self-restraint.
Sometimes there arises in him attachment to non-restraint with regard to
sensual objects, passions, etc. The courageous monk does not succumb to
aversion or attachment.'® He immediately gets rid of them. The Sutra defines
the way to such riddance. Both these tendencies can be restrained through
emptied mind. Aversion and attachment are the two special states of the
mind. When the waves of these states arise, the person loses control of his
mind. If the waves are inhibited as soon as they arise by the power of
meditation, that is, they are not entertained even for single moment, and
instantaneously the mind is emptied of objects or concepts, the aspirant
attains the state of mindlessness. The courageous monk takes resort to
analytical meditation, which is of the nature of contemplation, through
spiritual exertion resulting in loss of interest in sensual objects, desirable
and undesirable, such as sound, colour, etc.
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The perception, expulsion or inhibition of the waves of aversion and
attachment as soon as they arise, and not submission to them for a single
moment is effected by self-awareness which is possible only by the practice
of mindfulness. This is the secret of the cultivation of mindfulness.

The monk should avoid both ennui to spirituality and relish to sensuous
objects which are harmful to his spiritual discipline as they impede his
power of concentration on the spiritual path. The only way to get rid of
these two impediments practicing analytical meditation and strengthening
the faith in the discipline. The ennui and relish are due to non-vigilance
and unmindfulness.!®

2.16 1 sadde ya phase ahiyasamana.
The monk endures sound and touch without any reaction.
Bhasyam Satra 161

The monk practising the discipline hears many abuses from the people.
Some people may say that he has undertaken monkhood being unable to
bear the burden of the family; others may say that he was a eunach and so
has become a monk.

While practising the special austerity in a cemetery, the monk hears dreadful
hoarse laugh made by forest gods. Similarly physical torture he has to
endure, which is generally made by humans, while in the case of practice in
the cemetery it is made by forest gods.

A monk engaged in the spiritual discipline should perceive and endure the
sounds and touches (without any reaction).

Theimplication is: The monk should not develop attachment or aversion
towards the desirable and undesirable sounds and touches. The absence of
any conceptual activity of the mind is the only means to inhibiting -
attachmentand aversion. This is an example of the contemplative meditation
on the ‘pitfall’ and ‘means to liberation’.

2.762 pivvimda namdim iha jiviyassa.
Withdraw your attention from the allurements of worldly life.
Bhasyam Satra 16 2

You should develop disgust for the lust,?? i.e., mental satisfaction, in respect
of life or life-force or bio-electricity arising from sounds and touches. The
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implication is that you should cultivate detachment in such circumstances.
In this way the attachment and aversion will find an easy endurance.

2.163 muni monam samadaya, dhune kamma-sariragam.

Having undertaken the monastic discipline, the monk should shake up his
karma-body.

Bhasyam Satra 163

A monk?! following his monkhood, should shake off his karma-body.
‘Monk’ means a wise person.

 ‘Monkhood’ means knowledge or self-restraint.

The Satra 4.3 2 reads ‘the monk should shake off his body.” The Curnias
explained ‘body’ primarily as karma-body?? and secondarily as the gross
body. %

In the Sutrakrtanga,?* there is explicit mention of the gross body in this
connection. The Curnihas clearly shown the relationship between the
gross and the karma-body.?*

In the concept of physical penance, the shaking off of the impurities of the
gross body is the primary purpose while the shaking off of karma-body is
only incidental. In the context of meditation, however the direct reference
is to the karma-body, the gross body being only the secondary position .2°

In the present description, both the ways of shaking off of the karma-body
are mentioned. Inthe three Sutras 1 60-16 2, meditation as the means is
quite evident. In the Sutra 164, the restriction of food as the means is
clearly mentioned. What is to be understood in this connection is that
unless the gross body is Shaken off, the karmna body cannot be. Therefore,
here, the shaking off of both the gross body as well as the mind in the gross
body is evidently implied.?’

2.164 pamtam liham sevamti vira samattadamsino.
The heroes with the vision of equality consume insipid and dry food.
Bhasyam Satra 164

Restraining consumption of food is a means to shaking off the karma-body.
Everybody is not capable of such restraint. Only the heroic one, on account
of their sufficient psychic power of stamina can do so. A person without the
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attitude of equality to the agreeable and disagreeable is also unable to do so.
The equally disposed people alone can succeed in such restraint and enjoy
the stale sapless?® food. Inthe Curni,?’ the attitude of equality has been
substituted by ‘right vision’. The persons with wrong vision not capable of
restraining their food habit.

2.165 esa oghamtare muni, tinne mutte virate, viyahite tti bemi.

The monk who has crossed the stream of birth and death is
designated ‘the crosser’, ‘the liberated’, ‘the detached’- thus do 1
say.

Bhagyam Siatra 165

The monk described in these Sutras (1 6 0-1 6 4) is said to have crossed the
stream of life, gone to the other shore, liberated, and free from attachment.

The crosser of the stream is so called because he has crossed the stream of
. the habits and instincts produced by karma or the cycle of worldly life.

2.16 6 duvvasu muni anande.
The monk who does not obey the commandment is poor in spirituality.
Bhasyam Satra 16 6

The monk who does not abide by the commandment of the Jinais a poorly
disciplined person. The commandment of the Jina consists in not to
succumbing to ennui and relish, endurance of pleasing and unpieasing
sound and touch, inhibition of interest in material things, shaking off of the
karm-body, consumption of insipid and dry food. The commandment of
the Jinais truly the treasure. The monk who transgresses the commandment
is unlucky. Heis poor in the practice of the discipline. The internal reason
for not following the commandment is the rise of the past karma. The
external cause is environment.

2.16 7 tucchae gilai vattae.

The monk who is not loyal to the discipline fights shy of expounding
the truth.

Bhasyam Suatra 16 7

A person without wealth and fortune is materially empty. The person not
following the commandment is spiritually empty. This is why he fights shy
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of telling the truth. It is a universal truth that a person devoid of good conduct
cannot speak the truth. He does not propound the pure discipline because
he hankers after personal admiration, glorification and the likes. If he is
empty of the basic virtues, he would decline to explain them. If he is empty
of secondary virtues, he would propound them in a perverse way. This
empty state or lack of good conduct is the main cause of wrong exposition
of the discipline, which results in a mass of excuses advanced in support of
the wrong way of living.

2. 168 esa vire pasamsie.
The courageous observer of the discipline is praiseworthy.
Bhasyam Sutra 16 8 v

A person of such courageous attitude is well confirmed in the
commandment. He is endowed with the wealth of discipline. He has spiritual
plenitude, as he is the practiser of good conduct. Such a person is not tired
of preaching the pure path of non-possession whether asked or not. Thata
person of good conduct can never speak what is untrue is a truism. Owing
to his power of the genuine exposition of the discipline, as a courageous
person of strong will he finds an honourable place in the heart of the people.

2.169 accei loyasamjoyam.
He transcends the worldly involvement.
Bhasyam Satra 169

Itis only the person of such strong will that can transcend his association
with the world. :

Here ‘world’ stands for things like gold, silver and the like or the relations
like mother, father, etc., or the possessive instinct. Various types of
relationship are determined by these objects. Only the courageous ones
can do this.

2.170 esanae’’ pavuccai.
He is called the guide.
Bhasyam Satra 170

The person who transcends association with the world is worthy of being
called the religious guide. The person who is entangled in wealth or family
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is not entitled to guide. The chief merit of the spiritual guide is the power of
renunciation.

2.171 jam dukkham paveditam iha manavanam, tassa dukkhassa kusala
parinnamud gaharamti.

The adept monks explain the process of comprehending and getting
rid of suffering, as experienced by the humans.

Bhasyam Satra 171

People know what is suffering. They experience suffering. The expert
seers explain the comprehension and abandonment of suffering.

Here the word ‘adept’ refers to the immediate disciples of the Lord. They
were knowledgeable persons endowed with the supernormal power of
delivering religious discourses. They practised what they preached. They
had conquered sleep, the senses and the hardships. They had the knowledge
of right action at right place and right time.

‘Comprehension’ means discrimination or the way that leads from suffering.
It consists of four parts: there is bondage, there is cause of bondage, there is
liberation and there is way of liberation.’

2.172 iti kamma parinndya savvaso.
The monk should comprehend the nature of karma in all respects.
Bhasyam Satra 17 2

Karma is the cause of suffering. Therefore, one should thoroughly
comprehend karma and judge it thus: How is the karma bound, who binds
it, when does it fructify and when it does not, what is their duration, which of
them would continue for a long time and which for a short period? In this
way by knowing everything about the karmna in all respects, it is possible to
abandon it. '

2.17 3je anannadamsi, se anannardame, je ananarame, se
anannadamsi.

The monk who perceives the pure nature of soul practises the pure
discipline. The monk who practises the pure discipline perceives the pure
nature of soul.

Bhasyam Satra 17 3

In the present Sutra, the means to the comprehension of the karma is
explained. The person who concentrates upon the self as free from passions
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and activities and does not divert his attention to anything else is a person of
undistracted vision. One who concentrates on karma, that is, remains
entangled in karma is bound by karma. One who perceives his pure selfas
essentially free from all dirt of karma is liberated from karma. The person
who rivets his attention on pure consciousness does necessarily revel in it
and not in anything else that causes karmic bondage, nor in sensual objects
and passions. In this way, one who has undistracted vision enjoys
undistracted bliss. Conversely it can be said that he alone who practises
nothing but pure discipline perceives nothing other than his self.?

The meaning of the expression ‘perceiver of the pure soul’ is clarified by the
‘expression ‘perceiver of the soul freed from karma’ in the following sutras:

By cutting down attachment and aversion by means of self-restraint and
penance, the monk perceives his pure self free of karma (3.3 5).

Extirpating all outward tendencies of the senses, experience your soul as
freed from karma in this mortal world (4.50).

2.174 jahd punnassa katthai, taha tucchassa katthai, jaha tucchassa katthai,
tahd punnassa katthar.

Whatever is preached to the fortunate is preached to the
unfortunate; whatever is preached to the unfortunate is preached
to the fortunate.

Bhasyam Satra 174

In the absence of self-realization, equality cannot materialise in practical
life,. The person who has realized the self does not strive for anything else.
He exerts only for the realization of the self. And therefore, he explains the
principle of non-possession in the same manner to the person of a low
status as to that of a high status. Conversely he explains it in the same
manner to the high as he does to the low. Religion should be preached only
for the purpose of shaking off the karma.®? “The person who contemplates
on the self preaches the religion for the same purpose. And, therefore, for
him, the discrimination between the high who possesses fortune and the
low who suffers from poverty becomes senseless.**

The principle of non-possession is equally beneficial to the rich and the
poor. Although there is fortune with ane, and absence of fortune with the
other, clinging is active in both. And, therefore, the instruction of the
principle of non-possession is to be imparted with the same seriousness to

70 I ; ] T Y 3 127




the poor as to the rich, in order to get them released from clinging. No
special attention should be given to the rich. The doctrine should be
preached to the rich with same care as to the poor, and there should be no
feeling of hatred towards the rich.

2.175 aviya hane anadiyamane.
Feeling offended, the heretic may strike the preacher.
Bhasyam Satra 175

If the preacher of the essence of religion expresses any sort of disrespect
towards any person, the person held in disrespect may hurt the preacher.
The hurting here implies physical assault, or anger or rejection of the religion
propounded by him. Unpleasant remarks like ‘‘these rich people are
thieves’’ do not help the teacher to convince the rich of the merit of the
religion. Similarly the comment such as ‘these poor people are bom in low
families due to their demeritorious deeds, they have uncomfortable beds,
live in poor houses, eat rotten food, and so ona are not beneficial to the
propagation of the doctrine. On the contrary,. such remarks and comments
would dissuade the people from repeating their visits to the preacher and
instigate them to abuse the preacher instead.

2.176 etthampi jana, seyvamti natthi.
You should know that imprudent preaching is not beneficial.
Bhasyam Siitra 17 6

Obsession with a fixed idea or attachment to a particular thought is a kind of
possessiveness. A person engaged in the cultivation of non-possessiveness
should explain his own thoughts in a manner that the non-possessive
attitude of himself as well as the listener may develop in a proper way.

One should appreciate in this connection that one should exercise his power .
of discrimination in propounding the essence of religion. Nothing good
will result in the absence of discrimination. The discrimination of one’s
own power and ability is the first step. A preacher possessed of the
extraordinary ability for religious sermons should take resort to didactic
narrative of all the four types namely:

1. aksepani: tale producing attraction towards knowledge and
conduct

viksepani: tale propounding the right path

samvejani: tale producing fear for worldly life

nirvedani-tale producing disgust for worldly life.3®

NN
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Abeginner should restrict himself only to the first two types of narratives.
He should not touch any topic concerned with philosophy. If a person of
immature knowledge embarks upon philosophical discussion, he may fail
to solve the intricate problems that may arise, and consequently would land
himself upon untoward situation.

The second step is the discrimination about the locality. The preacher
should know the nature of the philosophy that prevails in the locality, before
embarking upon religious discourses through deductive narratives.
Otherwise there may arise unnecessary disputes ending in undesirable
consequences.

The third step is the discrimination about the time. The religious sermon
should be delivered with due regard to the occasion.

The fourth step is the discrimination about the inclination and attitude of
the audience. This is directly stated in the Suitra that follows-

2.177 keyam purise? kam ca nae?

The preacher should know the person whom he preaches and also
the doctrine the latter believes in.

Bhagyam Satra 177

In connection with religious discourses, a due estimate should be made
about the nature of the listener as to whether he is fortunate or unfortunate,
whether he is of mild or harsh nature, whether he is a man of faith or inclined
to rational argumentation, whether he is inquisitive or prone to disputes.

Moreover, the inclination of the person regarding the philosophy or the
philosopher he is devoted to or convinced of should be ascertained.

2.178 esavire pasamsie, je baddhe padimoyae.

Praiseworthy indeed is the hero who redeems those who are bound
by karma.

Bhasyam Satra 17 8

The monk who delivers religious discourses in the above manner and
redeems people from karmic bondage is indeed worthy of being extolled as
the best*® among the religious preachers. People indeed are bound by their
predispositions, past karmas, and impressions created thereby, and
possessiveness. The aforesaid religious preacher devoid of the power of

72 | ] T 9T & 127




discrimination cannot redeem them from those predispositions etc. Only
the preacher who is free from obsessive notions, and is possessed of non-
absolutistic attitude, reconciling spirit and feeling of equality can redeem
them. Such person is held in high respect everywhere on account of his
personal goodness.

2.1 79 uddham aham tiriyam disau, se savvato savvaparinnacari.

Such monk is guided by his all-pervasive power of comprehensions
in all direction: above, below, and horizontal.

Bhasyam Satra 179

Such person, being free from possessiveness, behaves with full power of
comprehension, exerting his whole personality in all directions - above,
below and horizontal -at all times. He experiences absolute distinction
between the soul and body and performs the necessary duties not being
swayed by attachment and hatred. This s, indeed, the result of his conduct
with all embracing power of comprehension.

2.180 na lippai chanapaena vire.
He is not tainted by the acts of violence.
Bhasyam Satra 180

Such hero does not get stained by the acts of violence. Who, and in what
manner, can remain untainted in this world full of sentient beings and non-
sentient objects of temptation? Every moment there arise occasions for
temptation of violence and possessiveness. But inspite of all this a person
of good conduct with all embracing power of comprehension perceives the
absolute distinction between soul and body and does not lend himself to
possessiveness. Violenceis born of possessiveness. The person free from
possessiveness lives in vigilance and self-awareness, and so he does not
get tainted by violence even when engaged in worldly activities.

The present Sutra discloses the heart of the principle of nonviolence and
defines the distinction between physical and spiritual violence.

The docntrine of the untained state of the soul is very ancient. This is found
in the Uttarad-yayana, 25/39 which says: “Tainting takes place in the
case of the person who is addicted to sensual objects but it does not affect
him who is free from such addiction.’ In the Bhagavad Gita also it is
propounded that tainting does not occur in a person endowed with
equanimity:
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“Even when engaged in any activity, a person is not tainted by it, if he is
equanimous, pure, self-conquerer of self, subduer of the senses, and
identified with the self of all other beings.”3?

2.181 se mehavi anugghayanassa kheyanne, je ya bamdhappamo-
kkhamannesi.

The monk who is in search of liberation from bondage is intelligent
and the realizer of the secret of non-injury.

Bhasyam Siitra 18 1

The wise man who is in search of the release from karmic bondage acquires
knowledge of non-injury. ‘Injury means violence. ‘Non-injury is
nonviolence. There is karmic bondage due to violence. And therefore, for
the release from bondage, the knowledge of non-violence and also
nonpossessiveness which is the condition of the non-violence is
indispensable. Inthe Carni, the explanation of the word ‘anugghayana’is
given differently: anam®? means karma; its udghatanammeans production
(utpadanam). The wise man knows the cause of production of karma.

2.182 kusale puna no baddhe, no mukke.
The adept is neither bound nor unbound.
Bhasyam Sutra 18 2

In investigating the problem of liberation from bondage, the curiosity
naturally arises: ‘ ‘Is the release from bondage possible in this world fraught
with possessiveness and violence? Inreply the Sutra says: The adept is the
person who is guided by all pervasive power of comprehension.*’ He is
also called the liberated in embodied existence.?! Even while living in this
world, he is not bound by any sort of attachment to worldly things, that leads
to karmic bondage. He is however not released from the bare necessities of
life.%?

While engaged in activities with full self-awareness, he does not produce
any kind of bondage, even though he is not disengaged from all activities.

In the Cirniand the Vrtti, other explanations are also available:

1. Thewise manis notbound by unwholesome tendencies such as non-
abstinence. He is not devoid of wholesome tendencies such as good
conduct and penance.
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2. The wise man is not affected by the experience of suffering liberated in
embodied existence as he is. But as he lives in the world that is full of
suffering, he is not liberated from the latter.

The adept one is he in whom attachment is absolutely extinct. He does not
incur long term bondage caused by passions, which is the seed of worldly
life. He is however not absolutely liberated, because there are some karmic
veils and the like that still linger on until he attains disembodied liberation.

Or, the adept one is the omniscient Jina. He is not bound by the knowledge-
covering veils and the like. Still he is not free from the nondestructive
karmas that are responsible for embodied existence in the world.

2.183 sejam ca arabhe, jam ca narabhe, aniraddham ca nérabhe.

The adept engages himself in some acts and disengages from others.
Other monks should not engage in acts not practised by the adept.

Bhasyam Sutra 18 3

For the release from bondage, scriptural injunctions and prohibitions
should also be properly comprehended. Whatever is done by the adept,
whatever he practises is affirmative injunction. Whatever he does not
practise is prohibition. These two are the conditions of the release from
bondage. The performance of what is prohibited by the adept is the condition
of bondage. Therefore, an aspirant to the release from bondage should not
indulge in what is prohibited by the adept. One may practise according to
his capacity what is practised by the adept, but one should not do what is not
approved by the adept. The injunction ‘one should not do what has not
been practised by the adept’ has been introduced in order to bring home the
aforesaid truth.

2.184 chanam chanam parinnaya, logasannam ca savvaso.

The monk should comprehend and abandon every occasion of ‘
violence. Similarly he should comprehend and abandon the
dispositions that promote worldly life.

Bhasyam Satra 184

The worldly disposition stands for possessiveness or attachment to worldly
things. Thoroughly comprehending, thatis, discriminating that the worldly
disposition generates violence, he should-give that up. Along with that he
should renounce the violence generated by the worldly disposition. Inthe
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present Sttra, the causal relation between the possessiveness and violence
has been established. The worldly disposition is the ‘cause’ and ‘violence’
is the ‘effect’.*3

2. 185 uddeso pasagassa patthi.
The seer is not amenable to description.
Bhasyam Satra 185

The person who can see the pitfall of possessiveness and the merits of non-
possessiveness does not need any description. By what an object is described
is the ‘description’. For example, ‘this person is in worldly bondage’, ‘this
person is liberated’, ‘this person is happy’, ‘this person is unhappy’, and so
" on. Foraperson who has perfected the virtue of non-possessiveness and
achieved the state of a pure indifferent seer, there is no need of description
thatindicates bondage or release. A seeris simply a seer. By dint of his pure
seership, heis not subject to the states of bondage or release. A person who
succumbs to temptation of possessions or worldly things is not worthy of
being a seer. One who experiences pure consciousness only is a worthy
seer.

Here the word ‘description’ stands for any qualification of the subject. In
the concluding part (aphorism 8 7) of the third chapter, it has been asserted
that ‘a seer has no qualification.” The word description should be construed
with the word qualification for the purpose of interpretation. The person
who experiences the states of happiness and misery caused by karma,
acquires qualification,** and to such person alone is the description
applicable. The person who experiences pure consciousness has nothing
to do with such description.*®

2.186 bale puna nihe kamasamanunne asamiyadukkhe dukkhi
dukkhanameva avattam anupariyattai. - tti bemi,

An ignorant person is full of affection and he desires pleasurable
things. His suffering is not mitigated. Being miserable he revolves
in the whirl of suffering. - Thus do I say.

Bhasyam Satra 186

The person who is not a seer is called an ignoramus though he may be aged
oryoung, because he is ignorant and dominated by greed and ignorance.
Heindulges in enjoyments indiscriminately and is surfeited with- lust. He
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relishes sensuous objects, and as a result, fails to get rid of his sufferings,
leads a miserable life and is caught up in the whirlpool of miseries.

The enjoyment of sensual objects, even though it produces temporary
satisfaction, is sure to cause misery in the long run. Such enjoyment,
therefore, is nothing but unalloyed misery. The implication is that the person
who approves of desirable objects cannot cross the whirlpool of misery.*¢

Refrences:

Acaranga Curni, p. 89 : pavam — himsadi java micchadamsanassallam.

2. Ibid, p. 89 : satam na kujja no annehim karave karemtam pannam nanumodae,
anumodana akara-nakaranena gahita, navae navabhedena.

3. Apte, paramar$ah—violence.

4. Onewho causes violence to any one {system of living beings) can cause violence
to anyone of the six systems of living beings (i.e. he causes violence to all the six
systems). — In the background of this Siitra, there underlies the ideology of
non-violence and friendiness.

For a sadhaka, violence to all living beings is prohibited. This total prohibition
creates the right temperament towards non-violence. If the killing of a particular
system of beings is allowed and that of another system or systems of beings is
prohibited, the right attitude towards non-violence cannot be friendly towards
other systems of beings. In the epoch of Bhagavan Mahavira some friars used
to justify themselves by saying that they killed no other living beings except
beings of water-body. Some ascetics, belonging to the Sramanatradition, used
to profess, ‘We perpetrate violence only for food and for no other purpose.’

When Bhagavan Mahavira’s disciples used to pass through the paths of the
jungle, there was a dearth of ‘inanimate water’ (Cf. 1.54-55). In many cases
monks died of thirst. Itis probable that a question might have been raised as
to what harm might accrue from drinking animate water under those dire
circumstances.

Bhagavan Mahavira, after weighing the pros and cons of the issue, observed
that an aspirant whose mind was filled with a dormant feeling of violence even
towards a single system of beings could not stride the path of absolute non-
violence. Therefore, the sprit of friendliness should be very dense in the mind
of a sadhaka. There should not remain the least trace of indulging in violence to
any system of living beings.

The present Sitra is in the context of acquisitiveness. Therefore, another
interpretation of this Sutra is possible in the context of acquisitiveness.

Violence, untruth, stealing, non-celebacy, acquisitiveness and post-sunset
dinner — these are six avratas!i.e. infringement of the six vows). Is it possible
that anybody practising anyone of these six infringements can save himself

T 9 S — A, 2005 | ] 77



10.
11.
12.
13.
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from the non-observance of the other vows? Can any one who is acquisitive
save himself from causing violence? Can any one practising violence save
himself from acquisitiveness? Inreply to all these questions Bhagvan Mahavira
laid down the following principle — There are two fundamental evils -
attachment and aversion. Violence, acquisitiveness etc. are nothing but their
modifications. Motivated by attachment and aversion, if anyone practises
acquisitiveness, he also commits violence etc. Complete forswearing of all the
six avratas canbe done jointly only and not separately. Itis not possible thata
munimay practise non-violence but not non-acquisitiveness or may practise
non-acquisitiveness without practising non-violence. “These great vows (i.e.
mahavratas) are practised simultaneously or violated simultaneously. They
are acquired when pratyakhyindvarana-kasdya{which is one type of passion)
has subsided, while they are violated when it comes into force. The mahdavratas
cannot be observed or violated in any number less that six. Therefore the
above principle can be enunciated in the context of acquisitiveness as follows:

One who violates the vow of non-acquisitiveness also violates other Mahdvratas,
namely, non-violence etc.

See, Ayaro 2.60,69.

Acaranga Carni, p. 90 : accattham— puno lappamano lalappamano, jabhanitam
suham patthemano.

Acaranga Carni, p. 91 : so madhatta nabhiyanati jaha appassa suhassa karana
pudhavikkayatisa-marambhena anamtakalam samsare anubhavati dukkham,
jaha attattha taha paratthavi, matapitimadinam karana pudhavimadi samarabhati
tato vipariyasam eti.

Etareyabrahmana, adhyaya 12, khanda 8 : ‘vayah suvarna upasedurin-
dramityuttamaya paridadhati.’ sayanacaryana svabhasye veterdhatortyarthasya
vaya iti rupam sammatam.

Ibid, p.91 : vicchinno vayo asubhadihauyam anegaviham va vayam patteyam
patteyam chasu jivanikaesu auyam, puno puno va vayam pudhovayam - bhisam
kuvvati.

Cf.Ayaro. 1.61

Acaranga Carni, p. 89 : ja esa vutta panaivayainam akarana.

See Ayaro, 1.9.

{a) AcarangaCurni,p. 91 : parinna kammovasamti tti va egattha.

{b) Man performs actions (karma). Actions in themselves have no motives.
They are performed for fulfilling certain aims. There are certain necessities
of life, the fulfilling of which requires actions. Itis one thing to act in order
to fulfil certain necessities and it is quite another thing to search for a
necessity in order to act. When the mind is full of attachment, we create
artificial necessities. By this, our problems multiply. The actions of one
who is free from attachment get reduced to bare necessities.
Simultaneously, the bondages of karma particles which are caused by
actions also subside.
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14. Bharahasamina adamsaghare pavitthenam mamikaramati jadha.

15. Acaranga Carni, p. 92 : evam annesuvi vayesu ayojjam, asyadharena evam
racitam syat- je panaivayamatim jahati, se jahati panaivayam.
Je musavayamatim jahati, se jahati musavayam.
Je adinnddanamatim jahati, se jahati adinnadanam.
Je abambhaceramatim jahati, e jahati abambhaceram.

16. Acaranga Carni, p. 93 : evam titthagara anae bemi, no svecchaya,
ahigarasamattie evam bemi, na ajjhayanasamattie.

17. Cf. Ayaro, 3.25

18. Acaranga Carni, p. 93: naiti padisedhe sadhanam marisanam, jatinama kadayi
tassa parakkamato tava niyamasamjamesu arati bhavejja tato tam
khanamittamavi na sahati, khippameva jjhanena manato nicchubhati—
nivvisayam kareti, vira iti —
vidarayati tatkarma, tapasa ca virajate.
tapoviryena yuktasca, viro virena darsitah..

jaheva samjame aratim na sahati taheva visayakasayadilakkhane asamjame
jati kahamci tassa rati uppajati tampi khanamittamavina sahati — na khamati,
dhammajjhansahagato uppannamittam nikkasati, jamha avimane’jamha so
etthanitthesu pattesu visaesu dhitibalaassito avimano bhavati, ahava jamha so
samjame aratim na sahati asamjame a ratim tena majhattho niccmeva avimano
dhiro ‘tamhadeva virajjate’ visaesu.

19. One should not tolerate apathy to subdual — this is the secret of the
development of one’s will-power. Deliberate meditation, i.e. -canalization of
thought-processes, on subjects in which men are not normally interested is
helpful in the development of will-power. Sense-organs are a slave to sensuality,
rather than indifferent to it. Therefore, sometimes a sidhaka gets attracted to
what ‘the flesh is heir to! Hence he becomes apathetic to the practice of self-
discipline. His determination begins to slacken. A sddhakawho cannot tolerate
laxity, canalizes his thought process in the direction of self-control. Thus,
developing his will-power, he gains mastery over self-discipline.

The path prescribed by Bhagavan Mahavira, for the achievement of self-
realization comprises the practice of constant vigilance and perseverance. In
case a sadhakais infatuated even momentarily by sensual delights, meditation
once does away with his stupor. (consequently, he escapes from the indelible
impress of the pent up sensual impulses.

If wantonness is not purged away, the mind begins to contract passion. One
cannot, then, get rid of carnality. Therefore, the author has exhorted the aspirant
to be very careful in this regard.

20. Acaranga Carni, p. 93: namdi pamode ramane samiddhie ya
issariyavibhavakaya manaso tutthi.

21. Acaranga Curni. p. 9 3: samanetti va mahanetti va munitti va egattha.
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22.

23.
24.
25.

26.

27.

28.

29.

30.

80

Ibid, p. 14 6 : dhune sariram davvenam vannati, bhave kammavakarisanam,
siryata iti sariram, kataram? Karmasariram.

Ibid. 14 6 : ahava oraliyasariradhunana

Amagasuttanil, Sivagadol, 10.11: dhune uralam.

Satrakrtanga Carnl, p. 18 8 : uralam nama audarikasariram, tat tapasa dhunthi,
dhunanam krsikaranamityarthah. Tismiméca dhiyamane karméapi dhayate.
Yogarasayana, 254 :

nadarambhe bhavet sarvagatranam tatah.

sirasah kampanam pasécat saradehasya kampanam.

esa paddhatih vaijianikaparibhasayam bayophidabaikapaddhatih iti vaktam
$akyam.

Mahabharata, Santiparva, Moksadharmaparva, adhyaya 300, élokas 4 2-4 6:
Yudhisthira uvaca —

aharan kidréan krtva, kani jitva ca bharat!

yogi balamavapnoti, tad bhavan vaktumarhati.

Bhisma uvaca —

kannam bhaksane yuktah pinyakasya ca bharata!

snehanam varjane yukto yogi balamavapnuyat.

bhunjano yavakam ruksam, dirdhakalamarimdama!

ekaharo visuddhatma, yogi balamavapnuyat.

paksan bhasanrtim écaitan, samvatsaranahastatha.

apah pitva payomisra, yogi balamavapnuyat.

akandamapiva masam satatam manujesvara!

uposya samyak suddhatma, yogi balamavapnuyat..

{a) Acaranga Carni, p. 94 : samattam passamti sammaddamsino.

(b) The author of the Vrtti has interpreted sammattadamsino as samatvaréi
in the firstinstance and as an alternative as samyaktvadarsi. Probably the
text before him was samattadamsino. The interpretation samatvadarsi
seems to be more consistent, because a samatvadaréi i.e. one who
practises equanimity alone can eat unsavory food with equanimity. The
Dasaveyaliyam (5.1.9 7) corroborates this contention.
tittagam va kaduyam va kasayam, ambilam va mahuram lavanam va.
Eyaladdha mannattha-pauttam, mahu-ghayam va bhumijjeja samjae.

The self disciplined muni should eat food prepared for a householder and
offered to him of whatever taste it may be as if he were eating honey and
butter.

(a) Acaranga Cirni, p. 95 : esaiti jo bhanito appanam param ca mokkham,
nati naya, jam bhanitam abhayatrato.
{(b) Apte—nayah—A leader, guide.
(c) Vrttikarena asya dvavarthau krtau stah—
1. esanyayah — esa sanmargah mumuksinamayamacarah
2. param atmanam ca moksam nayatiti chandasatvat kartari gafinayah
(Acaranga Vrtti, patra 1 31).
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31. Acaranga Carni, p. 95 : parinna duviha .. uvadisamti, tamjaha bamdho
bamdhahetu mukko mokkho mokkhahetusca

(b) Incommon language, the experience which one does not like is referred
to as sufferings. In the language of religion, the cause of sufferings is also
called suffering. The bondage of karmas is the cause of sufferings.
Bhagavan Mahavira admonished the people thus —

There is bondage and there is cause of bondage.
There is liberation and there is cause of liberation.
{c) Thisis comparable to the four noble truths of the Buddhist Philosophy.

32. Carnau Vrttau ca etat siitram vyavaharika-samyagdaréanadrstaya
vyakhyatmasti:

(a) Acaranga Curni, p. 96: anna iti parivajjane tinni tisattha pavatiyasaya
annaditthi, anannadarisi vataim tattvabuddhie pekkati, imam ekkam jainam
tattabuddhie pasati, jo anannaditthi so niyama anannaramo na
annattharamatiti anannaramo, gatipaccagatilakkhanenam bhannati— je
anannaramo se niyama annaditthi, jam bhanitam sammaditthi, na ya
annaditthie ramati, taha visayakasayadilakk-hane acaritte atave na ya
ramati.

{b) Acaranga Vrtti, patra 13 1.

{¢) The fundamental mainstay of Bhagavan Mahavira’s asceticism is
apramddal(i.e. complete lack of inertia, or constant vigilance). The first
principle of this is close introspection.

The Bhagavan said, aperceive the Self through the Self.” Not being an
extrovert implies being an introvert. Hence, the aphorism. Thus the
processes of introspection and revelry in the Self continue to follow each
other.

Passions (e.g. the id-impulses, indignation, conceit deceit and avidity) are
not the properties of the soul; and, therefore, a true introvert does not
delight in them.

Knowing the Self is the right Knowledge.
Perceiving the Self is the Right Perception.
Revelling in the Self is the Right Conduct.
This alone is the path to salvation.

The second principle of apramadais -to live in the present, i.e. to identify
oneself with the current activity. One who is absorbed in the present
activity does not pay heed to any other activities. One who remainslostin
the reminiscences of the past and imaginations of the future cannot live in
the present. A person who is engaged in one activity while his mind is
occupied with another cannot remain alive to the exigencies of the present
concentration.
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42.

43.

44.

45.
46.
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Amgasuttani [, Siyagado, 2.2.5 3: se bhikkhi dhammam kittemane — no
annassa heum dhammamaikkhejja. no panassa heum dhammamaikkhejja. no
vatthassa heum dhammamaikhejja. no lenassa heum dhammamaikkhejia. no
sayanassa heum dhammamaikkhejja, no annesim viravariavanam
kamabhoganam heum dhammamaikkhejja, agilae dhammamaikkhejja.
nannattha kammanijjaratthayae dhammamaikkhejja.

Cf.— Avaro, 2.49, no hine no airitte.

Amagasuttanil, Thanam 4.24 6.

Apte, Virah— Excellent, eminent.

uvalevo hoi bhogisu, abhogi novalippai

Gita 5.7 Sémkarabhasya, p.217.

Yogayukto visuddhatma vijitama jitendriyah.

Sarvabhatamabhatatma kurvannapi na lipyate..

Sa traiva vartamanopi lokasamgrahaya kama kurvannapi na lipyate - na
karmabhirbadhyata ithar-thah. Na casau parmarthatah karotiyetat.

In Prakrit, the form of rna becoms anam.

By wise one (kusala)is meant a person endowed with knowledge. A muniwho
is proficient in religious discourse, erudite in various schools of philosophy,
practising what he professes, conqueror of sleep, sense-organs and hardships
of sddhand and conversant with the limitations of time and space, is called
dkusaladi.e. awise one.

Cf. Patanjalayogadaréana, Bhasya, 4.3 0 klesakarmanivrttau jivanneva vidvaan

vimukto bhavati.

Patanjalayogadarsana, Bhasya, 2.27 etam saptavidham prantabhami-

prajiamanupasyanpurusah kusala ityakhyayate, pratiprasavepi cittasya muktah

kusalam ityeva bhavati gunatitatvaditi. '

(a) Acaranga Carnl, p. 100 : chanam chanam parinnae — chanim himsae
jenappagarena chananam bhavati jaha satthaparinnae ekkekkassa kayassa
satthappagara bhanita tam chanam duvihae parinnae.

(b) Acaranga Vrtti, Patra 134: ksanu himsayam kéananam ksano —
himsanam, karane karyopacarat yena yena prakarena himsa utpadyate,
tat tajiaparijiaya parijnaya pratyakhyanaparijiiaya pariharet.

(a) Avyaro, 3.18 akammassa vavhana vijji.

(b) ibid, 3.19 : kammuna uvahijajai.

See, Ayaro, 2.73.
See, Ayaro, 2.74.
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Jainism Under the Muslim Rule

. .- Kamta Prasad Jain

The invasions of the Mohamedans on India began since the eighth
century A.D.! and as ambitious foreigners, they had little chance at the
outset to get settled in the country. Rather they came with the desire of
plunder and murder. They did so and returned full with camel-loads of
wealth. Their inhuman atrocities filled the hearts of Hindus with fearful
hostility. But with the times, the mutual feelings changed. Muslim invaders
settled in India and decided to rule as Indian kings. We find Babar instructing
his son Humayun in the following remarkable words: ?

“O Son, the kingdom of India is full of different religions ....... Itis
incumbent on thee to wipe all religious prejudices off the tablet of thy heart;
administer justice according to the ways of every religion.”

The wise teaching of Babar prevailed and this paved the way for
forming friendship with Hindu rulers, which was cemented by marriage
contracts later on. Hindus heaved a sigh of relief and along with them Jainas
also found an opportunity to observe and give full play to their predominating
religious feelings, though after great suffering and sacrifice. In this respect
the remarks of Prof. Helmuth von Glassenapp are justified® and it is true
that mutual relations between the Jainas and Mohamedans were friendly
also. ’

Mohamedans first attacked Sind and they found it full of people called
Samans.* The ruler of Sind at the time was also a follower of Samanis, who
observed the vow of Ahirnsa minutely and had great confidence in their
astrological predictions.” No doubt the term saman or $ramana equally
stands for Jaina and Buddhist ascetics.® But independent evidence proves
the existence of the Jainas in Sind up to 1 5th century A.D. Jainas are also
more famous for their vow of Ahirhsa and knowledge of astronomy. The
remarks of the Mohamedan writers about the people of Sind that “the infidels
do not slaughter animals, nor do they eat flesh, fish or eggs.”® are rightly
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applicable to the Jainas.®’ Hence it is most probable that the people whom
earlier Mohamedan invaders first encountered were Jainas and they treated
each other with a compromising spirit.

It was the nudity of the Jaina saints, whom Suleman found in a good
number in India’® which specially attracted the attention of these
Mohamedan invaders. It is said about Sultan Mohammad Ghori that he at
least entertained one of them, since his wife desired to see the chief of
Digambaras.!!

During the latter period of Khilji, Tughalaq and Lodi kings, Jainas
seem to have been so much predominant as to be successful in attracting
the attention of a king like Allauddin Muhammadshah Khilji. He was by
nature cruel and implacable and his only care was the welfare of his kingdom.
He had no consideration even for Islam and disregarded the provisions of
the Muslim Law.*? Yet he was a just king and ruled with a good heart buta
severe hand. Consequently, his subjects were more loyal than ever. During
his reign grain, clothes and other necessities of life were cheap, the dealings
of bazar people were honest and the roads were safe in all directions. Even
without the patronage of the Sultan many learned and great men flourished.*?
It is said that the two Brahmanas by name Ragho and Chetan had great
influence on Allauddin and instigated him in religious matters.'* They
beguiled him against the naked Jaina saints also. The Sultan summoned
one of them. There was no learned Digambaracarya at the time in northern
India. So the Jainas ran to South India and succeeded in inducing Acarya
Mahasena to come over to Delhi to defend the Jaina Faith. Mahasena
appeared before Allauddin and held religious discussions with his
adversaries. The Sultan bent his head before his profound learning and
asceticism.!®> A Digambara Jaina by name Paranacandra of Delhi was a
friend of the Sultan’® and it is perhaps through him that Allauddin came in
to touch with a Digambaracarya. Svetambara Jainacarya Ramacandrasiri
was also honoured by the Sultan.'”’ In 1297-1298 A.D. Allauddin
conquered the whole of Gujarat and it seems probable that he was the
Mohamedan king who met Srutavira Swami, the Digambara saint of
Alakeévarapura and Bharavaccha.!®

During the Tughalag reign, the Jainas enjoyed much freedom, since
 more than one king of that line are reported to have entertained the Jaina
Gurus. Sura and Vira, the two Jaina chiefs of the Pragvata clan, were the
ministers of Ghyasuddin Tughalaq.'® Besides, it is evident from the
Padmavati Basti stone inscription of Humsa in Mysore State that Sultan
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Mahmud or Mohammada entertained the Karnataka Jaina Guru named
Simhakirti.® Prof. B.A. Saletore has identified this king with Mohammada
‘Tughalaq. He writes that The only ruler who satisfied all these conditions
was Muhammad Tughalaq, who ascended the thronein A.D. 1325 and
reigned till A.D. 135 1. Dr. Ishwari Prasad, correcting the erroneous nature
. of the statements made by modern writers on Indian history concerning
that ruler, has amply shown that Sultan Muhammad Tughalaq was the most
learned and accomplished of Muslim kings who sat on the throne of Delhi
since the Muslim conquests; that he was well versed both in Islamic and
Aristotelian philosophy; that he loved to argue with philosophers; that
theologians and rhetoricians were afraid to dispute with him because of his
extraordinary gifts of intellect; that he showed great regard for the religious
susceptibilities of the Hindus and that till A.D. 1337, when Fakhruddin
usurped the governorship of Lakhnauti and made himself an independent
prince, Bengal continued to be under the protection of Sultan Muhammad
Tughlaq. There is nothing strange Simhakirti having won renown in the
court of Sultan Muhammad Tuglaq. He may have been only one of the
many philosophers invited by the accomplished Sultan to Delhi.?!

The next Tughalaq king who followed in the footsteps of his
predecessor was Sultan Firozshah Tughalaq. He, too was famous for his
learning and philanthrophy. He assigned 3 6 lacs of tankas for learned and
religious men and abouta 1 00 lacs in pensions and gifts to the poor and
needy.® This liberal-minded Sultan also invited Digambara Jaina saints
and entertained them at his court and palace. It was for the sake of the queen
of Firozshah that the Jainacarya put on a piece of cloth to hide his nakedness
and appeared before her clothed. Although he took prayascitta for this, his
undue liberty, the example set by him was soon adopted by his followers
and the sect of Bhattarakas, with their clothed Yatis came into existence.”?
The Jaina poet Ratnasekhara was honoured also by Sultan Firozshah.?*
Further, itis reported about his Sultan that he invited many Brahmanas and
Seoras to read the inscription on the pillar of Asoka, which he got removed
to Delhi from the village Khizrabad.?® The Jainas in the Punjab side are
called Seoras even to this day. So the Seoras invited by the Sultan were no
other than the Jainas. These facts are enough to point the great influence
which Jainas wielded during the Tughlaq regime.

During the period between A.D. 1526-176 1, thekings of the famous
Sara and Mughal dynasties ruled over India and the Jainas were fortunate
to enjoy the patronage of some of them.
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Among the Sura kings, Sikandara Sultan, who was on the throne of
Delhiin A.D. 1 554, honoured the Jaina Guru Visalakirti of Karnataka.?® It
is probably due to this patronising spirit of the Mohamedan rulers which
they showed towards the Jaina Gurus that the naked Jaina saints freely
moved all over India during the period, as is evident from their mention by
Marco Polo,?” Tavernier?® Bernier?®, and Mallik Jayasi.?°

Now, turning to the Mughal period of Muslim Rule, we find Jainas
enjoying much more liberty than they had ever enjoyed before. The naked
sect of the Jaina ascetics was also influential to such an extent that it attracted
the attention of Abul Fazal, who mentioned it in his Ayeen-i-Akbari.®! The
modern town of Bairat in Jaipur State was the centre of the Digambara
- Jainas at the time. Sahu Todar, a Digambara Jaina of Bhataniya Kola was
the Mint Officer under the imperial Service of Akbar.3? This Sahu Todar,
patronised the Jaina poet Rajamalla of Bairat who had spoken highly in
favour of the great emperor and informs us that Akbar abolished the ‘Jazia’
tax and prohibited the sale of intoxicants.*® And if we believe the Jesuit
missionary Pinheiro,** we must say that Akbar followed the sect of the Jains.
No doubt he showed great kindness and patronage towards the Jainas and
their Gurus. Sri Hiravijayasart, Vijayasena and dJinacandra of the
Svetambara sect enjoyed power and had much influence over him.*® The
Jaina principle of Ahimsa greatly influenced the character and religious
policy of Akbar, He issued Firmans to the Jainas for stopping cruelty and
killing of animals at many a sacred Jaina place. The above mentioned
Jainacaryas were honoured also by Emperior Jeh&ngir, who conferred the
title of ‘Yuga Pradhana’ on Jinasimha, the disciple of Jinacandra.?® The
Digambara Jaina poet Benarsidas, it is reported, was favoured by Shah
Jehan,?” whose son Muradbux, while governor of Gujarat, showed great
kindness to Johari Santidasa of Ahmednagar.?® Aurangazeb appointed this
foremost Jain jeweller of Gujarat as one of his Darbaris.?*® Although
Aurangzeb was famous for his bigotedness, yet it seems that the profound
learning, unpolluted piousness, natural simplicity and the vigorous feeling
to do good to mankind at large of the Jaina saints so much affected the heart
of the despotic emperor that he was inclined to entertain and honour their
cheif,*® It is obviously the reason which made the contemporary Jaina poets
to shower praises on this sovereign.*!

In South India too, the relations between the Muslim rulers and the
Jainas were not altogether hostile. Even Hyder Ali, the bigoted Muslim
king, granted villages to the Jaina temples, though owing to the oppressive
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nature of the government the great festivals at Sravanabelagola and other
places were stopped.*? Itis reported about the king of Bijapur that he was a
friend and ally of the Jaina queen Bhairavadevi of Gerossapa.*?

Itis a fact that the greatest number of Jaina temples were demolished
and innumerable images were destroyed during the Mohamedan invasions,
but it is equally true that the greatest number of the Jaina temples and images
were constructed and sanctified during this period. It is strange to note that
in Vikrama Samvat 153 3 and 154 8 one devout Jaina by name Jivaraj
Papariwat got thousands of Jina images consecrated and sent them to every
temple in India.** These images are found almost in all the Digambara
Jaina temples even to-day.

Thus the outline of the situation and condition of the Jainas during
the Mohamedan Rule proves to be a promising field of research for the
scholars.
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The Jain Teachers of Akbar

By Vincent A. Smith

The concluding section Ain 30 of Book of I of the Ain-i-Akbari is
entitled “The LLearned Men of the Time’, who are enumerated as being 140
in number divided into five classes. The first class, ‘such as understand the
muysteries of both worlds’, headed by the name of Abu-1-Faz!’s fathers, Shaikh
Mubarak, ends with No. 2 1, Adit (Aditya), probably a Brahmanical Hindu.
The first twelve names are Muslim. Nos. 13-21 are all Hindu in form.
Blochmann evidently knew nothing about the persons indicated by those
nine names, as he gives no note on any one of them. No. 16, Hariji Sar,
was, as will be explained, an eminent Jain.!

We need not trouble ourselves now with Abu-1Fazl’s second, third
and fourth classes. His fifth class, ‘such as understand sciences resting on
testimony (nak// comprises Nos 100-140, all of whom, except the last
two, are Musamans. The names of those two, Nos. 139 and 140, are
given respectively as Bijai Sén Sar and Bhau Chand, again without comment
by Blochmann. They also were distinguished Jains.

The important fact that Akbar welcomed dJain teachers and listened
to their instruction for at least twenty years has been ignored in the extremely
unsatisfactory account of his life and actions given in modern history books.
Indeed, this fact has been made known only by an anonymous article in an
obscure publicationin 1910, which will be described presently.

The erroneous notion that Buddhists took part in the debates on
religion, held first in the Ibadat-khana or House of Worship,? and
subsequently in the private apartments of the palace at Fathpur-Sikrirests
on the mistranslation of a passage in the Akbarnama committed by Chalmers
in his manuscript version and copied first by Elliot and Dowson and then by
Von Noer.
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Abu-1-Fazal relates that at the end of September, or early in October,
1578 the discussions in the Ibadat-khana were carried on by the
representatives of many creeds. ‘Siifi philosopher, orator, jurist, Sunni,
Shia, Brahman, Jati Siara, Charbak, Nazarene, Jew, Satri (Satran),
Zoroastrian, and others enjoyed exquisite pleasure’ (Vol. lll, Chap. xlv, p.
365 of Beveridge’s version). The words Jati and Siara, which of corse refer
to Svetambara Jains, were mistranslated by Chalmers, as ‘Jains, Buddhists’.
That error, having been adopted by Elliot and Dowson (Vol. VI, p. 59),
misled von Noer, who drew the erroneous inference that ‘it may be
concluded with not too slight probability that there were Buddhists at
Fathpur’ (transl. Beveridge, 1. 32 7, note). In reality, there is not a particle
of evidence that any Buddhist ever attended the debates, or that Akbar
acquired even the slightest knowledge of Buddhism. Abu-I-Fazl himself
knew little about the subject, because he could not find anybody in India
competent to teach him. He says expressly : - ‘For a long time past scarcely
any trace of them (Buddhist monks) has existed in Hindustan, but they are
found in Pegu, Tenasserim, and Tibet. The third time that the writer
accompanied His Majesty to the delightful valley of Kashmir (scil. A.D.
1597), he met with a few old men of this persuasion, but saw none among
the learned.! It thus appears that Akbar never had an opportunity of meeting
any learned Buddhists, and that no Buddhists took part or could have taken
part in the discussions at Fathpur-Sikri.

But the Jain holy men undoubtedly gave Akbar prolonged instruction
for years, which largely influenced his actions; and they secured his assent
to their doctrines so far that he was reputed to have been converted to Jainism.
The correct name of the Jain who ‘understood the mysteries of both worlds’
was Hiravijaya Siri, and the names of the two teachers mentioned by Abu-
| Fazl as ‘understanding sciences resting on testimony (nakl)’, such as
religious law, traditions, and history, were Vijayasen Suri, and Bhanucandra
Upadhyaya. ’

We will now briefly discuss the relations of these three teachers with
Akbar.
Hiravijaya

Hiravijaya, the most distinguished of Akbar’s Jain instructors, who
was credited with the conversion of the emperor, was born in Sarmvat 158 3
-AD.1526-7, at Palanpur (Prahladan Patan), an ancient town in Gujarat.
Attheageof 13 (A.D. 1539), hetook up thereligious life under the guidance
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of Vijaya Dana Sari, who sent him to the Deccan to study logic, in which he
became proficient. In A.D. 1557 he was given the title of Vacaka at Nadulai
or Naradpur, and two years later was made a Sari at Sirohi in south-western
Rajputana. He thus became the leader of the Tapagana or Tapagaccha
section of Jain ascetics.

In the Pattavaliof the Tapagaccha his biography is entered in the
following terms:—

‘5 8 Hiravijaya, who converted the emperor Akbar (of Kharatara-
Pattavali, sub 6 1), born Sarm, 158 3 Marga sudi 9, at Prahladanapura,
diksha, 1596, Kartika vadi Z, at Patana; vachakapada, 16 0 8, Magha sudi
5, at Naradapuri; suripada, 1610, at Sirohi, died 1652, Bhadra® sudi 11

(A.D.1595) at Umnanagara.!

Thereferenceto No. 6 1 of the Kharatara-gaccha (ibid p. 250} is of
interest because it credits the saint Jinacandra of the Kharatara section with
having ‘converted the Emperor Akbar to the Jain religion.” His name is not
entered in any of Abu-I Fazl’s lists, and | have not found any other mention
of his presence at Akbar’s court.

The fame of Hiravijaya having reached Akba’s ears, the emperor sent
swift messengers to summon him to court. Shihab Khan (Shihabu-d-din
Ahmad Khan), the Governor of Gujarat, on receiving the imperial
commands, arranged for the departure of the Sari, who made over the
charge of his community to Vijayasena. The Siiri, in'strict compliance with
the rules of his order, declined all the gifts and conveyances offered by the
governor. He walked the whole way, much to the amazement of the
emperor, who provided for his reception with great pomp. Akbar, being
busy at the time, made his guest over to Abu-| Fazl, who entered on the
discussion of religious subjects with him. When Akbar was a at leisure, he
received instruction concerning Dharma from the Sari, who explained the
nature of the five vows observed by Jain ascetics - namely, non-killing,
truthfulness, refusal to accept anything not freely offered, celibacy, and
abstinence from possession of wealth in the form of money, etc. The
emperor pressed certain books on his guest, who accepted them reluctantly
and then gave them to the Agra library, meaning presumably that of the Jain
community at that place.

The Siri retired to Agra for the rainy season of 158 2, returning to
Fathpur-Sikri atthe beginning of the cold season. He persuaded the emperor
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to issue various commands in accordance with Jain doctrine, and to extend
them in the following year, 158 3. Fishing in the great lake called Dabar,
evidently that at Fathpur-Sikri, was prohibited. The title of Jagadguru or
World Teacher, was conferred on the Stri, who quitted the capital in 1584,
leaving Santicandra Upadhyaya behind him at court. Hiravijaya spent the
rainy season of 1 585 at Allahabad, designated as Abhiramabad,® and that
of 1586 at Agra. During the rains of 1587 he was the guest of ‘Sultan
Deorah or Deodah’®, the chief or zemindar of Siohi, who was much attracted
by the doctrine of the Sari who had attained his rank as such at Sirohiin A.D.
1538 (Sam. 1610). Later inthe year 158 7, Hiravijaya returned to Patan
(Pattan) in Gujarat. He starved himself to death in the approved Jain fashion
inA.D. 1595 atthe age of sixty-nine A stipa was erected to commemorate
him.

Thebasis of this paper is the essay by ‘C’ entitled ‘Hiravijaya Suri, or
the Jainas at the court of Akbar’, published in a number of the Jaina - Sasana,
a little known periodical printed at the Angrize Kothi, Benares City, in Vira
Sam. 2437 -AD. 1910, pp. 113-128. Theautor of that essay was the
first to make public the identification of the three Jain names in Abu-1 Faz!’s
lists. He makes extensive quotations from several metrical Sanskrit works,
of which two are not mentioned by Guérinot in his Essai de Bibliographie
Jaina, Leroux, Paris, 1906; or in the supplement to that work, entitled

‘Notes de Bibliographic Jaina’printed in the Journal Asiatique, Juliet
Aout, 1909,pp47-148.

The poems cited by ‘C’ are: -

(1) Jagadguru - Kavyam:

(2) Hira-saubhagyam :by Devavimala Gani, Ed. by K.P. Parab
(Kavyamala, No. 67), Bombay 1900, with the author’s
commentry;’

(3)  Arparasa-kosa:a panegyric on Akbar, composed by Santi (Santi) -
candra.

Further information about them would be welcome.

Klatt noted the following particulars concerning works
connected with Hiravijaya Siri -

(4) Pattivaliof the Tapa-gachchha.

The Gurvavaliof Dharmasagara-gani (Sarnvat 16 29) is printed in
Weber, Verz. 11, pp. 997-1015. This is the orignal edition of Dh. ALl the
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Poona Mss contain the revised edition, made Sarmvat 1648 (:-A.D.1591)
by the order of Hiravijaya Sari .... Later works are - the Pattavalicontained

in Sarga IV of Devavimala’s Hiravijay ‘a-caritra, see Journ. Germn.Or. Soc.,
vol. 47.p. 315. (Klattand Leumann, /nd. Ant,vol. XXII1(1894),p 179).

Vijayasena Siiri and Bhanucandra Upadhyadya

We have mentioned that Hiravijaya, when starting on his long journey
to court, put Vijayasena in charge of his sector congregation, and that when
Hiravijaya quitted Fathpur-Sikriin 1 584, Santi {Santi) candra remained
at court. He composed an eulogy of the emperor, entitled Krparasa-kosa,
‘Treasury of the Quality of Mercy’ describing and praising all Akbar’s
merciful acts. This elaborate piece of flattery used to be read to Akbar, who

‘was pleased with it. Latein 1 58 7 when Santicandra desired to return to
Gujarat, the emperor gave hims farmans abolshing the jizyatax on non-
Muslims, and prohibiting slaughter of animals to a large extent. The forbidden
days were extended so as to comprise half the year.

Bhanucandra continued to reside at court. His pupil
Mahamahopadhyaya Siddhicandra composed a commentary on the latter
half of the Kadambari of Bana. He had the reputation of being able to do
108 things at atime, and so secured from Akbar the formal title of Khush-
faham, or ‘Intelligent’. From the colophon to the commentary on the
Kadambari by Siddhicandra we learn, through C’s quotations, that his
teacher, Bhanucandra, a Mahopadhyaya, had taught Akbar 1000 names
of the Sun, and had obtained from the emperorin 1593 farmansabolishing
the tax on pilgrims to the holy hill of Satrunjaya at Palitana, and directing
that all the sacred places should be made over to Hiravijaya Suri.

Vijayasena Siiri was then invited to the court, which continued to
reside ordinarily at Lahore until 1598. He vanquished 363 learned
Brahmans in formal debates to Akbar’s satisfaction and so earned the title of
Sawai. He made Bhanucandra an Upadhyaya or instructor, the expenses of
the ceremony, amounting to 6 00 rupees, being defrayed by Abu-1Fazl.?

Probably Bhanucandra continued to reside at the court until the end
of thereignin 1 6 05. However that may be, the details given above prove
conclusively that Akbar’s close intercourse with Jain teachers lasted for at
least twenty years, from 1578 to 1 597 inclusive.

A person called Shah Sauvarnika Tejapala induced Hiravijaya in
1590 to consecrate the temple of Adisvara or Adinatha on the Satruiijaya
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hill, the ‘Shatrunja’ of the /mperial Gazetter, adjoining the town of Palitana
in Kathiawar. In the porch of the eastern or front entrance of that temple
there is an exceptionally long Sanskrit inscription, comprising 8 7 verses in

various metres, the composition of Hemavijaya, and dated 1650 = A.D.
15937

The long record has high historical value as a trustworthy
contemporary account of Akbaras dealings with his Jain teachers. It will be
well first to qote Buhlers summary of the contents. He notes that the
inscription enumerates sundry Jain leaders of whom the third is Hiravijaya,
and proceeds -

(3) HIRAVIJAY (Klatt No. 5 8), verses 14-24, who was called by
Shai Akabbara (Shah Akbar) to Mevata, and persuaded the emperor in
Sarhvat 1639 (-A.D. 158 2) to issue an edict forbidding the slaughter of
animals for six months, to abolish the confiscation of the property of
deceased persons, the Sujijiatax, and a Su/ka'® to set free many captives,
snared birds and animals, to present Satrurijaya to the Jainas; to establish a
Jain library (Paustakam bhandagaram), and to become a saint like king
Srenika;'! who converted the head of the Lumpakas. Meghaji,! ? made many
people adhrents of the Tapagachchha; caused many temples to be built in
Gujarat and other countries; and made many natives of that country, of
Malava, and so forth, undertake pilgrimages to Satrunjaya, No. CXVIII
commemorates one of these pilgrimages, which was undertaken by
Vimalaharsha and 200 others. The same inscription states that Hiravijaya
belonged to the Sapha race. He died, according to XIII by starvation, at
'Unnatadurga, in Sarhvat 1652, Bhadrapada Sukla 10, and his padukas
were erected in the same year, on Marga. vadi 9, Monday, by Udayakarna
of Stambhatirtha (Cambay)'® and consecrated by Vijayasena. (4) Vijayasena
(Klatt No. 59), (verses 25-34), who was called by Akabbara (Akbar) to
Labhapura (Lahor), received from him great honours, and a pAuramana
(framan), forbidding the slaughter of cows, bulls, and buffalo-cows, to
confiscate the property of deceased persons and to make captives in war;
who, honoured by the king, the son of Choli-bégam* (Choli Vegama),
adorned Gujarat. Latest date Sarhvat 1650,

The nature of the orders issued by Akbar in conformity with the advice
of his Jain monitors is sufficiently indicated by Buhler’s summary of the
great inscription as quoted above. The testimony of that record is fully
confirmed by Badaoni, who adds that infringements of the rules concerning
the killing of animals were treated as capital offences. Akbar, in adopting
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such rigorous measures, followed precedents set by Harsa and various other
ancient Indian kings, who preferred the life of a best to that of a man.!®

The order forbidding the confiscation of the property of deceased
persons is expressed in the text of the inscription (v.3 2) by the words
‘the whole estate of the dead was to be released.” The command
professed to repeal the rule of practice under which the Mogul emperors
were accustomed to seize the property of any deceased subject who leftan
estate worth confiscating. The order of repeal, like many other benevolent
enactments issued from time to time by Akbar and his successors, was not
acted on. When Akbar’s mother died in 1604, leaving a will directing her
estate to be shared among her male descendants, the emperor disregarded
her injunctions and seized the whole for himself, as Du Jarric relates.'®

According to Badaoni (Lowe, p 404), the legislation of AH. 1002
(:A.D. 1593-4) provided that -

‘An inspector and registrar of the effects of those who died or
disappeared was to be appointed. So that if any one who died had an heir |
(P. 391), after it had been proved that he did not own anything to the
imperial exchequer, was not a karori(tax-gatherer), or a banker receiving
deposits, the heir might take possession of it; otherwise it passed into the
imperial treasury; and until they got a receipt from the treasurer, they were
not to bury the deceased’.

Thoserules, it should be observed, were issued long after the decree
obtained by the Jains which professedly abolished the confiscation of the
estates of deceased persons in general terms. The modified ruleof 1593
was not observed, and the protection given to the subject was illusory. There
is abundant evidence that Akbar and his successors ordinarily seized all
estates worth taking. There was much ‘make see’ to use the Chinese phrase,
about the orders repeatedly issued to abolish burdensome imposts and
practices.

The Jizya was supposed to have been abolished universally in the
ninth year of the reign (156 4); and when Gujarat was annexed in 157 3,
the abolition should have taken effect in the province. But the inscription
shows that it did not, and that a fresh order of abolition was required in
1593. Probably the local governor disregarded the concession made to
the Jains at that date, just as he had disregarded the general ordersof 156 4.
The Viceroys, as a matter of fact, could ordinarily do what they pleased in
all questions of administration, and in many cases were personages far too
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powerful to be seriously checked by imperial authority, even in the days of
Akbar, who was stronger than any of his successors. Unfortunately, we know
little about the actual administration of Akbar’s empire, but enough is on
record to permit of no doubt that the noble sentiments and benevolent
enactment’s which figures so largely in the panegyrical books were
translated into practice in a manner extremely imperfect.

To sum up. Akbar never came under Buddhist in fluence in any degree
whatsoever. No Buddhists took part in the debates on religion held at
Fathpur-Sikri, and Abu-l Fazl never met any learned Buddhist.
Consequently his knowledge of Buddhism was extremely slight. Certain
persons who took part in the debates and have been supposed erroneously
to have been Buddhist were really Jains from Gujarat. Many Jains visited
the imperial court or resided there at various times during at least twenty
years, from 1578 to 1594, and enjoyed ample facilites for access to the
emperor. The most eminent Jain teacher who gave instruction to Akbar
was Hiravijaya Suri. The two other most important instructors were
Vijayasena Siiri and Bhanucandra Upadhyaya. The doings of those three
persons are recorded in Sanskrit poems entitled (1) Jagadguru-kavyam,
(2) Hira-saubhigyam;(3) Krparasa-kosaand (4) Hiravijaya caritra; as well
as in the Pattavali of the Tapa gaccha section of the Jain community, and in
the inscriptions at Satrufijaya, especially the long record No. Xll comprising
87 verses, composed by Hemavijaya and setupin A.D. 159 3 atthe Adinath
temple. The documents prove that Akbar’s partial acceptance of the doctrine
of ahimsa, or abstention from killing, and sundry edicts intended to give
effect to that doctrine, resulted directly from the efforts of Hiravijay and his
colleagues.

The two creeds which had the most influence upon Akbar’s mind
from 157 8 to his deathin 1 6 05 were Jainism and Zoroastrianism.

The emperor granted various favour to the Jain community. Abu-l
Fazl made use of his opportunities to compile an excellent and generally
accurate account of the Svetambara sect, derived from personal
communication with learned men of that community, especially Hiravijaya
Sari. He failed to meet any learned member of the Digambara sect, and
consequently observes that his account of the Digambara peculiarities has

been written as it were in the dark.!’
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Refrences:

1.

98

The spelling ‘Jain’, not *Jaina’ is used intentionally. People do not ordinarily
speak Sanskrit.

So much erroneous nonsense has been written about the Ibadatkhana that it
is well to state briefly in this place the facts, which will be explained more fully
in an essay to appear in an early number of the Journal of the Royal Asiatic
Society. The Ibadat-khana, or House of Worship, was buiit by order of Akbar
earlyin 1575 as a debating hall for the accomodation of the doctors of rival
schools of Muslim theology only. For about three years the discussions were
confined to the Islamitic domain. In 157 8 Akbar ceased regular attendance
at the mosque, and during that year admitted Jains and representatives of
sundry other sects and religions to the disputations in the Ibadat-khana. In
Sept. 1579 he compelled the ulama to issue the Infallibility Decree, which
made him supreme arbiter in all disputed questions relating to Islam.
Discussion on the subject in the Debating Hall thus became superfluous. In
1580, 1581, and 1582, the debates in which the Jesuits joined seem
always to have been held in the private apartments of the palace.

The House of Worship was a large, commodious, handsomely decorated
building. probably capable of accommodating several hundred people, erected
in the gardens of the palace not far from the dwelling of Shaikh Salim Chishti.
No trace of it has been found, and its exact site is totally forgotten. The reason
for such oblivion probably is that in 1579, or soon after, the hall was
demolished as being useless. Akbar had ceased to be a Musalman from about
1580; and from the beginning of 1 58 2, when he promulgated the Din llahi,
his apostasy was open and avowed. He never resumed his old faith, and died
as he had lived for twenty-three years, a believer in One God, represented on
earth by His Imperial Majesty. All the statements in this note can be fully
proved, and will be dealt with in my work on Akbar, which will be published as
soon as war conditions at the Clarendon Press permit.

Aln, vol.1ll, tr. Jarrett, p. 212
Klatt, /nd. Ant,vol. XI(1882),p.256

This name for Allahabad is quoted by ‘C’ from one or other of the Jain Sanskrit
poems. [t means ‘abode of delight’, and probably never was current. | have
not met it elsewhere.

‘Sultan Deorah’ is a corruption of the name Surthan, a Deora Rajpat, who was
the Rao of Sirohi in the reigns of Akbar and Jahangir, and refused to recognize
the imperial supremacy. The Deoras are a branch of the Chauhans. Akbar had
sufficient control over Sirohi to be able to pass the town when he wished to do
soas hedidin 157 3. See Imperial Gazetteer(1908) s. v. Sirohi.

Guérinot,No. 433,p. 207

The ordinary ascetic is called a Sadhu. ‘The next step to which he canrise is
that of Upadhyaya or instructor. An exceptionally clever monk may be chosen
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10.

11.

12.

13.
14.

15.

16.
17.

from amongst the others as teacher, when he is expected to study the
scriptures and teach them to his fellow monks. Amongst the Tapagaccha no
monk can be chosen as an Upadhyaya till he has been an ascetic for atleasta
year, (Stevenson, The Heart of Jainism, p 239) See Ain,vol. lll,p. 206

References are L - (1) short notice in Kielhorn's ‘List of the Inscriptions of
Northern India, appendix to Epigraphia Indica, vol. , No. 308; (2) Biler,
abstract of contents of /nser. No. Xll of aJaina Insctriptions from Satrunjaya’
inEp.Ind., II, p. 38, and transcript of text, ibid., pp. 50-59;(3) parts of text
and transl. in ‘C’s essay above cited. The translation is quoted as from J.B.R.S.
August, 1844 butreally from the Journal of the Bombay Branch of the R.As.
Soc.,for1841.pp.59-63

Possibly a tax on Jaina pilgrims visiting their their holy places may be meant
- see also Elphinston’s History ofIndia. p. 3 39 (61th edition. The Sujjjia taxis,
of course, the Jizya or capitation tax on infidels) (G.B.)

Or Bimbisara, the fifth Saisunaga king of Magadha, who is believed by the
Jains to have been a zealous adherent of their religion, as well as his son
Ajatasatru (See E.H.L,, 3rd Ed. p. 35 n., and S.V. Venkatesvara Aiyar in /nd.
Ant,1916,p. 12).

Regarding the Lumpakas see Bhandarkar, Keport on Sanskrit Mss.for 188 3-
4 p. 153 (G.B.)‘C'(p. 114) states that Meghaji Rsi, being convinced of his
errors, became a pupil of Hiravijaya. Guerinot, abstracting Weber, writes - 7.
Secte Padimari (Lumpaka). Fondee par Lumpaka insamvat 1508 (AD 1451)
Elle a pour caractere fondamental detreopposee au culte des images (Bibl.
Jaina,No.336,p.176).

Stambhatirtha, a Sanskritized form of Khambayat or Khambat.

Choli or Chali Begam was an epithet applied to Akbars mother Hamida Bano
Begam, on account of her painful wanderings in the desert (Chual), prior to her
son’s birth. Humayin conferred the title Chuli on the attendants who followed
him through the deserts (Akbarnama), tr. (Beveridge, vol. I, p. 41 2).

The interpretation ‘capital punishment’ is that of Blochmann, Ain, Vol. 1, p.
200). Lowe renders simply ‘punishment’, adding that many a family was
ruined, and his property confiscated’ (page 331 and Errata). Blochmann
seems to have been right. For the practice of Hindu kings, see £arly Hist. of -
India, 3rded.pp. 181,344,

Thesaurus,Ill,p. 118

Ain tr. Jarrett, vol. I, p. 21 0. Mrs. Stevension’s books entitled ‘The Heart of
Jainism’ Oxford University Press, 1915, and Outlines of Jainism by
Jagmanderlal Jaini, M.A. Cambridge University Press, 1916 may be
recommended to students of the subjects. Abu-! Fazl does not acknowledge
the extent of the Jain influence on Akbar’s views and practice. He confines
himself to a compliment on his master’s toleration, which embraced all sects,
even the Jain, which the Brahmans abhorred.
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Life Style of Non-violence

Muni Dulahraj

Once Gautama asked Mahavira, ‘Bhante! What is God?’ The Lord

. replied, ‘“Truth is God.” ‘Sachham Bhyvvam.’ Where there is truth, there is

non-violence. Where there is truth, there is peace. Truth, Non-violence
and Peace are intertwined. They cannot be separated.

Truth manifests in life when one practices self-restraint.

The way of practicing self-restraint is of two-fold the practice of self
restraint by a householder and the practice of self-restraint by a recluse.
The Dharma in both is the same. Because this two-fold division is based on
the ability of practice of an individual. The essence of Dharma does not
differ. Practice of restraint by a house-holder means a practice with some
exemptions because he has manifold duties to perform in his life—social,
individualistic, national and other duties. As such he cannot abstain
completely from violence or possessions. '

The second category of Dharma is practised by a person who has
completely renounced the wordly affairs and has become a recluse. Even
though he lives amidst a society, he is not entangled in the worldly affairs.
His main aim is to be free from all the bondages and to attain emancipation.
He practices non-violence more fully. There is no exemption.

Now, first of all let us try to understand the definition of non-violence.
Violence and non-violence go hand in hand. The existence of both depend
upon one another. Hence, we can say that from time immemorial, non-
violence was practiced in opposition to violence.

The main point is to know the foot hold of Ahirhsa. There are two
main factors on which the definition of Ahirnsa is based. Some thinkers say
that to save a living being is Ahirmsa. To me, non-violence is the purity of
heart, the equanimity. Non-violence is to be free from all the emotions and
tensions, it is to limit the limitless cravings. Non-violence is to discard the
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habit of luxurious life and cultivate the habit of enduring all the hardships
resulting from wants. This will lead to peaceful living.

Itis really astonishing to know that the sun begets darkness but more
surprising is that in the social or individual life himsa has extended its
spheres. The main base of social life is mutual understanding. Each and
every unit of a society should help each other. No one should become a
hindrance. Jain Acharyas said “All should help each other” Social life means
a life of mutual understanding. When the relation of social units are
peaceful, society progresses by leaps and bounds. When there are tensions,
society become weakened.

Violence has manifold causes. According to some social thinkers,
himsa is caused by the followings:

(1) Mental tension (2) Negative attitude.
(3) Mental fickleness (4) Nervousimbalance
{5) Bio-chemical imbalance. :

Others believe :

(1) The seed of violence lies in the genes.
(2) The seed of violence is in circumstances.
(3) The seed of violence lies in fundamental instincts.

Besides these factors, the philosophical belief is that the seed of himsa
lies in Karmas. It is the main source of all the evils. Himsa springs from it.

A man cannot live alone. He has to live in a society. Society means an
assemblage of many people of different tastes.

All the people have their own instincts, tastes and thinking. As such
to lead a peaceful life, one has to adjust with all. He has to give up some of
his own likings and try to reconcile with others. This can only be
accomplished when one has imbibed the essence of Ahirhsa.

Non-violence is friendliness. This paves the way for peaceful living.
If one engenders enmity, every unit of the society becomes against him and
thus he becomes an enemy. He is left alone. Thus cut off from the society,
he becomes full of tensions and his life becomes miserable. But on the other
hand if he cultivates friendship with all, without any distinction of caste,
creed, colour or race, he becomes one with all and thus he can be an
instrumental cause for social upliftment.

Ahirhsa is the purity of heart. A man who has pure heart is an open
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hearted person. Such persons can earn the confidence of his fellowmen.
All the people who come in his contact feel as if they are one with each
other. Faith begets faith, suspicion begets suspicion. Purity of heart makes
one an open book. He hides nothing.

Ahirsa is equanimity with all. Without this virtue one’s Ahirmsa
becomes incomplete. One who practises Ahimsa with partiality, his Ahirmsa
is not complete. Acharya Sudharma said that equanimity is the essence of
Dharma. Lord Mahavira’s definition of non-violence lies in equanimity of
life. This is always observed in its fullness. Equanimity means to consider
all the sentient beings, whether mobile or immobile equal, as far as the main
feature of the soul is concerned. Some living beings are developed and
some are not. Some are one-sensed and some are five-sensed. Butanon-
violent person will consider all as equal and will never be detrimental to
them. ‘“Treat others as your own self’ will be his dictum.

All the conscious beings have the same intensity of feeling when they
are hurt or troubled. Lord Mahavira said that when a mute person is pierced
with a sharp weapon and hurt extensively he experiences terrible pain, but
he is not able to express it in words. Likewise, the conscious beings which
are not gifted with vocal cord, they cannot express their pain but do
experience the pain terribly when they are hurt or killed. The similarity of
experience or inner feeling is the basis of equanimity.

This is in short the definition of Ahimsa. Now, let us consider that in
the light of these norms whether the life-style of non-violence is possible or
not ?

Ahimsa is an ideal, which is attainable by any one who treads the path
of self-restraint. Slowly a practitioner can reach the pinnacle of Ahimsa.
Ideal which is not in the reach of a practitioner is never an ideal but a
hypocrisy. Ahimsa is the way of happy living and can be practised in day to
day life.

For the life-style of non-violence there are some important norms
which are to be adhered to:-

(1) Compassion:

Compassion means the stoppage of cruelty. ‘All are one’ this norm of
identification of self with all beings leads one to engender compassion.
This experience of oneness vehement the virtue of compassion. This is the
core of non-violence. When anybody inflicted pain to Mahavira he used to
think, it is really a pity, that a man inflicting pain to me is doing his own
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harm by making one an instrument. How far am | instrumental for their
emancipation? But some make me the means of hell. What a pity ? This
thinking used to fill his heart with compassion. Thus he was free from all
kinds of feeling, friendly or hostile.

(2) Self-restraint :

Mahavira was an apostle of non-violence. The stream of non-violence
flows in between these two banks i.e. self-restraint and compassion.
Sometimes compassion bereft of non-violence leads astray and one
becomes violent. Hence, it is but essential that compassion must be followed
by self-restraint and vice-versa. It is an essential co-ordination. The
compassion which aims at the eradication of inflections of one, is not full
and itis not apprehensible. The sources of troubles are innumerable. lIf one
tries to eradicate all the sources of trouble he will be entangled in the acts of
violence. Just go get rid of this enigma Lord defined Ahimsa in the negative
way non-violence is Ahimsa. In social life one should control his emotions
and practise self restraint, so that nobody becomes a victim of his violent
activity. One who practices self-restraint his cruelty is washed off, humility
emerges. Self-restraint means controlling of all the senses, limitingone’s
own desires and ambitions, limiting the use of commodities, limiting the
field of activity.

(3) Peaceful co-existence

The norm of non-violence in positive form is only connected with
the soul, hence it has individualistic value. But when thousands of people
live peacefully and harmoniously in the society without harming each other,
the social value of Ahimsa is experienced automatically. This gives stability
to the society. Co-existence of the people of different norms and thinking is
the result of non-violence. This should be enhanced by all.

(4) Tolerance of others:

This world is full of contradictory thoughts. All differ from one
another. This is one of the causes of difference. People are so accustomed
to their own views that they are not able to with-stand the opposite views
and thus the cold war begins. The theory of non-absolutism which is the
product of non-violence, has not been well understood, hence this
troublesome situation has emerged. The theory of non-absolutism teaches
that all the people should tolerate the thoughts or others, whether those
thoughts are apprehended by one or not, whether they are in accordance
with his own thought or not. Anekant says that you should reach oneness in
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manyness. Nothing in this world is fully contradictory or non-contradictory.
Contradiction and non-contradiction co-exist. As such we must cultivate
the habit of forbearing even opposite thoughts and try to search similarities
in them. This norm of non-absolutism should be imbibed by the members
of the society so that the life-style of non-violence becomes easy.

President Gorbachev has been one of the very few statesmen in the
world who has understood that the world is interrelated, interdependent
and integral. This is the very essence of non-absolutism.

5.Endurance

This virtue is the foundation stone of happy co-existence. In a family
or in the society so many men and women live together. They have their
own way of working, thinking, eating and behaving. These things vary from
one individual to another. If one does not tolerate other family members,
there will arise unharmonious situation and the unity of a family will come
to an end. The older member of the family should be more and more tolerant.
He should never try to make all the members follow him. If he stresses that
no member of the society should think independently, but follow his own
thinking, this begets hatred.

" The theory of non-violence is the pivot of Sramana tradition. Sraman
is made of the word ‘Sama’ It has three derivatives :

Equanimity (Sama)
Passionless State (Shama)
Self-restraint, freedom and self exertion (Shrama)

Lord Mahavira’s tradition in based on ‘Sama’ with its threefold
expressions. In the course of time, this theory of ‘Sama’ was thrown to the
background and non-violence came in the forefront. The question arises,
can non-violence survive in the absence of this trinity? The reply will be in
the negative. This trinity is very essential in day to day life.

Violence is not an activity in itself, but a consequence. Without
eradicating the main activity, the consequence can never be wiped off. When
the tree is flowering and blossoming, we can never stop it giving fruits. [t will
undoubtedly bear fruits. Let us reach the root of himsa and hit hard at it, so
that it is annihilated.
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