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TUERTI 3T =k e

T HETEiR Ut TeAsT

mpe B T F gOa AEY W H T g 9R” R g
STEHTA-T1T AR 1 P ¥ | 377 aR T8 H EH | T7eh] IHh-SHS
IR = i 3 HE € 13 R 1fa X §, Feer 78T € 1 3t
Tfa sgd ot wofia gt €, FIfE 3 9ga W W F IR FHw
AMFR N BATNI SN TN TT FE N GI F AFR A TA IS B |
T4 3ERTY T o G Teh19l & s T8 TS & Ghd €, THl A9
Gyd T o

Sl § e % e - e, TR # srgge
Y [ g T ST T & Heg WA HA % 96 o | SR &
91T S =EeR ¥ 1969 W 37 TGI &I sk g 1 1 fean | Fefa
T B o A1 3faerd & 9 99 QU= @18 | fusd 30-40 awf §
=X B % Gee o S e el @ 9% ¥ ¥ AR st 7

AT T 82

S ST et g W THRE S FORINS F 0 A T
THF STTER BRI geat & qoH g ST H ¥ 8RR F01 avf
Jedt % feremave € 5= Fo0-Ufs &@1 ¥ | 3T e Fiel B =l
it farega &l ® 1 37 foretr@vel =l et 4ot & geat & e fos we
1 gen Tt foran & ®9 ¥ STehfia g § | 98 S foran s 9 9
el Foitd el & 1| 39 STl Teran i avean™ el § | 31 3 | 1
Yo ol Seord &-

" STEUEREIY SR ¥ EAdl g9 ® | IHH el afgem &
o H TRV TR H 42 TR ASH M T T Yo (T 3TeTE )
arelt goft ® 3R 97 1721 A9H = 9 % I 90 9§ fawa
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Bt } 1 =g Hred anfe TRi <o Sl W qied Sdee & 7y e Wi
TF el T ¥ | 9% el v )

IHh TSI SAUBHRHA 8, 3T 0 TR gl S & | A | 3606
THM H1E GO0 YR 2T € | 91 1 Wh19 off 39 &7 § ga-T9 81 a1 § 1 399
AT JAY & 1 Fehall | THERE 39 FEUS FI SrEifRa TRfy WA #iv
T5h1g Y U o7afted B, 98 Hvd § foh foremavel &1 srelt o, gau s %
FUI & Tafdd it g8, foetdt g oo &1 o9 F: At 2
FHEOT-TIR T 2

A Wi # wra fraraeel (Fo-ufs) & fa¥iw oer qen =m «ff
A ¥ | SR § A farerave ) et < wedlt qon ar ageion € 1 59
9 378 STTHNIN © | TeaM! % HIdt o fore 58 TR aragshion starsh
&1 frmio fhan s B, 3t yehR 3 7o fretreve wem 8 918 g €, el
M3 UEt Y- e arett uftell R o € e he I W e i
B R

S A a3 Sl 3 o (Saast) 1 are W R R daan
TG T 1 1 A Faae TEhTa & U ¥ TORd € O TSR W STIR TRyl
% HROT AHEHE H 6T 4 ¢ | 390 § a1l e ST Sfed samn ¥ 159
fearfa =t g A A 1 E ¥ T qHERE U FHEE T Y SR 36
H H 3 9 N s A B S F )

Tk BT o1 &7

9§ $9 a9 4 IRIUS i A, 3% UL TS STUR! Hl TG €I HAT
STl @11 TR SR 3 AvedsHe @6 F 98 9dl aTen % seve o
st w1 wd faure e 9t T sriwd fuvs st farmm € e
3Thyu H yehrer off Tifed €1 S € | 39 STUEdl bl sish-2ie el T R |
AT F ITHR T I Tawmet ar 219 e =g & 3ifam vee W e g,
e 39! aed arg Ffeha Bt 3 # W "eifed Tt St ¥ ) faAm g
U AN 1 3T Feal ¥ 23R 39 T=2d U ST3a & RO T 9¢ S € 3
I & W IHH] e ft 9g S ® | A7 =0 9 ey Sa
e B S © o R g el ured U e faene $iR gy
eIl 3 HIY seish-gid § gRafdd 81 1§ | 36 &9 g1al ol §d ARl o1 €I
I ST § ST&T 1 SR b1 (Curved ) 29I T
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3T HEIYY A THERE AR &1 Bd (F-faan) 9 wredt e §
foreqa feoqult < & 1 foq 3 Teia STga-ur o off o799 31eqa o fawa o
T A 5 A F JAN HL IR Faqe oI <2 I A e o1 | g
I e § | aoepra 3iR Four-Ufs ot grarg, iR faumard s gu 3eh!
F e (F-Taar) A AT H R |

AT 3R FRT St gorT
T 3R FORRS A $ qama off € o R 39 fauwar ot 3

2

HHTETT,
1.

Tl | Ul hIe, 0T ST Arell, TR, Y1 30 X 9l
TR, IAAHF 3T T F0 ¢ |

TR AIeqd gafl for 3 1 U8 IgTa-whi @ fifHa €, foed @
THIY ht U off foRor smee @ S weRdt | 39 a6 a9
=en e ¥ T 7 qgel o a9 A sifues § fe sad 9
TRTY- 310 S Yo I off e TET 31 Wehdl | 39 WA H T
¥ ‘oo foa’ o WY 3Rt THME © '
TftETor Y G- foshTs @t STHE | THERE S YR Bl §
AT TR IS STl de1 STEEId TS IS of1ell | RIS
hae] G 8RS arelt gt |

qfify 1 o19en ¥ I STHEIE TR Ao 9T B ©

maﬁaﬁmﬁwrﬁmwﬁma@ﬁ%
TR 1 3T e @ 7

FET TR 3 T AT -Thra SR FoRIts A1 e v § -
FRE, TgHEMA, T gl |

T SR FuRtE ¥ e ok a7 § T aveea ge w9 A
AT (STet) &, Selfeh FORTS gera: Jehatas (geat) T
TR aet et iR At st el €, Funfs H
R NGHHE, TR AR T G FTEA e T2 ¢ |

A U YA — [, 2005 ] 3




3. AR iR FORITS S H s, g, TR, A8 T ah-§Y
<1 qui 319 &, Toheg el aeanta & aftaredl § <o anife Wi
B4 & qen w9, Gd H I TAHSRE § 6L el o7
STt %, =l ot F =, gd F o welen E T |

4. A H 93 Ay Gfaw 90 ¥, Tfedd g € ofR swEd € qur @'
(S, IS, TUI) I, AT SR ST W FA §, WA
¥ ! Ty el iR fagd o T A w5 €, ol Fowts o
Fa HIE 9 HIA 7, YT AN TE hd |
faam o oot faaw (Black Hole)

snyfrer AT Tagr & STTHR wohrT & AT (TS WIS el T
¥) W o oeaTehl T YIS Sl ¥, 3T TR i 7R ot 39 wifer €t 7
T et 3 qrrstt & e freherar Tt ® $iR IR SR Her § fovg 39
IR R B ¥ o gore a1 wefa (Mass) STt atfues A § qen ge e w9
T Bt ¥ | ST W19 S TETRYT % HRO 379 are fiehel 9 el e
Tadl | 37! Fag A S ot TR e ol St hfre war §, @S oft oAt
T UEEA W AR o ofiol i ey IH: i A ¢ | THeh! oS U 8
A FEr o aren foar S R | o 3 T ar ) Fe faeR! (o B)
F G G T T Y Y A geH v F oft Fe feg 3T 9 9
Fraer =€l <1, 99 9% W ¥ 5 afe S off o Wifas aered @ s
fuue qe e ST @ 9 T IR 3T Wi o S o1 H Sedrd
Sl

et faa¥ st saf

Aqfrer ATl % STTER S ferdt off AR F e S T € S €, 99
IH AR I AT SHAS: ST Sl § S STk i 1 5= & Wg-9iy
TR T ETe TGl ST & | Sgd- 9 I8 I Uk 8 e § 6 39t 9ag 9
ferdlt +ff qerel =1 6 1 e B S § | STIarTen SEh1 H ga Stfueh
Bl i ¥ o Wehrer 3 370] S gaw ae off R SHd arel 9mt T Wkl | S
off werel TR - & i Ty H o7 S €, 39 ot % o SR i A g |

o forer et aed A qoiedor oo B R et oft T % g e
2 gehan | TRt St TETRE Ie i A E foRan S Hehar § | SR § e
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A e wewifvrd fyvel & firr gon 9g fave weh y&R = Tegl (fam) &,
foras i aren uerel anftw = T frevel Tohdl 139 &9 § ' Fw1 faer' 1
o faepat wiefe B

T RO & IFER WY Fovr foadf i € 3 § | 99gd: 30 9
T o7 faer =1 Sifea gt STrRrel-7im (Teladt) o st €, o -
1" & H T R
T foer & |y e

396 vl § I8 WY B § o o § 7T oot foear it Seaft g et
R IR, O F I B o § Tk 3w w9 A wvad e €, Tt
T2 IAfa Tl Tt | e ag gon o Fafu Fwrfs S Foo faer § T
g, frt oft 9 we e €

39 quH A F% ft T B § T el aaesr IR FORitS- A Sl gt
TS 3¢ T ATl , Y, STTHF AR &4 K3 dreft & oo fop <3 anrfg
SHATH ST 379 QX @A St S FW €, Tai Fo foaar & fowa d
et w1 oft A=Y uron T R 0 o e fave a1 yeer-fave s o
TR 7 Tha 1 g TERAr € 6 39 Teg H RS ¥, Sud faem g S g

FORST 1 SR TFH0, TR AU TR § | TG AHEHRE F
SRR Y H T J31- J0i-F9 W@eTeh § 3R S 38 98 T & i
& Wifd SRR S 27T FGRETTHS B Il § 1 Jhd o STIHR J6d 6019 9
g SFTAM AT T Fhell § |

BT T & STTER Feer BN % qvEne SO faaw 1 7R quf 99
BT

39 faero & 1fafes fagm s & ur n @ T o dufam & f =0
e STk Bt H I S &, 9% 39 SRIUS H wEl "] (e €13 %
B fere = 3R orrad & ¥, 3ty ¥ 3 S g1 €, 98 91 e € TR
=T ot ueref soie Bie | el fher § 9% 132 8 26N | 39 YR 9 B8R
{73 R T 98 IHE folw s glel 1 HIH TN | TH YHR Th
seUg ¥ yerd w1 eyarTHe g € | ofifas srEt gifen 9w IR A 9 %
T H I AT o1 T o1k it ot g atafier &1 g B Oehal § | S e
% e STell T Sl 9TH 816l gl § | SR 1ok 2lel A ol O I8 T T

gl U= ST — S, 2005 [ 5




FHafte | g sfale o 5 % foae ariard =1 %M om Afe 39 70 § Tl
Y AT I HWIE W | AR G K AT ST b 14 SR |

A H Sl a1 A § 5 I sl e U o
Fcd ATl fereraror fomg 211 ® 1 39 fog R vg= € verd s g gl s
9 farvataare & siifass wre fie 7 fag ffan € f s e @ i free
T =T H1E T &1 2 | 57 off ag sk 21t ® TR 3 fore wawr it o ge
&l Tehrere ol forg o ST | o7 =ik gt fordt o1 wie W W o e
Bl T | S g8 s 3 7a & frene €, it o s A armm s s 8r
ek 1 9y o 9 § el ¥ 3 Aol &t T yRey 81 St ¥ ) o
HeTe <Rl T ST ¥ | STeeR H Ired - ST ¥ | <ok B SR e
1 oyl STt Sera TRt stifera 9 ¥ | ot oo fargedl 9 i &1
B 1 et § syfenad €1 aelt @sl © FReR ¢ T ge sTEr e
A 3w fam W IwoE foean T e e (free wgg @) &
TEEHY &9 B 961 3 ol 3 S SRR & | 97 TR 1 S 2 el
TS T | HST 8 ST 1956 T &, Forgam foewor i bR - S w1 o
st 31 AR fosm™ aTell SR s SeTE O 89 & 3R 9 W@ 91
FUTH Y5 &9, SR v % aeu &9 % S 3w v, Sl 9 W
STel &9 T S © | A7 ot el S € T 58 et & o N e @i g
3 YaTE! gRC Wik ¥ | e, el onfe % fau ug 43 sl ok dee
S 1 WA ST © | T A Aet qw S § G sge frepon & wen @
T e T8 T ATl S, At anfe w wmiy g6t Sra- 97 § @i
T 1 3 AR G TR | S 99 @1 oA fon S TSR S9e 3 R
TETS! o Eieh WA AZTEH T Hel g T Toh 9ga 91 THed) i -9 @l
B 1 SE ST STHET Y TR G < | STHEW T 3T I o1y Fevrg=s
A ) @ WS o A T2 Tees ¥ ISR % e Wl off 70wy
Hf=a foha 7, T SEA Sers i foun e agelt o} STETS o Sed T | §S
B "o A S 39 el & S F agd O™ ugd T W I fredt &
TG A1 gral o, AR g Siet S et off | ek 31 feererey o w1 ot i
RIS % WhATel TSR S Felarge agi S |iad &1 W & 1 99 @l 98 o1
Top fredt o < off T off <ifer =7 ot =Y Tt fafam wae off < sw-gd
A <fero-vel w1 iR 2 330 g THA F 7hE a1 et % 3 S wrem 2 @
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oft | 1T, SUEt Wi Y S-St SYfd oft o7 | wifeR ATk’ & wEr SR
el T 1 facig 9eg &1 9R=d S g SN sl AW dgMl Sl W@l |
EEEE R ISR R ENE TR ME Rk CE IR RIGE RIS IR )
3G Y foF J&g AN ST et wrEA 3k afaa ot W et o 9
STl TR el @ T of | areish-ga & geedl H wid %1 wE S8 = R
FF T T | BT 6 T N EH-J9 WeH B T | SR HEA e
Trga 3 Sl e 1 S <A1 ST | 39 ¥ Ta i fovan T «fe g
502 SeA-Teg A S 39 SRS F Al ol S gag bt YR el 9 Ik
stre=d i H ET W@ TR SIS O 39 Weel i i - el o

31d: I8 FET N Ghal § T W SR i =l g 1 gard "ed
SieTe ¥ TR 31 § | U SR = IS1-<ruek H YR el 9 o7 ? faenedt
ek AR T Y e fear iR gs1 wem el 7?98 TR ofs ot sfifad ® 1

Ffg =t A dfpal frat TAF 7 -

A < e, 3TN Arey FreRer Stramm

AR 3TN Y FTET hA W ST A&l St 1l

S Y weew 3R A F HO B T vl A ) S, wwE =
319 el § | 9% o g e

T T B el §- S i T H E9eR A Yot v g fed I R
it TaE AR TR H 0% S o | EveR A TR Yo il 3cq TR fered
fot ol Ta ey g1 31O SR YTy Y et oI It ¥ Sl o Wi R

5, ©-20, W TR
SR (TSTEAT)

qors! U1 YA — A, 2005 7




319l 3T rd-wrE

ST TEgREr

The only thing you take with you when you are gone
is what you leave behind- — John Allston.

ypfa IR Suw a7 gyEmm gy o<t fafes © 1 = fafea
& g o § for 3ud S fafe €, o' wh Wiy 9 el o | 0
T TaEeR ot a¥E Hel ogd k-4t Tam g § iR foa we
BT & 399 SAfus wer ofee o W®al ©§ | Wed: Ui i Ty
TR T TE Gl € | 7 FE WS €, T HE] 9L | S v €, A
g & wed ©- aa oft, frean ot (el IE atrerr 8T | T ot T
79T I B! e TR D ST IR 3T ¥, 7 3 F A T 8, 7
B AN | T ST §, Gl © SHHT oft @t e 9 srareef g
fafm @ di g

wehfa ot fafesaeti # ored of u ¥ 1 3wt 3= grmm §,
TR IR AR HA § 3R I AL © | STSH! 1 T8 i g IHA
T ot 3R Yot Bl W 39 Ul o WEY 9 S BN | q9 SAH!
gz fo S 3T A © SR S 3US 9 ¥, 9% 39 was! gorl |
g &R 3R T0g T T ST el ¥ | 9 a5 T gan | s AW
offeR & ToRTe =1 37eh =11 R ! | foereran i 39 =99 ! &S 9
I g wedl ¥ el g arfvenfs € g

Between two worlds life hovers like a star
“Twist night and morn, upon the horizon’s verge
How little do we know that which we are

How less what we may be.
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e T ol Sgd w9 Al S | IF TR Sl i g W €, 39 91
& 1 98 IR ot FH gHer ¥ | =2 FHROl w @S § FwE g §d | g9
+fiet 1 3R S gk | 99 3R o, gl o TR g, o1aR ol &R & ofte =9
&1 TN § difed, uew e St e sTeHt e & < o fadurare @
TEU V@ ¢ | 37§ g Wi 3 i S Stifua et el e st
FEH H HR ¥ | IR foe 9 U 5 T Hl s SR 9 @ 9 7
el © | 3% gfes faet d 597?

39 5EUEd SR fod we A de oiR wEl, |l oik O, ofmeu ol
whferdl, 1 3R g, == i R & areseae Gar H e U SR
dar T fem €1 g Svan iR erden, s oik Haw, smw iR s,
Fden 3T 5or e 3 3 Sadie i uR ¥ 1 Ie T o 9O e 1 3 9hER
J @ ¥ AR e T8 T 710 U % o o €, WA HE i) 59 v g
e Heeel & 9fa 39 SIR 3T 7 | AR T R GHeE 51 9 S
¥, IR T 8T | 9T g3 ¢ | U feenyfia & 1ol gae, AT i,
A 7T 1 Ui i THel? et o B, STeH & ofeH 7 8 8 fim €
& @1 @ 39 HER off fEm F dur 4 e v g

| ¥ geeh I ¥, W Fo fafve dm & 18 sfsa 3?\”{3%‘“13@31‘(%7
0 & U6 T 9% | S T U, 3¢ HeTges| ol G firel | oni il s,
Tiran & Fedrent 3R Aifa-T3 H ot 37 o1 qeu ) ol @ S el v e
B3 | W Faweh, foame 3§ g7 & STIET SAreAiad ot wid ®, T 376 Jid
I T T € o @ 1SR E- T ges o e faee | Fga 39 sl
1 31 TRV A o ToT TE 319 Tl AR T B HF | S R Gk, IR
R H S IS | T HeH SR o 5 | W F WY guer i oft fen ik
st = SHen Tufifira e 3R U I W A A o foe e
F gftare o U fafay R = w9 # gF:-JH: 396 9 @il

el REd @1 g § | AR 9% g TRl @ foam wefaa s €,
HyEd; IaT Ia S o e, Ffn S wiaare 9 w1 gia oI e ® )
e ge I, 3 T YAl S IUA off WIS T Sl A, 9 @
A= ot 9 ¥ 1 AR F@ A i B, S wA B sl aee 9 fae faew
FW T 1T A § 9 S sl & any e g ergl-u 9ud faardd | vgd
S. Grellet % @1 92d € 1 =14 39 %A W TR f&HA1-Life is a bubble and

o I YA —S[F, 2005 [ 9




we are paying a heavy price to keep it floating 3R Qran f& 5/
AL I T T F A IS KT T IR @ € ) SHH F9 32w ot A
B AEW | 36 Fawm & T 3= gy &% i ey &1 ol ff doar 9
9@ | fRt 3T S & ae o 9 39 e Truifa fear-

I expect to pass through this world but once. Any good thing,
therefore, that I can do, or any kindness that I can show to any
fellow creature, let me to it now ........ for I shall not pass this way

again.

Torer 1 1< &0 T <9 i ITEER ¥ SiR | gl 1 I 15|
< =t srHfa < & § T, v, I B aWE SHEH A S e e
& A H & F A €, q T I T Y S F vEd g F Wy
AT 81 o T 3@ 1 § iR 30 wfirn @ Tl & fag s =0 9
S B 1 Ieie A S ST ST, 3T e €, SHe Wbt a1 9 SRl why e %
A, HR T 1~ THS W T sfier 1 § o/ ifE ofv s 1 91 3%
=, &0 o) % oI = el fae v 2-Just a brief crack of light

between two eternities of darkness.

I N ft g e A W St ATl 4 91 ... How litcle
do we know that which we are, how less what we may be - @& #
T g ATl 98 91 AREH & 91 T o | S Usg-sfe o1 o1ef s 9
A Tl ol v/l & 3 38 7 of fe, o Semal & R @ &
e § 3 forat W g9, 39 e o 1Y o % Rt m@ v A
I 31 ISR H A U TET, 310 T F IR I A 2 -

A hundred times everyday I remind myself that my inner and

outer life depended on the labours of other men, living and dead,
and that I must exixt myself in order to give in the same measure as

I have received and still receiving.

a1 31l € 5Hh? 0 o, T Wi e e, 9w € 6 e ew e
3 1A ! foer &, SH8 o 1 forem ¢ | 50 @19 8 SHen g a1 e
g @ § T Sham aa nfa € o) Sue! qofar sterd &9 € 90 -
In exerting oneself for others too! T & &u1 &4 W= g & 9=+
Siter sheret Qe 6t e © STl e s g el §, SR $5w e |

10 | o W aE 128




Ig T T @foig I % 359 1 T NN IR q9 & Yo AR wifd kv
ST Tl TG Wl | FET T S FET SN SEEI o ST b 319 § 31
Fad SEEH € F?2 John Allston, Lord Byron 3R S, Grellet st I
T4t atef it afehm R @ €, 3T haa W e ¥, s i ¥

1o o1 Tt e €, stef=smn =1 ot a1 € TR € | gor oref ey
fifga € iR & w1 % TR T € | s faataen gu ot # o sft
WIS T ¥ 1 37d: el I G T et & 98l 9l WX % few ' S
el &Y S| a8 Se-| faam e e IgEfed war ¥ Fwl o 9%
I, fE, g5 TR g & Tr" o S @1 ¥, SR 9 g6 ST o1 W
1 oft | Jpfd o1 T IURH o A9 FAT 8 IR 3wkt Wil ==id S He i
Rt et ¥, S Ived ¥ | IR T & TA *) a8 TR ° A 1Y ot
3T TEd ¥ 137 <Al 15T el 1 TS T i AT SR g5l & R 9
i € 139 S 1 e 94, g ot 1am o1 o €1 39 Q1 1 e
<97, I AR =i @ Wi % o weam 2

T iR Ypfa- 39 IH % wag § 9 31 e 2

15 A Afed o
HIAHdl 700 007

T U= ST — [, 2005 1 11
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S eaf fagr=t uare faam
. HOW veIEr

3 g ¥ @i &1 fawr @ fagem § | e, were anfe
ST o AfARE TR F<H<, TUR 3Fheish, BRYE, THEE,
Hfeeor anfe gt % am 30 gfe 3 fadm s ¥

R T9 ST 1 TR Ige 54 9 R VI S ol fafirg
T erefyol wiftenfies weg ¥ 1 qg 1 o7ef ¥ T den et ot atef ¥ fawm
S W= SR R | ITe SEred W g aren ifded g1 2
T iR faum iifosw 5= &1 € faaer fadroan €, o gerd
I A faers el € 1
' T ST 7R, W, e, weied, weer, 98, 79, B,
RTT & S S v QT R el S agy wvtonad § uw
oqrrerton § P arion w1 otef qi 3TN STeRt R ¥ | wrrerien o gan
@y ¥ € wf-w1 § giafda 39 & dram B 8 T I
FITTERTOT o STTHR TR Y&H-Ae 4 H SI=Td €1 8, Fifen 3 el
T T

Teref H T § waf I B © | TR o WENT F 22 °
A IS Bl ¥ | Tk YL Al I7qH TR R P A7 I e
e § T B © | e Sl 991 8Id &1 1A, = 9 i Wishd el
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am fed 13 € 1 3 gl fasm araa § 9 93, A&l a2 781 % 58 (Cluster)
€ | Ik BT 7 Yish 9 Uk = &%l &l faum (Zone) wefifa S
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A YA T 28 & ¥ | 3 YR T EI-THR F I H 9 |
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Oliver wendell Holmes %8d ¥ - The biggest tragedy in America
is not the great waste of nataual resences, though this is tragic. The
biggest tragedy is the waste of human resewrces. The average goes
to grave with his music still in him.®
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Zig Ziglar &1 | 8- Your natural reseurces, unlike the natu-
ral researces on plant earth, will be wasted and “used up” only if
they are never used at all.’
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- Acaranga-Bhasyam

by Acarya Mahaprajiia

Taiam Ajjhayanam — Siosanijjam

Chapter - III
Endurance of Cold and Hot

PREFACE

The title of the present chapter is ‘Endurance of Cold and.
Hot.” This title is meaningful because here the tolerance of cold
and hot in the practice of discipline is prescribed. Etymologically
cold means cold- environment, hot means hot environment. By
implication the word ‘cold’ refers to the favorable and ‘hot’ the
unfavorable condition. The Niryuktihas related these two words
to the twenty-two types of hardship. Among the hardships, woman
and eulogy are ‘cold’, while others are ‘hot’.! An alternative
meaning of these two words has also been given in the MNiryukt,
viz. The harsh hardships are ‘hot’ and the mild ones ‘Cold.”

In the MNiryukti, while applying the process of linguistic
analysis to ‘cold’ and ‘hot’ some varieties are mentioned such as
frost, hail, snow, hail-stone, etc. as animate cold material objects;
necklace etc. are inanimate ones. The clouds mixed with animate -
water are mixed cold material objects. The quality of coldness in
matter is an immaterial cold object. The states of the soul - karmic
suppression, elimination and elimination-cum-suppression-are
immaterial cold objects. Similarly in linguistic analysis of the
word hot, fire is an animate hot material object, the ray of the sun
is an inanimate hot material object. The luke warm or warm
water that is not boiled thrice is a mixed hot material object. The
hotness of the matter is an inanimate immaterial object. The state
of karmic rising in the soul is animate immaterial object. Anger

T I 3T — S, 2005 — 67



and pride are hot, greed can be cold also from a particular standpoint.
The state of karmic elimination is hot because otherwise it will not be
compatible with the burning of the entire mass of karma.’

The subject matter of the present chapter is concerned with the
endurance of cold and hot hardships by the monk. There are four sections
in the present chapter, comprising the four topics:* (i) the unrestrained
persons are asleep on account of spiritual slumber, (ii) people in spiritual
slumber experience misery and suffering, (iii) by mere endurance of
suffering,’ or by mere inaction devoid of the practice of discipline a person
cannot be a monk, (iv) the passions are to be got rid of.

The present chapter starts with the states of sleep and wakefulness.
The sleep is as valuable for life as wakefulness. In the spiritual field,.
wakefulness alone is valuable, and not the state of sleep. It has, therefore,
been said that the monks are always awake while others are always asleep.
Even though one is sometimes asleep on account of the effective rise of
the intuition-covering karma, he is not really in sleep as he is endowed
with right vision and disgust for worldly life. It is only rise of the faith-
deluding karma that is great sleep in the spiritual sense of the term. The
person who has overcome such sleep is always awake. But the person
who is under the influence of spiritual sleep induced by the rise of the
faith-deluding karma is always asleep. This is the supramundane process
of sleep and the awakened state.® The Niryuktihas defined the demerits
of the sleep state and the merits of the wakeful state. Just as a person who
is asleep, mad and in coma is subject to incurable suffering, so the person
in spiritual sleep is immersed in infinite suffering and misery. On the
other hand, just as a wise person fleeing from burning fire enjoys pleasure
(and avoids misery) so a person with the discerning knowledge of the
miserable and the nonmiserable courses of life enjoys pleasure by avoiding
the pitfall of misery.’

In the present chapter, the doctrine of equality has been propounded.®
As it is a treatise dealing with equality, the Acarariga has been named
‘samayika , thatis, a scripture propounding equality. The phrases versed
in three sections® ‘the supreme end’' etc. in this text are indicative of the
antiquity of its composition. Here aphorisms propounding the doctrine
of karma are also available'' In this chapter the ‘world-view’ meaning
‘truth’ is found construed with many others words.'? Truthfulness which
is of the nature of ‘desisting from faleshood is none other than ‘desisting
from injury to life’. The safraslike the following in the text do not stand
for truthfulness of the nature of non-falsehood. But they are expressive.

68 [ - gt v S 128




of- the truth of the nature of true faith or they explain the true nature of the
soul and objects:

®  Be steadfast in the truth (3.40)

®  Man! you should cultivate only the truth (3.65)

®  The intelligent monk who is loyal to the truth crosses the
domain of death or the sensuous desires. (3.66)

In Jainism, the doctrine of omniscience is found described in detail.
The question whether the doctrine of omniscience has been accepted in
the Acarangahas been raised by scholars. There were indeed discussions
of the doctrine in the treatises of medieval period, which are found here
also. But from the statcment ‘this is the philosophy of the seer’, (3.85) it
is obvious that Jain philosophy is the philosophy of the seer, which did
not arise out of logical argumentation. The seer also is qualified by two
adjectives: The abandoner of the weapons of violence and non-violent,
the maker of the- end, that is, the maker of the end of the knowledge-
obscuring karma (3.85). There arises disqualifying impediment due to
karma (3.19). There is no such impediment for the seer (3.87). In these
two sutras, there is the base of the argument employed by the medieval
logicians for proving omniscience that is, of the definite consummation
of the existence of the varying degrees of knowledge is in a state of
knowledge that is transcendent and perfect.”®* The ideal perfection of
wisdom - the gradation of perfection must end somewhere, because it is
ideal, like the ideal magnitude. By this kind of inference, the existence of
ideal wisdom is proved, leading to the proof of omniscience, because the
proof of the latter is of the nature of the proof of the former. There was
another syllogistic argument: The subtle, the covered and distant objects
are perceived by somebody, because they are knowable like a jar and the
like. The omniscience is also proved by the noncontradiction of
astronomical knowledge as it is said: If the knowledge of absolutely
unperceivable objects, were not possible, how could the uncontradicted
astronomical knowledge be possible? If such knowledge were admitted
as due to scriptural knowledge, the latter (scriptural knowledge) would
be another proof to the existence of omniscience.'*

Moreover there is no contradiction available for the thesis of
omniscience.'®

The dialogue between the kalavesiyaputtaand the elders in the order
of Mahavira shows the doctrine of six fundamental constituents of the
discipline propounded by Lord Mahavira.'®
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11  Observing cquanimity by desisting from all kinds of harmful
activities in thought, word and deed (3.30)

2]  Undertaking of vows (1. 11; 3.28; 3.46)

3]  Self-restraint (3.4)

4] Inhibition of the inflow of karma (3.86)

51  Perception of the otherness of the soul from the body (4.73-
74) :

6] Abandonment of attachment to the body, passions and the
like (8/8/5,29)

In this Agama, all these six constituents are found described as noticed
above. There is no clear mention of the five great vows, unlike those that
are found in the Satrakrtanga."” In this connection it should be asserted
that, in the discourses of Lord Mahavira, the five great vows are the
members in the elaboration of the principle of equanimity. The exposition
of the principle of the soul is intimately related with equanimity, as in the
Bhagavati the identity of the soul with equanimity has been clearly
mentioned (1.426).'® This is also found in the Samayasara (gatha 277)."

In this chapter, the causes of the rebirth® and immortality’' have
been described. Here spirituality has been properly explained.?”
Equanimity is possible only in desisting from weapon of violence. It is
not possible in the acts of violence because they are mutually incompatible.
This chapter, therefore, deserves a very careful study.
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CHAPTER-III
Endurance of Cold and Hot

SECTION -1

3.1 suttd amunisaya munino saydjagaramii.

The ignorant are always asleep, the wise are
always awake.

Bhasyam Sutra 1

In the present chapter, the forbearance of pleasure and pain
with equanimity is explained. The fulfilment of the ends of non-
violence and non-possessiveness is not possible without
forbearance. In order to fulfill the ends, one has to patiently forbear
pleasure and pain. The ignorant is not capable of forbearance.
The wise is always awake. He alone is capable of forbearance.
The Sutra expresses this objective truth thus: The wise is he who
knows the continuity of the world through the three periods of
time (past, present and future), is thoughtful and knowledgeable.
The ignorant is quite the opposite. The ignorant people arc always
asleep.

The asleep are of two kinds: (1) Physically asleep - in the
state of sleep. (2) Spiritually asleep & engrossed in violence or
possessiveness, or swayed by worldly things and passions, being
ignorant of the discipline.

The wakeful is also of two kinds: (1) Physically wakeful -
without sleep, (2) Spiritually wakeful - absorbed in non-violence
and non-possessiveness, possessed of right faith, freed of all
desires and possessed of enthusiasm for the discipline.

On account of the practice of knowledge, the wise has his
psyche, mind, brain and entire nervous system under his control,
because of his being always spiritually wakeful. Even in the state
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of sleep, he does not commit any undesirable act. This is the secret of his
complete self-awareness at all times. In poetical literature also, we find
the eulogy of constant wakefulness:

“If I had in thought, word or deed, while awake or sleeping, any
inclination to being the spouse of any other person other than Raghava,
then, O fire! burn this body of mine, because you alone indeed are the
witness to the good or bad will of people.””!

3.2 loyamsijana ahiyaya dukkham.
You should know ignorance to be cause of misfortune.
Bhasyam Siitra 2

Ignorance and delusion i.e. the perversity of a person who is asleep
is ever on increase. Such delusion is suffering, being the cause of misery
or suffering in itself.” You should know that the latter is conducive to the
baneful. In this very life of a person engaged in violence and
possessiveness the baneful consequences like punishment, imprisonment
gtc. are visible.

3.3 samayam logassa Janitta, ettha satthovarae.

Knowing the equality of all beings of the world, one should desist
from the weapon of violence.

Bhasyam Siitra 3

Here ‘world’ means ‘inmates of the world’. Perceiving the equality
of the inmates of the world, a monk, desists from weapons of injury,
Whatever is instrumental to torture to creature is called a weapon of injury.
A person of non-violent and non-possessive inclination naturally abstains
from all sorts of injurious weapons. Here, in the context of non-violence,
the word ‘equality’ stands for comparison with self in respect of suffering.
In the context of non-possessiveness, it means ‘balanced attitude in gain
and loss, and the like.’

3.4 jassime sadda ya riva ya gamdha ya rasd ya phasa ya
abhisamanndgayad bhavamti, se dyavam nanavam veyavam
dhammavam bambhavam.

One who havs completely known the sensuous objects
such as, sounds, colours, smells, tastes and touches -
realizes the self, the knowledge, the scriptures, the
doctrine and the discipline.
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Bhasyam Satra 4

The person in whose life non-possessiveness has been perfected
realizes the self. The idea is the sensual objects like sound etc. are material
entities, while the nature of the self is spiritual. There are persons who
have properly understood the nature of the sensual objects. In other worlds,
through their intuitive comprehension, those objects are known to them
as distinct from consciousness. They also know them (objets) as conditions
of bondage of pleasure and pain. Those objects are known by him through
comprehension qua knowledge and comprehension qua abandonment.
Person of such comprehension realizes the self, the knowledge, the
scripture, the doctrine and the discipline.

The present Sutra propounds the principle of discrimination between
the spiritual and the physical. The infatuation and temptation for
possession originate due to the identification of the spiritual and the
physical. Non-possessiveness matures on the experience of the
discrimination between the two. On the maturation of such discrimination,
the soul realizes itself. His knowledge is released from attachment to the
sensual objects In other words, the knowledge is freed from any kind of
grasping. And therefore, it is only in such state that the soul attains perfect
knowledge, ‘Scripture’ means the sacred lore which deals with the release
from attachment and hatred. The soul attains the knowledge of the
scriptures when the basic attachment to the physical world is destroyed.
The essential character of the doctrine is the sense of equality. Such person
remains evenly disposed to the covetable and the uncovetable sensual
objects, and is thus established in the doctrine. ‘Discipline’ means right
conduct, truthfulness and austerities. The aspirant is firmly established in
them and so is designated as the attaincr of the discipline.’

3.5 pannanehim pariyanar loyam, muniti vacce, dhammaviutti amyji

The person who comprehends the world by means of
his wisdom is called monk. He is the knower of the
nature of things and is straightforward.

Bhasyam Sutra 5

One who comprehends the world through his discriminative wisdom
is called a monk (a knower). He is conversant with the nature of things
and is uprigtht.” ‘Nature of things’ means nature of all substances. This
character of the monk is indicative of his practice of analytic meditation.
The person who analytically meditates on the nature of things
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comprehends the world as consisting of animate and inanimate things by
means of his wisdom. By the comprehensive knowledge of the world,
the intelligence about the unacceptable and acceptable becomes manifest.
As a result, the aspirant becomes straightforward or devoted to what is
good.*

3.6 avattasoe samgamabhijanati.

The monk who realizes the self knows the clinging as
the whirl and the stream.

Bhasyam Sutra 6

Clinging is attachment. The monk recognizes the clinging as whirl
and stream.

‘Whirl’ means the agitation or fickleness of the mind due to the
impulse of sensual affection.

Stream is the enterance. In the Sthananga (9.24) nine streams are
mentioned : two ears, two eyes, two noses, the mouth, the genetic organ
and the anus.’ The stream includes also the senses. In the Aydro (4.45),
we find the mention of ‘one entagled in the incoming stream’ which means
one entangled in the sensuous stream.

It is explained in the Nisitha - Bhasya- Carni that attachment and
clinging are synonymous. Or the state of the soul arising from the karma
is attachment. The same attachment is called clinging, because it connects
the soul with karma.®

3.7 siosinaccai se niggamthe arai-rai-sahe pharusiyam no vedeti.

The unbound monk enduring heat and cold does not
experience any harshness while tolerating ennui and
relish. ‘

Bhasyam Sutra 7

‘Cold’ stands for favorable circumstances; ‘heat’ stands for adverse
circumstances. The person who tolerates’ with equanimity both these
conditions is the unbound monk enduring ennui and relish. He does not
feel harshness anywhere. On account of the variety of experience even
pleasure for non-restraint and displeasure for restraint may arise even in
the mind of the aspirant. The person who can bear the two is not subjected
to the experience of harshness. Nor does he regard the restraint as a
burden,® nor does he generate a knot.’
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3.8 jagara-verovarae vire
The wakeful and one free from enmity is the hero.
Bhasyam Siatra 8

One who is wide - awake and above enmity is valourous indeed.
Here two defining characteristics of the valourous person are propounded.
A person in sleep does not give any special inspiration and so he is not a
hero. A person with an inimical disposition towards living creature is
also not a valourous person. Violence and possessiveness function as the
cause of enmity. A person not desisting from these two dispositions cannot
give any kinds of inspiration to any body. Therefore awakefulness and
friendliness are the two defining characteri-stics of a valourous person.

3.9 evam dukkha pamokkhasi.
And thus you will get rid of suffering.
Bhasyam Suatra 9

Thus, by means of wakefulness and the resulting friendliness, it is
possible to get freed from misery and suffering. A person in slumber of
delusion is an enemy of all living creatures. Such a person generates an
unending chain of miscry. He is not emancipated from the chain.
Therefore, the state of wakefulness is very much worthy of practice. In
the presence of wakefulness, a person does not indulge in violence and
possessiveness.

3.10 jaramaccuvasovanie nare, sayayam mudhe dhammam nabhyanati.

The person under the sway of old age, death and constant
delusion does not know the doctrine.

Bhasyam Satra 10

Such person is constantly in the clutches of old age and death. Even
then he always lives in stupor and delusion. He does not understand the
doctirine which is the condition of the destruction of karma.

3.11 pasiya aure pane appamatto parivvae

Looking at the people in anguish, the wakeful one always
remains vigilant.

Bhasyam Sutra 11

The wakeful person, perceiving the spiritually sleeping fellow-beings
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miserably overwhelmed by physical and mental agonies, or perceiving
the lustful or the fear-stricken people, ever remain vigilanti.e., wakeful.

3.12 mamta eyam maimaim/! pasa.
O intelligent person, look thoughtfully.
Bhasyam Siitra 12

These are pitfalls for the person who is spiritually asleep. Seeing
this, O intelligent person! you should realize that slecp is harmful and
wakefulness is beneficial (for spiritual progress).

3.13 drambhajam dukkhaminam ti pacca.

Having known that suffering is due to acts of violence,
(you should practice to ever remain wakeful).

Bhasyam Satra 13

A ‘violent’ act means non-restraint or any kind of activity due to
violence and the like. ‘Whatever misery there is in this world is due to
violence’ - appreciating this, you should free yourself from all acts of
violence and practice religious vigilance.

3.14 mai pamar puparer gabbham.

The deceitful and the non-vigilant transmigrates again
and again.

Bhasyam Sitra 14

The realization of immortality is the consummation of religious life.
In such state, a person is freed from birth and death. The cessation of the
old and resumption of the new body is worldly life. The cycle of repeated
birth and death continues in this way.

The Sutra here defines the condition of rebirth : the deceitful and the
non-vigilant is subjected to repeated transmigration. The deceitful has
his mind infected by sensual objects and passions. His dispositions are
never purified. The non-vigilant cannot act in a right way. He is
consequently involved in repeated rebirth. A person who is subject to
birth in necessarily subject to death.

3.15 uvehamano sadda-rivesu amju marabhisamki marand pamuccati,

The monk who is indifferent to sounds and colours is upright. One
who is ever alert to death is liberated from it.
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Bhiasyam Satra 15

A person who is indifferent to sensuous objects like sound and colour
is freed from anguish. He does not have attachment and aversion to
desirable and undesirable objects. He does not strive for them in the least.
He becomes simple and Straight Forward on account of the indeifference
that is tantamount to lack of indulgence. Such person is released from
death as he always finds himself alert to it. In other words, he attains
immortality. Fear of death is an important means to immortality.

3.16 appamatto kidmehim, uvarato pavakammehim, vire ayagutte je
kheyanne.

The enlightened person who is wakeful to desires desists from
unrestrained activity, is valoruous and self-absorbed.

Bhasyam Satra 16

The person conversant with the nature of the psycho-physical
apparatus achieves immortality by his own effort. Psychophysical apparatus
means the body, desires, sensual objects, violence and activity of though,
speech and body.'® The person who knows all this is the knower of the
pparatus. He is wakeful to his desires; he abstains from evil actions such
as violence and the like. He is valorous on account of his valour of self-
restraint; he is self-absorbed being guarded in though, word and deed.

3.17 je pajjavajaya-satthassa kheyanne, se asatthassa kheyanne, je
asatthassa kheyanne, se pajjavajaya-satthassa kheyanne.

The monk who is enlightened with respect to non-restraint
(weapon) about the modes of sensuous objects is conversant with
self-restraint (non-weapon). One who knows self-restraint is
conversant with non-restaint that occurs about different modes
of sensuous objects.

Bhasyam Satra 17

Indulgence in the sensuous objects such as sound, colour and the
like is non-restraint, while abstinence from them is restraint. Both these
should be comprehended. The various modes of the sensuous objects
destroy the wakefulness. They are thus the weapons of injury. Subjugation
of them is non-weapon. The person who is conversant with the various
modes of the weapons constituting non-restraint, is also conversant with
the non-weapons or restraint. The person who understands the nature of
non-weapons is also conversant with the modes of the weapons. The
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idea s, so long as the nature of non-restraint is not known, it is impossible
to know the nature of restraint. Similarly, so long as the nature of self-
restraint is not known, the nature of non-restraint is also not properly
known. The knowledge of either depends on the other. This order of
evolution (of self-restraint) finds lucid expression in the following verses:*!

The gradual growth of the excellent truth in the consciousness is
accompanied by the gradual distaste for sensuous objects howsoever easily
accessible; and conversely the growth of distaste for sensuous objects,
howsoever easily accessible, and conversely the growth of distaste for
sensuous -objects, howsoever easily accessible, is accompanied by the
gradual growth of the excellent truth in the consciousness.

3.18 akammassa vavaharo na vijai.
There is no designation for the soul freed from the karma.
Bhasyam Satra 18
On the elimination of the karma, the person becomes free from karma.
A. person freed from karma has no designation. ‘Designation’ means
naming or division, e.g., the hellish being, animals, men, gods; similarly
child, boy, youth and aged; such and such by name, such and such by
lineage. )
The person possessed of karma has designation. This is indicated in
the Sttra that follows.
3.19 kammuna uvahi jayai.
The adjunct is produced by karma.
Bhasyam Satra 19

The meaning of adjunct'? is denoting, naming or connoting. The
adjunct is due to karma. For instance, the designations like happy,
unhappy, energetic, depressed, etc., are due to karma."?

3.20 kammam ca padilehae
Ponder over the function of karma.
Bhasyam Suatra 20

The karma produces adjunct; therefore, the karma should be
examined and erased. The bondage is due to karma. The bondage consists
of category, duration, intensity and mass. By the investigation of bondage,
a proper understanding of the karmic chain is attained. As a result, it is
comprehended that-
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3.21 kammamilam ca jam chanam.
Karma is the root of violence.
Bhasyam Satra 21

Violence is killing. Karma is the root of violence. The root of violence
is investigated in the conditions of environment, chemical hormones and
the like, but the root cause of violence is karma. The karma whose rising
makes the soul indulge in violence is called the ‘source of injury to life.’

3.22 padilehiya savva'® samayaya.
Pondering over the karma one should accept this truth.
Bhasyam Sitra 22

After examining the karma in the aforesaid manner, one should accept
the absolute truth that attachment and hatred are the root cause of karma.
On the acceptance of the truth -

3.23 dohim amtehim adissamane.

The detached person is not found as affected by
attachment and hatred.

Bhasyam Sutra 23

A person has twofold character - character dominated by attachment,
character dominated by hatred. A person dominated by attachment is
known by his attachment, a person dominated by hatred is known by his
hatred. A detached personis not affected by either of the two. His activities
are not due to either attachment or hatred. And therefore he is not markable
by these two natures. '’

3.24 tam parinnaya mehavi.
The intelligent should comprehend this.
Bhasyam Suatra 24

The state of stupor leads to evil, the state of wakefulness to good.
Comprehending this, an intelligent person strives for wakefulness or getting
rid of attachment and hatred.

3.25 viditta logam, vamta logasannam se maiyam parakkamejjasi. - tti
bemi.
The intelligent monk should know the ‘world’ of sensuous

objects, and give up the ‘world instinct’ and should strive
in self-restraint. Thus do I say.
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Bhasyam Satra 25

An intelligent person strives for wakefulness. For this purpose, it is

necessary to appreciate the nature of the world (of passions), and to
abandon the worldly instinct. So long as there is no right discrimination
about the world of passions and their fruition, one cannot strive in the
right direction. So long as the worldly instinct, that is, the popular
proneness towards the sensual objects, is not given up, how can there be
any attempt at wakefulness?’®

References:

1.

‘manasi vacasi kaye jagare svapnamarge,
yadi mama patibhavo raghavadanyapumsi/
tadiha daha $ariram mamakam pavakedam,
vikrtasukrtabhajam yena saksi tvameva//’

(a) Acaranga Carni, p. 105, dukkhamiti kammam sarirati va.

{b) Acaranga Vrtti, patra 139 : duhkhahetutvad duhkham -
ajfilnam mohaniyam va.

Carnau ‘amji’ padasya ‘rju’ ityartho dréyate - amjutti ujjum, jam bhanitim
niruvahayam (Acaranga Carni, p. 106). vrttdvapi rjuriti rjoh -
jhanadar$anacaritrakhyasya moksamargasyanusthianadakutilo
yathdvathitapadarthasvarupaparicchedad va rjuh sarvopidhisuddho’
vakra iti yavat (Acaranga Vrtti, patra 140) iti vyakhyatamasti. kintu
prastutapadasya ‘amjd’ dhatoh sambamdhah adhikam samg-acchati.
amjasa $abdasya arthopi ‘rjuh’ bhavati ‘apte’, ‘amjasa’ - Not crooked,
straight, honest, upright.’

Apte, rjuh - Beneficial.

Amgasuttani I, Thanam 9.24 : navasotaparissava bomdi pannatta, tam
jaha - do sotta, do netta, do ghana, muham, posae, pau.

Nisithabhasya Curni, part IiI, p. 190

Acaranga Cirni, p 107 : caeti sahati sakkei vasehi tutthaeti va dhadeti
va egattha.

Ibid, p. 107, pharusiyam - samjamo, no hi pharusattd samjame tavasi
va kammani laggamti ato samjamam tavam va pharusayam na vedeti,
jaha bharavaho abbhikkhanam bharavahanena jitakarana-ttena ya
garuyamavi bharam na vedayati, na va tassa bharassa unviyayati, so
evam pharusayam avedamto.
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9.
10.

11.

12.

13.
14.

15.

16.
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Apte, parusah - Knotted; parus & a joint, knot (granthih)

(a) Gita, 13.1-6.
idam $ariram kaunteya! ksetramityabhidhiyate.
etad yo vetti tam prahuh ksetrajiia iti tadvidah/
ksetrajiam capi mam viddhi sarvaksetresu bhirata!
ksetraksetrajiayorjfianam yat tajjianam matam mama/
tat ksetram yacca yadrkah ca yad vikari yataca yat/
sa ca yo yat prabhava$ca tat samasena me $rnu/
rsibhirbahudha gitam chandobhirvividhaih prthak/
bramasitrapadai$caiva hetumadbhirvinicitaih
mahabhiitanyahamkaro buddhiravyaktameva ca
indriyani dasaikam ca panca cendriyagocariah
iccha dvcsah sukham duhkham samghatascetana dhrtih/
ettat ksetram samasena savikaramudahrtam

(b) Cf., Gita 13.7-11
(c}) See - Ayaro, 4.2 Bhasyam.

Istopadesa (Pujyapadakrta}, §loka 37,38

vatha yatha samayati, samvitau tattavamuttamam
tatha tatha na rocante, visayah sulabhi api

yatha yatha na rocante, visayah sulabha api.
tatha tatha samayati, samvitau tattavamuttamam

Cuarnikarena upadhipadam vyakhyatam - uvahi tiviho - atovahi,
sarirovahi, kammovahi, tattha appa duppautto auuvadhi, tato kammuvahi
bhavati, sarirovahio vavaharijjati, tamjaha - neraiyasariro vavaharena
u neraio evamadi, taha balakumararati, bhaniyam ca - ‘karmmano jayate
karmma, tatah samjayate bhavah.

bhavacchariraduhkham ca, tata§canyataro bhavah.. (Acaranga Carni, p
109, 110)

upadhih upadhi$ca - dve pade amanarthake api vidyate.
Cf. Ayaro, 2.185.

prastutasutre ‘savvam’ iti padasya na koyarthah paribhavyate. asya
sthine ‘saccam’ iti pathah sambhavyate. pracinalipyam vakaracakarayoh
sadr§yat viparyayo jatah iti sambhavati.

Cf. - Amgasuttani 1, Siyagado 2.1.54. je khalu garattha sarambha,
sapariggaha samtegaiya samana mahana vi sarambha sapariggaha duhao
pavaim kuvvamti, iti samkhae dohi vi amtehim adissamano.

Cf. Ayaro, 2.159.
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The Historical Beginnings of Jainism”
by Prabodhchandra Bagchi

(1) Introductory

India has been called the ‘‘Land of Religions’” and none can
deny that she is really such. So many religious movements have
never fallen to the lot of any other country and no other people
except the Indians have ever been able to lay claim to such a
unique religious evolution. Jainism plays an important role in this
religious evolution and a complete history of Indian religions is
an impossibility if duc regard is not paid to this religion.

But as yet, as far as the historical study is concerned, much
systematic work has not been done in this field except the several
valuable but isolated attempts made by Professor Buhler, Professor
Jacobi and Dr. Hoernle. That more study, - and systematic study,
- of the thing is an ultimate and immediate necessity, there can be
no question and the reasons for this are not far to seek. Jainism is
professed by one million and a quarter of the most influential part
of the Indian people and the most interesting feature is that it has
succeeded in continuing to be a living religion up till now its
contemporary movements have almost died away. Even Buddhism
cannot count anything more than an insignificant following as its
own in India at the present day.

These very considerations, not to speak of the inquisitive
sidrit of the antiquarian, urge one to look back into the past history
of the religion. The first problem, one meets with here is, when
did Jainism originate? Hence this slight attempt has been made to
systematise the information available at the present state of our

*This article was first published in the Sir Asutosh Mookerjee Silver Jubilee Volume-
[1I, ORIENTALIA Part-3, published by the Calcutta University in 1927
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knowledge, bearing upon the discovery of the necessary conditions under
which and the time when the religious movement of the Jainas was started.

(2) The first Tirthamkaras

The sacred tradition of the Jainas all along tries to superimpose on
their followers the idea that their religion is an eternal one which has
been revealed from time to time to the Tirthamkaras who come to this
world as ardent exponents of the faith in every age like the Pauranic
Avataras.' They believe in a long line of twenty-four Tirthamkaras like
the Buddhists, who created a long story of the past Buddhas in the post-
Asokan days. From the Jaina point of view neither Rsabhadeva, the first
of these Tirthamkaras, nor Mahavira, the last of them, can be properly
accredited with the first promulgation of the Jaina religion. The fundamental
truths of this religion were in existence from time immemororial and can
be traced even before the Vedas. The Tirthamkaras realise these truths
when they attain enlightenment and preach them to the people.

The traditional way of the Jainas is to begin their history with the
career of the first of these twenty-four Arhats. Without going into the
details of the lives of these shadowy personages we shall remain satisfied
in giving their names® for the present. They are (1) Rsabhadeva; (2)
Ajitanatha; (3) Sambhavanatha; (4) Abhinandana; (5) Sumatinatha; (6)
Padmaprabha; (7) Supar$vanatha; (8) Candraprabha; (9) Suvidhinatha;
(10) Sitalanatha; (11) Sreyamsanatha; (12) Vasupiyya; (13) Vimalanatha;
(14) Anantanitha; (15) Dharmanatha; (16) Santinatha; (17)
Kumthunatha; (18) Aranatha; (19) Mallinatha; (20) Munisuvrata; (21)
Naminatha; (22) Neminatha or Aristanemi; (23) Par§vanatha; and (24)
Mahavira.

This list is implicitly relied upon by the Jainas as genuine. But no
historical evidences have as yet been forthcoming to warrant the real
existence of the first twenty-two Tirthamkaras. On the other hand they
appear to be quite fictitious personages for reasons not far to seek.

The duration of the careers of these Tirthamkaras is so very much
exaggerated® that the list cannot be considered as genuine. Thus
Rshabhadeva is believed to have lived for eighty-four lakhs of parva or
great years: even Neminatha or Arishtanemi, the 22" Tirthamkara is said
to have flourished for one thousand years. The ages of the intermediate
ones vary within these two limits. Par§vanatha’s career is only unusually
short in comparison to these. He is said to have lived for one hundred
years.
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The list again appears to be of a stereotyped character. The names of
some of the Tirthamkaras have been inmortalised even in the Brahmanical
and Buddbhistic traditions.* But whatever the traditions may say, there is
no way of establishing the authenticity of the list.

The list, therefore, seems to have been contrived for proving a great
antiquity of the religon. In order to give a religious sanctity to this fanciful
antiquity the Jainas blended it with their theological doctrine. It only tries
to inculcate that Jainism was not a new faith but one that was as old as
time itself and illustrates the popular Jaina belief in the alternate creation
and destruction of the universe. Under these circumstances no one can
consider the first twenty-four Tirthamkaras as historical personages. Some
recent attempts® have been made to prove the real existence of Vasudeva,
the relative of Aristanemi, or Neminatha, thc 22" Tirthamkara. If the
conclusions be well established we can find some clue through which
the historicity of Aristanemi also can be established. But in the present
state of our knowledge that appears to be a hopeless task. He is, besides,
believed to have lived for 1000 years and this preposterous duration goes
against any presumption about the historicity of Aristanemi. So far as our
knowledge goes for the present we are not justified in placing any
confidence upon the traditions regarding him or in tracing the beginnings
of the Jaina religion from him.

Historical data however enable us to expel the doubts regarding the
real cxistence of the last two Tirthamkaras, viz. Par§vanatha and Mahavira.
Par$vanatha, the immediate predecessor of Mahavira is said to have
flourished some 250 years before the advent of the latter. In view of the
fact that for all practical purposes we cannot but consider Par§vanatha, as
the first historical promulgator of the Jaina religion, let us examine the
traditions that centre round him and determine his real position in the
history of the religious evolution of the Jainas.

(3) Parsvanatha : The traditional account of his life

The Jaina traditions® are unanimous in saying that Parévanatha
flourished about 817 B.C. It is distinctly related in the Jaina Kalpasitra
that he was born in Benares in an auspicious moment, with all the royal
prerogatives, being the son of King A§vasena and Queen Vama. The queen,
before giving birth to the future Tirthamkara became subject to those
happy dreams which are always the precursors of the advent of a great
man. The tradition tells us, furthermore, that when the Bhagavan was in
the embryo, the mother saw a serpent by her side (UT¥d). This is why the
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child was called Par§vanatha.” As soon as the child was grown up, he
became a ‘‘favourite of the people’” for many acts of kindness to them.
But he had higher aims and aspirations and was determined to realise
these in his life. He lived 30 years as a householder and as soon as his
_parents passed away he made up his mind to leave the world. One day he
went right through the town of Benares to the park called asramapada
and proceeded to the excellent tree of asoka. ‘“‘For eighty-three days he
neglected his body and meditated upon himself for eighty-three days.”
After the practice of these servere austerities he reached the infinite, highest
knowledge and intuition called kevala. He preached for full seventy years
and starved himself to death, at last, on the mount Sameta Sikhara in
Bengal. He left behind him an excellent community of cight ganas with
eight gapnadharas at their heads.

This is the traditional account of Parévanatha’s career leaving all the
grotesque details® out of consideration. Let us see what historicity can be
attributed to these traditions and what historical evidences are forthcoming
to corroborate them.

(4) Historical Evidences in support of the tradition

There is much to be said in favour of the Jaina tradition that Mahavira
was no more than a reformer of an older Nigantha order founded by
Par$vanatha. In support of this tradition we have to say:-

(1) Makkhali Go$ala who was an older contémporary of Mahavira,
divided mankind into six classes - chalabhijatis. This division seems to
have a reference to a separate Nigantha order, separate from that founded
by Mahavira,’ of the six divisions made by Gosila, the Lohitabhijati, the
third division represents the Niganthas. The Niganthas who are placed in
this “‘red class’ are described as eka-sataka or Bhikshus provided with
one garment. We, therefore, take it to be an allusion to Parsva’s followers
and not to those of Mahavira, since the latter were conspicuous by their
disregard of clothes. '

(ii) The dialogue between Kes$i and Gautama in the Jaina
Uttaradhyayana Satra'® contains a distinct reference to two separate
Nigantha orders - one existing previously and founded by Par§vanatha of
which Ke$i was the representative in the time of Mahavira, and the other
founded newly by Mahavira himself. The Acararga Satra'! again records
that Mahavira’s parents were worshippers of Parsva and his Sramanas
and that they committed religious suicide according to the strict injunction
of the Jaina rules of asceticism.

86 | | Tt U4 T 128




(iii) It is not improbable, again, that the grammarian Panini in his
sitra (I1.1.70) kumarah sramanadibhif had the followers of Par$va in
view. Kumarasramana or Kumaraputtais used as an appellation of the
followers of Par§vanatha in the Jaina texts.'?

(iv) In the Buddhist literature a Migantha doctrine of catuyama samvara
is referred to. We cannot but agree with Prof. Jacobi in his surmise that
this peculiar doctrine of fourfold restraints belonged to the followers of
Par§vanatha. It cannot be ascribed to Mahavira and his followers as in the
Jaina literature a clear distinction is made between the padcayama dharma
of Mahavira’s order and the catuyama dharma of Parsva’s followers.
Though the Buddhist attribution'® of this doctrine of fourfold restraints
has been to Mahavira, we cannot but take it as a mis-statement. The
Buddhists ascribed the old Nigantha creed to Mahavira who took the
lead of the community and of whose reforms they were not aware.

(v) We cannot ignore the matter-of-fact enumeration of this doctrine
of fourfold restraint in the Bhagavati Satra where in course of a serious
dispute between Kalasa vesiyaputta, a Pasavaccheyja (i.e. Parsvapatyeya)
or a follower of Par§va and some disciples of Mahavira Kalasa at last
apologies and begs permission to stay with them after having changed
the law of four vows for the law of the five vows' (tujham antie
catujjamato dhammato pafioamahavvaiyam sapadikkamanam dhammari
uvasampajjitanam viharittae).

(vi) The Jaina tradition refers to the existence of a set of sacred canons
called the fourteen parvas even before the advent of Mahavira. These
were later on either lost or incorporated in the later literature. Prof. Jacobi
opines and probably quite rightly, that this existence of an earlier literature
(parva) presupposes the existence of an earlier sect of the Niganthas.'

(vii) Above all Prof. Jacobi points out that the Majjhima Nikaya records
a disputation between Buddha and Saccaka whose father belonged to
Nigantha order. ‘‘Saccaka is not a Nigantha himself, as he boasts of having
vanquished Nataputta in disputation, and moreover the tenets he defends
are not those of the Jainas. Now when a famous confroversialist, whose
father was a Nigantha was a contemporary of the Buddha, the Niganthas
can scarcely have been a sect founded during Buddha’s life."

These evidences, it appears, presuppose the existence of a Nigantha
order founded by Par§vanatha before the advent of Mahavira. It is also
admitted on all hands that mahavira joined that order for sometime at the
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beginning of his ascetic career and that he left it on account of some
possible regeneration that had crept into that community.'®

(5) ParSvanatha’s Contribution

Par$vanatha flourished, as already noted, towards the end of the
ninth century (817) B.C.'” which was the age of Brahmanical
predominance. Par§vanatha’s position, therefore, becomes more distinct
and the value of his servies becomes more promincnt when one takes
into consideration the possible difficulties he might have undergone in
rising an uncompromising protest against Brahmanical tyranny.

It appears that Par§vanatha, ‘‘the people’s favourite’” founded a new
religion which was not meant for the sacred few but for all. The age of
ParSvanatha was coeval with the age of the older. Upanisads when the
thoughtful section of the community in their zeal for the attainment of the
knowledge of the supreme world left the suffering masses to shift for
themselves. At this juncture Par§vanatha recognised the moral elevation
of the people at large and especially of the lower castes as a supreme task
of religin. He felt for them and camc forward to their help. Hence the
significance of the standing addition ‘‘the people’s favourite”'® to his
name. It implies that ParSvanatha’s mission was to uplift the mass. It apears,
besides, that his movements, as such, were not favourably looked upon
by the aggressive Brahmanism of the period and the attitude of it was
probably positively hostile. This is confirmed by the utter silence of the
Brahmanical literature about Par§va and the fact that though he was a
prince of the Madhyadesa he could not do anything great in that part of
the country where Suddha and Mahavira moved so triumphantly later
on. His progress in that quarter was not anything remarkable and his
order probably could not be anything better than a shifting body of monks
and nuns, as it really was when Kesi was at the head."®

Another characteristic feature of Parévanatha’s order appears to have
been the elevation of the status of women. However eloquent we may be
about the names of Gargi Vachanavi and Maitreyi, it cannot but be admitted
that the status of women-folk was far from being very high in the time of
Par$vanatha. Only a few women might have raised themselves into
recognition by dint of their own learning and independence of spirit.
ParSvanatha seems to have tried his best to give to this weaker sex [ull
freedom and to maintain equality between man and woman in matters
religious. This is why we see that he admitted a large number of female
disciples into his order without any consideration of the possibility of a
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future degeneration; and he, and only he, appears to be the first of such
well-wishers.

The most important feature of his movement was the emphasis he
placed upon the doctrine of ahimsa. It was another point in which he
made a bold departure from the prevalent custom of the Brahmanas;
whatever spiritual significance might have been attached to the Vedic
sacrifices, the people could scarcely act in accordance with it. the merciless
slaughter of animals in sacrifices possibly had drawn the attention of
Parsvanatha. His indcpendent spirit could not brook this kind of slaughter
of life in the name of religin and thus he enjoined the vow of non-killing
as one of the fundamental principles of his religion. Along with this doctrine
of ahirh$a he introduced three other great vows:* of abstinence from telling
lie (satya), from stealing (asfeya) and from having any property
(aparigraha). These four great vows (caujjama samvara)®' of Parévanatha
constituted one of the important features of the immediate background of
Jainism proper.

The metaphysical tenets of Par$vanatha, as can be gathered from
incidental references, were in their elementary forms. He maintained that
knowledge, faith and right conduct are the true means to final liberation.
The four passions (anger, pride, deceit and greed) together with the five
senses are the dreadful drawbacks which should be checked as soon as
possible. One can put an end to the cycle of births to which he is subject
by doing this. ‘“There is a safe place in view of all, but difficult of approach,
where there is neither old age nor death, nor pain nor disease. This is
what is called nirvana or freedom fro pain. It is the safe, happy and quiet
place which the great sages reach.”’?*

For the attainment of this goal, we understand, Parsvanatha enjoined
such religious practices as the observance of four great vows and the
three guptis, etc. Religious suicide also appears to have been considered
by Parévanatha as a method for the attainment of salvation. The Acdrariga
satra” records two different processes of religious suicide. The one which
is older is to be accredited to Par§vanatha.

(6) Parsvanatha’s order

The MNjgaptha community, left by Par§vanatha, was, traditionally
speaking,?* an excellent community of 16,000 $ramanas and 30,000 nuns
with 164,000 lay disciples. One however, cannot place implicit reliance
on these traditional numbers. One cannot believe at once that in the period
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of Brahmanical predominance Par§vanatha could have been in a position
to create such a large community. What appears to be probable is that he
succeeded in leaving behind a Nigantha order consisting of a fairly large
number of monks and nuns besides a laity which was large enough to
support this order.

This order seems to have undergone some changes in the period
intervening between the death of Par§vanatha and the advent of Mahavira.
Some degeneration probably crept into the church and this might have
been the cause of Mahiavira’s alienation.?” The possibility of this
degeneration also suggests itself when one considers the fact that
Par$vanatha did not introduce any hard and fast commandment regarding
the vow of chastity and that he allowed a free admittance of women into
the community, perhaps, for the first time in India.

However, at this juncture this order of Par§vanatha became
amalgamated with the newly founded order of Mahavira through the
intercession of Keéi and Gautama. Inspite of this a spirit of dissension
continued to work for some time and this took a definite shape in the
division of the church into two factions - the Digambara and Svetambara.

The tradition records that Par§va left eight ganas with theirs ganadharas
behind him.?® It may be presumed on the strength of this statement that
there was possibly some good arrangement for the government and
organisation of the community from the earliest times. This state of things
continued up to the time of Mahavira, as one finds that followers of the
order travelled under leaders like Kesi from place to place. They were
not scattered here and there but constituted an organised body.

(7) Makkhali Gosila and the original Nigantha order

The intimate relation of Makkhali Gosala with the Jainas and the
existence of certain common elements both in Ajivikism and Jainism tend
to suggest that he was probably connected with the original Nigantha
order in some way or other.

We know from the account of Par§vanatha’s life that he himself
practised severe austerities for a long time. There can be no doubt,
therefore, that he was an ardent advocate of it and as such he introduced
it into his religious system. Curiously enough, Makkhali Gosala also
emphasises again and again on this severe asceticism.

It has been already seen that the vow of chastity was significant by its
absence from the disciplinary rules of Par§vanatha’s order. Makkhali
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Goséala also is accused of unchastity, more than once though in an
cxaggerated way.

Another significant fact is that the six /esya’’ divsions of the Niganthas
are just similar to the Ajivika division of mankind into six classcs
(chalabhijatis).?* Both are based on the same psychological principles
and both of them seem to presuppose the older Nigantha division into six
Jjivanikdyas.”

The disciples of Makkhali Gosala again, firmly believed him to be
their last Tirthamkara.*® It appears that this Ajivika tendency to attribute
the qualities of a Tirthamkara (a word which especially belongs to the
Jaina terminology) to Gosala was due to the influence of the beliefs of the
original Nigantha order. This is why they persisted in maintaining that
their leader was the last Tirthamkara whereas the followers of Mahavira
maintained that Mahavira was the lat Tirthamkara.

Thus it seems probable that Gosala began his religious career in the
order of Par§vanitha and even worked with Mahavira as such. He later
on left that community and joined the small Ajivika order of Nanda Vaccha
and Ki$a Samkiccha and raised that order to a status of recognition ere
long. He probably could not be free from some of the Nigantha
predilections which became deep-rooted in the Ajivikism which took a
new shape at the hands of Makkhali Gosala.

(8) Mahavira and the original Nigantha order

Most of the features of Par$vanatha’s religion are conspicuously
present in the later Jainism. They underwent only some minor changes at
the hands of Mahavira. Thus Mahavira added the vow of chastity to the
four great vows introduced by Par$vanatha. ‘“The law as taught by the
great sage Paréva,” records the Uttaradhydyana satr,” *‘recognised but
four great vows (cdujjama samvara)’ . It however cannot be believed that
a great religious teacher like Par$vanatha did ignore this important
injunction. What seems to be possible is that he implicitly included it in
one of the four vows, naturally that of abstinence from having any property
(aparigraha).’* Mahavira simply emphasized this point. Another
innovation which Mahavira introduced was his rule permitting the disciples
to go about naked.

These minor changes cannot merely be applied as a test of Mahavira’s
attainments. His contribution to Jainism lay chiefly in the development of
the metaphysical side of the Nigantha religion. The moral precepts of
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Par$vanatha demanded a deeper metaphysical justification which was
supplied by Mahavira’s doctrines.

Inspite of this development of the metaphysical side which is useful
only to the advanced few, it appears that the Jainism, as preached by
Mahavira, was substantially the same as Par$vanatha’s religion. The
fundamental principles of the two religions were not at all different, though
the minute details might not have agreed. ‘‘Both laws pursuing the same
end,’® asks Keéi to Gautama, ‘‘what has caused this difference? Have
you no misgivings about this twofold law, O wise man?”** And from
what Gautama says in reply, it becomes quite plausible that both the
creeds were essentially the same, the difference consisted only in the
various outward marks of the religious men.

Mahavira, therefore, does not appear to have made any capture from
the lines laid down by his predecessor or to have done anything beyond
some improvements necessitated by the requirements of the time. The
development of the metaphysical side also was a necessity which possibly
those from the strong opposition of the existing systems.

Summary and Conclusion

{1) We have seen that the traditional list of the Jaina Tirthamkaras
cannot be relied upon implicitly. The first twenty-two of them appear to
be shadowy and fictitious personages and no historical importance can
be attributed to them at the present state of our knowledge.

(2)From a few genuine references to the 23" Tirthamkara -
Parévanatha - we have tried to suggest that the history of Jainism really
begins with him. The principal features of his movement - as we
understand from those incidental references, were -

(a) The uplifting of the mass and the consequent abolition of the
caste system and class distinctions.

(b) The elevation of the status of women.

(c) Theintroduction of the four great vows (the caujjama samvara)
- non-killing, and abstinence from telling any lie, from stealing
and from possessing any property - ahimsa, satya, asteya and
aparigraha.

(d) In addition to these four great vows he enjoined strict
asceticism as the only way for the attainment of salvation.
The practice of religious suicide also may be resorted to as a
method for facilitating the attainment of the desired end.
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(3) We have also tried to make it clear that the doctrines of Parévanitha
constituted the immediate background of the later Jainism. Mahavira only
followed in the footsteps of his eminent predecessor and raised a grand
superstructure on the foundations laid down by Par$vanatha.

(4) Above all, it has become evident that Jainism was not a new
phenomenon in the history of Indian religion of the sixth century B.C., as
is popularly suposed. The Jaina traditional accounts are quite justified in
carrying back the origin of their religion to the previous Tirthamkaras, at
least as far as Par§vanatha, the twenty-third of them, is concerned.

There seems to be no denying the fact that this twenty-third
Tirthamkara was a historical personage and was no doubt one of the
most powerful religious teachers who fought against the aggressive
Brahmanism of the period as early as the ninth century B.C. He persisted
in carrying out his mission with every possible care and unflinching
courage. He came as a liberator of the depressed and down-trodden and
passed away with laurels on his crown leaving his work to be continued
by his successors to perfection.
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Ibid, p. 121, n. 2

Ibid, p. 122

Ibid, p. 123

T T=ll YA — [, 2005 — ] 95




Jaina Priests at the Court of Akbar”™
by Mohanlal Dalchand Desai

Of all the emperors that wieleded their sway over India, Akbar
deserves our deepest respect and keenest notice for the catholicity
of his attitude towards religions, other than his own. A Muslim
by birth, Akbar’s mind was great enough and broad enough not
to look upon Islam as the only religion that would dispel all the
darkness obstructing the spiritual progress of mankind. He wanted
to find out a common ground on which all faiths would agree. It
was one of his ambitions to found a faith acceptable to all human
beings. Once he said:-

‘““Although I am the Master of so vast a kingdom and all the
appliances of Government are to my hand, yet, since true greatness
consists in doing the will of God, my mind is not at ease in this
diversity of sects and creeds; and apart from this outward pomp
of circumstance, with what satisfaction in my despondency, can
I undertake the sway of empire? I await the coming of some
discreet man of principle, who will solve my spiritual difficulties.”
(‘““The Sayings of His Majesty’’ Aine Akbari, Vol. IIl, p. 336)

Maxmuller calls Akbar the first student of comparative
religion. Fired with the zeal to provide a common faith for all, he
first studied and discussed the doctrines of Islam with the help of
Ulemas. Next, he gathered around him a select group of persons
who had drunk deep at the fountains of other faiths - Hinduism,
Jainism, Zoroastrianism, Christianity and other faiths.' Reason
rather than anything else was his guiding star in his quest of truth,

* This article was first published in the Journal of the Gujarat Research
Society, Vol. IV, No.- 1, published by the School of Economics and Sociology,
University of Bombay, 1942
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which would be acceptable to all. He once said, ‘‘(1) The superiority of
man rests on the jewel of reason. It is meet that he should labour in its
burnishing, and turn not from its instructions; (2) A man is the disciple of
his own reason. If it has a good lustre, it becomes itself his director, and
if it gains it under the direction of a higher mind, it is still a guide.”” (Ibid
p- 382).

The result of his inquiry into, and study of, the tenets of various
faiths was little short of a revelation to himself. He found that the common
current running through all the faiths was the quest of truth - eternal truth
about the purpose lying behind the creation, in the broadest sense of the
term. He also found that all the faiths were nothing but strenuous efforts
to mould human behaviour in such a way that it would be in tune with
the infinite, and that all the faiths represented the undying desire of Man
to see his way through the tangled cobweb of this universe. Some faiths
had gone for on the way to this final discovery, while others lagged behind;
but all unflinchingly aimed at the same thing. No sooner did this truth
dawn upon him that he proclaimed complete religious toleration
throughout the length and breadth of his mighty empire. It was the corner
stone on which he strove to build the edifice of a World Faith. He earnestly
believed that it would make the world happy and contented, and would
bring lasting peace to one and all. At least, this belief made him the
mightiest and the most beloved monarch.

The days of Islamic superiority and despotic fanaticism were over.
He frankly admits:- ‘‘Formerly, I persecuted men in conformity with my
faith, and deemed it Istam. As I grew in knowledge, [ was overwhelmed
with shame. Not being a Muslim myself, it was not meet to force others to
become such. What constancy is to be expected from proselytes on
compulsion?’’ (Aine Akbari, Vol. Ill, p. 384)

Religious debates and discussions, were carried on at the
Ibadatkhana, or House of worship built in 1573, for about three years by
Ulemas of rival schools of Islamic theology. Abul Fazl says that by 1578,
representatives of many creeds had gathered there to join the discussions.
‘“‘Sufi philosopher, orator, jurist, Sunni, Shia, Brahman, Jati, Siura,
Charvak, Nazarene, Jew, Satr (Satran), Zoroastrain and others enjoyed
exquisite pleasures.” (AkbaranamaVol. p. 365. Beveridge’s edition). The
term ‘‘Jati’’ (Sanskrit equivalent ‘“Yati’’) in the above extract, refers to
Jaina (not Buddhist) ascetics or monks; and the term ‘‘Seura’ (Sanskrit
““Svetambara”’. Prakrit ‘‘Seyamvara’’) means ‘‘Svetambara Jainas’.
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Chalmers, however, mistranslated them as *Jains, Buddhists.”” Elliot and
Dowson (authors of ‘‘History of India as told by its own Historians™’)
took Chalmers’ interpretation as correct. This, in its turn, led Von Noer,
(author of ‘“The Emperor Akbar’’) to infer wrongly:-‘‘It may be concluded
with not too slight probability that there were Buddhists at Fattepur”
(Beveridge’s translation I, 327, note). The fact, on the other hand, 1s that
there is not a title of evidence to the effect that any Buddhist ever attended
these religious debates or that Akbar ever came in touch with a Buddhist
scholar. Abul Fazl, as he himself admits, failed to learn anything about
Buddhism because Buddhism was almost extinct in India in those times.

Badaoni, a staunch Muslim historian, while summarising the reasons,
which led Akbar to renounce the Islam says:- *“The Principal reason was
the large number of learned men of all denominations and sects, that
came to his Court from various countries, were granted private audiences.
His Majesty heard the opinion of each one, especially of non-Muslims,
retaining that which appealed to his reason and rejecting everything else.
As aresult of this, a faith based o some elementary principles traced itself
on the mirror of his heart; and out of the various influences that were
brought to bear on His Majesty, there grew gradually as an outline on a
stone, the conviction in his heart, that there were sensible men in all
religions, deep thinkers and men endowed with miraculous power, among
all nations.”

He further states:-‘‘Moreover Sumanis® (Sramanas-Jaina ascetics)
and Brahmans managed to get frequent private audiences with his Majesty.
They surpass other learned men in their treatises on morals and on physical
and religious sciences; they have reached a high degree of perfection in
their knowledge of the future, in spiritual power and human perfection.
Consequently, they laid down proofs, based on reason and testimony, of
the truth of their own religion, and of the fallacies of others; and they
inculcated their doctrines so firmly, and so skilfully represented things as
quite self-evident things which otherwise require consideration-that to
raise a doubt in His Majesty’s mind about the truth of their doctrines was
more difficult than crumbling a moutain to dust or tearing asunder the
heavens above.”” (Blochman Al Badauni, p. 256).

“Hence His Majesty cast aside the Islamic revelations regarding
resurrection, the day of judgment, and all the details connected with it,
as also all ordinances based on the tradition of our prophet. The doctrine
of the transmigration of the souls especially took a deep root in his heart,
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and he approved of it by saying:-*‘There is no religion in which the doctrine
of transmigration has not taken firm root.”’

It is now clear that the terms ‘‘Jati”” and ‘‘Sewras”’ used by Abul
Fazl, and the term ‘‘Samanis’’ in Badaoni’s work, refer to the monks
and members of the Jaina Svetambara sect. The Jaina monks thus played
a prominent part in the discussions and debates at the Ibadatkhana, and
had a powerful hold over the mind of the emperor. Modern European
historians took little notice of this-may be quite unintentionally. It was
the late and great Jaina scholar, Chimanlal Dahyabhai Dalal, M.A., who
drew their attention to this, by writing, under the nom de plume *‘C”’, an
article on ‘‘Hiravijaya Suri or the Jainas at the Court of Akbar,”” which
was published in “‘Jaina Sasana’’, Divali Issue (Benares), of S.Y. 1910,
Vira Sam. 2437, (Pp. 113 to 128). This article constituted the principal
authority for Dr. Vincent Smith when he wrote on the influence of Jains
on Akbar, in his authoritative work, ‘‘Akbar, the Great Mogul”’. (Later
editions) His article, ‘“The Jain Teachers of Akbar’’ (Bhandarkar’s
Commemoration Vol. pp. 265 to 276), is also largely based upon the
same source.

Mr. Dalal says:- ‘It is true that the religious side of Akbar’s character
has received disproportionate amount of attention; nevertheless, it is very
interesting to see how that mighty figure achieved a quite herculean task
of not only satisfying his subjects professing various creeds and religions,
but making them believe that he was a follower of their faiths. The
Christians believed that he was a Christian, the Parsis that he was a Parsi,
while the Hindus thought that he was a Hindu. His religious policy thus
excites our great admiration.”

““Akbar’s religion was an electic one; as he was an earnest seeker
after truth, he took it from wherever (whatever source) he found it. In the
following pages it is shown what he took from Jainism-non-killing of
beings (non-violence), compassion towards all living beings, abstaining
to a certain extent from flesh-eating, belief in re-incarnation and in the
theory of Karma; and how he favoured it by (his) handing over its religious
places to its followers and honouring its learned professors””.

A marvellous array of conquests over almost all parts of India was
one of the many glorious achievements of Akbar. His plan of bringing
under his sceptre the whole of India had met with a large measure of
success. By the end of the 18" year of his rule, in 1574 A.D., his sway
extended over North-Western, Central and Western India (Gujarat
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conquered in 1573 A.D.) and over the Punjab and Kabul. The end of
1574 A.D., witnessed the annexation of Bengal and Behar; and in 1575
A.D., his mighty hand descended over Orissad. According to Badaoni,
“‘many years previous to 983 H.E. (1576 A.D.), the emperor had gained
in succession remarkable and decisive battles ... No opponent was left in
the world”’. It was about this time that the Emperor got the Ibadatkhana
built at Fatehpiir. Men of learning, men well-versed in the doctrines of
their own faiths, religious fanatics and liberal-minded philosophers, in
short, men interested in religious problems, gathered there in large
numbers, and carried on discussions and debates over which the Emperor,
not unoften, presided. Thereafter he suppressed several rebellions here
and there’” (Malleson, “The Emperor Akbar’’p. 115 and onwards).

Abul Fazl says in his Aine Akbari (Vol. [, p. 537):- “I shall now
speak of the sages of the period and classify them according to their
knowledge casting aside all differences of creed. His Majesty, who is
himself the leader of the material and the ideal worlds and the soverign
over the external and the internal, honours five classes of sages as worthy
of attention ..... The first class, with the lustre of their star, perceive the
mysteries of the external and the internal, and with their understanding
and breadth of vision, fully comprehend both realms of thought. The
second class pay less attention to the external world; but in the light of
their hearts they acquire vast knowledge; (i.e. they understand the
mysteries of the heart). The third class do not step beyond the limits of
observation and acquire knowledge based upon testimony. (Philosophers
and theologians). The fourth class look upon testimony as something
filled with the dust of suspicion, and accept nothing without proof
(Philosophers). The fifth class are bigoted, and cannot pass beyond the
narrow sphere of revealed testimony (Scientists).”

In the list of these learned men, we come across the names of three
Jainas, viz., Hariji Sur, Bijai Sen Siir, and Bhanchand; they are no others
than Hira- Vijaya Suri, Vijaya-Sena Suri, and Bhanucandra Upadhyaya.
Hira-Vijaya Siri is placed in the first class, while Vijaya-Sena Suri and
Bhanucandra are placed in the fifth class.

1. Hira Vijaya Suri

After his return from Kabul in 1582 A.D., Akbar heard that there
was in Gujarat a Jaina Priest, named Hira-Vijaya Siiri, who was richly
endowed with striking qualities of head and heart, and who led a life of
saintly purity. Always eager to come into contact with such learned and
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holy persons, he sent two Mewras to Ahmedabad, with a farman ordering
Sahebkhan, the governor of Gujarat, to ask the priest to proceed towards
his Court. Sahebkhan informed the leading Jainas of Ahmedabad of this
Imperial invitation. A deputation of Jainas waited upon the Acarya at
Gandhar. He readily accepted the invitation thinking that much good might
come out of his visit to the emperor. In a short time he reached Ahmedabad
where he was received by Sahebkhan who offered him money,
conveyances, horses and other means of comfort. He politely thanked
him for his offer, but at the same time refused to accept them on the
ground that Jaina monks were prohibited from accepting any means of
physical comfort, by their religious tenets. From Ahmedabad, he started
on foot towards Agra, visiting village after village, and town after town on
his way, preaching the gospel of Lord Mahavira to people. On his reaching
Agra, he was accorded a royal reception.

It was Abul Fazl who escorted the Acarya to his place. A discussion
took place between the two, specially on the questions of resurrection
and redemption. Hira-Vijaya Sari made it crystal clcar to Abul Fazl that a
man’s happiness or misery in his present life was the result of his
meritorious or wicked actions during his previous life or lives. This struck
fundamentally against the idea of all human beings rising from their graves
on the Day of Judgment to hear the Divine Decree from the Almighty,
who would administer to them even-handed justice according to the way
they led their lives. The idea of a personal God thus was a needless
superfluity. Abul Fazl was mightily impressed with his lucid way of
explaining things, and at once took him to the Emperor, who, hearing
that the holy man had come all the way on foot in accordance with the
rules of his Order, greeted him with much pleasure and respect. In the
talk that ensued, the Acarya explained to the emperor what he had already
explained to Abul Fazl, about the nature of Supreme diety and that of a
true preceptor-master and true religion. He also laid great stress upon the
imperativeness of leading a pure and holy life devoted unflinchingly to
the good of all beings around a man. Then he dwelt upon the five holy
vows observed by all Jaina monks viz.-non-violence, truth, non-
acceptance of anything without its being offered, celibacy and non-
possession. Then Akbar requested him to read his future from the position
of the stars, but the sage replied that he could not comply with that request
because Jaina monks were forbidden by a religious tenet, to read any
one’s future or to make prediction.

The impression that the Acarya made on the emperor was profound,
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and as a token of his admiration for him he offered him a large number of
religious books, an offer which the monk at first was disinclined to accept
but which he accepted when pressed by the importunities of Abul Fazl
and Thansing. A library was opened at Agra and ail these books were
placed there under the charge of Thansing.

After the monsoon of 1582 A.D. the Emperor had another audience
with the Acarya at Abul Fazl's palace. This time he offered him a large
sum of money, horses, elephants and other things; but the sage politely
refused the offer saying that a Jaina monk was never to accept anything
pertaining to material comfort from any one. When pressed by the emperor
to ask for something for him and thus to afford him an opportunity of
being useful to him in some way, the sage requested him to release all the
prisoners, to set free all the caged birds, and to prohibit the slaughter of
animals at least during the eight days of jaina holidays known as Paryusana.
The Emperor readily complied with this request of the sage and instantly
issued orders prohibiting animal-slaughter for 12 days. This order was
later on extended to the Naoroz day. Fishing was prohibited at the lake
Damara, a large lake stretching over 12 Yojanasnear Fatehpiir Sikri. The
emperor took a vow to refrain thenceforward from hunting, a favourite
pastime of his,

In June 1584 A.D. (S.Y. 1641 first Asadha) the title ‘Jagadguru’
(World Preceptor) was conferred upon the Acarya. In celebration of this
auspicious occasion, birds encaged on the banks of Damara were set
free. In conformity with the wishes of the emperor, the title *“ Upadhyaya"
was conferred upon Santicandra. The Suri passed the monsoons of 1584,
1585 and 1586 A.D. at Agra, Abhiramabad and Agra respectively. Then
he left Agra for Gujarat, leaving Santicandra at the Court. (The details
given above are a brief summary of ‘‘Hira-Saubhagya Maha-Kavya').
Readers desirous of having a full account should consult this, *‘Jagadguru
Kavya’ and ““Krpi-Rasa-Kosa’’ all in Sanskrit; other sources of
information are “‘Hiravijaya Rasa’ (in Gujarati) by Rsabhadasa, and the
inscriptions in Sanskrit at Satrunjaya, especially the long record (No. X1I
Epi. Indica Vol. I Ch. 6, J.B.R.S. August 1844) containing 67 verses
composed by Hemavijaya and inscribed in A.D. 1593 at the Adinatha
temple.*

2. Santicandra Upadhyaya

Santicandra is the author of a panegyric on the Emperor. The work
is composed in Sanskrit, and is entitled “‘K7pa-rasa-Kosa’’(Treasury of
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the merciful deeds of the Emperor.) He used to recite these verses in the
presence of the Emperor, who always held a high opinion about him.
When Santicandra started for Gujarat in /587 A.D., the Emperor issued
farmans prohibiting the slaughter of animals, and proclaiming the abolition
of the Jazia tax (a tax levied on Hindus). For six months out of the year,
animal-slaughter was prohibited. The six month consisted of the previous
12 days which include 8days of Paryusana, the Naoroz day all Sundays,
days of Sophian Id, equinoxes, the month of his birth, days of Mihira, the
month of Rajab, and the birth-days of his sons.*

In support of this, we find in Al-Badaoni, (p.321, Blochman) :- “In
these days (991 H. E.- 1583 A. D. and thereafter) new orders were given.
The killing of animals on certain days was forbidden, as on Sundays,
because this day is sacred to the Sun; during the first eighteen days of the
month Farwardin; the whole month of Aban (the month in which His
Majesty was born) and on several other days, to please the Hindus. This
order was extended over the whole realm, and capital punishment was
inflicted on every one who acted against the command. Many a family
was ruined, and his property confiscated.” (Lowe).

The term ‘‘Hindus’’ in the extract above means ‘‘Jainas’’, because
Jaina only made endeavours to preach and practise the prevention of
animal-slaughter. '

Akbar fasted during these days. Abul Fazl says:-‘‘During the time of
these fasts, His Majesty abstained altogether from meat, as religious
penance, gradually extending the several fasts during a year over six months
and even more, with a view to eventually discontinuing the use of meat
altogether.”” Aine Akbari, Vol. I, p. 200).

Mr. Vincent Smith, in his “‘4kbar’ p. 167, says:-‘‘Akbar’s action
in abstaining almost wholly from eating meat and in issuing stringent
prohibitions resembling those of ASoka, restricting to the narrowest
possible limits the destruction of animal life, certainly was taken in
obedience to the doctrine of his Jain teachers.”

Santicandra went to Gujarat, leaving Bhanucandra in his place.

3. Bhanucandra

Bhanucandra and his pupil Siddhicandra continued to stay at Court
during the remaining part of Akbar’s life and during the rule of Jahangir
also. Bhanucandra had accompanied Akbar to Kasmir. While the Emperor
was strolling on the banks of the lake named Jayanal Lanka, he requested
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him to abolish the tax which was then levied on Jaina pilgrims to Mount
Satrunjaya. The Emperor graciously complied with his request. An imperial
firman was issued making grant of the Hill to Hira-Vijaya Suri, and it was
despatched to him in 1592 A.D. A detailed account of Bhanucandra is
given in the Sanskrit work entitled ** Bhanucandra Gani Carita”’ composed
by his pupil Siddhicandra, which is nothing but his biography.

4. Siddhicandra

He was a favourite and talented pupil of Bhanucandra. A handsome
youth and a great scholar of Sanskrit and Persian, he made a profound
impression upon Akbar. he performed 108 avadhanas (i.e. attending to
108 things at a time), a marvellous feat of memory. The Emperor, much
pleased and highly impressed with this, conferred upon him the title
“‘Khush-fahan?” (a man of sharp intellect). He is the author of the above
Bhanucandra Carita. More details about him will be found in that work
which is to be published as No. 15 of singhi Jaina Series.

5. Vijayasena Suri

During the monsoon of 1592 A.D. (S.Y. 1649 Hindi) Hira-Vijaya
Suri was residing at Radhanpur. It was there that he received the imperial
farman making him the grant of Mount Satrunjaya. He also received an
imperial call from Lahore, to send his pupil Vijaya-Sena Siiri there as
Akbar wanted to meet him. In response to the call, he directed his pupil
to start for Lahore and to pay a visit to the Emperor there. After the monsoon
was over, Vijaya-Sena (on Margasirsa Sukla 3 S.Y. 1649 Monday 27®
November 1592 A.D.) started for Lahore and reached it on the 12* day
of the bright half of JyesthaS.Y. 1650, (Thursday 31* May 1593 A.D.).
One of his pupils, Nandivijaya by name, performed eight avadhanas-
attending to eight things at a time. the Emperor, favourably impressed
with the performance, conferred upon him the title ‘‘Khush-faham” (a
man of sharp intellect).

Some non-Jainas told Akbar that the Jainas did not believe in God.
Upon this, the Emperor requested Vijaya-Sena Suri to hold a debate at
his Court with the learned Brahmins, on the subject of the existence or
otherwise of God. The debate was dully conducted, and Vijayasena,
quoting chapter and verse from the scriptures, marshalling facts and
arguments based upon sound logic, gave a lucid exposition of the Jaina-
view of God, and convinced and silenced the Brahmins. On another
occasion the Suri convinced the Emperor of the necessity of prohibiton
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of the slaughter of cows, bulls, she-buffaloes and he-buffaloes, and of
repealing the unedifying law which empowered the State to confiscate
the property of those persons who died heir-less, and of capturing prisoners
as hostages. Convinced of the harmful nature of these things, the Emperor
issued farmans prohibiting al these things.

At the instance of the Emperor, the Siri conferred the title
‘“‘Upadhyaya’’ upon Bhanucandra. On this occasion, Abul Fazl gave 600
Rupees and horses in charity. Pleased with Stiri’s ability to score success
over Brahmins in the debates at the Court, the Emperor conferred on him
the title ‘‘Savai Hiravijaya Sari’ (i.e. in a way superior to even Hira-
Vijaya Suri). He spent two monsoons at Lahore. When he departed for
Gujarat, imperial firmans about the prohibition of animal-slaughter,
confiscation of property, and the capture of prisoners were presented to
him. He started for Gujarat in 1596 A.D. By the end of that year, Hira-
Vijaya Suri died at Una in Kathiawar. [A detailed account of Vijaya Sena
Stri will be found in:- ““Vjjaya-prascsti Kavya’ a work in Sanskrit which
is virtually his biography; 6" Chapter of ‘‘Vijayadeva-Sari-Mahatmyam ™"
inscriptions of S.Y. 1656 (No. 454 Jinavijaya II), S.Y. 1659 and 1661.
{(Nos. 913 and 1121 Buddhi. ), S.Y. 1662 and 1664 (Nos. 511 and 512,
Jina. II), S.Y. 1666 (No. 406, Buddhi. II})].

All the five Jaina teachers mentioned above belonged to Jaina
Svetimbara Tapa Gaccha and hailed from Gujarat. For them the readers
are referred to C’s article ‘‘Hiravijaya Suri or the Jains at the Court of
Akbar’ and V. Smith’s article ‘Jain Teachers of Akbar’ and his book
‘Akbar the Great Mughal’ One prominent Jaina teacher with whom Akbar
came into contact, was a member of the Jain Svetambara Kharatara
Gaccha. His name was Jinacandra Suri. European scholars do not seem
to have taken any notice of him. That is all the more reason why we shall
dwell upon him along with his pupil at some length below.

6-7. Jinacandra Suri and Jinasimha Suri

In 1591 A.D. Akbar was at Lahore. There he heard that Jinacandra
Suri was also a great Jaina teacher. So he called Mantri Karmacandra, a
lay member of the Kharatara Gaccha and asked him everything about the
preceptor. An imperial firman was given to him inviting the holy man to
the Court. The Siri received the firman at Cambay. He immediately started.
At Jalor, he passed the monsoon. In Magsarof S.Y. 1648, (November
1591 A.D.), he started for Lahore and reached it on the 12" day of the
bright half of Fagan of S.Y. 1648 (Monday 14™ February 1592 A.D.). It
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was “‘Id” day of the year. Karmacandra escorted him to the Court. The
Emperor had a private audience with him, in which he expressed his
delight at the prompt way in which the Siiri had responded to his invitation.
He requested him to be present at his Court whenever religious debates
and discussions were going on. He further said that all his desires were
fulfilled and he wanted the Suri’s blessings to the effect that his heart
might always remain filled with compassion, and that his son also might
be of an equally compassionate nature. At his request the Siri passed the
monsoon at Lahore. Seeing that the Emperor respected him highly, the
people called him ““Bade Guru’’ (Great teacher). One day the Siri heard
that the temples near Dwarka were demolished by Navaranga Khan. He
thereupon requested the Emperor to protect al the Jaina temples. Akbar
issued a firman proclaiming the Grant of Satrunjaya and other Jaina holy
places to Karmacandra Mantri. A firman to the same effect, bearing the
imperial seal, was sent to Ajam Khan (Ilhai 36, i.e. 1592 AD.,SY. 1649
Hindi).

Before starting on his expedition to Kaémir, the Emperor called the
Acarya and had his “‘dharma-labha” (religious blessings). At that time
he issued a firman prohibiting slaughter of animals for further 7 days from
Asad Sud 9th to 15th. It was dispatched to all his 11 Subahs (Governors).
At the request of Akbar, Manasimha, a favourite disciple of Acarya, with
Dungara (Har$avisala) and others of his pupils accompanied him to
Kas$mir, so that he might have religious talks whenever he so desired. [t
was at the instance of Manasimha, that Akbar prohibited fishing in all the
lakes of Kasmir. After the death of the ruler of Kaémir, it was resubjugated.
Akbar returned to Lahore (29th December 1592; S.Y. 1649 Pausa Sudi
6" Friday).

Akbar then conferred the title ‘“Yuga-Pradhana” (Supreme in the
Age) on Jinacandra Siri, and the title “‘Acarya’” on Manasimha, whose
name was changed to Jinasimha Siri. The occasion was celebrated with
great eclat on Fagan Sud. S.Y. 1649, Friday 23rd February, 1593, by
Karmacandra, who was encouraged and supported by the Emperor
himself. Fishing and animal-slaughter were prohibited in Combay for
one year, and in Lahore animal-slaughter was prohibited for the day of
the festival. (From ‘‘Karmacandra Vamsa Prabandha a Sanskrit poem by
Jayasoma Upadhyaya at Lahore in S.Y. 1650, Vijaya-dasami (Tuesday
9th October 1593 A.D.} and Sanskrit ................... thereon and Gujarati
Karmacandra V. Prabandha by his pupil Gunavinaya both composed in
S.Y. 1656 and 1655).
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The firman given to Jinacandra Siri was lost or misplaced. Upon
this his pupil Jinasimha Suri applied to the Emperor for another firman
Akbar readily granted on 31* Khurdad, Elahi 59 (1605 A.D.), referring
therein to the firmans granted to Hira- Vijaya Sari and to Jinacandra Sari,
prohibiting the slaughter of animals and flesh-eating during the 12 days
of Paryusana, and during the seven days from Asad Sud 9th to 15th
(“*Sarasvati’’, June, 1912, a Hindi monthly”’). (For a detailed account,
Nahta’s Hindi book entitled ‘Yogapradhana Sri Jinacandra Suri’ be
consulted.)

Other Jaina Teachers at the Court of Akbar

We have finished the accounts of great Jaina teachers at the Court of
Akbar. Now we shall deal with some minor Jaina teachers who visited
the Royal Court.

8. Padmasundra

Padmasundara was a Jaina monk® staying at Agra. Akbar had formed
a high opinion of him and bore great affection towards him. It is said that
on one occasion Akbar made the following remarks about him while
talking with Hira-Vijaya Sari:-*‘There lived some time ago a learned man
named Padmasundara. He was my dear friend. He had studied at Benares.
Once a proud brahmin pandit began to style himself ‘Pandita-Raja’.
Thereupon Padmasundara challenged him to a debate in which he utterly
vanquished him. Unfortunately, he died after some time, leaving me in
constant sorrow. | have preserved all his manuscripts and scriptures in
my palace, because I found that his pupils were not worthy enough to
receive so rich a heritage. It is my wish that you accept this collection as
a gift from me”’ (Hira-Saubhagya-Kavya, Ch. 14, Verses 91 to 94).

9. Nandivijaya

Nandivijaya was a pupil of Vijayasena Suri, and had accompanied
him to the Court of Akbar, at Lahore. He performed eight avadhanas at
the Court, where many feudatory kings and barons were present. The

Emperor who was highly impressed with the performance, conferred on
him the title *‘ Khush-fahanr’ (a man of sharp intellect):

10. Samayasundra

It was from Lahore that Akbar started on his second expedition to
Kaémir, on Thursday 10" August, 1592, (Sravana Sud. 13, S.Y. 1649,
Chaitradi), and encamped outside the City, in the garden of Raja Sri
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Ramadasa. A Court was held there, which was attended by prince Salim,
several vassal kings, learned brahmins and pandits. Jinacandra Siri, with
his pupils, one of whom was Samayasundara, attended the Court on
invitation. There he read out to the Emperor a work composed by
Samayasundara. It was ““ Astalakss’. Jinacandra explained to the Emperor
that there was in it a short sentence consisting of three simple sanskrit
words (TSI €2d W@aH) which could be interpreted in eight hundred
thousands ways.®

11. Harsasara

He was a monk belonging to the Kharatara Gaccha. He had once an
interview with Akbar.”

12. Jayasoma

Jayasoma once scored a victory at a debate conducted at the Court
of Akbar.? He was a member of Kharatara Gaccha ans was invested with
the title ‘‘Pathaka” on the 2nd of Fagan, S.Y. 1649. The reader will
remember that on the same day Akbar had conferred the title *“Yuga
Pradhana’’ to Jinacandra Siiri, and the title ‘‘Acarya’’ to Manasimha at
Lahore. Both there also were members of the Kharatara Gaccha.

13. Sadhukirti

In the presence of many learned men at the Court of Akbar, Sadhukirti
vanquished a proud disputant, in a debate held on the subject of a Jaina
religious ceremony, called ‘‘Pausadha’. Akbar, thereupon, conferred
on him the title ‘“Vadindra”.®

A perusal of the foregoing pages will make it evident to the reader
that many Jaina teachers both of Tapa and of Kharatara Groups, attended
constantly the Court of Akbar. Chief among them,-persons whi vastly
influenced the mental and spiritual outlook of Akbar were Hiravijaya Siiri,
Vijayasena Siiri and Bhanucandra Upadhyaya. All the three were members
of the Tapa Gaccha. From S.Y. 1639 onwards some Jaina teachers or
others stayed at his Court. Hiravijaya Stiri explained to him all the principal
tenets of Jainism, and he always inspired the highest respect from him.
Since then, the Jainas exercised far greater influence upon his habits and
mode of life than did the Jesuits. The tax levied on the pilgrims to the
Satrunjaya Hill was abolished,; all the Jaina holy places were placed under
the control of the Jainas themselves. It was at the bidding of his Jaina
teachers that Akbar gave up flesh-eating and prohibited the killing or
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encaging of birds and animals. (Vide p. 406, ‘* A Short History of Muslim
Rule in India”’, 17 Ed., pp. 406-7, by Prof. Ishvarprasad).

Pinheiro, a Portuguese priest, stated in a letter from Lahore dated 3%
December 1595, “‘He (Akbar) follows the sect of the Vertei (Sk. Vratis-
Jainas).”

Mr. Vincent Smith rightly states:-“ Akbar never came under Buddhist
influence in any degree whatsoever. No Buddhist took part in the debates
on religion held at Fatehpar Sikri, and Abul Fazl never met any learned
Buddhist. Consequently, his knowledge of Buddhism was extremely slight.
Certain persons who took part in the debates and who have been
supposed erroneously to have been Buddhists, were really Jains from
Gujarat. Many Jains visited the Imperial Court or resided there at various
times during at least twenty years from 1578 to 1597 A.D. and enjoyed
ample facilities for access to the Emperor (‘‘Jain Teachers of Akbar”’,
Bhandarkar Com. Vol. p. 2785).

“The potency of the influence exercised by Jaina teachers on the
ideas and policy of Akbar has not been recognised by historians. No
reader of the works of Elphinstone, Von Noer or Malleson would suspect
that he listened to the sermons of the Jain holy men so attentively that he
is reckoned by Jain writers among the converts to their religion, or that
many of his acts from 1582 A.D. onwards were the direct outcome of his
partial acceptance of the Jain gospel. Even Blochman failed to perceive
that three of the most learned men of the time, enumerated in Abul Fazl’s
long list, were eminent Jain gurus or religious teachers, namely Hiravijaya
Suri, Vijayasena Suri, and Bhanucandra Upadhyaya. The first of them
the most distinguished of the three, and credited by Jain authors with the
honour of having converted Akbar (to Jainism), is placed by Abul-Fazl
along with twenty others, including Saikh Mubaraka in the first of the five
classes of the learned-among the select few who ‘‘understand the mystery
of both the worlds.”” The other two also were the most influential persons
who initiated the Emperor into the significance of Jain doctrines.

““Akbar’s action in abstaining almost wholly from eating meat and
in issuing stringent prohibitions resembling those of A§oka, restricting to
the narrowest possible limits the destructions of animal life, certainly was
taken in obedience to the doctrine of his Jain teachers.”

““The Emperor granted various favours to the Jain community. Abul
Fazl made use of his opportunities (of coming into close contact with jain
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priests) to compile an excellent and generally accurate account of the
Svetambara sect, by gleaning information from the various learned men
of that community, especially from Hiravijaya Siri.'° He failed to come
across any learned member of the Digambara sect, and, consequently
observed that his account of the Digambara peculiarities had been written
as it were in the dark.””!" (Vide ‘‘Akbar, the Great Mogul”’; vide also the
article “‘Jain Teachers of Akbar” in Bhandarkar Com. Vol. pp. 275 &
276,by V. Smith.)

For detailed incidents of Akbar’s life under the influence of Jaina
Priests, the readers are invited to refer to my introduction to a Sanskrit
work ‘‘Bhanucandra Gani Carita” edited by me to be shortly published
as No. 15 of Singhi Jaina Granthamala.'?

References :

1. Abul Fazl says : - *‘With the magnanimity which becomes him and with
his wonted zeal, he continues his search for superior men, and finds a
reward in the care with which he selects such as are fit for his society.”
(Aine Akbari, Vol. I. p. 154 Ain. 72. The manner in which his Majesty
occupies his time.

2. “‘Samanis” and *‘Samanas’’ are the corrupt Priakrit forms of the Sanskrit
tefm “‘Sramana’’. Now, the term ‘‘Sramana” is applicable to Jainas, as
well as to Buddhist monks; but as no Buddhist monk ever visited the
Court of Akbar, Badaoni must have used the terms to mean Jaina monks
only.

3. In one of the inscriptions (No. 118) Epi Indica Vol. II, Ch. 6} Buhler
misread 9% for §Y and then stated that Hiravijaya belonged to the Safa
race. This wrong statement was quoted by V. Smith in his article, “The
Jain Teachers of Akbar” Bhand. Com. Vol. p. 273. THis mistake should,
however, be corrected. Hiravijaya Stri was an Osval Bania before he
became a Jaina Sadhu.

4. Vide verses 273 and 274 of the 14th of the Chapter of ‘‘Hira-Saubhagya
Mahakavya”’-
Focaadyonte Wafhar: v wataw:
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5. It is stated in Nagapuriya Tapa Gaccha Pattavali : - *‘Padma-Sundara™
belonged to that Gaccha. He had very friendly relations with Akbar gave
him many presents including a palanquin. He also got a religious halting
place erected for him at Agra. Read also f.n. 488 in my Gujarati Work
““A Short History of Jaina literature”, and an article in a Jaina Hindi
monthly *“‘Anekanta’’ issue of November, 1941, on some of his works.

6. Vide Samayasundara’s own version in the same book : -

‘Hafa gk I g ET 23 f g wvER <w fasa gfgve
S ARmeE-afeHTal FAgLHTINT o} sTHsR e Senagd
G | B S R T s AU [ B LR E RS NS G PR BRI CETUE
i~ fagmmvg el STEg et (TTHHM) WTR- WE RS N asglivet
Wﬁﬁﬂﬂﬁm@rﬂ"@mﬂ@ﬁw R, FATTAIAAIG TS
TRl T Aeaval] ared S STk =9aw | aawied sar-
TG AT A Ao ST Hehil SETRR Fiared agaeergd
‘vadi weTat we fawad fafere TEE 9 WEH TRkl T IR
0 BR < FAOGAlsT W | o Wruaifitarg frefenfy wqfemmdEe-
T 4t sTheat: s el qed IS |

For Samayasundra sec my Gujarati essay on him read at Bhavnagar
Gujarati Sahitya Parishad publihsed in Jaina Sahitya Samsodhaka Vol.
I, Nos. 3 and 4, p. 21, and see also Ananda-Kavya-Mahodadhi, Vol.
VIII, and further vide my ‘Short History of Jaina Literature’, paras 847
and 864.

The above work ‘Asta-laksi’alias Anekartha-ratna-Manjusa is printed
and published as Vol. No. 81 in Seth Devichand L. Jaina Pustakodhara
Fund Series.

7. Vide a verse in the colophon of *‘Sangrahani Balavabodha’ by his pupil
Sivanidhana a copy of which is in Bikaner Brhat Jnana Bhandara : -

grageheataTe e fasdtantatfd: |
araftaEie Sfeaged sHareTl |

8. Vide verses in the colophon of Khanda-pra$asti Kavya Vrtti, composed
in S.Y. 1641, by his pupil, Gunavinaya (No. 1182, Catalogue of Sanskrit
and Prakrt Manuscripts, R.A. Society, by Prof. Velenkar) Gunvinaya says
at the end of his commentary on Jayasoma’s ‘‘Karmacandra Vamsa
Prabandha’ composed in S.Y. 1656--

"ot SR wie- g asafasEs e

For further particulars about Jayasoma, vide my ‘‘Short History of Jaina
Literature, paras 844, 863, 865, 896.”
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R. VETEHSRYCAEIRYE fagi ifers
Foll AeHEETERe i gaife
Afereped = Fraduufgumees g
‘s’ foreg Torefave wd wifad: )
17th Verse of the colophon of UTCTHR-YTIIEIMN alias FFaegaa

composedin 8.Y. 1680 by Sadhukirtis pupil Sadhusundara (Pet. Sth report
156-160).

10. Rather from Bhanucandra Upa'lrdhyaya.
11. Ain, Akbari, Tr. Jarrett, Vol. III, p. 270.

12. This article is a part of its Introduction.
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Dignity of man in Jainism
by Dr B.R. Dugar

The central themes of Jain Philosophy are non-violence,
non-absolutism and non-possession. Nonviolence being the core
- principle, all other virtues emerged out of it and strengthens
autonomy of life of every being. Non-absolutism strengthens the
thought of every being and non-possession strengthens the
interdependence of all existence.

If you feel that every soul is autonomous, you will never
trample on its right to live. If you feel that every personis a thinking
person, you will not trample on her or his thoughts. If you feel
that you owe nothing and no one, you will not trample and exploit
the planet or your neighbour. These are the values that can care
the dignity of a man and can save humanity as well from deadly
acts of war, economic exploitation and environmental destruction.

A significant contribution of Jain philosophy is that it
recognises the dignity of all living beings and not of human dignity
alone. Non-duality of the self and the other living beings has been
explained in the Acaranga Satra (5.100)

You are indeed he whom, you intend to hurt.

You are indeed he who, you intend to govern.

You are indeed he who, you intend to torture.

You are indeed he who, you intend to enslave.

You are indeed he who, you intend to kill.

It is also mentioned in Dasavealiyam Sutra (4.9) that he

who treats living being as self and view-them with
equanimity...escapes from the bondage of evil deeds.
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Jainas also announced that all souls are similar, i.c. the faculty of
accomplishing highest self-evolution equally lies innate in all the souls
(every soul is potentially divine). This principle here has clarified the
position that “‘soul is supreme soul” i.e. there is no separate entity like
creator. But the very soul when it accomplishes the highest evolution by
disciplined conduct, actives the supreme status. The power of
manifestation of self into absolute is in the man itself. Because of this
excellence of man as proclaimed in Jain religion, God having all worldly
power becomes quite unimportant. It is needless to mention that to achieve
the absolute good man has been given importance in compassion to other
living beings or even to god & Goddess. To achieve the goal of human
dignity Jainism advocates establishing social equality. Against the glaring
practices of social discrimination Jaina forged their opposition and gave
full freedom to one and all without discrimination of caste, creed, sex
and colour. In this way the society as envisaged by Lord Mahavira, was a
society where social stratification was not hereditary and where complete
freedom was granted to the man to change to the class of their own
aptitude. As mentioned in Acaranga Sitra (2.49): “‘soul is neither high
nor low, one should not therefore covet status”. The worldly soul (living
beings) transmigrates from higher to lower pedigree and vice-versa;
therefore, truly speaking, he is neither low nor high. In other words, the
distinction of class is only arbitrary. It has been also said in Uttaradhayayan
Siitra (25.29-31): ““One does not become a Sramana by tonsure, nor a
Brahamana by chanting the sacred syllable ‘om’, nor a Muni by living in
the caves, nor a Tapasa by wearing clothes of grass and bark. One becomes
a monk by equanimity, a Brahamana by chastity, a Muni by knowledge
and a Tapas by penance’’.

In other words a man does not become great by birth, but he
becomes great by his deeds. In this manner Jainism refutes casteism and
class system and advocates for the dignity of man.

Jainism recognises the principle of interdependence also. It has
been mentioned in Jaina scriptures that everyone and everything is
interconnected as part of the living Earth. We are bound together in a
web of mutuality. We need each other to survive and flourish - humans
and all of nature. We are not alone and are surrounded & sustained at all
moments by the miracle of evolution and the great mystery of life.
Therefore, we should respect all living beings. Through respect for all
life, we can begin to restore our relationship with all living beings including
man and nature and free ourselves from our narrow prejudices. The
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principle of ‘live and let live’ also symbolizes that every being should so
much restrict and limit his activity that he may not come into clash with
any other’s life and treat all others like his soul. When this dignity of self-
soul as similar to other souls springs forth, then that man becomes vigilant
to his responsibilities and turns affectionate and tender hearted to all the
beings. Dr. L. M. Singhvi, Former High-Commissioner of India in U.K.
says (in Jain Declaration on Nature): ‘‘the concept of universal
interdependence underpins the Jain doctrine of knowledge, known as
Anekantavada or the doctrine of manifold aspects. This doctrinc trains
mind to give due respect to the feelings and ways of life of other persons
and communities. It makes one tolerant towards others’ point of view
thereby promoting interpersonal relation as well as dignity of an
individual’’. “‘Jain cosmology recognizes the fundamental natural
phenomenon of symbiosis or mutual dependence. ..... The ancient Jain
scriptual aphorism Parasparopgraho Jivanam (all life is bound together
by mutual support and interdependence) is refreshingly contemporary in
its premise and perspective. ..... Life is viewed as a gift of togetherness,
accommodation and assistance in a universe timing with interdependent
constituents.”’ Therefore everyone should be respected.

To maintain the dignity of man, Jainism applied non-violence in
a positive way, that is, in the direction of increasing the welfare of human
being as well as other living beings. Jainism always appealed to the people
to bear good intentions about the property of others, to show active interest
in the welfare of the needy persons, and to take steps to ameliorate the
miserable condition of afflicted living beings including insects, birds,
animals and human beings. This approach to lessen the miseries of men
includes vrata i.e. vow of aparigraha. Aparigraha involves avoiding the
fault of parjgraha which consists in desiring more than what is needed by
an individual. Accumulating even necessary articles in large numbers,
expressing wonder at the prosperity of others, excessive greed and
changing the proportion of existing possessions are all forms of parigraha.
The vow of Aparigrahais very noteworthy as it indirectly aims at economic
equalization and eradication of poverty by peacefully preventing undue
accumulation of wealth in individual hands.

It has been also said by Acharya Bhikshu (Anukampa 7.10-27) -
man should not be means to acquiring wealth or other things. His dignity
should be maintained. On utilitarian grounds a person should not be
grouped as rich or poor and minority or majority because of his force and
independent existence. Acaranga Suitra says (2.49): ““frequently a soul is
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born with high, frequently with low - status. So it is neither high nor low.
One should not, therefore, covet status’’. ‘‘Knowing this truth about
status, who would speak of his status, who would be proud of it and who
would remain attached to a particular thing or object?’’ Acharya
Mahaprajna says (Acaranga Bhasyam Sutra 49): ‘‘knowing that he himself
as well as others have passed through high and low pedigrees, why should
one uphold the position of pride? What should one covet for? This doctrine
of pedigree relates to the caste, power beauty, acquisition and fortune.
The doctrine of pride originates from the imaginary views of ones personal
qualifications and merits. One has already experienced all this in the past.
Why should, therefore, one feel elated on getting to a high position or
feel depressed when relcgated a low status?’’ Such type of living and
thinking pattern can get rid of the problem of dignity.
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