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The Government of Bihar established the Research
Institute of Prakrit, Jainology and Ahimsa at Vaishali in
1955 with the object, interalia, to promote advanced studies
and research in Prakrit and Jainology and to publish works
of permanent value to scholars. This Institute is ope of the
six Research Institutes being run by the Government of
Bihar. The five others are: (i) Mithila Institute of Post-
Graduate Studies and Research in Sanskrit Learning at

Darbhanga ; (ii) Kashi Prasad Jayasawal Research Institute
for research in ancient, medieval and modern Indian History

at Patna ; (iii) Bihar Rastrabhasa Parishad for Research and
Advanced Studies in Bindi at Patna; (iv) Nava Nalanda
Mahavihar for Research and Post-Graduate Studies in
Buddhist Learning and Pali at Nalanda and (v) Institute of
Post-Graduate Studies and Research in Arabic and Persian
Learning at Patna.

As part of this programme of rehabilitating and
reorientating ancient learning and scholarship, this is the
Research Vol. No. 33 which is the Research Bulletin No. 7.
Government of Bihar hope to continue to sponsor such
projects and trust that this humble service to the world of
scholarship and learning would bear fruit in the fuliness of
time.
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TR AEITIHNS

i geedege fod P &1 gaea gduen doE 3
e fagr fdue wro qauaes atfear gru ag (el o §
WY T | §A%T 999 oF A9% qq § £% gfeal § skasq ageaqel
AgIUFT ¥9IF 59 qOEA F FS B AP AFINT & TH §) US4
fqo do S@rmacE aredl Wfa fagieis & am & swifas gar 21 asga
geq gafed w1 agd ofs § | g § srsawst ¥ afa @ifag dger &
&y ¥ afafcs a9 935 Floagdi FW@Q gr A 9 o a6l |
Fafy # gafea 3 ma AF 1 9F@A $7 A S F1ATV

Rad oiF ¥ Hi2ad go 1 3 &, Tl u fgedr § qan & efe
31 gad gwifas 6@ & Sawl & o (Ir0) WA fag, ATag
fasafaaeg IEsgR, ste (2re) Fmws J4, fadas, arxdam faamm,
araerdy; Sio (Fre) Ho Fo F(IAGN, 94 ssaqw, Srda fagle od
guae fawer, av fazafaarea, amy; Mo (gi0) fo o ar, fdas,
FTE JHE FIIgA® NG EIE, RAG e (I10) g ARFA A,
g fazafamea. @vgaar; Slo gIgarE SiF, 99 SEaIas, A
ferg Tamafaaiaa qrciord anfe & ara sedadia £

gAY 999 § IBfe ¥ qd B S ofF I9 gd 979 Al gl §
gaw-a4% W1 gfedl & fog gar-araar & @ig Rk w1 gaw
dnfas el & I SEgI g | W AR H I afwele gRdfea &
AT & iw fou S-St S &id F0 0

fagrg dawi ¥ H97 qifeseaqel 39 AFGFT 59 oiF F avmT §
ot agavT fRai g, SaF fogey SR ga q§ amQ g snard &
wigsa § Y I ag GFAT QF AEFAT AT W ) 3T A F @)
¥ GRS, QTG QF Y20 ¥ T & [qreaar oFf GraETs-HEs &
A3 g0 J(HAR FT ®1 IeS@Arg @A QT 2\ AaG: Ie AY
gifes grgarg g | FAT gw oiw & graiga & ofpnar 3 feg goam &
rEar 0F YEYIRT-AST T FIEq o guafEmIT fany o wwaanad §1
1 s T GNgd, awmE-aEeR gd =N aFer gai s,
IFIAI-GEAS A T 0 F IHIIT A o\ fymwued) fagert 2, gus fou
€ M gAY gIET 9 qAk } | @ ofpr agd 59 3 feu deya



( &)

# s =Nt FRwra frw, s9rd gEassa A favagar feem
o SR = R ar W garg § )

gq iF #) gaX od g3 8 & fog i Sawwm deat, daEw
gray fafren axd, Fu=sr, arumEy & gwaaag & )

- geafesie gaE

HO19 G
NIEHT

18 sagaw, 1990
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fasiva sitT wieaTew : geg o feun
gio TAsHh Tag™

A iz acqi & faaa § wlwim sl § % faqm § gru gq aig
G0q H1 ST weaTew & g HASUI B WA g i § 1 o faam A
geag gfe O afi g T “famia’ &t ad § ‘fafme wR’, salsd swd @y
saq od seasing At F1 W@ wfafafga § 1 wes § Yu E g “qmfas-gle”,
fogh gu geaafiwa ud Haag oMAMaT gd g 33 £\ P § i@ 9nq
% tgedi $ AT (wgar gng AT afe & §, SaW FE@aE W @9 H Agl
T g1 ad wiew § e wma-wgla & ageld s§l Wi agT SR q 8
mag fra aed serd » wsiEia § ag wo aar o F5 AAa s fafe & 164
WS @ HAF gIgw @adAl W @I FIA0 W@ >fpT @ W qrad a9 w938
3 guid TE § | AVEged AGAlT @IGag ) WAT 9 geNid § 0 FAn Fisifas
Slewiiea @ a1 781 & 91 (Man is the measure of all things)  sqrg & i
Fg—"afg Swac fafag mgma ) fgowd (The Phenomenon of Man),
g45> (Man in the Modern world), usffgg $1% (Man, the Unknown),
g1 (Modern Man in Search of Soul) ¢d wmigd wifz srgfas faziat § wag
# ufuat @i AgT F7 AIWEA Fyd av smfas e faar §0 (ST @ gx
fasra-Taeg 48 & @5 | w faga-fasg &, ag ata =l awia o erslasare
&)1 o fama-fasg §, 9g oo-fang € oM ad-face ga & A0 8%} | Wi o=
=@ #2ar &, ag awafasam iy sfgal 7 gwer gar §, 1 3% AG $T gxal
& agud § s W 4% $F ¥ Wigd A4 FW@1 ag swe-gfa ¥ safw g
L@ifed ol famia at &% faeg &, oud (o¢ #g #1§ saeL agi § | 93 aacq
gd w9 &1 freg gl §9 WYd QdT § o 9% feg agi § Sfe a® 4 at g
cafod @it g% § a¥ § ag 7 ot fa-faeg § A a-fcg ) <@ @@ W faam
YW E a7 a% fasg 41 wA-Ta%g A | B G AT ST Al Ag g f5
o 0 a% saqifuar od Aga ¥ sfa s Al faeg @E QA @3 a9
¥ aqT & | ot & astaifa g wifgd, &t frea awa @& =ifgd, agdt os
ST &1 wiqs fasqg dar gl £\ 9 @ H1 FIAT &1 4 AN qegw
{Physics and chond) # #s3Y gig sfanfea (Hur g )

*  apd-faai fenurr, AFF]L faiafqenaa RIS~
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Zjo AT FAET 47 fawafaewra qad dsifas @ ag s w1 fkan 0%
qretea g 8 9afed dsufas A A araad ars Sed fagrsds gt
<@ #dif5 aatag § N fawg o egfa anfe & qedi &1 g=a199R eareat agt
Sroid &1 Hedwiagr & afegar od ws@dw & sqamia Ak & Od AR
foz 73 & 1 91F 4t sqiar 5 @l 551 & mipfas geard &, fdt @ f5
sF1C &1 Fa7 afeefaa &dr § (Behind all the phenomena of Nuture
psychical fields are ia existence) | faaiT ME waraQ swg 4 afeqolaza o
g safed i s’ @ wiw sgeenidt A1 ol s @ @A wifgd
fag a¢ fass 4o asi § a¥-ad fmifis-addmifasi @ avdvey g 99w fea
§ ) gg 9w § UgA, Qi o, s, A%t enfz & a4 gozsy § fagia
zfgdat wam (Extra-Sensory Perception) &3 safy-mia (Clairvoyance,
Clairaudience), wa: adg (Telepathy) #ifz ¥ s} sdin salwa &g €1
zad zfzgl & wafan-ate Admsaaent § AT € & 59 AT g1 8%
afsfor fafass gedt # wemgyladl § f famA & qega ST s
FA & agm wd g1

Camer oz A" 1 g3 R gmm d wrg faewl 9 tedf
ggredy § amrdl # gFar (Unity of Matter) enifrg $ed # andl oftT gdladl
a@ & miwdl 1 uwar (Unity of Eaergy) €aifga 3% &1 So%q gai 1 S@iady
ad ¥ qatd & wa sy 3 faga-seol &1 Fwwasd aoes gar A qwd
aye mfm (Unity of Matter and Energy) # omdr &ifaa @ afv 1 gf sNaq
Yz JAEd, W T A98 F el a7 ol o ST F AT 98 g g,
gt ag dra-dr ga ooy & Adt & T5 Fas NAwen f amE § fagy @
g 1 o v 38 wtaa od Caead fag ® sl & g8 R 3an A e
A effor T AT £ 1 a7 SR HAQT A GWFAS @1 H1 GATE FI& F e
g adid fasa-xaia 1 43 NS

fa % gag & fagd-F9 3 AifassRm & H10 3§ 0F A 938 31D
gy A HAGTN saEd g Adi @ 1 Sk I f5 vifasaiz 3 99 & 72
w1 3faa & wadwen feai wr B qidfAs 27 1 39 J2T ¥ A aegw a8
§i ead ad@ & @ fagw aeq & ) wwfF dzT 9 oF dseag (Coneept)
g fagwt oid § T aF 9801 & IR aF # wagew fkafa agfeafa e
qiang § &1 O Ta%l rahvs S § agd Aged ag ¢ A qeas § faT A
o7y @i & 06 W 9 gafa & @ § CSHe” o1 o 0 &9 qega @, Txifa®
farard) I & WwiE FXT 1 AN gl A g A ogeR AR § sy 5 A
shza @ Y9 &) GiEn B S9F A g Az Yoo f) Enaq w9 g



fasma oft¢ wsqew - g od fem 3

afam ¥ agmT o1 gu 34y ang 9 of7 a5 g, syl ue g A yo-aiw &
w7 H ¥ae sweafis fadz g qar g (ons fmgw, wm-2 g0 9) a1 &
gifiasi@ ¥ weaien faaT § o997 ¥ g @ wiaar Faodr @ feeg 9a g
F fasa f afasfod oo § ag afws 2@ ov 5 39% fod g7 w9k e a%,
gd@ifed “oafafzdiay, odsglididmfa’, ‘w1 qeigheg” @ik gEw
wia-faaa Gan-fasw ar aaa-fagie & fag go, »® & 79+ =fadl wd gfagi @
FaQergafa & AEan § gaw safeng shaa § agas far g1 e it w1y Sad
£ agar & foa & g3 ufm ac eaifag a@i & § Sfpa faed fed fusd
2 gwie aqf ¥ qifad Y dafs waeT FIF g gRAW A5l & AT aFar
# cagar 72 1@ 9, O agfs G § Y s gEe W Rar 1 osfeg
Fmifas qo wAe gIRET aedr §—"‘we¥ o v gfaar #1 g qEA §
saF afas g ¥ grasy go f9gar gead § oF¥ ¥ smar 17 g &
BT agey sqreat ¥ oT Nt gt F1F § fF—"#zx w1 wifew FAmz A
Sa Fi e aa fesr gar gV WA fanak F sy § fs ‘A ARz aa g
& —ugAr Faar & ae”’ oL g afafen st gea & 1 (Existence of my cons-
ciousness and existence of other’s consciousness), ¥fwa & Al fAd wd
rager adl afes aiw § | gage afvaifs a1 gisals § 1 dike Gavegs
§ we Fgl —yaiga A wfEfy aod@ acsifes sesngafy AT 39F afaa
#t sedigfa &1 Aeq DA 3 ghifsd daiffas qid [3ad & gialas v Fav
gV gEA-AIEEiA A A F amd Gaifas e AT d afoas q=id (Atomic
Physics) & sratla qeaar &1 fagira (Principle of Complementarity) stgq
frar & fa3 avary oad dmfvs gsr § wada 5@ geser g Famm i
g9 97%g B fAde greoneA & wuifag adl € 1 =0 sitfasg T 91 3y ofIT WY ey
frar 5 “‘srdedcd w1 g9 w9 42X 2 (wiEe femiga, wiw-R, 98-¥43) )
o af § gAifed ad ¥ sg1 §—""Ta8 Sqax ] fusm@e, oF fHar g, a4 9§ agsq
F30 A AEA & 1 ‘adT Q@ F AT’ AAg Wi e H FGL FRAAS
&1 saven amifasy (Quantum Mechanics) ¥ famar Gle go gRo faus §
51 & "sBfa ¥ ardiegs fogreg o sing A1 9ad afidifea adl 5@ § faaar
g fy@d 17 wcAes B g § wg-9aq ¥ gdY wga F1 'E4 @9 g€ q@w’
“Eqiaieafid wgd | 4r “dgradag g sardy sifz sfedt & oene fear
g WE a9 a4t $aad § &t fox fageufag, dg-SaT AT
Fq1 W ? 9%q sieg (Mytserious Universe), qfenes aifs  aastdla dafrs
fam # swandy sqfadl #1 aAEa ded § 1

o gadi gfe ¥ ot fami o asuren F1 g9°Ea @1 9T g1 g | fama
gfe $ Gast o sigaarT S3a1 § R Fgar § Fr wolt aad faudl @ anag g
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faar a3 DE T af ST g1 @ v Foem CwmA” @ wd Y gW
2ar &1 faar fagm & fmar WY w19 A #@—""=d 7 gd aApfgn aTEisen-
wimg” ) fase & afz oo difes ad YR’ Fad § gum & Tim 9w
AT HiAg-E RIS (FASTg) F1 AT At ST gmiaq § ¢ fawe & gfen adsm
#x swifas gfa a1 amifas gfeedie 1 fasa &Y, f9a¥ ama-apfa s segaq
3 aifes g1 &1 WAaar 1 @52 gL &Y 85T § | oIS AsARA F awmifas @
aazas § | faa-ganga (Psychic Research) w3 ) sisawd-ged & srdan §
oF aqieT &1 Fn 5 freg fadiar o 3@ arsaifes Ag WiRd 1 &g avea g
F fad oy G2 (zon) ¥ wrawia § ferg @ien-aed 999 fad 0 wa: (9a-
dgailad  AcuAA TP WG AEARI ) FHAY g owARA § 69 f3ar (Spiritism)
&1 1 gweag ag A1 gy | faw e 31 9@ ar g7 9@ g asar §, 13
asglen 45t 8 1 ag ar wfaw fasg &1 oF fgear &1 dafas afe (Psychic
Power) a1 9a @i (Spiritism) F1 @39a\w ai  g&IHT DAY &t aFar § wa: §
Wfas afwai g

AG" § AsARA [IRT WS § oi% 34y go fawd § | wdvan ‘Frdw
4faw medl ¥ wgr” (Faith in absolute moral values) awaiwes &1 fagi 1
g Afas aedl A FRI A g g F S E, I AT Y g7 sz aifa £
&faF gegl § wgeaizar AREAr A1 sATIC Y £ §, deann # o sefes
FE §1 gadr Fegifens fagr g—"'qey & T @1 AT & uEEar A & iFR
FLAT | g § Arad wiea 4l far—g a5 gewsy ¥ g a1 @y 7, .
FIT B TFIT, NG A7 FWhEgia 1 Naw awgee 1 9w ogid @1 8 ase
& oy arewt A swIarn i waas fag § | Sem-nor § aneny 9T 9w 487 qgan )’
grgify shiwifa agr fagiz 1+ ssaem A 9@ fey §—""wifqary 5 ewar e
gfagar’ + &9 €4 Wil § G A 5 w9 5 Jafas B §, g gad owar
afre afgmar & fas319 FTAT ssgn A qgEd § | asaey 3 4] srari—{agr
&, faz7 & suatar AN gfg ¥ ofa srewr 3y w0 o &, Seax &7 AW Bar
qIATAT G AYY | #eARA A 9iFEl 9@ § 5 wEa-flaa & oquiar &1 aiqaa
& ax@ & ) W & 9u W99 gad ad 2@ SiEa wag 3 quiar § fasarg @A
us anemifas fagi § 4

segrenatizal 1 09 g} § (5 99% squre usater-ma Qo g a5 g 1
Sad g fedt atg 1 gafa A9 A8 W@ A F Aaagwa § gt wid §
zaifed Gl &1 A9 B9 oF I H T ¥ guT 1 I se
giemifeas ang § sfae Gl &1 [Uswor far Tifgd v gafa ¥ searw-graa
® A9 9T €14 F9T a1 047 § | «Nngamad § agiz 3 gfeg Ty ¥ 5g faur
Hi——"‘agarl 33 BT qfE w9 g 9t 1 FmA S@ alve B Fwog F st



fysie ST ®eqIw g oF famt 7

# ik ¥ qfw § gie T AAWE T 23 E) A H gada st H BT
¥ gw Qi ag wgar V' @At H fee swie Aw e’ YRT % Wi
g9 FETL AIY ©IS THAATE §, IV WAL ASRA-INY § oAy yfw” A ara
Fgq azdlemiava & Faifs YR e S @ ofw F aiea § o afz zwogEar
9 o F1 & anfawen w@d § @ “H gz v & el gat adr awell | e
&\ déiT § aafnd afm 1 Fn w1 AFSHR S0 g L CF7 & sg gm”
£ o g ) g B Cgatale’, Caifusws” @ Uanfgs gfs” & sesn
w23 &1 aft “agar’, “wadgt’” &1 @W 1 Dot § O ag wwifas § ) aied |
€1 g4t £ g & g Carfen”, Cai” @R Y3 ag” Wi slfwat sard ady
F o qiear ¥ A 9x e s susaifesar agl § | safEed e & fafe
qifg 7 OF SEIT & AT g § 1 AT a7, 80 faa”’ YAS gEa” ar
“F( gfw'’ § &9 ow & Fife FoamaET )

g asaen  fafor sfawt | Jaifas gfe @ samz @1 Arakas
g1 TmrgaEE & a6 9E-AA #1 wawifae w13 & fon gz Avw W 4
fiA3a, da:q ua &g AEYgAi4 &9 S 4 agr-faan A feal, gl =91 et
IO F GIHIT FAd? & aiT afed @ 1 9idg swsawA 1) 9%y JEear § s
“ga’ Fum e | A fane & gfe ¥ agd oy ¥ o wieey B g, fae
At areaT F M 1 g M MY $1 wqe7 L7 o Y aggla vd wdw A
5 A&t agfaat @l guit 1 gzl 9x sanfg wafes sgfedl od ofafas
sgafadl ¥ a7 w9 A8 a9 1 ga shwal & g ) oE, i, Al agwa 4@
&, finz Y adt aea w8k § 1 aey zan-favier (immaterial) adl §, awyg asq § fosa
e g | &0 ud § F=a (Matter) Y aifeasw (Substaace) g 9T § | 3§ &g
geq a1z faa (Matter and Mind) AT &1 adi =g sd & t AT 92 g% ga’
Ft gu1a qgar § 1 el N4 Tag A1 T Ao snfz wrd 9wl fwge Ge
g adgias, Nfaad, Nfaa i zsma HAF 911

wEqTen AT i QAT wasa F1 yEITd Swn of AsieaEl & afg-
afeal § 1 “fama & faa ssana 4y § A s 3 A fasa sun g0
Bag AIFEAR X F A0 1 A F1vw 41 fs @a-fam gina sl w6
gaggmit F gzl ssqen w1 WA 96 W $ fad qAr 93047 AR S W
f0gat 9T & UG § 37 wi— ‘wdfama g ofs evvraer alq FEE
2afy st aya 1’ ardl fawma Afes go-agf Y ? wsar g e eifes
a137% F1afgs wifa se o9 seanm & & fRImM ¢ gaus § N afEda 1 99

T g7 &1 fAds 1A 90 | HRED § gag o § 79E53-039 1 g9 fasegay
F1 AL YT g fomr g—
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“TAgT g, arfaw sl A fga M ? agsga ¥y fus

§%, g fasvaar g ohaw =1 7 famd gzfa cd gfe & frasl &1 sqama @
wear & ¥fea ag adf aar & i § (Raw v3fa 4 waf & =7 ? <& 5 e
A#sq1ew g 1 $aaren safaag & = Fgar §—

“gz & aWt @ gufg 48 Wi g,

W T @r e apfa & M
fasr ag @ wgar § AT § faga-aiil & asqw § gW 9@ ST gAaEd §
fsa famsa ag adl &av a1 & 97 qiat ¥ ga ad afwal 793 ogd § 7 famwm
ghe & faaras eaea @ aar qar § fwa wAa-sitga =i oza (ought) ay &1,
ug A8 Fg QAT | ZEF fof &1 oAues AU [T« § AT g1 guE 1 783 e q
S5 & Fg1 3 5 “gn A9 wual od Afaw aiewi ¥ (08 i daE e A
¥ grd 1’ zafod asgwA W g0 wiasas g\ ga wifasa i eifan afofs
sqfif 30T WiAT Sas § oaddi ud AUUAal G2 FTA[ & 1 I FFIT A9 AARH
gzaar & favaia %1 gaat @ig 84l § 5 g9 miamE §  BERI SIS &Y
a8 2 oad §1 “gE At @W aRaSlEd §1 EdT 99 oF 4g8 g
grge At afm Pu 3w B @ A g & U WREW, #IINIA a1
st % fazs § wgrafeal &Y ggm R fecar ar aifaa gz Jier @
ITGITE |

A @ 93 Wi B¢ gL 91 B AT g4 AJIAIRT F g § Ay 1§ §—
“gx & famm A1 feam H gedil
qieE o el w1 Fear fanto §o

qIFT LI AT, WEATGT A AT
aa = fgar &t afs stgma g

zdifed sre fawm o usuwca #1 uwag ama-giss & ol aafgd &
7T £ 1 39%3 § ger § g Cwsgiem o) famm’ g igifag afda
F 2w § ugafd Sre R ¥AR § % 9—"'qam T usaAry & geeag
fqat mAadr ¥ (@1 &7 §eA1 @I 9ga 9% g V' dfed dgE § @ 3g—
“fazq & wiasa fasa B safa 9T afawias feicdar ar @ g g
HEQIH ¥ WIETA ® AT Aadl seaeld gdear W aE f wrasd g v
zdifed “asary i AT 3 g9ag § g § a9 iR #AT 399 a9 $
fo € adl azq e fasa-aaaar % fod g@sas @ s wszafy
Tio WP  FgT v oY e amm A Aar o § 3z ¥ w@g—"fEwe
AR gsarn a1 Fafg sa 501 dWlfar zoid W& QAT S oF P



Fysmret aite atsgieq : g+ uoF f&an 9

aeasg E—wnawt #t wifw 1 9% & weaz g fF fawm faay o og frar 7 sga
& iafy wisalca S99 g S 9@ e § S W@ @ VERT ez miRa &
wfa seia wemt & 1 3o ¥fA 8 Sad & O fs “Jaifs afog A aa-
Tl ST F 38 VG D AT SK g fg gz d s FV «NafEaan
=4 F g8 @adl § agi— ‘wrewfas fawa A Hifeat 9T afz g WAF-UUTS
A go wta & g @ W a1 Al 963 gFa ' (S fewiga), wn—1
qe ¥4) LEier A AW A I [T A $3 @YE] WeAw QAT 9al
fpar 41, wars weafas geaae @ik § 1% 1T 9i, s HIT 38 B HgET
acq £ AFA 91 $1 WS 9AE Far Sf6T ag W wEaw 9aIE Sl § SAE
fag gt \ Wfasai AT swearEaR AT o9F a9 § IR0 F SEW gt
zdifed =t sfars 9 (Denial of the Materialist and Refusal of the
Ascetics) 3 &1 weam-ait gar | famia #i sEM F1 |EAE I SRR
frd) fm 33 T AFIT AG) FT GEAT § | wad &1 aegeiar % ol saae
gt wea @ Bas fEA ¥ ww @ 9§, A ¥a9 famidae JEAl ail aiigea
ad &1 ¥ | Ted, &1, T, AREEarn A 99 9 wew famtd @ Agh
geqicd § Fruga g 1 3fFa fag svr afe & faar fgg q=-tasy §, S® IFIK
fomia & (A1 sewnm ) 9 gon0 | W@ e @ @egfa-daw #1 aEcawar g
wgt @17 o0 asgrn A quFAT SI9AT Y AFE-QIEAT & a9l giit 1



AeqTeR AT fawA

o EITAS KT

stafasfas =fanar, g &ty AV ARG weA@T QA F IFAF
@ 1 3% gsufms faraq { wndg ame 1 snendls s R g feg
aire gn faia F ga § sftaa ot 28 &) dmfas saelaat ot aiw g7 sifen
T TS E | oS H1T Wy &) g 9T Naq Sy W@ g1 4l fawa A1 aseer
g Qe &Y ge-ghawi sl axfg & @8 1 @3 § 1 a9 i geara Ay
AR 9% @A @ifia ¥ afa @iar &) o samasar € g9 w9 agfeai gy
gfawaifug aeafest gedl st sngfas fastm €1 cawfeadi & gwag )
faesa &Y ardiast a1 Gy o7 faaw Cfamm ok seanA” @ BT gy
AFNSH F T NEEBAT HIAT A & |

gEEaans g fame eifC osaRA #1 9TEIT fAQHr  wagromE) &
B H FT@r SIS 20 IS A5t HHARY F adEE AT aSifEsar & g
shgr @@ &, agt famm &1, Wfesar alx ggdifssar & g gy sar &4
it Al § fAdy @ wiar g ofF @g o smiewm Wi @ & miES
g1 § @ fawE ik wEarn § wsk el faw w9 ¥ Aew aft 4
ALEI & snin gx & w3t a1 {5 o) swcwr § &g l@@an § e o famnar §
afracaigl sl amam Al A @ 8 5 s faa s fa+aa §
ga1 g, ‘fa’ gaud fafaszar z1 Jas § fafass 9§ fasm g0 suor o
fIsA W 9 WA & ©9 H &¢ g1 91 § ag go: fafase wm @ suenana
& g1 § aea-ia g fame &1 g svann ek WY Al b arn  aar § ‘uiw’
gqg% Wy fafaszar 1 § g9 & wgt sea Ay fafoseqn §, ol searcm €t
AERT A1 A g & + oF: q1F A falmezar &) meawa § ofix ad famw &
frri oy fagamyd SA S #9 § AT AsIRA AT & Ad § wT
ag1 v &4 gfez # fasia gl F1 @ § &1 swda wiey Foagyfa | wega
fageg § 331 ¢ wal § fFam & asaa 953 &1 5aW fHF0 w1 @i g\

UFER A G Y A E I geugh WA § Ssar g Al @
‘A’ §1 uwgd Wed gar (Life Style} Zar g @ g8U gd ofad wiey
(Goal of life) ar &+ anwt gy guba A § Fo ol oF g F W E

* fa3gs, qlgdArg Aaraw @i dedid, sde fo e AT, FrUAGT—Y




Feiew ot fawma 11

3+ gaR oF gEl & favid wig femr @ omw anaa®ar 3@ q19 T 8 fr gwa
qeEaT qIF afw ar sifaaar £ gear @id

st g9 fawet #) qgrd faaw wad £ Wi g6§ ‘g3 9¢ o7 wAE
¥ gra § gawr afas 9 Alvd $T fem ‘@ ar ‘aew’ 41 frege =3 430
gAY 9TE @I 1 A #T 99 wl-w T AF} 0 wwg fxar e
gaba agy § e a9 oty & a9 B 9% FT 499 Giew A T @)
grafzfa &Y smarar 3 T FJz § Y1 43 | wYsA A 9y o@faaar & I
99¥ A9 § ¥ga g B A § 1 ag ghar A gumar § wmar § @ § g
aid sfg FEMEa g1 ) NG D AT FY AT §) I @I A AT AS 8
HANTF? AU agea I g ¢ I57 947§ ? g WIF WY F ) WA [/IF @
g1 o A Moo ad qF Az § Agey A1 gw g B gAAT 401 IGA Far
gifsfrad § Mg A aAd § A g7 sgf §aar § 7 JT vraey
g ? 93 FAS AL YN TH @ aP §1 92 W wgr W ‘waid
39’ 1 %97 F1 e —alsfaafas wiadl ] Fgr—araid fafg—‘993 e
SN VA AT ofeaea ® 5@ A g et g8 g TE S F S@I S
@I g ) 39 H FamiT sugay qard wag & gead § geman g @ 9ar
i feeg d gaad gaRk fou dix of g adfla § fag ssik 9w g ata =
gA g, 9T & A1 qeq ol fawew wvrw & faeg asana A afa 3 faar
IgF T Qw1 A § ) AN wIEig § FEU A1 FF ogfe 7 Qe 5409
NIF ASIT H 3 99 7 OEd alg gt @ god few or & Dow 9uiw §
o a9 AL A adt Reafg §4 3z famd e oEAA & g fagg @
IFH1d 9% @i § Mog A9 srader w1 Ialiea Al ST W &\ wEmw AY
aApiEig Tga a@ 41 & A g ar W, ug wa § v sam uaws
freg st @1o fRaT SasT A qom agi &1 fama § agsy ) wfe 80
wiw ag =T ¥ o afur da A ¥ 3 ST ST &) feeg emawm <@
fastd dllas 3 ovg o Faaiew agl < g5d « ogq 5 Fafoer & ssapm &
T gvar g | faaw awa o &, fna sosr sodw fea fear § @A § gz
gealed &1 w1l § 1 gea faAlarsh & asdi & Vfaga ¥ @ ofw & §—u=w
fadra ot @i gadr faw@ afe 1 ag 31 W s asm § & daic W
Al qraw F @ gE @ Sud WIS At wWE o1 9Ra § o Iad e o
BWS S GRAY § | Af B 540 9T RET § S AT HF GH § 9g 99
famA § A ) A7 @ ARATE F § | T T TFX g—d_wAT g wi| A
famiw § ofa ) e wimg A FenFid Ag @Y ag @I g 1 FE 991 SEW
FS 9a7 G0 | AL WER) A FE 1 ASAWH J°ar @1 g ofFd 9% 2f) awar gad
eI qa g fegafg s afead | AR ofs dr § feg ale & &,
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ZEq &7 A9 g | forg gErT s X @3 QAT §t %I i B 9N q
FaAe § w© 9%E § A 38 g5 gfE A fame di segim awea 0
g% ¥ quF ag) A @t wiAaar wed § g o af feRes a@ €1 an g
s wul ¢ faai s 3 g § 3@ A o gsar e far wsawd § aifa
38 o GFAT ¢ AMT EN A gd A wifa ¥ fag QA 1 9eeaT sgaw
a3 sasa® § ¢ amifas afwdl s seaw |Ra &E # F af /AT F 9g%
# &1 5g wia w faaie fGwa ¥ g, ocumT 31 ASARY ¥ UGG
$1 39D WA ¥ R § f arAma d Foarw A 3g favia £3F Hv wfad
a7 amifaal oy N Adi &, st g, @d A ayfe ¥ NS HFE ) ;| fauig
Qe M YA s gy g § ffamm ¥ sgdw § avdls a1
fasig ganr @tT Sad @Ad 3 Wifos gEl M 93 9 #a 1 f&ar) feg gad
AT WTE @ & fawg ¥ g wa a1 gma A frafe sow & wAa St
qiffig ;¥ s oA fear & 0 and masy wifg waadla SR €WEd g1 W AR
faedies ool & wmamEl X @yr §, w9 RIGRT @ ga} afwa w
fires & g wgar &fesq )

goq fadlar ot fomd § ‘st famrT o AT FHIAGIF 7 @F F@T §
f3gd FTNT B F14 S1al 2 | 38 fawa s sell § @9 T A g faay 933
d21x a1 § | uF @i O @ wen 3 gal &1 JAF gTEQ HLAT Q@
dvcaaear Ars (AT &) wag ¥ ASar 3 | 48 gied § WA F A w1 SeH
fasd 41> Fiasia 9T ST § 9Y Sar wiasia oML ag Ja1 Hid S I

afe fage 9 gar & snaifadt a1, wadfaal 1 o a9d g A 48
3% @1t & AREET SN At 93 Age Sifs w1 HERE IAm 1 ged faada afe
famA 9T NIE-ENS B Aur sAas wigal-agfaal &1 afesi gm ot ag A6
3 fasi i agas S | A gu fama ¥ arsan ¥ awda safs §1osa S
3% gy 7% § vgf ¥ Stenn ot qEwa A g1 A9 A4 S U 9T G &,
wet gr ab ar A afgar ¥ R H ¥ Frlv o B FAAME L A |y ag
gugat g frag A 3 ag SR Mg gy o afgar v |
AT TYH FIAT i1 faves sega § 1 fawm 4 Afgar = fasra fasa+ fgar=
fadisr | wia fashal afaEl % gIg 9@m §1 ag agfg s aifiq san feeg o
FaFT 73EEA f561 ¥ S Y €20 ar—aa & gl sgAr Farg FA L

grer famid 3 agit wqsq 4 arufaw a9 da@d < foar €1 ag vad
G @ < WS 7 49 oNF A3 9Y WA G | APAF ewered ¥ gy 4@
“afig gl qi9¢ ) Ay agd@ia g9 )’ go ¢F § EgET 4R P aFar
§ freg wger & agse wG 3@ ad & awar | AT Feqel Ad  gAM B A



#eqiey w) fama i3

ficig Ba1 Qo B 3 aifry afeal &0 9@ TRaal § segie & feg FeAr
41gd § o1 9P a3 & foo | s anfady wafe & areor wgsg-wgss & A9
# g wa k31 s RFET I 9T amw N o5 qEl ¥ FES o |yl
FT fear § | A g IaT 38 i ga a3 § 5 ow q@e 3 foar w3 <t &l
@ 8% fvg g8 M semfas R d gam F Few gad gaal g Q
afas facdiof 1 9 &\ gRA 1 €9 QO %1 9ed F1 Fw fqawr g qcqw G
T aFAT § 1

faged & w1 ¢ fazolag s e asaem &1 F1@ § gl T
faa digar &, asTrew sgar € 1+ fawmA fadr § &Y asgrea ddw 1 Fas az-
FFza § o usgren gren-3Txg 1+ fawa fewan & 5 gat gE-ga #1 ¥
g&gq &, Taid § 29% faia asaen wgar & 5 gu-g@ & &7 anw § 1 fage
#r gfsz aige 2qar & wearw AT § @At § 1 fawa @ v FRT § AT
AT & O AvqneH A @iFr AIET §F wwEd A A\ Awgsq v ofrw 9g qnAIw § 05
afe 11 41T A 21T d W@ v ag qifa (5aF o g § &4 g Foe)
zqifE afpda) arht @fa N o9 agl sear § gl ag adi & wifa smag @
IGNITELEA GG 51 I OFTH H CF SIF Q1T FAT ! UF JEr u &
A% FT &1 @ GV 1 gaW § dd Igd e oY gf 9uF g 3 g A A
a7 fre 9y t ufger 1 et & SH1A 7 araw g ar T 5F50g F T g
1 @ sgend 41 1 gigar § 191 347 gat + AT FHY F1gT § A XL DA
@I W3 1 9% 3T 9HW A g ewd @, @ed S g g8 agt 9 faed
Figh &y, F§ifs ag agh 91 & agi ¢ wia g5 @ g1 {5 1§ el gag §
fasor, 967 q81 § saat a¥@lY &1 LT 981 | IeF gor aFar gf S wg
& ¢35t § oue faar 92 9 G @ M § @ Frrg sater agr @1 gafeg
Fagt@iw @y g1 @i & 9o far ag aww3 ad@ § o <Sver wigh gk § agl
gy a¢ fas s | gd IR G A § su gww § g 3@ @ agt
2 t oy ugsT qary A feafd W I@ g2 & wwT gt gw afw T gl agh &
wWEg wgtag @A S A wbasvaa §§ we g [RAWM F agR @y
mffa A1 @ & g3c7 39 gfeal B gacdl F guE faxds & T &aw, qa
% gFar &, afd & gaar § forg owa o1 Faliew oy g’ & %3 guir |

s fEiT & 1o wiAd & gaeqif1g igagen anm 1 a4 § | s wgr
H R 8% 4 % fogr 1 aw agsa ielfes gushaal § 9T goifes
Seafeadi &1 Tigar § | AW B aR-AA APA W g@ A wifia B Aw o
FASITT A AT GRaT dfwa gatig ag § fF ast g7 AsqA F A9 § g siaq-
FEAT AT gAT A FT AT WE ) o FaArd &7 U § ) AU S WE | W
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qiz@ifEs shaa F ga-giaasll & 918 9T 913di AEaE it QN9 £an @l
AT g ¢ e quislag 4 gi-aTEd o weg #1 wfesa B gagd med
fear? Hamal S 9 79 P B S-SR F T 99F T A q9r gy ) &
gl § Wi & foF adfl shar g afeg caw &1 9xdy 9T o1 & 57 Nar g L
fama & gd ag ufe T & § 1 997 @9 F 9@ 9 AW o1 a%aq § o4 30 gv
gg wfw $1 S0 qudY 9 @7 IS F WA 9T 9y F A ST § F0
&Y gu¥l Jatadd) gn 9T & 20 8 anifas wlwal &1 evdn g9 gfe ¥ s
2 f& a4 wAg-weor § |gArl A6 @ 93 B & &9 a1y | fadar o
% aea & 521 §, et famer & @ fawrw gar g dmifas s & adi gar s
agifs daifes ag § o fawder ar 1 S #1 dwfas wadlfagl s gl
qafaat & sk 9T F@darer safw g 1 A 99 ¥ @dwr W@ &) gz ) WS
S ol &+ §8 A wdmifas § 1 afs dmfs dmifas adl gar 91 A agsa
& for was & fag @or 1 ans fasia &1 Q4dW Fa1 fear s sgF1 IAT
famA s qaad aeam g ) AT s e g v g g S A &
fasig &1 foadr & afe egdl, arA-miA ® 9ad € sfe sgel AT e
sifesi zafoq g@t g 5 agf fama a}?fisqrea g 8 913: g@ a1 § Arfea a4d¥ o
zgd fasdia wied § sieaiias e & #1310 wiafes aifa @ § forg aefe
a8 | are wigf ayig & agt wifa wg AT gl Wil agt agfa adi ) gaw
quatd asaKRs A AFT & gwag ¥ fafga & v atsanen @iftd W @t fasA
gnfe 1 4 agle it g (AT & oF T gafesa g9 wiRaa s fasig
3w fa@aT gnr 1 AT @d afaaad & w7 & fasfes @ s feeg
563 foq TacA T g 1 fasi afsa sedr oY 999 9w ¥ 3g weaa afi

aw fama § "¢ A gE-gladr o @iz Y 3 s d fRe W
wqea W4 S G A feafa § = gt g\ 3% wrvafes mifig gawen A
g sawr gaf w1 g N | alz fanm & Aisan ¥ A wfa e gwar g
41 g 3G WA W @ 1 TN TEA F 4 2l arafer wfa fad
¢ a gawl (A9 a%d @3t ggasn § wafandl 1 ws wan @i aw @
g\ AE shiad WY 4&-3 F HsAAT W W IEK wdF famd (Nfew
) w8 FX A faeg A% @A F I T A fawr ) § gagER &
grg oid SN FZA A BF @AF Al &1 @saqd fRAr & awafag A

Fiaz wnavsdf@ g9ad smagatay agsfelgague duv Jami 34
faed wifg 84 fafw aimaadsad Qabal spfEi gefaar aaafka
atea safammmaguadiseala 1 Wit disg  wnAsseAfadaien @i qemfag
S ER-IEACE



sEaiey T Fasmw i3

frrganafag afl 1t s FImFE A A A G H§ )1 T oweafg AV E
forg entmfag gl oafag gu faar wfa v aff g s gxar gafs
8% $gd = aread g g § (o ga fawm i Sua) gawhadt & fGeiafs & €
Faifas soahad) w1 ofwam a @ gwma g9 dfsm g & feg gaw
aquras gl 9ifgu + seaa § fGwA 0 aganes g, ol 4w guwar an
qeiar HIEAT SR Age8 oF 4w gqfa &k mifig &1 a1 adar 1 daarediafaeg &
fa% gr & A a1 fama Fgd § S¥ afFar sy nar o faY g9 weaw
g4 § faai gr w0 § ¢ gafasasR 9 W & gwead &1 sfag Taid ge saw
e FE & ! IZ HFA 5 o g9 fAnrT ar afEgar Y 96T w2ar € ag
FAMT §, aud §, vdx %91 § a9ifs fsm av egeifae ey § feg mig &
ggag M FaENI G E o Bams faar H @ § 4 <o afus was § 9%
A &1 @ an: gfaafa asfaarquiad | qdt Yo 3@ & adY o S faemal wan
191 EmigEgafagg « 9533 93 & afawr ot faar €A1 & are SarEE wLar
gag afaut % g4 Gg N T FW § «a9iq 97 siafis w9 y afwm Qi §
e faar & g oga wiw w3an g | gy wifagi 9 awgamd g v gfaam
F4 draf fAragansgd w10 §maieaiafang |« g9egd: ag I w-wmifa A
ARG &Y & 1 9T g s Heqwew A1 gHEH QU 9N HIAFal ST dedi
g ¢ famla $iad ¥ S8 S gwd 1 I ] asarea grafs wifa foaga
FT0 V AARM § 9g 7 seqrw F fon ‘acma’ gaa &1 g9 faar § ok
ag aaian § 5 36 3 grU Fcafagle St sw g 9 e5a@rn § 1 asga: ssara
£ a8 & 9§ ancA STela ai ard fagfe g1 uF afma§ vEwr s
aremmi 3 § sitx sed afefaetfa sisarfeas geat & wfa sizz fawr 4 § 1 asga:
st faat @A § aqedfame fasfeq gor g sl & war § swaE A
fyxfaa @11 aifge | famE & A9 § asarea OF @ 141 § 1 9209 9 syad
FoaAl § gE A M AE 1 A0 gfe § awaww NE agd, akaEs
Al 1 @i Al § 45 WIT FIGD AFAT § ) A7 AIGF A\ FT 03T aud
7 fafga aigansl & fasdA & AT & 1 acemE &7 99 g9 § 29 92 G
fr guit wiiaw & 73t aigwrx foar 991 §, #gf aiix Faad sl gom o< fads
Focd 90 (¢ & | aREAE g gear i § 3§ &l WIF ey HIFET HGAT
qfadl e amarsli £ 93§ N e g fAawE @w ggw aEs &
ggit gw el @ afk@ign &7 O dig o e qftgwa § el afes
W Sd § g W s 0% faeg awar ¥ qfRaiag A For asgrs fawn &
amy god wivgfaaia g T efty s gw IV Yz 4 &1 wiF ot agh
fasim § AW g9V 4T X o) wa¥y Fgr I9wi fRar 9g 9g (& adag &
Ard 9T 91 Fraggl AT Aafyeam 1 gwmr A g 4 99 aig foan § 1 wast
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Z2A1 AEEas A 9 3 IWE # AY AIE 97F ST 31 Hfuw 9vg 9%
WG § QAT GEaT A qr & f3meA 7 seel & rar, gwir gg wa avs fRar,
feeg gl ag W eaesr AT Qa0 & o9 B <o & 9918 Ag g1 Z@y S
fenar Tar g5 Y anegifkas gegfasr F @ &Y A O 0 ag AeEwika®
o3 fawr 959 gedt 3 afd fsr § o Naa A @ifa s sreds ST $@
£ 1 Fegwa X fame &1 dad  gega: WilasaE @iT @sTiRaIg F1 E9 § |
wegie T fmet 2g) & TF otfas gu givand 4) stofes & afFam ssm agi g1
3fgs d wiftas gedi ¥ o armfasar o amaa § 959 geq W E 1 @graiT
#Y gfg § =arnac & a9 § q2d F GG 7 AR ARAT T § TATH
FAAT & ifasardy gfte & sqek ga it g'@ qegna gra § | «a: ag gEl @
el § atgell ¥ S Agar § T IR Tela §g & Seor i dag ad@r
gifas gUgdl §t s ¢ fogy g s qr e QTN & WA F g
AT Y T G9E7 997 24aT § | To¥ faadia seqnenans g6 43 Teaar § 5 gg
F7 % a6g 7 A HFC AR F 1 daragi § w7 a1 9E-3W ARG G L
aet A1 oafes § 9198 gE-g o1 wat ot Wit § 1 ady sy faw et ad
aqar @7 § | gafafea smiq agual § feag awear fam §  sitT guafales «aig
giini & feaq sienn @ § | A6 AISTIHEAS AR F1 Sqated aqil F T QT
agqoll # feaa sear § &l § 1 asaremaik ¥ aigaiT 3gifR @ ancAaR i
& wfa awa gfg 1 fagsia gar s1 9o S § v A6a@ o1 faaaa s aue
F1 g7 A AT §1 9Oged § 1 AY & aned v @ESq o g w5 AT
gy, T 9 F1 g Qo @ e AT dug F gmfas gugat gaw g
qfxoma: sufw difas mifta F0 agas s asaendiEy e § e @
g QT SO HEIT H T i aaar B weHW F gar

ava A g4 § a8 agar wgw 5 fawa & SO N ©F @A A fealy
atag-gad & e 2 & § SeaT goua s faam gt afag safs £ dg-
fag ey T gz Y g faam dr MWW § dAga e i § A aqu
IGFT #=S1 A1 0 217 I8P ITAwW o< fade wear § &z g5 I9@m &1 fqufo
sufer & ATULIT FY g3g § | aT: 0w fEamid & a5 A svazgsdi a8 & |
aMasgFal § 9 grasfear ¥ fAdfsg Bar am AT ag grag faan ova §6
78f ag aFqul QIAFA0 & FEAIW FY oqIgE ArHierr & T 1 N g@ AFT B gfA
Feqred o0 fasm & gamag & §



A COMPARISON OF YOGA SYSTEMS AS PROPOUN-
DED BY PATANJALI AND HARIBHADRA SURI

DR. GOKUL CHANDRA JAIN*

A comparative study of Yoga Systems as propounded by Patagjali
and Haribhadra Siri can be a good topic for Doctoral Dessertation. A
seminar paper has its own limitations. However, 1 will try to project
some important points which may serve as outlines for further study.

First of all one should know the traditional background of the two
exponents, Patafijah  belongs to the ancient Samkhya-Yoga School
whereas Haribhadra to the Jaina School of Indian Philosophy.

Secondly, when PataBjali propounded his doctrine, he might be well
aware of the other Schools including Jaina School prevailing during his
age, but certainly not with the exposition of Haribhadra, as he is later
than Patagjali.

Thirdly, when Haribhadra composcd his works on Yoga many
traditions and interpretations including Pataijali were current.

Fourthly, Haribhadra was a Brahmaga-éramarga——a Brahmana turned
into a Sramana. And asa versatile scholar he had shouldered great
responsibility of exploring the oncness of purpose of all the main streams
of 1ndian wisdom, as soon as he adopted Sramanism,

And finally in the Sramanism which Haribhadra inherited, the term
“Yoga' had an absolutely different meaning than Patafjali. It is sigaifi-
cant in the Doctrine of Karma.

Umisvati says that actions of the body, the organ of speech and
the mind is catled yoga ‘Kayavanmanah karma yogah® (Ts. 6/1). Actually
the vibration of sonl caused by the action of these threc is yoga. Here
yoga is activity, karma. Tt is differentiated into three kinds according to
the naturc of the cause, namely bodily activity, speech activity and
thought activity i. e. kayayogea, vacanayoga and manoyoga.

Bodily activity or the kaya-yoga is the vibration sctin the soul by
the molecules of the body.  Specch activity or vacanayoga is the vibration
set in the soul by the molecules composing the organ of speech. Thought
activity or the manoyoga is the vibrations of the soul caused by the mole-
cuies composiag the mind.

* H, O, D., Prakrit & Jainagam, S. 8. U., Varanasi—221002.
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This three-fold activity i. €. yoga attracts the karmic matier.
Therefore itis calied influx, technically the asrava (Ts. 6/2). Just as
water flows into the lake by means of streams, so also karmic matter
flows into the soul through the channe¢l or mediom of activity. Hence
activity which is the cause of influx of karma is called influx or asrava.

This type of yoga, we have had been performing since a beginning-
jess time and at present while reaping its result we are attracting new
karmic matter which will result in future,

Here we must keep in mind one ihing more, that we, and we alone
are responsible for our own yoga i. e. karma or activity and will have
to face the result of it, No one else can share in this yoga and its result,
Even God, if thereis any God, is not going to help in this matter.
Therefore we are reminded by Umaisviti that this yoga is of two kinds
viz. Subha-yoga and Asubha-yoga i. e. virtuous activity and wicked acti-
vity which results in rmaerit and demerit—‘Subkah pupyasyasubhah
papasya’ (1s. 6/3).

What is good and what is evil 7 Umasvati says that killing, stealing
etc. are wicked activity and the opposites of these are good. We can say,
what is matural is good and what is uanatural is bad,

From the real point of view, it is no doubt truc that all activitics
are undesirable as every kind of activity is the cause of influx and bond-
age. In that case there would be no good activities at all. The Acarya
says that, that which purifies the soul, or by which the soulis purified
is merit and that which protects or keeps the soul away from good is

demerit.

Again this influx is of two kinds, viz. that of persons with passions,
which extends transmigration, and that of persons free from passions,
which prevents or shortens it ““sakaesayakasayayoh’ (Ts. 6/4). The passion
is called kasaya.

The individual self attracts particles of matter which are fitto
turn into karma, as the self is actuated by passsion. This is called
bondage “sakasayatvajjivah karmane yogyan pudgalanadatte sa bandhal’
(Ts. 8/2).

Now we turn to next stagei.c. saivara. How to stop the influx
which is the cause of taking in new karmic matter ? Samvara is the
obstruction of the inflow of karmic matter. It is so called because it
stops the influx. This samvara or stoppage of karmic matter is real yoga.
It is nearer to the definition of yoga given in the Yoga-sttra of Patafijali,
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As already stated, the term samivara in Jainism is defined as ‘asravani-
rodhah’ the control or restraint of Asrava. The term asrava is defined
as ‘Kayavahmanahkarma yogah. Sa asravak’ that is the activity (voga) of
body, speech and mind is asrava. The term samvara comes to mean the
restraint (nirodha) of the activity of the body, speech and mind,

Similarly the term yog-asis defined in the Yoga-sitra as “Yogah
Cittavriti-nirodhah™ the resiraint of mental activity or modification.

Thus both the terms sarivara and yoga signify resiraint, bnt while
in the former the restraint is of asrava the threefold activity, in the later
it is only of mental activity. From this it can easily be seen that there
is no essential difference between the two for the activity of the body and
that of speech necessarily presuppose mental activity,

Yoga that is asrava in Jainism is two fold sakasdya-yoga and akasaya-
yoga. The Yogasitra mentions two types of citavritis namely kiisia
(linpure) and akfista (Pure). These two terms kasaya and klefa have the
same conmotation. According to Jainism the sakasaya-yoga has to be
first ended and then ckasaya-yoga. So too in the Yogasastra Aiisza
Cittavrttis bave to be restrained first and then only the aklista cittavytsis.

Umasvati in his Tattvartha-sutra describes the aides to sarmvara which
are as follows :—'sq gupti-samiti-dharma-anupreksa- parisahajaya-caritraih,
tapasa nirjara ca.” (Ts. 1X/2),

1. Gupti-Self-control 2. Samiti-Self-regulation 3. Dharma-moral

virtues 4. Anupreksa-contemplation 5. Parigahajaya-conquest of
6. Caritra~conduct and 7. Tapa-austerity,

The Jainas admit austerity both physical (bakya) and mental (abhyan-
taray or external and internal, which effects stoppage (savwara). External
austerity has six subdivisions, viz. 1. Andiana-fasting, 2. Avamaudarya-
decreased diet. 3. Vyttiparisarikhyana-fixing the type of diet by the
exclusion of all other types. 4. Rasaparityiga-giving up delicious diet.
5. Vivikiaiayanasana-selecting a lonely habitat and 6. Kayakleja-morti=
fication of the body. Internal austerity has the followlng six subclasses :—
1. Prayascitta-expiation, 2. Vinapa-homility, 3. Vaiyavritya-service of
worthy people, 4. Svadhygya-study, 5. Vyuwtsarga-giving wp attachment
to the body cic., and 6. Dhyana-concentration.

Of these, it is easy to scc that caritra conforms to Patafijala yama
and Buddhist §ila. Internal austerity like Dhyana efc. resemble pratya-
hara of Patafjala and Semadhi of Buddhism. Similarly external auste-
rity like fasting etc. corresponds to the third niyama given by TPatafjali
viz. rapas. Internal austerity like svadhyaya may be compared to the
Patadjala svadiyaya which constitutes the fourth of the five niyamas.
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Haribhadra composed about half a dozen works on the science of
yoga. In his time many traditions and interpretations of yoga were
current. He collected cream from all these traditions and iaterpreta-
tions and utilized it in enriching the Jaina yoga literature. Yogadgsti-
samuccaya and Yogabindu are two major works on yoga in Sanskrit by
Haribhadra and YogaSataka and Yogavimsika in Prakrit.  In the first
two texis Haribhadra mainly discusses the problem of an ideal personality.

in Yogadrstisamuccaya Haribhadra attempts a novel scheme of
spiritual tradition. He divides the spiritual evolution into eight stages
or drstis. In this work he has divided yoge in three types viz. iccha-yoga,
jastra-yoga and samarthya-yoga. ‘The eight drstisare 1. Mivra 2. Tara
3. Bala 4. Dipra 5. Sthira 6. Kamtz 7. Prabha and 8. Para. These
names and the basic concepts underlying them seem to have been
borrowed from some non-Jaina tradition because there is almeost nothing
typically Jaina about this eight-fold division. Still we can compare the
fourteen gunasthanas with these eight view points as well as with
Pataiijali’s list of yoga-sitra.

Acarya Haribhadra has described three types of yogins in his other
work called Yogabindu, viz. 1. apunarbandhaka, 2. samyagdrsii or bhinna-
granthi, and 3. caritrin, The cariirin is further divided into two types, viZ.
1. Dedavraiins, 2. Sarvavratins. The apunarbandhaka has udaya of dariana-
mohaniya as well as wdaya of all types of kasaya. The samyagdystis and
the caritrins of deSavraiity pe have ksayopasama or ksaya of darsanamohniya,
ksayopasama or ksaya of anantanubandhi, ksayopasama of apratyakhyana
and wdaya of the rest of kasayas. The caritrin of sarvavirata type (ksapaka-
Sreni-arohin vitaraga and kevaliny have ksaya of darsanamoha and ksaya
or ksayopasama of anantanubandhi and apratyakhyanavarana. The Caritrin
of ksapakasreniarohin is rendering ksaya of all types of karmas. The
vitarage and kevalins both have ksaya of all the karmas,

In the description of caritrin Haribhadra gives an  exposition of the
five stages of yoga, namely, 1. Adhyatma or contemplation of truth
accompanied by moral conduct, 2. Bhavang or repeated practice in the
contemplation accompanied by the steadfastness of the mind, 3. Dhyara
or concentration of mind, 4. Samatz or equality and 5. Vrtti-sarirksaya or
the anaihilation of all the traces of karmas. According to Haribhadra
the first four and the last one are respectively comparable to the saiprag-
jrata and asarmprajiiata samadhi as described by Patafjali,

This description of the stages of spiritual development differs from
the one found in the Yogadrsti-samuccaya, in regard to terminology,
classification and style. The subject matter of Yogasataka closely resems
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bles with that of the Yoga-bindu and most of the topics found in it are
summarised in the Yoga-fataka,

Yoga-viméika pgives a very brief skeich of yoga., It does not refer
to the imitial stages, but discusses only the advanced stages of spiritual
development. All spiritual and religious activities arc¢ considered by
Haribhadra as yoga because they lead to moksa but special importance
should be attached, he says, to five kinds of activities viz, 1, Sthang-
practice of proper posture, 2. Urpa-cotrect ufterance of sound, 3, drtha-
proper understanding of the meaning, 4. Alambane-concentration on the
image of Tirthankara in his full glory and 3. Adndlambana-concentration
on his abstract aitributes. Of these, the first two constitute external
spiritual activity karma yoga and the last three internal spiritual activity
JjRanda-yoga.

Haribhadra further says that these activities can be properly practi-
sed only by those individuals who have attained to the fifth or a still
higher stage of spiritual development i.e. gunasthana, viz. Defacaritrin and
Sarvg-caritrin.  One reaches the consummation of the above activities
in the following eorder : 1. iccha, 2. Pravrtti, 3. sthairya and &, siddhi.
At the outset onc develops an interest in these activities and comes to
have a will i.e. jecha for practising them. Then he takes an active part
in them and begins actual practice i.e. pravrfi. Gradually he becomes
steadfast in them and achieves stabMity, i.e. Sthairya. Finally he gains
mastery, i.e. siddii over the activitiecs.

These various types and sub-types of yoga become possible as a
result of the ksavopasama of this or that sort which the souls destined to
attain moksa earn through their evincing an attitude of faith, attach-
ment etc. towards yoga., Haribhadra says that a feeling of compassion
(for those in misery), 2 feeling of disgust (for the worldly existence), a
feeling of eagerness (for moksa), a fecling of calm (in general) arc the
respective result of iccha-yoga ctc.

Each of the activities mentioned above is mastered in the foliowing
order. First of all onc is to master the posture, i. ¢. Sthana, then correct
utterance, i. e. Urna, then wmeaning, i. e. Arthga. After that one should
practise coocentration upon an image, i. ¢. alambang, and finally one
should attempt at mastery over the concentration upon the abstract aftri-
butes of an emancipated soul i. e. anglambana. This is a full course of
yogic practice.

Oune may practise these spiritual activities either out of love {(priti),
or reverence (bhakti), or as an obligatory duty prescribed by scriptuics
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(Ggama ot vacana) or without any consideration (asasiga). When a spiritual
activity is done out of love and reverence, it leads to worldly and other
worldly prosperity (abhyudaya). And when it is done as duty without any
consideration whatsoever, it leads to final emancipation.

As a result of practising the analambana type of yoga one crosses
the ocean of delusion, a crossing that marks the completion of the process
called $rent-arohana, after that one first attains omniscience, then performs
the meditative trance that involves the cessation of all bodily, mental and
vocal operations and finally attains moksa,

Thus we can conclude that :(—

1.

Patafijali and Haribhadra have used different terminology in

" the expositions of their Yoga Systems. Yet there is much

similarity in practice.

The metaphysical foundations and ethical code of comduct are
the essential part of the two Systems, and that spirit is visible
at every step in the exposition.

Some fundamental concepts play important role in both the
Systems viz. Purusa and Prakrti in Pataijal and Jiva and 4jiva
in Haribbadra. Theories of bondage and liberation are the
deciding factors in formulation of code of conduct and spiritual

stages.

A comparative study of Yoga Systems propounded by Pataijali and
Haribhadra Sari may be fully consisten to the spirit of Haribhadra.

46, Vijayanagar Colony

Bhelupur

VARANASI-221 010,



THE CONCEPT OF MOKSA IN JAINISM
Dr. KUMAR ANAND*

Jainism is primarily an ethical system., It is mainiy concerned with
the ethical problem of removal of misery. But the problem of getting
rid of miseries presupposes the existence of the soul and its bondage
by the Karinas and hence the removal of Karmic limitation from the soul
leads to liberation. Thus Jain Ethics is founded on the metaphysics.
No doubt, in Jainism metaphysics is subservient to ethics, but both are
the two sides of the same coin.

The gist of Jaina thought consists in showing as to how the soul gets
involved in bondage by the Karmas and the achievement of liberation by
making itself free from Karmic influence. Hiralal Jain sums vp the
Jaina philosophy : “The living and the non-living, by coming into con-
tact with each other, forge certain emergics which bring about birth,
death, and various experiences of life; this process could be stopped,
and the energies already forged destroyed, by a course of discipline lead-
1ng to salvation. A close analysis of this brief statement shows that it
involves seven propositions ; Firstly, that therc is something called the
living; secondly, that there is something called the non-living; thirdly,
that the iwo come into contact with each other; fourthly, that the contact
leads to the production of some energies; fifibly, that the process of
contact could be stopped; sixthly, that the existing energies could also
be exhausted; and lastly, that salvation could be achieved.”! The ana-
lysis of the statement is based on the seven wrvas (categories or realities)
of Jainisen viz. Jiva, Ajiva, Asrava, bandha, sarnvara, nirjara and moksa.?
Qut of seven tattvas Jiva and Ajiva are the primary entities from the
metaphysical point of view and the rest five are mere corrolaries in the
scheme of obtaining deliverance. Thus, Jaina classification of tattvas is
the well planned scheme of getting liberation.

Jiva (Soul) and Ajiva (non-soul) are the two exhaustive fundamental
categories of Jainism. This division resembles much with that of the
division of Purusa and Prakrti of Sarhkhya. But this similarity is appa-
rent. J. N. Sinha, therefore, observes : “The Sankhya dualism is more

* H. Q. D., Ancient Iadian History and Asiap Studics, Pranab
Chatterji Mahavidyalaya, Buxar,
1. Jain, Hiralal, The Cultural Heritage of India, Vol. 1, p. 403.
2. Jaini, J. L. (Ed. and Tv.), Tatvartha Siutra, 1. 4.
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radical than the Jaina dualism. The Purusa according to the Samkhya
can never be united with prakrei since they are heterogeneous in their
nature. But the jive, according to the Jaina is united with the particles
of karmy-matter and entangled in bondage,”$

The umion of Kgrma-matter with soul is bondage in Jainism.
Karma-matter infects the soul, overpowers its intrinsic qualities and keeps
it tied to the cycle of worldly existence. Though the soul is inberently
perfect and endowed with Anramta-carustaya viz. infinite knowledge,
infinite faith, infinite power and infinite bliss, yet due to karmic
obstacle these infinite poientialities seem to disappear as the sun
covered with cloud seems to lose its inherent capacity to illuminate
the world, But just afier the removal of the patch of cloud the
sun begins to illuminate in its natural way, so the soul after removal
of the karmic obstacle begins to enjoy its real and native mnature,
Wow, the problem is as to how the soul comes to acquire karma-
matter and entangies with it or how the pure socul is bound. Accor-
ding to Jainism boadage is caused by karma acquired by the soul
itself. Jaina concept of karma is unique in Indian philosophy as ijt
is considered to be materialistic in nature and so it is better known
as karma-pudgala (karma-maticr). “Karma is not only subjective, as
Buddhisis think, but also objective. The conception of karma as dravya
in addition to its character as bhave is unigue in Jainism.® The acti-
vities of body, speech and mind, which is technically known as Yoga
{vibrations},® atfract the karma particles. The inflow of karma-particles
is technicaily called Asrgva.® Thé mere inflow of these karma particies
does not become effective unless it is backed by four fundamental passions
viz. anger (Krodha), pride (Mana), hypocrisy (Maya) and greed (Lobha).”
In the advanced stage of spiritual progress when passions are totally
calmed down but vibrations remain and consequently inflow of karmg
particles but it js non-effective so technically known as irvapatha® The
inflow of karma particles duc to vibrations accompanied with passions
are cffective and techaically known as samparayika. The four basic
passions arc technically known as Kasdpa (sticky substances) because
with these evil thoughts, the karma particles stick to soul. Thus the jiva

Sinha, J. N., 4 History of Indian Philosophy, Vol. 11, p. 1181.
Tatia, Nathmal, Studies in Jaina Philosophy, p. XIX.

Jaini, L. L., op, ¢it., VI. L,

Rajavartikha of Akalankadeva, 1. 4.16.

Jaini, 1. L., op. cit., VL. 5.

Ibid., VI. 5,

Nowaw

w
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infected with passions takes on suitable karma particles in accordance
with its deeds which is known as bondage.?

Karma is intimately bound up with the soul. Karma as the accumu-
lated result of action is generally known as sarirskara and is calied in
Jainism bhava-karma. ‘The bhava-kaerma attracts material particles fit to
manifest itself. They stick to the soul and give a form to it. Such group
of material particles is called dravya-karma and the body formed by
dravya-karma is known as karmic body (Karmapa $arira). The karmic
body is the ground on which the gross body is built up. The gross body,
born of the parents, known as Audayika iarira is cast away at the time of
death. But throughout the samsaric life of the soul the karmic body is
associated with it and oaly with its disintegration the final liberation is
attained. Pandit Sukhlal Sanghvi observesin this context : “Although
a cursory study shows that the conception of dravya-karma is a peculiarity
only of the Jaina doctrine of karma and is absent in the doctrines of the
other systems, yet a deep study will clearly show that this is not the fact.
1n cach systems as the Samkhya, the Yoga and the Vedanta, there is the
description of the subtle or the lifiga body which transmigrates to diffe-
rent births, This body has been regarded as constituted by such evelutes
of Prakyti (primordial principle of matter), the ego-sense (abhimang), the
mind (manasy, etc. and is obviously the substitute for the karmic body
of the Jaina. Even the Npaya-Vaisesika school, which does not clearly
admit such a subtle body, has accepted the atomic mind which trans-
migrates from one birth to another., The fundamental basis of the con-
ceptions of the subtle of the karmic body is the same. If there is any
difference it is only with refercnce to its mode of description and
elaboration and classification,” 19

The Yoga (vibrations) accompanied with Kasaya (Passions) attract
the karma particles which invade the soul and settle down on it as the
dust particles settle down on the oil spilied cloth. Thus yega backed by
Kusaya is the cause of Asrava (inflow of karma-particle) and the inflow
of karma particie which form the karmana-sarira (Karmic body) is the
cause of bondage. The inflow of kagrma-particles is of two kinds-bhavis-
rava (subjective inflow) and dravyasrava {objective inflow). The enter-
tainment of passions is called bliavasrava and as a result of it the invasion
of karma particles is called dravyasrava. Bhavasrava consisis in the idea
entertained and drgvyasrava consists in the actual atiack of karmg-matter,
Bhavasrava is antecedent to dravyasrava only logically but actualiy both

9. 1Ibid., VIII, 2-3.
10. Jain, Hiralal, op. cit., p. 438.
4
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occur at the same time. The moment one entertains the passions in
accordance with the nature of that thought the inflow of karma particles
takes place simultancously.

Like asrava the bondage is also of two kinds-Bhavabandha (subjective
bondage) and Dravyabandha (objective bondage). The cause of bondage
lies in the entertainment of passions and consequently happens the actual
contact of soul with karma-matter. So Bhavabandha is 2 psychical state
in which the jiva is infected with passions and Dravyabandha is the actual
association of the soul with karma matter. Here also Bhavabandha is
prior to dravyabandha only logically. Temporarily both take place at
the same time. The moment one is infected with karma particles.

Embodiment of soul is bondage. In this state the soul is considered
to be co-extensive with the body it possesses (Svadeha parimana). Thus,
“the soul possesses, in common with karmic matter with which it is
associated, material form (mirrtazva) which is regarded as only a charac-
teristic of the material things,”’1* S, Chatterjee and D. M. Dutia make
it more clear by pointing out that “the Jainas conceive the soul primarily
as living being (jiva). Consciousness is found in every part of living
body, and if consciousness be the character of the soul, the soul shoutd
be admitted to be present in every part of the body and, therefore, to
occupy space.l2 The soul does not fill the space like a material thing
but like flight of the lamp that pervades the room in which the lamp is
put. 8 As the soul is co-extemsive with body in the state of worldly
existence, so we find interpenctration {Samslesa) of matter and soul in
the living body. This interpenetration is like the mixture of milk and
water or of fire and iron in a heated iron ball,

The contact or karma particles is of two kinds. The good (pwiya)
activities cause the inflow of meritorious karma particies leading to happy
worldly existence but the bad (papa) activities cause the inflow of
demeritorious karma particles leading to unhappy worldly life. 14

Nature of Karma determines the nature of bondage. Karma affects
the soul in different ways. Bondage depending on the nature of karma
is known as Prakrti-bandha, Karma is of eight kinds.' Again, these
eight kinds of karma can be put into iwo broad main classes (1) Ghatiya

11. Tatia, Nathmal, op. cit.,, p. 227,

12. Chatterji, . C. and Dutta, D. N,, An Introduction to Indian Philo-
sophy, p. 94,

13. Jaini, J. L., op. cit., V. 16.

14. Ibid. VL 3.4,

15, 1Ibid, VIII. 5,
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Karma (destructive karma) (2) Aghatiya Karma (non-destructive karma).
Ghatiyd karma obscures the nature of soul and also retards the moral
progress. Aghatiya karma neither obscures the real nature of soul nor
retards the moral progress without Ghariya karmas.

We know that vibrations {Yoga) moved by passions (Kasaya) attract
the karma matter. *“Herc it is necessary to distinguish between the
functions of vibrations and passions. The length of duration (Sthiri) and
intensity of fruition (4nubhaga) of the bondage between the soul and the
karmic matter atiracted depend upon the nature of the passions of the
soul, The stronger the passions the lengthier and intenser are the duration
and fruition of the boudage™.'® Thus nature of passions determine the
duration of attached karma particles to the soul and also the intensity
of sticking karma particles to the soul for fruition. Duration of bondage
is called sthiti-bandha and intensity of bondage is cailed gnubhaga bandha.

The Yoga (activities) is the cause of asrava (inflow of karma-matter),
Karma particles always vary in number depending on the greater or lesser
activities (Yoga). Nathmal Tatia says : *‘The volume of karmic matter
aitracted varics directly as the measure of the activity of thesoul. In
other words, the more the activity or vibration of the soul the greater is
the influx of matter attracted...... Of course, the nature of the activaty
itseif of the soul is determined by passions.”!7T The volume of karma
matter attracted by activities (Yoga) may occupy a small or great portion
of the soul. The extent of pollution of Jiva made by karma particles is
known as pradesa bandha.

From the above discussion it is clear that Dravyabandha {Objective
bondage) is of four kinds according to the nature (Prokiti) of karma,
length or duration {(Sthiti) of karma, intensity (anubhaga) of karma and the
number of karma particles poliuting the portion (Pradesa) of the soui.1®

We have seen that inflow of karma matter (asrava) attracted by
activities (Yoga) tinged with passions (Kasaya) is the cause of bondage,
Yoga is the external condition of bondage and Kasayg is the internal
condition of bondage. Activities (Yoga) moved by passions (Kasaya) are
only effective to force inflow of karma particles. But the passions them-
selves altimately spring from the ignorance (mithyarva). Mithyatva
(Perversity) is the root of all evils, <The Jaina view of avidya implies
erroncousness not in knowledge only, as usuvaily conceived, but in attitude

16. Tatia, Nathmal, op. cit., p. 235.
17, Ibid.

18. Jainy, J. L., op. cit., VIIL, 3,
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and conduct as well.>’1?  Making it clear Nathmal Tatia says : “Perverse
view or wrong attitude vitiates the whole outlook, and consequently
whatever knowledge or action there is, becomes vitiated (mithya). The
perversity of knowledge and conduct depends upon the perversity of
attitude. The perverse attitude (Mithya darsana).defiles, as it were, the
very texture of the soul; and it is but natural that ail the functions of the
soul should be defiled.”2¢ ‘Thus, Jainism holds that perverse attitude
(Mithya darsana), perverse knowledge (Mithya jhana) and perverse conduct
(Mithya caritra), all the three together constitute the cause of bondage.
To be more close and elaborate Mithya-darsana (perverse attitude), Avirati
(vowlessness), Pramada (carelessness), Kasaya (passions) and Yoga (activi-
ties) are the five conditions of bondage.®!

Thus liberation consists in escaping from the sarnsiric cycle of four
gatis i. e. from the cycle of births and deaths. But it is karma that keeps
the soul tied to the cycle of worldly existence. No doubt, after producing
its effect the pacticular karma is purged from the soul, and if this process
of discharging the fruit gocs on uninterruptedly ali the taint of karma-
matter must be washed off. But the case is not so simple, as the soul
is not only being purged off, it also goes on acquiring karmas all the
time by its activities. Thus purging and binding both happen together,
So, what is required for achieving liberation is the stoppage of acquiring
fresh karma. The control and arrest of fresh inflow of karma is techni-
cally known as Sagritvara. Umaswami says : To stop the asrava is Sashvara.?:
Thus Sarivara is opposite to and converse of asrava. ““As a lage tank,
when its supply of water has been stopped, gradually drics up by the
consumption of water and by evaporation, so the Karman of a monk,
which be acquired in millions of births, is annihilated by austerities, if
there is no influx of bad karman.?®

Now as the arrest of asrava is samware and we know thai there
are two kinds of asrava i. €. bhavasrava (Subjective inflow) and dravyasrava
{Objective inflow), so accordingly its arrest (Sarivara) is also of two kinds
i. e. bhavasarivara (subjective arrest) and dravyasarhvara {objective arrest).
Thus the check of bhavasrava related to the infection of passions is known
as bhavasammvara (Subjective arrest) and the check of dravyasravg related to
the actual invasion of karma particles is known as drevyasarvara (Objec-
tive arrest). The two kinds of sarivara hoid the same relation between

19, Tatia, Nathmal, op. cit., p. XIX.
20. Ibid, p. 147.

21. Jaini, 3. L., op. cit., VIII. 1.
22, 1Ibid, 1X. 1,
23.  Maxmulier, F (Ed.), Sacred Books of the East, Vol. XIV p. 174,
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them as is found between the iwo kinds asrava i, e, one is prior to the
other only logically but actually both occur at the same time.

The best way of arresting the inflow of fresh karma particles lies in
disallowing the operations of those causes which open channels for the
entrance of karma particles into the soul. In addition to the stoppage of
the inflow of new karma particles (sarvarad) the purging off the old karma
particles is also essential, because merely the arrest of intlow of fresh
karma particles does not bring about complete dissociation of the soul
from the matter unless already accumulated karma particles are purged
off too. The process of desiruction of karma particles is technicaily
known as Nirjard. It is also of two kinds—Bhava nirjara (Subjective
destruction) and Dravya nirjara (Objective destruction). The first is related
to thought activity which brings about the change in the soul by virtue
of which the destruction of karma particles takes place, and the second is
related to the actual destruction of the karma pariicles. The two kinds
of Nirjara bold the same relation between them as is found between the
two kinds of Saritvara, i. ¢. one is antecedent to other only logically but
factoally both occur simultaneously.

Now, the actual destruction of karma particles is possible ¢cither by
allowing the kartna to produce iis effect in natural course or by shedding
away karmg from the soul before producing the effect. The former is
called Savipak-nirjari and the latter is called Avipak-nirjarc, INow it is
the second that occupies the most important position asitis the chief
means for destroying the accumulated karma by seif-effort. In order
to dry up the old stored karma Jaimsm strongly recosnmends the practice
of penance.?2%  In the support of it Dr. Dayanand Bhargava says *This
is based on the psychological law of habit. An oid habit can be brokea
only by acting against it forcibly and purposely. Our attachments are
deep rooted and can be uprooted only by hard austeritics....Repcated
blows of voluatary infliction brea . the old habits and those impressions
(Swhskaras) which lead to further birth.*s The penances are external
(bahya) and internal (abhyantara).

As represented by the Jainas, the advance of the individuoal toward
perfection and emancipation is the result of an actual physical process of
cleansing taking place in the sphere of subtic matier—Iliterally a cleansing
of the crystal-like life-monad.”=%  But all the process of cleansing either
by arresting the mflow of fresh karma particles (Samvara) or by purging

24. Jaini, J. L., op. cit., IX. 3.
25. Bhargava, Dayanand, Jaina Ethics, pp. 69-70.
26. Zimmer H., Philosophics of India, p. 251,
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off the old karma particles (nirjarg) ultimately aims at the complete disso-
ciation of the soul from karma particles. Activitics (Yoga) accompanied
with passions (Kas@iya) lead to this association of soul with matter. The
passions, which set in motion all activities themselves are grounded in the
ignorance (mithyatvad). So ultimately liberation is attained whea ignorance
is at the end.  As ignorance does not conmsist in perverse knowledge but
in perverse attitude and perverse conduct as well, so knowledge also does
not consist in right knowledge alone but in right attitude and right conduct
too. Knowledge without right attitude is impotent and knowledge without
conduct is empty. But the spiritual journey begins with the right attitude,
It is the perverse atiitude that vitiates the knowledge and action of a per-
son, so the right attifude occupies the key position. 1t is the right attitude
that turns the soul in the right direction. But right knowledge and right
conduct are no less important because it is the right knowledge which iliu.
mines the way and belps the aspirant in the realisation of truth and it is the
right conduct which ultimately leads to the goal by cleansing the karmic
obstacles, The necessity of combining the three is brought out very nicely
in the Untaradhyayana (XXVI11, 30) : “*Without (right) knowiedge there is
Bo virtuous conduct, without virtues there is no deliverance, and without
deliveraace there is no perfection.”4? Thus right attitude (Sam yag darsana),
right knowledge (Samyag-jiana) and right conduct (Samyag-caritra) toge-
ther constitute the path of liberation.28 These three are known as  Ratng-
Traya (three jewels) in Jainism,

When liberation is attained the soul is relieved of all karmic parti-
cles. First of all, Mohaniya (deluding) karmas are completely destroyed,
as these karmas are the causes of samsdra (Wheel of worldiy existencc).
The Jranavaraniya (knowledge obscuring), Darianavaraniya (faith obscur-
ing) and Anteraya (Obstructive) karmas are destroyed simultaneously
with the destruction of four destructive (Ghatiya) karmas there appears
lordship in the soul. This is the stage when the soul becomes enlightened
(Buddha), victor (Jina) and omniscient (Kevalin).

At this stage, the action does not cling to the soul because he
performs action without passion (kasdyq) and we know that it is kasaya
that keeps kerma-matter firm in the soul.2?  But the kevalin (omniscient)
has to destroy the four non-destructive (Aghatiya) karmas too. After
destruction of all karmas, all cauvses of embodiment are completely
removed and the Soul leaves the body instantly and moves upward to the

27. Maxmuiler, F, (Ed.), op. cit., Vol. XLV, p. 156,
28, Jaimi, J. L., op. cit., 1. 1.
29. 1bid,, VI. 5.



The Concept of Moksa in Jainism 3i

summit of mundane space technically known as Siddhasila. This Siddha-
§tla is the abode of the omniscient soul. Dir. Radhakrishnan writes : *So
moksa is said to be eternal upward movement. On liberation the soul
goes upward, because of the monmentum due to ifs previous activity, the
non-existence of the relation to the elements which kept it down, breaking
of the bondage and its natural tendency to go upwards.”’*? The abode
of omniscient souls is described as “slightly inclined (isatpraghhava),
which is whiter than milk and pearls, more resplendent than gold and
crystal, and has the shape of 2 divine umbrella.””®! Assigning the reason
for the abode of omniscient souls Dr, Ramji Singh points out that “this
is a new conception. The Vedic conception regards Arman as all-perva-
sive. The Buddhists do not accept any such things as Aaman; hence they
do not posit a tocus of Moksa (Moksa-stang)....But the Jaina concept
of Dharma and Adharma {(medium of motion and rest), preseat in each
object leads us to think there must be a fixed state where the motion must

stop.’’82

We have seen that during the interval period between enlighiment
and actual liberation the aspirant is called kevalin (omaicieat Victor Jing),
but he becomes 2z Siddha (the Perfected) at actual liberation. Thaus, it
recognises two kinds of moksa, bhiva moksa (subjective liberation) and
dravyamoksa (objective liberation). The first is attained when the four
Ghariya karmus (destructive actions) are destroyed and the second is
attained when all Aghatiya karmas (pon-destructive action) are destro-
yed.83 The bhave-moksa of Kunda-kunda and kevelin of Umaswami
are very similar to the concept of Jivan-mukii, as ““At this stage’”, writes
E. O. James, ““itis only a matter or awaiting the final dissolution, a
process that may be hasteped by self training”.*¢ But the concept of
Jivan-muksi of Hinduism is logically sound and ontologically more perfect
than the concept of Kevalin or bhava-moksa of Jainism. Dr. A. K. Tad
therefore observes, “The Jivanamukia is completely enlightened—as
enlightened as the Kevali of the Jainas,—nay in a sense he is more. The
soul of the Kevali is still to be dissociated [rom the nosn-destructive
{aghatiya) actions which according to them constitute the cause of bondage
but the Jivanamukta of vedanta has to extaust only the Prarabdha karmas
which themselves are not among the causes of bondage™ 8.

30. Radhakrishnan, S., Indian Philosophy, Vol. 1, p. 333,

31, Zinumer, H., op. cit., p. 238.

32. The Philosophical Quarterly, April 1963, Vol. XXXVI, No. i,
pp. 63-66.

33, Rajavartika, V. 16, 8-9.

34, James, E. O., Comparative Religion, p. 169,

35. Lad, A. K., The Concept of Liberation in Indian Philosophy, p. 84,
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Thus we have scen that the Jaina philosophy accepts the consti-
tutional freedom of the Soul, so the Soul is endowed with four infinities
and when the soul is infected by the karmas its constitutional freedom
appears to be lost. So the constitutional freedom of the soul is a logical
necessity and spiritual discipline pavesthe way for the attainment of
the constitutional freedom. Thus the attainment of perfect freedom is
moksa.



JAINA THEORY OF SKANDHAS OR MOLECULES
N. L. JAIN*

Skandha : Definition of a Specific Term

Primarily, the postulate of two classes of mattergy-anu (atom) and
skandha (molecules) based on basic conceptual structure of matter is
most imporiant amosng the many classifications. The molecuies of the
current times arc now equated to skamdhas. They are comparatively
gross and perceivable. They could therefore be studied and described in
an intelligible way. They are treated first in preference to finest anus or
atoms. They are like trunk of a tree supporting the material universe.

The term skandha is a typical and specific term in Jaina philosophy
representing a unit of matter differeat from atoms but compesed of them.
The scriptures define the term quite clearly with the following points :

(i) Moiecules are aggregates or combination of atoms.! They are
non-natural modifications dependant on other objects.2

(i) They arc gross and fine in forms. Some of them are visible
to the eye while others may not be visible.

(tii) The molecuies in the matter are in a state of motion caused
internally or exterpally.?

(iv) They can be taken by hand, recieved or bonded with others
and handied as desired. 4

(v) There are smaller molecular entities too like those formed from
aggregation of two atoms. They may not be satisfying (iv)
above, still by interpolation, they are also called molecules—-of
course fine ones.?

(vi) They are characterised by the sound, bondiag, division, fineness,
grossness, shape, darknmess, shadow, sunshipe, moonlight,
motion and touch, tatse, smell and colours etc.®

(vii) There are infinite number of molecules. They can be classified
in many ways,

(viii) They are produced by association, dissociation and a mixed
process. The sense perceptible ones are produced by the
mixed process.”

(ix) These molecules are supposed o be embodying all characteri-
stics of the picce of matter to which they belong.

*  Jain Kendra, Rewa (M. P.),
5
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(x) They are active and may be transformed of modified in various
wWays.

The Buddhists have one word for matter-rupa-—consisting of two
varietics—primary elements of mah-abhutas and secondary clements of
utpad rupa. Both of them are called Rupa-skandhas consisting of atoms
and molecules. However, the Buddhist’s atoms, combined atoms or
primary elements are equivalent to Skandhas of the Jainas as they are
made up of 7-10 small constituents. Thus, for them, matter is nearly
molecular. The utpad rupas have been described to be fifteen, sixteen
or twentyfour in number—all molecular species.®

The vaisheshikas postalate atomic theory but they do not have a
separate or common term for atomic aggregations. These are called
cffects by them, their nomenclature depending on the pumber of atoms
participating in aggregation like diatomic, triatomic etc.? The composite-
constituent concept of inferential nature in this connection has been
discussed by Prabhachandra. 20

Current scientists have the term molecule for atomic combinations.
However, the molecules are chemically bonded in contrast to many
physically bonded atomic aggregates. The Jain term Skandha includes,
however, both types of bonding—physical and chemical as well, The
current examples may be mixture of inert gases in air, molecules of
hydrogen or oxygen elements or water. The Skandhas, thus, include all
types of aggregation of clements, molecules, compounds or mixtures.
This Jain term is, therefore, more general than the term molecule of the
scientists. These molecules bave the capacity, however, to get dissociated
into its constituents.

Classification of Skandhas

The Skandhas are innumerable. The scholars felt the need of
classifying them for their proper studies. They have been classified in
many ways. The first classification consists of their two varieties—gross
and fine, sensc perceptible or otherwisc. This is based on commonsense
view. The other classifications are based on that of matter as such and
summarised in Table 1, They are not illustrated except in the fourth
one where the criteria of eye-perccptibility has produced a discrepancy in
current terms pointed out by Jain!' and Jains.12  There is one more point
regarding the illustrative meaning of the sixth category of fine—fine class.
Kundkund illustrates it with finer particles than karmic aggregates,
Javeri supports it by saying that action particles are made up of
innumerable number of ideal atoms. He means that even this type of
aggregate will be finer than the fifth category. This may include dyads,
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triads ctc. However, Jaini® illustrates it by the current atomic constituents
iike neutrons etc. However, because of apgregate, it will be skandha or
molecule in Jainological terms. This will be approximately 10-3% ¢m in
size according to Yativrishabh-—a size representing the current nuclear
size.13 This suggests that Jain's illustration should be taken as meaningful,
This, however, creates another problem in explaining the various pro-
perties of cannonical atoms to be discussed separately. Jain and Sikdart®
have made a basic mistake in assuming the sixth category as atomic
despite the “Khandha hu Chhappayara” statement of Kundkund., This
should be rectified and the resultant discussion be modified accordingly.

Table 1. Various Classifications of Skandha or Molecules by Jainas

No. Classes ' Names
1. 2 Gross and Fine T
2. 3 Skandha, Skandhdesa, Skandhapradesha
3. 3 Transformable by internal, exterpal or mixed cause
4, 6 Gross-gross, Gross, .Gross-fine, Fine-gross, Fine,
Fine-fine
5. 23 23 Varganas (detailed Iater)
6. 530:8 With respect to five qualities as primary and secondary

(detailed later)

The second classification is based on matter in general where three
out of four varieties should be Skandhas. Accordingly, the cannonical
atom should be less than one-fourth the size of a skandha. Here, one
is unable to guess about the meaning of skandha whether it is diatomic
or polyatomic, If it is diatomic, the skandhdesa will be atomic and the
third class will be sub-atomic. In other words, the cannonical atom
should be divisible which seems undesirable. This suggests the Jain’s
illustrative equations of these terms are not correct. Javeri,'” on the
other hand, takes a real view of defining skandha with grosser bodies
and the other terms being its conceptual divisions and skandha by them-
seives. The skandhapradesha, in this way will mean a single molecule of
an element or compound consisting of number of atoms possessing the
property of the skandha itsell.

The other classifications have already been described elsewhere,
They secem to be more philosophical than scientific,

Methods of Formation of Molecules or Skandhas

The formation of melecules takes place by combination or aggrega-

tion of atoms according to the theory of Bonding proposed by the Jainas
and discussed ¢lsewhere,18 When small number of atoms combine, they
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form sense-imperceptible molecules. When many atoms or molecules
combine, they form gross molecules. It is stated in literature that com-
bination takes place by three mcethods (19

(i) By division or dissociation of molecules of bigger size to
smaller ones,

(i) By association or sharing of atoms together

(ii) By a mixed process of association and dissociation.
The dissociation may take place by internal or exiernal causes
as in radiocactivitly or process of ionisation. We also kanow
today that it may also take place thermally, by application of
pressure or bombardment. It is said that these methods are
akin to the three types of valeacy or bonding of current science
subject to certain modified version of traditional opinions.

Umaswami and Pujyapad®® have pointed out that sense-percepiible
moleciles are formed by the mixed method of association and dissocia-
tion. The latter has illustrated this point by saying that a fine molecule
may be split and its parts may combine with other bigger molecules to
form a gross moleculecs. Howcever, Shastri?? has raised a point whether
Umaswami's aphorism should mean a mixed process or two individual
processes. Gramumatically, the dual number in the aphorism shouid mean
two processes rather than a single one; otherwise, there should be singular
number in the apborism. There must be some specific aim in this com-
position the commentarians have not elaborated. However, il is quite
common to have visible molecules by combination of atoms or fine
skandhas. Shastri scems right to scck how division as a single process
can yield gross molecules. There are, however, a number of examples
today to prove this. Sulphur dioxide or Carbon dioxide are cannonically
invisible gases and they, on thermal or eléctrical decomposition, give
solid visible sulphur or carbon skandhas. Jain2? has exemplified these
processes by formation of hydrochloric acid and ionisation of air repre-
senting combination and division respectively. Hence, visible skandhas
are formed bothways and the corresponding aphorism should mean two
individual processes. However, cxamples of molecular formation by
combination of the two processes are also available. Thus, aphorism
“Bhed - Samghatebhyah Utpadyate”. This point requires closer exami-
nation.

Conditions for Forination of Skandhas or Molecules

Normally, the various types of motions of the molecuie-forming
atoms are elasticin nature, They are not only irregular but they are
non-bonding also. This posesa problem as to how the bonding takes
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place and molecules arc formed. This may be assumed that the bonding
takes place due to contact and collisions among the atoms and bonding
entities. The contact may be partial or whole. It is said that the contact
by whole leads to homogeacous molecules like milk-water and hot iron.
But, of coursc, only contact does not lead to molecular formation, it must
be forcefully colliding and bond forming. There is collision, but it may
lead only to change in specd only.®® Different atoms combine when there
is sufficient difference between the velocities of the combining atoms,
This could be either internal or induced. This causes inclastic collision
leading to bonding. '

Besides contact and bonding collision, difference in the nature of
the bonding atoms (positive or ncgative) also plays an imporiant part in
bonding. This causes natural bond. This could also be formed in
presence of metallic catalysts like containers and micro-organisms and
changes in conditions like temperature {and now-a-days pressure too). The
production of natural sparks, burning of planets, eruption of volcanoes
are examples of natural bonding. Formation of clouds, rainbows, hail-
storns, lightning etc. are also other forms in which molecules are formed
though they rcpresent physical aggregation in most cases., Thus, we have
physical, physico-chemical and ¢hemical bonding molecules under different
conditions. We thus find that thc conditions of bonding mentioned in
literature are nearly the same as are known today to every High school
student. However, many more agents like light etc, are now available
for this purpose.

Functions.of Molecules or Skandhas

The molecules have three major functions to perform., The first
is physical or physico-chemical. The molecules of our body, mind and
other organs are thereforc proper ruactioning of our life. Current
scientists have found the basic unit of the living as protoplasm which
has a company of molecular structures including nucleic acids,  But how
this company of non-living molecules bring about lifc ? This is the pro-
blem and a dividing line between science and philosophy.

The second function of the molecules may be taken as spiritual or
supraseasual. The living beings have feelings of pleasure, pain etc,
These depend on physical environment and changes therein which is all
molecular, These actually effect the sensing system of our bodies leading
to the corresponding sensations. These environmenis are very fineand
consist of even the karma particles. Besides, our own actions and their
effect also lead to a variety of reflex actions and reactions producing
characteristics aura around the body. Thus, the molccules not only create
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our lives, but they effect its course also indirectly. All our tendencies
towards betier thoughts and actions are governed by the quality of karma
molecules getting in and out of bodies. We require better type of mole-
cules for better lives.

The above functions are related with our lives directly. However, the
most important aspect of skandhas is their capacity to maintain, modify
and form newer and changed objects of different types of molecules.
This capacity is the base for development of modern amenities. The
purification of water by alum, production of butter from milk, purification
of mectals by borax and alkalis are all examples of utilitarian changes of
chemical nature. This capacity of skandhas has been studied by the
scientists extensively and as a result, we have a world full of entertaining
materials. Could we say these materials will not lead to our spiritual
development ?

Bhagwati and Umaswami mention the six embodiments (earth to
trasa kaya), five bodies, speech, mind and respirations as the effects of
Skandhas. They also mention 14-15 manifesiations of skandhas with
some variations with Uttaradhyayan,*? and Umaswami.25 These consist
some physical energies and some properties in which changes are obser-
vabie. They are discussed under the physical contents.

Properties of Skandhas

All fine and gross skandhas have ail the general and special pro-
perties of matter. There are eight general and six specific properties.
They have already been described. Besides, it may be mentioned that
each molecule has cohesive or adhesive force inherent in it se that it could
combine with its own type or different type. There is varicty of action
or motion iacluding reotation, vibratiou and translation. Translatory
motion has highest force for chemical bonding. There are some techni-
cal terms used in this connection like parispand and parivart etc. which
have been explained by Sikdar.

Description of Specific Skandhas

The infinite variety of Skandhas can be seea to exist in four specific
forms—earth, water, air and fire, Kundkead mentions them as dhatus.
The four mahabhutas of the Budhdhas and four types of basic atoms of
Vaisheshikas remind us some conceptual similarity. 1t may be sugges-
ted that they represent the various states of matier rather than the
specific skandhas. Thus the earth represents the solids, water the
liquids, air the gases and fire the various forms of encrgies. This state-
ment is supported by the fact that the seers have enumerated g
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varicty of earth ranging between 21-40. However, this becomes a little
doubtiul when one finds that they bave classified water, air and fire only
in their naturally occurring forms. How they could overlook the enor-
mous variety of liquids like oil, butterfat, asavas ctc. and gases—is a matier
of surprise and clarification. Another fact stated in cannons is that all
these skandhas are termed as living during their growth and develop-
ment.28 ‘Their hardness or adhesiveness has been faken as sign of
livingness. However, they turn sonliving when heated or cut, We will
describe them as in cannons,

The Earth

The earth representing the class of solids is characterised by
different degree of hardness. ¥t has valuables under and over it
Acharang? and Mulachar23 have classified the earth in the first instance
followed by others later, The description is based on its assumption of
being onc sensed. It has been classified in four categories of carth, earth
body, earth creature and carth soul. Out of them, the first and sccond
are clearly nonliving, the third has been called living because of its being
substratuma for living entities, otherwise it is nonliving. The rourth
variety seems to be the only living about which no clarification is available,
Currently, it is debatable whether living characteristics apply 1o earth as a
class. However, it has been shown to have many types.

The earliest carth classification is traceable in Dashvaikalika (i. ¢.
427 B.C.). Tt mentions only three types—bhitti, shila and binding
materials. Later on these types have been expanded, Scriptures mention
its two broad types—soft and hard. The soft one has five or seven coloured
varieties as shown in Acharang and Pragvapana :29

A 1 Red, green, yellow, white, black earths.
P : Red, green, vellow, white, black, pandu and earths.

Perchance these refer to varicus coloured soils found in nature, The
hard types ar¢ shown in Table 2 as found in literaturcs. Though there
seems to be a large amount of similarity in these types, still some additions
and deletions forecast many inform ations. The Acharang earths coatain all
solids, the 14 gems being addiiional to the list totailing 35. In the second
classification of about 250 ycars later, not only gems gct included in list but
their number also increases from 1410 18. Morcover, Mercury is also
added to metals. This is an exception to the class of solids. This
suggsts that mercury was discovered or put 1o use between 300-500 B, C.
Though Shantisuri follows Pragyapana, but it has curtailed the number to
21 by condensing the gems to 3 types and seven mctals to onc type. Some
new substances like chalk and soda have also been added with the exclu-
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sior of diamond and pebbles etc. - Amrit Chandra Susi2da follows Mula-
chara with 21 substances and 15 gems making 36 earths, It excludes
copper sulphate. The last two classifications add pewtier in metals which
is actually an alloy. Amritchandra Suri has made the Masargalla variety
into two varieties.

On Chemical examination of these various earths, it is sccn that they
contain clements, compounds, minerals, mixtures and gems known during
different cannonical periods. The earths are said to be the carrier of a
variety of valuables, Dashvaikalika mcntions 24 valuables including some
trees and medicinal piants but excluding cereals and pulses. B!

Gold has an- important status among all the solids, used for coins,
ornament and medicines. It is antipoison and all proof. 1ts purnty is
judged by beat resistance, beating, rubbing and drilling.” It was assumed
that when lead was convertcd into gold, many factors including vital force
worked. It is obtained by heating its ore with salt and borax. Other
metals are also obtained similarly. Artificial gold has also been marked in
Niryuktis.31 Tempering is one of the ways 10 improve the quality of iron,
Descriptions about other earth or metals is not available in cannons.

The above description about solids seems to be quite small and
incomplete when compared with the current kmowledge,  Still it proves
the ancient scholars did observe what was existing, The Vaisheshikas®?
have only threc types of carth—soils, stones and minerals and immobiles
(viz. kingdom). The Jainas do mot have this last category. Table 2
suggests Jainas advancement over Vaisheshikas in this regard. The
Buddhists have not much to offer in this matter.

The Water Class

Like earth, water represents liquid Skandhas, They are divided in
two classes-fine and gross. No examples of fine varicty are available. How-
ever, gross water could be of three types—paniya (water), pan (alochols)
and panak {Medicinal Waters). Fluidity is the chief characterisie of
this class, Ordinary water has two variety—overground and underground,
They have been subclassified in different agamic periods as shown ia
Table 3. The Pragyapana gives the best classification with 16 varieties
of water liquids including all the three major varieties. Mulachara and
Amritchandra has nothing special. Shantisuri has seven varieties on
which earth rests, There are iwo types of crcatures found in water—air
bodicd and waterbodied.®® The normal water is purified by boiiing or
by using alum. 1t is said that the ascetics should use the water cooled
after heating. The pure water becomes substratum for micro-organisms
when kept for 12-24 hours. Fermented or lemon waters are acidic which
increases on keeping them longer due to further fermentation wher¢
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alecohol or vinegar is produced. These waters should not be used as
common drinking waters.

The Pragvapana description about the sources of water are quite
satisfactory. But they describe only solid and liquid water. The gaseous
water does not find any mention.

The old lierature does not contain much about alcohols and
medicinal waters. This forms the subject of other faculties. However,
it has been pointed out that they should not be used for better health
and spirits. Amritchandra has described alcohol as a source of
many micro-organisms and it causes intoxication and idleness.®*# Butter
is also produced by a similar process. One does not have much descrip-
tion about liquid oils. However, butter and oiis form a class of fiquids-
which are water insoluble, Many other liquids are water soluble. They
are described to some extent in Ayurvedic texts,

It seems from the above that there were three types of liguids in
use in olden times. The number of liquids is emormous today. Their
properties vary. The earlier description of general properties show that
quite 2 good number of properties of liquids are found in can