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Objectives of the Conference

Role of Jains in the 21st Century

To put Jainism on World Religions Map

To develop 4 strong World Jain Forum

World-wide propagation of Jain ideals

Movement on Non-violence (Ahimsa), World Peace, Vegetarianism, Animal Protec-
tion & Welfare

Promotion of Jain Philosophy, Culture & Literature.

Contribution of Women to Society

Service of the disabled, sick and needy

Use of public media for achievement of objectives.

Ways and means to serve needs of Jain community of the world in important spheres
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Fundamental Duty
of
The People of India

“f f shall be the funz{amenta[ c[ut_i/ of every citizen of India
to protect and improve the natural environment inc[uc{ing
forests, laKes, rivers and wild-life, and to hawve copassion for

all [iz}ing creatures’’
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Article 51/A (g)
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PREFACE

The First World Jain Conference was held on October 3 & 4, 1981 in United Nations Plaza, New
York, US.A. Acharya Sushil Kumar Ji, Gurudev Chitrabhanuji and residents of America bad taken keen
interest in the Conference with the objective of bringing unity and fostering brotherhood. It was attended

by 500 persons from various parts of the world. It was a beginning in a very good direction for creating
a World Jain Forum.

The Second World Jain Conference was held in London, UK. on October 1 & 2, 1983. The
Second day Session in Wembley Hall, Surrey was attended by about 2500 persons, most of whom were
from U.K. 28 delegates had participated from India. Many papers were read and eloquent speeches were
made by delegates. The discussions were free and frank and several important matters like promotion of
Jain ideas and culture and bringing out suitable literature were discussed.

The Third World Jain Conference, the invitation for which was given at the London Conference,
was held on February 8,9 & 10,1985. In all, about 2000 persons had attended the Conference including
delegates from many countries. About 100 reputed scholars of India and abroad expressed their frank
views on matters of common interest like stronger unity, brotherhood, need to publish suitable literature
for the children and grown ups, propagation of vegetarianism, non-violence and prevention of cruelty to
animals.Sh.K.C.Pant, Shri Abdul Ghaffoor, Smt. Mohsina Kidwai and Sh.V.N.Gadgil, the Central
Ministers, addressed the Conference on each of the three days. There was great enthusiasm among the
participants, the organisers and the speakers in the various sessions of the Conference.

The Resolutions adopted at the Conference were forwarded to the Secretary General of the United
Nations and encouraging response was received from his office appreciating our efforts for promoting
peace and nomn-violence.

Two large Press Conferences were held before the Conference to publicise the need of world
peace, non-violence, vegetarianism and compassion towards animals and birds. The Conference was
adequately covered by T.V., radio and newspapers on all the three days.

Discussions were held in a cordial atmosphere regarding needs of the Jains living world over. It
was particularly emphasised that suitable literature should be published for children of school going age
to bring them up according to the Jain traditions. _

Pursuant to the Resolution adopted at the Third World Jain Conference, the World Jain Congress
came into being in 1985 with Head-quarters at New Delbi. Its members have been made from various
parts of the world.

The World Jain Congress organised Indo-American Jain Conference at Siddhachalam, Blairstown,
New Jersey State, U.S.A. on September 26,27,28,1986 in the spacious 108 acres Ashram established by
Acharava Sushil Kumar Ji. It was organised with the dedicated efforts of Acharya Shri Ji. It was due to
his influence in the Jain community of U.S.A. and Canada that about 1000 enlightened persons
including professors, engineers, doctors, chartered accountants, business executives, industrialists and
businessmen participated in the Conference from various parts of America and Canada including a
delegation from India.

The 4th World Jain Conference was held at New Delhi in Vigyan Bhawan and Siri Fort



Auditorium, New Delhi on December 25,26 & 27,1987. Several Central Ministers, Speaker of the Lok
Sabha, Jain saints, scholars and prominent persons addressed the Confrence. It was attended by over
2000 participants from several countries, mainly from India. The main subjects discussed were
non-violence, understanding, brotherhood, publication of suitable literature, exchange of scholars to
preach the teachings on Jainism, vegetarianism, animal protection, art and culture.

The Asian Jain Conference of the World Jain Congress was held at Bangkok (Thailand) on
March,18,19,20,1988 with the keen inderest taken by Jains of that country. It was a successful attempt,
made for the first time in an Asian country, outside India. Several University Professors of Thailand
evinced Keen interest in deeper studies in Jainism and for that purpose availability of Jain texts. About
300, persons attended the three day deliberations daily including the 46 member delegation from India.

The three day Asian Jain Conference organised by the Jains at Singapore in March,1989 was
equally successtul. It was addressed by leaders of Singapore and other countries from all walls of life. It
was attended by over 700 participants daily.

Acharya Sushil Kumar Ji organised grand Jain Temple consecretion ceremonies in Siddhachalam,
New Jersey State, U.S.A. in August 1991. The spacious Jain temple located in several rooms has over
50 Jain pratimas of Tirithankars, including large ones in standing posture. At this occasion, it was
considered appropriate to call the S5th World Jain Conference in the temple premises on August 9,10 &
11. Over 5000 participants attended the Conference. The largest participation was from USA and
Canada, followed by participants from Europe, India and .ther Asian countries. Several relegious heads
and American statesman and political leaders addressed the Conference. The overwhelming influence of
Acharya Sushil Kumar Ji was apparent.

The subjects discussed at the Conference were non-violence, world peace, vegetarianism, animal
protection, role of youth in continuing Jain traditions, publication of International Jain Directory,
exchange of scholars. Important resolutions were addopted on the subjects.

Souvenirs containing scholarly articles on Jain religion, philosophy, literature, culture, art and
archaeology, animal welfare and vegetarianism written by reputed scholars were brought out at all the
Conferences.

The Souvenirs for the Third and Fourth World Jain Conferences held at New Delhi in 1985 & 1987
were much appreciated for the quality of text.Shri Satish Kumar Jain, Secretary General, Ahimsa
International and World Jain Congress being the Chief Editor, eminent Prakrit scholar Dr.Kamal Chand
Sogani, Jaipur being the Executive Editor. Shri Gyan Chandra Khinduka, a social figure of repute of Jaipur,
took much pains in bringing out the two souvenirs. Dr.S.S.Jhaveri a highly dedicated and sincere social
figure of Ahmedabad, who is a crusador for the cause of vegetarianism, prevention of cruelty to animals and
non-violence gave his unstinted support for the success of the Conference held in New Delhi. He made
extensive tours in Bombay and towns of Gujarat to publicise the objectives of the Conference and to collect
substantial funds. Likewise, he is working with great zeal for the 6th World Jain Conference.

The team of workers of the Third and Fourth Conferences at New Delhi was a homogenous body
with Shri M.R.Jain, President of Ahimsa International, Shri K.C.Jain as Chairman, Finance Committee,
late Shri Kailash Chand Jain, as Chairman, Transport Committee and Shri Vijay Kumar Jain as



Chairman, Hospitality Committee. No less was the enthusiasm of Secretary Finance, Shri Deven
Yashwant and other members including Shri M.P.Jain, Shri Subhash Chand Jain, Shri Deep Chand Jain
and Shri Jagmohan Jain to make the Conference successful.

Shri M.P.Jain made excellent efforts in putting up a large exhibition of the Jain publications
brought out by various publishers of India. It was indeed a magnificent exhibition organised single
handed in Vigyan Bhawan and Siri Fort Auditorium.

The guidance of Shri "Jeerendra Heggade, President, World Jain Congress was always forthcoming
in all matters of planning and organisation.

Several donors made generous financial contribution to make the Conference successful. Notable
names being, Shri Ramesh Chand Jain (P.SJ.), late Shri Kashmir Chand Godha, late Shri Prem Chand
Jain (Jayna Time Industries), Shri Adishwar Lal Jain, late Sahu Shryans Prasad Jain, Shri Mulkh Raj
Jain, Shri Veerendra Heggade and Shri Shital Parsad Jain.

The 6th World Jain Conference has been sponsored by World Jain Congress and is being organised
by Ahimsa International in FICCI Auditorium, Barakhamba Road, New Delhi-110001 on December
2425 & 26, 1995. The theme of the Conference is “The Jains in the 21st Century”. Some other subjects
which will be discussed are Role of Jains in the World of Tomorrow, Religion, Literature, Peace,
Ahimsa, Environment, Human Nutrition, Health and Diet, Animal Rights, Women & Society, Service of
the Disabled and Media Publicity.

Like two earlier conferences held in New Delhi in 1985 & 1987, a useful and attractive
Souvenir is being brought out at the 6th World Jain Conference. The team of we three editors viz.
Shri Satish Kumar Jain, Secretary General as Chief Editor, Dr.B.S.Jain, Associate Professor of
Mathematics in Delhi University, and Dr. (Miss) Aruna Anand, Research Scholar, as Editors have
taken infinite pains in collecting the articles from reputed authors and writers.

Shri Ramesh Chand Jain (PSJ) Chairman, Organising Committee has provided apprecmble
assistance in holding the Conference. His practical and helping approach has much encouraged the
Conference organisers and also solved the day to day problems which such large conferences usually face.

Shri Veerendra Heggade, President, World Jain Congress, Shri Mulkh Raj Jain, President, Ahimsa
International, Shri Suresh Chand Jain, Chairman, Reception Committee have made sincere efforts for
success of the Conference.

The zeal of Shri S.S.Jain and Shri Satendra Kumar Jain, Chairman and Convenor respectively of
the Finance Committe deserves special mention. Shri S.S.Jain is a devoted social worker for the cause
of disabled and has organised the camp for the assistance of the disabled to be held on December
26,1995. Their social contacts and efforts are sincerely acknowledged.

Shri PX.Jayna and Shri Satish Jain, dedicated social workers of considerable repute have earnestly
worked for the success of the Conference. They have rendered their assistance in all spheres of work as
Organising Secretaries.

Shri Kamal Kishore Jain, senior journalist and social figure of all India repute, one of the Organising
Secretaries of the Conference, has rendered his dedicated services for the success of the Conference.

Smt.Gulab Kanwar Nahata, a well known social tigure of Delhi, has rendered appreciable
assistance as Convenor of “Women Session” and cultural programme, assisted by Smt.Anila Jain, who
possesses a sweet musical throat, and Smt. Chandra Mahini Patel, Principal of Little Flowers Public Sr.



Secondary School, Delhi.

Shri Raj Kumar Kundoo, my Personal Secretary has provided me lot of help in making huge
correspondence both for abroad and for India and in typing almost all drafts and texts of the Conference.

I am particularly thankful to the donors by whose cooperation the lunches and dinners of the
Conference have been arranged. They being Shri Ramesh Chand Jain (PSJ), Shri Rikhabh Chand Jain
(T.T.Industries), Shri R.D.Jain, Shri S.S.Jain and Shri Mulkh Raj Jain.

I am also thankful to Shri Kali Ram Jain, who has made a willing offer to contribute the
Conference bags for the delegates. My sincere thanks are also due to all Patrons of the Conference,
donors and advertisers for their cooperation in matter of finance.

Such a World Jain Conference can hardly be successful without the active participation of the
delegates from abroad. It is a matter of pleasure that on the basis of enormous correspondence made
with the Jains of many countries I was assured of a large participation of delegates from U.S.A.,
U.K., Germany, Singapore, and Nepal and scholars of various subjects and activists of vegetarianism
and animal protection.

It is a matter of pride that eminent Jain saints and polit.cal leaders communicated their acceptance
to address the Conference.

About four lakh Jains are now well settled abroad mainly in USA, Canada, UK., Kenya, U.AE,,
Singapore and Nepal. Their main desire is to have suitable literature, video cassets on lectures of Jain
saints, Jain songs and talks etc. They also desire that good literature be placed in various Universities
and libraries of various countries in order that the researchers may have the facility to go into depth of
this one of the oldest religions of the world and 1o find an analysis of its scientific principles.

It would be a great service if the affluent Jain community would think of building of suitable
resources for bringing out suitable literature nad place already published literature in the Universities,
Libraries and research centres of various countries.

There is also need that more Jain scholars of repute are sent every year to various parts of the
world to acquaint and educate the Jains living there about our principles, rituals, customs and traditions.

If the deliberations held at the 6th World Jain Conference at New Delhi will result in promotion of
the movement of non-violence, peace, vegetarianism, Jain doctrines, culture and literature and finding
out ways and means for meeting the religious, social and literary needs of the Jains all over the world,
for causing global work for prevention of cruelty to the animals and birds, and service of the sick and
disabled, involvement of women and youth in transformation of society, the purpose of holding the
Conference will really be achieved. It is hoped that all the participants would please take the objectives
of the Conference to their respective countries for a dedicated follow up.

Satish Kumar Jain
Secretary General.
53, Rishabh Vihar,
New Delhi-110092
India
Phone : 2145490
December 20, 1995.



T =90

SAfeqr MM @ sneAteie AT FT Saraed €| §ed, 4R
Td e & fog sifdas amrarer &1 eFr sraierd ¥
e § IEiferg HRE ¥ v 9 ¥ R
T 39 | g9 oifdws B @ wm
Pt | g9 aIfgan & afes e
CAR ORI CR L e
Arefeiers ¥ |

yaad 7 & ‘SifEar gueismel’ 38% Aue JER
TR % foq gaeslie & | @ % oy
T YA e R & forg
I et ')

—rd o gF



T 9T

2 FAleT PR S,
weaRE R S e
qg g

o e ¥ 1§ 3 R fer-aemmn § €1 Aue S 4k &
yioreT &g 9 aren § 1 faee § e 9 AR ST §9e R R
T JHHEEET AW | T F B A @S TEEE 8 IS,
TAdNE T, 6% 100 SO HUT| «@ oNie rdl |1 §49d
TE ¥ oY gEE O G6W o Jel AanT G § e
FHTAAT LT € |

A 9gH ARRgd



AAfear gaw g 2,

i Sfae &1 U@ G ST ¢ | SHdT GIUR @eRdl -9 & Siad &Y o i, ot el
WOt ST @ SR-fae e & €

arféar SAram ®Y TEeT I I TF TEERaT 8| 59 I8 GRaT 74, q99 1T § I g,
H-B, FA-AA B g5 TAed SRl ¢, AF AT F AT § FE, GIAET B ERAT AEAGH
TN ® | STIHHT F SiPT FEA T & | T & TW-gE Raew € eiR Rieeeh & mR oW
T % AN BT BT B A ¢ | SEEr ¥ A Tl F asie swar ¥ afdar & R
YRIY, 99aTE, METE, N9, ofR gueEdEE & g% 9 § &7 ones A8 W § o 7 & afe
fad &t eRiex @ &1 aftE § o afw ¥, Rred e q9r @ W dene afwdt giea &
i & | orfdEr & W @1 gHe At s N aryg & Sar 31 gad  digr & Ao §i9T s
& orféar @ AP ¥ ST oten oo @Wig F R & ST, St @ sl qr@n awWr siiar
& TR ATt W aeg &t | R gaw ¥ 9w & ofaRe pw 1@ &, 9€ aifder & w7 amsad
w9 ¥

W€ WYE & AT § HOUT H G qUl SRA §, TG HARHT BT WD SR TR 3, T
IE q@t gl & off I #7 qof aRmR 3 ¥ fou e @ ¥ offEn o wE SEIfe @
e ot grniie o ¥ | R geg § aRad @ar 31 98 ARA @1 T8, gu & 8 T
W % O oY asf @1 gF e e ¢ B Aa Y wely e &, oiftar swer @wie ¥, R
woT fagly ¥ ofder & &1 7, A4 &1 mymer ¥ sifder @ g ogyd B, oW §, S
IFE B T G & | AT S saneed ST ¢ gaioe sféwr gunr Uy o 51 i §, asf
¥, R Ae-ofiaq &1 gar g9 &1 qnsad 9o 2|

SO T G, AT, 9ET, g SNfE & g S & Y SO0 & S-S &, ST,

gre | ffSsadar AW e @& ST e ST g # ) a%m%aaﬁq%ﬁaﬁm@hﬁ
@ Jaie Igud Fghr & casy gon ¥, wg Sadr ardedn, sardar wgra § & €kl
@ &G T B W W GE WG & PO AR [26% HEAN § IR ST HT gEH g W
IS WAl % 8 ¥ SR AHEs FHewndr ¢ |

Fféar sie ST & g™ @rAias gk ¥ R ger gt & Bl & Brew & 9@ af
S WHAT ¥ T8 A W ¥ & AT S b ¥ | SE WHR SEEr & ghrT & & o
ST Ak & | SfdEr A oifa & fore avem ¥ 1 orfEer ae-faae @ 9E, s @ g @, 99
&1 e TR & g &1 w1l % W F FF it W aw ¥ @ g aifdar § oft o et
3R agorT @ S § | R, 9, W, &, gon, If, §:dwe, B, EHR, T, @, o
anfe vt =gt ol aaeT & wiwme givrai €, 9 a9 @ g9 ar & gfesgfd #)

I [ = g



|l Jag @ R 1|

A !
e TR
9 el |

ey !

qrgaEr | g ? B ace-aTe 7 ar & fog e @ afvla Rear o €, afder
T, o & forg ARe @ HiEned b Sar €, 9 & o 98 qemEn &
FETAR & el | TR Sy Sfd, w,mmﬁwmﬁmmm. f

HEAT § w1, §, FEER A TaR-a™ Ao s fu § ¥ g @ e ¥ § aay
SIS FIaT § Ud e wran § & Shewry & Rard, seaond gwar o & o a3

-ty wrar ot qeER @r S Y siter R akdl of o sy Re & § e
W 37 & swErht €| R sl & owy Jfve a9 ud uwiaa: Rt & o ¥)

§ der & oen wXan § % aw om-ow @ ofew ¥ oifdan, wmer ¥ orRue, R
i fame | gerer ud amitiwar & S w9 ¥ ggar e !

s R R iRt



9N Sy T

et ot & oft el Al ¥ 9 oru sfew B
A ¥ S st ¥ 39 aue & e o R A
THR & e & ¥ Rear agssier fen & oow
ST T T §, T ¥ AR [ IS JAET BT HRHA
i & i
aracor @Y 3R & dmd s S & fie sEeE
W@ @E-OE Y & & X § S @ B AN I g,
g g § 3a¥ dfew omar ¥, 9% &9 ¥, 3 =
arm, S % & we § 35 =i oram SR sl &y
F @ M E | AT BT G GG HT IRER AT A1
o, T IEA ST A W R |
frepre @Y g ¥ wHg & ATATEROT 3@ AT § &
5 €3 &, wiEREar 5 a4 g ¥| aR® HEmT B Her g dN W ¥ wmaRd
Hfesy Igaw @ ¢ .

T T ¥ A9 g W @ ¥ WS # G S al one e g I @
amamyfs, =Eerghs, A &1 fwm 3 § o onfifRa ¥ Rt gt T et ot w
frsry e 3 €| o fere R sl PR & &

raEg-gie A S @ dragf sumd ar, 38 ot sRifda e @l aEE-gie @ W
& T T 397 @ IR 9 gE ¥ hE § gun o 9% was s § s ol ¥4

e drere ¥ ofs &, st Ry SR ¥, monftafy Teka o qod, serde e
T 99 @ GNE-gNE W ARUd E—a oraunen ofR @af @ W@ §¢ UH B 99 &
afeT | St & oS oET So o gk | wepfy faew Red swmw @ e giver e o
% |

UG ¥ B FUh TN SRS ¥, URW &Y Fora a1 ¥ Rre off ey o €, o
aow #§ & gosw Ay % R SR @ oler ¥ qEedl s ' & fog Al @, e
TEER &1 ol gat § [ |

gF g ()



AHIMSA INTERNATIONAL IN RETROPSPECT

—Satish Kumar Jain

Secretary General

A band of enthusiasts had the missionary zeal to establish an insitution which in course of time

may develop into an organisation to propagate Ahimsa and Vegetarianism on national and international

levels. Thus, came into being the organisation Ahimsa International on January 26,1973 with the

blessings of late Dr.D.S.Kothari, former Chairman of the University Grants Commission and a great

scientist and educationist of the country and with late Smt.Om Prabha Jain, Ex-Finance Minister of
Haryana State as the first President and Shri Satish Kumar Jain as the founder Secretary General.

Late Dr.D.S.Kothari and Sahu Shryans Prasad Jain were our Patrons. The other Patrons are Shri
Shrenik Kasturbhai, Sahu Ashok Kumar Jain (leading industrialists of the country), Dr. L.M.Singhvi, the
internationally renowned jurist, Dharmadhikari Veerendra Heggade (Dharmasthala) Shri.S.S.Backliwal, a
leading jeweller and Rotarian, Shri Dal Chand Jain, an industrialist and former member of Lok Sabha.

Among the objectives which Ahimsa International aims at are creation and fostering of
International brotherhood, peace, mutual understanding and love among the people of the world, to
propagate the theory and practice of Ahimsa (Non-violence) and Vegetarianism, to promote culture,
literature and art to help the destitutes, needy and helpless, to establish Chapters, Foundations,
Charitable Trusts and educational institutions, to take delegations to foreign countries and to invite
delegations from there for exchange of ideas.

Service to suffering humanity is the field to which Ahimsa International attaches considerable
importance. On several occasions, medicines, aid equipments and other articles have been provided to
sick and disabled persons and children, food, sweets, woollen, jersies etc., have been provided, to lepers,
sewing machines to the needy women, monthly scholarships to the needy families and childrea for
education, and building material for village schools etc. Ahimsa International has made a standing offer
to all the large hospitals in Delhi to recommend suitable cases for defraying the cost of blood
transfusion and life- saving drugs. It proposes to provide medical and equipment assistance to the sick
and disabled persons on permanent basis.

Honouring and extending recognition to the scholars and bringing together persons of the various
fields have been the endeavour of Ahimsa International. Various large and small functions have been
organised to honour the distinguished scientists, scholars and those persons who have cstablished large
hospitals in the country and those doctors who are providing medical and social service of a high
calibre.

Ahimsa International has instituted an annual award ‘Ahimsa International Deputy Mal Jain
Memorial Award’ of Rs. 21,000/~ presented to the authors/scholars taking into cetsideration the quality
of their total works or outstanding quhlity of a single work on Jain religion, philosophy, culture,
literature, journalism, mathematics astrononmy, archaelogy etc.written in Hindi/English languages. It has
been instituted with the courtsey of the zealous social figure and businessman of Delhi-Shri Adishwar
Lal Jain, in memory of his father, late Shri Deputy Mal Jain, who was a dedicated freedom fighter and



a social figure of great zeal and respect. The recipients of this award so far are Dr.Jyoti Prasad Jain,
Pandit Dalsukh Malvania, Dr. Panna Lal Jain, Dr. Jagdish Chandra Jain, Dr. Villas Adinath Sangave and
Dr. Sagar Mal Jain, all of these scholars, authors of Jainology being of great repute.

Akimsa International is dedicated to further the cause of vegetarianism and animal protection. It
regularly persues with the Prime Minister, concerned Union Ministers, State Governments and
Departments to stop its polices and schemes of promoting killing, infliction of cruelties upon animals
and t’rds, meat and meat products, export of meat and establishment of mechanised slaughter houses. At
several occasions positive results have been achieved. It creates public awareness about vegetarianism
and animal protection through holding se minars and conventions at which eminent subject matter
specialists, activists and medical and nutrition experts are invited to express their views and apprise the
audience with the correct position about the harms of consuming flesharian food including meat, fish
and eggs, animal proteins, the present deteriorating status of cattle wealth, environment and ecology due
to excessive killing of animals and birds, use of chemical fertilizers deforestation and unplanned
establishment of medium and small industries, which emit smoke and divulge chemical wastes in the
populous areas and create health hazard.

To encourage the activists in the field of vegetarisnism and animal protection, Ahimsa International
has instituted two Annual Awards which are given for autstanding work in these fields. The award of
Rs.11000/- has been instituted with the courtsey of Shri Dal Chand Jain, Ex-member of Lok Sabha in
memory of Seth Bhagwan Dass Jain and Seth Shobha Lal Jain. The recipients of this awaid so far are
Pranimitra Shri Peela Ramakrishna, Dr.S.S.Jhaveri and Shri Shree Chand Mehta. The other award of
Rs.5000/- has been instituted with the courtsey of late Sh.Prem Chand Jain (Jayna Times Industries) in
the memory of his father Sh.Raghubeer Singh Jain. This award bas so far been given to Shri.Nirmat
Jain, Sh.Raghunath Mall, and Shri Shri Pal Jain ‘Diwa’.

Ahimsa International aim: to promote vegetarianism through expert opinion of medical and
nutrition specialists, for which it has planned various schemes of printing recommendations of such

experts given at various conferences.

Ahimsa International is doing yeomen work in fostering brotherhood and understanding among the
Jains of the World by organising and assisting World Jain Conferences in foreign countries and in India.
It organised the Third and Fourth World Jain Conferences in New Delhi on a large scale in 1985 and
1987. A large number of eminent scholars addressed the conferences on various subjects. These
confercnces were held in prestigious Vigyna Bhawan and Siri Fort Auditorium of New Delhi and were
targely attended, including the participants from many countries. Several world leaders of the Jain
community expressed their views on strengetherning brotherhood and understanding, publication of
suitable literature and involvement of women and youth in constructive religious, social welfare, and
education work. The zeal of the participants was encouranging. The Fifth World Jain Conference was
organised in Siddhachalam, Blairstown, New Jersey State, U.S.A. in the large 108 acre Ashram
established by Iate Acharya Sushil Kumar Ji Maharaj in August, 1991. Since it was organised at the time
of consecretion of the large Jain temple in the Ashram built by Acharvya Shri Ji, there was a large
gathering of over 5000 participams,'main]y from U.S.A. and Canada. The leading social figures from
countries of Europe and Asia, including India, addressed the Conference besides the political leaders and



administrators of American government. Ahimsa International through its Secretary General Shri.Satish
Kumar Jain and a delegation with him effectively participated in the Second World Jain Conference
organised by Europe Jain Samaj in London in 1983 where the invitation to hold the Third World Jain
Conference at New Delhi was extended.

Besides the World Jain Conferences various regional international Jain Conference have been
organised by Ahimsa International and World Jain Congress. The Indo-American Jain Conference was
organised at Siddhachalam Ashram, New Jersey State, USA on September 26-28,1986. The main
objectives of the three day Conference were to strengthen unity and create mutual understanding
amongst the Jains residing in U.S.A., Canada and other countries and to adopt measures to propagate the
principles of Jainism and vegetarianisin and to bring out suitable literature. The Indo-American Jain
Conference was a big success with more than 1000 people attending. Delegates participated from Jain
centres and IMJM centres throught the United States of America, Canada, England and India.

The Conference commenced under the guidance of his Holiness, Acharya Shri Sushil Kumar Ji,
founder of Siddhachalam and International Mahavir Jain Mission. Guruji in his opening address stressed
the need for unity among all Jains and called for an end to separatism and narrow mindedness. At the
various Sessions of the Conference and at Sub.Committe meetings held under the Chairmanship of
Acharya Sushil Kumar Ji, Shri Satish Kumar Jain, Secretary General of the World Jain Congress and
Ahimsa International outlined the requirements of the Jains the world over in matters of propagation of
principles of Jainism, vegetarianism, literature on religion and educating children. Seven panels were
formed to process the ditferent subjects. Jain leaders of U.S.A‘, Canada and India gave their informative
addresses to facilitate discussion by the panels for processing of various work programmes. Notable
speakers being Acharya Shri Sushil Kumar Ji, Dr.T.J.Salgia, Dr.K.C.Bhaiji, Dr. Jagat Prasad Jain, Dr.
Vinay Jain all from U.S.A., Dr. Harish C Jain, Sh.Ramesh Jain, Sh.Prakash C. Baid from Canada,
Sh.Dipchand S. Gandi (Bomboy), Shri Dal Chand Jain (Sagar) and Shri Satish Kumar Jain (New Delhi)
from India. It was resolved that World Jain Congress as a world body and Ahimsa International, which
has acquired recognition in the international community of Jains should strive for foestering
brotherhood, unity and mutual understanding among all Jains of the world through Conferences,
meetings, cultural programmes, community lunches, simple and small dramas involving children, holding
of religious and children programmes on fixed days. Important Jain festivals like Mahavir Jayanti,
Samvastsari, Deepawali be celebrated by all Jains zealously.

[t was also resolved that there should be communiction in simple language and interaction with
other known religious personalities. The persons to promote unity should be recognised publicly.

The Asian Jain Conference of the World Jain Congress assisted by Ahimsa Intemational was held
at Banglok (Thailand) in 1988 (March 18-20) with the keen interest taken by Jains of that country. It
was a successtul attemipt made for the first time in an Asian country, outside India. Several University
Professors of Thailand evinced keen interest in deeper studies in Jainism and for that purpcse
availability of Jain Texts. About 300 persons attended the three day dcliberations daily including the 46
members delegation trom India. As a result of this Conference and the keen interest taken by its main
organiser Shri.Mahendra Singh Daga, an affluent jeweller of America and Bangkok, several Jain
activities were initiated on permanent basis.



The three day Asian Jain Conference organised by the Jains at Singapore in March 1989 was
equally successful. It was addressed by leaders of Singapore and other countries. It was attended by over
700 participants daily. Shri.Nagindas J.Doshi a wealthy businessman and President of Jain Sangh of
Singapore alongwith his colleagues put their heart and soul for its success. The efforts of Acharya Shri
Sushil Kumar Ji, Ahimsa International and World Jain Congress in initiating the first ever such Jain
Conference in Singapore were highly appreciated.

The stress in all these International Jain Conferences has been on promotion of brotherhood,
understanding, peace, vegetarianism, involvement of women and youth in constructive programmes,
exchange of scholars, publication of literature and preparation of audio- visual material. At all these
Conferences the women and younger generation participated with enthusiasm and gave evidence of their
faith and active involvement in the religious, social and welfare work which was amply expressed by
their public addresses and progress reporting.

Ahimsa International initiated with the Vice-Chancellor of Delhi University to establish an
independent departrhcnt of Jainology and Ahimsa. After persuing this matter very actively persistently
the Delhi University agreed to establish the department which is, however, held up for reason of
inadequacy of funds with the Delhi University.

Ahimsa International has at various important occasions presented cultural programmes of high
standard. During the 2500th Nirvan year of Bhagwan Mahavir in 1974-75 the programmes presented by
Ahimsa Internationl before the large audience won spectacular popularity. It presented devotional music
in its classical character with aesthetic fervour. The rendering of dance sequences by famous artists on
the life and philosophy of Tirthankaras and the Buddha and the bhajans of great poets have been
arranged at various places.

A significant achievement of Ahimsa International has been the production of Ballet on Bhagwan
Mahavir by Shriram Bharatiya Kala Kendra, a renowned dance and music institution of the country. It
was presented on three days- November 27,28, & 29, 1974 in Kamani Auditorium, New Delhi and again
on the pressing demand on December 26 & 27, 1977. The press and the public appreciated the lyric
verses and superior performance of the artists, and also the choreography, music and light effects. A bold
venture, it opened new dimensions for presenting religious themes in appealing classical style which
hitherto were considered unstageable. On the pattern of this Ballet many associations and institutions
have prepared and presented the Jain ballets.

World Jain Conferences :

The main objective of organising the World Jain Conferences is 1o develop a strong World Jain
Forum to promote Jaina activities in the wider world, exchange of ideas in the Jain community on
International level on maters of commen interest and to propagate the principles and high ideals of
Jainism including non-violence, love and respect for all living beings, mutual understanding, promotion
of vegetarianism, culture and fine arts.

The Ist World Jain Conference was held in New York in U.N.Plaza, in 1981, 2nd in London
(U.K.) in 1983, the 3rd and 4th in New Delhi (India) in 1985 and 1987 and the 5th in Siddhachalam,
New Jersey State (U.S.A.) in 1991. Three Regional Conferences viz. Indo-American, Jain Conference at



Siddhachalam, New Jersey State, USA on September 26-28,1996, the Asian Jain Conference of the
‘World Jain Congress at Bangkok (Thailand) on March 18-10,1988, and Asian Jain Conference organised
by Jains at Singapore in March,1989 were held with equal success. All these Conferences were largely
attended by scholars of all faiths and world leaders of the Jain community.

The 6th World Jain Conference sponsored by World Jain Congress and organised by Ahimsa
Internaticnal is being held in New Delhi (India) on December 24,25 & 26,1995 in FICCI Auditorium,
Tansen Marg, New Delhi-110001.

The theme of the Conference is “THE JAINS IN THE 21ST CENTURY”, Some other subjects
which will be discussed are role of Jainism in the World of Tomorrow, Peace, Ahimsa, Environment,
Human Nutrition, Health and Diet, Animal Rights, Women' and Society, Religion, Literature and Art,
Service of the Disabled and Role of Media Publicity.

World leaders of the Jain community have evinced keen interest in the Conference and the
deliberations are expected to have far reaching effects.



WORLD JAIN CONGRESS

Satish Kumar Jain
Secretary General
World Jain Congress came into being in 1985 with Headquarters at New Delhi pursuant to the

Resolution adopted on the concluding Session on 10th February at the Third world Jain Conference held
at New Delhi on 8, 9 & 10 Feb., 1985.

SO i

10.
11.
12.
13.
14.

15.

16.

The aims and objectives of the World Jain Congress are as under :-

To foster and promote universal peace, co-existence, mutual understanding, love and friendship
among the people of the world.

To propagate the theory and practice of non-violence.

To propagate the theory and practice of vegetarianism.

To promote tenets and ideals of Indian culture.

To project history and heritage of Anckant culture and its relevance to the contemporary world.

To hold, organise and sponsor international and regional 'conferences, seminars, workshops, meetings,
exhibitions for furtherence of the aims and objectives of the Congress.

To take follow-up action pursuant to the resolutions and decisions of the Conference, seminars,
workshops, meetings.

To establish anywhere in the world temples, libraries, foundations, charitable trusts, institutions in-
cluding hospitals, universities, colleges, schools, vegetarian clubs, museums etc. for furtherence of its
aims and objectives.

To deupte delegates/delegations and scholars anywhere in the world for furtherence of aims and
objectives of the Congress.

To render help to needy persons and destitutes.

To open ventures for financing service projects and to provide employment to the needy persons.

To use the media of radio, T.V., Press etc. for the achievement of aims and objectives of the Congress.
To promote publication of literature for furtherence of its aims and objectives.

To recognise reputed scholars, social workers and eminent persons in all walks of life and award
prizes for outstanding merit and to grant stipends, scholarships, fellowships and other forms of
assistance for promoting its aims and objectives. '

To open chapters to co-operate with and to seek co-operation of institutions or bodies having similar
objectives, and

To promote research work for furtherence of its aims and objectives.

The World Jain Congress particularly intends to develop a strong World Jain Forum to place

before world bodies and governments the need of peace through better understanding, non-violence,

vegetarianism and prevention of cruelty to animals and birds and to understand the social, religious and

literary needs of the Jains living in various countries of the world and to find out ways and means 1o

meet those.

It also endeavours to have exchange of scholars, publish Jain and ethical literature particularly for

the children and the younger generation and to make prevision for sending scholars for giving lectures



and religious education wnd for students for technical training abroad. It also intends that suitable Jain
literature be placed in different universities, libraries and research centres of various countries and India
to facilitate studies and research in this highly scientific and one of the oldest religions of the world.

It shall make efforts to make suitable provision for education of deserving students abroad and of
visit of scholars and deserving students of different countries to India to visit the Jain monuments, the
centres of religion and culture, and treasure houses of ancient literature.

WORLD JAIN CONFERENCES

A great visionary, devoted to the cause of non-violence, ﬁnderstanding and co-existence to the core
of his_heart and a learned Jain saint late Acharya Sushil Kumar Ji had the bold initiative to travel to
America and Canada in 1975. Encouraged with the devotion of American and Jain followers there he
established a Jain Ashram at Burlington (200 miles away from New York). Later he shifted his Ashram
to 722, Tompkins Avenue, Staten Island, New York. His mission was to bring the Jain religion on world
map by propagating the teachings of Tirthankars and great Jain saints among the believers of all faiths
in India and the wider world. He was for his pious objectives overwhelmingly received by the Jains and
others in U.S.A. and Canada. International Mahavir Jain Mission was established there with him as

Founder President to carry out his mission.

The migration of Jains to U.S.A. and Canada mainly started from the sixties of the present
century. Immigration on sccular basis opened avenues there in engineering, scientific and medical
research and in various trades and professions. An estimatgd number of 50,000 Jains financially and
protessionally well established now reside in U.S.A. and Canada. As a result of this there are a lot of
organised Jain activities in U.S.A. and Canada since 1960s.

The far sighted Jains of America and Canada and the Trustees and members of International
Mahavir Jain Mission there much assisted Acharya Sushil Kumar Ji in the purchase of 108 acres of land
in Blairstown in New Jersey State, U.S.A. in 1983 to expand the Jain activities and to transform this big
place into a holy Jain shrine (Jain Tirtha), which indeed has come into being.

Late Acharya Sushil Kumar Ji had unique creative mind. He was the pioneer in organising the
Ist World Jain Conference in U.N. Plaza, New York in 1981 which was attended by about 700
delegates. The 2nd Conference was organised by Jain Association of UK. at London in 1983 and
Acharya Sushil Kumar Ji had an important role in the successful conclusion of this big conference,
which was attended by over 2500 participants, including many from India, U.S.A. Canada, Germany,
Guif and other countries.

The invitation to hold the 3rd World Jain Conference in New Delhi (India) was extended at the
London Conference by Shri Satish Kumar Jain, Secretary General of Ahimsa International. The Conference
was accordingly held by Abimsa International at New Delhi in 1985 which was attended by over 2500
patticipants including many from U.S.A., Canada, Eruope and several other countries. The 4th World Jain
Conference was also held at New Delhi in 1987 which was organised by the World Jain Congress and
Ahimsa International. It was attended by over 2000 participants including many from various countries. The
main subjects discussed at these Conferences were non-violence, understanding, brother-hood, vegetarianism,
animal protection, publication of suitable literature particularly suited to the younger generation, role of



women and youth in the society, exchange of scholars to preach the teachings of Jainism.

Acharya Sushil Kumar Ji organised grand Jain Temple consecretion ceremonies in Siddhachalam
in August 1991. At this occasion it was considered appropriate to call the Sth World Jain Conference in
Siddhachalam on August 9,10 & 11. Over 5000 participants attended the Conference. The largest
participation was from U.S.A. and Canada, followed by the participants from Europe, India and other
Asian countries. Several religious heads and American statesman and political leaders addressed the
Conference. The overwhelming influence of Acharya Sushil Kumar Ji was abundantly visible.

Acharya Shri had an important role in also organising the various Regional International Jain
Conferences in Siddhachalam, Bangkok and Singapore. The Indo-American, Jain Conference was convened
in 1986 (26-28 Sept.) in Siddhachalam U.S.A. About 1100 delegates including University Professors,
Engineers, doctors, accounts officers, scientists and persons from industry and business attended, alongwith a
group from India. With one voice the Jain principles were hailed and desite was expressed by all speakers to
perform the religious rites regularly, to keep away from flesharian food and eggs and alcohilic drinks.

The Asian Jain Conference of the World Jain Congress was held at Bangkok (Thailand) in 1988
(March 18-20) with the keen interest taken by Jains of that country. It was a successful attempt, made
for the first time in an Asian country, outside India. Several University Professors of Thailand evinced
keen interest in deeper studies in Jainism and for that purpose availability of Jain texts. About 300
persons attended the three day deliberations daily including the 46 members delegation from India. The
efforts of Shri Mahendra Singh Daga, an affluent jeweller having vast business in Los Angeles and other
cities of America and also in Bangkok, in organising the Conference were greately appreciated.

The 3 day Asian Jain Conference organised by the Jains at Singapdre in March 1989 has been equally
successful. It was addressed by leaders of Singapore and other countries and from leaders from all walks of
life. It was attended by over 700 participants daily. Shri Nagindas J.Doshi, a wealthy businessman of
Singapore and President of Jain Sangh of Singapore, put his heart and soul for its success.

The stress in all these International Jain Conferences has been on promotion of brother-hood,
understanding, peace, vegetarianism, involvement of women and youth in social work, exchange of
scholars, publication of literature and preparation of audio-visual material. At all these Conferences the
younger generation participated with enthusiasm and gave evidence of their faith in the Jain religion
through active participation in public addressing, singing of devotional songs and paying deserved
respect to the message of Tirthankaras and the literature emerging from their rea].knowledge.



THE RELATIVE THEORY OF CAUSE AND EFFECT

Acharya Mahapragya

Here is a piece of cloth. The question is-‘what is the cloth made of ?” The answer is- ‘It is made
of cotton.” Where does the cotton come from ?’ .

‘From the cotton plant.’ “What is the cotton plant made of ?” Of the union of the two- the Jiva
(soul) of the plant and the matter. This is how the cotton plant comes into eXistence.

The cause of the cloth is cotton, of cotton the cotton plant and of the cotton plant is the union of
the Jiva (soul) and the matter.

It is further questioned- ‘What is the Jiva (soul) made of ?” and ‘What is the atom (the indivisible
particle of matter) made of ?” The questioning stops here. No answer is possible to it. No cause or
reason can be assigned to the Jiva (soul), nor can any reason be attributed to the atom. The quest for
cause ends at this.

The Jiva is not the effect, nor is there any cause of it. So also an atom is not the effect, nor is
there any cause of it. The principle in logic is- search for cause and effect of every thing. It is a gross
fact (Sthool Satya). In the practical field, this principle can be applied. But in the subtle and abstrract
world, the principle of cause and sffect has no meaning. In the subtle and abstract world, none is the
cause or effect of anything. The Jiva and the atom have their own existence and there is no cause for
them. If there is supposed to be any cause for an atom, the series of causes will be infinite, and there
will be no end to this. It is called a defect of progression ad infinitum (Anavastha dosha) in logic. Even
supposing there to be any cause of the Jiva, the series of causes and effects would know no end.

THE QUESTION OF THE ABSOLUTE TRUTH

The truth is of two kinds- absolute and relative. Some philosophers hold that as many truths as are
there in Jain philosophy are all relative. There is no absolute truth. The Theiests hold God to be the absolute
truth. But in Jain philosophy there is no place for the absolute truth. Cloth is the truth but it is a relative
truth. That which is cloth now shall be changed into something else in 10 days. This all is therefore, relative.

What is, indeed, the absolute truth ? It has been a baffling question. If this question is considered
from the metaphysical point of view, it presents no difficulty as far as the view of Jain philosophy is
concerned. Both the truths are acceptable in it. Panchastikaya (five homogeneous conﬁnuums)- Dharm,
Adharm, Akash, Kala and Jiva are absolute truths. It is not due to anything expected or due to any cause
what so ever. It is a motiveless truth, free from any cause and expectation. No expectation or cause is behind
it. It is a truth by its own nature. Existence is natural and here ends the principle of cause and effect.

THE QUESTION OF THE CREATION OF THE UNIVERSE

A discussion on the series of cause and effect is necessary from the Anekant (non-absolutism)
point of view. Many philosophers accept the necessity of cause and effect everywhere. The beginning of
the universe is through God. God is the creator and the universe is his creation. Because of this, the
question of the material cause gets all the more complicated. Theism and cause and effectism have
been corelated. God is accepted on the basis of cause and effection. An argument is put forward, “If
the universe is a creation, there ought to be its creator.” A pot is a creation. There ought to be its



creator. A pot is a creation and someone is its creator and that creator is God." This argument is
also far from clear. In this context, many questions arise. Granted that God has created the universe, He
did this at his will or with some substance or matter. If the substance or matter was there and the
Universe was created. Its creation was due to the integration of the atoms or it was created at his will.
God willed it and the Universe was created. The story of Kamaghat (The pot from which we can get
whatever we desire) is very popular. A man has chintamani (a precious stone that fulfills every desire).
He so desired and the universe came into existence or the thing was got ready. The much-discussed and
debated question among the philosophers is whether the universe was created at His will or because of
the integration of the atoms.

MATTER IS THE MAIN CAUSE

If the universe is created of matter such as atoms etc. it will mean God is without beginning and
the world of the atoms etc. is also without beginning. From this point of view, the creation of the
universe is not something special. Just as a potter makes a pot and an architect a statue, so also
someone created the Universe. It cannot be considered a unique event.

The question is that of matter, for matter is the main cause. Without regarding it as external
(without beginning), the system of the universe is not possible. This is the clear conviction of the Jain
philosophy that every substance (matter) is external. Both things-animate and inanimate are external and
without beginning.

CAUSE AND EFFECT IS NOT UNIVERSALLY APPLICABLE

The second important postulate of the Jain philosophy is as many matters as were there yesterday
are there today and shall remain even in future. Not a single atom will increase nor shall one decrease.
As many as they were, they are and shall be in future. It is a fact for all times-past, present and future.
No one needs to create il, nor is it expected for any substance to be destroyed. Neither something is
made nor destroyed. What happens is, a change, a transformation.

“Everything is in its natural form as it is.” It is on the basis of this that the pn'hciple of non-absolutism-
“the doctrine of eternity-cum-transitoriness” developed. From the stand point of ‘existence’, everything is
eternal and from that of ‘appearance’ it is transitory. According to Jain philosophy, nothing can be termed
eternal nor can anything be called transitory. If the atom is eternal, so is also the soul. Likewise, if the atom
is tramsitory so is the soul. If the soul dies, the atom too does and if the atom is immortal, the soul too is
immortal. The soul and the atom both are immortal and both mortal. Both are subject to change as also no
change takes place in them. This is the piinciple of the change or the transformation without beginning or
with beginning. Where there works the principle of change, the limits of cause and effect are narrowed. In
Jain philosophy, cause and effect arc not considered universally applicable. The theory that there should be a
cause behind every effect is not acceptable in Jain philosophy. Where there is only a change with beginning
this theory can be applicable, otherwise it is of no utility.

THE UNIVERSE : AN IMPORTANT QUESTION OF THE PHILOSOPHICAL WORLD

There is an important question in the philosophical world- What is the Universe ? What is the
world in which we are existing ? Its answer is quite simple- the universe is the sum total of all changes
with beginning. They are subtle and basic elements. Those which are basic clements are subtle and are
being used unseen. The Jiva (soul) is a subtle element so also is the atom. The four homogenous
continuums, Dharma (medium of motion), Adharma (medium of rest), Akasha (space) and the Jiva



(Santient being) are all incorporeal. Their ‘materialisation’ is not possible. Matter is corporeal but subtle
matter is also infinite.

Here the universe is divided into two parts- visible universe and in-visible. The universe consisting
of the four elements is the invisible universe. Kala (time) is also invisible. Only the material world is
visible. But all the matter is not visible for us. Changes are of two kinds-interior change and exterior
change. The matter whose change is exterior can be seen with eyes. But the matter whose change is
interior can not be seen with eyes. Even being visible, they are not subject to visibility through eyes. As
and when the power develops, the invisible becomes visible. The things which cannot be seen with
naked eyes, can now be seen through a microscope or through micro-mechanical instruments. The
ingenuity of our senses increases all the more by means of instruments. An extra ordinary learned
person, a clairvoant (Awadhigyani) and a telepathiest (manah paryayagyani) can see the subtle matter.
None but an omniscient can see the abstract (incorporeal) substance. A man possessed of clairvoyance,
telepathy, spontaneous comprehension, the memory of the past life etc. can see the subtle matter. The
matter which is not the subject of the eyes, can be the subject of extra sensary perception.

WHAT IS THE VISIBLE WORLD ?

The whole of the visible world is divided into two parts- The one which can be seen with eyes and the
other which can be seen through the extra sensary perception. How is the invisible turned visible 7 How is
the subtle changed into gross ? And who changes the subtle into the gross ? These questions too are very
important. The Jain metaphysics hcs reflected over this very minutely and in it there is no expectation to
admit its creation by God. The process of the change of the subtle into the gross continues on its own
naturally through the combination of the soul and the matter. It is still continuing.

The whole of the visible world is the world of the body of the soul (Jiva). A piece of cloth is the
body of the Jiva that was in the plants. The piece of a stone is the body of earth-bodied jiva. Water that
quenches thirst is the body of the waterbodied jivas. Fire is the body of the firebodied jivas. Air is the
blowing and we know of it when it touches us. It is the body of airbodied jivas. Man is the body of the
mobile jivas. Every visible object in this world is the body of Jivas.

There are two alternatives of the visible world- the body with the Jiva and the body without the
Jiva. The wliole visible world which is being seen, it is either the body with the Jiva or the body
without the Jiva. Every person sees either living body or dead body. These two are the only alternatives
of the visible world. It has no third alternative. In Jain philosophy, there are two well known technical
terms- animate (sachitta) and inanimate (achitta). The body is which the Jiva or soul is present, it is
animate. One whose soul is gone or who is dead, his body is inanimate.

This rule is widely known that all that is the visible world or the concrete world is all the body of
Jiva. It is only through the Jiva that it has been mass-formed.

CONCLUSION

In fine, it can be said that according to Jain philosophy, the principle of cause and effect is not at
all universally applicable. The quest for cause effectism in case of the Absolute truth is of no avail,
though it is meaningful only in cases of relative truths. It is expected of the seekers after the truth that
they should follow the path of attainment of Reality in the light of the above principle and get
_ perfection in due course.
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GLIMPSES OF THE SIXTH WORLD JAIN CONFERENCE
NEW DELHI 24-25-26 DECEMBER, 1995

1. Shri Dipchand S.Gardi (Bombay) Chief Guest and Sahu Ashok Kumar Jain lighting
the lamp. (24-12-1995)

&

2. Shri Ramesh Chand Jain, Chairman, Organising Committee, garlanding Shri
Madanlal Khurana, Chief Minister, (Delhi State), Chief Guest at Valedictory Session
(26-12-1995)



3. Jain saints Muni Shri Roshanlal Ji, Upadhyaya Shri Guptisagarji, Muni Shri
Kasturchand Ji blessing the Conference.
Smt. Anila Jain rendering invocation songs (24-12-1995)

4. Sadhvi Puneet Jyoti Ji addressing the inaugural session. (24- 12-1995)



5. Shri Mada;llal Khurana, Chief Minister, Delhi State, paying respect to Upadhyaya
Shri Guptisagar Ji (26-12-1995)

6. Shri Satish Kumar Jain, Secretary General, presenting the Conference Souvenir to
Shri Madanlal Khurana for release. (26-12- 1995)



7. Smt. Vidyaben Shah, Chairman, Central Social Welfare Board, Chairperson of
Women Session (secord from left) with women social workers (25-12-1995)

‘uu-.-

ON VEGETARIANSM ENVIRONMENT

8. Shri Bharat B.Shah, President, Hinsa Niwaran Sangh, Ahmedabad, Chairing the
Session ‘““Animal Rights, Human Nutrition, Vegetarianism” (25-12-1995)




9. Shri N.C.Jain, President of 'Valediclory Session being garlanded by Shri Mulkh Raj
Jain, President, Ahimsa International (26-12- 1995)

10. Shri B.P.Jain, President, Mahavir Viklang Sahayata Samiti, being garlanded by Shri
3 Satish Kumar Jain, Secretary General



11. Shri N.CJain presenting felicitation memento to Shri B.P.Jain, President, Mahavir
Viklang Sahayata Samiti (26-12-1995)

12. Shri Mulkh Raj Jain presenting felicitation memento to Shri S.S.Jain, President,
Bharat Vikas Parishad (Delhi State) (26-12- 1995)



13. Shri Satish Kumar Jain, Secretary General, being felicitated by Shri Kishorechandra
Vardhan, President, Bharat Jain Mahamandal (Bombay) (26-12-1995)

14. Shri Adishwar Lal Jain, Vice-President, being felicitated by Dr. Hermann Kuhn,
Germany (26-12-1995)



15. Shri Kishorechandra Vardhan, President, Bharat Jain Mahamandal being felicitated
by Shri Mulkh Raj Jain & Shri Satish Kumar Jain (26-12-1995)

16. Dr.S.S.Jhaveri (Surat) President, Ahimsa Mahasangh (Surat) being feliciatated by
Shri Kamal Kishore Jain (26-12-1995)



17. Smt. Chander Mohini Patel being felicitated by Shri Kishorechandra Vardhan
(26212-1995)

18. Smt. Gulab Kanwar Nahata, Convenor, Women Session & Cultural Programme
being felicitated by Shri Mulkh Raj Jain, (26-12-1995)



9. Shri Dal Chand Jain (Sagar) Ex. M.P. receiving felicitation memento (26-12-1995)

20. Dias scene at Valedictory Session :
(Left to right) : S/Shri M.P.Jain, Satish Kumar Jain, Kamal Kishore Jain, Satendra
Kumar Jain, Mulkh Raj Jain, D.K.Jain, Ramesh Chand Jain (26-12-1995)




21. Tri-cycle presented to a disabled person under “Assistance To Disabled”
(26-12-1995)

Bel

22. Group photograph : Left to right : S/Shri Vijay Raj Surana, Subhash Chand Jain,
P.K. Jayna, Satendra Kumar Jain, Kishorechandra Vardhan, Mulkh Raj Jain, Dr.
S.S.Jhaveri, Satish Kumar Jain, S.S.Jain, Subhash Jain, Rakesh KumarJain, Manoj Jain,

~ D.K.Jain (26-12-1995)



MEDICAL CHECK-UP CAMP (20-2-1996)
23. Shri S.K. Sharma, Director General, E.S.I. Corporation inaugurating the Free
Medical Check up Camp on 20-2-1996 organised by Ahimsa.International.

24. Shri Satish Kumar Jain, Secretary General, presenting felicitation memento to
doctors at the camp. /




PROCEEDINGS OF SIXTH WORLD JAIN CONFERENCE
HELD ON 24.25.26. DECEMBER. 1995 - NEW DELHI.

World Jain Conferences in various parts of the world have been greatly instrumental in recognition of
Jainism in the wider world, promotion of mutual understanding and brotherhood, creation of suitable
literature and initiation of work under various useful time needed programmes.

The First World Jain Conference~was held in U.N. Plaza in New York (USA) in 1981, Second in
Londodn (U.K.) in 1983, the Third and Fourth in New Delhi (India) in 1985 & 1987 and the Fifth in
Siddhachalam, New Jersey State (USA) in 1991. Three Regional Conferences in Siddhachalam (USA) in
1986, Bangkok (Thailand) in 1988 and Singapore in 1989 have been held with equal success. These have
been attended by scholars and world leaders of the Jain community.

Late Acharya Sushil Kumar Ji had unique creative mind and far sighted vision. He came io U.S.A. in
1975 with a few Jain monks 10 acquaint and preach to the wider world the philosophy and principles of
Jainism. He first established an ashram in Berlington, later in Staten Island in New York and finally a huge
Ashram in 108 acres (now 120 acres) named Siddhachalam in Blairstown in New Jersey State in U.S.A. He
convened the Ist World Jain Conference in U.N. Plaza, New York in 1981. Every succeeding World Jain
Conference has been largely attended under the guidance of Acharya Shriji.

The 6th World Jain Conference sponsored by World Jain Congress and organised by Ahimsa
International was held in FICCI Auditorium, Barakhamba Road, New Delhi on December 24, 25 & 26,
1995. Both of these organisations have attained an international recognition among the Jains of the world.

The Conference was inaugurated in the momning of 24th December by Shri Dipchand S.Gardi,
Bombay, a known social figure and philanthropist. Sahu Ashok Kumar Jain, an eminent social figure and
Chairman of Times of India Group of Publications, was the President of the inaugural session. Besides
India, delegates from US.A., UK., Canada, Germany and Nepal, prominent scholars of Jainology, and
activists in the Tield of animal welfare and protection and vegetarianism participated in the Conference.

Main theme of the Conference was “THE JAINS IN THE 21ST CENTURY”. Other subjects
discussed were Role of Jainism in the World of Tomorrow, Peace, Religion, Ahimsa, Human Nutrition,
Health and Diet, Animal Rights, Role of Women in Family, Society and Nation, Publication of Literature
and service of the disabled.

At all the Sessions of the Conference the participants spoke with heart and open mind. The sessions
were, therefore, lively and interesting.

The inaugural session was blessed by Jain saints Upadhayaya Shri Guptisagarji, Munishri Roshanlal
Ji, MuniShri Amrendra Kumar Ji, MuniShri Kasturchand Ji, Sadhvi' Shri Puneet Jyoti Ji and Swami
Chidanand Ji Saraswati.

Shri Guptisagarji expressed concemn over the deteriorating social, political and religious scenerio in
the country. He appealed to the people to muster their energies to play their effective role in the 21st
Century for moral and constructive activities.



Munishri Roshanlal Ji stressed upon fotlowing path of non- violence and 1o effect changes in their life
through “science of living”. He appealed 1o sce that their children adopt the age old moral and religious
traditions to remain as good citizens. Munishri Amrendra Kumar Ji paid homage to late Acharya Sushil
Kumar Ji, who took revolutionary step to travel to foreign countries to preach th\e principles of Jainism. He
emphasised that the principles of Jainism should be publicised widely and effectively in the wider world.
Sadhvi Puneet Jyoti Ji appealed for the unity of Jains by heart, and for their living as morally and ethically
sound citizens. Swami Chidhanand Saraswati Ji expressed that religion was today being widely
commercialised for personal gains. He said whether it be car or body, proper brake for both for their
movement and proper direction is necessary. He said that the brake of morality was the nced of the day and
the future generation should have moral traditions to become good citizens of the country.

Shri Dipchand S. Gardi and Sahu Ashok Kumar Jain expressed that such conventions piay important
role in propagating the principles of Jainism in the wider world, unity of Jains the world over, publication
of good literature and implementation of useful programmes. Shri Mulkhraj Jain, President of Ahimsa
International, paid homage to late Acharaya Shri Sushil Kumar Ji Maharaj who organised the Ist World Jain
Conference in New York (USA) and carried with him the message of Bhagwan Mahavir to America,
Canada, 2and many other countries. Shri Ramesh Chand Jain, Chairman of the Organising Committee of the
Conference, expressed regards for the Jain saints and sadhvis and the delegates from foreign countries and
various parts of India. He said that an atmosphere of Unity of Jains created at the 2500th Nirwan
Celebrations of Bhagwan Mahavir was visible at this Conference because of participation of various Jain

saints and sadhvis and Jains of all sects.

Shri Satish Kumar Jain, Secretary General of the Conference in his thought provoking Key Note
Address explained the social and religious responsibilities of the Jains. He said that the discussion over
important subjects like responsibilities of Jains in  the 21st Century, role of women, non-violence, peace,
animal rights, compassion towards all forms of life, vegetarianism by speakers, thinkers and social workers
of repute will have far reaching effect. He stressed that it was necessary to propagate the philosophy of
Bhagwan Mahavir on global basis through more writings and publications by writers of India and foreign
countries, to come out from the narrow circles of sectorism and communalism and to embrace the principles
of Anekant, non- violence, fraternity, compassion and service of needy, poor and sick. He made an appeal
for world wide exhibition of rich Jain art, culture and literature, as was being done by other faiths of the
world. He made special mention of art exhibition by Dr. Siddhartha Bhansali (New Orleans, USA) in
Pittsburgh, U.S.A. in 1993 at the 7th Biennial Convention of JAINA (Federation of Jain Associations of
America and Canada) and the recent Jain Art Exhibition in Victoria and Albert Museum, London (UK) (in
late 1995) organised by Jains of UK. and the Museum Authorities. These art exhibitions attracted world
attention and the rich Jain beritage was widely displayed. He stressed that Jains as an affluent class owed a
responsibility to the nation to serve the needy, sick and weaker sections with their financial resources. He
explained with emotion that Jain scholars should receive high social status in the society and they should
have adequate fianancial resources and means to make their children successufl professors, teachers,

doctors, engincers, etc.

Discussions were held in various Sessions on the following subjects :



IST SESSION : 24TH DECEMBER, 1995 - JAINS IN THE 21ST CENTURY :

Dr. Madhu Sem, Director, International Centre for Jaina Studies, Gujarat Vidyapith, Ahmedabad
was the Chair-person of the Session. Important speakers were Dr. Hermann Kuhn, President Jain
Association International (Germany), Mrs. Kuhn (Germany), Dr. S.K. Jain (U.S.A.) (Former editor of
Jain Digest), Shri Hulashchand Golchha (Nepal), Dr. R.K. Jain (Germany), Shri Satish Kumar Jain
(Delhi), Shri N.K. Sethi (Jaipur), Dr. Shekhar Chandra jain, (Abmedabad), Dr. Raja Ram Jain (Arrah),
Shri Kamal Kishore Jain (Jaipur) and Dr. Prem Suman Jain (Udaipur). The Chairman and the speakers
were emphatilc that though the Jains had a liberal heart towards the mankind and the animal world and
were sharing a large proportion of providing chairties for relegious and welfare works but still very
much more was needed to be done for world wide publicity of the scientific principles of Jainism, its
practical and analytical philosophy and for service of the sick, needy and poor. Bhagwan Mahavir
preached for great restraint in life, non-possesiveness, compassion towards all forms of life,
universalisation of non-violence and development of human qualities. These principles need to be very
v('ide]y publicised in the world in order that the mankind may bring those into practice, and make a

better world to live with peace and love and respect for all.

IIND SESSION : 24TH DECEMBER, 1995 -RELIGION, AHIMSA, PEACE,
LITERATURE :

Dr. Sagar.nal Jain, Director, Paraswanath Vidyashram Shodh Sansthan, Varanasi and a renowned
scholar of Jain philosophy and literature was the Chair-person of the Session. Shri Ajit Kumar Benadi
(Germany), Shri Hulashchand Golchha (Nepal), Dr. R.K. Jain (Germany), Dr. Herman Kuhn
(Germany), Dr. Prem Suman Jain (Udaipur), Dr. Raja Ram Jain (Arrah), Dr. V.P. Jain (Delhi), Dr.
Bhagchandra Jain Bhaskar, Nagpur, Shri Dulichand Jain (Madras), Dr. Kapoor Chand Jain, (Khatauli),
Shri Gopilal Amar (Delhi), Dr. Ashok Jain (Ladnun) stressed that religion should be understood in the
right perspective to come out of communalism as it is the nature of the object (Vastu Swabhav
Dharama). They said that in the world of tension and violence among the nations and people today the
principles of non-violence, co-existence, harmony and understanding could bring real peace in the
world. They felt the necessity of bringing more suitable literature in Hindi, Sanskrit, Prakrit and
English on new and varied subjects and said that the substantial ancient Jain literature available in
. Prakrit, Apabhramsa, Sanskrit and Kannad languages needs to be translated into Hindi and English with
proper commentries. Some of the reputed foreign scholars had keen interest in the study and

preparation of translations/treatises of such old manuscripts.

ITIR SESSION : Z5TH DECEMBER, 1995 - ROLE OF WOMEN IN FAMILY,

SOCIETY AND NATION.

Smt. Vidyaben Shah, Chairman, Central Social Welfare Board was the Chair-person of the Session.
The Convenor of the Session was Smt. Gulab Kanwar Nahata, a well known social worker of Delhi. Dr.
Vidyawati Jain, (Bihar), Dr. Jayanti Jain (Sagar University), Dr. Kusum Dangi (Rajasthan University,
Jaipur), Dr. Madhu Sen (Ahmedabad), Dr. Aruna Anand (Delhi), Smt. Pushpa Doongariya, Smt. Varsha B.
Shah (Ahmedabad), Smt. Sampat Jain, Smt. Shreeprabha Jain (Delhi), Smt. Anjana Jain (Delhi) and Smt.



Nirmala Madan (Delhi) expressed their frank views on the duty of the women towards their family, society
and nation and expected that the women should be more and more educated and should participate in all
tields of development of the country. They said that the role of the women in the uplift of the society,
bringing up their children and arrange them proper education and to provide active co-operation in the
activities of the husband was important. The oppression and torturing of women, even by women
themsclves, particularly of the in-laws side, evil of dowry, lack of education among the women, destruction
of female foetus and the influence of vulgarity of T.V. and films, modernism and consumerism on the

women were freely discussed.
Following resolutions were adopted at the session.

1. The women should respect their inherent qualities and virtues and power of toleration to live a
responsible and dignified life and devote themselves dedicatedly to the well being of the family,
society and nation.

2. The gender (female) distinction should be condemned. A daughter is as important and useful for the
tamily as the son. The women share the major responsibilities of the house-hold work and proper care
of the family members in all respects. There should be social awakening among the family members
to stop destruction of female foetus. In the family and society the role of mother and women should
be much respectable and there should be positive steps to provide more and better education to the
women. Workshops and seminars will be useful for creating such awareness.

3. Religious education should be given to the girls from their tender age in order that they grow up with
the Jain traditions. There should be adequate facilities of scholarships for education for needy and
intelligent women. Preference be given to providing them various vocational trainings in order that, if
needed, they may supplement the family income or stand independently on their own feet financially.
Establishment of a network of religious Pathshalas, which existed in the earlier times, was stressed for

promoting Jaina traditions from the early age of the girls.

4. The women should discard use of such cosmetics and fashion materials which are made from animal
products and instead they should use herbal and non-animal products.

5. To curtail heavy expenditure, marriages should be performed in simple manner without much
decoration and pomp and show, preferably in the day time. Arrangement of marriages in non-
vegetarian and costly hotels and banquet halls should be avoided. Use of liquors and variety of food
items should be discarded at the marriages.

6. Women should be given appropriate representation in social, religious, educational and other
institutions in order that they share the responsibilities on equal footing with men and get higher

social status by their work and achievements.

Shri Satish Kumar Jain, Secretary General of the Conference, expressed thanks to all the speakers and
participants of the Session saying that the women should be more conscious both for their rights and duties
to make the family life happy. He further said that with more facilities being provided to the girls they were
coming up as bright scientists, doctors, engineers and lecturers in the colleges and universities which trend
'should be accelerated by the society as a whole.



IVTH SESSION : 25th DECEMBER, 1995 ANIMAL RIGHTS, HUMAN
NUTRITON AND DIET, ENVIRONMENT AND ROLE OF PUBLIC MEDIA.

Shri Bharat B.Shah, President, Hinsa Nivaran Sangh, Ahmed:bad, and a devoted social figure of the
country, chaired this Session. He summarised the work being done by some important instiututions in the
field of promoting vegetarianism and animal protection and appealed for much greater coordination and liasion
with the central and State governments for stopping large scale slaughtering of animals, establishment of
mechanised slaughter houses and export of meat. He said it was horrifying to know the data on large scale killing
of animals every day in the country which has considerably reduced the animal wealth.

Upadhyaya Muni Shri Guptisagar Ji, a keen supporter of the movement of vegetarianism, urged upon the
people to live a vegetarian life, which is ethical, natural and is also needed for good health. The diet intake does
atfect the thinking and behaviour of the man. The vegetarians are more compassionate towards all forms of life,
believers of non-violence and kindness. The vegetarian diet was economically justified as well.

Shri Laxmi Narain Modi, a greatly devoted person for the cause of promoting vegetarianism and
animal rights, was the Rapporteur of the Session. He in his analytical and fact and data providing paper
“Slaughtering Animals by Murdering Constitution”” gave many startiling and convincing facts about the ill
concieved policies of the government in slaughtering animals and export of meat on big scale. Other
speakers at this session were Shri Gumanmal Lodha, M.P., Dr. 8.S.Jhaviri (Surat), Dr.Smt.Vandana Shiva
(New Delhi), Shri R.N.Lakhotia, Air Marshal, P.K. Jain (New Delhi), Dr. D.C.Jain, Shri Satish Kumar Jain,
Smt. Razia Ahmed, Dr. Prem Suman Jain (Udaipur), Shri Hasmukh Shantilal Shah (Ahmedabad), Shri
Kamal Kishore Jain (Jaipur), Dr. Chiranjee Lal Bagra (Calcutta) and several prominent workers of various
institutions of the country engaged in promoting vegetarianism and animal protection.

The government policies of export of meat, establishment of mechanised slaughter houses, illegal
slaughtering, transportatior: of animals from one state to another for slaughtering and infliction of barbaric
cruelties upon the animals in transportation and at the time of slaughtering were severely criticised. With
one voice, all present at the Session urged the Central and State governments to stop such anti-animal
policies which are vanishing the animal wealth of the country and ruining the economy and are against

non-violence, compassion and kindness.

VALEDICTORY SESSION - 26TH DECEMBER, 1995

The session was held with Shri Madan Lal Khurana, Chief Minister of Delhi as Chief Guest. Jain saints
Upadhayaya Shri Guptisagar Ji, Munishri Amrendra Kumaar Ji, Munishri Kasturchand Ji and a distinguished
gathering of vaious courtries and India was present. Shri Khurana appreciated the efforts of Ahimsa International
and World Jain Congress in organising the Conference at which important subjects to bring humanity, kindness
and religiousness in the tearts of the people were discussed. He released the Conference Souvenir which
contains articles from eminent authors of India and abroad and other useful information.

The President of the session, Shri N.C. Jain, a generous philanthropist of New Delhi, felt that most of
the people today live in tension because of various worries and irregularties in daily life. The effects of
consumerism, T.V. and film culture were badly influencing the thought of persons of all ages. A promotor
of ‘Science of Living (Jiwan Vigyan), initiated by Gurudev Shri Tulsiji Maharaj, he stressed on practising
the rules of science of living which included meditation, Yoga, relaxed and regulated life and balanced



vegetarian diet. His message was very well received by the audience.

Several speakers spoke on the necessity of arranging such World Jain Conferences which provide an
opportunity for interaction in the international gathering. In their view such efforts were helping in
globalisation of Jainism through wider acquaintance, constructive activities in various ficlds, adoption of
modern media techniques of press, familiarity of western and eastern writers with the philosophy,
principles, history, culture and art of the Jains, creation of literature on vaious Jaina subjects and its wider,
better circulation, presentation and =xhibition.

Such conferences provide a meeting place for the scholars, thinkers, social workers and activists of
various countries for fruitful interaction, and better understanding of the principles of the scientific Jain
religion, which so far is considered as an abscure religion, difficult to understand and to bring into practice.
The fact is that the Jain code of house holders conduct is so much simple, systematic and pious that he
follows it with as much ease as any other house-holder of other faith follows his code of conduct.

Secretary General of the Conference informed that invitation has been received from Kenya (Africa)
to hold the 7th World Jain Conference in that country in 1997. The invitation was accepted with cheers.

RECOMENDATIONS :

Following Resolutions were adopted at the Conference, beseides those which were adopted at the

women session :

1.  There are a large number of societies and institutions working for promotion of vegetarianism and
animal protection. It is necessary to have coordination in their working. It is, therefore, recommended
that Ahimsa International may undertake the coordination work and a suitable Coordination
Committee be constituted having representatives of various active institutions/societies.

2. Alist of societies/institutions/persons working in the field of vegetariam'sni and animal protection be
compiled and printed and revised periodically. Copy may be supplied to all such societies, institutions

and persons.

3.  SEBI should be requested to instruct all companies for specifying clearly in their prospectus, whether
product manufactured by the need company need any kind of animal gredients directly or indirectly,
or not, so that vegetarian minded peace loving people could abstain themselves from investing their
funds in such compaines.

4.  Information and Broadcasting Ministry may be requsted to stop advertising publicity of eggs and
non-vegetarian diet which is harmful to health and also hurts the feelings of peace loving people of India.

5.  Government should be requsted for adequate training and research and provide facilities for treatment
through effective self healing methods of treatment like Acupressure, Megneto-therapy, sun-rays and
colour therapy, pyramid and naturopathy etc. This will considerably reduce consumtion of allopathic
medicines, in many of which animal products are used, and which also involve torturing and killing
of animals in laboratory tests. '

6.  There is no mecessity of dissection in education at school and college level as the purpose can be
achieved through animal models, T.V, video, projectors, computers etc. All the State and




10.

11.

12.

13.

14.

15.
16.

U.T.governments must be requested to ban dissection atleast upto school level education like the
Gujarat government.

There is a large number of Jain archeological objects stored in the museums of India. The museum
authority may be addressed for creation of separate sections for proper display of Jain exhibits.

There is a large number of Jain temples, old and new, in many states of India. It is necessary that the
societies, trusts which are managing these temples should pay more attention to the renovation and
protection of particularly old Jain temples, monuments and icons.

There is a big dirth of books written in English language on various Jain subjects with the result that
very little readable material is available in universities, liabraries and research centres of the world. It
is recommended that a few suitable books be published having proper chapters and such books should
be widely distributed abroad and in India.

It is recommended that already published good books on Jaina topics should be made available to the
universities, libraries and research centres of important countries and India.

The government has planned to increase export of meat and meat products worth Rs.1500 crores
annualy. It is resulting in killing of animals in very large number. Govt. has issued licences to
multinational companies like McDonalds, Kentucky Fried Chicken. It wil accelerate killing' of
animlas. The Government has issued licences for establishment of mechanised slaughter houses, some
of which are in operation and some more are to be established. It is recommended that all such
activities should be vehemently opposed throughout the country, and maximum public awareness

should be created about it.

The original articles on vegetarianism, animal protection are few in number, which are published in
periodicals and newspapers. A feature syndicate be established to work as collection and distribution
centre of original articles by subject matter specialists and publication of such articles be arranged in
various nev;spapers and periodicals on regular basis. The authors be paid suitable honoraivm.

The government estimates the animal population as 55 crores. As such consideres about 1/2 the
number of these animals as uneconomic and strain on the economy. In fact the animal population at
present is about 25 crores. Therefote, the government should be pressed to have a correct census of
the animals in the country in order that large scale animal killing policies may be stopped. All animals
are useful giving manure and various services till their natural death.

Increasing use is made by commercial firms of T.V. and Radio tor obscene displays and
advertisements of non-vegetarian poducts particularly eggs. It is recommended that the government
should be asked to stop such obscene displays and such adveretisments of eggs etc.

Audio visual cassettes be prepared displaying Jain-life-style.

It is recommended that photographs, slides and video tapes be prepared of Jain Art and profusely
displayed abroad and in the country to publicise our rich heritage.

Recognition of talent and meritorious service is necessary. To honour such dignitaries and to inspire

others to work dedicatedly at the Valedictory Session therefore 62 scholars of repute, dedicated social



figures and activitsts in various fields were honoured.

I would like to mention that such World Jain Conferences and the Mini Conferences, known as
Regional Conferences are creating much awareness among the Jains to understand their religion in right
perspective and undertake activities which are not only useful for them but much moze for the othess.

While the First World Jain Conference was organised by Acharya Sushil Kumar Ji in 1981 in U.N.
Plaza, the Jains of America and Canada had a few Jain Associations and Centres. Taking inspiration from
the Conference and missionary work of Acharya Shri Ji several more Jain centres and associations were
established. Establishment of the umbrella organisation “Federation of Jain Associations of North America
“JAINA” also came into being to help create more organisations and promote Jairism in the wider world.

JAINA started by representing four local Jain Centres.Today, JAINA represents 54 Jain Centres and
associations of USA and Canada which are affiliated to it. There are some others as well which are not yet
affiliated to it. Today, JAINA and many active Jain centres, associations and institutions are doing
wonderful work in organising various functions, construction of Jain temples, preparation of video films
and cassettes, publication of Jain periodicals and introduction of Jain courses in universities and

publication of suitable Jain literature.

Some Jain philanthropists are extending their charity to works of welfare to the z'leedy persons of
various countries. On the basis of my close and regular contact with the Jain enthusiasts of U.S.A., Canada,
U.K, France, Kenya, Bangkok and Singapore 1 feel sure that baving attained sound financial establishment
in the countries, to which they mainly migrated in 1960s, excepting U.K. and African countries, where their
migration was much earlier, they are utilising their wisdom, experience and financial resources to discharge
their religious and social responsibilities. Good projects and programmes are being implemented by the Jain
community there for beiter understanding of Jainism by the Jain house holders and people of other faiths.
Personal contacts, exchange of communication and literature is proving useful in better understanding of
Jainism. It is a pleasure to learn that they have projects for micro filming of Jain literature, computerisation
of all possible useful Jain information for house-hoder, starting of Jainism as regular course in universities,
to expand Jain electronic bulletin board and develop home-page on INTERNET.

The World Jain Conferences being organised by Ahimsa International, World Jain Congress and
Federation of Jain Associations of America and Canada are proving very useful in developing brother-hood,
exchange of ideas and taking up projects of common interesi. The geographical distances have much reduced
and the Jains of world are indeed coming together and sharing the religious and social responsibilites.

A new chapter will be opened while in May 1997 the 7th World Jain Conference will be held in
Kenya (Africa). A large Jain community lives in African countries. The organisers feel sure of a larger
participation not only from Africa but from other countries as well.

It is through organising such conferences that the Jains of many countries are keen to extend their
co-operation to the people of other countries and indeed to make sincere efforts for globalisation of Jainism
and better understanding of its philosophy and principles by the people of all faiths.

Satish Kumar Jain
Secretary General




Realizing the Meaning and Beauty of Living
with Peace through Non-violence

—Gurudev Shree Chitrabhanuji

Believe it or not, mankind faces severe crisis in almost every comer of the world because of

violence in so many places and in so many ways. Peace and harmony are in danger. Life is plagued

with inhumane torture, with senseless death, and with mutilated killings. In this time of turmoil and
crisis, the answer is ahimsa, non-violence. . )

As a photograph has a two-way process: a negative and a positive, non-vielence also is expressed
in two aspects: to do and not to do, commission and omission. The first aspect is karuna : a
commitment to loving compassion, a feeling of equality with all life. And the second is ahimsa : not to
harm, not to kill. There is no room for violence (himsa) when we are filled with love. Love is
understanding.

BASIS OF VIOLENCE

Violence starts with oneself. Being harmful, we first harm ourselves because the negative
vibrations of hate, anger and resentment poison our sensitivities and our well-being. In this state,
negative vibrations are being collected and stored in the brain. From the brain, these negative vibrations
go in to the mind. Once the mind is permeated with these negativities, the mind is not capable to mind
its business. Without discérning senses, these vibrations automatically enter our being. Here, even our
consciousness is also tainted with violent, poisoning vibrations. So, the ‘person is now possessed with it,
and a possessed person is not able to listen to even his/her own voice. This process of movement from
the brain to consciousness shows how we are conditioned and coloured with negative habits and harm
ourselves with violence. The person who is ready to change the habit of the mind, the tendency of the
mind, has to feel ahimsa, non-violence.

These conditions can persist and when unchecked, a lifetime can pass. After many years of
unchecked, nom-vigilant lives, one becomes A-G-E-D with Anger, Greed, Ego, Deceit. These are also
forms of violence. We have choices, and the consequences of non- attentive choices fossilize us and
make us incapable of development. To make the right choice requires awareness of ahimsa.

NEGATIVES IN COMPARISONS

Without knowing the process of vigilance, we will, in ignorance, compare everything and
everyone; and in so doing we do not attend to the deeper meaning of life. For many, comparison is
natural because the mind is trained to compare, but if we stop to think and probe deeper, truth may
dawn upon us that each is different and unique. Even in twins, each is unique.

Why do religious groups fight ? Because they also compare. By comparing, they concentrate on
superticiality and not on the essence of the religion. The learning from a teacher can be true in its time
but it also can be a leaming opportunity at other times, if each generation interprets the words in the
context of the time, space and culture that is present for them. Karuma, loving compassion, inspires us
to transcend the comparative and competitive attitude of the mind.

Those who impose their beliefs on others, expecting others to accept their truth, are nurturing a



subtle seed of violence which in time will grow into a tree of even more small seeds and then more
trees as a vicious cycle of violence. And as long as one is other-oriented, one has given his remote
control to someone else.

‘When walls of other-ness are dropped, we see the sacred beauty of life in ourselves and we see
that sacred beauty in others. We do not see that person as a man or woman or a person from a certain
sect or religion. All these obstacles are removed. Unless we see beyond barriers, there won’t be peace in
us or in the world. We may talk about peace but inside we go on creating separation. Some say, “My
religion is best; it is the only true religion. And, if you don’t start to practice my religion, you will go to
hell.” Such dogmatism and bigotry is also a form of violence. When we practice ahimsa, we try to
understand what others are saying, what they are conveying, what they are feeling. We listen beyond the
words. We may not agree but we respect their right to say.

AHIMSA IN INTROSPECTION

Ahimsa tends to be understood only as “Don’t do”-this or that to others, animals and living
beings. This is one meaning but it is secondary. The first meaning is “Don’t hurt yourself” with
jealousy, hate and resentment.

Ahimsa is a subtle thing. It cannot be grasped unless we go deep into ourselves,.and to achieve
this, we meditate. There, we discover the sacred beauty of life. Until we have that experience, we may
use the word ‘ahimsa’ but it will only be lip service.

To practice ahimsa, one has to remove the veil of ignorance about oneself. One has to expe.ience
life within. That deep experience of life does not come from the outside ; it dawns inside. And we are
reminded that denial of Self (atma) is an invisible form of viclence.

When ahimsa is practiced in a vision of inner perspective, we perceive the relevancy of all life in
meaningful inter- relationships among all living beings, leading to understanding and ahimsa,

Ahimsa is another name for healthy human feelings. Just as in the sunlight, darkness cannot
remain, so also anger, greed, ego and deceit cannoi linger in healthy human feelings. Once we have the
experience of this vision, we are committed to practice ahimsa in trinity of mind, word and aciton. In
this new vigilance, we are awake and every night before we rest, we review our day and ask, “Did I
harm myself ? Did | in judging put down anyone ? Have I contributed to human divisions: cultural,
racial, intellectural, religious, physical, or others? Did I place one person above another ? Did I allow
my reticence to contribute to violence ?”

BEAUTY OF AHIMSA

Once we start practicing ahimsa, our life becomes an inspiration. Wherever we go, our eyes beam
with compassion, our feelings vibrate with care, our words flow with love, and our actions ‘speak’
Reverence for Life. People will be changed, not by our words but by what they see, hear and feel.

When we experience the sacred beauty of life, we experience peace. We inspire peace. Then there
will be peace. There will be peace.



Globalisation of Jainism

~Satish Kumar Jain

History and culture on a world wide scale have developed to the point where some of the
teachings and practices of Jainism have become imperative if life, and especially buman life, is to
continue (James E. Royster—Cleveland State University, U.S.A.).

It is the feeling which even the westerners have started expressing increasingly about the sacred
Jainism, particulatly for its doctrines of Ahimsa (non-injury and non-aggression), co- existence, Anekant
and Syadwad and the scientifically based code of conduct.

Jainism is though an ancient, indigenous, living religion of the country and has exerted an
influence in India that far exceeds its relative size, it has not been read and understood on a wider scale
in the western world. Mrs. N.R. Guseva, a U.S.S.R. writer, in the introduction to her book “Jainism”
writes that study in Jainism is very slendcr. During last 100-150 years thousands of works have been
written about other religions in India, particularly Hinduism and Buddhism, but not more than several
hundreds are devoted to Jainism, that too mostly written in Indian languages. She further writes that the
illustrious Russion scholar and indologist I.P. Minavev devoting one of his works to Jainismt observed
that the religion was not studied intensively and that there was no material on it in Europeon libraries
and collections.

Hinduism, Christianity, Buddhism and Islam are the four principal religions of the world. With
natjonal and international support these flourished well in and outside the countries of their origin. This
has not been the case with Jainism. Though initially it developed from the ruling class itself and also in
the ancient period of the Indian history it was patronised by some great emperors and rulers, but by the
thirteenth century and onwards it lost their support. General belief about the obscure nature of Jainism
and increasing popularity of Shaivism gave a bolt to the spread of Jainism and it remained confined to a
very small proportion of the entire Indian population, and to some extent to Indian settlers in foreign

coutries.

Position In Home Country :
The home country of Jainism is Bharat-India. It derives its name from paramount king Chakravarti
Bharat, the eldest son of Rishabhxdeva, the first Tirthankar in the present cycle of 24 Tirthankaras.

Rishabhadeva was the first king who gave an organised Agriculture (Krishi), Military science for
defence (Asi-art of sword), Script (Masi), Architecture (Shilp), Trade (Vanijya) and Leaming (Vidya),
Brahmi script and the numericals. He laid down the norms for good and honest citizens and organised
‘Varna’ system on functional basis. Highly developed spiritnalism and understanding of the reality of
soul and matter attained for him liberation from bondage of Karma-salvation (Nirwan) from the
continuing cycle of birth and death. He was the torch bearer for others for attaining Nirwan.

“After Rishabhadeva, the later 23 Tirthankaras continued the process of soul purification. From

(Paper read at 7th Biennial Convention of Federation of Jain Association of America & Canada at Pittsburgh, U.S.A. on

July 3, 1993).



Rishabhadeva to Mahavir, Jain Tirthankars and saints, savants and seers made a distinctive impact on
the evolution and refinement of fundamental values of life. The life of Bhagwan Mahavir, the 24th
Tirthankar, is not merely an apotheosis or a defieed ideal; his teachings epitomise quintissence of the
culture of compassion, non-violence, equainimity and understanding the view point of others. Anekant
and Syadwad laid and reinforced the intellectual and philosophical foundations of relativism, mutual
understanding and tolerance.”-Dr. L. M. Singhvi

After Bhagwan Mahavir, there continued a tradition of greatly learned Acharyas, who
communicated to the masses the great and real knowledge of the Tirthankaras.

The great knowledge, exemplary worldly renunciation, highly restrained life full of compassion of
the Jain Acharyas and saints tremendously influenced many Indian emperors, rulers and chiefs and the
masses. Jainism flourished very well in Bihar and several other provinces during the period of Bhagwan
Mabhavir, in South during the period and after Swami Bhadrabahu. In a span of 26 centuries, from the
time of Bhagwan Mahavir, Jainism has made its firm root in almost all parts of India, being a scientific
and practical religion, quality of tenets and a highly religous, clean and regulated life. Today, the Jain
community is an important section of the population of the Indian Union.It not only contributes
significantly to the industry and business of the country in a big way but is also endowed with a
remarkable cultural heritage and has succeeded in preserving in a large measure the originality and
integrity of its creed.

Jains In Other parts Of The World :

The Jains were and are not confined to India only. There are rererences available that the ‘Vratyas’
or PANIS who believed in Vratas, i.e., believers of Jaina principles, traded with many countries through
land and sea. A large number of them settled in various coumirics many centuries ago and are believed
to be the natives of those places.

A century back, in 1893, Shri Virchand Raghavji Gandhi, a Gujarati ;Jain, a brilliant scholar of
Jainism and a great exponent of Indian culture and religion along with erudite Swami Vivakanand
delivered lectures at the first Chicago Parliament of World Religions. It is believed that through them
the Jain and Hindu religions were well explained for the first time to the wider world.

Starting from the close of the 19th century various western scholars notably Dr. Hermann Jacobi,
R.J. Stevenson, Herbert Warren, B.A. Salotore, H.V. Glasenapp. M. Winternitz, Heinrich Zimmer, Walter
Schubring, R. Williams, Mrs. Sinclair Stevenson, F.M. Thomas, Paul Marett, Stephen Rosen, Ken
Oldfield, Colebrook, Buchanan, Dr. Buehler, Joseph Campbell, Esther Solomon, Maurice Bloomfield,
Kendell W. Folkert, Dr. Michael Tobias, Mrs. N.R. Guseva, Ms. Collette Cailiat wrote treatises on
canonical subjects; Jain literature; outlines of Jainism etc. Many Indian scholars—Barrister J.L. Jaini,
Barrister Champat Rai Jain, Dr. Jyoti Prasad Jain, Dr. Nathmal Tantia, Dr. Jagdish Chandra Jain, Pt.
Dalsukh Malvania, Dr. Padmanabh S. Jaini, Dr. Vilas Adinath Sangave have also written on Jain subjects
in English particularly for rea.ding abroad. This helped to some extent to understand Jainism outside
India.

The migration of Jains to various countries during the last and present centuries set the ball of
globalisation of Jainism rolling.



While the British ruled India from 1857 many Indians including Jains migrated to U.K. in search
of jobs and business. During the British regime the Indians mainly settled in UK. and other British
colonies. Migration to U.K. continued- even after India became independent in 1947. Their migration to
other countries particularly to U.S.A., Candda and countries of Europe mainly started from the sixties of
the present century. Irnmigration on secular basis opened avenues there in engineering, scientific and
medical research and in various trads, and professions.

As regards migration to Africa, at the beginning of this century some Jains, specially from Gujrat,
sailed to Zanzibar and coastal towns of East Africa. As hinter land of Kenya and Tanzania opened, they
went into inland and established their business there. Some of them went to Zambia, Zimbabve, Malawi
and even to South Africa.

Establishment Of Jain Centres And Associations Abroad :

The Jains live in large numbers in UK., US.A., Canada and Kenya. About 30,000 Jains live in
U.K. and about 50,000 in U.S.A. and Canada. They are well settled in many other countries of the
world. Their qualifications, sincerity and hard work have paid to them good dividends.

It is estimated that about 20 million Jains live in India and about 3 hundred thousand live in
various other countries of the world.

For years of sincere working in various countries Jains for the past two decades havve become
active socially and religiously. In many cities they have established Jain centres, associations, societies
and institutions for celebrating Jain Parvas, religious and social get-togethers. These centres and
associations are developing community brotherhood among Jains and many of them have become
centres of initiating and developing religious, social, educational, literary and welfare programmes. The
dynamism of learned Jain saint Acharya Sushil Kumar Ji and the Jain Preacher Gurudev Chitrabhanu Ji
created a good base for Jains working in U.S.A. and Canada.

Jain Centres In U.S.A. And Canada :

There have been a lot of organised Jain activities in US.A. and Canada since the 1960s. The first
Jain centre was established in 1966 in New York city by late Professor Narendra K.Sethi, Professor Duli
Chand Jain, Dr. Mahendra K. Pandya and Dr. Surendra Singhvi. Starting from 20 families, which used
to celebrate major Jain festivals, the centre now has more than 500 members. It has its own Jain temple.

Gurudev Chitrabhanu came to U.S.A: in 1971 and established the Jain Meditation International
Centre in New York city in 1975. Gurudev lectures on Jainism and has published numerous books and
prepared video-audio casettes on Jainism,

Acharya Sushil Kumar Ji came to US.A. in 1975 with a few Jain monks. He first established an
Ashram in Burlington, later in Staten Island (New York) and finally a huge Ashram-Siddhanchalam in
108 acres in Blairstown in New Jersey State in U.S.A. It is the headquarters of the International
Mahavir Jain Mission and Las also the office of World Fellowship of Religions. A large temple,
inaugurated in 1991, has many impressive Jarge and small statues of Jain Tirthankaras. With the efforts
of Acharya Sushil Kumar Ji International Mahavir Jain Mission has been recognised as a
non-government Jain organisation in the U.N. Siddhachalam has developed into a big religious and
pilgrim centre with many activities going round the ycar.»



As the Jain activities in North America needed to be expanded with a proper central co-ordination
and guidance the need was felt by a few concerned and far sighted Jains to create an umbrella
organisation to provide leadership to Jain Centres and Associations and to help create more organisations
and promote Jainism in the wider world.

The establishment of Federation of Jain Associations of North America (JAINA) in 1981, by
holding its first convention in Los Angeles is indeed a great achievement towards globalisation of
Jainism. It started by representing four local Jain Centres. Today JAINA represents 54 Jain Centres and
Associations of U.S.A. and Canada, which are affiliated to it. Being an umbrella organisation, its
objective is to provide a forum to foster fellowship and unity among nurierous Jain Associations and
Centres and to take up religious causes and issues that will benefit its member associations. The
Federation has been publishing its quarterly journal “Jain Digest” since 1985 and distributing it to about
5500 families. JAINA has established two libraries in Lubbock, Texas and in Toronto. Young Jains of
America, a National Organisation, has also been founded to encourage Jain youth to participate in the
religious activities, seminars and conventions. The Federation sponsors monks, nuns, Bhattarakas,
Shramans, Shramanis and scholars from India to lecture in U.S.A. and Canada. There are several other
activities sponsored by JAINA such as publication of Jain literature, a youth exchange programme
between U.K. and North America, contacts with Jain and non-Jain scholars and social figures in North
America and other coutnrics and promotion through news media. It is mainly by the enthusiasm
generated by the JAINA that these 54 Centres have come into being in almost all principal cities of
U.S.A. and Canada, besides some others which are not yet affiliated to JAINA.

JAINA holds a biennial Convention after every two years in some city of US.A. or Canada. At
cach of these conventions thousands of Jains participate, majority being from North America, including
participation from India and other countries. New time needed themes are picked up at each of the
conventions. The invitations are wide based, even calling non-Jain scholars and social workers to attend
and express their view.It gives them a proper opportunity to understand Jainism, which was not
attempted before.

The vision of the convention organisers is highly commendable in involving every class of Jains,
including women, youth and children. At the Conventions, the hope is increasing that the youth will
continue to take active interest in Jain activities, and a big fear about their indifference to Jaina thought
and activities is allayed. I am amazed to see the involvement of people of all ages in the big JAINA
Conventions which I usually attend in US.A.

Role of World Jain Counferences and Conventions organised by Ahimsa International, World Jain
Congress and JAINA.

The World Jain Corferences organised in New York, London, Delhi and Siddhachalam and the
regional Conferences in cities of Asia like Bangkok and Singapore by Ahimsa International and World
Jain Congress, and the JAINA Conventions in U.S.A. and Canada are much instrumental in
dissemination of Jain information and doing publicity on global basis. The Jain concepts are
communicated on a wider scale through deliberations, descussions, speeches and literature published at
these conferences and conventions and thereafter. Jainism is now better known to the people of the

world.



As more and more people are invited to these assemblies, with a suitable letter briefing, their
interest in knowing more about Jainism is increasing, I receive many letters from non-Jain scholars and
persons interested in Jainism asking books for reading and lists of publications; names of sacred and
archeologically important places to be visited in India and of eminent Jain scholars; food habits of Jain
saints and their influence on Jain masses; life pattern of Jain masses; cogency of Jain thought with the
National Stream and likewise. This is the result of more Jain publications, their wider distribution and
increasing publicity from India and abroad about the virtudus and qualitative aspects of Jainism like
compassion, co-existence, equanimity, non-violence, religiousness, mutual understanding, love for all
forms of life and a regulated code of conduct.

About three decades before Jainism was virtually unknown in Europe (except U.K.) America and
Canada. But due to increased contacts by the Jain settlers with the local people and supplying to them to
some extent Jain literature and calling them to their conventions and functions the local people are
getting interested in Jainism. They appreciate the principles and the scientific aspects of the Jain thought
and the depth of observations and studies of the Jain ascetics. This has aroused interest in Jainism of
many more Americans and Europeans and they are coming forward to write books, prepare video films
on subjects of Jainism, and pilgrim places.

As an important religion of the East, Jainism is attracting the attention of Western Organisers of
conferences and seminars on world religions and ethics. During the past few years several Jain scholars
have been invited to deliver their lectures on Jainological subjects. It is a happy beginning. But at such
seminars and conferences where chosen intellecttals of various faiths participate much care should be
taken that only learned scholars of Jain subjects should pariticipate and they should be provided all
necessary facilities by the local community.

The last three decades have been very important in the attempts towards globalisation of Jainism.
These have seen the fuller emergence into self consciousness of the world wide Jain diaspora, i.e.,
people of Jain decent domiciled overseas. After an affluent establishment during this period, they have
become actively conscious to their religious, academic and social obligation and performance. Not only
in US.A. and Canada, but even in UK., some other countries of Europe, in Gulf countries, Thailand
and Singapore, many Jain associations, religious centres and educational institutions have been
established, which have become effective means of globalisation of Jainism. Besides many centres and
associations, there are presently twelve Jain temples in North America located in Boston, Chicago,
Cincinnati, Dallas, Detroit, Houston, Essex Falls, Los Angeles, New York, Panasukam, Washington D.C.
(all in America) and in Toronto (Canada). Besides these, there are eleven Hindu temples with Jain
deities in Albany, Allentown, Augusta, Charlotte, Columbus, Kansas City, Pittsburgh, Raleigh,
Richmond, San Francisco and Toledo (all in America) and in Edmonton in Canada.

There are many Jain Centres and Associations in U.K. (28 in No.) Belgium, Germany and
Netherland in Europe; Australia; various other countries of Africa like Kenya, Tanzania, South Africa;
Japan, Dubai, Bangkok, Nepal and Singapore in Asia. Beautiful Jain temples have been built in UK.
Japan, Kenya and Nepal. The cffort of the Jains of Nepal in establishing multi-puropse mahavir Niketan
at Kamal Pokhri, Kathmandu which has Jain temple is highly appreciable.



Educational, Literary Institutions Abroad
In many countries educational activities and publication of Jain literature is being undertaken. The
Institute or Jainology middlesex and Jain. Academy, Leicester, UK. are important in this regard.

Parliament Of World Religions And Other Achievements:

The first Parliament of World Religions held in September 1893 in Chicago was represemted by
the Jain Indian delegate Shri Virchand Raghavji Gandhi. During last 30 years, Jainism has made a dent
in the world horizon due to multi-faceted cfforts especially by the Jain enthusiasts in India, America,
U.K. and Africa. As a result of which significant position was provided to Jainism i1 the Parliament of
World Religions held in Chicago during August 28 to September 5, 1993. In all, 40 Jain presentations
were made by 28 Indian and foreign scholars. It was a big step forward as comapred to the 1893
conference, both qualitatively and quantitatively.

On 23rd October, 1990 an International Jain Delegation of 21 persons including eminent Indian
jurist Dr. L.M.Singhvi presented to Prince Phillip, Duke of Edinburgh and International President of
World Wild Life Fund and World Wide Fund for Nature “Jain Decl ration on Nature”. It was a
recognition of Jainism on the international scene.

The Jains of U.S.A. have made a laudable effort in the inclusion of Jain emblem among the 8
emblems of the principal religions of the world.

The upsurge in Jain activities, in several parts of the world, is decidely congenial to globalisation
of Jainism.

Kurt Tieize of Germany in his monograph “Why Jainism” writes ‘Through acts of renunciation
and deep learning of the great Jain saints in ages long past the religion known as “Jainism” has taken

roots and began to grow and blossom’.
Secretary General

World Jain Congress and Ahimsa International
53, Rishabh Vihar,
Delhi-110092 INDIA)



Jainism And Environment Protection

S. M. Jain

Principle of Mutualism :

Jainism subsribes to mutualism or symbiosis and opposes predation, parasitism, exploitation and
violence in any form. It enjoins on its laity (house hoders) and ascetics (monks) strict adherence to a
code of conduct, revering all forms of life, big and small and prescribing careful, judicious and
symbiotic utilisation of gifts (fruits) of nature with utmost respect for all animate and inanimate
constituents of environment. The metaphysical concepts of Jainism, its ontology, epistemology and ethics
ensure stable environment, sustainable material, cultural and spiritual development and happiness to one
and all.

According to Jainism the Universe comprises six substances (Dravyas) viz. jiva (all life forms),
Pudgala (all matter), Dharma (Substance responsible for motion), # iharma (substance instrumental for
stay), Akasa (all space) and Kala (time). The foliowing excerpts from chapter V of Tatvartha Sutra
(Moksha Sastra) which is one of the most authentic and accepted cancnical literature, emphasise the
mutuality (symbiotic existence) of all six substances :-
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(Dharma and Adharma substances are instrumental for motion and stay of Jiva and Pudgala and it
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is their benevolence).

(Akasa i.c. space gives place to all).
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(Pudgala i.e. matter is instrumental for the formation of body, speech, mind and also for happiness,
misery and life and death of Jiva). The doctrine of Karma, unique to Jainism is based on the principle of
interaction between soul, matter and environment. The manifestation of soul in passions, commissions
and omissions, good or bad, interact and imbibe subtle matter which in turn then conditions the inherent
congnitive and intuitional porperties of soul and resultant manifestation of passions and deeds in relation
to ambient environment).

| | et | 1
(All life forms are for mutual benefit i.e. even the smallest life forms have beneficial role for the

complex whole and therefore must be revered and protected).
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(Kala i.e. Time is flowing reality and is instrumental for various actions, interactions of Jiva and
Pudgala).

Thus Jainism recognises the intrinsic interdependence of all substances (Dravyas) in the Universe.
Such recognition guarantees protection of environment which is like an organism where every organ
functions in confirmity and harmony with other organs. Damage or harm to any single organ affects the



whole. Each for all and all for each is fundamental for stability, well being and progress of one and the
whole. Aberrations from this fundamental principle of mutualism (symbiosis) is root cause of all
troubles, tensions, conficts and ultimate catastrophes, individual, social, national and international. When
one gets alienated from the whole, he loses concemn for other constituents and indulges in short sighted,
narrow minded individual pursuits. All types of corruption, bribery, adulteration, pollution are result of
such alienation.

Even the liberated souls (Mukta) in the highest and purest state (Siddha state) are symbiotic and
considerate towards similar other souls. According to Jainism these liberated souls live in eternal peace
in a limited space “Siddha Sila” at the top of Universe. There are innumerable (Ananta) souls and more
and more to go on joining with passage of time. Though space is limited but there is no problem as
each soul can give place to innumerable other souls within its own space because of its intrinsic infinite
power of permeability (Avagahana Sakti). They give space even to the lowest life forms (Nigodiyas).
This is an extreme example of symbiosis and co-operation.

Jainism is highly symbiotic religion to the core. ‘Tirthankars’ the highest and noblest ones are
inclined to preach for the benefit of others. Jain literature is replete with examples of evil persons
becoming noble by preachings of saints. Even during deep meditation saints do not close their eyes
completely to outside world but keep them half open. Similar postures of Tirthankars also illustrate
unique synthesis of self and universe for mutual benefit.

CONCEPT OF EQUALITY :

In Jainism all souls are equal, bave similar inherent potential powers and have freedom of will
without any control or guidance of any sort of super-power. By pursuing right path every soul has
potential to attain godliness (Siddha state) which is highest and noblest manifestation. Numerous souls
have attained and will continue 10 attain this highest status and are “Siddhas” (Gods). There is no one
super-power (God), creating, destroying the universe and controlling, guiding the actions, destiny of one
and all. If all phenomenon in the universe is manifestation of one susper-power and every action is by
his express will then all individual souls are just puppets and not responsible for any thing good or evil
and then all moral preachings are futile. Jainism does not accept this theosophical idea. The unique Jain
philosophy of individual freedom of will and action without any super-power control or intervention
holds the individual solely responsible for his good or bad, happiness or misery. It glorifies right and
condemns wrong individual efforts which through interaction affect the social and physical environment
also. Actions of man, individually and collectively, his greed, carelessness, consumerism and violent,
irrational behaviour are main causes for environmental degradation. We can not apportion the
responsiblity for protection and preservation of environment to any super-power to come and help us. It
is our individual and collective responsibility.

Supertitious beliefs and rituals are now gefting entrenched in Jainism, though these are against its
basic. It Karma theory which is iatrinsic of Jain philosophy is true, then there is no place for
mantra-tantra and camatkara (supernatural miracles). Since one reaps the fruit of his own Kaima,
nothing else can change otherwise except ones own good deeds (Tapa). Either Karma theory is true or
influence of tantra but not both. However, aberrations of basic tenets are visible everywhere. Padmavati
is worshipped with more reverence than Parsvanatha. Most people worship Tirthankaras not to follow



their preachings and path shown by them or their qualities as ordained but to beg wordly pleasures
which is mentioned as sin in Jain scriptures. These instances have been mentioned to put forth the

undistortéd true theme of Jainism.

THE RIGHT PATH-THREE JEWELLS :

Rational faith, knowledge and conduct combined and simultaneously and not individually and
apart, are three jewels (Ratnatraya) which consitute the right path for salvation and upliftment of
mundane soul to noblest and highest manifestaion

| | FeEaTETrETReT AEnt: | 1°

The grammatical mistake of putting incorrect (Grammatically) “qrf:” in place of correct ‘AT’ is
delibreate to impress simultaneous combination (Adoption) of three jewels for the follwers of right path.
The prefix ‘G’ (Rational) is to ward off “F@a&@” (Wrong) and distortions due to vices, irrational
feelings and actions. Any one endowed with these three rational jewels will have balanced holistic
approach as against short sightedness and narrow mindeness. Such a right path will ultimately give
eternal peace to the follower and through his examplce and interaction bring harmony in ambient

environment.

FIVE VOWS :

Both the monks and the house holders are required to observe five vows of Non-violence
(Ahimsa), Truth (Satya), Non-stealing (Acaurya), Non-possession (Aparigraha) and celibacy
(Brahmacarya). Monks observe these vows as Mahavratas i.e. strictly and completely without any
relaxation and houscholders as Anuvratas i.e. in milder form with certain relaxation. Observance of these
vows should be in thought, speech and actions and transgressions include not only personal involvement
but also instigation and consent to others. The prescribed code for observance of these vows is designed
to the minutest details ruling out slightest transgressions that it benifits the individual himself as well as
the society and the whole biome and environment he lives in.

1. Non-violence (Ahimsa):

There is so much emphasis on non-violence in Jainism that it has become its distinguishing
mark and its Synonym. Violence in any form to any living being small or big is not permitted.
Lite-forms have been classified according to the number of senses present in particular living beings.
Those with one sense of touch (Sparsa) only are earth (including all minerals in undetached state), Air,
Water, Fire and all types of plants. Next category is of those with two senses of touch (Sparsa) and taste
(Rasna) such as larvae. The third category has three senses of touch, taste and smell (Ghrana). Fourth
category has four senses of touch, tatste, smell and sight (Cakshu) and fifth category has all the five
senses of touch, taste, smell, sight and hearing (Karna).



The more the number of senses, greater is the pain callousness and hardening of heart in killing or
harming. Monks are required to avoid violence to any life-form. The householders can not do without
some violence to life forms with one sense but there are well defined rules so that the harm is
minimum. Use of water, minerals, fire, plants should be as frugal as possible. Violence with intention
(sankalpi himsa) and through carelessness (pramada) is strictly prohibited e.g. while removing an object
from one place to another, it should not be dragged but carefully lifted and put at another place afier
seeing that there is no creature under-neath and likewise while walking one should be so careful as if
searching for the lost valuable like small pearl to avoid barm to any creatures. Carelessness and laziness
(pramdda) which also means lack of systematic and regular life-style and is root cause of many wrong
doings such as waste, pollution etc. is considered as greatest sin in Jainism. There is so much respect for
life that transgressions like overloading of animals, underfeeding them, tying them painfully, mutilating
etc. are not permitted.

Jain laity is required to adopt eight essential attributed (mulagunas) i.e. not eating five types of
ficus fruits (bar, pipal etc.) and also honey, meat and wine. Ficus fruits are widely eaten by variety of
birds and honey bees are vital agents for pollination. Such a tender concern for birds and bees contribute
to symbiotic life pattern and for environment health. There is established tradition in Jains that they take
water only afer straining (filtering) in twice folded thick piece of cloth. The miles further require that the
cloth used in straining should then be tied to a hook in outer bottom of the bucket and dipped in water
of the same well. The idea is not to deprive the creatures or any micro organisms from their habitat lest
they die. Jain monks do not take bath for consideration of life in water. They also do not brush their
teeth so that micro-organisms there are not harmed. They are so much compassionate that if anybody
including ants or other creatures occupy their place of stay, they will move to another place. They take
meals and water only once a day with occasional fasts, yet they keep healthy. Their non-violent
behaviour makes other organism;\‘ environment friendly and beneficial. There is hardly any exmaple
anywhere else of such a concern for smallest life forms. The underlying idea is that all life-forms are
mutualy beneficial (symbiotic). It is our violent behaviour that turns even beneficial ones harmful. We
know that there are bacteria in human colon and are essential for digestion. But it is our predatory
life-style that has turned many beneficial ones harmful in the same way as we make our basically
cooperative fellow human beings enemies.

II. Truthfulness (Satya):

This vow is very closely related to the first one of non-violence. All untruth necessarily involves
violence. Even truth if harmful to others is to be avoided. Mere statement of facts is not truth unless it
is beneficial, moderate as opposed to exaggeration, culture and not vulgar, full of esteem rather than
denigration. Such transgressions of vow of truthfulness as false preaching, divulging confided secret,
breach of trust, forgery etc. should not be committed. The vow if observed in letter and spirit, will
ensure mutual trust and harmony and eventually stable social and physical environment.

III. Non-stealing (Acaurya)
It enjoins abstention from taking anything which is not given willingly. Ignorant and illiterate may
be coerced or tutored to give willingly which is exploitation and thin is not permitted. This definition of



non-stealing is based on the principle of mutualism (Symbiosis) which is backbone for environment,
health and protection. For example if we take only the fruits, leaves and wood naturally dropped by
trees, there will not be slightest destruction of forests. By eating naturally fallen fruits and then
spreading the seeds one helps the tree as an agent for dispersal of seed.

In Jainism the intensity of evil and purity in a soul is indicated by six LESYAS named by colours
i.e. Black (Krisna), Blue (Neela), Light grey (Kapota), Yellow (Peeta), Light pink (Padma) and White
(Sukla). The black (Krisna) is most evil and white (Sukla) is purest, without any evil intention. These
are illustrated by six persons gathering fruits. One who picks up fruits from ground is endowed with
white (Sukla) Lesya The second plucking from branch has light pink (Padma) Lesya. The third cutting
the small branch has yellow (Peeta) Lesya. The fourth cutting the bigger branch has light grey (Kapota)
Lesya. The fifth cutting main branch has blue (Neela) Lesya The sixth cutting whole tree has Black
(Krisna) Lesya and is worst i.e. most evil

If iife styles are based on this principle of give and take for mutual benefit then there will be no
degradation of environment and all conflicts will end. The butterfly or boney bee extract nectar from
flowers but helps in pollination which is perfect mutualism. There are numerous other examples viz.,
plants and nitrogen fixing bacteria, mycorrhiza, litchens (alage and fungi), crabs and coalentrates,
ungulates and human bacteria, bacteria in human colon, termites and flagellate, ants and fungi,
remorafish and sharks, crocodile and crocodile bird, animals and birds etc. It is now established that all
mature systems are symbiotic and it is only in seral or succession stages that there is competition and
predation. Predation is suicidal for both predator and prey because if prey is annihilated, then predator
will also get eliminated. The hunter man eventually started domesticating the animals as continuous

hunting would have extinguished all animals and ultimately man also.

The vow of non-stealing includes avoiding purchase of articles at lower price and sale at higher
price, taking forgotten or excavated articles, abetment of theft, feceipt of stolen articles, adulteration, use
of false weights and measuers, violation of state rules viz., tax evasion. This vow also strengthens vow
of non-violence as many conflicts are on account of trangressions of this vow of non stealing.

IV. Non-possession (Aparigraha)

This vow enjoins that all types of material possessions should be reduced to bare minimum. The
material possessions include land, gold, silver, jewels, foodgrains, live-stock, servants, clothes and other
necessary and luxury items. Jain monks both Digamber and Swetamber even today, continue to
demonstrate the principle of least worldly possession i.e. non consumerism or Aparigraha. This vow is
against consumerism and is very important in present context of growing consumerism. These days the
very definition of economic growth and quality of life or standard of living is higher and higher
consumerism. Such a quaiity of lite based on unbridled and indiscriminate consumption will be end of
lite itself. The modern concept of development and growth is contradictory to environment preservation.
On the one hand we express love and concern for welfare of sons, grandsons and posterity and on the
other hand we are consuming and exhausting all resources at such a speed that nothing will be left for
them. There is a strange example of a Chief Minister of a province opposing Central Government’s ban



on mining in and around a famous national park in the name of development. Since beginning of
industrialisation we have consumed so much that there should be complete halt for the sake of future
generation. Pollution grows in geometrical proportion of consumerism. If the present mode of
consumerism continues we will not only soon exhaust all material resources but make soil, water and air
so much polluted that life may not be possible. This vow of non-possession i.e. mirimum consumption
offers on easy solution to the formidable problem of environment degradation. Many conflicts and wars
are because of transgression of this vow i.e. desire for possession of more land, money and material.
This vow is therefore also related to the vow of non-violence.

V. Celibacy (Bramhacarya)

This means abstinence from sexual desires and activity. The various concomitants of sexual desire
viz., wine, meat, gambling, titilating songs, dance, persuasive body, decoration, libertines, aimless
wanderings are also prohibited in this vow. When one advances on the right path of purification of soul
one loses interest in sex and procreation. The effort is voluntary and out of one’s own express will. This
vow ensures voluntary check on population growth, which is singularly most harmful phenomenon for
environment. Sexual indulgence, licentious and promiscuous mode of life is casuse of many conflicts
and violence and recently a new incurable disease AIDS. The vow of celibacy is an effective attribute

for individual, and better social and physical efivironment.

PRINCIPLE OF NON ABSOLUTISM (Anekanta or Syadvada) :

The 1)ﬁncjple of non-absolutism is unique in Jainism. It implies regard, respect for others’ view
and is opposed_-to any kind of dogmatism or fundamentalism. It reconciles even divergent views. Any
person ‘X’ is different to different relations He is son for his parents, brother for his brothers and sisters,
husband for his wife, father for his children. Parents are right when tbey claim him their son and so his
wife in claiming him her husband. The conflict starts when only one point of view is stressed excluding
other’s view e.g. if wife claims that he is her husband only and nothing else. Considerations for various
aspects that may be correct according to different points of view, will end the communal or religious
conflicts This principle of Anekanta (Non-absolutim) ensures social harmony and peace which are

essential for protection of physical environment also.

CYCLIC CHANGES :

According to Jainism matter is indestructible and it only changes in form, shape, size and colour
ete. because of its inherent properties (Upadana) and extraneous impact (Nimitta). But in substance it is
eternal.
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Tatvartha Sutra Ch V (Etemal existence is its property and it undergoes changes). On the same
analogy the universe is neither created nor destroyed by any super-power what so ever. It is etemnal
without beginning and end but under goes cycle changes in descending nad as cending order i quality of
life and environment. Avsarpini is descending order in which there is gradual degration in/quality of life



and environment. Avsarpini is decending order in which there is gradual degradetion in quality of life
and environment. Utsarpini is ascending order One Avsarpini and ore Utsarpini combined makes a
complete cycle known as one kalpa. Each of the half cyeles, Avsarpini and Utsarpini has six eras viz. in
Avsarpini-Happy-I Happy (Sukhma-Sukhma). II-Happy (Sukhma), III-Happy-Unhappy
(Sukhma-Dukhma), IV-Unhappy-Happy (Dukhma-Sukhma). V-Unhappy (Dukhma) and VI-Very
Unhappy (Ati-Dukhma). In Ustarpini it is in reverse order, starting from very unbappy era. An elaborate
and detailed description of quality of life and envimment in each of these eras is given in Tiloypannati
,by Shri Yati Vrishabhacharya.

The First Happy-Happy era is most peaceful and happiest. There is complete harmony between
human beings, animals, insects and all life-forms and various constituents of environment. All needs of
human beings, animals and other life-forms are met from Kalpavraksas (benevolent trees) which have
been grouped in ten broad classifications viz; [, Bhojnang (giving various nutritious and palatable edible
products for diet), II. Panang (giving various delicious drinks), IIl. Alayanga (providing material for
housing), IV. Vastranga (providing material for clothing). V. Bhusnanga (providing material for body
decoration). V1. Bhajananga (providing material for pots and utensils). VII. Turyanga (providing material
for musical instruments), VII. Malanga (giving variety of scented flowers), IX. Dipanga (giving material
tor lighting), and X. Tejanga (protecting the earth from solar radiation).

It was a mature forest classification based on symbiotic system with complete mutualism and
without any sort of predation parasitism, exploitation what-so-ever. Even carnivora were not cruel and
killer. They were nature’s scavangers to clean up the naturally dead bodies which were plentiful when
earth surface was covered with dense forests and wild animals were- in great numbers. It is human
intrusion and encroachment ever since the birth of agriculture and its continuing expansion that turned
carnivora into killers from scavangers. We know that jackals, wolves etc, normally do not kill but do so
when extremely bungry and do not get naturally dead or left-overs. Mother killing its own offspring can
not be natural but carnivora do it when bugnry in absence of their natural food. In this era the
environment viz; air, water, soil and all other materials were in purest state. There was no pollution of
any sort. People were healthy with very long life span. Their wants including diet were limited. It was
the most stablé and longest period spanning several trillion-trillion years. This concept of perfect
harmony initially is also supported by modern theory of evolution of life which was possible only
because of most favourable environment. We know that the foetus in womb or egg can develop only
under favourable environment there. It is subsequent aberration because of human greed, vice and follies
that generated competition, exploitation and predation.

During The second Sukhma (Happy) era the wants of people slightly increased with more pressure
on Kalpavrikshas. The life span of people and duration of era were shortened. But other conditions
generally remained the same. There was gradual increase in wants of people and consquent pressure on
Kalpa-vrikshas during third era Happy-Unhappy (Sukhmza-Dukhma) with gradual decrease in life span
and duration of era. During last phase of this era the pressure on Kalpavrikshas was having its effect
and these benevolent trees were gradually reduced in number and the pace of degradation accelerated
with the birth of agriculture during fourth era Unhappy-Happy (Dukbma-Sukhma) which was of only
42000 Years. We are presently in fifth era Unhappy (Dukhma) which began 2500 years ago and will last



for 21000 years. The quality of life and environment hasvalready degraded to present state of corruption,
exploitation and predation and if not checked will deteriorate further.

CONCUSION.

The above description conclusively suggests that forest based model of symbiotic life-style is most
peaceful and stable with longest duration so much so that time almost stood still. Jainism purports
mutualism and compassion for all animate and inanimate constituents of environment which is feasible
only in above model of life. Everything necessary for quality life of human beings, their cultural and
industrial development is available from benevolent trees (Kalpavrikshas). There are nearly half a
million varietes of trees, shrubs and herbs which can meet our requirements. Use of chemical fertilisers
& pesticides in agriculture is weakening the natural fertility of soil. The edible nuts, beans, fruits,
flowers and seeds available from trees are more nutritious than most cereals and their production will be
10 to 20 tonnes per hectare without recurring expenses. Forests once created are enternal if scientifically
managed. It is only the increasing greed and want that lead to exploitation, predation and degeneration
and toxic rather fatal pollution. The only solution is symbiotic simple life-style based on forests
(Kalpavrikshas). The earlier mankin gives up present predatory, exploitative, greedy and consumerist
life-style, the better. There is yet chance for resurrection if three main principles of Jainism i.e. Non
voilence, Non-possession and Non-absolutism are followed.
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CONSERVATION OF JAIN MONUMENTS

SUBHASH JAIN

The known history of India is a few thousand years old. During this long time span several
religions and their philosophical thoughts have emerged. After having depth realisation of their
respective philosophy, the ace religious leaders, preachers and philosophers have provogated among the
masses the best of their principles for their spritual and general well being.

It is interesting that the main doctrines of all the religions are similar in spirit but their followers
have made their own interpretation according to their convenience, which have created gulf in religious
thought and thereby the aversion.

However, the great persons of all the religions have targeted upon spiritual and moral uplift of
man. The religions have become strong medium of cornmon harmony among the followers of the same
faith, whereas the different interpretations have carried the followers of one faith distantly from the
others.

Whatever may be religious defferences in propagation of philosophical thoughts, for transformation
into action, the man’s desire to create the magnificent and memorable monuments has been alike. Such
monuments attract the people of all faiths and that is why, the places of touristic importance having
much attractive monuments invite the tourists from world over.

Whereas the affluent nations have the resources to protect and maintain their monuments on
national level and increase their touristic importance more and more by publicity, renovation and
upkeep, the poor natious face the misfortune of gradual deterioration of even the national importance
monuments in the absence of adequate funds to maintain and protect those.

Jain religion is an oldest living religion. Its antiquity is yet undecided. The Jains believe their
religion as eternal whereas the historians feel the absence of the proof. However,the existence of many
monuments of pre-Christian era compels them to accept the comparative antiquity of Jain religion.

The Jain monuments, small and large, old and new, have been built in almost all parts of India.
Though the Jains are decidedly a richer community of the country, but their apathy towards maintenance
of all the monuments of antiquity is agonising.

All the 24 Jain Tirthankaras, according to the Jains, were born in the royal, Ksatriya families.
Their influence on the common masses, both by heredity and their great renunciation, was immense.
Their followers, who mostly belonged to the trading community, effected various types of siructures to
keep the memory of their ‘Istdev’ everlasting. That is why the Jain monuments, throughout the length
and width of the country abound in number.

Ail matter has certain life; decay is a natural phenomena. But it is the man’s effort whichk can put
the decay to @ later periof, i.e. increase the life of the monument.

It is pity that the apathy of the Jain community towards their old monuments still exists, though
lesser in degree. The last two dccades have seen a substantial urge in the Government and the elite

people for protecting their monuments within the limits of their resources.
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The fact remains that most of the old monuments of the Jains in the country, are still lacking
funds through their managing committees, philanthropists and governments. To over come the grim
situation and -to advance further in the protection of the crumbling monuments. I have certain points to

suggest:-

1. There should be a total survey of all the Jains monuments in the country by an expert team of
Achaelogists, who should grade the monuments according to their present condition, viz;

1 Which are in imminent danger of falling because of much antiquity, weather effects, or public
damage. This type of monuments should receive the highest attention for their renovation and
proper maintenance and to save those from further, damage. '

(ii) Those monuments, the decay in which is in middle stage, such monuments also need renovation
as early as possible.

(iii) Those monuments where the process of deterioration has started.

In the case of such monuments even minor renovation can enhance their life and the structural
attraction.

Bihar and Karnataka have been the oldest seats of the Jains, according to the historians. The result
has been that these two states have the oldest Jain monuments. The characteristic of the, monuments of
the southern region is that being carved out of comparatively harder stone, they are still in better
condition, with the exception of few, which are directly exposed to wet air and where the deterioration
is thereby more prominent.

The monuments in other states of India, particularly in Gyaraspur region of Madhya Pradesh and
at many sites in Rajasthan are specially more degraded, because of direct exposure to vagaries of
weather, long neglect and constant public damage.

It is awaful that the massive ‘Mahadevi’ temple in Gyaraspur which can be rightly said the konatk
type temple and which will involve a cost of atleast several rores of rupees, if built now, is seeing its
worst days, because of absolute neglect, both of the local people and the affluent Jain society. The
government too has notshwon any interest in this magnificent temple, which has a fine and delicate
latice work.

Several Jain icons in the temple in the standing posture are sixteen feet or above in height. The
roots of the temple are in precarious condition. Similar is the fate of a small but old Jain temple by the
name of ‘VAIRAMATH’ standing on the road side. Several temples made of small bricks have the
broken roofs. All these deserve the Jain community’s priority concern.

Not only this, but many of the old Jain sites in the country have similar tale to tell.

The largest treasure of Jain icons at ‘Deogarh’, ‘Chanderi’, ‘Ahar’ etc. are in no way being kept
well. Even most of the beautiful images which these treasure houses have, are facing neglect and are
without proper display to exhibit the fine and delicate art of sculpturing.

Whereas the affluent Jains spend huge amounts on construction of new temples and holding
‘panch Kalyanak Partisthas at very high expense, it is their primary duty to first protect, fully renovate
and maintain their degraded structures in the country.

12 Central Lane, New Delhi-110001



12 VOWS OF JAIN HOUSE HOLDER

Hasmukh Shantilal Shah

(A) ANUVRAT (Nominal-Vows) 5

()

Pranatipata Viramana Vrata (to be aloof from intentionally causing any hurt/injury to any
life/ body)

(2) Mrishavada Viramana Vrata (To be aloof from speaking lie)
(3) Adattadana Viramana Vrata (not to take any thing not offered by owner)
(4) Swadara Santosha Vrata (To remain satisfied with own spause for sexual enjoyment)
(5) Parigraha parimana Vrata (To fix limit of possessing wealth)
(h) GUNA-VRATA (Virtues Promotional Vows) . 3
(1) Dik-Parimana Vrata (To fix limit of movement in various directions)
(2) Bhog-up Bhog Parimana Vrata (To consume pure food commodities from non-violence point
of view & 1o fix their quantities & also other items to be used).
(3) Anartha Danda Viramana Vrata : (To be aloof from any action which binds a soul with deed
without any essential reason for maintenance of life).
(C) SHIKSHAVRATA Educational Vows)..........c..... 4
(1) Samayika Vrata : (Vow to be aloof from sin-emerging activity with cool & calm mind)
(2) Paushadhopvas Vrata (Vow to live as a Jain saint for 12 or 24 hours as per prescribed
procedure.) ‘
(3) Deshavakasika Vrata : (Vow to be in loneliness as per prescribed procedure.)
(4) Atithi Samvibhaga Vrata : Vow to serve a guest, any saint/monk or nun or any person who has

accepted one or more of above vows as per prescribed procedure.
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The Soul of Jainism

Dr. Michael Tobias California, U.S.A.

“He who looketh on creatures, big and small, of the earth, as his own self, comprehendeth this
immense universe.” (*1)

I encountered my first hint of Jainism in a white marble, spotlessly clean temple many years ago,

whilst travelling through western India. It was late in the day. Birds were flocking overhead, where a

large sculptured spire rose from the center of the temple towards a magenta twilight. Upon approaching

the entrance, a white-robed gentleman quietly surveyed my person, then requested that I be so kind as to
leave my watch outside the temple. He explained that leather - the watchband- was not permitted inside
the sacred space of Jainism. He used the “ism” rather than referring to the temple itself, and this
complicated coniraction of the language set me to wondering.

Not long after that, I realized I was a Jain at heart.

* * &

There are some twenty million Jains today, mostly in India, perhaps fifty thousands in the United
States. And they are to be found in many other countries, from Ethiopia to Canada. Until the last
century their religion was frequently confused by western scholars with both Hinduism and Buddhism.
But in fact it is arguably the oldest living faith in the world, distinct from any other, dating back
tens-of-thousands of years. There are incontrovertible Jain documents as early as the 10th century B.C.,
six hundred years prior to the emergence of Buddhism. Unlike the later Brahmanic spiritualist traditions
in Central Asia, with their bouquets and contagia of deities, the Jains worship no god. Worship,
according to them, is a form of interference, and interference is counter to nature. They revere nature.
That is their essential characteristic. The semantics are obtuse. What is the difference between “revere”
and “worship” one asks? Perhaps the important distinction rests upon the idea of God, which the Jains
dismiss as anthropomorpic, whereas Nature - the word, the concept, the surreality - necessarily
transcends any focal point of conceptualization. By analogy, Immanuel Kant’s struggle with pure reason
bears striking Similarity to the position of the coneept of nature in Jainism. Kant writes, “Our reason
(Vernunft) has this peculiar fate that, with reference to one class of its knowledge, it is always troubled
with questions which cannot be ignored, because they spring from the very nature of reason, and which
cannot be answered, because they transcend the powers of human reason... reason becomes involved in
darkness and contradictions, from which, no doubt, it may conclude that errors must be lurking
somewhere, but without being able to discover them, because the principles which it follows transcend
all the limits of experience and therefore withdraw themselves from all experimental tests. It is the
battle-field of these endless controversies which is called Metaphysic.” (*2)

Like pure reason, nature inheres in everything, just as Judeo- Christianity insists that God is
everywhere. Again, one is prompted to consider whether there is any essential difference between the
reverence -the Jain understatement- and worship -the West’s most tantalyzing if contentious transitive
verb; and this prompting would continue to semantically divide, rather than unite, as history has
painfully recorded. So it is best to recognize that the Jains argue against the opiate of worship for much



the reason Karl Marx did: semantics sunders the heart, the reasoning faculty, and our ability as
conscious, loving beings, to consciously love in perpetuity.

Conscious love - the striving towards an harmonious co-existence with all Beings - is the
purposeful, soul-supportive, evolutionary instinct of Nature. That, say the Jains, IS nature. And no
semantic penchant, no logical argument, no linquistic or conceptual conquest can do better than that,
however, it is phrased. Humanity must recognize its place in the natural process. It is not something to
be worshipped, not some Other; it is ourselves, in need of nurturance and recognition. Short of that, we
. are not ourselves. We perish as individuals. And as individuals perish, the entire biological community
fragments, endures pain. Pain say the Jains, is unnecessary.

This is a revolutionary notion. IT goes on to insist that human beings are like an island of
conscience in a sea of turmiol. We have the capability, the responsibility, to protect one another. For the
Jains, “one another” means every living organism in the galaxy.

Yet to become a Jain requires far more than mere “reverence” for nature, which is the temptation
when describing this common-sense orthodoxy. The Jains recognize in their way that reverence is easy,
because it is so identifiable with heaven. Anybody can go to heaven. But it takes courage to remain here
on Earth. To be affirmative, optimistic. Neither to ignore, nor forget; but to embrace, and to conquer.
Jainism derives from the word jina, which means peaceful conquerer of the self; conquerer of one’s
inner distractions and temptations.

Every religion assists adepts in an addiction to heaven; every psychotheraphy calculates its gain by
the notches of paradise, the mental tranquility, the ideological utopia it can invent. Paradise is easy.
Politicians are forever promising it. Great artists in their passion are invoking it. The Garden of Eden, in |
other words, is an idea everywhere about us. Yet the actions that should be concomitant with paradise
are rare. Indeed, what should they be? For the Jains, this Earth, with its multitudes of life forms and
atoms, is the only true sphére of meaning, the place of dreams, of action, of moral and aesthetic
culmination. They call it jivan-mukhta, the divine on Earth. But all these phrases connote an outer

admonition, vague and meandering, that fails to reach the inner soul of Jainism.

There the dimension of thought and behavior can be simply identified by a word, namely, ahimsa,
which is Hindi for non- violence, or non-interference.

Serving the Jain commonality of purpose, twenty-four exemplary adherents of ahimsa are
acknolwdged to have achieved the bliss of perfect understanding and action. The Jains call them Jinas,
or Tirthankaras. They are not gods, but human beings; they did not go to heaven, per se, but to immortal
Earth, their souls richly enshrined somewhere in the planet’s eternal biochemistry. To call it the Nirvana,
is to cultivate the hieratic inexactitude of yearning beyond all enapsulation, of language that can not
hope to fix between its letters the appropriate physical or emotional coordinates. For the Jains,
topography becomes relevant when it has entered the Soul.

The most recent of these Jinas, Mahavira, lived in Bihir (eastern India) from 599 to 527 B.C.. He
was an older contemporary of Gautama Buddha. Both men shared certain qualities - great renunciations,
extreme psychological embattlement, unfriendly opponents, legendary hardships. In the case of
Mahavira, his abdication of the normal material existence occurred only after his parents had died. The



story goes that he did not want to break their hearts. After they had passed away. Mahavira took off his
clothes and spent some forty years wandering across India, preaching the message of peace. He was a
total vegetarian and Jainism itself is adamantly so.

Mahavira’s nudity (acelakka) is well worth commenting upon, for it suggests a state of purity and
inner that -it must be acknolwledged- is rather rare in these times.

The Jain saints in India spend but a few days at any one time in any particular town, except the
chaturmas period- which is during rainy season. The devouts feed them pure vegetarian food- specific
fruits, vegetables, grains, and nuts. Digambara (nude) Jain saints take one meal a day, when they are not
fasting, eaten out of the palms of their hands. The white-robed (Shvetambara) and naked (Digambara)
monks, have much reduced their consumption even of food. ;

Such gradations of behaviour are consistent with the Jain philosophy of non-absolutism
(anekantavada), the relativity of thinking. What is not suited to relativity, however, is the killing or
harming of any organism with more than one sense, except in instances of total self-defense, where once
again the minimizing of violence as a general principle is employed.

What this means, practically speaking, is that the Jains have renounced all professions involving
harm to animals. Not surprisingly, their ecological avocations have proved to be financially successful
and the Jain communities throughout India find themselves economically advantaged. They have used
their money philanthropically to perpetuate the practice of ahimsa. They have established animal welfare
centres known as panjorapols, compassionate oases in a harsh country where cattle are beloved to death,
in essence; left to wander, in other words, until they typically starve to death in old age. Jains once
again interfere with nature, rescuing the old or infirm animals and caring for them lovingly until they
die natural deaths inside the welfare centers.

The Jains always granted equal status to women. There was never a caste system among the Jains.
How could there be? Abortion and contraception are allowed, though abortion itself is not religiously
sanctioned. Here again, where the mother’s own physical or mental wellbeing is jeopardized, her
adulthood is granted priority status. Pragmatic minimizing of violence is once again at work.

Agricultural professions, timber, even mineral exploitation, most pharmaceutical or any
earth-moving enterprises - these are all outside the Jain level of acceptance. Hotels which serve non-
vegetarian food to their guests are also against every Jain canon. Jain doctors can not prescribe any
drugs that one derived from animal by-products, or were ever tested on animals. Jains even forego silk
saris, so fundamental to pan-Indian fashion, knowing as they do that approximately ten thousand silk
worms are boiled alive to make a single garment. As for Jain monks, they are celibate, but not for the
reasons asexuality has been ordained in other religious quarters. For the Jain mendicants, ejaculation is
perceived in stark terms: it kills on average, 75 million spermatazoa, while reeking havoc with the
bacterial balance of a woman’s genitalia.

Once again, however, lay Jains propagate themselves inspite of these uncomfortable recognitions,
always oriented in their hearts towards that day when they too can renounce sex, renounce autombiles
(cars kill bugs), and simply walk naked, barefoot, throughout their homeland, practicing the primary
rules of ahimsa.



Rules are basic to Jain ecology. They translate into daily practices that are meant to inhibit the
unrestrained inflow of daily sensation, passion, karma. Karma covers the soul, say the Jains, the way a
cataract clouds and inhibits the vision. The goal of the Jain is to restrict, and eventually banish the
accumulation of Karma -material goods, passinns, ill-will towards others, complexity, haste, narcissism,
ego in all its phases- so that the soul can be eventually free of inconsequential attachments and harmful
deeds. They call this condition kshayika-samyak-darshana, translated as true insight through the
destruction of karma. When that day comes, a Jain will have achieved his moksha, or liberation.

Jains have their own form of Ten Commandments (the five anuvratas or vows). These major
convictions consist of ahimsa (non-violence - with literally hundreds of psychoanalyzed forms of
behaviour to avoid, or to embrace), satya (truth), asteya (not stealing), brahmecarya (sexual abstinence),
and aparigraha (non-possession). In addition, there are eleven pratimas - stages of spiritual progress; and
eight mulagunas, the basic restraints.

In negotiating their way through tthis labyrinth of injuctions, the lay Jains strive towards
monkhood. Few actually achieve that state of complete itinerant renunciation, best articulated, perhaps,
by a naked Digambara who once sat with me at a temple above the city of Indore and spoke the
following words:

“Twenty-two years ago I took the vow of nudity. Extraordinary as it may appea; to you, nudity
has become natural to us... We do not possess anything whatsoever and we do not have to tell people to
likewise give up their worldly possessions. Our example itself conveys the fact that here is a man who
can be happy without having or wanting anything. It is important to see that what hurts himself also
must hurt others and what gives happiness to others alone can give happiness to himself. It is ahimsa
that makes for friendship between father and son, and love between husband and wife. With these words
I bless you. May the whole world remain in peace.” (*3)

There is in Jainism a practice of “temporary asceticism,” much like a fasting or meditation retreat,
which makes a monk out of a businessman for a day, or a weekend, or as logn as he or she wihses to

emulate the foregoing convictions.

I have spent considerable time in India in this mode of impermanent austerity, or tapas. But it is a
mistake to assume that Asia is where ascetics can best manage. India is not the essential ingredient of
such behavior. Jain awareness is what matters. And it is as appropriate in the U.N. General Assembly, or
the World Court at the Hague, as it is on Wall Street, or in Hollywood or Washington. The space of this
meditation never ceases, never need change. A cafe in downtown Toykyo, the sculptured cavems of
ancient Ellora. In a marble enclave atop a high Maharashtran tropic, or on a drowsy train headed to
nowhere, icross Siberia. Whatever the personal circumstances of time or place, the same cacophany of
senses is rushing in to proclaim the earth herself as the basis for humble and reverential thought and
deed. Jainism can work in the industrial sections of Manchester, England, or in a place like Ahmedabad,
along a sleepy Gujarati river, where Gandhi spent many years spinning his own fabric, meditating,
building a case against the British occupation of India, and practicing the Jainism which his earliest
mentor a Jain teacher, and his closet friend -Jain ascetic- had inculcated in the Mahatma.

“If ahimsa be not the law of our being, then my whole argument falls to pieces,” wrote Gandhi.
g y g P



Jainism can work, and must work, anywhere, everywhere. It is ecological nurturance taken to its
logical conclusion. Ironically, the Jains within India have become remarkably adept capitalists. Though
they collectively account for but one and half percent of India’s nearly one billion residents, they pay a
proportionate lion’s share of the country’s taxes, as well as providing the overwhelming majority of
philanthropic donations. Their ecological professions have proven to be among the most lucrative
enterprises; businesses like law, computer software, publishing, education, diamond cutting, the judiciary,
administration. None of these activities would be considered pure by the Jain clerics. Diamond cutting,
tor example, disturbs the inorganic balance of the planet, not so much on the finger of one’s bride, but
in the deep and unrestrained shafts where the diamonds are rudely hewn. Publsihing is even more
injurious, for the obvious reasons. A single edition of a Sunday newspaper in Bombay, regardless of the
amount of recycled pulp, has taken its devastating toll on the forests, and the surrounding ecosystem.

Nevertheless, the Jains have gone a remarkable distance in minimizing their impact, by
comparison with most of their contemporary humans.

And what I was to discover in my various encounters with new Jain friends - Jurists, businessmen
and women, professors, monks, children, industrialists, doctors, engineers, nuns, photographers etc. - is
the stunning extent to which they are constantly talking about, and attuned to a meditaiton on nature,
simplification, the largesse which is, in their firm estimation, appropriate to human conscience.

According to the Jain approach, the grandiose has fused with the humble; an entire living planet
has been incoporated into the germ of a human ideal. concenred with understanding the roots of human
aggression, and the possibilities for reversing those tendencies inside a person, the Jains have qualified
their ecological thinking by reference to the unconscious and to rudimentary psychology; this motif is
everywhere 1o be found in their approximately 46 remaining ancient texts, or Agama, all written in an
ancient Magadhan language known as Ardhamagadhi. Those philosophic and poetic writings include 12
Anga and 34 Angabahya.

By psychoanalyzing violence, breaking down daily himsa, or harm, into its minute part, the Jains
have discovered the wellsrpring of compassion. At every juncture of human behavior they have divined
right and wrong, signalling hope, allowing for gentleness, finding a path towards love that is viable,
humble, and appropriate to everyone. The dharma-tirtha, or holy path, is the result of daily salutations
(namaskara-mantra), compassion, empathy and charity (jiva-daya), care in walking (irya-samiti),
forgiveness (kshama), universal fricndliness (maitri), affirmation (astikya), the sharing with guests (atithi-
samvibhaga), critical self-examination (alocana), constant meditation (dhyana), a vast realm of
behavioral restraints (gunavratas), and aversion leading to renunciation (vairagya). These many assertions
of a daily quest, taken together, are the basis for liberation in this life, the realization that all souls are
interdependent (parasparopagraho jivanam).

Mahavira bad stated, “One who neglects or disregards the existence of earth, air, fire, water and
vegetation disregards his own existence which is entwined with them.” But the ideal goes far beyond
biology. The fact of fickle evolution is no excuse for bad behavior, say the Jains. Evolution does not
condemn us to anything. Our choices condemn us. We are not clouds in trousers, drifting out of control,
but forces for empathy, capable of adroit and systematic deliberation. As Thoreau cautioned, we must



live our lives deliberately. Such that the very ecological ground rules that have surfaced in this century
are now seen to be the very origins many millennia ago of a cultural and spiritual phenomenon known
as Jainism.

When Mahavira gave his first sermon, his audience was called by him Samavasarana, meaning, a
congregation of people and all other animals, even snakes and scorpions and insects. (*4) The image of
St. Francis speaking to pigeons and wolves, or of the character of Dr. Dolittle surrounded by his animal
friends at Puddleby-on- Marsh, comes to mind. Of a universal sensibility that begins in the heart, around
the dinner table, at work, in every facet of private and professional life, and quickly makes of that
individual a global citizen.

Consider the insect, any insect. A bumble bee stranded up to its throat in wet sand, on some
beach, somewhere; inexplicably urging itself towards oblivion. You have seen it. Or come across other
dying remnants of a mysterious pattern in nature. Or is it a pattern? The rational mind presumes much
about evolution and the everybody. If it is happening, there must be a rule which makes it so; a
scientific calculation which holds that this is not the first bumble bee to drown itself, or the first gazelle
to be brought down by a cheetah.

And so there is a tempatation to let it be, which Jainism has - for thousands of years- advocated.
To let nature take its course, in other words, and not ipterfere. But there is a second, at times
contradictory layer of Jain thinking which states umambiguously, “A wise person should not act sinfully
towards earth, nor cause others to act, so, nor allow others to act so.” (*5)

It is this latter exhortation -"nor allow others"- that requires especial consideration. For the Jains,
then, ecology and meditation -the inner contemplative faculties, and the outer activism of will and body-
are one and the same; an Earth in the Self that becomes, again, the Earth. The concept is a concept, but
it is also a revolutionary (though seif-evident) form of action; a realm given to the identifying and
solving of misgivings, imbalance, trauma, and sadness. Ecological activism that is introspectional;
contemplational that is extroverted.

Jain ecology is thus a process of bringing the whole world of nature -of all life- into the inner
Being. There, the focus of samayika, of restraint in ﬁeditation and action, blossoms into an embrace of
the utter life principle which is the Earth and all of her interrelational beings. In samayika, those
relations are fused into an understanding of the self. The complexity of this fusion, ecologically
speaking, can be understood in any number of important ways. For example, when one sepcies of tree
goes extinct in the tropics, dozens, possibly even hundreds of animal sepcies are likely to go extinct
with it. We may chop down a tree and say: In all humility, I have chopped down only one tree to build
a4 simple cabin for myself. Or, we may acknowledge that to chop down that tree is to cause
u(nimaginable harm; to fuel what is understood to be the tragedy of the commons syndrome. This is the
contradiction inherent to the human psyche. The opponents are clearly drawn in Jainism. And the soul,
the jiva, is its battleground. According to the Jains, every soul in every organism, is an individual, with
a dream, a want, a fervent hope. All organisms feel pain. No one wants to suffer, neither the bacteria in
one’s armpit, the 36,000 cubic feet of life in a redwood tree, the tulip, nor the child. We are all
individuals, to repeat; Beings with souls; Beings with needs. And we must be allowed to evolve



according to our own inner energies. Thus, the Jains have sought to protect the wildness in everyone; to
reinstate the dignity and original purpose of the wildemess; to reconnect with the nature in everything.

But to do so with absolute non-violence.

This imposes a colossal gymnastic on all thought and behavior. Jainism has undertaken to walk
that tightrope. What is remarkable is their flawless balance.

To argue, as many have done, that animals and insects kill one another, an implicit challenge to
the high hopes of Jainism, is to ignore the great Jain calling which recognizes violence in nature but
vehemently insists that human beings, and other animals as well, have the ability to reverse what is
pernicious in the world; to celebrate and coddle, to love and nurture. And it is thus our responsibility to
do so; to make loving the preferred medium of exchange on Earth. We can do it, say the Jains.

In one of their many stories, it is said that Mahavira, in a former life, was a lion who -upon
speaking with a Jain monk - resolved to die of hunger rather than harm any other living being. And
upon his death, was immediately reborn the 24th Tirthankara.

We may well pass on without having learmed many answers, but the same questions of a life force
with which Jainism is preeminently concerned will always prexail. Such questions concern the universal
decency, and the possiblities for joy and empathy which are our responsibility to engender, as
compassionate, rational individuals confronted by a sea of wmultuous evolution.

The soul of Jainism is thus about stewardship, requiring human diligence, human conscience, and
human love. Jain ecotogy is nothing more than universal love (mettim bhavehi). (*6)

The bumble bee, like the tree, is on a path; it has an individual soul, obviously; a desire; an
inclination; a hope. What am I to do? Leave the bumble bee alone, as I would leave the tree alone? The
question requires no belaboring. Do unto others as you would have them do unto you. Samitis, say the
Jains at all times. This is not merely Jainism, but fundamental humanity, what Aristotle likened to the
summum bonum of human aspiration. '

Some will argue that I have altered time, space, history, dharma, the law. But to ignore my
feelings would be to alter my own dharma. And that karma, or destiny, bids me to carefully lift the bee
onto 4 finge} and trek along the beach in search of blooming crocus and dripping fresh water. I wash off
the sand that has stuck to the bee’s eyes, then set her down in shade, where there are no evident
predators. Am I making a mistake? Keeping her from some secret ferile act on the seashore? Presenting
herself, perhaps, to a dreamed-of afterlife in the Ocean? Or ending a life of misery, or keeping her
population in check? Possibly, though to me she simply appeared stuck in the sand, dying and in pain.
At least in the crocus she has the chance to live and resume her life.

To many, such activities are mere sentimentality, or stupidity, or the height of anthropocentrism.
Mayb, maybe not. I only know that I feel something for the bee; more than something, I feel 1 like that
bee. [ am that bee. [ too am stuck in the sand, just to have seen it, to have imaged its predicament. All
of us have been that bumble bee, certainly; all of us will be so again.

The continuity of need, of the reaiization of peril, and of the imperative of love, are the first
intuitions of Jainism. Collectively, the word is ahimsa. But beyond the word there is an entire lifetime of



love to give, love to feel, a whole world to bring inside the body and meditate upon, where it becomes
whole and good and possible.

Jains do not preach. They do not proselytize. They work towards accomplishing their many
designs quietly, behind the scenes. Anyone can become a Jain, however. There is no special conversion
ritual. No rigorous proof required of one’s convictions. Just as there is mot god, so too are there no
priests, no ecclesiastical bodies or hierarchies. One simply knows when one is a Jain. Once that
meditation, that summoning of feeling, has begun, there is no turning back.

“Khamemi sabbajive

sabbe jiva khamantu me

metti me sabbabhuyesu

veram majjha na kenavi”

(The words of a Digambara monk, spoken to the author in the temple village of Taranga, meaning,
“I forgive all beings, may all beings forgive me. I have friendship toward all, malice toward none.” (*7)

(*1) Excerpt from the teachings of the Jinas, in Religion and Culture Of The Jains, by Dr. Jyoti
Prasad Jain, p. 187, Bharatiya Jnanpith Publication, New Delhi, 1983. -

(*2) Immanuel Kant’s Critique Of Pure Reason, translated by F. Max Muller, xviii-xviii,
Macmillan Company, London, 1896.

(*3) Translated at the Digambara Temple above Indore in January, 1986, by P.S.Jaini, consultant to
the author’s PBS film, Ahimsa: Non-violence, Direct Cinema Ltd., Los Angeles.

(*4) op.cit., L.P. Jain, p.15.

(*5) The words of the 24th Tirthankara, or Jina, Mahavira, quoted from the Acaranga Sutra, one
of the most anciet and important religious texts of Jainism. The fuller text reads, “As somebody may cut
or strike a blind man (who cannot see the wound), as somebody may cut or strike the foot, the ankle,
the knee, the thigh, the hip, the navel, the belly, the flank, the back, the bosom, the heart, the breast, the
neck, the arm, the finger, the nail, the eye, the brow, the forehead, the head, as some kill (openly),
as some extirpate (secretly), (thus the earth-bodies are cut, struck, and killed though their feeling 15
not manifest). He who injures these (earth-bodies) does not comprehend and renounce the sinful
acts; he who does not injure these, comprehends and renounces the sinful acts. Knowing them, a
wise man should not act sinfully towards earth, nor cause others to act so, nor allow others to act so.
He who knows these causes of sin relating to earth, is called a reward-knowing sage. Thus | say.”
pp-4-S, “The Akaranga Sutra,” Book I, Lecture I, Lesson 3, in Jaina Sutras, translated from Prakrit by
Hermann Jacobi, Motilal Banarsidass, New Delhi, 1980; first published by Oxford University Press, 1884.

(*6) See Asceticism In Ancient India, by Haripada Chakraborti, Punthi Pustak Publishing,
Calcutta, 1973, pp.423, 425. h

(*7) Translated by Dr. Padmanabh S. Jaini, University of California-Berkeley, in his essay,
“Ahimsa: A Jaina Way of Personal Discipline,” p.21.
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JAIN STUDIES IN THE WEST

Dr. Noel King, Santa Cruz, CA
Dr. Surendra Singhvi, Spring Valley, OH, U.S.A.

Early Western Knowledge of Jainism

Many westerners well versed in European culture had read and wondered at the stories brought
back from ancient India by the Greeks. They were told that there were in that far-off land naked
philosophers who gave themselves to the solitary; neither they possessed home nor material, and could
not be coerced even by Alexander himself. They observed strict continence, ate little and willingly gave
themselves to death. The stories are rather in a muddle because even to this day few scholars versed in
Indian lore and the western classical languages have bothered to go over these accounts with care and
detail they deserve.'

However, a discernable eye that knows something about Jainism and the monastic features of its
holy people suggest that the medieval Cathari’s” may have had contacts with the Jains and thereby were
influenced. This is indeed quite possible, though the connecting link may be the overlap of Mani’s
teachings with Jainism.

Study of Jainism Before Gandhi

A century before the arrival of Virchand Gandhi to the West, the work of the Orientalists and the
missionaries in India were quite exhaustive in 1790s-1820s. In this regard, the account of the German
scholarship in Jainology is very rich. Dr. George Buhler (183'7-1898) who taught at Elphinstone College,
Bombay from 1863 to 1878 collected large number of Jain manuscripts; established the antiquity of Jain
ascetic lines of spiritual and teaching descent from inscriptional studies and wrote books on various
subjects.

Herman Jacobi (1850-1937) produced two volumes on Jain texts. In Boston with its Harvard
Indological scholars, the first Indian work reaching U.S. is a book printed and published by the
American Mission Press in Bombay in the 1840s. Its title page speaks of :

“Historical researches on the origins of the Bauddha and Jaina religions, embracing the leading
tenets of their system as found prevailing in various countries.”

- James Bind esq, M.R.A.S,, FR.G.S., Bombay

Printed at the American Mission Press

T.Graham, Printer, 1847

The book is beautifully printed with colour-tinted works of lithographic art; describes a colossal

image of a Tirthankara as ‘words cannot well convey an idea of this magnificent sculpture;” or of the

Jaina ascetics as ‘the ultimate object is to obtain a state of perfect apathy or quiescene through the

practice of abstraction and mortitication.”* Kalpasutra and Nava Tatva® translation was done by

Rev.J.Stevenson *1847). Lite and Stories of Jaina Saviour Parsvanatha’ is another valuable work on

Jainism published by Prof. Maurice Bloomfield, who was born in Austria and moved to Milwaukee at

the age of four. He studied at Chicago, Furnam in South Carolina and Yale; went as a Fellow to John



Hopkins where Lanman, the doyen of Sanskrit Studies in the United States, was establishin School of
Sanskrit. Obtaining his Ph.,D. in 1879, Bloomfield went off to Berlin and Leipzig for further studies. In
1881, he returmed to John Hopkins as Prof. of Sanskrit. Late in his career, he began his work in Jain
Mabharashtri and Jainology.

Coming of Gandhi to America

Following the Columbian Exhibition of 1892 in Chicago, the Parliament of World Religions was
planned by a group of religous leader and institutions - a4 Swedenborg follower, a Presbyterian, a
Ukrainian and the Catholic Churches. Virchand Gandhi, an English educated Jain thinker and social
reformer of the times, came to America as a delegate to the Parliament representing Jain religion.

Gandhi, was introduced at the Parliament as ‘a lawyer from Bombay and one of the chief
exponents of Jain religion.’ In his own words Gandhi introduced Jainism in its most brevity: “I come
from India, the mother of religions. I represent Jainism, a faith older than Buddhism, similar to it in
ethics, but different from it in its psychology, and professed by 1.5 million of India’s most peaceful and
law abiding citizens.” Of the Parliament, Gandhi observed that ‘it has (also) been the dream of
Atmaramji’s life. I am (as such) commissioned to offer congratulations on the achievement of the
consummation of that grand idea, of convening 2 Parliament of Religions." Again in his main address
Gandhi reiterated that he speaks “simiply as the mouthpiece of Muni Atmaramji, the learned High Priest
of the Jaina community of India.”

Gandhi delivered a short no-nonsense, highly condensed and technical account of the ethics and
history of the Jains, their books, precepts and practices. The word ‘Hindu’ in his speeches he used is in
its generic and geographical sense: ‘pcople following a ceitain type of culture and originate in a certain
area.” In the Conference Plenary, he was to refute a speaker who had “cast reflection upon the chastity
of the women who serve in Hindu temples. Gandhi, mainitaining the dignity and the decor, responeded:
”I did not want to allow free scope to an un- Christian spirit which seemed to interpose from time to
time. I am glad that no one has dared to dttack the religion I represent. It is as well they should not. But

every attack has been directed to the abuses existing in our Society.”

The thought of Gandhi and its akinness to his guru, Atmaramji, can be traced in considerable
detail in the Chicago-Prashnottar,7 a valuable compendium of Jaina doctrine of the day and age in
logical terms.

After the Parliament, Gandhi stayed on a while in the United States. He contributed a paper titled
‘Christian Missions in India’ found in The Arena of 1895.° While still in the West, He captured the
hearts ard minds of many, and a permanent work was begun. An overview of his teaching and the
integration of his religion with plans for education, social reform, politics etc., can be seen in the work
of his English disciple Herbert Warren.”

Study of Jainism After Gandhi
Colebrook and Buchanan acknowledged it. Margret Sinclair Stevenson spoke with affection of the
women, pundits and instructors who taught her so much with generous patience. Schubring rejoiced in



the company of his Jain colleagues and in community events. As foreign scholars began studying
Jainism, Jains themselves also produced their own works with editions and critical texts.

William Norman Brown (1892-1975) from Balitmore studied at John Hopkinc and Varanasi and
taught at Jammu. His works included Jain miniatures and manuscript illustrations.

Champat Raj Jain (1867-1942)10, who had Bar-at-Law from England (1892-1897), wrote many
books on Jainism. His important publications are Key of Knowledge, Confluence of Opposites, Jain
Logic, Jain Psychology, What is Jainism, Jain Law, Jain Penance, Jain Culture. Jain also worked on Jain
archaelogical findings.

Barrister Jugmandir Lal Jain (1881-1927)11 who went to Oxford (1906-1910)) devoted much of his
time to the study of Jain scriptures and literature. He translated Tatthvarthasutra, Atmanushasana,
Pancastikayasara, Samayasara, Jiva-Karma Kanda, and initiated the translation of Gommatasara. His The
Outlines of Jainism was published by Cambridge University Press in 1986. And he had established Jain
Library in London, and Central Jain Publishing House in India.

Dr. Hiralal Jain (189"8-1973),12 who followed J.L. Jaini, completed the translation of Gommatasara
(1923); edited 16 volumes of Satkhandagama Siddhanta (1935-1959) and Prakrit works.

Heinrich Zimmer, whose main career had been in Germany, gave courses of lectures at Columbia
in New York in 1942-43 on the philoSophics of India including Jain teachings. He died before they were
tinalised in writing for publication. They were edited and put through Press by Joseph Campbell,
Oriented Mythology The Masks of God (1962) and Zimmer’s Plnlosophles of India, Bollingen Series,
Vol. XXV1."”

Y.J. Padmarajiah’s, A Comparative Study of the Jaina Thkeories of Reality and Knowledge
published in 1963, is his work (1947-1952) for which the degree of Doctor of Philosophy was awarded
by Oxford Univcrsity.“

The work of Kendall W. Folkert, the promising Jainologist from Harvard, raised many critical
questions of his predecessors in the best revisionist style. He questioned the focusing on texts for Jainas
do not have a narrow authoritative cannon such as the sixteenth and later century European Christians
had imagined. He questioned how any philologist sitting in Europe or America can think he understands
what he is studying. His article in the Penguin Handbook of Living Rehg,lons is one of hte best
encyclopedia articles. »

R. Williams Jaina Yoga is basically a technical discussion of medieval texts but also portrays Jain
ideas of physiology, psychology and holistic approach to health. Prof. Padmanabh S. Jaini’s The Jaina
Path of Purification has rightly been hailed as one of the best studies in the religons of South Asia in
this century and certainly the best on Jainism. More recently, he has Gender and Salvation: Jaina
Debates on the Spiritual Liberation of Women wherein he presents tightly and meticuliously argued
analysis of ancient Jain discussions about whether only the totally unclothed can reach the goal, whereas
most agree it is indecorous for a woman to appear before mixed groups unclothed. Even long ago and
even among male ascetics who are well known throughout world history for their suspicion of
womanhood, tke Jain community has had strong groups of those who insisted on women’s absolute and
universal rights.



La Voie Jaina, Histoire, Spiritualite, Vie des ascetes pelerines de I’'nde (1985)16 by N. Shanta is a
field-work of total immersion.

Harvard Pluralism Project supervised by Prof. Diane Eck has a number of papers on the Jain side
of the research prepared by Holly Secley.

Structural Development in Jaina Diaspora

Emergence into self-consciousness of the world-wide Jaina diaspora - people of Jain faith
domiciled overseas - calls for their strict retention not only to discover ways of retaining them in
modern environment but demands to think of the : laity and :the house-holders,” their strengths ahd what
they can do. It is they who are the mainstream and backbone of Jainism in the west. In this sense, a
house-holder is a person in his or her own right, not just a deficient monk or nun. The fluidity and inter-
dependence with elements recognized as specific, pointing to a certain primordiality of Jain features,
may or may not present with a positive change for the fullest development of the community as in the
case of Jaina diaspora. They demand a new and tightly defined, but to work within the present condition
a structural development in social, psychological and physical contexts, both of the individual and of the
institutions. It is to emerge fresh and new in the choosen environment taken for granted on the good
promise and premise. ’

The organizational structures through the establishment of societies and associations in North
America began in the early 1960s as thc Jaina community grew numerically. Following is the list of
some organizations: ‘

Jain Centre of New York (1966) changed to Jain Society of America at Queens. It has temple
building with community oriented activities.

Jain Centre of Boston (1973) has temple with Community oriented activities. It pioneered the
publication of Jain Directory of North America, and regularly brings out updated editions.

Jain Meditation Internaticnal Centre (1975) founded by Gurudev Chitrabhanu. Meetings and
lectures on meditation etc., caters mainly for westerners.

Siddhachalam (1983) founded by Acarya Sushil Kumarji. It is Jain ashram and resident
community of monks and nun, laymen and laywomen on 108 acres of hill top near Pocono mountains in
Blairstown, New Jersey.

Jain Study Circular (1980), Queens, NY. Publishes a quarterly of the same name for free distribution

within North America. The editor is Dr. Duli Chandra Jain.

Jain Society of Chicago, IL. It built America’s largest Jain temple complex in 1993.

Jain Society of W-shington D.C. It acquired property and established Jain temple in 1987. Dr.

Manoj Dharamsi was its active President till 1993.

Jain Society of South California, CA. It established a Jain temple and library in 1986.

Jain Society of New Jersey, NJ. It has established Jain temple.

Jain Society of Northern Texas, TX. It has established temple in Richardson.

Jain Society of Toronto (1981) has the largest temple building ir Canada, and has community
oriented activities to observe Jaina festivals and pravacans.



International Mahavir Jain Mission, USA & Canada (1986) It was founded by Acarya Sushil
Kumarji. It is involved in Jain Campls during the summer months of August both at Siddrachalam and
Niagra Falls, Canada. The Toronto organization often promotes Jain Seminars in Canadian universities.
And in conjunction with Jain Society of Toronto, it produced shows on Jainism for public television in
1989-90.

Jain Meditation and Philosophy (1981) It is established by its President Irena Upenick. Mainly
caters to westerners on meditation, vegetarianism, fasting and Jaina basic philosophy. Independently it
promotes Jaina precepts and practise among westerners through networking.

Rooplal Jain Lecture Foundation (1990), Toronto. Founded with the aim of promoting academic
study of Jain religion. Sponsors annual Jain lectures at the University of Toronto, and it began its first
lecture in 1990 delivered by Prof. Padmanabh S. Jaini of the University of California, Berkeley.

Jain Federation of North America (JAINA) founded in 1981 with Lalit Shah as the President.
Dr. Manoj Dharamsi was elected after a few months, and he continued devising developmental plans
upto 1985 when it had its first Bi-ennial Convention organized on a large scale in Detroit, MI. At this
gathering, a quarterly magazine, Jain Digest was launched with S.A. Bhuvanendra Kumar of
Mississauga, Canada as its editor, elected by Directors of JAINA. The first issue of Jain Digest came
out in memory of the Air India bomb victims travelling from Toronto to Bombay in 1986. In 1989, it
established JAINA Library in Lubbock, Texas and Toronto, Canada with funds provided by Dr.
Premchand Gada of Lubbock, Texas. In the same year, Young Jains of America and Matrimonial
Information Bureau were established under the leadership of Dr. Urmila Talsania of Chicago and
Fakirchand Dalal of Baltimore repectively.

Bramhi Society U.S.A. and Canada (1989) It was founded by a group of twelve individuals from
the U.S.A. and Canada to make a contribution in a contemporary environment to the study and
promotion of Jaina reflection in the West. It has begun the publication of Jinamanjari, a bi-annual
journal, with the first issue in October 1990. S.A. Bhuvanendra Kumar is the founder and editor.

In 1991 Bramhi Society organized Jain Youth Exchange in association with Young Jains of U.K,,
and the Jain Federation of North America.

These organizations and asscociations while are important indeed, the onus for the development of
Jainism in the West falls squarely upon the Jaina laity who lives the life in mainstream America. The
term laity in Jain sense has altogcther different meaning then in the Christian parlance. In Jainism, it
means those who follow the faith but have not entered monastic life - being monks or nuns. The term
Iaity in Jainism consists of an intimate symbiosis of four orders, namely - male and female renunciates,
women and men, and so in the American condition, the onus inevitably falls on the latter two to bring
out Reality and Truth in terms of Jain precepts and practices. Similarly, it is largely their task to
maintain symbiosis with the ascetics.

Ordirary renunciates in the West understand a very little of their importance in this symbiotic
inter-relationship, as propagators of Jaina gospel and making history; howevr they will be the originators

in the given situation.



Where were those Jains of 1960s- 1990s? Whence and why did they come? What did the

principles of religion teach them? A lot of unanswerable questions arise now, and if it is not addressed
propetly, the Jain diaspora in the west will mainifest itself in an unstructured and highly ambiguous
condition.

The four teachings which the Jains have unflinchingly witnessed: co-dependence as part of an

organically interrelated universe, positive non-violence in all its aspects, the realization that there are

various paths to the Truth and the importance of the feminirie. The educational task and maintaining of

it through these four Jaina covevant will indeed insure strength to the organizational structure and to the

Jaina diaspora in the West.
END NOTES

1.

Surendra Singhvi and S.A. Bhuvanendra Kumar, ‘Travels of Jaina Monks to the West: Early Accounts
and the Present’ in Jinamanjari, Vol.2, No.2, April 1991, pp. 88-95 and concluded at 66 and 76, is an
outstanding example of the kind of research and writing we so badly needed. This article also
indicates that excellent work is also being done at Leicester and London. R.C. Majumdar, The
Classical Accounts of India, Calcutta: Mukhopadhya, 1960 brings together translations mostly pub-
lished between 1877 and1901 and 1901 in J.W. McCrindle’s five books relevant to India during
Ancient Greek, Hellenistic and Byzantine times. Most western scholars working on Prakrit and
Sanskrit texts would read it in the original Greek in Megastheni Indica, fragments assembled with a
Latin commentary by E.A. Sckwanbeck and published at Bonn in 1846 (republished Hakkert, Amster-
dam, 1966).

Singhvi and Kumar, op.cit.,p.91.

These remarks are based on years of browsing in these accounts as made available in English in the
Hakluyt Travellers’ Series published in London in the 1890s, but the older texts used by this series
were available in a good few European and New England libraries and would be known to scholars
as older English translations, and to those who could add Portuguese and Dutch to their repertory of
read languages.

The quotations are culled from James Bird, Historical Researches, pp.27,23 and 21. Page XIV of the
translator’s Preface in J.Stevenson’s Kalpa Sutra.

The Kalpa Sutra and Nava Tatva (trans. magadhi), J.Stevenson, London 1848. Reissued Bharat-
Bharati, Varanasi (1972). The remark on availablity is based on a visit to the Day Library of Missions
at Yale and a quick check of a mission related summary at Boston.

Baltimore: John Hopkins University, 1919.

Muni Atmaramji: The Chicago-Prashnottar for the Parliament of Religions, trans. Atmanand Jain.
Agra: Pustak Pracharak Mandal; 1918 The Hindi first edition appeared in 1905. The Muni was a
Sadhu of the Svetambara group, born near Ferozepore in Punjab. He was a follower of Sthanakvasi
teaching for some years but gave it up. His burial place is at Gujranwala now in Pakistan in old
Punjab which was the main teaching centre in his last years.

Arena was edited by B.O. Flower and published at Boston. It appeared in Vol.IX, 1895, pp.157-166.
Sce Herbert Warren, “‘Jainism in Western Garb as a Solution to Life’s Great Problems,” London,
1912. Warren is given the title ‘Hon. Secretary, Jaina Literature Society, London.” It is known that this



10.
11.
12.
13.
14.
15.

16.

society sent its own publications as well as suitable books from India to its friends in U.S.A. so it
would cituclate here soon after publication. The title page also states that the contents is ‘chiefly from
the notes of talks and lectures by Virchand Gandhi, B.A., M.R.A.S., Barrister-at-Law.” The original
has commendary words from Herman Jacobi among others at the beginning. It was reissued with an
introduction by Muni Chitrabhanu at Bombay in 1966.

Satish Kumar Jain, “Progressive Jains of India,” Delhi 1975.

Ibid.

Ibid.

New York, 1951. It brought mythology back to a central place in the US popular imagination.

See the book of the same title published by Motilal Banarsidas, Delhi.

Anyone wishing to do a fascinating piece of Library research through the magnificient American
small town library system, may look at Encyclopedia ‘articles on the Jains. For e.g. compare the
‘classic’ Britannica article of 1911 with the present one, and the Hastings Encyclopedia of Religion
and Ethics article by Herman Jacobi with the (edited) Mircea Eliade: Encyclopedia of Religion. New
York: McMillan anf Free Press, 1988, article by Prof. C. Caillaet. Prof. Eliade was seriously ill most
of the time his Encyclopedia was being compiled. Caillaet’s article is one of the best in the whole
work and will remain basic and standard for some time.

Published by O.E.LL, Les deux rives collection dirigee par M.M. Davy, 12 rue du Gragon, Paris. A
kind of conspectus of it dealing with the Jain feminine ascetic experience will appear in Italian,
Dizionario degli Istituti di Perfezione, Edt. Paolina, Rome, See also ‘Perpetual Pilgrimage, the
doctrine and life of the Jain nuns’ in Cistercian Studies (published at Kalamazoo), Nos.2&3, 1974,
pp.242-254. ' :

Paper was presented at the JAINA Convention,



A Rich Heritage-]ain Icons,
Caves and Temples

Satish Kumar Jain

Paper read on 4th July, 1991 at the 6th Biennial Convention of Federation of Jain
Associations of America & Canada held in Standard University (San Francisco) California, U.S.A.

Jainism is an independent and one of the oldest living religions of the world. According to
Jainism, in the iternal tilme span there have been cycles of 24 Tirthankars in every Avasarpani and
Utsarpani division of time. The present cycle of 24 Tirthankars started with the first Tirthankar
Rishabhadev. It ended with the 24th Tirthankar Bhagwan Mahavir.

The 22nd Tirthankar Neminath was cousin son of Lord Krishna’s uncle and is thus a historical
figure. The 23rd Tirthankar Paraswanath was born at Varanasi in B.C.877. After rigorous penances as an
ascetic he attained salvation in B.C. 777 at Mt. Paraswanath (Bihar). Bhagwan Mahavir was born at
Kundanpur in the republic of Vaishali (Bihar) in B.C. 599. Acharang and canonical literature give
graphic description of his practising penances. He preached his philosophy of 5 important
doctrines-non-violence, truth, non- stealing, celebacy and non-accumulation of wealth in various parts of
the country. He attained salvation in B.C. 527 at Pawapuri (Bihar). From the post Tirthankar peiod i.e.
after Bhagwan Mahavir there continues a tradition of learned Acharyas, who communicated to the
people the great knowledge of the Tirthankars,

The people had very high regard for the Tirthankasrs for their highly ideal life of renunciation and
extreme good to the people. After them, the devotees intensely felt their physical non-existence as
moral and spiritual guides, which gave rise to the tradition of symbol worship.

The symbols have been twofold (i) Atadakar (without image of Tirtthankar), (ii) Tadakar (with
image of Tirthankar).

The Atadakar Jain symbols inciuded stupas, Tri-ratna, chaitya- stambha, chaitya-tree, poorn ghat,
sharav samput, flowere wreath, pushpa-padalak, etc. Astha mangal Dravya i.e. eight auspicious
objects-Swastik, Dharma-Chakra, Nandya-Vrat, Vardhmanakya, Srivatsa, pair of fish, lotus, mirror and
the cognisances of the Tirthankars were also included in the list. Astha-Pratiharya and Ayagpattas were
also considered as important Jain symbols. The Ayagpattas, rectangalur stone-slabs, bore various Jain
symbols with or without the image of Tirthankar. Those were the objects of worship. The Ayagpatias
found in the excavations of Kankali-Tila Mathura of the very early centruries are important. According
to Buhler the slabs for worshiping Arhatas were known as Ayagpattas. These were established before each of
the four entrances of the stupas. All these symbols were much in vogue in the early period of art.

Tadakar Symbols :

With the development of art forms, iconography received considerable attention and the iamges of
Tirthankars began to be made. In the later period the worship of Tirhankars in idolatory form became



most popular.

In the early period of iconography, the Jain idols were established at little height from the surface
ground in a vedika (alter) like structure. Later on, these were roofed and came to be known as
Devayatans, Devalayas or Temples. With the advancement in building making the simple temple style
had drastic change and larger and artistic temples began to be constructed. The rock cut caves were also
effected both to serve as places of worship and as abodes of Jain ascetics for their short period

wanderings.

Jain Temples :

The temple making derived its inspiration from the Samavasharan of Tirthankar, in which
Tirthankar had his*seat in Mulgandha Kuti. Samavasharan was, therefore, taken as the model of a Jain
temple. Earlier, the Jain temples had a Man-Stambha in each of the four directions, like that of the
Samavasharan. Later, one Man- Stambha, infront of the main entrance of the Jain temple, continued to
be built in many Jain temples of India.

Temple making is also said to have its base in the concep of existence of Sumeru and Kailas, the
inaccessible mountains, the abodes of Ishta-Dev. Since it was not possible for the devotees to reach
these mountains and worship the Ishta, they thogubt of raising Sumeru and Kailash like structures,
where the Ishta could appear and be worshiped. These two mountains were thus the models for temple
making as well as for making spires of the temples. The coins of Sth-4th century B.C. bear spire like
structures. Some damaged old seals bear inscription of early forms of temples.

There are literary references of temples which existed even before 6th century B.C. in Mathura,
Kampila and other places. Temple making appears to have its start from north India.

The History of Iconography :

The historians and the archaeologists now agree that the pre- Vedic civilization in india had
a rich heritage. The excavations carried out in Mohanjodare (Sindh province of Pakistan) and
Harappa (Montgomari Distt. In Punjab in Pakistan) in 1922 and thereafter give evidence of the
pre-Vedic civilization. According to the former Director of the Archaeological Survey of Idnia, SIR
JOHN MARSHAL in Sind and Punjab areas such people. lived five thousand years back, who had
a developed civilization which excelled the contemporary civilization of Mesopotamia and Egypt.

The Panis or the Vratyas, adherents of Sraman culture, are believed to have also lived in western
& northern India. While the Aryans entered India (C. 1500 years B.C.), they pushed many of those
Dravids to the south. The Panis were expert navigators, successful businessmen, possessing knowledge
and wisdom and knowing fine arts. They also spread to many parts of the world and settled there. They
were idol worshippers.

Some seals obtained from the Mohanjodaro excavations have the images of ascetics in
Yoga-Mudra. One of the seals with an ascetic is in Kayotsarga (Khargasan) i.e. in standing posture
absorbed in meditation with his cognizance the bull standing nearby. This is considered by many as the
earliest seal depicting the first Jain Tirthankar Rishabhadev.

There is also a red stone nude torso (without head, arms and legs) found from the excavations of
Harappa (Indus Valley civilization cir. 4000-5000 years back), and kept in the National Museum, New



Delhi. If at any time it is established as a Jain torso, the Jain icon making will have its history at least
4000- 5000 years old from now.

There is reference in the Jain texts like Avashyak Churni, Nisheeth Churni, Vasudeva Hindi,
Tri-Sasti Salaka-Purush Charit that Uddayan, ruler of Sindhu-Sauvir had a sandalwood image of
Bhagwan Mahavir. Made in the life time of Mahavir, it was, therefore, known as Jiwant-Swami and
shows Mahavir as a Prince, with crown on his head. The ruler of Avanti (Ujjain) king Pradyot is said to
have managed to obtain this image through a maid- servant by replacing the original one with a similar
looking wooden image.

In their earliest form, the Jain images were of clay which were baked for longer life. Those had
proportionate figure. Such clay iamges have been found from the excavations of Harappa, Kaushambi,
Mathura etc. As the baked clay idols were not durable the making of stone idols came into vogue.

The earliest Jain stone idols are of Yakshas and Yakshies. Those are surprisingly not of Tirthankars
and are also not of artistic significance. Many of them did not have proportionate figure.

So far the known earliest Jain images are the two torsos found from Lohanipur area of Patna.
These Tirthankar images were found while digging a sewer Made of stone, these have no head and legs.
These are exhibited in Patna Museum. Having shining polish, which is a characteristic of the Mauryan
sculptures, these are considered to be of Mauryan period (B.C. 320-158). Mauryan Polish is that famous
technique of early craftsmen, who handled the rough material of the stone until it resembled glass in

smoothness.

A Kalinga Jina (Rishabhadev image) is also mentioned in some Jain texts and the Hathigumpha 17
line inscription in Brahmi script in Udaigiri Hill, near Bhuvaneshwar. This is eulogy of King Kharwel
(B.C. first century). There is mention in this earliest Jain epigraph that while conquering the Nandas of
Magadha king Kharwel of Kalinga (present Orissa) brought back the jamge to his capital, which had
been forcibly taken to Magadha by Nandas. Some believe that the above Lohanipur bust is that very
Kalinga Jina. There is, however, no historically established evidence on that.

The iconography saw its rapid development in the Saka-Kusana period (Ist-2Znd century A.D.)
Mathura was then its principal centre. Images in sitting posture of Tirthankars Adinath, Shantinath,
Munisuvratnath, Neminath, Paraswanath and Mahavir were mainly made, which did not bear symbols or
cognizances. Many of the earlier Adinath images are found with hair lock on the shoulders. Besides
Tirthankar iamges, Ayagpattas, Stupas, iamges of Yakshas, Yakshsi, Saraswati, auspicious symbols,
Chaitya-tree were also made. A special feature of the. period was introduction of four faced

images-Sarvatobhadrikas.

The Gupta period (4th to 6th century A.D.) and the post Gupta period (mainly upto 10th cen.
A.D.) had the best of iconography with the making of highly adorned images also having Tirthankar
cognizances and auspicious symbols inscribed on them. Double. tripple and four faced iamges as also
Pancha-tirthi, Tri-tirthi and Dwi-tirthi i.e. having five, three and two Tirthankar images inscribed on the
same slab or stone were also made. Making of Chaturvinshati Jain images, i.e. one stone/slab having
inscribed images of the 24 Tirthankars was also in vogue. Goddesses with two, four, six, ten and twelve
arms were made. Making images of some goddesses, with arms in front and back side and of some with



arms in all the four sides was a very special feature of this period. Images of Yakshas-Yakshis,
Vidyadhar goddesses, Panch- Parmestins, Bharat and Bahubali were also made. The Jain images in large
number in Deogarh (U.P.) Chanderi, Gwalior, Khajuraho (Madhya Pradesh) and varous other places are
the master-pieces of this period.

The Swetamber Jain images began to be made from Gurjar-Pratihar and Kalturi periods, in the
post Gupta period. Though the finest of the Jain images, highly adorned, are found in Madhya Pradesh,
Rajasthan, Gujarat and Western U.P,, in south too, particularly in Karataka, Jain colossals and other
images were made. 57 feet high monolith Gommateswar (Bahubali) statue created by Chaumundrai-the
Minister and Commander of the Ganga ruler Rachmall IV in 981 A.D. at Sravanabelgola is the fin'cst
example of iconography-known world over. The other colossals of Bahubali are at Karkal (41°3"-1432
A.D.), Venur (35’-1604 A.D.), Dharmasthala (39’-1973 A.D.) all in Kamataka and Firozabad (35-1976
AD.) in UP. The 84 feet high monolith Adinath statue of Bawangaja (Badwani) in M.P., which has
been renovated at high expense and which is about 1200 years old, is also worth mention, besides the
34 feet high highly attractive statue of Paraswanth in sitting posture in Gwalior Fort., Gwalior fort is
very rich in having jain iconms, say few thousands, including 58 feet high colossal and many other
colossals in standing and sitting posture. Mathura, Chanderi, Narwar, Khajuraho, Devgarh, Ahar and
many other places have been important centres of Jain idol making in the past, while Jaipur (Rajasthan)
and Karkal (Karnataka) are the foremost centres of the present time.

Stupas :

The stupa was an early form of structuiral architecture of the Jaina as evidenced by the
excavations of Kankali-Tila site at Mathura. As the saying goes, the earliest stupa (Temple) of gold was
made by gods during the time of 7th Tirthankar Suparswanath and was later renovated in the period of
Tirthankar Paraswanath. It was known as Vodvo-Stupa. Its mention has been made on the pedestal of
image of Tirthankar Munisuvrat of 2nd century A.D. found in Kankali Tila excavations. Actually, even
by the 2nd century A.D. this stupa had become so ancient that the facts about its origin were completely
forgotten and it came to be ascribed to gods. The stupas generally had four Vedicas (Alters) for worship.
Though the Jain literature abounds in referneces to stupas but the only extant remains are of one or
more stupas in Kankali-Tila at Mathura of the centuries immediately before and after Christ. Some of
the Ayagpattas found in Kankali-Tila excavations bear inscriptions of Jain stupas. Building stupas,
however, seems to have lost favour with the Jains by the close of the Gupta Period.

Caves :

The Jain ascetics earlier did not enter the cities. They preferred to have short stay in forests, caves,
rock-shelters etc. outside the dwelling places. More than 200 sites in India have the existence of natural
or man made Jain caves. Many of the sites in various parts of India have been visited by me, which are
a splendid creation. The man made caves were mainly created for the Jain monks and for worship. The
earliest among those are four caves of Mauryan period made on the order of Emperor Ashok in the
middle of 3rd century B.C. for Ajivak Jain saints in Barabar Hill and Nagarjuni Hill, 12 miles south of
Rajgir; two rock cut caves (twin caves) of Son Bhandar at Rajgir also of Mauryan period, and
Hathigumpha and Ranigumpha at Udaigiri Hill near Bhuvaneshwar (Ist century B.C.) Later, larger caves
were created at Vidisha (2 Jain caves among 20 Gupta period caves), Terpur and Elllora caves in



Maharashtra and at many other places.

The tradition of cave making with the Jain images inscribed in them is found in a developed form
in Sittanvasal (Tamil Nadu), Aihole and Badami Jain Caves (Kamataka) and Ellora and Terpur Jain
Caves. The Ellora group of Jain caves created in 10th-11th centrury A.D. is indeed the finest example of
cave making in India in quality of sculpture and inscriptions. The Jagannath and Indrasabha caves are
fully developed froms of Jain temples having vedikas, full size images of Tirthankars, huge columns and
roof and wall decorations. It is from Ellora Jain caves that the art of Jain temple making went on
improving in craftsmanship.

Also in the Tamil region there a ae number of rock-caverns at various places which are with or
without beds created for the Jain saints right from the 2nd-Ist century B.C.

Jain Temples :

The Jain temples do not appear to have the origin before the commencement of iconography.
Temple architecture is a direct result of icon or image worship since at least the historic times. The
Buddhist texts speak of the existence of Arhat- chaityas in the Vajji country and Vaisali, which had
come down from pre-Buddha and so from pre-Mauryan times. From the 4th cent. B.C. there is
direct evidence of the existence of Jain images, ~ave temples and structural shrines or temples.
Ramnents of temples found from the excavations of Lohanipur, Sravasti and Mathura do not help
in assessing the exact form of the ancient Jain temples. The earliest forms of temples were kKnown
as Yakshayatan and Yaksha-chaitya. The Jain caves which were known as cave temple are being
considred different from Jain temples. The rock cut Jain caves are, however, of earlier origin. The

rock cut caves have their origin in the pre Christian era.
Earlier, the temples were simple in form. The Vedika ahd spire are the later additions, as is known
from the temples of Mathura built in 2nd and Ist century B.C.

The temple making became popular during Mauryan and Shunga periods with constant uptrend in
Shak-Satvahan period (Ist-2nd century B.C.), while the tamges of Trithankars began to be inscribed in
various portions of the temples including the columns. Mathura, capital of Saurasena-an important city
from 6th century B.C., Ahichatra, Kasusambi, Kampila and Hastinapur were the principal Jain temple
centres during Kushan period. As in the case of iconography, the temples, highly adorned were built in
large number during Gupta period (4-6th century A.D.). After 600 A.D. (post Gupta period), Nagar style
of temple making became popular in northern India while Dravida style was profusely accepted in the
South.

In the post Gupta period the four styles of temple making became prominent viz. Gurjar-Pratibar,
Kalturi, Chandel and Kachhapghat. The broad three classifications of temple making style are Nagar,
Vesar and. Dravid.

The temple making received very good impetus during the period 6th cent.-13th cent. A.D. as it
received considerable support of the rulers, courtiers and wealthy persons of Gujarat, Rajasthan, Madhya
Pradesh, some parts of U.P. and Karnataka. Best of the Jain temples were built during this period at
many places including Ghanerao, Osia, Mount Abu, Ranakpur, Chittor Fort, Jaisalmer, Jhalrapatan etc.
all in Rajasthan; Gyaraspur, Vidisha and Khajuraho in Madhya Pradesh; Deogarh in Uttar Pradesh;



Shatrunjaya-Palitana, Girnar, Taranga, Kumbharia-all in Gujarat ; Hampi (Old Vijaynagar), Hellebid,
Sravanabelgola, Mudbidri in Karnataka. The Jains generally selected picturesque sights for their temples,
valuing rightly the effect of environment on architecture.

Some of the very famous Jain temples in India are as under :

Paraswanath and Adinath temples at Khajuraho (10th cent. A.D.).

Vimal Vasahi and Luna Vasahi, Delwara-Mount Abu (1032 A.D. & 1231 A.D.).

Adinath Temple at Ranakpur (1439 A.D.)

Neminath and other temples at Girnar-(13th Cent.).

Adinath and other Jain temples at Shatrunjaya-(10th cent. and after).

Ajitnath Temple, Taranga-(1165 AD.).

Mahavir, Paraswanath and Shantinath temples at Kumbharia (11th cent. A.D.).

Adinath Jain temple and Kirti Stambha at Chittor For (¢-1200-1500 A.D.).

Maladevi temple at Gyaraspur. (late 9th cent. A.D.).

Sumatinath Jain temple at Jaisalmer.

Mahavira Temple at Ossia (783-92 A.D.).

Deogarh Jain temples (cir. 850 A.D.-13th cent. A.D.)

Mahavir temple at Ghanerao.

Indeed the Jain community is proud of the vast and varied sculptures which were built during the

last 1700 years-4th cent. B.C. to 13th cent. A.D.
53, Rishabh Viahr,

New Delhi-110092.



JAINISM IN THE THIRD MILLENNIUM

VINOD KAFPASHI, U.K.

WE live in a society where everyone asks questions about almost everything. Our values have
changed, our ideas have changed, the structure of society has changed. Science and technology has
changed our lives. Our thinking process, our life-style and how we behave towards each other has gone
through radical changes. The last millennium has seen many empires rise from the dust and many fall
into oblivion. We are standing on the threshold of the next millennium- the third one. No doubt, in the
forthcoming years, we will see a lot more changes too. Some will be for the better and some will
undoubtedly erode and undermine the basic structures of family life and society. Values would perhaps
change to the extent that many wrong doings will be looked upon from different angles and many of
our religious principles will be further scrutinised.

When one asks whether the Jain faith is a science of living or not, whether it can be considered a
way of life or not or whether it has the potential and sirength to guide man or not, one has only to
consider the relevance of the Jain faith in the context of our past, present and future.

Ahimsa, aparigraha and anekantvada are not mere words in the holy book. They are not some
‘religious’ principles which are to be observed at certain times of the day or week, but these
principles offer a great deal 10 individuals, society and nations. Ahimsa or non-violence is important
to preserve the very fabric of our foundation. Without this we would perish. Conflicts in many
countries have time and again taught us this lesson...and Jain ahimsa is not merely non-killing or
non-harming; it has to be practised upon the lowliest living entitics on the planet. All physical and
mental violence has to be avoided. '

Aparigraha or non-possessiveness is another point one should also bear in mind. This is not only
in the sole interests of religious purity but also for the survival of mankind. The hoarding of food by an
individual or by a nation is a ‘sin’. It not only creates an unjust balance in life-style, but it is a greed
which attracts innumerable other vices too. Greed in one’s life-style leads to all sorts of activities which
may be inhuman and unethical.

Anekantavada, this unique principle in the Jain system of philosophy, is perfect in itself. The root
cause of all arguments and enmity lies in intolerance and failure to or unwillingress to understand
other’s viewpoints. Anekantvada simply explains that no two persons are equal, as far as their mind,
thinking process, likes and dislikes are concerned and therefore one has to make an extra effort to
understand each other. One has to accept that there are different kinds of people with different
ideologies and that acceptance and tolerance are the keys to peaceful co- existence. Anekantavada is as
important on a family level as it is on an international level.

The greatest need today is to accept that the whole world is one family. We have no choice but to
broaden our horizons, to make sure that our age-old wisdom prevails and to accept that greed, hatred
and violence has no place if we want to achieve true peace in third millennium.



The message of Jainism is a message for buman survival-survival with dignity. It is an answer to
man’s search for eternal truth and eternal bliss.

As we move into the next century, we will see more and more scientific discoveries taking place.
But science which includes matter and not mind is not a true science. If we think that matter can only
be explained by science and mind, soul or consciousness as the subject of religion, then science and
religion will always stay apart. But this should not be the case. By linking the philosophies of matter
and soul, by linking science and religion we would not only understand human nature but we would
find a proper and considered answer which will bring about inner light.

Scientists like Albert Einstein and philosophers like Bertrand Russell or Krishnamoorti or Carl
Jung have tried to discover this inner light. Our great philosophers and enlightened souls like
Gautam Buddha and Mahavir had seen that inner light and had preached the way to discover it.
Buddha left his royal household in search of an answer to the end of the suffering of mankind.
Mahavir similarly left his kingdom behind to achieve true salvation. Mahavir too gave a message of
love and kindness. However, Mahavir said that all species on this globe are interdependent and
one’s welfare depends on the welfare of another (Tattvartha Sutra 5/21 Parasparopgraho jivanam)
He said trees, plants and vegetation are also living beings. Our love should be boundless and should
reach every corner of the earth. The key to this love is through the observance of goodness and
goodness in everyone. Let the life energy be love energy. Let us accept and recognise that all
cognisible and noncognisible living entities have the right to existence.

Bhagvan Mahavir preached the principles ot Jainism as we know them now. He said ...Everyone
wants pleasure and happiness, no one wants misery but those who are ignorant and attached to worldly
pleasure suffer again and again. One who knows other people’s misery does not pursue worldly
pleasures #nd avoids sinful acts. Those who can avoid the bondage of sinful acts can obtain liberation.
His messge is simple “No one should try to obtain happiness at the expense of others”. Mahavir
recognised this tact (or rather he was the first one in human history to say) that plants bave life and that
they feel pain when cut.

He said- ‘O Man ! The one you are thinking of killing is no one but yourself. The one you are
thinking of putting in misery is yoruself... With this sort of understanding you will have equality with all
living beings. ‘(Acharanga Sutra)

This was his message of living in harmony with nature, all birds, animals and fellow human
beings.

Jains also say that it is the benefit of al' mankind to be vegetarian. Vegetarianism is an ethic for
ccology and physical and mental health.

Jainism is a path which leads one to achieve freedom from the shackles of attachment and
aversion. Jain scholars have always maintained that attachment to worldly things is the cause of karma
bondage. This path explains and shows the way of true freedom and this is why it is a way of life, an
ideology which transcends arguments and logic- an ideology which makes sense.



The path we are shown purities our soul and kindles a light of knowledge, dispersing the darkness
of ignorance. This is a complete system which provides day to day guidelines for prctical life and which
takes man towards a highest goal.

Jainism is not therefore a ‘religion’. It is a way of life. It has answers, full of logic and perception,
for our entire life. It has transcended the boundaries of time and space as it is a path for mankind. Its
code of conduct is based on age-old wisdom, yet it has an essence of life-force within. It’s rituals have
common sense, yet it is beyond ritual. Jainism is a dharma or a true nature of our inner consciousness
which mainifests itself in practical life. It is not dog gmatic and does not believe in an almighty creator
but believes in the potential to become an enlightened soul. It is the path of right perception, right
knowledge and right conduct leading towards ‘the ultimate.’ {Tattvartha Sutra 1/1 Samyakdarshan gyan
charitrani mokshamargah).



ROLE OF WOMEN IN JAIN RELIGION

Dr. Kumarpal Desai

Among religions, Jain Religion has contributed some original ideologies to the world. The
most significant aspect of it is that it has always respected the smallest of the insects among living
organisms and this attitude extends even to the inanimate world, to even a blade of grass. As a
legitimate consequence, equality amongst men and fraternity with the animals, the insects and
Nature in all its manifestations has come to be the essential feature of Jain ideology. It is but
natural for such a religion to cultivate an attitude of respect towards women. The period when Jain
religion emerged as a major religion also saw casteism and class-hatred ruling Supreme. A few of
the classes or castes styled themselves as superior to others and the inferior classes were required to
serve them as bonded labourers. Jain religion opposed this inhuman class distinction and glorified
the soul that dwelt within each human being. Obviously, therefore, it emphasised equality between
men and women. Jain religion regarded the women as equal partners of men in strong contrast to
the common concept of woman as an inferior being. In the Jain fold, religious and social functions,
a woman enjoys as many rights as a man does; it would therefore be sheer ignorance to treat
woman as inferior. Jain religion has pre ched that where a man goes, woman can go; what a man
does, woman can do. Achievements of man and woman should be considered as being on equal
level. Matters of religious achievements and self development are related to the soul rather than to
the body and the difference of sex as merely on the physical plane. Woman is thus equally at liberty
as is man for religious worship and advancement. Both are equally entitled for liberation by freeing
themselves from the bondages of desires, passions and doings that is KARMA. Jain religion pointed
out that there is no difference or distinction as far as the souls of a man and a woman are
concerned, on the spiritual plane. Thus, it would be illogical, irreligious and ignorant for a man to
treat woman as an inferior. Thus the approach of Jain religion towards woman is based on the
concept of equality.

Jain religion is oriented towards emancipation. It mostly emphasises the values of renunciation, of
detachment and liberation. Normally, in almost all religions a woman is belittled whenever the concept
of freedom from passion is being highlighted, for the reason that she evokes passions and carnal desires,
and thus she is someone to be avoided or kept at a safe distance. But in the Jain fold, the approach is
totally different. “Sutrakrutang Niryukti” specifically mentions that just as a woman is liable to destroy
the character of man, so a man might destroy the character of a woman. Hence, women averse to
worldly pleasures shall save herselves from men, in the same manner as men have to save themselves

from women.

Jain religion has also probed scme of the deeper aspects of man- woman relationship. The
signiticance of the word NARI had been fully explained in ‘Sutrakrutang Niryukti’ and in ‘Churni’ and
woman has been classified as ‘Dravya Stri’ and ‘Bhav Stir’. Dravya Stri would mean the physical
tormation of a woman and Bhav Stri would mean her temperament. So also in ‘Uttradhyayan Churni’.
‘Nishith Churni’ and ‘Acharang Churni’ the female temperament is elaborately described. Again,



“Tandulvaicharik Prakirnak’ dwells upon some 94 innate characteristics of a women. Indeed, at
some places the description seems to be derogatory but it is sepcifically mentioned in ‘Bhagvati
Aradhana’ that this description of the shortcomings applies only to ordinary women and women
of no chastity, whereas women of chastity have no such shortcomings. Moreover, in praise of
womer this book mentions how the glory of a virtuous woman spreads everywhere and she is
like a goddess on earth. She is worshipped even by the gods and no words are adequate enough
to praise her. It is for this reason that the Jain Agams regard wife as ‘dhammasahaya’ - as one

who helps in religion.
As a result of this concept of equality for women, the role of women in Jain religion has been

very significant.

Women also played the role of providing inspiration to men. it was because of the inspiration of
Hemchandracharya’s mother Pahini that he came to eam the reputation as the “Ocean of Knowledge”,
Kavi Dhanpal was inspired by his sister Sundari in writing his monumental work ‘AMARKOSH’. So
also women like Shreedevi and Anupamadevi provided inspiration to their husbands spend their wealth
for religious purposes. Even in this century, there have been numerous sadhvis and shravikas who have
earned high reputation in various fields. Impressed by the personality of Mahasati Ujjavalkumari,
Gandhiji himself went to visit her. Harkunvar Shethani constructed the Hathisinha temples of imense
grandeur and sponsored a huge procession of pilgrims and thereby exhibited her skill in management.
Mahattara Mrigavatishriji inspired the contruction of Vallabhsmarak at New Delhi. Sardabai Mahasatiji,
Sadhvi Pramukha Kanakprabhashriji and many other Sadhviji’s have provided fruitful guidance and
leadership to the society.

It is because of this emphatic and positive role of Sadhvis and Shravikas that the Jain
religion, committed as it was to non- violence did not approve the ‘Sati’ system which was
prevalent in the Middle Ages. So also it has strongly resisted the ‘dasi’ system-women slavery
and the practice of the trading of women. ‘Dasi’ system was regarded as a symbol of affluence
and prestige. Many dasi’s were Bought from various countries for the pleasure of Megh Kumar.
But Bhagvan Mahavir protested strongly against the practice. Sadhvi Yakshakunvarji struggled
incessantly to end the practice of sacrificing animals. Jain religion is fundamentally opposed to
the seven vices like polygamy, adultery, addiction to alcoholic drinks, harlotry and gambling.
Women from this religion are saved from the torture that results from these evils. In ‘GNATA
DHARMAKATHA’ King Drupad asks Droupadi to select husband for herself. As mentioned in
‘UPASAK DASHANG’, Mahashatak does not compel his wife Revati in any way as regards
religious faith, food habits and other matters. On the other hand women like the wife of
Shravak Anand very willingly and joyously follow the faith of their husband and perform the
‘Upasak’ vows of Bhagvan Mahavir. Thus, since the times of Agama era women are allowed
total freedom as regards religious faith and life style. Sadhvis used to live and move
independently from the company of the Sadhus, and arranged for their own security by
appointing a sadhvi as like Pratihari-guard.

Bhagvan Mahavir has glorified the vow of celibacy and women were also allowed to refuse the
married way of life and go for the celibate way of living. Women like Brahmi, Sundari Malli,



Chandanbala, Jayanti and others accepted the lifelong vow of celibacy by rejecting the married life. In
view of the prevailing traditions and circumstances, it was considered inevitable in those times for
women to live a married life. But Jain religion has left such a personal issue of marriage to the
discretion of women, a woman may herself decide whether to marry or not. 1If she felt that the
unmarried way of life was better for her effective religious pursuits, she was entitled for ‘DIKSHA’
without getting married.

At the ‘SAMVASARAN’ (gathering for preaching) of Bhagvan Mahavit, women enjoyed as much
freedom as did men. They attended such gatherings without any restraint or restriction, listened to the
preachings and satisfied their curiosity by publicly asking questions as in the case of Jayanti who settled
her doubts by raising questions.

Thus, the role of women in Jain religion has been very progressive and ennobling on the
whole. As mothers they have given birth to ‘Tirthankaras’, as wives they have provided inspiration
to their husbands; as individuals they have managed large trade and commerce independently. In the
Jain way of life, woman has always been bold enough to protect her chastity and defeat the enemy.
Her learning has for ever been honoured everywhere. Sadhvis have set an example for the society in
matters relating to the ultimate achivement of spiritual progress. The liberation of women, the
freedom of women and the advancement of women are integrated in Jain religion. These principles
are sure to guide and lead the people in the ensuring decades towards the new path of attainment of
the liberty of women.



The Concept of God in Jainism

Devendra Kumar Jain
GWALIOR.

INTRODUCTORY

Apprehension of God and drafting His nature through words are two quite different endeavors.
GOD, as seen from the average church, synagogue temple or mosque, is an all-krowing, all-pervasive,
all-powerful creative-being. People, religious in conventional sense, hardly need theological guidance
from scientists. Still, a lot of people, religious in an unconventional sense, would not mind seeing some
hard évidences for His existence. Physical sciences have provided a fertile ground for bona-fide
speculations about God. Like Philosophers, Physicists too, speculate whether the Universe is a product
of intelligent- design, whether human experience is the part of some unfolding purpose, whether we
were in any sense meant to be here. A famous Physicist, Stephen Hawking hopes that “someday
humankind will truly know the mind of God”. Amidst all religions and sciences Jainism has a peculiar
approach towards ‘God’. The present paper aims to discuss all these points in detail. The whole theme
of the paper is divided in three major paris viz.

I-  The need of God for creation and administration of Universe.

II- How does Jainism treat both these problems in a total philosobical system.
1I- The third part shall reconcile God, human-nature and the Universe in the scheme of salvation or

‘Nirvana’ according to Jainism (Orginal Conception of God in Jainism).

The diver si fied phenomena of world has generated the curiosity in human minds on three fronts.
We think about our own existence as well as of the physical world. In our thinking process, we do also
try to correlate these two. In this long journey of human- civilisation or the culture, East and West both
have used its all possible efforts in solving the problem of existence and other related problems as per
their own systems.

The pmbiem of existence is generally attempted to solve by pre- supposing the existence of
imaginary super-natural forces. In Vedas, various natural forces of world like ‘agni’ {fire), ‘vayu’ (air),
jala (water), ‘varuna’ (ocean) and trees are defined as ‘devas’ or gods. Sometimes, unseen powers of
nature are called ‘Devas’ or gods. Till the end of compsosing ‘Vedas’, the number of geds has gone to
the enormous extent. Later on all these gods were absorbed in an idea of an absolute God.

In ‘puranic-age’ an absolute God or ‘Brahman’ is regarded as the cause of production, maintcnance
and destruction of this Universe. All beings arise from Him, live in Him, and are absorbed in Him. The

same is also propounded by Vedantis.

Some thinkers say that the “curiosity, fearful mentality and creative activities of natural forces lead
to think a divine power or ‘God’ in order to explain the overall problem of existence. But a thought can
not rest unless it reaches the whole. Jainism, being one of the old Indian systems having its origin in
pre-vedic civilisation has been subscribing a more rational solution to the riddle of existence without any
rigmatole. Jainism tries to find causes of the natural-phenomena in nature itself and causes of conscious
fuctions in consciousness itself, thereby maintaining a logical tenable position.



1-Creation Paradox -

While proving the existence of God, it is argued by Theists that Universe is an effect and hence it
must have an efficient-cause. This intelligent-agent is God. The co-ordination, design and order of
the Universe come from ‘God’. Unorthodox thinkers subscribe a plea that what interest lies for
‘God’ in the infinite shiftings of the cosmic dust ? Furthermore, we shall have to search for a
casuse of God Himself and so on ad infinitum. Acarya Jinasena questions “If God created the
Universe, where was He before creating it ? If He was not in space, where did He localise the
Universe ? How could a formless or immaterial substance like ‘God’ create the world of matter ?
If the material is to be taken as existing, why not take the world itself as unbegun ? If the
creator was uncreated, why not suppose the world to be itself self-existing ?

Acarya Hemacandra too, argues that “in case it is maintained that one being can be self-subsistent,
why not many others also who are uncreated and eternal similarly.”

Another problem needs emphasis here. Why should Gos' create this world at all ? If He has
done so due to compassion, He should have made this world absolutely happy and not full of
miseries and pains. Before creation, there was no object for whom compassion might have been felt
by God ? Similarly, if it is maintained that an ‘amurtika-Is’vara’ exisis and is responsible for
creation, then the creation may be due to His personal whim or due to good and bad actions of
beings or due to God’s mercy on beings or due to God considering itself to be a play. None of the
four alternatives gives us a creative account of God as a perfect- being. Acarya Vidyasagar remarks
that “if the creation work is attributed to God, it will jeopardize His glory, His greatness, His
holiness and ultimately project Him as a merciless personality. It is a true denial to His existence
itself. All the systems who assign the creation-work to an absolute God, are really ‘Nastika’.
Jainism placing God in His- full glory, greatness, and holiness, is an ‘Adarsa-astika darsana’ (an
ideal Theistic philosophy)”

Jainism and Realism of the west subscribe the idea of eternal and self-existent Universe.
According to them, “there can be neither destruction of existing substances nor creation of existing
ones; concepts of creation and destruction are applicable only to modes of eternal substances.” [t
seems more plausible solution to the enigma of creation. With this note of eternity, several
speculations about creation of the Universe by an absolute God or supreme personal God disapper
in Jainism. Here, no God is necessitated to create this self-existent Universe which “is so as it is in
consequence of laws inherent in itself; that the laws of its own being do not permit it to be
otherwise.”

Thus, the whole Universe, according to Jainism, “is constituted of mental and material factors. It
has existed from all eternity, undergoing an infinite number of revolutions produced by the powers of
Nature without the intervention of any eternal deity. The diversities of world are traced to the five
co-operating conditions of time (Kala), nature (Svabhava), necessity (Niyati), activity (Karma) and
desire to be and act (Udyama).”



Part- 11

The Sohema of God in Jainism can not be presented without some of its metaphysical
postulations. Some popular tenets of Jainism are important to be mentioned here for completing the
discussion on the concept of God.

(i) Jainism postulates Universe as a composite of six eternal categories of substanccs. Each substance is
powerful enough to take its own course of modification. Out of these substances the Self and the
Matter are in infinitia number. Only matter is ‘murtika’ {form) while others are ‘amurtika’ (formless
or non- physical). Only the Self and the matter are active substance whereas rest of six substances are
‘udasina-nimitta’ (inactive or passive) but are indispensible for the proper functioning of the Universe.

(i) The beginningless mundane existence of the Self (which is due to the association with Karmas or
subtle molecules of matter since infinite past) can be converted into the endless, pure and complete
manifestation of consciousness of the self. This state is called as the state of ‘perfection’ or ‘God’.

(iiiy ‘God’ in Jainism is an epitome of ‘perfection’, ‘Perfection’ is nothing but the realisation of the pure
nature of the Self, inherent in it. It can also be called as complete emancipatin from the bondage of

Karmas.

(iv) Sometimes, some writers, use the term ‘God’ to denote celestial beings (a bit higher state of existence
than human-beings). Here, the term ‘God’ is not used in the above sense.

‘Perfection”

The self in Jainism is regarded as the abode of infinite attributes like ‘ananta-jnana’ (infinite
knowledge), ‘ananta- darsana’ (infinite perception, ananta-sukha’ (infinite bliss) etc. These all attributes
can be generalised in one identity of the Self i.e.consciousness. Thus, complete manifestation of
consciousness in form of complete knowledge, perception bliss etc. is called ‘perfection’. This is the real
state of Godhood. This Godhood is also devoid of all the humanely instincts of the self like, ‘bhukha’
(appetite), ‘pyas;’\ (thirst), ‘jara’ (oldage), ‘roga’ (disease), ‘janma’ (birth), ‘mrtyu’ (death), ‘bhaya’ (fear),
‘garva’ (pride), ‘raga’ (desire or attachment), dvesa (aversion), ‘moha’ (delusion), ‘cinta’ (anxiety), ‘arati’
(hatred), ‘nindra’ (sleep), ‘vismaya’ (surprise), ‘mada’ (vanity), ‘sveda’ (sweat) and ‘kheda’ (sorrow).
These eighteen basic intincts of a ‘samsari-jiva’ are not found in God according to Jainism.

In case of ‘samsari-jivas’, the potentiality of becom’ng God has been obscured by Karmas
(subtle molecules of matter) since a beginningless past. Acarya Kundakunda describes that this long
chain of association of Karmas with the self is due to desire and aversions. These desires and
aversions bring Karmas, Karmas lead to ‘Gati’ (four major grades of existence i.e. human-beings,
celestial-beings, hellish-beings and plant & animal life), ‘Gati’ means body; body implies senses;
senses lead towards objects of senses or attachments to senses and this again to desire and aversion
and so on ad-infinitum. This cycle can be put to an end. But it has no beginning at all (just like a
seed which has no beginning still can be put to an end by destroying it in fire, after which the same
seed can not grow as a tree).

Heraclitus, a famous Greek philosopher, is right in saying that “if a man cares for God, he must
dig for it or be content with straw. If one wants pearls, one has to dive deep into the ocean or be
content with pebbles on the shore.” Those who care for ‘perfection’, must burn their all worldly desires



and emotions in the fire of true-asceticism. This will enable them to realise ‘perfection’ or to attain
Godhood. This, ‘perfection’ means realisation of the true-nature of the Self.

‘Kevala-jnana’ (infinite knowledge) ‘

The problem of knowledge is both the strength and the weakness of philosophy. Some
philosophers have challenged the knowing capacity of the Self. The Skeptical and Eclectical schools of
ancient Greek were first to raise the question of knov 1bility very strongly. According to them, “we can
not know the nature of thing. Our senses tell us only how things appear to us not what they are in
themselves.”

This tendencey became prominent in Kant’s philosophy. Kant argues that" the thing-in-itself is thus
unknowable by intelligence on any term; it must lurk in some recess of the Universe unknown and
unknowable even by a divine intelligence." Similarly, the ‘Carvaka’ and the ‘mimamsaka’ are against the

omniscient form of knowledge.

Jaina-Acaryas maintain that it is true that we do not know the whole nature, probably of anything
so far as our imperfect knowledge (sense-oriented knowledge) is concerned; but as soon as the
knowledge-obscuring Karmas are shattered from the Self, ther remains nothing certainly of anything, -
unknowable to the Self. ’

The position that we know “the things but not the real things” drags us into the region of
absurdity. Fernier rightly argues that “there can be an ignorance only of that, of which there can be a
knowledge.”

In ‘Kevala-Jnana’ or omniscience. “senses have no part to play; it is the Self, being a knower
by nature and essentially constituted of knowledge, that comes fact to face with the complex reality
and comprehends it immediately and simultaneously in its entirety with no effort on his part and
with no effect on his spiritual constitution.” A charge is generally imposed on the concept of
‘Kevala-Jnana’ that the ‘Kevali’ of Jaina is most dirtiest person in the world because he is knowing
everything. Kundakundacarya defends that “The external objectivity does not affect Him though He
sees and knows everytbing completely because of absence of delusion and attachment towards
worldly objects.” .

God as our ‘ideal’ for worship

The realistic philosophy and ‘the Religion of humankind’ must not exihibit the tendencey of
cloud-cuckoo-land of subjective fancy. ‘Hence, as Pattison says" the ‘ideal’ is precisely the most real
thing in the world; and those ranges of our experience such as Religion should have concerned with the
‘ideal’, The bighest Ideal for Jainas is ‘Vitargi-Bhagvana’ in form of ‘Arihantas’ (liberated souls within
the body) and ‘Siddhas’ (liberated souls without any physical existence). The Jainas worship these ideals
to attain the same position. Some critics postulate that “there is hardly any place for devotion or worship
or ‘bhakti’ in Jainism.” It is hardly fair to father such an one-sided concept ‘Devotion’ or ‘Bhakti’
means, it it is understood in right perspect, praying without any worldly motive which is the essence of
‘prayer in Jainism. As long as there is 4 demand in a prayer that prayer is not meant for God. Just
because Jainas do not pray to God for His mercy or for His blessings, they are called ‘Nastika’ in the
philosophical world. But the rejection of creator-God or administrator God is not the rejection of God.



In fact “God is not as traditionally conceived the first cause and creator, but the last emergent in the
series of emergents.”

Depending upon above discussion and evidences one may say at best that it is unfair to call
‘Jainas’ as ‘Nastika’. Every liberated self is regarded as ‘God’. “The Thirthankaras, Arihantas and
Siddhas, who have lived the monal lives like us, but obtained liberation through personal efforts, are
always there to inspire us. We are all potential ‘gods for what man has done, man can do.” The attitude
of the Jaina-devotee is expressed in the following sloka :- “Him who is the leader of the path to
salvation, who is the dispeller of mountains of ‘Karmas’ and who is the knower of all reality Him I
worship in order that I may realise those very qualities of His.” Therefore, Gods of Jainas are not
supposed to watch and control true-discipline or bear and answer the prayers of devotees.

Mere presence of them in Universe ennoble us to prepare for our Destiny. Our destiny and our
ideals can well be illustrated in the following verses of wordsworth a famous English-poet :

“Our destiny, our being’s heart and home.
Is with infinitude and only there:
With hope it is, hope that can never die,
Efforts and expectation and desire,

And something evermore about to be.”
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INTERRELIGIOUS DIALOGUE IN JAINISM

Dr. Bhagchandra Jain Bhaskar. D.Litt

Conceptual clashes and religious conflicts have been the natural phenomena in the history of
human society since time immemorial. Under the spirit of religious intolerance a particular group of a
particular religion or sect committed unfortunately the most heinous and atrocious inhuman activities
and crushed the morality and welfare of the society. In the name of religion the societies and nations
used to have been indulged into blood-shedding and ethnic riots, deviation from prescribed rules of
morality, atrocity, outrage and transgration due to being incapable in comprehending the true nature of
reality and religion.

Ours is an age of intellectual drafts and selfish giants. We are so elated at our achievements, small
or big, that we attribute to ourselves all the good qualities of head and heart. We regard ourselves as
extra ordinarily unsual. We are so sure of our righteousness that anybody who differs from us is
promptly labelled as imbecelic. Honest divergence of opinion has become a rare commodity. Our
egoistic tendency and mean mentality cause us to disregard other conceptions and notions. Further on
account of our materialistic and atheistic tendencies we are unable to overcome the social problems that
are staring us in the faee.

The clashes and conflicts that around the world are due mainly to the dirth of economic equality,
sound ecclesiastic outlook, tolerance and humility. On such grounds Marx considered religion opium and
recognised it an instrument for atrocity on humanity. Napolian, Musolini and others committed such
atrocities. The real threat to the world-peace comes from superstitious or suffen idelogical gulf which
exists between one nation and another, between one people and another. It is the doctrine of
Anekantavada and Syadvada that can sound the death-knell of this ideological conflict and establish the
interreligious diologue.

The pfogcnitor question is whether there can be manifold and numerous religions. The reply to the
specific question may be made through relative standpoint. Religion is relatively one and many. But the
object of all the religions is one and the same, i.e. the detachment with materialistic world, attainment of
spiritual delight and emancipation from karmic matter. Attachment, greed, hate, antipathy, rage,
deception, arrogance, megalomania etc. are recognised as the rudiments of immoral deeds in all religons.
They are main instruments which invite the mental disturbance, social contempt and quarrels between
men and men, between nation and nation. Therefore, all the religions are unanimously of view that such
elments should be overthrown from the mind of individual and society. Then the difference and
unlikeness of opinion regarding religous point and other conceptions start with the line of action as to
how the aim and object could be achieved. The spiritual practices, as a matter of fact, create distinctions
and separate the society from one to another. But mere doctrinal difference cannot be recognised a base
for religious hostility and contravention. The spiritual practices cannot be totally contradicted. Unless
one becomes demon and devil, the religion cannot be made a tool for ethnic activities. All the spiritual
practices are practically prone to achieve one and the same object. It is mathematical truth that even the



thousands of lines drawn from a circumference do not possess the capability for cutting them each other
till they are attached with the centre. Likewise the outward religious practices may differ from time to
time and tradition to tradition, but their fundamental principles and universal truths cannot so much
differ which make the men cruel, intolerant, violent and peevish.

The problmes of philosophy are related to metaphysics, epistemology, logic, sementics, axiology,
aesthetics, ethics, religion etc. The controversies are mainly connected with the field of epistemology,
metaphysics, cosmogony, ontology, self, eschatology, axiology etc. These fields are enriched by
profounders and scholars with their different theroies in the East and West. Empiricism of John Locke,
Secpticism of Hume, Rationalism of Descartes, Spinoza and Leionitz, Criticism of Kant on Rationalism
and Empiricism, Mysticism of Plotinus, Underhill etc., Materilism of Leucippus, Democritus, Thomas
Hobbes etc., Naturalism of August Comte, Mechanism of becarte, Telcology of Hegel, Bradley etc.,
Darvin’s theory of evolution, Monism of Spinoza, Dualism of Plato and Aristo, Pluralism of
Empedocles, Conception of self, Realism, Idealism, God etc. may be mentioned in this regard.

These conceptions and idealogies are also propounded by the eastern philosophers of Jainas,
Buddhists, Sankhyas, Mimamsakas, Nyaya-Vaishesikas and others with their own standpoints which
differ from one to another angles. They used to be indulged in logical discussions. Such discussions and
debates as the sceptics and sophists engaged in ancient Greece, were prevalent in Ancient India. They
aimed at defending their own theories while refuting those of their opponents.

Of these, Eastern philosophies, both Jainism and Buddhism, are the main institutes of Shramana
culture of India. They are the religions which came into existence as a result of most non- violentical
approach and humanitarian viewpoints towards all creatures. The Shramana cultural system was
prevalent in the society at the time of Brahmanic system, if not earlier. Buddhism is, of course, an origin
of 5th-6th cent.B.C.Shramana cultural philosophy is based on equality and equanimity and self-efforts
leading to salvation. According to it, a being is himself responsible for his own deeds. Salvation,
therefore, can be attained by any body. Ritual  in its opinion is not a means of emancipation from
karmas. The only means of escaping from misery of Samsara is the path of moral, mental and spiritual
development based on complete non-violence and truth.

The controvertial point in all these idealogies since inception has been as to how to know and
perceive the object with its complete forms. The object of .knowledge is truth. The knowledge is the
fundamental instrument to penetrate it. Consciousness has its own independent existence with two man
characteristics perception and knowledge. The knowledge of the object depends mainly on (1) senses,
(2) mind, (3) intellegence, and (4) super- senses. All the philosophical and religious trends are somehow
or other related to one of these sources of knowledge. The first three sources are concentrated to body
and the last one, the transcendental knowledge is a result of constant practice of meditation. Practically
all the Indian philosophers like Jainas, Buddhists, Sankhyas, Naya-Vasesikas and Mimamsakas,
therefore, accept the transcendental knowledgc and the scriptural knowledge as well.

Different philosophical systems have admitted different kinds of reals on the basis of diversified
cognitive powers. They realised whether it is possible to know or perceive the absolute truth completely
and whether it is possible to express the view in words. The philosophers put forth different solutions



over these perennial issues of philosophical field. Jaina thinkers tried to solve the problem on the basis
of Anekantavada and Syadvada, while the Buddhists adopted the theory of Vidhajjavada and
Madhyamamarga.

Syadvada is a strange weapon in the armoury of Jainism. It can uproot our differences no matter
how deep-set they are. Syadvada believes in bridging the gulf yawning between the conflicting
idealogies. It strives to establish a liberal attitude in our feelings and dealings. Difference of opinion is
bound to exist between one person and another. But one must not be adburate in his opinions. He must
make room for admiting opinions other than his own.

In the eyes of Jaina philosophy, everything is multifaceted. It is neither only true nor only false,
neither etetnal nor transitory. It can be true from some angle and false from some other. According to
one notion, it may be etemal and according to another it may be transitory. Existence of vatious shades
of one and the same thing amounts to Anekantavada. Syadvada is an apt synonym for it. While
Anekantavada deals with the descriptive aspect, Syadvada refers to the terminologicals aspect of any
given thing. In other words, we can say that Anekantavada, the theory of non-absolustic standpoint,
strives to incorporate the truth of all systems with its two organs that of Nayavada, the doctrine of
standpoints, and Syadvada, the dialectic of conditional predication. The term “Syat” presupposes
relatively in thought and expression. It does not imply probability or doubt as some philosophers falsely
proclaim. The natural outcome of this view point is the feeling of understanding and sympathy. So long
as we regard only our own notions as practical and consistent, we cannot respect and evaluate other
opinions. Anekantavada, in the shape of Syadvada, is the only remedy to overcome all evil in thought,
speech and action.

According to Anekantavada, the truth can never be explained through words. The words have their
own limitations and the truth keeps infinite modes. A word can express a single mode of the object at a
time. In Jainism the substance is neither absolutely expressible nor absolutely inexpressible. The infinite
modes of the object cannot be expressed simultaneously by any linguistic device. This can be done only
it one keeps always open the door for others views by using the particle “Syat” at the starting point
which indicates the existence of other characteristics in the object. This device is also applied for
creating interréligious harmony by accepting other views partly.
This synthetic attitude of Jainism can be traced out from its scriptures. For instance the
Acarangasutra says. : ,
1)  One should not injure, subjugate, enslave, torture or kill any animal, living being, organism or sentient
being. The Doctrine of Non-violence (Ahimsa-dharma) is immaculate, immutable and eternal (1.4.2)
2)  Does a seer of Truth ever has any extraneous impositions ? No, he has none (1.3.87).
3) A Sadhaka who observes non-violence and forbearance is described as one who has perfectly com-
prehended the Truth and attained the Equanimity (1.5.27).
4)  One, having an unbiased outlook should say to one who has a biased outlook, “For the attainment of
Truth, you should adopt the unbiased attitudes” (1.5.97).
6.  One who you think should be hit is none else but you. One who you think should be governed is none
else but you. One who you think should be tortured is none else but you. One who you think should
be enslaved is none else but you (1.5.101).



7.  An unbiased Muni commanding Right Perception or Spiritual Experience should expatiate upon

religion (1.6.100).

8. The Tirthankaras have asserted that Dharma (i.e. Righteousness) subsists in equanimity (samiyae)

-1.5.40)

Acarya Samantabhadra and Siddhasena further considered the unbiased attitude towards all the
religions as the fundamental approach to the Truth. It helps us in establishing the interreligious diclogue
and comprenending the reality in right perspectives. Siddhasena Divakar is quite right when he says that
opinions mean Nayavadas. Nayavadas are as many as there are types of words. In other words we
should understand that there are mutvally contradictory thought-processes and they all are non- Jaina in
character and essence. Jaina philosophy is only one because it synthesises all the philosophies which
contradict each other. The controlling and conditioning factors of non-Jaina and Jaina philosophies are
“contradiction” and “Synthesis” respectively (Sanmati Tarka, 3.47).

An entity is composed of both the general and the particular aspect. Both these aspects or Nayas
when taken in their exclusiveness are false Nayas, all other Nayas also are wrong when taken in their
isolated standpoints. Similarly if all the Nayas amrange themselves in a proper way and supplement to
each other, then alone they are worthy of being termed as “the whole truth” (Samyagdarsana) or the
right view in its entirety. But in this case they merge their individuality in the collective whole (ibid. 2.
15,25).

All the Nayas or philospohies are right in their own respective spheres, but if they encroach upon
the province of other Nayas and they try to refute their views, they are wrong (ibid.1.29). This is the
best statement which clarifies the contribution of Jainism to establish the interreligious diologue. It is
therefore, said that the right Jaina view consists of the combination of these two Nayas with all their
attendant statements. It means, all such comprehensive statemenis and thoughts have a place in Jaina
philosophy only if they lead to truth. It wants, as a matter of fact, to accommodate liberally all such
statements. (ibid. 153)

This Anekanta guards us from holding opinions that are based on views that are one-sided and
extreme and that under the cloak of Anekanta really maintain one sided views. The thoughts in Jaina
scriptures are really based on Anckantavada. If instead of knowing their nature of many-sidedness, a
man lapses into one- sideness, his viewpoint is wrong. (ibid. 3.27-28)

Every person ventilates his views about a given object according to his attitude and capacity. His
limited knowledge is inadequate to throw a flood of light on the entire object. Out of some many facts,
he deals with only one or some. This partial knowledge and partial success is dangerous especially when
he feels that his knowledge is complete and correct. It is, therefore, imperative that we should study
others opinions logically and impartially, even though we belong io a certain brand of faith to iry to
understand others and accommodate others views, eventhough they clash with ours, is a real humanitarian
outlook. Samantabhadra said it the “Sarvodayatirtha”., Haribbhadra’s quotation points out in the same
direction. He means to say that we must think objectively irrespective of our religion and ideology.

Agrahi vata ninisati yuktim, tatra yatra matirasya nivista.

Paksapatarahitasya tu ynktir yatra tatra matireti nivesam.



Acarya Hemacandra also opins that we must not swallow uncritically any idea simply because it
comes from a great man. The validity of that idea must be tested on the touch-stone of logic.
Paksapato na me vire, na dvesah Kapiladisu.

Yuktimadvacanam yasya, tasya karyan pratigrahah,

The Sutrakrtanga (1.14.19) says that the wise man should not joke or ciplain without conditional
prepositions. He should expound the analytical theory (Vibhajjavayam ca viyagarejja) and use the two
kinds of speech, baving among virtuous men, impértial and wise. The Buddha also himself claims to be
an analyst and not (a dogmatist), who makes categorical assertions” (Vibhajjavado
..... aham...naham...ekamsavado, M. 11. 197). Vibhajjavada and Anekantavada are orginally not much
differed.

These instances indicate that the righteousness subsists in equanimity. The word Samana itself
reveals the fact that Jainism is based on equality and equanimity (Dhammapada 388; Uttaradhyayana,
25-32). The Samyuttanikaya of Buddhism says that they are the Sambuddha and Samdrasta who have
rightly understood the nature of religion and are not attached with any particular religion or ism (1.1.8;
1.2.6). According to Majjhimanikaya (3.40.2) Samata means the status of the self which has destroyed
attachment, hatredness and deception. Kundakunda also opines the same in the Pravacanasara.

Such Samatavadis were of the view that the criticism of others and appreciation of self do not
solve the problem (Suyagado, 1.1.50). One should be detached with any attachment, even with the
attachment of his own religion, if he is really interested in understanding reality. This is the reason why
the Jainas have been defending their religious dogmas by way of synthesis- oriented steps towards
following the non-violence ard strengthing the search for truth. Haribhadrasuri rightly said “How can
the authors of scriptures, the great souls, be the propounders of wrong views if it is, one should find out
their intentions of. To point out the contradiction without knowing the implication is not an attempt at
knowing the truth”. (Shastravartasamuccayaya, 3.15) Siddhasena Divakar also said" Like all the rivers in
the ocean, thy views, o Lord, are in motion together towards Thee." '

Jainism is of the view that even the attachment with the propounder or religion becomes the
impediment for the attainment of omniscience or salvation. The Bhagawatisutra refers the event that on
the question asked by Indrabhuti Gautama, the prominent disciple, Mahavira replied that Gautam, your
attachment with me was the main hinderance for the attainment of salvation. Like- wise, the same event
is found in the Pali Tripitaka where the Buddha replied the same question put forth by Ananda in the

same manncr.

The method of refuiation had been further synthesized by Acarya Samantabhadra and Siddhasena.
All the divergent views arc pattially or relatively true. No particular thought is complete unless it is
connected with other thoughts. Samantabhadra clarified the question as how could the congregation of
false beliefs be perfect and complete”. He said that the views are not absolutely wrong, and incomplete.
No rational proposition can be absolutely untrue. It becomes an exponent of truth as soon as it tolerates
the co-ordinate rational propositions.
Mithyasamuho mithya cenna mithyaikantatasti na.

Nirapeksa naya mithya, sapeksa vastu te ‘rthakrta. Aptamimasa, 108



This peint is more explained by Siddhasena Divakara. He states that all the religions and
conceptions reveal the only partial truth. Opinions means Nayavadas. Nayavadas, as already said, are as
many as there are types of words. Therefore, there are as many non-Jaina doctrines as there are mutually
contraditory Nayas or thought-processes. Jaina and Buddhist philosophies which comprise of
non-violence synthesize all such thoughts or philosophies which contradict each other. This is the unusal
instance of religious tolerance.

Thus the Anekantavada of Jainism is a zig-zag to the peace lovers. They are world-court which
walks the chalk for welfarism. They are vertoscope and video which stall off staircase illusin about the
objects. These views pave the way to establish the world-peace, social harmony and interreligious
diologue and wash away waspishness of persons and nations,
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PRAGAMATIC RELEVANCE OF JAINISM
IN THE 21ST CENTURY

Motilal Jain, Sagar
A Jain is always deemed and distinguished as one who would identify his/her own real self with
his/her Soul, as all other components are quite transient. Too, he/she regards all living creatures, however
big or small, at par in terms of the inherent and instinctive right to survival and comfort.

Aware of the Attributes of the Soul, a Jain regards it indestructible which enjoys eternal and
contineous existence. It is however bound and destined to live in physical bodies that are born and grow
to culmination and gradually mallow by age and die when the Soul gits-the body worn of age and/or
disease. It transmigrates to another body, of whatever life form, to be bom soon; and the cycle of ‘bodily
or earthly life & death continues inceasantly, fuellgd and propelled by the continual incurrence of
‘Karmas’ -consequent upon the nature of thoughts and actions of the creature wearing that Soul. Each
creature in its instinctive struggle to secure survival and comfort in a competitive world of finite and
limited (and now fast depleting) physical bases of survival and comfort is prone to violate the equally
inherent and valid right of other creature to survival and comfort. Violation or infringement of the equal
right of all creature at the hands of a creature constitutes Violence which incurs ill or negative ‘Karmas’
to the creature’s Soul, while the maticulous care to refrain from such thought and action, even at the cost
of some of one’s own comforts, and instead striving to save other creatures from pain discomfort and
sorrow or death is Nonviolence and Kindness, which incurs positive or virtuous ‘Karmas’.

An abiding and unflinching faith in the equal right of all creatures including all life forms of the
living world constitutes the most fundamental tenet of Jainism; and a sincere compliance or otherwise
therewith decides the viceous or the virtuous ‘Karmas’ consequent upon them. Each creature has to
inevitably suffer or enjoy the ‘Karmas; so incurred by it in the course of securing its survival and
comfort. Therefore, a pious Jain way of life is rathet very stringent and maticulous in refraining trom
causing the slighest pain or suffering to any creature, however small, in one’s thought and action.

In the struggle for existence and comfort it is the stronger or otherwise more capable who are more
likely to commit violence on the weaker ones. Among all creatures Man has come to be the most
dominant by far-in fact a category apart-and rest of the world has been relegated to his life support; and
diversified his needs and expectations. Buoyant and arogant with their superior technology and
organisation, the more advanced countries of the recent past have enthralled the world and devoured its
resources, and have taken to a life style of consumptionism epitomised as ‘‘Eat, drink, and be merry”’.
They have not only prepetzated incalculable torture to the entire biotic world, but have recklessly
devastated and emaciated the natural resources base of most parts of the world. Innumerable animals are
now butchured, sometimes with abominable cruelity, not only for dire needs of food and clothing but
more for sheer entertainment and amusement. Now hunting the poor helpless animals for sheer pleasure
and vanity is called ‘Game’. Ah, what a civilized and human ‘Game’ indeed! Many problems today and
the impending environmental doom tomorrow are the direct consequences of this rude and reckless
exp]onatlon of nature and of the lavish consumptionism, leaving but a devastated and emaciated
resources base and alarmingly polluted environment.



Many a religion and very particularly Jainism have emphasised frugality of consumption and
containment of needs and desires, and have prescribed a prudent way of life accordingly. This Jainism
has a very important role to play in the next century by way of refrainment from consuptionism and
hoarding of material wealth. Thus ‘Live and Let Others Live’ and harmonious living in ‘Peaceful
coexixtence’ are essential tenets of Jainistic thought and culture, which were always relevant and
significant in human history and are even more so today.

Again, through its most ardent insistence on refrainment of non- vegetable food or other
consumption, Jain way of life has contributed significantly towards thwarting the depletion of world food
resources and resource base. It is estimated that the lavish life style of so called developed countries of
the West - of feeding the grain to animals and then using them for human consumption-requires over five
times the food resources needed to feed the same human population through direct consumption of food
grains as staple food. The Jain way of life is thus distinctly more eco-freindly by far. Therefore, the
institutions preaching ‘Shakahar’ are rendering ylomen service to the mankind and his natural resource
base by effecting the change over from non- vegetable to the vegetable food habit. And it is heartening
to note that this movement has gained good momentum and has broken new ground in many parts of ihe
world.

I believe, hope, and wish this international convention under the aegis of ‘Ahimsa International’ will
certainly contribute substantialy towards propagating the Jain thought and culture which is going to be
ever more relevant to the burning problems of 21st. century.

Translated by :

Dr. Jawahar Lal Jain
178, Keshavganj
Sagar (M.P.) 470002



JAIN ACADEMIC FOUNDATION OF
NORTH AMERICA (JAFNA)

This organisation was established in 1994 to fecilitate and promote the studies and research in
Jainology at several universities in America and Canada.

At present there are more than 7000 universities and colleges in North America (U.S.A. and Canada)
but unfortunately there are no regular and organised studies and research in Jainism even at one
university. The aiam of JAFNA is to get Jain academic studies established atleast at 10 universities

during the next five years.

A

Currently, JAFNA has undertaken following projects :
Working with two universities to get Jainism started as a regular course.
Prepare a source book on Jainism.
Offer scholarships to encourage the students to write research papers on Jainism.
To prepare syllabus and lecture notes for teaching of Jainism.
To regularly organise workshops and seminars on Jainology at which Jain scholars and
researchers meet and discuss issues related to this field.
To train university and High school teachers in Jainism who in turn will encourage future
students towards the study of Jainism.
To translate Jain scriptures into English.
To expand Jain electronic bulletin board and develop home page on INTERNET.
To compile a comprehensive list of Jain books, research papers and thesis available in world

libraries.

For information and activities of JAFNA you may write to :

JAFNA

4410 - 50th Street,

LUBBOCK TX. 79414 US.A.
Phone (806) 794 -4777

Contact Persons - Dr. Sulekh C.Jain

Dr. Prem Gada.



MAHAVIR JAIN WORLD
VISION INC.

This organisation was established in 1994 to promote the philosnphy and practice of Jainism through
the media of movies, films, videos, anchos and printed media.

The organisation’s aim is to promote and undertake the production and printing of films, videos and
books in English and other languages relaied to Jainism and make them available to Jain community in
North America (U.S.A. & Canada)

Currently, this organisation has undertaken following projects :
1.  Production of Videos, cassettes on Jain Poojas and rituals.

2. Production and printing of high quality but simple pamphlets (1-4 pages) and circulars on
various subjects on Jainism such as Introduction, History, Principles, Teachings of Lord
Mahavir, Festivals, Scriptures etc. etc.

These pamphlets will serve as introduction to Jainism to mostly non-Jain community in public
meetings, schools and other inter- ethnic meetings.

For Details Please Contact :

Dr. SURENDRA K. SETHI

230 South Washington Street

Butler, PA 16001, US.A.

Fax : (412) 282- 3336

Phone : (412) 282-2995 (Office) (412) 283-8822 (Res)
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Slaughtering Animals By Murdering Constitution

Laxmi Naraian Modi

While going through Annual Report for 1994-95 of Deptt. of Animal Husbandry & Dairying of

Ministry of Agriculure, Govt Of India. I found in the list of functions, “cattle slaughter’’. This

created inquisitiveness as to how this could be a function of the department, when Husbandry means

“Farming; economy; careful management.”

On further enquiry, I learnt that Allocation of Business (AoB) is done by Cabinet Secretariat manned

by highly qualified personnel and headed by senior most bureaucrat designated as Cabinet Secretary.

A copy of Aob duly corrected up to September 4, 1995 was obtained.

The most glaring murder of Constitution is insertion of words undet item (12b) in AoB “Cattle

utilisation and slaughter.” These words are not found in List I, IT or III of schedule Seven of Constitu-

tion of India; while words under 12 (a) pounds and cattle trespass are 1o an extent according to List

I1, but in AoB the words ““Prevention of”” before cattle trespass are missing.

It this group of people excced the provisions of constitution for slaughtering of animals, whose

protection and development is desired in the constitution vide article 48 & 51A (g), it is nothing but

wilful murdering of Indian Constitution.

AoB mentioned “As regards legislation only” for items under part II but these have been omitted by

Deptt. of Animal Husbandry & Dairying in Part IT of their functions. Legislation is to deal with :

> Provision of Veterinary Practice

> Prevention of the extension from one State to another of infectious or contagious diseases or pests

affecting animals
> Pattern of financial assistance 1o various states undertaking Dairy Development Schemes either
through their own agencies or through the Co-operative Unions

> Operation Flood Programme and all matters pertaining thereto

> Technology Mission on Dairy Development

[tems 9 and 10 i.e. Court of wards and Insurance (cattle) are not mentioned in list II of Schedule VII,

though included in AoB

In part lIl item 9 of DAH & D, following words are in conformity with Schedule Seven list 11,
“Preservation, protection and improvement of stock and prevention of animal diseases, veteri-
nary training and practice.”

The above complies with article 48 of the constitution reading as under
“The State shall endeavor to organise agriculture and animal husbandry on modern and scien-
tific lines and shall in particular, take steps for preserving and improving the breeds and
prohibiting the slaughter of cows and calves and other milch and draught cattle.”

Ninth edition of Constitution of India by V.N. Shukla, following has been quoted from Supreme Court

Judgement in the matter of M.H. Quereshi Vs. State of Bikar, AIR 1958.

“The directive for taking steps for preventing the slaughter of animals is quite explicit and positive



4.1.

4.2.

4.3.

4.4.
4.5.
4.6.
4.7.

4.8.

4.9

5.1

and contemplates a ban on the slaughter of the several categories of animals specified therein, namely
cows and calves and other cattle which answer the description of milch or draught cattle.”

“The protection recommended by this part of the directive is confined only to cows and calves and to
those animals which are presently or potentially capable or yielding milk or of doing work as draught
The important words to note are “those animals which are presently or potentially capable of yielding
milk or doing work as draught cattle.

So far as goat is concerned even Gandhiji used to take only Goat Milk. The contribution of goats for
milk in national economy is only next to cows and buffaloes. Their respective share for year 1991-92
is 41.9, 53.8 and 4.3%. Goats are also used as pack animals to some extent.

So far sheeps are concerned they also yield milk on regular basis and most of shepherd take sheep
milk.

Buffaloes are regularly used for milk and also as draught animal.

Camels are unique draught animal for desert areas.

Horses, Donkeys, Mules are well known Draught Animals

Likewise, YAK are extensively used for Milk and Draught purposes

As such all these animals should be covered and require to be protected.

By such interpolation, deletion, additions as explained in para 3 specially, which are beyond Schedule
Seven lists I, II and III are nothing but deliberate attempt to perpetuate mass scale killing of innocent
animals by lacs every day, apparent in phenomenal increase in production of meat, revealed in
“Report of the Technical Committee of Direction for Iinprovement of Animal Husbandry & Dairying
Statistics” by Department of Animal Husbandry & Dairying, Ministry of Agriculture.

1976 1992 (In tonnes)
Beet & Veal : 70,000 12,16,000
Buffalo 116,000 11,82,000
Mutton & Lamb 117,000 1,67,000
Goat ‘ 273,000 4,56,000

In para IV of AoB conveniently, no mention has been made as to under which list of schedule Seven
they fall.

What an irony, 10 slaughter houses are planned at following places.

Assistnace is proposed to be given to government and other autonomous and semi-autonomous
organisations for the establishment of modern abattoirs-cum-carcass utilisation plants near following
ten airfields used by the Indian Air force.

1. Hindon 2. Gwalior 3. Ambala 4. Sirsa 5. Bareilly

6. Jodhpur 7. Tejpur 8. Adampur 9. Pune 10. Dundig

The reasons for establishing these slaughter houses are given as under :-

>> o sanitize the surroundings of airfields and prevent environmental pollution

>> To eleminate clandestine/indiscriminate slaughter of animals in the vicinity of defence airficlds



> To intoduce effective collection, transportation and processing of proteinous waste material
which would otherwise attract vultures, kites, birds and vermic

> To create public awareness for safety of aircrafts
> To provide wholesome and hygienic meat to the public; and

> To effectively utilise fallen animals slaughter houses waste, hatchery waste, poultry waste, fish
market waste bones etc. to wealth from waste
5.2. On closer reading of each objective, it seems to be a device to cover up sinister design of opening
slaughter houses for public
5.2.1 It is evident that such agencics can not be allowed entry within the precincts of airfields for security.
Outside the boundary of air-fields, slaughter house or carcass utilisation centre have to be at least 10
km. away as per Aircraft Act 1934, Section 5 (qq) quoted below

“The prohibition of slaughtering and flaying of animals and of deposting rubbish, filth and other
polluted and abnoxious matter within a readium of ten km from aerodrome reference point.”

5.2.2.S0 far as precincts of airfields are concerned, there is no problem as no slaughtering or flaying is
done. The problem of illegal slaughtering is outside the airfields and air force authorities are unable
to take action. They have to depend on police, who rarely interfare in such matters.

5.2.3.Simply by having a new slaughter house adjacent to airfields illegal / clandestine slaughter can not be
checked. Moreover, setting up of slaughter house under Aircraft Act 1934 is prohibited within a radius
of 10 km. As such, if any slaughter house is set up, it would infringe this Act.

5.2.4. Effective collection of proteineous waste material has not been defined. If smali pieces of meat or
bones are lying over scattered areas, how they would be collected, is beyond reasoning.

5.2.5.By having a slaughter house, in what way public awareness would be created is self defeating.
Nothing has been done all these years. Hence it is only mentioned to give some Kind of respectability
to proposal. This has absolutely no link with seiting up new slaughter house.

5.2.6 The real intention is to promote more and more killing of animals for supply of meat to public and not
for defence personnel. There is no mention about defence. In fact, by having a staughter house in the
vicinity of air field, it would jeopardise security of airfields as general public would have to be
allowed entry

5.2.7.Moreover, large number of animals would have to be brought on foot or trucks and there are great
chances of undesirable persons finding easy access to airfields.

5.2.8.The last one is also full of falacies. No fallen animals are available within the precincts of airfields.
Beyond their own area, disposal of fallen (dead) animals contract is given by Municipal Authorities.
As such no fallen animals would be available, unless successful bidding can be done.

Even Khadi Village Industrics Commission had to close their Carcass Utilisation Centre in Delhi,
since Municipal authorities would not give rights to KVIC but through tenders. In fact, this is a2 major
hurdle for setting up carcass centres.

Moreover, where live animals are slaughtered, nowhere fallen animals are brought, in any of the 3600
authorised slaughter houses in the country. In Delhi, due to exhaustion and exhalation, many animals
die during transportation by trucks. Not one such dead animal is allowed inside the slaughter house.



As such this is also deceptive.

5.2.9.In none of the slaughter houses even in Metropolitan cities slaughter house waste is utilised in

slaughter house. No such provision exists. This again does not seem feasible.

5.2.10. No hatchery/ poultry farms are in vicinity of ten airfields mentioned. Moreover, no slaughter house

can take such waste.

Likewise, there is no fish market near the designated airports. Fish waste is available near sea coast
where large scale fishing is done. As such this is also not possible.

Bones are also not available in slaughter houses. Since §laughtered carcass is sold with bones. Only
in Meat processing factories, bones would be available. This is again not a feasible proposition.

5.2.11. It is also understood Rs. 40 crores have been sanctioned to Govt. of Kerala for modernising slaughter

5.3

6.0.

houses, where cattle (cow, bullocks) are slaughtered openly, which is against article 48.
Not being content another circular No : 18-60/92-Meat dated August 20, 1993 advising States/UTs for
sln/ughter houses was issued. Important extracts are quoted below :
> Administrative approval for implementation of the above said scheme during 1993-94 (Rs. 350
lakhs for slaughter house is also accorded)
> For the slaughter house modernisation/improvement programme 50% of the project capital cost
will be provided by Department of AH & D and balance 50% to be arranged by State Govemn-
ment/Meat Corporation/Municipal/Gram Panchayats jointly or exclusively.
> The State Governments may also associate with the private meat trader (s) to provide for part
contribution of allowing facilities for slaughtering of the animals. The central contribution will be
restricted to the extent as per details of cost given in Annexture A or actual cost or whichever is
less.
> The already committed abattoirs at
Bangalore (Karnataka) Wanihama (J&K) Majitar (Sikkim)
Hyderabad (A.P.) Andul Mourigram (WB)
will be now considered for providing grants-in-aid-on merits.
“The proposals for slaughter houses of higher capacity than tae ones prescribed in Annexture
‘A’ will be considered on merits and sharing of expenditure by Centre and State as per approved
norms.”
More details of financinl sanctions and other assistance for slaughter houses with connivance of Deptt.
of AH&D are not available, but in view of above, it is clear that financing instituions, municipal
bodies, land allotment/acquitiion authorities, pollution control boards are all acting in gross violation
of constitutional provisions.

C-8, South Extension, Port III,
New Delhi-110049



SAVE PLANET THROUGH ECO-JAINISM

Suresh Jain, IAS

Despite the international meet at Stockholm in 1972 and at Rio in 1992 environment of our mother
earth further deteriorated and the ecological imbalance intensified. To achieve alround success in this
field, it is necessary that environmental commitments must acquire cultural and spiritual base. Religious,
spiritual and cultural traditions can contribute to a great extent for the protection of environment.
Regenerated and revitalised ancient values may bring revolution in the environmental improvement.

Jainism attaches greatest importance to environmental concern. Lord Risabhnath, first Tirthankar of
Jains, laid down sound principles in ancient India for the preservation of environment and the
maintenance of ecological equilibrium. The concept of sustainable development is well built in daily
cultural routine of Jains. Jainism provides positive response for sustainable environmental
development and we must propagate such basic environmental values of Jain traditions without any
further delay. Jainism lays down its unique concept for the protection of our environment and for
the maintenance of ecological equilibrium of the Universe. It ordains to respect smallest animal,
plant and even the microbes.

Lord Mahavir declared 2500 years before that biologically there is no difference between man and
tree. Both have life, both take birth, both take food to live, both die without food. The world scienctists
have established that water filter system of Jains contributed to a great extent for their good health. This
system is a symbol of health and modern civilization.

We must make constant eftective efforts to blend spiritual principles of Jainism with those of
modern science. We must place before the world in a scientific manenr the Jain principles of
vegetarianism and right torm of livelihood with limited needs. We must place before the world
forcefully the message of Bhagwan Mahavir: harmonious interdependence of all the creatures in the
world. Jain traditions arc based on the theories of modern science. Such traditions are fully dedicated to
clean envitonment, enviro-devefopment and enviro- profection. We must display before the world how
we gain inspiration, insight and wisdom from Jain religious and social books to sustain our ecological
and environment concerns. We must talk loudly about Jain traditions of environmental protection.

Every member of Jain society compulsorily offers good-wishes daily in the morning for the
welfare of plants, animais and all buman beings. He prays God that it may rain timely and sufficiently.
There should not be drought or excess rains. There should not be spread of any epidemic disease. All
the constitutional and sta utory authorities must perform their duties and exercise their powers with
honesty and compassion.

Every responsible Jain tamily observes the following prohibitions strictly and regularly :

(1) Nobody shouid clean dirty clothes in the rivers to save micro- organisms of the river from annihila-
tion.

(2) Nobody should use unfiltered/impure water.

(3) Atfter drawing water from any source, eyerybody should endeavour to leave residual unfiltered water



at the original source of water so that micro-organisms 'may live smoothly in their own habitat and
maintain ecological balance.

(49) Nobody should waste even a drop of water.

(5) Nobody should pluck the leaf and flower of plants and trees.

(6) Nobody should waste any unit of heat and light energy.

Jainism lays down social and religious prohibition for misuse, excess use and destruction of basic
constituents of environment; earth, water, air, fire, vegetation and ordains for their most minimum use,
because every such element has life which must be respected. Every eco-Jain after close of the day,
~ daily repents even for the most minimum use of earth, air, water fire, (energy) and vegetation. This is
the most pious reverence to the nature. Thus Jainism promotes intellectual, spiritual and moral support
for the environmental protection.

Jain Monks are living statues of environment and ecology. They embody and persoiity principles
of eco-Jainism. They maintain balance of natural elements for the welfare of whole universe, what to
say of only bumanity. They keep only ‘kamandal’ vater-pot made of wood and ‘Pichchhi’ made of
peacock featheres with them.

The ‘Kamandal’ and Pichchhi’ are most befitting symbols of environmental -conservation and
development. They are made of such material which is fully bio-degradable. The saints use water of
‘Kamandal’ most economically for their daily needs. The ‘Pichchhi’ is an instrument to save the insects
carefully which otherwise may be killed during their routine movements. They themselves prepare the
‘Pichchhi’ and teach us to do our work with our own hands.’

The most revered Jain saints untangle the knoted muscles of our mind, unravel the ridden tensions
of our body, unlock our true potential through their powerful healing talks and actions. They established
wonderful conceptual framework of attitude and change. They laid down interventions at individual
group and society levels to build, promote and refine the attitudes and skills for alround achievement
and success. They laid down most modern techniques for effective and dynamic leadership in every
walk of life. Even you can see clean and clear picture of your personality in their towering transparent
personalities.

They are global cooling plants. They are apostles of peace, statues of nature and embodiments of
clean environment. They always preach to live in clean environment, to drink filtered, pure and healthy
water, to breathe unpolluted and clean air and to eat natural, fresh basic and vital food. They advocate
use of local cheap fruits and vegetables. They advise not to use such fruits and vegetables which are
harvested before they ripen and which are chemically ripened and preserved after transportation from
long distances. Snacks, processed loods and ready to eat or convenient foods like biscuits, or tinned and
preserved toods, pavbhaji and pizza should be avoided. Everybody must prefer natural and fresh food
containing high nutrition and avoid such food which has only taste or presentation value.

They advise to take a balanced, nutritious, fresh and clean vegetarian food and to inclucate and
imbibe healthy food habits. If we follow such advice strictly, we can reduce drug and doctor dependence
to bare minimum. Modern research fortifying his preachings, established that ministrations of doctors
account for less than ten per cent of an individual’s well being. More than 90 percent is determined by



factors like eating habits, smoking, exercise, stress etc. over which doctors hardly have any control.

The Jain society is primarily a business society. Therefore, it is our pious duty to open and run
efficiently ecofreiendly food shops in a most modern and scientific manner. If possible, we must
subsidise food items and encourage their sales to consumers and foster their marketability.

We must know the admission made by the American college of surgeons that about 30 percent of
the surgical operations (about 45 lakh operations) are completely unnecessary and an additional SO
percent are beneficial but not essential to save or extend life. Such operations are intended mainly to
sharpen the surgeon’s skill treating the patients as guinea pigs. No figures are available for India, but
situation can’t be better here. A paper published in 1977 by John and Sonia Mckinley makes the
astonishing claim that wherever there was a doctors’s strike as in U.S., Canada, England and Israel the
death rates in the affected areas actually fell. Some medical researchers have found that one of ten
patients in Indian hospitals suffer from adverse drug reaction.

Jain culture can play a key role in economic development that enables people to live happily,
without any tension and in harmony with others in the community and with nature. We must design
such economic development which take care of cultural patterns and cultural sensibilities. We must
follow and practise our cultural ethos in the process of economic development. We must establish
centralities of our ethos and cultural forms in the main streams of economic development. We must
adopt such model of development which is environmentally and culturally sustainable.

It is most essential to promise the nature conservation and environment protection for sustainable
and equitable development of our society and our nation. Not only the survival of our culture and our
nation but the survival of our plannet is under greater threat than ever before. Mankind is destroying the
environment at such a rate that nature can no longer fight back alone and replenish it. Before it is too
late, we must awake to the biggest challenge, the survival of the earth itself.

30 Nishat Colony.
Bhopal -462003 (M.P)



Oh My India...what A Transformed Nation! Awake - Arise

-Shri Surendra M. Mehta

We the people of India who believe in Non-violence (Ahimsa)’ Compassion, Animal welfare, .
our culture and values, strongly object to the government’s policy of increasing slaughter of
animals, birds, creatures of water and export of meat and slaughter products to earn foreign
exchange.

We strongly protest against this policy and request that government should withdraw all reliefs
in taxation and subsidy on this bloody business of slaughter - aqua-culture and export of their
products.

Cruelty,killing, slaughter, looting, dacoity, terrorism, drug tratficking, smuggling etc. are
crimes against humanity and creatures. They are not a legalised profession, business or trade
under our Constitution and these should not be supported in anyway by government or the
people.

People have lost their commonsense and have become greedy to invest in shares of companies
which carry out such activities of cruelty, killing of creatures and export their product of meat,
eggs, aguaculture, leather and leather products etc. It is so painful to find many believers and strict
followers of Ahimsa investing their funds in such shares without a thought just for the sake of some
profit. It is requested that every investor who cares for our culture should refer to the booklet
recently brought out by Beauty Without Cruelty —“The Investment Guide’ and to see that such
shares are not supported. This guide is available with Indian Vegetarian Congress and with the
publisher of Beauty Without Cruelty (4, Prince of Wales Drive, Wanowrie, Poona — 411 040. Tel.
(0212) 664321 (For a donation of Rs. 25/- including postage). Beauty Without Cruelty deserves all
praise for this effort.

Qur religious leaders should advise their followers against such investments. This will be one way
of controlling or slowing down of these bloody business.

There is lot of illegal slaughter going on in the country and the govenment is aware of it but is
closing its eyes and ears for reasons known to them and public have lost their courgae to protest
collectively to stop them as they are not given protection by the Government as probably they are
co-shares in profits from these henious acts. This illegal slaughter cannot continue all over India without
the connivance of the law preserves! The result is more crimes, environment failures, degradation of
soil, polluted water and air.

Mother earth will not spare such crimes for long and the nature will strike back through major
catastrophes like floods, earth quakes, cylones, draughts and large scale serious illnesses etc.

Let us plead before our leaders, the rulers, the MP’s, the legislators to awake. There is enough of
everything for the need of our people but certainly not for our greed, destruction and waste.



We are quickly loosing our character, truth, morals, tespect, honesty, integrity, justice-social,
economic and political and bringing in instead indiscipline, hatred, terrorism, disloyalty, destruction,
corruption, disintegration of our country, while wanting to displace religion from the heart of masses
which is the backbone of this composite culture that unites all religions to co-exist.

Every proposal involving destruction of our precious cattle wealth including dry and week animals
and other creatures leads to ecological inbalance, loss of cheap energy, excellent organic manure and
harmless pesticide of urine etc. must be resisted tooth and nail in our self interest for survival.
Non-violence is the supreme religion and interdependence a command - Please listen to this cry!!!

We are in the year 1995 which coincides with 125th Birth Anniversary of Father of our
Nation-Mahatma Gandhi and 101th Birth- Anniversay of Sri Vinobha Bhave-the Father of Bhoodan
Maovement, both of whom preached and practised Ahimsa and vegetarianism.

What better opportunity can there be for our nation to celebrate their anniversary by the
government declaring as a special promotional year of Health, Hygiene, Ecology, Environment. Animal
Welfare and Vegetarianism. These are all very important causes being helpful to humans as well as ail

creatures.

President
International Vegetarian Union



Repetition of Action

(Karma Philosophy)
Raj Kishore Jain

Every action has its equal and opposite reaction at that very moment. This is the third principle of
motion depicted by Newton while some other people say, ‘Every action follows its equal and oposite
reaction. But we shall deal here in another type of the action and effect. That we call repetition of
action or habit. The word Karma cycle is used in this meaning in the Jain view.

Every function of the soul is its action or modification. ‘Action’ world is often used in the
meaning of doing something quite different from previous deeds (different in the sense of changing
degrees of Tnanifestation of a quality etc). But this is a partial statement true for the mundane state only.

Action is of two types : 1. Pure action 2. Impure action. Pure action is the action performed by
the soul following own full natural power. Impure action is the action performed by the soul not
following its own full nature but a foggy part of it which, in turn, is called follower of pudgala.

Pure action is always full manifestation of its nature. No changes in degrees except the special
rythmatic sat-guna-hani- vriddhi (six types of deccrease-increse) of the agurulaghutva guna. But the
impure action is a foggy partial manifestation and that is the following/identifying with others (in the
language of lower levels of Vyavahara).

Karma has two meanings :

1. Present action

2. Repetition facility mechanism

Present action is soul action or Jiva-Karma and repetition facility mechanism is Pudgala-Karma.
The action or Karma is described in three stages:

1.  Bhava Karma (Jiva Karma). is the present impure action of the soul.
2. Dravya Karma is the repetition facility mechanism.
3.  Nokarma is the pudgala device to facilitate the Karma to repeat in feeling and re-action.
[re-action here means ‘same action again’]. No Karma is mainly mind, body, speech and senses.
These all are the expressions of Karma through which the soul experiences the Karma.
Whenever the action in the nokarma is not identified with (by the soul), the action is not repetable
and no new karma are bonded.

The Karma bondage is of three types :

1. Bhava bandha— The bondage of bhava karma with the soul. Though the bhava karma is the
modification of the soul, it is un-natural manifestation, therefore counted as a separate entity bonded
with the soul.

2. Dravya bandha— The bondage of the new pudgala karma with the old pudgala karma i.e.
Karman body.

3. Ubhaya bandha (Mutual Bondage)— Bondage of the bhava bandha and dravya bandh together.



When the knower (soul) indulges (in his bhava only) in the origination and destruction of modes
of the knowable, he is bonding with karma. This indulgence results because of forgetting self-majesty.
The soul’s action initiates a parallel action in karman vargana (independently, of course) and they
convert into 7 or 8 types of hte original kinds of karma. The eight types of karma are :

Four Ghatia— 1. Knowledge obscuring, 2. Darshana obscuring, 3. Passion feeding or hypnotising
and 4. ‘Hurdles’ setting.

Four Aghatia— 1. Duration of life determining, 2. Body constituting, 3. Status determining, and
4. Bodily pain and pleasure causing.

Ghatia karma are nimitta in the non-manifestation of soul’s powers while aghatia karma are
nimitta in body construction and allowing agreeable—pleasure (suitable for constructing the body further
or removal of pain and disagreeable— pains (suitable for further destruction or obstacle in construction
proper working of the body). Construction includes energy flow in the body. The senses are so designed
as to gain only the constructive material and discard the non-constructive but they may be deceived
sometimes. Every creation is preceded by some type of destruction.

There is only one pleasure in the world at the bodily level i.e. the constantly dynamic body
phases, dynamic in the direction of construction. The sexual urge is also to create/construct the same
models of the body and feels happy to see the created models. The constrction, creation, grouping of
pudgala is the only thing in which the soul is interested inspite of unable to do anything in them.

The imagination of creation is the only karma (action) for new bondage — to set a chain of repetition.
The imagination of destrcution is also for the sake of creation as creation is preceded by destruction. The
soul, neglecting his own highness, finds so called/supposed pleasure in outer creations. He thinks that he had
been the creator and feel happy-enjoy his own creation while in fact it has no relation with soul.

The imagination of ‘creation’ and ‘enjoing the creation’ leads to the eight types of karma bondages.
The duration of life determining karma is bonded on certain times only while the rest 7 karmas are
constantly coming into new bondage. The next bondage of life determing karma can occur only after exactly
two-thirds of the present life-span has passed. If it is not seeded (started bonding) at that time then however,
the next seeding (starting of bonding) time comes after passing two-thirds of the rest (one- third) life. If it is
not bonded even then however, the next seeding time comes after passing again two-thirds of the rest life
now. This series goes on with a total of eight bonding times m man’s life. The rules for the cellestials are
different. Their eight seeding times happen only in the span of last six months of their Iife.

No need to say that the pudgala karma are not in any way cause of grief to the soul. The soul has
created grief by neglecting his own majesty of infinite Omni-potent attributes himself. The only reason
for bonding with pudgala is to consider them as causes of pain or pleasure. In the distinct undivided
view the only bondage is neglecting his own majesty or indulging in foggy/partial imaginations
regarding self or others.

The people of all philosophics believe in general, “So shall you reap, as you sow.” This statement
is only in reference of meeling the bodily or outer materials. This is a very gross statement far from the
total reality. This statement is in reference to pudgala’s grouping modes only. At the level of soul, the
sowing and reaping are not at difterent time-points. Whenever you are neglecting your own majesty you
are experiencing misery at the same moment. No time gap is there and no future reaping or fruits
remain. You are not enjoying your Omniscience and Omnipresence (ever-presence) and Omnipotence. Is
it ruit of your negligence ? What about other fruits of pudgala ? They are fruits only when you



continue to neglect your majesty. Whenever you start to respect your own majesty in the full highness, you
are expetiencer of the highest bliss then and there and the so called fruit giving karma are not called fruit
giving then, they are called as fruitless and are shedded. Then you are non-experiencer of karma.

As long as you think that you shall have to experience the bitter fruits and you are greedy of
experiencing the good fruits (pleasure); so long you are called experiencer of them. As soon a8 you realise
that you were neither creator nor experiencer of these karma you are immediately free. The freedom is your
Omnipresent virtue, you accept it and that is your freedom. And when yo do not accept it or neglect it, that
is also your feedom. You do not accept your feedom, because you are nourishing the ‘fear of freedom’.

The eight types of karma are further divided into total 148 Praktiti. Out of these 148 Prakriti
divisions of meritorious and demeritorious are made. In fact they all are demeritorious. Deeply speaking
they are neither meritorious nor demeritorious for the soul. They are called meritorious or dementorious
by the ignorant from the bodily view; demerit only from the Vyavahara religion view (mixing dividing
view) and neither merit nor demerit from Nischaya (distinct) view.

The karma exist in either of the ten states calles as the ‘karma’ :

1. Bandh (Bondage) — The new karma’s bond with the old karma.

2. Utkarsana (Increasing power/Advance)— Increase in the power of the karmas with suitable
nimitta of soul thought.

3. Samkramana (Interchange)— Interchange of karma into ‘allied” karma with suitable nimitta
of soul thoughts.

4. Apkarsana (Decreasing power/retreat)— Decrease in the power of karma with suitable
nimitta of soul thoughts.

5. Udirna (Aroused)— The karma are made to be operative i.e. to produce fruits before their own
time of reaping by Apkarsana in their time duration and power.

6. Sattva (present in the non-operavie state/Inactive)}— The state of karma between the bondage
and opeative stage.

7. Udaya (Arising/operative state/active service)— The karma give their fruits by reaping of
their own (on-own time) without Apkarsna, utkarsana etc.

8. Upasama (subsidential /setti‘ng down)— The setting down or not arising in operative state (or
the Mohaniya-hypnotising karma).

9. Nidhatti-— The karma not capable of getting into the operative state or ihterchangc.

10. Nihkachita— Thbe karma not capable of getting into the operative state, interchange,
advance or repeat.

Of the above spiritual meanings of Udaya and Udirna are important for knowing the basis of new
bondage and liberation—

Udaya unconsciously careless
Udirna consciously attentive/cautious/careful
The karma philosophy shows the limitless powers of the soul whether he uses them for

introversion or extroversion. He is the wholesole master of his fate. Fate is nothing but his ideas
himself. When any one comes to know this fact, he immediately gets the right path to salvation,



ROLE OF JAINS IN THE DEVELOPMENT OF MATHEMATICS

Dr. B.SJAIN

IMPORTANCE OF MATHEMATICS IN JAIN RELIGION

Jains of ancient India attached great importance to the study of Mathematics and this subject was
regarded as an integral part of their religion. The knowledge of Samkhyana (the science of numbers,
meaning arithmetic. and astronomy) is stated to be one of the principal accomplishments of the Jaina
priest.1 This knowledge was required by him for finding out the proper time and place for religious
ceremonies.

According to Jainas, a child should be taught firstly writing, then arithmatic as most important of
the seventy two sciences or arts.” According to the Jaina legend, their first Tirthankar Rishabhanath,
taught the Brahmi script to his daughter Brahmi, and mathematics to his other daughter Sundari. The
sacred literature of the Jainas is called Siddhanta or Agama and is very ancient. Jainas evolved their
own theories and made notable contribution to the science of medicine, mathematics, physics,
astronomy, cosmology, the structure of matter and enegy, the fundamental structure of living beings, the
concept of space and time, and the theory of relativity.

The Indian name for mathematics is Ganita. It literally means the science of calculation or
computaiton, Ganita-Sar-Samgraha (GSS) of Mahaviracarya (850 A.D.) is the only treatise on arithmetic
and algebra, by a Jain scholar, that is available at present. Suryaprajnapti and the Chandraprajnapti are
two astronomical treatises. The other mathematical treatises by the early Jainas have been lost. The
author of GSS has always held Bhagwan Mahavira, to have been a great mathematician.

Amongst the religious works of the Jainas, that are important from the view point of mathematics
are :

1. Suryaprajnapti

2. Jambudvipaprajnapti

3. Sthananga Sutra

4. Uttradhyayana Sutra

5. Bhagwati Sutra

6. Anuyoga-dvara Sutra

KUSUMPURA SCHOOL OF MATHEMATICS
In the Sulva Sutra period (750 B.C. to 400 A.D.) there existed three important schools of
mathematics :
i) The Kusumpura or patliputra School near modern Patna. Bhadrabahu (4th cent. B.C.) and
Umaswati (2nd cent. B.C.) belonged to this school.
iiy  The Ujjan School



Brahmagupta (7th cent. A.D.) and Bhaskaracarya (12th cent. A.D.) belonged to this school.
iii) The Mysore School
Mzhaviracarya (9th cent. A.D.) or briefly Mahavira belonged to this school.
There was a close contact between the three schools and the mathematicians of one school
visited the other schools frequently.

The Kusumpura School in Bihar (ancient Magadha) was a great centre of learning. The famous
University of Nalanda was situated in modern Patna and was a centre of Jaina scholars in ancient times.
The culture of mathematics and astronomy survived in this school upto the end of the 5th cent. of the
Christian era when flourished the famous algebraist Aryabhata (476 A.D.) who made many innovations
in Hindu astronomy. Aryabhata was the Kulpati of the university of Nalanda. He was unanimously
acknowledged by the later Indian mathematicians as father of the Hindu Algebra. The influence of this
school continued unabated for scveral centureis after Aryabhata.

Bhadrabahu came down from Bihar (Magadha) in 4th cent. B.C. and settled down at
Sravanabelgola in the Mysore State. On his way he passed through Ujjain and halted there for some
time. He was one of the great preceptors of the Jainas and at the same time an astronomer and a
mathematician too. He could reproduce trom memory the entire canonical literature of the Jainas and
was befittingly called a Srutakevalin. Bhadrabahu is the author of two astronomical works :

i) A commentary of the Surya Prajnapti (500 B.C.)3, and
i) An original work called the Bhadra Bahavi Samihita.*

UMASWATI was a Jaina metaphysician of great repute. According to Swetambar Jainas, he was
bom at a place called Nyagrodhika and lived in the city of Kusumpura in about 150 B.C. According to
this sect, his name is said to be a combination of the names of his parents, the father Swati and the
mother Uma. But Digamber Fains’ version is that his name was Umaswami and not Umaswati.

The ecarliest commentator of Umaswati is Siddhasena Gani or Divakara who lived in 56 B.C.

Tattvartha-dhigama Sutra-Bhashya. It is an important work of Umaswati. In this text, an
attempt has been made to explain the nature of things and the authority of this work is acknowledged
both by the Swetambaras and the Digambaras. Umaswati was also the author of another work known as
Ksetra-Samasa (collection of places). This work is also known as Jambudvipa Samas. This work deals
with geography and mensuration. [t may be noted that Ksetra-Samas and Karana-Bhavana are two
classes of works that give in a nutshell the mathematical calculations employed in Jaina cannonical
works. The earliest Ksetra-Samas was by Umaswati. It is noteworthy that Umaswati was not a
mathematician. The mathematical results and formulae as quoted in his work, it seems, were taken from

some treatise on mathematics known at that time.

TOPICS IN MATHEMATICS

According to Sthanaga Sutra” (before 300 B.C.), the topics of discussion in mathematics are ten in
number :

i} Parikarma (fundamental Operations)



i) Vyavahara (subjects of treatment)
iii) Rajju (‘rope’ meaning geometry)
iv) Rasi (‘heap’ meaning mensuration of solid bodies)

v) Kala Savarnama  (Fraction)

vi) Yavat-tavat (‘as many as’ meaning simple equations)
vii) Varga (‘square’ meaning quadratic cqliations)
viii) Ghana (‘cube’ meaning cubic equations)

ix) Varga-varga (‘biquadratic equations’)

X) Vikalpa or Bhog  (‘permutations and combinations’)

TATTVARTHA-DHIGMA SUTRA-BHASHYA OF UMASWATI

In a reference has been made of two methods of multiplication and division. In one method, the
respective operations are carried out with the two numbers considered as a whole. In the second method,
the operations are carried on in successive stages by the factors, one after another, of the multiplier and
the divisor. The former method is our ordinary method, and the later is a shorter and a simpler one. The
method of multiplication by factors has been mentioned by all the Indian mathematicians from
Brahmagupta() (7th cent. A.D.) onwards. The division by factors is found in Trisatika' of Sridhara (8th
cent. A.D.). This method reached Italy in the middle ages through the Arabs and was called the ‘Modo

per rekeigo’.

GANITA-SARA-SAMGRAHA OF MAHAVIRACARYA (850 A.D.)

Mahaviracarya (briefly Mahavira) was the most celebrated Jain mathematician of the mid-ninth_
century. His great work, Ganita- Sara-Samgraha (GSS) was an important link in the continuous chain of
Indian mathematicial texts, which occupied a place of pride, particularly in South India. Raja-Raja
Narendra of Rajamahendry got it translated into Telgu by one Pavuturi Mallana in the 11th century A.D.
Mahavira occupied a pivotal position between his predecessors (Aryabhata I, Bhaskaracarya 1 and
Brahmagupta) and successors (Sridhara, Aryabhata II and Bhaskaracarya II).

The GSS consists of nine chapters like the Bijaganita of Bhaskaracarya IL. It deals with operations
with numbers except those of addition and subtraction which are taken for granted; squaring and cubing;
extraction of square-roots and cube-roots; summation of arithmetic and geometric series; fractions;
mensuration and algebra including quadratic and indeterminate equations. Twenty-four notational places
are mentioned, commencing with the unit’s place and ending with the place called maha-ksobha, and the
value of each succceding place is taken to be ten times the value of the immediately preceeding place.

In the treatment of fractions, Mahavira seems to be the first amorzs the Indian mathematicians
who used the method of least common multiple (L.C.M.) to shorten the process. This is called niruddha.
Mahavira knew that a quadratic equation has two roots. This has been substantiated by problems given
in his work and the rules given therein for solving quadratic equations. Mahavira called the process of



summation of series, from which the first few terms are omitted, as Vyutkalitas, and he has given all the
formulae for geometric progression (G.P.) thus earning for himself a prominent position in this respect.

In keeping with the traditions of those days, many topics on algebra and geometry have been
discussed in the GSS. Mahavira’s work on ‘rational triagnles and quadrilaterals’ contains many other
problems of similar nature, and a number of illustrative examples are given therein. But it is noteworthy
that his investigations in this particular field have certain remarkable features, and they deserve a
special consideration for the following two reasons : '

i) He treated certain problems, on rational triangels and quadrilaterals, which are not found in the
work of any anterior mathematician e.g. problems on right triangles involving areas and sides, rational
triangles and quadrilaterals having a given area or circum-diameter, pair of isosceles triangles etc; ((ii) in
the treatment of other common problems, Mahavira introduced modifications, improvements or

generalisations upon the works of his predecessors, particularly of Brahmagupta (6th cent. A.D.)

It may be remarked here that the credit, which Mahavira rightly deserves for his discovery of
certain methods for the solution of rational triangles and quadrilaterals has gone almost unnoticed by
historians of ancient mathematics, like L.E. Dicksonm, i

Mahavira, by his protracted achievements in several branches of Mathematics, has a distinct
position and his contributions stimulated the growth of mathematics.

Delhi University
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An onslaught on the culture of our country- not with
weapons but with unscientific western thinking

Dr. S.S.Jhaveri M.D., MRCP (EDIN)

It was not only the Hindu population of this country, which had acknowledged and adopted fresh
milk and pure ghee as the sources of sound bealth, vigour and virility for millions of years; the migrant
muslim population also had accepted these as the sources of energy and good health.

The trio of Chaka, Gulam and Kalu, Kikarsingh and Lambusingh, Gama and Gamu, Ahmedbux
and Imambux, all these pairs of Ace wrestlers had spread the Glory of India all over the world in the
field of wrestling till as late as 1940. Imambux and Gunga had wrestled non stop for five hours and had
remained unbeaten. No other wrestler in the world could stand these ace wrestlers even for five minutes.
Most of them were defeated in 10 to 15 seconds only.

These Indian wrestlers used to consume 30 litres of milk and 2 kg of pure ghee every day. The
king of wrestling, the legendry Gama used to say that real energy is available only from fresh milk and
pure ghee.

All these wrestlers used to rigorously excercise everyday and engage in wrestling bouts for an
hour. Still they never used to pant. Whereas the western wrestlers who eat lot of meat and eggs pant in
just ten minutes. The western wrestlers rest for a while every ten minutes while engaged in a bout,
whereas Imambux and Gunga “Pahalwans” never rested or panted even during a non-stop five hours
bout.

Fresh milk and pure ghee started vanishing from the country after 1940. And since ithen we have
been losing in the world’s wrestling arena. In India, no wrestler is able to retain the position of ‘Bharat
Kesari’ for a continuous period of three years, as neither 30 litres of fresh milk and 2 kg of pure ghee is
available to him, nor can he afford it financially.

Tt has to be noted that all the above referred world champion wrestlers were the jewels of princely
states. They hailed from cities of the princely states such as Porbandur, Jamnagar, Indore, Gwalior and
Patiala. No wrestler of British India could challange these wrestlers from princely states. Milk was
available in princely states till the end of 19th century and particularly in Saurashtra @ 2 paise per litre.
Ghee was available @ Rs. 12/- for 20 Kg. till 1912. In 1995 cost for 20 kg pure cow ghee is about
2000/-.

In the history of this country, abattoirs were established for the first time in 1859, and cows were
slaughtered in large numbers. Since then the availability of fresh milk and pure ghee in British India
dwindled and the prices began to rise. There were no abattoirs in princely states and cow slaughter was
strictly prohibited. Hence the availability of milk and ghee was maintained and prices also were low.

But the slaughter of cows in British India affected the princely. states also. Their cattle wealth was
clandestinely diverted to British India and as a result, the availability of fresh milk and pure ghee
dwindled there also and the prices started rising. By the time second world war started in 1939, the
price of fresh-milk rose to Rs. 4.50 per litre and pure ghee was sold at Rs.30/- per 20 kgs. A



During 2nd world war between 1941 and 1945 millions of troops from Australia and Newzealand were
camping in India. Our cows were slaughtered to feed them. Our first President Shri Rajendra Prasad had
lamented later on with tears in his eyes that thousands of our young and healthy cows and 36000 calves
were slaughtered everyday during that period and we could not stop it because we were slaves then.

However, even after independence, when Shri Rajendra Babu first became the food Minister, and
then occupied the highest office of President of India, to the gravest misfortune of the country and for
reasons not known, he not only could not stop the slaughter, he could not even prevent it from
becoming a part of the five year plans. As a result, today the people have to pay Rs. 6/- to Rs. 8/- per
litre for stale, stinking and synthetic milk from the daities, Rs. 60/- per kg for synthetic ghee and Rs.
90/- to Rs. 100/- per kg. for the so called pure but in effect adulterated and hydrogenated ghee.

The availability of fresh milk and pure ghee had started dwindling since 1925. Lest this becomes a
cause of discontent amongst the people, concept of vitamins was introduced and popularised. Massive
publicity was resorted to divert the attention of people from milk and ghee to vitamins. Vitamins are
contained in milk as well as in food-grains too but in the name of vitamins people were to be weaned
away from milk to vegetables. Hence the insistence on eating more vegetables increased. Earlier, people
used to feel proud in consuming more milk, and today’s generation feels proud in coflsuming tomatoes,
cabbage and other vegetables.

After independence, the publicity of vitamins relegated and vitamins became base for injections
only. Prominence was now given to protien in place of vitamins. Protien is contained in the food-grains
and cereals that we eat everyday. Still under the guise of providing cheaper source of protien to the poor
population through eggs, meat and fisn, schemes for production of these three unhygienic things were
implemented with the help of foreign debt.

It is that for remaining healthy only protien is needed? Is it that for malnutrition related discases
the only cause is deficiency of Protien?

These questions have been answered at the Govt. level itself. In the official report on the study of
public health and in the report on the Sixth Five Year Plant it is revealed that the main causes of
malnutrition related diseases ar: calories deficiency, insufficient food and iron deficiency.

i] What is the calory content of these unhygienic and disease causing substances promoted in the

name of protiens? It is
173 Units per 100 grams in eggs
194 vaits per 100 grams in meat
091 units per 100 grams in fish
As against this, the food grains and cereals that we eat normally contain 335 to 360 units of
calory per 100 grams.
Then what should be consumed for calories? Eggs, meat, fish or Food-grains and cereals?

ii]  Are eggs etc. complete food? Do they contain sufficient nutrients? Substances which give
strength to the body are calories, carbohydrates and fats. We have seen above, how meagre is
the calory content in eggs etc. compared to food- grains and cereals. Do they then contain more
of carbohydrates and fats? Are they more nutritious? The following table clarifies that;



{contents per 100 grams]

Carbohydrate Fats Nutrients
‘Eggs ' Zero 0.6 to 1.33 27.88
‘Meat Zero ’ -do- 33.40
Fish Zero -do- 24.11
Food grains/Cereals 56.6 to 78% 0.6t05.33 85.20 to 90.63

Leave aside food-grains and cereals; more nutrients compared to eggs are available in relatively
unimportant substances e.g. Roasted Gram Dal and. ‘Kurmura’ (made of rice) contain 87 units of
nutrients per 100 grams. The laddoos of ‘Til’ and Taggary contain 95 units of nutrients per 100 grams.

iii] Do then eggs etc. contain more of iron? Food-grains and cereals contain 2 to 9.8 milligram of
iron per 100 grams whereas all the three above items which create poison in the body, contain
only 0.9 to 2.5 mg. of iron!

Further, who suffers from malnutritional diseases? The rich or the poor? Can the poor, who are
unable to afford food grains/cereals even when these are cheaper then eggs, meat and fish, afford to buy
eggs etc? The food-grains are also costlier now with added burden of chemical fertilisers and pesticides
costs. Still they are beyond the reach of poor and hence the malnutritional diseases.

Further, will the malnutrition patients, i.e. those who get less calories, less food and suffer from
iron-defficiency; get strength if they are stuffed with eggs, meat and fish in the name of protien? When
people do not get even a.square meal, their calory deficienty cannot be taken care of by feeding them
with ineffective substances like eggs. On the contraray, this increases, the defficiency of carbohydrates
and fats. ‘

If the food that we consume, does not contain sufficient carbohydratees and fats, howsoever it -be
supplemented by Protiens, the protiens become useless; they get burnt out. Protiens can perform their
function- i.e. to keep the muscles toned up only if the body gets sufficient carbohydrates and fats.

When a person becomes very weak and his blood pressure becomes low, doctors do not advise
him to eat meat or eggs. They give him Glucose orally or administer Glucose intraveinous. This is
because Glucose is carbohydrate and it gives strength to the body.

And the basic question is whether Protiens are contained only in eggs, meat and fish? Don’t the
food-grains and cereals contain protiens, Yes, those do contdin. The following table effectively answers

this;
[Protien content per 100 grams]

Two eggs 13.3 grams
Meat 18.5 grams
Fish 7 22.5 grams
Moong/Arhar Dal 22.3 to 24 grams.

The advocates of meat who want to be-fool the people, lastly argue that the protiens in food-grains
and cereals are of sub- standard quality, whereas the protiens in eggs, meat and fish are of a higher standard.
But even the western scientists agree that when two sources of even sub-standard protiens come together,
then the combined protiens become better than the so called high standard protien of meat.



Our food habits are such that we always combine two or three different food-grains or cereals i.e.
Dal and Rice, Khichdi and Kadhi, Chapati and Dal, roasted Gram Dal and Kurmura etc. Thus each
recipe is a combination of two or more food-grains/cereals and thus we do consume high standard
protien. But our thinking has been blunted by the western publicity onlslaught and in particular the
educated class has now a firm belief that whatever is foreign is good and whatever is ours and native is
bad.

The Govt. coffers which are filled with the hard eamed money of the people [what can be aptly
described as KHOON, PASINE KI KAMAI]; the same money is used in promoting the publicity of
things which will increase the sickness of those very people. To undertake such publicity and to let
others also do it is nothing but cheating, pretence and misuse of public funds.

Under whose pressure the Govt. is planning large scale publicity and production of these
substances whose consumption gives sickness instead of nutrition? The answer perhaps lies in an article
by Shri Rajni Kothari published in ‘Sandesh’ on 3rd May, 1987.

The Indians have faced the military attack from aliens for more then two thousand years. For the
past 200 years, the culture of this coutnry is under attack, not with weapons, but witb misguiding
propaganda. This false propaganda has made us forget our cu fure and its various facets.

The strength which is available from food-grains, fresh milk and pure ghee is ‘ot available from
non-vegetarian food. The capability of food-grains, cereals, fresh milk and pure ghee to make people
strong, keep them healthy and give them energy is never challanged. But the western scientists who
themselves are very much the consumers of eggs, meat and fish have challanged the capability of these

as sources of strength and also declared them as sources of disease.

Unfortunately, the population of this country is being ruled for the past 48 years by persons who
have destroyed the fertility of the pious land of this country which was once considered the most rich
land in the world. They have done this by wrongly conceived, unscientific agriculture policy and
propogating eggs, meat and fish in the name of protien. They have created famine of food-grains, fresh
milk, pure ghee and dry fruits as well.

These politicians are unable to provide people with a daily quota of 400 grams of Bajra, 100 grans
of Tuvar or Urad dal and one litre of fresh milk which can provide all the necessary calories and other
nutrients to the body. These politicians are capable of only one thing-borrowing from foreign countries,
following their advice and mortgaging the future of this country to the world Bank.

The culture of this country is under attack, not with weapons but with foreign propoganda and the
accomplices are the ‘Amichands’ of this country. These Amichands are too much willing to help the

foreign powers to destroy the culture with the sole aim of clinging to power.

Article 51 A of the Indian Constitution has cast a duty on each citizen of this country to preserve
and protect the sacred culture of our country. The common people may not perceive the unprecedented
attack on our culture. But each intelligent person in the nation should see through this attack and caution
the people against it and thus tulfil his constitutional obligation. The people who do not fulfill their
fundamental duty, remain indifferent to it; even remain callous; are bound to lose their fundamental

rights also.



The Young Indian Vegetarians

NITIN MEHTA, (President) 226 LONDON ROAD, WEST CROYDON, SURREY, CRO 2TF. Tel: 01-681 8884 (DAY)

WHY WERE SO MANY GREAT HISTORICAL FIGURES VEGETARIAN ?

Some of the greatest personalities the world has known, shared an exiraordinary ideal amongst
themselves — they were all vegetarian. It is extraordinary because these individuals, some of whom
were the greatest philosophers and thinkers the world has known,came from very diverse, cultural,
religious and racial background. Here is a list of these famous vegetarians:

Lord Buddhba, Annie Besant, Blake, Benjamin Franklin, Gandhi, Plato, Plutarch, Pope, Pythagoras,
Schopenauer, George Bernard Shaw, Shelley, Socrates, Thoreau, Tolstoy, Leonardo da Vinci, Voltaire,
Wordsworth, Zoroaster, [saac Newton, Darwin, St Francis of Assisi, John Ruskin. The list goes on, but
when one sees that some of the wisest men and women the world has known, were vegetarian, then
surely there is a very serious message that they have left to mankind which we ought to take notice of.
Let us see what some of them have said on the matter of being a vegetarian. Let us begin with George
Bernard Shaw: He said, and I quote “While we ourselves are the living graves of murdered beasts, how
can we expect any ideal condition on this earth?”” Thoreau said: “I have no doubt that it is part of the
destiny of human race in its gradual development to leave off eating of animals’”. Mahatma Gandhi said
“I do feel that spiritual progress_does demand at some stage, that we should cease to kill our fellow
creatures for the satisfaction of our bodily wants”. I will not kill or burn any living creature needlessly,
nor destroy any beautiful thing, but will strive to save and comfort all gentle life.” said John Ruskin.

Pythagoras, famous for his contributions to geometry and mathematics said, “Oh my fellow men,
do not defile your bodies with sinful foods. We have corn, we have apples bendling down the branches
with their weight. The earth affords a lavish supply of riches, of innocent foods, and offers you banquets
that involve no bloodshed or slaughter. It is said that Pythagoras would pay fisherman to throw their
catch back into the sea.

“The time will come when men such as I will look upon the murder of animals as they now look
upon the murder of men”, thundered Leonardo da Vinci.

Leo Tolstoy made the same point with a ditferent emphasis. He said: “This is dreadful Not the
suffering and death of the animals, but that man suppresses in himself, unnecessarily, the highest
spiritual capacity - that of sympathy and pity towards living creatures like himself - and by violating his
own feelings becomes cruel, and how deeply seated in the human heart is the injunction not to take life.

It is important to realise that these men expressed these views at a time when there were no
factory farms, no vivisection and none of the remorseless exploitation of the animals that goes cn today.
Mahatma Gandhi once said that the moral progress of a nation and by implication the world, should be
judged by the way it treats its animals. By this simple yardstick it is easy to see that while mankind
might have made progress in many fields of life, in its treatment of animlas it has reversed the pace of
human civilisation many times over. Let each one of us examine our conscience.



IMPORTANCE OF ANIMAL WELFARE

By PEELA RAMAKRISHANA

OURS is a beautiful country full of hills, mountains, large rivers and several varieties of animals
and birds. Everywhere we can find greenish cultivable lands producing food and fodder crops suitable
for men and cattle.

In our sacred land were born sages and seers and incarnations of God. Our sacred land has given
birth go great men like Bhagwan Buddha, Thiruthankar Mahaveer, Mahatma Gandhi, Ramana Maharshi,
and Thiruvalluvar and every one of them being an embodiment of compassion. We are very fortunate as
ours is the only country rich in natural resources and wherein such divine persons were born. They
strove not only for the good of humanity but also for the betterment of the dumb creatures and we have
come across numerous incidents of protecting voiceless beings.

A flying bird which was shot with a arrow was struggling with pain and grief. The Buddha ran
near to her, applied the juice of leaves and bandaged and relieved the bird from its distress. This noble
act of kindness is indeed exempary to all of us.

The Youth, male or female, are enlightened citizens of this country. They should cultivate kind
sentiments. Not only should they refrain from doing to any animal, but should they also dissuade others
from inflicting cruelty to any animal. Generally, the boys tie a string to tiny wings of flying insects and
playfully leave them flying. They simply tie their wings and cannot have a free flight. Sometimes their
wings are left broken. They also pelt stones upon sleeping, dogs. Again, they tie palmyra leaves and
empty tins to the tails of donkeys. The animals run out of fear of the sounds produced and the boys take
pleasure in it. The elders must check such mischievous acts involving cruelty and suffering to innocent
animals.

1 now mention the cruelties inflicted on animals by grown up persons. They hold the fowl by legs
and carry them in a topsy- turvy position. Swords are tied to the cocks and they are made to fight with
cach other. They pierce the swords into the bodies of each other with the result of streams of blood
flow. They take pleasure in the fowl the fights well and defeats the other in spite of the injuries and
blood shed inflicted on it. There are ram fights and bull fights as well. The cruelty and death involved
in the making of fancy articles are shocking beyond description. The bullocks are made to draw heavily
loaded and overloaded carts. If the bullocks get exhausted and can move no further, the cartmen beat
them fiercely. They twist their tails and even put on hot things in their eyes, like chilly-powder. If even
the prudent persons resort to such atrocities to whom else can the helpless dumb animals complain of
their sufferings ? Who would listen to their screams ? Who would wipe off their tears ? It is the youth
taht must rise to the occasion. If in their presence such cruel acts are committed, they must educate and
dissuade them from doing such cruelties.

Once, while Abraham Lincoln was going by car, he saw a young of a pig stuck up in a canal and
struggling to get out of it. It was screaming, but to no purpose as no passer-by would take notcie of it.
But Abraham Lincoln could not move a step further on hearing its screams and was bent upon saving



the creature although his clothes would become dirty, He got down from the car and went to the spot.
Some how he picked up the young pig. He was satified that inspite of his clothes were made dirty he
could rescue the creature. Let us follow the example of Abraham Lincoln in releiving the suffering of
the helpless creatures.

If any violence is sttemtpted on a girl, the society shall come forward to save the girl. In thesame
way, if the dumb animals cannot help themselves, it shall be the moral responsibility of every citizen to
help the animal citizen in distress. Not only in villages, but in towns as well, if any one falls sick, he
would not go to a hospital and get himself treated there. But he believes that he incurred the wrath of
the village deity and should offer animal sacrifice to her. The enlightened youth must come forward and
gird up their lions to root out these superstitious and social evils. The ignorant people must be
enlightened that no deity or goddess can be propitiate by animal sacrifices. If the local youth take up
such educative propaganda, these evil practices could be stopped. Swami Vivekananda said that he
would enter into as many as a hundred re-births to prevent animal sacrifices. Gandhiji said that animal
sacrifices was remnant of barbarism.

Many of us read the Bhagavad Gita as a sared scripture, Krishna says ‘“Adwesha Sarva Bhutanam
Mithrah karuna Avacha.” He means to say “Do not look down upn any living being. Be kind and
friendly to it. This is a saying of ‘Man of Age’. The youth of the day must practice this in everyday life.

In the absence of agricultural operation rural development Will suffer leading to the destruction of
villages. The development of the country depends upon the rural development, and there is a corrrelation
between men and cattele. So, this fact should be recognised and all should join in their efforts for the
welfare of the cattle. Cattle should not be made to work continuously without any rest. They should be
given sufficient rest. They should not however, be made to work for more than 9 hours in a day. When
they are weak or afflicted with any disease, they should be given nutritious food. When any of them
grow old, they should not be employed in any work, Government should start pinjrapoles to maintain
such old cattle in every town. People as well should run Gosadans on voluntary basis. Old cows and
bullocks should not be sold to butchers. They should rather be kept in the Gosadans. It is to be seen that
in 2 Welfare State no creature should be allowed to suffer. If India is to regain its glorious position of
the past, it is essential that paramount imporiance should be attachced to the maintenance of cattle.

If the Government would arrange to produce and exhibit documentary educative films based upon
educative stories on kindness to animals, it will certainly bring about change of heart and convince the
people so as to make them give up cruelties to animals and animal sacrifices. If the film producers too
include in their films such scenes as these, they can be of educative value. It will also help the audience
turn out good citizens.

“Pranamam Parirakshanaya Sathatham Sarvah Kriyah Praninam,

Preanebhyopyadhikam Samastha Jagatham, Nasthyeva Kinchit Priyam,

Punam Thasyan a Sasakhyathe Ganayitham Yahpurna Karunyavan

Prananamabhayam Dadathi Sukrithee Yashamahimsa Vrathah.”

The sloka means that when the do living beings are faced with danger to their lives they would
always do their utmost to protect themselves. In the world, there is nothing else dearer than life.
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Ohio-45224, U.S.A,, Ph. (513) 5227234

7. Jain Center of Central Ohio, Columbus, President, Mr. Raju Teli, 916, Carron Circle,
Pickeminrgotn, Ohio-43147 U.S.A., Ph. (614) 8336774 '
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10. Jain Center of Connecticut, President, Mr. Ashwin Shah, 316, Narrow Lane, Orange,
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11. Jain Society of Metro Washington, President, Mr. Kamlesh Shah, 11409, Berland Place,
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15. Jain Center of America New York, President, Mr. Amul Shah, 43-10, 48th Avenue No. 50,
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16. Jain Community of Buffalo, President, Mr. Bhavesh. Kamdar, 187, Palmdale Drive, Apitt. No. 8,
Williamsville, New York-14221, U.S.A., Ph. (716) 6347489

17. Elmira/Corning Jain Center, President, Mr. Ashwin Shah, 87, Belaire Drive, Horseheads, New
York-14845, U.S.A. Ph. (607) 7962849

18. Jain Society of Capitol District Albeny, President, Mr. Rasik Chudgar, 16, Omega Terrace, Latham,
New York-12110, U.S.A. Ph. (518) 7857470

19. Jain Center of Allentown, President, Mr. Rashmi Shah, 4105, Gloria Lane, Bethleham,
Pennsylvania-18017, New York U.S.A., Ph. (610) 8881231

20. Jain Center of South Central PA, President, Mr. Jayant Sanghavi, 10, Paddock Lane, Camp Hill,
Pennsylvania-17011 U.S.A., Ph. (717) 7374750

21. Jain Association of Northwest Florida, President, Mr. Upendra Sheth, 1832, St.. Lawrence Way,
Jacksonville, Florida 32223, U.S.A., Ph. (904) 2623473

22. Jain Society of Central Florida, Inc. President, Mr. Kishore Tolia, 721, Bear Creek Circle, Winter
Springs, Florida-32708, U.S.A., Ph. (407) 3668810

23. Jain Society of Pittsburgh, President, Dr. Surendera K. Sethi, 230, S.Washington Sireet, Butler,
Pennsylvania-16001, U.S.A., Ph. (412) 2821633

24. Jain Society of Ft. Myers, President, Mr. Mahendra Mehta, 6759, Highland Pines Circle, Fort
Meyers, Florida-33912, U.S.A., Ph. (813) 5612731

25. Jain Center of South Florida, President, Mr. Mahendra Shah, P.O. Box 016369 Miami,
Florida-33132, U.S.A,, Ph. (305) 3712149

26. Augusta Jain Community, President, Mr. Navnit Shah, 408, Hastings Place, Martinez, Georgia,
30907, U.S.A., Ph. (706) 863-6976

27. Jain Society of Southern Louisiana, New Orleans, President, Mr. Santosh Shah, 3829, Deer Creek
Lane, Harvey, Louisiana-70058-2114, U.S.A., Ph. (504) 3404283

28. Jain Study Center of N. Carolina (Releigh), President, Mr. Pravin Shah, 401, Farmstead Drive,
Cary, North Carloina-27511-5831, U.S.A., Ph. (919) 4690956

29. Jain Study Group of Chariotte, President, Mr. Mahendra Doshi, 11338, Smoke Tree Lane,
Chariootte, North Carolina-28226, USA, Ph. (704) 5428700

30. Jain Center of Middle Tennessee, President, Mr. Pravin Mehta, 2273, Dewitt Drive, Clarksville,
Tennessee-37043-4079, USA, Ph. (615) 6489535

31. Jain Society of Memphis, President, Mr. Prashant Palvia, 7166 River Reach Road, Germantown,
Tennessee-38138, USA, Ph. (901) 7566626

32. Prerana Yoga & Meditation Foundation, President, Mr. Harakh Dedhia, 1302, Deer Run,
Morgantown, West Virginia-26505, USA, Ph. (304) 5941818



33. Jain Center of Greater Phoenix, President, Mr. Kirit Gosalla, 14853, N.12th Street, Phoenix,
Arizaona-85022, USA, Ph. (602) 8631073

34. Jain Center of S.California-Los Angeles, President, Mr.Hasendra Shah, 13510, Ashowrth Place,
Carritos, California-90703 USA.,, Ph. (310)-5972160

35. Jain Society of San Diego, President, Mr. Praful C. Doshi, 12628, Brook Stone Court, Poway,
California-92064, USA, Ph. (619) 6797645

36. Jain Center of Northern California, President, Mr. Praveen Jain, 1529 Via Cancion, San Jose,
California-95128, USA, Ph. (408) 5596967

37. Jain Assoc. of Palm Beach' & Treasure Cst, President, Mr. Dilip Mehta, 105, Mallard Court, Royal
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39. Jain Society of Oregon, President, Mr. Surbhi Jhaveri, 5432 S.W. Seymore Street, Portland,
Oregon-97221, USA., Ph. (503) 2921965

40. Jain Society of Houston, President, Mr. Parimal Desai, 14602 W. Rutiedge Court, Houston,
Texas-77084, USA, Ph. (713) 8593661

41. Jain Society of Greater Atlanta, President, Mr. Kirtibhai K.Shah, 871, Eagle Crossing Drive,
Lawrenceville, Georgia-30244, USA, Ph. (404) 9722326

42. Tulsa Jain Sangh., President, Mr. Kanti J.Shah, 7811, E. Admiral Place, Tulsa, Oklahoma-74155
USA, Ph. (916) 3693163

43. Jain Center of West Texas-Lubbock, President, Mr. Pravinbhai Khandheria, 8403, Wayne Avenue,
Lubbock, Texas-79414, USA.

44. Jain Center of Greater Hartford, President, Mr. Faquir CJain, 23, Feelen Road, Stores,
Connecticut-06268 USA

45. Jain Society of N.Texas/Dallas, President, Mr. Praduman Zaveri, 5829 Broadwell Drive, Piano,
Texas-75093, US.A., Ph. (214) 6080400

46. Jain Center of Syracuse, President, M,r. Mahendra Jain, 308 Deerfield Road Apt No. 1, East
Syracuse, New York-13057, USA, Ph. (315) 4370130

47. Jain Society of Rochester, President, Mr. Ramnik Vora, 14, Amber Gate, Rise Pittsford, New
York-14534, USA, Ph. (716) 2649334



JAIN ASSOCIATION IN CANADA.

1. Jain Society of Alberta, President, Mr. Jaswant Mehta, 2136-104B-Street, Edmonton, Alberta-T6]
5G8 Canada, Ph. (403) 4359070

2. Jain Center of British Columbia, President, Mr. A.K. Jain, 2035, Westhill Drive, W Vancouver B.C.,
V7S 3G3 Canada, Ph. (604) 9226288, '

3. Jain Society of Toronto, President, Mr. Gyan C. Jain, 46, Ruden Crescent, Noﬁh York, Ontario M3A
3H3, Canada, Ph. (416) 4471650

4. Montreal Jain Association, President, Mr. Suresh Kuniya, 2780 Jasmin Street, Ville St. Laurent,
Quebec H4R 1H7, Canada, Ph. (514) 7314376

5., Intenational Mahavir Jain Mission, President, Dr. Harish C.Jain, 67, Flatt Avenue, Hamilton,
Ontario L8P 4N2, Canada

6. Jain Association of Ottawa-Carieton, President, Mr. Jagmohan Humar, 3, Huntwood Court, Ottawa,
Ontario KIV OR3, Canada, Ph. (613) 736-0783

JAIN ORGANISATIONS IN THE U.K.

ORGANISATION & ADDRESS PRESIDENT SECRETARY

1.  Aden Vanik Asso. of UK. Mr. SUBASH BAKHAI Mr. BHANU SHAH
9 Cedar Wood Drive (01923) 893421(H) (0181) 446 4793
Garston, Watford (01923) 672136 (O)

Herts. WD2 6RR, UK.

2. Bhakti Mandal Mr. HARAKHCHAND HARIA Miss PRAFULA SHAH
74 Reynolds Drive (0181) 951 4583 14 Camrose Avenue
Edgware Edgware, Middlesex HAS8 6EG,
Middlesex HA8 5PY. U.K. U.K. (0181) 952 6193

3.  Digambar Jain Association of UK. Mr. LAXMICHAND B SHAH Mr. SOBHAG P.

12 Clonard Way (0181) 961 2131 (O) SHAH
Hatch End, Middlesex HAS 4BU  (0181) 428 3005 (H) (0181) 428 8676
UK.

4. Digambar Jain Visa Mewada Mrs. HASUMATI C. SHAH Mr. VIJIAY SHAH
Association of U.K. (0181) 204 4883 17 Brunswick Pk. Gdn
65 Princes Avenue New South’ Gate
Kingsbury, London NW9 9 IN, U.K. London N11 1 El, UK.

(0181) 368 8927
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11.

12.

13.

ORGANISATION & ADDRESS
International Mahavir Jain Mission Mrs. A. BAWA

325 Vicarage Farm Road
Heston
Middlesex TWS O0DR, UK.

International Mahavir Jain Mission

43 Bellencroft Gardens
Marry Hill

Wolverhampton WV3 8DU, UK.

Institute of Jainology
23 Radnor Place
London W2 2TG

Jain Academy
69 Rowley Fields Avenue
Leicester LE3 2ES. UK.

Jain Association of UK.

10 Alexandra Road, London.
NW10 UK

61 Upper Selsden Road
Sanderstead, Surrey U.K.

Jain Meditation Centre
68 Chevril Beanhill

Milton Keynes MK6 4LQ U.K.

Jain Samaj Europe
27 Holmfield Avenue

(0181) 572 8462

Mr. ROSHANLAL JAIN
(01902) 380263 (H)

Mr. R.P. CHANDARIA
(Trustee-Chairman)
(0171) 723 2323

Dr. NATUBHAI SHAH
Chairman
(0116) 891077

B.L. JAIN (Chairman)
(0181) 459 0775

R.K. Jain (President)
(0181) 657 2159

Mr. S.KOTHARI
{Co-Ordinator)
(01908) 240150

Dr. RAMESH MEHTA
(0161) 270 2773(H)

Stoney Gate, Lelcaester LE2 2BG UK.

Jain Samaj Manchester
High Grove Farm
St. Ann Road North

Cheadle, Cheshire SK8 4RY, UK.

Mr. JAYENDRA PATEL
(0161) 491 3552 (h)
(0161) 792 8281

Jain Sangh - East London & Essex Dr. RAMESH BAKHAI

35 Vista Drive
Redbridge UK.
Iiford 1G4 5JF

(0181) 551 6469 *

Mrs. RADHA JAIN

7 Rylandes Road
London NW2 7DY UK.
(0181) 452 5040

VIRENDRA KUMAR
JAIN
(0121) 440 1675

Mr. BIPIN MEHTA

28 Lindsay Drive

Kenton

Middlesex HA3 OTD, U.K.
(0181) 206 1003

VINAY KUMAR JAIN
73 Chatsworth Cr.
Hounslow

Middlesex TW3 2PF U.K.
(0181) 568 3422

Miss SMITA B.SHAH
(0116) 236 7546 (H)

Mr. PIYUSH MEHTA

4 Brisbane Close
Bramball, Stockport U.K.
(0161) 439 4188

PRADIP DOSHI
(0181) 518 5910
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14. Jain Sangh Birmingham NARENDRA M.SHAH VINOD MEHTA
513 Brook Lane (0121) 778 3258 53 Sunningdale CI
Moseley Handsworth Wood
Birmingham B13 OBU UK. Birmingham B20 1L.H. UK.

(0121) 554 8253

15. Jain Social Groop South London Mr. BHARAT VORA Mr. VJAY MEHTA
Hill Side (0181) 655 1499 28 Long Thomton Rd.
Bishop’s Walk (0181) 681 0886 Streatham Vale
Croydon Surrey UK.

Surrey CR0O SBA UK. (0181) 715 9240

16. Jain Social Group Midlands & Nonh Dr. NARESH SHAH
12 Cringle Avenue (0161) 428 7617
Cheadle, Cheshire SK8 1JJ, UK. (0161) 865 4664 (SUR)

17. Jain Social Group London Mr. BHUPENDRA J SHAH Mr. SHIRISH SHAH
43 Burgess Avenue (0181) 205 0856
London NW9 8TX UK.

18. Jain Vishwa Bharati Mr. M L BAID Mr. MANEK
148 Hendon Way (0181) 458 5653 CHORARIA
London NW2 2NE UK. (0181) 450 4757

19.  Yorkshire Jain Foundation Prof. K.V. MARDIA Dr. NK. JAIN
‘The Beeches’ (0113) 2751483(h) (01484) 722229
14 Ancaster Road
West park
Leeds LS 16 SHH UK.

20. Mahavir Foundation Mr. VINOD KAPASHI Mr. SAILESH SHAH
11 Lindsay Drive (0181) 204 2871 (0181) 905 9153
Kenton
Middlesex HA3 0TA UK.

21. National Council of MANHARLAL L MEHTA Mr. DINESH SHAH

Vanik Assoc. of UK

37 Howberry Road
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Edgware

Middlesex HA8 6SS U.K.
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37 Barons Court
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London NW9 8AD U.K.
(0181) 205 6673 (H)
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30.

Navyug Jain Pragati Mandal
31 Wentworth Hill

Barn Hill Estate

Wembley, Middlesex U.K.

Navnat Vanik Assoc of U.K.
19 Hedge Lane
London N 13 58]

Oshwal Association of the U.K.

7 The Avenue
Wembley
Middelesex U.K.

Vanik Association ot U.K.
71 Pretoria Road
Streatham

London SW16 6RL

Vanik Samaj - Coventry
17 Poitiers Road
Cheylesmore

Coventry CV3 5J4, UK.

Vanik Samaj of the UK
92 Osbome Road
Brighton BNi 6LU U.K.

-

Young Jains
6 Delamer Gdns
Mill Hill NW7 3EB, UK.

Young Indian Vegetarians
226 London Road

West Croydon

Surrey CRO 2TF UK.

Veerayatan (UK.)
‘Pitcullen’

Pinner Hill, Pinner
Middlesex HAS 3XU UK.

Mr. RAMESH K. SHAH
(0181) 904 5690

Mr. VUDANI
(0181) 882 3143

Mr. PREM SHAH
(0181) 421 2178

Mr. CHIMANBHAI SHAH
(0181) 6770774
(0181) 677 0434 (fax)

Mr. J.D. SHAH
(01203) 501547

Mr. J.J. MEHTA
(01273) 509808 (H)
(01273) 321716 (O)
(01273) 413323 (FAX)

DINA J SHAH
(0181) 959 3113

Mr. NITIN MEHTA
(0181) 655 4498 (H)
(0181) 681 8884 (O)
(0181) 681 7143 (FAX)

Mahendra V. Mebta
(0181) 866 2828
(0181) 445 0482 (FAX)

Mr. NILESH SHAH

127 Denzil Road

London NW 10 2XB U.K.
(0181) 459 4953

Mr. B.SHAH
(0181) 205 0856

Mr. RATI SHAH
(0181) 904 8686
(0171) 624 0075
(0181) 450 6755 (FAX)

Mrs. MRADULA SHAH
5 Beachdene

Tadworth, Surrey

KT20 SEA UK.

01737 813977

Mr. K. SHAH
(01203) 413033
(01203) 411300 (FAX)

Mr. B.C. MEHTA
(01273) 555053

Mr. KIRTI SHAH
(0181) 907 6597

Mr. NIPAN MALDE
(0181) 764 7765 (H)



GERMANY

Jain Association International, President, Mr. Hermann Kuhn, Jakob-Kaisestr. 5, 21337, Luneburg,
Germany; Vice President, Mr. Ajit Kumar Benadi, Schweriner Str. 5, 24558, Henstedt. Ulzburg,
Germany, Tel. 04193 31 52 Fax : 04193 95 424

Other Persons Connected with Jainism in Germany

1. Dr. Narendra Kumar Jain, Olberstr. 6, 10589 Berlin, Germany

2. Dr. RK. Jain Wassenkamp 7, 22927, Grobhansdorf, Germany
3. Mrs. Traudel Otto Turmstr 49, 10551, Berlin, Germany
4. Mr. Kurt Titze In der Grube 7, 88416, Bellamont, Germany
5. Mr. Kirti Doshi, Kurzer Kamp, 22869, Schenefeld, Gennany
6. Mr. Markus Mobner Lindenweg 4, 79206, Breisach, Germany
7. Mr. Ramesh Chandra Jain P.B. 122703 or 122428, 55743 Idar,
Oberstein, Germany
8. Dr. B. Bhatt Indologisches Institute, WW-University, Salzstr. 53,

48413, Munster, Germany
9. Mr. Pankaj Mehta Schlagngenbaderstr. 25, 14197, Berlin, Germany
10. Mr. Herbert Wiedmann, Haydnstr. 12, 72261, Grafenberg, Germany,

JAIN ASSOCIATIONS IN AFRICA

1.  Shree Sthanakwasi jain Sangh Chairman P.O.Box 82649, Mombasa, Kenya.
2. Sh. Navnat Vanik Mahajan i P.0.Box 82258, Mombasa, Kenya.
3. Sh. Swetambar Derawasi Jain Sangh ” P.O.Box 80711, Mombasa, Kenya.
4.  Sh. Visa Oshwal Mahajan 7 P.O.Box 80778, Mombasa, Kenya.
5.  Sh. Sthanakwasi Jain Sangh ” P.O.Box 46469, Nairobi, Kenya.

6. Sh. Navnat Vanik Mahajan i P.O.Box 48545, Nairobi, Kenya.

7.  Sh. Visha Oshwal Mahajan ” P D.Box 40638, Nairobi, Kenya.

8. Sh. Swetambar Derawasi Jain Sangh > P.O.Box 40638, Nairobi, Kenya.

9. Sh. Navnat Vanik Mahajan i P.O.Box 11, Dar-es- Salaam, Tanzania
10.  Sh. Jain Sangh P.0.Box 11, Dar-es-Salaam, Tanzania
11. Sh. Visa Oshwal Mahajan P.O.Box 157, Thika, Kenya



OTHER PERSONS CONNECTED WITH JAIN SOCIAL WORK IN KENYA

Mr. Gajendra J.Batavia,

Batavia Enterprises Lid.

P.0.Box 84205, Mombasa, Kenya

Ph : 314741/227979, Telex : 21414 CLEFRD
Fax :(254-11) 223907

Mr. Ramesh C.Mehta
P.O.Box 461, Kisumu, Kenya

Mr. Hansraj Gudka
P.O.Box 1836, Kisumu, Kenya

Mr. Arun Kumar Jain
P.0.Box 22622, Nairobi, Kenya
Ph : (Resi.) (002542) 445500 (Off.) : (002542) 4417156, 750635

JAIN INSTITUTIONS IN NEPAL

Sh. Nepal Jain Parishad,

Kamal Pokhari

Kathmandu, Nepal

Phones : 418619, 422124

Sh. Nagraj Duggar President
Sh. Om Parkash Naulakha General Secretary

Sh. Bhagwan Mahavir Jain Niketan Nyas Mandal

Kamal Pokhari, Kathmandu, Nepal

Ph. : 418619, 422124

Sh. Jyoti Kumar Bengani President

Sh. Ranjit Singh Bhansali . General Secretary

Sh. Jain Swetambar Terapanthi Sabha
Terapanth Bhawan, Main Road, Biratnagar
Koshi Anchal, Nepal

Sh. Hemkaran Duggar President, Managing Committee
Sh. Omprakash Duggar General Secretary , Managing Committee
Sh. Suresh Naulakha President, Board of Trustees

Sh. Binod Duggar ~ General Secretary, Board of Trustees



Sh. Jain Swetamber Terapanthi Sabha,
Adarsh Nagar, Birganj, Narayani Anchal

Nepal

Phone : 051-22614, 051-21104,

Sh. Bijay Singh Sethia President

Sh. Hatimalji Mehnot General Secretary

Sh. Nepal Bihar Jain Swetamber Terapanthi Sabha

(Regional Unit) Central Office, Shraman Mahavir Bhawan,

P.O. Forbisganj-854318, Bihar, India

Sh. Champalal Nahar President

Shri Nirmal Kumar Maroti General Secretary

OTHER COUNTRIES

Jain Sangh, Singapore

Sh. Nagindas J. Doshi, President
C/o Vipin Company (Pte) Limited,

Mailing Address : P.O.Box 2567, Singapore-9045

Address : 54, Arab Street, Singapore-(719

Cables : “PARUL” Telex : RS-24197 A/B PARUL

Ph. : 2944522 (4 Linesy FAX : (65) 2950734

Jain Social Group, Dubai

Mr. Narendra Jain President
P.O.Box 12388, Dubai, UAE.

Tel : (Resi.) 04-374433 (Oft.) : 04-482253

Fax : 04-481753

Mr. Nitesh R. Doshi Secretary
P.O.Box 13742, Dubai, UAE,

Ph. : (Resi.) : 04-212201

Off. : 04-238808, Fax : 04-216265
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In the 12th C. Rajaditya great scholar of Mathematical Sciences composed Vyavharaganita
in Samskrita.

<1, FEAEE F IRE a9 § We ¥ 5 g9 0 & 9 95pd ¥ | qeieEdd Hder MR
¥ geeTaU, SIS, GEeTIat, SEEE, qeviaT, SgErat o &y v €
2. iR aTUeT QA O Aeiera ¥ | 3E Y i & Rl e 7
TAER T © 39 T°7 § $a Wi AHN 2 |
3 TR TR ¢ 3T T & gt AW I 1P g F I Tivr Srarareor o Fery €1°
Frga : 78 79 @ e w9 # )
AT : TE T T Y § | GG TE TRBUETE P A B FIS AFAE ¥
T 19 &\ e awraer & R REr 6 g ¥ olew et % o T W €| gE ey
¥ 5 R % 9 7o U waw o WoeR) ¥ Suwe anuss AW & & sfedl & AW iR fwma
g it et §1 wn gr it gl & & o aw € orman ) e & oM @
qTETE = Tt ¥ ¥ g & ¥ f R & ¥ ghvat wtew R awas § gl €

TRE ¥ 99 § TR T AWE T o @ ead Serd S & e R

Sri Rajaditya (nﬁra &) An Astronomical Treatise, Catalouge of oriental manuscripta in
the Library of the College, Fort St. George, Incharge of Board of Examiner, Ed. by Rev. William

SR



Tayl, Madras, 1937, P-328 Sr.No. 1657."

SR Frar & we ¥ Sfafdse (Astronomy) & #1E i = ToRE F W #i ¥
o & o & 1 9% Fe o9 7@ ¢ & g% ey afda ok & & € stgan = oo
&% f = ¥

FTPRT : RGBT AW e Reme e &1 @ @1 fawa & BF o s o o
SN N % wE € o Tl ST Ve ael ¥ ol gwe dedet werer ofR Ser arad
Wy § S e & &G % 9 § W Peg (275 ) F Aveea Rear ¥ &9 gut ad sy
FIT BT ‘S qEEd F ot U3 & [A9T § TAf H |

#f AT ¥ AEHEAR PG TR ¥ 38 Ww @ T R & wiiw m Aaeen F Fawh
& EE P AT ARG F OMUR W Fog @S & UPRE 991U @ e, Jugn @
T A7 frar & gE 41 P wegverm @ e vaar dar & 990 € (816 91 826 o) & 44
a5t ¥ I 3§ T4 @1 gorae feemr |

TS 1. SN WERW B faRad aea-aRey e ¥ 39 dw ¥ Rt 7R &
e GeH AT @ qes A T & T ¢ U4 g9-a9 98 g% fedr T € & g ¥ seefe
&1 nforg ffea 3| ael 98 S € & o & itwe 6 & wE gfwe & @@ & e 0%
Ul T &1 orgaTE W A & W A1) wag UF g9 & frgial s o § 18 et &y B
wy ¥ eryd fear T ¥ 9% @ WEeR @ T fawae 9T &1 A ¢

gquf g % SU@ey € T% B ST AWl & T & [ 3 s T e gl & & ddw
e g A fe g PR T 9 e st 1

‘For the History of Indian Mathematics, it is an important source. The recent studies in Jaina
Mathematics and Astronomy, on the basis of Virasena’s Dhavala tika show that as early as the 9th
c. if not earlier, India had developed the Theory of Place Value, Laws of Inaices. Lograthims,
Special methods to deal with fractions. Theories cf Transformation, Geometrical and mensuration
formulas, Indefinite processes and Theory of Infinity (Conticipating by centureis the western
Mathematicians). the value of Pi (—), Permutation and combination etc. Kumudendu’s work seems
to be far more advanced than Virasena’s and requirs deep study.14

go T & IH HIT § G FfErEE G I T B ST =@ R A ¥

M TR U e & T8, g o ff ovia st ¥ F9s 7 T3 & 8

TN A R Ee 3 Fue aw ¥ aitm e @ e @ ¥ i faem @ 2 gt
I 9=, qEfE & ¥eR ¥ 0.4, 89 & UF 9 "S- & WK ¥ 7.H. 169 & v Of U =
" wus T wd awe ol § o 3w oufa & 32 o &1 3@ Am & g g fofaa A
wWEY & e AT Bied & WUSKI § Iuwe § | ofa: UET o g @ foh 9 e Og T
¥ it fEM @ &) oy Aftha Ud ioa & TRaT oTead & el SavTedr & | Sto
Tie= T R WHR THE ARG T FI5 99§ ‘e’ il R o fore @ swa e
" R guiedem T g o 99 Rgia wam, o & ewfafaw w @ g gL 8 ¥ wwga
aINT Ud Fe Ry ¥ Rl oema R e @ ot @ e Fi & Sw B 9o ¥ 98
P oFUae ¥17° g8 @y Ui &1 orawwr | Snawas |



‘g Free’ ‘Sg wER’ ‘auge weR’ o oide @ FES W i B orEa pioat oY
geast & Werii § qudig §1° Falew Wt et § i v ¥ wug ol sefva O oo o
fofr & fersr dyeft & g ¥g acir fae 3 s (sferrar), werdR (vedem) anfy % e
& FAF § TIFR 60T TF geoi¥ oNiE Hiodd RErt 4 39 T #9g § dod Ot fodi | o= o=
¥ durcEl &1 9% ogWa T § [ afam sl aigffat siemga sifte gre gt wd guf §
I UK & GIE UF & e gd gl T fvae TN a9 R ea iR
(Brofs a1 qdmftar) & ferrag el & @uam &g 3 T andT gfodl @ eremad
FEaaEs &1 T 80 a¥ g 4. gura fEAd ar wuiikd 3@ yeRK Fa F Far H uiiie
A & P # o TR fa Saw & mar 1 ,

gRr W § et S deneit ® gl 39 & TR @ SER ST OiRT | g8 aifed
B A AT &riT | ftra Rvae wws-aied @ datta @i gEel & et @rrd #

R
TEIT WG & G &g OF o g Iuer & 3 K gregr Sdie (A derm), s
& Ty € |
a=d, ™ W™ A\
1. e 37 (3n) ‘v & faem § Semaml &1 aree”’, oA, deer feRor- . 2ss,
e fagafeEmeg, 9@ 1980.
(@) “@foag sEma 9 TR T am wrdr (R, 4 (1-2), 61-71, 1982
(7) weTdREN - UF aiiaTee oremde (WE awe giees ovew) . 59 B
gTrer e, iR, 1985 |
(x) ‘ivrg ¥ R § Semar & areE”’ foea s oy ae, e fayafieea,
T3, 1992
2. AW PSIT— ‘TeREa—I fome” Tawars fded §ikd, §g&1, 1937
3. HEE HEAEIA-—Jain Granth Bhandars in Rajasthan, Sri Mahavir Ji (Rajasthan), 1966
4. . AT MEH () “FHAT W AT T GEU' AR TGS B0 1948
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(8) “@wg 99 gied”’ orglq A9 @ied 1 ge5 3R HIT-7
ur. . o, gegm, a|orEy 1981
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() 9RO &1 9w A9 wifey, goff aifty. e, avr 1962
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It (Lilavati) was first translated into Kannad by Rajaditya (1191.A.D)
S.Srikant Shastri—The Date of Sridharacarya, Jain Antiquary, 13-11 (1947) P-13.

JpuRiER TER-ERE-TE. 7 B &, (4-3) 9. 275 AW BRHA
T, §. 54,59, 60 &I F. (4-31) I-. 299.
3 7o Tefed 7.4, 59, W F. (4-1) T 169
&g, 9. (7) 9. 207
g, ofnEed 8-126, 9-146, 8-66, 8-72 BN . (5)
ad, 9. (5

ag, §. (4-3) 9. 244, 169
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1. O Y I, FEvEere (8EH)

2. I 3 Wy g, gzﬁfr(a HAT-EH12D)

3. Jain Canonical Research Soc., Bangalore.



MR @R F o0 N/ ATeEE-Fofg @d #i |
| & &8 W

M AR W g g S € b oier @y ¥ e aves a1 ¥ ag I
Fenfat g fhT U aregg ¥ s @k € f ofeT wen & o @ e dar @
I B qell W En w5 A |

g R 3 famr & forg o
— e w gz waia fear o & 6 o R ot Rem & oo e €1 g O Rrdwg
Td Jrg O faswsr g amedt &1 e &1 1 g9t & ar veeTd gan &t dY I/ HUST A &Y Ry
FM T BT TP FqB WA A TH B Ao A & A €| @ guR ¥ ofte aeei| @
forar T wEmER R @ g & qd 1 e SN0 &8l ST 8| SUSi § O Gg-HTeT &
I ¥ SrbaT BINEE ST § | S Ei-—aTeR § $iveid T & JUal &dr & | 3ae v
N TEa g & @A Hasd §¢ T 8 | IY-3ER Ud SEi-omer ¥ Iuferd dereia
@ AT g we-1 § ol i 7

Ty HAER FTER AR
(9% 900 UM WM § FHRE HIT Al &) | (FAF o0 UM UM § GRS 39 A F)
aug 550 | g oS 0
Taf 375 || afeTat 0
ISU 300 |&d firfer ww 0
G ’ 250 | ot 9 0
HE o 120 | @ oo 0
g 95 | ol wferai : 0
4% 2 700 |ofewi & & 0
A4S & WiE 70 | few o ad A
g3 o 7y 70
T &1 79 60

T gy ¥ g We ¢ fh el &1 AY 9Ny a9 A9 gEi 9% [ amrg ot F e 4 O
BRI % 39T B I &gl & ¥ or: W @il ¥ o A R S @1 WY Seg &, 39
Il &l orug S oy ug-oTen T ww afen | Rk Rl wfe B g g e anE w




¢, 7% 35 aul ¥ oIt @9 ¥ S ORI AER AT B | SHH Dloeia SAHE ¢ AU |

T i, 9g [ 3R oS A g
A fver gREfEE, SR, oife § ue T sream far mar R 24,000 @fs fog
T | AT T SR @ A W A 55y A 9g o ST | & STgaTd § 10 TN e 6
R A F 0F RN
TSI TE - SRR
vl F AAF TTN T FAE B TG B
Youe ol I9F TEAEY (1972) I T B I FER & G B @7 & {07 & rema
Rear Tl 56 REAT @Y 21 R ¥ U B I SMER W T vl fE ST 4w | de

Rar | v 9 A o 42 R ¥ e P aREld o omer Rar | 39 a1 o ©
PRI @ iHT par Tar Rrger oo A & anel 2 7 ¥)

HR @R W T FAG@ & TG

TS @ G T e EAR AR -
| & & TS A HT T qRed+
(Rreirr/1000 %.%.) (M. o/ afsw)

18 0 164.7 34
11 16 174.7 13.9
13 212 181.4 23.8

TS G O U B % SF. AW RTRX 3 il 5 9w 100 et swes @ g et
S § 4 ¥ 5 P ofwa d% T s 991 &1 & | FrEer gRafd § g yar & s
far o Rored war @ R wfalke amer % we frar T 300 P S92 &7 die B s
50 fastomT Saeia % arg far T SMeR 16 e & ®X # ofed T deid § Afd &
¥ Og ¥ g ofe & S A g8 ¥ aergta ol gEEdn o fafear & a § genee gan i
Fre fear mar @ R & ¥ fe & i &, aw gegateE O T

Foyf : oo Q. d% we Airh—R wEe s wfvem Eite % os amwr, RuE e
qfensd, =gams, 1989 U7 103-119
HE § NI qF W FA

ST aeraT dvore fass 1@ dRew S AuSt &1 g 9N qo T ST | o,
. . AW, ¥ AT H AR AT omeR Rren o o wfiw ¥, &1 diwor o e geR
farar mn # |



. ARON GET 3

QYRYT STER B WA T
Al AWM SN W e pEEEde b GEeRE SaE Sl
ITEHTET T (Y= 100 Gms¥)
i 240 1.3 3.6 56.6 0.14 0.28 84 334
3T 240 14 3.4 60.3 0.20 0.37 98 350
() 223 17 3.6 57.2 0.14 0.26 88 333
T 251 07 2.1 59.7 0.13 0.25 20 346
T (FTFAT) 229 1.4 2.3 63.5 0.03 0.36 50 358
CACIRCES 225 52 2.2 58.9 0.07 0.31 89 372
qHE Tl 246 07 3.5 55.7 0.07 0.49 3.8 327
HaEe 432 195 4.6 20.9 0.24 0.69 115 432
GG 183 39.8 23 19.3 0.05 0.39 1.6 49
HrHeT 315 433 52 252 1.44 0.57 105 564
R 241 251 42 6.3 0.79 0.42 21 348
)1 - 98.0 . - - - - 990
YRIY RS 383 0.1 6.8 51.0 1.37 1.00 .04 357
LI (m 100 Gmsa:)
3ruey 133 133 1.9 - 006 022 2.1 173
EL 226 06 0.8 - 0.02 0.19 2.1 173
gHLHTAME 185 133 1.3 - 0.15 0.15 25 194
g HAE 187 44 1.0 - 0.03 0.2 23 114
TAHHE 226 26 1.0 - 0.01 1.19 08 141

50 gARA % IR g8 e fhar orar ¥ 6 oS HArd ofR AW § g aw ¥, T
et i ofr ‘wefegee’ T &, st 6 Ravl ofe & & €
WA WU AT F FEEAY R TewEe § A8 Ry S|

T § IRa & Rfyw O onf ¥ Ol ofdeilt § arerier e R g Sfe Ree g
1 RS arengw wd g T8 fFAr | REe 1990 7@ R W widr ar Rl afvew
T &I B W oremae & RO T8 § 7 5 i o ww & AstEeiy ofit ergwEs A
T Ru | YR S Ay ¥ afRdl o) areEl & o fby o Agsdl ¥ Al @1 awor @
o, 98 & % I ¥ deSRar O e ar s P @ g o wis o Rt st
¥ or S ¥ & Sonty e ¥ oR wga & T Qe o wwar I @ Sfowe e ¥ & 3@
& iy swar afeg &Y ¥, gremeer AR o FAR @t avE & fauws rrwe St gfhg
T N @ e & o



el 3 & &, &, . Aenew e F; oA

Ay F €. & &, denye & g onfi W fea o ¥) € & &L @ e g §
dar T ¥ aEr F o & &) & Femyw @ Ann adr ¥ A wwe & g sl ¥

UE F e 3R FrffT FEga S9—0F T T

T&d & denfvet @ favame ¥ & ond ameErt @19 ¥ T a% ¢ T o afnRe o
& gug qa PR T & gy, ST e At T8 dan, e I araTerd €1 R v 4 78
SuvirTal @Y dvar 3 ¥ 1 Rrerh oEiRe weaed ofv Sha-fasm avi Rivam @d € T et
arest ¥ e @ ¥ ol e FEr @ e ot At ¥1 oS W Sy @l aeE &N g
F ATt R @ A €1 st o PRe s o G § defe 9 g B Aok
T8 T o AT AR AFRRE ofSt B e wE Tod €1 @W ¥ JEsd I AT
A ¥ ol o @ Ay & aUet € O ¥ &9, S99 a1 U g¢ €| TS &Y qTehrerdy TE HE
S T e A & o dedl el ot 3 W ww T A

frerd

U @MT AR 7 @ Afe & @ §) Wy e TR W oS @ | & fo
a1 % @l ¥ g2y A, dET & Sl o w6 Akt % O ottt #a ¥ w9 o
Y TEIEAT oTdd HET T S U SETesH ey £ 1 Seery @rl #Y oY #Ay A8 @ aifey it
Tty ¥ ofst § o aar € olR ot ar ¥ st § B a oftwar g ¥ Iow w@red

% forq aTwfa g HieW @ §98E B
m.AAoE., w8, Ry, Ee Rr, aweem s, 1 Rl

4% (W) F IRE 7
(o) FIFT—S
(@) Tr—3
() farermsrg—a
—12
() SopA—s
(1) SToTTfergTe fereor 3id.
(2) FueTETE foreaor s
(3) HEETE fereor o
(4) TIITCEAS ol
(5) IR TRATT 3.
(7) ToEE —3
(1) & qRtemoT 314t
(2) YT R Fa.
(3) IS fareT 3.



(%) Theem—
(1) g aa.
(2) ASTErRTIE o,
(3) drEETy &,
(4) STfRrEfeHrT .
s (W) ¥ T TEEF & FoA (@7 @R y@: A aw)
(1) aETRIE
) Tefaman-—
(3) THIEA—
(4) TTCrERAOT—
(5) HrEAET
(6) TR

Heeanal
TG 3T 2T,
4, 9T UTE R &% T,
AT (3)
HEWETATE—380008 ()



AR AEHER
giar & oot el 3 ergR-ore epfeelt ¥ arfdan of &) geee & wetEn @ ¥, 9vg O uf §
e e @ mead & wifder @ ufoae fear e B, 9% o geiw ¥ ot @ 3 o § a@
H TS R ¥ oaon @ ¥ S @ A Er ae @ wirey T §, R el of @ ol
fodt 7 foft &= & 7 omm @1 ERTH ¥ geR WA &Y UIH AR G @1 TeW oremd
“oT-aRET” B HY S B AT B AT T FTETe & ¥ e s ¥ Tt § v
forgidi 1 AR oMfEar # S0 ¥ e ¥
Td g i ar, S T ey @ant
afgar o @9, warEw faamhmr |
SR ey § &eT ¥ o-
AT THITET &, THYT ST |
gaursiAEEr, Rve: arishy aifdar|
Frafq—arfear T Rl @1 gea ¥, adomen & 0+ ¥, e @ Rivs &, o o @rom
2z
ETAHICTD, TITTEHI, Wﬁmﬁ@ﬁaﬁmmﬁﬁahﬁwmmwm
gRemes |
ot A9 gfoere Afewr 7 e @ Hew FEiv § 90 997 ¥ E qds ¥ ge-uw ol
& il @7 S= & fe oo i @y e # Rar) W el § 91 g R O gt
¥ fore wrenfie e ¥, 98 ©F g TR ¥ e st @ e & fo dager e g
AT AR & | SGl T S A Y §3-9% TN HERSlt @ e o & orgardy & 4 s
aftg 3% TSw § @ awlr ggelt & Rar & f 97w T | e e ¥ werwn waRy
B, dIfrerlt ¥ T wRsh &, o ¥ e wme St @), e dEset ¥ R wen
PRI & F A Ramept g, drgeesl 7.97. ¥ TR JuEiee & 39 &K WG & ohe
T &Y SwaeH e &1 7o s faar|
HIY, Fefal & 9 SAfear Tu A9 & T gdan @t ged gt ¥ Afta & sear ¥
& S a7 & qYel B Fred I A =W arel @ sagaemar 9| o o qiw @ fafa G
AT ¥ SEd gfad 300 &g @ el qur v @ o @ ¥ R Pz wlrsr § 900w
% oM B e T 36 TN Bl §3 Fo@H U0 UYET & Haay § qww € Rrad 3w,
$aME, FAAHAR Y iAh FErE@E TR s 9gelt &Y Ad % 9z sany § @ gu ¥ fReh
I & &l St g § waR 9 @1 9y "l B A€ HO § G g ¥ Fafq @ oww qu @
% [T o ared g2 Rt ¥ o1 § ¥ @ seram e @ A ¥ R o @ e ofites
AT Saew faly € e ar A9 @1 wEr gy e @ A e g G @ o9
e A a1 T & gl § e ol e &1 fie weh | aiiee § ge feufy e e ¥ R et
qgaT & FH & Hrr wEE § 2 T weEm §w & usa ¥ | w ¥ 3w Aw § @ o @A
T g€ IE9ST 341 & A2 T & Ay ?
g% FEl & Y ¢ fb AT 92 W & fore et Pty & O @ R s o e %
fere fsdt s &Y Rreeft wame & & Q) ot @ & w39 g oRE @ dar s e Rar



A | IR B AR AT B AT & A I AHER Fecr & qgr Iq A A § | g AT A
AR B TN ®, I AT & FE A&, I§ HIF §US TGN 24T AR, TT B e § 7 B
Sital ) & T & § o% fem & g g Freaay aiftrdl @ a0 @q €| e e B R, &
T 9T W@ &y S g 98 ? e AerER A FEr e uniensa— aror a5 @ B
| w=& hafy = e 7 iSrs—adt e e awd €, 3o s 78 9, 9% 98 O
& a7 qy-gEl | OFR O dY gAY o SN e SR e rar ¥ W oifdes el @y A
B A TE A AT TG TP F€ AT S SUOY AN T8 Ty Aiar 9 e gty & 7@
€ a1 | &9 df S8 R &1 oo & 1@ €, 919 a0 fava setedl &9, a7 & Wi 3 i s
& A | Iy 9% Re o a@ T A Read wie whwEl #Y sigw S a St & S

qraTer fpe ot gft & agsy &1 omew 7 & ¥HaT| AtE T RS 3R ¥ I% FE, &7
T & JY AE w1 TR ¥ Ao g & sl & aagfed &t ¢, e gt & gifa
FT JoT ® agr onfde g & wém §) faRell ¥ wiwer & goaRurwi @Y AT Sl AT SehTer
& T g% €| et e a0 ¥ &9 & w1 | ofiRer 3 Reha A ¥ 2 F0s @ A
' B go §, T yreer mi @ W ¥ IR Bk g shRer’ JwEE # gaie e am
#T TR & i ggdl el B &1 e FE 1 aedr ¥ HESEW ol wig g e art
TEOEY FAMEl BT SRR BIgHT W B AT B 03 T ¥ | W AFSEA ST B 400 FHA
¥ forg wigrerh ¥ow % fow aa waER ¥ agde R ¥ g & e o of an Iy s
T wde T S | et & A § oAl @ gem ag W ¥ afeT eyl & 5 e
T WYM 39T ¥ A9 WEER g qE9d & 9w s Rar @ wr ¥ o ot gRel @ efem |
Feig o ¥ omaaR S8 20 HWeE qite FEEEl & Y SEUET FAE B A  ER
Adg 3 W ¥ 9RT ! org 3 B IgEs & 91 Em ¢ &SI ey wiiEl & O A % ure
I 1 T ¥ Ayl gEE €1 7w ool g, Sgear ofR A ot i ¥y F § gl
& ¥ e wdT ¥ B & e orey digT & A STEW ¥ @ 9% GEATd | AT B 9gE
T AEER % RO § ST HE | 99 9 g5 #1 SR &t al BAS1 A0 B e @ gy
¥l fafer ¥ gaEgeg’ @ omesl & o TEER & wW gen &1 3§ ¥eR &Y REd, 3 et
qdard | S e % g § dAw @, @ e § & et A gy o € afdes ey
& W R g F o o Rfvea & ffm ¥ waw § giaw @l 7 quwmend &< & W)

i oot g, g, afdl & o avon ¥ g ¥ e ¥ 6 o g9 et o s €| g
& Bar & iy ey avres ¥ oud ¢ T ofte T & Rar & de & R gihafa sae
R ¥ 3% U -, et Al ol &1 s & as-entaemrad B
3 iR ' 3 ¥g A &0 | AMERR THEdr W sed &1 3 TN 3 Y e 6 7 @
AATERGT B R F & TE@Y0l ST &1 § |, A 37 H W I8 Fobav § |

T Y A & ?

29 ¥ 5 9 oMy TiE HEEn [F-Ta g7 & Aedf a1 @ & | fRAamererT d9 @ wew & o

2 92 FOEM ¢ | 292 ENAD Ho@El B S8 3000 ¥ | B Herar @l §&m 36000 ¥ |
IR (SATEITRYT) BT AABEN J1b @ M 1500 Fq9R 7 6000 9§ FHRAT HY HE
T @



Zo1 ¥ 65 wfaga v wigrerd ¥ | g & waw Ao ol W usH & usw gfaRw 25 s
T, 5 @@ ¥, 25 &R TR T A6 @ Pl g & & S R

5% wr O Aig @ &1 25% @ 9 § U@ 9 @ B | 25% wAR ¥ 0% a] @ ¥
10% aifée & @t &1 orgfq ARa § 50 & @1 7iF @1 @ 8

™ T W

1) of gl & FiaeR FERE § a8 st A &l gy qRadT ST |

2) Tt woEH 98 HEHT 3) W & Fah §< sEEl 4) e seam <
FEFT! 5) A& F AW W H T awen i 98 sEmn | 6) Faw dred-mnE & s 8§
HEM | 7) Tplae fear-aSiad 1 Tea T |

™ T H

1) & N T sEER—aEER gl # e & 39 & gEIres &t 2) dERl |
-3 Ty foreraTast SIfdar STy S | 3) SawER-AidrEeT R s & ored Tane
TR B | 4) THWl T DA § T HT TN BN MEER H Te6d 9 AGER & @Al §
| 5) e TAER-wE & w8 g og foest sfdar & e S99 d@ wER| 6)
FEH F 397 i 6T Zr mig-mig ¥ Rad | 7) Tee el &1 AET #1 wed T | 8)
ARG &1 IBERT THT, §ad ey H 97 Rad | 9) Ml & den & a9m & e &
) I ieT § TP 1 10) RyWd, oF, s, detds onfe W AMEd SRR AN’ (IHe
ITER ITRER Y TN B TET BT 11) T3 STeA | g G BT ST B
AfEar =R ¥g SwER AR

1) HerEr & qga gie——sf. AT 39, 779 10 8. (2) 30§ qeE—at. g 99,
2 B, (3) HEN & TWH—=2. g J, (4) MHREE TEER g (7, F0d) e .
TET— 13 5. (5) AT Toibeal (TSN SF. 57919 S (6) T TeT Mehre (F)
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