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~ ARHAT VACANA
—— THE EARLY KADAMBAS

AND JAINISM IN KARNATAKA

B A. Sundara *

Preliminary Remarks

The Early Kadambas as known from one of their Sanskrit pillar inscriptions
in Talagunda, now a small village in Shikaripura taluka, Shimoga district (Karnataka),
were the natives of the place. They were orthodox sroriya brahmanas devoutly
practising Vedic rites and following the traditions. Beside their home was a
Kadamaba tree (Anthocephalus Kadamba). In course of time, they, therefore
came to be known as the Kadambas, naturally of course, for easy location
of their home and recognition. The place was an agrahdra, a centre of Vedic
learning and studies. .

In the 5th decade of 4th century, a certain MayUra Sarma of the Kadamba
family along with Vira Sarma, his father, left for Kanchi, the capital of the
Early Pallavas, also a celebrated Ghatikasthana in South India, for higher
studies in the Va&das and the related subjects. One day, a Pallava
Commander -in-Chief of horse contingent, arrogantly misbehaved with Mayura
Sarma, young and proud. The latter who was deeply conscious of superiority
of the spiritual power earnestly pursued by brahmanas to martial might - of
the warrior class, could not simply swallow the insult. He steadily took to
arms, rebelled against the Pallavas and eventually succeeded in wresting the
western part of the mid South India extending from the Western sea to the
region of the Srisaila in the east from them. In fact he was declared king
by the adversaries and crowned by them. Thus was founded an independent
kingdom for the first time in Karnataka, by the Kadambas. Banawasi, now
a small village in Sirsi tk. Uttara Kannada dt. Karnataka, was the capital of
the kingdom. The kingdom grew still larger and was ruled by as many as
nine kings in succession, of the main branch of the family upto the mid 6th
cent when they were subjugated by the powerfully growing Chalukyas from
Badami region. There were, of course, one or two collateral branches of the
family from Santi Varma, the 6th ruler onwards ruling from other centres not
indisputably and correctly identified. ’

Similarly, in the south - eastern part of the present Karnataka, was founded,
more or less, at the same time another independent kingdom by another orthodox
family, the Gangas. As narrated in one of their 11th cent Kannada inscriptions
of Kallur near Shimoga city, the kingdom was founded by two young brothers,
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Dhadiga and Madhava, with the blessings of and under the guidance of the
Simhanandi, a great Jaindich@irya of the times in the region.
The Jainas in the Kingdom

Coming back to the Kadambas, apart from Banavasi, in the principal
capital, there were a few sub-capitals of which Halshi, now a small village
in Khanapur tk. Belgaum dt. then known as Palgsika, was the most well known.
Here was a Jaina establishment principally comprising the KUrchakas, the Nirgranthas,
the évetapatahas and the Yapaniyas known for their very simple, clean, noble
conduct and exemplary religious life characterised by the principles of ahimsa
etc. the basic value of the Jaina religion.

There were also few Jaina men of distinction in high positions serving
the Kadamba kings, as for instance Srutakirti, the sen@ipati Damakirti, the bhojaka,
Jayakirti, the pratihdiri, under Kakustha Varma, Mrigesa Varma, Ravi Varma
the fifth, the seventh and eight kings, respectively. Such officers were obviously
loyal to the core, to their masters winning their confidence and affection. For
instance Kakustha Varma is stated to have been saved from a serious fatal
danger by Srutakirti. The kings were remarkably liberal while making magnificent
grants to the Jindlayas in Halshi and elsewhere in the kingdom, at the request
of their officers. ' :

Viewed against the ancient history of Karnataka in particular and in India
in general, 'such liberal attitude was just common among the kings and feudatories,
great or samll. Right from at least Asoka, the Mauryan emperor, (c.273-236
B.C.), irrespective of their personal aftiliation did treat all religious equally well
with tolerance and reverence. In fact, many kings in Karnataka were keen
‘on acquiring the title worthily, Chatussamayah7 i.e. one who looks after all
religions equally well such as the Saiva, the Vaisnava, the Jaina and the
Bauddha, the then most prominent reltglous And under the Chalukyas, the
_ Rashtrakutas, The Hoysalas, the Vijayanagara kings, there were Jaina officers®
of distinction, particularly the commander-in-chief. Thus there is nothing special
about the Kadambas being generous and tolerant towards the Jaina religion
and community.

But a close*analysis ,of' the copper plate records of the Kadamba dynasty,
and of the contemporary Gangas as well as of the succeeding ruling dynasties,
on a comparative basis, indicate certain remarkable of the first towards Jainism.
Let us try to review critically these aspects to understand the significance.

Kadambas, the érotriya brahmanas

The copper plate records of the Kadambas provide a fair idea about
the family and their proficiency in and practices of the Vedic lore and religious
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performances in respect of alomost every individual ruler. In the Talgunda pillar
inscription® the family is praised as:

e Bhusuradvija pravarah Ssamarigyajurvédavadinah yat préasa-
dastrayate nityam bhuvanatrayam pdpmano bhayat “ ........ atha babhtiva
dvijakulam ...... vividha yagjndvabhrita punyabhisékardra murrdhajam
pravachant@ivagah@ nisnatam vidhivat samiddhg@ingni sormapam Pranavaptirva
sadvidh@ddhyeya n@ndrdymandntardlayam’ ..... “Akrisya chaturmmasaya
homesthi pasu parvana sraddha pausthikam”.

Vira Sarma the father of Maynra Sarma/ Varma, was Vedakulamati,
and the latter was dvijottama, Srmsda, Sauch@dyalamkrita. When insulted
at the hands of the Pallava Horse commander-in-chief being fully conscious
of his varna dharma, he deplores deeply - ‘... Aho bata ksatrét paripelava
viprat yatah ...... gurukulam samyagaraddya stkham adhityapi yatnatah
brahma siddiryadi nripadina kim atah param duicham II".

Raghu, the faurth king of the family, was sritipathanipuna and Kakustha
Varma, his son, trivargapatu Vijayasiva Mrigesa'® Varma was satyavadi,
brahmanyah, dharmajnah respectively like Pratardana, Visnu the god and
Yudhisthirah and Ravi Varma, the eight ruler, was well versed in Kautilya’'s
Arthasastra, Subhandu.

The . kings were very particular about the protection of brahmasva i.e.
the grants gifted to brahmanas. Ravi Varma quotes pointedly the opinions from
the Dharmas3stras : “‘Brahmasvena visam ghoram na visaih. Visam ek@ikinarm
hanti Brahmasvam putrapautrak@m...”

Visnu Varma and his grand son Krishna Varma of the collateral branch
are described as ‘“Parama brahmana” and Sivananda Varma is praised as
“Parama Mahesvara”. The latter embraced death by observing ‘Nirasana’
rite. Krishna Varma Il, was a ‘parama bhdgavata’ and he also quotes from
the sacred texts : “Svasti astu Gobrahmanebhayah ...

From the 5th regnal year of Ravi Varma to the 5th regnal year of
Mandhata, the grand son of Deva Varma, the Kadamba family is credited with
the title ; “..Asvami@dha avabhritasnina pavitri kritinvayah..”. Krishna Varma
| actually performed the Asavamedha sacrifice. And he was making gifts almost
continuously to brahmanas. Aja Varma and Bhogi Varma, the sons of Krishna
Varma Il (c. 510-540), exhorted that protection of the -charities made, is as
meritorious as the performance of Asvamedha sacrifice. Here the comparison
is noteworthy, clearly indicating their steadfast faith in the Vedic tradition.

The érotriya Kadambas : their patronage to Jainism

Kakustha Varma in response to the request made by érutakirti, the senﬁpaﬁ,
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caused to purchase land from Balovara ksetra belonging to the Jaina évetapa_tas,
gifted to the Jinalaya under the charge of the latter, for the purpose of worship.
- The copper plate record legally announcing the gift, of course as usual. begins
with an invocation to the Jina Tirthankara as :

‘Jayati bhagavan Jinéndro gunarundrah pratitha parama k@runikah’

What is rather noteworthy in the record is again the occurance of the

solemn mangaldcharana in praise of Adinatha Tirthamkara as :
‘Namo Namah Risabhtiya Namah’

indicating reverential submission to the divine being, an unusual feature in such
records. In fact, the invocation introduced, in this record, is frequently repeated
a bit more elaborately, in the subsequent records declaring similar grants to
the Jindlayas, belonging to the reign periods of Mrigesa Varma and Ravi
Varma, indicating the continuation of the tradition, not in a conventional way
as found in such records of the subsequent ruling dynasties. It is a s follows

Jayati bhagavan Jinéndro gunarundrah pratitha parama k@runikah
Trailoky@svasakdri daya patakochhurita yasya I
And in the records of the reign periods of Visnu Varma and his son,
Simha Varma of the collateral branch, the invocations are differently as follows

Jayati aviraf@nta yugapgjnana dars'anah Jinéndrah
parmaisvarya nitya vyabadha (saukhya ?) charah’
_ and '
‘Vibhavamala sital@ni (s's'anta ?) chhaya pramoda bhagayibhagi
jayati jayakastha@nan tribhuvana sakaldtapatram iha saddharmah II”
Further, in another copper plate record belonging to Mrigesa Varma's
reign period, it is interesting to note the whole hearted praise of Jinéndra
as:
Jayati Arahmstrilokesah sarvabhuitahifératah I
Ragadi Arahantonantajnana drigisvarah II' ‘
These reflect the essentials of the Jaina religion and the emphasis on
the divine greatness of Jineéndra, a noteworthy feature.

Also, it is noteworthy that the grants made by Kakustha Varma to the
Jinendralaya in Halashi at the instance of Srutakirti, was later renewed by
Santi Varma, Mrigesa Varma and Ravi Varma. What is remarkably noteworthy
is that Ravi Varma at the time of confirming the grant, issued almost an
ordinance like order for the celebration of the annual Jinéndra Mahima Kdrya
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in Kartika month like national festival regularly with earnestness, devotion and
zest by the pious people of towns and villages :

‘... Jinéndra Mahima kdrya pratisamvatsaram kramat astahakrita
maryydda Kartikyantaddhan@gamat II ...... Dharmm@épsubhirjjanapadaih
Jinendra ptija satatam pran@ya iti sthiipitavan Ravibah
The king himself-assures the people :

‘Yasmin Jinéndra pTja pravartate tatra tatra desa parivarddhini
nagarand@m nirbhayafd taddésa svaminanchorjja II namo namah II

Bhanu Varma, the brother to Ravi Varma, also, made land grants for
abhiseka in the Jinamandira on full Moon day, in Halshi. Hari Varma (c.519-530)
of the main line, virtually the last rular of the independent Kadamba kingdom,
gifted land for the celebration of Asfanhika PUja in an Arhadayatana got
built by Mrigesa, the son of Simha sen@pati, a ‘Parama Mahgsvara’ went
specially a step ahead in a big way by advocating that meditation as propogated
by Arhat Vardhamdna, would purify individual from sin ;

“Vardhatam Varddham@ndrhacha chh@isanam samyamasanarm
yenddyati jagajfiva papa pumja prabhanjanam I
Namorahate Vardhaman@ya.’
The Gangas and their patronage to Jainism

Now, let us review how did the contemporary Western Ganga dynasty,
extend its patronage to Jainism. As mentioned above, according to the tradition
recorded in the eleventh century Kannada inscriptionzg in Kallur Dhadiga and
Madhava, the two brothers, well versed in Vedic tradition, with blessings of
and under the guidance of Sifnhar_zandi, the Jainachdrya, founded a kingdom
of their own with Kuvaldlapura (i.e. the modern Kolar, a district head - quarters)
as the capital. Durvinita (c. 529-579) one of the few most able rulers of
the dynasty, performed a particular Vedic Yazna ‘Hiranyagarbha'. The kings
were variously, well versed in may sastrds : Kautilya's Arthas3stra, medicinal
works by Atréya, Dhanvantari and Charaka; science pertaining to horse and
elephant by Rajaputra, Sallhotra; Bharata’s Natyasastra®'. In music and dance
they were like Tumburu, Narada and Kambaldcharya®?. They were reverential
towards God, teachers and brahmanas (‘devadvijaguru pGjitayah’)®. Probably
their family god was Padmanabha. But individually, Visnugopa was devoted
to the god Narayana, Madhava I, to the god Tryambika Durvinita, to the goddess
Katyayin and Polavira to the god Sankara. A few of the later kings seem
to have leanings towards the Jainism. Mzarasihma was a staunch devotee of
Jingndra ; ‘Bhuvanaikamangala Jingndra Nitytibhisekah'39

Madhava composed an important work : DattakasUtravritti4® and Durvinita,
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Sabdavatara and wrote commentarry on the 15 cantoes of one of the Mah@ikzivyas,
Kirat:rjunyarr'r41 . They, traditionally, wished prosperity to world, cows and
brahmanas (‘Sivamastit Gobrahmaneti Lokasya’). They were very particular
about the protection and preservation of the Briihmadeyas exhorting people
that ‘Visam ek@kino hanti.......Putra pautrakam.43 They prefered to be compared
in virtues and achievments with the great heros of the bygone ages such
as Parasurdma, the ancient sage, Yudhisthira. Their records as usual end with
the imprecatory verses from Manava Dharma Sastra® to ensure the protection
of the grants made by rulers. However, as in the records of the early Kadambas,
there are no references indicating that they were Srotnya brahmanas well
versed in the Veda etc. performing the Vedic rites and rituals. But generally
rulers of ancient India, irrespective of their Varnas : Ksatriyas, Vais'yas, apart
from brahmanas, usued to be taught and trained in the fashion as mentioned
above.

As many as thrity one copper plate records pertaining th the early rulers
from Konguni Varma of early 4th century to Polavira of mid seventh century
of this dynasty, are known. Of them four45 speak' of the land grants made
to Arhadayatana / JinGlays / Chaitydlaya / Chaitya. The early records, about
twentyfive, are predominantly, concemned with the Brahmadeyas (25 nos.). But
all the copper plate records of the early and later Ganga rulers upto 1000
A.D. known so for, including those stating about the grants made to the Jinazilayas,
almost invaribaly begin with the invocation to god, Padmanabha, a form of
god Visnu." Only two or three records such as the Tagare copper plates of
Polavira, datable to ¢. mid 7th cent and Naraisimharajapura record of Snpurusa
of c. 8th cent. begin respectively with invocation to God Sankara and to the
Jaina Syddvada : :

“Jayati Jagadékabhﬁnu Syadvaidagabhasti dipitam yena I
Parasamaya timirapatala s@knatkrita bhuvanena II''47

or with the sacred mantra as; ‘“Bhadram astu Jina sasanasya’™® as in
the Biliyuru record of Satyavakya Permanadi dated to 888 A.D. In them excepting
the mention of the Jindlayas; patronage by certain Jaina Sanghas to them
such as MUla, Yapaniya etc; the Jaindchdryas in charge in two or three
cases Chandranandyacharya of Mtulasangha4® Chandanandi bhatara®0 the fifth
in the lineage of the bhatdras from Abhayanandi bhatara through Silabhadra
bhatara, Jayanandi bhatara, Gunanandi bhatdra of Desigana, Kondakundanvaya
Chandrasena #charya;5! and the purpose for which the grants were made,
there is astonishingly, nothing about the Jinendras or the Jain festival or religion.
The records (out of 128 concerned with the bramdheya grants (45 nos.),
temples (19 nos.) and the Jaina basadis (17 nos.) plainly state about the
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grants. This looks stange particularly in the light of the founders of the kingdom
being obliged to the Jainacharya in establishing the kingdom narrated in the
later Kallur record referred to above. Even this important matter of Simhanandi
Jainacharya’s guidance and grace is not recounted while speaking about the
foundation of the kingdom by Konguni Varma or Madhava |. In fact, for the
flrst time there is a vague reference52 to this pomt in Kulagana record of
Sivamara Ganga, datable to c. seventh - eighth cent as: “Sramanacharya sadhitah
sva khadgaika praharakhandita mahasila stambha labdha bala parakarama’
and a little more explicitly in Narasimharajapura record of S;ripurus,a datable
to c. eight cent. as: .

.......... Nirgranth vratacharisya (su) rivachanannistrimsa ya - sthyakriti yo
duschhedam akhandayanprithu silasthamba bhanjabhyudyatah I''53

In all the copper plate records datable from fifth cent. to tenth cent.
the event is simply stated as either ‘Sva Khadgaika ........... parakrama’
mostly or ‘Svabhuyja jaya janita sujana janapadasya’, plainly. A little later
the point is elaborated clearly in an eleventh cent. Kannada inscription at Kallur
as mentioned above. Why the point is not stated clearly right from the beginning
with pride and reverence as one would rightly expect, in their records, is to
be investigated further.

Now, with regard to the point under discussion, unlike the Kadambas,
the Gangas, evidently therefore, like any other subsequent ruling dynasty, were
following the tradition of religious tolerance, established long ago (right from
the Vedic times and subsequently in keeping with the tradition as exhorted
by Asoka, the Mauryan emperor in mid 3rd cent. B.C. : (‘So Sayamo eva
sadhu®*) and as rulers were treating all religions with equal respect. And
as and when gifts were made by the kings or feudatories, the lithic or copper
plate records stating such gifts leagally, would simply begin with the most popular
Jinastuti as :

‘Srimat parama gambhira Syadvadamogha lanchhanami I
Jiyat Trailokyandthasya sasanamni Jina sasanani I

There is generally the mention of the name of a certain jaindacharya,
sometimes his profound learning in Jaina religion and philospphy and his spotless
life commanding reverence from all and occasionally his guru parampard, besides
the purpose/s for which the grants were made and infrequently the name of
the person who got constructed the Jinalaya. There would be no particular
reference to the grateness of the Jaina dharma or obeisance to a particular
Tirthamlkara, by the donor etc.

It is in this context, the magnanimous attitude of the early Kadambas
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towards Jainism and their sincere praise of the Tirthanikaras and of certain
practices, by way of contrast, appear unique. Out of their 53 records, of course,
22 state about the brahmadeyas, 12 about the grants to jinalayas at Palasika,
Kalavanagana Triparvata and Asandyaluru, and two, to the Buddhist Siddhayatana,
a Vihara and three, to the temples.

Discussion

In History, these facts need particular attention. For, it is generally said
that Jainism and later Buddhism emerged as active reactionary religious sects
to the prevalent Vedic religion, particularly towards the existence of god-head
i.e. Brahma elaborately spoken in the Vedas as the creator, the Preservor
and the Destroyer of the Universe, Vedic ritualism involving animal sacrifice
to please the gods and to earn their grace for the final liberation of the soul
from the mundane ties. Further, they rejected the Vedas, as the ultimate pramana.
Especially, the former advocated Ahinisa (non-violence) to the core as the
cordinal principle and exclusive insistence on self-effort for attaining the final
release of the jiva from the worldly bondage without ritual, which is possible
by any one. The devout followers of the Vedic religion described the two sects
as atheistic. In course of time, there were more or less constant frictions all
through the centuries between the two sometimes each criticising and at times
ridiculing with animosity the other and each claiming superiority over the other.
Of course, some religious works of the historical period of these sects do
reflect such conditions prevailing here and there but not to the extent and
- throughout as is generally believed or supposed. In particular, the above facts
would go against such prevalent views. Let us try to examine this aspect
to know what, in reality, is.

1. Let us review teh records to.ascertain if there is any indication that
the Kadambas were in any way obliged to some important Jaina persons of
eminence who could so profoundly influence and make them express devotionally
their reverence to the so called atheistic religion critical of the Vedic tradition.
Kakustha Varma is said to have made the land grant to Srutakirti, the senapati
for the worship in the Jinalaya of which the latter was in charge, for
atmastaranarthaim’®S. Naturally, therefore, there is nothing strange or special
if the king had expressed reverénce to Adintitha Tirthanikara at the time
of making the grant in the light of the particular event. And this is personal.
Similarly, Ravi Varma’s grant to the Jinalaya in’ Halshi, was for ‘punya
vridhyarthani’.56 And the purpose of Banu Varma's gift was for ‘bhuitim ichhata’.
All these are just normal and do not imply any unusual significance. Further,
these may also be individualistic. But what is particularly noteworthy is the
special interest, earnestness and reverence expressly and characteristically evident
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in their actions for the celebration of the Jaina festivals and appreciation of
the Jaina practices, consistently by most of the kings from Kakustha Varma
onwards. Yes, like any other king of his times or the subsequent periods,
elsewhere Ravi Varma did make gifts to the Jindlaya, at the request of Jayaldrti,
the pratihari. And with this, generally, ends his action and it was upto the
receiver of the grant to do the rest dutifully and honestly as per the terms
and conditions governing the grant. And in the event of failure or violation
in the implementation level, then the king or the administrator in charge would
interfere. This is normally the case anywhere and anytime. Ravi Varma was
a very able and strong king who carried his arms as far as the Narmada®®
valley. And there is no indication that in his military exploits he was in any
way specially assisted or obliged by Jaina officers or acharyas so much that
he was inclined to make extraordinary declaration in the matter of the celebration
of the Jina Mahima Asthanhik@ puja’. This becomes more distinct and sharp
when considered in the light of the grants made to the other religious shrines
of the Buddhista or Saiva. In his 34th regnal year, at the instance of Haridatta,
a distinguished and prominent merchant, the king gifted land to Apardgjita
Siddhayatana and Bauddha Samgha in Asandi. Again, at the request of
Chitrasena Mahakella of the Kekaya family, his feudatory, he made grant of
land from Kanasa Pukkolli in Napitapalli to (Bauddha) Arya san‘zgha60 in Ambudvipa
i.e. Haigunda in the Sharavati river in Honavar taluka, Uttar Kannada district.
It may be recalled here that the princess of this family was the cqnsortmof
Mrigesa Varma, the king’s father. And in the 35th regnal year, at the request
of his trusted Nilakantha, the amatya for health, he gave lands in' charity
to the Mahadeva temple got built by the former. Also, it should be noted
that for the early Kadambas Mahadeva®? (éiva) was probably the family deity,
as could be gleaned from the Talagunda pillar inscription in which Siva the
god, is picturesquely and beautifully described : Jayati Visvadeva samghata
nichitaika murttihssandatanah Sthanurindu rasmivichchhurita dyutimatjate-
bhdara mandanah.’ But in none of these occasions, there was anything, special
in the statements of the records about the respective religions, but just normal
and nowhere there is any special praise with express devotion to the Buddha
the great or the god, Mahadeva. The invocatory verse or the expression, is
just usual. '

2. From the records, it is abudantly evident that the Kadambas right from
the childhood, were learning, practising and following their religion, tradition
consistently throughout, with earnestness, faith and steadfast devotion. They
were highly learned and profound in their study of the V&das, V&dangas,
Dharmasatras, the Mahakavyas etc. The Vedic tradition, they followed by inheritance,
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was intrinsically enormously rich in profound philosophy of the fundamental universal
truths and sublime values that are even today appreciated the world over.
By varna, they were brahmanas and by study, training and practice, srotriyas
commanding socially high respect and position. Neither, therefore the dearth
of values in, nor the poor understanding of their tradition, nor the lack of
the prescribed practices and regular study, nor their social rank that made
them gradually to look upon the values and principles of the Jaina religion
as great.

Considering all these facts, we have to look for their regard and appreciation
of the so called atheistic, heterodox religion that is said to be highly critical
of the Vedic religion, in the precious basic values of the Jaina religion as
such. Again looking into the records, it is apparent that in Halsh| there were
Jaina munis and acharyas of the Nirgranthas, the Ktirchakas, the Svetapatahas
and the Yapaniyas, leading absolutely clean, noble and exemplary spiritual
life, exerting profound impact on the society threat. Halshi was the second
capital of the Kadamba kings, that was frequently visited by almost every one
of them. They made liberal grants to the Jinalayas got built by some important
persons there. And Kadamba Mrigesa Varma himself, caused to be built an
Arhadayatana, there. Thus they could have close access to the Jaina yatis
there and probably listen to and discuss with them the religious and philosophical
discourses especially on the fundamentals such as the Syadavada., the principle
of ahimsa and logical emphasis on the principle of exclusive self-endeavour
in the pursuit of the final liberation of the self from the ephemeral worldly
ties, etc. Now, as kings entrusted with the responsibilities of protection of the
kingdom and maintenance of law and order in the traditional society as well
as a frame of mind characterised by tolerance, magnanimity and appreciation
of the best in all, and being themselves profound scholars with rich heritage,
could with an open mind, understand the non-sectarian Jaina religious values
and tenets as great and come out with sincere appreciation, on their own.
unbiased and without being influenced and at the same time unswering from
the path of their tradition. In turn, all these would strikingly display the intrinsic
greatness of Jainism that was in course of time, realised by people of
distinct merit and status.

There was therefore a warm and friendly relationship between the Srotﬁya
brahamanas and the Jaina communities much in opposition to what is generally
said in History as stated above in the Kadamba kingdom ; but perhaps elsewhere
occasionally intellectually warring with each other in their philosophical disputations.
It this interesting facet of our culture in History and rare model provided by
the early Kadambas, could be known and practised to day in our society much
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afflicted with communal disharmony, is there anythng better for the good of
the society ?
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RIGHTFUL EXPOSITION OF JAINISM
IN THE WEST

m N. L. Jain

” ARHAT VACANA

Kundakunda Jiianapitha, Indore

Preliminary Remarks

| have utilised the occasion of presentation of my paper on ‘The Concept
of Zero in Jaina Texts’ at the IVth International Conference of Mathematics,
Maebashi, Japan to visit the U.S. and Canada. Many learned Jaina saints,
Bhattarakas and scholars have been going to west for many years promoting
Jainism as a world religion through their lectures and practices. Many impressive
narratives on these activities are published in Jaina papers here and abroad.
My interest lay in learning the effect of these tours on western non-Jaina
and scholarly world. Accordingly, | visited the religion or religious studies departments
of many universities, their libraries and public libraries. | also met many faculty
members of these departments. | learnt that there are numerous religious studies
departments in universities abroad and also there are large number of students
in them. Despite this, there was hardly any knowledge about Jainism and its
literature among them. There was virtually no Jaina literature there (except
in Austin.TX.). However, there are courses on World's Religions and we could
find many text books on this subject written by competent teacher scholars.
The students got the knowledge of Jainism through these books only. | read
about 25 of these books written between 1889 and 1999 (Two of them are
published in India). They describe Jainism in four to twenty four pages including
some pictures of architectural importance. | was surprised to read contents
about Jainism in them. | could feel that there are many wrong conceptions
about it among most of the scholars and therefore students also. If such descriptions
are read, the new generation will have negative opinion. (This does not mean
that all the books have similar descriptions. Some books have good analytical
descriptions like the OUP books of 1996 and 1997.) The reason for this could
be that our literature has neither reached the authors nor the publishers. Also,
whatever has reached them, it is either indirect or traditional which have led
them to present it the way they have done it. Of course, this indicates the
lop-sided studies of these scholars. | do not know whether any attempt has
been made to remove thses types of conceptions. How, otherwise, the same
would have been expressed even in the books of 1999. | also felt from all
this that the western world remains immune to these yearly lectures and expositions
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by about two dozen saints and scholarly people. The appreciation of a system
by others has a better promotional effect rather than self- praise. Many books
like ‘Seven Systems in Indian Philosophy’ (Trigunayat) and ‘The World Religions
Reader’ (Rutludge) do not contain even any description about Jainism. Of course,
Sikhism and its literature finds place everywhere. Many authors still state
Jainism and Buddhism as reformatory forms of Hinduism and they describe
them in a single chapter. Even many Indian scholars in religious studies
departments there do not agree to Jainism as an independent religion. The
resident Indian Jainas also do not seem to attempt to remove these incorrect
concepts in their books. This is the case even with the books, ‘Jainism in
North America’ (1996) and ‘Conquerors of the World’ (1998). A similar situation
was pointed out by S. K. Jain in U.K. and Europe while he was a visiting
fellow there in 1992. Dr. Johrapurkar and Jain also felt the same way much
earlier with some suggesions. As a result, there is need for purposeful exposition
of Jainism on global basis. Accordingly, we require to collect books, text books,
general books and reference books publishing during say, half the century in
different important languages and serialise the lopsided or incorrect views in
them and try to prepare a multi-faceted book refuting them logically and send
it to the authors and publishers so that they may modify their views in the
next edition of their books. | shall describe here only some points for proper
refutations.

Concepts about Jainism in Many Books of World Religions in the West

The various concepts described in these books may be classified under
many categaries. :

A. Genetal Conception about Jainism

1. Barring few books, most books still point out Jainsism (and Buddhism too)
as a reformed form of Hinduism. They have been developed as a revolt
against vedic tradition. Jainism is a minority section of Hinduism. (Thrower,
Hopfe, Munroe, Kaufman etc.)

Jaina sect is a strange one and it is understood difficultly.
Jainism does not seem to be as attractive as Buddhism because the Jainas
texts are tasteless and difficult. They are not understood by all.

4. According to Toynbee, Jainism is highly self-centered. The self - centeredness
is an intellectual and moral error. It creates egoism. That is why, it could
not undergo expansion.

5. According to Basham and Scheitzer, Jainism is basically selfish and negative.
Its concepts of Arhat and Tirthankara are based on selfishness. They are
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not all - welfarist as the concept of Bodhi- Sattva. Despite this, Thrower agrees

~ that the negative tendency has two positive effects : (1) Satisfaction of
curiosity about the knowledge of the fine entities and (2) knowledge of
external and internal world. These are also important achievements.

6. The Jaina thought and practices are extremist. The concepts of theism,
devotionalism, austerities and non-violence and forms of extremism. In fact,
the western world feels strange to think atheistic as a form of religion.
It questions about this point. This type of system is the most difficult path
for the progress of life and beliefs.

7. Prof. Munroe opines that the western religious systems are more organised
than the Eastern ones. :

8. Prof. Hutchinson opines that the Jaina tenets are unworldly. This is not
a religion for the world. However, it requires thinking why it is a living
religion even today. The hedomist west gets a 'shock by Jaina tenets.

9. Some authors have assumed it to be the religion of Salvation and austerities.
The naked sainthood is essential for infinite bliss.

B. Origin of Jainism and Biography of Mahavira

Many books published upto 1995 have stated Mahavira as the founder
of Jainism. Some authors, however, refer to the tradition of ford makers. Some
books have stated Mahavira as the historical founder of Jainism and they keep
silence on its earlier history.- Some authors have stated that Mahavira gave
Jainism a more positive form (Celibacy, penitential retreat etc.) than Parshvanatha
and he was renovator, modifier and time-tuner of Parsava system. Despite
the opinion of Dr. Rice and Dr. Zinmmer that ‘Jainism exnsted (though - under
different name of Nirgrantha) in pre-Aryan (1700-2700 B.C.), these authors
seem to be lopsided.

Almost all the books have biography of Mahavira based on Kalpasutra
(Foetus transference, marriage, one daughter, divine cloth etc.). Some authors
agree to some miracles in his life. However, his biography is not as marvellous
as Christ, Mohammad and Buddha. That is why, most western scholars state
his biography as unattractive, formal, less reliable and legendary. On the one
hand, these authors agree Mahavira to be a staunch austerite, adventurous,
deep philosopher and capable organiser (of four fold order), on the other hand,
they state him a sage engaged in extremely tormenting and inconscientious
harsh austere life.

Though Jainism is said to be naturalistic, the descriptions of his foetus
transference etc. are stated to be super- natural. They seem to be more legendary.
His period of 540-468 B.C. is said to be better historical than 599-527 B.C.
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On this basis, he is given contemporariness with Buddha, Confucious, Lai Tse
and Zermia etc. Similarly, he had seven other contemporary heretic scholars.

Many books have a number of mistakes about his life like (1) his place
of birth (Patna), (2) age of initiation (28 yrs.), (3) acceptance of only peacock - feather
broom (Pichhi) and (4) 70 years of fourth aeon remaining after Mahavira's
salvation.

Almost all the authors have stated the harshness of austerities as sermonised
by Mahavira. These are extremes. However, his philosophic concepts are fundamental
and adventutous. He was a wrestler of spiritualism and escapist from the physical
world. His sermons were generally meant for the minority of followers (monks).

C. Jaina Tenets : (1) Ethics and Practices

The Jaina society may be classified in two categories - (1) Majority
(laymen) and (2) Minority (monks). The monks practices are génerally taken
as model. In contrast, the conduct of laymen is practical. Currently, a third
category intermediate between the two has also come to exist. Its conduct
is nearly -monk-like (but it has some freedoms likeé going abroad etc.). All
the laymen have six daily duties. The detail worship is prominent among them.
This creates a positive mental state. Fynes, Hopfe and others have described
it on the basis of Svetambara system and no Digambara process has been
‘mentioned despite Jaini’s book. (1979)

Most of the western scholars presume Jaina tenets as tenets of austerity
and salvation. Many authors upto 1995 have postulated them to be following
detachmental path where the life and the world are negated and there is an
idea of escape from both the corners. It is pessimistic towards life and the
world and discourages every type of activities. Its ethics and practices are
based on this concept. The Jainas are like Quakers - worshipper of peace
: and satisfaction. But their five principles of non-violence, non-false speaking,
' non-stealing, no-sex and non-attachmental possession are indicative of the
tendency of the negation. Prof. Hopfe states that the laity generally observes
the first three as far as possible but there is laxity in observing the last two.
However, the monks and nuns do observe them fully. Secondly, all those five
concepts have no boundary. They apply to all the living creatures. Prof. Schweitzer
has said that these concepts are not the basic concepts of the Jainas. They
" are originated from their detachmental ideology which promotes inactivity in life.
The Jainas talk about compassion etc. so that they may become detached
from the world. What is the purpose there for others for them? They accept
the passionate in activity and negate the sympathetic assistance for others.
It is due to this that the Jaina ethics/practices promote individualism and egoism.
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(Acarya Rajnisha had also similar thoughts.) According to Basham' also, the v
Jaina ethics and practices are basically negative and selfish. They are individualistic
rather than socialistic. That is why, the life style of Jainas is controlled by
harsh rules. This is the secret of longevity. Despite this the Jaina tenets do
not offer permanent happiness without monkhood. This is in contrast with other
religions.

All the above five principles of the Jainas are the same for both -
the laity and monks. However, their total observance is there in the monkhood
only. (Many scholars discussed the effect of the principles of non-violence
in terms of the life - style of the Jainas in the form of vegetarianism, environmental
preservation and non-involvement in violence-involving professions. It has also
influenced others systems too). Despite this, Prof. Noss opines that the Jaina
ethics detaches us from evil actions and promotes the overall happiness. Not
only this, the harsh austeritic life has also an indirect effect of moving towards
welfare of all and the self. Despite the ethical code of the Jainas being individualistic,
it accepts the self as the maker of own destiny. It is not, therefore, incarnationist.
Its torch bearers are not bestowers of fortunes. But their remembrance serves
a source of direction and encouragement. That is why, the temples, worship
and prayers have no value for the Jainas. Despite the fact that their fundamentals
are easily comprehensible, their elaboration and philosophy is not simple to
be easily understood.

(2) Ontology (Metaphysics)

The ontology of Jainas is dualist (living and non-living) and pluralist
(six physical realitites, nine spiritual categories, seven spiritual reals etc.). The
scholars have opined that it is a realistic ontology. It has an object of acquiring
salvation by breaking away the combination of the living and non-living (karmas)..
The relationship of these entities through Karmas is very interesting. Their non - living
world is atomistic. Generally, Jainism is not deterministic because of its realistic
nature. However, it is naturalistic and athestic where there is no positivism.
It seems that man was initially athestic. That is why Carvakism is said to
the oldest (Thrower). The Jainas do not admit actorship of God but they
admit capacity of Godhood in every living being and hence, they are poly - theists. -
It is due to this that they could not be popular like the Carvakas.

The Jainas are not purely devotionalists like the Muslims or Christians.
They admit the triad of right knowledge, faith and conduct. It is because of
this multi - dimentionsim that they have been surviving since hoary past. The
western world is not ready even to accept any atheist system as a religion.
(It is not even prepared to accept the anti-theist logic).

The Jainas are Karmists and Aureolists. (This is the result of their psychological
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understanding.) These principles are also infested with pessimism. But these
are the. specific principles of the Jainas which sérve as a spiritual glue for
the living-non-living combination. Rice has opined that Jaina ontology is totally
pessimistic. It starts from hylozoism and goes upto Godhood for all. He admits
the tetrad of love, compassion, happiness and peace of the Buddhists as positive
(but does not even mention the tetrad of friendship, compassion, happiness
and naturality of the Jainas.) They even call the positive principles of the Jainas
as leftist.

The concept of cyclically devolving and envolving world also makes a
man a bit under trouble. Their logistics and epistemology is fine but complex.
Their theory of seven-fold predications also confuses the western mind. However,
it is not consistent with determinism. (Mention of stand pointism is rare).

D. Jainism and Women

There are three times as many nuns (Sadhvis) as male monks (Fynes).
However, their level is taken as inferior to monks. In Svetambara tradition,
women may have salvation while there is no salvation for them in Digambara -
tradition. (However, it is the nuns who have preserved the traditional Jaina
practices and rituals.) -

E. Jaina Religion : Social Religion

It is agreed, in general, that Mahavira was an excellent reformer and
awakener of contemporary society. However, most authors do not seem to
admit as a social religion because the general tendencies of society are heterodox
with their principles. Moreover, the individualistic principles do not apply to society
(ike the macro world theories to micro-world). According to Schweitzer, there
are no principles useful for society in Jainism. However, if there are any, they
have come from Hindu Religion.

“F. Jains Literature

‘Many authors have mentioned the Digambara/Svetambara literature.
HoWever, Basham has clearly mentioned it to be tasteless and scholarship - showing.

G. Erronsous Statements

1. Almost all authors admit origination of the two main schisms in the first
centyry C.E. They also mention about them. The non-idolator Sthankavasi
sect is also sometimes mentioned. But Terapantha of Svetambara and
Terapantha of Digambaras generally do not find mention. '

2. The Jainas are generally found in every part of India. However, most authors
have pointed Digambaras to exist in south and the Svetambara in north.
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(It is probable that the concept of theirs might be with historical perspectives.
They have, generally forgotten central, eastern and westem India (Mumbal
Ahmedabad Delhi, Jabalpur, Calcutta, Dlmapur etc.)

3. The Svetambara have been stated to be more liberal and popular (on
the basis of some of their tenets) than the Digambara (stated as conservative).

4. It is only women who undertake rehgnous fastings. Also, it is only the
males who pamCIpate in bidding.

5. Generally, there is no mention of holy places in terms of salvation and
miraculous places. However, Pavapur, Sammedshikhar (and Kailash also)
find rare mention. Of course, Mount Abu and Shatrunjaya (Sharvanabelgola
also) find mention due to their art/architectural valus. -

6. Dr. Kaufman has stated that the Jaina images are different from and unattractive
than Buddha images. These do not express the compassion and softness
on their faces. When they are adored and ornamented, they look fierce.

Almost all authors have expressed holy death proc'ess'as ‘self starvation’.

The Jainas have abandoned the theory of nakedness for salvatlon and
many Digambaras have adopted cloths while monks.

9. The Jainas do not have harsh spiritual practices like the Hindus. However,
the practices of hair plucking, harsh postures, meditation under heat, fastings
(Mahavira had approx. 4000 fasting days out of 4380 days in 12 years)
and the like are extremes and non-conscientious activities. Rev. Murray
opines that alms - begging and tasteless foods are also such activities.

CONCLUSION

It will be clear from the above as to what type of lop-sided and denatured
concepts about Jainism are there in the Western academic world even at the
end of 20th centrury. About 70% basic tenets of Judaims “and Christianity
are negative in charecter but they are not taken in that way. However, the
Jaina tenets are called negative and secondary. Similarly, it is not proper to
call Jainism as a religion of monks only on the basis of some earlier texts.
Many of its texts contain liaty practices for worldly welfare. The male and
female liaty are the important components of four-fold order of the Jainas
and it is on them that the institution of monks and the order has become
so much long-lived. The Jainas are also credited for their non- -violent professions
(like banking, textiles, transport, computers, jewellery etc.) and rigid spiritual
practices. .
It is therefore, necessary to prepare a book’ through the serious Jaina
scholars to scholarly refute the above mentioned (and many others involving

-
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philosophical principles also) opiniens. The institutions involved in promotion of
Jainism abroad should come forward in this project. To prepare such a monograph,
one will have to compile various points mentioned in western books published
in the last fifty years (as suggested earlier) and analyse them to present the
currect picture of Jainism. One will have to abandon the status quoist concepts
and to elaborate the dynamism, positivity and enormous capacity of happiness
promotion of Jainism. It is hoped that some national and international Jaina
Institutions will come forward leading to the rightful exposition of Jainism on
global arena. Some of the suggestions of S.K. Jain may also be taken care
of by them.
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\ Kundakunda Jnanapitha, Indore

Someone spoke, Shri Ashok Kumar saw a mass of variously gliftering
colourful energy particles. Besides/Moreover, he saw various kinds of coloured
energy particles emerging from living and nonliving objects. Also, he sometimes
saw living objects absorbing coloured energy particles from the surrounding
atmosphere. In his article ‘The Secrets of The Alphabet and The
Incontation - Sound’ in the October - December, 1992 issue of the Farbus Quarterly,
he has expressed some of his experiences about sound. | was very much
delighted to read the article entited The secrets of the Alphabhet and the
Incontation-Sound’. His experiences are much in keeping with the Jain view
of reality. We shall analyse them flater on. Let us first get acquinted with
the belief of modern scientists regarding sound.

Generally, scientists believe that both sound and light are in the form
of waves. Of course some phenomena of light and especially the phenomenon
ot. photo- electric - effect, can be explained only by accepting that light is in
the form of particles. Generally, scientists call these particles photons. They
were first called ‘Quanta’ by Einstein and the science that deals with them,
is called quantum mechanics.

Light' is of two types - 1. Visible light and 2. Invisible light. Invisible
light (i.e. some electromagnetic waves) are also of two types - (1) that which
has less/low frequency and greater wave length than visible light and which
is known as infra red waves and (2) that which has greater/high frequency
and small wave-length than visible light and which is known as ultra violet
rays.?

The classification of sound is similar to that of light. Generally, the human
ear can hear sounds with a frequency varying from 20 to 20,000. Sound is
of two types : (1) audible sound with a frequency varying from 20 to 20,000
and (2) inaudible sound which is also of two types - (1) Sound with a less/low
frequency than 20 is known as infrasonic waves, the elephant can hear infra
sonic waves and (2) sound with a greater/higher frequency than 20,000 is
called ultra sonic sound. With the help of sound waves of this type, the urine
stone is reduced to powder and removed without a surgical operation. In short,
the scientists of today believe that sound is entirely in the form of waves.

* Shwetambara Jain. Muni, C/o. Dr. Anil Kumar Jain, B-26, Surya Narayan Society,
Opp. Visat Petrol Pump, Ahmedabad -380 005



They believe that electromagnetic waves behave like waves in certain circumstances
and in other circumstances they behave like particles. Thus modern science °
and scientists accept the dual nature of light.

On the other hand, the experiences or extrasensory perceptions of Shri
Ashok Kumar Dutt prove that light, the electromagnetlc field (Which is called
- aura .of objects), mind, thoughts and -sound - all these are in the form of -
matter i.e. pudgal or the masses of subtle particles i.e. the most micro atoms/ particles
and this fully supports the jaina philosophical view.

-According to Jaina philosophy, there are only six kinds of fundamental
substances in the whole universe. They are - 1. Soul. 2. Matter, 3. Space,
~4. Time, 5.- Dharma (The medium for motion) and 6. Adharma (The medium
for rest). Some Jaina philosophers regard time as a substance and some do
“not3 Of these all substances, five substances otherthan matter are formless.
'Only ‘the matter (pudgal) has a form.* In combination with element matter,
the element soul seems to have a form. Jaina philosophers mention that the
“matter has the characterstics namely colour, smell, taste and touch.5 The subtlest
part or atom of an element matter, which by any instrument could never be
divided in the past, can never be divided in the present and is never going
to be possible to be divided in the future, is called an atom. Though, in
modern physics, the subtlest indivisible part of a substance is called an atom
(p'araniar)u), it can be divided into sub -atomic particles namely electrons, protons,
neutrons, quarks etc. It is therefore, not proper to call it a real paramanu
(atom).

‘An atom (paramanu) has a coulour, a smell, a taste and two touches.®it
means that it has a form. But it is so subtle that it cannot be seen with
the naked eyes, nor can it be seen with any instrument such as an ultra
modern electro-microscope. It can be seen with the eyes or an instrument
only after infinite atoms have gathered Up in a mass.

Grouping of infinite atoms have been classified by Jaina philosophers
into eight types. Their names and uses are as under :
1. The audarika type of grouping i.e. vargana - Every unit of this type
of Vargana (grouplng) has infinite atoms. Bodies of all living beings in the
whole visible universe are made of it, except the bodies of hellish beings
and celestial beings. According to Jainism, earth, water, fire and wind are also
living beings and therefore, their bodies are also made up of units of this
type of vargana. .
2. The Valkrlya Vargana - Every unit of this type of Vargana has also infinite
atoms (paramaryus) But unit of this type of Vargana has many more numbers
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of atoms than the number of atoms in the former type of Vargana. Similarly,
every unit of later type of Vargana has an increasingly larger number of paramanus
(atoms), which are more and more subtle in form. Bodies of Gods and Goddesses
i.e. divine beings and hellish beings are made of this type of paramanu - units
(Vargana). Even human beings sometimes make another body of this type
of paramanu - units (Vargana).

3. The Aharaka Vargana - Jaina monks who have attained a specuflc level
of deep learning, use the paramanu-units of this type of grouping (Varganad)
to make a crystaline body of the size of a close -fisted hand.

4. The Taijas Vargana - With the paramanu units of this Vargana (grouping),
a subtle called taijas (vital) body is formed by every living being. Food is
digested with its help. ’ '

5. The Bhasa Vargana - All living beings varying from those with two senses
to those with five senses, celestial, human and hellish beings absorb the
paramanu - units of this Vargana and transform them into expressed or unexpressed
sounds and release them in the atmosphere.

6. The Swasocchwasana Vargana - Every living being inhales and exhales
with the paramanu - units of this varagana.

7. The Mano Vargana - The minds of all gross five- sensed living beings
(celestial, human, hellish and animals, birds etc.) are made of this type of
paramanu - units (Vargana). Moreover, they are used in various processes of
thinking.

8. The Karmana Vargana - The paramanu- unlts of this type of Vargana
get transformed as auspicious or inauspicious karma i.e. karman particles and
stick to the soul. They make a special type of subtle body named the Karmana
body.

In both of his articles, Shri Ashok Kumar Dutt shows that the groups
of coloured energy particles are chiefly of the three colours - red, yellow and
blue. But In the description of the element pudgala i.e. matter, Jaina philosophers
show that they are of five colours - white, red, yellow, blue and black. In
the subject of (art of) drawing, there are only three colours, besides the black
and the white.® The rest of the colours are made by mixing these colours.
In the printing of coloured photos, red, yellow, blue and black colours are
used. v

~There are two types of smell - (1) good smell and (2) bad smell.

There are five types of taste - (1) Bitter, (2) Pungent, (3) Astrihgent,
(4) Sour, (5) Sweet. The saltish taste is not taken into account here, but
the saltish taste is also sometimes counted in a taste.®
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There are eight types of touch - (1) heavy, (2) light, (3) soft, (4) hard,
(5) cold, (6) hot, (7) smooth & (8) rough.™

A single solitary atom has two types of touch - (1) cold or hot and
(2) smooth or rough. Some paramanu - units made of infinite atoms have sometimes
four touches. Some have all the eight touches. The first four of the eight
types of Varganas shown above have all the eight types of touch. The last
four Varganas of the eight types of Varganas shown above, have four types
of touch. '

Having got this back ground information of the pudgala (matter), we
shall now analyse the experiences or extra sensory perception of Shri Dutt.

Chiefly blue particles seem to emerge from the sound of a conch-shell.
It is customary to make sound of a conch-shell at the time of evening prayer
in Hindu temples. It is said that the sound of a conch - shell removes turbidity /impurity
and inauspiciousness of atmosphere and this is proved by Shri Dutt's experience
mentioned above. Similarly, blue particles emerge from the sound of temple
bell which is of the shape of a pyramid. Greater than one-third of the height
of pyramids, domed temples and buildings of the shape of a pyramid, store
blue energy particles. They have probably the highest energy and that is why
fruits, flowers kept in the pyramid at one-third of its height just under its
apex remain fresh for a long time and then they dehydrate but do not decay.
A lot of research work has been done on this in the west and a number
of books have also been written and published.!” Shri Dutt's extrasensory perception
of pyramid substantiates this statement.

Defining the word pudgala () (i.e. matter), Jaina philosophers say
that a pudgala is something in which the processes of fusion and fission are
constantly going on. f{mﬁ! Ty 3T g 12 Shri Dutt’s extrasensory perceptions
. show that red, yellow and blue particles constantly emerge from all living and
non-living objects in the whole universe. It means that with a special attitude
or power of his eyes he has seen the process of fission taking place in
non-living paudgalic (material) objects, the process of disintegration of atoms
of an object. He saw the process of fission with his eyes because it is faster
than the process of fusion in the non-living objects. But when the same objects
are placed in a pyramid, a refrigerator or a special type of atmosphere, the
" process of fission becomes slower and the process of fusion which absorbs
blue energy particles, becomes faster. The process of fusion and fission are
constantly going on in the human body too'® and it is clearly experienced
by Shri Ashok Kumar Dutt. This perfectly substantiates the doctrines laid down

by Jaina philosophers.
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According to Shri Dutt, the red particles are the least energetic. Modern
science also accepts this. When a sun ray passes through a prism, it is divided
into seven colours and the colour spectrum, that is formed, the red rays -
particles have least frequency and the violet rays/particles have the highest
frequency. And according to the law of physics, the higher the frequency of
rays/ particles, the higher the energy of rays/particles. Rays with a low frequency
than the frequency of red light i.e. electromagnetic waves having low frequency
cannot be grasped by our eyes. They are called infra-red rays. Similarly, rays
with .a higher frequency than the frequency of violet rays or electromagnetic
waves are called ultraviolet rays and they can also be not grasped by our
eyes.

Shri Dutt says that between non-living things and living things, there
is an intermediate state of things. The non-living body after the death ; flowers
and leaves fallen from trees and plants belong to this state. They first emit
blue, then yellow and then red particles and then they dacay.

Regarding food of monks and nuns of the Svetambar idolatrous sect,
there is a rule that they can accept ripe fruits etc. after 48 minutes after
they have been cut and juice has been extracted from them. Shri Dutt's experiences
described above, reveal the secret of this rule. Generally, we believe that ripe
fruits become lifeless soon after they have been cut. But as long as all the
blue particles have not been emitted, they are probably alive and during emission
of yellow particles, they are lifeless but they do not contain bacteria. But baecteria
have already entered them ‘when red particles are emitted. That is why fruits
are fit to be accepted by monks and nuns only when they are in the intermediate
state between the two states.

Moreover, in cold places also, blue particles are more quantitative. The
refrigerator is the best illustration of this. That is why fruits etc. in a refrigerator
or in such places, remain fresh for a long time. They can remain alive there.
In heat all fruits etc. decay and are soiled soon because in heat they quickly
emit energy - particles. There are records of instances which show that dead
bodies of human beings and animals buried under snow have remained fresh
for thousands of years. That also substantiates this fact.

Shri Dutt says from his experience that in nature, i.e. in places of natural
beauty such as green vegetation, pondé, wells, river - banks etc., there are abundant
blue particles near the bottom of the earth. Trees, palnts etc. emits blue particles
in the morning hours. They emit yellow and blue particles during the day time
and at night they emit red particles and absorbs blue particles. They grasp
red particles in the morning. Students of science generally know that during
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the day time plants, trees etc. absorb carbon-dioxide and emit oxygen. At
night plants, trees etc. absorb oxygen and emit carbon-dioxide. This skows
that oxygen has blue molecules and carbon-dioxide has red molecules. And
it is a scientifically proved fact that oxygen has energy for vital functions and
that is why whoever controls breath or takes deep breaths i.e. Pranayama,
enjoys good health.

Of course, this is an inference based on the extrasensory perceptions
of Shri Dutt and it is in keeping with the contention of Jaina philosophy and
it is probably nearest to truth. All cannot have such experiences because this
is a gift of nature. We should not, therefore, underestimate it.

Shri Dutt proposes to study the body from two view-points - 1. the
subtle body and 2. the karana body. This will make it easy to understand
the facts of colours.

According to Jaina scriptures, the body is of five types - 1. the audarika
body, 2. the vaikriya body, 3. the aharaka body, 4, the taijasa body and 5.
the karmana body. All these five types of body have been mentioned earlier
in the description of the forms of Varganas i.e. grouping of paramanu-units.
Since they have a special relevance here, they are mentioned here again.
Every living being has at least three bodies. In distinct circumstances, distinguished
man have four bodies but never has five bodies at the same time. Generally,
the living beings of physical world, namely, earth, fire, water, wind, plants etc.
who have only one sense of touch and very small insects, i.e. micro organisms
and other creatures which are classified by the Jaina biology into the two - sensed,
three-sensed and four-sensed living beings, acquatic living beings such as
fishes etc. beasts such as the cow, the horse, the elephant etc., the snake,
the squirrel etc. and birds such as the sparrow, the crow, the parrot etc.
which are called five-sensed have only three bodies each ; the audarika body,
the taijas body and the karmana body. To their vaikriya body, they can give
any form or shape, small or big. In the sense of modern science and scientists,
it is called the desire body. Of all the living beings in the whole universe,
dnly man can make a vaikriya body i.e. desire body, if he performs certain
special type of knowledge, besides the audarika body of bones, flesh and skin,
that is visible to naked eyes. But never can be simuitaniously make both the
" types of body - the vaikriya body and the aharika body."

Of the five types of body, the types of body intended to be described
here are the taijas body and the karmana body. Al living beings in the whole
universe certainly have these two types of body. Of course, the living being
who having emancipated from the bondage of all the karmic particles has attained
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salvation and has got liberation from the eight types of karma, has none of
the five bodies and that is why he is called unembodied, This taijas-karmana
body is called the vital body. The taijas body, which Shri Dutt calls the sbtle
body, digests food and makes constituents of the gross body such as blood,
flesh, fat, bones, marrow etc. The karmana body which Shri Dutt calls karmana
body, determines various forms and structures of gross and subtle body. Both
these types of body are very important.

In paintings of Gods, an aura is painted behind their heads. It is a
symbol of their divine quality. Really speaking, it is an effect of purity of their
subtle/taijasa body. Other living beings and human beings also have such
a bright round shape around their bodies, which is called an aura. Really
speaking, this aura is a bio-electro-magnetic field. As every magnet has its
magnetic field. So every living being has his field or effect. The aura of a
human being depends on the purity of his taijas/subtle body and that again
depends on the auspiciousness of material particles of karmana Vargana absorbed
by the karmana body and their colour, smell, taste and touch. The absorption
of auspicious and inauspicious material particles depend upon auspicious and
inauspicious thoughts concieved by the mind. As a result, the intensity - and
purity /impurity of the aura depends upon the thoughts created in the mind.
Shri Dutt calls the aura, the armour of energy. The mind which is now -a-days
called the sixth-sense, is made of constituent units of subtle particles.

Though Shri Dutt is not a Jaina, he seems to follow the contentions
of Jaina philosophy. On one hand, this fact justifies the Jaina contentions and
on the other hand, his extrasensary perceptions being true, convince the Jain
community. Of course an extensive analysis as well as classification and research
of his experiences, seems to be necessary and his experiences and similar
experiences of others may open up a new field of research.

One of the extrasensary perceptions wonderfully reflects the Jain philosophy
of karma. He says that energy particles are encompassed in the armour of
energy i.e. bio-electro-magnetic field. The subtle body absorbed them as food.
It is necessary to analyse this statement from gross as well as subtle viewpoints.

From the gross viewpoint, Jaina philosophers classify food into four types
- 1. kavala @hara, 2. praksepa ahara, 3. loma ahara and 4. oja ahara.

1. Eating with mouth the food cooked in the form of morsels is called
kavala ahara. 2. Giving energising substances or medicines directly into blood
through injections or holes made in skin, when it is not possible to take food
through the mouth, is called praksepa ahara. 3. Absorbing subtle particles of
food and water from the atmosphere through short and small hairs on the

Arhat Vacana, July 2000 ' 61



body, is called loma ahara. 4. Sperm of father and blood of mother taken
by a child in the womb as food is called oja ahara.

Speaking from a subtle point of view, according to the Jaina theory
of karma, the soul grasps karma particles i.e. paramanu - units of karmana Vargana
from the space points which are non-distant from the space - points in which
he lives."> Then the soul incorporates them in his karmana body. Later on
the soul somehow becomes inseparable from them.

Does the extrasensary perception of Shri Dutt suggest loma ahara? Or
does it suggest absorbtion of paramanu-units of karmana Vargana described
from a subtle viewpoint? This cannot be unnderstood. Perhaps he did not
think of making such a line of demarcation because it seems that it is impossible
for him to make such analysis or classification of his experience without complete
knowledge of the Jaina theory of karma.

Regarding the armour of energy ie. an aura, he says that the greater
circumference of the aura, the greater its capacity for grasping the particles
of energy and preventing them from being wasted or going away. It can perhaps
be said that as the living beings develop spiritually, their energy -armour i.e.
aura becomes larger, purer and clearer. That is why the aura of divine beings,
Gods and Goddesses and of Tirthankara (paramatma devadhideva) is pure,
clear and visible to the eyes. Non-living objects can also have such an aura.
But it is not like the aura of living beings, which is stable and develops according
to spiritual progress. Day by day, it becomes weaker and weaker and loses
its lusture. When Deva have six months of their life-span left, their aura begins
to lose its lusture, their flower-garlands begin to wither and their body becomes
-dity. But these gods who are ekavatari, i.e. who are to take the next birth
"as a human being and are then to attain the final liberation, are exempted
from this rule. Their aura becomes more and more lustrous and their flower - garlands
do not wither. The intensity of the energy -armour i.e. aura or bio - electro - magnetic
field, depends upon the capacity of mind and will power. As the will power
of a living being becomes intense, his circle of aura becomes large and intense.
Man should, therefore, make his capacity of mind/will-power intense by means
of constant auspicious thoughts, prayers and worship of his God.

In order to avoid unnecessary repetition, | have taken the analysis of
Shri Ashok Kumar Dutt’s extrasensary perceptions of sound and alphabet, along
with the analysis of the article entitled The Secrets of Sanskrit Alphabet and

Sound of Incantation.’

\
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Light is always in the form of electro-magnetic waves therefore, here ‘Light' means
electro - magnetic waves.

=2

. This is a general division or classification. More sub-divisions are described in the

books on physics.
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rthasitra, Adhyaya- 5)

. Commentary on the aphorism - Eav i REe L EOGINGEE qTetr: 1128 11

Sparsa - rasa - gandha - varnavantah pudgalah Il 28 || (Tattvarthasutra, Adhyaya- 5)

7. Vargana is a word of Jain terminology. It is used for a unit of atoms/paramanus.
8. Red, Yellow and Blue are the three original colours. All other colours are made

10.
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13.
14.

15.

by mixtures.
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bhavao nam saibhoane titte va, kadue va, kasaye va, ambile va, mahure.va lavane
va. (Pakhkhi Sttra Atapaka - 6)
....... quuy, fpug - et - Ffdar - sfere - Ryami 4o
R w1 qur R ag parT el Hgw|
BT 0 o1g S @R - 1l - I - Riftrg - Saragtin 4111
........ vanna, kinha - nila - lohia - halidda - sia.
surahidurahi rasa pana tittakadu - kas@ya - ambila - mahura.
fasa guru-lahu-miu-khara - si- unha - siniddha - rukkhattha.
‘ (First Karmagrantha, Gatha No. 40 & 41)
The Pyramid Power by Max Toth & Gerge Nielsen.
Commentary on the aphorism 3fefiaeTaT erferTimIIgeT: ajivakaya dharmadharmakasapu-
dgalah.ll 11l (Tatvartha sttra, Adhyaya- 5)
See, ‘Science Discovers Eternal Wisdom’, by Munishri Amarendravijay Maharaj.

A detailed description of both these types of body is found in Siddhasena Gani's
commentary on the Tattvartha sutra, Adhyay- 2, Sutra-37 to 49.
WIITRANTIE (3raeaqaa 18 Shaft 11 79 11

egapaesogadham niasavvapaesao gahei jio.
(Fifth Karmagrantha, Gatha No. 79)
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