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(SienuieZhdl ) of Pujya Shri Shankaracharya is provided here

sy
- by the translator with a note on how to benefit from these

Eternal writings.

What is described in the classical spiritual writings is the
Final Goal, for one who seeks iiheration. Hence the elarity
of the nature of this goal shculd be very well urderstood and

absorbed by the true aspirant.

‘Such writings are alsc a process of meditation. That 1is, by
deep, absorbed and constant meditating on our true nature, as
- described here, we can break the barrier between the understood
anC¢ tre experienced. In fact, hence, such writings are a tool
towares experiencing (wvhich is bsyondﬂwords) the state of Libe-

ration,

A word of caution w:uld be necessary here: (ne has to be spiri-

tuaily ready to meditate on the truth contained in such writings

g% or similar scriptural promunciations. To put it in Sankhya

( 212027 ) or Yoga language, to meditate on this pure Purusa(
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that is 4in our true nature, our yama, niyama must be perfect,
natural in every moment of our 1ife. To put it in the Jain

language to meditate on this Els R (é%%é?zr ) nature of the

At.m, one's five great vows, the five acharas, the five samitis
and the three guptis must be prncticed spontanecusly without

a blemish - i.e. one's Vyavahara (C2etEAZ ) must be perfect.

To put it in Yedantic (c«&uQ%S) language, ﬁne should have come
quite close to the state of athitapragnata (mé(kmwﬂ ) through
exemplary practice of karmayogpa ( AR2OST ) in one's 1ife at

every moment.

If without this, the above medi'ation of these in"initely beauti-
f4l ané profound verses (which can only truly be appraeciated
through knowloedge of Sanskrit), is undertaken, it will not lead
tc the desired, exalted goal., The mind instead of transcending
itselfl, will return to whatever attachments that have remained
and whi h were rot removec sufficiently by the lower practices

of Jnana Kriya,service, etlc.

‘In fact there is a great dangers Pecause as you near the oxalted
fgoal, the likely gains are rising exponentiaily. &imilarly,
“4f wyou falter, the fall is also Very steep and sometines so far

gone, that one carnot recover from it.

Hence, such a meditation should be undertaken under guidarce of
&(§§§§,ﬁ The following is a free translation of the profound
spiritual knowledge contained in the liirvanasatakam attributed
to Pulva Adi ﬁgégﬁzgzo

1 am neither the mind¢, ror the intellect, nor the ego( Tz )y
nor the citta (E%rﬁ*-$=%vhare thought processes take place).
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1 am neither the sense of hearing or of taste, or of smell or

of seeing (and by extrapolation one can include the sense of
touch wrich the author left ocut to keep the correctness of the
Verse) (Bence I am none of the five Jnanendriyas (5’?% :Q‘;‘zr )
1 am neither thé space, tﬁa earth, the fire or the air (and by
extrapolation one can include water) (Hence 1 am none of the
Papchamahabhutag (U=WE 4T ) of which this body 45 made)
Iam knowledge, 1 am joye. I am the Almighty ¢ I o~ Hw Alwignty

&“C(c)(\d‘dg L9 Pt %w\ AL '\%ﬁu\jéi)

2. I am neither the life-force (i1 ), nor the instincts

( AT )y nor the five blo-energies (%T\Q«ﬁc‘f ) that flow within
me, Nor am I the seven substances (Ji.7<4y ) that hold 'ﬁug
body together. Nor am I the five Sheaths ( tclAi2T ) that make
up this body, Neither am I the speech, the hends, the legs,

the arus and the genital organ (Hence I am not the five Karmendfi-
ya (rﬁf‘u z«:\,ou Jo I am knovledye, I am joy. 1 am the Almighty.

I am the Aimight;f.

‘3. I have neither dislikes (xéb"' ) or likes (17 ), nor do

I have greed («*}f'&" ) or 11?{uuion (;‘W Z ), nor is there any

| pride or a trace of jealousy in me., I am beyond the four puru-
sharthas (352*:&? ‘ZT - the mtivitias pmscribad_ r all humans)
of cdharma ("i/\'"? )y artha (m"’v\ ) and[noksa (:}% Jo I am know-
ledge, 1 am joy, 1 an[i\ivmghty (===J). I am the Almighty,

4. I am beyond virtue (MV>* ) or sin (L% ), I am also beyond
happiness (2427 ) and pa.ina (% 2§ ), I am beyond the grent
tools of holy words (<H‘>\ ) of holy places (’A?( ), of holy
books (C&Z\ ) and of holy prectices (245 ). I am neither the
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food, nor that which is worth eating nor am I the consumer. I

am knowledge, I am Joy, I am the Almighty. I am the Almighty.

5. I am beyond death. No doubts remain in me. Nor do 1 see
differences with other beings. 1 have no father, no mother....
indeed I have no birth left. 1 have no relative, no friend, I
am beyond gury nor do I have a disciple. I am knowledge, I aﬁ
Joy; I am the Almighty. I am the Almighty.

6. I have no thoughts and counter thoughts (E%Qg%é&?. Indeed

I have no shape or colour ngmxuggr J. In everything in this
universe I am there. I am the object of all the senses. For
ever am I in equipoise and tranquility (Jﬁékx% Je For me there
is no ILiberation ({ﬁgﬁ ) of any bondage (@Ter)., I am knovledge,
I am Joy,I am the Almighty, I am the Almighty.

*heos
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VEETRAGA STOTEA

Ivtovscron:
This i1s a devotional poetic outhburst (ﬂﬂgﬂ ) of a very
great and learnsd Jain faint made at the request of the

king of Cujrat - Raja Kumarapala. In such an outburst,
accuracy is not.the[zQZance, but whatever Jain Shastras
have to say about the Omnicient is said correctly but
intervovern with the immgination of the post.

Further, 1g£s expected that as for Mira, Krishna was Fhe
Lord, so for the author, the Veetraga and his Leligion

is the greatest! Hence one finds arguments against all
other Gods and religions. But the reader should under-
stand this as his great love for VeetRaga and not a hatred
towards otherj even though at times the worcs are very
strong and are obviously designed to make the king atfg;
in the Jain Heligion. lone the less, the reader will
miss a great deal of understancins of the Bature of the
Greatest (Y27 <7 ) doth from point of view of external

- an¢ internal qualities, if he gets bogged down in counter-

acting these arguments.

Translator's Hote: The translator is deeply aware of his
limitations on a mumter of grouncs. Farstly, he has
little knowledge of Sanskrit without which, it is well
neigh impossitble to understand anc appreciste the beauty,
eurudition and profyrdity of these verses. fecondl:, his
knowledge of some of the subjects covered is poor. However,
‘on the positive side is his deep and abiding reverence to-

wards the subjects, and of course there was the benefit

el
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of having a great saint - who would be closze to experience
ing the cepth of feelings of this Stotra anc who is a great
Sanskrit Scholar - go over the Emglish translation which

Aramw lahio~ of Omitas.
in turn was esserntially made framzzuﬁaratgéby the author.
In this war it has heen ansured that the essence is not

lost,

In trying to put Englisk words tc the verses, the emphasis
has been in capturing the mearing and the spirit behind the
mearing. Therefore, in many instances there is not an
absclute literal sticking to the original words. Those do
know Sangkrit are well aware, hovw difficult it is to tran-
slate this language designed for spirituality into English.
Pecause in inglish, which i1s not a language of spirituality,
many of the concepts do not exist at all, and the construct-
ion of ¥nylish is so iery diffarent (non-succint, unlike

as in Sanskrit). Therefore, the translator has retained

in the translatior certain Sapskrit words which he has tried
his best to render in English equivalert. Put knowing very
well tiat this Eng¢lish equivalent would be inadequate,

these words have teen retained so that the person who knows
Sanskrit as well as English would be in a betier position

toc "feel"™ what the aut’or has btieen trying Lo say.

The questiorhas beenr asked of the translator, as to why the
rormat of 1) The verse in Sanskrit (2) The verse in English
and (3) The English transla“ion of the verse.

These verses are for Swadhyavg (2UT€2¢12() which means con-
stant an¢ repcated study; and when one does this it will
almost mean memorizing the verses by heart. Patanjall

«e3
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in his Yoga Sutra points to " dmwzaaa‘?mz " as

a way of entry into spirituality. This vay is by Japa (\7o)
or constant repetition which is done concomitant with keep-

ins the meaning (‘%«‘?fr‘ ) alive in one's mind, a’né then simule
taneously generating the necessary changes in one's persona-
1ity (Jaot ). (These normally apply to Hantra (¥>T), but V

are rel-vant here).

The three aspects of Japa (WU ) referred to above ares con-
stant repetition which is done concomitant with keeping the
meaning (m—%ﬁ? Jalive in one's mind and then by simulta-
neously genarating the necessary charges in one's personalitye

(Ehawa -4isT )., This last is of psramount importarce in

gpiritual growth., Yow in actual practice, when one tries to
do this, one finds it well neigh impossible to keep the mind
steady to achieve all thoe three aspects...... in fact, even
the first twe ssuects rarely seem to murge: one feels oneself
muttering the words away while the mind is busy with some

_ other anticsl Sc the question arisess Sho:ld ené, therefore,

" stop the recitaticn? A definite "KC" is the answer in the

Indian Tracdition, why is this%,.

Here a couple of exampleé are given: When you bathe and apply
soap and water to your body in an unmindful way, does it not
become somewhat clean@e? So also the impure Atma, by the re-
petition of the words of the great author. The removal of
the Karmic material attached to the Atma is the goal of the
entire Jain teachings. In this removal the vibrations/sounds
of the words of the Great a:thor/speaker play the role of
emery paper on the sticky Karmic cdust which covers the Atma,

coolt
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They say slowly - indeed wvery very slowly, if the Artha
anc¢ Bhava (}NQ/er ) are absert, but surely, these partie
clas shall be rubbed off, by the repeated recitat on of the
wvords o the great writer. Hence the prescription against.

stopping it.

How the question is: In which languasge to thus repeat the
verses? In Fnglish (or in any other language known best to
the studen’), or in the language of the great writer? The
Indian tradition very strongly believes that to repeat the
words in any other language than that of the great writer
would in the long run cioud the mem: ing tirereof. Another
pertinert questicen isg Why repeat it so often? iic the great
Lisiis of the past learr snd teach the Shastras from memory
only because the writing and printing facilities were not
there? It ¢oes not seem so to the translator: rather, it
ir hocause, the simple, ard yet immensely prefound depths
of religion car never be reachad bé reading and understande
ing the Shastras intellectually-(however deeply), that they
insisted on memorizing - so that the knowladge has every
chance to merge into the stuéen%ib personality. The know-
ledge had to be in the words of the men whe werg that know-

ledpe, not those who Potrat W

ége, so that as the beginner, repeats it again and again,
i1t slowly unfolds its depths zs it applies to the student
in every moment of his evervday life. This also 1s s reason
for tre translator not giving a long explanatory commentary
on the translation, or adopting tho methodology of a

critical transiation.

1
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Thus for the fortunate who know Sapskrit, and blessed they
' ba, there is the original verse, for others the verse is

Engliish.

Among the audience which has been kept ir view, and which
is the reason why a free style of translation has been
adopted, are the large number of foreign students, seekers
etc. who flock to our country and countrymen in search of
the kind of knowledge this book talks about - namely the

| nature of GOI' as per the Jaing. Also the large number of
our countr?men VhO’h&?Q)‘Dst ease of control over the ver-
nacular, let alone Sanskrit, as a result of modern educat-

jon, are alsc borne in mind,

Finally, it should te uncerstood that any knowledge from
a book ultimately has severe limitations, and those who
seek to know the Truth by their own experience, wculd have
to go ruch further, and this further means listening to
people who have achieved somevhat greater height than onee
' gefand then following the path that has been rigorously laid
doﬁn by them. In this, reading has a certain place, but

it has only a limited place. This should nocver be forgotten

by the true seeker,



(2)
CHAPTER 1
INTRODUCTION (Y2-cuicisn )

He who is the Almighty (U217 ), He who
dwells in Omniscience (\42&52}-8'), He who
is the @reatest (U2F ) among all the Gods
(uz%@g ). Just as the sun destroys all the
darkness, similarly, He whc destroys all the

darknesa of wrong faith vision and knowledge,
is also meditated upon ( <zisT ) by the wise-

men,

He who has uprooted totally all the desirs
( 20t) and aversion (%b\“) which are the funda~
mental cause of all pains and anxieties (0‘“?%'9\')
To whom the leaders of the upper and the lower
heavens (2iz/%2¢z), and of men bow down in

reverence.

He who has expounded the various details pere
taining to the four main aims of human lifes
Dharme( Crf - Religion/Duties, Artha (%< -earn-
ing money/possessions), Kama (4w - seeking
pleasures) and _;_Hg;ggg ( ﬁl‘tn"- reaching the final
Liveration). He vhose knowledge is such that
it 1llumines all the happening including thought
processes in all beings in all the three times -
past, presént and future!

ee3
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He in whom Omniscience, Total Uncondition
Joy (%% ) and the Greatest Achievement of
human 1ife (U2Ru% ), have all merged into
one - such an Almighty - Parmatma (Uasenv )

4s worth giving all one's faith (which in-
cludes the deep longing to become like Him).
He is worth constantly mediating (€2t )
upon. I accept refuge (2R ) in such a

Parmatma.

Because of this Parmatma (WAch' ) I have

a Lord upon myself (2= ). 1 am totally
absorbed in Him. I am full of love and re-
verance towards him (2y¢ ). 1 am entirely
and deeply satisfied within by him (HObcX ).
Of this Parmatma, I am a mere servant (@JEZ Je

By singing the praise (2’3'%) of this Lord
(UWA<h), I am making my speech holy and worthy
(MG ). Indeed, in this desert that is this
four cornered world, this only is the f¥ight aim
of the birth of all beings.

My knowledge is worse than that of an animal
(\lez%m\e‘ag ); and in comparison with this how
far and difficult it is to sing the praise of
the lordi! So I, who have decided to create this
poem of praise (2FST) for the Veetaraga ( one

.okt
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who 18 without Raga (35 ) passions - 1.e.
Parmatma), am really like a lame man vho with

his two broken lugs wishes to cross a great

junglel!l

An¢ though my knowledge is miniscule (Zizhdl )
and 1 am rot fit to sing (by writing the

praise of the Veetraga, and hence I will never

s iccead in creating mn abtsolutely correct song
of praise. Yet I have become overwhelmed and
consumed with faith, love and reverence (A2uv /
HOCr) for Him. Hence I am not thinking |
whether or not I am capa*ls of the task in front
of me. Therefore, 1 an not fit to be blamed by
others: because, this song of praise (23‘»3') of
the Veetragp, when undertaken in tris overvhelme
ing state of faith, love and reverence, sven if
i1t is full of defects, it is still something

that has some value.

Let Raia Kumarpals, through the medium of this
' ° ° Linihn by Bl
song of praise of the Veetraga ( efl2or £ind Uomcchard row

his fruit (namely the destruction of his Karmas
- i.e. Ldberation) thal he seeks.

Q%ro the author introduces himselfl and gives
the purpose for creating this ftotrag (song of
praise Q((t\)\ Yo

L2 A R



CHAPTER I1
The Four Extraordinary qualities
that a Tirthankara is born with,

-

(BER TN wRever )

In explaining these extraordinary qualities of a Tirthankara.
- wko has reached Liberation - one has to guard against that ‘hese

- are poetic exaggerations. Great saints have said that things
that are very subtle, very far avay, happened long ago are %to
be accepted by faith, and later by following the Sadhapa shown,
they will become fact. In deep mediations many saints have

voucé%ﬁfed the veracity of these extraordinary qualities which
are the subject matter of chapters2, 3 and k.

Let me give a simple example as to how faith comes before fact:
As a/very small child you were told by your mother that this

mar: 18 your father. 7You accepted that statement on faith. After
living with both for over twenty years or more, this'faith?
turns intec fact. (To argue that 'technically' he may not be so
1f called wrong application of mind and wrong argumant-g?aé%').

R ]

Fest

Similarly, I urge the dear readers to accept on faith and enjo§ ;'
the beauty, vastness of thought of these extraordinary qualit-
ies (?ﬁf%nQTzr Jo The’ are used for some very important medi- ,
tations in Jainism., I am sure a few, a very few perhaps, will
experience the‘fagt oixfhese qualities through the process of

Sadhana. Please[/do not demiss them as fairy imagination of a
poet!

-2
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Oh Lord! Your body is like the deep green coloured tree
ro.
(%22, ). Pujya Mallipatha and Puiys Parshwapatha amongst
the last twenty-four Thirthankars (Veetraga) were of this
N 9)
colour); or like the crystal clear jewel (242 FA'TT )
(Puiya Chandraprabhy and Pujya Suvidhinatha were of white
(84
colour), or like Gold (24&TT ) the rest of the sixteen
Tirthankaras were of this colour; or like the redjewel

(Y2125 « ruby) (MW and Pulys Vasupulys
ke
were of this colour)j or = black (Pujya Rervinatha and

PujyaMunisuvratswami were of thris colour). Your tody 1s
pure and holy even without a bath, who in this whole world
does not get attracted to your beautiful body?%.

Oh Lord! Just as a garlsnd from a ﬁglmmgim@l‘nﬁv{‘w— )

- a tree said to have existed which gave whatever was ask-
ed of 1it) is always fragrant, Even though your body has
not been anointed with wvarious fragrant pastes of sandale
wocd, saffron etc. it is so attractive, thrat the eyes of
the roddesses that have come down from heaven constartly

rest on you, being very attracted by you.

Oh Master, as though you have A%uuwf  some heavenly
nectar and which has made you so healthy that all the
groups of human deseases - compared here to a greup of
snakes as disease killedf - have been defeated by you. That

is, you are for ever free from disease!

ee3
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Oh Bhagwgn, Just as when a body stands in front of a
mirror it gathers no dust nor does it sweat, similarly
in your body, hovw can one imagine that sweat drips or
dust sticks to your body? |

Oh Veetraga, it is not only that yo:.r mind is free from
desires ( 257 ) but even the blood that is in your body
is 1like a stream of milk vhich is pure white! Here the
poet imagines trat when one is full of Ragag (desires - Quv ),

- there are colours in one's mind.

Oh Lord! Really am I fit to describe the completely extra-
ordinary qualities in you which do not exist in any other
human being in this world? For example, the flesh of your
body is also white, fragrant and when looked at does not

cause revulsion!

Oh le the large bees (32T )leave the flowers that
%

have grown on es{_th and upon water and come to you, because

your breath is so fragrant,

Oh God! This great glory of your last bodily birth as a
mt};a_gg_g__r_a, is unlike anything in this world and therefore

of great wonder, Look, when you eat food, or go to the
toilet - no ordinary hungd eye can see these activities.

(In this, the first 4 Slokas really describe the first

oolt
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extraordinary quality pertaining to the body, the 5th
and 6th Slokas describe the second extraordinary quality
pertaining to flesh and blood. The other two describe
the remaining of the four extraordinary qualities which
a Tirthankara has at h&s birth etc. before his reaching’
Omiscience)s Which he Knows is cevharh ju i,  bivi.

T S - gy



CHAPTER 3

W A S RS A

(The Eleven Extmordimry qualities that come about
vher tha T has destroyed the four Ghati
( eud reached Omieienee) { B8 granwio”
9151%92\'24-

In this chapter the First Eleven slokas describe one m(?ﬂ%ﬁ'

in each couplet.

1. Oh lLord! Becmuse of the state of OUmnisclience that you
have reuched which it the result of your Tirthankars
Nama Karmg (M;Fﬁfﬁﬁ HH - the greatest and the
holiest Karma a Jiva forms in his third previous birth)
you have the extraordinary quality of being seon facing
everyone., Pecause of this you give jdy to humana, devas,

animels etc... 711l wvho have come to listen to you.

2. Oh Veetraga, in a small distance of one Yojapa (20vd =
about four miles, though there is uncertainty over this
conversion to miles) which 1s the circumference of your
Samavasarana (21 R2uT - this is a fantasticxbuuding
built by the Dewvag for the Veetraga to give his discourse -
see Chapter I1X1/Verse 5) crores (1 crore = 10 Iilliﬁﬂ)“{
animals, birds, insect, humans and devas can sit with
great comfort! (The seating arrangement has distinct
places for different pecple -« for a greater description

of this {amvasaran 8e€...

3. Oh Jineshwaral! Your discourse is in a particular type

of M (‘21'@?9%37\(&4- ) langung@...««s and yet 1t

automatically translates itself into the language of the

oo
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6.

7.

animals, birds, insect, humanrs anrd devas and it sounds
80 beautifull It makes the uncerstanding of the great
truths cf Religion so aasyl

Ch Omniscient! Within a vast distance of 125 Yoganas

(25 4n each direction, 124 up and 123 telow), §the clouds

of all diseases that began within the last six morths
disperse by the sway of the mind that moves after touche
ing youl (Alsc trey remmin dormant for the folloving

six months),

Oh Lord of this world! Just as the injustices that are
removed by a king nc sooner thev arise - gimilarly as you
move (within 125 Yojanas), the attacks by the rats, or of

insects, and of the parrots do not take place.

Ch Lord of all Lords, as though your compassion is falle
ing in great quantity on all of us like the great rain
called Pushkaravarta)( 4t )y a8 you move
(within 125 Yojuanas) on this earthyfthe fire of all

illfeclirgpand jealousies caused by eitrer vwomen, land
or cities etc.... (the normal causes of fights betweer
men) automatically quietegf’dewn.

Ch Master! Just like the anrouncement which broadeast

the cdeath of an enemy or any bad happening, your simple
presence ard the power thereof, destroys from this earth,
(vithin 125 Yojanas) the evil forces of the wrong planets,
evil spirits and death due to unnatural causes like plague
etc, ee3=
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8. Oh compassionate onel You who know with such sunificience
all ‘hat men desire, you wro have unparralled and udes-
cribable compassion and love on esch and every Jiva (be-
ing)in this world.... no socner you come to any place
(again within a distance of 125 Yojanas) there is not
wore rain than is needed (’SN%cg:L )} and no less rain
than is needed ( 2ics(+2 ) and no less rain than 1is needed
& ==p.

9. Oh the Greatest of the Great! Just as by the roar of
the king of the jungle the lion, the elephants get be-
wildered, similarly when you pass (again within a dis-
tance of 125 Yojanas), because of your powerful and
compassionate personality, attacks that have taken
place either from within or from outside and which have
destroyed wealth, property, friends and relatives, all
this quietens down.

10. Your movement 18 wonderous because of 1is very powere
ful and coagaasionape effacts .eoee. it is like a Kalpa-
vraksha (&Holicf %« — which bestows whatever 18 asked
of 1t). Once again no sooner you move if there is any
famine on this earth (with 125 Yoganas), it also gets

removed.

11, Oh Lord of all Lods, at the back of your head, there
is a Bhamandal (975567 ) an aura of light which is

oolt
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even pove ful than the sum itself! Here then poet
lets his imagination take over - The Lord's body would
be s0 bright that it would be difficult to see for
ordinary mortals - therefore the l'evas have collected
all this brightness anc¢ put it as an aura behind his
head,

12. Oh Lord! On the destruction of the four Ghati Karmes
(ﬁd‘\@sg ) this phenomenal glory that has been des-
cribed in these Fleven Slokas has come about and it
is famous in all the three worlds! (#f the Devas in
heavens, humans and animals on this earth and of the
narahas in the hells). To whom does it not cause |

wvonder and amazement?

13 Oh God of Cods, A2 a resilt of the myriads of lives
that has lived and hence collected an infinite quantity
of Karmas which is & 1like a dense jungle covering the
pure Atma...... there 15 no other God, but’you who has
completely and in every way uprooted this vast jungle

of Karmas,

1%, Oh God! You have (in your previous bdirth) amme afiter Gf&i
and % led such good 1life and follovwed many of the
good practices of Heligion, and put a supreme effort
for the destruction of the “armas. Yet you never cared
to get this highest human birth as a Tirthankara with
its undescribable glory and vealth... but such was your
action that this has been the natural result.

ved
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Oh friend of the whole world}l, you who have sympathy
for each and every sould ( 7| dics ) which 1s so
holy, towards vhom we c¢an express our ht Mght ﬁ joy
and praise (JiZ<i3fceh )3 you are fit to be worshipped
because of your cmaumu towards all who are unhappy

( H3un s )Apecause of your outward distance (while

4epavds callons Yher
invard compassion and sympathy never changes/( 24 e hioiei ) o

- You who are Yoga personified, 1 bow down in deep rave=

rence.

esase
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( Beiba wihanc)

‘The nineteen extraordinary qualities that are created by
the Devas (heaihnly Gods) who have a very deep reverence
towards a Tirthankara )

1. Oh compassiénate one, For those that do not believe in

you a2s the Greatest one, just like the sun when the time

| has come to destroy this world; and for those that be-
lieve that only you are the Greatest one like the paste
of the heavenly nectar; to demonstrate the great wealth,
glory and pomp of a W who has achieved the
highest state synonymously known by as Axhant (%*lﬁi‘-‘" )y
a great Dharma Chakra (érgrr% - a disk like structure
wvhich constantly rotates) adorns you.
lels

2. In this Sloka the poet peldd his imaginations have sway.

The Indradwaja (Ss%€ciLS ) a great, long and beautiful

flag, that remains with you is not really an Indradwaja!

But, really in order to ac?imonstrate to the three corner=-

ed world that you alone ¢ the Lord,this Indradwaja is

only an excuse through which the Lord of the heavens

(Indra) raises his small finger to demonstrate this in-

%mrable fact.

3. After Omniscience the Lord never puts his feet on the
ground; the Dewas create Wne lotus shaped pieces of
the softest gold, and on this the Lord puts his foot
(though he is totally indifferent and unattached to

el
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all this Great Wealth ané¢ pomp and glory* ). Again the

author lets his imaginations have sway and says: wmbsoe‘\m
you put your feet Oh Veetg}g, there the lower and upper
gods (5&( / 2usta ), as an excuse for putting the lotuses

they really put the wealth that lies in the lotuses!

At the time of giving discourse, as said earlier (see
chapter I1II, Verse I), why is Bhagwanavisible (as though
facing) from all directlons? In regard to this the poet
lets his imagination have a sway: Oh Lord! the true
Charma 1s four-fold - Daan ( 2wl - to give to others),
Sheel [2ll7 -character including celibacy, conduct and
discipline), Tapa ( 1% - penances and austerities) and
Bhava (dor « thoughts and feeling of overwhelming
yeverence,g love, submission, to the Omn:lscient;), It seems
in order that you can speak of all four, all at the same

time that you have four mouths!

Oh the benefactor of the world! after achieving Perfecte
ion (i.e. Omniic\:%?ce - for which Lord Mahaveer never
spoke a world 'Nﬁi].e, wandering and doing penances for
twelve long yearsl), in order to protect all creatures
of the three cornered world from desires (21T ), avers-

ions (%br ) and delusions (4%&, ), when you started

your discourse the Vaimanika Devas (c'\ﬁﬂ“s%é: et - the
gods who liVe in the upper heavens), the BhavanapatiBleva,

Gﬂoﬁq%a\cx , = the ?"ds who 1live just below the earth,

'g)
and the Jyotiska Qm(u%(k’vb%?a - the Gods who 1iWe among
the sun, moon and the stars), these Devas built three

concentric fortresses (called Samvasarana - see Verse
ee3
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II No.1). Here again this is poetic imegination. In
reality due to the devotion (<lé;ﬂ') to the Lord the
Devas Qlways bulld this Samvasarana.

Oh Lord! wWhen you walk on this world (please remember ‘
that the Lord always walks bear feet!), the thorns also

turn upside down, (so that they do not harm you or the

millions that are with you). When there is the sun, is
it possible for the crowd of darkness to come and face

it?

Oh my kind Lord! The hair on your head, on your body,
your nails and your beard and moustach also never grow
after you have left yaur home. In this manner this
external extraordinary qualities (19T ) are not
eve there in the other Gods. (8o What to talk of the
glory of your internal remarkable qualities!).

Oh Lord who are so klnd! when Buddhist, Sankhyates,
Shaivites, M%mansikas and Naiyayikas, those five come
to argue with you, after listening to yog]their animo-
81ty vanishes, just as the five objects of senses -
namely, speech, colour, taste, touch and smell, are
also never of the wrong type in your presence. (&gain

the former part of this verse is a poetic imagination).

Oh Lord who are the ocean of kindness! &k As though

the six seasons have become afraid as they constantly

.C,*'
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aid the sensual desires all others, they all come and
bow down to your feet (i.e. they become always good

towards the Lord})

‘ Whexe
Oh Lord of this world! whese your feet are to touch

this earth, there the Devas let fall the most fragrant

of water and bunches of flowers from the heavens!

Oh Lord, to whom all are reverent, the bird, also go
round you from §4ght to left in reverence to you (the
traditional approach). What will be the fate of those

who behave in a wrong way towards you?

Oh Lord of the three worlds! How can the Jivas of the
all five senses behave improperly? Because even the
wind (which is a Jiva with a single sense) givesup
behaving improperly to you. (It always is mild, cool,

fragrant and comes from behind!).

Oh benevelont one! Because of your suyérlative great-
ness even the tre@s are astounded. They bend down when
you pass and they concider thewa fully satisfied (@<T&<)
once they have done this. But those who are against you
(’%2&%’% ) their head has no valuel

Oh who are worshipped by the world! The smallest quane
tity of the Devas of the upper and lower worlds who are
at your service is atleast one crore (100,00,000). Be-

cause, in work from which great virtue 1s derived, even

,005
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men with lesser intelligence do not become lazy or

o )__g.ndiff‘erent.

%?)M— "(In those verses fourteen out of the nineteen extra-
ordinary qualities, fourteen are described. The remaine
ing - namely Ashokavraksha ( %Q\L}&o[%" )y Chamara (z«&i2 ),
Simhasan (HE€21F ), Dundubhi ( ZZW7 ) and Chatra(w)
are described along with the Bight Pratikmrya (dEmtsess
- distinctive extraordinary qualities), in chaéter No.5.

| ——

Actually these ‘l’hirty—four extraordinary qualitles (3?%2‘2\‘ )

chowk e ~Lovde
are really to say somethingé In fact the greatness and the
el @ LC=ovidhalkove
extraordinary qualities/are so many that they are beyond

words})

1 &hxﬂnmnnuxhtnxﬂ@;xm
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(The eight distinctive qualities in

2 .%ésmk_nw kara known as Pratiharya)
(Aas=x ), |

- un e ew - an

Oh Lord who are for ever in equipoise, this Agg;g;zﬁggn(ﬁﬁﬁﬂﬁﬁ
(a very beautiful tree which always accompanies a Tirthe -

‘ankara, looks as if it is in joyj it appears to be sing-
ing by the buzzing of the large bees (32 ) and it
appears to be dancing as it leaves sway with the wind.

(The poet imagines)that Since it 1s a red coloured tree
(the flowers are red) it has become extfemely happy!

Oh Veetraga! In your Samvasaran (&3 ) . the fane
tastic building where the Lord gives his discourse =
the Devas cover, till the depth of one's knees, the
whole of this Yojana Céﬁunéf ) wide Samvasaran with
wonderful flowers. Even the flowers abl face upwardst

Oh Lover of the whole world! The words that you speak
are mixed in Malkosha (one of the most beautiful of

the classical singing pattern called Raga (251 ) )

and mixed in simple tWUnes that the village floks sings,
and these words/so holy, that this heavily sound 629&f
¢co¥ ) 1m 1istened to with great eagerness by the deer
who raise thelr beautiful long neck to hear it!

Oh compassionate one! As though there is a beautiful
processioﬁ of white sudﬁf passing to do service to your

2
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beautiful face,these white Chamaras (—u¥2 - a parﬁicular
type of fans made of very fine strings of softest of
white materials) which are wafted in front of you, look
as beautiful as a string of white rays of the moon}

Oh the benefactor of the world! When you sit on your

beautiful throne ( Ehsiiﬂﬂ’ ) and give your discourse,

¥hen the deer become bold like lions and present them-

selves in your service,

Oh Lord! as the moon with its moonlight gives great
pleasure to the chakora bird, in the same way with the
wonderful luminous aura behind you, your looking upon
on all goo¢ men gives them the greatest of joy.

Oh Lord of the three worldsi! In the sky this Dundubhi
(ié%ﬁg' - a vast deep throated drum) which is beating
infront of you e 2t seems it is announcing that among
all the Gods of this world, your wealth, pomp and glory
(to which the Lord is least attached) is by far the

greatest!

Oh Lord of this world{ Above your head as though it
shows that your virtues ({v2X ) are ever rising,
there are three Chatrat( /%" - beautifully ornate
round and precious structures which cover his head).
They clearly show that you have reached the greatest
achievements in this threv%'orldal

Oﬁ3
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Oh Lord, really, after seeing this amazing and almost
Q<

magical pomp and glory of your Pratiharyas (W& ),

are not those that do not believe 1in you or have faith

in you (\%?-23 é\"FZ' ) also very much surprised?
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CEAPITERGS

The argument against those
that oppose you (e inaizv)

. s

Oh Lord of the Lords'., You whose body 13 the most
beautiful and the most holy;[g:;?ose looks are like the
heavenly nectar that is pasted in our eyes. Inspite

of this for those that are indifferent to you (Jicz2e—
/ %%2A\qwisv ) we feel very unhappy. Thus for

those that speak lies about you because of their
Jealousy towards you, ve feel very very unhappy.

Is this not natural?

Oh Lord! He who epposes you, Lhiuself 1ike an ordie
nary man, is consumed and harassed by the passions
of anger, pride etc... This is whaut people say: 8o
those who have discrimimmtion and understand the

difference between you and other Gods, are very un-

happye.

Oh the wen;disher of this whole worldl If the one
wvho opposes you im without desire (Veetraga) then

he is you only (Fecause all who have become Veotraga,
from the point of view of this quality are one). Now
if he vho opposes you 18 with desires anc¢ aversion
th@n he really is no competition to you. (How can
one wvho is not Vgetraga #&qaoto with one vho 18%)

%= Is it ever possible for an ordinary butterfly to
compete wit: the glorious sunf?

e
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Oh Lord of the worldl Those Devas who being born in
the Apmuttar Teva Loka (from vhere in the next human
birth Omniscience is certain), constantly long for the
Sadhapp (20¢eT = 2%y - the way) to Moksha (< )
that you have shown, Yet for those who are not even
adept at some of the external aspects of your Joga

( 2T « i,e. the various postures the Lord adopts dure
ing his Sadhana), hov can they ever reach this intermal

Sadhana or Yoga that leads tofioksha?

Oh Master of the world! We consider you as our Lord -
one who will protect all that is good¢ 1in us ig " grant
allLbﬁ 18 needed (2 ), Ve sing joyous praise of

you (9'@((\\ Jgve follov the path laid down by you (X%2:0i)
sssses because except for you, there is ro one in the
world to protect us. Hence what else should we do but
to sing your praise and be of service to you?

Oh you who are kindness gersonifiedz‘ those whose cone-
duct 1s full of dblemish, who are eager %o misguide
the simple folks.... and wvho through belief in wrong
goda and practices lead the people of thiz world up
the wrong path... about this to whom shall we tell and
shout but to0 you, my Lord?

bekeve
How can he whro 1t intelligent behese that he who
is forever hbemteﬁ(me Jaln Shastrag believe that
a Jive who was mixed with his Karmag, through extra-
ordinary efforts becomes liberated and then he too is

eed
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| Lehile
like the Lord of this world i.e. God é:ther Religions

believe God to be forever free from Karmas and hence .
always Liberated) will spend his energles in the b&eﬂr;m
in looking after and in destruction of this world] How
can they take shelter of those Gods vho can be compared

‘with the son of a widow (an Msubility)z

Oh Lord of this universs, hovw sad it is that those
who believe in other Gods through their illusions and
for the sake of satisfying their stomach and their
senses, speoak 111% of a per#on as Perfect as youl (It
would have been better if they said nothingl).

Oh lLord of all the Lorde} those who oppose you imegine
something like a sky flover (a non-existant thing)
{thbugh their own limited intelligence (2575 ), Then
they will divise arguments to prove their point (Wisi )
but they are not able to give & coherent picture in
their theories or in their own lifel

Oh compassionate onel %«r 1 understand, how all this
happens! The attachments for sensous pleasures (&1 ),
and the attachmeont towards one's near and cear ones (I%EQTJ
are relatively emsy to remove from within. But the attache
ments to false belielfs and the persons behind those

belief (22757 ) 48 so difficult to remove fgron wew of

of good intelligence and discrimination. Hence they

oppose you a&nd favour their own Gods.

-alt
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Oh Veetragal Your face is always happy (UYxed ), your
eyes have mﬁt&?ﬂ of desire in them (152t ), your
vords are/nearer to the human ears. In this way you

vwho are deserving or‘au our love - and yet because of

the confusion caused by Drashtiraga ( 2250 « see

previous Verse) some others are either indifferent to yo

_ you or cﬁu?féo you',

12.

Oh you who have sympathy for everyone in this world}

4t i8 possible for the wind to become steady, for the
mountain to melt ar for the water to burn..... but the
Jiva who is distracted by the grent passicns of desires,
aversions etC.... he 1is not tﬁ' to reach the highest
stage ( WET ).

LR 2 R X 3 3
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CHAPTER 7
Destroying the idea that God is
the creator of this world.
(T ehcl s S )

Unless one does good or bad acts (anngWoS':

there is no possidility of having a body. If there is
no body, how can there be & mouth? If there is no mouth
there cannot be speech - i.e. the Shastras .o how can
the Gods believed in other Religions can ever be the

creator of Shastras or give the Perfect guldance (Z\Gi?‘&'(f\—)

(Because some belisve that Cod is always without any
Karmas - hence the above argument is given).

God who is without body, for him it is not logical that
he acts in creation of this world. Secondly, there 1s
no reason for him to create this world. &ince God 1is
Perfectdefy who has no necessity to act (HITH<X ) what
is the special reason for his creating this world? But
God is completely independent - so he would not create
this world as a result of an order f;on someone. He
acts cn his own, Hence he acts e% independently
and through his own volfition alone that he creates this
world. {The answer to this argument is given in Verse

No.3).

If God through his volution creates this world then
the question arises - does he do it Just for fun (?As‘—)
because he for himself, feels like it or is it that he

-02
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creates this world, again cut of his own volition be-
cause he has compassion for all the creatures of this
vorldg Row if CGod¢ does creation Just for fun then he
is like a child who plays in sand in creating his caste
les - so0 God, like a child becomes one with likes (2% ).
Now one who is with desire ( AX ) can never be God. So
1t carnot be belleved that God creates this world just
for his own fun out of his own wvolition,

Now if he has created this world out of compassion for
all the erentures of this world, surely he would make
all the Jivas (teings) of this world happy?

But in this world there are bodily anc mental pains and
an;xieties ( 73‘ 27 ), there is poverty, because of birth
in hell and other places vhich 4is full of pain €onflict
(3&9«‘ ) so many Jivas lead a life full of fear .... then
How can God be called compassionate? Hence one carnot

accept that out of compassion he has created this world,

Now Af you say that God relies on the activities of men
and depending on whether the  are geoé cr bad - accord-
ingly he gives happiness and joy (2527 ) or pains and
anxistias (% 27 ) .. then such a God, like us, is not
independent. Ane he who 185 not incependent - how can
he called God! Secondly, as per your own statement the
various odd occurings in this world depend upon the Karmes
of the perscn concerned. Then vhat 1s the necessity
in bringing Gol in between?

t.3
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How A you say that this activity of (God regarding
creation etc. 18 not capable of debating upon, because
that his Nature - then this statement of yours says
that no one has any right (W% ) to find out vhether
there 1s Cod or not, (This is not reasonable),

" If you believe that God knows everything about all sube

stances and this knowledge itself 1s an action on the
part of God, then with this we also agree. BEBecause
our God is also Omnisciont. Arongst these Omniscient
g ) s
éign;gg some are free Trom all ks i hence without
bocy ealled Siddha (é%&r )y while others may have a
~—‘ .
body (1.e. a Tirthankara or and an ordinary Omniscient
(ama-zdeot ).

Oh Lord! On those on whom your blessings fall, such
Jivas give up belief 4n this false theory of creation
by GOCusee BNG accept whatever is sald in your teach-
ings and find joy in believing them.

0 A Al S
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OTH_CHAPTER
{The destruction of those principles
which accept truth as truth at all
) . , —_—

( féga\%a \%9\2: )

~ If ve accept any matter to be existent at gl) times

(65T AT ) then two defects of logic called

Kruts Neaghs ( £T-<027 ) the destructicn of that which
1s ereated) and Akrutsagams (HH0 ¥R « that which
is not ereated comes into bteing). If we accept any
matter to be constantly destroying at all times (7S&
0 ) then again the same two defects of logic men-
ticned above come into being.

This needs to be clarified by exazples:f#)Kruts Nasshe
\Amra ve consider any matter to be enst@t at all
times (Z}d?-iﬁ %(x )3 If a matter is at all times ex-
4sting then just as it cannot be destroyed so 1t cane
not be created. Thus, i an earthen pot is forever
existing..... then the various shapes, such as the
base, the neck, the lips which wvere made by the potter
in preparing the poteess.. and these we can see direct~
1y - well, they, all then would have to be sald as
Puncreated" as they are of no use in a thing which

5. Thus that vhich was creat-

ed by the potter comes tc nothing, This goes against

logical principles,

b) Akruts Azamm Wher we consider any matter to be

‘.2
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existant at pl) times (%3%5'£%¢¢7 )s Row if the earthen
pot is forever existing then all the warious shapes of
the pot are also forever existing, and not made by anye
one., Now this i1s not possible for they have to be made
by a potter. Hence by this wrong belief, that which

. was not made comes into existance. This is against

logical principles.

dansha: when we consider any matter O COne

¢ NaAs ) onedon 2
stantly destroying (Fora minen ):lﬁuﬁfhsb belleve that
all matter is perpetually destroying. Thus the pot
which is existant at one moment is said to be destroyed
at the next moment. This obviously goes against logile
as we can see the pot existing.

d) Akruta Agampa: When we consider any mattar as con-
stantly destroying (Bone $c2T ); Thus at a given
moment the existing earth which is capable of being
made intc a pot gets completely destroyed. Because of
this, the bass, the neck, the lips etc, of the pot canw
not be made. Put these ve can see with our own eyes.

S0 where did they come from? Hence by accepting that
matter is destroying itself at all times, there obvious-
ly is/logical errar[éﬁning into existance of something

that was not made,

Kow 4if tharaggg is accepted as existing at all times

(éh&af%<z' Jthen 4in human life there cannrot be the ex-
istance of happiness (242 ) and unhappiness ( '2<T ),
And 1f the Atma 1s thought as destroying itself at all

ee3
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times (&ama fncU 3. then also in human life there cane
not be the experience of happiness ahd unhappiness.,

This o be ried

: ness gl APRINGSS vhencmebo-
lieves that Atmg exists et all times (SiR& S )s

Since happiness and unhappiness are opposed to esch
other they cumnot be experienced at the same time - but
onlysequentially., Thus, i the experience of happiness
and unhappiness is sequential, then the Aima cannot re-
main in the same state at all times, To be clear, once
the Atma has experienced happiness 1t (w@happy Atma) dies
and s reborn to experience unhappiness,; and then 1t
again dies as an unhappy Atma €PE® to experience hﬁppd-
ness. Thus by believing that the Atma exists at all
times in one state - ramely that of happiness means that
a human being cannot experience happiness or unhappie

ness,

b) Absence of happi
lieves t.hat. the Atma is destroying itselfl at all times:
(%\dﬁ(‘l"%’m’f% Y

~_ As said sarlier, happiness and unhapniness cannot be
experienced giw:ltaneocusly but only sequentiall¥eeess
and this latter is possible only if the Atma continues
to exist at the next moment, Thus as the Puddhists
believe that the Atma too is destroyed every moment,

then hov ¢u it experience happiness and unhappiness?

cole
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Noy if as the Vedantistsbelieves, Atma 1s accepted as
existing at all times then one cannot deduce in such
a belief either virtue (U'* ) or sin (WX ) or libe=-

‘ration ( X% ) or bondage ( X< ). Similarly, in the

religion of the Buddhists vhich believes that the jAtma

- is constantly destroying itself, there also one cannot

deduce either virtue ("% ) or sin (U< ) or Liberat-
1on ( %% ) or bondage ( G ).

This needs to be clarifjed:
a) That which is unchanging remains always with the

same properties. Thus if the Atma 1s full of virtue (4)
it shall remain so and man will constantly experience
vorldly joys. The reverse would be true if the Atma is
full of sin (UW ), That the jtma is sometimes expe-
riencing the fruits of virtue and at other times those
of sm = which is what one me#e 80 clearly « then how
can[be sald to be constant at all times? Similarly the
unchanging Atmg wo.uld either always be liberated or
always be in bondage. It cannot first be in bondage
and t'en become liberated - yet this is obviously vhat
we sce e Xhid how can one & that in an Atmg existing
at all times constantly, there is either virtue (V= ),
8in(uT ), Moksha (3%~ ) or Bondage (Gl )7

b) In the Religion (?<£ ¢ ) which belicves the Atma to
- 0
be constantly dying and being reborn (B&cT FWRcX )
ov
at olr:’mnt, for gimilar reasons as above, how can there
be both virtue (4°X ) and Sin (W& ), and similarly how
o .
can there be dboth Liberation ( Ju% ) and bondage (&< )?

.ol
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In Atma ancd other things, if they are believed as ex-
isting at all times (Ekant Nitya -G \?ﬁcur ), or
4if the Atmp and other things are believed as constantly
changing at all tires ( Euﬂfhrﬁtyn - SAATGr ) then
Artha Kriya (shat which one has to 1&0) is again not
possible.

This nee

Artha Kriva means the work of the thing concerned - e.ge
the pot's work is to contain water, the sheet's work is
to cover and so on. If the thing has no work then it
13 a non=thing (%A YT ).

a) To see how Artha XKriya is not possible in an Ekant
Hitya thing: A thing 18 done either sequentially or aimule
taneously. In both these ways Artha Kriya is not possible
in Ekapt Ritya. We have already explained earlisr that

the Atmp expej-iances happiness and unhappiness sequentially,
and this is the work of the Atma, But if the Atma 1s un-
changing at all times (Ekant Nitys) then this is not
possible - it would have to change its nature to make it
possible. Therefore, let us imagine that 1t does its
work simultaneously - this again also 1s not possible,
because one can see thut actions take place sequentially.
Secondly, if all the actions were done at the same time,
then for other time no work would remain - such a subste
ance then becomes a non thing (KT & ). Thus in
an gkum Nitya substance one cannot deduce Artha Kriys
{its own vwork) either sequentially or otherwise.

b)sxum:.y. in an Exant Anitva substance - f.e. a sub-
s ance that is constantly changing, since there is only
P
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a moment when it is existing, then Artha Kriya is not
possible. If sequential action is not possible in a
moment, how is it that all actions get finished in a
moment? And further, wes it posaible, it too would be-
come & non-thing (ZT2Uq 61T ).

Oh mxagvanj & you have saild, if everything is thought

of g\a\.lsoseums unchanging (2 ) and sometimes chang=
AR

1nslzhen trere is no defect whatever in this understande

ing/explanation.
t c f
Questions If a thing 1s thought as above Nityanitya

o
(laaaFiar) why is there no defects? In reality the de-

fects should increase - because the very defects you
have shown above 1f we accept a thing as litya or as

Apitya, doth will come to this W uncerstande

ing of a substances.

Ansver; Mitvanitys is not a mere addition of Nityg +
Anitya, but it is a separate deseription by itself, There

are certain things which are harmful by itself, but by
combining with another thing, the second thing also loses
its defect.veevess AN 8 new quality is born as shovn in

verge 6.

For example, Jagery alone leads to Phelm (chh ) and
dried ginger alone leads to bile (%'?" ) but if you
combine the two and use them in medicine it is without
defect. (In fact 18 destroys mucus & & )),

.e?
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It is not possible to prove anything with definitiveness,
against this proposition of (a substance as being both
Nitya and Anitya), hence these differing qualities in the
same thing are not anythmg wrong! It is not that in
different coloured thinss you see a mixture of wvaried

. colours?.

The 1nte111gent ?uﬂdhists themselves helieve that the
shape etc. of any one thing is made from various shapes,
ete. of many things - so how car the Buddists argue and
try ard l:rea& the Anelantvada (‘5360\’%6'864 ‘Z « the belief
in Jainise that a substance is liitya as well as Anitva).
lanations The Budc!ista btelieve all substances as be-
ing knowledge. They say that when anything is reflected
in a mirror, it looks like the thing reflecting. MHence
'knowledge' and its ‘reflection' (i.e. that which is to
be known (3“&") ) become ons. Here they accept that
differing qualities are possible in one thing - this is
Anekantavadsa e $0 hov can the Buddhists who accept
Anekantwads as shown above ever try and argue against

and destroy it%.

In a picture made of different colours though one thing
is seen in many ways by Halyayifias, VaisheshiBas.....

80 the- also canrot argue against and try and destroy
Anekantvada (Sh-RcAeNZ ),

Explanation: The Vaivayilfas and the Vaisheshilfas consider

the knowledge of a multi-coloured picture as gne knovledge

eeB
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In that picture they are able to gather the knowledge of
various colours like white, black, red, yellovw, oetCaeese.
They do not concider this knowledge as opposing the know-
ledge of the main picture...... 80 they too have accepte

- ed Anekantwads -« s0 hov can they oppose it%.

The Prakruti (*;rog%r - the external world) is accepted

by the learned sank‘irutea as composed of the opposing
qualities of Satwg ( 255ceT ), BRajmg (77 ) and Tampg ( HE),
S4ince in ons and the same thing ('9"5%' ) they accept
opposing qualities, how can they oppose the Anekantwadsg

of the Jains?.

In matters pertaining to life after death, Atma, Mokshg
(}""" ) those whose understanding is completely mixed up,
for é:g.r Charvalias (who do not believe in God _eﬁu’%‘; )
#Md their opposition to Anekantwada -~ 4t 18 not worth

thinking a whit about, £Z&%.
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TH_CHAPTER
(The praise of these bad times -
Dughamakala) -

(f;—?\\?iomﬁga‘ww )
Oh{ Lord of Lords, in these times when one can get the
result of devotion to you (ﬁ-vlg?f ) (1.e. becoming more and
more ready for Liberation) in a short time. May such a
bad time (#%X/%'067 ) be really far better than the
better times (such as the Sushmakala - 2itwoNicd )}

0 Jineshwara! compared to thre Sushamakala, in this Dushama-
st ae chq\a)-w@
kala your blessings give far greater resulls « because the
presence of a Kalpavraksha (a tree¢ that grants you what-

ever you wish) on the Meru Mountain (where it is not Ln-

common),(1s much more praiseworthy)when it is found in
Marwada ( - a desert like part of this country).V

0 Lordt Bf listeners of intense faith, meet with wise learn-
ed men who know the true meaning (€327 ) of the Agams
(%>% -~ the Jain scriptures), then even in this Kalikala

 your Religion/Teachings would spread wide and far.

0 Lord] Even in the better times 1like the Mmm
are arrogant and bad people. Then in thesKalikala (also
called the Fifth ARa - or cycle of time) are we not un-
necessarily getting upset with people who behave badly
(tovards you)? “

0 Lord of the world! As a test to see whether ve are " mov-
ing on the path of Liberation (Ac~2att ) this Fifth ara

.ol
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is really far hetter., Without fire the fragrance of the

scent known as Agaru does not incCrease.

Oh Veetraga just as him who has found a lamp at night, or
like him who has found an island in the ocean, or like him
who has found a tree in the cesert of Marvada, or like him
who has found a small fire in the cold weather...similarly
in the Kalikala, I have found the dust of your beautiful
feet (i.e. I have found my lord}) which is so difficult in
these times!

Oh God of all Gods] Without meeting you (29" ), in other
times besides this Kalikala, in many yugas(cycles of time)

1 have wandered in this four cornered world (2i2%2 ), Thus
vhere I have now met you..(and my faith has become so firml)
i,e. in this Kalikala, let me pay my obeiance to this
Kallikalal »

N
Just as the most poisonous of snakes (!1C*Ter2 ) is adorne
ed by a beautiful jewel.... similarly this Kalikalas which
is full of defects looks bea :tiful because of you who are faulte

less?
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The Pra¥rse of Amazement.
( Fizya Rda)

Oh Bhagwan! h&en I am happy or joyous (towards you),
you shower your blessings - i.e. you become happy -
towards me. So please, my lord, break the cycle of
this inter-dependence and just shower your blessings

upon me.

Explanation: _
The author is telling the Lord, that my happiness and

joy towards you is an ordinary matter ... while your
blessings are of far greater importance. Hence pleése
give up the thought that if I - your servant#§epleases
you, then only you shall be pleased towards me. If I
get your blessings I shall undoubtedly be joyous.

0 Lord! Fo see your great and wonderous glory and beauty
in all its respects - even a person with a thousand eyes
is not fully capable of it. Similarly, to speak of all

your qualitiesywa person with a thousand tongues also

is not fully capable. (Because,as it is said, God is

beyond speech, mind and the intellect!)

0 Masterljyéu,are capable of removing the doubts of even
the Devas who live in the heavens known as Annuttar

Deva Loka (J1der2 X7 oft® % - these Devas lead a life

..2
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of unusually firm faith in the Lord and are certain

to reach Liberation in the next birth - so their doubts
are very subtle, learned etc.....). Is there any other
quality of yours (all of which are only for the bene-

fit of others), which is more praise-worthy?

0 Veetraga! You are submerged at all times in the
greatest of all joys, and yet at the same time the
highest detachment (éi&ﬂ?6€') is there in you. Such
an apparent diversity, how can a person of no faith

ever believe?

Oh Lord!)ﬂxxare completely detached in your mind
(MNEzIRITSC Yyith all the Jivas of this world, and
yet you do the greatest good to all. This strange
quality in you, which we with faiﬁh, can fully under-
stand, because it is not so easily seen in others (GOD)

how can we say that it is also in them?

O Bhagwan! On one side is your highest mental detach-
ment and physical renunciation (l%a/(‘-))&' )y and on the
other side is this great Kingdom of Dharma (ﬂhgéﬁﬁadf? )
that you have established. These apparently opposing

qualities are only in you and not in others.

Oh God of all Gods! when you are conceived in your mother's
womb, when you are born, when you renounce the world,

when you reach omniscience, and finally when you have

'03
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the physical body to reside as a Siddha for all times

in perfection (the five Kalyanakas - choRWUIG  )aiem aC
alyanaxas

the time of these great occasions wWlgwthe Jivas in

hell, for a period of about fortyeight minutes (4GS )y

experience happiness (As their inordinate and varied

pains and amxieties are relieved during this period).

Of such a one as you, who is capable in describing the

holy life story in all its details? (It is impossiblel).

(H1E}m who is tranquility personifiedl'j%ur peace, tran-
quility, equipoise ( %<V ) is wonderous, your beauty
is remarkable, your compassion towards all the Jivas

of this world is amazing. You in whom all amazing
qualities reside have around you the greatest pomp and
glory (created by the Devas - as explained earlier).

To you I bow down in great reverence!l
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CHAPTER 11

L L .

The Praise of your Creatness

(HAZice 2qcel )

S W - "GN - a  an B GO G - - - - - —h W - -

Oh Lord of this world! >(ou have destroyed (i.e. born
‘them with equanimity) the great tribulations 04&9?&_)
(before reaching Omniscience). You have throwhaway
(i.e. again born them with equanimity) all the obstacles
& ‘% which came in your way (%ua«:? )éfdisturb C&p
your great Sadhana (again before reaching Omniscience).
Really, the cleverness of great men is of a very high
order and very rare ( 24:,(5 ).

ou
Ohlwho are capable of being worshipped by the whole
world! Though you have no attachment or desire (S )
whatever, yoii have made love to tiberation (which is compar=-
ed to a young beautiful woman here). Though you are
without hatred and aversion at all (%&* ) you have killed
the enemies that are the great passions (anger, pride,
treachery and greed)! Really the greatness of Mahatmas
is remarkable and very rare (%ﬁg}f ). (RBecause of this
it is very difficult to be reached by ordinary Gods -

(Devas) ).

Oh the benefactor of the world! Though you are absolute-
ly without expectation and remain very frightened by

all sins .... you have won over the people of the three
worldﬂ (i.e. the five sensed humans, demizens of hell and
heaven). Once again the &leVeAmesS of great men is

of a very high order, and very rare ( 15355 ).
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Oh Lord of the world! ‘y%u have given nothing to any-
one, you have taken nothing from anyone.... and yet
your great pomp and glory (%3672% ) is supreme. Those
who are truly wisé and learned, their abilities are of

c
a very high order and very rade (%yer ).

Oh Lord! Gthers could not gain the supreme state by
giving even their body to others (The Lord Buddha is
reported to have put his own body out of compassion in
front of a hungry lioness!), while this supreme state
(&) came automatically to your feet because of your

detachment.

Oh Lord of the three worlds! y%u are harsh to the enemies
of desires and aversions etc.... and you are tender and
compassionate towards all living creatures. These re-
markably strong qualities in you have led you to this

great kingdom of Dharma that you have reached.

Oh Deva of all the Devas! Others show many states as
full of defects, but the same in you are seen as great
qualities. If what I praise you for is untrue, then

the citizens of this world will vouch for me.

Explanation: If someone harms us, to remain quiet 1s

considered cowardice - thus forgiveness ( W¥ ) is
shown as a defect by others. While Lord, you have shown
that to destroy the enemy that is anger, forgiveness 1is

the tool parexcellenceg and §o our Lord leadea life

..8
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of forgiveness. To become a Sadhu is to start the busi-
ness of a beggar to many and hence physical renunciation
is looked down upon by themy While our Lord considers
physical renunciation a tool par excellence of keeping
away.from other (a necessity prior to reaching omniscience).

Hence he warmly embraces physical renunciation.

Oh what a wonder! That for me is singing this song of
praise, you my Lérd, who are greater than many of the
other Devas, and greater than the great disciples of
Thirthankaras called Gagghanﬁms, and who are so holy,

have become my object of praise and song! (i.e. How
fortunate am I that I have sung the praise of the Greatest

of all (USh<d® ) ).
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CHAPTER 12
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The praise of your detachment
( Aasecades )

. G O S S e G G W S W R WO N e D W R e TS W e e S WS .

V)
ng?ho are detachment personified! In your earlier lives,
you have so often and with such intensity cultivated
A
this quality of detachment (Cx2132¢ ), that in this last

birtk of yours, as a Tirthankara, detachment has become

spontaneously one with you!

Oh Lord! You (who in your previous lives) on the path

to Moksha that you have treaded, you have far greater
detachment (%ﬂ:wu‘) in things of hapviness (i.e.sensual
pleasures) than in things of unhappiness (towards pain-
ful occurances). Thus your detachment is of the tmuest

variety ((\\ITQ'O(&; )e

Oh Master of detachment! You have, by the instrument of
discrimination ( ﬁ&éidf ) polished and sharpened this
instrument of detachment so very thoroughly and perfect-
1y (in your previous lives) that in this last life of
yours, which means Liberation already achievec, its
effectiveness remains completely undiminished.

| Wk
Oh Lord! In this life, which you make use of things and
pleasures of your kingdom (before his renunciation)

and those that are created by the Devas (after his re-

ee8
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nunciation,as well as'after his gainring Omniscience),
you are completely detached. This quality is described
by a beautiful word Rati Samadhi ( QQ\ Q—tmqar
The Lord realises that these pleasureables objects have
to be indulged in because of the result of his previous

Karmas. Realising this, though he partakes of them, he

remains totally detached (mentally?}

Oh ¥ou who are the very image of detachment! You who are
forever and totally free from the attachments to the

five kinds of sense objects, when you take the path of
renunciation.... you are completely absorbed in the
thought that indulgence in’the sense objects is the prime
cause of unhappiness (%;;é? )eeo. and so have a very

high order of detachment towards them.

Oh You who are the ocean of detachment! After renun-
ciation you are completely detached and unconcerned
(HWeEE e ) with happiness, unhappiness, worldly bond-
age or Liberation. This too is detachment of the high-
est order. Is there any phase of your life where you

are not detached?

Oh Veetrgé; many others have given up the worldly life
Q
(here said to remain in detachment - €&222" ) because
<
either of unhappiness (m.g::é?b'fgfd' ), or because of
wals -
some intense desire ( Jﬁ{sx A& ) for something wordly.
It is only in you that true detachment (through the

ee9
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knowledge of the causes of happiness/ubhappiness -

- AC
Cﬁ\ﬁ siNT<C ) has become spontanecusly one with you.

8 Though you my Lord (I3 ) are totally detached;
because of showing the right path, you are constantly
doing good to the whole world. Though fully detached,

& you,who protects the Jivas, who are afraid of this re-
peated cycles of birth and rebirth... I bow down to
| 58
- you inl everence.
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CHAPTER 13

e ek

un
The praise of your /conditional
nelp to all ( Ecg%amaﬂcc )

D D - - G . . G . SR . S D WS R R Gan e e S WO

Oh God! you help uncalled for. You are full of tender
affection (GA B X 7¢X ) inspite of no desire of any
gain to yourself. Even if you are not prayed tc you |

do good to others. You are a brother to all - without relati

(Explanation: His showing the way to Liberation is the
i2 Ww kindwnere oI5

greatest good he has done. The restLis his nature)

Oh God! VWithout the affection that results out of ﬁhe
sense of 'Mine'!', you are tender and loving in mind to-
wards all. Without cleaning, your speech wonderfully
shinese \éthout a wash you bear the most unblemished
character- discipli® - celibacy (QAOW ). You are worth
taking shelter from - and lremain in submission to you

( Quavy ),

Oh You my Lord who are the Braves®! Without pride or
show of ary kind you have done great deeds (in his

Sadhana period, he underwent great tribulations); you
are forever quiet ( 2usT ), you are forever in tran-
quility balance and equipoise ( XX« ). And yet the
very deep rooted, dowtows  throis that one's Karmas
are, you have smashed them in such a way that there

will never be formed again in you!

.11
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L O Lord of Lords! You have no more birth after this
last glorious one, You are the greatest of all, You
have no trace of disease, by your contact those who
are fit(Hew ) shall never go to hell anymore, You are
free from the dust of Karmas, You are knowledge perso-
nified, your beauty and qualities are beyond descript-

ion - I bow down to you in great reverence.

5  Oh! You are the greatest of Kalpavrakshas (a tree that
can give whatever one wishes)‘ héthout watering you
give woncerous fruits (as we follow the path shown by
you, the great passions get worn out). Though you have
not fallen down you are solid - i.e. worth all possible
praise - you give that which is beneficial even when
it is not in our mind (our desires/aversions get slow-
ly destroyed as we follow your path). May it be, that
I through you (i.e. following your shown path scrupu-

lously), find the final fruit - (namely Moksha).

6 Oh Jineshwara! Though you are detached from all, you
are the master of all, though you have no sense of
" Miimeness n you are so very compassionate. Though
you have no desires and aversions (Qsaﬁ?/?'&" ), you
protect this world (from evil). I am your servant
while heing free of a strong and wrongful attachment

( AABHEY) to you.

7 Oh Lord: who are the brightest of Jewels, who are the

Kalpavraksha without any barrier (i.e. you give the

greatest so freely!), you are the giver of the good

o2
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evenﬂgt is not in our mind. That is you are much greater
than the Chintamani Jewel (which gives only when asked).
I have surrendered myself to you completely.

0 God of all Gods! Ultimately you are a Siddha (though
all the moment you have a body). (Siddha is the state

of final Ldberatiqp: Without‘body, senses, mind, inte-
llect..... but with full knowledge, joy, kindness etc..).
Now I am incapable of meditating on this nature of yours
( &%3ﬁ¢“72-). I have never even seeq&ou in this state
and hence I cannot meditateron this nature of yours. Thus
for me, who am ignorant in this subject, may you be

pleased with me (so that you will show me the way).

®® 000



The Praise o?&ord's purity in Yoga
( Dsies Bra<esr )
Oh Lord of the Yogis! By stopping in all ways all the
harmful (6S2t: ) activities of mind - speech and body..
eeee you left the mind free and thus you overcome this
trecherous mindi(e.g. Without force, by pure knowledge
xh:jﬁgOgained victory over the mind).

Oh Lord of the Yogis! By force or suppression you have
not controlled the senses, nor by indulgence in them
did you make them unruly........ by your beautiful dis-

criminative intellect you have won over your sensese.

Oh Master of the Yogis! The eight stages of yoga seem
useless exposition (for you) - if that were not so, how
is that this yoga has become one with you right from
the day of your childhood?

0 Lord of all Lords! Towards sense objects that you
have known since time immemorial, you have perfect de-
tachment (é‘«fwu' ). But towards these (i.e. Jivas =
beings) whom you have never seen you feel one with them
( 3GcAa<C ) in this yoga of yours. Oh Master, this
wonderful life of yours is not possible to comprehend

by ordinary people.

L .1“‘
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Oh Veetragalﬂkher (Yogis) show consideration to those
that are constantly doing service to them..... yet your
consideration and the good (3W<\i2 ) you do to them
who do harm (A\94n2 ) to you is far greater. Oh!
trulyf)your entire life is unlike any other in this

world,

Oh the Exceptional one! You did great good to beings
like ChandakaMshika (a very poisonous snake) who did

harm to you. And towards those like Sarvanubhuti,

Lun tra etc. who were near to you, you were complete-
ly detached. (In fact you did not protect them from
their problems$=PmEs because you knew that their
Karmas were such) Who can really question about this

amazing life of yours?.

Oh Lord! You made your Atma completely steady in the
greatest of Samadhi and thus you never bothered or
cared (you were above it all) to know whether you were

or were not happy or unhappy!

Oh Jineshwara! He who medigfesw( €207 ), that which
is meditated upon ( €Xx2c ) and the process of meditat-
ion ( £20& ) have totally merged into one in you. How
is it possible for others to believe in this superlat-

ive achievement in yoga ( iDaEﬁSAcvu‘ ) of yours?

LK B N ]
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CHAPTER 15

The Prayer of devotion

¢ 3o 2o )

Oh protector of the world! Leave alone all the various
qualities by which you have won over this whole world -
only your serene and quiet face and bearing has won

the three corneredyworld!¢ (of the humans, of the demi-

zens of heaven and hell).

O Lord of all the Lords! These sinful people who have
been dishonourable to you,.who are far greater than the
othervgreats like Indra, they have been foolish: such
as theyg have thought the Great Meru mountain to be a
blade of grass, or seen the mighty ocean as a small

dirty puddle of water!

Oh God! Those people of ignorance have not gained the
essence of the Religion that you have shown - for them
it is as if the Chintamani Jewel (which has the property
of bestowing any wish) that was in their hands, has /
fallen down! Or the immortal nectar (A 33<¥ ) that they

received, has been wasted.

Oh Lord! Those who have through jealousy looked upon you
with anger that is like the burning fire,.... may that
fire come to life and...... what is the point of saying
it?

.16
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Explanation: Here the author has become quite passionate

and wishes to say "May the fire burn them up" but reali-

ses that it would not be right, so stops himself. He
e o} o

realises everyone who forms[theLp-ﬁ variety of Karmaf by

showing aversion to God is bound to pay the price as per

the Law of Karma....... so why should be show hatred by

use of such strong language.

Oh my Omniscient Lord! Those who say that your Religion
and other Religions are really equally good and simjlarj;
such men have been really subjugated by ignorance (%147 ),
In reality, they have equated the immortal nectar (W< )
with poison ( ferve ). - ‘

Oh Lord! May those who are jealous of you, become deaf
and dnﬁb!

Explanation: A question arises that to think so ill of
anyone)and.that too by a great devotee of the Lord)who

is kindness personified to all, im this correct? The
answer is that this is in reality not thinking 111l of
them;but really thinking well of them. Thus: When one
is bent on sinning, the defects 1n the sense organs stops

owh
thbm from it and so thwir future is far better.

Oh Lord of all, those who have everyday truly follov-
ed this nectar like preachings of yours and absorbed
themselves in them - let me bow down to them in reve-
rence. I fold my hands in doing so and pray to them
in various ways ( Ui st ),

017



Oh Lord of the world! Oh that earth (upon which you have
walked), on which the shining red light from your red
nail lingers for a long time and looks beautiful like a
red bangle (-—%‘;\.sm%‘ ~ Jeeee... may I bow down in re-

verence to that holy earth.

Oh Veetraag, my birth is successful, I am gaining Geeet 3«3%
virtue (-:’guzi' ) and I am greatly obliged and thank-

ful to you, because again and again, I have been

attracted and have become mad ( 033U 2 ) by loosing

myself in singing the praise of your multitude of

qualitiese.

o e 0 o0
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' CHAPTER 16

The Prayer of one's Own Shortcomings
(FHcAmgE 2T )

1-2 On: one side by having drunk deep from your nectar like
teachings in your Agams (¥iMF — Jain scriptures), I

remain as if in a gentle breeze of peace and tranqui-
lity ( 23¥<V ), and through that I am experiencing
the perfect joy and awareness ('%2305 2 ) that is the
wealth of mine (of my Atma). ;2\!’:0, on the other side,
from time immemorial,I have the poisonous force of likes
and dislikes ( 2%/ %'ﬂ' ) inside me and this intensely
baffles me. I have become helpless, what shall I do,
Oh merciful Lord!
~

3 OhMasters }.n being surrounded by the poisonous force
of likes and dislikes, whatever improper and shameful
acts I have done, I am not capable of enumerating them
in front of you. May my hidden sins be deprecated and
be thoroughly condemned ('?X%\'T' 2).

4 Oh one who have won over all delusions ( J‘&Z )gin a
moment I have had strong attractions (%i2xr=ta ) to-
wards sense objects, whit& in another moment I am com-
pletely free of this attachment. In a moment I am get-
ting angry and in another moment I have become forgiving.
In this manner, the faults like delusions (J}V‘Q ) and |
others have for their own fun made be fickle like a
monkey!

01’([9
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Oh Lord! Inspiﬁ of being taught and learnt your wonder-
ours knowledge and faith and vision (Z3Z0LISA 2.3\oT ),
I have with my mind, speech and body done bring ill and
shameful things (%)Q?Tﬁ’z ) and thus have by myself
1it a fire upon my head - i.e. I have ensured that my
future births will be lowly ( %:s‘f \% ) and full of un-
happiness? ‘

Oh my Protector!though you are present to protect me,

yet the thieves that are delusion (a%g ), desires ( 2% ),
aversions (%b" ) etc. are stealing away my three

jewels of right fatth and vision (FoToL2D ), of right
fatthxandxwizizn knowledge ( KT Kol ); and of
right conduct ( X=X 311:6‘(5 ST ). I have lost all hope -
Oh! these thieves have killed me!

Oh Lord! I have wandered much in the scriptures of other
Religions...... but in all of them I have seen You And

avd )
}(ou alone as the one who is capable of helping/people

to cross this ocean of the four cornered world. There-
fore, I have encircled your feet ...... hence, O Master,
please make me cross this ocean of the four cornered

world ( 252612 26572 )eceeess 1e.€. lead me to ‘.iberation.

Oh compassionate one! It is only your great kindness
that has put me in this very high state (of a highly
respected Guru of a great king)...... hence, Ylow far you
to become indifferent (by not leading me further to

Liberation) is not fair on your part.

o020
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Oh Father! you are the only one who knows all the re-
medies and ways (which lead to Liberations). There 1is
no one more ready to help other than you! There is no
one more than me in need of help ( hOUST ). Hence Oh
compassionate one, please become active in what is your

dutyeeeeos 1.e. please lead me to Liberation,



CHAPTER 17

Tha Prayer of Submission
- (QIQ51 VoV )

Oh Lord! I am without refuge, while confessing ané de-
precating all my wrong doings ( 3t4a ), and rejoicing
(’Zﬂgﬁaa‘r ) at all my good deeds (%< ), 1 am sube
litting myself to your feet (i.e. to you).

Oh Phagwan! Either by doing, or getting dome by others,
or feeling happy at others' doing wrongful acts, and
sins, either through mind, speech or action - now all
such acts of mine, with a keen desire not to do them
again, may they become poverless to form new Karmas

n_ _
( 1m22a Yo

Oh Lord of all Lords! ¥Whatever few good deeds, which
are lying on the path to Liberation, or whicl! are con-
cerned with right faith and vision, right knovledge,
and right conduct (2<% ), that I have done - I

rejoice in them,

Oh God! Of all the Arihantas (i.e. all Tirthankaras
(of past, present and fiture) - of these great souls
(&< ) whatever gooé quautieé are there, 1 bring
them to my memory and rejoice in them,

=e23
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Oh Bne to whom I can surrender! - Following the path
shown by you leads to Liberation (8iddha ~93§&x'). 80

to all the Siddhas, to all the Saints whe are submerged
in following your way and prescription, and to the wonder-
ous preachings of yours .... I remain with all feeling

in submission to them,

- ©h You who are the Very ocean of forgivenessl I forgive
with feeling all the igggg in tris world. All these
;1vas are also sincerely forgiving me. May in me, who
has taken refuge under you, there be friendship and
sympathy (&'ﬂﬁi}ﬂcﬂ‘ ) to all Jivas (beings)t

Oh Lord of the Universe, I am alcne, I have nogﬁing or
nobody that iz mine, an¢ also I too belong to nc one.
I vho has taken refuge under yoU......s 1 have not a

trace of loneliness or depression (zgaadw ).

Oh Lord who are a friend to all who take refuge in
you! Till such time, through your kindness ( chu )
blessings, I do not reach the highest goal - Liberat-
ion, please my Lord, do not towards me, who has taken
refuge unto you, ever give up this kind ané blessed

attitude of yours,

Qsp_?B
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CHAPTER 18

- The pr&y’of few hard words
0 N )
(oo DAGa 21 )

Oh Lord of the three cornered world} You who know the
speaker's (i.e. also mine) mind very vell, 80 to a
such a Lord, I rust not only say soft and good things,
- but should also say a few harsh words for thé speakers
(i.e. alsc mine) purification of his inner self,

Oh Lord! You (unlike othegj)evas) do not ride upon

birds, animals, like Lion etc. Your eyes, mouth and
body etc. do not show arny unhealthy attitude (from a
moral point of viewy=g 2 ), and, therefore there

is nothing improper in your shape and personality.

Oh Lord to vhom the whole world bows! In your hands
(unlike other Pevas) there is neither the three pronged
fork ( %i%ggﬂ' ), nor the bow, or the discuss and
similar other weapons. You are not at all inclined to

warmly embrace the soft body of a woman,

Oh Master! By doing that which is looked down upon,
you have not {(unlike other Cods) made some very good
men frightened. By anger or by getting pleased etc.
you have not caused much distress to mgn and other

Devas.
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Oh God! You have not cared for the creation, the pro-
tection and destruction of this Universe (as is said
to be done by other Gods)., Your statue has not become
maligned by your having various danceus dance well,

and sing and enjloy themselves protrayed by your side.

Oh Lord of the world! In the warious above marnecrs,
oL

voufiuite unlike all other Gods. Thus those who are

examiners of Gocdhood, how can they firmly say that

you are God!

A leaf, a blade of grass, a plece of wood etc. gets
pulled along with the flow (of a river), and this is
quite reasonable. Put for these same things to go
up against the flow, one carnot decide this by any
means (Hence in you, since your symbols are so differ-
ent from those of other Gods which people in soclety accept)
- 50 how can one have the feeling that you are God?)
himaelves
Now the author#’answers!hmnse%ves to these problenms!
Oh the Teacher of the whole world! All these above
arguments have been made by those examiners of Godhood
vho are of very ooor intellect. And I too should give
up this stupld subject of your examination,

Oh the Greatest amongst all who have won over desires
anc aversions! Compared to all the qualities in ordinary
mortals, if there is any gquality that is the opposite
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of these, then it is in You. This itself is said by
wisemen as your special quality by which you can be

known ( m%—UT )n

The Jivas of this world are wrapped and entangled in
anger, greed and fear (etc) compared to them in every
way there are the epﬁositq qualities in you, Oh ¥a@traag.
Anc sich a person as’you,zgn no wvay # to be seen

(i.e. understood) by people who are of poor intellect.
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CHAPTER 19

The Prarer of the Lord's (Qrders
(FERAS) )

ch ?aﬁ tma! That I am really residing in your mind
-4s a very rare trhing in reality. Zven the talk that 1
resice in your mind is equally rare. Hence to hope for
1% is useless. Yes, that you reside in oy mind « this
is possible, Jlence if truly you reside in sy mind -
then I co not want anything else,

Ch Lordl The other levas are forever busy in mislead-
ing paople - some by getting angry on them, and others
by bLeing nplesged with the devotee, and yet others by
civing them some offerings ( XNz ) and making them
plessed. 1In this way they chest pecple of poor inte-

1lizence,

: The suthor savs that i You resicde in any
one's mind, then other Levas cannot cheat hin, Thus
the author asks that the Lord raai%a#'iﬁ his mind, so
that he is saved from this cheating, Thus the second
sloak hag a beanring on the first sloaka.

Here a quegstion arisas. Under normal circum:tances, he
who get pleased fills the cevotee's required need. But
the lord is without likes and dislikes, sc where is

the question of hisz being pleased? Thus from a'nenn'
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pleased how does one fulfil one's required need? The
ansver to this is that this arsumen: itselfl (that he who
gets pleased only gives) is wrong. Just as a Chintamari-
ratna which gives whatever one wants without being please
ady if proper rituals are i‘cl}.wed; Similarly, the

. totally detached Lord also gives the desired, if one
follows that path and pregeriptions showvn by him.

Ch_Veetrsga ! If one follows your path and prescriptions
(3T ), 4t 45 far better (i.e. it gives greater result)
than doins your Fogja (worship). Because follovwing in
ar exémplary way (7R T 4cst ) your orders (4740 ), leads
to Liberaticn, and if your ways, prescriptions (1.e.
orders) are discheyed they lead to further cycles of
rirth and rebirtk in this cosmos ( 27252 ),

Ch Tirtharnksra! ¥Yor all times these are your orders to-
wards that wrich leads to good ( $* ) and that which
leacs to the opposite ( Za22c ). Ashrava ( Zaxer )
is worth giving up in every possilile way, and Samvara

( ZxeT2 ) is worty practicing in every possible way.

Explapstion: Wher one is sinrdng in any possible way,
Earpag are bLeing attracted ard this is called Ashrava.

when one has stopped sinning and one is in tranquility
and equipoise ( 23n<t ) no Earmag (of good or bad
variety) are atiracted and this is Japvars.
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6 Agkrava is the fundamental csuse of the cycles of birth
and rebirth in this four cornered world (2282 ), while
samvarg is thefundamental cause for Mokshg. In this
manner, these prascriptions are the essence of all the
teachirgs of all Arihentas (i.e. a Tirthankara - the Lord).

e ——

Vhatever else is written in the very high quality scripe
tures (i / $oT ) 1s merely a greater elucidation of the

sSane eszence,

7 Those in time past, who have followed this path, prescripe
ticns and orcers ( %igli ) scrupulously have constaantly
reached lokshg. Similarly, others even in the present are
realising Mpkshg by following the methods in some other
part of this universe. Lastly, many shall in future,by
gimilarly following the orders, reach Moksha,

8 Gh Veetrgag! By giving up the activities of flattery or
supplication to other I’n___v__a_s_L and only by following your
path/preseriptions/orders ( %isT ), the Jivas become free
from this cage that ie one's Xarmgg in such a way that

they are never again trapped irn the same cage.
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Cheptey 2c
The prayer seeking blessings
of the lLord,

(272t 2d07 )

Oh You to whom the whole uniéaraa bows! In the process
cof howing down to your feet, 1 gather upon my forehead
the dust of your feet, which is like a tiny particle

of all that is virtuous anc¢ good (W ), Till I remain
in this four cornered world, may this dust remain fore

ever steady upon my forehead,

Oh Lord of all Lords! My eyes that become completely
atsorbed in looking at your {(wonderous and serens) face,
are experiencing tears of Joy vhich is rising -~ my
these tenrs of Joy wash away all the sins that I have

done by seeing those things that vere not worth seeing,

Oh 6mniscient! When 1 bow down to you, there are a few
marks that get impressed on my forehead., May these
marks be the repentence (of my sins) of bowing to others
who wvare not deserving of suck gevéroncez And,thuslgzy

my sins be washed cut,

Oh the Greatest of all menl As a result of meeting

( 2% A ) you (1.e. through the scripturcs) 1 have be-
come 80 thr;lled that my bodily hair stands erect like
thorns!l May they by digglng deep into me and giving
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me pair, take away this love of other religions which
has become strong during the course of my infinite
cycles of birth and rebirths, till such time 1 have to

continue wandering in this four-cornered vorld.

Oh Jineshwaral The 1light that flows from the beauty of
your face is like the heaverly nectar (%% ). May 1t

be, trat when I drink of it through my lotus-like eyes,

may they (my eyes) become completely steady (‘% W e le

Oh Lord whe gives Joy to the vwhole world! Hay my eyves

be constantly seeking to see your wondercus facel Hay

my hands be forever g ready to be of service to youl;ﬁnd
ﬁ?ay my ears be constantly eager to listen to your remarke

atle qualities!

Ch Lord of tre whole world}l Lven if this thick and une
sharpened speech of mine has become exited in singing
and absorting your qualities, may 1t siso be blessed
(AN ), vhet naéd have I other spocech (which may be

much more mellow, sharp and besutifull)

Oh Lord! I am merely your courrier (taking your message
and preachings tc others). I am your slave and servant.
Ok Lord, please say "Yes" and by so saying imply that
"You are mine" and sb please accept me. kow 1 have nothing
more to add to this}
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