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INTRODUCTION

This masterly yet lucid treatise originally in Gujarati is the out-
come of scholarly discourses delivered at Bombay by Acharya Shri-
mad Vijaylaxmansurishvarjee, the leading exponent and propagator
of Jainism. These discourses were compiled in Gujarati by Shri
Dhirajlal T. Shah.

I feel, T am fortunate on being invited to translate into English
this valuable and sacred treatise on Soul, religion and Karmas.
I have strived my best to reflect the original, tempo and charm of
the discourses; with out and out loyalty for the original. At times
I was compelled to exercise my judicious discretion to translate
Jain religio-technical terms which are very often quite foreign to
the western concept. In such cases the translation has to be made
explanatory.

There has remained unending dispute over ‘he’ or ‘she’ or ‘i’
to be used as pronoun for ‘soul’. Soul the very reservoir of con-
sciousness deserves ‘he’ for indication. But some argue that ‘he’
usually indicates a male human being and so ‘it’ would be preferred,
still, there are other western philosophers who mostly use ‘she’
for soul. I think it is difficult to insist for any of the three pronouns
to represent ‘soul’. Inspired by elaborate discussions with late
Shri P. S. Badami the erudite scholar and the unforgettable genius,
I have at times used ‘He’ when soul acts as an agent of some acts,
while for the passive description of soul I have used ‘It’ for soul.
The readers will pardon me under this confused and insoluble state
of affairs and for any other error if any.

Most of the terms are translated either in explanatory manner
or by coining equivalent English term nearest to the concept.
Still for guidance some of the terms are explained in ‘glossary’
just by the ‘gateway’ of this grand treatise.

GHANASHYAM JOSHI






PREFACE

It is extremely gratifying that a book in English language has
been printed with the name ‘Philosophy of Soul’. It is a transla-
tion from the book written in Gujerati “Atma Tatva /mha'f”
meaning thought on the principle of Soul. Th original book in
Gujerati in two volumes consists of religi 1scourses given by an
eminent Holy scholaWoiﬁess Shrimud Vijay Laxman
Suriswarji Maharaj ¢ is a well known Jain Acharya. These
discourses -are edited in Gujerati by another able scholar Shri
Dhirajlal Tokashri Shah.

The laborious and difficult task of translating two Gujerati
volumes of Atma Tatva Vichar into this English volume is very
satisfactorily completed by Prof. Ghanshyam Joshi, M.a., who is
Sahityacharya and Master of languages. A learned Jain and man
of letters Shri Jamnadas J. Udani has given sufficient labour and
thought in carefully examining and revising the entire translation.
To check and select appropriate English expressions for the original
Gujerati technical terms and phrases and thus bring the true tone
of the spirit and meaning of the original was no less difficult task,
which Shri Udani has admirably accomplished.

Universally revered eminent Jainacharya Shrimud Vijaya
Laxman Suriswarji Maharaj needs no introduction. Also, his
monumental work Philosophy of Soul needs no preface. However,
I avail of this opportunity to bring many salient points of
jainism, by this preface, to the notice of Jain and non Jain
readers. :

The reader will experience great joy in reading this book and
will not leave it half finished even if he has no particular interest
in abstract philosophy. Because the language used in this book
by His Holiness is simple and lucid and the aspects of the philosophy
of soul as propounded in Jain Religion are explained in a logical
way. Moreover, this book of religious discourses presents many
religious stories which go to explain the bigger principles of certain
aspects of Jain philosophy. In this way the book has become
extremely interesting even to the laymen.

vii



viii PREFACE

The book displays the deep study of Jain Religion and Philosophy
by His Holiness Shri Vijay Laxman Suriswarji Maharaj who has
travelled on his religious mission throughout India.

The way of life in practising the principle of ahimsa—non killing
is the soul or foundation of Jain Religion which alone has treated
all animal world from giant to microbe on equal footing and on the
treatment of “live aﬁff‘tetﬁyc". Man is a rational being and the
religion of soul, is entrusted to the-man to practise most Ahimsa,
in practising Dharma, the way of life.

In the present 20th century on account of Ahimsa being favoured
to its practical extremes in life, Jain Religion has been attracting
more and more attention of the world of scholars and people in
general in this country and in the world of the West. It is no
doubt a good sign for humanity but in the present age of materia-
lism enhanced by industrial aspects of life it is extremely important
to show to the world by discourses, by books, and by lectures how
the man’s life is and how he has to leave behind every aspect of
glory and wealth after death. The effects of life on man and the
future results under which his bonded soul has to begin new life
are made the subject matter of philosophy of life and soul by many
renowned sages and Acharyas for the benefit of every emperor,
every king, every queen, every multi-millionaire and every man,
woman and child who has to travel through this span of life. Every
man is connected not only with a fellow human being, but has to
deal with the world of animals, world of insects, world of microbes
invisible and also has to steer himself through the inevitable contacts
with inanimate things which are spread everywhere on Jand, water
and in the air ; and very often in the severity of extreme heat and
extreme cold presented by the elements.

In such environment lives the human being and other living
beings amongst the inanimate world known in general as Matter.
His Holiness in his learned discourses has shown that Ahimsa the
cult of non-killing is the guilding principle of the soul for its evolu-
tion in man’s life from birth to death. The soul of a man contained
in his body has a bondage of Matter known as Karma. This matter
is of two kinds, good and evil, which causes the bodied soul to work
in accordance with the eftects of these Karmic bondages which are
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inherited by the deeds, good and bad, committed in the last birth.
Thus a man’s life consists of-deeds, good and evil, giving effect to
the bondages, good.and evil, on the bodied soul. Every action,
every thought or every utterance or ‘the three ‘working together
cause action and reaction to attract good or evil Karmic particles
into the body binding the soul as stated above. And this process
goes on for ever and has been going on from the period ‘without
beginning and will continue indefinitely without the end. In this
way the cycle of birth and rebirth of the bodied soul withits Karmic
bondages -continue for ever putting the human being to the grief
and comfort which are determined in accordance with the good and
evil effects of the Karmic Matter. - :

There is no end to this indefinite cycle of birth and rebirth and
the consequent suffering of the body and soul. The Karmic
bondages make the soul suffer though it appears that the body
suffers. But the body without soul is lifeless and therefore, in
reality it is the soul which suffers. The so called happiness in
life is not real and lasting and does not give real comfort to the
soul and to the man. Such happiness is short living.and transitory.
It is the result of good deed of man by which good Karmic
bondages bind the soul issuing forth so-called happiness to ‘the
body and mind.

In Jain religion all good and bad deeds reacting on the individual
soul in the body are serious subject matters of philosophy. There-
fore it is important to know what Jain Religion is, what it stands
for in man’s life, what its object is in its philosophical teaching and
the ways prescribed in order to achieve ultimate object in life.

Jain Religion is preached by Jain Saints for the followers of their
preachings who are called Jains. Assucha Jainisa follower of the
religion preached by a Jina who has conquered completely all the
desires arising out of senses by self-restraint in life. A Jina in
common is a Jain Muni of the highest order known as Tirthankar.
Even a Jain Muni or a Saint who has conquered all senses thereby
attaining supreme knowledge of the past, present and future may
be understood as a Jina for practical purpose. The last Tirthankar
of this millennium was Lord Mahavir who existed in the 6th Century
B.C. The First in the order was Lord -Adinath otherwise known
as Lord Rishabha whose period is considered millions of years old.
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22nd Tirthankar of the Jains was Lord Neminath a cousin of Lord
Krishna and the 23rd Tirthankar-was Lord Parshwanath who
existed in Uttar Pradesh in India about 250 years before Lord
Mahavir. It is now admitted as a wrong motion that Jain Religion
was founded by Lord Mahavir as an ofishoot of Buddhist religion
or Vedic religion. This wrong opinion about Jain religion persists
in India and abroad though the scholars are inclined to believe
that this religion is the most ancient in the world. Dr. R. D.
Karmarkar, Director of Bhandarkar Research Institute, Poona, has
given his opinion in his presidential address in Bombay a few
years ago at the time of Mahavir Jayanti Day at H. G. Jain Board-
ing, Tardeo, that Jain religion existed prior to the Vedic period and
out of the two cultures and philosophies known as Jain and Vedic,
Jain culture and philosophy is ““an elder brother and the Vedic one
is younger brother—both originating from one common philosophy.”
But it is a matter of disappointment that there is misconception
and misunderstanding about Jain religion among non-Jains-
misconception on the historicity aspects of the principle of Ahimsa
and on the most ancient character of Jain religion. It is stated by
Pandit Jawaharlal Nehru, world renowned Prime Minister of
India, in his book “Discovery of India”, that Jain religion is
an independent religion. In support of this the Hon. High Court
Judges of Bombay, High Court and Madras High Court have also
given their decisions favourably long before about the independent
character of Jain religion and that it is not an off-shoot of any other
religion. The fundamental difference in 2 cults Vedic and Jain is
caused by denying totally the animal sacrifice to which Vedic
religion or the Vedas have given their unwilling consent and that
also in a half hearted way. It is true that Vedas have given,
it appears, consent to animal sacrifice saying that animal goes
to heaven when offered with the prayer of Brahmins. But if we
study the Vedas more deeply and read Hindu Mahabharat it will
be found that animal sacrifice has received total denial at the same
time up-holding that type of sacrifice of offering living animal in
the burning pyre with the Mantras. Jain Tirthankars and Jain
Munis have vehemently denounced animal food in all its forms while
the Vedas have tolerated animal food. They have gone further by
even meat eating with pious restricticn by putting one condition
that such animal food or meat would be acceptable after offering
the same at the time of prayers in sacrifice.
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This kind of half hazard way of life of Ahimsa was not accept-
able to the Jain religion and it will be admitted logically that
for the highest form of Ahimsa or non-killing a diluted principle
of Ahimsa has no value in the process of attaining of Nirvana a
state for the bodied soul to attain freedom from the cycle of birth
and death.

This position will be easily understood that every action of man
by deed or thought has got its reaction equal and opposite on his
soul and if a soul is subjected to admit a type of good with animal
killing the previous reaction that the human soul would be subjected
to cannot be wiped out by any other means. The subject of Ahimsa
is a philosophy of action and reaction in thought, speech and
action and therefore a man however holy in his duties and thoughts
has to renunciate everything in life and has to stay far away from
taking animal food.

Jain religion has preached Ahimsa for Kshatriyas and other
classes of society even in the matter of warfare from any angle.
Taking into consideration the ultimate goal of life which is no less
than complete freedom of soul the way of life of self-renunciation
and severe penance is prescribed. The religion for house-holder,
a man and woman, if I may say so, is to prepare a person for giving
up desires as far as possible and curbing the influx of karmic par-
ticles entering a soul to a large extent. It however encourages by
practising good deeds such as religious study, charity and worship
and doing good to others in life in every possible way. The other
important way in life as prescribed is to practise meditation and self
renunciation by house-holders as much as possible.

Jain religion preaches that every householder should have limit
to acquire wealth and should give up large portion of his wealth
for the benefit of the poor. Ahimsain its wider sense is applicable
in practising for good thought, deed and action in the ordinary
dealings as well but in its general aspect Ahimsa forbids com-
pletely bodily torture or killing not only of man but of animals
and insects as well. The principles of live and allow to live is
upheld to its fullest practical limit in Jain religion by accepting the
right to live for other living beings. -¥et Jain religion has not
made Ahimsa impracticable and impossible in its preaching of
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Ahimsa to householder for instance killing to its minimum limit in
self defence, in battle against aggressor and in the prosecution of
daily life where Ahimsa has to be modified in the act of cutting
trees and vegetables and cooking them, in the process of farming
food grain is obtained by growing food plants. Cutting of such
plants and vegetables is inevitable and for maintenance of life and
to that extent the principle of Ahimsa has been modified.

Killing of animals such as bulls, cows, goats, fish and other
creatures for good and for religious sacrifice are totally prohibited
in Jain Religion.

The principle of Ahimsa is given much wider meaning. For
instance to give trouble to others or to think ill of others, to hate
others is also prohibited. Bad deeds and thoughts create adverse
reaction in the soul of the person with the result that he is to suffer
consequences in life in some form or the other, sooner or later.
This process of action and reaction is accepted universally by
philosophers and the act of killing would create the worse reaction
on the soul with far reaching adverse consequences.

Jain Religion, though most ancient as it is, is the most mis-
understood religion. The principles and philosophy of Jain Reli-
gion are misrepresented also. Therefore, it is the duty of every
Jain who has conquered all desires and senses to study Jain religion
in all its aspects and remove misunderstandings from the minds of
non Jains. In this respect an effective centre in every important
country be established for the studies of Jain religion to propagate
the principle of Ahimsa. It will create more good effects on the
minds of Western Scholars who are showing more attention and
respect for the Jain religion. Advanced countries such as U.S.A.,
England, France, West Germany, Italy and Switzerland are the
countries worth considering to establish Jain Centres. Roman
Catholic Religion admits worship of Idols of Lord Christ and other
saints and the 10 commandments of Saviour Jesus Christ, are
similar to those of 12 holy observances called Var Vratas of the
Jains. It is said that Jesus Christ in his early boy-hood has visited
India to study Eastern Religions, Vedic Religion, Buddhism and Jain
Religions. This claim is denied by Western Scholars. Even then
there was scope to study Eastern Philosophy in the land of Palestine
where Eastern Scholars were living for generations.
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It is now seen for the last many years by Jain and non Jain
Scholars that Jainism is older than the Vedas for the simple reason
that there are references found of Jain Tirthankars in Rigved in
Upanishads and other Hindu Puranas. Tirthankar Lord Adinath
is described in Bhagwat Puran as the new Saint who has founded
Jain Religion of Ahimsa. This cannot be rejected as historical
proof if other incidents described in the Vedas are accepted as such
proofs.

Reference of Tirthankar Lord Neminath is found in Mahabharat
and therefore, his existence at the time of Lord KRISHNA has to
be accepted from historical point of view. Lord Neminath was
cousin brother of Lord KRISHNA. -

There is another proof about Lord Neminath and that is a finding
on a copper plate in Saurashtra at the hands of an alien King who
had visited Saurashtra to pay homage to Lord Neminath at Mount
Girnar. The historical existence of Lord Parshwanath, 2z3rd
Tirthankar is now accepted of having existed 250 years before
Lord Mahavir, the last Jain Tirthankar.

The reference of carvings on walls of Hathigufa (caves) by
Emperor Kharvel of Orissa about 150 years B.C. has been accepted
as the proof of the existence of Lord Parshwanath. Even in such
ancient times, according to the proof, the image of Lord Adinath
the first Tirthankar, was being worshipped, which is proved from
the same cave inscriptions by Emperor Kharvel. '

These facts taken together with the facts of ancient temples of
all the 24 Tirthankars and the references found in the Vedas and
Hindu Puranas, leave alone the abundance of religious stories
found in Jain religious books, have led unbiased scholarly minds to
believe the existence of all the 24 Tirthankars of the Jains during
the wide expanse of history covering millions of years; and the
modern history admits of the existence of ‘human beings 150 million
years ago if not more. The life of a large body of skeletons
of animals has been estimated of such immense age as mentioned
above.

It is found from the old records of Greece that Alexander The
Great during his conquest of North-West Frontier of India before
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Christ attempted to persuade Jain nude saints to go to his country in
accordance with the desire of his Guru-Aristotle and he succeeded
in taking one Jain Saint from India. After showing great reverence
to the position of the Jain Muni who was practising penance at a
place near Peshawar. These new Munis practised severe penance
irrespective of heat and cold as prescribed by the canons of Jain
Religion applicable to this order of saints. They practised medita-
tion most of the day time and observed complete silence during
whole night. They preached to the Society twice in the day
time. They take food once a day and observe fasts off and on
with a view to curb senses and desires. This enables them to
avoid anger, maintain the state of Ahimsa in a wider sense and
will not hurt even smallest insect and will not retaliate even if
their life is in fatal danger.

The life prescribed for house-holders is much simpler though
the seeds of the life of saints are sown in the way of their life. The
house-holders-husband .and wife are to practise their profession,
observe 12 duties prescribed which are usually called Bar Vratas
such as Ahimsa, Truth, no theft, limiting one’s wealth, contact only
with his wife, humility, etc. The house-holder must do charity in
money or kind. He must read the scriptures and worship. In
addition to the daily duties, he or she must observe fast or
half fast or a number of fasts. He must renounce some type of
food such as not taking rice, wheat bread, sugar or butter on certain
days. Allthese restrictions and duties are to be practised according
to his ability.

The idea of the way of life as described above for a house-holder
or a saint is to wash off the Karmic bondage and free the soul from
it as much as possible. Because the soul attracts matter, in
other words Karma and the original infinite power of the soul is
considerably subdued. But by penance and self renunciation and
by high thoughts the evil Karma is reduced from the soul which
pervades the whole body of every person or creature. By practising
penance the soul gets purer and purer and ultimately it comes to a
stage of getting its original power restored by which the soul knows
the past, present and future and possesses such pewer by which
many supernatural mighty deeds can be performed. In this
position the soul of the human being knows correctly everything



PRBFACE XV

that goes on in the world and how it goes on and its ultimate purpose
of breaking of the Karmic bondage around soul completely.

By incessant meditation, high deeds and thoughts and by practis-
ing super yoga, the highest type of Jain Saints will get his soul
liberated completely from the Karmic bondage by annihilating all
varieties of Karma. At this critical moment of life the Saint
expires and the soul from his body after becoming all knowing and
all powerful shoots up in a straight way upwards rising higher and
higher in moment’s time reaching at the highest top level in the
space and rests there eternally in the same form of his body, but
slightly smaller in height. This conception of the state of salvation
described by the Jain philosophy is similar to that described in
Theosophy which holds the view that every individual soul remains
separate after liberation and rests at the highest level in the space
eternally. While the Vedic conception is quite different which
says that the liberated soul merges with-the Paramatma soul which
pervades the whole Universe, without maintaining its individuality
in the form only. All such millions of liberated souls though
different in forms more or less coincide with the form of the body in
each case possess no desire, no purpose of fighting evil, liberating
others. But such liberated souls possess infinite power and infinite
knowledge and will rest eternally peacefully in their position
indefinitely free from the cycle of birth and death which is called the
state of Nirvan.

The theory of creation of the Universe of Jains is not identical
with that available in the Vedic Philosophy. The Jain view as is
well known says that the Universe including our earth is the crea-
tion by itself without any beginning and will last indefinitely and
for which there is no end and in this way thousands of millions of
years have passed in the past and will pass in future, to put it in an
ordinary way of understanding. But the Universe is subjected to
a continuous change, applicable to the living and non living world.
This view of the Jains is based on the following reasoning.

If the Creator has no desire why should he create the Universe ?
If the Creator has created the Universe where was He living before
the creation ? This theory of creation by God seems quite absurd.
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If the Creator punishes and rewards living beings for their deeds.
He cannot do so being a desireless man himself. Therefore, the
Supreme God’s conception of a Power without the desire does not
stand. = For that we have to accept another conception of a living
being endowed with supernatural powers, who must possess desire
to create the world and to punish the evil and to reward the good.
Even then the difficulty arises as to where he lived before the
creation of the Universe. Neither inside the Universe nor outside
the Universe. In this way the Jains think that the Vedic Theory
of creation does not logically prove their view point that the
Supreme God has created this world how so ever beautiful, nice and
just it may be, though there are opposite aspects constantly found in
the same Universe. Therefore, the Jain theory of creation is
similar to the Sankhya Philosophy as far as the creation view
is concerned which says clearly that this Universe is not created
by any body, but is self existing and ever lasting, although there
are differences about the theory of Sankhya in their views of
Prakriti and Purush which need not be discussed in this preface.

Many Historians have now found out for the last 50 years that
the Jain Religion had already spread thousands of years back in
other parts of the world, such as Afghanistan, Persian, Turkey,
Arabia, Central Asia, Tibet, Indonesia, Italy and Greece, if
not other parts of the world, as there is no reliable information
available.

In Indiaitself there were Jain Kingdoms from Himalayas to
Cape Comorin and even in Ceylon as is found by Western Scholars
of History. In fact Lord Mahavir had relations with six large
kings and their kingdoms in North India. In fact all 24 Tirtankars
were born in Kshatriya Royal families. Even now the cult of
Ahimsa is practised in the regions of Himalayas by certain classes
of Kshatriyas who are not taking their meals during the night
time, will not eat onions and garlicks and will not kill any creature
whatsoever. '

This goes to prove that Jainism was so deep rooted throughout
India that the desire to kill animals for food was predominantly
wiped out due to Ahimsa preached by the Jains in this country as
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was stated by late Lokmanya Tilak. He even went further and
said that the Jain Religion is the refined form of all religions
and the most ancient one in this world. Therefore, it is the
duty of every Jain which I would repeat again that he must
study the principles, the History and Philosophy and try to remove
misunderstanding in the minds of others and try to contact
scholars and institutions of the Western Countries including
U.S.A., Canada, Australia etc. Countries like Japan, China
and Indonesia and countries in the Middle East are not less
important for this object.

RATANCHAND HIRACHAND
Ratan Vilas,
26A, Nepean Sea Road,
Bombay.

22nd September 1963
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DISCOURSE 1
EXISTENCE OF SOUL

“Jina-Vayane-Anuratta, Jina-Vayanam-Je-Karenti-Bha-
venam Amala-Asankaliththa, te-hunti-Paritta-Samsara.’”

The author of the sacred scriptures has described the nature of
Soul traversing in this transitory world in this stanza occurring
in 36th Chapter under the title “JEEVAJEEVA VIBHAKTI"
(Classification of sentient and non-sentient entities) in Shree Utta-
radhyayana Sutra as :

“The Souls, which are devoted to the preachings of Lord Jina
i.e. having faith therein, practising with cordial zeal the rites
prescribed and enjoined in the Lord Jina's preachings, with no
mental impurities and with affections are born as worldly souls in
limited range.”

These statements are profound with significance. The nature
of Soul will have to be understood at the outset in order to grasp the
proper significance of these statements. Even in that case the
existence of soul will have to be considered first, as the nature
of soul is not conceivable without being convinced on the existence
of Soul. Branch knowledge is not possible without rudimentary
knowledge.

The authors of the sacred scriptures have declared sixty seven
postulates on Samyakatva (Right faith). Out of them six relate
to the location of Right faith:

1. The Soul exists.

2. Tt is eternal.

3. It is the agent of all actions.

4. It enjoys the fruits of actions.

5. Liberation is possible. R

6. The means of liberation is also available.

T



2 PHILOSOPHY OF SOUL

Therefore, those who accept the existence of Soul or believe in
its existence are possessed of right faith and none the else.

In case, independent existence of Soul is not accepted the concept
of sins and righteous acts would turn out purposeless, and the same
fate would follow for the concept of Hell and Heaven, rebirth and
other worlds. Thus the acceptance of the concept of the existence
of soul is the very fundamental plank in the spiritual science or
for the concept of liberation. This very reason leads to the con-
sideration of Soul at the outset.

Some people of reason and education do not accept the existence
of Soul. They assert, “Soul is not perceptible then how could we
accept its existence ? Show it actually and we are prepared to
accept it.”

But Soul is not a commodity like an iron bar or a log of wood
which can be shown in hand. Efforts are required to render form-
less and invisible entity visible.

One has to exercise one’s intelligence, and one has to entertain
contacts with those who are conversant with Soul. If one is
prepared for all this, perception i.c. recognition of Soul is not at all
difficult.

It is not true that only visible entity is accepted by us as existing.
We also accept the existence of an invisible entity if its operative
effect is visible.

. ‘Here stretched the city Mohen-Jo-Daro, 5000 years back with
wide roads and beautiful mansions, parks and gardens.” How do
we establish their Creator ? Certainly from its ruins, masonry
and workmanship. Thus from results we presume the Creator
of the results.

Who can perceive with eyes the wind—the air?  But when the
branches move and the banner on the dome of a temple flutters,
we all acclaim, “The wind is blowing.” This means wind is not
visible to the eyes and still its existence can be determined through
its operations. Similarly, electricity fulfils many operations.
Press the switch and the fan is on, and the dazzling light is lit
up, in a bulb. Who has physically visualised that electrical flow
which sets the fan to motion or which sets the lamp to spread light.
A man even with very keen sense of vision cannot visualise it
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and it cannot be visualised even with the help of a telescope which
shows an object magnified hundred to thousand times. Only
through its operative effects we can assert that some energy like
electricity is existing.

Every house today resounds with a radio set and people use to
say, “This song is relayed from Colombo, and this one is relayed
from Calcutta or from America. But how could that song arrive
here from Colombo, Calcutta or America ? Did any one perceive
it arriving ? If it is argued that it arrived being motivated by
ether waves, then who did see actually those waves of ether or
ether itself 7 Nomne. Thus its existence is evinced only from its
operations. B

Those who claim not to believe in what is not actually perceived
with eyes can be asked whether they had their grandfather and
whether their grandfathers had their grandfathers ? What would
they reply ? Certainly they would respond, “Yes we had.” And
once more if they are questioned, ‘‘Had you your hundredth genera-
tion or the millionth generation ?”” Then also they would reply,
“Yes we had.”

Now how could they say so ? Who can see hundreth generation
when scarcely one can see one’s fifth generation ? Those bygone
generations are not alluded to even in the records of family bards,
or historical treatises, or old manuscripts. Still they assert, ‘“Yes
we had.”

In this case the only reason is: The generations are invisible
but their operative effects are visible. Your very self—you are the
operative effect. You are the naked proof. How could you exist
if your hundredth or thousandth or millionth generation did not
exist ?

From this, so much is established that an invisible entity with
visible result or effect, exists. We should believe in it and we should
accept it as such.

Now let us consider whether effective operation of Soul is visible.
When a man dies his physical frame remains intact. The very
form, the very nose, eyes, mouth, everything remains the same—
unaffected. Still the dead person is ineapable of any action.
What is the reason ? Just before death he could be hungry and
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he asked for food, he was thirsty and asked for water. Now why
does he not ask for anything.?- Would he eat if fed with a morsel
unasked for ? Would he drink water if the same is poured into
his mouth ? When alive he used to say, “This is my wife, this is
my daughter, these are my relatives.” Why does he not utter
now ? Just a moment before he said, “Now what would be the
plight of my family, of my property, of my cattles brought up with
all care and love ?"’ He sighed, he lamented, he poured tears. How
could all this cease ? Are his feelings of love for the family extin-
guished ? Is his attachment for his wealth diminished ? If that
is true, heis blessed. But that is not the case, still all his functions
have ceased and this is no doubt a fact.

Would the deceased respond if abused? Would he shirk if
kicked ? When alive if touched with burning match stick he
atonce quarrelled with the charger and now he would not be excited
even when totally consumed to fire on a funeral pyre. He wouid
not utter a single cry. Why so? The reason is: One who cog-
nised, one who saw, one who heard and smelt, one who tasted and
touched, one who spoke reflected and one who could act at will
has passed away from the body.

If cognisance and perception were the acts of body, they would
have persisted even in the corpse and those acts might have con-
tinued. But they have ceased and therefore, decidedly those acts
do not belong to the body but to the soul. Thus it means that life-
activity full of consciousness is the most glaring evidence of the
existence of soul. How can anyone with commonsense deny this
fact ?

Ants and insects overflow with life-activity and so they contain
Soul. The paper, the pencil and the knife contain no life-activity
and consequently do not contain Soul. The cow, the buffalo, the
horse, the fish, the serpent and the man; all possess sentient life-
activity and therefore, they all contain Soul.

As fire can be inferred from smoke, Soul can be inferred from all
sentient activities.

The revered authors of the sacred scriptures have declared,
“Soul is characterised by life.”” This means, the existence of
Soul is to be accepted, wherever life or sentient activity is
perceived.
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The narrative of King Pradeshi is worth noting to understand the
existence of Soul. If you listen to it with concentration, all your
doubts regarding the existence of Soul shall be dispelled.

NARRATIVE OF KING PRADESHI

There was a monk named Keshikumar in the succession of
Parshvanath’s (23rd Tirthankara) ascetic order. He was calm,
self-restrained, practising penances of high order and was possessed
of Avadhi and Manaha Paryava lores. Preaching to the blessed
masses he once arrived at the city named Sharavasti. Moving
throughout the country and preaching the path of Bliss are the
duties of the selfless saints.

The fame of monk Keshikumar was widespread in this country
and large audience attended his preachings. Chitra, the trust-
worthy charioteer of the king of Shvetambika had also joined the
audience. :

Many requisite qualifications are necessary to listen to the pre-
aching discourses of the Acharya Maharaj or the great preceptor.
Some poet has laid down:

“Looking affectionately at the speaker and nodding with a
smiling face is the primary requisite of a listener. Moreover,
he should test the erudition of the speaker and should decide for
himself the best, the mediocre or the common speaker. He
lends his ears to the speaker, and would listen attentively the words
flowing from the mouth of the speaker. He would be courteous
with the co-listeners around him and would not invite quarrels
uttering, ‘‘Take care and sit.” “Don’t you see ?”” “Don’t touch me
with legs.” He would note the topic of delivery and the point of
reference. He would grasp the sentiment delineated and would
at times express joy he experienced. He entertains penetrating
thoughts i.e. he discriminates the acceptable, the non-acceptable
and the knowable; and would prove extraordinary intelligence.”
The poet Kripa says, “The speaker feels himself very anxious to
exhibit his skill where such merits prevail.”

Having listened to the discourses of Acharya Keshikumar atten-
tively, numerous persons were enlightened and the charioteer
Chitra initiated himself into twelve vows of a Jain householder
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(Shravaka) which form the very basis of Right knowledge. While
seeking permission to leave,.-he requested Acharya shree, “Oh,
Lord, the city Shvetambika is very pleasant, charming and beautiful.
Please pay a visit and oblige.”

Chitra, the charioteer requested twice or thrice and Acharya
shree replied, “Oh Chitra, it is not safe to stay in a forest haunted
by fierce animals. Similarly it is not advisable to visit a city
governed by a cruel monarch.”

Chitra said, “Oh master, the beloved of God, you are not con-
cerned with The King Predeshi. Many wealthy and rich persons
stay in the capital. They will pay you their homages and will
serve you by offering abundant provisions and such other means.
Your visit shall mean great obligation. Please do pay a visit.”

On realising persistent and polite invitation of Chitra, Acharya
Shree replied, “As the circumstances shall permit.” On such
occasions holy monks do not use decisive expressions as it is
difficult to know where and when the force of circumstances shall
lead them. If they affirmed and could not go, they might be
guilty of telling lies; and the rumours might prevail that even such
great men tell lies and this is not desirable under any circumstance.

But Chitra could realise asleast from Acharya’s gesture that some
day he would certainly visit Shvetambika. So he reached Shve-
tambika and calling the officers in-charge of parks said, “Oh, good
fellows, Keshikumar of Parshvanatha succession, moving from place
to place is likely to arrive hereover. When he arrives, you pay
homages—bow down—to him. Permit him to stay and invite
him to receive the stage, the platform etc. Thereafter, inform me
about his arrival”.

After a few days, the officer of the park delivered good news to
Chitra, “Oh the fountain-head of intelligence, Shri Keshi, the
leader of the monks, patient, heroic, unrivalled, liberal, unattached,
passive and the master of fourfold knowledge has arrived in the
park along with the band of his disciples.”

On hearing this good news the chief secretary’s heart overflew
with joy and he relieved the officer of the park after awarding him
affectionate gifts sufficient for life maintenance. Thereafter, he
took bath, dressed himself with clean garments and having decorated
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himself left for the holy sight of Acharyashree. Having listened
to his preachings he said, ““Oh blessed one, our King Pradeshi is
irreligious and does not govern the country properly. Moreover,
he does not respond to any monk, brahmin or a beggar. He
harasses all. It would be beneficial if you preach religion to him
and thereby the monks, the brahmins and the beggars, the men,
animals and birds will be highly obliged.

Acharyashree replied, “Oh Chitra, how should I preach religion
to vour King Pradeshi unless he comes here,” Chitra said, “By
any means I shall bring him here, you preach him religion profusely.
Do not be reluctant at all.”

One day in the morning Chitra approached the king and having
hailed him victory said, ““Oh Lord, I have sent to you four horses
at present, kindly inspect them. Today it is a fine day for such
sort of works.”

The king said, ““Yoke all the four horses to the charlot I get
ready myself in the meanwhile.”

Chitra under the instructions brought the chariot. King Pradeshi
took his seat in the chariot and set out of Shvetambika city. Chitra
drove away the chariot very far. Then the king much tired of heat,
thirst and wafting dust said, ‘““Chitra, now turn back the chariot.”
So Chitra did accordingly and halted it near the park where the
monk Keshikumar had put up along with his disciples. Chitra
said, “Your honour, this is Mrigavana park. Let the horses rest.
We also would rest here for a while.”

The king consented and Chitra having taken the horses near
halting place of Keshikumar, started minding the horses. The
king descended from the chariot and started patting the horses.
While doing so, he saw the monk Keshikumar, preaching the au-
dience.

On secing him King Pradeshi said, “Who is this rustic monk ?
What does he live upon ?  What does he drink ?  How he appears
so robust and handsome physically ? And what does he preach to
the people to attract such a large audience here ?”’

He said, ‘‘Chitra, just see, what is all this going on ? What is
that dunce preaching to the stupid fellows here? Due to these
carefree people, we cannot move at ease in this garden. When we
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are here for rest and peace, with all these loud cries he creates
headache.”

Chitra said, “Your honour! He is the monk Keshikumar in
the lineage of Parshvanath. He is noble by birth and possessed
of fourfold lores. To him Avadhignana (Limited range of know-
ledge) has revealed itself and he lives on food grains,

The King said, “‘Chitra, what do you say ? Avadhignana has
revealed to this fellow ? Does he live on food grains?”’ Chitra
said, “Yes, your honour, it is so.” The king said, “Is he worth
approaching ?”’

Chitra said, ““Certainly, your honour.”

Then the King and Chitra approached Keshikumar. The
King asked, “Oh Lord, do you possess Parama Avadhignana ?
Do you live on food grains only ?” Acharya replied, “The smug-
glers are not anxious to know the right course in order to escape
from the customs-duty; they prefer to follow the crooked ways,
therefore, Oh King, as you have fallen from the path of courteous-
ness; you do not know the way of asking a question. Alright, on
seeing me you entertain such thought, “What this dunce is pre-
aching to the people, crying so aloud, and he does not allow us any
rest or peace ?”’

The King said, ‘“This is true. But how could you know this?
What lore do you possess which enables you to read my thoughts ?”
Acharya replied, “‘Oh King, our scriptures, laid down by the unat-
tached monks declare knowledge as five fold. Mati, Shruta, Avadhi,
Manahparyava and Kevala. To me, the first four are revealed
and so I can read your mental operations.

The King asked, “Oh Lord, shall I sit here ?”

Acharya said, “This is your own park and it is upto you.”
Then the King and Chitra sat beside the Acharya.

The King asked Acharya, “Oh Lord, you, the monks hold that
both Body and Soul, are distinct entities. Is it true ?”

Keshikumar replied, ‘Yes, we hold that way.”

The King said, “The Soul and the Body are not distinct but
are identical and the same. Listen, how I arrived at such a
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conclusion. My grandfather was the King of this very city. He
was unrighteous and did not guard his subjects properly. In your
opinion he must have attained himself to some kind of hell. Iam
the beloved grandson of my grandfather. He loved me too much.
If body and soul are distinct in your opinion, then he would atleast
come to this world from hell and advise me, “Child, do not commit
any sin as the same leads to hell and the sinner has many terrific
tortures to undergo.” But he has never turned up to tell me
till this day. So body and soul are not distinct. There is no
other world and this my belief is quite proper.”

Acharya said, “Oh King Pradeshi, your wife is Queen Surya-
kanta; how would you punish some very-handsome man who indul-
ges passionately in sensual pleasures with that beautiful Queen
of yours ?”’

The King said, “Oh Lord, I would chop his hands, legs and hang
him on the scaffold.”

Acharya said, “Oh King, if that passionate fellow requests
you, “Oh Lord, just wait a little, till I would go and inform my
relatives that I am punished to death owing to my sensual contact
with Suryakanta out of passion. You do not therefore, indulge
in any immoral act at any cost.” Then would you wait for some-
time on hearing the piteous words of that man ?”

The King said, “Oh Lord, that is never possible. That passionate
fellow for his offence would be hanged by me without any hesitation
or delay.”

Acharya said, “Oh King, your grandfather is also undergoing the
similar condition helplessly. So how would he come and tell you ?
The new comer there, the sinner, intends to return to this human
world but he is not able to do so due to four reasons :

Firstly, the terrific tortures of hell make the sinner quite agitated
and the sinner is at a loss to know proper course of action.
Secondly the harsh guards of hell do not let him loose at all.
Thirdly his Vedaniya Karmas are not exhausted still.

Fourthly his longevity is not terminated.

He, therefore, cannot come back»tq the human world, because he
is dependent and not that the hell does not exist.”
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The King, “Listen to one more anecdote which strengthens my
conviction that there is no independent entity as soul. In this
very city lived my grandmother, who was very religious minded
and highly devoted to the Jain Monks. She was conversant with
the elements like Jeeva-Ajeeva. (Soul non-soul etc.). She was
sanctifying herself with restraint of senses and penances. This
my grandmother died and in your opinion she must have attained
to heaven. I am her very dear grandson. She used to love me
extremely. Now she could have come from heaven and told me.
“Oh grand son, practise religion as I did; and thou shalt gain hea-
venly happiness.” But till this day she has not turned up to tell
me anything of the sort, and so I am not inclined to believe in heaven
or hell. Therefore, I hold that body and soul are not distinct but
identical and this is my firm conviction.

Acharya: “Suppose vou have bathed yourself clean and you are
about to leave for temple to worship. You are clad in white clothes.
Fragrant-smoke pot you carry in your hand and you proceed
towards the temple. Meanwhile, some one from the lavatory calls
vou to visit the lavatory and tells you to rest and stretch yourself
there. Oh King; would you attend to him ?"* The King: “Oh
Lord, T would not attend to him at all. Lavatory is very filthy
and dirty. How would I go to such a place ?”’

Acharya: “Oh King, in the same manner your grandmother
elevated as god in heaven would not be able to come and speak
to you about her happiness. A god newly born in heaven desires
to come to the human world but cannot do so because of four
reasons :

Firstly such god is very much engrossed in celestial happiness and
therefore, has no liking for human happiness.

Secondly, God’s relation with human beings is cut off and new
affectionate relation with gods and goddesses is contracted.

Thirdly, god engrossed in divine happiness desires to go to the
human world just after a moment but in the meanwhile some period
flows away and by that time the short living human relatives die
away because god’s moment means thousands of human years.
Fourthly the human world smells very filthy. This bad odour
pervades three to four hundred miles above and god is disgusted
with it. Due to these reasons God from heaven cannot come back
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to the human world. From this you must have well judged that
the cause of your grand mother not returning to the human world
lies in her attachment for heavenly environments and not in the
denial of the world like heaven.”

The King said, “Body and Soul are not distinct. Listen to one
more evidence in this connection. Once upon a time I was sitting
on my throne. My ministers and other courtiers were sitting just
along with me. In the meanwhile the police officer brought over
to me a thief. I packed the living thief in an iron cistern and
closed the iron lid tight. The gap was welded with iron and lead.
My faithful guards were kept to watch vigilantly. After a few days
that cistern was opened and it was found that the man was dead.
If Soul and Body are distinct how could the Soul escape from the
cistern ?  The cistern had not even the smallest possible hole.
I'f there was such a hole I could have believed that the soul escaped
through that hole. Therefore, I contend, body and soul are one
and my contention is proper that when body stops its activity the
soul also loses all activity.”

Acharya replied, “Oh King, Suppose there is a big room with a
circular dome, besmeared on all sides, with doors closed fast, and
with no air penetrating through. If a man with a bell and hammer
enters such a room and having closed the doors he hammers the
bell, would the sound not be heard outside ?”’

The King, “Yes Lord, it would be heard.”
Acharya, “‘But there is no hole in the room ?”’
The King, “Yes Lord, there is no hole at all.”

Acharya, “Oh King, just as the sound can escape from a room
without a hole, the soul can escape from a cistern without a
hole, i.e. the Soul has capacity to pierce through metal, stone,
wall, or mountain and escape. So it can escape even if confined
any where.” ’

The King, “Oh Lord, Listen to one more evidence, supporting
my contention that the soul and body are not distinct. I killed
a thief arrested by my superintendent and I locked him up in an
iron cistern. Its lid was closed fast, welded and well guarded.
After some period when it was opened, innumerable vermins
were found crawling. There was no inlet to the cistern, and still
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how could the vermins enter ? Thus I, for myself hold that body
and soul are one and the same and those vermins must have been
generated from the body.”

Acharya, “Oh King, have you seen red hot iron ? Have you
personally heated it ?”

King, “Yes, your honour, I have seen and heated the iron myself.”

Acharya, “How could fire enter that solid iron? Fire could
enter despite the iron being non-porous and in the same manner
Soul is very swift in entering everywhere and anywhere. So the
souls which you saw in the cistern have crept in from without.
King :—“Your honour, Once I got weighed a living thief, then
I killed him and weighed him again. I found no difference in his
weight at all. If body and soul are distinct entities, there should
have been atleast some decrease in weight; but there was no decrease
and therefore, body and soul are one and the same. Thus I con-
tend.”

Acharya :—“Oh King, have you ever filled a leather bag with
air or do you get it filled? Is there any difference in an empty
bag or a bag filled with air ?”

King :—“No your honour, there is no difference.”

Acharya :—“Oh, King, there is no difference in weight of an empty
bag and that of an air-filled bag. Does it therefore, mean that the
bag did not contain air? Such a statement, being contrary to
reality is not authentic.

Oh King, Weight or gravity is an attribute of a lifeless matter
and touch is necessary for its cognisance; i.e. a matter cannot be
weighed until it is touched and caught. So how can an entity
quite distinct from matter, which cannot be touched and caught,
be weighed ?”

King :—Oh Lord, Once a thief sentenced to death was cut to
pieces by me and I tried to search out soul therefrom. But in none
of the pieces soul was found and so my contention that body and
soul are not distinct entities is justified.”

Acharya :—“Oh King, It is well-known in the world that fire
resides in Arni sticks. Can fire be found if every peace of stick is
cut into small pieces and inquired into? If fire does not reside
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therein, such a statement would be unreliable. Similarly, if soul
is not found in a piece of body it is absurd to believe that the soul
does not exist.”

King :—Oh Lord, the belief that the body and soul are one and
the same entities is not mine but was held even by my grand father
and father. This is my hereditary belief, how can I disown this
belief ?

Acharya :—Oh King, If you donot disown this conviction, then
vou will have to repent like one obstinate fellow who did not disown
a heap of iron bars.

The King :—Who was that obstinate fellow and why he repented ?

Acharya :—Oh King, some persons desirous of wealth started
for journey in a forest, with provisions. They found a mine with
abundant iron. They mutually talked about the usefulness of
iron and so they thought it advisable to carry the iron with
them in heaps. With the heaps of iron, they proceeded further
in the forest where again they found a mine of lead. Lead being
more useful than iron, all of them let off iron and prepared heaps
of lead to carry along. But one fellow did not like to let off the
iron bundle. His companions persuaded him much and he replied,
“This bundle I have carried for a long distance. It is well tied up,
so I do not want to leave it and take to the bundle of lead bars.”
Now the band of travellers proceeded further to find mines of copper,
silver, gold, jewels and diamonds one after the other. They let
off less valuable and took to more valuable things. Later on, they
arrived in a city where they sold very precious diamonds. This
made them very rich and they began to stay happily. That obsti-
nate fellow sold his iron bars and earned little money. He was
very sorry and he began to think, ‘I also could have earned ample
wealth if like my companions I let off iron bars and preferred more
valuable things.”” Thus Oh King, if you do not let off your obsti-
nacy you will also repent like the fellow who carried the iron bars.

This preaching of the monk Shri Keshikumar convinced the king
about independent existence of Soul and that the Soul enjoys
fruits of good and bad actions without fail. The king undertook the
observance of ‘Twelve Vows’ and he carried out their observance
according to the prescribed rites. Now as he was perfectly inclined
to spiritualism he was disgusted with worldly pleasures. His
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queen Suryakanta did not welcome this mode of life and she
poisoned the king, still he maintained his mental equanimity
till the end of his life and after death he became a god named
Suryabha. This god is described in Rayasenaiya Sutra.

‘Soul exists’ and this proclamation of Indian Philosophy is
eternal and true, and its acceptance shall lead all to highest bliss.



DI1SCOURSE 11
SOUL.IS DISTINCT FROM BODY Etc.

Gentlemen,

Our topic about ‘SOUL’ is in continuation with reference to the
description of soul traversing in this world for a short duration
from 258th stanza of thirty sixth chapter of Uttaradhyayana sutra
of highly adept, author of the sacred scriptures.

The existence of any entity can be-established in two ways.
Firstly by perception i.e. apprehended with naked eyes and by
perception of its operative effects. Now the existence of Soul can
be known by its operative effects and the same has been explain-
ed with arguments and examples in the previous discourse. I
hope it carries conviction.

You believed in the existence of Soul, but you could not convince
any one on this point, but we hope you can now convince any one
on this point--—“The existence of Soul.”

Many of your boys and girls study either in schools or in colleges.
They are not taught about religion. The Government has prohi-
bited such teaching in some of the schools. When such condition
prevails how can they know anything about Soul, Karma or reli-
gion—just call them by your side for a moment and talk to them on
‘Soul” and pour into their hearts what is said here. Don’t spare
vourselves with an excuse of having no leisure or by saying ‘“What
can we do ?”  You know well that it is the duty of a Jain house-
holder to preach religion to one’s near and dear ones. The head of
the family who does not preach religion to his dependents neglects
an important duty.

Your mission does not end by merely believing in the existence
of Soul. Such a belief is only a stepping stone. A visitor of
Bombay who not conversant with various localities of Bombay
cannot freely move in Bombay and cannot enjoy Bombay. Simi-
larly, how can one, not conversant with the real nature of Soul or
not conversant with the attributes of Soul, cultivate progress of
One’s own soul ?  How can he enjoy thereal blissof Soul ? There-
fore, it is quite essential to know in full the nature of Soul.

15
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You manage your worldly affairs under the notion, “I’’ means
my physical self” and remain engrossed in the preservation of your
physical self. This preservation and protection of your physical
self does not inspire you with any spiritual concept nor procure
any leisure for you to observe religious rites. But just see. to
what plight one is reduced when one leads such a life.

MAHESHVARA DATTA

There was a city named Vijaypur. A kshatriya named Mahesh-
varadatta resided in that city. His wife was Gangila. The
parents of Maheshvaradatta were old and were capable of spending
the time in devotion of God and in religious rites, if they so desired;
but they were not inclined at all to devote their time in such
manner. How can one be inclined to devotion of God or such
religious activities if one has spent one’s life in worldly affairs ?
Casual visit to a saint or attending religious discourses or observance
of some religious vow creates greater interest in such practice at a
later stage in life and thereby one can improve one’s life, but the
parents of Maheshvaradatta never called upon any saint. They
were fully engrossed in their worldly affairs.

Maheshvaradatta also lived the same type of life from morning
till night and maintained his family. The family food was non-
vegetarian and even wine was consumed. How can we expect
discrimination of proper and improper diet when there is absence
of religious atmosphere. Today also people hardly care for pro-
priety or impropriety in diet because religious atmosphere is absent.
The wise people know that the flesh eaters and consumers of wine
secure hell and have to undergo unbearable tortures there.

Once upon a time, Maheshvaradatt’s father was ill. Despite
best medical treatment he did not recover. Medicines help only
when longevity helps. When he found that his days were numbered
he worried thus, “What about my wife ? My son, my family and
my cattles brought up with great affection?” He was much
worried and uneasy. Maheshvaradatta saw this and asked,
“Father, let me know anything you desire. I shall fulfil it. You
do not worry at all.” The father replied, “Son, you are very wise
and diligent, so you will maintain your family quite well, still
times are very critical and so spend money carefully. Look after
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our buffaloes. I brought them up with great love. Moreover,
on Shraddha day as observed by our family, sacrifice a young buffalo.
Don’t forget.”

With these words the father expired. The cravings entertained
at last moments of life establish man’s course of life after death.
Thus, after death he was born as a he-buffalo in his own she-
buffalo.

Sometime after, Maheshvardatt’s mother also died crying,
“My house, my family, my world, my fame !’ After death she was
born as a bitch and stayed loitering near the house of Mahesh-
varadatta.

Funeral obsequies were over. The caste dinner was over.
Maheshvaradatt’s reputation swelled and the worldly affairs
proceeded ahead.

Maheshvaradatt’s wife was beautiful, clever in domestic works
but was debauch in character, This vice suppresses all virtues
as an iota of salt spoils a pan full of milk. That milk is useless—
has no purpose. Her sensuality found no scope when her father-in-
law and mother-in-law existed, but now they were no more and
Maheshvaradatta also moved out for business. She indulged in
sensual affairs with one fellow.

But sin some day is bound to find light. Some day due to work
Maheshvaradatta had to return home abruptly. He found the
doors of his house closed from within. He doubted and peeped
through the cracks. He saw some man. Even an animal cannot
but be enraged on seeing his mate in communion with other animal.
How can a man connive at it ? He shouted, “Gangila open the
doors!”

Hearing the shouts she was very much nervous. She thought
of concealing her paramour, but there was no such place where she
could conceal him. Helpless as she was, she opened the doors
and stood terrified and trembling like Pippla leaf wafted by wind.

Maheshvaradatta entered the room, caught his wife’s paramour
by neck and began to belabour him. He was hammered severely
in the abdomen and killed. The deceased while dying reflected,
“I reap the rewards of my own acts. —¥t is no use being enraged
with any one.” This noble thought conceived at the time of death
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procured for him the birth of a human being. He was born in
Gangila in his own semen... How strange are the designs of fate!
Father is born as the son of his son and a son is born as a father.
A mother formerly is reborn as wife and wife returns as mother.

Maheshvaradatta did not publish this affair, as the same might
affect his own reputation. The wise have laid down, “Longevity,
wealth, some family vice, Mantra, medicine, amorous indulgence,
gift, honours and insults, should be maintained as secrets.”

. After a few days Gangila delivered a very handsome son and the
whole family rejoiced on the event. The birth of a son is always an
event of joy for parents.

The day of Shraddha (Yearly obsequies) approached and Mahesh-
varadatta remembered his promise to his father. He searched for a
young he-buffalo in the market but could not secure a good one
in the price expected. Hence he decided to sacrifice the young
he-buffalo brought up by him in his own house. The buffalo was
sacrificed and its meat was cooked and made ready to be served
to the relatives. In the meanwhile, that bitch entered and started
licking utensils of food. Maheshvaradatta was very angry at this
and he flung a wooden stick at the bitch. The waist of the bitch
was broken thereby and she ran away screaming.

Still, it was time for the relatives to arrive, Maheshvaradatta
was waiting at the door with his young son. He was kissing and
fondling his son. In the meanwhile, some learned saint passing by,
on seeing this, nodded. Maheshvaradatta saw his nodding. So
he approached the saint and with respect inquired, “What is the
cause of your nodding ?”” The saint replied, “Friend, the matter
is not worth your information. Still if you wish, I have no objec-
tion in narrating.” Maheshvaradatta said, “Then certainly let me
hear.”

The saint replied, “Good fellow, To-day you are performing
Shraddha of your father; and therefore, you have sacrificed a
buffalo. That buffalo is your own father. While dying he was
anxious about his cattles and so he was born as a cattle. Mahesh-
varadatta was very much shocked to hear these words. He said,
“Lord, Is it true ?”” The saint replied, “It is true, but the matter
does not end here. The bitch whose waist was broken by you
just now with a stick, is your mother. She also at the time of death
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entertained anxieties as ‘“My house, my children, my worldly
relations, etc.”” and she died with these thoughts.” Maheshvara-
datta shut his ears at these words. The saint continued, “Oh
good fellow, now listen to the whole matter in full when you have
known the part of it. The son whom you fondle so lovingly is
none else but your wife’s paramour killed by you with a kick on the
abdomen. While dying he entertained noble thought and he
attained to human birth. He was born in his own semen.”

Hearing these words Maheshvaradatta got aversion for the world.
He fell at the feet of the Saint on the spot and requested him, “Oh
Lord, Relieve me from this futile world.”

The saint led him to the path of eternal happiness. Mahesh-
varadatta thus achieved salvation.

“1” MEANS SOUL AND NOT YOUR PHYSICAL FRAME

Gentlemen,

‘I’ means the soul pervaded by life-activity and not the physical
frame known by the names as Mr. X or Mr. Y. One who resides
is entirely different from the place of residence. Thus one who
resides in the body is different from the place of residence viz.
body, the physical frame. He is a fool who identifies sword and
scabbard as one and the same. Both are distinct entities and this
is very simple to understand.

ARGUMENTS OF THOSE WHO UNDERSTAND BODY AS SOUL

Still some are inclined to hold that human body is soul. We
would like to review their arguments.

They say, life activity is generated by the conglomeration of
five elements as earth, water, wind, fire and ether. With this life
activity the physical frame functions. So body is the source
of life activity and if life activity is recognised as soul then soul
is not distinct from body.

Some scientists substitute other elements but in short they hold
that life activity is produced from the combination of lifeless
elements and only through such activity the body functions.
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On being asked, “Why the body stops functioning ?”*  Then they
reply, “When any one of the elements severs from the combination,
life activity disappears and the body stops its function. To sum
up: Soul and body are produced simultaneously and after death
soul or body does not exist.”

“How should a man live in life under this position?” They
respond, ‘‘Live well till you live, even drink Ghee incurring debts.
There is no return after this body is reduced to ashes.” Just
listen how an atheist utters to his beloved wife, “Oh Darling, with
lovely eyes, eat, drink and make merry. Lost is lost for ever.
i.e. youth past never returns. Oh timid one, body once perished
shall never return. This body is only conglomeration of five
elements. Nothing like soul beyond this exists and one has not
to fear the other world or the sins.”

The atheists engross themselves in pleasures; but when they are
overpowered with many kinds of diseases, they are full of anxiety.
Death is dreadful for them. They move heaven and earth to
escape death in vain. Death does not leave them. It pounces
upon them as a lion does, on the folds of goats. With various
lamentations they fall a prey to death. What a pity for human
existence which is so rare to obtain as explained through ten ana-
logies. By following this view nothing would be accomplished by
human birth in this world which is capable of securing liberation
ending all miseries or securing highest position of beatitude. On
the contrary man prepares for hell and secures wandering in this
world for an indefinite period.

If these materialists are questioned as to how this life activity
is generated by the conglomeration of these five lifeless elements ?
They would reply, “Alcoholic fermentation is not found in different
ingredients of wine taken individually viz. dhavadi flower, molasses
etc., still the mixture of these ingredients generate alcoholic effect.
Such effect stays for some time and vanishes no sooner such factors
disappear. Similarly life spirit is not found in elements like earth
etc., but when they all combine life is activated which remains for
some time and vanishes when circumstances to vanish are present.

But this simile is not proper. Alcoholic element is present in
dhavadi flower or molasses to some extent and so whén they com-
bine alcoholic effect is produced while dead elements do not contain
an iota of life activity and therefore, it is not possible at all that life
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activity would be produced by their combination. A grain of sand
does not contain oil at all so how can oil be produced from the
compression of sand grains ? This is never heard of—never seen
before.

If life activity is produced by the typical combination of all five
elements, then it should be manifested in all creatures and animals
equally; but that is not the case. This life activity is not so much
manifested in creatures of four senses as it is manifested in creatures
of five senses and thus lesser degree of manifestation is found in
creatures with lesser number of senses.

Moreover, in human beings also, we find more or lesser range of
intelligence. One may be a genius and the other would be dunce.
Someone’s intelligence is very sharp and the other forgets easily.
Somewhere, we find smartness and sharpness and at other place
remarkable stupidity. If comixture of lifeless elements like earth
water etc., leads to the manifestation of life activity then the cor-
pulent man must possess more life activity and the slim one should
have lesser life activity but the result is quite otherwise. A fat
fellow is lethargic and the slim one is very active and zealous.

If a typical and technical co-mixture of five elements generates
life activity, then naturally the question arises as to what is the
purpose of life and again if such co-mixture is the cause of life
activity then the span of life of all living beings should be equal.
But we know that life span of beings varies from person to person.
The truth is: The cause of life activity is soul and the cause of
such activity is generated in the previous births. The beings
continue to live during the span acquired by them through their
actions (deeds of previous births). If life span is not exhausted
the creature continues to live despite its limbs affected or lost.

Even other way this theory of life activity based on combination
of five elements can be proved absurd. When we state that the
combination of certain elements leads to the-generation of something
then the said combination must invariably generate that very thing
under all circumstances and everywhere. For example : Mixture
of Chebulic, Myrobalan, Belleric Myrobalan, Phyllan, Thusemblica
produces Trifla powder anywhere and the same is produced by
anyone.

Therefore, the propounders of-this theory which establishes that
life-activity is generated by combination of five elements should
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themselves demonstrate and produce life activity by the combi-
nation of these five elements, but till this day no scientist nor a
materialist ever could produce or generate such life activity thus.

The modern science claims progress of an appreciable degree but
it cannot produce or manufacture, an ear, an eye, or a nose. You
know well the distinction between natural eye and artificial eye, a
natural ear and an artificial hearing apparatus. One has unrivalled
finish and the other is quite terse and raw. When a single human
limb is impossible to be created, how can the whole human system
be created? Sometime back, the news reports went that the
Russian doctors could revive dead bodies through injections.
But such reports are incredible. In fact, such reports create illu-
sionary conception in the minds of the people. If life activity is
submerged and revived through injections it cannot be said as
revived. If a scientist could revive a dead man how could he
allow anyone to die in his country ? Atleast prominent leaders
of the country would be made immortal. But thousands of people
including leaders expire daily in every country. Thus the theory
that life activity is generated through combination of certain
elements does not stand to reason and so is not worth any value.

Now let us examine the hollowness and absurdity in the theory
propounded on ‘“Death” by these scientists or materialists.
They hold, severance of any of the five elements leads to cessation
of life activity resulting in death.

But which element is severed? air or fire? Then patients
provided with oxygen cylinders also embrace death and none
could stop death by addition of wind in such dead body which
is supposed to have suffered from lack of air. So theory of death
resulting from lack of air is untenable and the same is the fate of the
theory of lack of fire element causing death. Dead body heated
or consumed to fire does not come back to life!

Thus the propounders of the theory of holding body as soul do
not stand to reason and consequently we are led to believe that body
and soul are distinct and separate entities and not one and the same
thing. This should be accepted undoubtedly.

SOUL IS DISTINCT AND SEPARATE ENTITY FROM SENSES

Some hold that senses mean soul as through senses, man attains
perception and perception or knowledge is the characteristic of soul.
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But this contention is as erroneous as the previous contention of soul
being understood as identical with body.

Senses produce’ perception and so by implication senses and
perception are distinct entities. For example, when a hammer
forges the iron into a shape, the shape and the hammer are distinct
entities. Perception is not the invariable and indispensable
characteristic of senses, as the entity cannot exist without the
indispensable characteristic. Can you think of fire without heat
or water without coolness? Now when perception is not the
indispensable attribute of senses, how can we hold that senses mean
soul.

Perception or knowledge is the indispensable characteristic of
soul and so it can cognise the nature of a thing and can retain its
memory but the senses cannot acquire perception nor can they retain
such memory. Such experience of perception or knowledge remains
preserved in the soul, the reservoir of life activity and is manifested
occasionally. o ' '

1f senses could achieve perception, they could do so even in sleep
when senses are in tact. They could even do so even after death.
But this never happens.

How is perception arrived at through senses ? If this is correctly
understood none would mistake senses for the Soul. Let us there-
fore, digress a little on this matter.

Every sense is two-fold, Determinate (Dravya) and Indeterminate
(Bhava). Dravya senses are again two-fold—Nivruti and Upakarana.
Now these Nivruti and Upakarana are twofold each Bahya and
Abhyantara (External and Internal). The sense of touch has
no ‘‘external” variety—(Bahya).

External form of a sense is called Nivruti. Thus tongue, nose,
eye and ear have external form. Every creature varies with this
form of sense. -

Specific but physical internal form of senses is called Abhyantara
Nivrutti. The internal form of the sense of touch varies in creatures
according to their physiques. Internal form of the sense of taste
is like a razor. Internal form of the sense of smelling is like a drum
or Attimuktaka flower. Internal form of the sense of sight has
the shape of Masura pulse-half dividedgrain, and internal form of
the sense of hearing is like a Kadamba flower i.e. round. '
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Some specific construction of physical cells capable of cognising
the object is called external instrument (Bahya Upakarana) and
the subtle arrangement therein is called internal instrument. Any
damage of this arrangement invalidates the cognisance of its
respective object. External form has to protect the senses.

Bhava type of senses has two types—Labdhi and Upayoga—out
of them Labdhi operates when impressional acts like (Karmas)—
Matignanavaraniya are consumed. Sentient operation of soul
with the object is called upayoga (Conscious activity of the soul).

Thus senses make a sort of mechanism and soul is the operator
of this mechanism. Therefore, senses are not the soul but the soul
is quite a separate and distinct entity from senses.

PRANA AND SOUL ARE DISTINCT ENTITIES

Some are inclined to believe Prana as soul but they cannot define
Prana exactly. Some times they explain it as “Vital air”” and the
other time as heat from the sun. But all these entities are material
ones and therefore, cannot mean soul. Jain scriptures lay down
Pranas as ten in number: Five senses, three powers—mental,
oral and physical, inhaled and exhaled breath and life. ‘Soul’
sustains these Pranas, so it is termed as Pranin and consequently
it is distinct and separate from Prana.

SOUL IS DISTINCT AND SEPARATE FROM MIND

Some believe that mind is Soul and this belief is also not proper.
Mind is the means of thoughts. Through mind one can express
one’s desires or feelings. Now one who tries to express is certainly
distinct and separate from the means of expression. One who tries
to express is Soul. After deep studies and investigations the
modern psychology has declared that the means of our thoughts
is the external mind and still at the background of this mind there
is the subconscious mind of the scientists viz. “Bhava Manas”
as described by the authors of the jain scriptures.

Thus Soul is different, separate, and a distinct entity from physical
body, senses, Prana and mind—Vedanta and other systems of
philosophy also accept the position of soul in the like manner.

Spiritual progress is not at all possible till the misconception of
identifying body and senses etc. with the soul is not eliminated.



DISCOURSE I1I
Gentlemen,

We are proceeding with the topic of “SOUL”, traversing in
this transitory world as described in Shri Uttaradhayana Sutra.
We arrived at the decision that the soul exists. We also, decided
that the soul is separate and distinct entity from physical body,
senses and mind etc. Now, we intend to explain to you that soul
is a great—very great traveller undergoing a highly protracted
journey.

A traveller proceeds with his journey. On his way he halts
in a caravansary—an inn—for some time. Then he resumes
his journey. Again he halts in a resting place on his way and
again he resumes his journey till he reaches his destination.
Similarly the soul enveloped with the impressions of his past
deeds assumes one body, he stays therein for some years or a
period, leaves it and passes off elsewhere, where it assumes other
physical frame and having stayed therein for some time again
passes off and proceeds further. In this manner he goes on travel-
ling till he isliberated. Thus we call his journey highly protracted
and him a great traveller.

A pedestrian walks about zo miles a day and 600 miles a month
and 7200 miles in a year. He would cover about 360000 miles in
fifty years.

Another traveller covers 30 miles in an hour by train and about
12960000 miles in fifty years if he carries on his journey continu-
ously. Travel by modern jet plane with the speed of 600 miles
per hour would cover 25,92,00000 miles in fifty years and would
cover about 51840000 miles in about 100 years.

Such a protracted journey is quite negligible in comparison
with the infinitely protracted journey of the soul. A god degraded
to human world or a man elevated to godliness in heaven has to
undergo such infinitely protracted journey.

Human world is at a distance of seven Rajjus from anuttra
viman (Heaven). Do you know what this Rajju measures ? The
distance covered by a god in six months with the speed of one lac
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of yojans in a moment is called Rajju or the distance covered by
the weight weighing 3812970 maunds falling downwards for a
period of 6 months, 6 days, 6 ghatikas and 6 hours. We need not
be surprised to learn such measurement. The modern astronomy
applies similar figures of measurement in planetary world.

This is the story of the soul’s journey but the soul has covered
innumerable journeys so the adorable authors of the scriptures say,
“In this universe there is no such species, nor a place, nor a genera-
tion wherein the soul has not undergone innumerable births and
deaths.”

Who can calculate miles of these journeys in figures ? A strip
of paper, one lac of miles long would not suffice to cover the figures
of such an extensive journey. To sum up, soul is a sojourner—
a traveller of indefinite length of time.

84 LAKHS OF BIRTHS (INCARNATIONS)

The place of birth is called the source (Yoni.) These sources
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