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PUBLISHER'S NOTE.

The Great mind which rendered into English, the Great Dis-
course of Shri Guna-Bhadra-Achirya, left the corporeal tenement
 known as J. L. Jaini, long before this rendering, which is now
presented to the public, was out of the printer’s hand.

We are thus deprived of the Author’s preface. And those who
have read his prefaces, introducing the two volumes of Gommatséra
know, what a condensed essence of learning, what a fascinating
presentment of matter, subtle and sublime, the introductory pass-

__ages from the pen of J. L. Jaini, contain.

Atménushdsana is, as the very name literally indicates, a
discourse divine for the Divinity in man. Each and every one of
the 270 verses, is an exhortation in language, simple, persuasive,
penetrating, forceful, and effective, to the Atman, the I, the Ego,
the Self, to separate its own Self from the non-;&tman, the non-I,
the non-Ego, the non-Self. This supreme separation is the complete
vietory of the Soul over Sin, Sorrow, and Death, and is Moksha,
Freedom, or Liberation, absolute, perfect, eternal, and ever-
lasting.

AJITASHRAM, LUCKNOW,
Phé4lguna Pédrnimé, 2453. v. S.
The 6th March, 1928 A. D. AJIT PRASADA.
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THE SACRED BOOKS OF THE JAINAS.

ATMANUSHASANA.
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BENEDICTION.

1. Cherishing in the heart Vira (Mahavira the 24th

Tirthankara), who is the place of residence of Lakshmi

{perfection), whose sins have been destroyed, I des-

cribe Atmanushisana for the attainment of liberation by
those who are capable of being liberated,

Commentary.

Vira. The last Tirthankara Mahavira Svémf is often referred
to by four other names, Vira, Vardhaména, Ati-vira, and Sanmati.
Lakshmi is the goddess presiding over riches, knowledge, science,
and arts in perfection. The word as used here refers to the attain-
ment of inherent perfection, infinite-conation, infinite-knowledge,
infinite-power and infinite-happiness, etc. It also refers to the -
Super-glory of the Hall of Audience (Samosarana) of the Lord,
where the Arhats preside and where discourses emanate from him.

Atmanushasana, is the name of this book. Literally, it means
Self-culture, or Self-education.

Bhavyanam. For the good of the Liberable that is, those who
are inclined to listen and derive benefit from the discourses hereby
given.

g.@ma‘mw ﬁannﬁwanﬁgm gﬁnatstﬂwrua !
I GERAITEA aggRans |l = |
2. Oh soul ! thou art always afraid of pain, and desi-
us of pleasure. Therefore I also offer thee the object of
thy desire, which tends to give pleasure and remove pain.
Ty FEfgitaa Rawagl agr g w3 f&cea)
0 _ Q >N 5 N
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3. If perchance, in this (advice), there be something
which though sweet at fruition, is yet urpalatakle, be
thou not afraid of that, just as a sick person is not (ahaxd)
of bitter medicine. .

AL AR (AL GAAT zggvmmm. I
FTAT WATIFRA FTGEICTETT: || ¥ ]

4. Persons, who are vain and full of talk, and clouds
which thunder but give no rain, are easy to find. But it
is difficult to find those kind-hearted persons who desire
to uplift the world, just as it is difficult to find clouds, full
of rain and beneficial to the world.

QIS AAGHEATISLTT ! TSRS PRiea:
qrEATs ST ST 96T Te |

U IIAET: T TCAALRT GIAFGTT

FATEARFAT TGT G TSRS 1L ]

5. He, who is wise, well-versed in the essence of the
Jaina scriptures, aware of the ways of the world, with no
sense-desires, brilliant, calm-minded, ever ready with
answers, patient of a volley of questions, powerful, attract-
ing other minds, leader of Saints, a repository of good

qualities, and with speech clear and sweet, should deliver
religious diqcourses without speaking ill of others,

yAAEARS YT ql’a. qIIETIR
Wf\'ﬂ'lﬁ'ﬁ'@ﬂ'ml' ﬂtﬂﬂﬂﬂ‘ﬂﬂfiﬁ‘ll‘ |
gagtazacaaﬂ ATRTAT FFAT TR -
giqfaTar afaa=T T |istg T& |qaE i &

8. Perfect knowledge of the scripture; pure conduct;
inclination to pursuade others (to the right path); keen
interest in the propagation of the right path (of liberation);
obeisance to the learned ; pride-less-ness ; knowledge of the
world ; gentleness ; desire-less-ness; whoever possesses
these and other qualities of the leader of ascetics, be
he tke Teacher of worthy people.
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Commentary :

In Shlokas 5 and 6 the highest qualities of a model expounder
of the scriptures in the highest degree are given. The relation
between the teacher and the taught is, however, a comparative one
and it is not meant by the above Shlokas to exclude or disqualify
one who does not possess the above qualities in the fullest degree,
from expounding the principles of Truth to those whose knowledge
is inferior to his.

wsT: R Fow qaf Agwa g m@m WA,

mv:wr arwn&:gfita‘:ra. e r =T w5en |

e ar:naﬁr CRINNE ] garqmtrnm feaasg
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7. The promising one, who ponders over the sum-

mumbonum for the self, is very anxious to avoid (worldly)
sufterings, seeks happiness, whose intellectual greatness
lies in listening, (retaining) etc., who having heard pro-
perly meditates upon Truth, which brings (eternal) happi-
ness, is full of the quality of compassion, and is established
by reason, and scriptural authority, and (then) accepts the
sacred doctrine, being guided by the scriptures, and rid of
obstinacy——such a person is worthy of being taught.

e qHegEinta Eréaag:rfifgr'ﬁaq |
ATANZETT 91T Sg QAT |31 TF¥aAg || = ||

8. Demerit produces pain, happiness follows Truth
(Dharma). This is well-known to all. Therefore the man
who desires happiness should always refrain from demerit,
(and ) follow Dharma.

q: Seald Hcgmﬁrmanq £oid Bammq
HITARH T A @I Frsequrared @9 |
| S & T H&atsmzm TSI STA-

w greTr gt qaged | wasg @ 1 & )
9. All men desire the early attainment of true hap-
piness; it arises from the destruction of all Karmas.
(This destruction of the Karmas results) from right
conduct ; that (right conduct) depends upon (right)
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knowledge. And that (right knowledge is acquired) from
the Scriptures. The (scriptures are based) on Discourses,
(Jinavani), and this (Jina-vani emanates) from the dis-
coursing Omniscient (Apta Arhat), and that (Apta) is free
from all defects. These (defects) are attachment and
others. Therefore after duly reasoned-out contemplation
of Him, the source of all happiness, let the worthy resort
to him for their benefit.
Commentary.

Jina-Vini is the speech of the Arhat. It is letterless sound,
Anakshari Véni, emanating from the Vibratory Omniscient, is un-
derstandable by all present, in their own language, being then
transformed into lettered discourse.

Thedefects are eighteen and they are not found in an Omniscient.
They are : —

1. Kshudd = Hunger.
2. Trishnd = Thirst.
8. Jard = Old age.
4. Atank = Disease.
5. Janma = Birth.
6. Marana — Death.
7
8
9

. Bhaya = Tear.

. Smaya = Wonder.

. Rdga = Love.
10. Dvesha = Hate.
11. Moha == Delusion.
12. Rati = Indulgence.
13. Arati = Ennui.
.14. Chintd = Anxiety.
15. Sveda = Perspiration. -
16. Kheda = Distress.
17. Nidré = Sleep.
18. Shoka = Sorrow.

mm EACCREL] mﬁa dre-amaae a3y
FamiAfafed wagd sasTaglamE |

ﬁﬁa-aa AT GF AEATIRILATGAL

/AT qud @7 AgarEErEsar | 2o

'10. Right belief is of two, three, and ten kinds. It
“i{s always free from the defectsof ignorance, etc., it is
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overflowing with apprehension of mundane miseries, etc.;
(it is the) destroyer of the cycle of existences; purifier of
three kinds of wrong knowledge (i. e. transforms them
into three right kinds of knowledge); it rightly ascertains
the seven or the nine principles (tattvas). Itis the first step
for those who ascend up to the unshakeable fortress (of
Liberation). Itis, indeed, the first Devotion (Aradhan4) for
the learned scholars,

Commentary,

Right-belief is of two kinds. Intuitive (Nisargaja), or tuitive
(Adhigamaja).Nisargajais self-born, inspired, intutive. Adhigamaja
is acquired by study, precept, etc., tuitive. It is ¢f 3 kinds having
regard to internal causes, viz., (1) subsidential, aupashamika, in
consequence of the subsidence of 4 error-feeding passions and wrong
belief, (2) destructive-subsidential (Kshayopa-Shamika), in con-
sequence of their destructive-subsidence, (3) destructive (Kshayéka)
as a consequence of their total destruction. See Tattvartha Sitra,
- pageb, ChapterI., S.B.J. Vol. IT ; and Gommatasira: Jiva Kénda,
Chapter I. pp. 21, 22, S. B. J., Vol. V.

Defects of ignorance, etc.—There are 25 such defects, which
should be got rid of, for the purification of right belief. They are
the following :—

1. Doubt or fear, 2. Sense-ignorance, 3. Disgust, 4. Super-
stition, 5. Libel, 6. Non-support to slipping souls, 7. Non-
affection for the worthy, 8. Indifference to propagation of
Truth .- 8

Pride in 1. Knowledge, 2. Position, 3 Paternal llneage, 4.
Maternal family, 5. Strength, 6. Wealth, 7. Asceticism,

and 8 Beauty .. vor - 8
Blind faith in 1. Popular rites, 2. Unworshipable deties, and
3. Unworthy saints . 3

Association with 1. Unworshlpable deltles, 2 Unworthy
saints, 8. Misleading seriptures, or with the followers
of the above three - vo 6

——

25
For a deta1led description of seven, or nine principles, consult

Tattvartha Satra, pp. 6 and 7 in Chapter, I, S.B.J, Vol. II.

HAITHFEEF I IERTeg T |

AT Tt TIHIEIIHI TR T 1 22 0
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11. (Right-belief) arises from 1. Ajna, 2. Marga,
3. Updesha, 4. Sutra, 5. Bija, 6. Sankshepa, 7. Vistara,
and 8. Artha; and is either 9. Avagadha and 10, Parméava-
gidha. - (These are the 10 klnds referred to in Shloka 10,
above).

‘snslrmwcagsﬁ agAa ﬁmﬁﬁr arattmazrar
qaamsrra rgagaqy evrga:mgm:a.

ARTAZIFATG ! JETIXINQ ISR TIAT

qr EmAEIrgEtTeraiRadneE: | 1R |l

12. Ajna belief is said to be that which is based
solely upon the precept of the passionless (saint). |

Marga belief is said to be the belief in the peaceful,
path of eternal liberation, which is free from temporal ties
and which arises from the subsidence of the deluding

Karmas.

Updesha or Adesha belief is that which arises from
ancient teachings, of great men, and from sayings, etc.,
received from the ocean of scriptures of right-knowledge.

srmq?artﬁ(é gﬁamﬁﬁ. ﬁaé ERRILE
arat Wﬂgtﬁﬂwmwwﬁ ST .
S RITATAI TR AT AT Tgraveg
GATYT AT FEFITATFATIEARTLE | 13 1l
13. Sutra belief is well said to be possessed by one who

believes in rules declared for the conduct of ascetics, on

hearing books on discipline.
Bija belief is that which arises from the knowledge

of substances, difficult to understand, (but) known with
the help of certain symbols, as a result of the subsidence

of perverse belief.
Sankshepa belief is the laudable belief possessed by

one who has acquired faith (in principles) only explained
summarily.
T e gta:mgt Fasfaea 7 QY A
ST, FART, STTATTAFTA I ; |



ATMANUSHASANA. 7

T WIFIFAAATATTINTRIRAAT TS
FTTTRIHRAT SART qTOIMEF =211 42 1)

14. Vistara belief should be known to be possessed by
one who has acquired faith, after having heard the twelve
Angas (Jaina Sacred lore).

Artha belief is that which is produced by (ascertaining
the true, real meaning of the sacred beooks, independently
of words.

dvagadha belief is that which is produced by a
‘thorough study of the sacred Iiterature of the Angas and
of that outside the Angas,

Pramavagadha is popularly known to be the kLelief
in substances as seen by Omniscients.

FATITAATET TITCERAT TRF g4 |
ged WEMURT a%T SFrFeaagag | U
15. The tranquiility, knowledge, vows, and austerities
of a person is of the value of a stone. But it becomes ador-
able, like a great jewel if accompanied by right belief.
Commentary.

Knowledge, vows, austerities are forms of knowledge and con-
duct. But to be right, they must be preceded by right-belief.
Tnen alone they beccme right knowledge and right conduct, which
with right-belief are the three Jewels of Jainism.

foTeaEgadr RatganceaTfgryeg |
TS aAqT GHFART v feaa 1 45 1)

16. Only this gentle remedy is prescribed, as for a
child, for thee, who -art a sufferer from the disease of
wrong-belief, and does not know what good s to be pursued,
and what evil is to be avoided.

AT AR S AT (AT |
frgiEReT wIa TIT: YTITFA ST | 49 )

17. Having taken the poison of sense-enjoyments,
thou hast got the fever "of delusion; from this has arisen
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thy keen thirst (for sense-gratification) and thou hast
become feeble. For thee it is the best to be treated mostly
with medicines of a drinkable rature.
gfamer gfamer = gar 99 0F A9 W |
glaaer aghgsh gEgaagaaEnT | 2= |
18. Whether happy or miserable in this werld, thou
must exercise piety ; if happy to increase thy happiness ;
and if miserable, to remove thy misery.
Q . ~ s e ~
TRIHAETT SRIA FIEZIEETAT |
GraanaAAEgEg eIy | 181

19. The pleasures derived from all senses-objects are
fruits of the trees of the garden of piety. Therefere
preserve thou the trees, and pluck the fruits by ali meauns.

qi: GEET TR FAIITR! WHRTET |
< Q o
ATATE GEAFIIAT ARTIHET [FFEEI | R0 |
29. DPiety is the cause of happiness. The cause cannot
oppose its own effect. Therefore for fear of being deprived
of (present) sense-pleasures, thou shouldst not be indifferent
to piety (Dharma).
Q ~ = (AN =,
HHGATTIAAT YA afaqreg HAEEAT AT |
fISTETETTET: FHFIEATT qraEg | 2
21. The person who in consequence of piety has
acquired prosperity may have enjoyments while preserving

piety, like the peasant who gets corn from the seed, but
(preserves) the seed of that corn.

AT HeTgALT Sreeq Reemanafy |
FEFTTAE R ®E qwgarea | ]
292. The fruit of the wishing-tree (Kalpa-Vraksha) is
got by wishing, that of Chintamani (miraculous gem by

thinking ; (but) the fruit of piety is obtained without
wishing and without thinking,
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IRAAT FQATG: &g IITITIITE T |
AEATT, T JTATIIIT Grawa: 1| 3 N
23. The wise men say that thought-activity only is

the cause of merit and demerit. Therefore one should
carefully destroy demerits and accumulate merits.

FEAT TREATA RyrgaEagTata ¥ e |
AGT A% Farewart qgiea & qmw | x3 |

24. Those who under delusion, destroying Dharma,
enjoy sense-pleasures are sinful, and take the fruit (after)
cutting down the tree at its root.

m&a:ggaﬂ%a@n%z FQEATOTEY |
T QIATANET: G RE T/ 7 G081 Y% |
25. Why should such a religion be not pursued,
which can be followed in all circumstances, by doing, by
having it done, and by approving the doing of it by others,
by means of mind, body, or speech?

TAT FY-RATT qragd | A19-
Gl T TG 9T WASy aftw |

TN TR AATRICHATAT

TAT AART A @G TW 0T || 28 ||

26. So long as piety abides well in the heart, the
man does not slay even his slayer. When that religion
goes away, the father and the son are found killing each
other. Therefore the protection of this world depends
verily upon Dharma only.

T GATFAARTT NG AGFIARETE |
TR R ArmETa R | 3o )

27. There is no demerit in enjoying pleasures ; but
there is demerit in doing what tends to destroy their
source. Indigestion is not caused by sweet food, (but) by
eating it beyond its limit.
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TAATEAAMRE A 7T TEAFLENTH
qraERe gutwad drear aweea: |
. gy augﬁmﬁf\zﬂgﬁnﬁﬁ& sfigd—
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28. When thou takest a ‘pleasure inall this hunting,
ete., which produce much fear in the very beginning, which
evidently cause pain, and which are pursued by sinners,
why dost thou not take the same view of piety, which is
‘for the good of both the (present and future} worlds,
which is pursued by those who are rich in wisdom, and
have not abandoned sense-enjoyments.

sfaweisasmgr G el |
FFATTAGUT TP FA=AY HT HAT || R8 |

~ 29. Animage of fear, unprotected, innocent, with her
body as her sole property, with grass blades between her
teeth—even such a she-deer is killed (by hunters); what
to say of others!

YR FIE AR TR TR R TR |
- ~ ‘ ¢ ¢
SEFARARSAT quRamgEaEy | 1o ||
80. Having given up back-biting, begging, deceit,
theft, falsehood and other faults, pursue what is best in

both the worlds for religion, wealth, renown and happi-
ness.

gl FET mﬁaﬁsﬁ
AagRistrTaf swaw 96 |

HATTIA, SETERTHLATIAS
w3rg e Ry s 1 22 0

81. Acquire merit. ‘Even an ‘unheard of calamity
does not affect the doer of meritorious deeds. Indeed it
does him good. See the sun, which oppresses the whole
world (with its heat), gives a lovely bloom to lotuses,
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qA qET (T7) gEETa: Tew aw gaw: ffawwn

@ gIwgaE: ug RuEAr IRy |

yerRaaEIftanIsiy aufagIa: vt Gy
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32. Whose guide was Brihaspati, whose weapon
was the thunder-bolt, whose soldiers were celestial beings,
whose fortress was heaven, who was certainly in the
favour of Hari (Krishna) and whose elephant was Airavata
—even with such wonderful forces, Indra was defeated
in battle by others. From this, it is certainly evident that
destiny is the only protection and futile endeavour (to
change this destiny) is contemptible,
Commentary.
The above illustration is from-non-Jaina literature, and is given
for the purpose of showing that under the strong operation of
Karmas, even Indra in spite of his vast resources and prowess was
" defeated in battle.. Stresshas been laid on the inevitable effect of

Karmas, with a view to impress upon those who are infatuated
" with their wordly possessions and power, and are oblivious of the
approaching and inevitable Death, the urgent need of adopting the
course of right conduct. It does not mean that personal endeavour
is always futile. The effect of Karmas can certainly be altered by
pious deeds and thoughts. One should not, therefore, make any
delay in adopting the rules of discipline laid down in the Scriptures,
lest Death should suddenly overcome, and deprive him of the valu-
able and rare opportunity of self advancement.

A FATIAT T AT Wg QAT ey
@AT AT 9T T T sqIEaRaere: |
Tren AT A wARgraiRgeT ey
G (SReaarFas=an: g Gasarsarst 1331
88. Some worthy disciples of the ancient sages,
exist even to-day. These, having themselves destroyed
all delusion, have become protectors of (people), like

Kuldchalas (the mounts Himavana, Mahahimana, etec.,
protecting the terristrial regions, Bharata, Haimavata



12 THB SACRED BOOKS OF THE JAINAS

etc). They are the respositories of the jewels (of attri-
butes) like the oceans, having vanquished all desire for
wealth. They are not touched by (attachment for) any-
thing whatsoever. Majestic, like-space, they are a source
of peace to all. ’ ‘
, Commentary. .

Reference is made to living ascetics and sages in order to
persuade the listener to get rid of delusion, and temporal
attachment, and to adopt a pious course of life.

fQar gt g=: fagataaarT aga

fAvTdiRe gaaanatg 299Ed |

HE GO AR FRTATCZATTAL

T UTTEAATEH AgATEa qaagy | 198 Ul

84. Being moved with the desire of getting King-

ship, (which is only a small) bit of pleasure, the father
often tries to cheat his son, and the son the father. Itis
strange that this foolish world, which is fallen between

the jaws of birth and death, does not see yonder Death
indefatigably snatching away the body.
HrYTE AT ATNFIFRAETC |
ST T AANA FETEE T FAEG N W
35. One whose eyes are blinded by sense-desire is
the blindest of the blind, The blind man cannot see with

the eye (only), while one, blinded by sense-desires cannot
(perceive) through any means.

FrETE: SATY aeea fEEagea |
o7 & FaarTit gt S Qg3 | 0 R

36. Every living being (has such a deep) pit of
worldly desires that (all objects in) the world (amount to)
only a particle for it. What, and how much, then, can
each get? Useless (is) your desire of sense-enjoyments,

STgHiEgTRE O A Wty
WQ - -
TETE 7 94w a9 fagaEnRasareai |
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geaTrat: GRS sregaan weis g
KT R8T ®ad Stear gasaa | g |
87. (Long) life, wealth, (strong and well-built) body
etc., are all possible if merit has been acquired in the
past ; if not, they are not possible even if the soul under
goes unremitting labour (to attain them). Thus gentlemen,
proficient in practical matters, after proper consideration,
exert themselves mildly for wordly matters; but cheerfully
take prompt and continuous measures for the life
hereafter.

®! TR NG FFATTEISES giRaAr

TSRS FAYEAFA FICAHATTAY, |

A FQRT AR RasTuRgg

HE [ GRwIRl g1 sTean@awags: | 3z ||

38. What pleasure is there in sense-gratifications,

which are well.known as bitter like poison, that thou,
being distressed in the search for them hast grossly
defiled the nectar of thy self-respect? Enthralled by the
senses, attendant upon the mind, (and) like one possessed
by bilious fever, thou, alas! though wise, hast got per-
verted taste by the enjoyment of (worldly) attachments,

wirgasegs gagafafs aq |
ATETIARRAT WG AaAragamag || 38 |
39. (The fact) that the whole world has been saved
from the mouth of one, who has renounced nothing, is
because of his non-capacity for taking in (the whole of)
it, just as the sun and the moon (have been saved from
the mouth) of Rahu, a planet.
- Commentary.

- The point in the above shloka is that the sense-desires are so
strong and various that one would wish to appropriate all objects of
worldly enjoyments, but as his capacity for enjoyment is limited, he

can enjoy only a very small part of them. The allusion is to the
Indian astronomical belief that Rahu, a planet, occasionally attempts
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to eat up the sun, and the moon, but fails in doing so because of his
own incapacity in gulping them down. The moral is that sense-
desires, infructuous as they are, should be duly restrained, and all
energy should be directed towards self-control and acts of piety,
beneficial here, and hereafter. o

QST FUAIIT GEAEGIEAR -
wwFed afy R s G aEaai |
= T TRIATFIRET S TEEAny J
APTATRFHERSTAR G FRIETEA U ¢e |

40. Having after a long time and some how obtain-
ed the position of an Emperor (Chakravarti), the best (of
all positions) in the world, the mighty monarchs obtained
eternal bliss only by its renunciation. Thou shouldst (then)
from the beginning renounce wordly entanglements,
which are fit to be discarded. Be not thou an object of
ridicule like (the person in the garb of) an ascetic (who
rendered himself an object of) ridicuie (by taking up) a
sweet ball (which had fallen in filth, and who said that he
would not eat it but would throw it away after washing it).

Ccmmentary,

) The moral inculcated in this Shloka is that one should under
-no pretence or temptation take to worldly objects, which must be
renounced as early as possible to enable one to attain liberation.

S ind s ®EIE TEY TR
RrAggATER SRd TR |
TEARY ATFIETAAT T AT

P~

e T f fAY g ggar v
41. The household stage makes the stage life of
even those who are rich in wisdom, sometimes of meri-
torious, sometimes all sinful, and sometimes both; it is
thus like the making of a rope by the blind, or the bathing
of an elephant, or the act of a mad man. It is not wholly
beneficial.
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Commentary.

The numerous cares and engagements of hcusehold affairs do not
allow one a suitable opportunity for spiritual advancement. A blind
person, while twisting a rope by one end, goes on untwisting it at the
other ; an elephant covers himself with dust soon after he is washed ;
and a madman’s efforts are directed to no useful purpose. Simi-
larly a person engaged in household affairs can not adopt the calm
~ and contemplative conduct necessary for the attainment of eternal

bliss.

FHITAT TTANGST IAT qT7ear TASTIASY

& et gaas gt g ssasma: |

AW = AwATE TEENIR MY fAwsshifag

W*ﬁlﬂlﬂ%ﬁﬂz‘lﬁa gléf T FrEadasIar |l ¥R 1

42. Itis a great pity that thou shouldst out of igno-

‘rance make thyself miserable so long in the world by
ploughing and sowing the land, by serving kings in many
ways, and by wandering about in jungles and on the seas,
in pursuit of pleasure. Thou wishest(to get) oil from sand;

thou wishest to live on poison. Dost thou not know that
thy happiness lies in subduing the demon of desires ?

WATGAATEATERGT (TG ) Swai s |
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~ 43. Itisa pity that a person actuated by burning
desires, should for comfort take to objects of sense-grati-
fication, which would give him no comfort, but (like one
who) being oppressed by the sun, seeks the shade of
bamboo-trees, (which give no shade, but get ignited by
friction). :
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44. With a will to complete what he had begun, a

man with a desire to get water began digging and by dint
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of labour struck arock. Yet he went on digging down the
nether world. Then he got only a little brackish water
with great difficulty. That also was stinking“and full of
worms, and dried up quickly. So awful was the effect of
this thirsty man’s ill luck.
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45. The wealth of even good men is not increased by
pious income ; (as) the seas can never be filled with fresh
water only.
Commentary.

It is impossible to earn money while observing a conduct, which
may not cause any injury or pain to any living being. The different
occupations of agriculture, trade and industry, ete., inevitably in-
volve the causing of pain to innumerable living beings, by which

demeritorious Karmas are bound. One must therefore give up all
household occupations in order to purify his soul.

& A T ARG I Arged |
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48. Dharma is that where there isno Adharma. Hap-
piness is that, where there is no un-happiness, knowledge
js that, where there is no ignorance. Condition of exis-
tence is that, whence there is no coming back (to the world).
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47. Being entangled in enjoyments, (and therefore)
thoughtless, thou art again and again made miserable by
occupation, ete., to obtain wealth and other objects of this
world. If thou under-goest the same trouble (even) once,

intending to obtain liberation, then certainly thou wouldst
never experience the pain of being born again and again,
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48, Ignorantof the true nature of things, considering

some to be desirable and others undesirable, why dost
thou waste thy time being often attached to external
things again and again. Attain to internal peace of mind
before you arereduced to ashes in the cruel and approach-
ing Death’s abdominal fire, horrible with its leaping
flames.
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49. Oh friend! dependent upon external things
(and) floating in the river of desire, thou hast come down
from a long long distance. Dost thou not know that thou
thyself art quite capable of crossing this river easily? Be
independent, (and) thou shalt reach the shore very soon;
otherwise, thou shalt founder in the ocean of existence,
which is terrible on account of the deep and wide-open
mouth of the unvanquishable crocodile of death.
HRATATT TFIWEA rammv-rmqamﬁ{ga-
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'50. Thou desirest now, without any revulsion (to pick
up) again, as if thou hadst never tasted before, what has

been discarded by the sensualists, after the satiety of en-
joyment. Oh soul! canst thou gain peace so long as thou
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dost not conquer this desire-evil which is the victory ban-
ner of the forces of (your) powerful enemy, the host of sins.
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61. Fie on the wretch who having lost fear (of the

next world) and compassion, keenly desires sense-enjoy-
ments, which are terrible like serpents, and having ruined
his future lives, foolishly kills all (happiness) by himself,
dying an(impious death), and who desires all that which is
censured by the saints! what may not a person do,
whose mind has been influenced by the great demon of
desire and anger.
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52. That same day which appears as to-morrow for

one, becomes yesterday for him. Nothing can be called
stable. This world is being uprooted by the wind of time.
Oh brother, having given up delusion, why dost thou not
see what is visible to thy eyes. By not doing so, thou,
mainly a bondsman of desire, wanderest again and again,
in this very world.
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58. In this world you have suffered many miseries in
hell and elsewhere, so much that even their recolleetion
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is excruciating. Let them be just as they are. Dost thou
then remember that, like a young sapling blasted by frost,
thou art made a pauper by the piercing glances and
lovely smiles of females, (whlch are the) weapons of
Cupid,
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64. 0! living being thou hast taken birth ; thou hast
assumed a body full of defects and blood and bones, ete.;
thou art subject to anger, etc., thou art subject to physical
and mental suffering; thy character is very bad, thou art
a cheat to thy soul ; thou art lying in the w1de-open mouth
of death; thou art in the clutches of age. Oh why
art thou deluded? Why art thou an enemy to thy own
good? And why hast thou fixed thy desires on unwhole-
some things?
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656. Distressed by all sense-desires, which are gleam-
ing (and blinding) like the sun with its very hot unbear-
able and scorching rays; keenly athirst with desire ; (and)
indiscriminate,—this man, not getting his desired object
(and) being troubled by sinful exertions, becomes miserable
like the weak ox ina deep mire near the edge of a piece
of water.

YA waawﬁm qurEaa At
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66. Fireburns when fed with fuel, and goes out for
want of it. But it is a wonder that the terrible fire of



20 THE SACRED BOOKS OF THE JAINAS.,

delusion blazes strongly in both the ways (on getting the
objects of desire and also on not getting them).
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67. Has not the exceedingly frightful mace of sinful
actions torn the vital parts? Has the body not been licked

since long, by the flames of the fires of pain ? Has
he not veritably heard the terrible sound of the bugles of

death. Why then does this man not give up the harmful
sleep, caused by delusion.
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58. Thou art identified with the bodies; always
dost thou experience the fruition of pain-bearing Karmas ;
thy business is to be closely bound, of thy own accord, at
every moment, by the Karma Prakritis, 7. ¢., Karmic
matter. Thou feelest rest in sleep; art ever fearful of
death, and death is always certain. Oh living being, dost
thou still take pleasure in birth, It is this which is very
strange, —
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69. Know this body of thine to be a prison house,
built of a number of thick bones as stone pillars, fastened
by nerves and muscles, covered over with skin, plastered
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with wet flesh, well-protected by its wicked enemies, the

Karmas, and closed by strong barriers of age-Karmas.

O Bereft of wisdom ! Have no foolish love for it,
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60. Your house is no protection ; the relations are the

cause of bondage; the wife to whom you have been long
attached is the door to abodes of miseries, Know your sons
to be your enemies. Forsake all these. Desirous of happi-
ness, you should practise pure religion.
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61. What should, in this world, be done with wealth,
which, like fuel, feeds the fire of desire? Oh friend ! What is
the use of connection with family and relations who are
ever (helpful in acquiring) inauspicious (Karmas) ! What
isthe use of the body and the home, which are like big
holes of the cobra of delusion! O thou embodied one, for
happiness acquire this equanimity, (which is the essence of
religion); do not be negligent in vain,
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62. Alas, the fortune of rulers of the earth, though it
is inextricably bound, in the very begmnmg, by mighty ones
themselves, with (royal) turban, is protected by their
vassals, is surrounded, as if it were in a cage, by swords in
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the hands of guarding soldiers, perishes, while they remain
looking at it, (in the twinkling of an eye), like the flame of
a lamp blown off by wind raised by royal fan, In case of
what persons can there be hope (of a steady fortune).

A ATNATATRITEITRET |
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63. Alas, thou art tortured in the body, wrapped by

pirth and death, like an insect inside a castor log burning
at both ends.
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B84. Servant of, and instigated by the eye and other
rulers (i, e., the senses), and greatly multiplying thy sins by
censurable acts, why dost thou miserably distress thyself for
beauty and other worldly objects. Having brought them
under thy yoke, having renounced the world without
regret, having mastered thyself, having washed away the
dust (of Karmas) by rule of right conduct, having freed
thyself (from mundane existence), and having become
supremely happy, enjoy (this bliss of) self-realization.

HAA gAAareg gfaArscaf@gaa: |
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65. The poor are discontented for net obtaining
wealth, and the rich too are (so) for want of contentment.
Alas! all are in trouble. Only an ascetic is happy.
WTARGAGE: @ AT HId I |
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66. Happiness, dependent upon others (leads) to pain.

Only independent happiness is commendable. Else how
could the ascetics be called happy?
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67. I do not know of what noble austerities ig this
the result, that (an ascetic) movesabout at will, (gets)
food without humility, (has) company of the saints, (has)
knowledge with calmness as fruit of hard study, and (his)
tranquil mind (being deeply absorbed in) contemplating
(upon the self) comes out after long intervals to external
(objects).
fcfarcgar or@ FAT a9 ®Ra
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68. The high-minded (saints) have unique renuncia-
tion (of worldly attachments), contemplation of the scrip-
tures, unlimited compassion (towards the living world), also
anintellect capable of ever dispelling the illusion of stick-
ing to one-sided view of a thing, and lastly the austerity

of fasting according to rules laid down (in the sacred
books). This is the result of practising high and not small

austerities.
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69. What is this attachment of thine for the body,

which is altogether destructible, (and) which cannot be
saved by millions of remedies (either) from thee (or) fronr
others? -
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70. If eternal place (liberation) can be had through
these necessarily perishable age, body, ete., then know that
thou hast obtained it easily.
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71. This (life) constantly practises to go out by
breaths coming in and going out. The people, on the
other hand, wish the present life to be undecayable and
immortal.
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72, Age, is constantly running out, like water from
the bucket of the well-known water-drawing wheel. This
wicked body too is always following the course of age.
What to say of this soul’s friendship with others in this
world, (when) these two (body and age) are such (<. e,

transient). It is only a fool, who like one sitting in a boat,
thinks hlmself, out of illusion, to be steady,

a-grawwrg.@m Stfaae |
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73. Life hereis painful on account of the fatigue
arising from breathing ; on its cessation, there is death.
Say where is happiness (then) for human kind.
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74. Living beingsare (like) fruits, falling down from
the palm-tree of birth, How long can (they) be in the
intervening space before they reach the ground of death ?
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- 756. The minister-Karma has placed evil-minded
Asura (kind of celestials) and hellish beings below, the
heavenly beings above; and human beings in the middle
(of universe) and surrounded them with innumerable con~
tinents and oceans, and further with the three sheaths of
atmosphere, there is not even one protecting guardian of
man-kind. Surely death is the most insurmountable.
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76. 1Itis a great pity that the wicked trunkless Rahu,

dark, from sin, and of unknown abode, verily devours
the glowing sun, who with his thousand dazzling rays
overspreads the earth. Who indeed is (more) powerful

(than) the operative age-Karma when the time (of its
‘cessation) arrives.
Commentary.

The mythological belief in Indian astronomy with regard to the
phenomenon of the solar eclipse is that at fixed periods of time the
Sun inspite of his brilliary power and beauty and grandeur is
subject to being swallowed by the planet Rahu which is believed
to be a mere head without a trunk, of dark complexion, and of low
and unknewn origin. In the same way when the age-Karma has
worked out, and Death comes, all power and glory, is of no- avail.
Herein Death is compared to Rahu, and Soul to the Sun. The moral
{s that Death is inevitable, and therefore one must not delay, but
must expedlte the adoptuf’ of rlght conduct for eternal bliss.
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77. What brave person (literally Killer) is capable
of counteracting the cruel Karma who alone has distressed
all (mundane souls) with intoxication and delusion just as
he pleased, like a thug, in this fnghtfm and dense forest

of the world.
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78, Wicked death is certainly overtaking all; it can-

not be guessed as to when, how, whence, for whom, and in
which way (it comes). Let all wise men look to their
welfare.
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- 79. May all living beings be free from anxiety on
gseeing that Death is sudden and has no (fixed) place, time,
mode, and cause.
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80. Why are you attached to the body of women,
which is difficult of acquisition by every man, which is like
a net of flames, destroying welfare. Is it (body) not an
open and terrible gate to the miseries of hell? Of what
use is it to thee 7 It has wronged (you), who have often
done it good (nourished it).
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81. As asugarcane eaten up by Ghuna worms, (is)
full of joints (at intervals), tasteless at the (outer) end,
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uneatable at the root, sweet in name, but having no pulp,
80 the human body (is full of) calamities at intervals (insipid
in old age, unenjoyable in infancy), and throughout injured
by frightful diseases like hunger, wounds, leprosy, lacera-
tion, ete., (good looking in name only, but of no utility).
(If such a piece of sugarcane is sowed in the ground, it
produces many fruits. Similarly you should) make (this
body) here useful without any delay, by making it a seed
(to produce, good in) the next world.
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82. Every day while sleeping, he wears the appear-
ance of death and while awaking he makes merry on his
being alive. Every day produces this (scene). How long
can this soul live in the body.
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83. Say truly if in this life any act whatsoever of
fraternal nature has been done thee by thy relatives, for
thy good. This is the only good, that after (thy) death
having assembled together, (they) cremate thy body, which
is (thy) enemy.
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84, One’s relatives, who arrange marriage, ete.,
which cause a series of births are the enemies of the soul.
The others who take away life only once, are not enemies.

- Commentary.

“Family members involve a person in the meshes of delusion,
and make his spiritual advancement impossible, and thus ruin the
future. An enemy only kills the body once, but family members
ruin many future lives of the Soul.
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85. What a deluded soul it is ‘who having fed the fire
of desire with the faggot of wealth, (4, e., worldly objects,
and himself) burning (in it) considers himself refreshed
while he is blowing (the fire) every moment.
TieAsgaT IgE Aitsgl gRkT as g2 |
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86. Under the pretence of grey hair, the (essence or)
purity of thy wisdom goes out of the body ; how can

a wretched old man remember at that age (his duty) for
the next world ?
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87. It is difficult to find men, who keep at a distance

from the wide gaping mouth of the alligator of Delusion
in the vast ocean of Samsara, full of salt water of worldly
enjoyments (incapable of quenching the thirst), produced
by desired objects. (The) heart (of Samsara) is inflamed
by various kinds of excruciating mental sufferings which
are burning like the flame of the sub-marine fire (Barawi-
nala) and is disturbed by the waves of birth, old age, and
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- .88. If this body of thine which has, in the full bloom
of thy youth, been nourished by a continuous series of
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enjoyments, and adored by beautiful women with lotus
eyes charming in their agility, is on acquisition of diseri-
mination (subjected to such austerities in the forest) that
the she-deer takes thee for a land-lotus in a burnt down
- wood, then all praise be to thee.
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89. Inthy boyhood, when thy body is immature, thou
dost not know anything whatsoever as to thy benefit or
harm; in thy youth, blinded by sex-passion, thou, ramblest
in a forest, dense with trees in the form of women ; in thy
middle age, thou sufferest because of thy great greed ;
like a loaded beast, by agriculture, etc., pursued to earn
(money), and in thy old age, thou art as if half-dead.
Which, then, (is the age) when life should bear fruit in pure
Dharma.
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90. In thy boyhood whatsoever is done by thee
is not fit even to be remembered ; in thy middle age there
is no (pain) that is not given to thee by the troubles of
acquiring riches ; (and) even in thy old age (thou seest)
the (Karma’s) cruel act- of-despising thee by rooting out
thy teeth. Oh fool, See, dost thou still wish to live under
the control of Karma.™
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91. Thy outraged ear has turned deaf as if not to

hear the offending words of others; thy eyes have gone
blind as if to disable thee fromseeing thy consurable con-
dition ; thy body trembles greatly asif out of fear of death,
which stares thee in thy face ; it is a great wonder that thou
art still sitting inactive (in thy body) which is worn out by
old age, (and which is crumbling like) a house on fire.
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99. It is said by people that familiarity breeds
contempt, and love for a new object attracts, why (then)
dost thou falsify this (proverb) by infatuation for wrong
(belief, ete.,) and aversion to right (belief, ete.).
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93. The bee, (which) did notsee that the day-bloom-
ing lotus, being too hard (in stalk) was neither enjoyed by
the geese, nor befriended by water (as it remained apart
from it), died in vain, (by being enamoured of the lotus,
and getting suffocated within it when it closed at night).
How can there generally be discrimination for one’s good
in the sensualist ? )
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94. Indeed it is difficult to acquire wisdom. Itis

much more difficult (to live so as) to have it in the next
life, verily, by the wise are to be pitied, those, who having
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acquired that (wisdom) here, are careless (of spiritual
advancement).
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95. Even while (right-conduct), renowned among
all people, by which (men) became sovereigns, and enjoyers
of earth, can be followed, it is a pity that these wise men

possessed of enviable might, accept the service of such
(sovereigns, and do not practise that right-conduct).
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96. That religion is the best, by (having followed)
‘which (there were born) monarchs of very high families,
who reached the height of wisdom, and acquired great
prosperity; and to whom were bowed the heads of
(persons) desirous of wealth. The great path of that
(religion) which is very difficult of access to the voluptuous

and is free from desires, cannot properly be described by
even the greatest of saints, and was only proclaimed by

the omniscient,
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97. A person living in this all-impure and very pain-
ful body does not become averse to it, (but) becomes
greatly attached to it, A saint knowing this tries to
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dissuade him from this with admonitions. See a high-
mlnded person 5 love of doing good to others.

- goy Ay agar RghRan
ﬂﬂ?’ﬂﬂa 73 Feafa gega
qmaqa wIUA a9 HKEW
gataEt vEE a9 e | &z )
98. Of what avail is it to point out repeatedly that this
(body) is such, 1. e., full of miseries and troubles and impuri-
ties.) Verily thou thyself hast enjoyed and discarded (it) in

various births. Briefly this much alone is said to thee
that thls body is the abode of all miseries for living beings.
c'-iana EEICEL g’flmﬂ' qATegd,
FEATTA: GATTIOTER TETSAT |
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99. Under the sway of Karma, oppressed by hunger
and thirst, thou hast while in the filthy womb, under the
greed of growing, long desired to have in the hole of thy
mouth what was eaten (by thy mother). Thou didst
befriend the worms (there) and wast motionless being
afraid of the pain in being born, Oh! born one. I think
thou art (for the same reason) also afraid of death the
cause of (birth)
sratagmmvtrgtga a7 W‘Tgi"ﬂﬂ' ‘*-THTRFI'. erall
qqd EAE cgla@rmwa ﬁﬁlﬂ' lﬂ@'ﬂ' =H$W$Tﬂﬁq I
100. From the very beginning of birth, being devoid
of discrimination thou hast played the part of the goat
(who dug out) the knife (by which he was killed). Oh simple
one, know that whatever trivial happiness is to be had
here is like a blind man’s accidently catching a sparrow.
T FE(ACTAAATTATHRTE OF

Ratga@ RETaataasi |
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101. Itis a pity, that cupid unexpectedly, worries
through lovely women even those who consider themselves

to be wise. See the wonder then, that they suffer deeply,
but do not make bold to burn it by the fire of aus~

terities.
wfirrmuagireT Avng wl=tey gaag
Q9T ATRAATSIU (ATQTarg e IteEe TS |
aREgEEt AR gRiserSi T wwiag-
3 & fARAadwE: garenreniE: || 2o ||
102. Considering the objects of desire like straw, one
gave his wealth to those who needed it; another, thinking
it to be sinful and cause of discontent abandodned it at the
outset ; and another good person did not accept it from

the very first, thinking it to be evil. Know that each one
of these (three) high renouncers is better than the preced-

ing one. .
AT QFIT: GFawaA-a fRiagigaay |
ATAHER FJTIE GIFRATY TG 1| 203 1l

103. What wonder is there that men leave their for-
tune, after being disgusted with it? Does not one vomit
even well-taken food on feeling disgusted with it ?

fird et 9 Wrk [TERT @liea® Ay |

T asaf@Rs 7 Ok 7 fAewag | Lol
104, A fool feelssorry and a brave man proud in
discarding fortune. Itisa marvel that one, who knows
the real nature of (wordly objects) feels neither sorry nor
proud (in doing s0). |

Amrmdtaly ag@ FRTTaREay

FUTCGAq HwTYEATHRmaTagey |
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105. Knowing well this (body) from its conception
all along to its death to be full of pain, filthiness, fear,
contempt, and sin, and also of no-avail, it is fit to be aban-
doned by the wise, if by abandonment liberation can be
had. What foof is that who cannot give up this body, as
(injurious as) the company of a wicked man.

FAIMREICH: waqg
AT JAAAANY "y |
gAlg qsagfAdinaary-
09 K& ST Al 128l

108. Thou hast suffered the consequence of false
knowledge, attachment and such evil acts, in the shape
of births and re-births. Be assured that thou wilt certainly

attain just the opposite result (i. e. liberation) by noble
acts of an opposite character (absence of attatchment, ete.).

TANIAANTFAN GG TR qqify waqq quaam |
TIEAIIT AT DARTITE T FRACTHY 13000
107. Pursue actively and straight, the path of conti-
nuous observance of compassion, self-control, renunciation,
and equanimity. This verily leads (thee) to the highest

(position), free from anxieties and beyond the power of
words (to describe).

fama[RadAE shaaar ﬁ’!}@[ﬁtﬂﬁ! [

T IRALTYIRITAATURL FEA 112 oz
108. The renunciation of mundane objects undoubt-
edly liberates one who has shaken off delusion by means
of right-knowledge, from deerepitude and death ; just as
Kuti Pravesha (a kind of austerity) makes the body pure,

HYFANT TReTEMeRRN<g Rraangay |
AN ATAH FARAGWIRY 12081

A
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109. Obeisance to that young celibate, to whom the
whole world, having been renounced without being enjoyed,
is curiously, a remnant (of his past enjoyments).

wikaAisyfrares Samrnfairdd: |
QBT o Sve TEed awERa 1 2ol
110. Live in a way as though (you felt), “ Nothing
fs mine” and thou wilt be lord over the three worlds.
The essence of divinity, as realised by the saints, is told
thee (herein.)

R WAgE IR A ATHIReTATy: |
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111. Itis difficult to obtain this human life, which

is impure, and void of happiness, the death time of
which is not known, and which is of very short duration.
Austerity can be practised in this human life; and Libera-
tion can be obtained only through austerities. Hence
austerity should be practised.

T AT ANTIATI A GAT GEHAT
- ~ 0o Q
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112. The one to be propitiated is the Lord, the
preceptor of the three worlds. The course of life
is to be one applauded by the good. The only trouble is
to remember the conduct of that (Lord). The only loss is
the wasting away of Karmas. The goal to be achieved
is the bliss of Liberation, —The Time (required) is limited.
Mind only is to be controlled. Let the wise think rightly
in their mind, what difficulty is there in realization of the
self.
sfrqraATTeREAT ge fRRean
fawfy fowd wwearT: aegen @@l
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118. What happiness does (a man) see in those
who are oppressed by the hot winds of wealth. Can this
wicked Desire, hunter-like, spoil (the character of a good
man)? Can the dust of humiliation even touch the feet
(of an ascetic)? Tell me, if there be any other laudable
means except asceticism, of attaining (liberation).
L4 qET ﬁw?aaaﬁ :rm‘mn’%ma
qyre Wl(@ql'ﬁ' QTHQIWT‘Q‘I EI’I"QIH |
STH gwrarmﬁnﬂrra ER] SHE ]
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114. In this very (world, the ascetic) vanquishes
(his) enemies, anger and other (passions), and acquires
merits which (one) wishes for even by (laying down one’s)
life. The success of human efforts (Liberation) comes in
front, of itself. Why does not a man then take delight
in austerity, the annihilator of pain.
- (IR ~ ~o
AGISTITAT AT FEIEATTANAARE?
JEATTIA TTT qT T KIAT A(@As |
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115. Blessed is he whose body drops down like the
flower at the end of an unripe fruit, after having pro-
duced the full grown fruit of merit in the creeper of auste-
rity; and whose (stream of) life, (having attained) com-
plete self-realization is dried up in the fire of asceticism,
like water protecting milk.
N TEEATTTRATATTIT 9 |
aveaiea Fi ATE F1a FTAET v 12280
116. Know this as the glory of knowledge that these
spritually-advanced ascetics practise austerities for long,
and take care of the body also. .
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QUIEHTT IRT RIS qvA F | |
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117. What ascetic would have suffered association
with this body even for half a moment, if Right Knowledge
had not by grasping his wrist prevented him (from
getting rid of it) ¢

GHE QIHST qUHT TReasT qaar-
o Q ~ i ~
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118. Verily did the Lord (Rishabha Deva) himself,
after renouncing all his empire, like a straw, and being
engaged in austerities, wander without pride, for food,
like a poor hungry person, to the door of others, and
did not get it for along time. What difficulties should
others not endure for the sake of their object (of obtaining
liberation) ?

Qs ~ ~
JU AN GHRIAARTE 17§ §F
T g a8 RSl faga: |
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119. Whom (for 6 month) before conception Indra
(served) with folded hands, like a servant, who himself
(was) the organiser of all organisation, whose son (Bharata
was) the possesser of the (nine) treasures (Nidhis), even
he, the great {Rishabha Deva) wandered on earth for 6
months, without getting food. Well, the frolics of Doomed
Destiny (Karma) are insurmountable by anyone,

AR THRIATINT: €0 T 3T G |
- FERATATTTRIATFIT WA @ qv@ang 12e0])

120. An ascetic, in the first stage chiefly radiates
light (of knowledge), like a lamp. Later on he glows.
with light and glory (of omniscience) like the sun.
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AT SANTAT STAT, FARTATERT |
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121. The wise (ascetic) who resemblesa Igmp, becomes
resplendent with right-knowledge and right conduct, and
removing the soot of Karmas, makes the self and non-self
manifest.

HYAISFARMIA: g TqrEganrHe |
TEAATARETET ARET T YA 123U
122. Emerging from evil into good, this(soul) reaches,
with the help of the scriptures, (the stage of) pure
thought activity. Darkness (of ignorance) cannot exist in
presence of the pre-evening sun (of knowledge).
ﬁ'{ﬂﬁﬂl’" rmmwwmww |
HETIRT FIHET JACFGETT & 1220
123. The red tinge (i.e., attachment), of a person
whose ignorance is dispelled, supports austerity and serip-
tural knowledge; and like the red dawn of the rising sun
is for the prosperity of all beings. .
fagg smEwIEE® gEge gA@ |
Fragmam=ga nAreaagsga 122
124. But, one having attachment (otherwise) goes
down below like the (setting) sun, leaving the spreading
light and plunging forward into darkness.
= I gTJER Hﬁﬁ ASAT AT qIEAH
TiRst ffasT MYGTGT: W TqT AR |
YY1 9UY JHITFIIEA: FITT AT A/IEFAT
I AFGAATGIARA €T (@ Fead: 1Y
125. Such a passage of meditation would lead an
ascetic to the desired goal, without any mishaps, where

knowledge is the guide, modesty a companion, austerities
the provision, right conduct a palanquin, heavens the
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halting places, merits guards, the way straight, with
abundance of the water of tranquility (of mind), com- -
passion a shade, and meditation a chariot.

ferean Efﬁlaﬂll’iﬁlfﬂ ‘EI'EH'I £4°4 FIEI' §¥$€
ummmﬁuw Gﬂt{«’{ua " |
arrawa Tﬂ"&ﬂﬂaﬂﬁ'ﬁ' ‘?il' Qg TGHRT
BIEVY @9 @ FTqqA@ = AEqww 1981
126. They wrongly call cobras to be poisonous by
sight, when it has been clearly seen, that even by half a
~ glance of (women) the world is wholly burnt out. When
thou hast turned away from them, they roam about thee
in anger. The only poison is the woman. Do not there-
fore approach the same.
FEN AT Wala gam g s sia-
AMHGTIA oA TET: AR |
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127. Cobras are deprivers of life, only occasionally
when they bite in rage, there are many remedies which
quickly remove their poison. Women-cobras whether
in rage or in smiles, kill even master-ascetics, here and

hereafter, again and again, whether they bite, or are
looked at; and by looking or being looked at, and there

is no remedy for their poison. .
TAEAAAARIATTAATASIT RAATEHT
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-128. If thou desirest to have this exquisite and beautl-
ful woman, eternal bliss, inaccessible to men of common
run, dear to the whole world and a lover of virtues, then
adorn her; give up entirely the talk of any other woman;
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(and) show your love constantly to her alone; (since) women,
- as a rule, are jealous. ‘ ‘

S M L lE s tatetcAc el
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129. Women are like lakes, outwardly inviting;

their talk, and laughter, are pleasant like clear water
with waves, their faces are like lotuses. On their banks
only, many foolish and thirsty (men) have been caught by
the terrible crocodile of Desire and have never emerged.

qIRSTAT FAiaaraa: 9sa1ed Qe
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130. How sad it is that men like deer desiring for
shelter, enter the slaughter-house of Cupid, the master-
hunter, constructed in the form of women, when the world

is frightened on all sides by the enraged, terror-striking,
and wicked sense-gratification hunters, who have made and

kindled the fire of desireall around.

HTHAT ATSHAF TIFTFTIETE
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131. Oh shameless (ascetic)! Dost thou not see this

body (of thine), rendered, by the fire of austerity, an object
of contempt and fear, like a half-burnt corpse. Afflicted
by desire, why dost thou entertain vain love, and not
frighten tbem ; The naturally tremulous women however,

are evidently afraid of thee.
Verses 132, 133, 134 omitted.
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135. Even Shiva, who was not at all effected by the
deadly poison in his throat, was affected by women. Wo-
men indeed are the Zvorst of poisons.
aq gafimiil aIqiawTry
Q
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136. Thy attachment for the woman’s body, which is
full of defects, is because of its resemblance with the moon,
etc. Verily the attachment for these good and pure (ob-
jects) is praise-worthy, (But) what discrimination can,
there be in a man blinded by the intoxication of the wine
of lust.
fraragagsad WAl wE] wgs
WeAg WY At ANy 12 graa |
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137. The mind itself is totally impotent in enjoying
the beloved, (and) rejoices greatly while others (the sen-
ses) are enjoying her. The mind is neuter not only in
grammar but in sense also. Why (then) is the wise man,

who is both ways (grammatically and practically) mascu-
line, be vanquished by mind?

O99 FIA-TTH FATTEAT: TSTAIMT qeATY
TFEIT AT ATEAANIUAAT : FT1ATS ey ey |
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138. In this world sovereignty with just rule and
with scriptural knowledge is respected as a high austerity.
Since one relinquishing sovereignty and practising austerity
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is great, and the one relinquishing austerity and taking up
sovereignty is very low, therefore asceticism is superior to
kingship, Thinking thus, a sin-fearing, noble, and wise
man, should whole-heartedly practise the exalted noble
austerity which removes all fear of transmigration,

g Rrefy wraea geufy Ay |
n o~ (oY a4 Q
THIENEISY Areandifen 7 FEggER: 1238
189. Flowers are first placed even by celestials on
their heads, afterwards (when the fragrance has died out)

even the foot does not touch them. What may not result
from a loss of merits?

® S g A segaageay
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140. Oh! moon why art thou witha spot. If thou hast
it, why art thou not all one with it? What is the good of
thy light, which clearly proclaims (thy) blemish? Verily
thou wouldst not have been the butt if thou hadst been
(all black) like the planet Rahu.
fawwafea weaer wdiggeawas:
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141. Even the harsh words of a preceptor open the

bud of the heart of one, fit to be liberated, just as the
rays of the sun (do) blossom a lotus bud.

AT ATTIRRATT qSFTT NgeTd
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142, If a preceptor over-looks several faults of a

pupil, with a view to set them right (afterwards), and if
the pupil suddenly dies with them, then what can that
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(Guru) do? Hence that preceptor is not my preceptor,
who makes little of my faults ; (but) that wicked man is a
_true preceptor, who observes my defects in details, and
proclaims them constantly.

Wﬁ{ﬂ T%g a?rg; < I I |
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143. Formerly it was easy to find speakers and hear-
ers of words, useful for both the worlds, but men who acted
up to them were scarce. But now-a-days (even)the speak-
ers and hearers (of wholesome words) are rare.

guuEIERAR Raucasd geg
WaragIsag-AfAnarafadiay |
F (HAfd ST AITATATAIRA-

F Al asaaify @y seasTar 129
144. To the wise, even the faults found by the dis-
eriminators between virtue and vice, are a cause of great
pleasure, like wholesome advice, (And) even irrelevant
praise by the vicious, does not gratify their hearts
Ignorance is surely to be pitied.

TTERReR AT QU ALY |
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145. Only he whose acceptance and renunciation are
associated with merits and demerits (respectively), inde-
pendently of any other consideration, is the wise of the
wise.

et RefRA Raean g'ef’é'lentr% Kl
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146. By abandoning the beneficial and by adopting
the injurious (path), a fool suffers seriously. Proceed on
the contrary (path), and thou wilt be happy, O wise man,
Attachment even to wholesome things must be given up.

TH IARANT TATTAHT (i@
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147. One, who has ascertained that these are de-

merits and these are their origins, and that these are
merits and from these they have sprung, promptly aban-
dons and accepts the objects (respectively), worthy of
abandonment and acceptance, Such a one is wise, such a
one is along the right line of conduct, and only such a one
is a repository of bliss and renown.

QIR GRaSgy FEATN
AAFATAAY TG ARATT0A |
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148. Rise and fall are common to all things accord-
ing to the meritorious and demeritorious Karmas acquired
in past life. That man is wise who for attaining a good
next condition of existence increases (his merits), and re-
moves his (demerits), The man opposed to this (view)
is a fool. This has been said.

&8l el Hift: ¥ 7 gufafaed gvaqt
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~ 149. In this Kali age, justice is by punishment, and
it (is awarded) by the Kings. The Kings employ it to exact
money., The ascetics have no pride of money. The precep-
tors are fond of obeisance and are only led by those who
bow to them. Among ascetics, those who follow right

- conduct and are not fond of obeisance are scarce like
resplendent gems.

oa & gfamrfas: saf@an sramaRw-
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160. Those, who call themselves ascetics, are a prey
to the side-long glances of the eyes of women., Like deer
with their bodies pierced by arrows, they wander distres-
sed. Alas! they arenot able to rest themselves any where
on the face of the earth in this forest of desire. O you,
do not come in contact with (such saints) who are fickle
like the clouds, béaten by winds.

¥ gET Ry Rar fEE-
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- 151, Thy residence is a cave; thou art clad with the
points of the compass; the sky is thy vehicle; advance-
ment in austerities is (thy) palatable meal, (and) the quali-
ties (of a saint) thy beloved wife. Thy food is free
from humble supplication. In vain dost thou, O acquirer of
the essence of the scriptures, become a supplicant (for
worldly objects).

QTATQH GE ATRT TG T WEEIC |
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152. Nothing is smaller than an atom ; and nothing

greater than the sky. Certainly one who says so, has not
seen the supplicant, and the self-respecting.

mfagetied qrgasa wraneTar |
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- 1568. Ithink that the self-respect of the supplicant
goes over to the donor. Otherwise, how else could their
positions have been high and low.

Wt Rrgasat mifa FreggeamReaT: |
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154. The supplicants (heavy with dependence upon
others) sink low, and the non-supplicants, (light with inde-
pendence) rise upwards. This is clearly proved by the
going down and rising up of thescale-pans of a balance.

QEIETTEA G 7 o AcgAAy aq
wfiigeagarfd segeaiEeaar g Wil

155. All men expect (something from) a man of
wealth; there is no wealth which can satisfy all. Posses-
sion-less-ness is therefore superior to possession of wealth,
which must disappoint (some) supplicant.

srE AT s ar
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156. That wealth of self-respect is thy wealth, which
has made even (filled up) the cavity of desire, which could
not be filled up even by the (nine) Nidhis, (treasures of
a Chakravarti)-

HITTAACTS THTFAATARAT | |
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157. The ascetics have levelled up the pit of desires,
which could not be filled up by the (objects of) the three
worlds, by constantly removing (the desires) which found
place there. Thisis wonderful.

At FeRay avlegrgeT-
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- 158. (An ascetic) while advancing his austerities,
takes occasionally, in order to preserve the body, a little
food given by others, out of religious devotion, in accordance.
with prescribed rules. Why! even that is very much a

cause of shame to that high-souled (ascetic, for it makes
him dependent on others). It is a great wonder then
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how this (ascetic) accepts other worldly objects, fit to be
discarded. '

AT TEIIRY: fha 9F & TS
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159. Here, the house-holders are donors and food

is the only subject of gift.- Those who accept it with the
object of doing good to all have no attachment for even
their own bodies. Even this (acceptance is) humiliation
for the high-minded (sages). How then, {some of them)
consider it (food) as the fruit of asceticism, and are moved
by likes and dislikes? This is the supremacy of Kali age.
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160. Thy in-born power of knowing the three worlds

has been eradicated, and the happiness arising from within
thyself uprooted by Karma. If thou art pleased by main-
taining (thy-self) with unsavoury food (acquired) after
long sufferings, and gratified in (thy) meanness by sense-

pleasures given by that Karma, thou art without shame,
indeed.

QT Y AT qEeared @ q |
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181. Oh ascetic! If there be (in thee a) thirst for
pleasures, have a little patience: ~Verily those (pleasures)
will be thine in heaven. Why should one mar one’s ap-
petite by drinking-water, without having waited for the
seriueig up of (dishes) ?

fryaed as I9f goes [ hifag
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162. What can Karma do to saints who see with
discrimination, whose wealth is possession-less-ness and to
whom death itself is life.
STRATIT TR | A9t AT @A |
& wOita A Taramn [Aoar 10830

163. Karma is a ruler to those who desire life and
aspire for wealth. What can Karma do to them, whose
desire has been extinguished.

gt AifE |ureer g gtz |
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184. Only those two have reached the highest stages
of praise and blame ; one who renounces Empire for the
sake of austerity, and the one who relinquishes austerity
for sense-gratification.

WA ATH FF THT TACATE: TS

GEAGTH @ () et 74y 7 qgggay |

gaivg wEfrs gafgy AT |

gAfY geasd WrFg JEIA AgaT: 1384

185. Since unrivalled eternal bliss, arising from

one’s ownself, is the fruit of austerities, an Emperor may
renounce his kingdom for asceticism. There is no wonder
in this. (But) this is a great wonder in this world that a
wise man should relinquish noble austerity to feed again

upon the poison of sense-pleasures, which had been re-
nounced.

gEAARAEN g HIST 7T qarar-
gyraa: @y AT fHaradieng |
st rEiaRETER g
T T agE: A At 12581

166. Fore-seeing injury to self, one is afraid of fall-
ing down even from a high bed-stead. Itis a wonder
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that the wise (ascetic) does not fear falling off from aus- |
terity, higher than the pinnacle of the three worlds.

fag=afa o= |IST ar97 9997 |
wAfr AfT a7 e FErasTe 123l
167, Verily all sin is purified by austerities. But he
is surely the vilest of all, who defiles that (austewity itself).
AT RIGHRAAT TG g
fAaTas agawaRE g T |
AT Ti7 IAFA Agsgean:
gang Aty afy 5 sgafea 12820
168. There are hundreds of wonderful things in this
world. To us these two are the most wonderful; the
unfortunate men who vomit nectar after taking it, (and)
those who reject the treasure of austerity, after having
acquired it.
14 r'%ﬁrf%aaargtwar%ftwaﬁ-
FIRIATISTUHRATIT RISETING? |
E M EMPERICIDICEAJIERICE
F% a7 TRIQEATFATA, TR 11282
169. There is no other risk, here for one, who has
subjugated the external powerful enemy of numerous
occupations, and concentrated the soul force. Desirous of
extirpating thy internal enemies, protect thyself from
all sides, paying attention to food, sleep, movement, and
posture.
HARFACATATATRA AT
T TR AgETTETEEAgA |
wEYy AFIE gAARAga afviaT
TR AT TATG AAARTAGY 129011
170. A wise man should always beguile the mind-
monkey on the very lofty scripture-tree, which is drooping
down with the load of the fruit and flowers of substances
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dealt from many points of view, spreading with foliage
of (sound) counsel, having hundreds of extensive branches
of rules of Logic, and whose roots of sens1t1ve knowledge
have spread far and deep. P

AYT ATAZY qIGAA mwﬁr l
g ﬁmwma fraafrafieaaT ntogu

171. One, (versed in all the Principles of Jainism
ghould ever think that this universe is without a beginning
and without an end. It is never destroyed; it remains
the same (with reference to continuity of its substances)
and not the same (having regard to modifications in the
forms of substances).

ORHFRRY fag WeTrefasTaasy |
WA TATFAATT A G TTaa: 1129

172. Itis an established truth that a substance is
possessed of the three qualities of continuity (Dhrauvya)
rise, (Utapada), and decay (Vyaya) at one and the same
- time, otherwise (we) cannot have the irrefutable belief
that (a thing is) the same and a different one (at the
same time).

A NG T FUEAATT 7 T
arausfAgas A |

A% IfAFUITaIARIEY-
ArIFAgAAtaE T aqr guHy 112930

173. Substance (in principle) is neither (altogether)
permanent nor destructible, at every moment, nor know-
able alone, nor (merely) non-existent, because (a one-sided
view) is not irrefutably demonstrated. (Substance) is
at every moment, the same and not the same, and without
beginning and without end. (This is) as (true) with
regard to all (substances) as (it is) with regard to one.

TR TWERAT WA=y |
aengsgiaRmmiqa WEadagEraEaE 129
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174. The natural characteristic of the soul is know-
ledge. The possession of natural characteristic is without
destruction. So one wishing indestructibility, should con-
template upon and attain (self) knowledge.

TART G TR TG T@ETTTLAC |
TET ATET WEETATLTT 77 (120U

175, Verily enlightenment (omniscience) is the ador-
able and indestructible fruit achievable by (right) know-
ledge. Greatis the might of the deluding Karma, that
even some other (fruit, such as sense-gratification, ete.)
is here looked for.

TREAT AATE=N AYGT wify @Aga
HAFATA AT GT AT T 7Ew qr waq 112010

176. A self-contented and pure person, fit to be
liberated, glows (brightly) in the flame (light) of theg
seriptures, like a jewel. A wicked person, burning therq-
like charcoal, turns either black or into ashes.

gg: 6T ST GITA WITIT TIIRIAT |
TRATA (ATFRT eqrageara@=gi: 1299l
177. An ascetic, knowing the supreme nature of .
the soul, perceiving the essences (essential nature o
things) as they are, extending his right knowledge agai
and again, and exterminating love and hate, should con
template (upon the supreme self).

TRAREN AT ATATATATATY |
AFRATRTATeTt SeReaTgRRG: 129z
178. The living being, like a churning stick, wanders
in this ocean of births with goings and comings (births
and rebirths) so long as there are the tying and untying

(by the rope in case of the churmng rod and by Karmas
in case of the living bemg) e s ~
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179. The living being, like the churning stick, gets
turning on (one side) and binding (on the other) when
the rope is loosened. The rope is to be loosened in such
a way that there be neither turningnor binding.

TEEEFATA] et ggerg e |
ATAFTARATT ATETTHITTA TI: 1213l
180. The acquisitions and renunciations through
attachment and hatred (cause) the binding of a living
being. And these very (acquisitions and renunciations)
lead to liberation, when accompanied with right-self-
knowledge.

FTIIMIETCLGTAT £ =g 109 |
ATGIOAT JOF & WITEAT ATA T 12221
181. The intellect disliking virtues and liking vices
verily binds demerits ; (and) merit, (when) acting contrary-
wise. Free from both (like and dislike) (there is) liber-
ation from both (the demeritorious and meritorious
Karmas). 4
AENATEIAGHT T q&rtwnaa |
- awnsgAr qre azAr kg 1R
182, From the seed of delusion (spring) the two
sprouts of attachment and hatred, just like roots and
sprouts froma seed. So one desirous of extirpating these

two, should burn down the (seed of delusion) by he fire
of (self) knowledge,

U ATFIAIAT TEFC JqI(: T8 |
WTATRAILAT Higaw: gEaia i 12=30
183. The deep, moving (the man in the four condi-
tions of existence), painful and chronic boil of delusion,
caused by the error of (attachment for) worldly objects,
is cleared and healed up by such ointment as the renuncia-
tion (of non-self, realization of the seif).
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gEY: guT wgyETar 9y G |
| Fd Wi=Tr G pEEg Fan 1=
184.  If friends bring pleasures, and enemies bring
miseries ; then why should those enemies (wife, son, etc.,)
be mourned, who died only to cause thee pain although
they were (apparently) friends?
HATY WARHAAAF TR TG |
frwafAaTt @iaa gt aueg el
fAvgued T |qred g7 WS 4 |
AR gt Trw Feawaas 7 A 12ew
185. This foolish man laments the inevitable death
of others, thinking them as his own. And he laments
still more on (thinking of) his own death. Renown and
better life hereafter can be obtained by a fearless death.
'Why should a wise man grieve, on account of death even.
None (should therefore grieve).
TNt TIHRTAAT T ATATFWTEAA: gEAH |
- - : ~ Q n
a9 TIATEANIR: G4 GET Tq I A1 SR
186. From loss (arises) sorrow, and there-from pain.
From gain (arises) delight, and there-from pleasure. A
wise man should therefore be always happy, not being
touched by sorrow on account of loss.
gEl GETRTETS et § Az |
GH GRAGTTET T AT AT=T: 11200
187. In this and the next world, a happy man enjoys
happiness, (and) an unhappy man experiences pain. Renun-
ciation of all is happiness, and its contrary (is) misery.
- Q ~
TR EAFATATATRIARE afe= |
as ggiEarasd qrary QatE: 12sal
188. In this world birth after death is the origin of
another death, because death is the very necessary cause
of birth and vice versa. I think that those, who rejoice
on birth are partial to the other (viz, death).
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wfteT |aa ga RTgTeT 91k ady
TP RA qAURE R AarIgAREHY |
fyfe gawad: saadT gD

&Y AYIACTH GIAAET TFF Fae 112280

189. Having studied all the scriptures and having
undergone severe austerities, if thou as their fruit,
wishest wealth, respect, etc., in this very world, then, O
devoid of diserimination, thou takest away the very flower
of the beautiful tree of austerity. How canst thou have its
juicy ripe fruit ?

aa gAnfiey grIRTdiwd @qr
AR M7 AT Ew: |
FICTEATTEN AATd 741 T

- & waA@Aafea gaaanaraa: 12800

190. Always study the scriptures without (caring
for the common) line of the people (wordly fame and
respect), and mortify the body by severe austerities, in such
a way, that thou mayst subjugate thy invincible enemies,
the sense-enjoyments. The sages regard only passionless-
ness as the fruit of austerities and study of scriptures.

g0 \a# airf?a % r“awrﬁ'-ra!s’r
TAETISCTAT AT HTHTTTAIH |
FEIIRAF A (7 TagEa

grer gy 7 agaces 1282

191. Following (common) people why dost thou crave
for sense enjoyments ? Even a little of that (craving) does
thee great harm. The taking in of oily things prohibited
for the sick under medical treatment, is injurious (to him);
not so to others.

sRafafyasfn fd saafy e
WEGIRA FeAT FAT AGIA FTACSCTI |
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wafEafaTa: arare qEieT 93 W
farafagagaraTard &9 Fev g 12830
192. Even this (ordinary) man who is greatly

swayed by affection, immediately gives up himself, even
his beloved wife, on hearing of (her) misconduct. How
does this wise man engaged in self-advancement, take the
poisoned food of sense-pleasures having clearly realised
their injurious nature in various births ?

HARANHAAAIACATRATHITIIREAT [T
WA ERATHAATRATIRATA |
WIEHETT TTARHAT TIATA-Se e A=

WEATTAgEr A auasraaegear 283

198. O soul, thou hast long been vicious, by self
injurious self-actions. Be thy own self, by adopting all
the self-inherent qualities of the soul. Having obtained
thy own supreme soul-hood, and identified with all self-
knowledge, and realizing soul-happiness, arising from thy
own self, thou, resplendent with the inner self, shalt stay
in thy own self, '

waA7 gt g afie gr|aagRa-
WA gRTaIAaiEwa: |
FRY AFTERAARITANEIGRS

HEIT TATHRIHITT geanrag 18821
194. Before now, thou hastlong been driven like a slave

by this body. So by fasting, scanty meals, renunciation of
Rasas (salt, butter, sugar, etc.,) and the other forms of
austerities, mortify this body gradually (preserving it till -
death), as if gt were an enemy, now fallen in thy hands.

W AAATANT GACTATRY

FrERta Aty e Aears w: |

LUEERIGERRIRE RIECUR S o

R Q
qE AAAITATTEIQRE | L8 I
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195. At first the body is formed. The wretched
genses then desire (their respective) gratifications. Sense-
enjoyments cause loss of self-respect, misery, fear, demerit,
and undesirable birth places. Thus the body is unfortu-
nately, the root of a series of evils.

Al gwﬁa |I+A (AT |
ATETE TERI =r'1rr faagrsgica st | 288 Il

196. They noumsh such a body (and) resort to such

sense-pleasures. Oh there is nothing which men would
not do. They wish to live by taking poison.

. ZATAATT TETAL (AT gun g |
TAMFRETTATH F@y w62 AfEaT: 1| 280 |

197. It is a great pity, that in this Kali age, as-
cetics, having roamed here and there, in the forest, like
deer, enter at night,the suburbs of a habitation (for
safety)

'éﬂ' mgzwwam ?'T‘TH'T ’WTIQ‘E‘:‘GI’H" |
@lﬁzm@!ﬂﬂi@ﬂ?ﬂ"ﬂﬂ‘ﬁ- 2=

198. Here, the householder’s life is better than
(such) asceticism, (as is) the cause of future births, and is
robbed of its wealth of non-attachment by robbers (in
the form of) beautiful women’s side-long glances,

W SR AT e TRAS AT

YIIE SRAT TRWATAS i EHATEHITY |

AR @t TEwiy srigagsTisE g

ge Iy 912 @ AaEweame a1l 288 0

199. Thou hast been repeatedly deprived of thy
- position by this body, (for which) thou, bereft of shame
and self-respect, not minding loss of self-advancement,
and after hundreds of humiliations, hast taken this evil-
bringing woman. O sage, if thou art wise, do not befriend
(the body) which does not follow thee even a step (after
death.)
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T RISCTAISTAR AT TAITT TOIAT
qT FA1T & FGITAIT wATAIHT |
T A T & I AP werwfar-

W|AIGAT WA T TIH TGIH || Reo !

200. Any one substance (guni, dravya) does not merge
in any other substance (guna-wata). Thou hast merged
in these material substances (having form). Their nature
is not thine. Oh fool, thou followest them, and therefore
art cut and pierced in this worldly forest of manifold
miseries.

. ATAT ST I‘I‘Fl'l' q«gmawrm GET{TFHT
qTeA RIS st aseTray @ TE |l Re I _

201. Birth is, the mother; death, father; mental and

physical sufferings, brothers ; and decrepitude is the friend

of this living being in the last stage. And yet there is
love for the body.

FHISHA T ATTIINHISTTHALS-
TIIEAA, AT ATOHGATRAISHY |
T4 |31 Y ANAansagT
& ar 7 guaft et adg i R )
202. O soul, even thou, being, (by nature, pure, cog-
nisant of all things, and immaterial, art greatly polluted
(by the body). What other thing ‘in this world, does this

ever-impure, lifeless, and material (body) not vitiate? Fie
on such a body!

=T gatsf%mtr AT AT qigaqg |
T RITTYATA A0 Fd qrgaqg 1| o3 ||
203. (True) knowledge is to know this body to be

impure. Its renunciation is real valour. O living being,
thou hast now been greatly decelved here, by this (body), -

*(Y tmtrqmga:r g ug qsgf%t \
STIEITT | AW TFSSA a&qsTd || Re¥ |
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204. An ascetic is not distressed even by increase in
diseases. What fear is there to one, sitting in a boat,
even if the water of the river be high?

STATAT: Gy aqy I9gr

[ Jud fawg a1 fGad affw e

AT RN T

fargta a1 awld = gt fRaE 1| e 0

205. A sick man should take medicines and live in

the body. Otherwise he should renounce the body (by a
pious-death, which) is the (other) alternative. A wise man
should continue living in a house, which has caught fire

after putting out that fire, or abandoning it should go
away (elsewhere). Why should he live there ?

fITEd TREART T Fear gaAA: |
TOTEAT AW HFA q=q78 gAY || 08 ||
208. An ignorant man, taking up the load from the
head with great difficulty, and placing it on the shoulder,
thinks himself happy, (though) the load is still on the
body. ]
qragiRa TARIEATTF I TiARTRY |
AYTCTFIAI-ATAIAFEIT: afAfwar (| 00 |l
207. A remedy should be sought, so long as a thing
is remediable. And for those who are incurable, the (only)
remedy is to be indifferent.
TG TN WASTHI cqFeqr Gar wiasafa |
TOTHT ATAIST 6 AN: gEFweas: || ez ||
208. One would attain liberation after getting rid
of the bodies, (Taijasa, and Kdrmana), in company with
which he is subject to births. They must be got rid of.
What use is there in other petty conjectures.
IR YT TR I |
QISTHIEHT IT T TLRAT GEARS (g agq 1l e )
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 209. The soul makes even that body, which is all-
impurity, an object of worship. Fie on that wicked (body),
by which even such a soul is made untouchable.

IR WIT: @ rArgearfafaa: |
TR A9Eg qarRdd Tqreasm: | ke ||
210. A mundane soul has three parts, thus:—the
first is fluid, and (blood, bone, etec.); the other is the know-

ledge-obscuring, etc., (Karma); the third is knowledge, ete.,
(innate qualities of the soul).

WRIHAWE (AeTARHE geyafaag |
WETEAT, TIHY 97 AR @ avqi@e | 122 ||

211. He is the knower of the principles (7 Tattvas),
who knows how to separate the eternal soul, existing in
bondage, and having three parts, from the (first) two
parts (above-stated).

&UZ 7 (AT T T FUTFET WA |
T, KT STHmagsarn | k2
212. (If) you cannot bear hardships, do not practise
long, rigorous austerities. It is thyignorance that thou

dost not conquer the enemies, passions, which can be sub-
jugated by (control of) mind,

TN ArafrHASTe Y
QA Y KATARTH GHAT |
A JUAGIST ax arIEos

gRgwTRL e, g Tee 1 R

213. So long asthe clear and unfathomable lake of
the heart is throughout infested with the host of croco-
diles of passions, the host of (pure) attributes ‘cannot
fearlessly resort to it, Strive to subjugate them (the

passions) with equanimity, self-control, renunclatlon. and-
the like,
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214. (There are) here such clever men, who desire
to attain perfection hereafter, but having missed the true
cause and effect, boast of having themselves acquired a
peaceful mind. This (conduct] of theirs is like that of the
cat and the mice. Fie, on the supremacy of Kaliyuga, by
which these men have been greatly deceived, and deprived
of the (true) fruit of both (the worlds).

g awawrwmwwa%cammg'mmr.
urqg‘nﬁsmmsﬁ AWAT @A (g gEETHA: |

rawgzsw TqTE maﬁﬂ‘m mnvawamaaxa
mcawra ;agquwana wtam{gaq amene | W\
215. Thou art prepared for austerities; the passions
have been greatly humiliated by thee, thou hast acquired
knowledge, deep like waters of the ocean, but must give
up jealousy for thy equal, which is due to other causes
(Karmas), and is difficult to subdue, and cannot be noticed
by others, like water in very low and invisible flow of (the
ocean).

RraeaReaaagET Y ST

gt afg: Fafy graragggan
ORI & & AT FATAIRAT
RINFTIFTR ®ET T wrEAE | 2% |

216, Shiva, not knowing that cupid lived in the heart
burnt, out of anger, something external mistaking it for
the God of Love. He had to experience excruciating pain
caused by that cupid, Whose object is not lost by (opera-
tion of) anger.
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217. Leaving the boomerang (Chakra) which had
alighted on his right arm, Bahubali became an ascetic, and
then only did he attain Liberation. Even he suffered long
(before attaining omniscience, as he had a tinge of pride
in him). Even slight pride does great harm
Commentary.

Bahu-bali was the younger son of Rishabha Deva, the first
Tirthankara, while Bharata was the eldest. Bharata having been
worsted in a trial of strength with him , hurled at him the Chakra,
which instead of harming him, alighted on his right arm. Bahu-bali
was however sorry for having dishonoured his elder brother Bharata,
and considering all worldly ambition as frivolous, he renounced all
temporal possessions, and adopted asceticism, to cbtain omniscience.
He continued to observe meditation for one whole year, at a stretch,
but did not obtain omniscience, because there was left in him a tinge
of pride that although he had relinquished all, he was still standing
on the ground owned by Bharata. When Bharata having been told
of this, at the Samavasarnam of Shri Rishabha Deva, went and

bowed to him, and told him that earth belonged to nobody, the pride
was gone, and Bahu-bali immediately attained omniscience,

ged T WAL 9 €I} g9 Wied gy Gway

SHEIAAgARI A @ATT AR ARG |

Aqt areHig asf fATggr gadtiE-

Rt quin swaAtsi¥ 7 gurast ancggan || 2z

218. Formerly, on this earth were born persons, who

had truth in (their) word;—knowledge of the scriptures in
their intellect, compassion in their heart, bravery and for-
titude in the arm, wealth for large charity to needy per-
sons, and who trod in the path free from worldly attach-

ments. Even such (great persor¥) have been deseribed in
the scriptures to have been free from pride. Itisa great
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wonder, that now-a-days those who do not possess even
slight virtues, (are found) to be over-bearing.

T|iE 9 gwed @ify qaiary- 000
TREIRAST  ar I d Qe | -

AT f&w wtut mawia s

TR FATART=A TwTATEFY || 72 )

219. Everything dwells on this earth. That (earth)
too is supported by others (.., the three atmospheres).
And that (earth) and those (atmospheres) are in the maw
of another (i.e., space). That (space) toois in a corner of
the knowledge of others (i.e., the all-knowing). How (then)
can a man entertain pride, (when there are) greater ones
than himself in this world ?

FAATHT KARFITHTATRIACAA
EAISTTATHFT TURARIUHTRG: |

FE: FOQISTHRITTZINGATT-
- Afysgianed afgafrs @ gyves wga: 1 ke ||

220. The fame of Marichi, was sullied or stained
by his deceit in assuming the garb of a golden deer.
Yudhishthira was lowered in the estimation of his friends
for saying (deceitfully) ‘‘Ashvatthima is killed ”; and
Krishna’s reputation was tarnished by (his) deceitfully
adopting the form of a little boy, So even a particle of
deceit (injures) high qualities, justlike a (little) poison in
(a quantity of) milk.

AL wrIwEETAT RS AAE T |
afers AT T TETAA wrARETATE: 1| }32 )

221, One should be apprehensive of the deep pit of
deceit enveloped in the pitchy darkness of falsehood,

The horrible cobras of amger, etc. (the Passiong) living in
its depth are not visible,
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222. Do not think “no clever person even knows my
secret sins”, and ‘“how will this mar my high qualities.”
Who does not know that the invisible Rahu swallows wholly
the white-rayed and soothing moon,

FAATHAQIGIA EWT@EWEI?.

fha SteAaT S@r ArEAN A= fa: |
A4 | FUCEAT TG wfFaa:
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223. A Chamara deer, while running away in fear
of a Bheela, had her hairy tail entangled in creepers.
Being foolishly fond of the hair-tuft, she stood motion-
less. Alas! for that (attachment to the hair) she was

deprived even of her life. Generally such are the cala-
mities of those, who are afflicted with greed.

AR qUEEn s

TATATARATTNIIHA TGN |
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wafa FAT: gEOETEe AR gfa i k1% |

224. When the shore of the ocean of the cycle of

existence is close by, the fortunate man has aversion to
sense-gratifications, renounces all possessions, subjugates
the passions, has tranquility, vows, self-control, practice
of self-contemplation, pursuit of austerities, duly ordain-
ed mental act1v1ty, devotlon to the conquerors, and com-
passion. '

tmﬁrtmﬁrm:a: A=A TGI=ATHT
TRy@agan: gsgvargsd |
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~ 225. One who is engaged in vows, temporary, and
life-long, has acquired internal and external peace, has
practised equanimity, has compassion for all the living
beings; takes limited and helpful meals, has annihilated
sleep, and has ascertained the essence of the nature of the
soul, and burns the host of miseries to the very root.

FATITAERAT G
wigafaRarmn sragaea: |
FATEARAA: GIGFITGRT

FAMNE 7 AgRWIAT 7 {FgEn | R3&

226. Why should not such unattached (recluses)
here, deserve liberation, who are proficient in all the
principles and who abstain from all sins, who are absorbed
in self-advancement, who have controlled all their senses,
who are free from all sorts of illusions, and whose speech
is beneficial to self and others.

gIEE ATTTIAIAAEETT a9f 91-

@l W quANgETAARt (% qegAtzaiy |
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227. What more can those indiscriminate persons
have to lose who have become slaves to the lord of the
‘sense-pleasures, and whose soul itself has become per-
verse? But thou who hast got the world-illuminating
three gems, (right-belief, knowedge, and conduct) should
fear the surrounding robbers (in the garb of) sense-
desires. So, thou shouldst always be awake.

TAY TGIAATRY AAdEr
gUT T fhruter gaaEnag |
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228. Why shouldst thou, (who art) beyond attach-
ment to beautiful women, and other objects, have futile
attachment for the instruments of austerity (the alms-
bowl, broom of peacock-feathers, etc)? Does ever a
prudent man, who takes no food for fear of disease, get
indigestion by taking (too much) of medicine.
AT gatafX go afRwdeT & qar
FNRAHITAT GETATTT TR |
AW FATA FIQRCEATIIR-
W0 F 9gA afa: sTRagmeaar S | ke 1
229. A wise ascetic considers his exertions success-
ful only, when he has withdrawn from outside both his
advanced austerity and knowledge, and well-placed them
in self absorption, above the attacks of thieves and robbers,

(in the form of) the senses, like a farmer, who has safely
brought home the harvest.

TEMET 7 W RAeaaiii@ e eEy
TYATT ATRTAIRIUT (AT |
TIERAASI e =y e
RISHIATTIRET FTF T WA s I %o (]
230. In the pride of knowledge that this desire-
- enemy (can do) nothing to me, who am versed in scrip-
tures, thou shouldst not be indifferent to it, but shouldst
extirpate that one scourge for the three worlds. Lo!
the submarine fire troubles even the unfathomable water

of the ocean. How can one, lying in the lap of the enemy,
possibly have calmness, in the world ?

WEIIGEIAT TATRATTAIST 7T xarey: |
BT FAMTEAAT FIATAAATT HIeT || 132 ||
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231. A person with a heart bound in attachment,

~ though possessed of knowledge and conduct,is not worthy
of praise, like the lamp, whose dark action is the production

~of soot. ‘ S

TAUARTaE: gARfgTTA |

FATT TTAATT qriwDy T-wrgE | 3R

amEg A AaaTeRrsT: e g7 €igfa |

~ O~ ~ 0 . ~ ~

fRafafgaEIn g @ fGasg |3

232-233. (Many times) didst thou become repulsed

from attachment, and again became attached. Itis a great
pity that thou, a fool, not having acquired the third stage,
(i.e.), freedom from attachment and repulsion, art in distress.
Thou, like a ball of iron, art pained, being consumed by

the fire of attachment, so long as thou art not immersed,
in the ocean of the happiness of liberation.

Hyg ARt GETTFA AeARNEIAHAY |
FAMRIAIRIITIT TR F& || 3% )
234. Promptly take liberation in thy hand, which

can be had by (paying) the earnest money of Right-belief
and the price of perfect knowledge and conduct.

FAYREATTTTRET Fgfagan wamREan |
AAFTAETRAARTE T fAgtanvarag drqai
235. The whole of this one (world) is unenjoyable
having regard to (the principle of} renunciation, and is
enjoyable with regard to attachment (toit). One desirous
of liberation should practise renunciation of the highest

order, having himself known the alternative nature of its
enjoyability and unenjoyability.

fagf wEmaEaT agaEa: |
T giaa Agfass agavgasaaq || R3% |
236. One should cherish renunciation so long as
total non-attachment is not acquired. (When) there is
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neither attachment nor renunciation, it is the indestruct-h
"able stage, 1. ¢, (liberation).

IRTZET qFR: TqrfEgraeareN Ty |

A T ACATAATTE ! ACACATIT TRETSA || 39 |}

237. Love and hate constitute attachment; doing
away with them is Renunciation. They both are as-
sociated with external objects, and so they should also be
discarded. —

NI WAISSTA WIAATS TROATRATS |
WIEAY AR TIOErT e I 3z 1

238, In this whirl of transmigrations, for destruec-
tion of mundane existences, I cherish thoughts (of right-
belief, ete.,) never cherished before, and do not cherish
those thoughts (of wrong-belief, ete.,) hitherto cherished.

YATGA TN GELW T TIHIT |
Raaragsd Iexaagneaq | 38
239. Good and bad (actions), merit and demerit
(Karmas), and pleasure and pain (their fruits), are six.
The first (of each) of the three (pairs) is beneficial and
worth following ; and the remaining three are injurious.
ATICTTH TRETTST AG( T T2 TTA2 TG |
P T Y, eqFIA TreATler TTH g 1l e |l
240. Then, again, the first (good activity) also is to
be given up. The remaining (two sets) cease to exist by
themselves. By giving up the good (activity), and attain-
ing the summit of purlty, one gets the supreme status
(liberation). T

srmkmmﬁmﬁaemm-wmm%

| PA-FMERAT TAGSHAAT RIGEIEA STAT |
ReTRRTEATE @ U 909 wrEngasst w9,
FETRIAAGIATRITATIN: FAETSTA | 32 1)
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241, Soul does exist, (and) it is under bondage (of
Karmas) from (time) which has no beginning. That
bondage is from the inflow (of Karmic matter), (the inflow)
is caused by anger and other (passions); anger, etc., arise
from carelessness. This (carelessness) is due to vowless-
ness; that (vowlessness) (exists under) influence of wrong-
belief, such impure (soul), sometimes, on getting (proper)
occasion, ete,, is gradually liberated by the combination
- of right-belief, the excellence of vows, and passxon-
lessness.

qugHEAeRE NEdRARERar
Y5 HATA TV GT ATES | WA
2492. The affection that this (body) is mine, and I
am its, arises like a great calamity. What hope is there,
for the fruition of austerities so long as (the soul) con-
siders (himself) identified with the body. ,
AAFTAT A/ AT JEA AEAT AT |
AETISTATHAGH-AISFAUSFAISTART T N 93 11
243. Believing, under delusion, that “I. am another,”
 Another is me,” I wander in the ocean of births. “Iam
not another,” “Iam I;” “another is another,” ¢another
is not me.”
T+ :ﬂ‘qm ¥ 47 AR AsTriRAT asga
IR THIRQATIRAT: AT |
AT QTG TRISRTAT
gAY ¥ Ag-IT ATIEeEd ey | 239 0
244. Through whatever objects, in this world, bond-
age was tightened, heretofore in one, who was attached
to external things, he has now obtained true knowledge;
and those very (objects) have, on attainment of the fullest
non-attachment, become instruments for destruction of

that (bondage). Verily wrong-knowledge, and uncommon
excellence of the learned, are different (things).
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W FTEERAT: TR T |

FIABZIAT Qard TAargRar qa: || W)

245. Combination {of Karmas is varying in quantity),
sometimes increasing, sometimes decreasing, sometimes
becoming equal, and sometimes there is separation only.
Thus should be known the succession of bondage and
liberation. (For details see Tattvartha Suatra, and Gom-
matasara). _

qE7 9T 917 (AR v@Ai @I |
“ ~ Q
| Tt 7T fAgrg F qew gaoaEa: | 8k |

948. He, whose merit and demerit (Karmas) exhaust
themselves without bearing fruit is a (true) ascetic. He
will never have the Karmic inflow, and will attain libera-
tion. - '

HITATEASHIET HYATT TUEHHT |
WA STIAGAAE A=t I w0

247. Do not allow even aslight breach in the right
conduct, (whichis) the embankment of the great reser-
voir of austerity, filled with the waters of attributes (right-
belief, ete).

~ ¢+ Al ~ ~ .
rrRTERIAIARTRIRATEEIA!: |
TIATETACY AU T+H FRA(I@ETA FIFTAS | WS |

248. An ascetic is like a house, protected by the
doors of strict restraint (of body, mind and speech), having
the walls of fortitude, and the foundation of knowledge.

He is attacked by wicked (passions), (if they) get even a
small hole (defect) in his (conduct). .

ARG T TRRANATRGEL: |
| AT WETeTs TR | e
249. Though determined to remove his faults by

austere penance, the fool nourishes those very faults by the
food of scandalizing others.



70 THE SACRED BOOKS OF THE JAINAS.

T GIYUERTET TIAT FAFLCTIEFAA-

Al TAT TFACFIGHEA FEZASTTAT |
| EEIAIA T AAEET TEACAG: RO A

fEed qrala AT ITEREA & RiseAraeqad |l Rue |

250. When an ascetic, a great repository of all

qualifications. may by chance have a defect, under influence
of past Karma, although the defect is like the spot in the
moon, even a blind (i.e., indiscriminate) man notices that.
The on-looker need not reach his (the ascetic’s position to
notice the defect.) The whole world sees the spot in the
moon, made prominent by her light. Did any one go to
her place (in the moon, to see the spot)?

TaIrERA I3 aqgAaiezadq |

STUAUAT AR TrarEa || 42

251, Through gradually growing knowledge, all that
is done in the past appears to an ascetic to be the action of
ignorance.

T GATATATAIITA (AT ARQITA

W@ & AAGE MAAAEAAATEAT |

g FAMTT: FeIEARAEA AT
RaREA FEseTRAAATT TACTIE N YR |

252. Solong as there is moisture of attachment, at
the root (of the tree) of mind, the tip of the creeper of
Desire, keeps frash even in great ascetics. Knowing this,
those, who are quite unattached, always deal strictly even
with the long long familiar body.

FRACTLHIETARASAIT T JTIEAL |
\T UT I3 AT TIATET TETT AT HAT W43 0

253. When (by engaging in deep meditation), there
is a difference between the body and the embodied (soul
itself), even though they are inseparably connected like
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milk and water, then what would you say of the marked
differences which these other external things possess.
AAISE FTHTNMSAT AIATHTAI |
T 3T TREAST IMATTAT I | Y8 |
254. Iam heated by the connection of this body,
like water in association with fire. Those who long for
happiness became cool here by leaving (attachment with)
this body _
H ﬂ'ﬂﬁﬂﬂ'ﬂﬂ' GZT ﬂ{ﬂﬂ%’l Eﬁ." l'(ﬂﬁo |
QETTTEA A ATATIATET (AgEae | xu
255. Purified is the end of those who by proper
meditative "application have cast out the great delusion
sealed in the heart and grown up by accumulations (of
Karmas) from eternal time.
2 QA A ~ o~ ~ ~e
erngmamwﬂatmra WUT—QTFI'
‘ g~1a gcagam@ra gtatrtrr Hartmmmaq |
Haemtrzkaaomaaﬁt L ED D | IITATY
% aOAGHAIT a9 AT Fed qIT qraas || s ||
256. What thing in this world is there, which is not
conducive to the well-being of such (ascetics), as regard
identification (with the self) as the only sovereignty, the
destruction of the body as the attainment of the desired
object, the evil from bad deeds as painful, the renuncia-
tion of wordly enjoyments as happiness; abandonment
of everything as great joy, and attachment as death.
Truly, the ascetics are always happy
srragﬂmuawaaz’am ) g—g R
Hciﬁﬂ' Eﬂ'ﬂ'ﬂlﬂﬂ' ﬂ'la[ TEIE’ Eﬁf Cigs) ﬁﬁ%ﬂ’ﬂ' :
ma'm ] \'ﬂﬂlﬁﬂf WE ’O‘I'ETERF‘%?QTISIL %am'
ETE. qega 'ﬂgﬂl’lﬁfﬁl H’liﬂ%’ F T N M9 H
257. 1f that Karma which is destroyed by bringing
it to (premature) fxuition by severe austerities, has itself
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arrived at its maturity, then what grief should a wise man
feel for that? One desirous of vanquishing his foe should
himself meethim. If that (foe) advances himself, what
loss can there bein a conflict for him, who is himself ad-
vancing unchecked. ‘
QRIFReTT ST FHRAUT GYeEST 6T qEeAq
FIeTT{=e91: WA AGIAT WEATAST (HacqasaAny,
|AFATTAT TR AFTIARATT TZTLTSTH
ST STEAHIET PIRAEAYRT RN TG RS ||
258. Those who having renounced all, have taken the
vow of solitude, and are capable of enduring everything,
are somewhat ashamed on suddenly feeling that they erro-
neously considered the body to be a helpmate. Those
whose greatness is inconceivable, who are prepared for
their work, who have adopted the seating posture (Pal-
yankisana) for the purpose of getting rid of the (body),
who have renounced delusion, meditate on a mountain,
in a deep cave, or in a concealed place, (are brave) men
like lions.

AT FIQAFEHTATT: 04 ATTRARAT
eI wRRAr ad ghafq a¥ g AR |
HRARH T A RTANAAA T A AT
AT FIATAT AN gAAT FIRETIT FEgwn | 9L |
2569. May they purify our hearts, to whom the dust
sticking to the body is an ornament, the surface of a stone
a residence, gravelled earth a bed-stead, the tigers’ cave
a comfortable home; who have lost the erroneous notion
that the soul belongs to the body ; who are free from the
fetters of delusion; who are possessed of the riches of

" knowledge; who are desireless; (and who aspire) for
Liberation.

qUERATST AR AT FgeaTR-
TATARANG: ®Y RAA(T T0CT G|/IE 747! |
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fawsy gRAEAS@rgaadiaaET a3

WHORA AT S=erqRATCRTT @A | %o ||
260, All praise be to them, who having anyhow
attained (union with) the innerself, by the radiance of light
produced by the influence of highly advanced austerities,
have become peaceful, and are gazed at, by unsteady-
eyed and confiding she-deer in the forest, Those courage-
ous (saints) pass their days, for a long time, in inconceiv-
able practices.

At FEETEETATYIRZTICATEHATAL

MERTCATTT WLHTNCT (AR |

rsa@ @S gagaaie aresaaT:

A9f ST TIATTF AT qrErieqaAr: qima: | 82 |

261. Whose intellect does not rest at alltill it has

elearly discriminated the difference, hardly perceivable,
between Desire and Soul, who are rich in tranquility; and
who are well fixed in the innerself and the course of whose
mind does not run towards external objects—may the
supremely (sacred) particles of dust, raised by the feet of
such (aseetics) purify us. ]
A AAIT WS TIIAT FATY T YN
- A% AgEWUEI I, W gE TuTAg |

AT YAAT GISCTFATAT Tegwai~gan

GICEAIRALTET R IfReanfy @ qear: |ang | R38R )
- 262. Fate is the Karma, good or bad, acquired by an
embodied being in past life. By their operation, the
ensuing pleasure or pain is experienced. He,who performs
good deeds only is praise-worthy. But he who for extir-
pating both (good and bad Karmas) renounces all under-
takings; possessions, deserves to be adored by the good.

ge 39 1 iy ARawdigaTaTy
Fa: Mg Fa giw AweamE F3q
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ST ATTET TG 7 7 7%
|RIEREAT TR GG wies | 283 ||

263. In this world pleasure and pain arise out of the
fruition of past Karmas. If one becomes un-attached to
considerations as to whom he should have love and whom
he should hate, then his past Karmas fall off, and 2 new
on does not bind him. He, a learned (ascetic) shines forth
like a jewel. A

CETIERECICTECUE R CIE D
SIAT T | WY (5T wewidean |
gAT(T AZWTT ASTACYTSTT: @Y
o~ ~ ~ . Q LY
AT 1€ A(ATA AT | 83 |

284. Like five which has completely burnt up the
wood, the full pure knowledge kindled in the body-resi-
dence (of an ascetic) glows forth ablaze, even after it (the
body) is gone. The life of an ascetic is all full of wonder.

T FUATEATT TITEAATGT |
wATT & [RAY graa-aawiReay || 8 ||

2685. Substance is composed of attributes. The des.
truction of attributes, destroys substance. Hence libera-
tion is conceived by some others as absolute non- existence
(of the soul). (This is Wt;ong).

SATAT T A RAT WK GET T2 |
- - - B Q -
KEATHT WAGHR! TeATEARTT: T2 | 388 ]

286. The soul is never born, never destroyed, (and
is) immaterial. It is the doer, the enjoyer, the happy, the
all-knowing and, of the size of the body, and being freed
from the impurities (of Karmas), goes upwards (till the
top of the universe), (and there it) remains steady and
supreme. ‘ ,

AT ETeTTEegE T AT |
ErfirgRaseT 7 fagn g s i kae i
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287. If on account of independence, even pain is felt
as happiness by the ascetics, then why should not the
Perfect ones be happy after having acquired independent
Bliss.

A RATTIENE MAGFHT FTed

IRAgRagITIaat frawa

gIAfdRag=a: g=aqd (qagea

T fATg¥ATaraT=g 31 & |l &= |l

238. Charming to the hearts of the high-souled, this

useful work is compiled as a collection of some words.
May the adversity of those, who ponder in their hearts,
continuously, over the whole of it, perish immediately and
may they attain the glory (of liberation).

frAgarEET Nt Yaa |
FUATAZATAT RiARATIARTT || 88 |
239. Atmanushasana is the work of Gunabhadra-
Acharya, whose heart is engaged in rememberance of the
faet of his Preceptor, Jina-sena-4acharya.
T AOAGIAT AR TR ¢ |
FERAQUY (479 FUIATT T187A 1l 90 1)
270. May Lord Rishabha, the son of Nabhi, in the
ocean of whose knowledge the universe appears like a
. lotus, be for your salvation.

A ER UL CECEGE TGt oo 8]

Priated by K. D. Seth, at the Newul xiohbro Preoss, !mcknov{
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