u it staumg Aq: 0

araad & gEgE
A

AR

T
ATA M |

TRIIR—
A=R, o JEAWE J7 T 52 g

HIFBT P

AT do 2wy ' far do ey
. gz R s
| wnR Ee 1y anty felt @ 28s



3t T

——}

frgd N2 € A & wa a9 % cfrgre & 9ga
faw dst w1 W WEhia = AT R w1 Ead
flalt st gt & i dwa @ st s faet st En
feet & asta qremars # fad g = agfhagE
fae wUsr A @t feelt wt grgeqar @ et
Zuftw v & (o 7 et ) frm wn avew drena
q geaw faaa & fad aftg fean | fFet & 912 a==t
& gt & dRread el afr gooew s & R s
=t & S T & A v @ned fFar @
R WICATT w1 aithw gEnE faam ' senaww
TR | (7 St TS w7 AR EGA L | 95 WO
w&wwﬁﬁﬁm&@iwmﬁmﬁaﬂaﬁ
TR

WW*ZQHTHW:Mt%mﬁﬁ%@Tmﬁ
2 qr oz | “F% arn | R @ 99 aad R



(=)
# it 53 fae ® 97 WU AT FREOET 81 W
HITY 39 FT T I7 TAGqU GOF & AZT 747wV
A1 @Far | et o faEiem § Ygra-deqar’ &t
FIMUYY FTAT QML | 9Cg €7 GRwA § 6 923
sigh # &7 O, Sme AT Griger F1 9= T "

fea fam 8t Furals sast qoF w0 9 gat &
@ I £ |

frgaztamat A gR TEt w1 W@ €1 gt
@A W GG fAT B | @A A gl % AEIEiguI
F1 94 &1 I9H WegF A qYA FRAT &, B¢ FTAT At
sifsd o F4ife 9 % AE wd & f e gE at
aRer  #07 Wit gEw @y A s W
wwdl | oog @ & =TT g solkeve sk s
TS & T TF | TR gdiq gan & g @
= fywa # qalT BT g ﬁrwﬁaﬁ aafadt
F1 fir ®Y IR ¥ S1g afcwrw & ey Fratia fear
2 sdtwa agt e, s Arel owdt ¥ wa fee S
Frgra & €71 ardt & SR W ST SHAT | A
& ¥4 I A @ anny w Rk § 9w st
qrat & ¥t @ S T adi @wwr |



()
. EH JEaS 39 HT AT THT | IR Qg w5y
AT AT T SV st o el sfaw @
I | gH A q Ifaa gwww % g oAt &Y Qe
# wran ggart J1 Srad @ & = v i
AT @R | G 2 fr gF waA qRam i Swwan
€1 firelt & zraiq @it d@wt & gacfy & 9ng @
RARN TR RTIIRTE s wx &
& "yt dewcy fwa ST gR &1 w@ gut @
oet § T TR ® RET FOA TE@W e
witarw o & JT@ T2 & B cfaara S aesat =
gegRafy & qitag €t a7 |
sra i en ag At AT s s anma d
LRI ESFT RTIA W qEANT T 1 FTA QA
=5 A A F TN A qF gIAT E A gHW AqT
gie 3T W AT A T HYAT WEIART AR |
6 WG IT W EEY WA WA Ars—fey
qiify shga wvaacT A, IR, w=; o ofva-
aEg |, THo To, @wd; M Fwaffgwama st @

»¢d 7% famd g wf Qo A fw L gerd, 1@e A
AR 1 AE T SSSAT T IW R QYT @ agr & {@ fy

A WME | I



q

THo Lo, LR TUT ATAT H e N o To Wage
q Fagar 9% F@ €, T ot et =
HEWAT AT SiETETT & gt agT §F GwQar et
R 1 wdm 2. % § s W war o Al
AT THFETN |




Pt

——h fm

do . fwm %3
p griaew iy iRkww frezd-g= g d
R WIS AT gfagra-do fRauiwT fist oo
3 qrend fig ( fiwar ssaw ) gy

q AET AT =¢
¢ Areagy & gagra-do TgaTTAEs fFddt o
Y AAAS W AEE-TET AEIaCT /. Qoo

% ARANY &1 (agE—agw AT,
sft sermEe geat R




. off Ay aw:

ARATS sﬁm

AR
T IH]
t--215 UgH oA §Raw Rezd-gw Qvie

qg gEIE HAM T d 1 (a® Aaw & fire
To THo He AT, THo To, Wro fo TH>, FRET
aadidz wifrs, i s N9 segaggai gwo
wo, fifaum ez wifaw g e gwwe @
arie ¥ sfeg & wATHT s <'T Wy ) gers
siset epet 3 sivet W o @ frr el ok @
she qure sia & By fam g wies @)

gEa% sga A a1 T T gege I & e
#f gt 81 wEt 2 GeAT AT Arwvaw faw @ Ry §
faeg Wit @oited & 1

& o g% afy gt mét“tiswﬁma;ilgmﬁ



(=)
# wea fawdl F g Qaad § @aa # 0 53 fwar
A W (3= gfifge o 2 ) | dw® meigdl ot S
T A ot g, At S S Saad” W
ISP é‘ﬁ:ﬁm FOAT ) S At | QU AR

98 & §12 & aw @ W wAw 5y W gArnTE @
df o1 q@ f=ne & 5 G2 aavis vine NEasy

TIX 9T %12 Rrzar dewiT 7 43 §19 ead Sfaa aww
fw faw dwwt 1 gegfeufa-a ofifaa s o=t &
CEET YT KA1 AT | gAF A FSqArR Qa1 @
midat ) geg g © B SR SEH WL WA
fFat! s=gA aar i fwar 7 76 a8t TEEFA |

| wggwR 9 atg s fAwaar a @At s
vo frgter graTET $uiT S quasia § fracy w3
&t freg s farfra @ adanarcg . gaaa s gt
WA g wT 1 59 a9zt | waww AR diw T
st R

SHRI ATMANAND JAIN SABHA,

. AMBALA CITY.
" MARCH 10th, 1925.

To, —  « <
" The Minister of Education, the Director of Public

Instruction, Deputy Directress of Public Instruction,
= H * '
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all Deputy Commissioners, Divisional and District-
Inspectors of Schools, Inspectresses of Schools, Head-~
masters of Anglo Vernacular Board Secondary Schools,
Managers of aided and unaided schools, in the Punjab |
and C. P., the Superintendent Borstel In'stitutio'hs,!:

Lahore, and the Secretaries Text Book Comxmttees,
Punjab and C. P.

SIR,
MADAM,

I have the honour to bring to your kind notice "
the publication noted below with the criticism of that’
portion of t';hei book which deals with the - Jainism,
running thus:— ' 2

“Highroads of Indian History--Second bogk -
( School Series ) by H. L. O.. Garret, M. A, 1. E. S.
and Ch: Abdul-tIamid Khan, M. A., Principals of
Govt. Colleges, Liahore and Lyallpore respeétively, -
published by M/s Uttar Chand Kapur and Sons,
Lahore.”

“As it was necessary the authors have devoted! .
some three pages to Jainism also, giving therein the
life of Mahavira-its founder, as they say. But this .
account, we can safely say, is entirely unfounded,
misleading, wrong, dealt with in a tone seriously in-
jurious to the religious feelings of the Jain Commu-

" nity and bound to lead the public and the students
to formn a wrong idea about the religion.



(2)

The following are the few points out of many

which are quite wrong, objectionable and worthy of
re-consideration:—

1. “We shall tell the story of Mahavira, who
founded Jainism. ( page 12, lines 12, 13 ).

2. He joined an order of Monks founded by
Parsvanath. ( page 12, last line ).

3. He remained a member of the order for
several years, but could not obtain peace of mind. So
when he was about forty years of age he cut off his
connection with the order and founded a religious
system of his own, called Jainism (page 13, para 1st).

4. He did not believe in God. (page 13, line 16).
5. That lifeless objects possess soul ( page 14,
line 3 ). '

6. Both the sects have their own sacred books
and are on very bad terms with each other. (page 14,
lines 11-12). .

7. In course of time they have begun to wor-
ship the images of their twelve Ginnas-leaders ( page
14 lines 13, 14 ).

8. Their monks and nuns hang a piece of cloth
over their mouths so that insects present in the air
may not be breathed in and killed. (page 15,para 1).” .

Now we shall deal with the points seriatim:—

1. It is quite wrong according to the Jaina his-
tory as well as foreign authors. Mahavir was not the
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founder of Jain religion, but the 24th and the last
Tirthankara. We quote below from the foreign
writers:— :

a. Mrs. Sinclair Stevenson, M. A., Sc. D. Dublin
says in her book-The Heart of Jainism:—

“Parsvanath, the Tirthankar, who immediately
preceeded Mahavira, may also have been a historical
person. Very probably he did something to draw
together and improve the discipline of the homeless
monks, who were outside the pale of Brahmanism
much as St. Benedict did in Europe. If so, he wag
the real founder of Jainism, Mahavira being only a
reformer who carried still further the work that
Parswanath had begun.” ( page 48, para 1 ).

b. “Mahavira was not an originator, he merely
carried on, with but slight changes, a system which
existed before his time, and which probably owes its
most distinguishing features to a teacher named
Parsva, who ranks in the succession of Jinas as the
predecessor of Mahavira.”--Encyclopaedia Britannica,
XTI edition, Vol. XV. page 127, first column.

But according to the Jainas the founder of

-their religion, in this half cycle of time. ( see foot
note ) was Rishabhdeva, the first of their 24 lords

[ Note ] The Jaina belief is that the world is
eternal. They have divided the time into two parts
Utsarpini kal ( time of progress ) and avsarpini kal
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( Tirthankaras ), although their version is that their
religion is eternal.

2. The Tirthankars [ Jinas | do not become the
disciple of any second person. They themselves obtain
omniscence by meditation and then preach the same
doctrines as their predecessors [previous Tirthankars]
did. Parsvanath was the predecessor of Mahavira and
the parents of the latter were the followers of the
order of Parsvanath hence it follows that Jainism
existed even before him and Mahavira was born of a
Jaina family. At the age of 30 he rununciated every-
thing and began practising penances and meditations
as a Jaina Monk, on the same lines as Parswanath,
the 23rd Tirthankara and his 22 predecessors did.

3. It is altogether wrong and baseless.Mahavira
never joined and so could never give up any order.
He never founded any system of his own. But after
obtaining omniscence independently preached the
same tenets as were preached by his predecessors.
So the question of his giving up the order at the age
of 40 and founding a religious sytem of his own does
not arise but is obvious rather that Jainism did exist

( time of decline ) and then have again subdivided
those parts into 6 parts called 6 Aras. In the third
and fourth aras of the Utsarpini and avasarpinikal
there happen to be 24 Jinas or Tirthankaras hence
48 in a complete cycle.
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here even before Mahavira,as can be seen from the two
quotations given above from Mrs. Sinclair Stevenson
and the Encyclopaedia Britannica.

4. Jainas do belive in God but not as the Crea-
tor or the Destroyer of the Universe. According to
them any soul may cbtain perfecticn and thus
become God.

5. The lifeless objects do never possess soul.
There exist two clear divisions of animate and inani-
mate objects in the Jaina philosophy. Inanimate obje-
cts do never possess soul. They believe - as Sir J. C.
Bose and other modern scientists have begun to
believe.

6. Both the sects have their own sacred books,
no doubt, but treating with the same philosophy and
history in different languages; Swetamberas mostly
in Prakrit and the Digambaras in Sanskrit.

But the ensuing remarks of the learned authors
are quite objectionably and needlessly passed.Can the
authors safely quote the names of any two branches
of a religion where the trifling disputes are not going
on temporarily or permanently ? But has any histo-
rian ever dared pass such remarks, or would one dare
now when the feeling of the Hindus and the Moham-
madans are rising so high against each other,especial-
ly when writing a book like this to be taught in
schools, as a supplementary reader ? Can they quote
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a word or so from the books of either of them per-
suading the followers of the one to find fault with the
other ? No and never, they can not quote any such
line as in the fdllowing lines the worthy authors cont-
radicted their allegations themselves. They say:—
“A Jaina 1s careful of life in every form. He
tries to respect the feelings of his neighbours in every

possible way. ” [ page 14, lines 18 to 20. ]

“The teachings of Jainisw are binding upon
every person of whatscever degree. The main princi-
ple is “Do your duty. Do it as humbly as you can. ”
[ page 15 lines 11-14. ]

On the contrary,in spite of some casesin courts
regarding their sacred places, the followers of both
the sects are generally on friendly terms. They partake
in the religious and social affairs of each other with
out the least hesitation. Hence the authors are not
ustified in this remark of theirs.

7. The authors are wrong even in saying that

f44e Jainas began to worship the images after Mahav-
ira. They did such worship even before him. Of it
there can be given many instances from ancient his-
tory. This is the popular belief of all the image wor-
shippers.

As to the second part of the statement this is
quite a new invention of the authors. Much and quite
abseless has been said at different times against Jain-
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ism,but this is quite a new thing. History,popular be-
lief and Jaina version convey that the Jainas worship
their 24 Jinas or Tirthankaras and not 12 as the

authors say.
8. No doubt one sub-sect of the Jainas does S0,

but the other two do not, hence this is not the general
practice, the idea which the words seem to give. The
others keep a piece of cloth, folded like a handker-
chiefin hand,to be put in front of their mouth when
speaking.

In contradicting the statements of the learned
authors we implore their indulgence to please publish
an addenda corrigenda to the book to save the
students and the general public from forming a wrong
idea about this religion-the chief aim of writing books.
Any other point, which the gentlemen will please
refer to us will be gladly explained to them.

Our request is that the book should not be
introduced 1n any school and if already introduced in
any school, the headmasters will please discontinue it
and that the book should be struck off the list of
books preseribed for use in schools, until the authors
correct the above statements regarding Jainism.

I have the honour fo be,

Sig,
Your most obedient Servant,

(8d.) GOPI CHAND B. A., Vail,
' President.
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Copy forwarded to the Editors of the papers in
the Punjab and C. P. with the request that they
would be gracions enough to please publish this letter
in their respective papers.

GOPI CHAND B. A, Vakil
President.
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“The Jains are not supposed to believe in caste,
but in moedern times we find them as particular
about it as anyother Hindus. They are divided into
two sects,Svetambara, or white robed, and the Digam-
bara, or naked. Both the sects have their own sacred

books and are on very bad terms with each other.”

In course of time they have begun to worship
the images of their twelve ginnas ( leaders ), though
there is one division of the Svetambara, the Sthanak-

vasis, who reject the worship of images”.
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THE FOUNDER OF JAINISM.
MAHAVIRA.

P

Two of the great religions of ancient India—
Buddhism and Jainism—were both founded by men
of noble bjrth who gave up their lives of comfort
and devoted themselves to religion. Gantama founded
Buddhism, and in this chapter we shall tell the story
of Mahavira, who founded Jainism.

Vardhamané. Mahavira was a noble of the Lich-
chavi tribe who inhabited the country round the
modern Patna. He was of a thoughtful nature, and
being disgusted with the world, he joined an order of
monks founded by Parsvanath.

He remained a member of the order for several
years, but could not obtain peace of mind. So when
he was about forty years of age he cut off his connec-
tion with the order and founded a religious system

of his own called Jainism.

He travelled through modern Bengal an Behar
preaching his doctrines to the people. Being of noble
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birth he was well received by the ruling Kings of
these countries. This made it casier for him to win
converts to his religion.

His religious order consisted- of monks and
nuns, besides laybrothers and lay sisters who waited
upon them.

He did not believe in God, and he rejected the
idea that only men and animals had souls. According
to him, even trees, stones, air and water were capable
of feeling and were affected by pain and pleasure like

living creatures.

The main teaching of Jainism is the doctrine of
Ahinsa, that is, to do no hurt to any kind of life. The
belief that even lifeless objects possess souls makes
the Jains even more careful about the protection of
life than the Buddhists.

The Jains are not supposed to believe in caste,
but in modern times we find them as particular about
it as any other Hindus. They are divided into two
sects, the Svetambara, ¢r white rcbed, and the Digam-
bara, or naked. Both the sects have their own sacred
books and are on very bad terms with each other.

In course of time they have begun to worship
the images of their twelve Ginnas (leaders ), though
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there is one division of the Svetambara, the Sthanak--
Vasi, who reject the worship of images.

A Jain is careful of life in every form. He tries
to respect the feelings of his neighbour in every possible
way. He is expected to exercise self--control and to

live a hard, simple life.

For instance, he cannot take any food after
~sunset. Their monks and nuns hang a piece of cloth
“over their mouths so that insects present in the air
may not be breathed in and killed.

They also carry a piece of cloth with which they
are careful to wipe any place where they are about
to sit down. This is to prevent their accidentally
killing any tiny living bing that may be there.

The teachings of Jainism are binding upon every
person of whatsoever degree. The main principle is
“Do your duty. Do it as humanely as you can.”
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Certain Jains Allegation Refuted

ACCORINGD TO HARD AND FAST
HISTORICAL FACTS.

Mach 20th, 1925.

To
The Minister of Education, the Director of Pu-

blic Instruction, Deputy Directress of Public Instruc-
tion, all Deputy Commissioners, Divisional and Dis-
trict Inspectors of Schools, Inspectresses of Schools,
Headmasters of Anglo Vernacular Board Secondary
Schools, Managers of Aided and Unaided Schools in
the Punjab and C. P., the Superintendent Borstal
Institution, Lahore, and the Secretaries, Text Book
Comnmittees, Punjab and C. P.
SIR,

MADAM,
We have very carefully read the criticism off-

ered by Mr. Gopi Chand, B. A., Vakil, in his Circular
letter, dated March 10th, 1925, and have also re-read
the passages in our book in the light of that criticism.
‘We suspect that all this has been done at the instiga-
tion of some interested person; otherwise the nature
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of the objections are quite baseless as, shown below.
We have to say in reply, that the gentleman is not
justified in saying that our remarks on Jainism are
entirely unfounded, misleading, wrong and injurious
to the religious feclings of the Jain Community, ete.
We regret to notice that the tone and the language
employed by our critic rather betrays haste and sav-
ours ill-will on his part. For his satisfaction and that
of the T. B. C., however we propose, in our reply to
deal with each point seriatim and feel quite sure that
it will convince the reader that our remarks on Jain-
ism are not incorrect or besides the point. The views
we have expressed are expresssd by standard writers
no Indian History and will also be found in books on
Indian History both in Urdu fand English which
are already taught as Text books in Schools.

Lastly we have to say that these remarks are in
no way damaging or condemnatory to Jain religion.
‘We shall deal with the points seriatim:-=--

1. “We shall tell the story of Mahavira who
founded Jainism”.

The critic objects to the above remark in our
book and adds: It is QUITE WrRoNG according to Jain
History as well as foreign authors. Mahavira was not
the founder of Jain religion, but the 24th and the
last Tirathankara. We quote below from the foreign

authorsi=—
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Mrs. Sinclair Stevenson, M. A., Sc. D. ( Dublin )
says in her book:—“The Heart of Jainism” :—

(a). “Parsavanath, the Tirthankara, who
immediately preceded Mahavira, may also have
been a historical person. Very probably he did
something to draw together and improve the
discipline of the homeless monks, who were outside
the pale of Brahamanism, much as St. Benedict
did in Europe. [f so, he was the real founder
of Jainism, Mahavira being only a reformer who
carried still further the work that Parsavnath
had begun.” ( page 48.)

(b). “Mahavira was not an originator, he
merely carried on, with but slight changes, a
system which existed before his time, and which
probably owes its most distinguishing features to
a teacher named Parsavanath, who ranks in the
succession of Jains as the predecessor of Maha-
vira.”—Encyclopedia Britanica, XI edition, Vol
XYV. page 127, first column.

(c¢). “But according to the Jains the
founder of their religion, in this half cycle of
time was Rishabhdeva, the first of their 24 lords
(Tirathankaras) although their version is that their

" religion is eternal.”

In reply to the above criticism' we make bold
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to say that our critic does mot seem to have read
three passages between the lines.

(1). Mrs. Sinclair Stevenson begins her own
survey of Jainism with the story of Mahavira.
She herself does not seem convinced of the mere
traditional account of the origin of Jainism and
consequently does not lend any positive sup port
to the tradition of Parsavanath as a historical
personage. She says, as quoted by our critic above
and verified by us.:--

“Parsavanath...... may have been a historical
personage.”

And again “very probably, he did some-
thing...... ' Again “if 80, he was the real
founder..... ... " ’

The other European authority quoted by
our critic is the writer in the Encyclopaedla, Brita-
niea on Jainism. See (b) above.

(ii). But it appears that the very first sentence
of the paragraph from which the above quotation
(b) is taken, has escaped the notice of our critic.
It runs :——

“Jainism purports to be the system of belief
promulgated by Vaddhamans, better known by
his epithet Mahavira.” Further down in the same
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article, on page 128, para 2, the writer continues: “It
is related of the founder himself the Mahavir that

after twelve years, penance he thus obtained Nirvana
before he entered upon his career as a teacher.”

The Jains are at liberty to take any view, they
please, about the origin of their religion and we do
not dispute their view that Mahavira was not the
founder of that religion but the 24th and the last
Tirathankara, as urged by our ecritic. But we do not
agree with him that it is quite wromg to 8ayas we have
said: “We now tell the story of Mahavira who foun-
ded Jainism”, because, for all practical purposes, the
standard writers on Indian History, if not the Jains
themselves, consider Mahavira to be the founder and
the greatest hero of Jainism. We have given above
two quotations from the Encyclopadia Britanica upon
which our critic has also drawn for support ( vide
(b) above ). But even this writer, as shown in the two
extracts ( ii, above " taken from the same artical on
Jainism—even this writer is unconsciously inclined

to accept the view that Mahavira was the founder of
the religion. '

We give below a few more extracts from stan-
dard European writers :—

“Mahauira is usually regarded as the real

Jounder of the Jain religion; and as we have very
scanty information about the only one of his alleged
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predecessors who may possibly have had a real exis-

tence, we are, in our inveStigation, almost forced to
adopt this point of view.”—Cambridge History of
India, Vol. I, page I53.

The late Dr. Vincent Smith in his “Early His-
tory of India,” Oxford, 1914, page 29, says: “The
Systems which we call Jainism and Buddhism hnd
their rocts in the forgotten speculations of the pre--
historic past, but, as we know them, were founded
respectively by Vardhaman Mahavir and Gautam
Buddha.” In his later work ‘The Oxford History of
India,’ 1919, page 50, the learned author, while mak-
ing a reference to Parsavanath as Mahavira’s prede-
cessor, observes: “But we need not trouble about the
obscure precursors of Jainism and Buddhism, who
may be left to the research of antiquarians.”

Such instances can be multiplied from the stan-
dard work cf European writers on Jainism. But we
can also find some support from the writings of
recognized Jain authors, like Jogindra Lal Jaini, M.
A., Judge, Indore State and President of the All India
Jian Association. We come across a passage in his
‘Outlines of Jainism’, 1916, page 28, which runs thus:
—“After fourteen yesrs of asceticism Mahavira felt
that he had solved the riddle of human misery and
was prepared to preach it to the world as Jainism.”
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Lastly as the Jain point of view given by our
eritic in ( ¢, above ) that the founder of their religion
was Rishabhdera and that their religionis eternal
etc; we have only one word to add. It is not peculiar
of the Jains alone, but more enthusiast and the more
orthodox members of a religious community, almost
invariably, claim for their religion a far more antiqu-
ity than, perhaps, what can stand a sober and reaso-
nable historical criticism. But the more sober, even
amongst them, would allow some latitude for historical
criticism. Mr. Jogindra Lal Jaini in the Outlines of
Jainism,” page 33, while summing up his conclusions
regarding the antiquity of Jainism, says:—‘“Thus
historical research allows the beginning and confirms
the conclusion®* of the sacred Jain tradition.

Its main tenor has yet to be verfied.”

Now we do hope that our critics will be convin-
ced that we are not alone in expressing the view that
‘Mahavira founded Jainism’ but this view is expressed
by several recognized writers in their most recent
and up-to-date Standard Work on Indian History,
quoted above. These works, we must remember, are
designed for the advanced University students and

* Conclusion 4.e. Mahavira was the last
Tirathankara who attained Nirvana 250 years after
Parsavanath.

v
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if, even in such works, the tenor of discussion points
to the conclusion that “Mahavira founded Jainism”
then we will only ask our critic if he is justified in
condemning our little primer for the statement:—-“We
shall tell the story of Mahavira, who founded Jainism”
especially when he knows that it is meant for young
boys who learn so little and forget so readily that it
1s always safe to avoid crowding them with too many
details and obscure facts.

ITI.The second and third points to which our
critic sojects are. He [ Mahavira] joined an order of
monks founded by Parsavanath.” and “he remained a
member of the order for several years, but could not
obtain peace of mind. So when he was about forty
years of age he cut off his connection with the order
and founded a religious system of his own called
Jainism.” He then gives his own or Jain point of view.
“The Tirathankaras ( Jinas ) do not become the disci-
ple of any second person. They themselves obtain
omniscence by meditation and then preach the same
doctrine as their predecessors [previous Tirrthankaras]
did. Parsavanath was the predecessor of Mahavira
and the parents of the latter were the followers of
the order of Parsavanath, hence it follows that Jaini-
sm existed eveun before him and Mahavira was born of
a Jaina family..” Further he says: “It is altogether

wrong and baseless. Mahavira never joined
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and so could never give up any order. He never founded
a system of his own....” That Jainism did exist
here even before Mahavira, can be seen from the two
quotations given above from Mrs. Sinclair Stevenson,
and the Encyclopaedia Britanica.

In reply to the above criticism we have to say

that this may be Jain view that the Tirathankaras do
not become the disciple of any second person and
therefore it is altogether wrong to say that Mahavira
at first joined the order of Parsavanath, etc. This
may be Jain view, based on their sacred traditions
and legends and the Jains are welcome to it. But for
purposes of historical lessons one would not depend
upon traditions alone. It is always safe to include in
such lessons ascertained facts which have been accepted

by writers of recogised merit.

‘We would also like to point out for the inform-
ation of our critic, that even here, he has failed to
understand correctly the views of Mrs.Sinclair Steven-
son. Mrs. Stevenson, herself, is in agreement with
other European scholars that Mahavira first joined
the order of monks, established by Parsavanath and
then left it after some time and started on his own
account as a religious teacher when he was about
forty years of age. On page 83 of her book: “The
Heart of Jainism,” she says:—‘“Research seems to
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have established the fact that at eirst he ( maha-
utra ) belonged to the order of Parsavanath men-
tioned above, a body of medicants leading a more or less
regular life, and that in accordance with their custom
he wore clothes; but many Jains will not acknowledge
that a Tirathankara could have belonged to any order
even for ever so short a time; they agree however
that for thirteen months he did wear one cloth. Fur-
ther on page 35 she again observes: “And so before
long Mahavira found the discipline af Parsavanath’s
monk to lax, and after a year he left them, to
wander alone in a state of absolute nudity.”

Dr. Vincent Smith also lends support to the
view expressed in our book. On page 5C, “Oxford
History of India,” he says:—“He ( Mahavira ) gave
up his honourable rank and joined the ascetic order
of Parsavanath in which he remained for some years.
Becoming dissatisfied with the rules of that order, he
started on his own account as a religious leader when
about forty years of age........ In the course of his
minstery he organized a mew order consisting of
professed friars and nuns, lay brethren and lay
sisters.”

Even on his own admission our critic believes
that the parents of the latter [ Mahavira ] were the
followers of the order of Parsavanath. It is very
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Likzely, therefore, that (Mahavira) when he left his home
and set out for the life of a homeless monk. he joined
the order of Parsavanath with which he was sequal-
nted before,

IV. The fourth cbjection urged against cur Leok
is that we have said: “He ( Mahavira ) did not believe
in God.” Our critic urges that “Jains do belicve in God
but hot as the Creator or the Destro verof the Universe.
According to them any soul may obtain perfection and
thus become God !”

Thispointdoes not need any elaborate explanation
on our part. The difference in the two views about Jain
belief in God-as stated in ourbook and that expressed
above by our critic is, i1 our opinion, slight though very
complicated and one that involves highly technical
and metaphysical discussion. Our critic, we do hope,
would agree with us that such minute differences can
not be intelligently grasped by young students for whom
this small primer of Indian History is meant. We would
also urge that, if, by God we understand, as an average
intelligent man does, a Divine Creative spirit, Jainism
1s definitely atheistic. In their philosophy no place is
reserved for God assuch. Rather the belief m a Sup-
reme Deity is emphatically denied. According to their
belief, a most perfect man is God; ‘for any sou?l’, says
our critic, ‘thet may obtain perfection can become
God " To quote again from Mrs. Sinclair Stevenson,
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whom, among European writers, our critic seems to
consider authority on Jainism--page 29, of “The Heart
of Jainism”--The Jains do not believe in one Supreme
God. ” Further a little below on the same page she
observes: “For instance, the Jains can have mno con-
ception of the forgiveness of sin, for, to them thereo
is no God against whom they have sinned”.

V. The fifth objection raised by our eritic 1s
against our remark: “The belief that even lifeless ob-
jeots possess soul makes the Jains even more careful
about the protection of life than the Buddhists.”

It is urged against us by our critic that “lifeless
objects do never possess souls. There exist too clear
divisions of animate and inanimate objects in the
Jainic philosophy. Inanimate objects do never possess
soul. They believe as Sir J. C. Bose and other modern
Scientists have begun to believe.”

‘We have no quarrel with Jain philosoply or the
Jain view of soul or the two categories into which
they [divide the whole universe as Jiva, Soul; and
Ajiva, non-Soul. It may be logically perfect or not
perfect. But there is no denying the fact thatit is
extremely difficult to explain the Jain view of soul
by the use of such commonplace words as lifeless or
inanimate living or animate, etc.

It is bound to lead to difference of opinion
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ragarding the choice of words to explain and to make
intelligible to young boys such a complicated techni-
cal and scientific view of soul as is taken by the Jains.
The Jain belief of ‘souls in water, air and mineral
substances, like stones in a quarry or coal in a mine,
etc,, can only be explained in simple, plain language
and made intelligible to young children, as we have
done. Children of the age for whom these lessons
arc meant arenot capable of understanding such minute
scientific principles and to them a piece of stone or
a particle of earth is no better than a lifeless object
and to tell them, according to Jain belief of soul,
that these objects possess soul it will not be far-
from right.

‘We make bold to say that ihere is nothing
damaging to Jain religion in our remarks ( Nos. IV
and V above ) and they do not in any way mislead a
student as is alleged by our ecritic, or even lead him
to form a wrong idea about Jainism. What we have
sald is that this belief that lifeless objects possess
soul makes the Jain more careful about life than
the Buddhists. This is rather creditable to a sect
whose main doctrine is that of Ahinsa or harmless-
ness-non-injury t> life.

VI. The sixth objection against our remarks is
“Both the sects have their own sacred books and
they are on very bad terms with each other.”
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The gentleman himself admits in his criticism
that the two sects have their own sacred books—one
in Prakrit and the other in Sanslkrit and Hindi. Of
course we have never alleged that these books treat
with different philosophy but it cannot be denied
that there are minor differencesin details or beliefs
and rituals of the menbers of the two sects and that
they have not always been on the best of terms.

VIL In his last objection our critic says: ,We
are wrong even in saying that the Jains began to
worship the images after Mahavira.” And adds that
“they did such worship even before.”

In the first place we have mnever said so.
All what we have said on page 14, is that “In
course of time they ( Jains ) have begun to
worship the images of their twelve Jainas, ete.”
To our critic’s allegation “they did such worship
even before,” we would reply that any one who
claims to have even a slight acquaintance with
ancient Indian History,knows this patent fact that
the image worship was introduced into India for
the first time, after the Christian era, whereas
Mahavira flourished in the 6th century B. C. Tt

could not therefore have been introduced before
kis time.

UTTAR CHAND KAPUR & SONS,
The Publisher,
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CORRECTIONS.

L% ., and in this chapter we shall tell
the story of Mahavira, who founded Jainism.”
Let. this read as follows:—

........ and in this chapter we shall tell the
story of Mahavira, who was the 24th and the last.
Tirthankara of Jainism and who re-established
Jainism, though he is erroneously regarded by some
as the founder of Jainism.”

2. “Vardhaman Mahavira was a noble of the
Tichehhavi tribe.....” Let this stand as

“Vardhmana Mahavira was the son of a prince
of the Lichchhavitribe ......... "

s he joined an order of monks
founded by Parasvanath.” Correction suggested:—

........ he renounced the world and began to
perform asceticism, as his predecessor Parasvanath
and the other Tirthankaras and saints had done
before him.”

4. “He remained a member of the order for
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several years, but could not obtain peace of mind.
So when he was about forty years of age he cut off
his connection with the order and founded a religious
system of his own called Jainixm.”

Correction suggested:—

“He practised severe asceticism forseveral years,
but did not become an Arhata till the age of 42,when
he acquired full enlightenment and wisdom. He then
preached the trath of the Jain religion afresh to the
people.”

5. “He did not believe in God....”
Correction suggested:—

“He did not believe in the doctrine of creation,
and did not consider creative activity to be an attri-

bute of God....”

6. “According to him, even trees, stones, air,
and -water were capable of feelding and were affected

Correction suggested: —

According to him, even trces possessed life, and
there were souls also with bodies composed of a
single element, earth, gaseous matter, water cr fire;
these souls were capaole of feeling and were affectde

”

by,......
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7. “The belicf that even lifeless objects possess
souls........ ”

Should read:—

“The belief that even such low forms of life as
those that had the elements for their bodies. ... .”

8. Both the sects. . . .and are on very badt erms
with each other.”

Correct as follows:—

“Both the sects....and worship many Tirthas

in common which sometimes is the cause of litigation
between them.

9. “In course of time they have begun to wor-
ship the images of their twelve ginnas. ..... ”

Correction suggested:—

The Jains worship the images of their twenty
four Tirthankaras ( Gods ), ”

10. “Their moks and nuns hang a piece of cloth
over their mouths so that insects presentin the air
may not be breathed in and killed.”

Correction suggested:—

“The monks and nuns of the Sthanakvasi sect
keep their mouths covered with a piece of cloth to
prevent small invisible insects in the outer atmosphere
from being killed by their hot breath.”
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LFrom,
Sir George Andercen, Kt. C. I. E.M. A.

Director of Public Instruction, Punjab.
To,
‘The Divisional ITnspectors ot
Schools, Punjab.
C. M. No. 5256 B. Dated. 22rd Epril, 1625.

Sir,

I Lhave the honour to request you to inform the
schools in your division that in the High Roads of
Indian History, Book Second, published by Messrs
Uttar Chand Kapur and Sons which was recommended
as a supplementary reader for use in schools vide my
circular no: 1/2878 B. Dated the 27th February, 1925,
the chapter cn“The Founder of Jainism”(Pages 12-15)
should not form part of the school teaching as it con- -
tains passages to which cbjection has been taken by
the Jains. The publishers have been asked to revise
the chapter and submit the same to Text Book
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Committee for consideration before its ineorporation
in the next edition.

I have the honour to be,
Sir,
Your most obedient servsnt,
Sd. J. E. Parkinson
Assistant Director,
for Director of Public Instruction Punjab.

No. 5257 B.

Copy forwarded to the President, Shri Atma-
nand Jain Sabha, Ambala, for information, with
reference to his letter dated the 10th March, I925.

Sd. J. E. Parkinson
Assistant Director,
for Director of Public Instruction Punjab.
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8ir George Anderson, Kt.,C. I. E. M. A.,
Director of Public Instruction, Punjab.

To,
Messrs, Uttar Chand Kapur & Sons,
Publishers, Lahore.
No. 5258 B. Dated 24th April, 1925.
Gentlemen, |

I have the honour to inform you that the chap-
ter on “The Founder of Jainism” at pages 12--15 in
the High Roads of Indian Histcry, Book second, has
been adversely criticised by several Jain Sabhas and
found to contain passages objectionable to the Jains.
It has, therefore, been decided that the passages
objected to may be modified in the light of criticism
made by Shri Atmanand Jain Sabha and that the
revised chapter should be submitted to the. Text
Book Committee for consideration before its incorpor-
ation in the next edition.

The Divisional Inspectors of Schools have been
requested to inform the schools in their divison that
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the chapter under reference should not form part of
the school teaching. - .

* I have the honour to be,
, Gentlemen, |
Your most obedient sefvant,
{8d.) J. E. Parkinson,
Assistant Director,
for Director of Public Instruction, Punjab.

’
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MAHAVIRA & JAINISM,

~—20000 & @

‘We have already given an account of Gautama
and of the great religion founded by him. In this
chapter we shall tell the story of Mahavira, who lived
about the same time as Gautama and who was a
great exponent of Jainism, another great religion o
Ancient India.

Vardhamana Mahavira was the son of a ruling
chief of the Lichchavi tribe, who inhabited the coun-
try round the modern Patuna. He was a great thinker
and he gave up the world at an early age. He lived
a hard and simple life for several years, till at the
age of forty-two he is said to have acquired full and
complete enlightenment.

Thereafter he travelled through modern Bengal
and Behar, preaching the doctrines of Jainism to the
people. Being of noble birth, he was well received by
the ruling kings of these countries. This made it
easier for him to win converts to the religion he
dreached.
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His religious order consisted of monks and nuns,
besides--lay brothers and sisters who waited upon
them.

He did not believe in God as the maker of the
world, as a potter makes a pitcher or a gold smith a
bangle. He believed that the world with its men, ani-
mals, birds, mountains, rivers, etc., existed from ever.
According to him not only men but also animals,
trees, birds, insects, and even lower forms of life,
possessed souls, were capable of feeling, and were
equally affected by pleasure and pain.

The main teaching of Jainism is the doctrine
of Ahinsa, that is, not to injure any kind of life as
far as possible. The belief that even the lowest forms

of life possessed souls makes the Jains particularly
careful about the protection of life.

The Jains are not supposed to believe in caste,
but in modern times we find them as particular about
it as any other Hindus. They are divided into two
main sects the Swetambaras or the followers of the

white--robed, and the Digambaras or those of the
naked.

The Jains offer worship before images of their
twenty-four Tirthankaras ( Deliverers. ) The Stha-
akvasis, a sub-division of the Swetamberas, however,
do not believe in such worship.
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A Jain is careful of life in every form. He trics
to respect the feeling of his noighbours in every
possible way. He is enjoined to exercise self-contro!
and to live a hard and simple life. For instance, L
cannot take any food after sunset. The monks and
nuns of the Sthanakvasi sect keep their mouths
covered with a piece of cloth to avoid injury to the
many invisible living organisms present in the air.
They also carry a soft woollen brush with which
they are careful to wipe any place where they are
about to sit down. This is to prevent their accident-
ally injuring any form of life that may be there.

The main principle of Jainism is, “Do your
duty: do it as humanely as you can.”
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Dear Sir & Brother,

Jai Jianendra. I am in receipt of your letter of
the 6th Inst. which only arrived this morning, and I
am rejoiced to hear that the publishers of the High
Roads etc. are willing to adop t my suggestions in
their book. But I donot understand what authorities
they want me to cite. There is only one point that
might be deemed to stand in need of authoritative
views. The rest are mere matters of faith and general
knowledge. I shall deal with them Seriatim as far as
I am able to do so in a hurry.

(1) That Mahavir Swami was not the founder
of Jainism is now recognized by every scholar
of note. See the Article in the Encyclopaedia of
Religion and Ethics on Jainism. See also the notes
of the speech of Dr. Hermann Jacobi, the great

German Orientalist, in the January number of the

Jain Gazette, 1914. See also the authorities collected
by me in the Practical Path ( Appendix ). Also seo
Short Studiesin theScience of Comparative Religion”
by Forlong. The Historicity of Bhagwan Parasva
Nath is not now generallyoquestioned by learned
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writers,and the fact that Jainism was founded by the
first Tirthnakara,Shri Rishabha Devaji is amply pro-
ved by the records of the rival creed namely Hindu-
ism, which would never have acknowledged the
Blessed Lord as one of their Avararas if he had not
been an historical figure. It is not necessary for a
writer of modern History to actually acknowledge
the historicity of remote tradition, but he is then
also not actually called upon to pronounce his opin-
ion on them. The words “the twenty-fourth and”
might even be omitted from the correction suggested
by me; I shall not quarrel with that. Then the correc-
tion will simply read as follows:—

and in this chapter we shadl tell the
story of Mahavira, who was the last Tirthankara of

Jainism and who re-established Jainism, though he

is erroneously regarded by some as the founder of
Jainism.”

(2) That Mahavira was theson of aking is scar-
cely open to question today, and I donot understand
a historian who is not satisfied with the dictum of
the learned in this respect, and who is merely writing -
a small book for school children ! The writer may be
referred to the Life of Bhagwan Mahavira by Babu
Kamta Prasad where he will find the questions relat-
ing to the life of the Holy Tirthankara dealt with
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from both the points of view, namely, tradition and"
history.

(3) This needs no proof. The observations of Dr.
H. Jacobi in the Jain Gazette (English) for January
1914 will suffice to show the truth of the correctig}j

.
.

suggested.

(4) The life of Mahavira will make this suffi-
ciently clear; but 1 am tempted to ask what is the
authority of the writers of the High Roads etc. for
their absurd and insulting statement in this respect ?

(5) This needs no authoritative European pro-
nouncement. It is simply a question of the Jains
tenets. Surely the authors must not write things
about the religion of others without studying it. That
the Jains deny the existence of God—-“is a statement.
which makes every Jain laugh.” The correction sugg-
ested does no harm to the authors, view, but only
removes the philosophical error which they have
introduced in their work. In many of the Jaina works
the author swould find the salutation: Om Shri Para-
matmane Namah. Will the authors ignore this and
say that the Jainas are ignorant of Paramtaman. ?

(6) and (7) again are concerned the with matte
of doctrine. Surely the authors ought to wunderstand
such simple terms as Prithvikaya,apa-kaya etc.,whick
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do not mean earth, water and the like, but earth-
embodied souls, water-embodied souls, etc. Itis not the
Jaina view that all water,earth etc. are living objects,
but that there are certain souls that have their orga-
nism composed of one element, earth, water and the
like. This is simple enough.

(8) again is not one that requires the authority
of a Jacobi or Buhler to be established. It is a great
pity that litigation has arisen in the past and is also
going on now between the two communities in
certain places with respect to the rights and modes
of worship, but the authors ought to know that it is
merely a legal dispute and no more. The writer of
this note is a Digambara Jain ‘and is writing to a
Swetambara Samaj through its Hon. Secretary who is
himself a Swetambara Jain. Is not this fatal “to the
theory o? our authors ? Last year when I was conduct~
ing the Sikherji case at Ranchi, I frequently called
upon the Swetambari party and they returned my
visits in quite a friendly spirit. At the close of the
case I gave a small party also which was responded
to cheerfully by those of the Swetambris who were
able to come, and in the end we paid a joint visit to
the local institutions there.

(9) That is the authority of the authors, for the
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statement that the Jains began to worship the images
Junnas. of their twelve It is a cofused muddle which
they have created out of their unsettled thoughts.
Are they able to point out when the Jains took
to worshipping for the first time ? And who are these
Junnas ? The Jains donot worship any Junnas !
and the number of the Gods they worship is twenty
four, not twelve ! Am I required to cite Eqouropean
authority for this view also ? Any day the authors
can satisty themselves as to this if they care to find
out the truth. I wonder where they got these ideas
from which they are now putting forth in the form
of history, and with all the unbending authority of
history.

I am glad they have shown an inclination to
adopt my suggestions which on mature reflection
they will find to be quite harmless to their reputation
as historians. But I really suspect they will add to
their fame as thoughtful writers. This is the proper
spirit, and I am always ready to admire the writer
who does not hesitate to acknowledge his slips and to
make amends for the same,

I am proud of the interest you have taken iv
this matter, and feel that if all Jainas will work in
the same spirit the misconceptions prevailing about
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our noble religion will soon be dispelled.
Inconclusion I beg to remain.

Yours sincerely and fratermally
Champat Rai Jain

(=)

Indore
6th April, 1926
Dear Sir,

I have read the publisher’s letter. At present I
am pot prepared to say that the Authors have a deli-
berate intention to insult or injure the Jains or their
religion. But, I fear that having written what they
have written and having got it published, they
want to defend even what they would not have
written,if they knew Jainism and the susceptibilities
of Jains better.

On the whole, their position is that their book
is meant for small school boys, and therefore points
of historical and philosophical controversy cannot
be discussed in it as being beyond the mental range
of the boys. I entirely agree. But that does not justify
our giving one side of a controverted theory or
fact, as if it were an established conclusion of most
up-to-date research. But on their own showing this is
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just what they have done.

Religion,after all,is a matter of Faith, whether
it is Jainism, Hinduism, Christianity or Mahomedan-

ism. Here indeed we
By faith and faith alone embrace
Believing where we cannot prove.

No one has any right to dictate or distort the
religion of another in any way on any ground of
research or on any pretext, real or fancied, whatsoever.

The very best thing for a man is not to write
about any one else’s religion. The next best thing is
to get one’s own writing revised by a follower of the
religion, as was done, wisely and in a true spirit of
brotherly religion, by the Rev. J. N. Farquhar D. D.
who came from Oxford to London in 1913 purposely
to show me his account of Jainism for a series of
lectures in America. The third best thing for an
author is to acknowledge his mistake and to with-
draw his publication or to make other suitable amends.

T fear the authors have failed in all these three

also.

As to their reply, it is untenable on almost all
points. How it is so, I give below.
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I “We shall tel] the story of Mahavira who
Founded Jainism.”

They do not give their authority for the wrong
statement. The statement is wrong in a Primer for
boys. In a bigger book for scholars the statement
may be understood to mean merely that Jainism as
known today is due to ILord Mahavira, the 24th
Tirthankara of the Jains. In any other sense, the
statement that Lord Mahavira “founded” Jainism is
a gross error. -

Mrs. Stevenson and her “Heart of Jainism” are
given as authorities on Jainism. What the Jains and
1 think of the book is givenin my long Revicw of
the heart of Jainism* written in 1917, at the desire
of Prof. Widgery,Editor of the PriLosorricarL REview,
Baroda. It was published in the Jamna Gazerre,
Madras.

The article in ENcycLOPAEDIA BRITTANNICA is an
old affair, and Jaina study has advanced much far-
ther now.

Dr. Vincent Smith was a more modern English
authority on Hisotry. The latest edition of his
Oxiord History of India certainly does not bear
out the contention of the authors.

* Can be had from the Secretary, Shri Atman-
and Jain Tract Society Ambala City. for /4/—
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The authors pay me the oompliment of quoting
me and considering me as a “more sober” though
“enthusiastic and crthodox member of the commu-
nity”. But there is nothing in my book (Qutlines of
Jainism 1916, Cambridge University Press)to support
the dictum that Lord Mahavira founded Jainism.
Indeed the whole bock, carefully read, is a persistent
refutation of the authors’ position £.G.

p. xxvii® II 9--10 “Twenty-four Tirthankaras
or guides arose.”

p- xxxiii 1T ctseqq “Thus we see that Maha-
vira was not the founder”

Then, at the same p. xxxiii, I start with the
- historicity of Lord Neminath, the 22nd Tirthankara
and a cousin of Sri Krishnaji, of the immortal Bha-
gvad Gita. Dr. Straus supported me in this in a lec-
ture in Benaras in 1914. At p. 23 of my book, by
“main tenor”, I mean the detailed Historicity of the
other 20 Tirthankars. Therefore it is wrong in truth,
history and religion to teach school - boys that Lord
Mahavira Founded Jainism. '

II & III. “He ( Mahavira ) joined an order of
monks founded by Parasvanath” and “He remained
a member of the order for several years, but could
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not obtain peace of mind. So when he was about
forty years of age he cut off his connection with the
order and founded a religious system of his own
called Jainism.”

If the authors reply is eorrect, it comes to this
that they insist upon giving Jaina religion and Jain-
ism an import of their own, which is contrary to the
time-honoured tradition and deeply-cherished belief
of Jains. No one has a right to do this. When every
community, however small and backward, has its
own educated men, why not ask them to write, or
revise anything that is written, about their sacred

beliefs and rites ?

A Primer for school boys should contain
nothing controversial or painful to a religious commu-
nity. There is no justification or use for the Authors -
to include such statements in the Primer.

1V. “He ( Mahavira ) did not believe in God.”

This is a cruel libel; an insulting defamation.
Jainism does believe in God-hood and Gods. It is
not atheistic. My account of this position is quite

brief.

“As compared with most other religions, it is
important to notice that Jainism has a very definite
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and uncompromising attitude towards the concep-
tion of God. It is accused of being atheistic. This is
not so, because Jainism believes in Godhood and 1n
innumerable gods but certainly Jainism is atheistic
in not believing its gods to have created the
Universe. Creation implies Volition, a desire to
create. A desire can only relate to some thing
or fact which is not but ought to be; therefore
it implies imperfection. And God cannot be
imperfect. This is the most common-sense argument
against the theory of God as the Creator of the
Universe. In a word, believers in the creation theory
make God a man, bring him down to the level of
need and imperfection; whereas Jainism raises man
to Godhood and inspires him to reach as near God-
hood as possible by steady faith, right perception,
perfect--knowledge, and, above all, a spotless life.”

V. “The belief that even lifeless objects possess
soul makes the Jains even more careful about the
protection of life than the Budhists.”

Any one who knew even the most elementary A
B C of Jainism could not commit this absurd mis-
take. The authors’ reply is equally absurd. Jainism is
simple. It believes in 2 kinds of substances : Living
and non-Living. Souls alone are living substances
How can then “lifeless objects possess souls” ? This
absolutely wrong assertion cannot be justified by
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pleading that the authors made it to applaud the
Jainas for Ahimsa.

VI. “Both the sects have their own sacred books
and they are on very bad terms with each other”.

Where is the necessity to teach this to “children
of the age for whom these lessons are meant” ?

If you teach this,then give the truth in all its
details. But that is too much for the age and mind of
such “children”. It is instruction of this sort which
evokes and justifies the acid criticism of men like
Wells on the futile hollowness and fatuity of our
modern educavional methods. -

VIL “In course of time they ( Jains ) have begun
to worship the images of their twelve Jinnas etc.”

Jainas do not worship “the Images of 12 Jinnas”.
The details and history of Image worship among Jainas
1s 'a study by itself. I know little about it. But even
to the superior knowledge of the Authors I can not
concede that their above statement is right. As it
stands it is certainly wrong and misleading.

Why “in course of time” and why “12 Jinnas ?
Something about Jaina worship is given in my book.

Religious polemics are against my temperament.
think the essence of Jainism is
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In conclusion, brotherly pain prompts the gnes-
tion why the pen of scholarship should be used to

encourage Controversy and Bitterness, instead of
promoting Co-operation and Brotherliness.

If any remarks of mine offend or pain the
Authors, I beg their forgiveness. Unless it be to praise
or believe it, I would not deal with Hinduism, Chris-
tianity or Mahomedanism, as Jainism is dealt with
in the Primer.

Yours Sincerly,

%g/nma/ew o%/ %w'n

. Bar--at--Law
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HIGH ROADS OF INDIAN
-~ HISTORY,

The so-colled refutation, by the publishers of the
above book, of the objections raised by Jains to the
misleading, incorrect and unfounded statement regar-
ding the Jains and Jainism as published in the above

o ok, is clearly a piece of special pleading, and when
closely examined serves to demonstrate the strength

and gravity of the objections.

2. Theinitial suggestion that the objections .have
been raised “at the instigation of some interested person,
is obviously baseless and without the slightest founda.
tion If you have a weak case, absuse your adversery”
may be a trick of the trade, but it is a vile and dirty
trick indeed. The publishers have not stated a single
fact from which any ill--will, self-interest, or rashness

of the objections can possibly be inferred. The self-
interest of the Publishers, on the other hand, is quite

obvious, and it is clear why they should defend the
unpardonable features of the book.

8. The quotations from Mrs. S. Stevenson, the
Encyclopaedia Britannica, Dr. Vincent Smith and Mr.
J. L. Jaini, themselves show that the absolute unquali-
fied assertion in the book that Mahavira founded
Jainism is unfounded, and wrong and should not have
been made in derogation of what has been universally
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admitted to be one of the most ancient religions
of the world. The attempt to mislead the rising young
generation of India and to create false notions in
their mind, derogatory to Jainism is simply unpardon-
able. The first impressions on young minds are deep
and difficult of being removed. If the authors lad
really taken the trouble of reading even what the
publishers now refer to, and were not possessed of any
bias or prejudice or religious bigotry, they would
certainly and naturally have written in a different

strain.

Ordinarily speaking, when one attempts to describe
the religious beliefs ot any class of people, he should
throughly study their religious books and base his
description upon what is stated in those baoks. Tt may
be sometimes permissible to criticise such beliefs, but
such criticism should be reserved for special
treatises, and is wholely unjustifiable in an elementary
historical reader. Again if the authors did not care
to study Jain religious books, which have been
published in large numbers, and eontented themselves
with reading only what the publishers refer to, they
should have found no difficulty in stating that “the
Jains believe that their religion is eternal, and that it
was preached and promalgated at various periods
in every cycle of time by 24 deified saints whom they
called......“Tirthankaras”. Some historians however
regard Mahavira as its founder, and others think
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that Parshvanath the Tirthankara, who preceeded him,
and after whem is named the Parasnath hill, the most
- sacred place of pilgrimage to the Jains, was also a
historical personage”. The beliefs of the Jains and the
research of scholars cannot be called “matters of detail
and obscure facts” which may safely be avoided.

4. If the authors did not know their facts well and
did nottry to study Jainism the paragraph “He,
Mahavira joined an order of the monks founded by
Parshvanath and remained a member of the order for
several years, but could not obtain peace of mind. So,
when he was about forty years of age, he cut off his
connection with the order and founded a religious
system of his own called Jainism”, may well have
been omitted as a matter of detail, un-necessarily

crowding the mind of young students.

6. The metaphysical discussion as to what is
meant by god and as to whether the Jains believe in
God or not may also have best been left out in an
elementary historical reader. It the authurs had cared
to study Jainism they could not have failed to benefit
from the well-known work of Mr. Herbert Warren,
named“Jainism not Atheism”.

6. The statement that the Jains believe that even
lifeless objects possess soulis quite indefensible on the
face of it. It is absurd and a contradiction in terms. The
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statement could only make Jainism appear ludicur ous
to yonng impressionable minds and has no other justi-
tication for its existence. The passage may well have
been avoided as a matter of needless detail in an
elementary historical reader. Indeed it is difficult to
conceive why the authors should have attempted to
explain and make intellegible to young boys what the

publishers call a“ complicated, technical and scientific
view of the soul.”

7. The statement that ‘‘the two seets of the Jaing
are on verybad terms with each other” could only be
intended to humiliate the Jains. What religion is
there on the face of the world in which there are ne
schisms and the subsects of which have not disagreed
among them selves. The civil litigation among the two
Jain sects is nothing when compared to the inquisition
the Karbala, and the quite recent stoning to death of
a Quadiani in Afganistan. No writer of an elementry
history, however would ever think of emphasizing
such matters.

8. The question of image worship by Jains is also
of a highly philosophical character and may best have
been avoided. It is only likely to intensify bigotry and
prejudice. The publishers have given no reference at
all for their so called patent historical fact, that image
worship was imtroduced into India after the Christian
Era which is gross mis-statement.
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9. The statement that the Jains worship twelve
Jinas only exhibits the utter ignorance, carelessness
and indifference of the authors about the elementary
prineiples and tenets of Jain philosophy, theology and

metaphysics.

10. The attempt to mis-represent and ridicule an
admittedly ancient religion of India and the attempt
to create feelings of enmity and hatred against Jain
community is highly refrehensible and the depart-
ment of public instruction should adopt immediate
and adequate measures to prostrate such attempts.

The above points may be summarised as follows:—

1. The statement that Mahavir founded Jainism
is inaccurate and misleading.

2 The statement that Mahavir joined an order of
monks founded by Parshvanath and {ailing to obtain
peace of mind there left it after several years and
founded Jainism is also wrong and unnecessary.

3 The statements that Jains are atheist, that Jains
believe in lifeless objects possessing soul, that the
two sects of Jainism are on very bad terms with each
other, that they commenced to worship images and
that they worshiped 12 Jinas are also wrong, likely to
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intensify prejudice and bigotry and to create feelings
of enmity or hatred against the Jaina community in
young impressionable minds and should have been
amitted in elementary historical readers.

( Sd. ) Ajit Prasad,
Vakil of Lucknow.
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Dear Sir,

I have already communicated my views on
Jainism which are the same as yours. The eircular letter
of the publishers now recd. from you is unconvincing
and aims at perpetrating the errors that have been
pointed out in your circular letter in the interest of
truth. The publishers seek to justify their incorrect
and misleading views on the ground that others
before them have done the same. No foreign writer,
however eminent he or she may be, can be relied
upon in such matters unless he or she gives in full
the reasons of his or her differing from the traditional
views of the followers of that rcligion. A blind man
leading a blind man, can constitute no justification.
If other European writers have fallen in the same
mistake they are all to be condemned. We hold
no briefs for Smith, Sinclair or their jlikes. Their
views, unless fully explained in the light of discoueries
are dogmatic, and no writer has the previlege of
misleading the bays of a religion that they profess.
The publishers ouht to thankfully ackzlo\vledge their
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mistake and issue a correction sheet. They are totally
wrong in asserting that image WOI’Shlp was introdaced
after Christ. Many images of pre-christian times have
been diseovered. A :
Yoirs truly,
%mwmmaf

o [=2]1

s AEwAT HigagrE FHa T At Tt ¥ 2R O
TR AT Y-3RY T oo, FAH TAT, TR w=

%o aw it W wFR frer 2—

. .“though there is officially the Cuarvax School,
I do not know that it has any votaries. I deny
that Budhists and Jains are atheists or agnostics. The
latter they cannot be. Those who believe in the soul
as apart from and capable of life independent of and
after the dissolution of the body cannotv be called
atheists. We may all have different definitions for
‘God’. If we could all give our own definitions of God,
there would be as many definitions as there are men
and women. But behind all that variety of definitions
there would be also a certain sameness which would
be unmistakable. For the root is one. God is that
indefinable something which we. all feel but whioch -
‘we do not know.”
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[¥]
EDUCATION FOR FREEDOM.

( BY 7. L. vaswarT. )

....."The currentsystem, specially in areas under
official influence and contrnl,is directed-misdirected-
by political motives. A school or college should be a
temple of culture. As it is, propoganda is often placed
above truth. This is specially the case with regard to the
teaching of History. A text-book for the matriculation
students of the Bombay University refers.I am told,
to Tilak, as a ‘mischief maker’! Another text-book in
the Punjab University speaks of the great Jain Prophet
of ‘ahinsa’ Lord Mahavira, in terms which have
wounded, I think rightly, the sentiments of the Jain
community. In many a subtle way, the impression is
created on immature minds that Indians are, essentially,
inferior to Englishmen, and that Indian culture and
Indian civilization are but poor things compared to
Europe’s. The ancient past is-often ignored or distorted,
and when we come to the modern period it is the
‘British who are represented-misrepresented as having
been invariably imferior to the Indian. To teach
History in this spirit is to weaken the moral fibre

of Indian students.”....

( New Times, Karachi 16. 5. 25 )
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PT. SHIVA SHAKKAR NISRA ON JAINISM.

_ Messrs R. D. Bahite and Co., No. 4, Chorbagan
street, Calcutta, have published a book—Bharat ka
Dharmik Itihas-—by Pt. Shiva Shankar Misra of
‘Bethar [ Unao, v. p. ). In this book the author has
given the lives and teachings of the founders of
different religions found in India, at various times
from the Vedic age up to date.

As was necessary he has dealt, with Jainism also
but it is regretted that the account given by him is, in
several respects, wrong and misleading. The author

‘has tried to put before his readers’the religion in its
simplest form but he has failed. He hasnot even
understood the terms Pangmha, Arihanta, Digambar,
Ganadhar, Ganad1p and so on.

The following are a few points out of many
worthy of reconsidration. He says:—

1.- Jainas say that their religion was founded
by Rishabhdeva [ Adinath ] who descended from the
Adipurush MANTU. But there is no such mentlon in
‘the religious books of the Aryans.
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2. If we take it for granted that Adinath was
‘the originator we must confess then that the .people
of the ancient Vedic age were so learned and wise
that trey did not allow this religion to prosper till
the days of Mahavira.

‘3. The Jains say that theioriginal' Vedas were
quite different from those that are found now and
"are preaching brutal actions.

4. In reality Jainism has its origin from
{ ARIHANT. '

5. The Arihan preached.

6. He ( Arihant ) wrote many religious books
" and established muths here and there so that the
people should remain in touch with their religion.

7. Arihanta attained Nirvan (salvation) in B. C.
1567 & 21 tirthankaras succeeded him.

8. Mahavira debated with the Acharya of
Budhism and aften winning him put new life into this
religion.

9. He ( Mavira ) let the Onkar mantra remain as
-it was but also introduced a new Namaskar mantra
“much resembling the former. ‘

10. Even some Brahmins were converted to
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Jainism and Gtanadhar and Ganadip are most famous

among them.
11. Just after the nirvana of Mahavira Swami
his disciples established images of the Tirthankaras

and introduced idol--worship among the people so
that their faith in this religion might grow greater
and greater.

12. They (Digambar monks) remove the cloth
when they accept Bhiksha and put it ( the cloth )
aside when they eat. They put on cloured dress.
They follow Budha and not the Arihant.

18. They ( Sthanak wasis ) consider the Gurus
and their worship as of no avail, etc. ete.” |

The author has been twice requested to quote
the books on which his all this knowledge depends
but sorry he seems to have paid no heed to the
requests, now once more he is requested to recon-
sider what he has stated above. The Jains would be
only too glad to supply him any information he may
require if he ever cares to write to them.

B. M. Maudgala.

e ffam aar g v afiea it Qe # et

& &1 3aft @ 5 w0 Egg wan wan §i—
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UTTAR CHAND KAPUR £ SOKS

LAHORE.

Dated 1-3-1927
To

L. Gopi Chand Jain, Advocate,

President, Shri Atmanand Jain Sabha,

Ambala City.
Dear Sir,

We are in receipt of your letter dated
the 28th ultimo. We are really very glad that you
have so kindly pointed out certain objectionable
pieces in our Dastan-Hind, part I, We have forwarded
! your letter to the authors with the instructions to
change the chapter on Jainism in the light of
High Roads of Indian History-Book IIL
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We assure you that the chapter will be changed
in the next cdition to your satisfaction. After the
auther has reviged the chapter, we will send you
the Mss {or approval before we send it to the Press.

Yours faithfully,
UTTAR CHAND KAPUR & SCN,
RBoox SrLLERS.
( 2 ) .
Jhang,
Dated the 10th March, 1927.

Dear 3Sir,
I have read with interest your letter, dated
23.2-27, addressed to Messrs: Uttar Chand Kapoor
and Sons who ferwarded the same to me for neces-
sary action. I can assure you of the fact that your
wishes will be fully ecarried out when the second
cdition of the book is published.
I am thankful to you for your kindly pointing
out the omission.
Yors Sincirely,
(8¢.) Mchammad Nazir
PERSONAL ASSISTANT,
to D. I. Jaaxa & Author of ‘Dastax-1 Hixp’.

To.
Gropi Chand, Esquire, Advocate
and Presidsnt Shroe Atmanand Jain Sabha
AMBALACITY.
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Sabha High School,

JUBBYLPORX

Dear Sir,
I wonder why my post card in reply to

yours has not reached you. Isent it just before receipt
oi your registered letter and heped that it must have
been delivered. I now learn from your post card
dated the Hth inst that you have not yet received it.
1t was addressed to the manager ( 523819 ) the Jain
Tract Society, Ambala City, Punjab. Perhaps this
address is at the bottom of the non-delivery.

You nced not entertain the idea that I have been
discourteous to you. I never dreamt of it. The fact 1s
that aince Novr. last I have been dangerously ill and
though I am now convalescent I am still very weak and
work very little, under medical advice. It is against
that advice that I sent you that post card and am

writing this letber. When your pamphlets were recd

here I was not allowed to read them.
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Except a few minor points there is nothing
serious against Jainism or any other religion in
Bharat Itihas. I am, however, prepared to rectify
these defects after due consideration in the next edi-
tion . This was also ycur original wish. Where I can

not agree with you I will gladly add your opinion in
a foot-note.

You have yoursell acknowledged that though a
Sanatanist I have not been offensive to the Jains or

Jainism. In fact T amnot a bigot and have the highest

respect for each and every faith which leads to higher

life. I havo some of my best friends and pupils in the
Jain community.

I donot see any reason why you should go to the
press and not adhere to your previous suggestion
that the mistakes or misstatements, as you call them;

should be rectified in the next edition of the book.

I shall be glad to hear, if you have any thing
more to say on this point. How well dispesed I am
towards Jainism will appesr from the fact that the
Jains ( mostly Porwars ) m Jubbulpore elected me as
President of their Hostel Committee and 1 filled that

post for many years. I am still a member of their
local orgauisation,

Yurs truly,
(Sd) R. P. Duivedi.
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GANESH GANJ,

LUCKNOW, 24~9~27

Dear Sir,

When I came down from the hills I got your
letter of the 15th June, 27, and a parcel containing a
few pamphlets As I was busy writing part II of my
History of India I could not go through these

pamphlets.
I am now in receipt of your reminder of the 18th
instt: T shall very soon read the pamphlets carefully

and then send von a detailed reply. I have only read

"> and am afraid I do not find any

4 gﬂ d, - change my views as I have expre-

Py book part L
Weuld Jq please let me know clriefly and dearly

what particular expressions you consider untrue in
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‘With best regards

Yours Sincerely,

WG —TY FTOF T qEAR (et | gt #

d walt AT 97 78t aw AR op w7 § 0w @ @i

€A ITC T SR AF A g SR e U@ A9

aft sk frad & wor falid g ofmda w6

T Gk §HT AT mf%m afwd, & wed
for=w w&w ) _

sm'is:ﬂ%muusr‘wért@tﬂiwﬁ s @

witga gwt St swza v
(st )



	मुख्य टाइटल
	दो शब्द
	विषय सूचि
	हाईरोड्स ओफ इन्डियन हिस्टरी बुक सेकन्ड	१
	भारतवर्ष का धार्मिक इतिहास	७७
	दास्ताने हिंद (हिस्सा अव्वल)	८४
	भारतवर्ष का इतिहास	९०
	भारतवर्ष का इतिहास	१००
	भारतवर्ष का इतिहास	१११


