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0.0 In comparison with many authors of Indian philosophical texts,
Bhartrhari is remarkably non-polémic. His attitude, both in the Mahabhasya-
Dipika and in the Vakyapadiya, may be described not only as ‘encyclopedic’,
. in the sense that he seems to be eager to discuss all important views on a certain
subject, but also as ‘perspectivistic’, in the sense that he seems to acknowledge
that each view represents a possible and in its own theoretical context valid
perspective.! Different views are enumerated and contrasted, and sometimes
positively or negatively reassessed, but hardly ever fully rejected.2

Bhartrhari refers to the different views in a very concise way, and for
‘modern students of his works the precise identity of those who held the views
remains often unclear. Of those (apart from grammarians, and authors of

* An earlier and on some points less elaborate version of this paper was presented at the 9th

~ World Sanskrit Conference, 9-15 January 1994, Melbourne, Australia. When working on this article,
I profited a lot from my discussions with Pt. V.B. Bhagavat Shastri, Poona. I thank Prof. Dr. J.
Bronkhorst, Prof. Dr. S.D. Laddu, and Mr. H. Isaacson for comments on earlier versions of the paper.
I am grateful to Prof. Dr. A. Aklujkar, who kindly provided me with detailed information about some
importani mss. of the Vakyapadiya and the Vrtti. Thanks are also due to the Netherlands
Organization for Scientific Research (NWO) for financial support to participate in a few seminars
and conferences, which gave the author much appreciated opportunities to exchange ideas with
scholars working in relevant fields. Finally, I am grateful to the International Institute for Asian
Studies (Leiden, Netherlands) and the Netherlands Organization for Scientific Research (NWO),
for enabling me to write this article. For this, the scholars and staff-members of the Bhandarkar
Oriental Research Institute (Pune) and the University of Poona (Department of Sanskrit and Prakrit

Languages, and Centre of Advanced Study in Sanskrit) have provided a stimulating environment.

1 See my article “Bhartrhari’s Perspectivism (1): The Vrtti and Bhartrhari’s Perspectivism in

the first Kanda of the Vakyapadiya” (forthcoming, b) for a provisionary discussion of Bhartrhari’s
perspectivism. I hope to discuss it in a philosophically more comprehensive way in a future article.

2 Cf. Houben, 1992: 23-24. K.A.S. Iyer speaks of Bhartrhari’s “spirit of accommodation”
(K.A.S. Iyer, Bhartrhari, a Study of the Vakyapadiya in the light of the ancient commentaries, Poona,
1969:75-82).
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Siksa and Nirukta) whose views Bhartrhari frequently takes up for discussion,
K.A. Subramania Iyer has mentioned VaiSesikas, Mimamsakas, Sammkhyas
and Buddhists (Iyer, 1969:72). Iyer has not mentioned the Jainas, and one may
wonder whether they remained outside the scope of Bhartrhari’s
encyclopedic approach. This, however, is not the case. Bhartrhari is aware of
Jaina philosophers and refers to them explicitly in at least one place in the
Mahabhasya-Dipika. Other passages in the Mahabhagya-Dipika and
Vakyapadiya are remarkably well compatible with Jaina ideas. They may
have been intended as references to their views, although their name is not
explicitly mentioned.

As is well known, the early Jainas wrote their scriptures in
Ardhamagadhi, and they attributed to this language a high status. Still, at a
certain point in their tradition they started to write also in Sanskrit. One of the
earliest Jaina works in  Sanskrit s “the Tattvarthasiitra or
Tattvarthadhigamasiitra (TS), which may have been written not long before
Bhartrhari.3 In the Jaina tradition the TS was to acquire an important position
as a basic text accepted and commented upon by both the Svetambaras and the
Digambaras. We may assume that Bhartrhari, as a Sanskrit grammarian, was
more familiar with this Jaina work in Sanskrit than with the earlier works in
Ardhamagadhi.

0.1 In this paper, without aiming completeness, I will discuss a few
indications and possible indications of Bhartrhari’s familiarity with Jainism
in the Mahabhasya-Dipiki (MBhD) and Vakyapadiya (VP), including two
places in VP Kinda 2 which seem to refer to a technicality in Jainendra-
vyikarana. This would show that Bhartrhari was not only familiar with the
Jaina doctrines, but also with their literature in the field of grammar. Finally,
in the concluding section I will mention some possible implications of

3 Neither in the case of the author of the TS nor in the case of Bhartrhari is it possible to give a
definite date. According to Zydenbos Umasvati’s commentary on the TS was probably written in the
fifth century, while the Sttra-text must have originated still earlier (Zydenbos, 1983:12). See also
Bronkhorst, 1985. As for Bhartrhari, “If reliable information about Bhartrhari’s life is not available,
his date is not definitely known either” (Iyer, 1969:2). Still, Bhartrhari must have preceded Dirinaga
(cf. Iyengar (1951) and Jambuvijaya (1954:230)). Frauwallner has proposed as the date of Bhartrhari
450-510 A.D. and of Dinnaga 480-540 A.D (Frauwallner, 1959:83ff, 1961:125); cf. also Sadhu Ram
(1952), and Scharfe (1977:170). . '
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: Bhar_tghéri’s familiarity with Jainism for our understanding of Bhartrhari’s
perspectivism and his philosophy of language.

1.1.1 The Mahabhasya-Dipika refers to the Jainas by the name of ‘followers
of the Arhat’ in MBhD 1:19.11. Bhartrhari starts to discuss the following
phrase in the Mahabhasya: siddha dyauh siddha prthivi siddham akasam. His
first remark on this phrase is: drhatanarh mimarhsakanam ca naivasti vinasa*
esim. “For the followers of the Arhat and the Mimarhsakas there is no
- destruction of these (namely heaven, earth and the intermediate space).”

1:1.2 The TS chapters 3 and 4 discuss the Jaina views on the three loka-
regions, lower, middle and heavenly. The different living beings and their
lifetimes in these regions are described in detail, but nothing is said about a
complete destruction of the loka itself. Chapter 5 discusses the substances
recognized by the Jainas, namely dharma, adharma, akasa and pudgala,
(together constituting ajiva) and as the fifth Jjiva, the soul. These substances are
considered to be permanent (TS 5.1-3). The specific Jaina view on what is real
and their view on permanence is discussed in TS 5.29-30.5 From the different
statements referred to above it can be inferred that the author of the TS,
“although he did not do so explicitly and did not use the terms used in the MBh,
rejected a complete destruction of heaven, earth, and intermediate space. In
this respect he did not deviate from the earlier, canonical texts.6

1.2.1 Here, we should also mention MBhD 1:16.28-29, which forms part of
an enumeration of different views on what a permanent $§abda would mean:
kecid evam manyante | ya evaite prakrtah Sabdah ta evaite nityah | prakrtau
bhavah prakrtah. Joshi and Roodbergen translate this as follows: “Some think
like this: Those words only, which are prakrta ‘original’ are eternal. (The
word) 'prélqtéb (is derived in the sense of) prakrtau bhavah ‘arising from the
origin’ (pl. nom. masc.)” (Joshi-Roodbergen, 1986:86-87). In a note they add:

4 Delete the visarga of vindsah in the MBhD (cf. MS, reproduced in Mahabhagya-Dipika,
Bhandarkar Oriental Research Institute, Poona, 1980: p. 8, section a, line 4).
5 TS 5.29: utpada-vyaya-dhrauvya-yuktam sat; 5.30: tadbhavavyayam nityam: “That which is

associated with (the three features) origination, destruction and permanence is saf ‘real’. That which
does not deviate from its essence is permanent.

6 Cf. Dixit, 1971, p. 33 (in a section devoted to the Bhagavati-siitra): “In the field of
cosmography some of the most basic Jaina positions are that loka (world) has got a particular shape,
that Ioka is surrounded by aloka (non-world), that loka and aloka are two beginningless and endless
entities.”

Jan EM. Houben, Pune, March 1994 (pre-final version) Page 3



“The opinion referred to may be that of Jaina grammarians who wanted to
upgrade the status of Ardhamagadhi, their canonical language, as against
Sanskrit” (Joshi-Roodbergen, 1986:86-87, note 315). Unfortunately, the
reference in the MBhD is too short for a precise understanding of the view. It
is nowhere said what the prakrtah Sabdah are, nor what the prakrti is from or in
which they arise.” -

1.2.2 Later Sanskrit and Prakrit grammarians used to derive the word prakrta
as a designation of the Prakrit-languages mostly in the following way. The
prakrta sabdah or Prakrit words would derive from their basis, prakrti, which
are the Sanskrit words. Sanskrit would thus be the eternal basis of all the
Prakrit-languages, which developed from Sanskrit.8 This derivation would
provide an answer to the question what the prakrtah sabdah are, and.what the
prakrti is, but not very satisfying ones. For, this way the view would be
identical with the view which the MBhD mentions next, the view that there
was an original, pure language (daivi vak), which became spoiled by
incompetent speakers in the course of time. A more important drawback of
this interpretation is that theprakrti, namely the Sanskrit words are considered
to be permanent (nitya), but not the prakrta-§abdah derived from this basi.s,
whereas it was said in the MBhD that the prakrta-Sabdih are ‘permanent’
(nitya).

1.2.3 From the 11th-century Jaina-scholar and commentator Namisidhu we
know of quite a different explication of the word prakrta as a designation of

7 VP 1.77-79 discuss the difference between prakrta dhvani ‘fundamental sound’ and vaikrta
dhvani ‘derivative sound’. In the Vrtti and in Vrsabha’s Paddhati it becomes clear that both are
‘sound’ as opposed to the meaningful sabdaor sphota. Vrsabha explains the idea of prakrta dhvanias
follows: dhvanisphotayoh prthaktvenanupalambhat tam sphotam tasya dhvaneh prakrtim iva manyante
| tatra bhavah prakrtah, “Because dhvani and sphota are not perceived separately, people think the
sphota to be the basis of that (prakrta) dhvani. Prakrta (should be derived as) tatra bhavah ‘arising in
that’ (namely in the prakrti, ‘basis’).” (Iyer, 1966:142, line 16-17). In this view, the prakrta dhvani
(which one may also call prakrta sabda, sabda in the sense of ‘sound’ or ‘phoneme’) is not permanent
(although its temporal distinctions are superimposed on the permanent S$abda or sphota). The
reference in the MBhD to permanent prakriah Sabdah, therefore, cannot be a reference to this view
of prakrta dhvani.

8 E.g. Hemacandra (12th century A.D.), 1.1: Prakrtih samskrtam; tatm bhavam tata agatam va
prakrtam. For more quotations see Acharya, 1968:39; Pischel, 1981:1.
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languages. According to his explanation,’ “prakrti is the natural use of speech
made by all beings of the world which is not refined by grammar etc.; that
which is derived from this [prakrti], or this [prakrti] itself, is prakrta.” After
giving a different possible etymology for prakrta, according to which it would
be that which is created first (prak krta), Namisadhu goes on to explain how
Prakrit and Sanskrit are in his view related: “prakrta is the speech easily
intelligible to children, women etc., and the source of all other speeches. It is
of a homogeneous character like rain falling from the clouds. That same
speech, being differentiated according to differences in place and on account
of refinement, obtains the subsequent divisions into samskrta and other
speeches. For this reason, the author [Rudrata] first mentions [in §loka 2.12 of
the Kavyalarnkara] Prakrta and then Sarhskrta and other speeches. It is called
Sarhskrta on account of being refined by Panini and others, in the rules of their
grammar.”10 ‘ .

1.2.4 With this interpretation we would get a sensible alternative view on the
permanence of $abda, suitable to the context of Bhartrhari’s enumeration. The
prakrtah $abdih are what we would call Prakrit words; the prakrti from or in |
which they arise is the natural speech of the common people. The prakrtah '
$abdah are in this view not derived but original, and may be considered
permanent, not in an absolute, metaphysical sense, but in the sense that they
are naturally spoken by common people. Finally, the non-eternal counterparts
of these prakrtah Sabdiah are the refined, sariskrta words regulated by
grammatical rules, and other derived speech varieties. The view which thus
comes to the fore is sufficiently distinct from the next view about the daivi vak
to deserve separate mentioning.11

9 Namisadhu on Rudrata’s Kavyalankara 2.12: prakrteti sakalajagajjantinam vyakaranadibhir
anahitasamskarah sahajo vacanavyaparah prakrtih, tatra bhavam saiva va prakrtam. (ed. R.D. Sukla,
1966:31; Cf. Acharya, 1968:40). ‘

10 Namisddhu on Rudrata’s Kavyalarhkara 2.12: prakrtam balamahiladisubodham
sakalabhasanibandhanabhiltam vacanam ucyate meghanirmuktajalam ivaikardpam | tad eva ca
desaviSesit samskarakarandc ca samasaditaviSesam sat samskrtidyuttaravibhedan .apnoti | ata eva
$astrakrta prakrtam adau nirdistam tad anu sariskrtadini | paninyadivyakaranoditasabdalaksanena
samskaranat samskrtam ucyate (ed. R.D. Sukla, 1966:31-32; Cf. Acharya, 1968:40). Kavyalarhkara

2.12 enumerates different ‘speeches’ as follows: prakrta-samskrta-magadha-pisacabhasas ca
siiraseni ca | sastho ’tra bhilribhedo desavisesad apabhramsah Il _
11 Neither the view that Prakrit derives from Sanskrit, nor the opposite view can do full justice

to the linguistic situation in ancient India (cf. Pischel, 1981, §§1-9, 16). By the time Namisadhu wrote '
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1.2.5 That we are probably on the right track in our attempt to reconstruct a
more complete view on the basis of the few hints given in the MBhD becomes
clear from another text which must have been later but still fairly close in time
to the MBhD, namely the ancient Vrtti on the VP. The Vrtti on VP 1.182 (Iyer,
1966:234), explaining a view which according to the karika should be
opposite to the ‘daivi vak’-view, says the following:12

But those who propound the impermanent, who do not accept that correct

words lead to dharma ‘merit’, (and who) consider the established fixity of

correct forms to be similar to the conventions among wrestlers, say that the

collection of correct [namely, Prakrit] words is prakrta in the sense of

‘arising from the prakrt’. But later on a changed form [namely, Sanskrit]

has been established, which was arrived at through accentuation and

phonological and morphological modification13:by persons with impaired
understanding.

The view as explained here in the Vrtti squares nicely both with the view
explained by Namisadhu and the concise reference in the MBhHD. The
interpretation of prikrta as that which is derived from samskrta would make
little sense in either the view explained in the Vrtti, or in the reference in the
MBhD.

1.2.6 Neither in the MBhD nor in the VP-Vrtti, is it clearly stated who the
adherents to this view were. In the case of Namisadhu we know that he was a
Jaina. In the MBhD, where the prikrtah sabdah are said to be permanent, the
reference may also be to the Jainas. The Vrtti on VP 1.182, ﬁowever, professes
to explain the view of the anityadars§in-s mentioned in the verse. The word

anityadarsin-s would rather suggest a reference to the Buddhists who

propound the impermanence of everything, than to the J ainas, who accept

his commentary, the Prakrits were purely literary languages. Pischel wanted to reserve the term
Prakrit for the standardized, literary language, and the term Apabhrams$a for the old spoken varieties
(Pischel, 1981, §5). For the ancient Sanskrit grammarians, however, anything non-Sanskrit would be -
Apabhrarh$a (cf. Deshpande, 1993:34).
12

anityavadinas tu ye sidhiinim dharmahetutvam na pratipadyante, mallasamayadisadrsim
sadhuvyavstham manyante, te prakrtau bhavam prakrtami sadhiinam- sabdanam .samitham a4caksate 1
vikdras tu pascad vyavasthapitah, yah sambhinnabhuddhibhih purusaih svarasariskaradibhir nirniyate
iti. .

13 For the expression svara-saniskarau cf. Suklayajuhpratisakhyam 1.1 (Kasi Skt. Granthamala
179, ed. and tr. Shrimati Indu Rastogi 1967); Yaska’s Nirukta, 1.12, 14, 15; 2.1; and Cardona,
1988:654: «Yaska uses svarasamskirau with reference to accents (svara) and the derivational
formation of words from bases and so on.” -
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permanent entities. The Buddhists would in general agree with the Jainas in
rejecting Sanskrit as the prakrti or ‘basis’: they attributed the role of ‘basic
language’ (miilabhis3) to Magadhi, the language in which the Buddha would
have preached.14 I am not aware that the Buddhists ever used the name prikrta
for this ‘basic language’ Magadhi. This makes it unlikely that the passage in
the Vriti (“the -collection of correct [namely, Prakrit] words is prakrta in the
sense of ‘arising from the prakrti’”) directly refers to the Buddhists.
Therefore, we may assume that anityadarsin refers specifically to the view on
language, and therefore to all those who do not accept $abda as nitya. The
ani’tyadarﬁn-’s could then include both the Buddhists and the Jainas,15 and the
reference to the Jaina view on Prakrit by the author of the Vrtti would be fully
justified. Otherwise, if anityadarsin was intended as a reference to the
Buddhists by the karika author, we have to assume that the reference in the
Vrtti to the anti-Sanskritic, Jaina view in which the prakrta collection of
‘correct words’ is opposed to the changed form (vikdra) which is regulated
‘by persons with impaired understaffing’, is a bit out of place in the
explanation of karika 1.82.

2.0 Another possible indication of Bhartrhari’s familiarity with Jainism is
found in the first Kanda of the Vakyapadiya. Karika 110 of this Kinda reads as

follows:

vayor aniinam jiianasya Sabdatvapattir igyate |

kais cid dar§anabhedo hi pravadegv anavasthitah Il
This may be translated as:

- It has been accepted by different (thinkers) that (respectively) wind, atoms,
cognition, become language; indeed, the difference in viewpoints among the
~ doctrines remains unsettled.

Of the different views referred to here, the view that atoms become language
has been taken by different scholars as a reference to the traditional Jaina view

on speech and language.16

14 Cf. J. Muir, 1874:53.

15 The Brahmanical Naiyayikas and VaiSesikas also reject a permanent sabda, but they would
not consider the Prakrit words correct and the Sanskrit words derived from them. Cf. Joshi, 1967:70-
72.

16 Pt Siryanarayana Sukla, 1937, avataraniki to 110 (VP 1.113); Gaurinath Sastri, 1959: 52;
Santi Bhiksu Sastri, 1963, notes on 110 (VP 1.113).
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2.1 In the Vrtti on this karika, the first two of the three views are further
explained in two verses (Sloka-s).17 The two $loka-s explaining the view that
atoms become language are as follows.

anavah sarvasaktitvad bhedasansargavrttayah |

chayatapatamahsabdabhavena parinaminah I

svasaktau vyajyamandyam prayatnena samiritah |

abhraniva praciyante Sabdikhyih paramanavah Il
The first of these two verses may be translated without many problems as:

Atoms, because they have all capacities, are transformed when they
separate and combine into shadow, heat, darkness, and sound.

This is very much reminiscent of TS 5.23-25, which explain the Jaina view on

matter or pudgala. According to these siitras,!8

The pudgala-s are characterized by touch, taste, smell and colour.

They are also characterized by sound, binding, subtleness, grossness,

configuration, splitting, darkness, shadow, hot radiation and non-hot

radiation. )

Pudgala is of the form of an atom and of the form of an aggregate. N
2.2 Unlike the Vai$esikas, the Jainas do not accept different sorts of atoms
for earth, water, fire and air. Instead, the atoms are uniform and are at the basis
of all different material things on account of different configurations between
them. Here, the second verse in the Vrtti explaining the atom-view seems to
present a problem. In this verse it is said that sabdakhyah paramanavah are
accumulated like clouds when their own capacity manifests itself, and when.
they are stirred by an (articulatory) effort. That the verse seems to speak of

atoms which are specifically sabdakhyah, was for Virendra Sharma (Sharma,

17 These verses (VP1.111-116) belong to the Vrtti and not to the karika-text according to the
criterion that a verse genuinely belonging to the karikas should have been recognized as such in the
Vrtti. Verses 1.111-116 explaining the three views, are not separately commented upon in the Vrtti,
from which one may infer that they formed part of the Vrtti itself (Iyer, 1966:x; Aklujkar, 1971). This
criterion can be strictly adhered to only if we assume that the Vrtti-author was identical with-the
author of the kirikds (most recently: Aklujkar, 1993). If the Vrtti is not by the same author (cf.
Bronkhorst, 1988; Houben, forthcoming a and b), it is possible that the Vrtti-author assigned the
status of ‘illustrative statement’ to karikds which he did find in the karika-text he was commenting
on. '

18 TS 5.23: sparsa-rasa-gandha-varna-vantah pudgalah; 5.24: s‘abda-bandha-saukgm ya-sthaulya-
samisthana-bheda-tamas-chdya-tapo-dyota-vantas ca; 5.25: anavah skandhas ca. '
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- 1977:13, 17) the main reason to consider the attribution of the atom-view to
the Jainas as impossible.19
2.3  However, if we understand the verse this way, it would no longer be an
illustration of one of the three views according to which “something becomes
$§abda” (1.110). If something becomes Sabda, this something can obviously
not already be $abda. Karika 1.110 mentioned three ‘things’ which become
$abda according to different views. If we read the second verse in a slightly
different way; there is no conflict with this statement in 1.110. The first verse
‘speaks clearly of atoms which transform into several things, among them
Sabda. If this is true for the second verse also Sabdakhyah is not an epithet of
the atoms before they are accumulated on account of their capacity and on
“account of a specific effort, but it tells us something about the product which
arises from this accumulation. The word S$abdikhyah would express the
vikarya karma, one of the three types of karma accepted by the Sanskrit
' grammarians (cf. VP 3.7.45-50). Accordingly, the verse may be translated as

follows:
The ultimate atoms, when their own capacity manifests itself, instigated by
effort, accumulate like [atoms into] clouds and appear as sounds.

It is therefore very well possible that not only the first but also the
second verse explaining the atom-view of 1.110 referred to the Jaina-view on
soufnd and speech.

2.4  The Jainas, as correctly pointed out by Sharma (1977:13-17), seem not
to have been the only ones to think of sound and speech as configurations of
subtle matter. The Vrtti explaining 1.110 , after having illustrated the three
views referred to in the karika with several verses, remarks that all this is just
an example (nidarSanamatramm  cedam, VP 1:175.5). Next, it is said that the
views of Siksa-s, and of authors of Sttras and Bhasyas is manyfold (bahudha
Siksasitrakarabhasyakaramatani drsyante, VP 1:175.5-6). Several (mostly
untraced) quotations from Siksi-authors follow, and in one it is said that
breath puts subtle parts together which become a compact mass of sound
(prano . . . siksmarnsam . . . samhanti | sa . . . Sabdaghanah . . .). Instead of the
word anu the word siksmamsam is used here, but this might refer to the same
concept. It is likely that the Jainas had not only their own Sanskrit

19 Biardeau (1964:146 note 1) understood the second verse as a reference to a different view
among the atom-views.
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grammarians, but also their own phoneticians; and it is therefore not
impossible that the Siksa-author referred to here in the Vrtti was a Jaina
phonetician. Yet, from a remark at the end of the Vrtti on 1.110 one would
infer that the Vrtti was only referring to Siks3-s belonging to different Vedic
schools (VP 1:177:5, ityevamadi prati§akham . . . ), at least in the passage from
bahudha Siksasitrakarabhasyakaramatani drSyante (VP 1:175.5-6) onward.
(The two verses VP 1.113-114 need not be included in the reference
ityevamadi pratisikham . . . ) Moreover, different karikas speak of sound as
something that can be accumulated and diffused (VP 1.106, 108; 3.9.63-64),
even though this is only seemingly so from the point of view of the permanent
Sabda or sphota; nothing indicates that Bhartrhari would here refer to a view
of the Jainas. The Vrtti on 1.48 speaks suddénly (i.e. without specific
indication in the karika) of a ‘subtle pervading sound’ (sikksme vyapini
dhvanau) which is accumulated like a cloud-mass.’/

2.5 It may therefore be that also among the Brahmanical authors, for
instance authors of SiksZ-s, there were some who worked with a theory of
subtle, material sound and speech. Among the important philosophical
systems, it was Samkhya which considered audible sound a derivative of
Sabdatanmatra, the subtle element of sound.20 In Sarhkhya, however, the
atoms are specific, unlike the atoms in at least the first of the two verses in the
Vrtti on karika 1.110; this verse is, as we have seen, remarkably close to the TS.
Whatever we have to think of other places where Bhartrhari refers to a view
according to which sound is made of atoms, the emphatic denial that these
verses refer to Jaina ideas (Sharma, 1977:13, 17) is without any reasonable
basis.21 If the atom-view in karika 1.110 is correctly illustrated by the two

20 Nagesa explained the anu-s which transform into $abdaas sabdatanmatradi, thus suggesting
that they referred to a Sarhkhya-view (Nagesa’s Uddyota on Kaiyata’s Pradipa on the MBh on P.
1.4.29).

21 (a) According to Sharma’s confused argumentation on pp. 11-12, the two verses do not
refer to the Sarhkhya view because the atoms are of a Single general nature (have the same jati,
universal) and transform into different specific entities (including $abda) according to the first verse,
and they cannot refer to the Jaina-view because they are specifically called sabda according to the
second verse. However, atoms that are accepted to be of a single general nature, and transform into
shadow, etc., are indeed very much in accordance with the Jaina view. The verse in which they are
called $abda could refer to a different view (note 19), or rather, as explained in section 2.3, it should
be interpreted both in accordance with the first verse according to which one type of atom has all
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verses in the Vrtti (1.113-114), then we have to accept that Bhartrhari referred
at least at this place to the view of the Jainas.
3.0 Two karikas in Viakyapadiya book 2 are possibly indicative of
Bhartrhari’s familiarity with quite a different Jaina text. Both seem to refer to
a technicality in the Jainendra-vyakarana, a Jaina Sanskrit grammar adapted
. from Panini by replacing, for instance, long technical terms by shorter ones
(cf. Tripathi, 1956; Scharfe, 1977:168-169).
The two karikas are 2.40 and 444:
so ’yam ity abhisambandho buddhya prakramyate yada |
vakyarthasya tadaiko ’pi varnah pratydyakah kva cit 1 2.40 |l

anekasakter ekasya pravibhigo ’nugamyate |
ekarthatvam hi vakyasya matrayapi pratiyate 12.444 ||

The translation of these karikas does not present many problems:
If the relation of identification is adopted by the mind, then, in some cases a
single phoneme can be expressive of the meaning of a sentence.
Of one [entity] with many capacities, a division is understood; for it is
understood in just (one) unit (matr3) that the sentence has a single meaning.

The interpretation of these karikas in the larger context of the discussion in the
VP does not present many problems either. The subject in the second Kanda of
the VP is the nature of the sentence and the sentence meaning and of words and
their meanings. The problem is discussed from different angles.

" capacities, and in accordance with 1.110 according to which something (which is not yet Sabda) is
transformed into §abda.

®) Sharma argues, further, that the view with atoms should be in accordance with the
sphota theory (Sharma, 1977:16-17). It is, however, very clear that Bhartrhari intended to discuss or
at least refer to many different views, and was not simply explaining a single theory to the exclusion
of others (cf. darsanabhedain 1.110, bhinnam dar$anamin 1.75 and vadas trayo ’bhivyaktivadinam in
1.80).

(©) A final point is that Sharma apparently includes VP 1.113-114 in the reference in VP
1:177:5, ityevamadi pratiskham . . . by reading nidarSanamatram cedam, bahudha eic. (VP 1:175.5-6)
as a continuous statement (Sharma, 1977:13, n. 4). While the verses VP 1.113-114 are not necessarily
included in the reference to the authors ‘belonging to each branch (of the Veda)’, it is on the other
hand to be admitted that any explicit reference to the Jainas, in spite of the remarkable similarity of
VP 1.113-114 with their views, is rigourously avoided. The same is true in other situations where
Bhartrhari seems to refer without much doubt to Buddhists and/or Jainas, and the Vrtti, most probably
making use of material derived from Jaina sources, avoids an explicit reference to them (see above,
section 1.2.5, and below, section 3.5-9). Sharma’s conviction that VP 1.113-114 have nothing to do
with Jaina doctrine is therefore closely related to his acceptance of the Vrtti as a work of Bhartrhari,
the author of the karikas (cf. Sharma, 1977:12, 13). The justifiability of this acceptance is, however,
disputable (cf. Bronkhorst, 1988, and Houben, forthcoming, a and b).
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Karikas 2.40 and 444 occur both in the context of passages in support of

the view that the sentence meaning, and by implication also the sentence, is
one and indivisible, although secondarily a division in words and word
meanings may be adopted. The unity and indivisibility of the sentence is
demonstrated by the fact that, theoretically, a whole sentence meaning could
be expressed by a single phoneme. The unity of meaning of a sentence
becomes this way clear in one small (prosodial) unit (matra).
3.1 Because karika 40 speaks of the adoption of the relation of
identification, it seems that the author asks us to imagine a situation in which
the meaning of a whole sentence is by convention equated with a single
phoneme. Even if we are favourably disposed towards the view that the
sentence is one and indivisible, this argument given in support of it seems a bit
vague and far-fetched. Punyardja’s commentary and the later interpreters are
not of much help, because they only explain the general implication of the
karikas in the wider context. It is only the Vrtti, the most ancient commentary
available, which seems to make the example used in the karikas more
concrete. A
3.2 The Vrtti refers to a problem in the technical understanding of Panini’s
grammar which received some attention in the Varttika’s and in Patafijali’s
Mahabhasya, and which was also important in Bhartrhari’s Mahabhasya-
dipika. The problem is connected with sitra P 1.1.45, which defines the
technical term samprasarana as follows: ig yanah sarprasaranam. This

means:

When i, u, r and ] (in all possible prosodic varieties) replace y, r, 1, v, this is

called samiprasarana or-‘vocalization’,
In the Mahabhasya (MBh) the question is asked, whether samprasarana should
be considered the technical term for the phonemes ik (i, u, r, ] and their .
prosodic variants22) when they replace yan (y, r, I, v); or whether it is rather
the technical term for the sentence: ig yapah‘i, u, r, I. replace y, r, 1, v’. In the
discussion in the MBh it is pointed out that in some technical contexts the term
is required as denotative of the phonemes which replace the other phonemes,
in others as denotative of the sentence that some phonemes replace others. The
stitra that is mentioned as specifically requiring the sentence interpretation of

22 The phrase ‘and their prosodic variants’ is to be understood wherever 1 refer to the
phonemes indicated by ik. :
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sarprasdrana is P. 6.1.13 (SyaNah sarhprasiranarmh putrapatyos tatpuruse).
The last Varttika on sitra 1.1.45 accepts that the term sarmprasdrana is,
according to the technical context, both a term for the phonemes and a term
for the sentence. (Patafijali continues to consider other possibilities to solve
the technical problems. Whatever Patafijali’s ultimate position may be
(something which is not always unequivocally clear), the idea that a word
refers to a whole sentence presents no problem to him.)

3.3 The Vrtti refers to sarfiprasirana both in the Vrtti on 40 and in the Vrtti

~ on 444 (Iyer, 1983:209-210; 314). The idea expressed in the karikas could
accordingly be that because the 'single ‘word samprasarana expresses the
meaning of the sentence ig yanah, the sentence meaning must be accepted as
one. This is the interpretation of the later commentator Punyardja when he
explains 2.444. But then it remains a bit strange that the long term
sarhprasarana is called a matri in the karika. For matri is not only the general
word for ‘measure’ or ‘small element’, but it is also the term for a single
prosodial unit equivalent to the time needed to pronounce a short vowel.23
According to Punyardja, the term sariprasiranais called a matra in the karika
because it is just a single, small element. The reference to sarmprasarana would
in this way be of no use in karika 40, which speaks of a single phoneme which
is. expressive of the sentence meaning. Punyardja has therefore to remain very
abstract in his explanation of this karika.

The Vrtti on 40, however, does refer to the term samiprasirana. In
addition; it seems to give two times an example of the ‘single phoneme’
mentioned in the karika. Unfortunately, it is not very clear to which phonemes
he refers. Iyer’s edition has sariprasdranam iti vaditi va, and in the next
sentence bhami ityekavarnaya. In a footnote to the first passage he remarks
that the manuscript he used for the passage is illegible, and that Charudeva
Shastri read quite something else, namely bha bhi iti va. Iyer does not note that

23 The grammarians considered the time needed to pronounce a consonant equal to half a matra.
But in prosody, especially of metres regulated by the number of syllabic instants, a syllable measures
either one or two matia-s or prosodial units. Thus, syllables such as bha, bhi, ghu, ji, etc., if not
followed by certain sounds or combinations of sounds, would count as one matrd and not as one-and-
a-half. Cf. Weber’s edition, translation, and study of Pifigala’s Chandas (Weber, 1863: esp. 290-326);
Appendix A of Apte’s Practical Sanskrit-English Dictionary, p. 1. For the date of Pingala’s
Chandahsastra, “the earliest comprehensive treatment on Vedic and Sanskrit metres,” cf. Van
Nooten, 1993:31-33.

Jan E.M. Houben, Pune, March 1994 (pre-final version) Page 13



at the second place Charudeva Sastri reads bhabhi (as a single word). It may be
that Iyer’s bhami at the second place is just a printing error for bhabhi, for this
is what Charudeva Sastri has and Iyer does not note the difference. Charudeva
Sastri, on his part, does not indicate that his source was doubtful or
problematic, as he does at several other places. Because it is not clear on what
Iyer’s vaditi (at the first place) is based, nor what it should mean, it seems best
to stick to Charudeva’s reading until better evidence becomes available.24
The relevant passage in Charudeva’s text of the Vrtti on 2.40 is as

follows:

navasyam vicchinnapadariipavigraha eva $abdah paurvaparyayuktam
anugatavibhagam evartham pratydyayati | yada hi vakyarthasyaivegyanah
sthane bhavatity evamader buddhivisayah samprasaranam iti va, bha bhi iti
va so’yam ityabhisambandhah kriyate, atho (JH: atha?) yathaivegyana
ityanena paurvaparyanupatini pratipattic bhavati L evam apaurvaparyaya
bhabhi ityekavarnaya tasyarthasya samjiiaya pmtyastamitapaurvéparya!z sa .
evarthamma pratiyate | R

It is not necessarily only a linguistic unit which may be analysed in the
form of separate words that expresses the meaning endowed with sequence,
and with division understood. For if, for a sentence meaning, such as “ik
comes in the place of yan,” the relation of identity is created as an object of
the mind: “[the meaning of the sentence “ik comes in the place of yan™ is]
samprasarana,” or “[the meaning of the sentence “ik comes in the place of
yan™ is] bha (or) bhi,” then, just as there is an understanding which follows a
sequence with this (sentence): “ik [comes] in the place of yan” , similarly the
same unit of meaning is understood with suppressed sequence through the
technical term for that meaning consisting of a single phoneme “bha, bhi.”

3.4 At this point the available philological evidence cannot help us much
further in the interpretation of the passage with bhabhi or bha bhi. We may
therefore try to approach the problem from a different angle. The term
samprasarana, according to the discussion of the relevant siitra P. 1.1.45 in the
Varttikas and in the Mahabhasya, may stand for the sentence ig yépa{z. The

24 In his foreword to Iyer’s edition of the second Kanda of the VP (Iyer, 1983:xvii), Aklujkar,

explaining the features of his own forthcoming edition, claimed to have rediscovered, in 1977, the .
original MS of the photocopy and transcript used by Iyer for the Vrtti on the second Kanda (for 240

this is the only source; for 2.444 another fragmentary MS is available, called P in Iyer’s edition). Cf.

also Aklujkar’s article on the number of karikas in the second Kanda (Aklujkar, 1978). It seems that

both Iyer and Charudeva Shastri based themselves on the same transcript (in Dévanﬁgarl) of the

Malayalam original rediscovered by Aklujkar (cf. Aklujkar, in Iyer, 1983:xvii, and Charudeva

Shastri, introduction to vol. 1, (his MS ta)). Moreover, Iyer did not use the trahscript directly, but had
to make do with an imperfect photocopy and partly transcript of it (Aklujkar, in Iyer, 1983:xvii). 7



author of the Vrtti apparently equates this technical term samprasarana with a
technical term consisting of a single phoneme.25 This single phoneme would
express the meaning of the sentence. This would suit the statement in the
karikds. But is it just a purely hypothetical example, or was there any concrete
basis for Bhartrhari’s statement? In order to find an answer, we have to widen
our horizon a bit and try to imagine the grammatical activities with which
Bhartghari may have been familiar. In the concluding passage of the second
Kinda mention is made of a grammarian Candra. This may be a reference to
the Buddhist grammarian Candragomin. But in Candragomin’s grammar
‘ nothitig is found about a single phoneme which would denote ig yanah. In
fact, Candragomin tried to avoid as much as possible the use of technical
terms,26 apparently trying to make the grammar this way more easily

“accessible.27 -

3.5 The Jainas, when they had started to use Sanskrit, wrote not only
doctrinal works in this language, but also works on technical subjects,
including Sanskrit. The oldest Jaina grammar we know of is the Jainendra-
Vyakarana (JV), attributed to P@ijyapada Devanandin. The date is not certain,
but the work may very well have originated around the fifth century, i.e.
around the time when Bhartrhari was living and working.28 While

25 For the grammarians’ understanding of varna, ‘phoneme’ (a, i, k, v, etc.), cf. the discussion
in the MBh about the meaningfulness or meaninglessness of phonemes (MBh 1:30). In the work of
later grammarians (after Bhartrhari), vamasphota, as the smallest meaningful unit, “stands virtually
for the notion of morpheme™ (Joshi, 1967:74).

26 Cf. Scharfe, 1977:165, and the éxpression Candropajiiam asamjfiakam vyakaranam.

27 This would be in accordance with the need of Buddhist communities which adopted Sanskrit
as a language for their sacred books. Buddhist monks with a non-brahmanical or non-sanskritic
background had to become acquainted with this language. Cf. Scharfe, 1977:162-165.

28 In the section devoted to Jaina grammarians in Scharfe’s Grammatical  Literature, the
author observes that some scholars place Devanandin even before Candragomin (whom he attributes
to the 5th century; VP 2.486 probably refers to this Buddhist grammarian), whereas others put him
later than the authors of the Kasika (early 7th century) (Scharfe, 1977:168). Later on, however,
Scharfe gives some reasons why an early date of Devanandin would be more probable, without,
however, drawing any explicit conclusion (Scharfe, 1977:168-169). According to Abhyankar and
Shukla (1977:162), Devanandin wrote his grammar in the fifth century A.D, according to Pt
Nathuramji Premi in the sixth century of the Vikrama Era (in an introductory essay on Devanandi
and his Jainendravyakarana, in Tripathi, 1956:17-37). Yudhisthira Mimarhsaka places Devanandin
‘before 500 Vikrama Era’ (sam. 500 vi. se piirva, Yudhisthira 1984:489, 657), or, more precisely,
‘between the latter half of the fifth century Vikrama Era and the firt quarter of the sixth’ (vikrama ki
parcvirh Sati ke uttarardha se sasthi sati ke prathama carana ke madhye’ Yudhisthira, 1984:494).
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Candragomin improved upon Panini’s grammar by reducing the number of
technical terms, the JV tried to outdo Panini in something for which he is most
famous, namely brevity.29 One of the devices used in the JV to reach
maximum brevity is the replacement of long technical terms by shorter ones.
Otherwise, the JV follows the rules of Panini very closely, and maintains also
their original order to a great extent. The JV became this way more compact
than Panini’s grammar, but also much more technical, with a great number of
new one-syllabic terms denoting a host of technical notions. The five-syllable
term samprasarana is of course a good candidate for replacement by a shorter
term. The JV replaced it by ji. The siutra where it is defined is otherwise
identical to Panini’s rule, and it has moreover the same number, namely
1.1.45. P 1.1.45 thus becomes JV 1.1.45 ig Yapo Jjih. The sutra which was
mentioned in the MBh discussion as a stitra where the sentence interpretation
of samprasaranam is definitely needed, nari;ely P. 6.1.13 (syanah
samprasdranam putrapatyos tatpuruse), is also present in the JV. (There it
becomes siitra JV 4.3.9 (se syasya putrapatyor jih).)

3.6 By now it must be clear that the technical term jih of JV 1.1.45 perfectly
fits into the slot of the two evidently corrupt places with bha bhi iti / bhabhi iti/
diti / bhami iti in the Vrtti on 2.40. In the light of the wider context of the
Paninian and non-Paninian grammatical literature discussed above, it seems
more than likely that the Vrtti is referring to this siitra ig yano jih, the JV’s
recast of P. 1.1.45. This was no more recognized by the later grammarians
from Punyar3dja onwards, who were very familiar with the Paninian tradition -
but apparently not with the JV. Instead of the syllables bha, bhi, or di which the
Vrtti would mention according the available printed sources, the original Vrtti
must have had ji, a technical term consisting of a single phoneme, j, and an i
added to make utterance (and hearing) possible.30 But because the meaning of

29 For brevity or the principle of economy in Panini’s grammar see: Buiskool, 1939:1, 155;
Cardona, 1969 and 1976:204-205 and references; Kiparsky, 1991:239-261; and, most recently, Smith,
1992, and Bhate, 1993.

30 In the critical investigation of the meaning of each and every phoneme, already the MBh had
to accept that some phonemes were possibly present (or sometimes absent) only to make utterance
and hearing of other, more crucial phonemes, possible. Cf. the use of the phrase uccdranasamarthyat

(e.g. MBh 1.3.9, 1:265.10), and the terms mukhasukhartha (e.g. MBh 1.1.1, 1:42.23-24, contrasted with
asamdehartha), sravanartha (e.g. MBh 1.3.2, 1:260.11-14). According to the Kasika on P. 2.4.36 the

phoneme iof jagdhi is for the sake of utterance (ikdra uccaranarthah, nanubandhah); snmlarly the i
of cli in P. 3.1.43 (Kasika: ikdra uccaranarthah, cakarah svararthah).
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“this syllable was no longer recognized, the relevant passages could easily
become corrupt. The first step of the corruption may have been made when a
‘knowledgeable’ scribe emended an ununderstood Jji which he found in his
source, to a Paninian technical term with which he was familiar: bha, or, in the
form in which it occurs several times in the MBh, bham.

3.7 Not only does the term ji perfectly fit into the passage of the Vrtti
explaining 2.40, also the karika itself, if we try to forget the Vrtti for a while,
becomes less‘vague and richer in meaning. How does the term ji suit 2.444?

“According to 2.444, “it is understood in just (one) unit (maitrd)that the
sentence has a single meaning” (see ébove, section 3.0). Again, the statement
seems va'gué and cryptical, unless we connect it with the concrete example of

- ji standing for the sentence ig yanah (bhavati). Punyaraja, oblivious of the
JV’s technical term ji, is forced to interpret matraya in the karika
unconvincingly as a reference to the whole term samiprasarana as a single unit

' (atah  samprasaranam ityevam ekasamkhyena laghiyastvin matraya

vyapadiSyate). Something similar was already done by the author of the Vrtti,

but he explained matrd as a reference to ‘sarprasirana and so forth’ (Iyer, 5

1983:314.5). Of course? the implication of a reference to ji, prosodically

equivalent to a single matra and standing for the sentence ig yanah (bhavati)is

that also the term samprasarana and in fact any word and sentence is to be
considered as a single unit. The crucial step of the example of ji is presupposed
but no longer emphasized in the Vrtti on 2.444 and was completely forgotten
since Punyaraja. As explained above (section 3.3 and note 23), the word matra
may refer to any (small) unit, but in the context of linguistic units it denotes
especially a well-defined prosodial unit.

3.8 If we now cast a glance at another work attributed to Bhartrhari, namely

the Mahabhasya-Dipikd, we find that there too, Bhartrhari showed much

interest in the problem of referring to a whole sentence or complex expression
through one single term. The problem is inevitably discussed when the MBhD
comments on the samprasarana sttra P. 1.1.45 (MBhD 8:1-3). In the second

Ahnika the problem is even discussed at a place where it is by no means called

for from the point of view of the MBh on which the MBhD is commenting:

The MBhD suddenly asks how the word idam in a phrase in the MBh can

possibly refer to a whole sentence-meaning and starts an elaborate discussion

(MBhD 2:16.23-17.2). Commenting on the MBh on P 1.1.44, the MBhD

investigates in great detail how vibhasa can be the name of the expression na
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va (MBhD 6b:23.18-25.2). The broad outlines of the discussion in the MBh
are followed in the MBhD, but the issues raised in the MBh are treated in an
extremely elaborate and rather independent way.

3.8  While the interest shown in the MBhD for the problem of how a single
term may refer to a complex expression or sentence corresponds with the two
karikas and the theme of the second Kanda of the VP, we miss in the MBhD
any reference to the extreme case of only one single phoneme referring to a
whole sentence meaning. If the MBhD is accepted as Bhartrhari’s earlier
work, we may surmise that Bhartrhari, while writing that work, was not yet
acquainted with the JV. This could either mean that Bhartrhari had not yet
widened his horizon to include the grammar of the Jainas in all its technical
details, or that that grammar was at that time not yet written. Once. Bhartrhari
became familiar with that grammar, the fact that a whole sentence was
conventionally equated with a single phoneme impressed him so much that he
referred to it in two karikas. '

3.9  As for the author of the Vrtti, he shows awareness of the relevance of the
technical term ji for the interpretation of karika 2.40. But he seems to admit
this relevance only grudgingly. In his interpretation of 2.444, where this term
seems equally relevant, it is even more relegated to the background in his
explanation. Above we have seen how explicit references to the Jainas are
avoided in the Vrtti’s treatment of VP 1.110 and 113-114 (cf. note 21(c)). This
contrasts with the explicit and non-polemical references to the Jainas and
Buddhists in the MBhD, and it reinforces our impression that the Vrtti is not
by the same author as the one who wrote the VP-kirikas and the MBhD.31

4.0 We have thus seen that Bhartrhari shows explicit awareness of the
Jainas in the MBhD, and that some of his statements gain in significance if we
assume that he was referring to views and works of the Jainas. Apparently,
Bhartrhari’s horizon included the non-Vedic schools such as that of the Jainas.
This means that we, as modern students of Bhartrhari, also have to widen our
horizon to include these schools, in order to be able to fully appreciate the
accomplishment of Bhartrhari.

31 Cf. Bronkhorst, 1988 and Houben, forthcoming, a and b. It is also possible that earlier,
explicit references in the Vrtti to Jainas have disappeared at a certain stage of the transmission of the
text, in a period of strong tensions between Brahmans and non-Brahmans. o
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In our introductory paragraph, we have also made the very general
* remark that Bhartrhari’s attitude may be described as ‘encyclopedic’ and as
‘perspectivistic’. It is well-known that the Jainas developed a characteristic
approach to Indian philosophy which may also be called ‘encyclopedic’ and
as ‘perspectivistic’. It would be difficult to determine to what extent
Bhartrhari was influenced by the Jainas in his perspectivistic attitude, to which
extent he followed in this respect other sources such as his own grammatical
tradition, and to what extent he followed his personal inclinations and
insights. Whereas a more profound reflection on the similarities and contrasts
between Bhartrhari’s perspectivism and that of the Jainas must be reserved for
" a later occasion, it seems admissable to assume that there was at least some
reinforcement from early Jaina ‘perspectivism’ on Bhartrhari’s attitude, and
vice versa from Bhartrhari’s attitude on later exponents of the Jaina approach
of anekantavada such as Mallavadin.32

32 Cf. Halbfass, 1988:268-269, 355, and Frauwallner’s introduction to Jambuvijaya’s edition of
Mallavadin’s Dvadasaranayacakra (Dvadasararh nayacakram, ed. Jambuvijaya, vol. 1, Bhavnagar
1966).
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ABBREVIATIONS

JV = Jainendravyakarana. Ref. to Tripathi’s edition (Tripathi, 1956).
MBh = Patafijali’s Mahabhagya. References to (number of volume):(page).(line) in Kielhomn’s
edition, usually preceded by the number of Panini’s siitra commented upon.
MBhD = Mahabhasya-Dipika. Ref. to the recent Poona edition, Bhandarkar Oriental Research
Institute, 1985-1991). The only available manuscript was reproduced in Mahabhasyadipika of
Bhartrhari, Bhandarkar Oriental Research Institute, Poona, 1980.
MS = manuscript.
TS =  Taunvarthadhigamasiitra. Ref. to H.R. Kapadia’s edition (Tattvarthasiitram,
SriUmasvativacakamukhyasandrbdham. Edited by Hiralal Rasikdas Kapadia, Bombay, 1926). Cf.
also Dixit, 1974.
VP = Bhartrhari’s Vakyapadiya; references to the karikds (with two or three arabic
numerals separated by periods) follow W. Rau’s critical edition of the karikas (Rau,
1977).
VP I = Iyer’s edition (Iyer. 1966). [References to this edition: VP I:(page).(line).]
VP 1I = Iyer’s edition (Iyer, 1983). [References to this edition: VP II: (page).(line).]
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