BHRNGARA IN SANSKRIT LITERATURE

1. The first meaning given in the Larger Petrograd Dictionary
for the Sanskrit noun bhyngara—m. is “a golden water jug”. Butin
the «Corrections and Addenda to the Whole Work”, at the end of
yolume VII, it i stated that the attribute «‘golden’ has to be deleted
inspite of the lexicographers”, and this correction is duly taken into
account in the smaller version as well as in the dictionaries dependant
on it.!

in the original entry itself Bohtlingk and Roth add, however,
t_h_e:furiner'iﬁfqrm}atan that :‘éci:ording to thé Yuktikalpataru in the
Sabdakaipadfuma" another, or rather a more special, meaning of
bhrigara—m. is “a vase used at the inauguration of a king made of 8
different substances and having 8 different forms™. [t is understand-
able that the reference to the Yuktika.?, etc., is omitted by Monier-
Williams e.g.; but the information retained, viz. that this latter mean-
ing is ,l_'is,‘th;:‘d. by (a) lexicographer(s) only, cannot but provoke the
doubt whether this particular meaning is at all actual usage.

2. Such a doubt is not, however, justified. The Yuktikalpataru
of/ascribed to Bhoja (11th.century) has meanwhile been edited, and
it is now possible? to convince oneself that the Sabdakalpadruma is in
fact correct (cf. below §§ 3.1 and 3.2). And the situation seems to
have improved in other regards also since the times of Bghtlingk and
Roth, thanks to the lexicographical work done by P.K. Gode and

I. It was, however, apparently overlooked by Debrunner (cf J. Wackernagel,
Altindische Gramn.atik 11, .2 Die Nominalsuffixe, by A Debrunner, Gottingen
| 54 p. 287) and M, Mayiholer, A Concise Etyvmological Dictionary, Vol I,
Heidelberg 1963, p 519 —The fact that attributes mea ning “gol'en” are often
(cf. below) found adied t0 ~*Fhyicara’ is suMMcient proof that Bohtlingk and Roth

. are right and the lexicographers wrong.

2. This is the siglum used in: An Encyelopaedic Dictionary of Sanskrit on Histo-
rical Principles. Indologists should in my view consider adopting its sigla.

a copy of it which turned outto be difficult in Germany,

3. If one is able to get
jons referred 1o in this

Perhaps this edition should be reprinted.—All the sect

study are, however, quoted in full in the Dharmakota (cf. fo, 83).
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C.G. Karve to whom we owe the revised and enlarged edition of
Apte’s Practical Sanskrit-English Dictionarp.  For this contains further
references which I now propose to study (in the order of their enu-
meration).

2.1. Pratyjpayaugandharayanpa 4.21:
karanair bahubhir yuktaily kamam napakrtam tvaya |
gunegu na tu me dvego bhrigaral® pratigrhyatam ||

This verse is spoken by Badariyana, the chamberlain of king Pra-
dyota Mahasena, the father of Vasavadatta; the other persons present
are Bharataroltaka, king Pradyota’s councellor, and Yaugandha-
rayana, the minister of Udayana, king of Vatsa, who has finally suc-
ceeded in cscaping from Pradyota’s captivity together with V.savadatta
who requites his love. Evidently these are not the chamberlain’s own
words, but a message of Mahasena's which he only delivers to Yauga-
ndharayapa Likewise there cannot be the least doubt that with
these words Pradyota wants to show himself not only forgiving, but
that he also wants to honour Udayana’s minister. The assumption
that the vessel offered to Yaugandharayapa could be «a vase used at
the coronation of the king”® is therefore completely unfounded and
the translation of this verse as given by Woolner and Sarup’ is on
the whole,® quite correct: «Though many wiles were used, you did
no wrong 1 have no quarrel with your qualities, pray accept the
chalice”. And to be sure, it is not this particular vessel itself which
Yaugandharayana is requested to “accept”—as a gift, ie as a} token
of Pradyota’s favour; but he is given a drink in accordance with age-

4, Poona 1957 (reprinted in reduced format Tokyo 1978)

5. gngarah asreadin S, Sharma's edition. (Pratijiiiyaugandhariyanam of Bhisa...,
Delhi, Patna, Varanasi 1965) is, of course, a printing error.

6. This is the meaning given in Apte’s dictionary (cf. fn. 4),

Thirteen plays of Bhisa, translated into English (Punjab University Oriental
Series 13), London 1930 (reprinted Delhij, Varanasi, Patna, Madras |9.85), p. 34,
The reservation is necessary because yuktaih is 1eft out, and this in spite of the
fact that this attribute has clearly a causal connotation—as rightly stated .by
Ganpa pali’ &astri in his commentary ( The Pratijiayar.gandhariyana of Bhasa w:lh
the .commentary of......, Trivandrum 1920% p. 124): rvayd kdmam napakrtam,
bahuprakram chalam prayuktavaiépi bhavara mamap

madbaddhavatsarsjamocanam taddharanam matkanyaharanap ca (vava :
| kutah, yukiaih upapannail | bahubhih kéranail |

k rlam

néham apakaram manya iti bhavah

1ani c@...i..].

akdro ‘na kyta ity anumanye| -
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6id custom and rules for the hospitable treatment of a guest.® This
fs also sO clearly stated by the author himself that nothing remains
to be desired for it is thus that Yaugandharayaga reacts to the
message (422):
. ha dhik |

grha na nirvanti  maya dipitas
tathaiva tavad dhrdayani mantrinam |
iyam tu paja mama dandadharinah
kytaparadhasya hi satkrtir vadhap [/

This is rendered by Woolner and Sarup:1°

«Ah me ! Tl}e’ houses I had fired still smoulder, so it is with
the hearts of ministérs. Here am I honoured, who should be puni-

" shed, while the best Honour for an offender is death.”

Thid is'quite faithiful a translation ekcept perhaps for last line;
the patticle hi Has apparently becn ignored and a “while” in the
sense of “inspite of the fact that” as well as a superlative have been
smuggled in as it were.! Yet what the minister says in this line is
rather: «for being treated hospitably [asam by Pradyota in this
way] is death for an offender [like me] (i.e. the just punishment by
which ,hi}sr complete defeat is sealed because he is not by any means
worthy . of "s_uch a treatment)”’; or perhaps: “the death i.e. the usual
capital or corporal punishment) of an offender [like me] certainly (ki)
is (i.e. consists in) hospitable treatment”, in which case the arthantara-
nyasa figute of speach would be clearer still, for the emphasis would
lie on the “disparity between the treatment to be expected under nor-
mal conditions and that actually given. In any case Yaugandharayana
himself uses the keyword satkypti and declares himself, explicity or
implicitly, to be overwhelmed by the king’s most gracious': treatment
of him. He accepts the favour, though as if ashamed of it, and thus
asks himself to be given the vase called birngara—which is therefore,

9. Cf_P. Thieme, Der Fremdling im Rgveda...,(AKM XXUL. 2), Leipzig 1938 (Repr.
Nendeln 1966), p. 24 f, .

10. Woolner and Sarup apparently follow Gapapati Sastri who takes the interje-
ctions ha dhik to indicate that Y, does not want to accept the bliagdra (cf. 0. c.,
P. 125: b*rigsrasatkiram arocayamana dha—heti |....[ato bhpigarasatkirum prati-
grahitup necchamity abhiprayeh 1)

11, O.c.(cf fr, 7),1.c,

12, Cf. PratiYau (cf. fn. 2) 4 25/26 1 yadi me mahasenah prasannah, kim atah param
icchdmi,
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to be sure, a particular drinking vessel, or chalice, if this is the right
word, most probably a precious one, but not necessarily a svarnara-
citapatra (-vifesa) as C D. Devadhar would have it.!*

2.2. The next passage quoted in Apte's dictionary is from a
text of ccmparatively late date, viz. the so-called Sivabharata® of
Paramananda (who died probably in 1687).8 The narration of
Sivaji's victory over Kar Talab.Khan, a general of Shayista Khin,
in 1661'® is wound up by a description of the loot: «Elephants
and horses left in the middle of the forest by the flying enemies are
brought by (his) soldiers” ' (29.57: vimuktesv- ajavigarbhe . ripubhih
prapalayibhih  sainyair aniyamanesu gajesu turagesu ca/f), “and at
many places his: servants pile up large heaps of [various vessels]

left behind by the enemies when taking to: flight because they

were afraid of [their] weight, [viz. heaps] of plates, goblets and
Dhrigéras of manifold types (7) as well as of various other.golden
vessels” (29.58-59 : bharabhityavamuktanam apayatair aratibhik/ sthalandn
casakaném ca bhrngaranim ca bharitah|| anyesam capy amaltranam
sauvarnanam anekafah/ svabhrtyaih kriyamanesu parvatesu ca sarvatah [/).

Even if the attribute sauvarpanam qualifies bhpig(irdnam, too,
there cannot be the least doubt that what the latter expression refers
to here is, again, simply a particular type of vessel and, to be sure,
one which is not at all connected with a/the coronatxon ceremony.
On the contrary, it evidently forms part of the usual equlpment of
oflicers and soldiers while on an expedition, as mdtspeﬁsable as forage.

And this conclusion is strikingly confirmed by Kalhana; for,
in his account of king Jayapida’s (751-782 A.p.) fighting a battle
against his brother-in-law, Jajja, who had usurped the throne during
his absence, he introduces at 1V. 476 the capdala soldier who finally
succeeds in killing Jajja with the following words:

sridevo gramacandadlah prapto gramyail saha yud/u/
ko ’tra jajja iti bhramyan yodhan papraccha sarvatah//

13. Bhasanajakacakram: Plays Ascribed to Bhisa... (Poona O, S.%4), Poona 1952,
p. 582.

14. Ed. by V. S Apte and M. C. Apte, 4SS Extra 5, Poona 1930,

15. Cf. G. S. Sardesai’s “Foreword' to his edition of the Paramanandakdvya of
Kavrindra Paraminanda, (GOS No. CXX) Baroda 1952, p. 1 ff. '

16. Cf. e. g. Sir Jadunath Sarkar, Shivaji, Calcutta 1961%, p, 83 f,
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.~ And the enquiriés of this brave man are not in vain, for
(IV. 477):10 ‘ '

" Ipgndrtam svamab’h‘nigdra‘t -pibantam vari tasya te |
“ranamadhye hayaridham tam dardt samadarsayan |/,

“they showed him from afar that [prince] who, pained by thirst, )
was drmkmg water from a golden jug in the midst of battle, while
mounted on a horse”,'® so that he is ableto kill him with a stone
dlscharged with a sling. ,

2.3. The last of the passages quoted in Apte’s dictionary is .
Kautilipa Arthasastra 1.12 (to be precise: 1.12.7). When dealing with
the employment of secret servants it is said of the “desperadoes”
(tlk;na)," formmg a subgroup of the “rovmg spies (samcara):2
tesam b&hyam cdram .chatrabhrngdravyajonapadukasanayanavahanopa-
grahinas tiksna vrdyu[; This is rendered by R.P. Kangle quite
correctly thus «Braves (serving as) bearers of umbrella,
water-vessel, fan, shoes, seat, carriage and riding animal, should
(spy on and) ascertain the out-of-door activity of those (officers).”
Of course, it is to be understood that this type of giadhapurugas fulfill
their duties as servants of the persons referred to by the initial

~pronoun,*? v1z. the mahamatras, alias firthas, the high dignitaries

enumerated in the preceding sentence.® It is further to be noted

17, Thls is one of the pussages referred to already in the Larger Petrograd Dictionary.
18’ Quoted fromM A Stein, Kalhana's Rdjatarangiyi..., Westminster 1900, (Repr.
Delhi-Pana-Varanasi 1961). p: 164.
19. Defived in 1. 12. 2 as *‘those in the land who are brave, have given up all’
(thought of) personal safety (and) would fight, for the sake of money, an elephant
.ora wild animal...” (ye janapade iiras 1yaktaimano hastinap vyalam va dravyaheloh
pra:l)od/myeyus leukcnah) The translation quoted is Kangle's (see fn. 21); in
view of {he expressxon tyktajivitayodhin  [Mbh. (Poona) 3.51.15) tyakidtmane
should not perhaps be co- -ordinated but rendered “who fight..., ready to lose”
their lives | not caring for their lives.”
20, .Cf. H. Scharfe, Unlel:uclmngm zur Staatsrechtslehre des Kangalya, Wiesbaden
', 1968, p. 246 f.
2L, The Kautiliya Arthagastra, Pt, 11, Bombay 1963, p. 28.
22, Cf. also Scharfe’s trarslation of this passage, o. ¢. (cf. fn. 20), p. 253 and 267.
23. Cf. Scharfe, 0. ¢;, p. 215 1T, as well as F. Wilhelm, «The Eighteen Dignitaries
(lIrlha-.s)".in; ALB Vols. XXXI-XXXII, 1967-68, Dr. V. Reghavan [Felicitaiion
Volume, pp. 152-157; and «Die achtzehn Wdrdentrager” in: ZDMG, Supple-
menta 1: ~ XVI, Deutscher Orientalistentag...... Wiirzburg, hrsg. von W. Voigt, .
Wiesbaden 1969, pp 894-897,
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{hai—in contradistinction to the «poisongivers” (rasada) whose
attention is focussed on the indoor activity of the tirthas the tikspas
have a secret mission to spy out the baltya cara of this group of
people, i.e. the king’s confidants and assistants. 1t is because of this
«division of labour’, this specialization, that one is amazed to read
in the Jayamangali commentary?* that the Nkgnas as bearers of
umbrella etc. are : antahpraveSanarhih, “[pcrmitted and hence] ‘able
to enter [the house of their master]”, as well as: pratydsannavarlmo
nmrmajﬂah «stay near [to their masters and thus] know ttheir] weak
points.”

But it is necessary to realize that the unknown commeniator
is here not primarily concerned with explaining how and why a
tiksna is especially qualified to keep (secret) watch on the outdoor
activities of his master; rather he wants to emphasize that a tiksna
having been employéed as bearer of umbrella, etc. is in fact able
to gain information. The ‘conclusion suggestmg itself is hence that
the author of the Jayamangald did not deem it necessary to address
himself to this point in particular, perhaps because he took 1t for
granted that the titles of occupation enumerated by Kautalya are self-
explanatory. 1In fact, itis quite clear that a high dignitary like a
minister, etc., expects his bearer-of-umbrella to his functions espec1ally
when he leaves the house; and this holds equally good for the bearet-
of-fan and those responsible for the carriage and the ridiiig animal;
and as for the other servants, this passage of the Arthafastra is itself
evidence of the fact that they, too, usually accompanied their masters

in order to fulfill their (rather) specialized duties if need be Inany

case all the fikgnas’ duties must have been such that they could gain
information about their masters bahya cara even if they were tiot eye-
wistnesses; as it was at least part of their duty to accompany their
masters when leaving the house they were not only the very persons
for spying out their outdoor activity, but also the only among the ser-
vants who could at all gather direct information about it which does
not, of course, mean that their work as spies was exclusively limited

to this field.

Now, as regards the bhpigaropagrahin—and it is, of course, he
to whom our attention has to be turned above all—, there. is no

24, ArthaSastra-Vyakhya Ja)amanga!a, ed. with lntroduction by-G. Hanhara Sastri,
Madras 1958, p. 381, 14f, .
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likelihood whatsoever .that the vessel committed to his carekhas :

ariything to do with the particular «vase used at the coronation of
a king,” ‘éxcept -perhaps for its form. Evidently all the objects
mentioned "at 4§ 1. 12.7, including the riding animals, serve, at
least first of all, practical purposes of every-day life, though
on a markedly high level of prosperity or affluence: Tt i§ thie
well-being and comfort of the master which is to be secured with
their hélp: he is to be protected against the parching rays of
‘the sun, his thirst is to be quenched, he is to be fénned, and he
.needs the. appropriate means of transport, etc. All this, together
with the specialized bearer, is clearly in keeping with his extra-
ordinarily high social position. Beyond the practical purposes which
they serve, the umbrella etc. are also status symbols signalizing high
rank in-the political hierarchv—which is by no means necessarily
identi¢al with that of caste. It is even probable that by keeping such
a domestic staff, or part of it the mantrin, purohita etc. imitate
the royal household. But, to repeat the final conclusion, nothing
warrants the assumption that what is referred to by the expression
bhrigdra is not an ordinary, though certainly precious, drinking vessel,
but the particular one used in the ritual of obhiseka.

This conclusioi—and the deliberatioris on which it is based—is
strikingly confirmed by a passage of Bana's Harsacarita.®s 1t
forms part of the description of princc Rajyavardhana’s arrival
from his successful war against the Hiinas, at the beginning of the
sixth uéchvasa; Harga is said to have seen his elder brother (...jyesthan
bhrataram apasyat), amid a “throng of servants” (parijanena parivytam)
“reduced in numbers by their long and rapid march™ (daradrutagama-
namu,utabdhulyena), and this ‘reduction’ is specified by stating that the
umbrella:bearer was wanting, the superintendent of the wardrobe
legged behind, the pitcher-carrier had collapsed, the spittoon-bearer

was prostrate, the betel-bearer panted and the sword-bearer limped'?”

2. For the enumeration at AS$ 1.12.7 necd not imply that all the dignitaries referred
to employ each and every type of servant mentioned,
2. Iti is listed by R, Schmidt, Nachirige zum Sanskrit Werterbuch......, Leipzig 1928,
.. v. blmlgaragrnhm The reference (196.:11) is to the *‘Bombay edmon(13§2) »
* but it ¢an éasily be located in any edition a$ the passage is from lhe second
" patagraph of the 6th ucchvasa,
27. Quoted from the translation of E. B, Cowell and F. W. Thomas, The Harsa-
Carita of Bana, London 1897 (Repr. Delhi-Varanasi-Patoa 1968), p. 165.
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(vicchinnachattradharena lambiiambaravihina bhrastabhrngaragrahina cyuta-
camaradharing tamyattambilikena khafijatkhadgagrahinz). Clearly this
bhrigaragrahin, the descendant so to say of Kaupalya's bhrigaropa-
grahin, is but one of the prakasadiserakas mentioned immediately
after the compounds quoted now; and'it is even tempting to take
this latter expression to mean—otherwise than the commentator
Sankara who explains it by aturaigatvin nisciyamanah, “being recog-
nized as such because of [their] not riding on horse back”, and
his colleague Ranganatha®® who takes it to be equivalent to “known
[by name]"2* (prakasah prasiddhi)] namagrahapena vyapadesya ity arthah)
—rather “public servant,” i.e. servant appearing pubhcly (in the com-
pany of his mastcr) , as dlstmct from and to some extent opposed to
a domestic in the strict sense of the term. Yet, be that as it may,
this much is quite certain: The vessel mentioned by Bina, even if
it be made of gold as e.g. Rangauntha would have it has nothing to
do with the coronation of a king:

In passing only it should be noted here that Kamandaki still
knew the “bearer-of-umbrella” and his fellow servants, but signifi-
cantly he comes to speak of them i in the section on the various types
of spies (caravikalpaparakarapay), viz. at 13.46:31

clxatravyajanabhmgdrayanavahanadhdrimzlz /
mahdmatra-(read:ira-ye bahirvartam vidyur
h anye ca tadvidhah [/

v

28, CI. Harsa Carita of Bduabhaga with the Commentary Marmavabodhinl of Ragpga-
ndtha, ed. by Suranad Kuajan Pilfai, (University of Kerala Sanskrit Series, No,
187), Trivandrum 1958, p. 261,

29, Cf also Kane's “well known (servums)" (The Harshacarita of Banabhafja ‘with
Exhaustive Notes, Delhi-Patna-Varanasi 19652, p. 117 (of the second part).

30. For he (o.c,,l.c.) explains bhptgdra as sauvarnakaraka of course, following the
example of the lexicographers (cf, fn, 39,

31. The reference of the Larger Pelrograd Dictionary *12,44™ is of course, to
Rajendralala Mitra’s edition of The Nirisara or the. Elements of I’ohty by
Kamandaki (BI 19 and 179), Calcutta 1861, The edition used by meis that
published in the ASS (No. 136), 1964.

3la. It is noteworthy that the authorof the Upadhyayanirapek s commentary under-
stood the term mahamaira correctly (...... taddharinal | mahamdtra- (read with the
BI edition *fra-) bahirvirtém......mahamatra mantripurohitidayah tesim buhirgatim
vartem  bahyavicaragam viduh|), whereas Sankararya, mislead by the wrong
reading mahamatra, regards this as a plural and takes it to mean hastidikyini-
yuktah!
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2.4. The foregoing examination thus yields the—rather disap-
pointing —result that the word bhragara does not have the meaning
ascribed to it by Gode and Karve in any of the three passages. One
is hence given the idea that these references have somehow been
put at the wrong point by them when preparing their revised edition
of Apte’s dictionary in any case it has become  evident that they
belong to the second meaning given there, viz: “a pitcher of a parti-
cular shape”.

- Inaddition it has to be noted that this semantic paraphrase is
in its turn also not entirely satisfactory. For the two passages which
the Chief Editors quote for it, viz. Ram(dyana) 5.18.12 (=5.16. 12 in
the critical edition)®* and Ve(ntsamhara) 6 (recte: 632),3 clearly show
that the particular vessel denoted is if not exclusively then at least
mainly. used fo.keep water in.® And that this is in fact its (primary)
function ,can likewise be seen in the three passages examined above
(§ 2.1-2.3). Indian commentators seem to have been aware of this
fact; thus, e.g. Rama remarks in his Tilaka on the R. passage referred
to just now:3s bhrngaraik  kalagai/ dhattarakusumasadriajalapatrair
ity arthaiti tirthah,—and (Mahe¢vara)tirtha’s explanations® deservest
attention in other respects, too, as we shall see later. That bhragara
denotes a particular vessel for water is stated also by the authors of
commentanes on the dmarckoga, e.g. by Lingayasirin®, who explains
(and thcreby implicitly refers to Upddisitra 3.136)%%: biriyate piryate

32, kaﬂcanmr api bhrigarair jahrur salilam agratah |
(mandalagran asimg caiva grhyanyin prsthato  yayuh ||)

33. mahardja! ﬂ.(lrasurablusalllasar,.purno yam bhyrigarah panabhajancp cedam |.

34, This its functlon is perhaps the clue to the interpretation of the appeliative
meaning of the name Suskabhpigira (KaugU 2.6), <one whose water container
is dry, i, e, empty” or ‘‘empty drinking vessel”, The occurrence of this name
does not, howevcr, warrant the conclusion that the vessel meart is necessarily
already Vedxc, it is also_not mentioned in W, Rau's monograph: Topferei und
Tongesch:rr im vedischen Indien, (Akad. d. Wisseoschaften u. d, Literatur Mainz),
‘Wiesbaden 1972,

35. The Ramavana of Valmiki with the Commentary (Tilaka) of Rima, ed. by V. L.
Sastri Papgikar, Bombay 1930, p. 622.

36, What Mahegvaratirtha says is in fact: kdfcanair b h rigarail kanaka-
lukabhip. bhpigdrah dutlura/m.mmasadr&aja/apatram /! ‘

37. Amarakosa with the Unpublished South Tndian Commentaries Amarapadavivyti
ofLingayasﬁrm aod the Amarapadapirijata of Mallinatha, ed. by A. A. Ramana-
than, Vol, I (ALS No, 101), Madras 1971, p. 503.

38. Which reads : Srigdrabhyngarau,
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Jjalam atreti bhrrigarap.3® This derivation is as such, of course, not
acceptable etymologically; but it is nevertheless very interesting as
a further piece of evidence for the fact that water as its (normal) con-
tents is quite often associated with bhirrigara. To give but one more

partlcularly évident at Ja 111" 10. 86 £.:4 raja-: ‘aggamabhesim pakkosa.
petva “bhodde, sahayassa- me pade dhova” 't aha. S84 tassq pade dhovi.
Raja subdinabhitkdreda udakam asifici.  Devi pade dhovitvg gindhatelena

example from a commentary: In the Upadhyaycnirapeksa on Kam. "5'4""’_’“"-"' "The king.....-..;:ca!led ljis queeﬂj§0fls?rt and asked her:
Nitis. 13.46 quoted above (§ 2.3) the word is likewise eXpIamed by ‘My dear, wash the feet of friend! 'She then washed his feet [and]
jalapatra. the _l.(ingl ‘pouvred‘ yya}_eti [(:)I.l thevm] wnth' a golden pitcher. Having
2.5. Our sources, however, even permit usto form an idea washed (his] feet queen anomted them with scented oil.”
atout at least some; perhaps the main, of the various purposes whxch © Quite similar is Hanvam.fa 71394 (=No. 29 [312 {.] in the cri-
a bhrngdara qua jalapatra can serve. s tical edmon)
The water kept in such a vessel is used as drinking watér as " padau praksalayan cakre muneh safrajift svayam |
is shown by the passages discpssed atove (§ 2.1-2.3), especially verse jaldm deval svayan ' krsno bh{ngarena dadau tadg ||

3.477 of the Rajatarcrigim. ' The prose passage of the Vepisamhira
mentioned in the preceding paragraph is equally clear.4® In addition
attention may be drawn to Caraka S. 1.14% (to be precise: Satrasthana

15.7): In a chapter on the preparations to be made by a medical ,
doctor (upakalpaniya) it is said that $ayandsanadini copanyastabhragdra- ‘
pratigrohani, i.e. that «the bed the chai and similar pieces of furni-
ture—meant for the sick person—should have a bhpigara and a

For seen m thc lxght of the Jataka passage the second line of this
verse is. qulte nahl ally taken to.mean that Kuna himself assists
Satyabhama in waslung Nﬁrada s feet by pouring water from a biipi-
gdra—anci not to refer  to his oﬂ'ermg drinking water to the muni.
The same type of vessel is mentioned at Mahabharata 13 27294 (=13.
52.14 in the critical edition):

chamber vesselé (or rather: a spittoon) placed by their side”; for, in - (kutiko bharyaya sirdham djagima yato munif /[ 13)

all probability bhragara denotes a drinking vessel here t00.4 »i'? tigs pragrhya ra]a bhrngdram padyam asmai nyavedayat |,

Another occasion for using the bhragara type of vessel i 18 fOOt but n tlus case the service is most probabiy not rendered by the royal
washing, as an integral part of the honours due toa guest. This 1s coupie ,tse]f smce paJas cd run thus :

39, Cf. also Padacandrika, A Commentary on the Namalinednus7sana Of Amnr a.,.by kamy amasa sarvas ca kriyds !asy a mahd{manah /1
Rayamukuta, ed, by K. K, Dutta, Vol. [I, Calcutta 1973, p, 571: b'bhd"y "da‘ﬂm o A bhragara is “used to wash the feet of an honourable guest” also in
bhyigdrak | “$rigarabhyigarau ca’ [Unadis. 3. 136] ifi bhynia arannumagemagund- the Visudevihindi according to A.P. Jamkhedkar.4?
gamadf ca nipgtyonte || ... dve (i.e. bhpigara and kanakalukd) suvar@axha;lmjala- N i
pétrasya.—That the bhrieara. is made of gold is maintained also by Mallinatha The same source contains the further information that from
(cf. 0. . [fn. 37) 1.c,: kanakakariranamant). this very type of vessel ‘holy water is sprinkled over the head of a

40. Note also that the raksasa in the disguise of a muni repeatedly declares himself
to be thirsty (17410 "smi), that Ke asks to be given water (and shade) (mmbhavayam
mém kasci /alacc/xayapradanma) and .that the prose passage quoted above is

newly married couple”; though itis not expressly stated which
purpose this ceremonial or customary act serves. Inany case it is

immediately preceded by a corresponding order by Yudhlsghlra (kah ko’ tra bhah, in this connection that DN II. 172.19 fr comes to one’s mind, i.e.
salilam upanaya), ’ the story, of a fairy-tale character, of Sudassana and the appearance
41, Cf. fn, 17. E— -
42. This is the meaning given for pratigraha’in Monier-Williams’ dictionary ref- 44 - Palitexts, I use the abbreviations of the Critical Pall Dictionary.
erring to the Caraka S., while in the Smaller Petrograd Dictionary we read: A 45, Cf.fn. 17.
“*basin or potmcant for the various nceds of a diseased person, in pamcular : 46. Cf. fn: 17,y -
spittoon.” 47. A.P. Jamkhedkar, Vasudevahimdi : A Cultural Study, Delhi 1984, p. 113,
43. The rendering *(llower) vase” of Priyavrat Sharma (Caraka-Saphita... (Text with . 48. Thé teference to this and the other relevant passages in Pali texts I owe to the-

English Translation), Varanasi 1981, p, 105) is in any case not at all J“S"ﬁabl" . PTS’s Pali-English chr[‘mary‘
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to him of the heavenly treasure of the wheel, whereupon?® “the king...
rose from his seat, and .'reverently uncovering from one shoulder
his robe, held in his left hand a pitcher, and with" his’ right hand
sprinkled water up over the wheel:*® In this case, too, some form of
consecration'seems to be intended. o

: ot . X L g SiE

Yet, there is still another ceremony in connection with which .
a bhrngara-vessel is mentioned several times in Pali as well as
Sanskrit sources, a ceremony at that of even greatér: significance in
terms of the history of ideas, viz that of touching or ‘Pouring out
water when making a-donation. This custom,. «ascettainable not
only in India but, everywhere .where Indian culture has "spread” %
has long been misunderstood. The (basically) correct interpretation
kas 'bceh;gi'\;@n',b'yi’ H'Luderg in a work published as late as 1951.
According t6 *him #“the’ donation is conceived of as 2 treaty”, and
he refers to the fact that in an old formula the «lie in connection
with a donation” i§ mentiofied®s, by pouring out water, says Liders,
the donor confirms his donation. .

Liiders' rather brief remarks have, of course, to be supplemen-
ted by what he says in the whole of his introduction about the
connection between Varupa, (who isto him the god of the oath)
and water, and between the latter and the. oath. Nevertheless I am
far from being convinced that he’ is right as regards his intgrprétation

of the donation being a treaty. A treaty per definitionein regulates the -

rights and duties of fiwo parties, and I fail to see” any such ~reciprdéa{
commitment in the case of a donaiion.t* The problem with the latter’
is rather, at least from the viewpoint of the donee, whether what the

49, Quoted from: Dialogués of the Buddha, 3rd Ed... translated from the Pali...by
T.W. dnd C. A. F. Rhys Davids, London 1951, p. 202. : '

50. The original runs thus: atha kho Ananda rijé Maha-sudassano ufthay" dsana,

ekomsam uttardseigapm karltva, vamena “hatthena bhinkarem guhetva, dakkhg‘y_,ma
as Saddh 513.

51. Quoted from H Liiders (cf. fn. 52). 1. c.

52, The reference is to : Varupa. Aus dem Nachless herausgegeben von L. Alsdorf
I: Varupa und dic Wasser, Gottingen 1951,

53. 0. C.,p 32—The Translation is mine—as in thcr cases w
dary literature is quoted in the present study,

54, A passage of the Vidhurapandita-Jitaka discussed by L. Als
p. 46=Kleine Schrifien, Wiesbaden 1971, p., 403) scems

hatthena cakkaratanam abbhukkiri......; cf, Pj1,175.17. 1, Pv-a 755 ff, as well.

here German secon-

dorf (WZKS 15,1971
to' contradiét this
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dg’nor gays when making his donation, or even when only promising
to m'ake:it;can really be trusted; or whether the donee has to be
prepared _for the worst, viz. to expect that the donation is not made
in the énd, or claimed back, or that he is accused of having unlaw-
ful‘ly' Fakcn possession of it, etc. That is to say, the essential point
I think, is— just like in the case of a statement made by a witness in’
court—to ensure that what is said by the donor is equally “the truth,
and nothing but the truth’. Therefore the donor is expected to
solemnly confirm that his statement, «[ hereby give you...”, is true;
and like a pérson taking an oath he simultaneously touches water
or pours out water, and this certainly meant originally, as has been
¥ 55 i ;
ﬁloor‘:,lnbebx{otlituhdee;i’uth.?:at he exposes himself to a cause should his
" In a foot-note Luders refers to Ja VI. 344.10 fl., where «the
king takes a golden jug full of scented water and pours water on the
hand of theé merchant receiving the gift and while doing ‘so he
proclaims the donation of the village.” What the king really says is
(V1. 344.11): pacinayavamajjhakagamam rijabhogena bhuija, but this is
indeed nothing but a solemn and ceremonial -and as regards the
rights of thg future proprietor entirely precise—formulation by which
the village is verbally made over to the merchant. That the king in
addressing him in this manner speaks the truth, is confirmed by the
accompanying act of pouring out water, and note that he does so
on the hand of the person whe is to receive the donation. And—
what is particularly interesting in the context of the present study—
the water is poured from a suvappabhimkara!
This very ceremony is described with similar words e.g. at
Ja 11 31113 8.y ... suwapnabhimkarena  pupphagandhavasitam udakam

statement. However, if Alsdorfis in fact right, what is referred to implicitly at
 Ja VI. 309 31 is ingratitude; and its counterposilfvc cannot be said to form one
of the objects of a donation qua treaty; besides Alsdorf himself stresses that
the idea he finds expressed in this Jiraka is a singular one, “to my knowledge
not attested elsewhere so far.> :
55. Cf, Varuna...Il: Varuna und das Rta, Gottingen 1959, p. 655 fT. and the article
published from the papers left by Luders in: ZDMG 98. 1944, pp. 1-14. Cf. also
B. Kélver, Textkritische und philofogische Untersuchungen zur Rjatarasgini des
Kalhana, Wiesbaden 1971, p. 175 ff. (Appendix 3: Einc Eidcsvorstellung des
nordindischen Mittelalters),
$6." With various problems posed by the donation ceremony I hope to be able to
deal in the near future in 4 more detailed and comprehensive manuer, ‘
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patetva adasi®, namely the Bodhisattva his royal elephant to certain
brahmins; or at Ja I.85. 6 ff. (...suvaqgabhiqudréna pupplzagahdhavasi;
tamanivapnaudakam  adaya  veluvanuyyinam pariccajanto dasabalassa
hatthe udakam patesi (cf. also 1. 93.13 f.), The locus classicus - for the
donation of the Veluvana gaiden, however, is Vinl.39. 14 fl., a
passage which deserves attention also in that it again. clearly shows
that what is confirmed by the pouting of water is the truth of the
words by which the donation is proclaimed; for it runs thus: atha kho
rija Magadho ~Seniyo Bimbisiro sovapnamayam bhirkdram gahetva
bhagavato onojesi etiham bhante Vejuvanam uyyanam buddhapamukkhassa
bhikkhusomghassa dammiti. :

Thus the material from Pali sources suggests that the vessel
normally used in this ceremony is precisely our bhyigara: and this
assumption is supported by Sanskrit texts: t0o,® e.g. Harivamia 14237
(= No. 42 B [2813] in the critical edition) where in a' section which
is partially rather difficult to understand Bali is said to have taken
a golden blirigdra with his hand (grhya hastena sambhranto bhyagaram
kanakodbhavain) in order to pour water (cf 2822: evam uktva balih
sighram patayam asa vai jalam).%® and thereby to confirm that what
he has said (viz. daspami devadeva yad yad icchaty ayam prabhuhy is
indeed true: Clearly in this case, too, the bhragdra is used in a dona-
tion ceremony. There is hence a certain Jikelihood that the vessel

hich can be seen in pictorial representations of this ceremony in
aned e.g. by Liiders and Wald-

w
Indian art—their existence is menti
schmidt®%—is a bliragara.

In addition to throwing light on the various purposes which
a blipigara can serve, the passages drawn upon so far also warrant
the conclusion that the vessel denoted by this expression should be
of medium size, i.e. large enough to contain the quantity of water
necessary for its various functions, but still so small that it can, most
probably without exertion, be lifted and, in general, handled also
with one sole hand. Besides one can hardly fail to notice that among

the purposes attested by our sources not a few evidently belong to

57. Cf. also Cp. 1.3.5. ’

58. Cf. also E. Waldschmidt, Die Uberlieferung vom Lebensende des Buddha,.
Gittingen 1944, p. 58. ‘

59, Cf. also the half veise raro varisamapiirnem
the apparatus (196. 4) of the critical edition (p. 759)..

59a, In the books refcrred to in fn, 52 and 58 respestively.

.pt. 1,

" bhypgaram 3a paramgsat quoted in

Bhirigara in-Sanskrit Literature

‘the sphere of solemn, at least ceremonial acts: It seems thata

* particular utensil used in the household asa drinking vessel - and

in this regard also asa water container—is resorted to in certain
formal acts prescribed by -protocol; convention, or ritual which are’
essentially connected with pouring out water; but for cvident reasons
the bliragara used for such ‘higher’ purposes is made of more valuable
or the most precious material available (the tgold’ the lexicographers
associate with it) and for ordinary water a more ‘refined’ liquid is
substituted

Taken together all these observations and conclusions lend no
little weight to the question one cannot but finally ask oneself, viz.
why thié particular type of vessel should not indecd have been used
likewisein the royal ‘consecration as affirmed by the author of the
YuktiKa, - '

3, ‘l.,F_or whait he says is quite unequivocal, viz.:'

rajito'bhisekapatram yad bhyigdra iti tan matam |,

«[as] vessel [used at, or rather: appropriate for, i.c. to be used
at] the coronation of a king, is considered that called bhrigdra.”
The YuktiKa. then gives a relatively detailed description: of the
b(z[ﬁgﬁra as abhisekapatra, introduced by the statement that there
are eig!]t’gvarieties afxd that its measure(s) and its shape are also eight-
fqld (tad agtadha tasya manam dkris capi cistadhd). What is referred
to by thé first astadha is the miaterial fron which the vessel is made,
viz. gold, silver, earth (i.e. cldy), copper, [rock] crystal, sandalwood,
iron and horn [of 4 rhinogceros 7).%° In the subsequent pair of flokas
its height and its circuniference are given—but not the unit of
measure intended—and it is made clear that these data refer to the
¢ight varieties of blirigdra mentioned in the preceding verse so that
the possibility that a total of 512 subspecies is taught can safely be
ruled out. Next the author comes tospeak of vatious precious

60. Yuktikalpataruh Mal drijc-§ribhoja-viracirah, ed, by Pt, Isvara Chandra Sastri
Calculta 1917, p, 76, verse 76: o
- 5 urargap rajatan bhaumam témram sphagikam éva ca |
cird nap lahajam Sarigam etad asjavidham matom |[
61; Verse 77-18: '
bhanidik-nava-sapiagia + rudraloka - suronmitgh |
dsjav aglaw samakhydta  dyamaparipihajoh ||
dvi - catuibana - vedabdhi - banasaptsimavytsita i
yathakramap samuddistam adityadi-dasabhuvam ||
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stones, etc, like ruby, diamond, beryl, pearls, etc., i.e. of the
decoration of the bhpigara with such precious stones somehow
permanently fixed to it;%? his attention then turns to the question
which of the eight varieties of; bhrngara should be decorated in this
manner, and to similar questjons mcludmg the species of flowers
to be fastened to the head of the king at the coronation and the
types of precious stones to be put into the secanimbhas.®s The des-
cription is wound up by the promise:

ittham niscitya yah kuryan nrpatih sekam atmanal |
sa cirgyur bhaved bhogi ito *nyas tv anyatha caran [/

What is said in the bhragaroddesa of the YuktiKa does not hence give
the impression of being fanciful. It seems rather to be largely based
on real custom and tradition of course, of a particular period;
and this assumption is supported among others by the observation
that the author takes it for granted that a king may belong to any of
the four castes. In any case there is no reason whatsoever to
doubt that the statement at the very beginning, viz. that the bhragara
is the abhigekapatra par excellence, is historically correct and trust-
worthy.

3.2. Yet, in one respect the YuktiKa. does not come up to the
expectations it itself creates: It does not give a description of the
shape of a blrigara. What this kind of vessel looks like cannot at
all be learned from it;*® obviously it is taken for granted that the
vessel as such is well known to the reader. In fact, the expression
akrti—so one realizes when the author specifies what he had in mind

62, Verse 79f.:
padmaragos tarha vajram vaidiryam mauktikan tatha |
nilam marakatau caiva mukia ca sapta kirtitzh |/
bhrigdrasaptake nyasyd na bhaumo manim arhati | o
63, Verse 84: .
hirakap padmariga$ cavaldiryam nilam eva ca |
catvira manayo dheyilh caturnim :ecanambhasl !l

64, The expressions *four/fourfold (kings)”’, occurring ‘In verses 82, 83(b) and 84,
are explained by caturjatimahibhuj of verse 83 f.

65. The expression praryasrom in verse 81 does not, of course, imply that the
blirigara has “corners” in the proper scose of the word, It is equally possible,
nay cven much more probable, that what is.referred to by this expression are
the four cardinal points projected upon the round bhyigira, the spout perhaps
pmv:dmg the point which is considered as the front,
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when using it—refers only to one aspect of its “shape” or “appear-
ance,” viz. its decoration with precious stones.

But there are other sources which come to our help here.
Accordmg to Mahegvaratirtha (cf. above § 2.4) a blrigara «is similar
to the flower of a dhattgra.” The plant denoted has been identified
as three species of the genus Datura," a charactieristic of which is
the funnel-shaped corolla. N.S Mooss’s Ayurvedic Flora Medica®
contains a drawing showing also the flower of Datura metel Linn.,
and the corolla is described as “tubular-infundibuliform, 15-18 cm
long or even more, often 10-12, 5cm across at the mouth..” A
vessel of this shape, and size, can indeed be used to drink out of,
and it can be placed provided its bottom is flat. As Maheévara states
it only to be “similar” to a Datura flower, it is least possible
that the b/:rngdra he has in mind is some what bulbous, if not even
blg-belhcd ‘and if this be true, it could well contain enough water
for washing.a guest’s feet. On the other hand it should not be for-
gotten that in India there has not been a tradition of exact and
detailed descriptions of objects of the natural environment or pro-
ducts of human workmanship. ' And even if such a tradition could
be found, one is left with the intricate problem posed by Mahegvara’s
statement in itself: We don’t know what exactly he means by sadyfa,
i.e. to what extent he at all intended to give a precise description of
the type of vessel called bhragara. His testimony, though quite inte-
resting as such, is not clear enough to bridge the gap between

~«Weorter und Sachen,” i.e. to arrive ata clear visual idea of the

object denoted. A practicable way is, however, shown by Buddha-
ghosa (5th century) in his commentary on the DN passage referred
to above (§ 2.5). For he adds to the expression suvanpablinkira of
the mala text the explicatory attribute hatthi-sonda-sadisa-panali (Sv
620.20f.), “with a spout similar [in shape] to the trunk of an eleph-
ant.,” Evidently this feature was regarded by-him as really chara-
cteristic of a bhragara. And obviously the author of the Vasudeva
hindi®® also had in view the same feature when he characterized the

66. Cf. G, J. Meulenbeld, The Madhavanidana and its Chief Commentary, Chapters
1-10. Introduction, Translation and Notes, 1974, p. 564.

67. (Vaidya Sarathy Series Book No, E 2), sec, ed,, Fasciculus I, Kottayam 1978,
p. 89f.

68, O, c.(cf, fn, 47), 1,c,
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bhyigara as being gajamuho (= gojamukha). To compare the spout of
a vessel to the trunk of an ¢lephant makes sense only if a. parjcular
similarity is referred to, i.e. if not the trunk as such is meant, but the
trunk in particular position considered to be specific to this pachy-
derm, or perhaps the peculiar tapering form of the trunk. Unfor-
‘tunately, however, quite a few positions meeting this cohdition,come
instantly to the mind of everybody only superficially familiar witﬁ
elephants. The position tacitly referred to might e.g. be that of
holding up the trunk so that it looks somewhat like the letter “s" i
e.g. adopted by this animal when it trumpets. Ina roll pamtmg from
Nepal in the possession of the Museum of Indxan Art in Bérlin
(West) the Vigvantara legend is depicted. It has’ been pubflshed by
Lienhard in 19807° in an exemplary manner. ‘Table XXlV (p 23!)
shows a among other thmgs the abhiseka of prince Jilini, In his detai-
led description and analysis of the relevant scene™ Laenhard states,
after having dealt with the prince himself, that ““two men in red
frock-coats stand to the left and right of the prince... . Fach of the
two men holds a carafe with both hands™ and is ready to pour the
water it contains over the head of the prince to be consecrated as
king. A third man......waves? a parasol of golden yellow colour, a
symbol of royal dignity and might.” An identical vessel is found
depicted at another point of the roll also, viz as part of a scene
showing Madri in swoon. Lienhard's identification of this vessel

69. CI. Budhasvamin's Bﬂlalkathaﬂokasamgmlia 2.37 wheré a wild elephant, trum-
peting as if challenging the opposing elephant to battle, is sdld to he kimeid
dkvacitaigulih; cf, also the expressions kare kuﬂcilapuﬁarc and samvtllimkaralx
kari—ibid., 3.14 and 15,

70. Die Legende vom ‘Prinzen Vigvantara, FEine neralcsmchc Bllderrolle aus der
Sammlung des Museums fir Indische Kunst Berlin, Berlin 1980;

7. O.c.,p.228 f.

72, ’frhls seems to have ritual or ceremonial rather than practical reasons but cf,
0

73. Ttseems that Lienhard has here been carried away by his imagination, All thie
picture shows is that a parasol is held above the prince so that the s sun is

(in accordance with a corresponding rule, [cf. J. Gonda, Ancient Indian Kingship...
[cf. fn- 87), p. 37) prevented from shining directly on hxm

74, O.c., plate XVI; the description is given on p, 176: *...the prince, making
strenuous eflort to awake her from her swoon, spnnkles Madri’s body with

water,” viz. with his right hand while he holds the vessel in his left, Cf. also-

Byrhatkothaslokasamgraha 3.78:
athangdravetim midham pautrapaharapasravat |
hladayam asatur vakyaih sacivan sajalanilaily || -

[P

Illustration No. |

By courtesy of the Museum fiir Indische Kunst,
Staatliche Museen Preussischer Kulturbesitz, Berlin (West)



Bliyigdrd in Sanskrit Literature 19

a «carafe for water”? is eyidently correct; but I think in this case
it is definitely possible to go a step further, i.e. to do more than just
determine its function, namely'to connect it with its proper designa-
tion which cannot but be blpigara;™ for one of the “carafe’s” peculi.
arities i precisely the “elephant-trunk-!ike” spout, i.e a spout which
has the form of the letter “s”. On the other hand it has to be taken
into account that the Berlin roll painting is dated 1837 and thus
more than 1300 years younger than the information gleaned from
the famous Pali commentator  And such a distance in time cannot
be simply passed over as entirely insignificant however marked the.
traditionalism of Indian culture.

Fortunately, however, there are much older pictorial testimo-
nies which can in a similar manner be connected with Buddhaghosa’s
remark. For Liiders draws attention to “one of the most beautiful
reliefs from Bharhut” showing «Anathapedika when donating the
Jetavana to the Buddha, and the donation is confirmed by pouring
water from a vessel similar in shape to a teapot.””” Ina foot-note
he refers to Cunningham’s well-known work on the Stipa of Bhar-
hut,”® viz. p. 14 (f.) and plate XXVIII. In view of the text of the
inscription found immediately below the sculpture the correctness of
the identification of the scene is beyond any doubt. This means
that it can be taken for granted that what is depicted here is a parti-
cular donation ceremony, i.e. an act with which the bhrigara has
been found to be intimately connected Now, the vessel which
Anathapindika carries placed on his left hand, holding its handle
with his right (or perhaps carries by the handle with his right hand,
Merely supporting it by his Jeft hand)? is admittedly different from
the one depicted by the Nevar artists of the Berlin roll. It has pot
only an (arched, handle, but it is indeed similar to a teapot also in

_—
75.0.¢c.p 42
2% «P. 4L,

+ Tts Nepati name, however, is ghaya ( <Skt. ghata(ka) ).

77. Quoted from his Varuna (cf fn, 52), 1. c. ‘ .

8. The Stitpa of Bharhut : A Buddhist Monument ..., by A. Cunningham, Repr.
Varanasi 1962,

In contradistinction to what is seen on the painted scroll from Nepal (cf. fn, 72),
the impression one cannot help gathering here is that use of both hands is
T pr0\'(‘>I(cd, if not primarily then at Jeast also, by the practical needs of safe and

Steady carriage,

19,
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that it is much flatter and clearly big-bellied,’fcbvé.réd' by a lide and:
provi@ed:\i'itll a flat bfl_sé;‘_i:i addition’ the spout is here Straight r;sjﬁgi
atan angle of appr.‘45° from’ thé béitom " a little beyond: the levet of
the Iid; but it evidently also tép"e’f% off ~t'o'w'a}rd.s 'tlié‘igiﬁi to some extetit |
at least, ‘and it is ir this respect that it, too; is, or couid 'bé regarded :
as, simildr to the trunk of ‘an elephant, but perhaps in another regatd !
also, viz. When thé trunk is stretched out straight  in 'spo.uliii'g' ‘watek:|
It is, hence, certdinly possible, nay even highly probable that ‘what'
Buddhaghosa had in mind was' a vessel of ‘this “type whith casi thus’
be identified as the (ancient) bhrigara. R
. Whether this teapot-like vessel represents the (direct) or one
of the histqriéél precursors of the <carafe’ of the roli painting from
Nepal remains to be seen. It is anyway not ﬁoésible'tqﬁm‘sué this
problem further in the “cotitsé ‘of the present study: ~ Thie pictorial
téstimonies—of which theré is obviously no dearth_call for-an “inde-
pendent treatment.8! 1n the present contextit is, howéver; import- -
ant t'o.i"epéa't b);')véy of siir_’rilﬁai'y' thatj thanks to 4 ‘particaldr textual
information about the vessel called bhpigara 4 bridge can bé theowr
across the gap betwecn text and picture, and that pictoFial testi-
monies confirmi what is stated in “the YuktiKa., viz. that the bliragara

is indecd used at i‘he"c.dr()iia'ttion.‘ofa _kipg."*‘ o

.+ 3.2 But this .vessel.- was _.»vn(_)t.onvlyu;ed In such an ;'abhi;_'ekq:
ceremony. .. Obviously there-is more to ‘it. . For it is. no,t.c,wgrt_hy
that the bhrigaroddesa section -of the -YuktiKa. is quoted ;i!} ;!13? 3

st .

80. It may b noted here that the golden. blyigara (which king Jalauka_throws into’
 the'Sodara spring accordipg to Kalhana’s' Rajatararigini 1.128 in order to carry
out yvhal could bé styled an a_r(:tici'pa(‘ion.of‘n}odlcrn underground water tests) s
ot only Sufirodara’ (for- which M. A, Stein's [cf. fn, 18, p, 25] *rempty” is

perhaps too colourless), but also sapidhdndnanal, **closed at is mouth with a !iﬁ."'

81. Which would also have to examinoe the relalion between the olirigara orin -
general the abhisekaparra, aud the pirnaghara as a symbol of prosperity. In~
passing only attention may be drawn to the fact  that according to the Padacan-

- drika (cf fo, 39711, p. 371). on Amaralk. 2. 8, 32: dve +i.e. “bhadrukumbha and :

plirnakumbha rajyabhisekiya nandtirthadijalakanakaghayasya [scil, namani).

82, This conclusion” s - riot of -course, ‘reversible: -not each.and every vessclvtha;
happcns’ to be used at the coronation of a'king, or ap abhiseka cer'emOUY'
(ultimately) modelled on it. can be identified as bhrigira-—as may also be seen
from B. N. Sharma's article oh “Abhiseka in Indian Art” in: JOI, Baroda;
XXI. 1971-72, pp. 108-113; cf, also fn. 120. ' :

lllustraﬁon No. 2 o
Source: A. K. Coomaraswamy, La Sculpture de Bharhut, Paris 1956,
Plate XXVI (Fig. 67)
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Dharmakosa®® in a chapter entitled «rajacihnani rdjopakarandni ca.” This
neading—and the distinction betwéen cihmas and upakaranas® of the
king—is also based on a corresponding statement of the YuwktiKa,
viz. the following one:®¢ ,
chatradhv: jasimhasanayanadibhyo  yad anyat syat [
rajyangam tad upakaranam tasmal loke visesas tu [/.

According to it there are certain “constitutive clements, i.e. para-
phernalia or insignia, of kingship®®, different from the umbrella, the
banner, the throne, the riding animal [viz. the elephant, etc.]*, etc.,
and that they form “utensils for use.”® Though the essential distin-
ction between an upakaraya and the umbrella and the other rajyarigas
is not made much clearer by the subsequent three lines either, they
give at least a complete enumeration of the former:

camaraf catha bhrrgaras cagakam ca prasadhamm) [*

vitaua$ catha fayya ca vyajanam darpaq&mbamm /

etan navakam uddistam rﬁjopa/caragrﬁkhyayé /I
The group of nine paraphernalia forming the upakaranas of a king are
hence chowrie, bhrrgara, cup comb, canopy, bed, fan, mirror and
garment. It is highly questionable whether the difference between
these upakaranas and the non-’uﬁaknrargas among the rajyangas really
consists in the fact that the former are “utensils for use” only and the
latter merely ¢signs of the king” (rajacilna) as the author of the
Dharmakota would seem to have it—though it cannot be denied that
what is marked here as different from each other seems to be the
private sphere, on the one hand, and that of appearing in public, on

83. Rajanitikanda, ed. by Laxmanshasiri Joshi, Vol. IV, Pt.V, 1979, p. 2839 and 2841a.
84, P.72, verse 33..
*85. “The expression rajydiga is here evidently not used inthe special terminological
gensé it usually has in Niri—and related texts. :
86. The Brhatkathaslokasamgraha (2.45) knows an abhisekahastin; cf. also § 5.1, Tt
shotld however be noted that ydna may have the meaning ‘‘vehicle”, too,
and could therefore refer to the state chariot (cf. fn. 137).
87. Thus it is that J. Gonda, Ancieat Indian Kingship from the Religious Point of View
(Reprinted from  NUMEN Il and IV with Addenda and Index), Leiden 1966,
p. 37. renders upakarana as found at Mbh, 12.67.86. In the Nirikalpataru (cf.
fn, 105, p. 174 f.) upakarapa (in the compound réjatadupakarana) seems to refer
pot only to inanimate objects, but also to all the officers and servants of a king,
88. Of course, the emendation prasddhanam would also be possible; but the feminine
{s met with again at YukriKa. p. 78 verse 91.
89, Cf. also the quotation from the Sivabhdrata ( § 2.2).
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the other, For it has to be taken into account that the chowne, or
to be precise: the pair of fly-whisks, together with the (wlnte)
umbrella constrtute «the emblems par excellence”, as nghtly strcssed
by Gonda.?® There is not only textual evidence for lhls," but it is
also strikingly confirmed by art®s. Hence the questron arrses if not
at least the bhragdra, too—the other upakaranas are less likely candi-
dates except for the fan—has likewise to be regarded as an emblem
of royalty, i.e. an rdentrfymg mark of a king. For ' it may be taken
for granted that not an ordmary vessel of this type is meaht, ' but one
conformlng fo the descrnptron given subsequently, i.e. in the bhrrga-
roddesa of the YuktiKa. That i is to say, it has to be kept in mind that
neither the chowrie nor the bhrngara nor any other of the upakaranas—
and the umbrella, etc., certainly don’t form an exception in this
regard—are as such specrﬁc to aking. It isalways the material,
the decoration, etc, that makes a partlcular object one of the
royal paraphernalra and Bho;a takes quite some pains to clearly

90. O.c. (cf.fn. 87),1.c.

91, E. g. Kalidasa, Raghuv. 3.16 c/d (adeyam asit frayam eva bhipateh safiprabham
chattram ubhe ca ¢imare). It should be remembered that umbrella and chowne
are also named inthe first place inthe two scts of the YukiiKa, —Note that
at2.13 Drhpa is nevertheless described as anatapatram (atapal-lamam). but that
Mallmal}m cxplams \ratarlhup parihpiacchattram; the only king without apy
insignia whom | happencd to meet in the course of my study is the lion of the
verse quoted by O. Bahtlingk in his anthology Indische Spriiche, Sanskrit und
Deulsclx. St. Petersburg 1870-73%, as no, 1395 (539):

ekakini vanavasiny arajalakmwny anitisastrajfie |
sattvorkage mrgapatan rdjeti girah parmamaml /]
rendered by the editor: «In... the Jord of the apnimals the title ‘king’ .
—In this connection it should also be mcnhoned
(white) umbrella bemg the only ensign oT toyalty

or the ensign par excclience. Thus ¢.g. the meaniog of the cxpresslon
nypatikakuda at Raghuv, 3.7@ (scc also fn, 109) is made exphclt by Kihdssa
himself by thé sutsequent sirarapavarane; and at Ja L. 11 m the klng who
wvants to share his kingdom with a friend of his divides his umbrella n,lfo two
halves in-order to demonstrate this his decision. Last but not least Amamko!o
2.8,32, too, has to be taken ‘info account here (.. chattrapm 1v ampamnp rajnas fu
nrpalak;md tar), though the final words of this verse nced not pc rnlerpreled as
slalmgthatlhe umbrella is the only ensign of a king, but could also be ‘taken
{o mean that the umbrella of a kirg, i.e. ifit belorgs to a knrg and is hence
carried over his head, is an ensign, i.e. one of the royal msrgma

92. Cf. the article of B. N, Sharma’s referred to in fn. 82 and thet of G H. Khare

(cf. fn. 95), plate 1.

acquires its full significance.”
that there are indications of the
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descnbe the drﬂ'erenc,e l)erween its ordmary ahd its royal character
Similarly it is not nécessary to glve much thoughl 10 the—theoretical
._possrbxhty ‘that what is referred to here by the expression blygira
is but the royal drinking vessel; for, this passage of the YuktiKa.
canriot by any medns be djslinkéd from the bhrigdroddesa section
which after all is part of the detailed description of all the nine upaka-
ranas enumerated dt the outset: bhrigdra as a rajopakarana is there-
fore thé abhisekapatra which evidently remains, with the kmg aﬂcr
his coronation and is perhaps even used by hlm_alb;rt not as dnnqug
vessel.” And as to the abhisekapatra, it Is perfectly understandable
that it should have beeri-regarded as another ensign of royalty in
view ofits extriordinary significance in the context of the royal
tonsecration.

On the other hand 1t has tq Pe admnled tlrat usu'\lly one looks
in vain for the bhrngdra, ora vessei equrva'ent to H, in hsts or enu-
merations of the paraphernalia ot emblems of royalty. E.g. donda“
does not refer to it. But clearly his outline does not exhaust the
(prlmary) material - nor aim at reconstructing the liistorical develop-
ment. The assumption that this particular emblem has so far srmply
been overiooked l)y most scirohrs is strlkmgly confirnied by a recerit
article of G H. K'hare 5.9 But before tutning to the source drawn
upon by him attention shoul& ﬁrst {7e focussed ok another prece of
evrdence, viz. .one which msprte of certam piulologrcal problems it
poses is nevertheless ultrmately so clear that any douLts one mlght
still entertain as to the blyigara formmg one of the insignia of royalty
once and for all. - o Ty

4. {. 'What 1 411 aliuding to Is a passdge in Bharuci's commen-
tary on the Manusmrti, a text which has unfortunately come down
to us only ina fragmentary state, and the trasmission of the only
extant portron, viz, the Manu-Sasna-Vrvarunn on adhyiyas 6-12, is
also far from being good

-

93. Cf, also the ca;akoddeja of the YukiiKa. (p.78, verse 86 () as well s the
kumbha-, arghyapatra-, padyapatra- and aramanapalrmlalqams in the Viramitro-

o dava. Lak;a"apraka{a. p. 641 fF,

94, Viz, in his work on kingship (cf (n. 87), p 37 rr

95. “Emblems of Royalty in Art and Liierdtire” in: ABORI Lviu and LIX,
Diamond Jubilec Volume, ed, by R, N. Dandckar, Poona 1978, pp. 683-689.
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Manu 1.6, a -verse particularly interesting in .the context of

the ideas about kingship in ancient India, runs thus:

tapaty adityavac caiga®® caksimgi ca mandmsi ca/
_ na cainam  bhuvi $oknoti kascid apy abhiviksitum |/

and Bharuci gives the following remarkable explanation:®?
mahdraja-lingena camara-cchatra-bhriigading yukto diptimattvic . caksi-
myy adityavat tapayati, manamsi dandapatanat/. The question apart
whether the characterization of ihe king as being furnishéd with
the emblems of royalty is meant as reason fot his “burning the
cyes” or as a restriction of this effect to a legally erithroned king
or to the king insofar as he acts with authority, one is puzzled by
the last member of the compound cdmara-cchatrabhriga—. 1. D. M.
Derrett has taken the text as it stands, but his proposal to interpret
it to mean “with his flywhisks, umbrella, and ‘bees’, etc.” poses
questions. And that he himself didn't feel happy dbout it becomes

clear by his footnote “attendants?’.
. Toeo

After what has been said so far in the-course of this study,
it can hardly come as a surprise that 1,on my part, should like to
suggest a conjecture here, viz. to read obhpigaradina instead of
obhragading. This implies that just one okgara has dropped out, and
it further starts from the assumption that the contention of the
Jexicographer Mathuresa (17th century)® that the word bhrnga 18
used among others in the sense of bhrngara” is at best based on
a crux like that in Bharuci's commcntary and not at all confirmed
by actual usage. That instead of bliyagdding onée should read Syiigading
can also safely be ruled out, for the remark found in the Vacdspatya
s.v. rajosraga, viz. that this expression is semantically equivalent to
rajacilnacchatra® is of no relevance here since the “umbrella [as

96, Note that Bharuci seems to have read caiva which may indecd be regarded as the
older/original reading

97, The edition used is, of course, that of J. D. M. Derrett, Bharuci’s Commeatary
on the Manusmyti (The Manu-$istra-Vivaropa, Books 6-12).., Vol.1: The Text,
Wiesbaden 1975, p. 50,

98, Cf.C. Vogel, Indian Lexicography (A History of Indian Literature, ed. by J. Gonda,
V. 4), Wiesbaden 1979, p. 365 . .

99, Cf. also the Larger Petrograd Dictionary s.v. bhﬂiga- In the edition of the

.{'abdarammall itself (ed. by Pdt, Manindra Mohan Chaudhuri, Calcutta 1970y,

the corresponding statement is found on p 192,
100. CT. Trikandadesa 2. 8. 32.

Bhrigara in Sanskrit Literature 25 )

one of emb]ems]"""is already mentioned by Bharuci, and in a
q'ubitg unequivotalbmanner at that; for a similar reason the contention
of Plirusottama, the author of the Trikandutesa,®* that §raga—n.
has among others the: meaning of c¢ilina, can remain unchecked: In
an explanation of the expression maharajalinga, given by the author
himself, :what one  is alone justified in expecting are the names of
individual ensigns, and-.not at all the notion “sign’ as such. There-
fore I should think that the emendation proposed by me is the
most natural one in the context, hence I take Bharuci to give the
following explanation: «He, (i e. the great king) burns the eyes like
the sun because he [too] is characterized by dazzling splendour
insofar as/ifywhen he is furnished with the emblems of a great king,
[viz] the [pair of] fly-whisks, the umbrella, the vessel-used-for-his-
coronation, etc. [and he burns] - the minds because he causes
punishment to be,inflicted.”?® There is no doubt hence that Bharuci
(between 600 and 650 A.D. accordmg to -Derrett)!% enumerates the
bhrigara among the emblems of royalty, and among the most impor-
tant ones at that.

42 That is to say, I regard it as definitely established that the
vessel called blyrigara forms qua abhigekapatra one of the distinctive
marks of a king. But I should fike to stress at the same time that
I neither ignore nor want to dispute the fact that' this its role and
function is attested to in our sources but sporadically—though it will
be shown later that there is more textual evidence than has been
realized until now. Nonetheless in my opinion this quantitative
argument does not carry much weight and this for the following
reasons:

“1. In most, nay practically all cases when commentators,
etc., explain expressions like raja (etc.)—lakgman, —cilna, etc.1%, or

101. The semantic development is not clear to me

10;. Viz, at 3.3.70; cf. also (according fo the Larger Petrograd Dictionary s.v,
driga-n.) Hem, on Medini 2, 3, 25.26,

4’,03- The latter seatence has been quoted from Derrett’s translation (Bharuci's

Commentary on the Manusmyti..Vol, I1..., Wiesbaden 1975, p. 34) which seems
i bll strange as regards the rcmammg part,

104 0.c. (cl. fd. 97), Introduction p. 9 ff.

105, Note that rajalakana “is also used in the sense of “[bodily) marks [indicating
a future] king” (cf. €. g. Dasakumaracarita, ed., N R. Acirya, NSP , Bombay
1951, p. 14.1.12 as well as H, Kohlbrugge, “Gliicks und Ungliicks zeichen
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kakud (a), they confine themselves to menuonmg jUSt two, or at the
utmost three, individual ensigns, and it is perfectly understandable
that they adduce by name oiily thosé which are by far the most
important or best known, definitely coming to one's mind first when
the concept “emblem of royafty” is mehtioned1o?, ind mprte of
Bharuci’s testimony it is highly improbable that the bh;ngira ranfced
among the first two or three.

2. In a humber of cases an author may well have - had id
mind the bl:rngara too, when speakmg of “the signs of a kmg" but
there is no way to find this Jut for sure.

3. The denotatum of bhjigira or this expression itself may
have been repliced by another one, expresslons often met with in
comparable contexts are in partlcular kalasa, ghata and (purna)
kumbha.

4. Last but not least one has to reckon thh the poss:blhty
{hat the role of the bhrngara as an emblem of royalty was limited
in terms of its historical and/or its reglonal dxd‘usxon

To give a few éxén‘ibleé
4.2. 1, The exphcate rajaliaga of Amarako.fa 3392 1s in lts
turn made clear in tne Padacandrika'® by chamadl, and m the

am mcnschlichén i(iirper" in: Ac;;l Orlc;rialin XX. 1948, ﬁp 368b) ad well a3 In

the seosc of “characterization, i, e. description, of the king" cf. Viramlitrodeya
(cf. fn. 110) XX, p. 165, Rajadharmakaustubha (cf. fn. 113) p. 243 and Nitikalpa-
taru (ed, by V, P, Mahajan, Poona 1956), p. 177.

106. This holds good equally when individual emblems themselves are mennoned
Likewise it should be taken into account that even ifan °idior a similar
expression is lacking, those ensigns which are expressly named peed not be
meaot to form an exhaustive cnumeration of the ensigns lnlhclr cnurcty
The verse Ja 6.22.- 28-29, to which my altenhon has kmdly been drawn by me
fncndO v. Hinttber remains difficult inspite of K.R. Norman' s(cl‘ CPD 8. v,
upadlu—ratham) endeavours to solve the problcms (cf.. alsoO.v Hmuber,

*Two Jataka Manuscripts from the National Library in Bangkok” in:. JPTS

Vol. X, 1985, 19 f).—Cf. also Mallinatha on the passages from the Raghuv,
referred to in fos, 91 and 109,

107, Padacandrika: A Commentary on  the Na‘mahﬁginuj&:anam of Amara by
Rdyamukua, ed. by K, K. Dutta, Yol. III, Calcutta 1978, p. 226. .
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Vivarana'® by kanakaccha!racamarddi 100 At Viramitrodaya viue
(Rﬁjamlrpraka}u) 443.19 the expressxon cihnani rajao is explained by
the immediately followmg dhvajapatakddlm

4.2, 2 Vl.mudharmottarapurdna IL 158 4—to which attention
has been drawn by J . Meyerin—

tatraxvdyudhavarmddy:m chatram ketum ca pajayet |
réjalingani sqrvdp‘:i tathdstrdni  ca  pijayet |/

might prescribe the worshipping of the abhisekapdtra, too,
‘ds part of the mirgjana ceremoriy—although in this particular case
the'ré are some doubts since the CaturvargacintamaniV® teaches
mahtras for other emblems only and ignores our vessel. But bhag. P.
1.16. 2 and 5 may be quoted as an example without hesitation fot the
Tast xpelmber of ﬂie cdmpolindé hrpalmgadhara and nrdevac:lmadlxrk is
n’ot at all indxcahon Lnougl\ !hat dnly such slﬁns are meant here which
a kmg bears on hlmself in the narrower sense of the word.

4.2.3, The Ramayapa commentator Rama 'of. § 2. 4 above)
paraphrases bhragdra of R. 5.16.12 by kalafa, and this latter -expres-
sion is indeed very often met with in the context of passages dealing
with the royal consecration. E.g. in his Viramitrodaya (V1. 42.18f. )
Mitramisra starts his brief exposition of the «abhigeka according to
the Zlharvanagopatlxabralxmana by stating: brlvaprabhrtm samb/:ﬂran
sambhrtya sodasa kala!an sodasa bilvani valmlkasya ca mrllzkam sarvin-
nam sarvarasdn sarvabijeni | tatra catvarah  sauvarpa$ catvaro
rd}ata.f catvaras tamras catviro mpnmayah /... And (a) golden kalasa (s)
is (are) mentxoned in Anantadeva’s Rajadlxarmakaustubha ns jn

108. Amarakofa with lhe Unpublivhed South Indian C0mmenlancs o ed. by A A,
Ramanathan, Vol 11, Madras 1978 P. 352

109, Appararya then quotes Ragh, V. §70b viz, (sa[= Dilipak) sinave) nypotikakudom

. dattva yine sitatapavarapamy,

110, Viramitrodayah Lak;anaprakds‘ah Mahamahopadhyayasrmnrmmasmwmcuah schi-
yopadhyaravi,muprasadafarmanasamlodhimh Benares 1916,

11, Trilogle altindischer Michte und Feste der Vegelallon ..Zyrich-Leipzig, p. 127
(of Pt, I, fn. 2. ' ‘

112, Caturvarg?cinlamani of Sri Hemadri, Vol IT; Vra!akhanda PL 1L p. 619 M1,

ll3 Rq}adharmakanstubhd of Anamadﬂa, ed, by M, Kamala Krspa Smrmmha

" naroda 1935, p. 318, verse 3 and 321, v, 3.
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Nilakantha’s Numrayukha‘“ and in Candcévara‘ "Rdjam!iramﬁkara us
and the sudsequent instruction in the latter, viz;.;,y .- -

pirayet sarvattr/lmdbhir gangena payasat/mw% /. 1108

clearly indicates that the abhisekapatra xtself is referred to. Equally
plain is Venisamhira 6.12 where Pancalaka, addressmg "Yudhisghira
and Draupadi, asks them to abandon all doubt and then adds:

paryantam salilena ratnakalasd rdjyablzi;eka y}z te /.

At other places or in other works of the same kind, instead
of kalasa the expression ghata is found, e.g. in the Viramitrodaya
(VL. 44.10). In the Mahabharata (1.126.36) Karna is consecrated king
of the Angas “with golden ghatas [to the water contained in which]
parched grain and flowers have been added” . (salajokusumair ghataih
kaficanaip... abhisikto..).)1 1t seems that ghafa and kalasa are interch-
angeable in such contexts!?? yet this holds good for kumbha, too, or
even pirpakumbha. As to the former expression, see e.g. Viramitrodaya
VL. 51.4 or 57.3, Rajadharmakaustubha 320 verse 25 ff. or Kjtyakalpa-
taru'™, - Rijadharmakhonda 14.12; as for the latter, Kytyakalpataru
16.7,119,

114. Niti Mayakha by Nilakantha Bhaga, ed. M. G. Bakre aud V., P, Lelc, ombay
1921 (Repr. Delhi 1985); p. 17 1, 5,

115. The Rajaniti-Ratnikara by Candesvara, ed. by Kashi- Prasad Jayaswal, Patna
1924, p. 83, v

1152, Cf. also fn. 81, On the unction fluid consisting o! l6 or 17 different sorts of
“water” and its preparation in Vedic times cf. J. C. Heesterman, The. Ancient
Indian Royal Consecration......'s-Gravenhage 1957, pp. 79 ff. It should be noted
that this is one of the traits: of the Vedic royal consecration that has been
preserved practically until the present day (cf. the study of Witze)'s referred to

infn, 121). Thereis much evidence to be found also in the Nibandha texts; -

in passing only I further note Brhatkathasiokasamgraha 1.89 cd: sarvatirthi-
mbukalasair abhyajifcat sa (i.e. Gopalah) pilakam ||, InJ. Sarkar's (cf. fn. 76)
description of §ivaji's coronation ceremony it is stated (p. 208) “Then the
eight ministers of his cabinet..., who stood ready at the eight points of the
horizon with gold jugs full of the wrter of the Ganges and other holy rivers,
emptied them over the heads of the king, qucen and crown-prince...”.

116, CI. also the verse from the Prapaficasara quoted by B, N, Sharma in his article
“Abhigcka in Indian Art” (cf. fo, 82).

|l7. At olher places they are distinguished; cf, e.g. Mbh, 14. 64, 12 and Venisamhara

i+ bhyngira (cf, fn, 33) versus 6. 12 kalaja (cf. § 4. 2. 3). Cf. also fn. 119.

118, Kr!yakalpamm of Bhay(a Lakgmidhara, Vol. XI: Rajadhormakanda, Baroda 1943.
119, In the Aupapatikasiitra (cf. fn, 138) the compound punnakalasa-bhiiigaram is found
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of éoursé, furthér and léss hurried investigations are necessary
in order to arrive at a well-fotinded interpretation of this termmolog:-
cal ﬂuctuatlon,‘" but a comprehensive and detailed study of the
post-Vedic" development of the royal consecration has anyway still
to be undertaken by somebody,2' and Nibandha texts like those
drawn upon by me will then be of special importance. Nevertheless
it is, 1 think, legitimate to state that mere non-occurrence of the
expression bhyigara itself in these sources does not at all warrant the
conclusion ‘that this particular type of vessel was not considered by
their authors as an/the abhisekapitra. Besides; this non-occurrence
is also not a total one.. There is after all a passage in the Krtya- .
kalpataru where the word is used, viz. in an enumeration of the various
abhisecanika dravyas}2* among  which figures a hirapmaya bhragira
also (16.5), though side. by side with many «“decorated golden pirpa-
kumbhas”. A similar list of thmgs required for a coronation is trans-
mitted at Dip. 11.32 f; and all of them are expressly stated to “have
been sent [by Agoka] for the coronation™* (rsjabhiseke pesita),
and, significantly, they include a bhinkara, too:12s

¢ 49 II), explamcd by the commcntator Abhayadevasﬁn to mean: jalapari-
pumau glm;abhmgdmu An inlercstmg information is given by Appararya
(Amarakoga with the unpublished South Tndian commentaries...., Vol. I. Madras
1971, p. 503) for according to him bhadrakumbha and piirpakumbha are rajadvira-
nikgiptapiiranakalasanimany.

120. In the section entitled abbl;ekapalralak;ann of the Viramitrodaya (cf. {n, 110),
p. 646 thrée different vessels aré described (following a ¢ Vaikhanasagrantha''y;
the third one is said ro be aikhanibhakaram and ograto jalanilakam, i.e, to
have a spout—in all probability the specific mark of a bhyiigara proper.

121, Much progress has, however, been achieved in this regard by M. Witzel in his
contribution “The Coronahon Rituals of Nepal”, to: Hen!oge of the Kathmandu
Valley, ed. by N, Gutschow and A, Michaels, St. Augustin 1987,

122, Viz, p, 151, 15; this pdssage is part of a section said to be borrowed from the
Ramdyana (cf, p. 13. 1. 19 and fn. 3); this seems to be only partially true since
the parts in question are not found in the critical edition nor in any other
edition of the R. I was able to check.

123. Cf. also 12.1. A parallel is Mhv. 11.28, .

124, 1 fail to understand Oldenberg’s query (The Dipavamsa..., London-Edinburgh
1879, p 166): «all that being worthy(?) of a royal coronation®,

135, As Dip.11.39 (dutiyap abhisinc-ttha..., . .dutiyibhiseko....) shows, the coronation

- referred to is a *second” one.



30 Albrecht Wezler

But it has to be admttied- that the present argument (§ 4,2.3) is
rather weak in that all it can at best be adduced for is the statement
that the bhyagira was in fact used as an abhisekapatra, There are,
however, also passages Whl\.h clearly confirm Bharuci, . and it is to
these that attention will now be drawn.

5.1.  Among the materia] utilized by G. N. Khare® «the story
of Maladeva as narrated in Jacobi's Hindu Tales'? and’ translated
by Meyer in (sic!) English*1%¢ is of relevance here. Its contents are
summarized by Khare thus: «It is said that Maladeva while residing
at Bennayada, the king of the country died without issue. The
ministers and other state officers, thercfore, let loose the five divine
things of the five emblems of roy'llty to select the future king. When
these divine things appeared before Miladeva who was sitting in a
garden in the capltal at the time, the elephant trumpeted, the steed
neighed, lhe golden pltcher sprmkled hlm, the chowrie fanned him,
and the parasol shaded his head. Here an elephant, a horse, a golden
pitcher, (a pair of) chownes, and a parasol are enumerhted as the

five emblems of royalty...”

The sentence to be considered here in the first place runs
thus;1# tam pecchiya gulugulyam hatthina, hesiyam turangena, ahisitto
bhingarena (=abhisikto bhyiigarena), viio camarehim, (hipam uvari punda-
riyam, and this is perfectly clear. This part of the story of Maladeva
opens, however, with (62.34): io ya tie nayarie aputto riya kalagao,
«now the king of that city had died sonless”, immediately followed
by the phrase; tatlha ahiyasiyani panca divvani, and the precise meaning
of these few words has given a number of scholars quite a headache.

Meyer renders ahiyasia- by «deputed” and referss® to “Indische "

Studien XV. 359 (where we find the correet translation paica divpani
adhivasitam)”: tbat is to say, he disagrces with Jacotn who derives

126. Cf.fn,95.
127. Actually the title of H. Jacobi’s work is: Ausgewillte Erzahlungen in Maharashyri,

Leipzig 1886; the story is found there on pp. 56 fr,

128. 1. J. Meyer’s Hindu Tales. London 1909, are “An English Translanon of
Jacobi's' reader; for the story of Maladeva sec pp. 193 ff,

129. Quoted from Jacobi’s edition, p. 621,36, p.

130. Viz infn, 3 onp. 131,
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Prakrit ahiydiel 1ot Skt. "'ddl}_vflitajuiii - and proposes the rendering
«to rule as a symbol”— as for the Skt. original, viz. adhivasita, he
refers to Webef (who quotes the phrase pafce divpany adhivasitani
from Szmhdsanadvdlr:mﬂlca, but interprets it to mean «[they asked]
five fafeful questxons") and to Tawney’s translation of the Kathikosa
(who renders dtvy&m by «ordeals” and the verb under discussion

by “appomted").

The problem involved have been taken up for a fresh and much
closer study by Edgerton'’, and he has convincingly shown that the
phrase in question means “the five divine instruments were imbued
(with the superhuman power they were expected to use)’>«they
were consecrated”, a meaning according well also with the expression
panca divyany obhisiktani of the Parigigtaparvan ¥ Jacobis translation
of pafca divyani by the “five insignia of royalty”—to which Khare
also has obviously fallen a prey—has been criticized already by
Meyer who deems it “hardly correct”, the reason being that «with
the Jaina$ too these are: Sword, parasol, crown, shoes, chowries™,
whereds hete «we have: Elephant, steed; golden pitcher, chowr.es,
parasol”; similarly Edgerton'® warns against confusmg the five
ensigns of royalty with the pancadwydm he notesi® that “the neuter
noun divya is frequently found in the law-books in the sense of
cordeals’ ” and argues that in the passages examined by him “the
word is iised in a concrete mstead of an abstract sense”, viz. that'

131, The Kathikoia or Treasure of Stories (Oricntal Translation Fund, New Series I1)
London 1895; see pp, 4, 128 and 155.

{32, Viz, in an drticle of his entitled ‘‘Pagcadivyadhivasa or Choosiﬁg a King by’
Divine Will” published in: J40S 33, 1913, pp. 158-166; this is also referred

- to in Edgerton’s valuable notes on Jacobi's reader, viz. his “Notes on Jaina
Maharsgtii’* io: Indian Studies in Honor of Charles Rockwell Lanman, Cambridge

-~ Mass. 1929, pp. 27-30. ‘

133, CK. Stheviravali Charita or Parisishfaparvan...., by H. Jacobi, Calcutta 1891,
p. 166, This passage is already referred to (among many others which are
partially not accessible to me) by Meyer. o, c., p. 131, fn. 3.

134, Viz, info. 1 onp. 160 of the article referred lo in fo. 132,

13s. P 166 —Cf. also Kathakosa Prakarana of §ri Jinedvara Siiri, ed. by Jina Vijaya
Muni (Singhi Jaia Series No, 11), Bombay 1949, p. 73,1, 31.
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instead of ‘divine ordeal or test’ it means ‘the instrumeqt of divine
tCQt' 13¢ v »I

1 do not at all want to contradict either of the two scholars;
but there are two points which Ishould nevertheless like to make:

1. It cannot be taken for granted that throughout the whole
of Indian history the ensigns of royalty have been none other than
the very five enumerated by Meyer and Edgerton indeed sources have
been adduced in the foregoing which testify to the contrary.

2. Of the two pentads; viz. the rajakakudani and , the divyani,
it cannot be disputed that the latter set is divided into two subsets,
viz. the two state animals, on the one side, and “the  golden pitcher,
the chowries 'md: the parasol”, i.e. three inanimate objects, on the
other, and that out of these three the latter' two form part of the
ensigns of royalty (and not only the allegedly fixed set of five rajaka-
kudas). There is hence no scope for any ‘serious doubt that the
«pitcher”, i.e. bhragara, too, is here equally regarded as one of the
insignia: On its part the “golden pitcher” ' chooses the new king in
that it by itself «sprinkles him”, i.e. indicates that he is to be conse-
crated king in a ceremony in which it will function as the abhigeka-
patra. Yet in thus selecting the person who is to rule the country the
bhragara symbolizes royalty to the same degree as the parasol and the
chowries, the state elephant and the royal steed, or the royal
chariot®?—so that from this angle the distinction between the ensigns,
on the one hand, and the paaca divpani, on the other, becomes

ultimately insignificant in substance.

5.2. And this latter conclusion is, if I am not mistaken, fully
confirmed by the Aupapatikasatra For, in the description of

-136. Note however that in the Aupapatikasitra (cf. fn, 138), p. 55 (§49. 1) the flags
of the umbrella are given the attribute divya.—This particular use of the legal-
term divya has apparently been not taken notice of by R, W. Lariviere, The

Divvatativa of Raghunandana - Bhaf{acarya, Ordeals in Classical Hindu Law,
Delbi |9Bl

137. Onthe “state chariot’ (pusyaratha etc.) sce ¢, 8. Meyer, o.c., p. 131, fn, 3.
and Edgerton, |. c., p. 160,

138, E. Leumann, Das Aupapitika Siitra, erstes Updiga der Jaina, 1, Thell Einleitung,
Text und Glossar. (AKM V111, 2), Leipzig, 1883, p. 57 ( § 52).
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Kinika’s ceremonious setting out from the city of Campa this king,n
seated on his elcphant is not only said to be surrounded by excellent
horses, elephants and many. ‘chariots, but he is also characterized as
“one above whom a white umbrella is raised” (usaviya-seya-chalte),
“one who is fanned with (a) chowrie (s)” (pavia-vala-viyaniye), and
“one towards / by whom/whose ajthe bhrigdra is lifted up” (abbhug-
gayabhrngare) 1 Their possible or even probable practical functions
apart, the umbrella and the chowrie(s) are clearly meant here, too,
as insignia of royalty: In order to honour Mahavira the king sets out
m a procession in which all the royal splendour is dlsplayed-and
whlcfl forms the model, so to say, of that of ministers and other state
officers as referrcd to by Kau;alya (cf. § 2. 3. above). Therefore it is
highly lmprobable thai nothmg but a drinking vessel should be
meant by the expression bhimgara, i. e. an object serving a practical
purpose only, however precious the materials from which it is made.
Rather there is every likelihood that this bhrigara also represents,
and in the first place at that, an ensign of regal dignity.

5.3. Clearer still is the text to which I should now like to draw
attention, . viz. the Markapdeya P. The passage I have in mind is
referred to already in the Larger Petrograd Dictionary4, but, obvio-
usly Bohtlingk and Roth have failed to recognize its full significance.
It occurs in the story of king!® Hari¢candra who in order to keep
his plighted word not only givés away the whole of his kingdom as

139. B. Leumann renders this baluvrihi compound, (0. ¢., p, 97), referring to the

_explanation given by the Skt, commentator, by «[the king) in whose direction

+ the golden water jug is raised.”” In any case it is quite probable that the action

denoted by abhy-ud-gam here is not performed by the king himself; cf. also
Ram 5.18.11 (partially quoted in fn. 32).

140, Tt owes this information, however, to Th, Aufrecht, Halayudha's Abhidhinaratno-
mald, London-Bonn-Paris 1861, p. 299, —The particular Par¢vanithacarita also
referred 1o by Aufrecht, s, v. blpigara. has as far as Iknow not yet been
published.

141, That he is a king (rdjar) is stated already at the very outset: see Mark, P, 8.3,
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dakgind to Vx§Vam1tra, but is also able to clear his debts with thls
Rsi only with the pnce he gets by seilmg his wxf‘e, SaxvyJ and his son
to a brabmin and in the end selling himself also as servant to a
candala. He is then forced to work ata crcmatnon ground in the
most abject state for more than a year when the corpse of his : son,
bitten by a snake, is brought there by the mother, the former’ queen.
At first the parents do nof recogmze each other (cf. 8, 175 sa tam
rorudatim  bharyam nabhyajanat tu parthivop..... and 176 sdpt fam
carukesantam pura dr.m'a ]alalakam/ nablzyajanan nrpasuta .fu;kavrk;o-
pamam nrpam [[ )%, but soon both of them become aware of the
horrible truth and fall into a swoon., When they regain consciousness,
the queen, after having fainted a second time, exclaims (202-203):

ha rajan jatasantipam ittham miam daarapitalat |
utthapya nadya parj)aizkam aroheti kim ucyate [}
nadya pagyami te chatram bhrngaram atlzava punah '3
camaran vyajanani capi ko yam wdluvzpar}aya}x /!

This is aptly rendered thus by Pargltet Mt «Ah, O king. Why
dost thou not now ralse me, who ain thus aﬂhcted from the ground
and tell me to mount to thy couch ? I do not see this day thy regal
umbrella, nor yet thy golden"® vase, thy cbowne or fan; what is this

revolution 7

The “contrariety of fate”, the total change in Hariécandra’s
circunmistances is described by the author by contrasting his former

142, Cf. verse 8.127 f. -for the description of Hariscandra when working at the

cremation ground.

143, Note that the parallel in the Devibhagarata, Skandha 7, adhyaya 26 verse 42 CId

runs thus: nadya pasyami te chatram simhasanam athapi v [[.

144, The Markandeya Puriya transl, with notes by F. E. Paryiter (81 125), Calclma ‘.

1904, p, 53.

145, Obviously Pargiter still took bliyrigara to mean sgolden vessel”; cf fo. I
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with the actual’®® state, and this is done in an artistically skilful
manner in verse 203 by maki_'ng. Saﬁyi expressly state that she looks
in vain for what formerly used to indicate her husband's special
dignity and might, viz. the insignia of royalty, and clearly bhergara,
too, is one of these. For what else should be the reason for

mentioning the ablu,sekapaha along with the umbrella, the chowrie

-and the fan?

5.4. The observation- that, particularly in Nibandha texts,
the expression kalasa is often met with instead of bhyigdra (cf. § 4.2.3
above) permits usto present still another piece of evidence. The
Krtyakalpataru contains also what is called a <cilinavidhi’," and one
of the effects ascribed to this ritual is the following one (198.3 f.):

camaran kalaseth $ankham satapatram vitanakam |
bhavet tu siddhikamasya nrpasya phaladdyakam .

Enumerated as it is together with other ‘utensils for use’, which
are clearly ensigns of royalty8 and are mentioned here for none
but this very reason, the vessel called kalaa cannot but have the
same emblematic function; It, too, is one of the cilmas of the king,
and thus indirectly confirms the result achieved with regard to the
bhrigara. For, whatever the exact relation between the kalafa and
the bfrigara in terms of the history of Indian arts and crafts, there
should no longer be any doubt that if in fact two different vessels,
i. e. vessels of different shape, are referred to by these expressions,
one of them has taken the place of the other in the course of time,

although their function has remained the same and this function was

146. Cf. also verse 8.204 ff.

147, Cf, also the section called cifinegu devipajavidhi in the Viramitrodaya (cf. § 4.2.2.
P. 442; both these Nibandha works assert that they are quoting from the
Devipuraua

148, On the conch see e.g. Dip. 11,32 and 12.2(cf. § 4.2.3); as for the canopy se¢
§3.2ande. g, YuktiKa, 79 verse 98 f. vitina-laksapam).
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to serve as an abhisekapatra and therefore, to be sure, also as aho
of the many insignia of royalty in Indi
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149. There are at least two more passages which are likely to further corroborate

what forms the main result of the present study, The firstis AV Pariflgja
LXIV, 7.6 (The Parisigjasof ‘the Atharvaveda, ed. by G. M. Bolling and J. von
Negelein, Leipzig 1909-1910, p.413), and the second one is Vignusmpti 63:32;
the latter forms part of a chapter in which things, etc, are enumerated the sight

of which is considered inauspicious when the king starts on an expedition (cf. .

also P, V.Kane, History of Dharmasastra, Vol, 111, Poona 1973, p. 227 £.);

~ and the former belongs to the vast subject of dream and its inlgrpretaliQn in
India, But I have first to consult books mot available at Hamburg or in

Germany before a flnal conclusion can be arrived at regardiog this material
80 that T have to postpone this to a later addendum,

ADDENDA

Page 1§2: On “The Sources and Authorship of the Yuktikalpataru”,

cf. S. R. Sarma in: Aligarh Journal of Oriental Studies 111,
1986, 39-54.

Page 12, first paragraph:

Cf: two recent articles of H. Scharfe’s, viz. “Nomadi-
sches Erbgut in der indischen Tradition”, in: Hinduismus
und Buddhismus, Festschrift fur U. Schneider, hrsg. von H.
Falk, Freiburg 1987, 300-308, and “Zur Einsetzung des
Konigs im vedischen Indien”, in: Studien zur Indologie und
Iranistik 13/14=Festschrift W. Rau, hrsg. von H. Briickner,
D. ' George, C. Vogel u. A. Wezler, Reinbek 1988,
185-193. .
CORRIGENDA
[Wrong divisions of words are, as a rule, not taken into account

here, nor the non-spacing of what should have been spaced, nor the
erroneous substitution of a hyphen by a dash, etc.; references are to
pages and lines, the latter extending to the foot-notes also ]

WRONG RIGHT
1. 14 Yuktika. YuktiKa.
24 cf cf.
25 11, 11,2
25 A Debrunner A. Debrunner
26 154 1954
27 p 519 p. 519.
27 gol en golden
30 Encyelopaedic LEncyclopaedic
2. 5 Pratijid@® Pratijng®
12 .V savadatty Visavadatta
15 nddharayana ndharayana.
22 wrong wrong.
24 ie i.c.
26 1978) 1978).
35 napakrtam napakrtam
37 Ivava tvayd
3. 13 desired desired;
14 for last for the last
21 “the death i.e. “the death (i.c.
30 " bhyngara blirngdra
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