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topic “Religious life and thought in Andhra from Satavahanas to
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Buddhism in Andhra Désa substantially, forms my doctoral thesis.
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I am very much indebted to my sister Dr. P. Jhansi Lakshmi



viii Brahmanism, Jainism and Buddhism in Andhra Dasq

Head, Department of History, Osmania University, my mother
Smt. P. Mangathai, my younger brothers Dr. P.V. L.N. Sarma and
Dr. P.V. Rama Sarma and my younger sister Smt. 1. Vishnupriya; Mr.
Mark, Reader, Osmania University and to Shri Sundareswaran Rao,
Hyderabad who helped me throughout my work. My deep thanks
are due to Dr. V. Rami Reddy, Vice-Chancellor, Indira Gandhi Open
University, New Delhi and Prof. Shahny and Prof. B. Rama Raju of
Hyderabad and to all staff members of Government Departments and
institutions which I visited during the course of my study for all their
help and advice. _

My last but best thanks are due to my husband Sri C.V. Subba
Rao, Additional Government Advocate, Central Agency Section,
Supreme Court, New Delhi who has been the source of inspiration
and has been giving unfailing support throughout.

I owe special thanks to Mr. Ashish Singhal for bringing out
this beautiful publication within a short time.



Note on Pronunciation:

CONSONANTS
Gutturals :kkhgghn
Palatals :chchhjjhnysé
Cerebrals :tthddhnors
Labials :pphbbhmyv
Dentals : tthadadha n
Aspirate :h
Visarga :h
Anusvara o

SIMPLE VOWELS
Gutturals a3
Palatals t1i
Labials v cud
Cerebrals ir
Dentals i i
DIPTHONGS

Palatals :eai

Labials : 0au



Note on References

References have been noted at the end chapterwise. While citing
the references, the scheme adopted is to refer the names of famous
authors, volume, part, page, e.g. Kane VII, Pt. II, p. 560. The title
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English translation of Yasastilaka which has been taken as the main
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1951) or in Andhra Pradesh Government reports on epigraphy from
1964 onwards, only the No. of the inscription and the year of publica-
tion is mentioned e.g. 360 of 1976-77 or 350 of 1966. While giving the
dates of the inscriptions the Saka, Ganga and Christian calender eras
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Introduction

1.1 SCOPE OF THE THESIS

The thesis embodies an effort to present the religious life and
thought in Andhra D&a from the Satavahanas to 1000 A.D. as
gleaned from the literary and archaeological sources. The present
work stresses the historical development of religious life and thought
comprehending all faiths. The term Andhra Désa is used in this work
to denote the present State of Andhra Pradesh.

Books on early history of Andhra by scholars like B.V. Krishna
Rao and Dr. K. Gopalachari contain brief references to religion. The
one special work on Religion in Andhra by Dr. B.S.L. Hanumantha
Rao is a work on religion in general without going in detail about the
life and thought. The works of Dr. K.R. Subramaniam and Dr. Ajay
Mitra Sastri deal with only Buddhism, while that of Sri Gopalkrishna
Murty deals with the material culture of Jainism in Andhra. The
topics on Brahmanical rites, practices, festivals, beliefs and philosophi-
cal schools are specially dealt with in the present work. Since the
study of Andhra Buddhism has already been done in detail by the
previous scholars, it has not been elaborated in this work. Jainism
which has not been paid attention to in earlier studies specially with
reference to Jaina thought and practices has been elaborately
discussed.

Though there is a wealth of prehistoric remains in the State and
a rich legacy of tradition from Brahmanas to Puranas about Andhra,
sufficient historical material to reconstruct the religious life and
thought is available only from the times of the Satavahanas and hence
the Satavahana period has been made the starting point of the study.
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The first quarter of the 11th century A.D. marks the ushering in of a
new era in the history of Andhra which witnessed the beginning of
Telugu literature, especially the composition of Andhra Mahabharata
by Nannaya under the patronage of Rajaraja of the Eastern Chalukyan
dynasty. The Chalukya-Chola relations brought in new trends into
~ the life of Andhra and a change in the nature and character of the
source material could be noticed. Therefore, 1000 A.D. has been
made the terminal point of the study. During the period under study
Andhra Désa passed through many political vicissitudes, turmoils and
conflicts. Simultaneously it also witnessed the growth of religious
sects and schools and the amalgamation of many streams of thought.
The confluence of ideals, customs and practices emanating from the
historical currents and cross-currents that flowed through there ligions
from various parts of India ultimately gave a distinct personality to
the religious culture of the land.

The Principal religions which shaped the life and thought during
the period under study, as elsewhere in India, are Brahmanism with
its sects, Buddhism and Jainism with their different schools. Accord-
ingly the thesis has been conceived in three parts, each devoted to one
religion and chapterisation has been designed to suit the scheme.

1.2 CHAPTERISATION

The first chapter is the introduction explaining the scope of the
thesis, chapterisation, and the classification of source material used.
Tt includes a brief political background of the period under study.

‘ The second chapter deals with the Brahmanical life and thought.
First, the concept of Dharma is explained and its practice in Andhra
is traced. The thought and life following Dharma is dealt with in
three sections under Srauta dharma, Smarta dharma and Sadharana
dharma. The section on Tantrism follows the section on Popular
religious rites, festivals, vratas, tirthayathras, Jatara and other beliefs.
Then the sects of Brahmanical religion are separately treated. They
include Saivism, Vaisnavism, Saktism and minor cults. The chapter
closes with a reference to Religious thought, Mythology and Institu-

tions of Brahmanical faith.
The third chapter deals with Buddhist life and thought. First a
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historical survey of Buddhism in Andhra is made. This is followed by
an account of the schools of Buddhism, its monachism, teachers,
canon, and philosophy. Then the life of a Buddhist householder is
described.

The fourth chapter dealing with Jainism starts with a h1stor1ca}
survey, followed by sections on jaina schools and sects, monachism,
teachings, canon and philosophy. Finally the religious life of a Jain
house-holder is described.

. The conclusions are drawn under the title ‘“Salient features” a
separate chapter. Next the References and Bibliography are given. '

Appendix containing the important names of the different
religious centres in Andhra Deésa together with maps is given at the
end

1 3 SOURCES

The sources utilised for writmg the thesis can be conveniently
divided into two categories viz., archaeological and literary. The
former includes the study of the inscriptions, icons, narrative sculptures
and religious edifices like temples and mathas. The latter comprises
literary works in Prakrt and Sanskrt languages.

Epigraphs : The epigraphical sources consisting of copper plates
and lithic records form the chief source of the study. The early
inscriptions are in the Prakrt language and the later ones in Sanskrt
and other regional languages like Kannada and Telugu. Most of them
are donative in nature, recording gifts made by the rulers, nobles,
officials as well as by commoners, to bradhmins, temples and other
religious institutions like mathas or viharas or basadis on different
occasions. The source material from places like Nasik, Naneghat,
Hathigumpha and Kopbal which are today outside Andhra are cited
in the thesis as they have a bearing on the religious life in ancient.
Andhra. Inscriptions provide a variety of information on religious
aspects. The inscriptions from Naneghat and Nasik reveal the early
phase of religious life and thought in Andhra, for instance Nayanika
in her Naneghat inscription enumerates vedic sacrifices offered by,
¢arly Satavahana rulers. Amaravati Pillar inscription of the Pallavas
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of the later period and Tummalagudem plates of the Visnukundin
Vikraméndravarma reveal the final stages of Buddhism in Andhra.
The Tandikonda plates of Eastern Chalukyans reflect the influence of
Kalamukhas, while Yuddhamalla’s Bezawada inscription unmistak-
ably shows Bezawada as a stronghold of Saivism, The Rastrakata
inscription from Kudatini refers to the worship of Kumaira as yogi,
the Nala inscription from Vijayanagaram district reveals the highest
ideals of Gita, and the Bana inscriptions from Tirupati give details of
Vaispava festivals. Most of the inscriptions under study are studded
with the mythological stories and popular beliefs, through descrip-
tions, similies and metaphors. The Musinikonda grant of Vijayaditya
shows revival of Jainism in Andhra. While Danavulapadu inscription
of Sri Vijaya contains the highest philosophical thought of Jaina faith,
inscriptions from Kopbal and Bodhan reveal Jaina practices like
Sallekhana, observance of Srutapanchami and other festivals. The
Gangadharam inscription refers to the existence of certain jaina
practices like abhisékam with milk and worship of Chakréswari etc.
Stapas, temples, basadis, and mathas which were the centres of
religious congregation form an important source for the study of -
religious life with their inscriptional, structural and sculptural wealth.
The sculptural panels depicting gods, goddesses, semidivine beings,
stories from mythology and exploits of heroes supplement the material
furnished by the other sources. For example the Saivaite plaque from
Peddamudiym and the panel of Panchaviras from Piduguralla reflect
the religious cults that were popular in the 4th and 5th centuries A.D.
respectively in Andhra. The plaque of nagnakabandha or Lajjagouri
found in different places like Kondapur, Chityala Alampur, and
Kisara show the prevalence of a type of fertility cult in Andhra especi-
ally the Telengana region. Though every icon thus is a reflection of
an aspect of religious faith of the period, only a few are noted in the
present work.

Literature : Literary works like the Gathasaptasati and the
Yasastilaka belonging to the 1st and 10th centuries A.D., respectively
are of immense value for the study of the religious life and_ thought of
the period. The Gathasaptasati, a Prakrt Muktakakavya consisting of
seven hundred erotic verses was compiled by King Hala of Satavihana
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dynasty. These verses composed by different poets and poetesses
mainly reflect the folk life. The religious stories and practices and the
purdnic legends of Siva, Parvati, Visnu, Lakshmi, Strya, Chandra
etc., are found in the form of invocation or prayer or narratives or in
similes. Some religious stories, practices, and philosophical thoughts
are also referred to in this work.

The Yasastilaka is a Champu kavya in Sanskrit by Somadéva
Suri a Jain thinker, logician, and the court poet of Vémulavada
Chajukyan kings. Baddega II and Arik&ari IV. Jains laid great
emphasis on dharma kathas to illustrate noble qualities like renuncia-
tion, forbearance, honesty, austerity, self-restraint, truthfulness, piety,
chastity and other vows of Jaina religious conduct. The Yasastilaka
is full of such stories. Somadéva while upholding the ideal of ahimsa,
narrates that the hero Yasovarma had to undergo sufferings in several
births for having offered a ‘“Pista pasu”. Thus he highlights the
concept Of Abhinivésa—the mental resolve or the notion as more
important than the real action. Somad&va under section ‘‘Samasta-
samaya-siddhantavabodhana’ which deals with contemporary religious
thought, criticises the other faiths, in order to establish the superiority
of his own faith. In this context the six systems of philosophy,
different branches of Saivism, Visnu cult, Saktism with Tantric
elements, the Védic rituals, yoga, popular beliefs, customs, practices
and mythology have been discussed in the above work. And these
portions have been completely utilised in writing the chapter on
Brahmanical religion.

The Mattavilasa and the Bhagavadajjuka by Pallava Mahéndra-
varman are used since they are taken to reflect the contemporary
religious conditions. Mattavilasa is a prahasana in Sanskrt exposing
the growing unorthodoxy among the contemporary Buddhist monks
and dreadful practices among the Saiva sects. The Bhagavadajjuka
another drama which is attributed to him, emphasises the superiority
of yoga and the decline of Buddhism. A Yati called Bhagavat and a
Prostitute by name Ajjuka are the important characters in this drama.
Hence, it is called Bhagavadajjuka.
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1.4 POLITICAL BACKGROUND

Andhra Déa like many other parts of India, has been inhabited
by the humans from the prehistoric period and this is attested by the
stone tools found at innumerable sites spread over the entire land like
those of Kurnool, Yeleswaram, Nagarjunakonda, Dharanikota,
Amaravati, Peddabankur, Kotilingala and Kondapur. It is not possible
to reconstruct their religious life and thought with the existing material
remains. However, the following points can be noted. The megalithic
man buried or preserved the dead in urn-burials, cairns or cists along
with iron implements, pottery with offerings of animals, grain, food,
drink, weapons, and ornaments. The antiquity of the Andhras seems
to be as old as the Aitaréya brahmana. They are found mentioned in
Chandogya Upanisad, Apastambhagrihya sotras, Mahabharata,
Harivam$apurana, Brahmandapurana, the Suttanipata and the Seri-
vanija jataka. Foreign writers like Megasthenes refer to Andhra as a
territory comprising many villages, thirty fortified towns, an army of
100,000 infantry 2,000 cavalry and 1,000 elephants and the A$okan
13th major rock edict too refersto Andhras. Though references to
Andhras are found quite early, their history can be fairly reconstructed
only from the times of the Satavahana dynasty due to the availability
of historical source material.

Following the fall of the Maurya, Sunga and Kanva dynasties,
the Satavihanas gained ascendancy as the Lords of “Daksindpatha”
and continued their rule till the first quarter of the 3rd century A.D.
Over the ruins of their empire there arose the kingdoms of the
Tksvakus of Vijayapuri, the early Pallavas and in course of time those
of Anandagotras, Salankayanas and the Visnukundins. The process of
political unification again started with the Chalukyas of Badami and
with the establishment of the kingdom of Véngi under Kubjavisnu-
vardhana in 7th century A.D. Chalukyas of Badami, Veéngi
Chalukyas, Rastrakatas, Pallavas, Rénati-Cholas, Veémulavada kings
and Nolambas ruled parts of Andhra Dgsa. It was the Chalukya-
Chola alliance which made a tremendous impact on Andhra Dééa in
matters of religion and culture. This is the political framework against
which religious life and thought flowered in ancient Andhra Désa.
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The rulers were the chief patrons of religion and gave an impetus for
its development but they did not encourage any one religion or any
one sect of a religion against the others.

The present section gives a sketch of the framework of the
dynastic history of the period under study, so that in the subsequent
chapters of the thesis, dates, succession and order of kings need not
be mentioned every time they are referred to. The controversies over
the gencoology and chronology of the dynasties that ruled are not
discussed.

The Satavahanas : The Satavahanas rose as an independent
power after the Mauryans. Thirty rulers of the dynasty ruled for a
period of nearly four and a half centuries stretching from 230 B.C. to
225 A.D. : '

Simuka (230-207 B.C.), the founder of the dynasty conquered
the whole of Maharashira and Malwa and a good part of Madhya
Pradésh. His brother Kanha ruled for eighteen years and further
extended the kingdom, in the west as far as Nasik. His successor was
Sri Satakarni I (189 B.C.) who is said to have performed many
sacrifices and paid the priests in thousands of cows, horses, elephants,
whole villages and large sums of money. He conquered Magadha and
Kalinga. His coins were found at Ujjain and Vidia too. Among all
the Satavahana rulers, Satakarni II (166 B.C.-110 B.C.) enjoyed the
longest reign of fifty-six years. It is quite possible that he was the
Satakarni who was confined to the west by Kharavela of Kajinga. He
marched deep into the north to conquer the eastern regions of
Madhya Pradésh and wrested Malwa. The seventieth King Hala (20-
24 A.D.) composed an anthology of seven hundred erotic verses
written in Maharastri Prakrt which forms the main literary source of
the present work. He is said to have married Leelavati. Next greatest
is Gautamiputra Satakarni (80-104 A.D.) mentioned in the inscriptions
as the destroyer of ‘Sakas, Yavanas, Pallavas and Kshatrapa family’
and also as ‘The restorer of the glory of the Satavihana dynasty’. He
recovered the northern Maharashtra, Konkan and Narbada Valley,
invaded Sourashtra, Malwa and Western Rajaputina and stamped} his
sign on the coins of the Sakas. He expanded his territories to
Vidarbha, Banavasi and overthrew Nahapana and restruck a large
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number of his coins. He occupied Vaijayanti, a famous harbour of
ancient Karnataka. Thus his empire extended from the Bay of Bengal
to the Arabian sea, from Mukhalingam to Cuddalore. His coins
bearing the figure of the ship illustrate his power on the seas beyond
the lands. He was described as Lord of *Trisadésa’ “Daksinapatha-
pati” “Ekabrihmanas”, ‘‘Aparatihatacakra”. Queen Baladri, his
mother in an inscription at Nasik describes all his achievements in
glowing terms. He was succeeded by Vasishtiputra ‘Sri Pulomayi
(130-158 A.D.) who ruled for twentyeight years. Pulomayi was
defeated by Rudradama, the Kshatrapa king. The coins and inscrip-
" tions of the king are found in Godavari, Guntur districts and southern

coastal parts of Andhra. Sri Yajiiasatakarni (170-199 A.D.), was one
of the best known Satavahana rulers, perhaps second only to
Gautamiputra Satakarni. Some of his coins bearing the figure of a ship
perhaps indicate his interest in naval activities. The Satavahana power
might have come to an end by Century 220 A.D. Regarding religion
the kings followed Brahmanism though their women patronised
Buddhism. A section of society followed Jainism. ‘The Satavahana
empire fell into fragments and the Abhiras in the north-west and the
Traikatakas in the west, the Iksvakus, the Brhatphalayanas and the
Salankayanas in the east, the Pallavas in the south-east and the ‘Chatas
in the south rose to power. —

Iksvakus : The Ikgvaku dynasty ruled over the Krshna Guntur
region with Vijayapuri as capital during the 3rd century A.D. The
founder of the line was Vasistiputra Sri Cantamala. He performed
many Ve&dicsacrifices. His son Virapurusadatta (Century 275 A.D.) was
married into the Saka family and formed matrimonial alliance with
the Chatis. The other Iksvaku rulers were Ehuvula Ciantamala and
Rudrapurusadatta and Ehuvula’s son Vasistiputra Rudrapurusadatta.
Virapurusa 1I was the last ruler of this line. The remains from Nagar-
junakonda comprising magnificient Buddhist structures, some Hindu
temples and a§vamédha ghat reveal the peaceful co-existence of all
religions under their able rule. The inscriptions eulogise the generous
nature of Cantamila, the founder.

Brihatphaldyanas : After the Iksvakus, the eastern- Andhra region
parts of Krishna and Guntur districts, passed into the hands of the
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Brihatphalayanas in the first quarter of the fourth century A.D. Only
one king of the dynasty, Jayavarman, is known to us from a copper
plate grant. He was a Saivite and donated brahmadéyas.

Anandagotras : Inscriptions of Anandagotra are found in Guntur
and a part of Ongole districts. From this it appears that they have
risen from the ashes of the Iksavaku power in the later part of the
fourth century A.D. Kandara, probably the founder of this line, gave
his daughter in marriage to a Pallava king. Damodaravarman and
Attivarman were the other known members of this dynasty. They
were followers of Brahmanism and Buddhism.

- Salankayanas : The Salankayanas succeeded the kings of Brihat-
phalayana gotra and ruled over Krshna, Guntur and Tenali regions.
Their first king Dévavarman performed a horsesacrifice. Nandivarman
1, Chandavarman, and Nandivarman II followed by Skandavarman
‘are the_other kings of this dynasty known to us. This dynasty had
Chitraratdhaswamy as tutelary deity. Of these rulers Nandivarman II
was a Visnavite while the others were Saivites. This dynasty was
referred to by Ptolemy in his records. :

Visnukundins : The Visnukundin dynasty was founded by
Madbavavarman I, in about 440 A.D. and about seven rulers of this
dynasty ruled for 300 years. The founder of the line married a
Vakataka princess and performed eleven asvamédha sacrifices. His son
Deévavarman was followed by Madhavavarman II who was succeeded
by Vikarméndravarman 1. After him, Vikramé&ndra Indrabattarka II,
Govindavarman, Madhavavarman 111, succeeded to the throne. Their
rule ended by about 611 A.D. when Pulakééin II of the Badami
Chalukya dynasty put an end to their supremacy. The kings
performed several sacrifices, donated brahmadéya and patronised
Buddhism. Among the kings of this line there were both Saivites and
Vaisnavites.

The Pallavas - The history of the Pallavas could be broadly
divided into two major sections : (1) Those who ruled in the lst
quarter of the fourth centnry A.D. to 600 A.D., and (2) those who
came after 600 A.D. The former could be called the early Pallavas
and the later the imperial Pallavas. The early Pallavas could be further
divided once again into two : (1) those who issued the Prakrt charters,
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and (2) those who issued the Sanskrt charters. Sivaskandavarman,
Vijayaskanda, Simhavarman, Vispugopa, Buddhavarma are some of
the important early rulers of this period who performed sacrifices,
made danas and whose inscriptions are found in the Andhra region
only. Mahéndravarma I, the later Pallava king, who was a Jain in the
early part of his career (600-630 A.D.), but converted to Saivism wrote
the Sanskrt play “Mattavilasa”. The work shows that in his time
several religions like Buddhism, Jainism, Kaldamukha, and Pasupata,
Saivism were followed in his kingdom. He was a great warrior, builder
of temples and patron of arts. Narsimhavarman I (630-668 A.D.)
Paramé$varavarma I, Rajasimha (Narsimha Varma II), Paramésvara-
varman II (728-731 A.D.) were some of the other important rulers of
this dynasty. The next ruler Nandivarman II came to the throne
at age of twelve in A.D. 731-32 and ruled for nearly 65 years.
This was an important era in Pallava history. He built the
Vaikunthaperuma] temple at Kanchi. Dantivarman, Nandivarman 111,
Nripatunga and Aparajitavarma are some of the Pallava rulers under
whose rule inscriptions were issued from the southern districts of
Andhra. They followed Saivism, Vaispavism, Brahmanism and gave
lavish donations.

Chalukyas of Bdadami : The Chalukyas of Badami emerged as an
independent political power under Pulak&$in 1. His son Kirtivarman-1
(566-67 to 597-98 A.D.) expanded the kingdom by defeating the
Kadambas of Banavasi, the Mauryas of Konkan and the Nalas, and
.extended the empire upto Gujarat and Malva. Mangalésa succeeded
Kirtivarma I. He was killed by his nephew Pulaké&sin 1I, who occupied
the throne. Pulkesin 11 defeated the Kadambas, the Alupas, the
(Gangas, Harsha of Thané$var, the Latas, the Guarjaras, the kings of
Berar, Maharashtra, Kunthala and Kanchipuram. In the course of his
campaigns, Pulaké$in defeated Visnukundins on the shores of Colair
lake, stormed Pistapura, occupied Kosala and Kalinga. He put toge-
ther all these areas and constituted the Eastern Chalukyan viceroyality
with Véngi as (611 A.D) capital. In 641 A.D. Hiuentsang visited the
court of Pulakésin II. In the Gadval plates issued from Mahaboob-
nagar district in his 20th reign year (674 A.D.), Pulaké$in declared that
the Chalukyan army was encamping on the southern bank of Kaveri.
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He was called ‘Rajamalla’ suggesting that he became sovereign of the
Pallavas and as ‘Ranarasika’. His successor Vinayaditya (681 A.D.)
ruled for 37 years and assisted by his son Vijayaditya invaded North
India. His reign was absolutely peaceful and relatively prosperous,
marked by temple building and similar other activites. The inscrip-
tions of Vijayaditya are found in Cuddapah, Kurnool, and other parts
of Andhra. The local rulers Telugu Cholas and Banas were his feuda-
tories. Vijayaditya’s son Vikramaditya II (733 to 745 A.D.) was
noted for his repeated invasions of Tondamandalam. His inscriptions
are found in Nellore district. In the time of Kirtivarman II, his
feudatory Rastrakata Dantidurga grew in power and became indep-
endent by 752/753 A.D. '

Rastrakfias : Dantidurga, the founder of Rastrakata line was
childless. Hence his uncle, Krishna I, (756-775 A.D.) who inherited a
small portion of the kingdom from his nephew enlarged it consider-
ably. He is credited with excellent architectural achievements including
the Kailasa temple at Ellora. Goévinda II (772-775 A.D.) and Dhruva
(780-794 A.D) are the other rulers of this line. Govinda III (792-814
A.D.) has been considered as the ablest of the Rastrakita rulers, for
his military achievement. He brought the whole of Deccan under his
rule. He defeated the rebellious Eastern Chalukya Vijayaditya in 802
A.D. and established Bhimasaluki on Véngi throne. Amoghavarsa I
(814 A.D. 880 A.D.) succeeded Govinda III at the age of thirteen. He
built the city of Manyakhéta and transferred his capital thereto.
Amoghavarsa I suppressed the rebellion at Véngi led by Vijayaditya II
in 821 A.D. Sulaiman, the Arab trader who travelled in the Deccan in
the 9th century A.D. refers to the Rastrakata King. Krishna [T (830-
915 A.D.) is described as having suppressed all neighbourhood and
permitted Bhima, the Eastern ChaJukyan prince, to rule Véngi as
feudatory, and gave one of his daughters, Ilangon Pichchi, in
marriage to the Chéla king Aditya I. Indra II, Amoghavarsa II,.
Govinda 1V, Amoghavarsa II1, were the other rulers of this line. Of
these, the first and third interfered in Véngi politics and extended their
power over Véngi. Krishna III, Akalankavarsa (939-966 A.D.) march-
ed upto Rameé$varam in the South and Ujjain in the North. He inter-
fered in the Eastern Chalukyan rule, expelled Amma II and enthroned
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Badapa in 956 A.D. or 970 A.D. He was succeeded by his younger
brother, Khottiga, who ruled for six years (967-973 A.D.) and was
defeated by Siyaka. Thus the Rastrakata power came to an end. The
Rastrakatas mainly patronised Jainism, though they followed
Vaisnavism and Saivism.

Cholas : In the middle of the 9th century A.D. a Chola Chief
called Vijayalaya ruling over a small territory to the north of the
Kaveri quietly expanded his kingdom with Tanjore as his capital.
Aditya, T, Parantaka I, (907-955 A.D.) Gandaraditya (950-951)
Arinjaya, Suadara Chola (956-73 A.D.) Aditya II, (956-969 A.D.),
Uttamachola (973 A.D.) and Rajaraja I (985-1014 A.D.) are some of
the kings of his line.  The inscriptions of Rajardja and his successors
are found in the temples of Tirupati and other centres in the Chittor
district of Andhra Pradesh.

Eastern Chalukyas : Vispuvardhana, who was appointed as
viceroy at Véngi by Pulakési I became an independent ruler between
Century 621 and 624 A.D. and started the Eastern Chalukyan dynasty.
He ruled over the region extending from Nellore to Visakapatnam til]
641 A.D. assuming the title of Visamasiddhi. His son Jayasimha I. (641-
673 A.D.), had great naval strength. Visnuvardhana II, (673-682 A.D.)
Mangi Yuvarija, Jayasimha II, (706-718 A.D.) Kokkili Visnuvardhana
TIT (719-755 A.D.) and Vijayaditya I, (755 A.D.) are some of the
kings of the dynasty. The last two rulers were crushed down by the
Pallavas and Rastrakitas respectively.

At this point, the Pallavas of Kanchi, and the Western
Chalukyas of Badami were defeated by the Cholas and Rastrakatas
respectively. When Badami was taken over by the Rastrakatas,
hostility between the rulers of Western Deccan and the Eastern
Chalukyans became marked. Visnuvardhana IV of Eastern Chalu-
kyans, (772 to 808 A.D.) became subordinate to the Rastrakata king
Krishna I, entered into matrimonial alliance with Dhruva and
supported Govinda III. Thus he had been a subordinate to a number
of Rastrakita rulers. But his son and successor Vijayaditya II;
Naréndramrgardja (799 to 843 A.D.) rebelled against Rastrakata
powers. He was constantly engaged in fighting Govinda and
Amoghavarsa I during 802 to 821 A.D. Between 817-821 A.D. the
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Véngi throne passed under Bhimasaluki. Finally Vijayaditya II
defeated his enemies and assumed the titles like Maharajadhirdja and
Param@&vara and is noted as a builder of 108 Siva temples. Kalivisnu
V and his sons were also great warriors. Gunaga Vijayaditya III was
the most well known king of this dynasty (849 to 892 A.D.). He
brought back Palikétana symbols, suppressed Boyas, Gangas, Pallavas,
Vaidumbas, and Dahalas too. Chalukya Bhima I (892 to 921 A.D.)
who like the early kings purchased peace from the Rastrakitas was
firm on the seat, though his dayadi, Yuddamalla I in alliance with the
Rastrakitas tried to cause some disturbance for some time. Bhima
built temples at Pancharamas. His son Vijayaditya IV ruled for six
months and was succeeded by Amma I, whose death was followed by
a civil war and an interference by the Rastrakatas. Bhima II, the
brother of Amma I, acended the throne of Véngi and well-proved a
glorious and good ruler. In the time of Yuddamalla II, (927-934
A.D.) Telugu language appears in the epigraphs. Amma II came to
the throne at the age of 12 years (945-970 A.D.) and there was again
effective interference from the Rastrakatas who drove him from
Vengi to Kalinga and annointed Badapa, the son of Malla on the
Eastern Chalukyan throne in 956 A.D. However Amma II regained
the throne. Danirnava, another son of Malla I, killed Amma Il in a
battle in 973 A.D. who in his turn was slain by Jatacholabhima who
enjoyed kingship for 20 years. After Dan3rnava there was an interre-
gnum in the history of Véngi during which Badapa and Taila II of the
gollateral line ruled. Finding their position in Véngi difficult,
Saktivarman and Vimaladitya, sons of Dandrnava, took refuge in the
Chola court at Tanjore. Badapa invaded Tondaimandalam to show
his protest against Chola presumption in entertaining the princes, but
Rajaraja I who was the chola emperor then, drove him back, secured
the Vengi thorne for the legitimate Saktivarman I (1000-1011 A.D.)
and gave his daughter Kundavai in marriage to Vimaladitya, the
younger prince. The Eastern Chalukyan kings were mostly Saivites,
built many Siva temples, patronised Brahmanism by donating lands
to the brahmins. Jainism also flourished during this period.

Western Chalukyas of Kalyana : Taila II (973-997 A.D.)
rebelled against the Rastrakata ruler Karka Il who ruled over western
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Deccan with Kalyana as his capital. His inscriptions are found in
Anantapure and Bellary districts of Andhra Pradesh. He was succeed-
ed by his son Satyasraya (997 to 1008 A.D.). He gave his daughter
Mahadeévi in marriage to a chieftain of the Nolamba family. Patan-
cheru in Medak district was their second capital and inscriptions of
this dynasty are found mainly in Telangana region in Andhra Pradesh.

Minor dynasties : After ASoka, Kharavéla (Century 173-160 B.C.)
of the Chodi dynasty established an independent kingdom in Kalinga
as mentioned in Hathigumpha inscription. He was followed by minor
dynasties like Pitrubhaktas, Mataras and Vasistas successively. After
them the southern part of Kalinga was ruled by the Vispukundins
while the northern parts were ruled by the Gangas for about a
thousand years. The early Gangas established the era of their own
and (397 G). They are called Varmans for 500 years i.e. upto the
times of Vajrahasta (938 A.D.). The early Gangas were Saivitas and
patronised the study of the Védic lore. The Jaina and the Buddhist
vestiges are also found in Kalinga désa.

Besides these many minor dynasties like Banas, Nolamba Pallavas,
Telugu cholas, ruled over modern Chittoor, Anantapur and Cuddapah
areas respectively. King Arikésari of Vemulawada Chajukyans in the
Karimnagar district, and Prithvimala in Vizag district are come of the
rulers who contributed their handsome share to the growth of religious
life and thought in Andhra Dé§a. While the former was a patron of
Jaina and Saiva religions, the latter was the patron of Buddhism and
Brahmanism. The Binas patronized Saivism, and Vaispvism, the
Nolambas followed Jainism and Brahmanism and the Telugu Chola
rulers followed pure Brahmanical religion.

Political history pertaining to the dynasties that ruled over
Andhra Dgga is brought out in broad relief to serve as a backdrop for
the thesis proper.



2

Brahmanism

2.1 DHARMA

India has been traditionally called Aryavarta or Bharata varsa.
Later, under the influence of Greek culture, it was called Hindusthan
after the river Sindhu: Arya dharma or Vaidika dharma has thus been
termed Hinduism. Dharma is the kernel of Hindu thought. Itis the
principl# that sustains the Universe and the basis of Cosmos “Dharme
Visvam Pratisthitam™. It is the motive force behind all human action.
Dharma is found frequently mentioned in the various inscriptions as
‘the primary duty of the rulers. The Satvahanas called themselves
protectors of ‘“Varnasrama dharma”. The Naneghat inscription issued
by queen Nayanika opens with an invocation to Dharma. The gift
made by another queen is described as “Dharma Sé&tu”. An inscrip-
tion of the 3rd century A.D.from Kodavali Vizag district calls the
gift as “Dharma sthapitam”.! The Iksvakus eulogised the gift as
“Dharmaphalam”. The Pallavas described themselves as Paramabra-
hmanyas, as the protectors of Dharma from the evils of Kali age, and
took Sruti and Smrti as authority for Dharma.? Their successors,
namely, the kings of Ananda gotra and the Vispukundins seem to
have strictly adhered to the maintenance of Dharma. King Madhava-
varma is described as ‘‘Chaturvarnasrama dharma karmanirata’.
Almost all the kings of the Eastern Chalukyan dynasty are praised for
their eagerness to protect Dharma. Visnuvardhana is described as
having strived to uphold Dharma.? Vijayaditya II was like Dharmaraja
in the practice of Dharma,* while Vispuvardhana 1 was like Manu.’
Vijaya II is described as devoted to religion® and Vijyaditya I1I as
having achieved his ambition in the world and turned his attention to
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Dharma.” Chervumadhavavaram plates of Kali Visnuvardhana open
with an invocation for the happiness of all beings, the kine, the cows,
the brahmins, kings and Dharma. Bhima 1 was “Paramabahrah-
manya” and most devoted to religious issues.® Respect for Dharma is
noted in the inscriptions of Eastern Gangas also. A verse in eulogy of
Dharma engraved in the temple of Agstygévara at Chidiparla
Cuddapah district, states “Money is not permanent, body is tempor-
ary, life is not for ever, believing it, do Dharma like Peggada happily
and be happy”.?

The concept of Dharma has a wide application and its connota-
tion varied from time to time. In the Védic times it is believed that
Rtam is the principle that regulate the course of events. Rtam has been
identified with Tapas, the heat generated by penance and austerity, and
also with Satyam. By following these principles, the gods attained their
divinity and became immortals and Indra became their chief. So also,
by practising Dharma man could attain immortality and divinity. The
Brahmanas ordain the correct mode of sacrifice as Rtam. In the
Upanisads, Rtam the called Dharma, is identified with Satyam,
Ahisa, Dana and Arjana.)® The Taittireya Upanisad!! speaks of
Dharma as the performance of duties of the four stages of life, in addi-
tion to the spiritual duties. According to the Upanisads, Dharma com-
prises the moral qualities and it is a way of spiritual life. The Grihya
satras while giving higher authority to V&das, considered sistacara as
source of Dharma, laid while. stressing on the performance of the
domestic rites, gave importance to moral qualities like right conduct,
kindness, charity, hospitality, and cleanliness. Upto this period Dharma
had been broadly divided into Srauta, Smarta and Sadharana.’? The
Smritikaras evolved the four values of life dharma, artha, kdma and
moksa in order to realise the spiritual realities through worldly
experiences, thus considering life a continuing process of the practice
of Dharma. Taking into account times, place, need, circumstance, sex,
age, vocation etc.,, the meaning of dharma developed into kila
dharma, dé$a dharma, apaddharma, stridharma, kuladharma, guna
dharma, vyavahdra dharma etc. The Smriti considered the follower of
the duties prescribed by Sruti and Sastra as the true follower of
dharma. Dharma as defined by various Smritikaras comprieses ahimsa,
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satya, astéya, soucha, indriyanigraha, daya and kshanti, arjana, dana,
guru$usrusa, obedience to elders, adoration for gods and brahmins
and tirthayatra also.®

Stressing the same, the epics discuss the difficulties that are faced
while practising Dharma. They repeatedly narrate the stories that
explain what Dharma and Adharma are. According to Réama, truth,
righteousness, prowess, kindness, straight-forwardness, worship of
gods, brahmins and guests lead to heaven. Early rising, bath, cleanli-
ness, performance of Samdhya, meditation, recitation of mantras,
performance of satkarmas, visiting to holy places, company of holy
men, practice of tapas, yoga, service to parents are considered streams
of the mighty river of Dharma. The Mahabharata considers Sruti and
Smriti the sources of Dharma. At several places the ten highest
qualities which form the root of Dharma, the Sddharana dharma, ten-
fold varna dharma, and the thirteen virtues of a man are given in
connection with Dharma. The epic emphasizes the practice of
svadharma, performance of duties of one’s own caste, non-attachment
or asangatva, dedication of all actions to God, sthitaprajnatva and
such other qualities.’* The Bhagavata purana divides Dharma into
Vaidika, Tantrika and Misra. In course of time, Dharma was made
even more flexible as the aim was to explain the significance of Védas.
to common folk. Dharma, with special reference to ahimsa was given
importance in the Purdnas. The Mastya, Brahmanda, and Padma-
purdnas consider ahirhsa as sanidtana dharma. Déva, guru, atithi—
aradhana, observance of vratas like skadasi or kartika, worship of Siva
or Késava, chanting and praising the glory of god or nama-japa, and
fast on sacred days are important features of Purinic dharma. The
Bhagavata Purana says that tapas in Satya yuga, Jnana in Tréta yuga,
yajna in Dvapara yuga, bhajan of Hari or dana in Kali yuga are the
means of practising Dharma. The Puridnas speak of Dharma as
divided into different categories like ista-parta, brahmadéya, pratista,,
thirthayatra and so on. Annadina to the cripple, the blind, the old,.
and the diseased is praised in the Védic period. It was given same
importance in the Padma, Brahminda, and Karma Purdanas. The
Védic concept of ista puarta is also given the highest place in the:
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Purdnas. In other words, social service, or works of public utility
such as digging of tanks, wells, building of temples, satras. The feeding
and resting houses, watersheds, dwellings to ascetics and to the poor,
distribution of religious literature, planting of trees, gardens are some
important features of Dharma as taught in Markandeya, Skanda,
Agni and Padma puranas. The Vardha and the other purdnas give
more importance to Parta Dana. Thus Dharma means on the whole
the law, practice, customary observance, prescribed conduct, duty,
morality, goodwork, religion, duties of caste, dSrama, sacrifice, devo-
tion, one’s own nature, and the practice of these were supposed to
bestow qualities like simplicity, fearlessness, detachment, equanimity
and realisation of God. It is the art and science of living. The Hindu
Dharma is called sanatana not only because it is abiding but because
it makes man eternal.l4a

The practice of Srauta dharma which was highly esteemed and
practised during the Satavahana, Pallava, Iksvaku and Visnukundin
periods slowly declined and from the Eastern Chalukyan period on-
wards more emphasis was laid on charity or dana, pilgrimage,
pratistha and Védic studies. The same is found during the period ‘of
Chalukyas of Badami and Gangas. During the times of the Rastra-
katas, Nolamba Pallavas, and Cholas, much importance was given to
pratishtha. The transition from Srauta dharma to Smarta dharma, and
Sadharana dharma and from Partista to ustharga could be observed
since then.

In Andhra Désa information about the practice of Dharma can
be collected from the pragastis in royal grants as well as from the
mature of the donations made. The Satavahanas followed Vaidika
dharma, performed innumerable sacrifices and made gifts to the
brahmins.’* The Iksvakus also were followers of Vaidika dharma,
though no donative record to a brahmin has been found so far. They
built temples and made donations for their upkeep. Pallava King
Virakiarchavarman is described as having ruled his kingdom as ordain-
ed by the Dharmasastras and other scriptures.’® Skanda Varman II is
referred to as having understood the essence of all $astras. Visnugopa
and Kamara Visnu I are described as protectors of Dharma. Usually
these kings are described as having increased their religious merit by
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donating gifts of cows, gold, land and as having performed numerous
kratus and as being devoted to god, brahmins, the elders, teachers
etc.!?” Some of the Pallava inscriptions like Hirahadgalli contain verses
either in praise of or for the welfare of cows, brahmins and kings.1®
They built dévayatanas also. The Mattavildsa concludes with a verse
desiring welfare of all and with a blessing that always there should be
sacred fire and sacrifices, recitation of Védas by the brahmins, plenty
of kine and kings, observance and practice of Dharma for the welfare
of all. King Attivarma of the Anandagotra was described as intent
upon maintaining uninterrupted practice of religion. The kings who
ruled from the 3rd century A.D. invariably followed the injunctions
of Sruti because almost all the charters issued since then refer to
Manu in their concluding portions. From the time of the Pallavas the
Vyasagiti as concluding portion of the inscription is found more. The
Visnukundins call themselves brahmakshatriyas. Madhavavarma I and
111 are described as having washed the stains by ablutions after
performing several sacrifices. They donated gifts as ordained by
Manu. Madhavavarma III is described as having been endowed with
incomparable strength, charity, modesty, piety, valour, and as the
refuge of the wise, the twice-born, the teachers, the old and the
hermits.}* The Eastern Ch&]ukyans called themselves brahmanyas and
as those who strove to uphold Dharma. Visnuvardhanal is described
as Kamadhénu to the poor, the helpless and was kind to the
brahmins.?® Chalukya Bhima I is referred to as worshipping gods,
saints, brahmins, and distributed wealth for religious purposes. Amma
II followed the tradition and strove for protection and maintenance
of varnasramadharma. The records of Kalivisnu, Yuddhamalla, Jaya-
simha and others reveal the determination of the rulers to protect and
look after the welfare of the people, protection to brahmins and to
their property which is Dharma. Welfare of cows and brahmins is
specifically mentioned in the Eastern Chilukyan inscriptions.?* As
such almost all the charts of these kings record donation of either
agrahara or pratisthas. The Western Ch&lukyan kings were also
described as paramabrahmanyas, Pulakésin II is described as having
honoured gods, brahmins, gurus and the aged. So also Kirtivarma,
Vikramaditya and Vinayaditya are described as having restored the
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properties of temples, and brahmins taken away by the other kings or
lapsed in course of time.?? The welfare of cows, brahmins, kings and
people, is also found in the inscriptions of this dynasty.2® Most of the
records of Badami Chalukyas contain references to brahmadéyas. The
same spirit is found in the inscriptions of Ganga kings of Kalinga
Désa. The belief that donation of land is a religious duty and that no
one should cause an obstacle to it out of respect of Dharma is found
mention in their inscriptions.?® King Anantavarma isdescribed as
endowed with noble qualities like wisdom, refinement, truthfulness,
good conduct, liberality, and courtsey, while Indravarma is described
as having conquered the vices by his knowledge and reached perfec-
tion.?> Almost all the Ganga records refer to agraharas only and
rarely to pratistha. The inscriptions belonging to the rulers of. minor
dynasties also contain some references to the determination to protect
Varnadharma, welfare of cows and brahmins, ustarga and pratistha
and such noble ideals, as Dharma.?®

2.2 SRAUTA DHARMA

Dharma taught in Sruti is called Srauta dharma. It comprises
the performance of yajnas. Yaj means to worship, a characteristic
made of adoration that forms an inmost core of the Védic religion.
Yajna is an eternal principle, a continuous law and a divine truth. It
:also means abandonment of dravya into the fire intended for a deity.
It is not a mere ritual but is charged with magical, symbolical and
mystical elements too. The term yaga and kratu are used as synonyms
.of the term yajna.

The practice of Vaidika dharma by the rulers of Andhra is
widely seen from the inscriptions of the period under study. The
Sitavahanas performed various types of sacrifices, and gave dakshinas
of hundreds and thousands of cows, elephants, horses, chariots,
dresses, silver gifts, milch cows, carts, ornaments, maidens and
villages. They even gave many lavish gave gifts to the spectators and
menials. Queen Nayanika is described as ‘“Y&na huta dhupanasu-
gandhayaniya™.? The name of the kings as Yajnasri, Vedasri attests
to the fact. The Védic tradition of the Satavahanas was followed by
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their successors, Ikshvakus. §ri Chantamala, the founder is described
as having performed Agnihotra, Agnistoma, Vajapéya, Bahusuvarnaka
and A§vamedha sacrifices. The excavations at Nagarjunakonda, their
capital, which unearth a sacrificial site bear testimony to this state-
ment.? The Pallavas who followed Ikshvakus also upheld Védism.
Simhavarman performed many yajas and kratus in accordance with
established rule.4 The Visnukundins who ruled over the Andhra for
about 150 years stand next to the Satavahanas in offering several
excellent sacrifices and thousands of other minor sacrifices. The kings
were endowed with epithets like Paramésthi, Dévadidéva and Sarva-
bhauma.’? The solitary inscription from the North-eastern side of
Andhra which refers to the vedic rituals is that of King Prithvimola
wherein the donee Davasarma is described as one who performed
sacrifice and satisfied ritviks and sadasyas by his liberal gifts. His son
Bhavasarma is described as having his body purified by the sacred
waters of ablutions.® Somadgva in his Yagastilaka refers to the great
priest craft Pingala, Matanga, Marichi and Gautama chanting the
Samans. He quotes verses from Manu, Vyasa, Vaisistha and the Veédic
authorities. The mention of Védic literature like the four Védas,
Brahmanas, Yajna ritual and Kalpa studied by the donees mentioned
in records of the period indicate the prevalence of the practice of
Srauta dharma among the brahmins. (see under Adhyayana in the
Chapter on Smarta Dharma). Two brahmins, Hariéarma and
Koti¢arma, are specifically described as proficient in yajna rituals.?
The temple sculptures from Mukhalingam and other places depicting
Rishis as performing sacrifices attest the fact.

The popular faith in the efficacy of the sacrifices can be under-
stood from the references to A$vamedha in the benedictory and
imprecatory verses of the inscriptions issued during the period under
study.?

The practice of offering sacrifices by the rulers in Aundhra Désa
is not seen from 6th century A.D. onwards, except by some brahmins.
‘The Gangas and rulers of the minor dynasties promoted Vaidika
dharma by helping the brahmins and thus preserved the V&dic tradi-
tion. Though the practice of offering sacrifices by the kings seem to
‘have declined still they were held in esteem as seen from the invocative
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verses of the Western Chalukyans, wherein horse sacrifice is referred
to as performed by the kings.

The Védas and the Brahmanas repeatedly glorify yajna as the
divine act. It is stated that Prajapati brought forth the creation by
performing yajna at the altar of which he himself was the victim and
by sacrificing himself he became the leader of gods. Thus yajna is a
voluntary unconditional surrender or offering of the self to the Divine.
Indra and the other gods who were originally mortals are stated to
have attained immortality by offering sacrifices. With the help of the
sacrifices alone, gods defeated the asuras. Thus yajna is a ladder by
which gods ascended to immortality. Manu, the first father of the men
is also described as having brought forth the creation by offering
sacrifice. Like Prajapati, man also should offer himself at the
sacrifices. Since redemption of the old body is not possible for human
beings one it is sacrificed, an ox, a goat or grain is used asa
substitute. By sacrificing any of these objects, which is himself, to the
gods man gets in return a new divine life.

Yajna is the universal principle of life. Gods and pitr live on
the libations offered by men in the fire. Men also sustain on yajna as
sacrificial remains give them new life. Thus both gods and men live
on sacrifice.’® It is stated that by doing sacrifice, the sacrificer gets
the company of the strider, he could travel with Rudra, Varuna and
Aditya, attain immortality, know the Navel of the Universe, the earth,
the atmosphere, the origin of the Sun and the Moon, the present, the
past and the future.”! Though immortality is the aim of the sacrifice
in the long run, wordly things of many types are also prayed for. The
yajnas are offered for obtaining long life, happy life, cattle, offspring,
health, wealth, etc. Thus they are means of paying homage, thanking
the unseen deities, means to appease or deprecate the angry gods as
well and to receive their blessings. Thus, yajna, a cosmic principle, the
wheel of generation of power, is essential for the sustenance of
human society.!* Several factors like purity of the spirit, faith in the
rite, belief in the truth that the gods receive the offerings and bestow
benediction, honesty both in the sacrificer and the priest, greatness of
the priest, correct mode of the offering, knowledge of sacrifice, pitch
of chanting of the Riks, formulae, prayer etc. are demanded in a good
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and successful sacrifice. The payment of the sacrificial fees is also
equally important. In a perfect sacrifice, gods are even forced to
descend to the earth and yield to the devotees. When the priest is
satisfied with the fee, he could even place the sacrificer in Heaven.13
The three Vedas eulogise the essential connotation of Yajna,4 as
“Yajnéna Yajanam ayajnta dévastani dharmani prathamanyasm”.
The Mimamsa school of philosophy justifies the Védic ritualism, by
giving philosophical support. The Ramayana says that the king could
reach high position by performing sacrifices. However, Lakshmana is
described as being against animal slaughter. In the Mahibharata,
yajna is described as a divine act, however, importance is given to
non-violence. In the story of Vasu Uparicara, grain is substituted for
the animal and sacrifices were considered inferior to virtue, dana, and
tapas etc.!®

The Srauta dharma as observed by the commoners, specially by
the dvijas, during period under study in Andhra is noted below.
Kumaramanda Sarma and other donees of Pallavas were Somayajis.1®
The donees of the Eastern Chalukyan kings were more devoted to the
Védic religion. Swamiyasas and Visnuyasas, the donees of Jayasimha
I, performed Agnistoma, while the ajnapati of the record performed
Vajapéya.'” Two brahmins Bira§arma and Visnu§arma are described
as having performed Somaydga and Agnistoma respectively.!® The
Penukuporru plates of Jayasimha II describe one Erravasarma as
having performed Sarvakratu. This V&dic tradition continued till the
time of Bhima II, whose donee Madhava performed Somayiga.l® The
Gudimallam inscription of Banas speaks of the donee whose draughts
of Soma were uninterrupted and who was endowed with the title
Paramésthi.?® Some brahmins who performed sacrifices without break
are also referred to in other inscription of the period.2! The names of
the brahmins like, Yajna §arma, Somayaji, Soma $arma, Agnisarma
and Dikshita indicate their dedication to Védic dharma.

Under the patronage of the later  Western Chajukyans also
brahmins performed Somayagas.?® The Yasastilaka describes the
contemporary belief that the Védas are ineffable and one has to
follow?® them without reasoning; a brahmin killing an animal on such
an occasion ensures for himself as well as the victim a state of bliss
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after death, since killing is not a killing at all, and as in the sacrifice
the killing is done for the good of all Somadéva elaborately discussed
the Jaiminiya philosophy according to which V&da is the highest
authority and sacrifice is the means to salvation.2* He gives different
types of yajnikas iike diksita, one who killed goat, Sétriya one who is
pure, hota who kindles fire and panchdgnisddhaka, one who performs
austerities amidst five fires. However, the Upanisadic and Epic
thought that the slaughter of animals is not necessary either to reach
salvation or to enjoy bliss is also expressed in the Yagastilaka. The
story of Vasu uparichara found in Mahabharata which teaches the
ideal of ahimsa is also mentioned by Somadéva.%

The following sacrifices have been mentioned in the epigraphs
and literature of the period as performed mostly by the ruling dynasties
of Andhra: (1) Agyadhéya, (2) Anvarambaniya, (3) Agnihotra,
(4) Aptoryama, (5) Angirasamayana, (6) Angirasatriratra, (7) Garga-
triratra, (8) Trayddasardtra, (9) Daaratra, (10) Gaviamayana
(11) Bhagaladasaratra, (12) Rajasaya, (13) A¢vamédha, (14) Agni-
stoma, (15) Vajapéya, (16) Bahusuvarpaka, (17) Pundarika,
(18) Ukhya, (19) Sodadin (20) Pradhirajya, (21) Purusmédha,
(22) Sarvamedha, (23) Brahmanda kratu, (24) Sémayaga, (25) Sarva-
kratu, (26) Gosava, (27) Sata-triratra, (28) Chanddgapavaman
triratra, (29) Anyarasamayama, and (30) Sautramani. —.

The above Srauta Yajnas are broadly divided into three classes
depending upon the material used in them:(a) Havir yajnas,
(b) Pakayajnas, and (c) Soma yajnas. Yajnas are divided further as
Nitya or Kdmya or Naimittika. The sacrifice like Agnihotra which is
performed every day is called Nitya. Kamya like Kamésti is perform-
ed with a desire. Naimittika, like Sitayajna, Indrayajna etc., are
performed occasionally or at fixed seasons and special occasion.26

Usually each yajna consists of a principal part proper to it and
some auxiliary rites which are common to many other sacrifices. It
may be noted here that though the Pasuyajna is different from the
Somayajna, animal slaughter is common to both. The number of
priest required differs from one yajna to another. Though Agnihotra
is recommended to the three upper classes of society, some sacrifices
are confined to the ruling classes only.
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Catvala, vihara, védi, mandapa tatched sheds are some of the
places in the sacrificial area. Every sacrifice commences with bathing,
cutting off the hair, nails, fasting, observances of diksa, explicatory
rites like lying down on kusa, spending the time, listening to music,
vigilance etc., are common to all sacrifices. Always the sacrificial fire*”
is produced by rubbing two sticks called aranis and is maintained by
the samidhi, ku§a grass. Pots, wooden cups, ladles, yapa grinding
stones, carts, wheel, yolk, curds, ghee, milk, grain and etc. are the
prerequisites of sacrificial session. Sastra, stotra, tricha, stoma,
pragatha are some of the types of prayers offered in the sacrifice, the
offerings are called caru, soma, purddasa etc.

The Agnihotra, the simplest of the Srauta rites requires only one
priest the Adhvarya, while the Agnadhéya, Darsaparpamisa and
other istis require four priests, viz., the Adhvaryu, Agnidhra, Hotr
and Brabman, The Chaturmasya requires one more the Pratipasthatr,
while the Pagubandha requires two more Maitravarupa and Sadaya.
Finally, the Soma sacrifice demands sixteen priests. Beside the above
mentioned ones the Achachhviaka, Gravastat, Nésti, Unnétr, Udgatr,
Prastotr, Pratihotr, Subrahmanya, Brahmanichamsin, Potri and
Agnidhra are included. The priests officiating at the Somayajna, their
functions and assistants are shown in the following table :

Initiater Superintendent Singer Reciter

1. Adhvaryu Brahma (And- Udgatr (Sama Hotr

(Yajurveda  harva Veda) veda assisted (Rgveda)
assisted by) assisted by) by) assisted by)
2. Pratiprasthar Brahmanachch-  Prastotr Maitrava-
amsin runa
3. Nestar Agnidhra Pratihartr Achchavaka
4. Unnetr Potr Subrahmanya Gravastit

The following haviryajanas in which uncooked food is offered
were preferred in Andhra :
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Agnyddheya : The Agnyadhéya is found mentioned as performed
by the Satavahana king.?® The establishment of the sacred fire in the
house by the house-holder is called Agnyadhéya. By doing so, he
becomes an ahitagni. This rite commences with the construction of a
round hearth for the garhyapatya fire, a square hearth for the
ahavniya and a crescent shaped hearth for the dakshinagni. These two
latter ones are on the East and South of garhyapatya. Two more
round hearths sabhya and avasathya are also built to the east of the
garhyapatya. The fire is lit in these hearths either with the help of
aranis or from the fire borrowed from a rich house-holder, The
garhyapatya fire which has come down from the ancient domestic
hearth is kept perpetually burning. The fire from this is taken to
lighten the other two and it is used mainly to cook the offerings,
which are poured into the ahavaniya fire. The offerings for the risis,
spirits and man are made into the daksina fire. The whole rite of
agnyddhéya is done in the presence of horse which symbolises
the Sun.?®

Agnihotra : Agnihotra, another ahiryajna was offered by king
Sri Chantamala of Iksvaku dynasty.30

The agnihdtra is performed with the help of adhvaryu into
the fire which is kept burning perpetually, just before or just after
sun rise and the appearance of the star in the evening. The fire-
place is cleaned and a cow with a calf is brought and milked. The
milk is heated on the garhydpatya and poured with ladles into the
@havaniya and garhyapatya fires, libations are offered to the gods, the
pitr, the seven seers and other deieties. At the end, the sacrificer names
his successor for continuing this rite. In case the house-holder makes a
Journey, he should take leave from the fire and on return should
approach it with wood and a word of welcome. In his absence the
eldest son or wife should maintain the fire. When the sacrificer leaves
the house for good, he has to offer libation to Vastopati and when the
house-holder becomes a wandering mendicant ablutions are offered to
Agnihotra. The Somayajna is a sacrifice in which séma is offered. A
“soma sacrifice done in a day is called Ekaha and the following Ekas
‘were performed in Andhra,
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Sautramani : The Sautramani®! sacrifice is offered to Indra. Here
the offering contains Soma mixed with milk. The hair of a lion, tiger,
and wolf are added before it is offered to the deity by the sacrificer
who has been purged by excess dinking or too much sdma. Offerings’
are made to A$vins, Saraswati and also to the spirits of the dead. The
sacrificer sits with his left foot an a plate of silver and his right foot
on that of gold and offers oblations. He calls the servants ritually who
then will raise him up and place him on a tiger’s skin. At the end the'
sacrificer declares himself “Steady fast” in royal power. Sautrimani-
was referred to by Somadéva.

Agnistoma : Agnistoma was first perfomed by Sri Chantamala of
Tkshvaku dynasty subsequently by Visnukupdin Madhava Varma and:
Pallava Sriskandavarma.® The Agnistoma is a typical and simple one-’
day soma sacrifice in praise of Agni performed on the full moon or
new moon day of spring. It is to be performed by one who has
already performed the Dar$aparnamasa, the Chaturmasya and pasu
sacrifices. The sacrifice commences with the choice of priests, selection
of the sacrificial ground and entering the diksa. After the prayaniya
isti, some purchased in a monk battle with the Gandharvas is brought
forward in a cart with guest honour and Indra is invited to drink it.-
The sacrificer undertakes the avantara diksa and drinks warm milk’
only. The pravargya and upasad rites are performed which will provide
the sacrificer with a new celestial body. Then mahavediis constructed
and the carts with soma are placed on it, huts are erected for the
sadas, for hearths and for angnidhriya fires. While a goat is offered to-
Agni and Soma, the sons, grandsons and relatives of the sacrificer are’
invited to assist him in the act. The whole group goes in a procession’
to the agnidhra shed while the priests recite the verses; then the sacrifi-
cer spends the night awake guarding the soma. The crushing, pressing
and purification of the sdma is accompanied by the chanting of
Bahispavamana stotra by the priests. Then the Aévin cup and the
goblests are offered to the priests. Several offerings were made in the
day.

The evening preqsmg accompamed by the chanting of the hymn
in the highest pitch is supposed to produce some magic effects and
hence is done in the hut where the soma cart is kept with both thé
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doors closed. The argrayana is performed and the Arbhavapavamana
stotra and some more sastras are recited. In connection with the
offering of Patnivata cup, the agnidhara sits on the lap of the nestr
and takes the remnants of the cup. The athvaryu starts the yajnayaja-
niya stotra the principal stotra of the Agnistoma. All the priests who
chant the stotra and the chorists cover their heads and ears. When
the Udgatr makes the hinkara of the saman he looks at the sacrificer’s
wife who is brought there by the nestr and pours water along her
thigh. While the chanting goes on the sacrificer repeates the saptahotr
mantra. It is followed by the recitation of the Agnimarutsastra,
Finally, in avabrtha ceremony the utensils are thrown into the water
and the sacrificer and his wife take bath and put on new clothes. Then
the Udvasaniya isti offering sacrifice of a barren cow to Mitra and
Varuna and some more rites and offerings take place.33

Vdjapeya : Vajapéya was offered by Sri  Chantamala,
Madhavarma, Sivaskandavarma and by a donee of an Eastern
Chalukyan king. Vajapéya is a form of soma sacrifice which confers
permanent sovereignty, status of the most learned and prosperity in
cases when the performer is a ksatriya, brahmin and vaisya respec-
tively. The Vajapéya consists of one pressing day, at least thirteen
consecrations and three open days. Numbea seventeen plays an
important part in this sacrifice since, there are seventeen objects as
fees, seventeen pieces of cloth to cover the yapa, seventeen dikshas
Jasting for seventeen days’ a seventeen cups of wine, seventeen of
soma, seventeen chariots and seventeen drums. Another attractive
feature of this sacrifice is chariot race made by the sacrificer. The
sacrificer, his wife and all the priests wear gold chains. Soma purchas-
<d from a long-haired man in exchange for lead is boiled on the
dakshina fire, a ram to Indra, a barren cow to the Maruts, cow for
Saraswati, youthful and virile goats of one colour to Prajipati are
sacrificed. The special feature of this sacrifice is that, it commences
with midday pressing at which a warrior with seventeen arrows
measures out a course for the race marking the place where the last
arrow falls with a twig of udumbara. The area should be in between
the Chatvala and the Utkara. The Chariot of the sacrificer is yoked
with three horses while those of the others have four horses each. The
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rathas are made to stand to the east of the ahavaniya with their yokes
to the east or north east.

The brahma priest fixes a wheel of a chariot with 16 spokes
between the Chatvala and Utkara and climbs on it. When the wheel
is turned from left to right the brahma recites the Vaji Sdman. The
athvaryu also occupies the chariot with the yajamina, the owner and
chants mantras and directs him. Seventeen drums are between when
the race commences and the horses are made to small “nivara charu”
cooked in seventeen pots. The chariot of the sacrificer leads the race
and he utters the formula of victory i.e. ‘“Agnirékaksaréna”. After
reaching the goal the chariot returns to the sacrificial ground and the
horses are again made to smell the charu a homa is offered for
discharging the drums. The Adhavaryu initiates the soma drinking
and he is followed by the other priests and the riders of the
chariots.

AfTter the chanting of the ‘“Mahéndra stotra’s the sacrificer and
his wife solemnly mount the yapa with the help of a ladder. Then the
sacrificer says to his wife ‘let us ascend to heaven” and his wife repeats
“let us ascend”. While standing at the top of the post thus, he is
touched by the priest and others. Then he says ‘“we reached the
heaven, the gods. May we stay along with our children”. After that
he comes down and various animals are offered to various gods and
nivara charu to Brihaspati for the strength of the steeds.

During the midday pressing ceremony, animals are offered to
Prajapati. A mixture of seventeen kinds of grains, except the one
which the sacrificer will not touch in future is put in a pot containing
milk and water and seventeen offerings called ,*Vajaprasaviya’ are
made. The remaining mixture is sprinkled on the sacrificer while the
“adhavaryu announces that the sacrificer acquired the status of a
“Samrat” and is entitled to use a white parasol. Thence onwards the
sacrificer should not sit on the same seat with one who has not per-
formed this sacrifice. He should behave like a kstariya i.e. should not
accept gifts, and should not bow. If the sacrificer is a Brahmin he
should not teach afterwards. After performing Viajapéya one should
perform Rijasaya.

The adhvaryu gets the chariot occupied by the sacrificer as part
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of his dakshina and the festival concludes with seventeen benedictions
(Ujjitis).34

Ukthya and Sodasin : These two sacrifices Ukthya and S&dasin
were performed by the Visnukundin Madhavavarma. Ukthya is a form
of the soma sacrifice. There are three more stotras to be chanted and
recited in the evening pressing. An additional animal is killed for Agni
and Indra.®

Sodasin : In the sodasin, in addition to the fifteen stotras and
sastras of the Ukthyas, there is one more stotra and sastra called
Sodagin. This sixteenth stotra is chanted at sun-set. Purchase of soma
is done in exchange for a short-sized cow with red ears; an additional
animal a ram is sacrificed to Indra. The daksina in this rite is either a
reddish brown horse or a female mule.

The Ukthya and the $odasin are performed to obtain cattle,
vigour, progeny etc. Both these are only modifications of the
agnistoma.36 :

Atyagnistoma : In this sacrifice one more sodasistotra and an
additional victim for Indra—than an agnistoma are offered. It was
offered by the Satavahana kings.?”

Atiratra : This sacrifice was performed by the Satavahana kings.
Since this sacrifice could not be finished, in one day, but only after
passing a day and night is called atirdtra. Twenty nine stotras and
twenty nine sastras are repeated at night. Asgvinistotra and sandhis-
totra in rathantara melody are recited in this rite.®

Aprotyama : The aprotyama sacrifice is similar to atiratra but
for an increase in the number of cups and stotras, this was offered by
the Satavahana king, The hero of Naneghat inscription. Ap : means
to obtain. Hence it is believed that by doing this yajna the sacrificer
can secure whatever he desires. This is also performed by one whose
cattle is not living or one who wants to get a good birth.

Gadrga Triratra : The Naneghat inscription refers to this sacrifice
which is a form of Agnistoma giving a thousand daksinas.®

Bahusuvarnakas : Bahusuvarnakas is one day ékaha of agnistoma
the reward being the conquests of regions of luminous, “Jyotistoma
lokéna Jayati”, This was offered by Ishvakus and the Visnukundin

kings.®
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Gosava : Gosava is a peculiar soma sacrifice performed in a day
in which the sacrificer behaves like a cow—grazes, and copulates with
his sister and mother. This peculiar sacrifice is referred to as perform-
ed by Satavahana kings and after 1000 yearsis referred to by
Somadéva in Yasastilaka.®

The Andhra kings appear to have performed the following
Ahina and Somayajnas which extend over a period of two to
twelve days.

Poundarika : Poundarika is an ahina, the reward being svarajya.
The fees consists of 10,000 cows and 1,000 horses. This sacrifice was
performed by the kings of the Visnukundin dynasty.4?

Sabalihoma : In the SabalihOma sacrifice, the sacrificer after
taking a special diksa makes a libation of honey and sour milk to
sabali and then proceeds to the forest, where he shouts three times,
“Sabali”. The rite is done for the good of cattle and animals.*?

Gavamaydna : Gavamayina is a samvatsarika sattara (session),
extending to two periods of six months each, according to the solar
movement of Zoodiac groups. This could be performed by the brah-
mins only; and the yajamana himself being the priest. This rite, done
for progeny, prosperity and plently concludes with a mahavrata and a
bath in the river Sarasvati. The Satavahana kings are described as
having performed the above two sacrifices.*

Kratusahasra : Kratusahasra may be a modified soma sacrifice
which is called Sahasrakratu or Saha$ra daksina kratu, where daksina
is given a thousand times. The Visnukundins are described as having
offered ‘‘Kratusahs$ras.# They might have performed them in a
modified form to suit the changing times.

A sacrificial session which extends over a period of more than
12 days is called sattara. The following sattaras are found mentioned
in the source material under study.

Rdjasaya : Rajasuya and ASvamédha were offered, specially the
latter, by the rulers who intended to expand their dominions. The
Satavahanas and the Visnukundins are the only two dynasties that are
described as having performed Rajasaya. The R&jasiaya an elaborate
and complex royal sacrifice extending over a long period, should be
performed only by a kshatriya so as to obtain the title ‘‘Rdjan”. On
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the first day of the bright half of Phalguna the sacrificer undergoes
diksa for a soma sacrifice called Pavitra following which five sacrifices
are performed, one on each day. On the full moon day an isti to
Anumati takes place in which the purddasa is prepared. The
Chaturmasyas are performed beginning on the full moon day of
Phalguna. Between the parvans of the Chaturmasyas, the monthly full
moon and the newmoon sacrifices are performed for one year, which
is followed by the twelve offerings, called “Ratninam havimsi”’, made
by the king, crowned queen, army commander, priest, charioteer,
head of a village, chamberlain, treasurer, superintendent of gambling,
hunter, courier and discarded queen in their respective treasure-houses
one on each day.

It follows several offerings which end with abhisechaniya rite,
the specific ceremony of the Rajasaya. This rite lasts for five days with
one diksa, three upasads and one satya day. Simultaneously, the
dasapéya too is performed on the northern part of the sacrificial
ground. The sdoma is brought for the abhigechaniya and half of it is
kept in the house of the brahma for the dasapgya. Then “cherus”
called “Devasu-havimsi” are offered to Savitr, Agni, Grihaspati,
Somavanapati, Brihaspati, Indra, Rudra, Mitra and Varuna. Then
brahma proclaims to the “Rathins” that the sacrificer is their king and
mentions the tribes occupying the country. The priest brings waters
of seventeen kinds, water of Sarasvati, flowing water of river, water
from ripples produced by the entrance of a man, water from a river
drawn against the current, water of the sea, ocean waves, whirlpool,
deep reservoirs always exposed to the sun, rain water in sunshine
before it falls on the ground, water of the lake, of a well, of the forest
etc., and pours them into a vessel made of Udumbara wood kept
near the seat of maitravaruna. The water is then cleaned with kugda
blades tied with a piece of gold. This procedure is called the
“Utpavana.” This water is distributed into four vessels made of
palasa, udumbara, nyagrodha and agvatha. The adhvaryu gives a
strong bow and three arrows to the king who wears a silken garment,
white turban and a mantle. Then the king is sprinkled with the waters
from the four jars by the four main priests standing in the four
quarters. In addition, a relative, a friendly ksatriya, a vai§ya and a
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representative of the common people also can sprinkle the water. This
probably symbolises the consent of all the people to the anointing of
the king.

The hotr, sitting on a golden seat, sings the story of Sunhsepha
for the benefit of the sacrificer. The adhvaryu also seated on a golden
seat, utters “Om”’ at the end of each Rik and “Thatha’ at the end of
each gatha. At the end of the recitation, the sacrificer donates a
hundred or thousand cows along with the golden seats occupied by
them to the hotr and adhavaryu. Then the king takes three strides on:
a tiger hide and gives the remnants of the water to his son with the
words ‘“May my son continue this, my work and my prowess”.

Then two homas called “Mamvyatisanjaniya” are offered. The
king takes a symbolic march for the plunder of cows, marches to the
North of ahavaniya on a chariot drawn by four horses into the midst
of a number of cows belonging to his kinsmen, touches one of them
with the string of his bow and says “I seize these”” and restores them
to their owners. He then returns to the sacrificial ground and makes
four offerings called ‘“‘Rathaviméchaniya”. The king symbolically
defeats his kinsmen and takes their wealth. One third of this is given
to the priests, one third to the worthy brahmins at dasap€ya and one
third to the kinsmen who thereupon become ‘“‘Rijanyas’. Before
getting down from the chariot he bows to the earth says “O mother
earth, do not injure me, nor may I injure Thee”’. Then he sits on a
seat of khadira wood in front of the agnidhriya shed in the company
of the ratnins and the priests. The brahma, the advaryu and other
purahita hands over a sphya to the king from whom it passes on to
his brother, suta, stapati, village headmand, and kinsman. Next, a
game of dice takes place between the king and his kinsmen. Five dice
are given to the king. The best throw goes to the king and the worst
to his kinsmen.

After offering the anubandhya and udvasiniyaistis, the abhise-
chaniya offerings called samarpam hamimsi are made to Savitr,
Sarasvati Tvastr, Pasan, Indra, Brihaspati, Varuna, Agni, Soma and
Vispu. On each of the ten days the king offers ordinary or golden
flowers and on the tenth day he wears a garland made of these flowers.
With this act he commences his diksa for the next rite, viz. dasap@ya.
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The dasapéya sacrifice is so named because in it ten cups of
soma are partaken by the brahmins. Usually the ten ritviks take part
in it. In addition, ninety brahmins called “anuprasarpakas’” possess-
ing special qualifications also take part in it. For one year after the
avabrtha bath in dasapéya the king should observe dévavratas ie. he
should not plunge in water for the daily bath, should always brush his
teeth, prepare his sacrificial fire sleep on a tiger skin and should not
walk on the ground without shoes. At the end of a year after the
dasapeya, a rite called ké§avapaniya in which the hair grown is cut
off, takes place. After that a rite called vyusti-dviratra is performed
twice. On month after the second Vyusti-dviratra another rite called
kastradhrti is performed for the stability of the material power. At
the end, the ‘Traidhatavi’ isti, the soutrdmani isti are performed. With
this concludes the Rajasuya.

The daksina of the abhisechniya consists of 32,000 cows to each
one of the four principal priests, 1600 to each one of the first assis-
tants, 800 to each one of the second assistants and 400 to each one
of the third assistants. In the dasap@ya the daksina consists of 1000
cows and a special gift to each one of the 16 priests.

Thus performance of the Rajasiiya requires a period of more
than two years.4®

Asvumedha : The A§vamédha is to be performed by a king who
-desires to become a ‘Sarvabhauma’ or win all victories and attain all
prosperity. This sacrifice is frequently referred to in the inscriptions.
Sri Satakarpi I king of Satavahana dynasty, king Chantamala of
Tksvaku dynasty, two kings Paramé§wara Varma and Kumaravisnu
«of Pallava dynasty proclaimed their sovereignity by performing this
sacrifice. The Visnukundin Madhavavarma, who maintained relations
with Vakatakas and defeated the Gangas in several fights, boasted of
having performed II a$vamédhas. Besides the Salankayanas, the
Chaljukya kings of both the houses and Ganga king Aditya Varma
praised themselves as having performed ten Asvamédhas—Dasagva-
-médhas’.

The Asvamédha commences on the 8th or 9th day of the bright
half of Phalguna, Jyésta or Asadha, or on the full moon day of
‘Chaitra. The sacrifice commences with the ‘Brahmoudana” a
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ceremony in which four anjalis of rice taken from four vessels are
cooked and smeared with ghee and are given to the four priests along
with thousand cows and hundred berries of gold to each. Then the
king cuts off his hair, pares his nails, brushes his teeth, bathes, puts.
on new clothes wears golden ornaments and observes silence. Accom-
panied by his well-decked four wives he enters the fire hall and sits to-
the west of garhapatya; facing the north.

The following day the sacrificial horse is brought for sanctifica-
tion. Various rules are laid down regarding the selection of the horse.
It must be of high speed, white in colour with dark spots or with
dark front and white back or with a tuft of dark blue hair. It is bound
and sprinkled with holy water by the four priests standing in the four
quarters surrounded by a hundred princesses, hundred ugras, sutas,
village headmen, chamberlains, and samgrahitrs. The horse is made
to enter water then the corpse of a dog with four eyes (two additional
eyes afe two depressions above the eyes) is killed by a man of the
ayogava caste, and is made to float on a mat beneath the horse. Soon
after this the kings says “he who kills the horse attacks Varupa, Away
the man, away the horse’’. The horse is then brought near the fire
and offerings are made till the water ceases to drip down from the
body of the horse. A girdle made of munja grass and smeared with
ghee invokved with a mantra is bound round the horse and water is.
sprinkled. The several appelations of a horse are whispread into the.
right ear of the horse. Then, as the mantra is being chanted, the
horse is set free to roam all over the country. It is accompanied by
400 youths of different ranks. The horse is not allowed to turn back,
plunge into water or associate with a mare.

- Everyday, during the absence of the horse, igtis are performed
in the morning, midday, and evening to Savitr addressed as ‘satya-
prasava’, ‘Prasavtr’ and ‘Asavity’ respectively. When the Prayaja
offerings are made, a brahmin with a veena recites three laudatory
gathas composed by himself in honour of the king. This singing
takes place thrice a day after the isti to Savitr. A ksatriya lute-player
also sings three laudatory songs, describing the battles fought and the
victories won by the king. Everyday, after this the hotr, sitting on a
golden cushion to the south of the ‘dhavaniya’ recites the narrative
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called ‘Pariplava’ to the king who is surrounded by his sons and
ministers, bands of singers holding lutes sing the good deeds of the
king and his ancestors. While the king is thus engaged in listening
to the ‘Pariplava and to other recitations during the entire period of
the sacrifice, the adhvaryu discharges the functions of the king as the
king has already declared <O brahmins and nobles, this adhvaryu is
your king.”

The recitation of the Pariplava is followed by the offering of
libations by the adhvaryu in the daksinagni for the safe progress of
the horse. Four oblations are also offered in the dhavaniya in the
evening for the success of the sacrifice. This rite is called Dhrti. At
the end of the year, when the horse is brought back, the king under
takes ‘diksa’ for twelve days, ‘aupasad’ for twelve days and ‘sutya’ for
three days. After the diksa, the king is praised as on par with the
gods, and on the pressing days, at the time of ‘avabritha’, the
‘udayaniya isti’, the ‘anubandhaya’ and the ‘Udvasaniya’ rite he is
spoken of as par with Prajapati.

There are 21 yupas for 21 victims to be sacrificed, to Agni and
Soma. On the second day of pressing, the horse to be sacrificed is
yoked to a chariot along with three other horses and is made to enter

" a lake by the king and the adhvaryu. When the horse is brought to
the sacrificial ground the chief queen, the favourite queen and the
discarded queen anoint with clarified butter in the front, middle and
hind parts of the horse and put 101 golden beads on the head, mane
and tail with bhuh, ‘bhuvah and svah respectively. Then the remains
of the offerings of the previous night are given to the horse. A
brahmodya riddle takes place between the brahma and hotr and the
horse is praised repeatedly. A piece of cloth is spread over grass,
thereon a mantle is spread and on it a piece of gold is placed and the
horse is killed. Then the chief queen is made to lie with the dead
horse and both are covered with a mantle. Some abusive dialogues
take place between the queen and the chief priest. Then the attendant
princesses raise the queen from the side of the horse with ‘dadhi-
kravpo’. The horse is pricked with golden, silver and iron needles by
the crowned, favourite, and discarded queen respectively, and its fat
is taken out. The blood of the horse is cooked and offered, at the
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end, to Svistakrt. Before presenting the fat to Prajapati another
brahmodya takes place between the priests and the sadas. Then the
four priests come to the king and say ““I ask you the farthest limit of
the earth”. The king replies “This Vedi is the farthest limit”’. There-
after, the king sits on the skin of lion or tiger and is sprinkled with
the remnants of the offerings called ‘mahiman’. Offerings are also
made to the twelve months and six seasons. Several offerings are made
on the third crushing day and then the king performs the purificatory
bath. After that, offerings are made to a man having yellowisli brown
eyeballs, bold head and suffering from white leprosy uttering
“jumbakaya svaha’ while he is in water. The other victims—f{rom
bee to wild elephants—tied to the posts are set free. The water in
which the yajamana takes his avabhrta is considered as the purest and
even persons guilty of grave sins become purified by taking a dip in
it. On the first and the last days of the siachya the sacrificer- should
donat&thousands of cows to the brahmins. The eastern, southern, the
western and the northern parts of his realm to the hotr, brahma,
athvaryu and Udgatr respectively. The daughter and even the wife
of the sacrificer are demanded at times by the Chief priest. The
sacrificer listening to the pariplava, the athvaryu becoming the king
and the chief queen’s relation with a dead horse are the three peculiar
features of the horse sacrifice.4?

Purusamedha : Purusamédha the most difficult sacrifice is said
" to be performed by Madhavavarma of Visgukundin dynasty. He is
the only king who claimed this. It is again referred to in Yasastilaka.
The Purusamédha is performed for obtaining the status called ‘Virat’,
for surpassing all beings and for exceeding others in political supre-
macy. This is variant of the sdoma sacrifice to be performed by a
brahmin or ksatriya. It comprises two diksas, twelve upasads and five
ukthyas. On the first, second and third days the agnistoma, the ukthya
and the atriritra are performed respectively and on the fourth and
fifth days once again the ukthya and the agnigtoma are performed
respectively. A human being is sacrificed on the third day. The human
victim should be either a brahmin or a ksatriya purchased for a
thousand cows or a hundred horses, yet he may be an enemy. It is
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from this sacrifices of a human being that this rite derives the name
Purusamedha.

The general procedure of the Purusamedha is analogous to that
of the a§vamedha. The rite commences with offerings to agnikama
(desire), Agnidatri (giver) and Agnipathikrit (pathmaker). The victim
is bathed adorned and is set free for one year during which he is not
supposed to commit any breach of chastity. Throughout this period,
offerings to Anumati, Pathyasti and Aditi, and ablations to Savitr are
made. At the end of the year an animal is sacrificed to Indrapasan.

The religious texts differ regarding the number of the yiipas and
the victims, the total number generally accepted being 166, Fire is
carried round the human victim slaughtered on kusa grass and covered
with a red silk garment, while the Saman addressed to Yama is
chanted by the Udgatr and that addressed to Purusanariyana by the
hotr. The chief consort of the sacrificer lies with the dead body of the
Victim and both are covered with a garment. The brahmddya takes
place in the sadas. Eleven barren cows are sacrificed to Mitra, Varuna
and Brihaspati and some victims are offered to the seasons also. The
daksina for this sacrifice is similar to that of the a§vameédha and in
case of brahmin sacrificer his property should be abanded. At the
end, the sacrificer inhales two fires and worships the sun with Uttara-
nardyapa hymn and proceeds to the forest to roam as mendicant.®®__

Sarvameédha®® : The Sarvamédha sacrifice like purusamédha
demands the human being as victim. This also was performed only by
the Vispukundins in the entire history of ancient Andhra. The
Sarvamedha modelled after the sacrifice made by Brahma savayamhu,
is the highest form sacrifice to be performed by one who has cut off
all mundane releations, and is to be performed after completing all
the other sacrifices. The procedure for this sacrifice is similar to that
of the purusamédha. On the first four days Agni, Indra, Vaidavadéva
and Sorya are worshipped respectively. On the fourth day a horse
and on the fifth day a human being are sacrificed. On the sixth and
seventh days the vajapéya and aptoryima respectively are performed.
On the seventh day all kinds of victims are sacrificed. The entire
property of the sacrificer is given as daksina. The Sacrificer either
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enters a forest and walk forward without turning back or dives into
the ocean.

The above account of the practice of Srauta Dharma by rulers
and the commoners gives an idea of how the védic concepts and
thoughts deeply struck roots in the life of ancient Andhra.

2.3 SMARTA DHARMA

The Dharma, duties enjoined upon the house-holder by the
Smrtis is called Smarta dharma or ahnika.

, The Purusa sakta of Rgvéda clearly describes the duties of the

dwijas.! The Satapatha Brahmana advises the householder to perform
the panichamahayajnas. The Aiteréya Brahmana (VII. 29) adds two
more duties, they are the receipt of gifts and performing the sacrifices.
The Siitra literature lays down the performance of Gayatri, daily and
periodical offerings to Agni and the study of Véda as the duties of the
upper three classes of the society. Later the brahmins were given the
privilege of adhyapana, yajana and pratigraha.? Other forms of
domestic rites like japa, yogas, meditation, tapas and penance were
added to the rites to be performed by an individual by time of Panini
and Patanjali® A clear picture of ahnika is given in both the epics.
The Ramayana describes men, women, raksasas and vanaras alike as
having performed samdhya, vi§vadeva, panchamahayajnas, puja, bali,
$raddha, svadhyayana, homa and meditation.* The picture of domestic
rites is given in Drona, Vana, A§vamédhaka, and Anusasanaparvas of
Mahabharata. The Smrtis such as Parasara, Apastamba, Manu, Visnu,
Goutama and Puranas such as Markandéya, Kirma, Mastya, Varaha
describe at great length the duties of a house-holder. The Puranpas
regard Sruti and Smrti as authoritative on Dharma, which comprise
the daily performance of five sacrifices, worship of the cow, sectarian
deities, and doing good to brahmin. The texts like Ahinikatatva,
Garhastharatndkara, Smartyarthasara, etc., of the medieval time deal
with the daily duties and domestic rites of a house-holder.?

The epigraphical sources found in Andhra during the period
under show that the Smarta dharma was observed by the house-holder.
An inscription of Ananda gotra king Attivarama refers to the
Apasthambha satras, and the practices of major and minor rites.® The
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Eastern Chalukyan donee Dariyabhatta is described as a performer of
Smartakarmas.” The donees of Vijavaditya III observed the rites
ordained by the Védas. While Pandiya, a brihmin, followed the
religion that is inculcated by the sacred texts and followed domestic
rituals of Yajnavalkya smrti. Another donee Viddamayya, followed
Manu’s guidance.® Visnpukundin donee is described as dicharging his
own religious rites.’® Some donees are described as devoted days and
nights in worshipping gods, pitr and mankind.!* Western Ganga donee
Ayyevam is devoted to gods brahmin and guests.!* The donees of
Ganga kings observed dharma as prescribed in Sruti and Smrti.13
Thus, it appears as though the smarta dharma as ordained by different
ancient religious digests was followed by the house-holders in ancient
Andhra.

The ahnika performed by a dvija comprises of early rising
observance of $oucha,¥ snana,’® performance of sandhya® japa,”
homa,’® tarpana,’® prayer,? vai§vadeva,® panchamahayajnas,® svadhy-
ayana,? adhyapana,? dana,® pratigraha,® and performance of evening
samdhya?” and homa.?®

Soucha : There are some references to $oucha in the epigraphs
under review. The Gathasaptsati refers to a traveller doing achamana

_in his journey even in dread winter.?® Mausiya, the donee of Amma I1
is described as pure in mind, word and deed. Viddamamyya, a
brahmin, is described as one who got his body purified by reading ™ the
Védas and by following religious observances. Another teacher Varuna
Siva is described as devoted to §oucha.’® The Yagastilaka composed
during the same period® mentions this. The efficacy of the $oucha in
its different forms as given above, is explained in the scripts as
follows. The Rg Véda emphasises on the $uchitva the cleanliness.
Harita considers $oucha as the first path to Dharma, resting place of
Brahma, means of realisation of the supreme and awakener of intellig-
ence. Atri and Brihaspati state that oucha as constituting the avoid-
ing of what ought not to be taken. The Yogasatras consider soucha
as one of the five niyamas.*? Soucha is divided into bahya and antara.
It also may be mental, physical and vocal, and it is further divided
into kamya, naimittika and nitya. The people of the upper three
classes are supposed to take bath with Vadic mantras as it is believed
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that the vedic mantras induce an unseen physical and spiritual effect
on the body, after the body dirt and secretions that come out are
removed.?* Strength, beauty, clear voice, prosperity, delicacy etc. are
the ten good consequences of Soucha mentioned in Mahabharatha.’
The offerings of samdhya, achamana, tarpana, marking of religious
marks on the body are some of the important items that can be includ-
ed in this part of dhnika.3®

Samdhya : In the Gathasaptasati, God Siva is described in three
verses as adoring Samdhya with flowers and water.3” Rastrakiata
inscription and the Ya$astilaka also refer to the performance of
samdhya by the brahmins.38

The earliest mention of Samdhya is found in the Taittinya
Aranyaka (II. 2) as rite to be performed by the three upper classes
thrice a day from the time of upanayana for inducing intelligence.
The rite consists of achamana, prianidyama, mairjana, arghya to the
sun, japa of Gayatri and Upasthiana. The Purapas teach that the
recitation of Géayatri with praniyama purifies one from patakas.3?

Japa : King Hala described God Siva as muttering Gayatri-
mantra (v. 100). The Eastern Chalukyan donee Viddamayya is referred
to as not weary of repeating the Védas and syllable ‘OM’.4° In the
Rastrakdta records two brahmins Varunasiva and Gajadharayya are
described as engaged in doing japa.®* The Yasastilaka also refers to the:
utterance of mantra.4?

The recitation of important texts such as Gayatri, Pavamani
Aghamasa etc., is called japa. It is meant for the strengthening of
mind, purifying the soul and for the realisation of the Supreme.4* The
Upanisads and the Puranas deal in great length with japa and medita-
tion. Japa may be vachika or Upamsu or manasa.*® The Visnudharma
sotras (55. 10-12) state that the performance of japa is ten times more
efficacious than the sacrifices and that the Pakayajnas together with
the Pancha Mahayajnas do not come up to even the sixteenth part of
the japa.t®

Homa : Homa is next to japa, in importance among dhnika rites:
from the early times. Kings of the Satavahana, Iksavaku, Visnu-
kundin dynasties are referred to as the performers of aganihotra.4é:
The donees of the Salankayana Rastrakita times were also devoted to
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homa.*” The Yasastilaka refers to the worship of the Agni by the
brahmins of the period.®® In the Agnihotra Agni or Pra)apati is adored
thrice a day by a grihastha by offering clarified butter, boiled rice,
barley, mesa, milk, curds etc. This fire is called aupisana or smarta
Vaivahika or avasathya or Salagni. In case he could not maintain a
fire, he should at least offer in the fire laukika in which he cooks his
food.® Thus altogether 5 fires three ¢ruata fires (referred under Sruata
Dharma) one aupasika and one laukika fire, are to be maintained in
the house. The house-holder who maintains all the five or the first
three is called Panchagni or trétagni respectively. The sixth fire,
oblations thrown into the fire are blieved to reach the Sun who sends
rain from which springs corn which sustains all the beings. Hence
giving up ugnihdtro is considered as pataka.’® The recitation of japa
and offering of homa are followed by looking at auspicious things like
cow, fire, brahmin, gold, sun, king, banner, kalaga. parasol and
decorating oneself.5!

Manu says “To brahmans, he (Brahma) assigned teaching and
studying the Véda, sacrificing for their benefit and for others and
giving and accepting of alms”, Thus the satkarmas—adhyapana and
adhyayana; Yajna and yajana; dana and pratigraha are the important
religious duties assigned by the Smrtis to the house-holders. Study.
sacrifice and dana these three are duties while the other three are
privileges or means of a livelihood.5? The epigraphical and the literary
sources found in Andhra refer to the brahmins as having performed
satkarmas and the panchamahayajnas. The smartha dharma is found
mentioned from the times of the early Pallavas up to 1000 A.D.5

The panchamahayajnas are recommended by the Vedic and
Smrti literature to the house-holder to be performed from the time of
kindling the wedding fire. The panchamahayajnas déva, pitr, brahmna,
bhata, and manusyayajnas, are advised to be performed in order to
get rid of the sin committed by the house-holder in the five slaughter
houses namely the hearth, grinding stone, the broom, the pestle, the
mortar, and the water vessels in everyday life. According to the other
tradition these are supposed to be performed to pay off the debts to
gods, pitr, sage, bhata, and the guests. The house-holder who does not
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perform the five sacrifices is supposed to be equivalent to a corpse
though he is alive, since by doing five sacrifices he supports both
movable and immovable creation. So the performance of the five
yajnas is considered to be superior to that of the Srouta sacrifices.5*
Yajna and yojana, adhyayana and adhyapana, dana and parti-
graha of the satkarmas correspond to déva, brahma and manugya
yajna of the panchamhayajnas. Of these, brahma yajna, adhyapana
and adhyayana, pitryajna and bhatayajna alone are discussed here.®
Brahmayajna : The study of Veédas and other scriptures consti-
tutes Brahmavidya. The brahmavidya studied by the brahmins in
ancient Andhra is as follows. The Pallava charters mention Itihasa,
Purana, Védanta and sarvasastras.®® Kotisarma, the donee of Attivarma
knows the Rg Yajur and Samavédas.”” Radhakdra Chaturvedi
of the Salankdyana dynasty constantly engaged himself in the
study of the Védas for various gotias and charanpas.®® The sixty donees.
of the same period were described as engaged in the study of Véda,
Vedanga, Itihasa, Purana, Niroga, ChandOvichita and Pravachana.®
Visnukundin Madhavavarma IIT’s donee, Siva §arma, was well versed
in the recital of the four VE&das.®® The Eastern Chalukyans seem to-
have patronised brahmavidya more. Visnu I’s donees, Visnu Sarma
and Madhava Sarma, knew the meaning of the Védas and Vedangas,
the Epics, the Purinas, the law-books and many other sacred books.
The father, Brahma Sarma, studied and mastered the Védas and
Veédangas.®! One Vidu Sarma, the donee of Visnu II was well versed in
the Brahmanas, Sitras, Mantras, Tantras ane Upanisads and his
father knew all the Agamas.®2 Vijayaditya I's donee was proficient in
the Védas, the Védangas, the Itihasa, the Purdnas and the sixty four
kalas.®3 The donees of Jayasimha I were versed in different $astras,
Svamiysas and Visnuysas, studied the Védas the Vedangas, the Itihasas,
the Purapas, the Mimamsa and many other $astras. They were also
proﬁcmnt in trisahagra vidya.® Kati Sarma, another brahmin, was well
read in the Yajna ritual, the Upanisads, the mantras, the Itihasas the
Puranas and the Dharmagastras, while his grandfather not only
studied the Védas with pada, krama, and anukramanas but also was.
well versed in kalpa, the Upanisads the Itihdsa and the Dharma
éastras.®® Visnpuvardhan III’s donees were well versed in Bhargava,
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Amgirasa, Sukra and Brhaspati Nitisastras.®¢ One Pandiya donee of
Amma II, having undisturbed mind, was versed in three Védas, while
another one studied Vedas and Bhatta$astra, yet another one
Dariyabhatta, was versed in Védas, Veédangas, Ardhadastra, and
Dharmasastra® Viddamayya, the donee of Bhima II, the student of
Krama patha was likened to a ray of Sun to the water lilies of learned
men.®® The Western Chalukyans who ruled over Andhra also promot-
ed brahmavidya. One Bhavasarma studied “Trisahas§ra Vidya” and
wrote commentaries on Védangas, tarka, yoga, sacrificial rituals,
twenty four books and other $istras.®® Likewise one Adityasarma
studied well the Tarka$astra another one studied Véda védangas,
Itihasa, Puranas, sixty four kalas and tarka.”

The inscriptions found in the north eastern part "of Andhra are
rich in material dealing with brahmavidya. Patanga Sivacharya, the
guru of king Dévéndravarma of the Eastern Ganga dynasty, studied
Véda, Vedanga, Itihasa, and Puridnas.” In the epigraph found at
Tandivada, the donee is described as having studied the Vedas,
Vedangas, commented on twenty books, and as having got purified by
knowledge of Yoga, Védanta, Nyaya, Upanisads, Purdnas, Ramayana
and other scriptures. His father expounded ‘Trisahardavidya” and
mastered Sruti and Smrti.” The Gudimallam inscription of the Banas
from the southern part of Andhra also refers to brahmavidya. The
donee is described as having his mouth resounding with recitation of
the Védas.”

The above given information regarding the Vedic lore studied by
the brahmins gathered from the epigraphs of the period under study
constitutes the Védas with different types of readings, Védangas,
Brahmanas, Kalpa, Upanisads, Satras, Itihas, Purinas, Dharmasas-
tras, Mantras, Tantra, Nydya, Sankhya, Yoga, Mimamsa, Tark,
"Vedanta, Agamas, Rajaniti, Ardhasastra, Chandas, Vyakarana, Vaidya,
Niti§astra, Bhattagastra three thousand other vidyas, sixtyfour kalas,
Ramayana and other texts. The religious scriptures advise the reader
to study everyday according to his ability, the vakovakya, Purina,
narasamsis, Gathas, Itihdsas, vaidya etc.” In the Chandyoga upanisad,
Narada tells Sanatkumara that the seeker of Brahma should read the
four Vé&das, Itihasas, Puranas, Grammar, Pitr, Rasi, Nidhi, vakovakya,
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chandas, kstriyavidya, nakshtra vidya, sarpa vidya etc. Risi Angiras
in the Manduka upanisad tells Saunka to read the four Védas with
six Angas.

The Taithreya upanisad speaks of svadhyaya, pravachana as
tapas and equal to rita, satya, dana, and agnihotra, etc.” Thus the
adhyayana is not only curricular activity but has got a religious back-
ground. The Satapatha brahmana says that whoever studies day by
day the vedas reaches Brahman and that the study of Rg, Yajus and
the Atarvaveda is like the offering of milk, gheee, honey, soma and
fat to the gods, so that they are delighted, and satisfied and bestow on
the reader affluence, security, longevity, vigour and all auspicious
streams of ghee and honey.”® The recitation of Brahmanpas, Itihisas,
the Purapas, the Kalpa and the Gathas is like fat offerings and the
gods bestow on the reader lustre, prosperity, glory, food and spiritual
eminence.” Yajnavalkya says that just reading or hearing of the Védas
is not sufficient but understanding is more important. Sabara states
that the real purpose of the study of the Véda is to understand the
knowledge about the religious action it conveys.”® According to Manu
“Of the brahmins, those who are learned in the Véda, of the learned
those who recognised the prescribed duties, of those who possess their
knowledge, and of those the performer knows the Brahma”. The
Smrti laid down that one should study the §dkha of the Véda which
his ancestors studied and should perform religious rites with mantras
derived from that $3kha.” The brahmins mentioned in the records
during the period strictly followed the rules given above. Some
brahmins are specifically mentioned along with their specialised
$akhas. They are also described as performing rites according to their
own $dkhas.” They did not just read the sacred lore without any
devotion or understanding. Radhakdra Chaturvedi of the Sdlankayana
times, studied, meditated and gained power to curse as well as give
boons. Durgasarma of the Visnukundin times performed what he
studied.®® Svamiyaéas and Visnuyasas are praised as ‘“Anéka §astra-
ardha,-tathva,-saila-prakash’’.8! Some scholars reached perfection. In
the times of Eastern Chalukyas one Ddriyabhafta was praised as
equivalent to Brahma.®? Pandiya was an excellent chief of the ascetics
and was renowned as worthy example of perfect manhood.t? The
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Eastern Ganga donees conquered the celestial beings by means of
constant practice of Dharma. The donees of Western Ganga kings
were also described as having obtained power to curse or to
give boons by their constant reading of scriptures and religious
practices.?

Adhydpana : The teaching of Védas is considered as great as its
study. It is believed that the person who does not teach his knowledge
to one who requests him destroys his own good acts. But one is not
supposed to teach Védas for the sake of money only.®® The inscrip-
tions found in Andhra refer to adhydpana as one of the satkarmas 1n
general. Besides, there are some references to adhyipana as means of
livelihood. This is born out by the Bapa inscription which states that
the donees lived on brahmavidya for several generations.’% Besides
these, the heads of various institutions and ghatikas also appear
to have been engaged in Adhyapana. Among such Satyarasi
Gajadharayya and Varupa Sivabhattara are mentioned in the
inscriptions.®?

After completing the brahmyajna the house-holder should
perform pitryajna by offering food, water, milk, root, or fruit. He
should feed at least one brahmin in honour of the manes.*®

The pitryajna is followed by bhatayajna. The bali is offered
with the sacrificial food in all the four directions proceeding from the-
east to Indra, Yama, Varuna and Soma, and also to their servants. Offer-
ings to Maruths is scattered into the air. Offerings are made near
threshold, in water, on pestal and near a tree. Offerings for Sri and
Bhadrakali are made near the head and feet of the house-holder’s
bed. In the Centre of the house bali is offered for Brahma and
Vastospati, in the upper storey of the building to Sarvatamahiuti.
Bali is thrown into the air for all gods, dogs, crows, insects,
chandalaas and for the diseased food is offered on the ground. He
who offers bali is believed to go to Brahma with a shining body.%

Having performed bali, the house-holder should feed a guest, give
alms to an ascetic or to a student. The brdhmins who knew the true
meaning of the Védas must be honoured, because hospitable reception
to a guest is believed to procure wealth, fame, long life, heaven and
bliss. Then the house-holder should offer the evening bali without the
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mantras.8 On account of belief in the efficacy, the rites were observed
by the people of Andhra.

The practice of bali offering by women is found in the
Gathasaptsati. The Eastern Chalukyan inscription refers to atidhiara-
dhana and nityaéraddha. The Rastrakuta records refer to the feeding
of atithi and adhyagati, students and ascetics.®® The Eastern
Chalukyan and the Western Chalukyan donees are described as having
engaged in the worship of god pitr brahmins and guests.
Viddamayya, another donee, is described as having purified his family
to seven generations by his hospitality.®2

Tapas : The practice of tapas was very popular in Andhra from
the early times. The Satavdhana queens Nayanika and Balasri are
described as devoted to tapas. The former found delight in truth,
charity, patience, self control, restraint, abstinence and was fully work-
ing as an ideal wife of a rajarisi, The latter was like an ascetic even
at home.®® Pallava Simhavarma is described as ‘“Rajarsigupasan-
doha”.®* Svadhyaya as tapas is found in the Salankdyana Plates as
explained in Gautama dharmasatras.?* The sixty brahmins in the
Penugonda plate are mentioned as devoted to tapas.?® Similarly the
donees of the Rastrakiita and Western Gangas are described as devot-
ed to tapas.”” One Gola Sarma was like the very Brahman, ‘‘Sakshat
Brahman”.%72

The Rg. Véda described that the universe arose from Tapas, by
the power of tapas Indra attained his position, Gods attained immort-
ality, and Risis achieved the power to bless or curse. The term has
been interpreted variously in different texts, The Taittiréya Upanisad
speaks of svddhydya as tapas. The Gautama dharmasastra says that
celibacy, truthfulness, bathing thrice daily, wearing clothes, sleeping
on ground and fasting constitutes tapas. Baudayana adds ahimsa,
asthéya, guru si$rasa to these.’® The Santiparva of the Mahabharata
praising tapas states that it consists of ahimsa, truthfulness, freedom
from cruelty, restraint and compassion. The miraculous power of
tapas and stories illustrating it are described in various places in epics
and puripas.?®

Vratas : The practice of observing vrata could be found in
Andhra from a very early date. The Satavahana queen Nayanika is
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described as “Dikavratasumdaya’’ 100

The term Vrata is used to denote a customary activity, a
religious duty, a rite, a worship, an observance of a sacred work, a sum
total of ethical or religious duties and practices, the worship of the
deity or a religious undertaking observed on certain thithi or a day, or
a month, or a period for securing some desired objects. Vratas consist
of observance of certain restrictions about food or one’s general
behaviour also. The early literature used the term vrata in the sense of
pure spiritual, moral and austere duty. Slowly it became a religious
practice or customary rite to gain material objects.’®! The Puranas like
Bhavisya, Padma, Skanda, give innumerable vratas. The first one
eulogises vrata “by doing vratas, fasts, restricted rules of conduct
and ..., one can reach God”. The Skanda purina describes that
“Gods attained their position, by strict observance of vratas”. In one
way vrata is considered superior to other types of religious practices
as poor and rich, young and old, male and female, married and
unmarried, widows and vésyas too could perform it.192 At times some
vratas are meant either for men or women, or kings or vai§yas alone
depending upon the purpose. The individual who desires to undertake
a vrata after completing the bath and japa should take samkalpa, to
pija and hdma of the deity in whose honour it is undertaken. Then
he should observe upavisa, feed brahmins and women, give danas
and distribute the modakas, the best naivédya and then feed the poor
and the blind.}®* Other instances of practice of vratas are found in
Salankdyana'® and Réstrak@tal® records. One Domayya, of Eastern
Chalukyan times, is referred to as having observed karpativrata,
which consists of early bath, brahmacharya, wearing of rags etc.
everyday.10¢

Upavasa : Strictly speaking Upavdsa means total abstinence
from food and drink. But usually, light diet or specific type of food
is taken. The sutras referred to upavasa as early eating of light food
prepared from corn, used in the sacrifices without vegetables, salt,
meat etc. Manu considered upavasa as the penance for omitting duties
ordained by the Vedas and also as a means of removing the sin.
Santiparva of Mahabharata says that “Just as dirty garment shines
after cleaning by water, so to those who are heated in the fire of fasting,
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inexhaustible happiness for a time comes”.1%a Several types of
vratas regulating the food had been given by the Smritikaras some of
which are considered penances for committing certain mistakes or sins.,
Queen Nayanika is known for the Upavisa practice. She is described.
“masopavasayniya”, one who fasted one full month.

Mauna or silence : The Siitras, Smrtis, Epics and the Purapas.
considered mauna as efficacious. Two brahmins Varunagiva and
Ayyavarma are described as devoted to upavasa and mauna in the
epigraphs of the period.1%?

Prayas$chitta : Penance like tapas and Upavasa as a form of
religious exercise was explained variously. The Smrtis differ in naming
the penance or the method of doing it and the sins or mistakes for
which they are ordained. At times even an ascetic exercise is called
penance.10%a _

The custom of observing penance is found in Andhra from the
time of the Satavahanas. Queen Balaéri is described as bent upon
penances.!® King Madhavavarma is referred to as performer of
Prajapatya.'® Prajapatya penance is performed by a number of
brahmins including women in the times of Western Chélukyans for
whom the ruling king made some gifts.!' Nandi Sarma is described.
as having obtained an excellence of supreme knowledge of vé&danta
by means of his manifold penances like Krichchara. Atikrichara,,
Chandrayana and other ascetic exercises.'! The Yas$astilaka also refers.
to the practice of doing penances.112

Prajapatya : Prajipatya is a penance observed, for twelve days.
In this distinct rules are observed in regard to taking of food. In the
first three successive days food is taken at night, next three days
during day time, the succeeding three days food is taken without asking
for and on fasting on the last three days. This type of prajapatya is
called anuloma prajapatya. If the sequence is reversed, it is called
pratiloma prajapatya.l1s

Krichchara : Krichchara is a general word used for several
penances. There are numerous penances which end with suffix.
“krichchara”. The Samabrahmana, Gautama, Apasthamba dharma.
satras explained the krichchara as a penance in which one should eat.
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sacrificial food for three days by day time only; for three days at night
only; three days without asking and observing complete fast last three
days. On the thirteenth day of a month oblations are offered to Agni,
Soma, Indra, Visvadeva, Brahma, Prajapati. During the period the
observer should bathe thrice a day, sing Samans, feed brahmins and
do such other things.11®

Atikrichchara : Yajnavalkya describes atikrichchara as eating of
just as much food as would fill the hand of the observer. Manu
describes the atikrichchara as eating only one morsel of food for three
days in the morning, three days in the evening, three days taking food
secured without asking and observing fast and the last three days
observing complete fast.!?? ’

Chdndrgyana : Chandrayana like Krichchara is a generic name
used as suffix for a number of penances. It is a penance in which there
is decrease or increase of taking of food in imitation of the course of
the moon, Manu, Gautama, Jabali and Yajnavalkya say that Chandra-
yana vrata accumulates merit, purifies the body and the soul and that

the performer goes to.the world of the moon."!® Chandrayana is of
various types viz. Yavana madhya, Pipilika madhya, Yati, Sisu,
Sarvatomukha and many other types.

Goja Dlksa : A solitary inscription of the Gangas describes
some brahmins hailing from Bengal as observers of Goja diksa; a
practice which perhaps might have been observed by the ancient
Bengalis.!!?

Smarta dharma thus practlscd by a house-holder had a deep
impact on the society. It is this that laid the foundations for
‘Brahamanic thought and way of life in the Andhra society. It also
.established the values of life with reference to which individual’s
excellence and life’s goals were judged.

2.4 SADHARANA DHARMA

The brahmins who are expected to lead humble life and engage
in intellectual and religious pursuits were maintained by the kings by
.giving Danas. In the Brihmanical religion dana the gift-making or
.charity has been extolled by all the religions as one of the virtues to
be cultivated by man as the chief mode of religious life.
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The Rgvéda eulogies dana in general and refers to various.
types of gifts like cows, horses, camels, chariots, servants, young.
maiden, garments, gold, ornaments, food, etc. It also refers to great
donors like Purunialla. Taranta, Rothav1tr1 Sudas etc.! The Satapatha
brahmana and the Aitaréya brahmana direct the king to give gifts to:
the brahmin, the earthly God. The Chandogya upanisad praises the
gift of shelter for feeding all people that come from all quarters at all
times. The Upanisads glorify dana as tapas when a man makes gifts
of what he owns.? By the time of Satras, the gitt-making gained more
importance and the grihasta has to make the charity of food to the
guest, old, sick, relatives, and to one belonging to low caste. Donation
for medicine, travel, marriage, sacrifice, flower garden, digging of a
well and such activities which are useful for public are also found
mentioned in the sitra literature.®

Besides the term déna, the term istaplrta is also used in the
Védas, Braihmanas and Upanisads to mean a pious deed, an object
given to a brahmin or to a sacrificial offering and any act that has a
cumulative religious or spiritual effect.

The Ramayapa mentions charity as conducive to one’s own
welfare here and hereafter and refers to donation of land and cow as.
Parta.b

Upto this stage the terms ista-pirta and dana are used for gifts.
or offering in general. The Mahabharata, for the first time, dist-
inguishes the terms ista and pirta. Accordingly offering made into.
the §routa sacrifice or into a single fire is called ista while the dedica-
tion of food, garden etc., is called parta.!® The Mahabharata refers to-
the establishment of cities, guest houses sheds, planting of trees and
charitable deeds. The Anudasana parva, like the Upanisads deals with
various types of gifts and also the rewards for donating them.
According to the epic danadharma develops posmve attitude, self-.
control and refulgence in the donee. The epics give greater importance:
to the piirta danas than to ista ddnas. The Dharmas$astras enjoin the-
duty of giving a gift on the house-holder, or the grihasta since the
people of the other three stages or asramas of life depend on him.
The Agni, Mastya, Linga, Skanda, Bhavigya and other purinas extol
dana as the chief aspect of religious life in Kali age. These texts
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preach that dana could even avert the guilt of murder of not only of
this birth but even that of the previous ones and that ddna made to
brahmin is nothing but the treasure preserved in the next world. The
religious digests explained that ista dana is like a vaidika rite, could
be performed by the dvijas only where as the parta danas constitute
donations made for the public welfare as well as the donations made
to the brahmin on an occasion like an eclipse which could be per-
formed by siidras, women, widows and even by prostitutes.” In course
of time istadana faded and partaddna gained some importance and
was explained further. The dana given to a brahmin is called
brahmadéya or agrahara or vritti or brahmapuri, and that made for
public utility is called utsarga or dhruvadana, Permanent gitt.?
Brahmadéya is referred to in the sources found in Andhra from the
times of the Pallavas only.

Dana has been defined as cessation of one’s ownership over a
thing and creation of ownership of another over the same. While the
latter accepts the thing mentally, vocally and physically. A dana is
given with the Védic mantras and rites, to a fit person who accepts it
wishing the donor the unseen spiritual benefits. Further dana is an
object given to a person over which the donor loses all his rights
including utilisation. Dedication or establishment for public use is
called pratistdpana but this term is used in case of temples and idols
only.?

Charity making is referred to historically in Andhra for the first
time in the edicts of ASoka, Danas are of three types viz., (1) Nitya,
(2) Naimittika, and (3) Kamya. The dana that is given everyday like
food to Vaié¢vadévas is called nitya ddna that is given at certain
specified times like eclipse is called naimittika and dana given with a
.desire for victory, prosperity etc. is called Kamya.»?

Many inscriptions that are found in Andhra were issued either
-as naimittika or kamya. For instance Pallava Siva Skandavarma’s
Hirahadagalli plates state that he made gift “for the increase of merit,
longevity, power and fame of his family and race” Kanukollu plates
.of Salankayana Nandivarma I clearly mention that he made gifts
-desiring the rise of dharma, fame, longevity of life, strength, rise of
fame and happiness of Bédlaka Maharaja Khandapota”. At times,
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Danas are made for the increase of rewards of one’s own good deeds”,
“the desire of conquering™, “to acquire merit in after-life”’, with the
hope of one’s self and parents acquiring religious merit, when a person
is in his victorious camp, and after subduing the enemies.!* Besides
these Kdmya dands, danas made as naimittikas are also found in
plenty in the source material. Usually these are made on lunar and
solar eclipses, on full moon days of Vai§akha, Kartika, Asada and
Magha, Uttarayana samkranti, and special occasions like Mahakartika
purnima and termination of diksha ceremony, Makara samkranti, and
Daksinayana.!®

Again danas are divided into three types depending upon the
mental attitude of the donor with which he makes the donation :
(1) sattvika; (2) rajasa; and (3) tamasa. Of the three types, sattvika
dana is the best one. Since it is given to a worthy person without
desire_for the effects of that gift, but is given with the idea of doing
one’s duty”.’3 ‘

Most of the gifts mentioned in the records may be treated as
falling under the rajasa category, since they were usually made with a
view to securing merit, or some personal benefit.

Pallava Vijayaskandavarma II has been described as having,
donated the village Ongodu as “‘Sattvika-gift” to Gola Sarman of
Kasyapa gotra.l¢

The Dharmasastras give six important features of dana viz. the
donor, the donee, the object of gift, place, time and the mental
attitude with which the donation is made.!® ’

Mental Attitude : Faith and purity of mind of the donor at the
time of the dana are more important than the quantity and quality of
the gift. The donor should be free from hunger, need, ill-will or
irritation at the time of doing the dana. He should give the donation
with honour and the donee should accept it with honour.

The Donor : The donor should be free from incurable or dis-
gusting diseases, free from vices, should follow a blameless profession,
should be pure, religious and charitable.® Inscriptions registering
gifts show that most of the donors generally satisfied the above
injunctions. A few examples are given below. Ikgviku Chantamala is
described as donor of crores of gold, hundred thousands of kin and
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ploughs. Pallava Vijayaskandavarman II is described as true to his
word, day by day increased the store of religious merit by giving gifts,
as desirous of serving gods and brahmins and as one who understood
the essence of all §astras completely. Vijayasimhavarman is described
as “Rajargigunasandoha’. Visnukundin king Maéadhavavarma III is
described as endowed with peerless strength, charity, modesty and as
enjoying prestige acquired through piety and valour, as a refuge of
the wise, twice-born, teachers, old and hermits.” Visnuvardhana and
Indravarma I of the Eastern Chalukya family are described as
Kamadhénu to the poor and helpless, and extremely kind to the
brahmins. Bhima and Yudhamalla are described as helping the
distressed, helpless, wanderers, needy, downfallen, sick, beggars and
the blind; as associated with the best, twice-born, learned, ascetics;
surrounded by actors, dancers, singers, poets, orators who come from
various countries. The Ganga king Anantavarman is endowed with
wisdom, refinement, truthfulness, good conduct, liberality, courtesy!®
etc. Thus the noble qualities of the rulers of Andhra tally with those
prescribed in the scriptures.

The Donee : The donee also should be a person of high intel-
lectual power or of special excellence and should be either a guru,
ahitagni, sotriya, sadacari, grihastha, Védaparanga, kutumbini or a
daridra. Robbers, Wrestlers, gamblers, the diseased, discarded and
the sudras are not considered fit to be donees.®

That the obove exhortation did not go unheeded is evident from
the qualifications and qualities of the donees figuring in the records
of the time. The following are some of the examples :

Koti Sarma, the donee in the inscription of Attivarma of the
Anandagotra was familiar with Apstambhasitras, the practices of
major and minor rites and with the Rgvéda, the Yajurvéda and the
Samaveda. Caturvédi, the donee in the Kanukollu plates of the
Salankayana king Nandivarma I, was endowed with the capacity of
cursing and conferring boons. He was engaged in meditation and the
study of the Védas. The donees of the Eastern Chalukyan king Vignu-
vardhana I knew the meaning of the Védas, the Védangas, the
Purainas, the Itihasas, the law books and many other sacred works.
The donees in the Sisali plates of Vijayaditya II were well-versed in
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the political science of Bhargava and Agnirasa, ethics of Sukra and
Brihaspati and in grammar; they were engaged in performing védic
rites and observing the gatkarmas and were free from the fetters of
“Arisadvargas”. Nandi Sarma, the donee of the plates of Vikramaditya
I of the Western Chalukyan dynasty, possessed the excellent know-
ledge of the whole Védanta by means of penances like krichchara,
atikrichchra, chandrayana etc. The Ganga plates record donation of
villages to the guru of the king Dévendravarma.?® Gifts made to poets,
musicians, and loyal servants are also found in the epigraphs.
However, these cannot be regarded as danas in the strict sense, since
they are not made according to the §astric or cannonical procedure.2!

Object of gift : The most commonly mentioned objects of gift
in the records of the period under study are gold, cows, villages,
lands, house-sites, flower-gardens, water tanks, oil mill, house-hold
articles etc. Elephants, horses, coaches, seat, garments, and ornaments
are also mentioned but rarely. Besides the dwellings, wollen carpets,
umbrellas, shoes, education, Kavyas, and Kanyas are also given by
the kings. Chariots, and carts were also offered to the donees.2?

Every object of gift is believed to have its own presiding deity :

Gold — Agni
Cow — Agni or Rudra
Horse — Varuna
Clothes — Soma
Human beings — Prajapati
Specific rewards for donating particular objects are also given :
Armour — Life
Gold — Immortality
Cow — Place in heaven
Horse — Place in the world of Sarya
Clothes — Longevity
Maidens — Merit of Agnistoma

The merits of gifts are given to atone any types of sin.??
The objects donated by the rulers show that they followed the
numerous rules laid down about the desirability of the object to be
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gifted. There are different views about the best deya or the object.
The Veédas considered cows as the most desirable object of gift.
Horses, camels, maidens and gold are also considered as worthy of
being gifted. The brahmanas and the Upanisads increased the number
of the objects and included food, fields, garments, villages, utensils
etc. During the Sitra period, land came to be regarded unanimously
as the best object of gift. Yajnavalkya says that land yielding crops,
money for settling a person as a married man, water, garments, lamp,
gold etc., are of the highest value, and Umbrella, shoes, flower as of
secondary importance. The Vasistha dharmasatras state that cows,
land and education are atidanas while Manu recommends vidya as the
best déya. The Visnudharma satras preach protection from danger as
the noblest dana. The Anuéasanika parva of the Mahabharata
considered land as the best of all the gifts, because it is believed that
the king could wipe off the sin committed during the wars.?

Certain things like the kus$a grass, milk, fruits, curd, water, gems
and fragrant substances should be offered as a matter of course by the
donor and should not be refused by the donee. Certain things like
liquor, iron, etc., should not be accepted by a brahmin as a gift.
While emphasising the importance of dana, the Dharmagastras place
certain restrictions on the house-holder regarding the extent to which
he could gift away. A house-holder who has wife, children and other
dependents should first meet the needs of his family like food, shelter
and clothing and then only think of ddna. Any dana made by him
which causes suffering to his family is only a false ddna and acts as
poison. Others’ property, borrowed and mortgaged should not be
donated. The merit of the gift also depends on the manner in which
the donor acquired the object of the gift.?> Hence particulars about
the objects of donation were clearly written down in the royal orders
of ancient period.

Time of donation : Though danas could be made at any time,
those made on certain occasions are supposed to be more meritorious.
The gifts made on the first day of each ‘dyana’ during the solar and
lunar eclipses, the first and last days of each fortnight and on certain
other days are considered to be of inexhaustible merit. The
Mahabharata and the Dharma$astras lay special emphasis on the
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donations made on such occasions since the reward for them is the
liberation of the soul. Donations made on the occasion of §rdddha
are recommended by Manu as they are productive of inexhaustible
merit.2¢

Donations made on occasions like Uttardyana, Daksinayana,
Lunar and Solar eclipses, on Amavasya, Parnamasi or the first tithis
of the Paksas, Mahakarttiki Ekadasi, Mahapournamasi, Sradha are
found in the records. Gifts made on certain occasions like corona-
tion, child birth, marriage, victory, initiation, which are recommended:
by dharmasdastras to express pleasure, gratitude, affection and spiritual
purposes are also found mentioned in the inscription of the period.#

Place of donation : Donations made at sacred places, in the
temple premises, on the banks of holy rivers, on the mountains, and
in the presence of cow, sages and gurus are believed to yield more
merit than those made in one’s own house.2® The evidence of contem-
porary tecords clearly indicate that the theory was put in practice.
For example, Manchikallu plates of Pallava Simhavarma record that
the king made some donations at the feet of god in the temple.?
Salankayana Hastivarma gifted a village to sixty brahmins in the
temple of Nardyana.?® Madhavavarma III of the Visnukundin dynasty
granted a village to Sivagarma on the banks of the river Godavari.®*
Ganga Dévendravarma is stated to have gifted the village Tamara-
cheruvu, to 300 brahmins before God Gokarpabhattara on the summit.
of mount Mahéndra.?? The Western Chalukyan kings Vijayaditya X
and Vinayaditya made donations to Kanka Sarma and to several
brahmins on the banks of Kaveri and Tagara respectively.3® Vinaya-
ditya restored the property to gods and brahmins as the lands were
taken away by the previous rulers on the bank of river Malaharito-
kurunda.® Taila II of the Rastrakata dynasty made a donation to
God Bhairvadéva in the presence of two teachers, Gajadhara
brahmachari and Hampana bhattopadhydya.®® Krishna III of the:
same family made some donation in the temple of Harihara, when he
visited Jyoti, a centre of pilgrimage and at another time donated lands.
on the banks of Pampa river. Eastern Chalukyan king Mangi made:
donations in the temple of Siva.3¢

Procedure of donation : Another important aspect of the dana is.
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the procedure to be observed while making the gift. Before making
the gift, the donor and the donee should bathe, put on while clothes
and upavitas, do dchamana and sit facing each other. The donor
should then mention the object of gift, the presiding deity, the purpose
of donation and finally announce “I make gift to you” and pour
water in donee’s hand. Then the donee should say ““Give me”. The
gift is then placed in the hands of the donee. This procedure was
adopted by the donors of the period whose records state that they
made the gifts with libation of water.” In case the giftis a cow, the
donee should touch its tail. In the case of a horse and an elephant the
mane and the tusk respectively are to be touched. If the gift is a house
or land it is either entered or walked round as the case may be. If the
gift is a field or garden its product is tasted. In case of a maiden, the
donee touches her hand. Every dana invariably is followed by a
dakshina.? It is interesting to note in this connection, that Nandivarma
of the Salankayana dynasty is described in his Kanukollu plates as
having donated the village, Pidiha to Agrahdrarathakara Chaturvedi
with “the prescribed rites and formalities pertaining to the ““Agrahara-
rathakara”.® The Dharmasastras further state that the gift thus given
by the kings and nobles should be recorded on copper plates or rocks
or cloth etc., stamped with the seal. The grants thus issued should
contain the date and place of issue, the genealogy of the donor and
the details of the gift. The record should be addressed to the Foyal
officials and the public and should contain the conditions governing
ithe gift. If the object is purchased from anybody the fact should be
amentioned. If the gift is a village the grants already made out of it
should also be mentioned. At the end there should be an appeal to
future kings and public to protect and maintain the gift. The record
sshould conclude with laudatory, imprecatory and benedictory verses.s®

The Ganga inscription describes that “Rajna-sva-hasta-likhitam
§asanam papa-nasanam”.®2 An investigation of the epigraphical
records of the period clearly indicates that the above mentioned
injunctions were faithfully followed. All the inscriptions of the period
Tegistering gifts to the brahmins have been engraved on copper plates
bearing the royal seal, the date and the place. It was the usual practice
to include at the end of a donative record the laudatory verse called
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‘Vyasagiti’ in eulogy of dana. It is as follows : ‘““Land has been given
by many, has been continued by many; he who, for the time being,
possesses land enjoys the fruits of it. Both appropriation of land and
preservation of it forms part of religious duty, but preservationis more
worthy than giving”. While recording the greatness of dina, its
protection, rewards for protection are also mentioned. In the early
records the benedictory verse is simple. “Out of respect for Dharma
one should not cause obstacle to it “Or Preserve the agarhara
considering it to have religious merit”. In the records of the later
period the rewards for protecting a dana are clearly mentioned as—
“The protector lives in heaven for a thousand years”. “The protector
of the gift enjoys the happiness in heaven with hundred thousand
billion hordes in Rudraloka, “Those who protect the charity will
acquire the merit of performing horse sacrifice not one but a
thousand” merit of performing Hiranyagarbha, Tulapurusa”, and
“The protector of the grant will get the merit of servmg food to
thousand ascetics and brahmins on the banks of the river Ganga”.
Some later Pallava inscriptions state “The feet of one who protects
the charity shall be on my head”. At times the inscriptions conclude
with prayer for the welfare of the people and progress of religion. The
inscription of Gupaga and Amma I contain verses in praise of the
welfare of people, world, cows, brahmins, kings and progress of
religion. Since the protection of the gift is more difficult than
granting it, every inscription concluded with a lengthy imprecatory
verse, threatening the transgressor vigorously.s!

Maha Danas : In addition to the danas described above, certain
other mahadanas are also mentioned by the Dharma $astras. The
number of the Mahadanas and the objects of donation changed in
course of time. Some of the mahadanas are known even in pre-
Christian era. The Dharmagastras differ regarding the number and
names of the mahadanas, however the following sixteen mahadanas
are generally accepted:

1. Tulapurusa, 2. Hiranyagarbha, 3. Brahmainda, 4. Kalpa-
vriksha, 5. GOsahasra, 6, Kdmadhénu, 7. leanyasva,S Hiranyas-
varatha, 9. Hemahasthiratha, 10. Panchalangala, 11. Dhradana,
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12. Vidvachakra, 13. Kalpalata, 14. Saptasagara, 15. Ratnadhénu and
16. Mahabhtaghata.?

King Kharavéla gifted kalpa-padopamahadana.®® The Eastern
Chalukyan kings Visnuvardhana III, Vijayaditya I, Vijayaditya I1I and
king Prithvimala described themselves as having purified their body
by removing sins by getting weighed their body against gold or as
having given ‘Suvarnpas’ weighed along with armour and sword in
several scales.** Though the mahadanas are considered as sixteen in
number, it appears that in the time of Amma, ten danas only were
popular.®® King Attivarma of the Anandagotra and Madhava
Varma III of the Visnukundin dynasty are described as the performers
of the Hiranyagarbha mahadina.® King Sri Chantamila of the
Iksvaku dynasty is described as the giver of many crores worth of
gold, hundred thousands of kine and hundred thousands of ploughs.%
Similarly Pallava Sivaskanda varma described his father as the giver
of many crores of gold and one hundred ox-ploughs.’®® The donations
of crores of gold and thousands of ploughs made by these kings may
be identified with tuldpurusa and Panchalangala respectively of later
times.

Inscriptions of the time mention only four Mahadanas which
description is given below.

Gosahasra : The early ruler like the Satavdhans, Ikshvakus,
Pallavas donated thousands of cows. This ceremony commences with
the fasting of the donor for one day or three days sustained on milk
only. Then the preliminary rites like invocation of the 10kapilas and
-offering of homas are gone through. Then a bull is selected and
fragrant substances are applied to its body, and it is made to stand
.on the altar. Then cows with their bodies covered with clothes and
itheir horns and hoofs covered with gold and silver tips respectively,
.are brought into the pandal. A golden image of Nandi$vara fully
decorated is placed in the midst of ten cows. Then the donor takes
bath and with flowers in his hands, invokes the cows. The image of
Nandisvara which is identified with Dharma is donated to the guru
-along with two cows. The remaining cows are distributed among the
-eight priests and other brahmins. For one more day the donor subsists

on milk.#



Brahmanism 61

Panchalangalaka : In this mahadana, the donor donates five
plough shares made on wood, five plough shares made of gold along
with oxen decorated with gold on their horns, pearls on their tails and
silver on their hoofs. Villages and lands are donated to brihmins as
dakshina.%®

Hiranyagarbha : Kings Attivarma and Madhavavarma performed
the hiranyagarbha mahadana. A pandal is erected, gods are invoked
and hOomas are offered as in the case of the tulipurusa. Then the
donor brings forward a golden vessel having the shape of a ‘Muraja’
but looking like the interior surface ot a lotus. The vessel is called
Hiranyagarbha and is identified with Brahma (Hiranyagarbha). It is
placed on a heap of sesame along with other articles like ghee and
milk etc. The donor then enters it, and sits facing the north with his
head between his knees and holding the golden images of Brahma and
Dharmaraja in his hands. Then the purohits chant the mantras of
garbhadana, Pumsavan and simantOstava all suggesting a symbolic
rebirth. The donor then comes out of the golden vessel to the
accompaniment of auspicious music. The remaining samskiras are
then performed symbolically. Then addressing the vessel the donor
says “formerly I was born from my mother but only as a mortal; now
being born of you I shall assume a divine body’. After taking the
avabrita bath, the donor distributes the golden vessel to priests and.
gurus.®t -

Tulgpurusa: Tuldpurusa is the mahadana, most mentioned in the
inscriptions under study reveal its popularity. In the case of the
tuldpurusa. The platform or the vedi is decorated with a balance, the
tula. The homas are offered to Ganésa, Navagrhas, Lokapalas, Siva,
Visnu, Brahma, Sarya and the herbs; gods like Indra, Agni, Yama,
Varuna, Vayu, Soma, isana, Ananta etc., are invoked and the Donor
gives different gold ornaments and clothes to the priests and pre-
ceptors. The brahmins then recite Védic hymns of §anti for averting
evil. The donor takes bath and puts on white clothes and garlands,
invokes the ‘Tula’ supposed to be Govinda and steps into one pan.
The brahmins place gold in the other pan and invoke the earth. When
the scales are balanced, the donor leaves the pan, half of the gold is
given to the gurus and the remaining half distributed to the brahmins.
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Some other grants also are made on the occasion, to the poor and
helpless, priests.5?

Utsarga : Divesting oneself of ownership over a thing and the
dedication of it for the benefit of the public i.e. Sarvabhutébya, is
called utsarga. In this case, the donor though losses his right over the
object of donation, could make use of it as a member of the public.
All the religious texts Dharmasatras, Mahabharata, Kalika and Padma
Puranas etc., give superior position to Utsarga, even over that of
sacrifices.5® .

The earliest mention in Andhra to a gift connected with Utsarga
is found in an inscription from Adoni, dated eight regnal year of
Pulomavi II of the Satavahana dynasty recording the excavation of a
tank by a house-holder.”® An inscription from Nagarjunakonda
records that some noble men planted palmyrah grove, caused a tank
to be dug and another repaired.®® The Visnukundins also were devoted
to the public welfare by establishing water sheds, assembly halls,
chaoultrys, buildings, viharas halls, aramas, gardens, wells, tanks and
such works.®® An inscription of 6th century A.D. from Bhuttapur,
Barhamapur taluq records the provision for drinking water both for
travellers and horses.’” The lamp was another object of public utility
donated to a village found in the epigraphs under study.®® A Telugu
Chola inscription records gift of land for the maintenance of the
beggars. The Kalinga DéSa numerous epigraphs record digging of
tanks and donation of land made to brahmins on such occasions.5®

Most of the gifts of Utsarga type for water were made by the
Nolamba Pallavas who ruled over Anantapur district and the sur-
roundings. These gifts deal with fields for tanks, digging, and
maintenance of tanks, deepening the tank, plots for depositing the silt,
digging pits in the tanks. and with repairs of the tanks. To fulfil these
purposes, lands were donated and people were appointed to supervise
for whom again land along with the paddy was donated.

Donations were also made for the construction of Chavadi,
racha, mandapa, choultry and student home besides matha shelters
and watersheds.®! A close observation of the inscription show that
the majority of the gifts of public utility consisted of donations for
water resources which is the primary requisite of life.
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The Grhya satras, the Mastya and Agni purdnas and other
religious literature give the procedure of the dedication of well or tank
for public use. On an auspicious day, charu is cooked for Varuna and
offered with mantras and oblation. The food is offered to Agni, SOma,
Yajnya, Ugra, Bhima, Indra Svarga etc. Standing in the tank, the
donor repeats mantras for purity of the holiness of water. The
remains of food is scattered into the tank for aquatic animals. After
taking bath, brahmins are honoured with clothes, cows and food.6?
In case the dana is a garden. Fire is consecrated in the garden, food
is cooked and offered to Visnu, Indra, and Vi§vakarma along with the
recitation of the mantra “Vanaspaté Satavalos Viroh .3

Dana was the instrument through which the social and economic
life was regulated and balanced. Apart from the religious aspect and
merit of Dana, it was the means by which economic sources for
individuals and institutions got provided for their maintenance. The

above™"account shows the scientific -thinking that went behind -
Sadharana Dharma.

2.5 TANTRISM

The kings in ancient Andhra while making danas for the protec-
tion of vaidika dharma followed the tantric mode of worship for
protecting the kingship, land, and common people from droughts and
evil. Elements of tantric rites could be distinctly traced in the Rg-
Véda, and to the Saubhagya kanda of the Atharvavéda. The
Atharvavéda gives a list of sacrifices to be performed to achieve divine
powers, heroism to overcome rivals, to get omnipotent weapons,
splendour, long life and other benefits. It refers to curse, a special
force to the word as a power of the purohita, rites to obtain gain in
trade, prosperity, riches, favours and to increase herds of horses,
elephants, cattle; to avert misfortunes, to get long life and glory. The
Kausika satras list rites to be performed by the kings to win the battles
and to dethrone the enemy. The epics and puranas frequently refer to
tantric mode of rites in connection with the battles.2 The king per-
formed rites for his own health, wealth, longevity, valour, prowess etc.
For all these things, kings sought the help of purohita or rajaguru, the
master of tantric powers.3 '
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Starting from times of Iksvakus to that Eastern Chajukyas
including the Kalingas and Telugu Cholas almost all the kings of
Andhra issued gifts for obtaining longevity, victory, power, fame,
wealth, strength, and happiness. The Brihatpalayana records clearly
show that the king made donations to eight brahmins, who in their
turn gave him, victory, fortune, wealth and progress.* The popularity
of the tantic practices in Andhra Désa are confirmed from the Vedic
lore and Atharva Véda. Especially, Véda Védangas, upangas tantras,
mantras etc. are studied by the brahmins of the period under study.? The
tantric practices are explicitly spoken of in the Yasastilaka which opens
with the tantric worship of Dévi in order to obtain miraculous sword
with which the hero could conquer even the realm of Vidyadharas.
The author refers to Pippalapada, the author of Atharva Véda as the
founder of black magic and to the practice of the recitation of the
Védic charms and mystic formulae by purohita for the victory of the
king in a battle.”

The six achievements of tantric sdidhana viz. marapa, uchhitana
vasikarna, sthambhana, vidvésana and mdhana can be used both for
evil and good purposes as referred to by all the puranas, besides the
bulk of tantric literature. Some tantric rites which are mentioned in
the sources are discribed here. The term ““§anti”’ is derived from the
root ‘Som’ which means to stop, to appease or to kill. The §anti sitras
of auspicious nature are found in the Rg Véda. The Atharva Véda
refers to $anti verses for averting calamities, to appease the deities,
to confer happiness and welfare, to be free from fear to avert evil and
inauspicious events, for uprooting magic rites and for abhichara
$anti. The other religious texts describe numerous santi rites to be
performed when a king is desirous to conquer a country or when he
is attacked by enemy or when he desires to uproot enemy or when he
is apprehensive of danger.?

The Manchikallu plates of Pallava Shimhavarma record the
performance of Santi and $vastyana—a rite performed for the welfare,
victory, prowess and merit.® King Achandavarma of the Salankdyana
gotra dynasty made donations for his longevity, and for army,
animal, crop, and such other things. Vijayadithya III donated a village
to five brahmins for §anti.® Santi rites for the aversion of ill-health,
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epidemic among the cattle, famine, drought, floods disobedience
among the people loss of wealth, and crop etc., are also given in the
scriptures.’* Accordingly Amma II who was constantly faced with
threats from the enemies, seems to have given preference for the welfare
of his people, instead of his personal welfare.!> Another grant of this
king registers gift of land to a temple at the request of his guru for
his prosperity, longevity and for his people to be free from diseases.!?
According to the scriptures, on occasions such as coronation of the
king, or invasion, Mahadanti is to be performed. Brahmins are to be
fed and gifts are to be given. Many such occasions are noted during
the period under study.!* Other rites like marana, uchchatana can
only be presumed to have been practised in Andhra. Mahaéanti is
done to chase or to kill the enemy or to create panicin the opponent’s
army.'s Such incidents could be found even from the times of early
Pallavas.’® The Pulumbur plates of Visnukundin Madhava III clearly
speak that the king, after crossing the river Godavari, donated land to
brahmins with a desire to conquer the eastern region.}” It is believed
that a tantric mantra or rite when performed on eclipse day, at nights
and in far away lands gives more effective results.’® Some charters
issued on lunar eclipse days may indicate that the king on campaign
got performed the tantric rites during night on an eclipse day.
Visnukundin Madhavavarma III on one such occasion donated land
to AgniSarma.’® The Eastern Chalukyan kings whose power was
constantly disturbed by the outsiders were compelled to seek the help
of their gurus. The Pulmbur plates of Jayasimha I, the early ruler of
this dynasty, record a grant from the Skandavara the battle field at
the request of his guru.?* Visnu III and Amma II also issued such
grants from their chief camps. Such practice in Kalinga is shown only
in one epigraph of the Eastern Gangas.2!

The practice of tantric’ rites are found more in the Kurnool
district under the Western Chalukyan kings. Pulakésin I after his
conquest into the heart of Andhra donated land to his gura with Siva
mandala diksha, perhaps a vow which he might have taken while
starting the compaign.?? The Chief queen Gangamahadévi requested
him to donate lands to brahmins, when he encamped at Uragapura
on the banks of Kaveri and extended into Chdla territory. This may
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be to protect himself from the evil influence of the enemy. Vinayaditya
I made such donations twice from his royal camps once on the banks
of river Tagara and another on Pampa. The first grant was however
made at the request of his son.?* The Agni Purana gives penance like
Krichchara also to gain victory in the war, to get good crop, and
rain and for the aversion of diseases.

The practice of undertaking diksha also is described as granting
victory and kingdom to the King.?%a The worship of Vinayaka before
the commencement of war to avert evil is found in the Vélpur
inscription of Vispukundin Madhava I,* as prescribed by the Agni
Purdna and other scriptures.?® Krishna III of Rastrakiitas was known
for his proficiency in the Nagarjunamantra. On the basis of the
Yasastilaka and epigraphs, which refer to elephant strength of the
Rashtrakatas, it may be surmised that the Nagarjuna-mantra is related
to elephant control.%¢a '

- The tantric doctrine, mantravada deals with mystic diagrams,
yantra, formulae, the six chakras, nyasa, mystic rites, and ydgic pos-
tures. SOmadéva who gives the complete picture of tantric practices
refers to the achievement of the six cruel rites and super sensuous
knowledge.?” King Yasodhara’s spy is described as wearing garland
of magic roots, amulets, talismen etc.,” as knowing mystic formulae,
rites, enachantment and drugs to unite or separate people who-are
«dear. The ability of stopping of an air car by a sage by his mystic
spower described by Somadéva may be the sthambhana one of the six
cruel acts. Yet another tantric practice, namely counteracting by
offering substances into homa is also recorded in Yasastilaka. The
mérana the last cruel rite is described in the story when a tantric
‘teacher, Pataliputra, recommends sacrifice of the princess to cure the
llness of the king.?® The Yas$astilaka describes performance of §$anti
for a bad dream and nirdjana, another rite to men, elephants and
horses for protection against evil spirits.?® Nirdjana is considered a
mode of performing $anti, specially when the king is on the march.3!
Various tantric practices like assumptions of different forms. creation
of illusory scenes as flying in the sky, mystic cars, knowledge of far-
-away things, cutting off the arrows fixed in the earth with up-turned
points into pieces with one stroke while mounted on a swing suspended
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from a banyan tree, muttering magic formulae are described by the
author of the book.?? The danger of the tantric practices are illustrat-
ed in another story where one’s own power in the form of huge snake
swallows the sadhaka.?® Krtya, the evil spirit destroys the very devotee.
Krtya is a form of magic invoked in the form of a nude doll, the
hands and feet of which are separately fixed. In case the enemy is
stronger than the sidhaka, Krtya revolts and causes harm to the
Sadhaka only.34

Thus the tantric mode of worship was practised by the kings for
the protection of the kingdom and as a means of achieving victory.
The commoners used for the fulfilment of wordly desires or to get
supernatural things. In cases of greed and ignorance bitter fruits

resulted.

2.6. POPULAR RELIGIOUS RITES, FESTIVALS AND OTHER BELIEFS

The different sacrifices offered in the V&dic period may be
divided into many categories of which four are given below. The first
one consisting of Sravana and Langala yajna is performed in the
rainy season to ward off fear from snake bite and to obtain good
crop. The second one consisting of Adviyuji and Kartiki is performed
in autumn for the welfare of the cattle. The third one Sulgava is per-
formed in winter to be free from diseases. The fourth one aghrayani
is performed for good harvest. In all these rites the procedure is
followed on the pattern of the §routa sacrifice. All the members of the
family take part wearing new garments, flowers, ornaments and cele-
brate the occasion.! These rites performed fortnightly, monthly,
seasonally and yearly with specific needs and purposes in the védic
times, probably developed into the religious festivals, ceremonies and
vratas in the post-védic period. The Padma purana states that the
Védic rites prescribed by Manu cannot be performed in Kaliyuga, and
that an alternate method of worship, such as fasts, and vratas has to be-
adopted.? While some of the Védic rites, remained the same, some are
modified to suit the changing times. Thus these vratas, fasts, festivals,:
thirthayatras and other practices have developed as a mode of worship.
The following religious rites are found mentioned in the source

material under study.
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Vrata : Women in Andhra have been practising ‘‘Vrata” from
the early Satavahana era. The Gathasaptagati refers to a vaiSya woman
distributing the vayanas after completing the vrata,® and to a lady
going from house to house distributing—vayana offered to the deity.
The vrata was also performed by a girl in faith that she could obtain
the desired husband in the next birth.* Some vratas were performed,
by men and women together.® A woman is described as doing
Syamasabala vrata by entering water and fire alternately.® One who
wants to take up vrata, after performing usual soucha and other rites,
has to take up sankalpa of that vrata, do paja and homa of that parti-
cular deity, observe upavasa, feed brahmins married women and give
donations to the poor and the helpless. The vrata became a popular
mode of worship in the later period under review since it could be
performed by all, men and women, old and young, and people of all
~ castes including widows and prostitutes.”

Samkranti : The samkranti day as connected with planetary
movement and the sacred time is found in the inscriptions of the
period and donations made on that day are referred to. The
Yasastilaka also refers to the practice of making danas on the
samkranti day.?

Diana made on the samkranti day is considered more efficacious.
The sun, the visible god, is an object of veneration in this rite. The
Satapatha brahmana, the Chandogya upanisad and the Grihya' satras
speak of the passage of the sun towards the north as auspicious. The
term samkranti means the passage of the sun from one rasi to another
in the Zodiac. There are 12 rasis, so are 12 samkrantis, and they are
‘mesa, vrisabha, mithuna, karkataka, simha, kanya, tula, vrischika,
.dhanus, makara, kumbha and mina. These twelve samkrantis of the
sun are grouped into two ayana samkrdntis and two wisnva
samkrantis.? Inscriptions of the period refer to danas made on
uttardyana and dakshindyana punyakdlas as seen under danas. The
observer on the samkranti day should take bath in water mixed with
sesame offer three vessels of edibles, cows and other gifts to brahmins,
and poor, and offer $raddha to the pitr.®

Grahana : Both the scientific and traditional accounts of the
cause of the grahana are known to the Andhras in the ancient period.
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In Gathasasptasati, poet Nikalanka compares the reflection of goddess
Lakshmi in the kausthubha to the moon which shines on account of
the sun’s light.’* In another verse the myth of Rahu swallowing moon
is described.!? The Yagastilaka refers to this myth and to the
custom of bathing in the river on the eclipse day.® The tradition
explains formation of the grahapas in the following methods. The Rg.
Véda mentions the eclipse of the Sun and dispelling of the darkness
by sage Atri. The Puranas give the scientific cause of grahana, accord-
ing to which the lunar eclipse is caused by the entrance of moon into
the shadow of the earth and that of sun by the entrance of the moon
into the shadow of the' sun. To the common man this is explained as
Rahu, a demon, swallowing the sun and the moon. Thus this astrono-
mical phenomenon, is -sanctified as a special occasion when taking
bath in the sacred waters, making a gift, taking diksa, doing japa
performing srddha are recommended.!

Festivals : On the festival days women used to take special bath
in groups and prepare delicious dishes.!*> The villagers used to gather
in a special area and play on pipes and drums.!®* The following
festivals are mentioned specifically in the source material.

The Mahdanavami Festival : The mahdnavami festival is referred
to both in literature and epigraphs. The Rastrakata inscription from
Alampur refers to the gift made for feeding of thousands of brahmins
on the occasion.!” Somadéva described it as a public festival touched
with military power and human sacrifice.!®

The worship of Durga commences of the first day of Advin first
tithi, continues for nine days. The animal sacrifice and other details
of dévipuja are elaborately described in Kalikapurdna. After the pija
hundres of brahmins are to be fed. It is believed that by doing puja
on Navami or Aghtami tithi in autumn and in spring, troubles are
removed and victory could be achieved in the battle, all enemies
could be vanquished. So the kshatriya should perform Durga worship
for the protection of people and each caste should do it for the fulfil-
ment of its respective needs. Thus, Durga paja is not only a religious
function, but has social and military significance. The Puranas con-
sider the Navami Paja as equivalent to horse-sacrifice and its efficacy
is exaggerated that even the Védic sacrifices with lavish daksinas are
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not equal to 1/1,000th of Dévi puja.!® On the 10th tithi of Asvin,
Goddess Aparijita is worshipped for the welfare and victory. One
who desires victory should march out for battle on dagami day when
the Sravana nakshatra comes out. On that day, nirdjana is given to
the people, horses, elephants, soldiers and to other symbols of royal
power.%0

Dipotsava : The Yasastilaka describes dipdOtsava which is now
called divali, as the festival which is celebrated with white-washing the
palaces, decorating the terraces and edifices with flags and rows of
lights. On that day, charming courtesans were engaged in sweet notes
of music and women were excited in gambling.2! The festival of lights
takes place on Kartika amavasya. Puranas like Padma and Skandha
give different legends in connection with this festival. While some
people worship Lakshmi, lit lamps and observe vigil to drive away the
alakshmi, the others celebrate the victory of Krisna over Narakasura;
yet others celebrate the victory of Vispu over Bali. According to
another tradition, lamps are lit in order to illuminate the pitr loka and
naraka. On divali day people take oil bath early in the morning, enjoy
life with eatables and get together and play dice and music. The most
important item of the festival is the decoration of temples, halls,
chaityas, mathas, rivers, shops, principal roads, houses, stacks of cows,
horses etc. with lights.?

Koumudi Mahotsava : The Yasdastilaka refers to the celebration
of koumudi festival by women without describing it in detail.*®
According to Padma purana, the festival is to be celebrated on the
fourteenth day of Agvin-Kartika. It is meant to enjoy the moon
light, may be in honour of the rasalila played by Krspa and.
gopikas.*

Phalgunostava : The Gathasaptasati gives a colourful picture of
phalgunotsava as a popular festival enjoyed by the people of Andhra.
On that day men and women wear red garments, decorate themselves
with flowers instead of ornaments, enjoy drinking and spray or
sprinkle coloured powder and water on each other.?® This may be
identified with the persent Holy festival or Kdmuni punnami and the
spring festival mentioned in the Yasastilaka. It is said that Makarad-
vaja is worshipped in the temple of ‘thousand spires situated in the
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- garden on the full moon day of Phalguna at the commencement of
the spring season. On that occasion people gather and arrange colour-
ed tents and rows of pavilions are erected and women and men are
fully engaged in enjoyment and entertainment.2® The kathakagriha-
sitras state it as a special rite offered to Raka by women for sou-
bhagya. Vatsayana in the Kama satras refers to it as a festival in
which coloured water is sprinkled by men and women on each other.
This festival has been performed in different ways in differents parts
of India. Usually, the worship of Kama and the lighting of fire takes
place on the day.??

Sitayajna : The periodic vedic sacrifices like Sitayajna and Indra
yajna continued to be performed in ancient Andhra. The Gathasapta-
Sati refers to the worship of plough in the rainy season at the com-
mencement of the work in the farms. According to it, on that occasion
the kudums are offered by the farmer’s wife.28

Indrotsava : The Indradhavaja festival which is of great antiquity
was continued to be performed till 1,000 A.D., as remembered in the
Chola inscription from Tondamanad temple.?® The Parsista parva,
Kausika siitras, Atharva Véda, Mahabharata and Harivams$a describe
the Indra Mahétsava to be performed in Asadha or in As$viyuja. The
Natyadastra refers to Indra dhvaja festival as celebrated on the
occasion of the victory of the Dévas over the Asuras. Indra is repre-
sented by bamboo staff which is decorated with garlands, parasol,
bell, fruits, mirror, ornaments, sugarcane flags etc. Food, perfumes
and flowers etc., are offered. Siva is also worshipped in this connec-
tion. People wear silk dress, jewels, garlands and engage themselves
in eating drinking and music competitions.®® PaitAmaha Hiranyagarbha
Mahotsava; This is performed on Kartikapaurnima as mentioned in
an inscription from Kurnool district.%0a

Tirthaydtra : There are some inscriptions referring to the
practice of tirthayatras in Andhra. Krishna III of the Rastrakuta
dynasty is described as having visited Jyoti situated on the banks of
Penna.®! Vikramaditya I's inscription refers to the gift made on the
occasion of sangama mahayitra on full moon day.®® Another inscrip-
tion of the same king refers to the sacred placc of Pampétirtha visited
on the full moon day of Kartika.?® Apart from undertaking tirthayatra
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lending help to those undertaking tirthayatra is also believed to be
meritorious. This born out by records of the Chalukyan times; Amma
I is stated as having donated a village to one Pandya in order to carry
on the pilgrimage.® The practice of planting trees, digging tanks, con-
structing mathas and feeding houses in the sacred places, as well as the
belief in the sacredness of Ganga, Prayaga, Kasi, Sri Parvata, Yamuna
and Kanyakumari are only testified in the imprecatory or benedictory
verses of the inscriptions of the contemporary times.3

The Védas refer to the term tirthayatra in the sense of water and
a sacred dip in it. The Brahmanas and Satra literature also recom-
mend visits to Ganga, great mountains, rivers, lakes, and dwelling
places of rishs and cow pens. Temples and places like Kurukshétra
are also included in the list of sacred places. The epics and the
purdnas increased their number and efficacy, and made them even
superior to the sacrifices and worship of God.?* The adhikari who
undertakes the pilgrimage should pay off debts, provide for the
maintenance of children and complete all his duties as grihastha.
Before and after his pilgrirnage he should restrain the sense, observe
fast, worship Ganesa and offer homa to God. The person who enables
others to perform the pilgrimage by providing facilities, like construct-
ing dharmasala etc., in sacred places also is supposed to get the merit.
Another interesting point is that one can get the merit of the
pilgrimage by sending a proxy.?’

Jatara or Religious Procession : On festive occasions, people used
to congregate at one place, or visit a holy place or takes the image of
God in procession from one place to another. Such scenes are
depicted in art and literature. The religious procession consists of
clephants and horses passing through ornamental arched gate- ways,
men, women, old and young carrying umbrellas, flags, lamps, trays
of offerings like fruits and flowers, incense, chauries, palanquins. The
procession is accompanied by dancers and musicians playing on
mridanga, pipe, flute. lyre, veena, conch etc.®® The Gathasaptasatl
describes a yatra where an idol is taken, may be in procession to the
outskirts of the village and left there with all its decorations.?*
Yuddha Malla’s Bezawada inscription refers to the jatara of Kumara-
$wdmy from Chebrole to Bezwada.® The Yasastilaka gives a
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picturesque account of religious procession which as already stated
consists of horses, elephants, cars, chariots passing through gates and
pillars. The procession consists of people carrying flags, banners,
canopies, mirrors, white parasols, golden jars, different materials of
worship, charming women carrying lights, perfumes, flowers and ladies.
singing to the accompaniment of various instruments. It also includes.
merry-making dwarfs, hunchbacks, dancers, bards and panegyrists.
The religious festival used to take place for several days.4!

The occasions for coronation, marriage etc., are also celebrated
similarly. On such occasions, palaces are decorated with colourful
paintings, flower-garlands, auspicious utterances. Songs were sung by
punyastris. The golden vessels with Kusablades, various roots and.
flowers, elephants, horses, white umbrella, fly whisks, sword royal
throne and ornaments are invoked .in the worship.%2

Thus the common people also participated in different cere--
monie3Tin Ancient Andhra. While kings and dvijas performed yajnas,.
danas and dhnika, the commoners celebrated the festivals, jitaras etc.,
which were collective in nature and gave an opportunity to carry on
the above type in the modified form.

Temple services and festivals : The Védas and epics which mainly
deal with sacrificial religion incidentally refer to the method of idol
worship. The Puranas describe the method of constructing a temple
and making an image while giving some items of worship and festivals.
The Pancharatra and Vaikhanasa literature give an elaborate and:
systematic method of temple worship and festivals. The sixteen
upacharas of domestic worship along with homa and five balis are-
performed in temple worship also, but emphasising some aspects like:
bali, dhapa, dipa and naivédya. The daily services in the temple:
commence with waking, offering bath to the deity, and doing puja,.
dhapa, dipa, bhoga, naivédya etc., and conclude with sleeping cere-
mony. The inscriptions of the period under study reveal most of the:
items though not in detail as practised in the temples yet in a way
that brings out significant practices.

The inscription of queen Somavi from Tirupati refers to the
ceremony of ‘tirumafjanam-ablutions’ the most impdrtant item of daily
worship for Lord Venkaté§wara and to the ustavamartis,® According
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to tradition, the early morning worship ensures .welfare, mid-day
worship good administration, that of the evening foodgrains, good
population, and more cattle. Bali is a daily offering of uncooked rice,
flowers and fruits to God while Cheru is offering of cooked food to
dikpalas and others. Offerings of Bali and Cheru are made for all
deities and universal creatures in the daily temple worship. The
Pallava, Rastrakita and Chola inscriptions describe that during
Sribali ceremony, the image of the deity is taken round the temple in
procession accompanied by musical troups, and on festival days more
processions were taken.** The offerings were made more than once
in a day. Of all the items, bhoga, dhapa, dipa, naivédya, sayana are
the most mentioned items of worship in the inscriptions. Usually, the
donation was made for permanent dipa and offerings in everyday
worship.** But there were instances wherein donations for special dipa
offered on special occasions and offerings were made on festive days.
The inscriptions sometimes even record the quantity of food to be
cooked, for example, Somavi record refers to four mali of cooked
rice to Lord Venkaté§wara®” which is practised even today. It is the
only offering made in the Garbhagriha.* Banpa inscriptions refer to
special offering and two offeriiigs a day.®® The item bhoga is mention-
ed in the inscriptions’® without elaborating other constituents i.e.
anulépana, puspa, chatra, gita, vajdya, nrtya. The devotees with _the
desire of gaining greater merit, increased the items of worship and the
number of bhagas in a day.?! ,

The rituals as tradition were fully observed in the ancient
Andhra. The inscription from Tirupati specifically mentions the
-celebrations of obligatory, customary and annual festivals with sowing
-of the seeds and hoisting of the flag.®* The same inscription of Somavi
refers to mukkoti-dvadasi and performance of some special rites, as
she extended the performance of mukkotidvadasi for seven days and
made donations for the expenditure. She increased the number of
processions too to be taken by the image. This tradition is still
followed.

Two inscriptions one belonging to Pallava dynasty and the other
to that of Rastrakata refer to special celebrations on full and new
aoon days and the month of Kartika in the temple of Siva.® a well



Brahmanism 75

known tradition which is still practised in Andhra. Thus the temple
festivals which are found from ninth century are followed even today
in Andhra. '
Other beliefs : Some beliefs like dreams, throbbing of different
parts of the body, sakunas—movements and cries of birds or animals,
omens—good or bad events, auspicious or inauspicious sings, and evil
eye etc., that defy rational explanation are discussed in the on going
pages. '
The epigraphical and literary sources under study throw some
light on some such beliefs prevalent in ancient Andhra. Almost alt
the inscriptions open with auspicious words like “Siddham”, “Om”,
“Namo” or “Jitam’’ and bear the figure of swastika or flower or some
such sign. The Gathasaptasati which mainly reflects the life of
common folk furnishes a number of superstitutions. Pdrnakalasa with
fresh leaves, flowers, mango flowers and lotus is considered an
auspicious sign. It is used in welcoming and seeing off the beloved.*
The Swastika is used at the beginning of a letter.5® The twitching of
the left eye for ladies was considered a lucky sign. People never left
home on a journey on Mangalavar and in gurudhoésa, when Krishna-
sara crossed the path from right to left. The Charms to drive away
the devil, against the bite of scorpion are also referred to.%®
Yagastilaka refers to one Asuri, a professional augur, auspicious.
utterances made on the occasion of coronation, marriage and
auspicious rites. Some bad omes mentioned are like moon on the 4th
day, trumpeting of female elephant at the beginning of the journey,
braying of donkey from behind, shower of crested toadpoles and dove
on a house.5” The practice of going to a Dévi temple offering sacrifice
and receiving blessings from brahmanis in order to prevent the evil
effects of bad dream is the nucleous of the story of Yagastilaka. The
other practices followed are looking into the clarified butter, ‘Ajya.
Viksana’, offering nirajana in the evening, throwing of salt whirled
around a person into the fire and offering of rites to goblins on road-
side to save the king from the influence of the evil eye. References
are made to birds which talk, possess mysterious powers and could
bring fortune and luck to its possessor. Prabodha and expert in getting
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the vision of hidden treasure, snake charmer, jugglers, magic
gardens are mentioned in the Yaastilaka.®® The Rg-veda and the
Atharva-véda, Kausikasutras, Ramayana, Mahabharata, Matsya-
purdna and other texts contain various types of beliefs noted above
and give rites to avert their evil effects, Practices like oath-taking,
swearing, cursing and boon-giving and belief in purifiers, witnesses
and the study of the body marks were followed by the people in
ancient India.®®

The above-mentioned practices could be studied in the source
material of Andhra also. The Gathasapta$ati refers to the oath taking
or swearing. In one verse God Siva is described as taking ‘Ko$apana’
oath to appease his spouse Parvati who is angry with him for wor-
shipping Samdhya.® Similarly, the laudatory verses of the donative
record may be stated as a form of swearing or oath-taking. Two
inscriptions of the period refer to the ascetic people who could curse
or give boons.5! Two verses in Gathaésaptasati refer to curse.®> In one
way the imprecatory verses of the inscriptions may be stated as a form
of curse, while the benedictory verses that of a boon. In the
Amardvati art while narrating the Vassétara jataka water is sculptured
as a witness at the time of giving the dana.®® The Gathasaptasati
refers to one’s conscience manssiksi as a witness to a deed or act.®
While narrating various stories the Yasastilaka refers to the pratice of
oath taking, witnessing curse®® and etc. The practice of the study the
bodymarks is referred to in Nagarjunakonda record.s®

Object worship : The deification of objects, weapons like armour,
‘bow, arrow, drum, had been continued from the prehistoric period to
the age of the védas, the satrasand epics. The grihya sistras prescribed
rites for mounting a chariot, boat, for safe journey. Epics too contain
innumerable beliefs and practices.5?

The practice of worship of a deified stone or object could be
found in Andhra Dééa from the early period under study. The
symbols of svastika, nandipada, lotus, shell and fish found on the
Satavahana coins® may indicate their worship. The Gathasaptasati
describes that a kalasa is placed while inviting a guest or sending off
the dear ones and while initiating a ritual.® The Panchamahasabdas
like drum, pipe etc., are usually found mentioned in the epigraphs as
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boons conferred on a subordinate rulers as an honour by the ruling
King.™ The Yagastilaka describes that bow, royal throne, white
umbrella, and fly whisks, the symbols of royal power as honoured and
invoked at the time of coronation as noticed in the traditional
literature. The practice of worshipping jewels, conveyances, weapons
and earth also is mentioned by Somadeva.” Belief in Mani or jewel
associated with good-luck, prosperity and welfare also is noted here.
The Atharva Véda refers to a jewel of thousand potency. Every king
is advised to keep such mani like Kubéra, Manibhadra and Yudhi-
stara. The Purdnas describe that Chintamani gem arose during the
churning of the milk ocean along with many objects and that it fulfill
all desires. The kings of Eastern Chalukyans are always compared to
Chintamapi gem as they are generous to singers, the poor, etc.”® Thus
the concept of worshipping certain objects influenced the people to a
great extent in ancient Andhra.

Mountain worship : The Satavahana coins bear the symbol of
mountain Méru. In the Nasik inscription, the cave donated to
Buddhists is compared to Kailasa. The Gathasaptasati compares the
Vindhyas covered with clouds to Visnu, bathed with the spray of milk
ocean.” Karikala, the ancestor of the Telugu Cholas is compared to
mountain Mandara.” The Yagastilaka refers to worship of mountain
during the tenth century A.D.” Thus the sanctity of the mountain
was upheld in Ancient Andhra. The same is mentioned in traditional
accounts discussed as below.

In the Védas, the mountain is conceived as divine and is invoked
along with water, Savitr, Indra and other gods, and even described
anthropomorphically. The satras and epics give special rites for their
worship and legends connected with it. The Mahabharata, and
Ramayana refer to many sacred mountains like Himalaya, Vindhya,
Mahendra and Malyavant as the abode of religious people, Gods and
demi-Gods. The mountains are held sacred for their firmness and for
being the abode of Osadhies, plants, gold, gems, metals and such
treasurers. The Visnu and Harivaméa puranas describe the girimaha
festival wherein Krispa says that mountains and forests where, the
Yadavas live and move are their deities and so are to be worshipped.?”

Water worship : Water, the vital need of human existence had
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been revered in ancient Andhra, the land which is fertile by the flow
of the rivers Krishna and Godavari and many more small rivers,
tributaries, streams etc. The sculptures of Ganga and Yamuna the
symbols of sovereignty were brought from Manyakhéta the Rastrakita
capital by the Eastern Chalukyans king Gunpagavijayiditya on the
occasion of commemorating his victory.” The practice of installing
Ganga and Yamuna at the door jamb of a temple can be seen at
Samarlakota, Pratakota, Alampur, Mukhalingam and Hemavati also.”
In all donative records Dana is given with water as witness—‘Udaka-
parvadya’. Water used for taking vow or accepting guilt is described
in Gathasaptasati. The sea with lofty qualities and depth has been
praised and described by Somadéva. He refers to sacred dip in the sea
t00.8® Apah, the water is lauded as Godess in the Rg-véda. The rivers
are compared to mothers and also to the young beloved. The water is
prayed to remove the sin of violene, guilt, cursing and to bestow
wealth, boon, strength and immortality, on worshipper. Besides Apah,
river Sarasvati is highly praised in the Rg-véda. Satras also prescribe
sacrifices connected with sacred dips and rites for crossing a river.
The epics glorify waters as divinities at several places, describe anthro-
pomorphically and give many legends. Since water is mentioned as
divine, it is used while taking on oath, or accepting gift or guiit.®

Tree worship : Tn the early .historic times, the leaf motifs_are
found on the pottery from Peddabankur, Dhulikatta in Telegana
region.® The coins of Satavahanas are usually marked with fenced
tree which might be the object of veneration.®® The Gathasaptasati
refers to Purpakalasa with fesh leaves, flowers and lotus and to the
flower garlands used as an auspicious sign. This is described in epics
and puranas also. The concept that Kalpavriksa or taru gives desired
objects had been cherished by the people. The Eastern Chalukyan
kings Visnu I, and Vijaya 1V, are described as Kalpavriksa to the
poor, beggars, poets and sages.®* Yuddhamalla and Amma I are
described as Kalpataru to brahmins and ‘kavigayakas’ respectively.
The worship of neem tree as representation of Surya is found in the
inscription of 10 A.D.% The kalasa with young shoots, flower garlands
are used on happy occasions and on auspicious rites like coronation
and marriage according to Yasastilaka. A story where the Vanadévata
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assumes the human form is also mentioned therein.®® Both Gatha-
saptasati and YaS$astilaka describe the spring festival wherein the
nature is enjoyed by the people.?” The garlands, lotus medallions,
creepers, lotus leaves, were profusely used by the Andhras in their art.
Similarly the door-jambs of hindu temples are decorated with creepers
and foliage which pulsate with life sap. This can be witnessed in the
temples at Mukhalingam, Hemavati and Alampur.88

The Rg-véda refers to plants as Osadhi, large trees Vanaspati,
the Lord of forests. Sometimes, the forest is conceived as Goddess
Aranyani, the mother of beasts, Soma, the moon is considered lord
of vegetation. The Vedic literature gives the worship of ksétrapathi
deity of field, Sita, Deity of furrow, festivals like Agriyana and
Longala yajna. The Adiparva of Mahabharata says that any tree
which is loaded with dense foliage and bunches of fruits is worthy of
worship and it is to be regarded as the Chaitya tree of that area. The
trees are considered holy for their association either with Gods or
demigods, spirits or saints hence festivals, vratas and Chaitya worship
are introduced, Parijatha, mandara, Santanakar, Jumbu and Kalpa
vriksa are described as the five divine trees of the Paradise which grant
all wishes. Of these kalpavriksa is the most praised. The leaves and
flowers are also considered auspicious symbols, while the lotus is
supposed to represent the Goddess of prosperity, fertility, purity and
nerve centres in Yoga Philosophy. So the Kalasa with branches of five
trees, creepers, garlands, and foliage of lotus are used in decorating
religious functions and other happy occasions.®®

Animal and bird worship : The Cathasaptasati refers to the birth
of divine cow from the ocean of milk.*® The Eastern Chalukyan king
Bhima I was always compared to Kamadhénu and Airavata in the
inscriptions, and Amma II was like Surabhi to dvija, muni, poor,
blind, and relatives.® The belief in the divine cow, horse, elephant, is
found in the story of churning of the Ocean. 1It. is depicted both in
sculpture and literature in Andhra, The Yasastilaka too refers to the
worship of cow, bowing at the tail of cow, drinking the cow’s urine,
and to the singing of auspicious songs by sumangali women at the
nuptials of bull and cow.®? The belief that killing of cow as one of the
great sins, is found in the imprecatory verses of the inscriptions, and
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special attention for the welfare of the cow was expressed in many
places. Similarly the representation of cow and calf is found every
where. Inscriptions, seals and temples are adorned with figures of
divine animals and birds.®

The Veédas, Sutras, Epics and Puranas describe the divine origin
of animals and birds and have innumerable legends, each teaching the
lesson of the significance of prakriti.®® Hence, divinity in every living
thing was accepted by the Ancient Andhras.

The above account shows two interesting points. These are the
Miéra Dharma intend to make Dharma understandable by the com-
moners and the modifications in the rituals intended to simplify them.
During the course of these changes vedic gods like Siva, Visnu and
Sakti along with others assumed new dimentions, amassed legendary
and emerged as sectarian gods.

2.7 SAIVISM

The present form of Saivism, a bundle of cults, is the result of
a combination of incompatible qualities of the male god of
Mohenjodaro, Rudra—Siva of Védas and many local and village
deities with composite character, astonishing mythology and supreme
philosophy woven round the deities.

In the Védas, Siva is prayed for wealth, strength, welfare protec-
tion of cattle, sons and progeny. He is described as the dweller of the
mountain Munjavat. However, there are verses in which Rudra is
described as a ferocious, and malevolent deity implored by the wor-
shipper not to injure men and cattle, not to cause havoc and diseases
among children, cattle and horses. When praised and lauded thus, Rudra
spares the devotees from his ill-will. Rudra when he becomes gracious
is called Siva.! However, the destructive nature of Rudra has been
interpreted differently. Sri Nardyana Ayyar says that the destructive
nature of Rudra is not his true nature but it isa way to chastise the
evil-doers.? The Satarudriya of Vajasanéya-samhita glorifies Siva in
different verses. Rudra abides in the heart of devotee and is knowable
by faith, love and by pure heart. The Atharvasiras Upanisad goes a
step . further by identifying Rudra with many gods and gives a parti-
cular way of devotion to Rudra, called Pasupatavrata. This consists of
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giving up greed, anger, practice of kshama, dhyana, besmearing of the
body with ashes.® Epic Ramayana while describing Siva as kapardin,
krittivasa, mahakala and girisa, emphasises more on the other aspects
of his personality as yogi, ganagddhara, vrisabhavahana and so on.
The same theme is expanded in the Mahabharata. According to this.
Siva is naked, dances at the end of each yuga, teacher, maker of
books, $astras, and grammar. He is also said to be fond of dance and
music. He taught sixtyfour kalas to Garga. He is described as half
male and half female. He is All. The Puranas, the Agamas the
Tévaram and the Tantras eloborate the above vedic and epic ideals
giving different stories. They gave importance to aspects like Nataraja,
Dakshinamuarthy, Ardhanari and Lakulisa. The concept of Linga a
special feature of Saivism, is described in the epic and puranic litera-
ture directly.

The exact date by which time Saivism was followed in Andhra
cannot be determined Saivism was a very popular religious cult follow-
ed both by the ruled and ruler in the times of the Satavidhanas. How-
ever, no inscription of the period directly refers to the cult. The
earliest $aiva structure and form of Siva from the South India is dated
2nd century B.C. which is found at Gudimallam, Chitoor District.
Here the icon is five feet in height, and dark brown in colour. It is.
represented as a monolithic icon containing both the Phallic and.
anthropomorphic forms of the God Siva. He is depicted as standing on
the shoulders of a Yaksa instead of arghya, wearing a short loincloth.
and holding a ram and a kamandala. According to Dr. I.LK. Sharma.
this image represents the Védic features of Siva as youth, kapardin,
hunter, and as associated with yoga, and Agni etc.’ The Srisailany
project submerging areas revealed Satavdhana and pre-sitavahana
brick temples, which were superimposed with stone structures during:
the Badami Chalukyan and Rastrakata period.

The Gathasaptasati refers aspects of $aiva mythology as men-
tioned in epics and puranas. King Hala favoured the concept of
ardhanari§vara and praises the deity in three verses. In one verse, Siva.
1s described as taking the Kosapana. This may be compared to the
myth of Siva swallowing halahala.® Siva and Parvati are considered:
as the eternal parents and ideal couple, who are ready to listen to the
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prayers of the devotees and hestow boons on them.” The marriage of
Piarvati with Siva who is adorned with snake, and their mutual love
had been the cherished theme of a poet.? The terms Bhatadhipa,
Pramadadhipa, Pasupati, Rudra, Siva used in different verses show the
association of Siva with bhatas, cattle, and his ferocious actions as
known to contemporary poets. The forms of Siva as depicted in epic
age assumed popularity in the Satavahana times. The names of Siva
in association with the moon, Ralahala and destruction were very
common for instance a number of poets in Gathasaptasati bear
names like Sékhar, Sasirayudu Risavadatta, Visamaraya and Kala.
The names of Sétavahanas kings like Siva-svati, Sivagri, Sivaskanda,
and the names of the poets who composed the verses of
Gathasaptasati like [évara, Bhima, déva. Siva Palita, Sivadatta show
the popularity of Saivism.® The linga form mentioned in traditional
literature of post-védic times is not found directly in the literature
of the Satavahana period, however it is represented as Mukhalinga
at Gudimallam and Amaravati. The excavations conducted so far
have not revealed anything in this regard.

Archaeological and literary sources reveral strong evidences and
references to the growing practics of Savism, building of temples and
installation of images. The study of $aivite sects and their develop-
ment are also referred to. Evidence speaks of uniform spread-of
Saivism throughout Andhra Désa and the establishment of Saivite
centres, along the river banks and Nallamala and other mountain
ranges.

The earliest epigraphical evidence found in Andhra referring to
the temple of Siva dated to the first half of the second century A.D. is
‘from Vélupiiru. It records the construction of a mandapa for the Lord
Bhatagrahaka by a female torch bearer of King Manasada.®

On the basis of the inscription which says “Sidham namo
‘bhagavatomaha dévasyah puppa bhadra svaminah dévakulam karitam
dvaja stambho cha pratistat pitagramas cha pudokadam aksyanivi-
-dattah’ ™ It is clear that king Ehuvala and his queen Kuapanaséna of
Iksvaku dynasty constructed a shrine of Siva, erected a flag-staff,
appointed a priest and created permanent endowment. It is an apsidal |
structure with mukhamandapa. In the time of Ehuvala, one talavara
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Elisri built a supremely golorious temple, “Savadévadhivasas.'* This
is of three stories. Another inscription engraved on a pillar from
burning ghat opens with an invocation to Siva “Namo Bhagavato
Sarvaloka Mabhitasa Nodagirisasamisa” and records the construction
of a shrine and creation of endowments by some ladies.’® There is
another shrine containing four banalingas, fixed in four corners;
numerous other lingas were also discovered in that area.l Some coins
found at Nagarjunakonda bear the figure of trident and human head,
which strengthen the above given royal support to Saivism. The
names of Iksavaku period like Rudrabattirika Sivanaga, Nandi,
Jsvara show the popularity of Saiva cult in Andhra during that
period.

The Brihatphalayanas who succeeded the Iksvakus are described
as favoured by the feet of Mahéévara. The seal of the Inscription.
bears the figure of the trident.® King Attivarma of the Ananda gotra.
also seems to be devoted to §iva since saint Ananda, his ancestor is
mentioned as purified by the pollen of the lotus feet of Sambhu who
created the three worlds and resides in the temple of Vaké§vara.’® This
seal also bears a figure of a God sitting cross-legged. An epigraph from.
Chejarla states that Kandara II of the same dynasty re-built many
ruined temples of which the Kapotésvara was one.!'” The present
Kapotéesvara temple may be dated back to Satavahana period which.
might have been called Pindésvara then. The Salankayanas were also
devoted to Siva as indicated by the names Siva Chandra, Sivayya,
Nandiverma in their charts.  King Nandiverma styled himself as.
“Parama mahedvara’’ .18 o

The Pallavas were great patrons of Saivism. The stone temples at
Brahmanapalli and Manchakallu and the Chandisa figure are assigned
to the Pallavas.’® An early inscription from Manchanapally records
that Pallava Simhaverma worshipped Siva under the name Jivasiva-
svami.’® The later Pallava kings who ruled the southern parts of
Andhra promoted the growth of Saivism by building temples and by
giving donations. Paramé§wara Varman 1, is described as “Parama--
bhattaraka” and the inscription concludes with an imprecatory verse:
that he who destroys the grant would be guilty of sin of destroying’
Sriparvata.?® The temple at Gudimallam built in gajapristha shape was:
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renovated and reconstructed by Nandivarman and Dantivarman
about 795 A.D. To the original brick temple, the apsidal form was
added by the later Pallavas. Inscriptions of the times of Nripatunga,
Nandipottayar, Ko-Rajasékhara Varman, Vijayadantivikramar are
also found at Gudimallam.?* During the same period Trigupésvara
temple yet another popular centre, was developed and special worship
and festivals were conducted.?? This temple was repaired in the times
of Vaylramégha Varma and enjoyed the popular.2 The temple at
Tripurantakam in Kurnool district bears some evidence of Pallavas’
support in its construction and up-keep.2

The excavations conducted at Yéléévaram on the bank of
Krishna revealed monolithic temples, huge mandapas with bana lingas
of the period of Visnukundins. Madavavarman II is described as the
Lord of “Trikdtamalaya”, which has been identified by some scholars
with Kotappakonda, another famous saivite centre in Andhra.25 Other
kings Indravarma and Vikraméndraverman II are described as devout
worshippers of Mahésvara. The Chikkulla plates of the same dynasty
tecord grant of village to the temple of Somagrinadha of Triyambaka,
the Lord of three worlds, whose crown of matted hair is whitened and
reddened by the rays of the young moon. This chart concludes with a
benedictory verse of Saivite faith, that whoever obeys the order would
enjoy the happiness in heaven with the thousand billions of divine
hosts in Rudra’s world.® The earliest representation of Siva-both
-anthropomorphically and symbolically is assigned to this period.
“This representation of Siva in rupa and arupa forms is a clear devia-
tion from the Mukhalinga and Bana forms of Satavahana and
Jksvaku times.

A complete picture of epic, Puranic, and dgamic $aivism with
different aspects could be studied during the period of the Eastern
Chalukyans who were staunch followers of Saivism and were responsi-
ble for the construction of many existing temples. The kings called
themselves as “Parmamahésvaras” and ‘“Parama bhattarakas”. Both
Amma I and II are described as the very bees of the lotus feet of Hara
and as always contemplating at the feet of Mahé&svara.?” Among
-others Vijayaditya III who took part in ferocious battles and won
wvictory was described on ‘‘Tripuramaratva-Mahéévara i.e., Siva who
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destroyed the Asuras of the tripuras. While Indravarma was described
as ‘Puraratirava bhataganapriya’,?® Bhima II and his wife were always
compared to Mahakala or Mahésvara, and Ambika.? The
Commanders also called themselves ‘‘Paramabhattarakas” and
Paramamah&$varas,® during this period and expressed their devotion
to Siva.

Sidde$vara temple at Terala, Siva temple at Brahamanapalli
Dharmalinggévara temple at Goapalapatnam are assigned to the early
Chalukyan period. Mangi Yuvardja of this dynasty is referred to as
having donated land to Siva temple which might have been built by
the earlier kings.®® Vijyaditya II, the most powerful ruler of this
dynasty constantly engaged in 108 battles over a period of 12 years in
order to put down the enemies after establishing peace in the country,
constructed 108 Siva temples in commemoration of his triumphs as
well as to expiate the sin committed in the battles. This is born out by
the record which states “Astottara-satanaréndra dévalayanam kattam
dvada$a varsan yuddan Chati”.?? But in the present state of knowl-
edge, it is not possible to identify or locate all of them. But the
epigraphical evidence indicates the construction of one temple called
‘Samastha bhuvanésraya’ by this king.

In Kalivisnu’s reign Saivism enjoyed royal and popular support
equally. His Cheruvumadhavarm plates state that in association with
the merchant community of Vijayawada he installed Siva under the
name Nagaréévara bhattara and donated some land to it. This inscrip-
tion, unlike the others mentioned hitherto specifically refers to the
Linga form of Siva. Itis clear in the statement ‘Nagarasamhiténa
Linga Pratistamkritva”.®* Yet another mscnptlon states that the
inhabitants of village Prithvivallabha installed God Siva and called it
after title of Kali Visnu as “Karigalla” and the king remitted the
taxes on some lands in that village and donated to the temple. The
inscription concludes with $aivite imprecatory verse that the transgres-
sor would incur the anger of Siva.3 Another Siva temple called
Chillukasibhattaraka was built at Gundlapalli village. Gunaga
Vijayaditya, the most powerfu! of this family built a siva temple at
Bikkavolu where in he planted the Palikétana symbols brought back
by him from the Rastrakatas. The same king constructed a matha



86 Brahmanism, Jainism and Buddhism in Andhra Disa

and prakdra to a Siva temple at Dharmavaram, Guntur district and
named Bajjevéévara after his title.3®

Bhima I of this dynasty is yet another king who promoted
Saivism in Andhra by developing centres in different parts. The
foundation of the famous Panchirimas at Samarlakota, Palakol,
Chebrol, Amaravati and Draksharama, and temples at Nakkalagudi
and its surroundings are assigned to him.?? As in the times of
Vispuvadhana V, in the times of Bhima also merchants constructed
Siva temple, named after the name of the king and obtained grants
for it. Chalukya Bhimésvara is one such temple constructed by one
Polaya, a noted merchant.?® Another inscription of the same king
from Indrakila at Vijayawada states that certain Chattapa built a
temple of Siva with the help of the king and consecrated the God as
Parthéedvara. The inscription states that the place was associated with
the penance of Arjuna for the Pasupata weapon.® -Another inscription
bearing the legend of Kiratarjuniya states that it was planted by
Trikataboya who’ was a gandharva in the previous birth and directed
Arjuna to that spot to perform tapas.® Bhima I was not only the
builder of the temple, but-an exclusive supporter of Saivite philosop-
hers and teachers. Thus Vijavawada and its surroundings were strong
holds of Saiva pithas. Bezawada pillar inscription of Bhima Il sates
that the matha was exclusively for the use of Saivites and the temple
authorities were expected to expel the non-saivites from the mathas™
The Tandikonda plates of Amma II strengthen these strong ‘sectarian
feelings. This chart which opens with -an- invocation to Siva, regis-
ters a grant of a village made by the king to the kalamukha
teacher of Simhaparisad attached to the temple of Umamahé$vara
at Vijayawada for the offerings of naivédya music etc.* Not
only the kings and nobles, even ordinary individuals also built
temples. One Kapamayya is described as builder of a temple of Siva
during the Eastern Chalukyan period.** On the basis of the style of
architecture the temples at Terala are assigned to the Eastern
Chalukyans. The boundless devotion which resulted in the erection of
temples in honour of their beloved God was observed, by Yuan
Chwong the Chinese pilgrim who states that there were 300 temples in
Andhra, 100 temples in Dharanikota (Dhaya Taluk) itself, besides 100
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temples in Kalinga and 70 in South Kgsala.

The coastal land lying between the rivers Mahénadi and
Godavari called Kalinga Désa was ruled by the Gangas from 5th to
10th century and after. The Eastern Gianga dynasty founded by
Indravarma ruled with Mukhalingam as capital. They worshipped
Siva under the name of Gokarpésvara. The modern Mukhalingam
situated on the bank of Vamsadhara is also called Madhukésvara -as
the Linga is carved out of the trunk of madhaka tree.** Almost all the
Ganga inscriptions open with an invocation to Siva, reflecting the
influence of Saivite puranas specially the Kailasa Sambhita of Siva
purana. Gokarpésvara is described variously—*‘He is the crest jewel of
summit of Mahéndragiri, cause of creation, preservation and destruc-
tion, the sole architect of all the worlds the Lord and protector of
things movable and immovable the Lord of Dévas and Asuras, and
bedecked with the moon as crest jewel which has been clothed in the
coils of great serpents.®® The kings showed their ardent devotion
by stating that they had the stains of kali age removed and acquired
the store of virtue and religious merit by worshipping the lotus feet of
Godi.e. “Bhagavato Gokarnaswimins—Charana kmalayugala pranama
dapagata kali kaliamko vinaya naya sampada”. Rajéndravarma,
Bhipéndravarma, Anantavarma, Samanthavarma and other kings,
called themselves as “paramamahééwara” and “Parama bhattaraka”.4®
The Santabobbili plates of Indravarma II refer to gifts made to
Ramésvarabhattara while the Galavalli of Manujendravarma describe
siva under the name Kundukagundé$vara.” King Dévéndravarma,
even took the initiation for Siva mandal diksha from Patanga
Sivacharya.® The name of the individuals such as Sankara Sarma,
Rudra Sarma, Sivacharya, Esasarma, Svayambukésvara, Somésvara,
and Yogatma, show the popularity of the cult among the dvijas. The
group of temples of Mukhalingam built in panchayatana contains
many sculptures representing Siva mythology and religion.

The Ekapada murty sculptured in various fashions shows the
influence of the north India on Kalinga. The Mahg&amurty found at
Mukhalingam is one of the earliest forms of the type. The name of the
locality “Omkarabhoga’” found in Ganga plates shows a particular
sanctity attached to the particular piece of land. '
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Besides these, Kameés$vara temple at Purusdttamapuram
Hatakédvara temple at Singupuram, Dharmalingésvara temple at
Goapalapatnam existed during 8th-10th centuries A.D. under these
rulers.®® In this connection, a few inscriptions issued by different kings
also may be noted here. The Peddadurgam plates at Satrudamana of
5th century A.D. describe the king as devoted to God Siva,’ while the
Madhavavaramas cuttack plates open with aninvocation with Sivaand
Parvati and refer to one Pulindaséna as worshipper of God Sambu.
The Sarabhavaram plates describe one Lord of Chikura as a great
devotee of Mahé§wara who obtained place in heaven by the grace
of God.*

The Western borders of Andhra Deésa like Kurnool, Mahaboo-
bnagar, Anantapur districts happened to be under the control of the
Western Chalukyans of Badami and Kalyani who ruled from 543-753
A.D.and 973-1300 A.D. Pulaké$in II of the Western Chajukyan
branch of Badami is supposed to be the founder of early structural
temples at Kadamalakalva, Satyovol, Mahanandi, etc., thus giving
support to popular Saivism.5? King Vikramaditya I who called himself
Paramamahe$vara was a staunch follower of $aivism and took
Sivamandala diksa from his guru Sudarénacharya.’® He is responsible
for the installation of Siva at Alampur.®* Temple at Tirunella,
Sangamésvara, Papavinasana swamy, Puspéévara were devaoped
during his period only.* His successor Vinayaditya was also a {aivite.
He erected the temple of Svargabrahma at Alampur in honour of his
wife Mahadevi and donated lands to the temple of Patchalingadeva at
Ramegdvara thirtha in Kamdurnadu.® With the construction of the
nine temples of Siva called Navabrahma during 6th to 10th centuries
A.D. Alampur has come to be called the Western gate of Srisailam.5
These temples are adorned with beautiful sculptures depicting
different stories and aspects of $aivism. In the times of Western
Chalukyans, Saivism flourised at different centres®® like Satyavol,
Mahanandi, Narnur, Mukgullu, and Pitakayagullu. At Pattikonda, in
the 10th century A.D. a temple was built by a certain Madhavayya
with gopuram, Torana and prikdra which was called Mahadévésvara
Bhattara after the name of the donor himself.%®

The Western Chalukyans of Kalyani also promoted the growth
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of avism and are responsible for building most beautiful temples
which are still surviving. Three inscriptions of Taila II’s reign are
found in Bellary, Nizamabad and Cuddapah districts. The first one
records gift of land made to god Siva worshlpped as Bhairvadéva,
while the second and third ones refer to the Saiva devotees and gift to
a Siva temple respectively.® It is about 900 A.D. Bibbé§vara con-

structed a Siva temple at Koraprolu, Mahaboobnagar district. It was
called after his name. During the 11th century, Siva temples at
Kunkunur, Devipuram in Kurnool district at Gangapuram, Jataprole,
Kudavalli, Nandikandi, Patancheru, Kolanpak in the Telangana
region enjoyed wide popularity.®® The Rastrakatas while developing
the centres built by the Western Chalukyans established new centres in
Anantapur and Cuddapah districts. The Alampur inscription of
Rastrakata Dharavarsa records the construction of Srivagila and dona-
tions for some religious functions. This shows that the constructive
activity--which was begun by the Badami Chalukyans was carried on
and completed by the Rastrakutas.’® Akalanka is stated to have visited
a sacred place Jyoti and donated lands to the temples of Nagésvara
and Pughapévara at Pushapagiri.®® Still Pughpagiri is popular as
Dakshinadvara of Sriparvata. He also developed the Siva temple at
Chennur, Adilabad district. Akalanka donated land to god Mallikarjina
of the village Mimmikallu.®® Krishna IIl in his southern compaign
encamped at the temple of Harihara in Cuddapah district and donated.
lands, villages and house-sites to the temple of Maulasthina Kalideva
including other Saiva temples.55 He visifed Pushagiri too and gifted
lands to it®¢ and patronised the Siva temple at Bagali in Bellary district.
Buddega késari his subordinate who ruled over Sabbinadu donated
lands to the temple of Agasthédvara at Chennur in- Adilabad district,
The Rastrakatas’ encouragement to their subordinates and others for
expressing their devotion to §avism, could be studied from some of the
inscriptions found at Kalésvaram and Vemulavada. A subordinate of
Indra renovated the main entrance and mandapa of Parthévara
temple at Kamalapuram, Guddapah district.®” Krishna, a subordinate
of Govinda IIl constructed ‘three cloud-touching Siva temples”
Ramédvara, Masiyankadhaval and Kaité§vara ‘which became an
ornament to the valley of river Pennar at Mahé&§varam’ , the present.
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Ramésvaram, in Cuddapah district. He also obtained the village and
pieces of lands from the ruling king for the maintenance of temples
and priests.®® A samantha of king Nityavarsa constructed the door-
way, mandapa and shrines of the eight parivaradévatas of god
Mulkumtigvara.’® Two other records also register gifts to god Siva by
two chiefs, Vallabha Salukula and Triveppachoreser.”” Bhogésvara
temple seems to be associated with Amoghavarga.” In the times of
Govinda IV, one Kagasetti donated lands to the temple of
Kameésvara.”? Rachamalla, another subordinate also donated land to
Nagésvara of Candagondla, Kurnool District.” The reign of Akalanka
I witnessed support of the masses to Saivism in different parts of
Andhra. While the kings and the rich donated villages and lands to
maintain the temples and the priests, the commoners contributed their
might in kind and commodity. The Virabalanja’s of Naravadu gifted
turmeric, arecanut, and such other things to god GOravaésvara of
Nayakellu, while the inhabitants of Vyasapura donated sheep to the
temple of Vyasapura. During Rastrakiita times, temples of
Arundinakkar, Pataleéwara, Kamé$vara and Sundaré$vara temples
were also patronised.” It is noteworthy that both Siva and Visnu
centres are founded on one premises at Jyoti and Pushpagiri in
Cuddapah district by the Rastrakatas. The proper names like Rudra
Sarma, Gayatri§iva, Paramasiva, I¢vara, Ganga Mahadeévi, Nandi
swamy, Bhima Sarma, Mahakala Sarma, Sankara Sarma, Mallayya,
Sarva Sarma, and I[sAnicharya are found in the Western Chalukyan
inscriptions. Proper names like Bhairava déva, Nagarasi, Sankaradas,
‘Somésvara, Mukté$vara, Ramésvara, and Rudrarasi are found in
Rastraknta plates. They reflect the popularity of $aivism among the
.higher classes.

Pragatur in Kurnool district Ramalingé$vara temple in Cumbam
and Markapuram talugs in the same district and Pap&vara temple at
Basar in Adilabad district attracted a number of pilgrims during the
period under study.”™

The Cholas who dethroned the Pallavas in the South were strong
supporters of Saivism. They patronised the temples built by the earlier
rulers, they themselves erected may centres and encouraged their sub-
ordinates to do so. The temples of Kaildsanadha at Ichambali, of
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Mahadéva at Mavalimangalam, and temples at places like Gudim-
allam, Tondamanda and Kottamanchi bear out this."® Rajaraja 1 is.
the greatest of all the rulers of Chola dynasty was a great builder of
temples of Siva. He constructed a Siva temple at Melapadi and called
the God after his name Cholendrasimhé$vara and made donations to
it.” He constructed the central shrine of Kalahasti, where the worship
was initiated by Tirukkalalotti, one of the Nayanars.”® In the
period of the same king, Yadava Raya donated village to the temple
of Nilagrivésvara. Certain Suniyandevan gifted to the temple of
Tirumulé$vara and one Sirrambalattukiol gave money for another
Siva temple.” The Trigunésvara temple which was developed under
the Pallavas was also patronised during this time.8°

The Nolamba Pallavas too patronised Saivism by building and
maintaining temples in their capital Hemavathi. ‘King Mahendra
developed the temples of Doddappa, Nanné$vara and Mahendragvara®t
and Siva temple at Bargur.8? To the last temple Ayyamahadévi made
some gifts.#¥ In the times of Nolambadi Raja Mahadéva a temple was.
built at Kambadur and Dharaladévi erected pinnacle over it for the
welfare of Singapota Ponnera. The temple was repaired and was
endcwed with some gift by Irongula déva.** Dharaladévi, queen of
Vira Nolamba revived the grants made to the temple of Kanchagara
Belgali and made some gifts to the temple of Kalapriya Déva too.8

The above mentioned points reveal that during the times of
Nolambas, Siva temples existed at Hemavati, Kanchangra Belgali,.
Kambadur and also at Gollapuram, Manepalli, Amidala and
Madakasira, Konakondla, some and had even sattras and mathas.8

Like the N6lamba Pallavas Banas, another minor dynasty also
followed Saivism. Their inscriptions open with an invocation in praise
of Siva as ‘the Lord of gods and demons, worshipped in all three
worlds’. The Parasuramé$vara temple at Gudimallam was fully develop+-
ed under these rulers.®% In the times of Vijayaditya Mahavali vanaraya:
the Siva temples at Punganur and Senagapanduru were patronised..
Temples of Agastyé§vara and Kulatngi§vara were built and donations.
were made in the times of Vanavidhayadhara.8” The latter was built at
the request of the head-man of Kavanur and named it after his father
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as Kulatangiya perumanar.® In the reign of Nandipottasar certain
Vallava salukula donated gift to God Bhogéévara at Velamakuru.®®
Siva temples at Sanegalagudur in Anantpur district, Pudupet and
Morusupalle in Chittor district, also belong to this dynasty.® The
Telugu Chélas who ruled over Cuddapah and Anantpur districts, for
about 200 years were also saivites. Queen Vasantaporri, wife of
Punyakumara built a temple of Sivain 630 A.D. at Tarumuru and
called it after her name as Vasanté$vara and donated lands and garden
to it. This is the first instance where God is called after the name of
a lady donor.®? The temples of Siva as Svétéévara and Pratésvara were
built before or during the Telugu Chola times and Srikantha Chola
donated land to the latter for worship.®® Some individuals Bikiraju
and Salliyaraju donated money, grain and taxes over some villages to
the two temples noted above.?® Bhairavakona caves where Sivalinga is
enshrined as Bhairava was a popular centre of Saivism. There are
eight more memorial shrines, bearing the figures of linga; the temple
no. 4 of same place contains in bas-relief the head of Siva with three
faces which evidently is the figure of Mahésamarty the earliest sculp-
ture of this type found in South India.* The Agastéyésvara temple at
Chidiparla which is believed to be built by sage Agastya was renovat-
ed by Ammanapraggada and patronised by some devotees.®® There are
many more such $aiva centres.? -

Siva temples were built under the names of Ramé$vara and
Nritya Lokéévara by the Vaidumba at Kolavali and Aritirevulu
respectively in Cuddapah district.®

The Vemulavada Chéalukyans who ruled over Karimnagar,
district as feudatores of Rastrakatas followed both Saivism and
Jainism. Vemulavada their capital is still a famous Saiva Centre and
the present Kédarésvara, Bhimésvara, Rajarajésvara and Nagaréévara
temples were built by the end of the tenth century.®® Yélésvaram
which developed in the time of the post-Iksviku period continued to-
be Saivite centre till tenth century and was popular as the Northern
gateway of Srisaila.® One inscription from Jainad in Adilabad district
opens with adoration to Siva as ;the first born individual, who was
ready to burn the three cities w1th arrow and bow which are made of
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Vispu’s body. The king Jaggadeva is described as devoted to Siva from
his childhood.100 '

., The Yadastilaka contains the description of the prevalent form
of Saivism. The Kailasa or Himalaya is described as the abode of Siva
or Rudra who married Uma or Parvati, the daughter Himavant and
had a son Kairttikéya. Siva is described as having matted hair,
kalakuta in throat, dressed in skins, wearing emblems like trident,
drum, bow, sword, axe and club, as acompanied by his vehicle
risabha, attendants called ganas—Analodbhava, Nikumbha, Kumbho-
dara, Héramba, and Bhringi etc.®a Siva as Dakshindmarty having
rosary, devoted to austerities, meditating on Sakti, muttering prayers
and offering oblation is also described. Siva the eternal teacher,
is described on assuming the form of owl and taught Videsika
philosophy to sage Kanadab and fond of dancing in the evening
twilight.c Siva is further described as begging, as nude, residing
at cremation grounds and funeral pyre, laughing ferociously, and
reducing the pride of demons.d Somadéva’s comparison of the temples
to the loud laughter Siva in the sky has a striking resemblance to the
c}escription of Siva in Satarudriya.e The Myths of Tripurantaka that
Siva burnt the three cities when the earth became the chariot, Sarya
and Chandra its wheels, Brahma the Charioteer, and Vasuki the bow
string and the story of Gajasura are given by Somadéva. He also
glorified the legends of Lingddhbhava and Kiratarjuniya. Here Siva
is described as adorned with buffalo’s horn, garlands of roots, crescent
ear rings, armlets of plums, brass anklets and the multicoloured rangs
like a kirata.e The story of cutting the head of Brahma and carrying
of human skull for begging food to expiate the sin is not omitted in
Yadastilaka. The incarnation of Rudra in every age the corporal and
incorporal forms of Sadasiva with five faces are described. Siva is said
to be ominiscient, the supreme bliss, the creator of the Universe,
primal architect of the Universe and setting in motion the cosmic
evolution. He when satisfied with pure devotion grants pleasures,
releases the devotees from death and grants salvation. He is the
destroyer of the Universe as Mahakala in the company of Chandika
and he is the Kalagni at the hour of universal distruction.t The
adoration of Siva both in the forms of Linga and icon and by mantra
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is described in the Yasastilaka.

As already stated, Siva is worshipped both aniconically and
anthropomorphically. The Lingas the anico nical forms are classified
into various types depending upon the material with which they are
made daru, sila, mrt, depending on its power as Jyotirlinga or Vayu-
linga; depending upon the origin as svayambhu or manusyalinga,
depending on the carvings on it, into mukhalmgas sahasralmgas and
banlingas'® etc. Anthropomorphlcally Siva is treated in saumya and
raudra forms, with bulging robust chest and as having matted heir
adorned with crescent, blue neck, three eyes, two or many hands,
dressed in skin, adorned with snackes and surrounded by the gapas.1%a
An account of the various icons and sculptures of Siva reflecting the
different forms and mythologies of the God as found in Andhra is
given below.

Forms of asadharanamarty

Mahesa: Mahésa, also called Sadasiva, form of Siva is represent-
ed with three faces representing creation, protection, and destruction.
Maheésa with five faces represents Isana, Tatpurusa, Aghora Vamadeva
and Sadyojata. Representation of Mahésa with three faces and holding
Pasa, ankusa and fruit is found at Alampur.b

Forms of Santamiirty’

Ardhanarigvara : In this form, Siva is sculptured as half-man and
half-woman adorned with jatamakuta, crescent, sarpakundala on one
side, and tilaka, darpana, karandakundala on the other side. This type
of image is found at Alampur, and Mukhalingam.c

Gangadhara : In the gangadhara form Siva is sculptured in the
pose of appeasing annoyed Parvati, at the same time lifting up the
jatas from which the figure of Ganga peeps.d

Vrsavihana : The image of Siva depicted as seated on the vehicle
bull, along with Parvati is called Vrgshavahana. He is considered as
auspicious and venerated on sacred days as spradosamurty.
Umamahg&évara on Nandi also known as Pradosamdrty is found at

Alampur.e
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Chandrasekhara : Siva represented in the most pleasant from
with Parasu and deer in the upper hands and abhaya, varada in the
lower hands is called Chandrasékhara. This is called kévala when he
is represented alone.

Umasahita : In this form Parvati is represented nearby Siva :
Siva and Parvati are found at Pratakota S$iva and Parvati with
Brahma and Visnu on either side are found in the Alampur museum;
Siva and Parvati seated are at Mukhalingam. Siva with Parvati bless-
ing sages is found at Draksharama.f

Alinganamurty : When Uma is close to Chandrasékhara, it is
called alinganamirty. This type is found at Hemavati.s

Somaskanda : When Kumadra is present along with Umachandra-
$ékhara, the image is called Somaskandha.

Kalyanasundara : The sculpture of Kalyanasundara depicts the
marriage of Siva with Parvati with Brahma as the priest, Vinu as
offerifig the bride and as the scene is witnessed by Dikpalas, Ganas,
Gandharvas and other demigods Parvati Kalyana or Kalyinasundara
is found at Papanasi temple.h

Lisgodhavamarty : Lingodbhavamarty is a sculpture where Siva
is shown as a flaming pillar, Visnu and Brahma are posed as searching
either ends of the linga or offering worship. Itis found at Pratakota
and other places.i ~

Forms of Anugrahamarty

Arjunanugraha or Kiratarjuna : In this theme, Siva is shown in
the form of kirata as fighting with Arjuna and finally presenting
Pasupata weapon to him. Kiratarjuna sculpture is found at Pratakota,
at Alampur Museum, at Papanasi temple, at Mukhalingam, and
Indrakila at Vijayawada.i

Ravandnugraha : This sculpture represents Ravapa as shaking
mount Kailasa, Uma shaken with fear, clings to Siva who isin supreme
bliss. The sculpture Ravana lifting Kailasa is found at Alampur
Museum .k )

Nrityamarty : The Nrityamarty of Siva is represented in about
nine forms, depending upon number of hands, weapons, eyes, style of
jatas, poses with or without apasamarapurusa or Dévi. Natraja at
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Migalrajapuram, is supposed to be the earliest representation in South
India. His various forms and poses are found in different temples at
different places.! _

Daksinamurty : The supreme master of knowledge is sculptured
in three or four ways.m :

The Vyakhyana Daksind-marty sits under the banyan tree in a
secluded spot facing south usually in Virasana with aksamala, pustaka,
kamandala and Agni or Varada poses. Siva in this form is pure white
in colour, wears skin garments, jatas adorned with skull, snakes and
crescent. The great seers are represented as eager to learn from him.
The apasamara or ignorance is shown as moaning under his feet.

Gnanadaksinamurty : The Gananadaksipamarty is sculptured
in the same way with Gananamudra in right hand as at Alampur.»

The Yogadaksinimarty : Siva as Y ogadaksinamarty is represented
in sitting posture two legs crossed and tied with yogapatta and hands
in yogamudra stretched and kept resting on knees such is found at
Satyavole.o

Vinadharadaksinamarty : This form of Siva is shown with left
leg kept in position or seated in arthaparyanka pose and holding vina
in the front hands. It is found at Choleswara temple at Melapadi,
Siddheswara temple at Hemavati Alampur and other places.p

Forms of Ugramirtyd

Kamantakamarty : Iconographically this murty represents Siva
in Yogadakshipamarty form and Manmadha as having fallen down at
the mere glance of God. The flowery arrow, bow, Rati and Vasanta
are also represented—Pratakota and Satyavolu.r

Gajasurasamhdramirty : The Agamas and the puranas differ in
giving the Gajasurasamhara type of icon. Generally Siva is represented
as planting firmly on the head of the elephant and holding either the
skin or the danta of the elephant. Gajasuramarty is found at Satya-
vole, at Makhalingam at Hemavati and some other places.s

Kalarimarty : Siva here is represented as coming out of Linga
with left foot lifted to the chest of Yama, and Markandéya embracing
the Linga. This form is found at Chilamakur.t

Tripurantakamarty : Tripurdntakamarty is represented with
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many heads and hands seated in a chariot, with Brahma driving it.
Tirpurantakamarty is found at Alampur and at Mukhalingam.u

Bhiksatanamarty : In this form Siva as naked carries Kapala in
his hand, a Kankala of Vishvakééna on the pranks of his trident, and
danda horizontally on the left shoulder. A dagger is tucked up in
girdle. He is surrounded by rishis, gandharvas, goblins, bhutas carry-
ing on head, large vessels for storing alms given by women.
Bhiksatanamurty is found at Svargabrahma temple Alampur and at
Mukhalingam, Pusphagiri and Hemavati.v

Brahmasirschchedamurty : Siva carrying the skull of Brahma and
as observing Kipilika vrata is represented in this form.v

The Aghora Siva : This form is depicted in terrafic appearance,
having side tusks, surrounded by demons weapons, snakes, scorpions
and goblins.x

Bhairava : Accompanied by a dog, Bhairava is represented in
ugly form, with tusks, fat belly, garlands of skulls and different types
of weapons. This form is found at Alampur and at many other
places.y

Virabhadra : Another form of Siva, Virabhadra is represented in
a horrible form, with goat by his side representing Daksa.

Nandi$a and Chandisa : The other forms of Siva, Nandisa and
Chandi$a are sculptured with bull porns and battle axe. Such are found
at Bhairavakond and other temples.z

In this context mention may be made to the image at
Gudimaliam which is very near to Srikalahasti. On the basis of the
accounts of the previous writers and on the basis of the physiognomy
representing a local tribal, may be Kannappa, the great $aiva devotee
and a Nayanar, it may be said that this image is another form of Siva
called Kannappanugrahamarty similar to that of Chandi§anugraha-
marty of the south.1%

This account illustrates that Saivism was patronised from the.
time of Satavahanas to 1000 A.D. by major and minor dynasties alike:
along with popular support. The popular legends and myths were
expressed in the forms of various sculptures and icons.

The Peddamudiyam plaque belonging to the 4th and 5th
centuries A.D. deserves special mention. It represents “Ganééa,
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Brahma, Narasima, §ivalingha, Vishnu, Dé&vi, Umamahésvara with
Nandi, Lakshmi as Srivatsa symbol and Mahisdsurmardini’’®® and
Kumara.’% Siva is represented both in iconical and aniconical forms.
An interesting feature of this plaques is the worship of Siva by
Brahma, Vignu and minor deities like Ganesa and Kumara along with
Dévi in the form of Mahisdsuramardini and Lakshmi indicating the
predominence of Saivism. .

LAKULISA AND SAIVA SECTS

Lakulisa : The direct mention of a religious school of Saivism
or of a Saiva teacher occurs in Mahabhdarata for the first time.1% In
Santiparva it is stated that Siva himself promulgated the pasupata
vrata.'” The Sivapurana, Linga purana, and the Vayupurdna state
that in the 28th Yuga, when Krsna incarnates as Vasudéva, Siva shall
enter the dead body thrown in a cemetery without anybody to guard
it, by means of yogic power, bears the name Lakuli, and thence the
place would be sacred. Lakuli, the brahmachari has four disciples-
Kousiki, Garga, Mitra, are Kaerasya to propagate his teachings. The
followers of Pasupata vrata will go to Rudraloka at the end of their
life and will not return.!® The birth place of Lakulifa is referred to
in the inscriptions and literature. The Madhura pillar inscription
shows that Lakuli$a might have flourished sometime during 200 A.D.
“This account is mentioned in the inscriptions at Ekalingri, Rajasthan;
‘Somanidha in Gujarat, popularly known as Chinta Prasasti, Belgaum
in Mysore; and at Melapadi in Chittor district during ancient and
:medieval periods.10®

The above tradition on Lakulisa is referred to in inscriptions
found in Andhra too. An inscription dated tenth regnal year of Punya
Kumara opens with an invocation to Lakiilapani as “Om Svasti srimat
jayanati dhrita chandrarékhad kham-vipulamala-taraka subham I0ke
gaganam iva suprasannam vapur-apratimani Lakula-panéh”. The
Bhairavakonda cave which had been excavated by the same dynasty
.contains an inscription referring to the installation of Lakulé$vara and
this image is considered to be the earliest representation in the
:south, 110

The traditional account of the birth of Lakuli$a is noted in an
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inscription from Hemavati dated 943 A.D. It states that Lakulisvara
fearing that his name and doctrine might be forgotten was born as
Muninadhacilluka.l®! Here at appears as though Battaraka Cilluka
the Sthanaddhipati or trustee is compared to Lakuli$a. The Tandi-
konda and the Malapadi inscriptions also describe the birth of
Lakulisa. The former states that in every age saints like Lakuli and
others look upon themselves as forms of Rudra and become self-
incarnated in the world for blessing the righteousness’. It further says.
that they are self-born of their own free will for the purpose of
preaching and setting up of the path of Dharma, and the Saiva
Doctrine.!? An inscription from Pragatur, Mahabobnagar district
states that one Mahégvara-bhttara enshrined God Siva as Lakuli$vara-
déva at Bhraméévarajagati, a religi