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ABOUT THE BOOK

‘Is revelation of Veda Mantras
possible even today?’ Yes, why not,
asks Kavyakantha Ganapati Muni. If
Brahma Darshana can be had even
today, though, with great creative effort
and through the path laid down by the
Shastras, the possibilities of Sabda
Brahma Darshana, that is, Veda Mantra
Darshana has to be admitted without
further arguments. It is in this context
that the revelation of Chhando-Dar-
shana to Rishi Daivarata is proof
positive of new Veda Mantras being
revealed by the same processes as in
the past.

When Daivarata was performing
severe austerities along with his Guru,
in the vicinity of Shri Renukamba in
the year 1917, he went into a state of
¢Samadhi’ (communion) and some
words began to emerge from his lips.
After observing this for two days his
Guru Kavyakantha Ganapati Muni
realised that it was Rigvedic metrical
expression and took down what
emerged from his lips for several
days until it stopped. He later arranged
the mantras into eight Anuvakas and
named the whole text ¢Chhando-
Darshana.’ He wrote a profound, full-
fledged commentary on it.

Apart from being good and high
poetry, the thought content of
¢ Chhando-Darshana’ is not merely eulo-
gistic and penetrating, but philosophical
and inspiring. The unitive thought of
the Mantras, the logical sequence
and the arrangement of hymns and
sections are artistic. The vigour and
force of the language is contagious.
When the Rishi speaks of the cosmic
gods and goddesses, of Indra, of
Sarasvati, of Brahm ati, one is
carried away by the grand conceptions
reflected in the words.
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INTRODUCTION

It is somewhat of an audacity on my part to venture to write an
introduction to this remarkable publication. Perhaps the only excuse I can
put forth is my close association with the great author, Brahmarshi Daivarata
of Gokarna, and my persistent efforts to place this work into the hands of
the public. Almost from the day I came to know of this work of the author
some twenty years ago, I have been hankering to see that it is published.
But I thought it was no use publishing in these days the Sanskrit text alone
without an English translation. Being a book worthy of close study by
Vedic scholars all the world over, I set about making attempts to get it
translated. It required years for a combination of circumstances in which
good translators, the author, myself, and financial help could be linked up,
co-ordinated and set in motion. The late Dr. Rajendra Prasad who looked
upon Daivaratji almost as his Guru, encouraged the whole effort, and at
las.t the manuscript was ready to go to print.

It is indeed shameful that such a unique Sanskrit work as ‘Chhando-
darsana’ ( 1917) along with the masterly commentary ‘ Anvaya-bhashya ’
by the versatile genius and disciple of Ramana Maharshi, Kavya-Kantha
Ganapati Muni, should not have been able to see the light of day for
the last fifty years. When I first brought portions of it to the notice of
Mahamahopadhyaya Datto Vaman Potdar of Poona, he said that it was for
the first time two thousand years after the ¢ Samhiti-karana’ of the Vedas
that he had occasion to see newly revealed Rgvedic Mantras. When I
showed the same to Vinoba Bhave, another great Vedic scholar, he exclaim-
ed, this is new Rgveda (ha navin Rgveda ahe). The late Dr. M. S. Aney,
the President of the Vaidik Samsodhan Mandal and also the Secretary
of the Mandal, Dr. Sontakke were wonder-struck at the four hundred
and fifty new Mantras. Dr. Hans Peter, a German Vedic scholar of note
who had been recently to India, applied the usual tests and said that the
Mantras were perfectly Rgvedic in style. He admired the ‘Anvaya-Bhashya’
and said that he had hardly seen any Sanskrit commentary so rich and
profound in its exposition of the text.
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I need not say much here about the author, as his Guru Vasistha
Ganapati Muni has given some important facts about him in his preface to
‘ Anvaya-Bhashya’. He is now 77 and mostly stays in Rshi-kula
Yogasram, Gokarn, Karnataka. He is childlike in his nature and even
now full of vigour and enthusiasm. His creativity does not seem to have
suffered on account of age as his studies and research in Vedic lore are still
on. Two of his other works ¢ Vak-Sudha * and ° Vedartha-Kalpalata’ are
being printed, but alas, without any commentary and any English or other
translation. His original work ‘Yoga-Sudha’ based entirely on Vedic
Mantras still awaits translation. His mastery over the four Vedas and
his masterly and eloquent interpretation of Vedic Mantras and literature is
hardly to be found elsewhere. He can speak most ﬂuently and compose
poetry in Sanskrit. He can as well give talks in Kannada, Hindi, Marathi,
Tamil, Telugu, Gujerathi and Nepali. Unfortunately his ignorance of
English is proving a great handicap to him.

But in trying to say something about the many-sided genius of Daivaratji,
I should not forget to point out the unique features of * Chhando-darsana, ’
his magnum opus. Vasishtha Gagapati Muni, sets at rest the doubts of
sceptics as to whether there can be Mantra-darsana in modern times, by
enunciating the proposition that if Brahma- Darsana is a possnblhty and is
being striven after by numerous Sadhakas, the revelation of Sabda-Brahma,
that is of the Vedic Mantras, which lead to Brahma-darsana, must be a
possibility. What is necessary is the creation of the conditions of consciousness
in which Mantra-darsana takes place.

Unfortunately for us a great depression seems to have overtaken tis.
On account of that we feel that whatever great, noble, unique, original in
literature, philosophy, religion, yoga and other activities can be done has
been done already in the past and that nothing new can be done. This
inferiority complex has seized us inspite of the fact that a Ramakrishna,
a Vivekananda, an Aurobindo, a Gandhi has contributed something new,
substantial, and original not only to Indian thought and culture but to
world-thought and culture. I think the revelation of ¢ Chhando-daréana ’
proves beyond doubt that inspiration which worked in the souls of the great
Rshis of the past is very much alive even now in this land of ours.

Vasishtha Gapapati Muni has given us all the relevant details of the
circumstances under which the Mantras were revealed to young Daivarata-
There is nothing mysterious or even mystic or secret about it. By utter
devotion to the Guru, Daivarata had completely surrendered himself and
had full faith that that was the way to achieve perfection. He threw himself
with the utmost confidence into intensive Sadhana and followed meditative
processes whereby he was able to be in a yogic trance for hours. If in one
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age and at one time man’s mind could condition itself for the descent of
the Vedic Mantras from above the mind and intellect, why should it not be
possible now ? That was how Daivarata could prove that it can be done
even now.

It was not an accident nor a chance Mantra finding expression through
a highstrung mind that happened in the case of Daivarata. The whole
process repeated itself for sixteen days and while the disciple was in a trance
and unware of what he was saying, the Guru studiously took down what was
clear and whole and audible to him. To be master of Sanskrit is one thing,
but even that Daivarita was not at that time; even then Mantras true to the
style, diction, accent, archaism, vocabulary, grammar and all that, poured
out of the lips of the young disciple day in and day out. This shows that
at stated times there was a sustained inspiration and a steady flow of Mantras
450 in number.

This phenomena should hearten every one and remind us that it is not
only the past that could be bright and great, but that the future too can be
greater and brighter, that creative evolution has not stopped, nor have the
fountains of life gone dry. Sri Aurobindo who is a modern seer has given
a call and declared that from the dawns of the past we have to look forward
to the noons of the future.

Apart from being good and high poetry, the thought content of
¢ Chhando-darsana’ is not merely eulogistic but penetrating, philosophical
and inspiring. The unitive thought of the Mantras, the logical sequence and
the arrangement of hymns and sections is artistic. The vigour and force of
the language is contagious. When the Rshi speaks of the cosmic gods and.
goddesses, of Indra, of Sarasvati, of Brahmanaspati, one is carried away
by the grand conceptions reflected in the words.

Now a few acknowledgements which cannot but be a part of the intro-
duction. I deem it not only a privilege but my great good fortune that
Brahmarshi Daivarata gave me the opportunity to serve him and the great
cause he represents. Next to him, though I have been in charge of editing
I must thank the translators who very patiently and doggedly pursued the
work with the occasional help and guidance of Daivaratji. One of them,
Sri Devudu Narasimhasastri is unfortunately now no more. The other
translator, Prof. S. R. Malgi had to bear the major burden. I must not
forget Smt. Shanta A. Diwakar for having collected facts and drafted a life-
sketch of Daivaratji in collaboration with Prof. S. R. Malgi. That life-
sketch has been very helpful in introducing the Brahmarshi to many friends.

All these efforts however, would have gone in vain if the Bharatiya
Vidya Bhavan of Bombay had not come forward to take up the publication
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of this great work. I must therefore express my gratitude to them both on
my account and on account of Brahmarshi Daivarata also.

Even with all these arrangements, if Sri Arvind Mafatlal, Bombay, who
is a genuine lover of our culture, had not extended his generous and timely
financial help, it would have been difficult to bear the heavy burden of
printing a Sanskrit volume of about five hundred pages, which cannot in
the very nature of things be a quick seller.

Last but not the least, the Samyukta Karnatak Press, Hubli, deserves
my thanks for the meticulous care with which the very difficult work of
printing Vedic Mantras has been carried out.

Equally important is the role played by Shri H. R. Purohit, Shri
P. V. Acharya, Shri V. Y. Jathar and Shri G. L. Kulkarni who studiously
went through the proofs and attended to the general get-up of the Volume.

I must also thank in anticipation all those who would treasure the book
and appreciate as well as realise the fact that the day of Rshis is not yet
gone and would never go.

Hubli
15-9-1968

R. R. DIWAKAR
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'PREFACE TO THE COMMENTARY
ON

CHHANDO - DARSANA

This is the preface to the commentary called ‘ Anvaya-bhashya’ written
by Vasishtha Ganapati Muni, on * Chhando-darsana.’

This is the commentary called ¢ Vasishthanvaya-Bhashya’ on the whole
of ‘Sri Chhando-daréana’ revealed to Rshi Daivarata.

It is well-known to all learned thinkers on Sastras (the religious and
ethical Laws ) that Veda is the only self-evident, main, and direct authority;
because, in every way, in arriving at the full knowledge of the Reality ( The
Thing-in-itself ) which is beyond the reach of the senses, the Veda is self-
corroborative and does not depend on any other authority or evidence, direct
or indirect. In ¢ Visva-mimamsa > ( a work of Ganapati Muni ) this subject of
Veda being self-evident on account of direct vision, has been discussed,
under the heading ¢ Discussion about the self-evident nature of the Veda.’
The same subject has been summarised here in brief for the attention of
readers.

In this connection the Rg-Veda states as follows:

‘“They (the Rshis, seers) performed sacrifice and acquired Vak
(that is, the power of speech); by the same means they acquired the
Mantras which had entered the hearts of the Rshis” ( Rg. X-71-3).

The Rg-Veda Mantra quoted above is clear. Rshis of old performed Tapas
( made creative efforts ) in the form of sacrifice; they obtained the transcen-
dent (param ) inner speech in the form of Vedic Mantras full of insight,
which had entered the hearts of the Rshis in the form of true knowledge
pregnant with experience. They acquired the Mantras themselves through
a divinely inspired inner vision and the grace of God.

That metrical speech of the Rshis is also in the form of poetry with
measured metres such as Gayatri and others. She (speech) gives us the
knowledge of Reality, has the characteristic of Mantras and leads us to
Brahma. It is said that ‘““a Rshi and a Vipra are known to be so because
they compose poetry ”’ ( Rg. VIII-81-1). “ He ( the Rshi) appropriated to
himself all the Kavyas ” ( Rg. I-96-1). ‘ He ( the Rshi ) sang Rks as in old
days” (Rg. I-96-2). These are the quotations which support the statements
made above.

[b] xiii



Xiv

It is therefore that Yaska in his Nirukta defines Rshi as one who has
vision ( of Mantras ).

That alone is the vision of Mantras which is obtained by Rshis as des-
cribed obove: It has to be born of inspiration. It is the result of creative
effort of the highest order. Tt has to be direct and true to inner experience
and it is to pertain to the truth which is normally beyond the senses. It is
that knowledge which is designated as Veda. That is true knowledge issuing
out of inner experience, which takes the form of spiritually inspired pure
expression without any effort and without the help of one’s intellect, intelli-
gence or imagination. That is the divine speech known as Veda in common
parlance. The effect which is Veda, contains within itself the cause (inspira-
tion etc.) also, as is usually the case.

In support of this truth, the following quotation: '

‘ Friendly Brahmins who get together to discuss intellectually what is
deeply felt in their hearts, are baffled and leave out of consideration
the transcendental as indeterminable. Those who know wander in
joy.” (Rg. X-71-8)

Yaska in his Nirukta says, * That is Arsha ( pertaining to Rshis) which
emerges from beyond the power of speech.”

Thus, that knowledge which emerges in the form of super-sensual vision
as a result of the creative effort (tapas) of the Rshis is Veda. Since it is
heard in the form of metrical language it is called Sruti ( that which is
heard ). '

The Satra (aphorism ) in the Veda-pramapa charcha’ in Visva-
meemamsa ’, is as follows:

That full knowledge or secret and deep meaning which the Rshi sees
totally in his own heart or in others by means of his efforts ( tapas) is
real knowledge. The Veda declares that Vedas are infinite and this is
well-known. Even before being visualised by the Rshis the Veda being
eternal exists. It exists in the cosmic void, in Brahman, in the immu-
table spirit in the form of Reality or Truth, in the form of the subtle
totality of sound, in the form of consciousness. It is said that out of
that the Creator himself brought forth this manifestation in the form
of the universe.

Kutsa Rshi says in his Mantra:

“He ( Creator ) was born with effort and immediately assumed all the
available knowledge of Kavyas ( Vedas); he sang and with the help of
Agni and other Gods created everything else ”” (Rg. I-96-1).

Again, ‘“He knew the Kavyas before and created the people along with
the Manus ( the progenitors )~ (Rg. I-96-2).
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The Smrti also endorses the same:

““ The primeval speech ( power of speech) is unborn, eternal and born
of herself. She is divine and in the form of Vedas. It is from the Vedas
that all activities and creation start.”

Therefore, eternally existing as they do in the highest heavens by them-
selves, in the form of cosmos and or the great Creator, the Veda came to
deserve the designation of Veda having been seen and heard by Rshis
through their creative effort and inner sight. The Veda is known to be not
man-made; it is super-human because it is not born of human intellect or
human imagination; Veda is born of God because it is God-inspired. But
one can say that the whole creation is God’s; what then is the uniqueness of
the Veda ? There is certainly some uniqueness in the vision of the Veda by
the Rshis as it is not a normal or common occurrence.

One may well question as to what is uncommon in the vision and
expression of the Veda by the Rshis and what is super-human about it. We
assert that the realisation of Truth through creative effort, disinterested and
detached investigation of it and then the unmistakable correct expression in
faultless language of the realised truth, is the uncommonness about it. For
instance, the seeing of gods and goddesses in dreams and their appropriation
is one thing, while the vision of the Veda Mantra in ones ecstatic condition
of communion with truth in which the human element does not participate
is quite another. Hence the uniqueness and the absence of any artificiality
in the vision of Veda Mantras.

One may see the following quotation:

““We worship that Goddess of Speech whom the wise Rshis, the
Mantramakers worshipped by their creative efforts with hard labour
and became like unto gods. Let her give us a place-in the world of
good deeds or merit.”” (Tait. Br. II-8-5).

These and other quotations from Vedic literature prove the Mantra-
making capacity of the Rshis as well as their ability to see the Mantras
and hear them. It is obvious that the Veda is not born of human intellect
and imagination. '

It is because the respective Veda Mantras have been secen by Manu,
Vasistha, Vamadeva, Visvamitra and others that they have been ascribed to
the respective Rshis and when using those Mantras, the names of the respec-
tive Rshis are mentioned and remembered.

Now let us consider the question of the revelation of new Veda
Mantras.

Veda Mantras are without number. They are eternal and they reflect
the truth of things. Just as in the past Rshis of old saw and heard and
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expressed the Veda Mantras through their creative efforts, so too today it is
possible for seers to see, hear and express Veda Mantras by the same means,
namely creative Tapas. It is the very nature of’ all eternal and self-evident
truths that they can be cognised by creative, scientific processes laid down.
It is accepted by all learned men that Brahma or Reality, though it is beyond
all measure, is capable of being realised as experience and is of the nature
of one’s own soul, though that kind of experience is very rare and almost
impossible' of easy achievement; it is achievable through creative effort
and through the path laid down by the Shastras. Similarly, the vision of
Veda Mantras has to be accepted equally as a possibility. If the possibility
of the realisation of Brahma is admitted, the possibility of $abda-Brahma-
Daréana, that is of the Veda Mantra Darsana has to be admitted without
further argument.

It is in this context that we say that the revelation of ‘Chhando-
daréana’ to Rshi Daivarata through Tapas’( creative effort ) and divine vision
is proof positive (of the *possibility of new Veda Mantras being revealed by
the same processes as in the past ). ’

This fact also has been supported by me in ° Visvamimarmsa ’:

The truthful -and reputed Daivarata has shown through his spiritual
insight that Mantras (new ) can be seen ( even today ).

Emergence of ¢ Chhando-darsana’

It is only that truth which I have myself experienced and realised that
I am placing before the public for their benefit.

Daivarata is one of my disciples. He was devoted to Yoga in his boy-
hood even before he was sixteen. He came away from Gokarpa with me for
the Dar$ana (meeting) of Bhagavan Ramana Maharshi of Arunachalam.
He saw that Sri Ramaha Maharshi was enjoying without any break Sahaja-
Samadhi (inborn effortless ecstatic condition) and was struck by that
achievement. He too decided to attain that state of consciousness and began
ceaseless sadhana to that end. Even so, on account of his extreme devotion
to his Guru, that is myself, he followed me to a village called Padaveta.
Tt is a place of pilgrimage of the deity Renukamba in Madras State.

There in the year 1839 of $alivahana Saka (1917 A.D.) in the month
of Bhadrapada and the ninth day of éarad, Daivarata also began austerities
for the first time along with myself and my wife Vialaksii. Austerities were
begun with proper Mantras in the vicinity of Repukamba. 7Then and when
he was performing severe austerities and when in Samadhi ( communion )
some words began to emerge from Daivarata’s lips. After observing for two
days, I realised that it was Rgvedic metrical expression. In that Yogic
ecstacy of his, when I saw that it was Vedic Mantras which were being
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expressed, I was convinced that it was ¢ Chhando-darsana.’ I took down
what emerged from his lips; the result is ¢ Chhando-darsana.’

On account of my affection for my dear disciple and in accordance with
the well-known Sanskrit saying, ¢ valuable words even from children are
worthy of note”’, and also on account of my deep respect for Vedic revela-
tion, 1 myself wrote out the commentary called * Anvaya-bhashya .’

Some of the Mantras which came out of Daivarata’s lips could not be
taken down on account of the speed with which they came; some were not
distinct enough; some of the Mantras were only half or quarter. All such
Mantras have been discarded. Only those Mantras which were complete,
clearly audible, and which could be taken down in full have been compiled
and commentary has been written by me for their elucidation. Similarly, the
Suktas and Mantras and Anuvakas have been arranged in logical order
according to Devatas involved, and commentary written accordingly.

Herebelow is Daivarata’s horoscope as drawn by me:

[ [

The Birth of Sri Daivarata Maharshi

Rahu 10
Jupiter 1
Moon 12
— RASI

Venus 3 Lagna 2
Sun 7

Ketu 4 Mars 1 | Saturn 1
Mercury 2

Born on 4th January 1892 at 14 Hrs. 36 Mts.
(36 Gl. 30 V.Gl.) Salivahana Saka 1813
Khara Samvatsara Pushya Suddha Pafichami
Mondav on the 22nd day of Dhanus Masa
(as per Grahalaghava) or on 26th day of
Dhanus Masa ( as per Raivata Paksha ).

Sun: 8-21-17 Venus: 9-17-20
Moon: 10-19-25 Saturn: 5-07-46
Mars: 6-24-50 Rahu: 1-1-31
Mercury: 8-07-47 Ketu: 7-1-31

Jupiter: 10-21-33

{




Xviii

Now I may say a few words. This boy Daivarata is now twentyfive
years old. He is not specially learned in Sanskrit, but he has been devoting.
much of his time since boyhood to austerities, Yoga and spiritual practices.
That is the reason why he has been blessed with the revelation of this
¢ Chhando - dar$ana’. This is revelation of Veda Mantras as of old. This
collection is as good as any well-known Rgvedic Mantras. One may test
them by examining metre, words, svara ( accent ), meaning, and philosophical
ideas. All this will be clear if one studies these Mantras. I therefore plead
* that this ¢ Chando-darsana’ may be studied and given its due by those who
have power to discriminate, who are learned, impartial, and pure in heart.

I have great love for Daivarata and there is no doubt that he is a man of
Tapas (creative effort ), he is a Yogi, a philosopher, a seer of Veda Mantras.
He deserves the designation of  Brahmarshi * like the Rshis of old on account
of his yoga, Tapas, learning, good conduct, high character, modesty and such
other great qualities.

Daivarata was born on Monday being the fifth day of the bright half of
the month of Pushya of the year Khara, 1813 (1891 A.D.), dalivahana Saka.

The austerities at Renukamba Kshetra, Padaveta ( Madras State ), began
on the ninth day of Sarad in the year 1839 of Salivahana Saka.

Revelation of ‘Chhando-darsana’ continued for sixteen days, beginning
from the Full Moon day of Kartika in the year 1839 (1917 A. D.) of
Salivahana Saka.

The commentary was written in the same year from the full-moon day of
Kartika to Full-Moon day of Magha 1839 (1917 A. D.), of Salivahana
Saka ( Three months ).

Now when discussing the authonty of the Vedas, the ‘Viswa-
Mimarisa’ ( of Ganapati Muni ) discusses according to Qastras. Here are
the verses:

Vedas are metrical Mantras capable of giving divine knowledge and
spiritual experience. They are self-evident being revealed on account of
Tapas and vision. (1)

Veda is high knowledge of Brahma ( the Reality ) which can be experi-
enced all the time. Speech in the form of Sruti ( revealed word ) has
emerged through Tapas in order to convey the knowledge of
Brahma. (2)

When all the faculties and powers are concentrated on Truth or Reality
what emerges from the heart of the Rshi is called revelation. (3)

Infinite are Vedas in the high heavens. They are in the form of
unbroken solid sound. They are heard by great Rshis through Tapas
when in communion. (4)
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It is the very nature of self-evident truths that theydepend for

revelation upon the capacity of the person who seeks truth. Wherever
there is such capacity truth reveals itself. ( 5)

Just as in the past the Rshis saw Truth through their Tapas, it is
possible even today to see the truth through the same means. (6 )

Just as people had Brahma Dar$ana, spiritual realization of the
Reality in the past, so too it can be there today. (7)

By Tapas and inner sight, just as there can be realization of Truth, so
too can there be vision of Veda Mantras by the same means. ( 8)

According to Sastras, if the highest Brahma can be realised, why
cannot there be realization of the Sabda-Brahma which but leads to

Brahma. (9)

I tried hard through Tapas to attain Mantra Daréana; but I could
not succeed in taking my soul to that level. (10)

Even then I believe that one can have Mantra Darsana through Tapas
alone; I believe in steady effort in that direction and the Sastras also
uphold this view. (11)

Daivarata, the reputed and steady seeker after truth has shown that
one could have Mantra Darshana. (12)

Thus he who through concentration of mind, speech, vital power,
and action tries hard, compulsively becomes a seer of Mantras through
Tapas. (13)

At the end of the commentary, there are concluding verses as follows:

Vai¢vamitra Daivarata, verily like the Viévamitra of old, saw
Rgveda Mantras revealed to him on account of his having attained the
super-sight of a Rshi through Tapas. (1)

Those Mantras are very profound. They are pure and have the power
to purify others. Vasishtha Muni has embellished them by his ‘ Anvaya
Bhashya’ commentary. (2)

This is the finding of the Vedas in the matter of new Mantra Darsana

which has been proved by Vasistha with authority from the Vedas and the
Shastras.

In this matter of revelation of new Mantras and their vision and the

possibility of new Rshis, the best authority would be the Vedas themselves.

Here below is a quotation from the Rgveda:
““Oh Indra, the Rshis of old as well as new ones to whom fresh
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mantras were revealed, are there; let those Rshis as well as Mantras,
be auspicious to us “ ( Rg. VII-22-9).

Vasishtha comments as follows:

 Oh Indra, the reputed old Rshis as well as the new ones gave birth
to Mantras; let all those Rishis and Mantras be friendly and auspicious
to vs.”

Similarly the Mantra of Madhuchchandas :

* Agni is praised by the ancient Rshis as well as by the new ones. He
goes to the other gods.” (Rg. I-1-2).

Vasishta comments as follows:

“ Both by the ancient Rshis as well as by modern seers of Mantras,
the God Agni is capable of being praised.”

By referring to Rshis, the Mantra means that no one who is not a Rshi
will be able to praise the god properly; by referring to new Rshis, the
Mantra indicates that there is no time limit for Rshis to be born and
see new Mantras.

It is only the want of proper and high degree of Tapas and capacity
which is the cause of there being no revclation and no Rshi and not any
other reason of want of time or occasion or opportunity. Moreover,
that kind of revelation of Mantras alone makes the Rshi.

So, the conclusion is that by Tapas one should develop the capa-
city of the head and heart and the wonderful inner instrument of the
soul to see new Mantras. It is that instrument which will be able to
attain the highest Reality. This is beyond any doubt.

Thus says Vasisththa Ganapati Muni.

Thus ends the Preface to the Commentary called ¢ Vasishthanvaya
Bhashya’.



Shri Brahmarshi Daivarat

The Seer
of
¢¢ CHHANDODARSHANA *’



Shri Kavyakantha
Vashistha Ganapati Muni
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Anvaya Bhashya ( Commentary) by Vasishtha Muni
Victory to Brahmanaspati !

INVOCATORY VERSES

May Bhagavan Brahmanaspati, the Brahmarshi who is'the real seer of
the Veda be pleased to inspire my power of speech for the exposition of
the meaning of the Veda itself.

The great Bhagavati Vedamata is Brahma itself in the form of words.
It is she who inspires all writing about Brahma. May she enable us to
see the Truth without delay.

In this Veda, namely, Chhando-darsana, revealed -to Daivarata the
Seer, may the commentary, Anvaya Bhashya by Vasishtha, explain the
full meaning of all the mantras.

Let me bow to Brahma, to the power of Speech, to the very power of
expression and to Brahmanaspati, who is the very essence of that Reality
which is to be explained here.
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THE RSHI IS. DAIVARATA

The First Sectlon (Anuvaka) concerns three Devatas
Section I: Hymn 1 les 1-3—SAVITA.

1 Hymn is on Sawta '

This Hymn begmmng wnth asau mltrah’ contains 3 Rks.
Daivarata Vaisvamitra is the RShl, Savita sthe god, Gayatri is the metre.
“« Mitra—the soul of the Sukta—is Savita, the Son.” :
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This Mitra ( Savita ) is Divaspati, the Lord of the sky. Heis the greatest
of the seers, the Lord of speech. . He knows: all and everything and from
all pomts of view. (1—1—1)
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COMMENTARY—SUMMARY TRANSLATION

“Mitra is v1s1ble to'the physxcal eye as:the solar orb he is mvxsnble as the
,1ndweller (the spmt) of all. He, in his or}glnal form, becomes the . object
of expenence, ‘provided one follows the Sastra. 'He is the friend of all,
bccause he illumines all, and is the highest God existent. - Further, he stands
by everybody with ready: help like a friend. He is described as Mitra
(friend) in a mantra:in the Rgveda, cf. *Mitra inspires all to:strive”.

o

(Rg. IH-59-1)

Dzvaspatz ' Heis the lord of the sky or as the singular class-name
indicates; Divah stands for all the three worlds. The worlds are three: Ether is
indicated b,y the word Dyu; though one by nature, it expresses itself - in
three forms, viz. Bhoh, Bhuvah and Svah, the consummate form of whlch
is Aditi. Her lord is Aditya. So Divaspati may mean Aditya also.

Vasish.tha,/z’('Diashtmém ): The best of all sentiént ones. Girah Patih:
He is the Lord of speech, of Gayatri: - Gayatri is the Vak—: the -Pratyaksha
Brahma—the heard word and hence expression of the two lialves of the-word,
viz., Vachya and. Vachaka ( that whxch is’ to be expressed and expressmn ).
He is therefore Brahmanaspan

stvatha Chlketa ‘Heis Ommscxent Chiketa is the Vedic form for
Chiketati in classical Sanskrit— from the root kit to know. The verb chiketa
derived from the root kit, is a Vedic form: cf. yas chiketa sa sukratuh”
(Rg. V-65-1) *“yaim chiketa guha bhavantam ”. (Rg. I 67-7)

The natural and fundamental nature of the Parama-Purusha is to do the
highest good to all. He is the Lord of all worlds, the Seer of all and of every
thing. He is the king of all speech and arts, and is Omniscient. -
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This Mitra activises all living-beings by His intelligence and ( His)
three rays of light. (1-1-2)
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COMMENTARY—~SUMMARY TRANSLATION

Ayam :  In the last mantra, Mitra was described with his characteristics
as the Atma, the innermost soul, because he dwells in the hearts of all the
beings, as Pratyagatma—concealed within. Chetasa, that is by his intelligence
{ derived from the root chit to know ). This root chit denotes knowledge or
activity in the form of knowledge; or the word chetasa may denote Vak,
Prana and Manas—the result of triple evolution ( Tri-vrt-karana) in the
form of Tejas, Apah and Anna—the elements of fire, water and earth ( the
earth is equated to food here). These are the three components which form
the Antah-karana (generally four ).

Tisrbhih Rochanibhikh: The three Lights—Agni, Indra and Aditya in the
universe and Vak, Prana, and Manas in the individual, are the forms of
knowledge, viz., the three forces of Jiiana ( Samvit ), Kriya and Ichchha.
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Visvani- Bhutani: All the visible things in the world, both mobile and
immobile.

Prachetayati: Makes aware, inspires with three forces—Samvit, Kriya
and Ichchha ( these are aspects of knowledge ). He makes all the living beings
active like himself ( Atmasat-karana ) just as fire heats an iron-ball to red
heat. He is an activiser of all because he is the indweller of all.
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I see the fourth stage or poise of Thine which is worth seeing.
Oh'! Savita that is the light illumining all and everything. ( 1-1-3).
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COMMENTARY—SUMMARY TRANSLATION

Sawta/z He 'is responsible for the birth (Prasava) and inspiration
(prerana) of all the living beings and so, he is Savitr and therefore he is
Paramatma. Your poise ( of consciousness) which is the inner-most, ought
to be seen. It is immediate though invisible and beyond all. Itis the poise
( turiya ) which is the highest object for realisation and the highest position
which one should attain. That fourth poise is the light that illumines all
and everything in this world. It is the Light Supreme. This fourth poise is
referred to in the Brhadaranyaka Upanishad, cf. *‘ Salutation to thy fourth
poise which ought to be seen” (Br. Up. 5-14-7). And darsata is darsaniya
according to Yaska. Just as the eye sees in the sky the Light that gives the
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power of sight to the eye, the wise continuously see that Highest Poise
of Vishau. o , L - S
' Gayatn has three feet ( padas) and they are the same as those of Savitr
and vice versa.. Gayatri lords over speech. -Her three feet are expressible
in'words.. The fourth ‘ foot* is Atma, the Indweller of all. He is to be seen
(realised ) only and not expressible in words : because he is the Light: Supi‘-eme.»
The fourth poise was first referred to as darsata and there is a specific
reference later to it as Darsayat Jyotih. By this the Rshi reminds -us that
seeing or realising him who is everywhere, means further, that He is not
to be considered merely as an object of sight because, He is that sees and
shows, which actually means that the sight is the same as the seer and shower,
but never can He be seen as an object of sight.

Thus ends the first hymn in the first Section.
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Now the Savitr Sukta, Second in first Anuvaka.
Section I: Hymn 2: Riks 1-7.

This hymn contains 7 Rks, beginning with ¢ Asau yah’: Daivérata
Vaisvamitra is the Rshi, Savita is the god, in 4th, 5th and 6th mantras
Agni, Indra, Sarya are mentioned, Anushtup is the metre.
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Verily, He ( Savita ) stands ever-burning and all-pervadlng In Him the
soul and the whole umverse is born and exists. (1-2-1) :

AT |
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COMMENTARY—SUMMARY TRANSLATION

This Savita who is burning pervades all with all his might. It is Savita
that has given birth to all. In I$vara, who creates all Jivas and the whole
universe, everything exists,

In beginning and concluding with ‘that’ and by a special reference to
‘this” (soul), the Rshi reminds us that Jiva and ISvara are not different.
They have identity. The Rshi sees that the whole universe is the creation

of Iévara and not of Jiva.
fadtar % |
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Salutations to you Oh! Lord Savitd; to you who sees all and every-
thing; to you who illumines all and everything; to you who is the life( ayus )

of all and everything, ( 1-2-2)
AATATIY |
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COMMENTARY—SUMMARY TRANSLATION
‘ Manomayah prana=sariro bharapah ” (Chha. Up. 3-14-2). This
quotation from the Chhiandogya Upanishad is corroborative of the above
mantra,
The word ¢ chakshu ’ in the mantra, the word ‘ manah ’* in the Upanishad
do not refer to the senses but to the Onlooker, who is the life ( Prana) of all

and everything; who is all-pervading Light and who is not different from
these. He is the Paramatma, the indwelling On-looker or Witness.
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Oh ! Savita the Truth, I take to your praise and service with my mind

and speech.  The three first lights which shine are your three names or steps
( Agni on earth, Indra in the sky and Sun in the heavens).
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COMMENTARY—SUMMARY TRANSLATION

Oh! Satya Savitd, you are Truth and Inspirer of Truth. Your vrata
(service) I undertake with mind and speech, which means, I praise you as
follows: Thy three names are the ﬁrst lights. The names are given in the
next mantra.
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Agni burns on the earth., Indra thunders in the mid-air. The Sun,
the father of every mental activity shines in the sky.
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COMMENTARY—SUMMARY TRANSLATION
Agni burns on this earth and Indra roars with thunder and Savita

shines in the sky as the father of the mind. Therefore, Agni, Indra and
Sarya are the functional names of the same entity. Janita for Janayita in
the mantra is archaic. cf. (Rg. IX-96-4).
T R |
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The three Purushas ( Agni, Indra and Sun) have the Atman as the

inmost core. The Atman is imperishable and very powerful. It is the light
of Atman which illumines the whole Universe.
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COMMENTARY—SUMMARY TRANSLATION

The three Purushas are Agni, Indra and the Sun. They have an immortal
essence or Atman which in fact is the light which sustains and illumines
everything. We pray to this power as Savita.

5 wE |
qt-[ u‘fh'mm?mna ag Arseaiia |
f?'Tar mrawr%'a a&iaf‘va afr 3t =l

B +—

f*qfe?lwrf%f Iaalamlaﬂ#ﬁi aft



SR 11

May that which is known on the earth as Agni, that which is known in
the mid-air as Indra and that which shines as Aditya in the sky increase
the Tejas ( powerful brilliance ) in me.

AFTATAY |
afrear aq wRE, SeaRd a4 YR A, Rfy aa sRke gEaet
sAIfy:, aify afy A adafa ada=g gf
COMMENTARY—SUMMARY TRANSLATION

Let ail these three forms of Savita strengthen me.
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Oh ! Savita, I see your fourth step or poise the great and famous one.
It is the highest, the divine one, and can be reached only by the power of
intelligence. It is the light which deserves to be seen and which illumines all
and everything.
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COMMENTARY—SUMMARY TRANSLATION

Oh'! Savita, your fourth step or poise is worthy of being seen; it is the
highest, divine and unworldly. Referred to as godly or spiritual, it is
attainable by the mind. It is self-illuminating, and is self-effulgent. It is the
Light Supreme, giving light to the whole of the universe. I see it.

The three feet of Gayatriare the three feet of Savita, They are expres-
sible. The all-pervading Atman is the fourth foot or poise. Itis to be_
realised by experience, but cannot be expressed in words.

[In the Pada Patha of the famous Rgveda, Gapanta Patha has come down along
the teaching tradition though not prescribed by the Sastra. The practice of Gananta
Patha isnot to be found anywhere (pratiséakhya). Therefore, in this Chhando-
Darsana, without adhering to the practice of Gananta Patha, the practice of teaching
the entire mantra by the method of repeating word by word (sampiirna pada patha-
krama ) is being followed. ]

Thus ends the second hymn in the first Section.

AT TANSFATH FAT ATGEA |
agak: | gwa ] wmE —2 |
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Now The Agni Sukta, second in the first Anuvaka
Section I: Hymn 3 - Riks 1-4 - AGNI

This hymn consists of four Rks beginning with ¢ Agne Tava’ Daivarata
Vai$vamitra is the Rshi: Agni the god and Trishtup the metre, the third
Rk being in Jagati metre.
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Oh! Agni, my pranas ( vital powers ) entering my eyes are thy rays
which are shining in the mid-air. They enter my eyes as life-force and
enable them to see. Oh! Shining One, you are my Vak, who has the
universal power and you give utterance to Vak by your Mind-Power.

gAY |
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COMMENTARY—SUMMARY TRANSLATION

The pranas, that is life-forces, entering my eves are your mid-air rays;
they are not different from the rays. Oh! Lord, as you have the genius of
creating universal literature, you are my all-pervading Vak (Visva Ropa Vak).
cf. Chha. Up. VI: 6-4 & 5, VI: 7-6. As you are the Antardtma, the indweller,
it is you who utter the subtle ( sukshma )fmd the willed ( sankalpa ) Vak with
your mind. And you are the eye among the Jianendriyas ( senses which are
means of knowledge ) and Vak among Karmendriyas ( senses for action).
In fact, you are the Antaratma, the indweller, with mind as your instrument.
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You are my mother the earth, and you are the heavens. You are my
father Savita, who is Truth incarnate. You are my Creator, guide, medicinal

herb and inspirer of all my speech. You are all-enveloping and you are
protecting me.
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COMMENTARY—SUMMARY TRANSLATION

Oh! Agni, you are my mother, the earth, and the sky. You are my
father, the Truth, which is by nature unconquerable. You are my Creator,
the Time which matures, the guide and inspirer. You are my Vanaspati, the
medicinal herb, and you are the lord of my speech. You are Omnipresent
and you protect all. This is the praise of Visva Rapa—the Omnifarious.

T FE |

7 o gfrsarifirar geafi-

= ¥ At e sorent: |

& ¥ s afysT Rmeart-

Pamceatug fgfaSm 1 =)
qgarE— @ | & | 9954 | orfAar | JESdf: |

ail%lér%:@@;r_laéazlqﬁf:n

| J | wom: | & | afE: | fm: | afd: |

%‘_igrgv;zlaén_squ’gm‘éléf%ll



EIACOE | 15

You are my protector on earth. You are the house-holder or the master
of the house, the Earth. You are Brahmanaspati, the generator of my
speech and you are my pranas, or life-force. You are the sacred Lord of
the Sky. You are established in this world, and are known as Vaisvanara.
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COMMENTARY—SUMMARY TRANSLATION

You are my protector on earth. As Ahavaniya Agni etc., you are the
master of the house. You are the generator of my speech, the Brahmafas-
pati, as you are the Prapava ( Om ); you are all my life-force because,
you are the chief of them all. Agni as lightning is the Lord of the mid-air
and thus the chief of pranas. You are the sacred lord of the sky, the Sun.
In this world, you are the Vaisvanara, the guide. Thus, Agni the lord of all
the three worlds is praised by this Rk.
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You are certainly the Immortal, the indwelling one with the life-forces.
You are in all mortal beings, human and non-human, in the whole universe.
Savita has placed in this Vaisvanara, his all illumining Light.
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COMMENTARY—SUMMARY TRANSLATION

Amrta is immortal which means it never suffers destruction. You are
the immortal essence in human beings and in all other creatures who die
naturally. Pratyagatma is generally known as the indwelling Soul. And
Savita has placed in this Vaisvanara, the soul, his all-illumining light supreme
for the illumination of beings.

Thus ends the third hymn in the first Section.
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Now the Agni Sukta, fourth in first Anuvaka

Section I - Hymn 4 — Riks 1-10 AGNI

This hymn beginning with ¢ Agnirayam’ contains 10 Rks: Daivarata
Vaxsvamltra is the Rshi : The god is Agni and the metre is Jagati.
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This Agm is Purusha, the immortal: in combination with his own
creation, namely immortal Vak, well-known as the best, he created this
universe from her, the Vak. This Agni is the Atma Himself, the supreme
- and is recognised as such all over.
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COMMENTARY—SUMMARY TRANSLATION

This Agni is himself the immortal Purusha. As such, he is combined

with his own immortal Vak, who is famous as the best. From Vak, the force

par excellence, and through Vak, at the beginning, he created this Universe,
which we see all-round. The Rgveda says: ¢ He created, through the first
recitation of mantras these children of the Manus associated with Ayu ”
(Rg. I-96-2). Further, he is all pervasive by his activity. Therefore,
this Agni is not merely physical fire, which has no knowledge whatsoever
when seen by us in its limited form, but is Atma the ever-active Chetana,
who is not visible.
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This Agni is Omniscient and a Jata-veda, Self-Luminous. He knows all
and everything that is born. He exists in all that is born. Heis Agni and
has all kinds of knowledge. He is ever self-effulgent. :
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COMMENTARY-—SUMMARY TRANSLATION

This Agni knows all and everything and so, he is Omniscient, as he is
the Creator of the whole universe. Swa#: self-effulgent. . Therefore he is
Jata-veda (born with knowledge); by name, form, quality and function, he is
" that. As he knows all and everything which is born of himself, he is Jata-
veda. Likewise, he pervades all and everything as Chidatma in the form of
knowledge. Therefore, he is acclaimed as Jata-veda. Being a Jata-veda, he
is Visva-veda, full of all kinds of knowledge. He is self-effulgent in the form
of light all over.
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This Agni is Vaisvanara and is all pervasive. He has entered into the
whole creation and all the men. That which is in our stomach as digestive

power is Agni himself. He'is the universal soul. He is worshipped as the
soul of everything.
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COMMENTARY—SUMMARY TRANSLATION

By name, form, quality and function, he is Vaisvanara.. He is pervading
all in every direction completely, even as external light. That is the common
form of Vaisvanara. Likewise, he has entered into all the living beings as
the soul as evidenced by a Rk: ““ You do not know him who created all these
and who is something within you ” (Rg. X-5-7). Further, he who is in
our stomach, responsible for all digestion of all we eat, is Vaisvanara. Itis
he that is worshipped as the universal soul and is praised as Omnifarious.

g FF |
afaed ‘59&@(‘1 4 A



20 FRITAAH,

& shige i s
afi: @it Rpger gt g
qq913 i~ avr& | 3T | AT | | ST

— -

ng | em?(ﬁl axqé | srs%ma' I

&: | AsgAt | ST | asaEr )
wfdr: | & | s lﬁ’a@uﬁrﬁu ’

This Agni is Vai$vanara. Heis our Atma, the soul within the heart. He
is immortal and is knowledge itself. He shines with the light of intellect.
He is Agni who is beyond vision and all supreme.
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. COMMENTARY—SUMMARY TRANSLATION

This Agni is within all of us human beings, as Vai¢vanara. He is our
Atma who is in the heart. Heis immortal, divine, indestructible. He is
known as shining with knowledge. He shines without also. Heis above all
and transcendant. Externally in the sky and internally in the body, and
especially in the head, he is full of light of knowledge. Even so he is beyond
intellectual knowledge as there is nothing external indicating him—he being

very subtle and innermost.
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This Agni is found in all and in every element as light. He shines in
every element, in accordance with its form. He pervades every element,
maturing and burning it. He is verily Agni—the Bhatatma—full of light and

above all.
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COMMENTARY—SUMMARY TRANSLATION

The light which exists in all the inactive elements like Akasa etc. is Agni.
In his elemental form like a subtle atom, he glows in everything concrete like
the earth etc., when he becomes visible. Further, he pervades all living beings,
maturing them with his invisible existence, and burning them by his visible
form. He is certainly Agni, full of light and he is Bhutatma. Being supreme,
he is above all and transcendant.
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This is Agni who receives oblations intended for gods. He is in the Vedi
( seat of sacrifice ). He carries the oblation to the gods. Oblations are offer-

ed to him with mantras. " He is certainly Agni, the divine. Verily he is
Devatatma. He listens to us. He is Prajapati.
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COMMENTARY—SUMMARY TRANSLATION

This Agni is the enjoyer of all the oblations, offered by all gods, men
etc. Therefore he sits in the place of sacrifice ( Vedi) as Ahavaniya etc. As
such, he receives all sacrifices, takes them and presents them to all gods.

Individually ( adhyatmam ), he is in everybody as Agni, Vai$vanara.

Havirbhuk, the individual soul as enjoyer delivers to the gods all obla-
tions given in the form of Pranagnihotra and pleases them, the respective
gods and souls. Therefore, the oblations are given to Agni to be presented
to the different gods with mantras, ending with Swaha, as Agnaye swaha,
Pranaya swaha etc. He is Agni the divine. He listens and responds to our
praises. He is Prajapati, the Brahma, the Creater. He is in all directions. He
is all light and the soul of all gods.

TRl % |
afired 341 s aa &y
{ ~ - ~
w1 | el dad o)l |



BRI AT 23
SRUCLIE a'taqa:_tz fasat
o gyimsaitamt arsd aga, 0o |
93U — wﬁlml%alﬁa|mlaﬁarl
a? rtfaér lwnalaﬁlé‘mﬁlqﬂn

a\rﬁhrlarﬁnéiawfalaalﬁx&l

,__a-lsalalﬁa-lm}ﬁ.sgmrlaréﬁlaq&u

This Agni is god. He is divine'and is the Sun. He shines in his home
the sky and all-round. He illumines the universe with light. That Agni
certainly is Jyotiratma who shines éver burning.
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COMMENTARY —SUMMARY TRANSLATION

Agni is no-doubt on earth ; but originally, he is divine and a god. He is
Savita, seen at a distance. He is in the sky, seated in his self-luminant and
original home, the orb of the Sun. He shines beyond all worlds and beings.
Further, by his light, he shines all round illuminating all; therefore, he is
Jyotu'étma and is praised by all as such. He is indeed Agni, who is hlmself
the Jyotlratma Hz burns and shines all round.
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This Agni pervades the entire universe. "Again from this world, as heat,
he raises the water to the sky and brings down the water from there. Itis
only Agni ( who does this all ). He is the multitudinous Atma ( Bhimatma ).
He is known as the preserver of wisdom.
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COMMENTARY—SUMMARY TRANSLATION

This Agni is originally Savita, and he pervades the whole universe and
this body which is like an atom ( when compared to the universe ). He trans-
forms and takes up the dust and the water from this world into the sky and
again rains them down. He is multitudinous Agni—who is infinite—the
Bhimatma and possessor of all rasas ( fluids ) and knowledge and he has been
known throughout Sruti.

The Rshi Dirghatmas also has two mantras to this effect ( Rg. : I-164-51
& 52). The same water goes up and comes down (in the form of rain ).
Parjanya— the God of Rain-Indra etc. pleases the earth, and the fires on the
earth please the sky (51). I invoke the Sun—the possessor of waters—who
pleases all through rains which protect life ( 52 ).
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This Agni is Indra in the shape of light and lightning. He moves in the
mid-air, roaring and moves with the Maruts. He enters this world and shines.
He is Agni the Jyotiratma. He is in the form of lightning and is to be re-
cognised as such and is stored in the waters.
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COMMENTARY—SUMMARY TRANSLATION

This Agni is the fire of lightning. As Indra, he moves in the mid-air,
as lightning and the light thereof. cf. * Oh Agni! you are Indra, giver of all
good.” ( Rg. II-1-3 ). He moves there accompanied by Maruts. As thunder-
bolt, he comes down to this world and enters the earth and its particles and
manifests himself as fire. He (Indra) is Agni—full of light ( Jyotishman ). He
is being recognised and collected by means of waters. He is known as the
fire of lightning and respected as such.
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This Agni is Rudra, who roars with the sounding madhyma ( Para,
Pasyanti, Madhyama, Vaikhari) Vak. Heis in the mid-air and is strong.
He is the father of Maruts and leader of Pranas ( vital powers ). The light

of Rudra illumines the universe.
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COMMENTARY—SUMMARY TRANSLATION

Rudra is Agni himself. cf. “Agni, you are Rudra, divine light and giver
of Prapas *’ (Rg. II-1-6 ). Rudra makes violent sound. in the mid-air with
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constantly sounding madhyama Vak which is lightning. That means he roars
through thunder. cf. “Bound three-folded, he gives out good roars.” (Rg. I'V-
58-3.). Heis known to be father and protector of Maruts. “Oh father of
Maruts, may we get happmess from you?” ( Rg. II-33-1). In the eternal
world, he is the leader or inspirer of the Prapas. Cf. “From Prapa, Vayu was
born’’ (Rg. X-90-13). That light of Rudra—light of the lightning—illumines
the whole world. Therefore, the light of lights ( Param-jyoti ) is Rudra him-
self, who is Agni himself. .

Thus ends the fourth hymn in the first Sectxon
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Now the Agni Sukta, Sth in the first Anuvaka
Section I—Hymn 5 — Riks 1-10 AGNI

* This Hymn beginning with “Agnirayam Prthivi” contains 10 Rks:
PDaivarata Vaisvamitra is ‘the Rshi: The god is Agm and the metre is Jagau
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‘This Agni constantly moves through the three worlds and pervades them.
He moves them and makes them bright with his light. He is the great Agni,
the Jyotiratma. He is-gathered together at the sacrifices in the form of fuel.
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COMMENTARY—SUMMARY TRANSLATION

Agni in the form of Jyotiratma, as mentioned in a Rk, “ You flow
through the three worlds >’ ( Rg. I-34-8 ), flows through and round the three
worlds constantly and moves them. He inspires them to do so by his light.
By the same light, he makes them his own, which means he makes them fiery,
like a red hot ball of iron. He can do it by making them like himself. That
Agni is Jyotiratma. He is gathered in sacrifices as fuel. On the earth he is
kindled with fuel etc., for sacrifice, cooking, light and so on, according to
requirement.
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This Agni, as Purusha, is the activiser. He exists in all persons here. He
is one only but manifests as many in myriad forms. He is inside us, surround-
ed by many means of knowledge and is known as such,
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COMMENTARY—SUMMARY TRANSLATION

Here the activiser is Agni himself who is a Purusha, and is active him-
self. He dwells in many persons. But in fact, he is one only who manifests
himself as many. He dwells within us as activiser surrounded by all means of
knowledge. He is Agni himself.
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This Agni is Brahma; he is immortal. He is Brahma because he expands
-on all sides and in every way with his light. He makes the world also expand.
‘He is the activiser. Agni is great.. He is recognised as being everywhere.
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COMMENTARY—SUMMARY TRANSLATION

.. Agni is Brahma who is in the world and is known as the mighty one; so
we hear about him who becomes visible being full of light. * Agni is Brahma
and lives in all dwellings™ (Rg. VII-7-5). He is all-existent, Satyam. He
is immortal. Heis visible Brahma. By all means, he -grows by his light
independently. He is the activiser and so he makes this inactive world expand.
This is indeed Agni, the great. He grows bigger and bigger by offerings of
food, service and praise. He is recognised within one’s own self by speaking
.etc. He is everywhere, in and out.
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This Agni is sacrifice and a great master of sacrifices. As sacrificer, he
performs every sacrifice. He is to be worshipped in sacrifices by speech,
intellect, and oblation. That Agm is the sacrificer, the oldest and self-perva-

' dmg Atma and Purusha.
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COMMENTARY—SUMMARY TRANSLATION

In this world, sacrifice can be manifold, as Tapas, study, wisdom,
offering etc. All that is Agni himself, because He is instrumental to all
sacrifices. He is the Lord of sacrifice as well as the conductor of sacrifice. The
result of sacrifice is also Agni. Though he is the sacrificer himself, it is he
that conducts the complete sacrifice, with speech ( prayer ), with all means of
knowledge, services, with senses internal and external, and with the phys1cal
offerings like milk, ghee etc. He is worshipable by the sacrifice to be per-
formed. That Agni is the oldest of all deities as well as men. He is the
sacrificer. This is the praise and descnptxon of ‘Agni as Yajnapurusha,
Visvarapa—the Omnifarious—in sacrifices.
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May Agni, the good leader gu:de us as the conductor, by ‘proper paths
to happiness and truth. He is the commander of all in this world. He knows
and is powerful and at every step, he can stand all opposition.
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COMMENTARY—SUMMARY TRANSLATION

By his good guidance which means by love and foresight, let Agni guide:
us to happiness. Let him conduct us by well-chosen paths towards Truth.
and help us to getit. * Oh! Agni, take us to manifold wealth by well chosen.
ways” ( Rg. I-189-1). The happiness referred to herein is really manifold. It
refers to the attainment of the Atma also which is the highest achievement.
Agni is the father and inspirer of all beings in this world, generally of
everybody and specially of man; it is Agni that actually inspires one to get
knowledge and wisdom. He is like a commander, and he takes us to every
desired object. He, being the activiser, is strong and can withstand the.
opposite forces.
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This Agni is an activiser with sound knowledge. He activated the
Universe—the egg of Brahma — like fire which heats aniron ball. That
Agni is the knower and pervades the whole universe and he (Purusha) is
one existing in all and knowing all.
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COMMENTARY—SUMMARY TRANSLATION

The inactive world was activated by him as he is an activiser. He made .
it like himself. Here is an example which can be verified: The physical fire
makes an iron ball as hot as itself when it comes into contact. He activated
the Anda— the egg of Brahma, and Pinda— our bodies also. He knows
everything exceedingly well. He is the highest Purusha ( who fills everything )
and Jata-vedas ( knower of all).
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This Agni is my Atma. He pervades all atoms of the physical world, and
even this body also. He made me like Agni, that is like himself. I am
certainly that Agni, person full of light and all-pervasive.
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COMMENTARY—SUMMARY TRANSLATION

Agni ijs my inner Atma. So, he pervades in and out, this world, the
atom, the minerals and similarly this body as well. He made me like himself.
By his grace I have become Jyotirmaya— all light and all-pervasive.
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This Agni is Satya— the Truth., He is equated with the Soul_, being in
harmony with the Vak-Brahma. He is certainly the Immortal Atma per-

meating everything by his brilliance. That Agni is right knowledge full of
harmony ( Atmananda ) and sweet sound.
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COMMENTARY—SUMMARY TRANSLATION

This Agni is truth. According to the Vak-Mantra, Brahma is visible and
is universally accepted as once own soul— the indweller. Being immortal he
permeates by his Tapas everything. He is indeed Agni, Wisdom incarnate;
he is full of harmony; he is replete with sweet sound which expresses itself
out of self realisation.
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This Agni concealed or involved in waters, was reproduced as lightning
from the waters themselves. Again the waters were reproduced from light-
ning, Agni thus became Apsuman ( having waters ) and was brought out.
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COMMENTARY—SUMMARY TRANSLATION

Conealed as light in the waters, this same Agni was produced as light-
ning all-round, from the waters themselves. Again from lightning, the hea-
venly waters were manifested. Therefore that Agni in the form of lightning-
is known as Apsuman, as he came to light in the company of waters.
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This Agni shines in the three abodes, Bhah, Bhuvah, and Svah surroun-
ded by the three lights. —( Agni, Vayu & Sarya ) But he goes to the fourth

abode, which is higher than these three. This Agni is Param Jyoti— the best
light and he illuminates all.
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COMMENTARY—SUMMARY TRANSLATION

This Agni exists in Bhah, Bhuvah and Svah, the three worlds. He shines
in the form of Agni, Vayu and Aditya. The three worlds are Prthvi ( this
world ), Antariksha ( the mid-air ) and Dyu (sky). Agni shines in all these
abodes as the three deities. He goes beyond to the fourth abode, which is
the highest and his own. This Agni in his fourth abode is the Param Jyoti—
the light par excellence, who illuminates all and everything.

Thus ends the fifth hymn in thé’ﬁrst Section,
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Now the Indra Sukta, 6th in the first Anuvaka
Section I—Hymn 6—Riks 1-5—MARUTVAN INDRA

This Hymn beginning with “ Yo Vidyuta > contains five Rks: Daivarata
Vaisvamitra is the Rshi: the god is Marutvan Indra and the metre is Jagati.
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He the great person rules over the three worlds. The Viévedevas and
Maruts are with him. He is the master of himself. As Prana, he inspires all
from within. He is Indra with the Maruts. He shines in the world and is
the Lord of the mid-air. '
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COMMENTARY—SUMMARY TRANSLATION

He is the great person and so rules as master, all the worlds. He is
associated with the hosts of Visvedevas and Maruts. He is Indra, full of
wealth par-excellence. He is known as the lord united with Maruts, as the
following Rks describe : *“ Indra, you are associated with gods and Maruts, »’
(Rg. I11-47-2) and “you are with Maruts” (Rg. I1I-47-1). This Indra
can do anything he likes. He holds in his grasp the Pranas of all beings. He
glows within all as activity. This lord of Maruts, is Indra himself. He is the
lord of the mid-air. As overlord, he is the King,

The four words Irajyati, Kshayati, Patyati, and Rajati indicate the kingly
functions according to Nighantu ( 2-21 ) —the Vedic Dictionery. So Rajati, a
predicate in parasmaipada, means °Lords over’. *“Indra is the King of all
and everything ”’, says Sama Veda and Rg. describes the same idea: “ He is
certainly the King of all. ”* ( Rg. I-32-16).
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He, the friend of the Maruts, is full of intelligence. He is independent
and lords over all as he likes. He is the geat ‘Atma who is immanent. He is
thessupreme Indra with the Maruts. He rules this world and is the lord of the
mid-air.
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COMMENTARY—SUMMARY TRANSLATION

He is full of intelligence. He is the friend of Maruts and is known in the
Vedas as such. He is divine and independent. He is solely guided by his
own will. He permeates everything in and out equally. He is the soul of all
and of everything. He is the best of all. He is the Lord of the mid-air. That
Indra who is with the Maruts lords over this world.
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He shines out externally as lightning. He inspires and leads this Universe
with sound intelligence. Internally, he is the great soul of all living beings. He
is Indra with Maruts who rules over this world. He is the lord of the mid-air.
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COMMENTARY—SUMMARY TRANSLATION

He shines as lightning outside and as life and intelligence inside; he
inspires the whole Universe. Further, he is the inner-most soul, the intelli-
gence. Heis the greatest of all the divine and human beings, therefore the
lord of all. He is Indra, the Lord of mid-air and rules this world with Maruts.
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He roars with thunder externally in the mid-air. He generates excellent
sound everywhere in the sky. Internally, he is the soul and expresses his
knowledge through Prana, the vital force. He is Indra with the Maruts, the
king of this world. He is the lord of the mid-air.
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COMMENTARY--SUMMARY TRANSLATION

Externally, moving in the mid-air which is the Universe, he roars with
thunder. In the vast sky, it is he that makes excellent sound; or, he lives in
the sky, echoing the excellent indivisible and elemental sound. Internally, he
expresses, through Prana, all the knowledge he has. He is Indra, the lord of
mid-air. He rules here with the Maruts.
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He is beyond us. He is the seer but himself unseen. He is the best seer
as he sees all and everything and he is worthy of being seen. Indra with
Maruts rules here and is the lord of mid-air. He is the light par-excellence
and illuminates all and everything.
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{1 Beds above and beyond us and best of us. He sees us in and out. As
unjversal witness, he sees all and everything but he himself is not seen by any-
body.:He is not seen with these eyes. Again, he is the best of the seers.
Cf55Y-on deserve to be seen by one and all. Oh Maghavan, we bow to you ”
(Rg. I-82-3). He is the lord of mid-air. He is with Maruts, he is certainly
Indra, because he is full of the best wealth. He is the best light which
illumines all. So, Indra is the light par-excellence.
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Now the l‘nﬁh}Vayu Sukta, Seventh in the first Anuvaka.
Section I —Hymn 7—Riks 1-5—INDRAVAT-VAYU

This hymn begigfisg with “ Yo dikshu dasasu™ contains five Rks:
Daivarata Vaisvamitra is -the Rshi: the god is Indravat-Vayu and the metre

is Jagati U R
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Indra-Vayu pervades all the ten directions and moves about in the skies
and is the most powerful one and is immortal. Heis full of vitality and is

independent. Hg¢ iﬁp@sﬁgﬁg&ﬂﬁmﬁfcg?lﬁgiﬁm&&om of mid-air.
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COMMENTARY—SUMMARY TRANSLATION

Indra-Vayu pervades the skies in all the ten directions (the eight
cardinal points and the above and the below). He is an immortal God as
per Brhadaranyaka— ¢ Vayu is God who knows no destruction.” ( Br. Up.-
1-5-22). He is strong. He blows in his own domain—the mid-air. He is
Sa-prana, as he is endowed with universal Prana, which means that he is
always with the Chief Prana of all. He is Atmanvi; he is with the soul or is
independent of all. He makes the body a living one. He is a madhyama—
the lord of mid-air. He is mighty and is in the company of Indra. He
is reputed as a friend of Indra:  You are always found with Indra.”
(Rg. I-6-7).
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COMMENTARY—SUMMARY TRANSLATION

Again he is a friend of Indra. By activity, mind and strength, he is his
equal. He is independent. So, with independence, without any hindrance, he
moves everywhere: Cf. ¢ This God moves about as he likes”” (Rg. X-168-4).
He is further the exterior Prana ( as which he pervades everywhere). He is
the oldest. He dwells in the mid-air. By strength he is equal to Indra. Cf.
«These two are always happy and are equal in splendour” (Rg.I-6-7).
They are similar in form also.
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Vayu moves externally, in the mid-air. With lightning, he performs
every work in the universe. He is the internal Prana of living beings. He is
senior and great along with Indra and dwells in mid-air.
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COMMENTARY—SUMMARY TRANSLATION
In this world, the externally moving air is Vayu. He does everything

with the aid of the lightning of Indra. Again, he is the Chief Prana of all
those endowed with Prana. He is located in the mid-air with strengh a~d
he is in company with Indra.
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He makes a mighty sound while moving externally in the mid-air. In
the sky, there is echo of the sound excellent. He expresses the inner

knowledge in words. He is Vayu in the company of Indra. He dwells in
mid-air.
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COMMENTARY—SUMMARY TRANSLATION

He makes sound when he moves externally in the mid-air. He echoes
the whole sound in the sky. He lives in the body and in the head of every-
body as Anahata—the uncaused sound and its reflection in the Muladhara,
He inspires the Word, which expresses itself through Prana, helped by Indra
and Agni. He (who does all this) is Vayu of the mid-air, who is in the
heart ( of everybody ) as Prana. He is strong and is always in the company
of Indra. Prapa and Vayu are names for strength. So, Indravan-Vayu means
work done with the help of Indra.
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He is not within sight and so is invisible. By him everything is seen.
But he becomes visible through living beings. He is Vayu with all might in

the company of Indra. He dwells in mid-air. He is the best light which
illumines the whole universe.
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COMMENTARY—SUMMARY TRANSLATION

It is certainly not possible to see him. So he is invisible because he has
no form. Cf. *“ One can observe his going, but not his form.”” (Rg. I-164-44)
and “One can hear him sound but not see his form.” (Rg.X-168-43).
Again, Yaska in his Nirukta (12-27-1) says:— ‘“The Madhyama has
no form. This whole universe and this body were inactive without him
and he made them active and beautiful. Cf. The Brhadaranyaka Upanishad
claborates the same........ » “Gautama, Vayu is the thread, and by him
are all creatures held together.”” (Br. Up. II1I-8-9).

Therefore, Vayu, though formless, becomes visible when he combines
with Indra who is all activity; he is made visible by being active. Without
Vayu, this body etc. goes out of existence. Cf. * Life continues in the body
only so long as the Vayu is in it,”  says the Brhadaranyaka Upanishad. It
is further explained in the mantra: “ Oh Vayu, be visible” (Rg. I-2-1).
‘Darsata is Darsaniya’ is what Yaska ( 10-2-1) says. That Vayu is the
activity of Indra, the Purusha par excellence, as denoted by mantra, ‘ Vayu
was born of His Prana.” ( Rg. X-90-13). Vayu is the lord of mid-air. He
becomes associated with Indra, when he exhibits his might. Cf. “Indra
lives in my might ”— ( Taitti. Yaju.). So Vayu is the best light which
illumines the whole universe. He is the light par excellence which lightens
up all and everything. He is Vayu, in association with Indra.
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Now the Marut-pitri-rudra Sukta, 8th in the first Anuvaka
Section I—Hymn 8—Riks 1-5—RUDRA, THE FATHER OF MARUTS

This Hymn beginning with ‘“Yo Rudrasya” contains five Rks:
Daivarata Vaisvamitra is the Rshi: the god is Rudra the father of Maruts;
the metre is Jagati.
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Rudra’s son Marut, moving in mid-air, animates the universe. He is the

animator of all from within and of everything also. He is the father of
Maruts. Rudra dwells in mid-air.
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COMMENTARY—SUMMARY TRANSLATION

Indra and Vayu together rule mid-air. In that middle region where the
Earth and Heaven meet, the son of Bhagavan Rudra, Marut ( Vayu) blows
and animates this inanimate world. It is he that animates all beings dwelling
therein with his animating capacity. He is an all-pervader and father of
Maruts, as he begets and protects them. He is Rudra, the lord of mid-air
and in him the universal life-force has its home.

The fact of Rudra being the father of Maruts is stated ina Rk: Cf,
¢ Oh! You, the father of Maruts, may your happiness shower on us.” ( Rg.
I1-33-1). Rudra, in virtue of his being the light of lightning, is the father of
Vayu, or Maruts, the all-pervader. Rudra, though Lord of all and every-
thing, is described as the Lord of mid-air on account of his light which is his
strong point as in the case of Indra. ’
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He is secretly hidden in mid-air as lightning; though only one within,
he shines ten-fold in all the ten directions; and he dwells in Maruts as their
father. He is Rudra who dwells in mid-air.
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COMMENTARY—SUMMARY TRANSLATION
He is hidden in mid-air, the best part of the sky, the mid-most point of
the universe, as lightning. He is one only, but becomes ten-fold by his
power and pervades the whole universe, shines and fills the ten directions.
The eight directions, the above, the below and the middle also, are filled by
him though he is invisible. He is the father of Maruts. He is the Lord of
mid-air. Therefore he is known as ‘Eleven-Souled’ ( Ekadasatma). Cf.
““Which ye Gods are eleven in the Sky.” (Rg. I-139-11). That Rudra exists
in eleven forms in all three worlds by his power and he is known as such
(Ekadasatma).
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He who_ is recogniseg by s;rs al-l-;i—knowers as immortal and as Atma,

as the master of man, beasts and gods, and who animates all and everything
with his ten pranas, helives in Maruts as their father. He is Rudra who

dwells in mid-air.
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COMMENTARY—SUMMARY TRANSLATION

He is recognised as being within all and everybody—the mortals,
immortals and other creatures, as an animator. He is the master of all. He
is deathless and he is Atma, the indweller. He quickens all and everything
everywhere with the ten pranas, the five inner Jiianendriyas and the five outer
senses, Karmendriyas. The ten Pranas are inspired by his own life-force and
are rays of his own animating light. He is the force which works everywhere
in and out. He is the father of Maruts. He is Rudra, the lord of mid-air.
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He is Atma, the inner light who pervades in the form of lightning. He
shines within as tenfold pranas which are equal to one another. They are
his own forces—Rudranis—who are accompanied by deites and by the power
of intellects. He is the father of Maruts. Rudra is the dweller in mid-air.
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COMMENTARY—SUMMARY TRANSLATION

He is Atma, the inner light which pervades everywhere. Within all and
everybody, his own forces, Rudranis, are manifested as ten pranas equal to
one another, accompanied by gods and the projection of the intellect, with
which he shines. He is father of Maruts, Rudra the lord of mid-air.
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He who, as an inspirer, inspires the Pranas within, and roars in all the
ten directions with powers of his knowledge, is the father of Maruts, Rudra,
the dweller in mid-air. He is the light which lights up all and everything in
the universe.
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COMMENTARY—SUMMARY TRANSLATION

He, as a quickener, quickens the Pranas internally, which are in all
and everybody. Like-wise, externally, in all the ten directions he roars with
powers of his knowledge and echoes back finely and grossly in the form of
voice, sound etc. That is the characteristic of Rudra as Rudra. He is there
always as an invisible force. He is, though a lord of mid-air, the lord of all
and everything. That is the light which illumines all and everything. It is
the excellent light which is the light par excellence, the Bhagavan Rudra.
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Here is something of special importance regarding Rudra.

The essential form of the Rudra deity is specially described in Taittiriya
Aranyaka as “the refulgent Rudra as shining by his ownlight.” He is
pervading the eight quarters as well as the regions above, below and in the
middle. He is accompanied by eleven Rudranis or consorts in the form of
powers. The following names are well-known :—( 1) The Refulgent; (2) The
All-spreading; (3) The Lightning of Indra; (4) The Silvery One; (5) The
Darkish One; ( 6 ) The Jet Black One; (7) The Red One; (8) The Ruddiest
One; (9) The Upward-going One; ( 10) The Descending One; and (11)
The Lightning-like One. The names of accompanying Rudranis are corres-
ponding to these ones.

Since these eleven Rudras pervade the three worlds, they are thirty-three
in all. But they are forms of one Rudra only. “The gods performed Yajfia
with the eleven Rudras each on the earth, in the heavens, and in the mid-air—
thus thirty-three Rudras in all” (Rg. I-139-11). Similarly, the Rudra who is
in the innermost recesses of things is praised in the Rgveda ( Rg. VIII-72-3).

The Rudra who is in the heart of everything is described in Taittiriya as
being the eleventh, that is the Soul in each person, while the ten others are
the ten vital airs which keep man living.

Similarly, Vayu in the form of Marut who is the son of Rudra is des-
cribed in Taittiriya as the presiding deity of the mid-air. Heis called in
Aitareya Brahmana, as Grhapati, the Lord of the Household. Rgveda
(Rg. X-168-4) praises the Vayu as the soul of the gods and the sacrificer
offers oblations to him. In the Taittiriya Upanishad, Vayu is described as
Pratyaksha Brahma, i.e., as Brahma himself or Brahma incarnation.

‘ Thus ends the eighth hymn in the First Section.
Thus ends the First Section dedicated to three deities.
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Now this the Second Section ( Anuvaka) concerns Sarasvati
" Section II: Hymn 1: Riks 1-12—VAK
I Hymn is on Vak.

This Hymn beginning with ‘vacham devim’ contains twelve Rks.
Daivarata Vaisvamitra is the Rshi, Vak is the goddess, Anushtup is the metre.
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The goddess Vak is truthful and I speak of her with all my mind. She
is the one indivisible, unmanifested and infinite power of Brahmanaspati.
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COMMENTARY—SUMMARY TRANSLATION

The goddess or power of Brahmanaspati is related to him as cause
(Brahmanaspati) and effect (Vak). She has no plurality and therefore
Ekapadi ( of one single form ). She is Brhati, is infinite; as Vak or mani-
fested word, she can be heard only by the mind. Here manasa means by
mental power. This means that speech when manifested by mental power is
perceived as the word. I express in words what is mentally truthful. The
gist is that there is perfect coordination between mind and speech.
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Sarasvati, when she appears in some Vedic poetry, has three forms and
the Gayatri metre is used at morning sacrifices.
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COMMENTARY—SUMMARY TRANSLATION

Sarasvati, the Goddess of Speech, is metrical in form. Gayatri, Trishtup
and Jagati metres are her three feet. The metre Gayatri, her first foot is
used at the time of the morning sacrifice.
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The ( second foot) Trishtup metre is used at the mid-day sacrifice, and
Jagat] is the third foot or metre used at the time of the evening sacrifice.
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COMMENTARY—SUMMARY TRANSLATION

During the mid-day sacrifice the Trishtup metre ( foot ) is used, and at
the evening sacrifice the metre Jagati is used.
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Your foot on earth is in the form of Agni; in mid-air in the form of
Indra; and in the sky in the form of Aditya. These are represented by
Rgveda, Yajurveda and Samaveda.
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COMMENTARY—-SUMMARY TRANSLATION

On the earth, your foot is Agni as represented by Rgveda. In mid-air,
your foot is Indra, as represented by Yajurveda. In the sky, your foot is
Aditya as represented by Samaveda.
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As you (Sarasvati ) issue out as speech from the self of the speaker, all
your four feet ( three are already mentioned and the fourth is the power of
the individual ) are associated together in the mind.
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COMMENTARY—SUMMARY TRANSLATION

Your three metrical feet are mentioned heretofore by three metres
namely Gayatri, Trishtup and Jagati, by three Vedas and by three sources of
light (Agni, Indra, Aditya). These three are technical terms, Adhi-Vidya
{ pertaining to knowledge ), Adhi-Jyautisha ( pertaining to light ) etc. Issuing
out from the self of the speaker, your four feet are associated with the mind,
and are invested with spiritual qualities.
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The one foot of Vak is grounded in this VaiSvanara ( the living self ) as

subtle word ; the second is grounded in the Pranas ( vital powers) in the mid
air (i. e., in the inmost space ).
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COMMENTARY—SUMMARY TRANSLATION

In this Vaidvanara ( the individual soul) is located the first step of Vak,
in the form of subtle word which includes everything expressible and
expressed. Again in this Vaisvanara ( the individual soul ) Vak places her
second foot in the vital powers, in the form of something like lightning.

Al BT |
g =N gi g |

¥ s
% ¥ of glang sty frgar el



TN, 59

TS - a ) A | REN @R ) rH | ssht | e |
= 1 a7 | gl | ol | =t | ey 11

Vak places or locates her third step in the head (brain) with the vital
airs. - Then I express with my tongue your fourth step which is speech.

.WIHW‘{I
egefy: qon: ga: afd ageTeqs eafd aq adda U9, d goF %
w& fagan wgsEify, add geRgsesaa I

COMMENTARY—SUMMARY TRANSLATION

The sound-making Pranas in the head ( brain ) are the place of the third
foot of Vak. That is the place of the will of man. Without violating the
truth of the third step, I proclaim the fourth step ( Turia or transcedental ).
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You are full of the sweetness of the moon who moves in the skies. You

are the Vak (sound) of Savita who makes sound on account of his Tapas
(austerities ). You are full of sounds and are therefore called Svaravati.
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COMMENTARY--SUMMARY TRANSLATION

The head is the sky (in the individual). There, the moon, the mind,
moves about: By his ( moon’s) essence, Vak becomes sweet. * All deceitful -
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* statements are poison and all truthful ones are like nectar >’ so says Daivarata.
The chief vital air in man is like the sun who makes sound on account of
Tapas ( heat ). This is borne out in the Section dealing with Vibhati or power.
Oh! Vik, you are articulate through the power of the sun. He who speaks
with a firm basis in the Chief Praga or vital air, speaks powerfully.
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Salutation to you, Oh Goddess ! move along with the moon in this head
of mine. May I have the pleasure of drinking with my tongue, the sweet
juice of your speech !
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COMMENTARY—SUMMARY TRANSLATION

Oh Goddess, salutation to you. Please move about in this brain of mine
along with the moon, the sweet one. The seer requests for inspiration.
Sarasvati is always like the stream of sweetness and the source of inspiration.
1 shall drink with my tongue the sweet juice of your speech. That will give
me supreme satisfaction.
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Salutation to you, Oh Goddess of Speech ! Please speak, salutation to
you, who has the power of speech or sound. Please speak through my
tongue words full of intelligence of Brahmanaspati and charged with the
power of expression.
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COMMENTARY—SUMMARY TRANSLATION

Oh Goddess! Salutations to you. Please speak with sweetness and
power. I bow to you who are the source of speech. Brahmanaspati is
Pranava Mantra and the Lord of Life. Please speak with the power and
sound of the Lord of Life through my tongue. The seer prays for power in
his own speech.
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Oh Goddess ! You who are inspired by the power of your own mind
are worshipped by gods. You speak what is seen by the eyes. It is truth.
People know that you are truthful.
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COMMENTARY—SUMMARY TRANSLATION

You are inspired by your own mind; and you are worshipped by Gods.
This is a definite indication about truthfulness. To speak in words what is
seen with the eyes is the very definition of truthfulness. To be inspired and
to speak what is seen with one’s eyes is considered to be truthfulness. There
is full concord between the thought and the word.
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Oh Sarasvati! May I have the privilege of knowing the highest place ir

heaven which you, who are the Goddess of Speech, occupy, a place which is-
like the light of the universe.
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COMMENTARY—SUMMARY TRANSLATION

Your word illuminates. You are eternal and your place in the highest
heavens is full of light.

Thus ends the first hymn in the Second Section.
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Now the Sarasvati Sukta, second in the Second Anuvaka
Section II, Hymn 2, Riks 1-8- SARASVATI

This Hymn beginning with *“ Namaste Devi’’; contains eight Rks,
Daivarata Vaisvamitra is the Rshi, Sarasvati is the goddess and Jagati is the
metre. : )
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Salutations to you, Goddess Sarasvati. You are the guide, the measure,
‘the mother who brought forth the universe. You who are full of wisdom

follow your own Spirit through your power of speech. You are spirit
‘personified.
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COMMENTARY~—SUMMARY TRANSLATION

Oh great Goddess Sarasvati, salutations to you. You are the leader
and guide of this whole universe. You are the measure of this world and the
very standard set in this world. You are the birth-giving mother of the
‘universe. You with your sound wisdom give expression to your highest Atma
(the inmost spirit) by means of Vak or speech. You are the personification
-of the Atman or spirit. Vak is the visible embodiment of the highest spirit,
Paramatma, though he is invisible.
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Oh Sarasvati! you stand united in full harmony with your Atman or
Purusha, which is the Truth or Brahma. You become one with Brahma him-
self like iron which becomes one with fire when heated. You are indeed the
personification of Brahma, the Great.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati ! you who are similar to Atman in essence, unite with the
Truth, the Purusha which is Brahma, the eternal. You are one with Him.
For example, iron becomes fire itself when heated. So, you too become
Brahma. Therefore, you are in fact Brahma in the visible form. You are
His equal in every way. You are His very image.
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Oh Sarasvati! you being Brahma himself, you utter his name as

Brahma, as Truth. By doing so, you become Brahma himself. Vak you are
indeed the personification of Brahma, the Great.

HAIATAY |
g awEafa! & goged €ad s@ Gdl,—K9ar WA adl aq 9 qhe-
A9 facafes acd a@ aigeadfa sigaafa s iy assar 99194, aq @ aeg
AmETEtaAfy Ja gfa aw area il g gl wEm:, @9 9@ aq gt
A9 FF Ay aq I Scacawy wafd, dewd ¥ oam! & o
AIGAITT T WHAFOT: T G qAongar afgar afe gfy ||
COMMENTARY——SUMMARY TRANSLATION

Oh Sarasvati ! you are yourself Brahma who is personified in you. You
are like the faithful wife of Brahma who brings Brahma to us; you repeat
his name who is beyond the reach of the senses. Brahma is no doubt Eternal
and has no name or form. He is known as Brahma, whichis a * word ’.
Therefore, like Him who is beyond the senses, you express Him in words and
become another Brahma. Therefore, you, Mother Vak, are his equal. You
become like Him.
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Oh Sarasvati! you are said to be that Brahma who is not perceptible,
because that Brahma isin you. Through you, Brahma became manifest
in the form of the universe. You are the wife or the power of Brahmanaspati.
You are, indeed, the personification of Brahma,_the Great.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you have said that Brahma is perceptible, though He has
no name or form. That Brahma is in you in the form of word. Further, it
is through you that Brahma became manifest in the form of this universe.
You are as it were the wife or the power of that eternal Brahmapaspati. Vak,
you are that indeed. You are indeed the direct means of knowing Him.
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Oh Sarasvati! you are the great one; you are all-pervasive, and are
filling the high skies like Brahma, and are along with Him. In fact, you lead
us to Brahma through true words. You are indeed the personification of
Brahma, the Great.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are great, like the one who pervades the high sky.
That is your abode. You go towards Brahma and are united with Him. So
you can teach others the secret of eternal Brahma. By the power of your
expression, you lead us to Brahma. You are well-known as Vak. You are
indeed the perfect means of knowing Him.
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Oh Sarasvati ! you are as it were the great inspirer of Brahma. Being
that, you are in your turn inspired by Him. Being His equal in essence, you

inspire all like Him in your turn. Va&k, you are indeed the ‘personification
of Brahma, the Great.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you inspire (in us) the truth about Brahma. You are
indeed inspired by Him. Being equal in essence and being equated with
Him, you inspire Him. Therefore, you are known as Brahmachodani in
the Veda:  Pushan, you have Vak, who is Brahmachodani.” (Rg. VI-
53-8.) You are indeed that Vak, you are the direct means who can help
His realisation. Unto Him, you are the witness.
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Oh Sarasvati! on account of your all-pervasiveness, you are like
Brahma. You are manifest in the form of the universe itself. You express
Him by the light of your knowledge. You are indeed the personification of
Brahma the Great.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! here in this world, by all means you are indeed the
manifest Brahma. That is evident by your being all over the universe. You
manifest the imperceptible Brahma, whom you only indicate, just as an
“anusvara’ or the sign of a dot on a letter indicates the sound but has no
independent meaning. You are indeed that Vak, who is beyond the reach
of the senses, you are indeed a verifiable image of Him who is full like a

perfect point.
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Oh Sarasvati ! you are the very image of Brahma. All that is seen,
heard, and expressed is Brahma, is Vak. This whole universe is the true
form of Vak. Vak, or the Word, or the power of speech is the light of the
flame which illuminates or gives us knowledge of the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are the reflection or the image of that Brahma who
is imperceptible. By all means you are the Brahma. Whatever is perceived
directly or indirectly as the universe is known through words or the power of’
speech. Therefore, all this is known only through Vak. It is Satya, the
Truth. So far as Brahma, the imperceptible, is concerned, whatever is.
perceptible is but secondary; because He has no name, form, quality or
function. You are Vak, who like light gives all knowledge.

Thus ends the Second hymn in the Second Section.
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Now the Sarasvati Sukta, third in the Second Anuvaka
Section 1I, Hymn 3, Riks 1-8- SARASVATI

This third hymn beginning with “Sarasvati tvam purushe ” contains.
eight Rks. Daivarata Vaisvamitra is the Rshi, Sarasvati is the goddess and
Jagati is the metre.
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Oh Sarasvati! you are one with your Lord in your own heart on
account of your love which is equal to that of your Lord. Vak is as full
of the faculties of knowledge, will-power and light as the Purusha ( the
Supreme Person ) Himself.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you are united with your Lord, the inner Self, on account
of your love and sense of harmony equal in every respect to that of your
Lord. Further, by sound intelligence, will-power and light of knowledge,
you are as extraordinarily perfect as the excellent Purusha, who is all-pervasive
and independent. You are, therefore, His Para-S'akti, supreme power.
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Oh Sarasvati ! being united with your Lord Brahma, by your knowledge
and activity, you are full of the power to do good. You are omniscient and
can see everything. Oh Vak, you are as true and as full of energy and power
as the Lord Himself.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! being one with your Lord Brahma, by your knowledge
and activity, you are Subhadra, full of the power to do good. You are
all-knowing and all-seeing. Oh Vak, you are as eternally true, full of energy
and power as the Purusha Himself since you are one with Him.

qqAT FF |
aeeafa = am sdwed afa:
qeTEAy e A |
B
arég_ﬁ % aqe wEg a| g Nzl

qqa15 - @eafd | e | A ) o |0 AR
ges: | qg | o | e | @)
s@: | afd | gegar | sl | agsHa
ATt | A1 | ST | A | A | e

Oh Sarasvati ! you are Brahma Himself. Brahma who is your Lord, is
the Supreme Purusha. You praise the Brahmanaspati with love and song,
namely by Vedic compositions and you know Him. Vak is as full of powers
as the great Brahma.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are the manifest Brahma, as you are perceptible to
the ear. 'The Lord Brahma is Purusha, the pervader par excellence. Vak
praises the Brahmanaspati ( that is the Lord Brahma, the Supreme Person )
by Vedic songs and knows Him. She has all the faculties of the Brahma.
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Oh Sarasvati! you are a second Brahma. You declare that this world

is true. You redeclare by words the existence of Brahma. Vak, you are
full to the same extent as Brahma who is the greatest.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you being almost as great as Brahma, you declare that
this world which was created by Him, is as real as Brahma; you do so
through the Veda. Further, you announce your Lord by divine ( Divya )
words, such as Brahma and so on. You are as perfect as Brahma, because
of your identity and association with Him in every respect.
cp-10
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Oh Sarasvati! you are as it were, the universe itself. You speak of this
universe with the light of knowledge. And you illuminate this universe with
words. You are as full and perfect as Brahma.

FTTATEY |
g Gl ! o faen seg qna: @y gfiear qawEca geaal,
£99 sAfaw asvo faar JadEea aq 9@g fd oag aatf‘a ddui gigwi-
g1, A9 €39 AEHFAT B 7 aftvaraad gwEEl, 999 fd g
gl wia: | qERiA 99 9 A9 9€g 90@d_ 07 AEcdd q&9 amiy |aieRdn
o7} ArETeRIRAARy ||

COMMENTARY—-SUMMARY TRANSLATION
Oh Sarasvati ! you are as it were the second universe. You are invested
with the power of words. You express this world in words and with your
words you make the world known. < The world is known by words.” Vak
is as parfect and full as Brahma, since she is identified with Him.
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Oh Sarasvati! you are the wife of Brahma in the form of this universe.
You pervade everything and are everywhere with your Tapas (heat) and
Tejas (light). You express in words the inner Atman. Vak is as full and
perfect as Brahma.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! being in the Atman and everywhere in the universe, you
pervade all things with your Tapas ( power of concentration) and Tejas
(light of knowledge ). You express the Atman in the form of your vibra-
tions. You are as full of all attributes as Brahma Himself,
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Oh Sarasvati! you pervade the infinite sky with intelligence. Being
imperceptible in the form of knowledge like the Brahma, you are not visible.
Being associated with Reality which is without any name, form or function,
you too seem to be without name and form. Vak, you are as perfect and full
as Brahma, -
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! with your intelligence you fill the high sky in the form of
the subtle sound, the Nada Brahma, which is hardly perceptible. You are
eternal. Like Brahma, you are also imperceptible because you are pure
knowledge and not at all visible to the external eye. You are beyond this
universe. On account of your intimate relation with the nameless, the
Reality, the Brahma, you are also without attribute or form or function. So,
by being associated with but beyond the universe, you are as full and perfect
as Brahma.

The plain meaning is, Brahma has name and form when manifest. At
that time, Vak also has name and form. When not manifest, Brahma is
without them. She also at that time is without them likewise. Being always
united with Him, Vak assumes whatever name or form Brahma assumes.
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Oh Sarasvati ! you are united with the Supreme Person and reside in
him in love and in full harmony. Vak is without any name, form or attribute
‘but shines like Him without a name. Vak is the most brilliant of lights. She
illumines the whole world.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you dwell in the Parama Purusha, on essence being the
same and on account of your love. You are without any form or attribute.
You are nameless too. You are merged and are one with the inner Atman,
Brahma, the great. You are the invisible Vak, par excellence. Being Atman,
you illumine the whole universe. You are the most powerful light. You
are Vak, the invisible.

Thus ends the Third hymn in the Second Section.
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Now the Sarasvati Sukta, fourth in Second Anuvaka
Section II, Hymn 4, Riks 1-11 - SARASVATI.

This Hymn beginning with * Sarasvati tvam jyotisha” contains eleven
Rks. Daivarata Vaisvamitra is the Rshi. Sarasvati is the godess and Jagati
is the metre.
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Oh Sarasvati ! you are animated by divine light Being united with
Brahma, you know Brahma by Tapas. You are true, immortal and

imperishable. You are indeed the great Vak; you are, through your know-
ledge, the mother of the universe, and you prove the existence of Brahma.
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- COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! though you are in the form of words, being united with
Brahma, you are animated by Him. By your Tapas (concentration) you
understand or know Brahma. You are Satya, true and eternal. Youare
imperishable. You are full of virtues of Satya etc. You are the measure of
Brahma. Likewise, you are the origin and proof of this universe. In the
Upanishads, it is said that ‘“ Vak is the eighth Gouri (Madhyamika Vak)
who creates all the worlds, all essences, measures them within herself; this
means she bore the worlds in the form of expression” ( Br. Up. 1I-2-3).
“From her all the oceans ( all the worlds of all essences ) flow and through her
all the directions and all living beings draw their living. The Brahma, the
imperishable condescends to assume multifarious forms and the whole
universe lives depending on the Vak >’ ( Rg. I-164-41-42).
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Oh Sarasvati ! you are equal to Brahma. As Word, you contain within
you the universe. You contain the seed of Brahma also. Inspired by Him,
you give birth to the universe. You are Vak, the mother of the universe and
you are the proof of Brahma. ’
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COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati! you are equal in measure to Brahma in everything.
Certainly as Word you contain in yourself the universe which is manifest as
name and form. Likewise, you hold in yourself Brahma, the seed of the
universe. You bring forth, being directed by Him, this universe. It is from
Vak (the word) only that this universe is born and animated. Therefore the
proof of Brahma is Vak only, the only help by which to know Him. She is
also the mother of this universe. See Rg. 1-96-2.
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Oh Sarasvati! you are Maya, the first Sakti. As the first measurer,
you measure out Brahma with your animating power and call him Brahma
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(the great). You are Brahma, the manifest, as you are associated with Him.
You are Vak, through your knowledge you are the mother of the universe
and proof of Brahma.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati! you are Maya, the first Indrasakti. Cf. “ Indra moves in
many forms on account of his Maya > (Rg. VI-47-18). Therefore, she is
the first measurer of all things. With your animation or expressive power
( Adisakti ) you measure Him as you are as big as He and you name Him
as Brahma. Therefore, you are indeed Brahma, the manifest and as such
you are equated with Him. It is through Vak only that we can measure -
Brahma. Likewise, she is the originator and mother of this universe.
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Oh Sarasvati! you are the manifest Brahma and Brahma is contained
in you as Prajiiana, profound wisdom. Brahma manifested Himself in omni-
farious forms through you. You are Vak, the mother of the universe and
proof of Brahma.
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COMMENTARY--SUMMARY TRANSLATION

Oh Sarasvati! you are Brahma Himself and you shine as such. There-
fore, Brahma, the great shines in and through you. He is hidden in you as
profound wisdom. Therefore, through you, the invisible Vak, he manifests
Himself as the manifold universe at the beginning of creation. It is Vak only
that can be the measure of Brahma because it is through Vak that He mani-
fested Himself and again it is through her instrumentality as profound wisdom
that He can be realised. Likewise, she is the mother of the universe.

qTH FE |
atefy & foaenes aa?
ag 399 F7 Tad ity |
=R & aradf afved

Y

!

T TaZT Arar fysaen gEron qifd: o |l
S - GEAR | g | Prder | erer | gsg@d |

a1 I | == | g | aRlg 1l

Fsht | & | e | R se |

arE | Az | A | e | s ) e

Oh Sarasvati! to give birth to this universe, you accept Brahma,
the pervader, as your Lord. By your intelligence you know Him as being
like yourself. You are the mother of this universe and proof of Brahma.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! to mother this universe you accept as your Lord the
Supreme Brahma. By your intelligence, you transform the Brahma who is
without form and attributes into an embodied being full of attributes. He
is in essence attributeless and without individuality ( Nirvisesha ). you make
him an individual and full of attributes. The incognizable becomes cogniza.
ble when associated with you. Therefore, you are indeed the measure of
Brahma. You are the mother of this universe and proof of Brahma.
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Oh Sarasvati! through your intelligence, you offer yourself to Brahma
to be united with Him. You attract unto yourself His animating power.
You are Vak, the mother of this universe and the proof of Brahma.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! to Brahma, the great, who is your husband, you offer
your all to unite with Him entirely ( the word ending in ‘ Adhyai’ means an
infinitive, Panini, 3-4-9). Likewise, His animating power, you attract to
yourself, in the form of the seed of this universe. So, you are Vak, the
measure of Brahma and the mother of this universe.
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Oh Sarasvati ! in knowledge, in the power of desire and in the power to
act, you are full of the powers of Brahma. You are all-knowing, all-desiring
and all-doing. You are Vak, mother of the universe and proof of Brahma.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! in knowledge, in the power of desire, in the power to act,
you are full of His faculties. You are full of the power of knowing,
power of desiring, and power of doing everything; and so, you are His equal
in everything. Therefore, you are indeed, Vak, the measure of Brahma
and the mother of all this universe.
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Oh Sarasvati ! you are Aditi ( the Mother ) and the sky beyond. This
whole universe dwells in you in the form of Word ( even before creation ).
From Brahma you receive in your womb the seed of this universe. You are
Vak, the mother of the universe and proof of Brahma.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are the supreme sky and Aditi, the original mother.
So, in you Aditi, the visible and the invisible sky and this universe dwell as
word, and remain as word only, even before creation. The universe was with
you as word only. Directed by Brahma, you bear in your womb, the
universal seed‘in the form of word. That word is the embryo of this universe.
Therefore, you are the measure of Brahma and the mother of this universe.
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Oh Sarasvati ! you are the mother, bearing within yourself this universe ;
and you are the navel of this universe. This universe manifested itself by
and through word only. By word it lives and at the end it enters into the
word. You are Vak, the mother of the universe and proof of Brahma.

FeIAITY |
g e | < fraen ;. wen gl ofsl aniEl = @ifin g
anar{iﬂ%ﬁ@qr eI A1 0 WHRING g5 Bt nfzgst afidva 3fy g,

{41 991 GG G e 3% 9w shafa, a=afg sged 9 2q; o am%faa
gifnfa Sfifysafs =, a1 gad &7 @4 Snq A9 w0 el asTREw Saf



TR AR 87

qieaa gfaafafy, ayaes awERsaiia wE:, qeng | i saon aern
fF—aAa Jiad 9 gas, a9 ey g it gafysh iy )

COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you create this universe, and you are the cause of its
maintenance. You are the central force. Therefore, we hear that the first
creation was from Vak. From the very force of Vak which is superior to all,
the universe comes into being, lives now and in future, till its dissolution; it
lives being fed by the essence of the Word. Again at last, this whole universe
will crumble and get reabsorbed into the very word out of which it came and
will remain by name only ( Namavasesha ). So, itisthe word that is the
measure of Brahma and the mother of this universe.
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Oh Sarasvati! you are the supporter of the universe. The universe in
the form of word and meaning is manifested by you. This universe merges
into the Word which is its name. You are Vak, the mother of the universe
and proof of Brahma.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati ! you are the supporter and protector of this univere and it
carries on by your power. Further, this universe, in its seed-form, which is
name and form, is bearer of Prana—animation. This universe came into being
by Word only. At its dissolution, it is gathered back into its own name,
which is again the Word. Therefore, you are indeed the measure of Brahma
and the mother of this universe.
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Oh Sarasvati! you are the Mother, the Goddess Supreme. You are full
of knowledge ( Jiiana ), will to desire ( Kama ) and action ( Karma ). Make
me all-knowing and all-powerful like you. You are Vak, the light par
excellence which illumines the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you are the mother, the greatest goddess and are possessed
of all possible powers, namely of intelligence, of will, and of action. You
are the light which illumines the whole universe. The universe in known to
us only on account of your power of knowing.

Thus ends the Fourth hymn in the Second Section.
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Now the Sarasvati Sukta, fifth in Second Anuvaka
Section II, Hymn 5, Riks 1-8-SARASVATI.

~ This hymn beginning with ° Sarasvati tvam pratichi’ contains 8 Rks.
Daivarata Vaisvamitra is the Rshi, Sarasvati is the goddess and the metre is
Jagati.
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Oh Sarasvati! you are an introvert. Being united with Brahma, you
shine within the inner-most souls of all with intelligence and light. You are
inexpressible, soundless, vibrationless and you are uncaused by anything else.
You are Vak, the very primal form of the inner Bramha as consciousness.

cp-12



90 BeENER A9,

AFTIATSTY |

% aweafy! o gl acagaEr adl aQU €8 S &9 § SFaucaE
a1 FAqaw SR = &4 GREAT s ad ey as=gy, aen
¢ qIEqE EAETH-ATSTT FEAREATERar, a g eguferea, At
AEgyReatAsiy  Bkan,  wwEa wE@RBRasaonsty &aq:fEsn
sEeRd 3R, ¥ a1 | A1 od Amon: G SRA: SR SEagiicas, faa
afar gal @Eensly M @19 9 gaAr g9ar 9 gRen e J
gh ll

COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! as an introvert ( introspective ) united with Brahma who
is full of knowledge, you shine in the inner souls of all. This is your original
state, in which you are inexpressible, that is incapable of being expressed in
words. In that condition you have no sound whatever. You are not caused
by any other agency. You are that Vak, you are the first form of Brahma,
who is consciousness itself.
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Oh Sarasvati! you manifest yourself by His power of animation. He
creates sound by His power of light and you reflect it back in the soul. The
invisible Brahma creates the sound IM in the sky. You are .Vak, the very
primal form of the inner Brahma as consciousness.
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Oh Sarasvati ! you are born by His power of animation and you take
the form of sound. He makes sound by His power of light and you reflect it.
That invisible Brahma creates sound in the form of names of things. You
are in fact His full image or the visible form; Brahma is full of intelligent
consciousness and you are His very reflection.
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Oh Sarasvati! you in the form of IM, vibrate by the animation of
Brahma. Being the most truthful, you reflect Brahma in toto in the form of
sound. By being in full harmony with Brahma and by your Tapas, you echo
Brahma. You are Vak; you are the very primal form of Brahma who is

consciousness itself.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you in the form of IM, are certainly that great Brahma.
By your animating power, you are the most truthful. On account of that,
you reflect Him completely. Further, by your being in harmony with Brahma
and by your Tapas, you always follow Him with your sound in the highest
sky, which is your own region. You are indeed, Vak, the secret and full
primal image of Brahma.
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Oh Sarasvati ! you are moving in the inner sky in the form of sound by
the power of lightning; that is the mighty power of Indra. That is the divine
lute which Brahma plays upon. That is IM. You are indeed that Vak, the
primal image of the primeval Purusha.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you in your original home-region, the high sky, create
the primary sound without interruption by the power of lightning of Indra.
That lightning is the divine lute. Brahma plays well upon it but he does it
in an inaudible way. By that inaudible sound, Brahma’s existence is indicated
and manifested. You are indeed the full image of Brahma, and on account
of your power of knowledge, you are the soul of the Great Person (Parama
Purusha ) who is the soul of Indra, the soul of Brahma.
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Oh Sarasvati! you repeat the mantra IM most heartily, which is
Brahma the immortal, all-pervading, eternal Truth. You teach your deep
knowledge through words. You are indeed Vak, the primal image of the
primeval Purusha.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you repeat the mantra IM which is Brahma. Following
that Brahma, the immortal, infinite, eternal Purusha, you teach the Truth.
Likewise, through very subtle words, you convey your sound knowledge to
all. Thatis your innate capacity which manifests itself in giving the know-
ledge of Him who is beyond the senses. Therefore, you are Vak, the inter-
preting power. She is the first expression of Brahma and is of the nature of
full intelligence.
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Oh Sarasvati ! you move in the form of sound inall things, in the
universes, in all divine beings, in all individual souls and in divine regions in
the form of light only. You are indeed the auspicious Vak, the primal image

of the primeval Purusha.
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COMMENTARY—SUMMARY TRANSLATION
Oh Sarasvati ! the auspicious one, you move vigorously in all things
that are visible in all divine beings that are invisible and in the divine regions
like the sky, in the form of your light which pervades all-round. You
move as sound which is the echo of Brahma. You are indeed Vak, the
primal image of Purusha. Intelligence is your characteristic.
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Oh Sarasvati! you are a good ferry boat. You give us happiness by

taking us across to the other bank. You help us to cross over. You are the
best boat. You are indeed Vak, the primeval image of the primeval Purusha.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are a good boat which takes us over to the other side
of life and gives us happiness. You help us to cross over this life to the other
bank that is beyond life, like a good boat. Therefore, you are real Tara, one
who takes us to the other side; you are Tara by name, form, nature and
function. You bring us final release. Therefore, you are indeed Vak, the
primal image of primeval Purusha.
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Oh Sarasvati-! you are all-pervading. —With your power of expression,
you give us the knowledge of that which is beyond the universe, namely

Brahma. You are His proof, you are His image, you are His measure. You
are indeed Vak, the light that illumines the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you who are full of expressive power, declare the Thing
beyond this universe as Brahma. Though the Thing is beyond the reach of
the senses, you express It in words as Brahma. You possess such power.
Therefore, you are the proof of that invisible Thing. You are Brahma’s image;
you are Mata-the source of knowledge leading to Him. You are that invisible
Vak, the light par excellence, that illumines all.

Thus ends the fifth hymn in the second Section.
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Now the Sarasvati Sukta, sixth in Second Anuvaka
Section 11, Hymn 6, Riks 1-11-SARASVATI

This Hymn beginning with ‘ Sarasvati tvam Chhandasa’ contains eleven
Rks. Daivarata Vai$vamitra is the Rshi, Sarasvati is the goddess and the
metre is Jagati.
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Oh Sarasvati! you are one with poetical metres and so you are full of
metrical form. Being one with the Sama ( Sama Veda ) sounds, you are full
of songs. You are brilliant, being one with brilliance. Through the use of

metre, you are as it were giving expression to the light of knowledge.
Oh Vak, by your knowledge, you are Brahma and the very source of all

knowledge. ‘

He AT |

¥ awEafy | o geagEn nEEiRar §Rar ad seeeadl aeaikaw wara,

T €84 feafagn gfa wia:, qwar meaior saEd i afas, ds|r g

Aswadt sffgndl, st 99 cNNG F9g e maAlEE AgEaty, ada

A, 75 A o sFagad 9 W sqfarfy @1g Tarfy gfa wias, qeara

T amg! ar e 99 A quid 898 #|, Sq: e g A weo-
a1 gafgst amg wadifg Il

cp-13



98 EREREE

COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati ! being associated with the metres Gayatri and others, you
are metre itself. You are full of song, being yourself one with Sama. You
are full of brilliance, being one with it. You follow the light of knowledge
and you compose and utter metres. Likewise, following the metres, you ex-
press through them the light divine, though it is invisible. So, you who are
the Vak, are certainly Brahma and the mother of all knowledge.
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Oh Sarasvati! on account of your deep knowledge you are the great

Veda. On account of your handling of metres and your knowledge of Brahma,
you are omniscient. You let us know the unseen Brahma through words and

also give the knowledge of the universe which is seen. Oh Vak, by your
knowledge, you are Brahma and the very source of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you by the power of knowledge are the great Veda. By
your knowledge of mantra and metres, you are omniscient. Therefore, you
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are able to teach about the invisible Brahma, the Thing Supreme and also
about the visible universe by means of words. Through knowledge, Vak
certainly is Brahma and the source of knowledge also.

g FE |
aceafy agfiagear gdqr
1 i ]
"HHIAAT FEAT aF9r agsqqt
THA @S SEAr A
qrr fagr a< am afagr A 1l

IS i~ WA | @ | wESH | HwEd ) T
ST | @t | ager | agsAEr
& | swio | st | eS|
s | R R/l =t | wgsh: L @it

Gh Sarasvati! you are Rkvati, that is one with Rks, i.e. Rgveda
Mantras, Samavati with Sama Mantras and Yajushmati with Yajurveda
Mantras. You are full of joy as you are one with Brahma and Atma, the
Soul. Oh Vak, by your knowledge you are Brahma and the source of all
knowledge.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati ! you with Rks i.e. Rgveda Mantras are Rkvati, with
Sama Mantras you are Samavati, and in association with Yajurveda Mantras
you are Yajushmati. Thus Vak has the capacity to become that with which
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she is associated. By love and bliss of knowledge, you are one with Brahma,
the pervader, and also with the individual soul. You thus become Brahmanvati
and Atmanvati. Therefore, Vak is Brahma in the visible form and she is the
source of all knowledge.
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* Oh Sarasvati! you are the fine and indistinct sound. You pervade the
whole universe. You yourself give the voice, that is the power to speak, to

all in the universe. You express yourself also through the string-instruments,
drums etc. Oh Vak, by your knowledge you are Brahma and the source

of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you are the inaudible sound itself. You are everywhere,
above and also around. You give expression to what you experience.
Further, you are heard as sound in string-instruments, drums etc. You
are indeed Vak, Brahma the most excellent and the very cause of knowledge.
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Oh Sarasvati! you express the secrets of this universe as IM. You are
in the form of light of knowledge hidden in the Atma, beyond the powers of
the intellect. Your name IM is indeed real, though secret. It is in the form

of a mantra. Oh Vak, by your knowledge you are Brahma and the source
of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you say IM. That is a secret sound, and signifies the
Thing Supreme. In this universe you manifest yourself as Word. Likewise,
you are as lightning in all of us. You are dwelling in the innermost hearts
of all even beyond the powers of intellect. You are in the form of one
lettered IM which is your secret and true name in the Veda. You are
indeed Vak, the Brahma, the best; you can be relied upon as the instrument
of all knowledge.
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Oh Sarasvati! you are IM, and you express the truth., You praise
Brahma by the mantra OM within yourself. That letter is Brahma and is
the seed of the universe. Oh Vak, by your knowledge you are Brahma and
the source of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION
Oh Sarasvati ! following the Truth, you say IM. Itisall praise of
Brahma, the invisible. By that well-known mantra OM, you signify Brahma
within yourself. That syllable is significant of Brahma, and further it is the
original seed of this universe. You are Vak, you express Bramha, the source
of all knowledge.
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Oh Sarasvati! you are Brahma, the indestructible and the true one in
all respects. You are one with Brahma and you never move away from Him.
You express the great truth of Brahma by metrical composition. Oh Vak,
you by your knowledge are Brahma and the source of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! on account of the intimate connection between both the
expressible and the expression, you are Brahma itself, which is the indestru-
ctible truth. Itis indicated that Sarasvati is Akshara (that which never
deteriorates ) in name, form, quality and function. You are always with
Brahma, the very essence of intelligence and you are never separate from
Him. You express Him by the imfinite capacity to express which you
possess. Therefore, you are indeed Vak, the manifest Brahma and you are
the cause of all knowledge. The corroborative evidence is already quoted
earlier (“ Gaurirmimaya etc.” Rg. I-164, 41 & 42).
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Oh Sarasvati ! you are the indestructible great truth. All these universes
come out ( are expressed ) of you as well as all knowledge. Brahma the inex-

pressible is expressed in the form of the universes by your power of
intelligence. Oh Vak, you by your knowledge are Brahma and the source

of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are the indestructible great truth. The universes
issue from you because you alone can express them. All knowledge dawns
through intelligence, words and speech. Even Brahma who is without name
and form assumes them when manifested by speech as the universe. Vak or
speech is the source therefore of all knowledge.



BRI AH_ 105
gt BE |
adeala o sifdT agat
fpataq sy azdEisi
ey Py agg & 7 weshe
anr fazr at o &fagt qifet: el
Tt - wte | g | S | S| o |
' ﬁ%&lgﬂlg{@lmlgﬁzlﬁfﬁu
| R &t oid L @) ) e ER
ar | Pt | | w | msh R
Oh Sarasvati ! you are the eternal flame of intelligence and are indestruc-
tible. This universe issues forth from you as meéaning proceeds from the word.

This universe is perishable but you remain imperishable. Oh Vak, you by
your intelligence are Brahma and the source of all knowledge.
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COMMENTARY--SUMMARY TRANSLATION
Oh Sarasvati ! you are the imperishable flame of intelligence. Universes
issue forth from you like meanings from words. While universes perish,
you, their source, are imperishable. It is by expressing in words that you
create universes and everything in them. The word is the creator.
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Oh Sarasvati! you are the foundation or substratum of this universe.
Evidently, itisin the form of words that the universe remains in a latent form
( even after physical destruction ). The universe again springs forth from the
word by the power of your intelligence. Oh Vak, you by your intelligence
are Brahma and the source of all knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you are the substratum of this universe, being responsible
for it. Therefore, all this universe, even after destruction, continues in a subtle
form as word, in the form of a symbol. Even when the universe ceases to
exist, Vak survives, which means that finally everything lives by name
only. Again this whole universe rises from you, the word, by the power of
light. Vakis certainly the Brahma, the source of knowledge.
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Oh Sarasvati! you are Brahma Himself in this universe; you are the
immortal and the truthful and the perfect one. Brahma, the imperishable,
issues in the form of the universe from you. Vak is the supreme light of
intelligence which illumines the whole universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! in this world you are evidently Brahma, the eternal in
manifestation. You are truthful, immortal, imperishable. You are the one
who attain Brahma, the perfect one. This Brahma, the invisible and imperi-
shable assumes on account of you, omnifarious forms in this universe. Vak
is the light par excellence which illumines all and everything. -

Thus ends the Sixth hymn in the Second Section.
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Now the Sarasvati Sukta, seventh in Second Anuvaka
Section II, Hymn 7, Riks 1-8 - SARASVATI

This hymn beginning with Sarasvati tvam vyaharasiha ’> contains eight
Rks. Daivarata Vaisvamitra is the Rshi, Sarasvati is the goddess and the

metre is Jagati.
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Oh Sarasvati ! you give expression to three words: Bhah, Bhuvah and
Svah, through the power of your tapas, light and speech. By them, you create
these three worlds. You are Vak, the measure and seed of this universe on
account of your intelligence.

S gATEH |

% arealy | ¢ €39 QU ary AT adl wcAa: quar saifas 9 ag
wfar: are: e sqefa S, 3 =g ¢ g w3 3R agaenfasn
¥ ofeg:, aifia Rgh: saefifn e, ofidi— swafey ot gf i
QA gaaETF, AR, sARATERAE, ‘@ R SRy yanesd
geqIfE SEOTH, AEAIT A1 JNT [T fFaen Sna: afqmd GaE gaioTensRe,
q g A HOTeRRA, A it T wadia

COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! though you are yourself the transcendent Vak, by your
tapas and light, you give expression to the words Bhuh, Bhuvah and Svah,
the Yajurmantras well known in the Vedas. By them, i. €., by mere uttering
the mantras ( vyahrti ), you create these three worlds, this world, mid-air and
sky. There is an authority in the Brahmanpa literature: ‘“ He said Bhuh
and created this world. ” Certainly, it is Vak, the evidence of this universe
and its fundamental seed.
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Oh Sarasvati ! you pervade the sky, this earth and the mid-air which is
between them. You who are full of light shine in the three worlds. You are
Vak, the evidence and seed of this world.
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COMMENTARY—~SUMMARY TRANSLATION

Oh Sarasvati! you pervade the high sky and this world below and the
mid-air in between. You shine with three lights in these three worlds. The
lights are Agni, Vidyut and Sarya —fire, lightning and sun. You are reputed
as Jyotishmati. You are Vak, the evidence and seed of this universe.
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Oh Sarasvati ! you resort to the great shining sun in the high sky. You
are Savitri, full of sound and you are the best. You are Vak, the evidence
and seed of this universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you resort to that Sun, who is close to you. You shine
with Him. You have His name, form, quality, function and other attributes.
You shine as the queen of the high skies. You are Vak, the evidence of the
fundamental seed of this universe.
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Oh Sarasvati—! you resort to this burning fire here on earth, and you

become the wife as it were, of Agni ( Agnayi) the earthly light. You are
Vak, the evidence and seed of the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you resort to Agni in this world, who is burning before
our eyes. He is lowest among lights. You become Agnayi, the wife or power
of Agni. Here, the light of Agni is itself Vak and so she assumes her own
form. It is said, ““ from the mouth ( of Brahma ) Indra and Agni were born”
( Rg. X-90-13), “from the mouth, Agni was born” (Suk Yaj. Sam. 30),
« from the mouth Vak and from Vak Agni was born” ( Ait. Up. 1-1-4),
« Agni having assumed the form of speech entered the mouth” (Ait. Up.
1-2-4). It is Vak, that is the evidence.
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Oh Sarasvati ! you make sounds along with Indra and you join him as
the light of lightning in the mid-air. You become Indrani, the lightning

and you are immortal in the mid-air. You are Vak, the evidence and seed of
this universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you echo the sound of Indra in the mid-air. As light-
ning, you join him and so, you are a goddess of mid-air. You are immortal.
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You are Indrani, by name, form and the power of Indra. You are Vak, the
evidence and seed as well as the basis of this universe.
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Oh Sarasvati! you blow with the blowing god Marut with great power
in the mid-air. You pervade the universe with sound. Youare Vak, the
evidence and seed of this universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you blow fiercely in the mid-air with the blowing god
Marut. You fill the universe with sound. Along with Vayu, Vak also moves
all round. Itis Vak, which is the evidence and seed and the basis of this
universe.
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Oh Sarasvati! resorting to Rudra, you along with lightning become
the cause of sound. You are Rudrani of the mid-air. You are the great
Gauri. You are Vak, the evidence and seed of the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! resorting to Rudra, the lord of mid-air, and united with
lightning, you cause sound to be produced. Then you become Rudrani, the
power of Rudra of the mid-air. You are Gauri by name and superior by
quality. Vak is the proof and seed, the basis of this universe.
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Oh Sarasvati ! you are associated with the three Vyahrtis—Bhah, Bhuvah
and Svah, and further with the three Vedas, Rk, Yajus and Sama. You
are one with Agni, Indra and Aditya. You are the great Vak, the light par
excellence, that illumines the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are associated with the three Vyahrtis ( Bhah,
Bhuvah and Svah ) and ( the three Vedas'), Rk, Yajus and Sama. You are
one with the gods Agni, Indra and Aditya. You are Vak, the light that
illumines everything in the universe.

Thus ends the Seventh hymn in the second Section.
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Now the Sarasvati Sukta, eighth in Second Anuvaka
Section 1I, Hymn 7, Riks 1-9- SARASVATI

This Hymn beginning with ‘Sarasvati tvamatmanah, contains nine
Rks. Daivarata Vaidvamitra is the Rshi. Sarasvati is the goddess and the
metre is Jagati.
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Oh Sarasvati! you being utterly truthful are the wife or Sakti of the
Atman. You are one with the great Atman and equal to Him. You are
one with Him on account of your having the same light as that of the Spirit.
You, Vak, being full of intelligence, are the very measure and mother of
the universe and of the great Atman.
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COMMENTARY—SUMMARY TRANSLATION

On Sarasvati ! you are truth and the wife and the power of Atman, the
innermost spirit and the very source of existence. Being equal to the Atman
in having light and power and spiritual strength, you are one with Him. You
are Vak which measures and moves the Atman, and you are the mother of
this universe.
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Oh Sarasvan ! you are the measure of all. Being inspired by the Atman,
and in virtue of your powers of intelligence, you create all creatures and
are their very source. By the subtle power of speech you gave birth to
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the universe. Vak is the measure and the invisible mother of the universe and
the measure of the great Atman.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you are the measure of that Atman. You are inspired by
Him who is the very source of all animation. By the various powers of in-
telligence you produce all the elements in this universe. Vak, who is Brahma
in the form of sound, is the essence of Akasa ( Akasa Tanmitra) or ether.
Vak is the generator of all elements, such as sky etc. She is the mother of
the whole universe. The sound is the essence of Akasa and with it, she gave
birth to all the elements in the universe. She is the measure of the universe
and the evidence of Atman.
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Oh Sarasvati! you are truth itself and you were born before anything
else. You are full of the light of intelligence. You, being born as the essence
of elements, were Brahma’s first power of sight and also the sky which is
the region of sound. Vak, you, by your intelligence, are the very measure of
the universe and of the great Atman.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are always existing as truth. Before the creation of
any elements, even before the sky, the sound (Vak) was created. She is her-
self full of light. She was born as sound, the subtle essence (tanmatra) of
the sky. So, Vak became the first sight, the opening of the eyelids of Brahma.
Being born first, earlier than the universe, she is the invisible mother of the
universe and the measure or evidence of Atman.
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Oh Sarasvati! being the essence of all animation, you pervade all space
externally. On account of your blowing fiercely, you are with the Marut
(the god of winds ). You are Vak, the mother of the universe and the
measure of Atman.
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COMMENTARY —SUMMARY TRANSLATION

Oh Sarasvati! by your being the essence of all animation, externally you
pervade all space. By blowing strongly you areequal to Marut, the presiding
deity of wind and the vital airs. You are Vak, the mother of the universe
and the measure of Atman.
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Oh Sarasvati! on account of the power of light and speech, you are one
with the sun. The light which burst forth in the form of speech pervaded the
universe. Vak, on account of intelligence, is the mother of the universe
and the evidence of Atman.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! being invested with the essence of light and sound, you
are one with the essence of the sun and his rays. You pervade all round.
Vak has entered the light of the sun and also the light emitted from the inner-
most soul. Vak is the mother of this universe and the measure of Atman.
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Oh Sarasvati! being invested with the subtle measure of waters, and of
the vital airs ( pranas ), and being one with the lightning of Indra and all his
subtle essence, you parvade everything. Vak entered the essence of the liquid
elements along with the vital airs. Vak is the mother of the universe and the
measure of Atman.
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COMMENTARY~SUMMARY TRANSLATION

Oh Sarasvati! being invested with the essence of waters or the liquid
element and the vital airs (rasa and sparsa tanmatra) and with Indra, the
lord of lightning, you pervade the universe. Vak entered the waters which
burst forth from the innermost soul of herself. So, Vak pervades all that is
full of life. Vak is the mother of the universe and the measure of Atman.
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Oh Sarasvati! being invested with the subtle essence of the mind and
intellect and being one with Soma ( the moon ) and his peaceful juicy food
( his rays and light) you pervade all-round. Along with mind, Vak entered

the earth which issued from the Atman. Vak is the mother of the universe
and is the measure of Atman.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you, along with your mind and intellect, are one with
Soma, the moon and his juicy food in the form of his rays. You enter the
projected universe with your mind. Vak is the mother of the universe and
the measure of Atman.
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Oh Sarasvati! you pervade the whole universe. You do so by your
illumined soul, which inspires the three elements, light, water and earth ( the

essence of these three ) in their triple combinations. Vak is the mother of the
universe and the evidence of Atman.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you, in the form of illumined soul, pervade the whole of
the universe. Tejas ( light), waters ( the essence of liquids), and the earth
( the essence of solids ), by the process of triple combination ( trivrtkarana)
have transformed themselves into the manifest universe. You have pervaded
all these by your subtle form. Vak as the mother of the universe and the
measure of Atman.
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Oh Sarasvati—!-this universe was cre;ted by the power of speech of

Brahma, your consort. You too followed the creation of this universe by the
power of expression. Vak is the great light which illumines the universe.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! following the omnifarious universe created by Brahma-
naspati, you too have become omnifarious. Vak also assumed as many forms
as are existing in the universe by her power of expression. Vak is manifold.
She is the light par excellence, which illumines everything.

Thus ends the eighth hymn in the second Section.
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Now the Sarasvati Sukta, ninth in Second Anuvaka
Section II, Hymn 9, Riks 1-8 - SARASVATI.

This hymn beginning with ““ Sarasvati tvam hrdi” contains eight Rks.
Daivarata Vai$vamitra is the Rshi. Sarasvati is the goddess and the metre is
Jagati.
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Oh Sarasvati ! having entered the introvert Atman ( pratyagatma) exis-
ting in every heart, you are one with that Atman. You have become the life-
giving light of knowledge. Oh Vak, by your power of consciousness you are
completely identified with the heart, like a veritable couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! having entered the introvert ( having the power of intro-
spection) Atman, the pratyagatma, existing in the heart of every creature,
you have turned inwards and are abiding with that Atman. The Atman is
full of intelligence on account of this process. Vak is accepted as the equi-
valent of Atman. Vak is identified with the Atman as if Vak and Atman
are a couple. The seer indicates that Vak and Atman are like wife and
husband.
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Oh Sarasvati! you are one with the Atman whose eyes are turned °
inwards and who is in the heart of all. You are the power of real insight
which is in the Atman and you are in harmony with the essence of things.
Oh Vak, by your power of consciousness you are identified with the heart like
a veritable couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! you are the power of the introvert soul and as such you
are the power of the soul’s insight. Being like a wife, you are united with the
soul and are identical with it. Vak is indeed like the mate of the soul.
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Oh Sarasvati! you enter the introvert Atman who is in the heart of all,
and you are the inspirer of the self-consciousness of the individual, on
account of your power of intelligence. Oh Vak, by your power of conscious-
ness, you are identified with the heart like a veritable couple.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Sarasvati ! having entered the inward-looking soul who is in all, you
with knowledge and intellect, become the cause of the I-consciousness. Here,
it is meant that the very self-consciousness of the individual is certainly due
to the existence of Vak. It is because of the power of speech that each person
is able to say ‘I°. The invisible Vak is the equivalent of Atman and they are
one like mates.
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Oh Sarasvati ! being animated by the power of consciousness, you enable
the soul to speak the truth. The soul expresses the truth only on account of
you, who are the power of speech. Oh Vik, by your power of consciousness,
you are identified with the heart like a veritable couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! inspired by th; power of knowledge you enter the Atman
turned inwards. You declare the Atman as existing ( true ). Again, the same
Atman who is inside expresses himself being inspired by Vak. He expresses
to others through Vak. Vak is one with the Atman as wife and husband.
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Oh Sarasvati! you are the greatest deity. You are equal to the great

Atman and replete with the powers of Atman and you are one with the

Atman. Oh Vak, by your power of consciousness, you are identified with the
heart like a veritable couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you are the greatest God. Though manifest, you are one
with the Atman who is invisible but who pervades everything. You are
teplete with the power of animation. The powers are Chetana ( animation ),
Samvid ( consciousness ), Ichha ( feeling of desire ), and Kriya ( power to do ).
Vak is firmly rooted in the Atman and is the source of strength.
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Oh Sarasvati! being inspired by the Atman you manifested the Parusha
{ the supreme person ) in manifold forms; you manifested the Parusha who
is existing independently and who is one without a second. Oh Vak, by your
power of consciousness, you are identified with the heart like a veritable
couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! Purusha ( the Supreme Person ) is always one and inde-
pendent as well as invisible, Inspired by the Atman, you manifested the
Purusha in various ways. This means, Vak, the power of speech, is the main
cause of manifesting the One as Many. Vik is certainly equivalent to Atman.
Vak and Atman are the couple spiritually united with each other in perfect
harmony.

qAYEl FE |
ateaf wqifated sdtm
fater futafin: examean awaq |
o Sftakete €3 A
aw frgr g gxrssadrsam o
q7ArE - G | | o | R ) s )
fasfiser | fafdsfin: | e ) emarag | @t 1l
g | Ao |7 ) &
arg | fer | fetgan ) gar | s | e ) erdg

Oh Sarasvati! it is due to your power that the Atman who abides with
his several faculties ( chetana etc. ) is manifested and is full of light. You by
your essence make the sentient beings live and breathe. Oh Vak, by your
power of consciousness, you are identified with the heart like a veritable
couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! on account of your power, the great Atman was made
manifest as light. You enter the great Atman who is your own through your
powers like knowledge etc. You give life to the individual creatures as well,
in this world. That you do by your essence. Cf. “ From Vak, the oceans are
born and the four intermediate quarters exist on account of Vak. The whole
universe lives by the power of Vak.” ( Rg. I-164-43).
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Oh Sarasvati! you are the sacrifice and ( on account of your being a
helper ) the wife of the sacrificer. You maintain the sacrifice in this universe.
By your essence, you worship your Lord (the Supreme Person ), the master
of sacrifice and the all-pervading spirit. Vak is the supreme light which illu-
mines everything in the universe.
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COMMENTARY—SUMMARY TRANSLATION

Sarasvati is the Goddess of Speech. She is all bliss. She is herself
the sacrifice. Sacrifice yields fruit on account of Sarasvati. You ( Sarasvati )
are the instrument of sacrifice. So you are the protectress of sacrifice. You
help the supreme Purusha in every way, in performing Yajfa (sacrifice).
‘“Sarasvati performed Yajiia” etc. (Rg. I-3, 10-11). You perform
the sacrifice and maintain all sacrifices. And you maintain the universe by
sacrifice. You worship your Lord, the master of sacrifice, with your essence
or bliss, that is Ananda, and you are one with the Supreme Spirit. So, you
are Supreme Vak which illumines all this universe, the light par excellence.

Thus ends the Ninth hymn in the Second Section.
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Now the Sarasvati Sukta, tenth in Second Anuvaka
Section II, Hymn 10, Riks 1-8 - SARASVATI

This hymn beginning with ¢ Sarasvati tvam Vaisvanarena” contains
eight Rks. Daivarata Vaisvamitra is the Rshi, Sarasvati is the goddess and
the metre is Jagati.
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Oh Sarasvati ! through Vaisvanara i. e. the fiery principle in all beings,
you are united with the Atman who is within all creatures. You are the
consort of Agni, the God of Fire and you by your power of light give expres-

sion to words. Vak, by the powers of consciousness, is wholly one with the
Atman and both are from the beginning a perfect couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! Vaisvanara is the inner fire in all living beings. Being
one with that inner principle of fire in all, you are united with the Atman.
You are, as it were, the wife of Agni. You express yourself in the form of
words on account of your powers of inner intelligence. Vak is equal to Atman
and abiding in His energy. Being identical with Him you ( Vak and Atman )
are perfect mates.
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Oh Sarasvati! you invest all beings with life through your power of the
wind-principle. This life expresses itself in the form of words. Vak, on

account of its powers of consciousness, is from the beginning one with the
life-principle and forms a perfect couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! having control of the principle of wind, i.e. Vayu, you
inspire Prana, the life-principle in all hearts. This Prana speaks or gives
expression to words. Vak is one with the Atman and forms a couple with
Atman on account of identity with the life-principle.
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Oh Sarasvati! on account of the light of the sun which you have, and
through your power, you invest the Atman ( the self) with mental powers.
The mind being inspired expresses itself in the form of speech. Vak, by the
powers of consciousness forms a perfect couple with the mind from the very
beginning.
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COMMENTARY--SUMMARY TRANSLATION

Oh Sarasvati! having the celestial light of Aditya, i.e. the sun, and by
means of the power of intelligence you invest the mind with powers. The
mind is full of desire, thought, determination etc. The mind, activated by
Vak, expresses in words. Vak is united perfectly with the mind. Vak and
mind are like mates.
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Oh Sarasvati! you are one with Aditya, the sun, through your own
power of intelligence. Being invested with the power of the sun, you vibrate
in the heart in the form of sweet sound. Vak is a perfect mate with the inner
heart from the very beginning.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! by being one with the celestial glory of Aditya, the sun,
you are one with the Atman. Vak is Savitri because she is related to Savitr
the sun. Vak bursts forth in words in the hearts of all. Vak is one with the
Atman and is perfectly united with the Atman from eternity.
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Oh Sarasvati! you who are one with Rudra ( the god of the skies ), and
also one with Indra (the god of lightning) reside in the hearts of all as life.

You inspire that life with your inner voice. This life gives power to the
faculty of speech. Vak is one with the life-principle from the very beginning.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! having the light of Rudra, the lord of the skies and
having the light of Indra, who is the lord of the mid-air, you are one with
the essence of universal Prana, the life-principle within the heart. This Praga
is active in the wake of Vak. Vak is perfectly paired with Prana. Vak and
Prana are united perfectly from the beginning.
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Oh Sarasvati! you are one with the mind, along with the sweet Soma
{ the divine juice ) and food. You are one with the mind through the inner
fire or heat called Vaisvanara. The mind follows the inspiration of the power

of speech. Vak, through her power of intelligence, is united from the begin-
ning with the mind.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! through the celestial essence of Soma and the various
foods, you enter and become one with the mind which has the power of desire,
feeling etc. Likewise, through Vaisvanara fire which is responsible for diges-
tion of foods, you stay in the body. The mind, following Vak, becomes active
in the heart of all. The mind is inspired by Vak. Vak certainly is coupled
with the mind; mind is equal with Vak in every respect. Vak and mind are
united as one being from the very beginning of time.
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Oh Sarasvati! you are indivisibly one and are a combination of the
power of speech, of vital breath, and of mind (this is the combination in
the individual self ). In the universe, you parade in the form of a combination
of the elements, the subtle powers and the material forms. Vak, through her
power of intelligence, is united from the beginning with the Atman like a per-
fect couple.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati! you, by the power of speech characterised by knowledge,
by your vital powers ( power of action ), and by the powers of the mind (such
as desire, feeling and imagination), abide in all beings. In the material
universe, light, water and physical matter are the forms you assume. These
are basic things which by the process of triplication ( trivrtkarana) take
multitudinous forms. All these are pervaded by you, i.e., by Vak or the
power of speech.

ydl Ay |
aeadt & gt ffgAAeaT
wUTsifae Rpasisasa:
we v Baaeaadt adar

a1 doar sfafasder gnda e

TG - Gl | aq | ad | figAg | s
w0 | 3 | Rt 1 Reasdr 1 w1 smRA N
ga{lamlﬁrazlara'ré?qu‘dzgaru
arglg:::rrlsvi_{r%'= | foder | g

Oh Sarasvati! you are one with the inner soul, like a couple in full har-
mony. You are in the heart of all and in the universe as well with your
faculties such as intellect etc., with senses of knowledge and action, and with
all other powers. You are as infinitely pervasive as the power of conscious-
ness. Vak is the greatest power of knowledge which illumniates the whole
universe.

cp-18
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COMMENTARY-~SUMMARY TRANSLATION

Oh revered Sarasvati! by your name as well as form, you are coupled
with Atman. As such, with all the senses, intellect etc. you pervade the
bodies of allliving beings. You pervade everything as extensively as the
active Atman. Vak is equal to the Atman in every respect ; she is as pervasive
as He. Therefore, it is certainly Vak, coupled with the Atman, which is the
light par excellence that illumins the whole universe.

Thus ends the Tenth hymn in the second Section.
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Now the Sarasvati Sukta eleventh in Second Anuvaka
Section II, Hymn 11, Riks 1-9-SARASVATI.

This hymn beginning with * Sarasvati tvam Svaravati” contains nine
Rks. Daivarata Vaisvamitra is the Rshi, Sarasvati is the goddess and the
metre is Jagati.
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Oh Sarasvati! you are endowed with the essence of subtle sound and

have filled the whole sky. You enter the ear with the power of the mind and
of the four quarters. Whatever is heard by the ear, you express in words,

be it truth or untruth. Vak on account of mtelllgence is indeed the mate of
the ear from the beginning.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati full of the essence of knowledge,
of life and of everything. You being the essence of sound, have filled the sky.
With the help of the active mind and the powers of the gods presiding over
the quarters, you enter the earth which partakes of the essence of the sky
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and the four quarters. All that is your own region. That means you are one
with the ear. So, whatever 'is heard, be it truth or untruth, you express in
words. So, she is the very basis of hearing, she is one with the ear. Vakis
one with the principle of hearing from eternity. That is, speech and the
power to hear are inseparable. They have meaning for each other and for
the world only when both are there.
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Oh Sarasvati ! having flrst touched the skin with your lightning-like
power, you generate the sense of touch with the help of the mind and the
wind-principle full of vitality. So, you are able to expressin words about
any kind of touch whether it is direct or indirect. Vak on account of its in-
telligence is primevally a mate of the sense of touch.
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! Venerable one, you are full of every essence. By the power
which is like lightning, you touch the skin and become cognisant of that
touch. You became aware of the sense of touch with the help of the internal



BRI A 141

vital air ( Prana ) and the external air ( Vayu ). Therefore, whether the touch
is from before or from behind, you are able to express the same in words.
Vak certainly is one with the skin in the act of touching. Vak and the sense
of touch in the living skin are identical.
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Oh Sarasvati ! you are full of brilliance and have a beautiful form. You
enter the eye with the help of the light of the sun. You are able to express in

words all that you see and all that has form. Vak, on account of intelligence,
is one with the eye from the beginning.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are full of every essence. You are full of brilli-
ance. You have a good form. You enter into all hearts with your own light
with the help of the brilliant sun who presides over the sense of sight.
Whatever objects are seen, you can express in words. Whatever is seen with
one’s own eyes is considered as truth. Cf. ““ The person who has seen with
his own eyes is asked: Have you seen with your own eyes ? To which he says:
yes. Then it’is Jooked upon as truth.” Guru Yajiavalkya tells this to King
Janaka, Brhad-Aranyaka (IV-I-4). “The eye itself is truth,” because
man sees with his eyes in a special way ( Ait. Brahmana). Here it may be
pertinent to refer to every sense being two-fold, the internal and the external.
They are referred to as ‘sense within’ (tanmatra) and the physical organ
without. Vak in the process of seeing the forms becomes one with the eye.
Vak and the eye may be said to be inseparably one, as seeing and expressing
what is seen have to be identical. :
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Oh Sarasvati! you are the repository of all tastes and your home is in
the waters (liquids ). You enter the tongue with the help of the mind and
along with the taste of the waters. You can express in words the taste enjoyed
by the tongue. Vak on account of intelligence is one with the tongue and the

union is from the beginning.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Venerable one, you are yourself the principle of taste ( Rasa). You
are residing in waters both in their subtle essence and in their physical form.
You are one with the celestial essence of Varuna ( the god of waters ). You
are one with the tongue. Whatever the tongue tastes, you are able to utter in
the form of words. Vak, in the act of tasting and expressing it, is one with
the tongue. This union is beginningless.
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Oh Sarasvati! you are full of the power of Soma ( the moon-god) and
Sarya ( the sun-god ). With the help of the mind and the Asvins (i.e. the
power of the Sun and the Moon) you enter the nose with various odours.
You express in words the odours which are smelt by the nose. Vak on
account of intelligence is one with the nostrils from the beginning.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are yourself the essential taste of things. You
are one with Soma, i. e., the moon who is full of celestial essences. You are
one with Sarya, the sun, the lord of all light. With the help of the Asvin
gods, who are Soma and Sarya, and with the help of the mind, you enter the
nose in the form of various odours. So, whatever the nose smells, you can
express in words. Vak, who is one with the nose in the act of smelling has
been from the beginning inseparably associated with the nostrils.
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Oh Sarasvati ! you inspire your own intellect, i. €., the universal intellect.
With the help of the mind and the sun-like light of knowledge you enter the
intellects of all. You express in words whatever is known to all intellectual

minds. Vak is indeed one with the intellects and consciousness of all. This
union has been there from of old.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati. You are full of the essence of
supreme knowledge. You inspire all the souls. With the help of an active
mind, and of god Savita in the form of celestial light, you activise all the
organs of knowledge. Vak is one with all the projections of intellect. Further,
whatever is known to the intellect, whether it is concrete or abstract, you are
able to express in words. Certainly, Vak is united with intellect and know-
ledge. The union is ancient and self-evident. In this respect, attention
is invited to Rg. I-3-12, which says, ‘‘ Sarasvati is like a big ocean. She
inspires and impregnates all intellects with knowledge, and shines.”” This is
verifiable at every stage.
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Oh Sarasvati ! on account of your works, you are the performer of all
works in the universe. You pervade the whole universe with the help of the
vital airs ( pranas) and instruments of action ( organs of action, the Karmen-
driyas ). With the help of the mind you express in words whatever is done.
Vak on account of the power of intelligence is one with the power of action
from the beginning.

CD-19
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COMMENTARY—SUMMARY TRANSLATION

Oh Sarasvati ! the Venerable one, you are the very essence of knowledge;
at the same time, you are capable of all works. Again you are one with all
the senses and vital airs which make all actions possible. So, whatever is
done by all the senses, you can express in words as you are simultaneously
associated with the active mind. Therefore, in respect of doing all the works
in the universe, Vak is one with the vital airs and senses which are instru-
mental in performing all actions. Vak is of primary importance.
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Oh Sarasvati ! you express in words with your sweet tongue, the know-
ledge of the Atman who knows himself and you also express all the essential
knowledge gathered by you. Vak, on account of intelligence, is the mate of
the tongue from the beginning.
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COMMENTARY ~SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati, the deity of knowledge. So, you
express in sweet words the Atman, the knower as well as whatever is gathered
by yourself as knowledge and experience through all the senses. Therefore,
it is certainly Vak, who is intimately associated with the tongue in respect of
gathering all knowledge and in communicating the same to others. The
union of Vak and the tongue is the oldest. This establishes the self-evident
union of Vak and the tongue which is spiritual.
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Oh Sarasvati ! you dwell with the vital airs ( pranas ) and all the intelle-
ctual faculties but you are never touched or affected by any of them. You
are one with Brahma who is your own Self and the real truth. Indeed Vak
is the supreme light that illumines everything in the universe.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati. You are full of the essence of all
knowledge as well as of the principle of vitality. As such, you are externally
connected with the vital airs ( pranas) within and without, and with all the
powers of knowledge. But you are not in the least affected by those things.
Neither the things in the universe which are the objects of our senses nor the
knowledge conveyed by the senses affects you who are the supreme instru-
ment of all knowledge. You are always with Brahma, who is full and per-
fect in every way, and who is ever existent. You are quite identical with Him
and are superior to and beyond all other things. “ Vak is co-extensive with
Brahma” ( Rg.X-118-4). This is further borne out by Aitareya Aranyaka
almost in the form of an elaboration of what is said above, ¢ Wherever there
is Brahma there is Vak and wherever there is Vak there is Brahma” ( Ai. Ar.
1-3-8). Vak dwells with Prana and the senses, but it is quite unaffected by
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all these contacts. Again, the Upanishad, ‘‘On the banks of it, there were
seven Rshis and the eighth was Vak; they conversed with Brahma.” ( Brh.
Up. II-2-3 ). The Rshis here are the Pranas.

It is the supreme power of speech, Vak, which is the light par excellence,
that illumines all and everything in the universe.

Thus ends the Eleventh hymn in the second Section.
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Now the Sarasvati Sukta, Twelfth in Second Anuvaka
Section II, Hymn 12, Riks 1-12 - SARASVATI.

This hymn beginning with “Sarasvati tvam Brahmajaya” contains twelve
Rks. Daivarata Vaisvamitra is the Rshi. Sarasvati is the goddess and the
metre is Jagati.
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Oh Sarasvati ! being one with Brahma, you are as it were, the wife of
Brahma. Being in perfect harmony, you have experienced the happiness of
union with Brahma who is your lord. Like a loving mother, enable me to

taste the delight of oneness with the Atman. Vak being full of intelligence
is the mother of the great Purusha ( the supreme person).
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COMMENTARY - SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati, the essence of delight. As such you
are the wife of Brahma who is himself attributeless but all delight. You are
evidently Brahma, the visible form of reality. You are His equal by being
identical with Him in happiness. By being united with Brahma who is your
lord, you experiencc the same supreme bliss as He. Like a mother, kindly feed
me as if I were your son. Vak is the supreme measure of the perfect Purusha.
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Oh Sarasvati! you are in communion with Brahma himself, and as such,
you have drunk deep of the delight of Brahma. Verily like a mother, feed
me to my full satisfaction with the delight which is now yours. Vak is the
measure and the mother of the Supreme Purusha in virtue of having the
power of intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are Sarsavati, who are one with Brahma and full
of delight. By your supreme union with the manifest as well as the unmani-
fest Brahma, you enjoy his highest delight. You now feed me with that happi-
ness which you have enjoyed. That happiness is in the form of knowledge
which takes one to Brahma. Vak is the supreme mother of all. The delight
of Brahma is sought after by the Rshi through the good offices of Vak, the
goddess of speech. The process of attaining the highest delight through the
grace of Vak is by an earnest desire to attain the goal followed by the use of
mantras, meditation, worship, offering oblations, Vaidik and Tantrik rites
and so on.
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Oh Sarasvati ! You are full of all the powers of Brahma. The powers of
Brahma consist of intellect, faculty of expression, knowledge and will to action.
All these are like mother’s milk. Feed me, who am like your son, with all
these powers. Vak is the measure and the mother of the Supreme Purusha,
in virtue of having intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati full of the mother’s milk in the
form of all the powers of Brahma. He is the very source of all intellect,
the power of all expression, the power of knowledge and of the will to act.
Like a mother you should feed me with all powers. You alone have them as
you are one with Brahma.
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Oh Sarasvati ! You are like my mother feeding me at your breast. Kindly
express the truth of your experience in song. While singing the same in a
metrical form fondle me who am your child. Your are indeed Vak, the measure
and mother of the Supreme Purusha, That you are in virtue of intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati, who are full of delight. I am your
son and so feed me with the happiness which you enjoy. Sing in a delight-
ful way about the supreme Truth which has been realised by you. Again and
again, while singing the poetical song of Truth delightfully and with love,
fondle me, your child. Vak is the most beneficial mother and the guide of
all. Thus the Rshi begs of the mother Sarasvati to feed him with truthful
poetry.
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Oh Sarasvati ! while feeding me and singing and chanting the song,
make me also chant the same with a full heart in the form of words and
metrical poetry. You are indeed Vak, the measure and mother of the Purusha.
You are so, on account of the power of intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati, full of delight and you are my
feeder. You sing about Brahma. I am your son emulating you. Please make
me chant with all my heart whatever you sing. Let all that be expressed in
words set in metres. They are the mantras in the form of Sama chants. Vak
is the mother of all. She can bestow happiness of the best kind.
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Oh Sarasvati ! enter into me with your whole essence, your ecstatic de-
light and all, in the form of metrical compositions. Make me sing the same
with a full heart. Vak is the mother and measure of the Supreme Purusha
on account of the power of knowledge.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable one, you are Sarasvati, full of pure delight. Enter into
me with all your ecstacy which is the essence of all being. Enter me in the
form of mantra, properly composed in a metrical form. Please chant the well-
accented notes of the Sama in harmony with my heart. Make me also chant

~

the same, .
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Oh Sarasvati ! being one with Brahma, your heart is full of the joy of
Brahma. Make my inner heart full of that joy of yours. Vak is the measure
and the mother of the supreme Purusha in virtue of intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable Sarasvati, you are the very essence of all joy. You are
one with the Supreme Self. Your heartis delighted by being one with
Bramha. Make my heart one with yours and make it enjoy what you your-
self enjoy.
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Oh Sarasvati ! make me a knower of the Atman or the Supreme Self by
means of your intelligence, the intellectual power, the delight and the gift of
poetry, all of which you have in abundance. Make me one who knows

Brahma, like the Rshi orseer. Vak is the measure and the mother of
Purusha, in virtue of the power of intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable Sarasvati, you are yourself the soul of all delight and
knowledge incarnate. Therefore, I make this humble request. By means of
your power of speech and knowledge and mantra make me a good knower
of Atman. I am your devotee and so, make me one who knows Brahma like
a good seer, a seer of Vedic mantras. ‘“ Whomsoever I like and love, 1
would make him an ‘ugra’, the best one; I would make him a Brahma; I
would make him a Rshi and I give him the best brain” ( Rg. 10-125-5).
This is the promise of Brahma. Here is a prayer to Brahma or Sarasvat]
to make good that promise.
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Oh Sarasvati ! you inspire my inner self so that I can be the seer of
mantras in metres. Inspire me with metrical knowledge, deep insight and
endow me with the power of tapas (austerity). You are indeed Vak, the
supreme measure and mother of Purusha on account of intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable Sarasvati, you are yourself knowledge incarnate. So, make
me a seer of mantras in various metres like Gayatri, endow me with inner
knowledge and tapas which leads to the realisation of Brahma. Make me a
Rshi who can utter the mantras after hearing them within his own heart.
This is a prayer to Sarasvati to make the devotee a Rshi or a seer.
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Oh Sarasvati! just as you have supreme faith in your Lord, endow me
with the same kind of faith in the Lord. You are indeed Vak, the supreme
measure and mother of Purusha in virtue of intelligence.

ATTATTY |
g vnaf | @ aeeadl €ad @Rdl AaFRIfRRRT GATamal Edl € A
R gEY 991 9 GERU faMe AeRAl GaUEROT galkad 9 aq @g o
AFTH 9T ARR GIgq, aA qA1 fada qEN aguERE agagAiETEeg
M owgd AGOA A SRS, qq: | 4 AWZadd JENed A gdl
sigqar ardr wafy 3kl

COMMENTARY—SUMMARY TRANSLATION

Oh Venerable Sarasvati ! you are the very soul of delight and you are
love incarnate. You have supreme faith in every way and with all your heart
in your Lord. Let me, your devotee, have the very same kind of faith in the
Supreme Being.
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Oh Sarsavati ! teach me by means of mantras the Brahma, the Truth
and that which is highly beneficial. Lead me by a straight and well-laid path.
You are indeed Vak, the supreme measure and mother of Purusha, in
virtue of your intelligence.
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COMMENTARY—SUMMARY TRANSLATION

Oh Venerable Sarasvati ! you are full of all powers, like Jfiana ( know-
ledge) and others. Therefore, Irequest you to show me the way to truth
and to the supreme benefit, as well as Brahma. Show me by means of
mantras the Brahmatma who is in you and me and all. Instruct me by cor-
rect directions. Likewise, by straight and a safe well-laid path, lead me
quietly to the highest goal.
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Oh Sarasvati ! accept me as your own son. Salutation to Brahma, to
Viak and to Brahmanaspati, your Lord the Supreme Purusha. Plant me in
your own good self and invest me with the power of mantras and inner

knowledge. You are indeed Vak, the light par excellence which illumines
everything in this universe.
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COMMENTARY—-SUMMARY TRANSLATION

Oh Venerable Sarasvati ! you are the mother of the whole universe.
Accept me as your own son and count me among your sons. Salutations to
Brahma, to you who are the visible Brahma and to Brahmanaspati, the Lord
Supreme. Make me a good seer and one with deep insight who can know the
All-Pervader through a mantra. You are the light par excellence, the goddess
of Speech Supreme which can illumine and express everything in the universe.

Thus ends the Twelfth hymn in the second 