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PREFACE.
(to the First Edition).

The chief aim of this edition of the Dasavaikalika
Sitra is to present to the readers a very faithful text of the
Sttra edited critically with the help of the oldest possible
manuscript copies. The book is one of the most important
books to the Jain monks and manuscript-copies of it are
available in large numbers at various places, The logal
Bhandaras at Ahmedabad possess not less than twa
hundred copies, more than one hundred copies being avail-
able at the Dehla Upashraya alone. For the present
edition there were consulted the manuscript copies of the
Bhandarkar Oriental Research Institute Poona, of Sheth
Dosabhai Abhechand Jain Sangha Bhavnagar, and some.
typical oldest manuscripts at the Dehld Upasdraya. The
manuscripts consulted were arranged into groups in
accordance with the similarity of features noticed in them,
and one typical manuscript of each group was taken and
the differences in readings marked. The text of the
present edition is mainly based on the oldest manuscript
in the Dehla Upasraya, which was found to be written
almost correctly, in the old manner of writing. The
" oldest of the Bhavnagar manusecripts consulted mentions
1643 Samvat, (7. e. 1586 A. D. or thereabout) as the daté
of its being written ; the oldest of the Bhandarkar Oriental
Research Institute Manuscripts mention 1492 and 1513
Samhvat as their dates, while the oldest of the Dehla
Upasraya copies go back to Sarmvat fifteenth century:
The text of the Niryukti is based upon two 'manuscript
copies of the Dehla Upasraya Ahmedabad and one
manuscript copy of Bhavnagar. :

There are many printed editions also of the Suira
available and they have also been consulted, the Agamo-
daya Samiti edition with ‘Haribhadrasiri’s commentary,
Dr. Jivaraj Ghelabhai’s edition prepared in consultation
with some manuscripts of the German Libraries and the
edition by the Jain Mahila Mandal Bombay with transla-
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tion into Gujarati being the chief ones. It is-to be much
regretted that almost -all the printed -editions are full of
misprints and inaccuracies and present considerable
difficulty to the reader. The Agamodaya Samiti edition is
the best of the lot, but the copies of it are no longer avail-
able in the market. There is no English translation also
of the book prepared as yet. The present edition is
therefore undertaken with a view to give (1) a correct and
reliable text based upon the oldest manuscripts, (2) a word
far word translation of the whole text, (3) explanatory and
eritical notes and (4) the oldest commentary uiz. the
Niryukti of Bhadrabahu. For purposes of translation and
notes there was taken at several places, the help of the
commentaries of Haribhadracarya, Sumatistari, Shantistri
and a few Sanskrit and Gujarati glosses, by unknown
authors. The Sanskrit glosses appear to be only abridg-
ments of Haribhadrasiiri’s commentary.

The manuscript material collected for the edition was
falrly representative and satisfactory for bringing out a
correct and authoritative text; the commentaries and
glosses available have been fully taken into consideration
in explanations and the translation. Acknowledging with
sincere thanks the help of friends who supplied the
Manuscript and other material, the editor wishes to say
that his labour would be fully rewarded if readers are
enabled to understand, grasp and appreciate the subject
with the help of the notes and the translation and are
inspired to drink deeper from the fountain head wviz. the
various Anga books,

March 1, 1932. K. V. Abhyankar.

Preface to the Second Edition.

The Second Edition is prepared with a few necessary
additions and alterations. The Niryukti is omitted alto-
"'gether as it is not of much use to the ordinary reader.

- June 11, 1938.° K. V. Abhyankar.



INTRODUCTION.

1. The Dasavaikalika Satra is one of the four Mulasiitras
of the Jaina Agama or Siddhanta(canonical books) which is
made up of eleven Anga Satras excluding the Ditthivaya
{-believed to be the 12th Ahga which is no longer extant),
12 Upanga Siitras, 10 Painna Siitras ( miscellaneous texts ),
6 Cheda Siitras, 4 Mala Satras and 2 Chilika (or appendix),
Satras, The Anga Stutras form the most important portion
of the Canon. The First Anga Sutra wvz. the Acaranga
Sitra gives strict rules and regulations about the behavi-
our of the monk. The other Anga Sutras state forth the
arguments of the rival philosophers, the tenets of the Jain
Philosophy, the rules guiding the conduet of monks and
householders, and dialogues and short stories in illustra-
tion of the above. The Upanga Satras are subsidiary to
the Angs Sutras, and, as their name signifies, they foxm
good explanatory and illustrative glosses on the Anga
Statras. Although the connection of the Upanga Sitras
with the Anga Stiras might be only nominal, each one of
them is cibed as connected with an Afga Satra. The ten
Painna Sutras discuss only miscellaneous things such as,
abstinences, postures at death, renunciation at death, astro-
nomy, mathematics and the like. The six Cheda Satras
discuss the behaviour of the monks citing the various
prohibitions and expiatiens. The four Maila Satras—
Uttsradhyayana, Avasyaka, Dasavaikilika and Pinda-
niryukéi—diseuss mainly the conduct of the Ascetics;
while the Chilika Sutras discuss a few philosophical
problems. A careful perusal of the Jain Canon would
show that the main theme of the Canon is to define and
ildustrate monkhood, a strict and careful observance of
which leads to Liberation,
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2. The origin of the Dasavaikialika Sdtra is tradi--
tionally given in a very interesting way. Sejjambhava
is said to have been the author of the book, and, as stated
in the first note on Chapter I ( Notes pages 1-2) the book,
in fact, is said to have been an extract—in-brief from the
whole Canon. It defines monkhood, its striet observance:
and the glorious fruit resulting there-from. It was.
composed originally for the purpose of enlightening the
boy-sage Managa within a short period of six months af.
the end of which he was to die. Sejjambhava was the
pupil of Prabhava, who in turn was the pupil of Jambu,
the pupil of Sudharma, Mahavira’s pupil. This order of
the spiritual geneology shows that the Dasavaikalika
Sitra was composed by Sejjambhava 75 or 80 years after
Mahavira’s time and it could consequently be a faithful
epitome giving the gist of the Agama teaching which was
thoroughly mastered by Sejjambbava together with the-
traditional expositions and interpretations.

3. A critical analysis of the contents of the Siatra
would show that the Sutra enunciates the noblest prin-
ciples of the Jain Faith which emphasizes with equal
force right knowledge and right conduct as its con-
stituents. The first chapter states that Religion consists
- of three things :—non-violence, self-restraint and penance,
Woe have to take the things in this world as they are
and we find that the souls of many individuals are
sullied by the influx of sinful Karma-Pudgalas; and, to
find out and to lay down the right path to clarify the
souls of the Karma-impurity form the aim and object
respectively of every philosophy and religion. The work
of clarification is two-fold (i) by stopping the further
influx of Karms, and (ii) by destroying or removing the
dirt of Karma that has already entered. The right under-
standing of the doctrine of non-violence which is essential
for the undertaking of the Six Great Vows forms the
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theoretical part of the Religion of Jina, while the removal
of Karma particles by self-restraint and penance forms its
practical part. )

4. The problem of fixing oneself in religion with
the numerous difficulties besetting it occurs next; and a
‘gatisfactory solution of it is briefly given in the secord
-chapter—a full control over desires and a complete
abstinence from the enjoyments of various pleasures at
one’s disposal are enough to bring mental equanimity
which fixes one in religion. A list of prohibited articles
and practices in general is given in the third chapter to
-show to the monk that complete self-restraint has always
to be accompanied by an abandonment of all occupations
-and practices of the householder and by pursuing the
rigid and hard life of the monk.

. 5. In the fourth chapter there has been taken up the
question of non-violence which requires a thorough inspec-
tion of the presence of life in the various things of the
world. The investigation appears to be carried on logiecal
-and scientific lines and it has been declared that life exists
‘wherever growth and movement are noticed. The monk
ds therefore required to take every care to see that no
violence of any kind is done to any living organisin
howsoever small or great it might be. The monk is to eab
only those things where there exists no life of any kind;
‘80 also, he is to move in such a way as does no harm to
any living organism. The five great vows together with
the sixth viz. the abandonment of night-meal are next
enunciated in the chapter where the principle of non-
violence to life is clearly seen underlying all the six vows,
It is worth noticing that the doctrine of non-violence has
been thoroughly investigated and the monk is prevented
from taking any step which is injurious to a living
organism, in mind, word or deed, as also by himseif,
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* through others, or by consenting to others doing it. It is
the clear knowledge of the wide-spread existence of life-
principle in nature that is to be obtained first and then
only compassion can be shown rightly to these living
organisms, On the knowledge of life and non-life there is
based the chain of successive higher steps of Spiritual
Progress made up of—(1) the knowledge of the various
resulting future conditions, (2) the knowledge of freedom.
and bondage, (3) disgust with worldly life, (4) abandonment
of enjoyment, (5) houselessness, (6) self-restraint, (7)
shaking off the Karma dirt, (8) right knowledge and faith,
(9) knowledge of worlds and void, (10) motionless condi-
tion of the body, (11) the annihilation of Karma, and:
lastly, (12) the perfected condition at the top of the
world.

6. The fifth chapter lays down rules and regulatlons
regarding the movement of monks when they stir out for:
alms; it cites the conditions under which the alms
becomes acceptable or otherwise, and gives an exhaustive
list of the articles that are forbidden. It also describes how -
and when the monk should dine., The underlying principle
in all these cases of movement for alms, begging of alms,
its acceptance and its eating, is to avoid the remotest
possibility of any injury or violence to living organisms.

7. The sixth chapter, in a way, forms a faithful and’
substantial summary of the preceding five chapters describ-
ing “ the terrible and difficult course of actions of the
monks ”. The monk is asked to take a strict care of
eighteen points which include the six vows, the six groups.
of living organisms, and the six actions whlch are highly
improper for a monk,

8. The seventh chapter refers to the monk’s mental
condition and his talk. As the talk is the index of the
.mind, absolute harmlessness in talk would require an
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extremely pure condition of the mind. The monk is not to:
utter under any circumstances what is false or what is:
partly true and partly false. He is to speak only what is.
definitely true or what is neither true nor false provided:
there is definiteness in it and there is no distant possibility:
even of any injury resulting from it. A glance at the’
various instructions given to a monk regarding his speech;
in the chapter would show the thorough going manner in’
which human utterances are analysed and class1ﬁed on the;
principle of harmlessness., :

9. The eighth chapter re-emphasizes the pr1n01ple ofv
non-violenee by specially referring to the eight subtle:
things where the presence of life is very difficult to: be.
noticed. ‘The monk is never to behave like a householder
in any way. He is not to have any thought of property or
possession. He is not to have any adverse feeling against
anybody. He is to tolerate patiently sufferings, indigni-
ties, insults and injuries. He is to conquer the four emo-
tions—anger, pride, deceit and avarice by calmness,
humility, straightforwardness and contentment. He is
always to be obedient to his preceptors, being always
attentive and respectful. He is never to harbour any
thought about woman. He is in fact to withdraw his gaze
from her as from the sun if he happens to look at her. The
chapter conveys clearly the truth that when the monk. has
full mental purification with a perfect control over
emotions and passions, the attitude of non—vmlence to
living beings and toleration of sufferings maturally
follows as a necessary resultant, there being requn-ed no
special effort to be made for it.

10. The ninth chapter descnbes a further salutary
progress of the mind. A perfectly respectful and obedient.
behaviour towards the preceptor forms in fact a nece-
ssary condition for the spiritual progrese of the monk ‘a8
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the attitude of disrespect and contempt towards the
preceptor is more harmful than the flame of the fire
or the poison of the cobra or the end of the lance or
the fury of the lion, The favour of the preceptor secures
immense advantage to the pupil, not only in this world
but in the world beyond. Dishonour and contempt of
the preceptor mean nothing short of perdition which
leaves to the monk no hope of understanding the
principles - of religion. Religion is a tree which has
modesty as its root and Liberation as its fruit. A life of
modesty and self—control will enable a monk to taste the
fruit of this tree. Control yourself, respect your teachers,
do not speak harsh words, tolerate hardships, be equa-
nimous and you will at once know yourself and win
positively this battle of worldly life and secure Liberation.
Unparalleled is the joy consequent on the stability and
equanimity of the mind which is brought about by modesty,
study, conduct and character. :

11. The last chapter defines in as clearest terms as
possible one, who is a real monk, by summarizing the main
teaching of all the preceding chapters. The features are
arranged in a graded order. Non-violence, equanimity,
looking upon external life as upon self, want of bad
emotions, absolute obedience, absence of property, penance,
toleration, and eventually complete motionlessness of body
are the main features which distinguish a perfect monk.

12. The two Chiilikas or appendix chapters form a
fitting crown to the teaching of the Siatra. They are meant
to turn out from the mind of the monk the remotest thought,
if he has any, of reverting again to the life of the house-
holder. The horrors of the householder’s life- when
re-accepted, which are full of miseries and woes, insults
and indignities cares and anxieties are boundless and
unimaginable. The monk should bear in mind a few
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highly philosophical precepts such as—pleasure and pain
are individually separate, life is transitory, misery is short-
lived, and reversion to worldly life is tantamount to eating
back what has been vomited out. To follow the monk’s
- gustere and rigid life is going against the current and
consequently it is full of hardships and troubles, but, as the
monk’s goal is in that direction, he has to sail against the
current and reach the goal which secures him Eternal Bliss.

13. As can be seen from the analysis of the contents
.given above, the Dasavaikalika Satra is nothing else but a
-digest of the rules and regulations of the monks to guide
the monks after their initiation. .It may be said to be, in
fact, a brief exposition of the Jina-Dharma, or the Religion
-of the Jina, which is made up of Knowledge and Practice.
Although the finding out of the right solution of the
problem of misery was the aim of life with Mahavira as
with Buddha, the solutions found out by them were,
however, different. While a complete annihilation of the
mind, which was solely instrumental and responsible for
the conception and effects of the external objects, appeared
to Buddha to be the right solution of the problem of
misery, Mahavira who could not believe in the possibility
of absolute annihilation and extinction of the mind, laid
-down that it was the complete purification of the mind,
which resulted into the clarification of the soul, that put an
end to misery. The purification of the mind was not a mere
psychological process with Mahavira as with Buddha. It
‘was thoroughly a practical process requiring (1) a thorough
knowledge of life and non-life in the world and (2) a
-conduct fully consistent with the doctrine of non-violence
to life. Such a conduct is always characterized by full self-
control, renunciation, equanimity, absolute obedience to
Dpreceptors, harmlessness and tolerance ; and, 8 monk, who
dias such a conduct, is the real monk. -
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14. The Satra has given quite consistently with its
-elevated theme, very noble and sublime thoughts in a very
impressive manner, Individually taken, the thoughts form
very excellent moral or philosophical precepts. In the
second chapter stanza 5, the suthor states—" mortify yours -
self, give up delicacy, overcome desires and know that
misery is gone ' ; in the Fifth chapter, stanza 97, the author
says— bitter or pungent, astringent or sour, sweet or

salty, the monk should eat his food as if it were a mixture
of ghee and honey.” Again in Ch. VIII St. 36, the author

states—* while old age has not begun to ail, or disease has
not grown, or senses have not failed, one should practise
religion ”’; or in St. 61 of the same chapter he says “ he
should preserve regarding religious merit that mental
attitude with which he quitted his home.”” So'also in Ch.
XII St.16 the author says *the self should always be
protected with all the senses kept well within bounds ; if
unprotected, the soul moves within the circle of transmigra-
tion, if well-protected, the soul becomes free from misery.”
All these are highly moral and at the same time strictly
philosophical assertions, given in a very practical manner.
15. Although in a religio-practical treatise like the
present one, there cannot be expected anything like a
philosophical presentation of a particular problem or
probiems, the assertions made here and there may enable
us to gather some philosophical truths pertaining to the
Religion of Jina. Thus, the gist of the fourth chapter can
be stated in a philosophical language as follows :—Life is
observed in all things that show movement and growth
which in fact form its logical mark. It is seen to exist not
only in living bodies but in earth, water, fire, air and
plants too. It can, however, be made extinct by doing
something which prevents growth and movement, and
those things, where growth and movement are not observed,
are looked upon as ‘acitta’ which become permissible to
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the monk for his use and action. Life is noticed in very
minute and subtle things too, which, on that score, are no§
to be injured in any way by the monk. Life is individually
‘different in different bodies, and, hence, pleasure and pain
are also individually separate, to be invariably experienced
by the Jiva of whose activities they are the result. This
philosophical doctrine of separate life principles in separate
" bodies experiencing pleasures and pain of their own -
making, and wishing always not to be pained, naturally
results into the religious doctrine of absolute non-violence
to any living organism, which has occupied a very

prominent place in the Jain Canoniecal Literature.
16. There are a few more philosophical tenets tha!:

can be noticed in the Satra directly or indirectly. Thus,.
the presence of separate life principle in the most subtle -
organisms implies that the soul is not all-pervading. The
combination of the two doctrines viz. non-violence to any.
living organism and misery arising as a fruit of one’s own-
deeds—naturally results into the doctrine of patient
suffering which not only does not admit of any treatment,
or remedy, but comes to be looked upon as a sort of
penance which becomes an object to be sought by the:
monk. ( Vide Ch. VIII 27).

17. A close inspection of the contents of the
Dasavaikalika Sttra would show that it was composed
sometime after the other important books of the Jain
canon had been composed.  Apart from the questlon
whether the Fourteen Purvas existed before Mahavira
or they were composed by the Ganadharas along with
the twelve Anga books, it is certain that the other
portion of the Canon which includes the Dasavaikalika
Satra was composed after the Angas had been compose-d.
The several internal cross-references in books of earlier
and later dates according to tradition and other evidences,
are explained by the fact that a final shape was givepi
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“to the several books of the canon in the two or three
-councils that were held much later after their composi-
tion, the last of such councils Being held at Valgbhipura
in Kathiawar under the presidentship of Devardhigani
‘980 years after Mahavira.

18. The style of the book, the presence of archaie
“forms, the quotation in ( Chapter II) from the Uttaradhya-
“yana, the authorship of the book ascribed by tradition to
‘Mahavira, as also the presence of Niryukti ( gloss) on
“the Satra by Bhadrabahu who flourished at the time of
‘Chandragupta Maurya, clearly show that the book was
-composed about 75 or 80 years after Mahavira. The
‘mention of several technical terms (Cf. Ch. III St 11)
“without any line of explanation, the concise and yet ex-
‘haustive mention of several items in the different topics
~{ vide 373 ggmige VIIL 13;58g 313 g VL. 7), the reference
:to Mahavira at the beginning of the fourth chapter and
Jdastly the considsrations of metre go to corroborate the
‘same date. The two Chilikas or Appendix chapters were,
of course, added at a later date by other writers like
.Simandhara as Haribhadrasiri has rightly observed it.

19. The book is written in a style not much
-different from that of the Stutras. The tone of the book
right on from the beginning to the end is elevated and
-dignified. The expression is short, sweet, emphatic and
forceful. The words are in general such as commonly
-oceur and are easy to understand. Archaism, however, is .
‘the striking peculiarity of the style; many forms such
as fssl, s and the like—in the Nom. Sing. are freely
used as in the Acaranga and the Sutrakrtinga Sitras;
many forms such as 94T, HFHI, IFTET etc. are seen which
-are very peculiar and which cannot be justified by the
-corresponding forms in Sanskrit. There are on the other
hand seen several forms which are directly derived from
the Sanskrit forme. Instances of omissions of case affixes
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and transpositions of words in compounds are simply-
numerous and need hardly be quoted for the sake of illus--
tration. All these things are probably due to the fact that
the Sage Sejjambhava, who composed the book as the:
traditional account says, had a very short time at his
disposal to impart all the religious instructions necessary-
to his pupil-son ; and, he therefore composed and taught the-
present Sttra within six months in and out of the pres-
cribed hour of instruction, the book as a consequence-
coming to be known as Jsnfey or FH1SH, of 9 or 77 ( ten -
chapters ). The Sage Sejjambhava wrote as the inspiration
came and he appears to have taken care only of the metre
and the poetical expression, even though they were at the
cost of grammatical rules. The addition of the nasal §,
between two vowels in juxtaposition is frequently seen for
the sake of avoiding the combination of the two vowels
which otherwise was to have taken place. The use of d for
o and vice-versa as also the endings s or UssT, =ifd or Ui,
QU or W, U or ufg, being both current in Prakrit and:
noticed both ways in the manuscripts, do not imply any-
thing specially, and, there has not been made a serious
attempt to have a uniformity regarding their use in the
present edition. Barring the few prose passages and the
Anustub verses in the 5th and other chapters which merely
give pretty long lists of actions and articles forbidden for
the monk, all other passages of the Sutra are highly.
poetie, being characterized by a sublime, eloquent and
dignified style, and made specially elegant by the use of
the old Gatha or Vaitaliya metre. .
20. There is not a large variety of metres seen in the
book. The general metre is the Anustub of eight letters
in each foot., At rare places there is noticed a deéficiency
in the number of letters which can be made up by reading
two separate vowels instead of one combined - vowel. The -
rule of the 5th letter being invariably short, and the 6th -
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‘being long is generally observed although there are noticed
-not a few exceptions to it. The instances of pure. Arya
metre are very few in the book, their total number not
-exceeding ten. It is found that here and there a foot of
‘Arya is noticed in the Anustub Stanzas too. There are
some other varieties of metre also noticed in the book, as
for instance in the ninth and the tenth chapters and
generally at the end in other chapters and the appendices.
Although these metres apparently show a large variety,
they can be brought under one common head viz. the old
Vaitaliya metre of the Pali and Ardha-Magadhi Sitras
which represents a stage midway between the Vedic f%[g:j\
and Sl on the one hand and the Classical =iy ( =z,
S3:gas and g7 ) and JATHTT on the other. ( For details on
this point, see article on * dissertation on an old metre
etc.” Gujarat College Magazine No, 31 of February 1931).

21, The peculiarities of this metre, to state briefly,
are (1) the number of syllabic instants, which is generally
14 or sometimes 16 inthe odd feet, and 16 or sometimqs
18 in the even feet, and (2) the invariable presence of a
pair of determinants (a short and a long letter in juxta-
position ~—=-,—-,) generally at the end of the foot, but
sometimes in the middle of the foot also. The number of
letters is immaterial in this old Vaitaliya; it is the
number of syllabic instants and the pair of determinants
that determine this metre. Each odd foot is generally
‘divided into three parts of 4, 4, and 6 syllabic instants
with a long letter sometimes added at the end, while each
+even foot is divisible into three parts of 6, 4, and 6 syllahic
~ instants with a long letter sometimes added at the end.
To analyse very briefly—stanzas 1 to 13 of the tenth
chapter present the regular Vaitaliya metre of 16 and 18
syllabic instants respectively in the odd and even feet with
the pair of determinants and a long letter at the end of
-each foot, Stanzas V-1. 97 and V-3. 50 have one
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determinant placed in each of'the three parts of the foot
made up of 5,5 and 6 syllabic instants, while stanza X. 15

and the second foot of st. VIII. 41 present a peculiar type.

All the other long metres in the book may be Vaitaliya of

18 syllabic instants in each foot or they may be called

Jati also with three parts of 6 syllabic instants in each

foot with one determinant at the end of every part of the

foot. Such stanzas are :—VI. 68-69; VII. 42, 52, 54-57;

VIII. 40, 41, 6264 ; IX-I. 1-17; IX-2. 1,22, 23; IX-3.

i-15: IX-4. 10, 12-14; X. 14-21 .App. 1. 11-18 and

App. 2. 5-16. '
‘ %22. Regarding commentary work on the Satra, it
can be said that quite a large variety of commentaries in
Banskrit, Prakrit and Gujarati is available. The A<k
of Bhadrabahu is the oldest one and, hence, it is included
in the present edition for the use of scholars and research
students. The commentary of gR¥zgR comes next which
is very exhaustive and scholarly being a commentary on
the text and Niryukti both. Besides these two commenta-
ries, there are also available in manuscript copies the
Laghutika of Sumatistri, the Sabdarthavrtti of Samaya-
sundara, the Churni in Prakrit, the Avacari in Sanskrit
and Balavabodha in Gujarati. There are also noticed com-
mentaries by Trilokacarya, Jhanasigara and his pupil
which bear no titles. The manuscripts of Chiarni and
Niryukti are few, while those of the bare text or the text
with the Avactri or of the text with the Gujarati gloss are
more numerous, there being more than 20 of each in the
Dehla Upasraya alone.

23. The manuscript material for the edition was
quite sufficient and satisfactory in consideration of the
short time in which the edition had to be brought out.
There were perused about 100 manuscript copies of the
Jbook, out of which 6 typical ones were specially used in
-bringing out this edition. Ms. 31 belonging to Dosabhai
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Abhechand Jain Sangha, Bhavnagar was chosen as
represanting the Bhavnagar collection. The manuscript
is fairly legible with many scribal errors and omissions:
and is characterized by =1 and sfr@auz endings. There:
is no date given and there are not written the Chulikas,
Ms. % of Jesalmere (dated Samvat 1643, Friday Asadha.
Suddha 5) with sreigarg in Gujarati written by Rajaharhsa.
Mahopadhyaya, the pupilof the FTFUSER of @G, was
selected to represent the northern Mgs. The manuscript is-
a good and reliable one, corrected possibly by some teacher
with yellow pigment. It has got no Chalikas written. Ms.
@ is also an old manuscript ( dated Sarmvat 1653, Sunday
Bhadrapad Vad 1 ) stated to be written at Stambhatirtha
(modern Cambay). The manuscript is correct and legible.
This manuscript gives the two Apperidix chapters.Ms.ar with-
@91 in Sanskrit is slightly different from @ Ms. 7 was
chosen to represent the manuscripts at the Bhandarkar
Oriental research Institute, Poona. It bears Samvat 1515
and Saka 1377 as its date. The discrepancy between the
Saka and the Sarvat numbers can be settled with the help
of the remark FgII=IEaER HEAW T @ WA forad found at
the end. It has the Chilikas at the end; and a Sanskrit.
gloss. Two other Mss. at the Institute bear Samvat 1492
and 1663 as their dates while the others bear no date. Ms. 9
represents the Ahmedabad collection at the Dehla Upasraya,
which appears te be very old although no date is given
therein. It is a very reliable manuscript which has got
the two Chiilikas., It is the Ms. ¥ on which the pre'sent
edition has been mainly based. :

K. V. Abhyankar, M.A.,
Gujarat College, Professor of Sanskrit
Ahmedabad. and Ardha-magadhi,
March 1st 1932, Gujarat College,.
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~ A short note on the Vaitaliya metre.

1. Origin of the Vaitaliya and the Gath@ metres.—There
is occasionally noticed in the Vedic Literature a composite
metre with odd feet of Gayatri aud even feet of Jagatl to
which there can be traced the origin of the general Gatha
metres of the Jaina and the Buddhistic Statras which were
very suitable for purposes of singing as is implied by the
term Gatha which was used in the Sitras and the Niryuktis
in connection with them. These Gatha metres consisted
of 14 matras in the odd feet and 16 to 18 in the even feet.
Because they were mainly meant for singing, they were
governed by the pure consideration of matras, the number
of letters being absolutely immaterial. The pair of iambs
which generally formed the determinants at the end of the
foot in the Gayatri. and the Jagatl metres obtained here
also in these Gathas although its place was not always
the same. The several positions which the pair of iambs
forming the determinants occupied gave rise to the several
varieties of these Gathas.

2. Relation of VaitGliya to Gathd.—A variety which
had no fixed rule about iambs or trochees or anapaests, but
which simply required 12 matras for the odd feet and 18
and 15 for the even feet was termed Arya, a metre very
easy to compose and very pleasant to sing. There was
given the name Vaitallya to that kind of Gatha which was
very akin to the Vedic combination of the Gayatrl and the
Jagatl having the same number of matras per foot ( viz. 14
and 16 ) as the composite Vedic metre ordinarily possessed,.
and having the same position for the pair of iambs namely,
at the end of each foot. The names Vaitaliya and Gatha
are also very old names belonging to that very pariod of
time which gave them existence. This can be abviously
seen from the name Vaitillya given to that chapter of the
Sitrakrtanga (Ch. II) which was composed in the Vaita~
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liya metre, and from the use of the term Gatha in connec-
tion with the verses written in that metre (see Suttanipata
and Uttaradhyayana-niryukti.). To this Vaitaliya a long
letter was occasionally added at the end of the foot and
another variety was obtained which is found in the Suttani-
pata (Ch. 1,2, 5, 44 ) as well as in the Uttaradhyayanasitra
( Ch. 15 ) which in later Sanskrit literature became known
as Aupacchandasika.

3. The peculiar metre of the Jain and the Buddhistic
Sttras can be said to be a variety of the General Gatha
Group made up of 14 and 16 matras respectively for the
odd and the even feet and having the determinant in the
middle of the foot instead of at the end, this last, feature
alone differentiating it from the regular Vaitaliya. The
metre, can also be named Vaitaliya (representing only
another variety of the regular Vaitiliya), or, it can be
designated as Gatha. A peculiar variety having the deter-
minant iambs in the middle of the foot, forming the second
or the middle part of six matras, can be safely said to be
the metre of the Upadhanassuya ( Acaranga I1X ), the Itthi-
parinna (Satrakrtanga IV ), the Kavilijja (Uttaradhya-
vana VIII) and Mettasutts and Tuvattakasutta (Suttani-
pata VIII and LII). Another form of this with a slight
change is also noticed e. g. in the Dasavaikilika Satra
where each foot is breakable into three parts of four
matras each followed by a long letter, the first part being
made up of 4 matras, and the second and the third parts
being made up of an anapaest consisting also of 4 matras.
it can be said that here, too, there are found two iambs
(serving the function of determinants) in the second and
the third parts. No attention is paid by the writers of the
Satras to the number of letters in each foot which often is
even 9 or 10 instead of the average 8 in odd lines, and 10
to 12 too, in even lines instead of the normal 9.



NOTES
CHAPTER 1.

The title of the book is g@aemier ( Sk. gar®Re® ). The
traditional view explaining the term z&gsmfer is put forth
by the FFfR in Gathas 12-14 : aryEr-<TgFael a0is AwEaR -
g 3 | fAosig P @AY QEaITS a9 | S0 g ST g gg=r S«
SEFISE I ISR G T a9 q@ F wEar weue
sy TR RomRagEn aiRgs | e q@RfeTe  FMosgt
43 1 The story can be briefly given as follows:—Vardha-
mana, the last Tirthankara had his pupil g4t in charge of
the &% or Church. He had a pupil by name Jambu;
Jambu had a pupil by name Prabhava. Prabhava was unable
to find out from among his pupils a Ganadhara suitable
to hold charge of the Church. He began to search one
from among the householders. He thought of a Brahmana
named §=i4q ( Sk. 3729 ) as a suitable person to succeed
him. He sent two of his pupils to &swg at Rajagrha
where the latter was performing a sacrifice, with instruc-
tion that they should beg alms of &sg and on being
refused they should exclaim “ alas | Religious Truth is not
known I” and walk away. The pupils did as they were
instructed. 8srvwq was set a—thinking and he approached his
teacher and asked him about the Truth. The teacher said
at first that the Vedas were the Truth. dssiwg thereupon
drew out the sword and repeated the question. The teacher
then said that there was the idol of Jina below the sacrifi-
cial post which was imperishable and eternal, and the
Jaina Religion was the Truth. He presented the plot of
ground where the sacrifice was held to the teacher and went
away in search of the two monks whom he found near
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their Head, Prabhava. He questioned Prabhava about
Religious Truth and Prabhava instructed him. &ssivg
became a monk and came to possess the knowledge of the
Fourteen Parvas. The relatives of @ssiwg felt very much
when the latter became a monk especially because he had
no issue. They asked his wife whether she felt anything
in the womb. She replied that she slightly (#ust ) felt the
presence of a foetus. She was pregnant at the time and duly
gave birth to a son who was named #RT on account of the
remark IgFFQAR Ut ( slightly I feel ) made by his mother.
‘When the boy bécame eight years old, he made queries of his
mother about his father. On learning that his father had
become a monk, the boy left his house to see his father whom
he met in the city of Champa. The boy also became a
monk, The father-monk by his spiritual vision came to
know that the boy had only a life of six months in store,
and hence, he extracted religious precepts from the Pirva
books hurriedly, irrespective of the instructions regarding
the proper time of study obtaining in the case *of monks,
As a consequence, the composition of @=vg came to be
known as F#1f%%. As the number of chapters—exclud-
ing the two appendix chapters—is ten, the name given to
the Sitra is “ Dasavealiya-sutta ” ( Sk. gga#nesa3 ). The
Niryukti calls the book by the name z@#®I»Y also. The
book has 10 chapters—designated by the word stszmm ( Sk.
ey« ). The Niryukti cites the following regarding the
extraction of the matter of the book from the Purva books:—
AT (el 8% TR | FReEEge [dew 3 gE
fafarer | gAY et 81 a5 EE) S | wadar ey Jaued S
TR W RSl @A seE ainieTel garedaeh | ud AR Regd
AW SURTEEIT | MgRe 16-18.

St. 1. The term ‘ dharma ’ is here defined and explained
to be a collection of three things—abstinence from injury,
gelf-restraint and austerities. The term =7@qr ( abstinence
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from injury ) refers to the general attitude of mercy to liv-
ing beings, known technically as gmmdurai@wa or mfR™T
which forms the First Vow in Jainism, The term
{ self-restraint ) refers to the withdrawal of senses from
objects of sense adherence to which causes transmigration.
The word §# is equivalent to stEEgiiq@. The term qu
refers to the various bodily austerities which are mainly
divided into 12 kinds, such as fasts and the like. The
observance of this three—fold religion is the highest bliss.
The term 9# is derived from ¢ to support, and it ‘refers to
those bodily and mental activities which save the soul

from falling into bad conditions. cf, gﬁﬁméﬁmwm-
3 | R A, TN TN AR a8 5 &ga:

St. 2-3 @ emfays (Sk. W =fafq) sucks the flower-
Juice. The word aw is explained as seqieq aysgfeq 3y swyum: |
It is defined as 71: 9#: TRIFY FAY TITENY T | AT TSTAT HANST
s#ifGa: 1 The word =@ occurs in Panini (II-i-70) and
means ‘a monk ’ in general although it is specially found
used in connection with the Buddhist and the Jain monks
in the later classical literature. A Prakrit verse refers to
monks of five different sects; cf:—* fAsTy-g%-qrag-Treg-smsig
Yagr gaul.” The word ger (Sk. gwr: ) refers to such
wandering monks as are absolutely frze from 9E or ieer
which refers to the notion of possession—external as well as
internal. €fd@reat (Sk. af=q @ras: or anfa-araa: ) (1) those who
are always monks (2) who are monks full of mental peace
or perfection ( {fE ). cf. ﬁlﬁ?ﬁi “OR fasifa ™ g 9y afg g
AE[ " AIRR 121. grore ( Sk. ( T @ ) Always given
to accepting what is given ( g191 ). what is clean (w=x i, e, .
Mg+ ) and what is free from faults of begging (u9o) in
connection with searching (wawuwr), receiving ( srgdiur)
and use (9fRAFur). The two stanzas signify that the
monk is to go from houise to house in high and low
families and aceept food, in no way prepared or meant for
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him just as bees move from flower to flower and suck
the juice which is in no way meant for them. cf. g T
gaed) qeEeUTY BT | SR wEiy St | | vEETE-
wRgE TFHREIIEITEE | gy sigasmense | for
gg—vide v FE=A FRIFC A dowrgi | AR 3§ I
R

St. 4. f%ﬁ'-r(Sk gﬁ( Alms, lit. maintenance, IJqgFF
(Sk. Iwe=ia). ‘&=’ ls the base of the passive of the root
g9, The.line means ‘ we shall get alms in such a way
that none (i e. no living organism, earth-body ete. ) would
be killed'. <@reg ( Sk. yumay ) prepared for themselves
and their people by the householders. {g=a ( Sk. Rafeq or
fRuif*a ) go, move to. The reading {fy appears grammati-
cally better, although {I=q appears to be the generally
accepted one.

St. 5. symrRgdr ( Sk. sifafyar: ) Unsettled or indefinite
with respect to houses to be visited for begging, like the
bees that have no settled gardens to visit. g&r (Sk. gsu:)
Conversant with the religious truth. The stanza gives a
general definition of the term ‘ monk ’ (&g or gqu ) in the
real sense of the word; cf. %Rl ari = qv = &AE T Y= T1Q |
R AR ST g 7 aaaﬁvmaﬁ%a@wmi
A gl ¥ wourE agun feRwer 3 1 fdfw 140, 141,

CHAPTER II.

N St. 1. faefisar [ Sk. fada ] 1it. drooping, getting looss ;
committing mistakes or faltering at every step. @&
[ Sk. @#=q] ignoble thought. The particle g is idiomatically
used in the sense of censure. cf. FFq T FAFON IqER

Sgen | or 4 g G TS A 7 WA
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St. 2-3 The two stanzas define the term =% [ Sk. =ywft ]
which means 3@ or g1y, He is not a real =WH or =HW
who does not enjoy splendid garments, ornaments, women,
couches etc. only because they are not at his disposal ; but,
one, who abandons these things even when he could enjoy
them, is a real Tyagl.

The story of ga=g is quoted by the commentator to
illustrate a @Rt or relinquisher in name. gy was a
loyal minister of the Nanda dynasty who, ‘after the
downfall of the Nanda dynasty and the accession of
Maurya Bindusira on the throne poisoned the ears of
Bindusara against his minister Chanakya and fraudulently
burnt him to death. Before his death, Chanakya left in
a casket something like a will which stated that one, who
would get the sinell of the scent placed along with the will,
might enjoy the whole of the estate including horses,
chariots etc. provided he remained strictly indifferent like
a monk to the several objects; if he did not so remain, he
was to die. Subandhu tried the truth of the statement,
and the man, whom he placed in charge, died. Subandhu,
however, who cared for his life, remained indifferent and
lived enjoying. Monks behaving like Subandhu z. e. those
who do not enjoy only because they cannot afford to do so are
not real ‘ Tydgins’; but those only are ‘ Tydgins® who
behave like Bharata and do not enjoy the various things
even though they be at their dispesal. st<g=a1 [ Sk. sr=z=aT:
or steam:] mnot at ‘one’s disposal as opposed to @YW
[ Sk. & ] at one’s disposal. The form sr=s==T is Nom. pl.
and qualifies ¥ (@ree:). It is used in the literal sense
M here, meaning ‘ who are not masters of themselves
in the matter of the enjoyment of the various objects.” The
Nom. pl. can be understood to be used for the Ace. pl. and
the word sr<g=g would then qualify the word ggr4iq taken as
understood, meaning sHHRAERIF, or IRGATEN. Stanza No 2
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refers to such Sadhus in name as have taken the vow of
monk for livelihood. Cf. “ susfifrmmEiARmdaaar, WEHH
Ty erdufadr ARER, 9 AR I aREeEIf.  MEgeaR
[ Sk. gsigdfa] put at the back, throw away. The com-
mentator Haribhadrasiri reads fafdfgeag as one word,
explaining as follows—ff¥d: w93 F&ER: FAAEATR:
gud: A 9GSt | {4 can, however, be taken separately
as i1,

St. 4. gurz e [ @war e ] lit. with the same eye or
sight; looking alike at all objects. qfeaidr—The word is
Nom. sing. of qRead= the pres. part. of a7 (5r<1) with aR. It
appears to be used for the Gen. sing. as all the commenta-
tors explain it. &1 [Sk. &= ] is many times used in the
gense of #afA (possibly, it may be). The words ‘qar
#%...dQ° allude to an old story of a merchant boy who
abandoned his young wife and became a monk. The young
monk openly proclaimed as taught by his preceptor
‘a @1 g&e’ ‘ She is not mine, nor am I hers’ but all along
inwardly thought @r fd #¢ =& @ &i9. ‘She is mine and I, too,
am hers,” and felt very much for having abandoned her.
As a consequence, he returned to his village and asked at
the public well a woman—who in fact was his wife
but whom he did not recognise—about his wife putting a
question whether the daughter of so and so was living or
not, If the answer was in the affirmative, he wanted to
become a house-holder again. The woman recognised him
and thought that if she gave the correct reply, he would
abandon monkhood. Hence, she replied that the girl, he
inquired about, was given to another. Thereupon he
appreciated the remark of his preceptor o a1 #ge the truth
of which was brought home to him. The stanza states
that if a monk perchance were to think of love, he should
contemplate upon the line “ @1 §g° ” and at once withdraw
his mind from the woman he theught of.
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.8t, 5 st [Sk. smamuy] Mortify the flesh by
bodily austerities. =1 @eres [Sk. @wt @g=nad ] Abandon
delicateness of the body. Many manuscripts read QRTHeS.
The word 1318 is frequently used in Prakrit and it is also
explained in Prakrta-prakaga. In all, there are four
alternative forms:—qreus, qreIAs, Syt and SIS ERe
Overcome desires and, at once misery is automatically
overcome ( FHT === ). §aUr [ Sk. H‘?ﬂq] (1) worldly life
(2) fight with emotions. N

St. 6-11. Stanzas 6 to 11 refer to the famous story of
ustady who was offered in marriage to =Reai@. The
marriage did not take place, as 31Rg4i{§ was much disgusted
at the sight of many animals intended to be slaughtered for
the marriage feast, and forthwith became a monk. sftadi,
too, became a nun and started for the mountain g% or
Girnar where S{{Z«f# was gone. On her way, being drenched
with rain, she waited in a cave where T3«q, her husband’s
brother, who too was a monk, began to court her. She
baffled his attempt by offering him a drink iu which she
spat in his presence. g« did not accept the drink
saying that she had spat in it on which she retorted that
she too was one who was spat by 2Regdid. For a detailed
account see IFUIAT ch. XXII.

The passage in the I@ueyza might be an earlier one.
The account is given there in a masterly manner and
curiously enough stanzas 6 to 11 of the Dadavaikalika are
identical with stanzas 41 to 44, 46 and 49 respectively of
the Uttaradhyayana. usag appears to be used for qagefy
or gFEawl. The stanza means that serpents belonging to
the Agandhana family would rather throw (49sw2 ) them-
selves into the blazing terrible fire than suck the poison
from the wound they themselves have inflicted. It was a
belief that snake charmers could make serpeqts of
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Gandhana family suck the poison from the wound inflicted
by them. g [ Sk. a1=q ] vomited.

St. 7. The wording fr%g 1 is used for the Sk. fieg &
Fie upon you. si@iwRfi [Fzemi@1] is used here in the
Vocative case—*" desirous of fame”, The commentators read
the word st also. =S [ Sk, smarg ] The root e and
4t are used in Prakrit for the Sk. root gr to drink.
The reference in the stanza isto the settled match of
TSRt with &fRe[®.  Although the match did not actually
take place, Tsfidar looked upon it as having taken place.
She regarded herself as the wife of #figaffy and hence she
became a nun as soon as she learnt that s{iXg«id had become
a monk, Because, she as a wife, was abandoned by
|RgAd, looked upon by her as her husband on considerations
stated above, she talks of her being vomited by &Rsa@.
g [Sk. @i=ai ] vomited. The writer of the 3Ry takes F=d
equal to Sk. gi7g and understands a reference to the various
enjoyments of domestic life which g«/d vomited or
abandoned when he became a monk.

Sk. 8. wrwge [ Sk. Jrrgstey ] Jacobi has remarked in
his note on SHtrema XXII. 43 that {irT is a2 mistake for drt-
There was a country as well as a tribe by name s, and
9Ty, the father of gstRet, might have been connected with
it. The word ¥t might have been written for {iis as the
former was a very famous Kshattriya clan mentioned in
Jain Literature and Scriptures, as one much honoured by
HIARA.  ERWEAR explains AW as gu@d. The writer of
the 3fq takes the word {istust and explains it as ST, sFHAT-
gigor [Sk. eu%gei:]. The commentator Haribhadra
explains =3[0 as another name of @ygFsi7, the father of
WA, 3t7a% and 37 were brothers after whom the whole
clan, formed of the descendents of both the brothers came
to be k’nown as $=9%I10 ; and gygfsy belonged to this clan.
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It is interesting to note that in the Hindu mythology
s3I is the name of the Yadava clan to which se¢# and
g0 belonged, while S5 was the name of the father of
%9 and 39A. @ Fo daom 2@ [Sk. ar (snal GREAEES )
@ (i e. sraigdaeEn ) ya] Let us not be w=4d snakes in
our noble families. Cf. “sig w §wgs awi N witer ak.”
Ms. @ reads §u#, for &siH, throughout the passage.

St. 9. The words @1g @@ are to be understood after
the word s@isll. The stanza means—" If you fall in love
with every woman you see, you will be without hold like
the Hada tree shaken by the wind.” The word g8 or &
refers to an aquatic plant. The writer of the Vrtti
explains it as & kind of grass which leans before every
breeze that comes from any direction. The word occurs
in gggar I, and Swre 11 3, where it occurs as the name of
an aquatic plant among several other plants like moss,
lotus ete.

St. 10. gstg [ Sk. dxamn: ] Of the self-restrained nun,
The illustration of the elephant, brought to the proper
path by the goad, is a common one, and there need not be
understood any reference to a special story such as one
related in the commentary by Haribhadrastri.

St. 11 gRaiR@ [Sk. gediem] The best of men, used
with reference to TR who, although he had a temptation,
did not fall a victim to it.

A ]

CHAPTER III.

St. 1. Stanzas 1" to 10 mention the various things
which are prohibited in the case of great monks, who have
fixed themselves well in self-restraint, who are free (fragei)
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from worldly matter, who are the protectors of the six
groups of living beings (afimi), and who are free from
external possessions and internal emotions ( fa3ftemi ). The
word arfd has been explained by zf3Z as protectors of their
own selves such as the Ganadharas as also protectors of
self and others such as the Tirthankaras. spmzom [ Sk.
SAFERT or 3=l | lit. unpractised. For similar rules see
AT (I1-1); gerpaia ( 1-9 ) and o (I-1)

St. 2. 3 [Sk. SR ] Food prepared by a layman
for a particular monk, Jf a monk accepts such food, he
commits the second of the sixteen Udgama faults. The
writer of the Vrtti remarks that SERw includes smraimfi®
also. #e [ Sk. #iasd ] made by buying things for the
monk. ( This refers to the eighth of the Udgama faults ).
ormr [ Sk. fatr®w | given as regular alms to a monk after
inviting him. wif¥ge [ Sk. @ifigq ] brought from a distance
for the monk, This is possibly the same as sr=1gq the
eleventh of the Udgama-dosas. w@we [Ufpis] eating
at night. This is a well-known fault and many times
desisting from it is added as a sixth vow to the five famous
vows. igu [ Sk. #ista ] Fanning.

St. 3 gfwd. [ Sk. @fvfa:] Storing up things for future
use, in cases of emergency for self or others. fiRaq [ Sk.
afg-3rz1 ] the pot of the houscholder. The commentators
translate Mifgaq as afgAT.  wAd fHE=su [ Sk, gsfiee:
{#d=3%: ] The word {™fiz means ‘royal food’ i. e. rich
food. f#@<z%: means ‘ food prepared according to the
desire of the monk after asking him what he desires.’ It
appears that qgfife and f#§=3er are separate things and the
commentators explain accordingly, although the editor of
the commentary of gR¥ggR ( wFAigZ@@f edition ) appears
to take them together. &dgrguie This line appears to be a
line of the Upajati metre. @amgst means shampooing. The
Sanskrit word is @a1ge. gR¥=AR, howevsr, has given the Sk.
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word garad. gwaugiaan [ Sk. gwagyre« ] the cleaning of teeth:
dg=zui [ Sk. 9921:] Query about a layman of a prohibited
nature or query about self. g [ Sk. g@t=+ ] looking.

St. 4. ez [ Sk. stwz or 31z | gambling by playing
with counters ( @1&d ), or making remarks about politics.
e [ Sk, am@d@wr] A special variety of playing with dice
where the dice are cast on the ground through something:
like a tube. The line S{FAMHEIY ST I TGN appears to
be the line read generally by the Manuscripts, which.
sounds like a line of the Arya metre. wrogiw [ Sk.
RO 1. The commentator g%z looks upon gRWZT as
archaic for gmmgmaty. He explains it as ‘holding the
umbrella for a sinful purpose’ holding it when unrequired.
The writer of the Vrtti translates the word as gRUH,
and explains it as ‘ holding the umbrella for a purpose.”
It is likely that there might have been the reading ‘ @we@ I
I (9% * making the line a line of syryififa.  afirss [ Sk.
% ] Treatment of the disease. qiogr [ Sk. gar<igt ] shoes on
the feet—gardsl a1 snigmn [ Sk. gArFa= s¥ifay: | Kindling of fire,

St. 5 asge [ Sk. zEgqiar ] A layman who gives residence -
to the monk. srady [Sk. ar@=dr] A raised seat. Rrgayferg=tr
[m==adswarr ] (1) Sitting at a place other than one’s own
residence ; (2) Sitting at a place between two houses..
3oz [ Sk. 3ga+ ] Rubbing so as to remove the dirt.

St. 6 R [ Sk. 3133 | Service. Doing any service
to the householder, just as begging food for him, is prohi-
bited. The word J¥1a@g occurs frequently and is explained
by commentators as §91%q in Sanskrit. The word rather
corresponds to Sk. JAgF or eygdar.  wshgaraar [ Sk..
AR F7NIar ] Maintaining oneself by following the occupa-
tion of the caste or family. aaif@e [Sk. agidawitrm]
Drinking that water which is heated (@g) no doubt, but
which is not finished or accomplished in purity. The -
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water, in order to be fdq or uRm@ i e. drinkable must be
absolutely boiling which is ascertained by noticing the
bubbles thrice on the surface. saweat® [ Sk. srgwntu]
Remembrance of previously eaten delicious things by a
monk when oppressed ( =gt ) with hunger. The commenta-
tors explain the word as HI@ERCM4 also, which means
* giving shelter to distressed persons’.

St. 7. This and the next two stanzas give a list of for- .
bidden articles of food. 7@y [Sk. g&®:] a white root used for
vegetable purposes known by almost the same word in the
vernaculars. At [ Sk. srger ] wet ginger. S<g@3 TS
[ Sk. gag@ve: sn@da: ] A piece of sugarcane that is not fegd or
9fur i. e. which is not kept for a sufficiently long time so
as to become fit for eating. The word endegs qualifies T&Y
and PR also. afyw [Sk. @fmi] possessed of living
organisms. sna% [ Sk. sk | raw.

St. 8. There are mentioned here the various kiﬂds of
-galt, prohibited for the use of monks.

St. 9. There are described here the various treatments
.of the body prohibited for the monks. q:am [ Sk. qg?l]
exposing one’s garment to smoke so that it should dry
up. The word is also explained to mean * smoking.’ aRATH=H
[ Sk. aft | Application of oil for vacating the bowels,
gerving the purpose of the emema. The words &« and
434 refer to emittants and purgatives respectively by the
use of @&+ fruit and myrobalan. s [ Sk. 8tz ] refers to
the use of collyrium and the like. T ( Sk. w=m=F )
anointing the limbs.

St. 10. egyafwmtt [Sk. edEgnan] moving as
lightly and freely as the wind, The word @g4d literally
means ‘become lightened or light, and hence ‘wind’

* gecondarily.
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St.11. The behaviour of the monks is very briefly
described here by a reference to its main features. dYargge

(Sk. q=remuilgman: or gqu=neEn:) Those that have known
and abandoned consequently, the fivefold influx of Karman

like * injury to living beings,’” ‘telling a lie,” ete. The
word, in short, refers to the Five Great Vows characterized
by a complete abstinence from the five items— f&qr, aymre,
FgarEid, Ay and 9RoR. ﬁgﬁ'r ( Sk. rmm: ) characterized by
the Three Guptis. 39 dsnm [Sk. sgg g¥ar:] Restrained
towards the six groups of living organisms as described
in the next chapter. dufawgm [ Sk. g=fasgmi: ] Restraining
the five senses. 91I: courageous. The commentator explains
the word as R TSI=AIQ o, Ssag@ [ Sk. wagRiE: ] Seeing
the straight thing viz. #Hia; i. e. striving for Release.

St. 12. afzddin [ Sk. yfagdia] Staying in their place
of residence.

St. 13 wdweRedar [Sk. gRvsRyzram: or IraTRNERYA: |
Who have checked down the enemies in the form of the
twentytwo Parisahas or troubles. For a detailed list of
these troubles, which the monk must cheerfully bear, see

Uttaradhyayana Ch. II.

St. 14 gegrenaging [ Sk. adg=sarmetr ] All commenta-
tors translate the word 9€ioigr as Jeraed, g™ would be a
better reading, although not found m the manuscripts.

gt [ Sk. smwwf=a ] Strive.

CHPATER 1V.

There is given the description of & or religion of the
monks in the first chapter. Then follows in the second
chapter the description of the monk’s life or asceticism
without which true religion cannot be followed. As the
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ascetic has to follow specific rules of conduct for being a
true ascetic, the rules had to be stated and their description
is given in the third chapter. The specific rules of conduct
generally refer to injury or f@ar of living beings which has
to be avoided very carefully by the monk. As, in order to
follow a strict course of =1fFdr, a detailed knowledge of all
living organisms is necessary, it is given in the present
chapter which is named g=flafen [Sk. sgedmfm ] The
conception of life in matter, which we call dead matter
to-day has been in fact found in India since very ancient
time. The elements like earth, water etc. were stated to be
possessed of a living presiding deity (29dr ) in very ancient
Sanskrit books. Ths question has been treated in a
thoroughly penetrating manner in the Jain religious books
‘where life principle is noticed in earth, water, air, fire and
plants excepting such cases where it is done away with by
the use of z& (weapon) such as some elements with
respect to other elements. For details see TN
{Ch. I-1) and Squ=raaas. (Ch. 36). “ Whatever grows or
whatever promotes the growth of other things is living ”
appears to be the principle to determine the presence of life
-or otherwise in a thing, The word Z=gfgr is found in
all manuscripts as the heading of the chapter and it is
explained as 93s1af#T by the commentators. Perhaps the
original word might have been g=figfirzar ( Sk. EEEICITEa N
1) or g=Rafiemr ( Sk. sgsfafwmn ).

Section 1. e archaic Voe. sing. of #1898 correspond-
ing to Sk. smyEA, Sometimes there is found the Nom.
sing., or, the Voc. sing. ending in an Anuswara in the
Agama literature especially in the case of such words as
have got the corresponding Sk. word ending in . See fast
(fagr) ; st ( g irregular for 7w ). The commentators
suggest that the words 31195 and Jv can be read together as
one word, and they give various alternative explanations
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of the combined words s18%dw such as (1) by the long-lived
one, or ‘ while living’ (sngsgar) or, (2) by one staying
{ near the preceptor ) [ Sk. strig@ar] or (3) by the considerate
one (=nyyar) in which case the word is to be read as
sggan.  #@An [ Sk. %@y« ] by one whose Gotra name is
H19.  gerFayr [ Sk, gstearar] well explained in  the
assembly of gods, men and asuras. The word =IFER[
frequently occurs for steyTq in the Agamas. gFHYUWRY
[ Sk. <#igza: ] because it leads to the knowledge of religion.
The Nom. sing. =#ugfy: is used here for the Abl. sing.
+@9T8: in the sense of &g or reason. A% ¥ «iRkf=s [ Sk. Sy ¥
seyg ] it is beneficial for me to read.

FadaaseET ( (adt smexmdrn ) is said to be possessed of
mind or sensation. The word f-I9Hd in the neuter gender is
archaic or the word might be f<dd only, with an additional
nasal. The writer of the a7 notices the reading faaAasRaTIT
and explains that g4 ( the earth ) possesses a subtle slight
sensation of. FoamEr, reRread: | gEaar [ Sk, gersrean: ]
with several distinet living organisms. The word occurs
at several places in the srramaggy.  dequiinet ( Sk. emRoRT )
working of the destroyer. Fire, sunshine, wind, salt etc.are
mentioned as 3/gs or destroyers of life in connection with
the earth. cf fagRn— gd wrafiafye A2[ 31 T\ 3y
{ Sk. ermafisti: ] having seed at the end such as =% and
other plants. This and the subsequent words mention
t® variety of the vegetable kingdom.

syt [ Sk, spesm: ] oviparous. This and the following
epithets mention eight groups of fully developed beings
of five senses, as contrasted with four groups often
mentioned in the Hindu books. The various movements
or signs of life noticed in these beings are mentioned .
in the words s1faF®Hd, dieg%d ete. which refer to the
various kinds of movements. waERHen [ Sk. uwgufiet: ]
desirous of happiness (9@ ). The lengthening of the last .



16 ] DASAVEALIYA SUTTA [Ch. 1V

vowel of @@ is archaic. gmsRl [ Sk. s@&m@:] The group
known by the name *trasa . The word 34 is derived from
the root 3 to feel, to be nervous, and refers to such living
organisms as have the capacity to feel. It appears that the
term 34 is here used for the last group, as opposed to the
term ®&rmay used for the first five groups. The T AIfaTERN
(II. 13,14 ) takes the earth and water organisms as well
as vegetable kingdom es &1a€ and the rest viz. dsig, a1y
and beings possessed of two to five senses as 4.

&S [Sk. g ] The word is to be understood in the
general sense of smashing, beating or troubling. The
order of the prophet is ‘ 3=af¥...q @AGSOT’ prohibiting a
monk from giving any sort of trouble to any living being
himself or through others or by consenting to others’ giv-
ing the trouble. Consequently, the monk is to make a
solemn declaration before his preceptor in the words
“ St .. R undertaking not to cause trouble to
living beings by mind, by word or by body in any of the
three ways mentioned above, viz. by himself, by others or
by consent to others. He further declares that in case he
errs, he would do the ufteA" ceremony for if, would
censure himself for it privately and publicly and would
take himself away from it. This very thing is the First
Great Vow, the solemn acceptance of which by the monk
before his preceptor is described in the words that follow:—

i ¥, A [ Sk, srR-2RemAma ] injury
to any limbs or senses. The words E1Es, AZAEMF=T and
GUSTToET should rather have been Sy, IFFMECH, and
gauemmd. The word gausan®, however, is found in many
manuseripts at this place and the subsequent places, and
consequently, it has been adopted in the text. The Five
Great Vows mentioned here exactly correspond to the
‘yamas’ or self-restraints metioned in the Yoga Philosophy.
of, “ stEEERGTAGAIRay " (qawewa  11-30 ).
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They are mentioned quite similarly in the Buddhistic
Philosophy—the word J@@il taking the place of 3L

Section 6. 3% W=y aue Abstinence from taking food at
night is here mentioned immediately after the Five Great
Vows as of equal importance. It is called simple FQ@
(8Sk. 5#f ). Some manuscripts call it even #gsgsr [ #Agma]
just as the other five are called by that name. 3E9 qre
[ Sk. stz av a1l & @ifzd ar @nfee a1 ] This fourfold division
of foodstuffs occurs frequently in the Satra literature and
refers, as the commentators explain it, to general eatables
drinkables, chewables and relishables respectively such as
boiled rica, grape juice, dates and betel preparation.
saeazame [ Sk. emaR@dary ] For the sake of his
spiritual benefit,

Section 7. This and the following sections describe in
detail the way in which the monk is to avoid hurting the
six groups of living organisms. 3% [Sk. &g ] a clod of
earth. gawFa [ Sk. awies | dusty, soiled with dust. <o
by a small stick. . Some manuscripts read FST also.
The word is entirely Prakrit. Haribhadrasari, however,
gives the Sanskrit word (&% and explains it as g1, W
[ Sk. zr@iwT ] A small iron wire. g1 [Sk. g&q] Collection.
anfeestre [ Sk, ed@a, fafe@d og3q, fa=aia ] Should scratch,
carve, shake, or break.

Section 8. =g [ Sk. sta3gr ] frost, white dew. &q Ice,
snow. &gy [ Sk. afg®i ] mist. @i hail-stone. g¥quFm The
word is explained by the commentators as water coming
out of the earth and appearing on, grass blades etec. The
word occurs also in wewEs. gaigw [Sk. mdigw ] refers to
rain-water. I [ Sk. st ] Wet. u erg@site [ Sk, & smgdi, =
TR, A ARSI, 9 IR, 4 ARBITA, T TEREAA,, 7 AT

d9a3d. ]| Should neither touch nor clasp, neither press,
nor twist, neither strike nor smash, neither heat nmor burn.
2
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The section refers to various forms of water and the
possible injurious actions towards them.

Section 9. The section refers to various fire bodies and
the possible injurious actions in their case. s [ Sk. s ]
Burning embers. g& [ Sk. gt ] hot ashes. stery [ Sk. stem |
Fire-brand. & [Sk. Se#f] Burning meteor. o s3em [ Sk.

a1 gftgAq, @ T, 9 Sooqredd, v femigdq ] should neither

sprinkle water over, nor stir, neither kindle nor extinguish.

Section 10. The section refers to the wind bodies and
possible injuries to them. {dum [ Sk. ™3] The word @1
possibly stands here for &=t or {§s137 meaning a garment
or its end. Haribhadrasuri explains it as Chowrie.
and gifeiz [Sk. fgwas and @i@g=a] both mean ‘fan.
o gasme [Sk. a gepaia, a1 Atsdq.] Should neither blow
nor fan.

Section 11. The section refers to the plant and .herb
group and the possible injuries to them. The word ug3
[ Sk. gk ] in the passage means ‘ placed upon,’ and refers
to things placed upon seeds, sprouts etc. #1& is a Prakrit
word for the Sanskrit word g the wood-insect. gz is a
peculiar Prakrit root often occurring in the old Satras
which corresponds to [ Sk. @+ 39 ] and means ‘turn from
one side to another.’

Section 12. The section refers to living beings of two
or more senses and the possible injurious actions to them.
gfewE@ [ Sk. uggmR ] in the begging bowl. The word occurs
in this sense very freguently in the Agama Literature.
aqergem [Sk. gysed] A sort of duster which the Jain
monks take with them. =z A piece of cloth to clean
pots etc. S=1 The word is a purely Prakrit (2zfi) word.
The commentators explain it as ®ifes or altar. The
passage, however, shows that it is one of the accompani-
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ments ( 3% ) of & monk, ¥HserAE (&g wa or doa ww]
with self-restraint. The lengthening of the last vowel
-and the addition of the nasal are peculiar to the Agamas_

qfeRy [ Sk. gfrer ] having scrutinized or inspected, -

St. 1 a1 [Sk. sRrad or 214d] without striving i, e. without
‘making an effort to avoid injury to living beings, The word
grammatically appears to be the Nom. sing. like &= ete.
and gives a fairly good sense ; it is however better to take
‘it to be used as an adverb, modifying the actions men-
‘tioned in =xATN, FEwR etc. wpmE [Sk. @] g
[ Sk. g1 used for urfieq ] refers to breathing beings possessed
of two or more senses, while the word 3 [ Sk. g ] refers to
beings possesssed of one sense. g3 HZI He [ Sk. W
FZHES | gives a bitter or bad fruit, ~

St. 8. i [Sk. @9 or Iqwra:] striving or careful.
-See note above on 37T,

-St. 9. The stanza appears to give a nice summary of

‘the teaching given above in the chapter. The Genitive case

- is used in the stanza for the Accusative case: enmrcquzey

[ Sk. adhyararaae i. e. @garayd] Looking upon all beings

as upon his own Self. figsaaea [ Sk. [@i@aEees ] who has
:ghut up all possible influx of Karntan.

St. 10. The stanza gives in a nutshell the course of
‘action for the monk as based upon the teaching given above,
(in stanzas 1 to8) and summarized elegantly in Stanza 9.
The metre of the Stanza appears to be Vaitaliya consisting
of 14 and 16 Matras respectively for the odd and the even
feet, having the determinant pair of short and long letters

A —~=,—~=,) at the end of each foot. The only amendment
necessary to be made for the sake of the metre is to insert
a word like g after % and read #&i as #fRz and 7/ as

AIEE. Feg and Az [ Sk. %y and gy ] are grammati-
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cally correct and the latter is in fact the reading of some
manuscript copies. 3% [Sk. ¥*] clever, i. e. beneficial.
The reading & [ Sk. 3. ] is accepted by some Gujaratl and

Sanskrlt glosses.

St. 11-25 These stanzas give in a beautiful manner
the steps of the ladder of Spirtitual Progress without
entering into the technicalities of the annihilation of
Karman, which form a characteristic feature of the geavegior.
The steps are l'v'ﬂ’-?na?ﬂﬁﬁ 2 S, 3 gudERRlaEsd, 4 A-
iy, 5 @UmTEET, 6 SRR, 7 SaCaReRt or AR, 8 FH-
G, 9 e, 10 SrereiEar, 11 s, and 12
faemdey which is in fact the 1&g or Perfection. The word
gisaeEnist is not suitable for the metre although it is
found in all manuscripts. Perhaps the original word was
gefsaeanied or getsaatanad. The word refers to the internal
and external affections. Cf. com. senfE-Rroaria- damafier: ¢
The word %@ may have been used for %z or ®E= (€A
or &RAIq ). wiAligwgaTe [ Sk. e wgyFay ] arisen out of the
blot of false knowledge. The nasal after g is unnecessary.
By @1 [ Sk. 3% ] there are to be taken the three worlds at
the top of which is the fafg@i®. The whole space outside
these worlds is known as @f@% the endless void. ¥R
[ Sk, 2fei ] The perfectly motionless condition of the body

while one is meditating.

St. 26-28. These stanzas are written in a different
metre for the sake of variety at the end of the chapter.
Stanzas 26 and 27 can be said to be varieties of Vaitaliya
of 14 and 16 Matras for the odd and the even feet. They
can be explained as Arya also with slight modifications.
St. 28 is clearly in &M@ metre. gearEmt [ Sk, gamERs].
enamoured of pleasures; who has a taste for pleasures.

[ Sk. grage | with mind perturbed with thoughts of

future pleasures. I=gieATgnaed ( Sk, SE@MIATER: ) washing .
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‘his limbs with water. Ssg®s (Sk. EgAq:) The Nom. is
aused for the Genitive. The stanza 9<31 [ O is not explained
by gfwggR and some gRyeRs in Sanskrit. Other FRFHERS
( see manuscript @ ) have explained it. It might have
‘been s later addition. The metre sEMNfd which was of a
later origin and the sense contained in the stanza which is
in a way unnecessary, may - go to prove the same. U
fAuReny [ Sk, 5 fAwwda ] should not injure;  The
‘Adhyayana gives the detailed account of how living
organisms are scattered everywhere and how very difficult
it is for a monk to avoid injury to them. cf. 53 ShEm S
Sfram: st sharriei | Sgqegs 3w &9 Rrgddas: 1. This
Adhyayana is also named ST or SRS OF AT or A
or gl of. SHASHATRR STl g EFAUre | e AR

0 o gl (FERR st 297)

CHAPTER V-1

St. 1. The several ways of guarding oneself against
injury to living beings have been given in the previous
chapter. One cannot guard oneself against injury to
living beings unless one is able to preserve one’s body. The
preservation of body depends on food; consequently, the
way in which clean and non-injurious food can be obtained
and eaten has to be explained, ,which is done in the
present chapter. Manuscript @ reads fERg for fiaa which
may be in a way a better reading, as the word g
furnishes the subjeet in the sentence and the adjectives
&Y= ete. can be connected with it. 3{3%331 [ Sk. smf<sal
Not greedy ; not covetous.

8t. 2 wMerwnErer | Sk, MeawwEE: ] Engaged in or mov-
ing for alms which is the best course. The word s™ is
taken as an adjective to =X by the commentators.
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St. 3 gmmang [ Sk. gewmr ] to the extent of the dis-
tance of one g or yoke of the cart.

St. 4 i [ Sk. swauia ] pit, ditch, f@ga [ Sk. & |
Uneven place. §=® mud. The commentator explains the -
word as f35i5, a place at which water is slightly dried up.
o [ Sk. @ ] a bridge. uw@® [ Sk. wpa ] another way
which is round about and distant.

St. 6 &z s g [ Sk. @y s=yfeeant] when there is
another road available. The Instrumental is used for the
Locative. The words sy&n g might have -perhaps been
3 o7 qAY uj originally. &% [ Sk. 3a+ irregular for J@am: or
It used as an adverb ] carefully, scrutinizingly.

St. 7 @i [ Sk. exitd | Salty, saline.

St. 8 [aR=squray [ Sk. fRagwigdyg ] when there is an
onrush of lower creatures like locusts ete.

St. 9 Haawid [ Sk. ¥z@msa. ]| The locality of public
women, FHAEEMH | Sk. EERERIGE Or FEEAEANE |
Some manuscripts follow the reading §¥a%@Qigsy which is
explained by the commentators in the same way as the
reading sRfaga@mel.  ZR¥WEHR explains the word in the first
way :(—bringing celibacy under its clutches, The other
explanation sEFEiaa™® ( putting an end to celibacy) is
proposed by the writer of one Vrtti. @Ry [ Sk. T ]
oppoeite tendency of the mind by a remembrance of the
past pleasures. :

St. 10 oot [ Sk. eremerae | Bad locality. The regular
Prakrit word is possibly stmm=™ or smmersir which is read
as 3w for the sake of metre here. dgwit [ Sk. devtt Fem.
form standing for the Masc. form @it ] by the contact
thereof. aymi dfer [Sk. zami dier]. The commentator
gwgR gives the way in which movements in the precincts.
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of public women cause a disturbance to all the five
Great Vows. :

8t. 12 Both the readings gzst wifd and g mfy are not
in aceordance with the metre @1q5g7, The reading @i gst
iy presents an appearance of a foot of the Arya metre.

and gg=1 stand respectively for gar and gt delivered
recently. @f&i[Sk. @R%i] A place where children meet
for playing.

St. 13  erguorg ungere [ Sk. ergwdl @rwa: ] Neither high .
nor low ; neither elated nor depressed. The remark refers

both to the body and to the mind. sEmwt [ Sk. Fyumari ]
with reference to the objects of sense.

St. 14 gaewed [ Sk. gd &1 quickly. z& v=md [Sk.
%S 39199 | high and low families. The remark refers to
families living in houses of decent and ugly appearance
as well as to those which belong to people of high and
low extract.

St. 15 emeiy (Sk. =@ ) Window ; ®rwe door in a
window. The word is a Deshi one. &g Hole cut in a
window. @@y ( Sk. fgf@snya ) should observe with
eagerness. -

St, 16 tgEarE@a ( Sk. werh stfeg®mi ) The word
@ is used for the accusative plural and is connected
with the preceding two words and the following one. The
whole line means ‘secret places of kings, merchants, and
constables.’ :

St. 17 ufezzss ( Sk. 9fFeEs ) Impure or censurable
houses such as those where death has recently occurred and
hence, which are temporarily rendered impure or those
belonging to washermen etc. which are permanently so. qRET
(Sk. #amgs%) Where there exists the feeling of ‘let not’, ‘let not’
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in the mind of the owner. The word refers to houses of
persons who desire that no mendicant should enter their
houses. Cf.the remark in the foot-note of a IRy “qq T8 FAT

~

=g 51 7 TR dHeFa, . P The word is a Deshi

one occurring frequently in the Stitrs Literature meaning
‘cheerful’ (fiftv ); Cf. fiwurferegs. The monk is to avoid
such families as are specially delighted at*the arrival of
monks ag well as families which are annoyed at it.

St. 18 @R ( Sk. ZoATEREREd ) screened by a
curtain of hemp or camble ete. wradqy ( Sk. U™ )
Y or AR appears to be a Deshl root in the sense of
‘opening’. The words e and 3R are frequently seen
in the sense of ‘opened’ Cf. sd77gaR (Twzfiagy, also siy-
qrRrEg ). wuigsin (Sk. Ui, ) should open. The root sug or
quirg is used in Parkrit in the sense of pushing or opening,
corresponding to the Sanskrit root I+3gg. iwE or I
( Sk. 3151z ) Permitted shelter or residence. The word is
" frequently used in this sense in the old Jain Sitras. The
word has, besides this, several other senses such as
‘pot’, ‘sensual knowledge,’ ¢ determinate knowledge ’,
‘obtainment,” ‘an acceptable thing’. stsrzam ( Sk. e )
" without seeking. The regular gerund form is Sirzsr, which
appears to be read as SEar for the sake of metre and the
.form Srgeqr is obtained from it by the omission of the
consonant d; or S{1E¥ can be taken asthe gerund form
and the lengthening of the vowel 37 can be said to be
archaie.

St. 19. Cf. “geRg @gwn @IEZSAEAN  HEW TR
1 CI£: 5 - ORI srRrfaEen ” ( gREaR &% ) For details see

St. 20. 7@ Dark. The word is used in an adjectival
sense. 7% ( Sk. #gE) room, apartment,
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St. 22. facfeam 7 (Sk. = &) aftér driving away or
-getting aside.

St. 26. gEATEemT ( Sk. WWSSF’THFI) The word
T is used here in the sense of ‘ road’ (#wt ).

St. 27. witqer (Sk. ®kaa). The words Fityer and THfRt
are used in the sense of  acceptable’ and ‘unacceptable’
respectively.

St. 28. gRan3= ( Sk. gRzzdiq) Would abandon, would
throw on the ground. & ( Sk.gedt) The lady who offers.
The feminine form f&fRi is used, as, generally the person
offering alms to the monk is a woman.

St. 30 @reg (Sk. &g ) collecting together. CIES L]
{ Sk. =zfer ). After shaking. The forms qwg, fefaRatEr,

'aﬁ?znﬁ?r Squr, shmeaer and J@zen are all gerund forms.
giggm is a better reading grammatically.

St. 33-34. These two stanzas are wrltten in tbe Aryi
metrs. The Locative case in the words 3333 ete. is used
in the sense of gy ( with regard to or in connection
with dripping things etc.) The same thing as given
in stanza 32 should be done in connection with
the hand when it is wet with water, or dusty, or muddy.
ZRare (Sk. gar® ), Aoty (Sk. #w:Rwen ), Buesr (Sk. Byes ),
rest ( Sk. AR ), et ( Sk. affrr ), ¥ewr (Sk. Ataw) and
a2 ( Sk. QT ) are various kinds of earth, 1@z and
gaz refer respectively to hands which are clean and which
are unclean, being besmeared with condiments and the
like. The rules regarding the acceptance of food when
the hands are clean are given in the next two stanzas.

St. 40 FHremfavl advanced in pregnancy. Lit. one
whose time of delivery is imminent FI¥ JHIFIST J HIE:
FrSAIE:, agdl.  If such a woman takes the trouble of stand-
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ing up or sitting down for giving alms, the food becomes.
unacceptable.

St. 42-43. The refusal of food from a woman who gets
up to give alms putting aside her sucking child which
- begins to cry is quite consonant with the rules given above,
The commentator refers to a practice traditionally obtain-
ing among monks in this connection: A monk, moving in
& group or =3, is less strict than one who moves alone.
The former accepts the alms provided the child removed
from the lap does not cry, while the latter does not accept
the alms although the child does not cry.

St. 45-46 The stanzas refer to food kept in a pot
covered by a pitcher, or a slab of stone, or a plank, as also
in a pot soldered with lac and the like. If the cover is
removed for the purpose of giving food to the monk, the
food becomes unacceptable,

St. 47-54. The four kinds of edible articles given here
are frequently mentioned in the Sitra Literture. @™
refers to ordinary eatable articles like bread etc. g%
refers to drinks. @@H refers to special delicious articles,
while &3 refers to articles of taste. Such articles are
unacceptable if it be known that they are prepared for,
gifting away, or for merit, or for mendicants or for monks

St. 55 Szt ( Sk. SiR1%i% ) perpared purposely for the
monk. #isme ( Sk. Hid®d ) purchased ; prepared after pur-
chasing (the article) for a monk. gg®e (Sk. qfH )
polluted by falt of qi##, waewd etc. sz (Sk. anga)
brought purposely from a distance by the householder.
sroEtae (Sk. eraqe® ) Supplemented for the sake of the
monk by mixing water or milk, @ifdm ( Sk. g1y ) brought
on credit for the monk. #igsey (Sk. fAwsg) mixed with
other impure articles. All such articles are unacceptable..
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If there be doubt, the facts should be ascertained by mak--
ing inquiries as to who prepared the food ete.

St. 63—64 These two stanzas refer to injury to the fire
group or to the wind group of living organisms. IE@@n
( Sk. SassRy ) after putting in the fuel inside the hearth so-
as to keep up the fire while she is away for serving the-
alms. @ (Sk. sresqs ) after taking out the fuel.
I=mfee (Sk. Issqey ) after kindling the fire, gy
(Sk. mamy ) after making the fire ablaze. faearien ( Sk.
fder ) after putting out the fire. wieqRRm fArEarwa ( Sk.
Ig=x faiy=x ) Putting a spoon or ladle inside or sprinkling
water into the boiling liquid in order to prevent it from
flowing out. IARMT or sERET ( Sk. (9= ) after putting:
aside the pot full of boiling liquid. v (Sk. AR )
after taking down (the pot ) from the hearth.

Sk 65-69. fwaz ( Sk, d=mrery ) For the sake of cross--
ing ( the particular watery or muddy tract.) The words
feeginr ( Sk. 3% ), we1 ( Sk, %a% ) and qiz (Sk. 915 ) refer
respectively to a small ladder, a plank, and a footstool used:
for ascending a garret, or a floor. #{& is to be connected
with I&@1. The reference is to getting upon a terrace or so-:
(5mng ), by stepping upon a loop or a hook or a peg (s ).
sp1r ( Sk, soni=q ) Hiving organisms. All these actions are-
prohibited as there is the danger of the person falling:
down and injuring himself or earth organisms.

St. 70-71 There is the prohibition here on eating bulbous
and other roots as also of green vegetables, g% ( Sk. g&w )-
any fruit hanging from the stem. @/@x Vegetable of leaves.
gam (Sk. gaw ) A gourd-like fruit. The commentator
explains the word differently citing the senses—(1) wet.
Tulasi plant and (2) tendons inside the stalk of the tree..
fR (Sk. s1fyc) Wet ginger. @& (Sk. wai™>) A
preparation of fried sesamum and sugar. wURT ( Sk. w1 )
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"Treacle. 7@ A Deshi word in the sense of .sweet
-eatable balls.

St. 73-74 It appears rather strange that in these verses
‘there is prohibited for a monk the eating of flesh contain-
ing much bony matter as well as the eating of fish
possessed of many scales or thorny things. Does the passage
imply that the monks in the days of the Siatras did not
have any objection to eating flesh and fish which were given
- to them by the householders ? The commentator Haribha-
.drastri notices the difficulty and remarks that the monks
.An times of famine etc. had to take flesh and fish, in order
‘to live. He quotes the view of other writers who explain
the words gg® and sif«1AY as varieties of fruits, and not as
flesh and fish. The reason for the prohibition of articles
mentioned in the two stanzas is the presence of a large
-percentage of hard matter which is not edible.

St. 75-81 These stanzas refer to prohibited drinks,
=9y ( Sk, Ig1g71) Very costly as well as very meagre,
grRAan [ qragaraa ] Water after washing the pot of brown
sugar and the like. @@z (Sk. @8 ) Water after wash-
ing flour, or, water mixed with flour. The Sanskrit equival-
-ent G&{S given by the commentator is not satisfactory
although the explanation fiSig#i¥ is quite correct. @Il
( Sk, 32 ) The rcot &% is used in the sense of ‘ giving’ in
Prakrit, &3 Nom. singular; or used as an adverb. (see
-note above p. 31)

St. 82—86 These stanzas describe the place where the
‘monk should eat the alms. The monk should find out a
-clean spot, should gently put aside by hand, bones, thorns,
.grass or pebbles, and then begin eating the food.

St. 87-96 These stanzas describe the way in which a
-monk should eat the alms when he chooses to do so at his
-regidence ( &= ). Suge ( Sk, 35 ) the spot. FRamafRam ( Sk,
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Sotafdrr ) The ceremony of expiation for faults incurred
during the monk’s movement for begging characterized by
the recital of Agama passages like “ z=gIR uRERS IRAE-
RAm” ete. steiiwaue (Sk. SR ) After recounting over
the sins of omission and commission ( =X ) in connec-
tion with movements and eating. &g ( Sk. TSF=IA )
Should relate before the preceptor. @ ( Sk. @reE:) The
word is a subject to F=T. fasm with an affectionate heart
spgrRansy ( Sk. sianieaq ) without a violent act such as
,throwing the food away by hand or spitting it out.

St. 97-100. Stanza 97 is put in a different metre possi-
bly for the sake of change. These stanzas state that the
monk should eat ungrudgingly food.of any taste thinking-
that he is eating honey or ghee as it were, not transferring-
it even from one jaw to another. The words fa=w ( Sk. {d<s)
and &g« ( Sk. 7% ) respectively mean °bitter’ and pun-
gent” In Gujarati and Marathi, the words have quite the:
opposite senses. In Hindi the senses are similar to those
obtaining in Sanskrit and Prakrit. siseq gsxt (Sk. gl
sg<h ) Useful for i. e. conducive to Moksha. gze1 ( Sk. gfa)
dressed with condiments. HgFFAEAIW ( Sk. ArIFEATIIISIH )
Food made up of jujube powder and ordinary beans. HII&G
(Sk. gqra?q) Obtained without doing any service like story-
telling or predicting the future. gersiia ( Sk. guriis ) main-
taining oneself without doing any service.

( Sk. gumgrft ) Giving without getting anything in refurn.
An interesting story is given here of a Vaisnava house--
holder who permitted an ascetic to stay with him on the
understanding that the ascetic would not do any service to-
him. Once, the horse of the householder was stolen. The
ascetic found it in the early morning near the river where
he had been to bathe. On returning home, the ascetic said
that he had left his garment on the bank of the river. The:
householder sent his servant to fetch it. The servant gave-
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~the news about the horse. The householder at once saw that

it was the ascetic who played a trick in saying that he had
‘forgotten his garment on the bank and forthwith bade fare-
“well to him, saying that he no longer wanted to give him
anything as he had got the information of the horse
“from him.

CHAPTER V-2.

8t. 1 ufswrg [Sk. gagmg ] Utensil. d@rsimn [ Sk. dfeey |

after cleaning. Saar7My [Sk. S9ATsM=T ] Upto the layer of food,
The writer of the gloss explains Jg@Ey as ¥ =M
“(37sfiey ). The ides, although not clearly expressed, appears
. to be that the monk should eat everything of good or bad
smell having cleaned the pot upto the last layer of the food.

St. 2-13 stz ( Sk. sEmagd ) not upto his hearts’
-content. &3 qui 7 @u¥ (Sk. I T 7 d&q) If he is not
able to sustain thereby. @Momgaed (FE St ) When the
occasion comes i. e. when he feels hungry. <(HS T
‘e This stanza enumerates the various remarks which
are made by the people regarding a monk who begs at an
impreper time. @3 %1 ( Sk. 9 #1S or «fyHS ) When it is
- the proper time of begging ; or when the monk is remem-
-bered by the householders. qgsgsi ( Sk. gzg% ) Straight on
in front of them. @R (Sk. ®qw ) A miserable fellow.”
~gquitaa ( Sk. a+ia® or aium ) A beggar. wftuiyt ( Sk. wfifa®)
some unpleasurable thought e. g. this monk does not know
-manners or ways of the people.
St. 14-17 qmafea=tr ( Sk. #13%1) the flower of Malati or
Mogara. The word appears to be a Deshi word perhaps
corresponding to Sanskrit gmgfeqwl. The creeper is named
-Jgleaa#r possibly because its buds appear quite similar to
the teeth of the deer. -
St. 18-24. These stanzas mention various roots, bulbs,
-gtems, fruits etc. which are prohibited when they are raw,

o



<Ch. v-2 ] NOTES [31

or fresh. @1Est ( Sk. zm@ ) the bulbous root of the lotus.
faqrear ( Sk. fqzmfes®r ) the bulbous toot of Palasa ( Mar.
geq; Guj. @@ ). gragumiesn ( Sk, g8qeeHET ) the mustard
blossoms. sifeege (Sk. @@3q) Not quite ripe, - hence
possessed of living organisms. The Sanskrit word @<= is
frequently mentioned as an explanation of the word =ifa3s.
@ans The word is a Deshi one meaning a pod of ground
nuts and the like. Such a pod is prohibited when it is
fresh or fried only once. &i® jujube. srgfEa= ( Sk. srgfeas un-
boiled. rgaumfser, fyeaeas™w, and §iq are fruits of trees respe-
ctively known as sgguniasm or *fiyufi ( the silk cotton tree
HEQ ), fiewddt and 9. e ( Sk. {353 ) cold water which is
not boiled. garfege (Sk. agrega ) boiled but not sufficiently
done so, which requires bubbles to be seen at least thrice.
fefiz (Sk. fysfus ) bread containing sesamum. ggfouTT
( Sk. gi@feara ) rough or ordinary oil cake. =f3er ( Sk. #ueT )
wood apple. #EFT (Sk. AIFfsg ) citron fruit. g&T and
HSTRI respectively mean the & vegetable leaves and
‘the g&F vegetable root. w1 powder of jujube and other
fruits. The word #g ( derived from the Sk. root §% ) means
powder. f@g®w (Sk. fpligw ) Mar, sger Guj. sz e
( Sk. 991@ ) a kind of fruit. All these fruits are prohibited
when they are raw.

St. 25-31 @gaw (Sk. @@g) is used in the Sutra
Literature in the sense of alms or begging. Tz (3I&d)
High, noble. #guit ( Sk. #rsim: ) Knowing the quantity of
food to be taken. wugumu (Sk. wgwRa:) Taking care® of
begging alms. The word w®unm is used in the sense of
‘pure alms ’, ‘ faultless begging of alms’ as well as ‘ move-
ment for alms.” g=g71 stands for the instrumental form g=31Q
with desire, at his free will. o & ™ (Sk. q 3y or a&
%94 ) should not be angry with him. &7 ¥ grzie [Sk. &t
3 3% qR 9 =ar @9 (=) engam@ ] Lest the preceptor |
would take it for himself if it were shown to him.
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St. 32-35. sragrgest ( Sk. stmdaes: ) The word is taken
as one word by the commentator in the sense ‘ one looking
upon his preceptor as selfish ’ i. e. ‘thinking the preceptor
to be selfish.” s (selfish) i&: €. The word may
algo mean ‘ having great self-interest ’ or * greatly selfish,’

( Sk. smyanaT ) Seeking the lofty thing viz. Moksha.,

Fefreh ( Sk. 131 ) Staying on coarse things or food. The

commentator takes g ( Sk. &1 ) ‘ hard’ in the sense of &gHq

.*self-restraint * which is hard to practise. g1 ( Sk. qerane: )
desiring to be worshipped or honoured.

St. 36-41. ggsa (gaey ) lit. when witnessed by others.
The commentator remarks that omniscient sages are always
witnesses to the actions of monks, and hence the word
implies that intoxicating drinks are always prohibited.
g ( Sk. @yegq ) protecting. This is an instance of the
Anusvara substitution for the final which is found in the
Sttra Literature in the case of Sanskrit words ending in
in the Nominative Singular Masculine, Does the prohibi-
tion of intoxicating drinks imply that such drinks were
taken by the laymen without any objection and by the
Sadhus in cases of emergency only ? {9717 ( Sk. {497) The
Sanskrit base {4 of the root gr to drink "is changed into
{44, then fsr, and then fiz of which {9y is Potential 3rd.
per. sing. The reading fior may well correspond to Sanskrit,
e, rang ( Sk. g ) faults, sins. The word is used in the
neuter gender sometimes in Prakrit. fag® (Sk. fazi)
Dgceit. gfesn (Sk. #Mfie®r) extreme liking, addiction.
A ( Sk, armaTEmE ) deception and falsehood.

St. 42-44 ouiiy (Sk. guii@) Rich, well prepared.
The commentator Haribhadrastri explains it by the
Sanskrit word g oily, rich in oil. #=1° free from drink-
ing and carelessness. 354! ( Sk. s1ege#T: ) transcending or
going byond egotism ; free from the conceit that he is a
great monk ete, syt 9o The word I goes against metre
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and may be left out. e dai This is metrically a defec-
tive foot and can only be defended by supposing that
a3 stands for Sk. sy ( Prak. snwess primarily ).

St. 46~49 ggavie The word ot ( Sk. €&« ) meaning ‘thief’
is used here in the sense of a hypocrite or dissimulator.
afeRed (Sk. Xaf¥iawm) a kind of 7 or wen which
becomes the cause of birth as a lower god. The usually
used word is TafETERET, the word afisaq being frequently
used in the sense of lower gods, Cf. Ig &=l 3gi*issy in the
next stanza. The verse means—One who affects to be an
aseetic or a religious lecturer, or a handsome man, or one:
possessed of religious behaviour or mood without possessing
the real attributes of any one of them contracts such % as
brings about his next birth among lower gods. ==l
( Sk. %g'an) Dropping down to the lower world viz. earth.
uaFii ( Sk. uegaai ) Dumbness of a ram, The idea is—he is
born as a man, but he becomes dumb like a ram. U
( Sk. s ) Even slight.

.St. 50, The change of metre is a fitting one here as the
stanza is the last one of the chapter. The metre is an
archaic one of the Jaiag type found in the old Sitras,
Every foot has here 4 parts—three parts of 5,5, and 4
Matras each and  the fourth part consisting of one
long letter; each of the three parts has at ite end a
determinant made up of a short and a long letter (—-)
The scheme, in short, is (-——=-, ~— ~=, ——~—, =), Fol:
purposes of metre f3Fa is to be read as R[@ET;
similarly, is to be read as guerm. REeEudi (Sk. ﬁa%w
gis ) Purity in begging the alms characterized by avoiding
faults of SITYTHY, SEAIT ete. For the various faults of freqi—
vide It (Ch. 1 and 24 ). {teaesgue ( Sk. disessnguar )
Possessed of the merit viz. rigorous self-restraint. The
word &1 has been found peculiarly used in the Jaina
Sttras in the sense of &ud or self-restraint.

3
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CHAPTER VI.

St. 1-4 aift ( Sk. 7firt ) Standing at the head of a Gana
or collection of monks; the head or the Acarya of the
Jaina Church. mite The references to king’s ministers,
Brahmanas ( #rguw ), and Kshatriyas show that there were
followers of the Jain Faith in all the Four Castes of Indis.
ﬁgt-q (Sk.fev3q ) Steady, unagitated. s (Sk.awmigwmEi)
Desirous of ( %7 ) obtaining the fruit or purpose (1) of
religious pursuits which is Absolution ; q&er e FgiwaeT:
Areq: ceEmEE, Curiously enough the word apparently men-
tions the three aims and ends of life—ud, @19 and F/g—
although the meaning here is quite different, referring, as
it does, to Moksha alone which is the fourth end of life.
e ( Sk. gafamya ) Difficult to be resorted to by ordinary
persons, The word g’{ﬁg@zr is a peculiar word in the Jain
Sttras in the sense of ‘difficult to be practised’; ecf.
srEas. (L) =9 Religion is of two kinds in the first
place—uzerad and (e ; the former is further character-
ized by 12 items, while the latter is characterized by 10
items ; see fedfRR, St. 246-248,

St. 5. muwre ( Sk. 7 #7795 ) Nowhere else. There is the
reference to the other systems of religion and philosophy
such as the Sankhya and others, The derivation (& g
suggests a double negative in the word, while, in fact
there is only one negative in sense. The word might have
been perhaps taken from some Deshi dialect, The wording
T occurs very frequently in the Agama Literature, in
the sense of * except ’, ¢ without *. fas@zrTze ( Sk. FAywaE-
q1fE: ) of the monk following Samyama or self-restraint
(Ageeam ) lit. * the cause of the Most Extensive thing or
the sublime thing viz. qig.’

St. 6. @z ( Sk. aF% ) monks physically and mentally
weak, @< ( Sk, 53w ) monks who are strong physically
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and mentally. ar@st (Sk. sy ) diseased. srE=HR=N
(Sk. sr@=isegfar: ) Uninterrupted and unbroken, The
stanza lays down that monks should observe in their
entirely all the various Gunas (i. e. qualities or observ-
ances ) which are laid down in the case of the weak
-and the strong as well as in the case of the diseased
and the healthy, These Gunas are 18 as mentioned in the

next stanza.

St. 7 ¥ arotacmg ( Sk. Tif SreiswE ) lit, ¢ which a
weak man breaks’ or ¢ in connection with which the weak

man commitg mistakes.’

St. 8 wrz®. This stanza occurs in the Niryukti and is
not commented upon by Haribhadrastari. It is hence likely
to be spurious, and, in fact, in some manuscript copies the
remark ‘g% JRmwnen  is put after the stanza. As, however,
it is found in the body of the text in a large majority of
manuscript copies, it is incorporated in the text here. The
stanza mentions the 18 places or points which have to be
taken care of by the monk. They are the six vows, the six
living groups that are not to be harmed, nonacceptance
of inappropriate alms etc ; avoidance of householders’ pot,
couch, or seat, and abstinence from bath and decorations. -
Out of these 18 items, non-violence is the foremost and
most prominent, as mentioned in the next stanza.

St. 10, #RRsS (Sk. #g ) The form is rather obscure
as there is no root like #RR=. gfs is the base for the
passive; but the passive base is not of use in deriving the
infinitive form. The regular infinitive forms are #{ANRS, #&
{ Sk. #g to die ). AR may have been peculiarly used in
‘Prakrit to convey the passive sence ‘ to be killed. *

St. 13-16 @ ( Sk. swg ) At the place of resid-

-ence. IAZYT probably stands for stz (srEnf=Rar) without
begging, the lengthening of the vowel being due to its
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being at the end of the line. Yrremmi®mit ( Sk. AgEaTsta: )

Taking care not to violate the rules of good conduct.

St. 18-22 These stanzas explain the complete abstin-
ence from property or possession. &J7 ( Sk. & meaning
#en<a ) at some time. qfRglfd ( Sk. Ry~ ) use, put on.
The Prakrit form gqRgifd appears to be based upon the
Sanskrit form qRe. g=o7 ( Sk. g=3f) attachment, addic-
tion. saigwm (Sk. 3ui¥en ) by garment or pot which is
looked upon as instrument or @ for &gy, The word
g or Quaferan: is to be understood to be connected with
Ut deg@maie ( Sk, @XM ) Even though they
have property which is only meant for the preservation of
living beings. . :

St. 23-24 F=maan attended with @R7; not inconsistent
with @21, The word &= is very frequently found used in
the sense of @3 in the Sttra Literature. gawel ( Sk. T#h)
(1) Single, (2) not producing any bondage; vide gR¥EER’s
remark— UH-5o0q: THGRATN, FHSGFHTET, e wEd o 0
el (Sk. ¥ ) by night. This is one of the several
instances where the Prakrit form is not derived from' the
Prakrit base, but it is derived directly from the Sanskrif
~ form. Instances of this ‘ Sanskritism ’ are found in large
numbers in the earlier Sttras like the Acaranga and the
Sitrakrtanga.

St: 25 ST9es aigdad (Sk. STwm stowasdd ) Wet with
water and mixed with seeds. These words qualify #=a
or food taken as understood according to Haribhadrastri.
It is possible to take these words as forms of Ace. Sing.
fem. to qualify #f which is used for the Loc. Sing. #ai
as the commentator says. @afsr= ( Sk. Rastiq ) May avoid;
may leave aside.

St. 27-46 These stanzas refer to abstincnce from injury

to living organisms, Riffw Forirt ( Sk, Ffda HoRM )
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in all three ways—injuring them oneself, causing injury
through others or allowing injury to be done by others.
wvgd (Sk. =gw ) visible. snad ( Sk, siaasi¥) lustrous,
qreet ( Sk, y@® ) Fire. The commentator explains the word
as qI9% Sinful ; in this case the word STTgdY may be suppos-
ed to have originally been read as seE@d ( Sk. siaasd ).
The epithets in the next line—* a very sharp, unassailable
weapon piercing from all sides ’ can justify the use of the
word qE® ‘sinful,” as qualifying fire. 3 @t ( Sk. =@
<=6t ) explained as @idiaael by gRyEgR 8 weapon assails
ing from all sides as seen from the stanza that follows.
ergiegt ( Sk, 3rgfdzg ) in the four sub-quarters, the Genitive
stands here for the Locative; there can be taken the Accu-
sative also, the vowel at the end of sfufddi being lengthened
for metrical purposes. 3meren ( Sk. sfena: ) stroke, destruc-
tion, wSaarag ( Sk. gl ) For purposes of light and
heat. digrs u a1 i ( Sk. afsisig @ a1 W ) Nor do they desire
to ask others to fan. a3 gye ( Sk. 9y araggR(~a ) by any
of these permissible things viz. utensils etc., they do not set
the air in motion. '
St. 47-53 There are given above twelve out of the
eighteen items which refer to the gzqm ( prlnclpal merits )
of the monk. There are glven now the remaining six items
which refer to the Sqwm (subordinate merits). TSR
( Sk. snfisfa ) disallowed. The vowel 31 is omitted for
purposes of metre. 3arfget (Sk. swreud ) Unfit for use.
There are glven by Haribhadrasuri two kinds of a7,
(unfitness) of. ¥ = IFHARY: TGO | ToAwA BT —Rneerear=
GRS SESTEATIRIHT | o RIeReTaTed: SRS RgFRATRe
SRR @ Fe9d SR\ SR T —SUEiS @ i RSavssTRdT-
Qa1 | QOO TR FRY A [emdin | SSadf | stwier aEE 3
Qi ot Fer | RfFasSIc T STEAN SN EE | ARG
g =riee | f5eT (Sk, %) given regularly ; reserved daily
for a monk. cf. Com. frgmmfsd flen, i, like, love,
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accept. @A is a Prakrit denominative root from the word
. %9 ( Sk. #iex ) a cup. @My ( Sk. Fiegag ) in bronze
pots. FeHTst ( FWSHE ) & pot probably of the form of the paw
of the elephant. In such pots a monk is not to eat, because
these pots are washed after the Sadhu is gone and often
they are washed before the Sadhu dines and consequently
they entail the use of cold water before and after (=
and gegreay ) for the monk as stated in the following
stanzas. 79 (Sk. o= ) pot. Fom=d (Sk. o=y ) are killed; the
reading @fy ( Sk. f3r9=3 ) means ‘are thrown’ and con-
sequently injured; @wifey is explained as &aa by the
writer of the Dipika.

8t 54-60. srrarest (Sk. smE® )a kind of seat. iR~
fsm:  the word is rendered as ‘sty@wRmHAT:’ by the com-
mentators. These seats are unlighted residences of germs
and insects which are difficult to be seen there. fefdssr
(Sk. farrer ) taking a seat, sitting. Ry ( Sk, fuf¥ ) Viola-
tion. Feiw ( Sk. Fafie ) breach of celibacy. S*d & ( Sk, "y
#eq ) for whom there is allowed. The words @& Y

are to be understood after Si&q g,

St. 61-67 wiz (Sk. &4 ). The forin is a peculiar one;
it appears to be the past pass, part. of the Prakrit root 5ig to
abandon. =@t hollow ground. fere ( Sk. g ) pure, boiled?
lit. transformed; boiled water can be looked upon as
transformed in a way, and hence the word faste is frequent-
ly used in that sense. 3ftg@ET ( Sk. JewEdq ) would wash
away. ofgzn. (Sk. =fwig® ) Resorting to. The word
appears to have at its basis the Sanskrit word AT FE
( Sk. %% ) plaster or paste of sandal eto, affm (Sk. 7= )
completely naked like a fSie9% monk ; or wearing limited
garments, ERm ( Sk. s@Ea: ) possessed of long unclipped
nails. The word #&f in Prakrit appears to be based upon
the imaginary Sk. word s@ftaq formed on the analogy of

e, Avaa  (Sk. fRpse or rather RIIRATIF )
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caused by or depending upon st ( decoration ). The
Sanskrit word 5@y is frequently used in Pali and Ardha-
Magadhi in the sense of cause or dependence. Cf. the word
SAIEHCITS; 80 also of, afew (Pali ), ugw or 9= (Ardha-Mag.).
& terrible lit. sticky, difficult to be undone. 3 ( Sk. Jq:)
mind, mental condition. In the second line of the stanza
the word 337 is taken as = and ust (Sk. wag ). The genera]
gense is:—The enlightened monks saw that the mind is the
cause of the inclination to decoration; and hence those
saviours of the world never resorted to it, i. e. they never
had a mind inclined to decoration.

St. 68-69. There is the change of metre in these
stanzas as they are at the end of the chapter. The metre
is a variety of the old STid metre derived from the
Vedic st by 12 letters in a foot with two determi-
nants characterized by one short and one long letter
(—~—, ~—) at the end of each foot. @mdfy (Sk. eqwfig)
lit. reduce i. e. calm down the ordinarily perturbed
soul by those practices of self-restraint. TR=IssTe ( Sk.
Eragiyangar: ) possessed of the love which knows the
soul ( &g=3meT )- S8 ( Sk. =%t ) In the-proper season i.e.
“in the Sarad season. The Loc. case affix may be considered
to have been omitted ; or 3399 may be understood as a
compound word. ffg Perfection, Liberation. fawmmg ( Sk.
faan[ ) Heavens. The word W™ generally refers to the
different provinces in each of the 12 Heavens. Some of the
monks who have completely destroyed their Karma go to
the Siddhigati, or Perfection; while others, who have got
some Karma remaining, go to some provinces in the
twelve Heavens.
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CHAPTER VII

St. 1. The Genitive case «wi@mi can be taken in the
-gense of the object, construed with git@wny (having known) s
or the word &&d can be understood and & can be
connected with it. fquyr [ Sk. T« ] Use, employment. The
monk should make only two (i. e. the first and the fourth )
out of the four assertions : (a) what is @@ i. e. quite true
and definite which is the first (d) what is staegqrsaur i, e-
neither quite true nor quite false as found in the ordinary
talks of daily routine affairs referring to sy#esm invitation
and the like-which is the fourth. The monk should care-
fully avoid the second, i. e. s/ga untrue assertion as well
as the third viz. genasr or f§x which is partly true and
partly untrue as found in our daily talks where there is no
mathematical accuracy, as for example when one says—
* there were born ten babies to-day in the village’ or ‘ twenty
deaths occur in the city every day’. Regarding the first
and the fourth assertions also, he should make anly those
assertions which are not harmful in any way when made.

_ St. 2. Four utterances are always to be avoided—(a)
true ( 1) in cases when the assertion is improper to be
made as causing harm like the assartion of Kausika *here
is the hamlet.’; (b) absolutely untrue (215r), (¢) partly true,
and partly false (@earauT ) being indefinite such as ‘ten births
take place every day in this town.” and lastly (d) neither
true nor untrue, i. e. indifferent s1g&ISTAT in cases where it
is not admitted by the Prophet such as mandates or invita-
tions. It is pointed out here that although (a) @ (true)
and (d) staeqisaen ( indifferent ) asserations are ordinarily
permissible, still they should not be made if they are likely
to be harmful, unpalatable, etc. 'They should be made only
when they are faultless, mild, considerate and definite.

St. 4. This stanza simply wants to state that any asser-
tion which comes in the way of {&n® or eternal good
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{ @y Sk. 7rad ), has to be carefully avoided although it
may be permissible according to Stanzas 2 and 3.

St. 5. ( Sk. qumaf¥ ) Apparent, or appearing to be such
and such an one. The stanza implies that, when the monk
becomes a sinner were he to use the feminine gender with
reference to & male actor dressed as a female ( which is
apparently justified ), much more would he be so if he

gives actual lies.

St. 6-10 gawr3hy ( Sk. Tyt ) in future time, TuIEIwg
( Sk. migardianf ) regarding matters of the present and the
past. The use of the nasal after sig¥ is archaic as found fre-
quently in the Satras. The commentator Haribhadrasiri
notices the reading * g™ g ARA’ in the place of ‘ Ta Y g
AR ’ explaining it as ‘ qRi@aar arn A", The reading
has not been, however, noticed in any of the manuscripts
consulted for this edition.

St. 11-20. w&ar ( Sk, geyr) Harsh, dgaaiie (Sk. TRIAI=
gerfest ) Doing harm to a person who is looked upon as
great or nobly-born, although he might not be so as a matter
of fact. mr Squint. dew ( Sk. gog® ) Impotent. SagFaz (Sk.
S9E=q ) is injured. The words 21, M$ etc. were current
terms of abuse and contempt in the days of the Sutras.
&oT ( Sk. 5% ) miserable wench. gzu (Sk. &%) Unlucky
girl. The terms 3I™¥wT, 9iR™IY ete. respectively meaning—
grandmother, great grandmother, mother, aunt, paternal aunt,
niece, daughter, and grand daughter—appear to be prohibit-
ed for a monk in addressing females, because, being mere
terms of honour used only with reference to the age of the
woman irrespectively of actual relationship, their use can
hardly be justified. It is doubtful whether this verse prohi-
bits a monk from addressing his own grandmother by the
t erms HfSsiv otc. Perhaps, it does prohibit, as a monk can-
not be justified in having any worldly ties allowing him to
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use expressions referring to worldly ties. zeefrmam ( Sk. &i--
apr) by the family epithet of the woman like wrff.
sERearanea ( Sk, qa@ «fwmEr) taking into consideration
the merits and the age of the person addressed. /ST AT
(Sk. end: w9%: ete.) These terms refer to the male
relations which correspond to the female relations in
stanza 15. '

St. 21-25 The prohibition here implies indefiniteness
of knowledge or likelihood of injury with respect to
the objects referred to. g ( Sk. Sfy) generic name
without reference to the gender. @dmg ( Sk. @lay )
reptile. gdz® (38w ) fleshy, plump. ug® (Sk. afFEm)
ripe. 9Rge (Sk. uRge) grown up. aRer (Sk. 3uflm)
developed. gz (Sk. /@) fit to be milked. s (Sk-
MR¥E ) A very young bullock ; ¢f. the Marathi word =g
e (Sk. a1 ) A milk-giving Cow. @ ( Sk. g€ ) small’
It is to be noticed that the order of the consonants 8 and T
is reversed in Prakrit. §ggw F it to draw the chariot.

St. 26-28. Yz (Sk. 3127 ). Having seen. 1 Sufficient
fit to be used for. H>31 (Ske. 97 ) the fastening bar of the
city gate. qisu ( Sk. 4iz%: ) foot-stool ; the Nom. case here is-
used for the Dative. svIat Probably a Deshi word in the
sense of a wooden cup ; the 2741 appears to read the word
as S=9¢ «91& ( Sk. ¥1F® ) ploughshare. #zy A Deshi word
for a wooden cover for corn in the field. The writer of the
Dipika appears to have read the word #2% here. dfe®1 The
goldsmith’s box for keeping instraments. It also means
* the rest for the anvil.’

St. 29-31 stravie The words TfIa: are to be understood
with this line which means by these trees there can be
made a seat, or a couch or a cart fit for the hermit’s resi-
dence. The fault of such utterances is the displeasure of
the spirit of trees or the deity residing in the trees.
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guEEel [ew (Sk. sdaEn@ @ARAT). Small. twigs with
sprouts shooting off from them. gt ( Sk a3« ) sheuld say.

St. 32. qrrassE ( Sk, grp@rr« ) fit to be eaten after
they become ripe ; which could be eaten after being placed,
in grass etc. for some time. J@rEyE ( Sk. At ) fit to be:
plucked. Lit. having got the proper time for being
plucked. ar@E very raw. gigan® ( Sk. armri< ) fit to be cut or
broken. The commentator explains the word as gfe@1d or
2R, As far as possible the monk is not to speak about
these things at all. When absolutely necessary, then
only he should speak about them and that too, in the
manner given above so as to avoid temptation to house~
holders to pluck the fraits or eat them. If, on hearing the
words of the monk, the householder plucks them, the monk
would incur the faults s1Tsr=¢or and the like.

St. 33. sr&wret ( Sk. stdggan: ) not brooking delay or time;
no longer able to bear the burden of fruits. aerear (Sk,
yeed: ) possessed of raw fruits. sgieaESmwer ( Sk. qgraa-
f&awen:) with many ripe fruits. The lengthening of the vowel
in @1 is archaic evidently for purposes of metre. g1
( Sk, &% ) should describe. =fifereit sty ( Sk, fifeF: sa3:)
“blue are pods of a1, At ete.” @Ea (Sk. gdw ) ripe for
cutting. fig@ss ( Sk. gywara: ) fit to be eaten like roasted
rice or qar.

St. 34. sitger ( Sk. I@an: ) free from danger or damage.
amm—s?l ( Sk. gawy: ) With ripe grains formed inside. -

St. 35-39. st &t ( Sk. i ®E1) an action which
ought to be performed. qfdrerz ( Sk. uffiard) who has put
his life at stake. ' @@f¥ A feast, A festival. Lit. a place
where animals are put to death. R ( Sk. sgrg4ia ) should
describe. qrifySst ( Sk. MU ) With water possible to be
drunk by animals. sgarer (Sk. sgarigan:) With ample
water. The form aige is very obscurely used. ITqSHITM:
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( Sk. SezdEs: ) With waters overflowing the banks. fas
( 8k. faega ) stretched.

St. 41-46. gzs ( Sk. gga ) Well-taken, gfaffsr (Sk. gf-
fisq) Well-accomplished. @msst aswig (Sk. @ad awiaq )
should avoid as being sinful. These words of praise ‘ well-
done, well-cooked ’ etc. may be used when they are not’
objectionable i. e. when no harm is produced, as for exam-
ple in praising the merits of & monk and the like. If, af
all, these words have to be used in connection with ordi-
nary things where injury is likely to take place on the
words g%z etc. being used, the words ga9® etc. ( Sk. -
gm etc.) may be used. iy (Sk. wfyf) unpolished,
unprepared (showing the ease with which it can be
obtained ). w1 unpleasant, creating mental unrest.
stuefts (Sk. sg@fre ) thoughtfully. Lit. after thinking
well. The use of the word is an archaic one; the form is
frequently found in the old Satras like the Acaranga.
‘fast’ (Sk. 37) fit to be purchased. uftm (Sk. wf) A
marketable article.

St. 47-53. g (:Sk. 359 ) sleep. a1R (Sk. &5t ) Go. FFE
(Sk. =ggmg) Fight, battle. = (Sk. uw) Prosperity,
sffluence. The monk is never to express his dissatisfaction
ab these ocourrences even when they are troublesome to
‘some. ‘3 37’ e the term ¥q is commonly used by people in
connection with cloud, sky or king. The use is unjustified
for the monks, as it is not strictly a correct one.

St. 54-57. arassurarerd ( Sk, gEaTgAieet ) Language of
approval regarding faulty actions. @%ig &g The Abl. case
termination is omitted in the case of these words. There
is a change of metre as the chapter is coming to its close.
The metre is the old @ metre of 12 letters with ftwo
determinants at the end. ga®gE ( Sk. g3z ) Purity of
_good expressions. gqm ( Sk. @di) among the good. The
word §q or &Y is here used for Sk. gq, The usually used
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word is ¥ in Prakrit when the consonant which follows is
doubled. sirUrRT ( Sk. gner ) having known. S1fory is the usual
form of the gerund ; here, however, the last vowel is leng-
thened. The word may also stand for the Sanskrit word
St asEaraTg ( Sk. agssaETeTE: ) away from i, e, free
. from the four bad emotions—anger; pride, deceit and
greed. The order of the words in the compound is the
reverse of what it ought to have been. This is frequently
found in Prakrit. 311'3'11%111 (Sk. iffra:) Not adhering

to anything.

CHAPTER VIII.
St. 1. anm@ﬁn% [Sk. smam@E®@f® ] The store of the

various modes of behaviour. The word 4f¥ig also means
concentration. #¥eq ( Sk. % ). The nasal at the end is
omitted for purposes of metre. ¥ ( Sk. Wag¥: ) to you.

St. 2. The six divisions of living organisms are given
here, which are called lives. The principle of life was
noticed by the Jain Prophet very widely. Life existed at
every place where growth was noticed. sr<zw ( Sk. 3T )
non-injury ; non-violence. ‘

St. 4-12. [ARRY H@rigs The reference is to the nine-
fold character of action :—The action, in the first place can
be in (1) mind (2) word and (3) deed, and further on, each
again would be by self, through others or by permission to
others. Iwg ( Sk. s/awg ) Place of residence ; (2) permission
to stay. 43 ( Sk. 537 ) should clean, should rub. aTfEy qITS
refers to external things like hot food or hot water stc. The
word gwTes or s ( Sk. gge ) is often found used in Jain
Literature in a very general sense like body, thing, article
etc. IR ; the word is variously interpreted here by the
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commentators as the literal sense ‘ water’ is not suitable
here in the context of plants and vegetables. The word
may mean a particular plant of the name 3g% or it may
mean water which contains moss and many aquatic plants.

St. 15-19. The eight subtle things where life principle
is very difficult to be noticed are mentioned here with a
view that the monk should specially guard himself against
any injury to them. €igdgq refers to subtle life in water as
in frost, mist etc g=7gsd refers to flowers of the Banian,
the Udumbara and other trees. mifirgeq refers to subtle
living bodies like germs or bacteria. 3f¥raeq refers to
small herbs growing in the monsoon called f@@Et 2y in
Gujarati or Ha=41= g in Marathi. qa%g%R refers to moss as
well as mould. &fstaaq refers to subtle seeds. g refers to
subtle vegetable growth on earth similar in colour to earth,
grown in the monsoon. uzdsq refers to small eggs like
those of lice and the like. siiwrar ( Sk. Jwm@E or e ) with
exertion, carefully. The form appears to be archaic, simi-
lar to ®R@T both arrived at on the analogy of #@@l. @
( Sk. %5® ) Mucus from the throat or cough (wa®r Guj.).
= ( Sk. = ) Mucus from the nose. sifg7 (Sk. sifdd )
dirt on the body.

St. 20-34. The monk is to relats, out of what he has
seen, only such things as are good or harmless, such as his
seeing a pupil giving religious instructions to a king ete.
and not such things as his seeing the wife of so and so
weeping etc. g ( Sk. fg™ ) Food possessed of an excellent
taste, colour ete. s (Sk. ﬁsfg\a) Devoid of savour; coarse.

gerit ( Sk, gawiidi ) Living by no profession of any type
(¢cf. note on Ch. V-1 St. 100) g2 (Sk. gw:) Easily
satisfied. srgeet ( Sk, mg%wd ) Anger ; lit. demoniac disposi-
tion. 4@ The word is a Deshi one probably onomato™
poetic, meaning— ‘ chatfering or muttering in anger the
‘words fa [u.” cf. Mar. @@mIT. The commentators explain
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it as oo} AfemnTeY. Rhau (Sk. f&mdm) should disdain.
el ug ( Sk. :fis 9§ ) An irreligious step, explamed
by commentators as TSI,

St. 35. s gy 9o This stanza is not found in Haribha-
drasiiri's commentary. gTf9%% has however noticed it.

St. 36—40 st sitge The thought is very frequently found
in Sanskrit Literature. cf. WwggR—" Jmacaeaiad #3qwEe” or

“q@aﬁ%ﬁgmaﬁnmh” e ( Sk. gwewn:, Feom av) (1)
All, (i. e. in their entireness ); (2) black,

St. 41-50. Tgiteg ( Sk. w@MY%Y ) superior in rehgxous
merits. It would have been better had there been noticed
a reading like tqoni@ug in any of the manuscript copies.
F¥Hea The simile of the tortoise is intended to imply that
the monk should keep all his limbs like hand, feet etc. per-
fectly within limits. fi@rraife ( Sk. %18 ) in confidential
talks. fam=mon( Sk. et ) Of the preceptors. siwr ( Sk, Js7)
by means of which. The neuter form is used irregularly
for the feminine form sg referring to W Or, the
neuter gender can be said to have been used here as there
is conveyed only a general idea irrespective of gender, cf.
Ry AggEy. &§s7 (Sk. =ywht ) distinct. {ofRg—The form
stands for fiifa} ( Sk. fM@Siq ) should utbter. Rf3aTawiE=mt
(Sk. zRam@diae ) One who has studied the zfBarg the
twelfth Anga of the Jain Canon, now extinct. The adjec-
tive RiZarMRRsnt implies the knowledge of the monk of the
base, the affix, the augment, the substitute etc. of words
which he is studying, making him almost incapable of
committing mistakes. Even though such a clever monk
accidentally commits mistakes he should not be laughed
at ; much less an ordinary monk who may commit mis-
takes frequently.

St. 51. yzmwet ( Sk. gt ) leadmg to the injury
of living beings. zaM@wrg (Sk. &ifamz ) the body of the
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women ; the word shows the danger to Samyama from
women even after their death from their dead bodies. qr&3s
( Sk. @i@ge ) A very deadly poison causing death as instant-
aneously as the breaking of the palm-fruit. gHoE:
( Sk. @wrgrga: ) Furnished with all weapons. The insertion
of § ( nasal ) is archaic. 5 @ ( Sk. 7z 3n&iq ) which was.

CHAPTER IX—1

St. 1-17. spggwEi—condition of adversity or wretched-
ness or ill-luck-%& 7 #ereq. (Sk. wofa #Hgwey). Itisa
belief that the Bamboo tree just like the plantain tree
perishes as soon as it bears fruit. The terms £ew and
srraraan ( Sk, g@er and SfEmaen ) mean disrespect and mental
agony, in general. emErE sr@rEw ( Sk, syEteT SyRMAEAT ).
For the sake of metre, the words &f&if2 and 3| are used
here without case terminations in an archaic- style. Dis-
respect or censure ( 19 or 1F9™W ) of the preceptor leads to
oIEae (agonising the preceptor ) which further leads to
erairy (ignorance, mental delusion) in the pupils which
frustrates every hope of Liberation of the pupil. @)Y
( Sk. zif*% ) may be an instrument similar to the lance or
gpear. uii—One at the head of the group, also known by

the word =, strRIeTwl ( Sk. s srwwe: ) The omission
of the case termination is a peculiarity of the archaic

style here.

CHAPTER IX-2

St. 1-12. g=it & ( Sk. ga: €% ) The word ¥y is used for
& which means ‘stex’ (of it ). The religion is here com-

pared with a tree. firret ( Sk. MFRAE.) full of fraud. wgar
( Sk. wa¥a: ) increasing. The word may be explained as

= getting ( lit. going to ). @if¥gRT The duty or character
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of a servant. @1 ( Sk. 31 ) with their bodies marked with
scars of whips etc. The word also means deformed by
means of the nose or ears being slit. wFaT ys=wm ( Fam:
aga: ) Gods of those names known respectively by the
words 39=qT and wa=ET also. f&Fan ( Sk. Rreq: ) Training,
discipline.

St. 12-21. Stanazas 13 to 16 are to be construed toge-
ther where a student born in a very high family is com-
pared with a monk-student and it has been pointed out
emphatically that when a student of a high family, does
not mind undergoing punishment, chastisement etc. for
securing a worldly object, the monk should much less mind
it whose object is far from worldly. The words fRyuar
( Sk. e ) and SigfrnE (AgfEEE) may be taken respec-
tively to mean ‘useful arts’ and ‘fine arts.’ IFRmMHM
( Sk. guiyeny ) also with the garment or any article that he
keeps. The nasal after Igfgor is archaic and unnecessary.
The word 347z is found often used in the Sitra Literature
in the sense of necessary adjuncts like pot, cgmble, broom
etc. wr@dde This stanza is not noticed by the commentator
Haribhadrastri and hence it might have been a later
addition., The author of the Dipika has noticed it.

St. 22-24 {ag<t ( Sk. fquici: ) Destruction, loss ete. of
knowledge and other merits of an undisciplined monk, as a
result of his insubordination. @z (Sk. =fgfrEam: )
Bent upon securing his own worldly prosperity and grest-
ness ; possessed of a foolish sense of his prosperity and
greatness The transposition of the word #fy in the com-
pound is'a peculiarity of the Prakrit dialects. Earrq'ﬁ 1T,
Having annihilated their wgiuan@®d by penance, and dis-
eipline, they secure a place in the Perfect Region &fgiy.
The change in the metre is the characteristic of theé
conclusion of the chapter.,

4



50] DASAVEALIYA SUTTA [ Ch. 1x-3
CHAPTER IX-3.

St. 1-5. srfagwft ( Sk. siigan®: ) One who keeps the Fire
constantly in his house and worships that regularly. The
frequent mention of the Fire worshipper as a standard of
comparison for devotedness etc. in the Satra-Literature
shows the great hold which the Mimarsakas had over the
Brahman community in those days. uzfiug ( Sk. Gy )
Superior in religious merit. aRFESE (Sk. wigsIer: )
Senior in the order of monks. The word qieyy literally
means & condition ; here it refers to the condition of monk-
hood. sad ( Sk. egur@ai ) Bowing down; obedient. ef.
HaTEA eArRiS: ME2adl al @ (Sk. s ) Unknown
the case termination is omitted here. stgmzar ( Sk. Jrqanst )
Merely to sustain his body by means of which he practises
gelf-restraint. f#as ( Sk, @Fgq) does not boast or brag
that he is lucky or the district is a good one. The reading
fasrz has got one letter wanting as far as the metre is
concerned. The Sanskrit word f@#a1@ must have been
present in thé mind of the poet when the stanza was com-
posed. wiftg=zar ( Sk. sEn@=zam or wi=sAT), With little
desire i. e. without any hankering.

St. 6-15 =gz (Sk. smzaT) with an expectation of
future benefit. gemiisi (Sk. gdaekai) displeasure, mental
pain. geAwTgy ( Sk. Wawy:) Extremely brave ; superior in
bravery to the greatest philanthropist or warrior. The
word may stand for G meaning ‘ brave in following
the highest path i. e. the path of Liberation.’ AT ( Sk,
1ge®: ) Without any jugglery.” wag (Sk. mm) should
think evil. fogide (Sk. gem arg=qwa; ga sfanf 0, ).
The omission of the case affixes is archaic. s9m ( Sk. 7 )
with great effort.
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Section—1. FwIR fAmeraATRzom. (Sk. =R Aaammreraty)
The word g#ifer is used in the sense of THIYIA i. e. the condi-
tion of the soul characterized by perfect contentment. The
four kinds mentioned here—fasygany, gAGANS, qUGATRT
and sraRaana—show the four ways in which such a condi-
tion is secured.

Section—2. The four constituent itmes of Aaqaany
are given here—(a) patience and attention, (4) sound and
careful grasp of the subject, (c) respectful attitude to
Scriptures observing whatever they enjoin and (d) absence
of any self-conceit. These four things make a monk full
of modesty, humility and obedience. The explanatory verses
quoted at the end sum up in general terms the charac-
teristics mentioned in the Stutra passages that precede.

Section—3. sty (Sk. erfdey® ) To study. Tt
appears that :7577 and {7ZsT are the two bases in Prakrit
of the Sk. root @ify +3 to study corresponding to the Sk.
bases =1 (where the root § undergoes Guna change )
-and T, .

Section—4. f&IFwWIe The words #ifd, 91, zg and =% are
almost synonymous. The commentator Haribhadrasiiri
has however drawn nice distinctions; of. @3RIt FArgamE:
FNE:, THRIAT a0, SRR 7F:, GRATT ©F BT W and
has remarked that one should not practise penance like ufifz
for any benefit in this world; so also one should not
praetise it like 51g1g< for any supramundane benefit: one
-should practise it simply to destroy Karma. The word s
(Sk. areyr31) is often used in the Sutra Literature in the
gense of ‘ except’ cf. note on Ch, VI-St. 5. :

Section—4. sifcifer® (Sk. wififaw: ) Ungrumbling. The
Toot [, appears to be onomatopdetic referring to the hot
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grudging words one utters, when one is impatient of
other’s talks ( see note above pp. 67-68 ). gfsgmme (Sk. giaq:

ST srEdifRa: ) Full of seriptural knowledge (snaq:ﬁ ) and
extremely (&1rd) desirous of Liberation (stRafa®: ). WRaag
(Sk. waEwta®:) Joining himself to the perfect mental

condition. stfiwm ==sire The last two stanzas summarize the
general effests of perfection in the four Samadhis. The word
s1fim is used for sfiwre (erfiaiHer in Prakrit ) for metrical:
purposes. 9@ (Sk. 93 &4 ) Place of benefit. ot ( geid in
Sanskrit ) The germinal cause for conditions or existences.
in this world or in the lower worlds.

CHAPTER X.

This chapter is named ‘@¥Fg’ r:9%a on account of
every stanza of the chapter ending with the word @ firFg.
A large variety of metres is noticed in the chapter. Some
verses have got even different feet in different metres. The
metres are old and irregular. On the whole, the metre
appears to be the old 31 metre consisting of 14 or 16
syllabic instants ineach foot with the pair of determinants—-
( ~ -, — —) made up of one short and one long letter—at
the regular end or near the end of each foot. For detailed
observations on this metre ( vide * Dissertation on an old
and obscure metre in the Jain Satras™ Gujarat College
Magazine Serial No. 31, dated February 1931.)

St. 1-6. =1z ( Sk, s1F7) according to the behest of the-
prophet. gfRwrrers ( Sk, wyuafy ) drinks back, The word
gRaiers stands possibly for geqmEar. @gvt (Sk. 99 or Fq: )
Injury or slaughter. eade (A AT 9= #1917 ) should
look upon the six groups of living organisms as upon his
own self, This is, in general, the line of instructions and:
advice followed in the Satras for proving that injury or
violence to living beings is a gross sin and abstinence from.
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it is absolpteljr necessary for self-restraint.
{ Sk. q=TEREey: ) Stopping the five-fold influx of Karma by
means of the five senses.

St. 7-12. &1t go The monk should have a strong con-
viction about the necessity of right knowledge, penance
and self-control for a real spiritual progress. The word
FEgFERIgags ( Sk, gAEEEEEIa: ) refers to the three Guptis,
gu ( Sk. 42 ) For to-morrow. fa® (Sk. fagwma) should keep.
gwigst ( Sk, sggHAR#i ) pertaining to ﬁght The commentator
gives the Sanskrit word aufE®. =tisy ( Sk. sif¥@s®: ) despis-
ing or disrespectful. The commentator offers another ex-
planation also in the words srEiai f=a® 3. The Dipika
notices the reading Iggsd.

St. 12-15. 9124 (Sk. gfowi) Motionless condition like that
of a statue or of an idol. gr q @y ar (Sk. gat ar YU« ar)
struck or pierced. geiggd ( Sk. gediga: ) similar to the earth
in bearing everything. cf. the epithet @dger for the earth.
el (Sk. =ifsigm:) Without any fsg™ or desire for
something to be obtained.

St. 16-21 stA1ysSs ( Sk. s13m9: 358 (=1 ) 5@) Unknown
to the householders, who collects alms in small quantities
from different places. gafigey ( Sk. gammfasge®m: ) Living
on food coarse or otherwise. The word gem literally
means coarse unsubstantial food and hence may second-
~arily mean a fault which leads cne to suppose that self-
restraint is of no avail. If this sense be taken
would mean ‘ free from mental delusion which leads one
to suppose that g is of no avail ’; cf. com AR
The word g& means * high’, * ra.lsed up’ (Egzd or 5 )
dnd the word gwfge™ may also consequently mean

 spiritually exalted and free from unsubstantial thoughts,
‘atfuR ( Sk. stfeq:) Without any fraud. This is the expla-
nation given by gRwzER and gTU%@R both. The word msy
mean unattached (srg: ). SR 98 g ( Sk, F@ET SRS
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g ) Knowing that merit and sin belong individually to
separate individuals. This is one of the golden philosophical
thoughts which the monk is asked to entertain always cf.
SRS SO et aeid & ete. grégRy ( Sk g )
Doing something creating laughter or mirth (gEg®HR:
@Ig®FaL. ) the nasal after g/ is archaic.

APPENDIX No. 1.

Para 1. This and the next chapter are known by the
name %% ( appendix ) as they are intended to make the
monk firm in monkhood after he has mastered the instruc-
tions given in the various chapters of the Statra. The first
appendix is aptly called TdarRE{w® as it enumerates the
various adage-like sentences which would increase his
liking for monkhood. shgryiEms smiigrgum [ Sk. seamEIATam
( SRR ) staeiiaaea (wgemfiniag )]. By a monk who is
thinking of renouncing but who has not actually renounced.
The word stauma for sfigm is given by Haribhadrasari. It
appears that sfigmi stands for sEgM or starad. gewC ( Sk.
gt ) in the spiritually descending era. The conception
of the alternate cycles of the ascending and the descending
eras ( gwm and @ ) is a peculiar one to the Jain
Philosophy. @w=ager ( Sk, atfaegen: ) Full of fraud. Full of
lies. 37 9 ¥ g@ (Sk.gd = ¥ g@) This grief of mine.
The word g is used here in the Masculine gender.
g (Sk. e ) Drinking back. The word should
rather mean ‘ taking back ’ (¥engw ). Rwegarg ( Sk. ggurr or
7ga ). Traps or nooses of house ; viz. wife, children etc. or
residence in & house. 3irg ( Sk. sfrag: ) disease like cholera
or any other one bringing quick death. @#d (Sk. d%eq:)

. Thought of separation etec. which leads to cruel deeds,
ey ( Sk. Guzsn ) attended with domestic worries like
husbandry, trade ete. gy (Sk. qa1g: ) Condition. The word
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qfist, used without any other word in the Genitive case,
refers generally to the condition or stage of monks. uga
gorarg ( Sk. 5@s gogurd ) Individually separate is the merit
and sin. ( Compare above, pp. 78-79 ). The Commentator-
Haribhadrasiri remarks here that each of the three expres-
sions beginning with §==4d ffigai@e is split up into two,
and the eighteen expressions are over at the end of W%
guirE according to the older tradition. agwnm ( Sk. g ™ar )
After experiencing the fruits.

St. 1-16 srzr@Een ( Sk. s@ymEa:) Run away from
monkhood. @# (Sk. &ui ) to the earth. A very vivid and
forcible comparison is given here in this stanza between the
condition of monkhood and the condition of the monk after
he has renounced monkhood and retaken the house-holder’s
life to his great misery and remorse. The Comparison
indirectly supports all the eighteen statements by fully
bringing out the miseries of life, the transitoriness of
pleasures and enjoyments, and the bad and undesirable
results of the various actions. smRwEszy (Sk. f@=ma-
anfi7 ) Extinguished sacrificial fire. The transposmon of
words is archaic. cf. also the word ggEet ( Sk. 3’%&@?)
rqg‘sﬁmfir(Sk gyIid ) Among common persons. GHSHSE!
( Sk. sgeraiqar ) with a defiant mind,.i. e. with an attitude
devoid of religiousness. fZssz (Sk. &fierg ). passes on, rolls
on. IfgEas ( Sk. sgyrgfd or M=n3d) will disappear. The
Prakrit form is derived directly from the Sanskrit
form Iy, -

St. 17-18. These stanzas give the benefit which
results from the monk’s fixing himself in monkhood by
meditating upon the various expressions quoted above.
ugdid ( Sk. g=iesvf~q) shake, disturb. ey acquisition of
right knowledge and the like. 3qry [ Sk. Smiyr] The means
to get right knowledge etc. e can be explained as a
gerund form (3@ ) or a potential form ( IW) ‘
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APPENDIX 2.

The appendix is called fifawagigwr intended for
emphasizing upon the monk the necessity of and the
advantages from moving alone-

St. 1. Fatewm@er ( Sk. aafewiai ) Spoken by the
omniscient sage, Simandhara Swami. The commentator

states here the following traditional account regarding the
origin of this appendix. Once a lady prevailed upon a
weak monk to observe a Jong fast at the beginning of the
monsoon, The monk, unable to observe it, died. The lady
thereupon, felt that she was the cause of the monk’s death
and desired to approach the Tirthankara. A deity took her
near Simandhara Swami who told her that she was innocent
and gave her advice in the form of this appendix. Briefly
stated, the advice is that a man should lead his soul in a
direction which is against the current of worldly life, as
the Fruit or Goal which he has in view for his spiritual
benefit is in that direction. He should never follow the
advice of ordinary persons which pins him down to worldly
life, but follow what is stated in the Scripjures. cf.
ffmmaE 939 fea ermai [Resea SR | qusaamaeTeg
AL A ARG FB, T@N A | FUSARE A a8 G-
el | Fer wowi 9 g adamd gEEaHd amfgd s iR 0
q1d GEFERE a9t Stae: SIS 990 o [Aaegig: | e |
g QIYS: @A g3 Ggg 39 oFag awd: 0 3

St. 3. ufgwrer sirar ( Sk, gfeia: sem: ) The commenta-
tor Haribhadrastri explains the word sisg as “ activity of
mind, body and speech leading to spiritual benefit, being
characterised by a conquest of senses.” He, however, sees
that his explanation is exactly opposite to the usual sense
of the word sl which means influx of ‘Karma’ and
proposes consequently another explanation (or reading
perhaps like era®yy ) viz. “ acceptance of vows * (& ). The
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word =ngq can be taken here to mean °activity ® which,
connected with the word g@fearai ( of monks ), would mean
* ascetic life.’

St. 4. srereacEas ( Sk, sy=AgUsHdn ) possessed of strength

- for observing the practices of the monks. == ( Sk. =41 )

movement from place to place. Ion ( Sk. 3vi: ) merits such

as the Malagunas and the Uttaragunas. fazrar ( Sk. faz@m: )

rules and regulations regarding begging, its time and so
on. The metre of stanzas 2, 3 and 4 is regular Arya.

St. 5-6. wREan ( Sk. giiR=har ) Resorting to a solit
place. STEARgIRswaUI ( Sk. SEmezigawwT«: ) Having food
and drink brought (s1ga) from a place which is generally
( I ) seen (), being not beyond two or three houses.
The word *aiigw has the sense of °generally’ (&= in
Sangkrit ). cf. 391 @@= R U UL

St. 7. For reference to flesh and wine here, see note
on Ch, V-1, St. 73. The commentator Haribhadrastiri rejects
the explanation given by some commentators of the words

- 777 and {ig as ‘ buttermilk * and ‘boiled rice * which appear
similar to wine and flesh, observing that if mere similia-
rity to a forbidden or preseribed article formed a criterion
for the rejection or acceptance of a thing, urine could also
be drunk because of its being a liquid like ordinary water
which is prescribed for drinking. ffRgwE w1 ( Sk, ARG
srar: ) often not taking even the purified things on account
of their strong self-control. The acceptable things, too, are
to be taken with moderation and only then when they
are absolutely necessary. sreffes@ (Sk. swiyes:) With

~those who have not troubled them.



TRANSLATION.

Religion is the highest bliss! it is made up of non-
injury ( of living beings), self-restraint ( of seventeen:
kinds) and penance (of twelve kinds); even gods bow
down to him who has his mind always firm in religion.
(1). Just as bees suck honey from the flowers of a tree
and do not make the flowers fade although they satisfy
themselves, similarly these monks in this world, who are
free (from external attachments), are intent upon seeking
faultless food given by householders like bees on flowers.
(2-3). With the thought that they would get the alms
required and yet nobody would be injured, the monks
move receiving alms out of food prepared for others as
bees do in flowers. (4). Those enlightened monks who,
like bees, do not stick to any particular thing, are given to-
collect alms from different places, and are self-restrained,
are designated Sadhus on that score. (5). Thus I say.

————

CHAPTER II

How can a person, who is unable to control his desires,
who is nervous at every step and who is entirely sub-
jugated by desires, observe monkhood ? (1). He cannot be
said to have renounced ( the world ) who does not find
pleasure in (excellent) garments, scents, ornaments, women.
and beds simply because they are not at his disposal (2).
He alone can be said to have renounced ( the world ) who-
casts away (lit. throws away at the back) desirable and
welconfe enjoyments, although they are at his disposal
and renounces pleasures which are entirely his own. (3).
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A monk might be moving with an equanimity of
mind and yet his mind may perchance rush outside ( the-
fold of self-control ); on such occasions he should control
his passion regarding a woman or so, reflecting all the:
while that she is not his, nor he is hers ( everyone enjoying:
separately the fruits of his or her own actions). (4). Mortiiy
yourself, abandon all idea of delicacy, overcome desires.
and ( you can at once know that ) grief is overcome ; cut off
the feeling of hatred, control passion, and you will be-
happy in this wordly life (5). Serpents- born in the-
Agandhansa family of serpents would rather throw them-
selves into the flame of fire, full of smoke and difficult to-
be borne, than desire to suck back their own vomited.
poison (6). -

Oh you lover of fame, fie upon you inasmuch as.
you, for the sake of your life, wish to eat back what
you have vomited ; death is in fact better (than this) for:
you, (7). I am the daughter of the king of Bhogas ( named.
Ugrasena ) ; 80 also, you belong to the race of Andhaka--
vrsnis ( being the son of Samudravijaya ); let us not be:
( like ) Gandhana serpents being born in noble families;.
be firm in self-restraint. (8). If you feel passion for which-
ever woman you see, you will be unsteady in mind like
the Hada tree that can be uprooted by a gust of wind. (9).

Having heard these good words of the self-controlled
lady, Rathanemi was brought back to religion like a wild'
elephant ( who is brought back to his normal condition )
by the goad. (10). Thus act the enlightened learned persons
who are very clever and who turn back from ( objects of ¥
enjoyments just as that excellent man ( Rathanemi). (11).
Thus I say.
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CHAPTER IIIL

The following are the things improper to be practised
by great sages who are free from the ties of the world, who
-have made themselves firm in self-restraint, who are free
from possessions and who are the saviours of the people :—
A1) A thing done purposely for the monk, (2) a thing
.purchased for the monk, (3) a thing offered by a man who
gave invitation, (4) a thing brought in for the monk from
-a distant place or so, (5) dinner at night, (6) bath, (7) scents
-and flowers, (8) fan, (9) things stored up ( overnight or go ),
(10) pot of householders, (11) food from the king’s place,
(12) food given in pursuit of the wish expressed by the
mendicant, (13) shampooing, (14) tooth brush, (15) inquiry
after health, (16) looking at one’s body (in the mirror ),
(17) playing at counters, (18) playing at dice, (19) bearing
the umbrella when not required, (20) treatment, (21) wear-
ing shoes on the feet, (22) kindling fire, (23) alms from a
'person from whom one has taken residence, (24) raised
seat, (25) couch, (26) sitting in the intervening place of two
‘houses, (27) cleaning the limbs, (28) service of householders,
{29) maintenance by family professions, (30) taking water
which is not thrice boiled, (31) remembrance of past
‘pleasures when ill, (32) Mulaka vegetable, (33) ginger, (34)
‘sugarcane which is not ripe, (35-36) bulbous roots and
ordinary roots which are possessed of living organisms,
(37-38) fruits and seeds which are raw, (39) Sauvarchala
salt, (40) crystal salt, (41) ordinary salt, (42) Romaka salt,
{43) sea-salt, (44) Pamsu salt, (45) black salt, (46) fuming
of clothes, (47) vomiting, (48) use of enema etc.,, (49)
purgatives, (50) collyrium, (51) painting the teeth, (52)
-anointment of the body, (53) decoration of the body. All
these things are not to be practised by the great sages who
-are free from the ties of the world, who practise self-
restraint and who move as lightly as the wind. (10).
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Those monks are free from worldly ties who know-
well the five ways of the influx of Karma (such as injury to~
living beings etc. ), who are guarded in the three ( mind,
word and body ), who are well-restrained in the six (groups:
of living beings ), who control the five (senses ), who are
courageous and who look straight. (11), The self-restrained
monks, who are full of contemtment, heat themselves in
hot seasons, are uncovered in cold seasons, and remain.
snug in their places of residence in the rainy season (12)..
Controlling the enemies in the form of the twenty-two- .
troubles, shaking off delusion and conquering senses,
these great sages strive earnestly only for the removal of’
all misery. (13). Having done the things difficult to be-
practised, and having borne sufferings difficult to be borne,,
some proceed from this world to regions of gods, while
some become perfect, having become free from the dirt of
action. (14). Those born as gods (after their fall from
heaven come to this world and) destroy their remain--
ing past actions by self-restraint and penance; thus,.
following the road or Perfection (like right knowledge etc.)-
they protect the six groups of living beings and eventually -
go to the place of the Perfect. (15). Thus I say.

CHPATER IV.

Sudharma-swamin says to Jambu-swamin—I have-
heard, oh long lived one, the following, said by the Divine -
Prophet : Well, in the assembly of the Ganadharas, there
was well cognised, well explained and well practised by
the monk Mahavira of the Kashyapa clan the lesson by
name ‘ chajjivania ’ (six groups of lives); it is beneficial to--
me to study, that chapter which explains religion.
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Well, Sir, what is that lesson named °six groups of
{ives’® which was well cognised... of Kashyapa clan? Is
it beneficial etc... religion ?

Well, the following is that lesson ete......clan. It,is
beneficial for me ( ‘for you’ rather, with the reading 3) to
-gtudy religion. The lesson runs as follows: The six groups
ara—the group of earth bodies, that of water bodies, that of
fire bodies, that of wind bodies, that of vegetable bodies
and that of moving bodies possessed of sensation and

.emotion.

The earth is stated to be alive with innumerable lives,
all existing ( and suffering ) individually separate, except
when it (7. e. the earth ) is made lifeless (lit. changed ) by

~the use of weapon. Water is stated to be alive ... weapon;
-fire is stated to be alive ... weapon; wind is stated to be
alive ... weapon ; vegetables and planfs are stated to be
alive...weapon. The following are the divisions of the plant
group :—top-seeded, root-seeded, knot-seeded, branch-seeded
seed-growing, shooting out without visible seed, grass and
craepers—these form the vegetable group; these are said
t0 be alive when there is the seed present in them ; they are
full of individual lives all separate except when they are
changed i. ¢, turned lifeless by the use of weapon.

Now, the following are what are termed as moving
lives of various kinds :—born from eggs; born as young
ones, born from the womb, born of liquids, sweat-born, born
collectively in large number ( without any vivid source
‘noticed, such as locusts etc. ), burst out from the ground,
born suddenly ( such as gods etc). They are such living
organisms as evince advancing, retreating, contraction,
extension, erying, moving, fearing, running, coming and
.going ; they are, for example, insects and gnats, Kunthus
-and ants. All these living organisms, some of. which are
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possessed of two senses, some of three senses, some of four
-senses and some of five senses, all lower animals ( like
birds and beasts) all hell-beings, all human beings, all
.gods, all breathing animals are all of them after extreme
happiness. The group made up of these is the sixth group
‘of living beings termed as * trasa’ group.

Never I would do injury to these six groups of living
organisms by myself, nor shall I cause injury to be done by
others. Why ! I would not like to consent to others doing
injury. Aslong as I am alive,I would not in any of the three
ways, by any of the three instruments—mind, word, or
body—do the thing, nor cause it to be done, nor consent to
another doing it. If I have done it sometime in the past, I
recoil from it, Learned Sir, I blame myself for it, I censure
myself for it, I abandon sueh inclination on the part of
my soul.

The first Great Vow, Revered Sir, is abstinence from
injury to living beings. I shall abandon, Revered Sir,
every kind of injury to living beings, let them be
subtle or big, movable or immovable. Never I would do
injury by myself etc......on the part of my soul. I have
placed myself in the first Great Vow. It is abstinece from
all kinds of injuries to living beings. (1).

Now, another i. e. the second Great Vow. viz abstinence
from false speech. I renounce all false speech, Divine
Sir; hence, through anger, or avarice, or fear, or mirth, I
shall myself never tell a lie nor make another tell a Iie,
nor shall I consent to another giving a lie. As long as I
am alive I would not etc...in the second Great Vow; it is
abstinence from all kinds of false utterances. (2).

Now, another wz. the third Great Vow, abstinence
from taking a thing not given. Truly, I shall renounce
taking what is not given. Hence, in a village or in &
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wood, I shall not myself take anything which is not given,
however little or much, small or big, animate or inanimate.
Nover shall I make another accept what is not given, nor
shall T consent to another accepting what is not given. As
long as I am alive, I would not ete...... in the third Great
Vow; it is abstinence from taking what is not given i. e.
abstinence from theft. (3).

Now another, viz. the fourth Great Vow, abstinence
from sexual intercourse. I renounce all sexual intercourse,
Divine sir ; hence, let it be celestial or human or pertain-
ing to lower animals, never shall I practise sexual inter-
course, nor shall I make another practise it, nor shall I
consent to another practising it. As long as I am alive, I
would not etec.......in the fourth Great Vow ; it is abstinence
from sexual intercourse. (4).

Now, Divine sir, another i, e. the fifth Great Vow,
abstinence from property. I renounce, Divine sir, every
possession. Hence, I would never keep any possession,
whether little or much, small or great, animate or in-
animate ; I shall never make another keep any possession,
nor shall T give consent to another keeping possession. As
long as I am alive, I would not ete.......... in the fifth Great
Vow. It is abstinence from all possession. (5).

Now Divine sir, the sixth Great Vow, abstinence from
night-meal. I renounce, Divine sir, meal by night
alt ogether ; hence, whatever it might be, eatable, drinkable,
ch ewable or tastable,—I shall never myself dine at night,
nor make others dine at night, nor shall I consent to others.
dining at night. As long as I am alive...I would not etec.
in the sixth Great Vow ; it is abstinence from all kinds
of meals at night. Well, having undertaken these five
Great Vows with abstinence from night-meal as the sixth.
for the welfare of (my) soul, I shall move, (6).
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The monk or the nun, who is self-restrained, who is
devoted to penance and who has renounced sinful acts,
should never by day or by night, alone or in an assembly of.
monks, asleep or awake, scratch or dig, shake or break, by
hand or by foot, by stick or by blade, by finger, by pencil
or by a bundle of pencils, (any piece of ) earth or wall,.
stone or clod, dusty body or dusty garment ; he should not
make another scratch, dig, shake or break ( any of the
above ) nor should he consent to another when he is scratch-
ing, digging, shaking or breaking etc. ( He should say:)
as long as I am alive, I would not in any of the three ways

etCyyeeeen ( as on page 6 )...... abandon such inclinaiion on
the part my soul. (7).
The monk or the nun...... awake, touch or rub, move

or churn, shake once or frequently, warm or heat, water,
or frost, snow or mist, hailstone or water drop on plents,
rainwater or drenched body or garment, or wet body or
garment ; he should not cause another person to touch or
rub ete.......; nor should he consent to another when hé is
touching or rubbing etc.......( He should say ); as long as
ete,......on the part of my soul. (8).

The monk or the nun..,.awake, ignite or stir, move or
fan, blow or extinguish fire or ember or burning ember,
flame or blaze fire-brand or ball of fire or burning
meteor ; he should not make another person ignite or stir
ete.......nor should he consent to...of my soul. (9).

The monk or the nun......awake, blow or fan by
chowrie or by winnowing insrument or by fan, by leaf
or piece of leaf, by branch or twig, by feather or plumage,
by garment or skirt, by hand or mouth, his body or any
external thing ; he should not make another person blow
or fan the same ; nor should he consent to another blowing
or fanning it, he should say—-as long as I am alive etc....
......inclination on the part of my soul, (10).

IS
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The monk or the nun...awake, tread or stand, sit or
lie upon seeds or things placed on seeds, sprouted seeds or
things placed on them, grown seeds cr things covering
grown seeds, green vegetables or things placed on them,
cut up thing or things placed on them, living organisms
or thing full of living organisms like wood-insects etc.,
he should not make another person tread etc.; nor should he
consent to another doing the same. He should say—as long

as I am alive ete....... abandon such inclination on the part
-of my soul. (11),
‘Were the monk or the nun...... awake, to find an insect

or a gnat, Kunthu or an ant on his hand or foot, on arm
or thigh, on head or garment, on begging-bowl or mantle,
on Padapunchana or on duster, on Gochha or on pot, on
rod or on footstool, on plank or on bed, on bedsheet or on
any other article allowed for him, he should very carefully
inspect it, take it and cast it away ata solitary corner;
he should never put them together and hurt them. (12).

Moving without carefulness, a monk causes injury to
breathing animals and other living organisms ; thereby he
incurs sinful .Karman which results into a bitter fruit for
him (1). Standing without carefulness a monk causes
ete. (2.) Sitting ete.......(3). Sleeping etc....... (4). Eating
etc. (5). Speaking ete....... (6). '

Then how should a monk move ? how sbould he stand ?
how should he sit ? how should he sleep ? eating in what
way or speaking in what way does he not incur sin ? (7).

He should move with carefulness, stand with
carefulness, he should sit with carefulness, sleep with
carefulness : eating and speaking with carefulness. he does
not incur a sinful Karman (8).

No sinful activity is incurred by one who sees all living
baings as his own self, who carefully inspects all living
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organisms, who has stopped all influx of Karman and who
is self-restrained. (9). Knowledge first, and then mercy; with
.this in view stands the whole group of monks ; for, what
will an ignorant person do? how can he discriminate
between merit and sin and see one of them better than the
other ? (10). It is after hearing, that one knows what is
beneficial ; so also, it is after hearing, that one knows what
is sinful ; both these one knows after hearing ; one should
-take that path which is better. (11). One, who does not know
living beings, does not also know the non-living. beings;
how can one know self-restraint if one does not know what
‘is living and what is non-living ? (12). One who knows
‘living beings, knows also the non-living beings; one who
knows living and non-living beings, knows verily the
self-restraint. (13).

When one knows both life and non-life, then one
comes to kunow the variety of existences of all living
beings. (14). When one knows the variety......beings, then
one knows merit as well as sin, bondage as well as realease,
(15). When one knows merit......release, then one becomes
disgusted with (or knows the unsubstantialness of)
-objects of enjoyment—divine.as well human. (16). When
one'becomes disgusted......... human, then one relinquishes
attachment externally as well as internally. (17). When
one relinquishes......... internally, then one becomes a
shaven-headed monk and quits the house. (18) When one
becomes...... the house, then one grasps the excellent self-
restraint, the unparallelled Religion. (19). When one
grasps...... religion, then one shakes off the dust
of Karman, brought about by tbe dirt of false Faith.
(20). When one shakes off............ faith, then one comes
to possess universal knowledge and faith. (21). When
one comes to possess......... faith, then one becomes all-
conqueror and omniscient and comes to know the Loka
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( world ) and the Aloka ( void ). (22). When one comss to-
know.........Aloka (void), then one curbs all activities.
and accepts the condition of absolute motionlessness. (23).

‘When one curbs......motionlessness, then one annilhilates.
Karma and goes to the place of Perfection being absolutely

free from passion ( or sin, or dust of Karma ), (24). When.
one annihilates...... passion, then one occupies a seat at

the top of the world and becomes an eternally Perfect
Being. (25).

Such a good condition, thus, is difficult to get fura
monk (who is a monk in name only) who has got a
taste for pleasures, who is anxious for happiness, who-
untimely sleeps ( over the instructions for a monk or who
sleeps on improper occasions ) and who washes his hands
and feet with water. (26). To such a monk, however,
who is devoted to the merit of penance, who is straight-
forward in his pursuit, who is full of forgiveness and self-
restraint and who has conquered the twentytwo troubles,.
blessed condition is quite easy to obtain. (27). Such
persons, as like penance, self-restraint, forgiveness and
celibacy, proceed quickly to the residences of gods even
though they start (on their journey by accepting monkhood)
much later. (28). With a proper Faith and always striv-
ing, never should you, oh monk, do injustice to or spoil
monkhood by action after having undertaken the monk’s
life which is so very difficult to obtain, (29). Thus I say.

CHAPTER V—L

‘When the proper time for begging has arrived, the
monk without any perplexity or hankering should seek
eatables and drinkables by taking steps given below:—(1).
The monk, moving out for alms in a village or a town
should move slowly without any mental agitation, with his.
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mind perfectly undisturbed. (2). He should move on earth
‘Jooking in his front up to the distance of the yoke of a cart,
avoiding carefully seeds and green grass ( verdure ), living
“beings, water and earth (3). He should avoid a pit,an uneven
.surface, a pillar, and a muddy spot : when there is a way
about (i e. round about way ), he should not go by s
bridge. (4). The self-restrained monk would cause injury to
movable or immovable beings if he falls or stumbles

‘there. (5).

Therefore, the self restrained monk, who has been
well-placed in the path laid down by the prophet should
not go by that way ; if there be anothor road he should
‘use that with vigilance. (6). With his feet full of dust,
he should not tread upon embers, or upon a heap of ashes,
.or upon a heap of chaff or upon cowdung. (7). He should
not move when it is raining or when the mist is falling or
when there is a gust of wind blowing or when there are
moving swarms of gnats or insects. (8). He should not
move in the vicinity of courtezan’s houses which is the
.destroyer of celibacy. There are likely to be cross
currents there in the mind of the celebate and the self-
testrained. (9). .

If a monk moves in improper houses, ther by the
frequent bad contact, there may be disturbance caused
fo his vows and his monkhood may be in danger. (10)-
Therefore, knowing this ( - e. what is said above ) a monk
.seeking Absolution should avoid the locality of courtezans
noticing this fault (shown above) which results into bad
future condition for him (11).

Moving on his way, the monk should avoid a dog,a
recently delivered cow, an intoxicated wild bull or horse
or elephant, a playground, a quarrel, or & fight. (12).
Neither looking up nor looking low, neither delighted
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nor downcast, the monk should move for alms exercis-
ing full and due control over his senses. (13). Moving:
for alms in high and low families, he should not:
walk fast, nor engage himeelf in talking or laughing. (14).
He should not elosely look at windows, repaired portions:
of walls, doors, intervals of houses, and water-closets; in
short, he should avoid the smailest ground for suspicion (15).
He should avoid from a distance the private residences of
kings, householders, and policemen, as also any place which-
would cause trouble, (16). He should not enter families
that are attended with impurity ; so also, he should avoid.
families which prohibit the entrance of mendicants; he-
should avoid families which are not pleased at the sight
of monks ; he should enter those families where people are
pleased at their sight. (17).

In residerces allowed for stay by the householdere,.
the monk should not himself cast aside curtains of
canvas, camble and the like, nor, he should open a door-
without asking permission to do so. (18)  While
moving for alms, the monk should, however, not check
attendance to calls of nature ; he should attend them, when
impatient, at a faultless plece having secured the permis-
sion (of householders). (19). He should avoid a low door,.
or a dark place or a cellar where eyes cannot work.
properly and living beings cannot properly be seen. (20)..
He should avoid & room where there are scattered flowers
or seeds ; he should also avoid it if he finds it recently
plastered and wet. (21). The self-restrained monk should
not enter a place by jumping over or driving aside a goat
or a child or a dog or a calf. (22). Inside the house, he
should not look with attachment, he should not see eagerly
-with dilated eyes (the members of the householder’s family),
but he should walk out silently (even though he might
have got no alms). (23). While moving for alms, he should
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not cross the limits set by the householders; he should move
within a limited area, knowing the permissible area of the
various houses or families. (24). He should stand within
the permissible- area looking at the ground; he should
avoid the sight of bath-rooms or privies. (25). Controlling
all his senses he should stand avoiding the path of fetching.
water or earth, as also seeds and green vegetables. (26).

~ While he is standing there, (the lady in the house )
may bring to him drinks and eatables; the monk should
not take what is improper to be taken ; he should only take-
what is permissible. (27). Perhaps the lady may bring alms

after upsetting the eatables or things ( on the ground ); the

monk should repudiate her, saying “ such a food is not

permissible to me.” (28). Perhaps, she might bring alms by

crushing under her feet living organisms or seeds or green
vegetables; having seen that she has caused injury (in

bringing alms for the monk ) he should avoid such alms.
(29) Perhaps she may bring drinks and eatables by
collecting them and putting them in another pot or after
mixing things which are sachiffa (possessed of living
organisms ) or she may bring the alms after shaking water
for the monk or after bathing in water or taking out

water from pots and pouring it in ; the monk in that case
should repudiate her etc...(30-31). 1f she gives with a hand,
spoon or pot spoiled by Previous activity (injurious to life),
he should repudiate her ete.,...(32)- Similarly, he should
reject if the hand etc. be drenched with water, or wet, oridusty
or soiled with earth or salt or seiled with yellow pigment,
or Hingulaka or Manass'ila or Anjana or Sea-salt or red
chalk or yellow earth or chunam or alum or husk or flour
or.with big fruit; the hand ete. being soiled or not. (33-34).

He should not desire to accept food although offered with
unsoiled hand or spoon or pot, if there be the possibility of
some Posterior activity (injurious to living organisms )+



721 DASAVEALIYA SUTTA [Ch, v-1

{(35)- He should accept food if it is offered with hand or
spoon or pot spoiled ( with the very article that is offered )
if it be otherwise proper for acceptance. (36). When out of
two persons dining together, one invites the monk for alms,
the monk should not desire to accept it but he should find
out the inclination of the other.(37)- When out of two persons
dining together, both invite, he should accept the offer
provided the food is fit for acceptance. (38). If a pregnant
woman has prepared various kinds of eatable and drink-
able articles, the monk should avoid the food if it is offered
before it is eaten ( by people for whom it is prepared);
he should, however, accept the remnant when their dinner
is over. (39).

If perchance, a pregnant woman who has far advanced
in pregnancy stands up at the monk’s sight to offer
him alms or sits down to do so, the eatables and
drinkables become unfit for the self-restrained monk;
he should repudiate her saying that the food is not fit for
him to accept. (40-41). If a woman with a sucking child,
leaves aside, the child, male or female, keeping it crying
and brings the eatables and drinkables for the monk,
those eatable and drinkable articles become unfit for......
to accept. (43). Whenever the eatable and drinkable
articles create a doubt regarding their acceptance or
otherwise, he should repudiate her......to accept. (44). If
the food is covered by a pitcher or by a crushing stone, or
by a grinding stone or by an iron 1id or (if it is in a pot
closed ) by plaster or by lac or by any other soldering
substance, and if the woman uncovers the thing for the
monk and offers it or asks others to offer it, the monk
should repudiate her......to accept. (45-46). If the monk
comes to know or hear of any article eatable or drinkable,
chewable or tastable, that it is prepared with a view to be
given away, such an article becomes unfit for self-restrain-
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ed monks ; he should repudiate her......to accept. (47-48).
If the monk comes to know......with a view to secure
merit, such an article...... to accept. (49-50). If the monk
comes to know...... with a view to be given to beggars,
guch an article......to accept. (51-52). If the monk comes
to know...... with a view to be given to monks, such an
article...... to accept. (53-54).

The monk should avoid food meant for him, or purchas-
‘ed for him, or polluted by mixture of impure food or brought
to him from a distance, or supplemented, or brought on
.credit, or mixed with unaccaptable articles. (55). In such
caszs, he should inquire about the preparation—for whose
sake or by whom the food was prepared ; and on hearing
that it is free from any suspicion and is quite pure, the
gelf-restrained monk should accept it. (56). If the article—
eatable or drinkable, chewable or tastable,— bz mixed
with flowers or with green (i. e.) fresh seeds, it becomes
unfit ......... to accept. (57-58). If the article—eatable or
drinkable, chewable or tastable—be placed in or above cold
water, or on anthill etc., it becomes unfit......... to accept.
(59-60). If the article...... be already placed on the hearth
.or fire, or be placed on the hearth at the sight of the monk
and then offered, it becomes unfit.........to accept. (61-62).
Similarly, if the food be offered after putting fuel in the
hearth, or taking fuel out, or after kindling the fire, or
making it ablaze, or after putting it out, or putting the
ladle in the boiling food, or putting water in it, or putting
aside the pot, or taking it down from the hearth, it becomes
unfit...... to accept. (63—64). ‘

If there is placed & plank or a slab, or a brick, for
crossing over a muddy place, and if it be found shsking,
the monk who is composed in his senses should not go by
that way as there occurs the loss of self-restraint; so also,
he should not step on a plank which is lying in the dark
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or which is hollow, (65-66). If, for giving alms, the woman
puts up a ladder, or a plank or a stool, and stands on it,
or ascends & cot or rests on a hook or ascends a garret,
she, while climbing, may fall and hurt her hand or leg and.
hurt also living earth or living organisms on the plank ete.
Great self-restrained sages, who know these gross faults,
do not consequently accept alms brought down from such
high places also, (67-69).

‘The monk should avoid bulbs, roots, or palm fruits,
wet and recently cut vegetables, and wet cucumber and
ginger. (70). So also, he should avoid barley powder
or jujube powder or sesamum-cake, treacle or any other
similar article placed for sale in the market, as also, an
article lying for a long time or soiled with dust; he should
repudiate......to accept. (71-72). If a woman offers him
a lump of flesh with many bone-pieces, or fish with many
scales (lit.. thorns ), or Astika fruit, or Tinduka fruit, or
Bilva fruit, or piece of sugar—cane, or Simhall fruit, he
should repudiate her saying such a thing is unfit for him,
the reason being that in these things there is little to
eat and much to abandon. (73-74). So also, he should reject
drinks which are too costly, or too poor, or water of brown
sugar pots washed, or water of flour or rice when the
washing is only recently done. (75). If, by his own
discretion or sight, or by inquiry, or by hearing from
others, he knows that a sufficiently long time has elapsed
and there has been left no room for doubt, the self-
restrained monk should accept it seeing that it has been
rendered free from living organisms. If, however, there
is room for doubt, he should see (i e determine )
after tasting a sip. (76-77). He should say ;— give a little
bit in my hand to taste; water which is very sour or
impure ( 1it. stinking ) cannot quench my thirst.” (78). If a
woman were to give such water as is very sour or stinking
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and hence not fit to quench his.thirst, he should repudiate
her...... to accept. (79). If, however, such water were already
accepted inattentively without any desire for it, he should
not himself drink it, nor give it to another. (80). Having
‘gone to a solitary place and having found out a place
free from living organisms he should pour it carefully
there, after doing which, he should return and perform the
Pratikramana rite. (81).

If, perchance, while wandering for alms, he desires
to eat, then he should find out a desolate residence or
the side of a wall, should sweep it clean ( with his.
Rajoharana ) and then having secured the permission
of the householder, the Intelligent self-restrained monk
should dine there at that well-covered place, being-
quite attentive and having made his hands quite clean:
(82—-83). While he is eating there, if there is found in the-
food (through carelessness of the householder of course )
a piece of bone or a thorn, or grass, or a stick or a pebble,.
or any other similar thing, he should not throw it away
by raising his hand, nor spit it out by his mouth, but,.
taking it in hand, he should move to a corner and having
( gently ) placed the thing there, he should return and
perform the Pratikramana rite. (84-86). If, perchance, a monk:
desires to eat after returning to his residence, he should go
to his residence with the alms obtained by him and find
out a spot to take the food and clean it. (87). Then, having
entered the place with humility and performing the
Iryapathika rite, he should stand motionless near the:
preceptor. (88). During that condition of absolute motion-
lessness ( ®REdt ) he should remember all the transgres-
gsions in due order in connection with his going out, coring:
in, and accepting alms, (89), Then, siraightforward in
wisdom, undejected and unperturbed in mind, he should/ .-
recount tefore the preceptor what he got and how he got.
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{90). If heis not able to recollect properly the prior or
the posterior faulty actions, he should do the Pratikramana
rite for it again, and standing motionless he should think
as follows:—Oh ! Wonder! the Prophets have indeed
-ordained for monks a faultless kind of living for supporting
their body which is the cause of Liberation. (91-92).

Then, having abandoned the motionless condition (of the
body) after salutations (with the words Namo Arihantanam
.etc), and having praised the prophets (with the words ‘@rteq
ISR’ ete. ) one should resume lessons (:. e. study ) and
take rest till all others have arrived. (93). Then, while
‘taking rest, the monk seeking his advantage ( viz. the
‘destruction of his Karma @Sq&y-@r4 ), should think for his
benefit: “if the other monks do favour to me (by sharing my
.alms ), I shall be saved indeed, (94). Then, with permission
from his preceptor,. he should invite other monks with a
cheerful mind in the prescribed order and if some of them
-desire so, he should eat partaking his food with them. (95).
1f, however, none desires to partake, he should dine alone
in a pot placed in light, very carefully, without throwing
a grain (of‘food) away by hand or mouth. (96).

Bitter or pungent, astringent or sour,sweet or salty, the
-self-restrained monk should eat the food obtained by him
whieh is meant only for another (i. e.) for body alone or for
Liberation), as if it were a mixture of honey and ghee. (97).
‘Without taste or with spoiled taste, dressed or not-dressed,
wet or dried. made up of jujube powder or black beans, he
-should eat it with the same feeling; he should not censure the
food he has obtained whether it be little or much, provided
it is pure or clean and faultless, the monk living without
any means of livelihood, eats it which has been obtained
by him without employing any means for its obtainment.
(98-99). It is difficult to find persons giving without any
:motives, as also pesrsons living without employing any
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means of livelihood; both of them—persons giving with-
out motive as well as persons living without employing
any means of livelihood—eventually secure good future:
existence—(100). Thus I say.

CHAPTER V2.

The self-restrained monk should eat everything
possessed of bad or good smell ete. and throw nothing
away having cleaned the pot upto its surface. (1).. In his
residence, or in his study room or in his movement for
begging, having eaten insufficient food, if the monk is
not able to sustain, and if there arisss the necessity of
begging, by hunger or any other cause, he should beg food
in the manner given above as also in the manner described
below : (2-3). The monk should move out at a proper time,
he should return at a proper time ; avoiding improper time-
he should do every timely action at its proper time. Other--
wise, he is likely to be blamed as follows :(—(4) ‘ You move,
oh monk, at an improper time’; ‘you do not see the proper
time’ ; ‘vou thereby, not only unncessarily tire out yourself,
but go to the length sometimes of finding fault with the:
village’. (5). At the proper time the monk should move and
should bodily exert himself ; he should never be sorry if he-
does not get food, he should silently bear the fast, taking it
to be a kind of penance. (6), Similarly, if there are gathered
for food, creatures of different kinds, he should not walk
straight to them, but he should move carefully. (7).

Moving out for alms, he should not anywhere sit,.
or begin to relate any religious story or so; he should
only stand with full self-restraint. (8). The self-
restrained monk, moving out for alms, should not stand
reclining -upon the fastening bar, or against the panels.
of the door, or the door itself or the arch-gate, (9). If
there be seen by him an ascetic, or & Brihman, or a.
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-poor man, or & beggar moving about for food or drink,
“the self-restrained monk should not overtake him and enter
the house ; he should also not stand in the direct range of
-sight (of the householder ) but should recede to a corner and
stand there self-composed. (10-11). ( If he pushes himself
on ), perhaps there would be incurred the displeasure of
the beggar, or of the donor, or of both, or there would be the
slighting of the scriptural Injunction. (12), When, however,
the beggar has returned from a place after getting the alms
or without getting it, then only, the self-restrained monk
:should approach (the place) for food or drink. (13). If the
-woman (offering alms) plucks up a lily, or a lotus, ora
‘night-lotus, or Mrgadantika ( Mallika according to some ),
-or any other flower, and then offers alms, then the food or
-drink becomes unfit for self-restrained monks to accept, they
‘should repudiate the donor saying ‘ such a thing is un-
acceptable to me.’ (14-15). If the woman tramples or crushes
-a lily ete...to me. (16-17). He should avoid the lotus root, or
the Palasa root, or lily-stalk, or lotus-stalk, or lotus-bulb,
- or mustard bunch, or sugar-cans, when it has not ripened
and become fit for use. (18). So also, he should avoid, fresh
-sprout of trees or grass, and green vegetable when it is
raw (and hence containing living organisms). (19)- He
should repudiate a woman giving raw pods, or fresh pods,
or pods roasted only once, saying ‘such a thing is not fit
for my use.” (20). So also he should avoid unboiled jujubes,
or bamboo sprouts or fruits of Sriparni, Tilaparpatl and
Nimba trees, when they are raw. (21). So also he should
avoid rice-cake, cold water, or insufficiently boiled water,
gsesamum-cake or raw oil-cake, (22). He should not desire,
even in mind, to have the wood-apple, or the .citron fruit, or
the Mulaka root and leaves when they are raw and not made
fit by the use of Sastra. (23). The same should be noted with
respeet to jujube flour, or seed flour; he should also avoid
raw Bibhitaka nut and Rayana fruit (24).
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" The monk should move for alms among high and low
families and should never go to a rich family leaving aside
a poor one, (25). Undejected he should seek alms ; the wise
monk should never be depressed ; he should not be overfond
-of food, he should know the measured quantity and should
beg according to rules. (26). A wise monk should not be
angry thinking that he does not get anything although
there is in another’s house (where he is refused)a variety of
.eatables, drinkables, chewables and tastables; the man may
give or not at his sweet will. (27). The self-restrained monk
should not be angry if a householder does not offer bed,
seat, garment, food or drink, although these things might
be clearly seen to be present there. (28). :The monk should
not beg of a woman or of a man or of a young person
or of an old person when he or she has saluted him; he
ghould not reprimand them ( if they do not give ). (29). The
monk should not be angry  with one who does not salute;
-on being saluted, he should not be elated ; if he begs in the
way given above, his monkhood remains intact, (30).
‘Sometimes & monk, who has got ( a large quantity ) alone,
may conceal ( good articles underneath bad ones ) thinking
lest the preceptor may for himself take the food if shown
to him. (31)."Such a greedy monk, who is very selfish,
commits gross sin ; ha bacomes difficult to be satisfied and
never gets Liberation. (32). Sometimes a monk may alone
get a variety of eatables and drinkables out of which he
may eat good and sweet things ( on the way ) and bring to
the residence articles which have no colour and taste, with
a desire that other monks should think of him that he is a
monk who is after Liberation, and, who contented at heart,
eats bad and coarse food, lives a hard life and is easily
satisfied. Such a mank who is after his own worship
who hankers after fame and loves honour and respect,
incurs much sin and becomes possessed of deceitful mental

attitude. (33-35).



80} DASAVEALIYA SUTTA [ Ch. V-2.

A monk, protecting his fame should not drink wine
or brandy or any intoxicating liquid, the Prophet being
always present there to witness his action. (36) A
monk may sometimes drink, when he is alone, thinking
that nobody knows him ; he is verily a thief; look at his
faults and hear from me about the deception he practises.
(37). Such a monk has his addictfon (to intoxicating
liquids ) on the increase, so also his deceitfulness and false-
hood, infamy and dissatisfaction, which always keep him
away from monkhood. (38). Just as a thief, who is ill-
inclined, isever perturbed by means of his own actions, simi-
larly & monk { who is ill-inclined ) is not able to practise:
restraint even when death has approached. (39). Such a
monk does not respect his preceptors nor other monks; even
householders blame him because they know him to be so
(i. e. improperly behaved ). (40). Thus, such a monk, pursu-
ing demerits and avoiding merits is not able to practisg
self-restraint even when death has approached. (41).

A wise monk practises penance, avoids rich oils and
ghee, and desists from intoxicating liquors and does not
commit errors; he is an ascetic' without any pride of
asceticism, (42). Look to his bliss which is respected by
many monks, which is limitless, and which brings about
the Desired Ead; I shall describe him; please listen to
me. (43). Thus, such a monk pursuing merits and avoiding
demerits paractises self-restraiot even when death has
approached. (44). Such a monk respects his preceptors
as well as other monks; even householders respect him
because they know him to be so (i. e. properly behaved). (45).

A monk who affects asceticism or religious preach-
ing or appearance or behaviour or mental attitude ( of &
monk ), does thereby that action as a consequence of
which he gets the existence of low gods. (46). Even on.
getting the condition of gods, being born among low
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gods, he does not know there of what deed his existence
as a low god has been the result. (47). After falling
down from that condition he will be as mute as a goat
even though he be born as a human being, or he will obtain
existence in hell, or he will be a lower animal where
enlightenment is extremely difficult to obtain. (48). Hav-
ing noticed these faults expounded by Mahavira, the son of
Jiista, the wise monk should avoid even the slightest deceit
or falsehood. (49). Having learnt ( rules about ) purity of
seeking alms at the hands of self-restrained and enlighten-
ed sages, he should observe them with his senses well
directed towards the goal and possessed of the merit in the
form of his feeling ashamed to practise an improper act.
(50). Thus I say. I

—p————

CHAPTER VI

Kings, royal ministers, Brahmanas and Kshatriyas
with mind quite calm and steady asked the head of the
monks, who was possessed of unlimited knowledge and
faith, who was devoted to self-restraint and penance and
who was proficient in scriptures when he came to stop in
the garden :—'Learned sir, what is the range of the monk’s
course of action ?° Then, the learned and self-restrained
morik who was quite calm and composed, who conduced to
the happiness of all beings and who was possessed of the
proper course of actions, related to them as follows :—(1-3).

Well, hear from me in its entirety the terrible and difficult
ecourse of actions of the monks who are free from worldly
ties and who are desirous of seeuring the goal of the observ=-
ance of the monk’s course of actions. (4). In no other
Faith there has been prescribed a course of actions which is
meant for one who is following self-restraint and which- is

6



821 DASAVEALIYA SUTTA [ Ch. vI

extremely difficult to practise, being in fact such as has not
been anywhere previously prescribed or will not be pres-
cribed in future. (5). Hear from me 'in their real aspect
those meritorious actions which are to be observed without.
any breach or vielation by all monks whether they be weak
or strong, diseased or healthy. (6). :

. Hear those eighteen topics in respéct of which an
ignorant monk commits errors; if error be committed
in any of these topics, the monk falls "down from
monkhood. (7). They are:—the Six vows; the 'Six
groups of living bodies, the faulty course of action,
avoidance of the pot of the householder and avoid-
ance of cot, of seat, of bath and of decoration. (8). The
first item among them as proclaimed by Mah&vira, is com-
plete non-injury which is- characterized by self-restraint
with regard to all living organisms. (9). Whatever living
organisms there are in the world, whether they be movable
or immovable, the monk should never himself consciously
or unconsciously injure them, nor cause injury .to them
through others. (10). For, all living beings without excep-
tion desire to live, never they desire to die; therefore, the
monks, who are free from worldly ties, avoid injury to
living beings which is terrible in its effects. (11). For
one’s own sake or for another’s sake, out of anger or out of
fear, never should a monk speak a lie which is (always)
injurious, nor make another speak it. (12). Giving a lie is
always condemned in this world by all monks; it is a
thing which causes distrust in the heart of beings; one
should therefore completely avoid lies, (13). Self-restrained
monks do not accept anything—not even a tooth-brush—
without begging it of a householder, whether the thing be
animate or inanimate, small or big; they never make
another accepi it, nor they approve of another accepting it.
{15). Monks carefully avoiding any cause leading to
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breach of Samyama, never indulge in sexual intercourse,
which is terrible in consequences, which is a grave fault,
-and which is disastrous to resort to. (16). It is the root of
irreligion attended with gross faults; hence it is, that
monks, who are free from worldly ties, always avoid any
thing connected with sexual intercourse. (17). The monks,
devoted to the preaching of the Son of the Jiata clan
{Mahavira), do not keep overnight in their possession heated
purfied *salt, ordinary salt, oil, ghee or brown sugar; the
thought of possession is a result of avarice; methinks, one
-desirous of possessing these or any other thing isa householder
and not a monk. (19). Whatever thing they possess such as a
garment or a pot or a blanket or a duster they possess it for
the preservation of self-restraint or out of a sense of shame;
they keep it without any attachment. (20). “ Simple possess

ion is not called possession by the saviour Mahavira; it is
attachment that is called possession ” so says the great sage,
(21). Although at places and on occasions the wise monks
possess a thing, it is kept.by them for the preservation of
self-restraint ; they do not have any attachment to it ; they
do not have attachment even to their own body. (22). Oh
‘wopder ! Leading a life consistent with self-restraint, and
dining only once,—these two—have been described as an
«obligatory penance by the enlightened prophet. (23).-

There are so many subtle living organisms movable as
well as immovable ; how can a person move for alms in a
faultless manner when he cannot see these subtle orga-
nisms? (24). A monk can avoid by day-time what is wet
with water, or mixed with seeds, or the various insects that
move on earth; but, how can he move, faultlessly at
night? (25). Having observed these faults it has been
said by Mahavira that the monks, who are-free from world-
ly ties, do not take at night food of any of the four
kinds. (26). The self-restrained and ever-satisfied monkg-’
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never injure in any of the three ways viz. by self, by others
or by consent given to others, the earth group of living
organisms, by mind, or by word, or by body. (27). For, a .
monk injuring earth-body of living organisms also injures
various visible as well as invisible movable creatures rest-
ing on the earth-body. (28). Therefore, knowing this fault
which aggravates the bad future condition, & monk should
avoid any undertaking regarding the earth-body wupto the
end®of his life. (29). The self-restrained and ever-satisfied

monks never injure...... the water-body of living organisms
ete...... (as in stanzas 27-29, with the substitution of water-
body for earth-body)...... (30-32). They do not wish to-

kindle the fire-body, which is sinful ( as destroyer of many
things ), which is a peculiar sharp weapon (edged on all
sides) difficult to be met with from any side. (33). Fire
spreads burning to the east, to the west, high up, to sub-
quarters, below, to the south, and to the north. (34). There is
no doubt that this fire is a great destroyer of living beings;
therefore, the self-restrained morfks should not do any
thing to ignite it. (35) Therefore, knowing this fault......
( as in stanza 29 with the substitution of fire-body for earth
body ) (36). The enlightened monks look upon undertalac-
ing regarding wind-bodies as exactly similar to that
regarding fire-bodies; it is very blameable, the saviours had
never any recourse to it. (37). They never fan or ask others
to fan ( nor allow others doing it ) by a palm-leaf fan or by
a leaf, or, by the shaking of a branch. (38). By means of
what they possess—ths garment or the pot or the blanket
or the duster—they never set the air in meotion; in fact,
they carefully avoid it. (39). Therefore...... (as in stanza
29 with ‘ wind-body’ substituted for earth-body’). (40).
They do not injure the vegetable body in any of the three
Ways...... (as in stanzas 27-29 with “ vegetable body ’ sub-
stituted for ‘earth—-body * ). (41-43). They do not injure......
{as in stanzas 27-29) with ‘ moving bodies’ substituted for
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“‘earth-body °. (44-46). The monk should observe -self-
restraint avoiding the four things food and others which
the sage has declared to be unfit for use. (These four
‘things are :=—) food, residence, garment and the pot as the
fourth; one should not accept these four when they ate unfit,
he should accept them when they are fit. (47-48). Those, who
like to aceept food specifically meant for mendicants or
‘focd which is purchased for the monk or meant for him or
brought from a distance for him, give in a way 'a santtion
to injury ; so the great sage has said. (49). Hence, monks,
‘living a religious life and free from worldly ties, with
their minds fixed in self-restraint avoid food and drink

. (meant for them ), as also things purchased, meant or
brought from a distance for them. (50).

A monk taking food and drink in bronze cups or
bronze pots, or earthen jugs ( belonging to householders ),
‘falls from monkhood. (51). The loss of self-restraint is
-geen therein inasmuch as living organisms are injured
when the pots are cleaned with cold water or when they
are washed and water thrown away after the food is taken.

{52). When a monk eats in such pots there occur the
‘posterior and the previous activities which are not sane-
‘tioned ; it is for this reason that monks free from worldly
‘ties do not eat in householder’s pots.(53).For noble monks. it
-is disallowed to sleep or sit on chairs, cots, stools, and arm-
-chairs, (54). Following the instructions of the enlightened
“prophets, the monks never sit on chairs, cots, raised seats
and foot-stools unless they have been inspected by them.
{55). These things have dark recesses and corners where
living beings are difficult to be seen ; chairs and cots are to
‘be avoided for this reason. (56). If a monk moving for
-alms prefers to sit ( in the householder's place ), he thereby
{is susceptible to an improper behaviour as shown below,
resulting in a bad fruit. (57). He thereby incurs the faults
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of (i) the loss of celibacy, (ii) destruction of life consequent:
on injury done to living organisms, (iii) obstructior in
the way of other mendicants, and, lastly (iv) the anger of
the householders. (58). ( As the monk has to avoid from
a distance any ground for loss of chastity or any other
suspicion in the mind of the householder ), the monk should:
carefully avoid this item which gives rise to bad
behaviour, entailing breach of celibacy or danger from
women. (59).

In any of the following three cases, there is-
allowed sitting in the householder’s house—in the case-
of & monk overpowered with old age, or in the case of
s monk who is ill, or in the case of a monk practising:
penance. (60). If a monk were to take bath, whether he
be ill or healthy, he falls down from the proper behaviour
and his monkhood becomes abandoned. (61). There are
- many subtle living organisms in salt soil or cracks or
clefts which a monk is likely to flood with water when
he is taking bath even though it be with pure (i. e. heated)-
water. (62). The monks, therefore, never bathe in cold or
heated water having undertaken the terrible vow of:
abstinence from bath as long as they are alive. (63). They
never have bath, or sandal ointment, or Lodhra flowers, or
lotuses for the sake of anointing their limbs. (64). What
is the use of decoration to & monk who is naked, shaven-
headed, having long hair and nails, and free from sexual
intercourse ? (65). A monk contracts very sticky (or
obstinate ) Karma resulting from bodily decoration by
virtue of which he falls in this dreadful ocean of worldly
life so difficult to be crossed. (66). The enlightened monks
consider the mind also in the same way (i. e. full of fault )
when it is inclined to decoration; the saviours of the world
had never such a mind as is full of fault in these ways. (67).
With a vision free from delusion, devoted to penance, full.
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of self-restraint and straight-forwardness, the monks purify
their own soul; they shake off sms committed préviously and
do not contract fresh ones. (68). The saviours of the world,

who are always calm, without affection, without possession,
attended with wisdom leading to the higher world, attended
with fame, and clean like the moon in the sutumnal
season, go straight to Liberation (if all Karma is destroyed )
or to the different Heavens 1f there is a remnant of Karma

(69) Thus I say.

Y,

CHAPTER VIIL

" The wise monk should carefully know the four kmds
of speech out of which he should use two ( the first and the,
fourth') in a correct and uninjurious manner, while the
other two (i. e. the second and the third) he should never use.v
(1). He should not speak—(a) what is true but should not:
be spoken, () what is partly true and partly false, (c) what
is false and (d) what is not pra,ct‘sed by the enllghtened
monks ( although it is found in everyday life). (2), He
should utter a speech, which is the common one being
neither true nor false, or, which is true, provided that it
is faultless, soft, considerate and definite, (3). The wise
monk should also avoid this speech (viz. the true or the
ordinary) not only when it is harsh or harmful, but when
it comes in the way of Liberation. (4). A man does commit
sin if he gives out a false speech although it is apparently
quite true ; much more so then the one, who gives an actual
lie. (5). One'should therefore avoid utterances like ‘we do
g0’, ‘we will speak’, ‘we will have such and such a thing’,
‘I will do this thing’ or ‘he shall do this thing". (6).' This
or any other speech which is doubtful in the future 'time
or in the present or in the .past, the wise man should
avoid. (7). v '
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 Regarding the past, the present or the future time, a
monk should not speak with definiteness a thing which he
does not know. (8). Regarding the past......not speak with
definiteness that, about which there may be a doubt, (9)
Regarding......a monk should speak with definiteness ( viz.
this is so and so ) that, about which there is no room for
doubt, (10). So also, he should not utter a speech which is
harsh or harmful to many beings although it were quite
true, as there is the origin of sin from it .(11). So also, he
should not call a squint ‘a squint’, a eunuch ‘ a eunuch’, a
diseased person as ‘diseased’, or a thief ‘a thief ., (12). A
wise monk, who knows the merits and faults of behaviour
should not speak this or any other thing by which another
is harmed. (13). So also, a monk should not addressa
woman as fool, wench, bitch, whore, wretched, or un-
lucky, or by the terms grandma, great grandma, or mama,
or maternal aunt or paternal aunt or niece or daughter or
grand daughter ; so also he should not call her by expres-
sions like oh, oh you, oh thou girl, or servant, or
mistress, or maid, or wench, or whore. He should address
her by her name or family name ; he should speak little or
much to her,as occasion requires, in the proper way. (14~17).
So also, he should not address a man as grandpa, or great
grandps, or papa, or uncle, or maternal unele, or nephew,
or son, or grandson; he should not call them out by
expressions like oh, oh you, thou man, thou master, thou
whoreson, thou wretch etc, He should address him by his
name or family name; he should speak much or little to
him as occasion requires in the proper way. (18-20).

In connection with animals possessed of five senses he
should talk in general terms only, as long as he has not dis-
tinctly seen whether there is a female or male, (21). So
also, regarding a man, beast, bird or reptile, he should
not speak that he or she is stout, fat, slaughterable or
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fit to be cooked. (22). He should verily say that he or
she is strong, or well-formed, or developed, or healthy or
possessed of a big body. (23). So also, the wise monk
should not talk about cows as fit to be milked, about
bullocks as fit to be tamed or about horses as fit to be
yoked to a chariot. (24). He should only say—the bullock
is young, or the cow gives milk, or the bullock is small, or
big, or the horse is breakable to the reins (25).

So also, when he visits a garden, or mountains or forests
and sees big trees, he should not say that the trees are fit for
palaces, pillars, arches, houses, planks, fastening bars, boats
or water-tubs; he should not say that from the wood there
can.be made a foot-stool, or a vessel, or a plough-share or
a cover or a spoke, or a nave, or a rest for the goldsmith’s
anvil. (26-28). Or, he should not utter the injurious speech
that out of the wood there can be made a seat, or a cot,
or a cart for the monk’s residence. (29). So also, when he
visits a garden......that the trees are of a good family,
lofty, round or big; or they have many branches and
twigs, or they are beautiful to look at. (30-31), So also,
about fruits, he should not say that they are ripe, or fi
to be ripened in grass etc., or they are fit to be plucked,
or raw, or fit to be split-up. (32). He should rather say-
‘the mango trees are unable to bear the burden of
fruits ’, or, there are many fruits with the seeds formed
inside, °or there are many ripe fruits or many fruits with
seeds not formed.’ (33).

So also, Tegarding corn plants, or creepers, he should
not say they are ripe, or the colour of their bark is
changed into blue, or they are fit to be cut, heated or
roasted. (34). He should rather say—the stalks are
full-grown, they are rich with grain, they have the
grains well-formed or burst out or lying inside, or
they have the ears come out or possessed of substantial
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seeds. (35). So also, having seen a funeral feast, or &
nuptial feast, he should not say that it was a fit thing,
or deserving to be done; so also he should not speak
of a thief that he deserves to be killed, or of rivers that
they are easily fordable. (36). When he has to describe
_ them, he should rather speak of a feast as a dinner, of a thief
as one risking one’s life for a selfish object, of rivers that
the ford is very nearly level. (37). So also, he should not
speak of rivers as flooded or possible to swim over, or possi-
ble to cross by boats, or having water drinkable from
banks. (38). When he has to describe them, the wise
monk should rather say that they have much water, or very
deep water, or have waters stopping the currents of tribu-
tary streams or have waters spread far and wide. (39).

Similarly, when he has known a faulty deed done or
being done by one man for another, he should not say any-
thing that is likely to besinful. (40). The monk should avoid
sinful utterances such as well-done, well-cooked, well-cut, .
well-taken, dead, well-perished, well-formed, etc. (41). Im
connection with a cooked article he should say ‘cooked with
effort ; regarding what is cut, he should say ‘cut with
effort’; regarding a beautiful girl, he should say that she
bhas to be specially taken care of if she becomes a nun; in
connection with a thing well-done, he should say that the
thing has caused a lot of Karma; so also in connection
with a person that has been wounded he should say he is-
deeply wounded. (42). He should never speak unpleasant
expressions like—best of all, highly precious, unparalleled,
there is no similar, unpurified, or indescribable. (4.3) So
alse, he should not say—- I shall tell all this’, or ‘ you tell
all this’; after full consideration only, one should use
expressions like ‘all’, ‘ everywhere’. (44).

So also, he should not say with respect fo marketa.ble
articles— this is well-purchased’ or ‘this is well-sold
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¢ this should not be purchased ’ or ‘ this should be purchas--
ed’, ¢ purchase this "’ or ‘ leave up this.’ (45). In connection

with a thing placed in the market of a low or a high price,-
to be sold or to be purchased, the monk should always

speak what is faultless. (46). Similarly, a courageous and:
wise monk should not address a householder in any of:
the following ways—sit down, come, do, sleep, stand, go,.
etc. (47). Many ascetics, who are not monks, are called’
monks in this world ; a monk should not call as ‘ monk™
one who is not a monk he should call as ‘ monk ’ one who-
is really a monk, (48) One should call that person a

monk who is endowed with right k nowledge and conduct,.
who is devoted to self-restraint and penance, and who is.
possessed of the merits staf:ed above. (49). ‘

" Regarding a fight of gods, men or lower anlmals the-
monk should not say that a particular side should win or-
that a particular side should lose, (50). The mounk should:
not express regarding wind, rain, cold, heat, welfare, pros-
perity or security ‘ when would these occur ?’; so also he-
should not express ‘let thess not occur.’ (51). Similarly, he
should not refer to a cloud, or sky, or a man by the
word ‘deva’; he should rather say—the cloud has gof-
up or risen up; or he should say the cloud has showered.
(52). He should speak of sky by using the word ‘anta--
riksa’ or ¢ guhyanucarita’ (region of the Guhyakas); he
should call a man prosperous on ascertaining that he is:
prosperous. . (53). So also, out of anger, or greed, or fear,.
or in joke, a monk should have no utterance which.
allows a sinful act, or which is of a definite nature, or which
leads to any harm to others. (54). A monk should have-
the purity and goodness of speech; he should always avoid-
bad speech ; he speaks after seeing that what he means.
to speak is moderate and harmless; thus, he gets fame-
among the good. (55). Knowing the merits and faults
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-of speech, he should avoid its faults; restrained in his
actions towards the six groups, following monkhood, and
always alert, the wise monk should always speak what is
conducive to benefit. (56). Speaking after discrimination,
keeping the senses under full control, free from the four
passions or bad emotions, and unsticking to anything,
a monk shakes off the dirt of actions committed before,
_and secures this world as well as the next. (57). Thus I say.

CHAPTER VIII

I shall now explain in due order, oh monks, how

-a monk should behave after having mastered all the
" details of the ‘monk’s behaviour’ ; please, listen to me. (1).
The Great Sage has stated that earth, water, fire, wind,
plants and vegetables possessed of seeds, and lastly mov-
_ing animals—these six—constitute life. (2). One should
always see that no action is done injurious to them by
‘mind, by body or by word ; by behaving thus, one becomes
a self-restrained monk. (3). The self-restrained and fully
. contented monk should not therefore break or scratch earth,
wall, stone or clod of earth in the three ways i e. by him-
‘gelf, by others or by giving permission to others. (4). He
should not sit on living earth or on a seat full of dust;
. but, when necessary, he should sit on it after cleaning it,
_having previously obtained the permission of the owner.
.(5). He should not take cold water, hail stones, or ice;
- the self-restrained monk should take heated water which is
made life-less by fully boiling it (i. e, until the bubbles
have been seen thrice ). (6). He should not rub or touch
his body when it is wet with water ; having seen his body
wet, he should not touch it even slightly. (7). The monk
_should neither kindle, nor stir, nor extinguish burning
.ember, fire, or burning fire-brand. (8). He should not fan his



Ch, vIII ] TRANSLATION [ 93

own body or any other (hot) substance by a fan or a leaf, .
or a small twig. (9. He should not eut grass ar plant or
fruit or root ; he should entertain in his mind not even a
thought about any of the various raw seeds. (10). He-
should not stand in thickets of trees; so also, he should’
never place his foot on seeds, green herbs, water, fungus or
moss. (11). He should not injure by word or deed the
moving animals ; desisking from harm to any living being,.
he should see the variety of life in the Universe. (12).

He should note down the eight subtle things; having -
known these, the self-restrained monk is in a position to
be merciful to them whether he be sitting, or standing or
lying down. (13). “Which are those eight subtle things ?".
the self-restrained monk may ask; the wise and learned
monk should state them as follows;—subtle water-life,
subtle flower-life, subtle germs, subtle insects, subtle moss-
life, subtle seed-life, subtle plant-life, and subtle egg-life.
(14-15). Knowing all these things as given above, the self-
restrained monk, vigilant and well-composed in all his
senses should exert himself with all his mental power
(to protect the eight-fold subtle life). (16). He should always
clean, as much as he can, the begging-bowl, the blanket,
the place of residence, the spot for attending natural
calls, his bed-sheet and his seat. (17). Having found a
spot free from life, he should attend there his calls of
nature or should cast there cough or phlegm, or bodily
dirt. (18).

On entering the house of a househoclder for begging
drink or food, the monk should stand carefully, talk mea-
sured things and should not feel the slightest attachment
for beautiful objects. (19). A monk may hear much by his
ears, or see various things by his eyes; but he is not
to relate what he has seen or heard. (20). Heard or seen,
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he should not speak what is injurious ; in no way should
e practise the behaviour of a householder. (21). Ques-
tioned or otherwise, he should never speak anything about
-food—that it is tasteful or tasteless, that it is rich or poor,
~or that the village is inclined to give or otherwise. (22).
'Without speaking, he should move in high and low
- families, never being in any way ocovetous of food; he
- should not eat what is impure or purchased or meant or
brought for him, (23). The self-restrained monk should not
keep any stock, not even the slightest ( of any article );
_living without following any profession, not attached to
anything, he should be devoted to look to the protection of
living organisms. (24). Following a rigid life, easily
satisfied, and with little desire he should live on a small
.quantity ; following the precept of the Prophet he should
never get enraged. (25). He should not form a liking for
- words sweet to hear; he should bear by his body any
“harsh and unbearable contact. (26). Unafflicted, he should
« {calmly) bear hunger, thirst, bad bedding, cold, heat, dis-
pleasure, or fear, always thinking that pain to body
(silently borne) results in Great Fruit viz. Liberation. (27).
After the Sun kas set (in the west ) and before he has
tisen in the east, the monk should not desire for food ete.
- even in his mind. (28). Ungrumbling, unfickle, talking
> little, and eating measured food, he should be controlled
in eating and should not find fault ( with. the householder )
if he gets 1little. (29). He should not despise others; he
-should not be puffed up; he should not feel proud of his
learning, caste or asceticism. (30).

Having taken an irreligious step consciously or un-
consciously, he should revoke himself at once, and should
not repeat it a second time. (31). Having done an im-
proper deed he should not keep it back, nor conceal it ; he

- should always be pure, open-minded, unattached and have
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his senses fully controlled. (32). He should obey the words:
of his high-souled preceptor; having said ‘ yes’ to his
order, he should execute it. (33). Having known life to be
impermanent and having seen the way to Liberation, he
should desist from enjoyments; life after all is limited. (34).
Having seen one’s own strength and endurance, faith and
health, place and time, one should employ oneself ( for.
-doing good to one’s soul ). (35). While old age has not
begun to ail, or disease has not grown,® or senses have not
failed, one should practise religion. (36). Desiring one’s
-own benefit, one should throw away the four Big Faults—
-anger, conceit, deceit and avarice, which all aggravate sin.
(37). Anger puts an end to love ; conceit destroys humility;
deceit rem8ves friends, while avarice destroys everything.
{38). One should destroy anger by calmness, should
-conquer conceit by softness, deceit by straightforwardness
and avarice by contentment. (39). Unchecked anger and
-conceit, so also, increased deceit and avarice, these four are
the dark emotions which sprinkle ( as if with water ) the
.roots of the Tree of Transmigration. (40). A monk should
‘behave modestly before other monks of superior religious
merit ; never should he give up his sterling character ;
having well guarded his limbs by contracting and with-
drawing them ( from activities ) like a tortoise, the monk
should exert himself in penance and self-restraint. (41). He
should -not show fondness for sleep ; should avoid mirthful
italks ; should not take delight in secret talks; but he should
always be devoted to his studies. (42). Without indolence,
he should always devote his gactivities to the observance
and practice of monkhood ; devoted to monkhood, he obtains.
the unparalleled object viz. Omniscience, (43).

He should serve his learned preceptor who is beneficial
40 him in his career, here and beyond ; by following him
he secures a good future condition ; he should ask him the



96 ] DASAVEALIYA SUTTA [ Ch. vIII

true meaning in places of doubt. (44). He should sit near
his preceptor by keeping well in a proper position his hands,
feet and body, with senses fully under control and with
limbs well guarded and withdrawn from activities. (45).
Neither by the side, nor quite in front, nor quite at the
back of his preceptor should the monk sit ; he should not
sit placing his leg upon his thigh. (46). He should not
speak unasked, nor he should interrupt (the teacher) when
he is speaking ; he should not have any backbiting and he
should safely avoid deception and false-hood. (47). He
should in no way use that unbeneficial language by which
distrust will be created or another person would easily get
provoked, (48). A self-controlled monk should speak what
is seen, in a language which is moderate, undmbiguous,
perfect, distinct, and familiar without garrulousness or
excitement. (49). A monk should not laugh at a sage who
is possessed of the practice and knowledge of monkhood
and who is conversant with heretic doctrines on noficing
any faltering or slip in his tongue. (50). A monk should
not talk to a householder about astrology, dream-signifi-
cance, or hypnotism, or science of omens, incantations, or
medicine—all these being places where the life and safety
of living beings are ( vitally ) concerned. (51). He should
have a residence, bedding and seat prepared for another,
which (residence) is possessed of proper spots for attending
calls of nature and which is devoid of women and beasts.
(52). 1If the place of residence is solitary, a monk should
not narrate any story to women there ; ke should not form
any intimacy with the householder; he should have
intimacy only with the monks, (53). Just asa chicken
has always a danger from & cat, so a celibate monk has
always a danger from the figure of a-woman. (34).

He should not gaze at a wall with paintings (of women
etc.) nor should he gaze at & woman who is well-decorated.
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If he by accident happens to see ( them ), he should with-
draw his gaze from them as from the Sun. (55). A celibate
monk should avoid a woman although ( disfigured
having her hands and feet amputated or ears and nose slit,
and (even though she be) full one hundred years old.
(56). To a monk, seeking the benefit of his soul, decora-
tion, contact with women and meal with dripping ghee
or oil, are all like a deadly poison. (57). He should
never ponder over the bodily stature, or the sweet talk
or the glance of women, which only increase passion and
desire. (58). He should not feel attachment for lovely
things knowing well the transitory transformation of
those various objects. (59). Having properly realised the
transitory transformation of the various objeots, he should
remain without desires w1th a ca.lm disposition. (60). .

He should keep or preserve regarding religious ment :
expounded by preceptors, that mental attitude with which:
he quitted his home and accepted the excellent position of:
monkhood. (61). Following always the life of penance, self--
restraint and religious study, the monk becomes powerful .
enough for self-protection and defeat of others, just like a-
warrior at the head of the army furnished with all missiles.*
(62). In the case of a monk who is devoted to religious study"
and good meditation, who is a protector of self and others, -
who is not sinful, and who is engaged in penance, there dis+"
appears all the dirt (sin) that has been committed in the:
previous births, just as dirt on silver is blown off by the-
application of the heat. (63). In short, such a sage, as is:
described above, who silently bears pain, who has conquered -
senses, who is possessed of learning, who is without any .
affection, and who has no possession, shines, after the cloud
of Karma is removed, like the moon on the disappearance
of the cover of the dark clouds. (64). Thus I say.
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. CHAPTER IX-1

When a monk does not show respectful sttitude
towards his preceptor out of family pride, or anger, or
intoxication (deception acc. to Hanbhadrasurl), or mistake,
that (feeling which prevents him from bemg respectful ) is
venly an indication of his spmtual poverty which leads
him to his own ruin like the fruit of the Bamboo tree. (1).
Those, who think that their precgapto,r is dull or raw in
age, or possessed of little knowledge, and (hence) speak
sarcastically (of him), follow the wrong path and do great
dishonour to the preceptor. (2) There are some, who, by
nature, are dull ( although grown up in age ); there are
others, who, although raw in age, are endowed with learn-
ing and enlightenment ; they are conversant : with the.
monk’s rules of behaviour and have got their mind well-
fixed in the monk’s merits ; if despised, they would burn
to ashes (the despiser) just like the flame of fire. (3). Just
as a.cobra is for the harm of a man who injures it think-
ing it to be small, similarly an ignorant monk, who
despises his preceptor, remains moving in this worldly
path of existences. (4). Can a cobra, although much in-
furiated do.anything beyond taking life of the man who'
injures him ? The displeasure of the learned preceptor; on’
the other hand, leads to the mental delusion of the pupil
leaving him  absolutely no hope of release. (5). - A man
despising his preceptor can be compared with one who
would pass through the blazing fire, or, with one, who
- would infuriate a cobra, or, with one, who, desiring to live,
would yet eat poison. (6). May it be that the fire would"
not burm, or the cobra, although infuriated, would not bite, -
or deadly poison would not kill (by virtue of thHe
mysterious power of some gems and incantations );
release, however, would never be obtained - when - the"
preceptor is despised. (7). Again, a man despising his



“Ch. 1X-1 ] . TRANSLATION [99

“preceptor can be compared with one who would like to break

the mountain by his head, or, with one who would rouse the
lion from his slumbers, or, with one who would give a stroke
against a missile. (8). Who knows, perhaps a man ( like
Vasudeva ) would even break a mountain by his head, or
-the infuriated lion would not devour, or the edge of the
missile may not cut; never, of course, is there release
-obtainable after despising the preceptor.(9). When, how-
ever, the revered preceptor is displeased, by virtue of
‘mental delusion resulting from insult, there is no hope of
Release. Hence, a monk, who desires for unobstructed
happiness, should find pleasure in being anxious to
propitiate his preceptor. (10). Just as a Fire-worshipper
would bow down to Fire served with various oblations and
"Vedic hymns, similarly, a monk, although possessed of
‘infinite knowledge, should, nevertheless, wait upon his
preceptor. (11). A monk should be respectful before one
from whom he has learnt religious precepts; he should
always honour him with folded hands by his head, body,
-speech, as well as mind. (12).

Sense of shame, compassion, self-restraint and celi-
bacy—these are the causes leading to the purification of
the soul (from Karma-dirt). A good pupil, bearing this in
mind, .consequently thinks * I shall ever worship those
preceptors of mine who always instruct me for my good.”™
(13). Just as the hot-rayed god viz. the Sun, in the
morning illuminates the whole of the Bharata continent,
-similarly, the preceptor, by his intellect characterized by
learning and character, shines like Indra among the gods.
{14). Just as the moon, attended with moonlight and surround-
ed by constellations and stars, shines in the clear cloudless
‘sky, similarly the head of the church shines among the
monks, (15). The preceptors are the great reservoirs ( of
learning ), pursuing Liberation, possessed of equanimity
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of mind, learning, character and -intellect. A religiously:
minded monk, wishing to achieve extraordinary good,.
should serve and propitiate them. (16). Having heard the
beneficial religious precepts, a wise monk should serve
attentively his preceptors ; having therby obtained
excellent merit, the monk goes to the Highest condition.
(17). Thus, I say.

CHAPTER IX-2

From the root, grows up the trunk of the tree, from
the trunk shoot up the branches; out of them grow the-
twigs and the leaves; and, then, there are produced flowers,.
fruits and the juice. (1). Similarly, obedience is the root

" of the tree of Religion, and Liberation is the highest.
resultant (viz the juice); it is by the obedience that one
gets, quickly and completely, renown and learning. (2).
The ignorant fellow (lit. beast), who is furious, proud, foul--
tongueed, deceitful, roguish, and destitute of self-control,
is driven down the current of worldly life like a log of
wood in a stream. (3). A monk, who becomes cross even
when instructed in obedience with smooth words,
repudiates with stick the Celestial Prosperity that is.
approaching him. (4). For example, there are seen horses
and elephants in the royal stables, coming to grief, if dis-
obedient, being made the carriers of burden. (5).
There are algo seen for example, horses and elephants-
in the roval stable rolling in pleasures, if responsive,
being decorated and well-reputed. (6). So also,
there are seen men and women in the world coming:
to grief if disobedient, being attended with wounds, scars-
and deformed limbs, or maimed with punishments and
weapons and rebuked with abuses, or reduced to pitiable:
and helpless condition and suffering from hunger; thirst
and the like. (8). So also, there are seen men and women.
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.rolling in pleasures if obedient, being attended with pros-
perity and fame. (9). So also, there are seen gods and
:gemi-divine beings like Yakshas and Guhyakas coming to
grief if disobedient, being made servants and slaves. (10).
80 also, there are seen gods and semi-divine beings like
Yakshas and Guhyakas rolling in pleasures, if obedient,
being attended with prosperity and renown. (11).
Those, that serve their preceptors and teachers and
-obey their words, have their instruction growing ( and
bearing fruit ) just like plants sprinkled with water. (12).
There are householders, who, for their sake or for the sake
-of others, or for the sake of their own enjoyment, or for
-gome worldly motive, learn some useful or fine art, and,
in doing so they do receive even terrible punishment like
whips or fetters although they be attentive and possessed
-of delicate bodies. Still, they, for the sake of that art,
respect their preceptors and bow down to them remaining
. always contented and obedient. Much more then, one, who
learns precepts and desires for eternal good, should respect
or adore his own preceptors; hence, a monk should not
disdain what the learned preceptors would say. (13-16). He
should have lower beds, slower gait, lower place, and
lowlier seats ; he should adore the feet of the preceptor
-with humility, and bow down with folded hands in a
lowly position of the body. (17). Touching the preceptor’s
body or garment etc. he should say—*forgive me for my
fault, I would not commit it again’. (18). Just as a bad
bull drags the car when pricked with a pointed nail,
similarly, a bad pupil obeys the orders of the preceptor
when repeatedly tolds (19). A wise monk should not be
.gitting when he hears his preceptor speaking or conversing;
he should hear him, getting up from his seat. (29). Having
paid proper regard to the season, the preceptor’s desire and
:4he forms of courtesy, the pupil should bring about those
warious things by those various means having known the
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necessary things by means of the various causes. (21).

That pupil gets the proper training who knows both these

things—that an uncontrolled man suffers, and secondly,.
that an obedient man prospers. (22). A monk, who is

furious, keen on prosperity and fame, backbiting, ad-
venturous, obedient to mean fellows, irreligious, undiscip~
lined and ignorant, is only a monk in name ; never indeed
can he get Release. (23). On the other hand, those monks,

who obeyed the orders of their preceptors, and who were
* conversant with the meaning of scripture and religious-
practices, were able to cross this current of worldly life
difficult to be crossed and went to the Highest condition,
having annihilated all their Karma. (24). So I say.

CHAPTER IX-3

Just as a Fire-worshipper would do in the case of
fire, £0, & monk, waiting upon his preceptor, should be:
wakeful to everything the preceptor requires; having.
marked his look and gesture, the pupil who does as the
preceptor wills, is a worthy one. (1). " A monk should.
behave with humility for learning proper practices; when
waiting upon his preceptor, he should listen to his word
and should show perfect obedience while executing the
word; a pupil who never despises his preceptor is a.
worthy one. (2). One should be full of humility before-
monks superior in religious merit although they be young
or old in age ; a pupil who remains in a lowly position,
speaks the truth, bows down and obeys the order. is really
a worthy one. (3). A monk, who always moves in high:
and low families and collects pure and proper food merely.
for the sake of bare maintenance of the body, who does-
not lament if he does not get, nor is elated if he does get,.
ig really a worthy one.(4). Although a monk be in a
position to get much of bedding, residemnce, seats, food and.
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drink, if he desires little and keeps himself contented;
looking upon contentment as the principal thing, he is,
really a worthy ome. (5). It is possible for a man of
ambition to bear iron darts with hopes about the future
but the monk, who, without any hope bears thorng of
words piercing the ears, is really a worthy one. (6). Iron
darts pain only for a while, and they can be easily
extracted ; but, injurious words are hard to be extracted;
they result in enmities and are very terrible in conse-
quences. (7). Strokes of bad words confronting us, produce
a feeling of enmity in the mind when they enter the ears ;
but a monk, who, with controlled senses being really brave,
tolerates them thinking it to be his religious duty (to
tolerate ), is really a worthy one. (8).

A monk should not use words of censure behind the
back of another ; he should not use painful language in
the presence of another; so also, he should not use
determinative expression as well as unpalatable expression
a monk who behaves thus, is really a worthy one. (9). A
monk, who is neither covetous, nor tricky, nor deceitful
nor back-biting, nor miserable, nor eulogizing others, nor
eulogizing himself, and is destitute of any curiosity ( to
witness dramas etc.,), is really a worthy one. (10). He is a
monk who possesses the above mentioned virtues ; he is not
a monk who is destituté of those virtues ; therefore, accept
virtues, and abandon vice ; having known his own self by
his own self, & monk, who remains undisturbed by passion
or hatred, is really a worthy one. (11). Similarly a monk,
who neither blames nor disdains a young or an old person,
woman or man, mouk or householder, and abandons self-
conceit and anger is really a worthy one. (12). A monk
should always respect his worthy preceptors who, when
respected, respect the pupil in return, and place him with
great eﬁort in a position of honour just as the father does
his daughter the monk, who does 80, being controlled in



104 ] DASAVEALIYA SUTTA [ Ch. 1X-3

senses and devoted to truth, is really a -worthy oné. (13). A
wise-monk, . on hearing the excellent precepts of the
worthy preceptors, who are indeed reservoirs of virtues
should move devoted to the Five ( vows), guarded in the
Three (protections) and free from the Four passions (anger,
pride deceit and avarice) ; the monk, who does so, is really
a worthy one, (14). After serving constantly his preceptor,
a monk becomes clever in the doctrines of the Jina, and
expert in treating monks who come as guests; having
shaken off the dirt of Karma contracted in the past, such a
monk eventually seeures thée lustrous and unparalleled
goal. (15). Thus I say,

CHAPTER 1X-4

I have heard, oh long-lived one, the Divine Sage has
said the following :—By the old divine monks there have
been stated four items of spiritual ecstasy ( Happy Condi-
tion of Soul) resulting from modesty. (1).

‘Well, Sir, which are those four items of etc..........
modesty, stated by the old divine monk ? (2).

The following are the four items of ete.......modesty,
stated by the old divine monk—spiritual ecstasy from
modesty, spiritual ecstasy from seripture-study, spiritual
ecstasy from penance, and spiritual ecstasy from conduct. (3).

Those who are self-controllec. and who perfectly know
modesty, scriptures, penance and conduct, are able to find
delight for their soul. (4). |

Four are the items of the spiritual ecstasy from
modesty, explained as follows :—listening to instructions
attentively ; understanding the instructions thoroughly ;
conforming to scriptural learning, and not being self-
conceited in any way which is the fourth item. There is
the following verse containing this idea :—(5).
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A monk, desirous to secure Liberation by spiritual
ecstasy of modesty, seeks beneficial instructions, under-
stands them and then follows them, and does not become
elated in any way by conceit or pride. (6).

Four are the items of spiritual eecstasy from seriptures
explained as follows :—undertaking the study with a view
to become proficient in scriptures; undertaking the study
with a view to become fully concentrated, undertaking
the study with a view to fix oneself in religion, and lastly,
undertaking the study with a view to fix others in religion
after one is oneself fixed, which is the fourth item. There
is the following verse containing" this idea:—(7). The
monk, who studies scriptures, becomes. concentrated,
becomes fixed and fixes others ; studying scriptures in this
way, one becomes possessed of spiritual ecstasy resulting
from scriptures. (8).

Four are the items of spiritual ecstasy from penance
-explained as follows:—one should: not practise penance”
for securing any interest in this world ; one should not
practise penance for securing any interest in the world
beyond, one should not practise penance for fame, renown,
reputation or glory ; one should practise penance only for
the annihilation of Karma, which is the fourth item. To
explain this, there is the following verse. (9). The monk
who is devoted to spiritual ecstasy from penance performs
austerities of various kinds and merits, has no desire,
seeks only the annihilation of Karma and shakes off old
sins by penance. (10).

Four are the items of ecstasy from conduct explained
as follows :—A monk sghould not observe the monk’s
-conduct rules for any worldly interest ; he should not do
s0 for any interest in the world beyond ; he should not do
it for fame, renown, reputation or glory; he should
-observe the monk’s conduct rules for puposes mentioned
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by prophets such as stopping the influx of Karma etc,
which is the fourth item. To explain this there is the
following verse. (11). The monk who experiences spiritual
‘ecstasy from right conduct, becomes devoted to the words
of Jina, free from complaint, replete with learning,
directed towards Liberation, self-restrained and proximate
to perfected mental condition. (12). Having obtained the
four spiritual ecstasies, being clean and contented in the
mind, the monk secures for himself the auspicious place
which is extremely beneficial and full of happiness. (13).
He becomes free from birth and death and abandons every- -
thing mundane ; he becomes eternally liberated or a god
of little impurity and much prosperity. (14).

CHAPTER X

Having left the house in accordance with the order
_{of the Prophet) that monk, who always fixes his mind
“in the precepts of the enlightened, who does not go into
the clutches of women and who does not retake what is
abandoned, is the real monk. (1). One, who does not him-
self dig, nor make others dig the earth, who does not him-
self drink nor make others drink cold water, and who
does not himself kindle nor make others kindle the sharp
weapon viz. fire, is the real monk. (2). One who does
not himself fan nor make others fan to get cool air,
who does not himself cut nor make others cut green
vegetation, who always avoids seeds and does not eat
anything containing living organism, is the real monk.
(3). One, who does not himself cook aor make others cook
nor eat anything meant for him, as thereby there occurs
the destruction of movable and immovable lives residing
in grass and fuel, is the real monk. (4). Having liked
the words of Mahavira, he should look upon all the six
groups of living beings as upon himself ; he should observe
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all the Five Vows ; one, who stops influx of all the five-
kinds (of Karma), is the real monk. (5).

One, who would always abandon the four passions;
and would be always devoted to the words of the Eun--
lightened, who would remain without property, gold and:
gilver, and would avoid every activity of the householder,.
is the real monk. (6). One, who has the Right Faith, who -
is never oblivious to the fact that there is the right know-.
ledge, penance and control, who shakes off old sin by
penance and remains well-guarded in mind, word and:
body, is the real monk. (7). So also, having obtained
various eatables, drinkables, chewables and tastables, one, .
who does not keep them nor make others keep them over--
night thinking that they would be of use next day or still-
next, is the real monk. (8). So also, having obtained-
various eatables, drinkables, chewables and tastables, one:
who calls one’s co-religionist monks and eats, and after
eating becomes devoted to study, is the real monk. (9)..
One, who does not relate any story of fight, does not get.
angry, always keeps the senses controlled, is calm and is.
ever devoted to self-control, and remains undisturbed and
respectful, is the real monk. (10). One, who bears  the-
thorns (7. e. villains ) of the village, blows, threats and:
terrific sounds attended with fantastic laughter, remaining .
alike to both the sensations—pleasurable as well as-
painful—is the real monk. (11). Having taken a motion-
less position in the cremation ground, one, who is nct
afraid of the sight of the dreadful and the terrific,.
remaining devoted to the various merits and penance, .
and who is absolutely regardless of the body, is the -
real monk. (12). That sage, who has become ever
regardless of his body, who remains unaffected like the
earth whether he be abused. or beaten or injured, and who -
is free from any (future) desire, or curiosity, is the real:
monk. (13). Having borne the (twenty two ) troubles by~
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‘his body, the monk, who withdraws himself.from the path
of transmigration and who, knowing birth and death to be
.great dangers, becomes fixed in penance and monkhood,
is the real monk, (14). Exercising control over hands,
feet, tongue and senses, one, who becomes fixed in intro-
-spection, keeps himself contented and knows the sense of
Scriptural Texts, is the real monk. (15). Not loving the
appendages ( like garments and the like ), uncovetous, one,
who begs in several places all unknown to him and,
‘remains {ree from faults, who is free from sale, purchase
" and storing and is devoid of all attachments, is the real
-monk. (16). The monk, who begs in unknown families,
remains without greed and has no fondness for tastes, who
does not care for life, who brushes aside prosperity,
respect or worship, and who remains steady and undeceit-
ful, is the real moak. (17). Do not say with respect to
-another monk that he has no character; do not say any-
thing by which another would be angry; one, who
- observes this and, knowing that merit and demerit pertain
-geparately to individuals, does not become proud of himself
is the real monk. (18). Not proud of caste nor of form,
notproud of gain nor of learning, one, who avoids every
_kind of pride and becomes devoted to religious meditation,
“is the real monk, (19), The great sage should know the
precepts of the true religion; stationed in religion, he
‘places others also there; having quitted the house he
-should avoid any practice of bad monks; he should not
Jaugh or joke; one who does this is a real monk. (20). The
monk, who has made himself firm in his eternal benefit,
abandons forever any desire for embodied life which is
‘impure and temporary. Having snapped asunder the
cause of life and death, the monk 'goes to a place from
~which there is no return. (21).
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APPENDIX 1

Well, learned monks, the following eighteen thinzs,
which are like the reins for the horse or the goad for-
the elephant.or the sails for the ship, deserve to be
carefully borne in mind by a monk who has got much .
suffering after he has been initiated, who hence has .
become apathetic to monkhood, and who is thinking of
reaccepting the worldly life of a householder but has nbt
actually reverted to it ( so far ):—(1 ) Well, Sir, miserable
is life in this Descending Era ( Avasarpini). ( z ) Enjoy-
ments of desires of the householders are unsubstantial:
and temporary. ( 3 ) Again, men are full of fraud. ( ¢+ ) This
misery of mine will not be lasting for a long time. (5 ) A .
layman has to show respect to inferior persons even. ( 6 )
Reversion to householder’s life is drinking back the
vomited contents. ( 7) Reversion to householder’s life is a
preparation for residence in hell. ( s ) Difficult to obtain
is the true religious life for such householders as stay in
the house. (9 ) A fatal disease may bring about death any
time when there is no real friend viz, religion. (10 ) -
Thought about good or bad leads to self-destruction. (11 ) -
Householder’s life is attended with much trouble; the
condition of the monk is destitute of any worries. (12)
Householder’s life is bondage; monk’s condition is Libera-
tion. ( 13 ) Householder’s life is attended with sins; monk’s
life is sinless. ( 14 ) The desires and enjoyments of house-
holders are quite common (i. e. liable to be removed by .
thieves and others). ( 15 ) Merit and sin are individually
separate. ( 16 ) Man’s life is but temporary, as transitory
as even the drop on the tip of the grass. ( 17) I have
already committed many a sin; (why should I then commit
more?) (18 ) Liberation results from experiencing fruits
of bad actions done in the past, never without experiencing.
them; or, it results by annihilating the Karma by penance; .



110] DASAVEALIYA SUTTA [Ap. 1

+this is the eighteenth thing :—There ie & group of stanzas
referring to these eighteen things:—
When an ignoble man abandons religion for the sake
- of enjoyments, that ignorant fool becomes attached to them
~and does not know his future benefit. (1), When he has
“fallen back ( to the householder’s life ), he becomes deprived
~of all religious practices and comes afterwards to re-.
~pentance like Indra fallen down upon the earth. (2).
‘When the monk, who is first adorable, becomes afterwards
~unadorable ( when he has reverted ), he then repents like
.a deity fallen from her seat. (3). When the monk, who
-is first fit to be worshipped, becomes afterwards unfit for
it, he then repents like a king who is dethroned. (4). When
~the monk, who is first respectful becomes afterwards unfit
. for respect, he then repents like a merchant interned in a
hamlet. (5). When such a mionk, fallen from monkhood,
. passes his youth and becomes an old man, he then comes to
srepentance like a fish that has swallowed the bait. (6).
‘When such a fallen monk is smitten down by the various
anxieties of his bad family, he then rerents like an
elephant tied down to a post. (7). When he ig surrounded
by wife and children and is full of a series of Mohaniya
Karma, he then repents like an elephant sunk in mud. (8).
{He may well think:—) Had I kept myself in monkhood
prescribed by the Jina, I would have, to-day, become the
Head of the group with spiritually developed mind and
full of religious learning. (9). The condition of Great
--sages ig indeed like that of denizens of heaven provided
they find pleasure in that condition; if, however, they do
not, the condition is similar to that in Great Hell. (10)."
Having known that monks delighted in monkhood have’
excellent happiness, parallel to that of gods, so also having
known that monks not-delighted in monkhood have worst"
misery like that in hell; a wise monk should find delight
~in monkhood. (11). People certainly despise the monk
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fallen from religion, and destitute of religious glory like

-the sacrificial fire devoid of lustre at the end of the rite;
-they despise him as they would do a cobra of fisrce venom

whose fangs have been uprooted. (12). For a man fallen

from monkhood, following irreligious practices and
possessed of breach of character, there is in store here in
this world irreligion, infamy, ill-repute and bad name
among common persons and eventually a fall into hells.
(13). Having enjoyed the various enjoyments with a
‘licentious mind and having led alife of want of self-control,
+the monk goes after death to a condition which cannot
be contemplated ; enlightenment is not at all easy for him-
even after he has revolved in many existences. (14). In
-ths case of this hell—insect, full of pain and living in
misery, there is to roll a very long period like Palyopama
.or Sagaropama ( before he will become free from pain);

why should I then think of my pain here ( which is
practically little ) when compared with that of the insect ?
{(15). This my misery will not remain long; temporary is
the desire of enjoyment of a being; if it does not vanish
with this body, ( during lifetime ), it will vanish when the
life would terminate. (16). When a monk has got a
.determined thought that he would rather abandon his
body rather than Religious Law, senses cannot move him
-as he is settled in self-restraint just as tempestuous winds
do not move the Mountain Meru. (17). Having seen this,
a wise monk should know his ( spiritual ) gain and the
~various means: guarded in three, a monk should follow

the precepts of Jina in body, word and mind. (18).:
Thus I say. R

APPENDIX 2. P

1 would like now to state the conclusion whmh s,

a part of the Sacred Learning stated by the Omniscient ;
]@gying ‘heard this, virtuous persons have their mind,
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turned to religion. (1). When the large majority
of people are going. along the current, a man, who
wants to becomte free and has his goal to the opposite
side, has to turn himself against the current. (2). People
feel ease in going along the current; to observe the
practices of the well-behaved, viz. the monks, is going
against the current. In short, following worldly life is
going along the current ; while crossing the worldly life is-
going against the current. (3). Hence, by one who has got
strength of mind in observing the practices of the monk
and who possesses self-restraint and contentment, there
have to be observed rules and regulations about movement,
mental virtues, and vows. (4). No fixed residence at a
place, begging at several places, receiving alms in very
small quantities from people who do not know him, stay-
ing at a solitary place, having as few as possible of the
necessary articles, avoidance of quarrels—these constitute
the best regulations regarding movement for the monk. (5).
A monk should try to avoid crowded places and places
where he is likely to be insulted ; he should try to have:
food and drink that is brought from a near place which is.
generally visible; so salso he should try to have food
offered by hand or spoon which may have a small quantity
sticking to it, provided always that the article sticking to
the hand is the same as the article served. (6). Not taking
wine and flesh, without any jealousy, and desisting even
from pure food from time to time, frequently keeping
the body in a motionless condition, the monk shcould be
always exerting for study. (7). He should not get promises
{ in advance ) about beddings, seats, dwellings, or study
yooms, or food, or drink; he should not show fondness for
any object either in the town or in the family, in the city
or in the country. (8).

He should not do service to householders, nor greeting,
saluting or worshipping them ; the sage should stay with
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monks who are not troubled for serving householders ;
thus, his monkhood would not suffer. (9). + If, perchance,
he fails to get & monk-companion who is clever ( in the
monk’s observances ) and who is superior to him in merits
‘or equal, he should move alone avoiding sins, and not
sticking to objects of enjoyment. (10). The maximum time
limit for stay at one place is one Sarhvatsara i. e. the four
months of the monsoon (lit. year); he should not stay
‘there again next year ( for one year or four months) where
he has once stayed. The monk should walk by the path of
the Sacred Texts, that is, he should behave in accordance
‘with what scriptures have laid down. (11). A monk should,
in the first and the last watch of the night, think ‘by him-
-self about himself, regarding—what he has done, what has
remained to be done, what he is not doing although possible
o be done, whether somebody sees him (committing fault)
-or he himself sees him doing it, so also, what fault he is
not able to avoid; a monk looking to these things care-
fully would not commit in future the breach of Samayama.
{12-13). Wherever, a brave monk sees some fault of his in-
deed, word or mind, he should check himself (from going
by wrong path ) and go by the right one like a horse of
noble breed who follows the direction of the bridle. (14).
The good monk, who practises the things 1aid down above,
who has conquered his senses and who is courageous, is in
fact the monk whom people call possessed of enlightened
dife; it is he who lives a life of self-restraint. (15). Self is
always to be protected with all the senses kept well-within
bounds; if unprotected, the soul goes to the circle of
transmigration ; if well-protected, the soul becomes free
from all misery. (16). Thus I say.
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