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Introduction.

The Dasaveyaliya Sutta forms part of the Agama or
Siddhanta, the Canon of the Holy Secriptures of the Jains.
Together with the Uttarajjhaya (commonly called Uttarajjha-
yana Sutta), the Avassaganijjutti and the Pindanijjutti it
forms a small group of texts named Miilasutta. This desig-
nation seems to mean that these four works are intended to
‘serve the Jain monks and nuns in the beginning (¥®) of
their career. Similarly, another group of texts which are
intended to lay down rules of monkish life and to fix the
course of procedure in case of transgression, is called Cheya-
sutta after the 7 (§2), a punishment which consists in
“shortening” the seniority of the culprit, thus degrading him
in rank. '

At an early stage the monk has to become acquainted with
the principal tenets and rules of the Order. To the latter
belong the Avassaga (STq®ra) formulas and the rules
regarding the acquisition of alms (fyx@) from which two
of the Milasuttas derive their name. In the titles of the other
two, such concrete items do not appear, the names having
a general meaning which, however, cannot be made out with
absolute certainty. This contrast in the titles has its parallel”
in the diversity of the contents of the works. For in them, the -
special disciplinary topics, to a great extent raised to a higher
level by a metrical adaptation, are intermingled with con-
templations of a more general nature and descriptions of the
monk’s life, with systematical treatises, and with legends and -
parables of an educational character. From this mixture of
contents .it can easily be understood why tradition, as
represented in Hemacandra’s Paridistaparvan 5, 81ff. in
. accordance with earlier models (among them Dasaveyaliya-
‘nijjutti 14 foll.1), should ascribe the origin of the Dasaveya-

1) For both passages compare Jacobi’s edition of the ““Sthavirdvali
Charita or Pariéishtaparvan”, Calcutta 1891. :
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liya Sutta to an intention to condense the essence of the
sacred lore into an anthology. It is reported there that
Sejjambhava (Sayyambhava') composed the text for his son
Managa (Manaka) whose destined span of life was, as he knew,
00 short to master the whole of the Canon. As even a man of
such high a spiritual standing as Sejjambhava was, could not,
even in the opinion of old times, have extemporised a work
of such dimensions, the Dasaveyaliya was rightly considered
not to be wholly his own work, but as a selection made by him
from texts already in existence. '

The Nijjutti (16 foll.) sees its way to report accurately the
different sources from which the respective chapters were
taken (an act which of course does not exclude their having
been re-cast by Sejjambhava). These sources are said to be
‘some of the 14 Pirvas which, as is well known, preceded,
according to tradition, the Angas. I am not in a position to
subscribe this without hesitation. It is evident that Dasav.
4 I—V, 5 and 7 show a very close connection with passages.
in the Cilao of the Ayaranga, the existence of which, together
with that of the Viyahapannatti and the Ditthivaya, is
presupposed by Dasav. 8, 49. It might be said that, as
the Ditthiviya is reported to have contained the Pirvas,
it may well have been the source of our text. But on the one
hand we have no certain knowledge of the wording of the
Piirvas and what we do know about it, does nothing to con-"
firm that assertion, and on the other hand the Ayaranga
shows just those prescriptions which, in a versified form,
appear in the Dasaveyaliya. The natural conclusion is that
the author of the latter took his materials from the former and
from similar texts. Tradition further says that Sejjambhava
succeeded in completing his work in ten lectures, composed
in the course of ten evenings (fq@Te), whence the title is
derived?). Be this at it may — for Foife is the Prakrit

1) This is the traditional Sanskrit form, but I cannot suppress my
conjecture that this is a derivation from Svayambhii, the name being
otherwise unintelligible.

2) Tt is a curious incongruency that the Nijjutti, with the exception
of v. 6, speaks throughout of the ‘Dasakaliya” instead of the Dasave-
yéliya.
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substitute for more than one Sanskrit word!) —, it is clear
that the title establishes a connection between the number
ten and the extent of our text. Indeed it seems that the original
extent of the work was not more than ten lectures. On the
one hand the twelfth chapter calls itself (12, 1) an appendix
( ) and it is clearly a later addition on account of the.

Arya metre,which, in its common form, is not used in works of
the early period?), to which the language of our text belongs,
on the other hand, the eleventh chapter cannot have formed
the conclusion of the whole, as an H®TAF is entirely absent,
while it is found in 10, 21 and while the author laid stress upon
having an $gAFE in 1,1. These chapters 11 and 12 are, of

-~-course, secondary only in so far as they are later additions,
their age being about the same as that of the main work. For
their text, with the exception of the Arya introduction, shows
no other language than do the parts preceding them. I there-
fore am not in a position to agree with those editors who
leave them out.

~ The Dasaveyiliya Sutta needs no words of recommendation.
Even to-day it fully accomplishes its object, viz. to serve as
an anthology of sacred lore. The present writer wishes to say
that he knows no text more suitable for the purpose of intro-
ducing his students to Jain law and language, although more
archaisms in the form of words than in our text are to be found
in the Ayaranga, Stiyagadanga and Uttarajjhaya and although,

from time to time, uninflected nouns and verbs are to be

found in it, a sign of some carelessness on the side of the
author or compilator. In the fourth Chapter, the student is
presented with the fundamental principles of Jainism: the
doctrine of the extent of life in the universe and with the
Great Vows, in addition to which instructions are given how
to act in conformity with them. It may be pointed out that
a special form of non-violence, viz. abstention from food in

" 1) Besides §aife®m “connected with the evening time* it may
be §uifts, @@ and Fmifqs. In the canonical Jain work ggeenfay
1t is the first of these three words. A

=~ %) The Arya chapters of the Uttarajjhayana Sutta are evidently
;later than the bulk of that work. The same can be said of the
-Aryas in Ayaranga IT 15.
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the dark, is not to be found in the corresponding text in
Ayar. I1, 15'). A general survey of the practical and ethical
demands of the monkish life is to be found in the Sixth, Eighth,
Tenth and Twelfth Chapters. It is in the nature of the subject
that a number of terms and expressions are used again and
again in these chapters, but as an original author would have
avoided such repetitions, this may serve as anqther proof
that those expositions were taken from different sources. It
may not be out of place to point out the similarity between
Dasav. 10 with Utt. 15 with regard to metre. In both these
chapters we have a curious mixture of Indravajra, Aupa-
cchandasaka and Vaitaliya padas, to say nothing of prose and
(perhaps?) fragments of Arya, a mixture which shows that the
author or the authors had, to a great extent, lost their feeling
for the niceties of prosody. Special subjects are treated
in the Third, Fifth, Seventh, Ninth, and Eleventh Chapters.
Of these, the Fifth is the most ‘elaborate, as it deals with a
matter of highest importance and great scope of variety, viz
how food and drink should be obtained by the monk (or nun)
on the begging-tour. The reader should compare Ayar. II, 1,
Pindesans, as many prescriptions codified there appear in
~our text. In a higher degree this is the case with Dasav. 7,
a treatise on Right Speech, which is clearly derived from
Ayar. II, 4, Bhasajaya, though the Sloka fragments occurring
in both texts®) may go back to a common source. Chapter °
Nine deals with the willingness of the pupil to learn sacred
lore and good conduct from the teacher and to obey him
with reverence. The Eleventh Chapter considers a possibility
(which often will have occurred) viz. that a monk’s outward
and inward troubles come to a head in his resolve to leave
the hard life as a houseless lonely beggar and to return to
the companionship of family and village.

I do not hesitate to attribute the greatest value to those
exposmons of special subjects. In these much more than in

1) Jacobi’s edition (1882) p. 131 foll.
2) 10, 11b qiw-qsr{-aamﬁt g is the second half of a Gaha line.
But without g it is an even Aupacchandasaka pada.
%) Cp. wid™ wwg Ayar. p. 93 1. 2 foll. and p. 94, § 11 and 12
(Jacobi’s edition).
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the general chapters, how ever instructive, we meet not only
with details of Jain life which it is most desirable to know,
but we obtain, thanks to, as it were, a series of miniature _
portraits, a splendid insight into the strength and weakness
of human nature. The man responsible for selecting and
arranging these documents must have been as keen an ob-
gerver as his predecessors who composed them. Besides this,
he shows his good taste in the arrangement of his materials.
For the reader of the preceding lines will soon have noticed
that the chapters with even numbers, beginning with the
fourth, are devoted to general subjects, while those with
odd numbers, beginning with the fifth, serve some special
purpose. Thus we have a chain with alternating links, a chain
which, following the model of the old works, is introduced
by the solemn phrase: ““O Long-Lived One, I have heard that
the Lord spoke thus’.!) The beginning link of this chain is
formed by the Chapters One to Three. Of these, the third is a
kind of preliminary survey of discipline, while the two other
“ones deserve their honourable place by their symbolical and ’
legendary contents. Without doubt, it has been the model of
the Uttarajjhaya that led the author to place the charming
parable?) in the beginning, and from the same work he must
have taken the quotation which adorns the second chapter.

The Dasaveyaliya Sutta has repeatedly been printed in
India, after it was first edited by Professor Dr.Ernst Leumann
in the ‘Zeitschrift der Deutschen Morgenlindischen Gesell-
schaft” (Journal of the German Oriental Society) Vol. 46
(1892), pp. 613—643. It is followed there by the Nijjutti
on pp. 643—663 and preceded by a highly valuable intro- -
duction formed by an investigation of the stories alluded to
in the commentaries. The text, as critically constituted by
the first editor, is, in this book, intended to serve the need of
Prakrit students. It could be taken nearly unchanged from.

1) In our text these words indeed serve as a solemn introduction
of the principal part of the whole which looks as if the fourth chapter
had two introductory passages: §4 ® etc. and 3% @y etc. Their
original meaning, however, is that one member of an assembly of

" 'monks announced his contribution to a restitution of texts (cp. the
present writer’s ‘“Worte Mahaviras” p. 8f.). .
%) Tt is also to be found Dhammapada v. 49.
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the Nagari transcription supervised by the present writer
in the charge of the late Dr. Jivraj Ghelabhai Doshi, L. M. 8.
(Bombay), a book of which the third edition came out in1924. -
When the Managing Representatives of Sheth Anandji
Kalianji, Ahmedabad, decided to have it printed once
more for the purpose mentioned, it appeared desirable to add
an English translation and notes. Having been charged
with this translation, it has been my endeavour to make it
not only exact but legible. The different character of both
languages made it unavoidable to add many words which
cannot well be left out in good English. Other additions
were necessary for the sake of clearness in the face of the
concise and often abrupt style of the original. Again, many
an addition is intended as a kind of commentary in order that
there might not be too many notes. Of course it was necessary
to render account of these insertions. From this scientific
responsibility and for the benefit of the reader all words added
by the translator are enclosed in square brackets, while words
substituted for repetitions which might have been awkward
in English, have been put in round brackets. I thankfully
acknowledge to have made use of Professor Jacobi’s English
translation of parallel passages in the Sacred Books of the
-East, Vols. XXII and XLV, and of Professor Leumann’s
German metrical version of Chapters 1—3 in the study I
mentioned. But on the whole way my companion and guide
was Haribhadra, who lived about the middle of the 8th
century A. D.!), and whose Tika can easily be consulted in
the reliable edition of the Devchand Lalbhai Fund (Gr. 47,
1918). I hardly need to say that I was not in a position to
follow this guide everywhere, though he is a chief represen-
tative of ancient Jain scholarship. In some casesIthought the
notes to be the right place shortly to point out his different
view. In general, the notes concern matters of language. But
their number could well be limited, as the elements of grammar
and some important features of Ardhamagadhi of course must

1) The merit of having ascertained this date belongs to Muniraj
Shri Jinavijaya, see Jacobi in his. introduction to the Samaréicca
Kaha (Bibliotheca Indica, 1926).
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be presupposed. The student is requested to consult Professor
Bechardas’ well-deserving Ardha-Magadhi Reader before
he approaches Pischel’s monumental Prakrit Grammar
(Grammatik der Prakrit-Sprachen, 1900).

In concluding these preliminary remarks, I heartily wish to
thank my friend and former pupil Dr. Alexander'Zieseniss
for his revision of my English style, on which occasion he
made some valuable suggestions.



The Manuscripts of the Dasaveyaliya Sutta used by
- Professor Leumann were the following:
B = Avaciri in the Prussian Library, Berlin.
~ H = Haribhadra Suri. '
__j = Ms. belonging to Prof. Jacobi of Haribhadra’s Laghu-
Vrtti. The author is Sumati Suri.
s = Strassburg Ms. of Haribhadra’s Laghu-Vrtti.
S = Strassburg Ms. of the Niryukti.
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1. The Chapter dealing with Blossoms
on a Tree.

1. The best word to begin with, is Dharma. [Dharma
consists] in non-violence, self-control, and asceticism. Even
the gods revere him whose mind is always [concentrated] upon
Dharma. R

2. As the bee sucks honey in the blossoms of a tree without
hurting the blossom, and strengthens itself, 3. so those pious
monks, who are without attachment in the world are content
with searching their outfit and food like unto the flying
[bees] in the blossoms. 4. [They say:] “We earn our living
and no one [of the almsgivers] is hurt [by our doing so].” They
go where they [may] meet with accidental alms, as the
bees do at the blossoms. 5. Like the bees [are] the wise monks
“who are independent [of home and family], accustomed to
food of any kind and content with it. Therefore they are
called Pious Ones. Thus I say.

‘2'. The Chapter that begins with Monkhood.

1. How can he practise monkhood who does not restrict his

desires, stumbling at every step and subject to [his] wishes?
2. They who unwillingly abstain from [wearing fine] gar-
ments, [using] perfumes [and] ornaments, [ha.ving] women
and couches — [such a man] is not called one who abandons.
3. But he who turns his back to the desired and dear sensual
pleasures which he came to enjoy and willingly leaves those
pleasures, he is called one who abandons. 4. When [a monk] is
wandering about, looking calmly [at things], it may happen
‘that his mind passes outward [of the permitted circle of
. thought towards a woman. Then] he must turn his longing
awayfrom her, thinking: she is not mine nor am Ihers, [T have
“nothing to do with her]. 5. Thou must practise austerities,
- give up weakness, overcome the desires, then thou wilt have

6



82 3. The Small Description of Right Conduct

overcome evil; cut off hate and have done with love, then thou
wilt be happy in all future. 6. Serpents that are born in a
noble family would rather rush into a deadly fire that blazes
and smokes than consent to swallow [the poison] they have
sent forth. 7. ““Fie upon you who are greedy of glory! In
attachment to life you are going to swallow your own vomit!
Death were better for you. 6. I am [the daughter] of King
Bhoja, and you are [the son] of Andhaga-Vanhi — let us not
be, [as it were], base-born snakes in [our noble] families. You
must earnestly practice self-control. 9. If you produce this
state of mind [in the presence of] all women you [should
happen to] see, you will be waving like a reed moved by the
wind.” 10. [Rahanemi], having heard this good speech of
the chaste Raimai, was brought back to the Dharma as an
- elephant is brought back [to his duty] by the [driver’s] goad.

11, Thus act awakened, wise and far-sighted [men]. They turn
~ away from the [sensual] pleasures like that hero. Thus I say.

3. The Small Description of Right Conduct.

1. The Free Ones, Great sages, who stand fast in self-control,
who are free [from worldly ties and] protect [themselves from
* temptations], might commit the following sins: 2. eating
food or taking utensils especially prepared [or] bought [for:
them], [food] which they have brought themselves [to a
householder in order to eat it there], [or] which was fetched
[for them by the layman]; eating at night-time, having a bath,
[using] perfumes, [wearing] a garland and [having] a fan;.
3. [having] a stock of things, an outfit [like that] of a house-
holder, [taking] that which a king [or his people] may present
him, taking [anything] with picking and choosing; [having]
a massage [or] brushing the teeth, asking [idle] questions or
looking into a looking-glass. 4. [Likewise it is forbidden] to
have a draught-board, a dice-box, to carry a parasol without
need [or to carry] medicine with them, [to wear] shoes on the
feet, to kindle a fire; 5. [to take] alms from the harbourer,
[to use] an easy chair or a sofa; to sit down between two houses,
to rub the limbs, 6. [to allow] a householder to do him a
service, to work for payment, to drink unboiled water, to
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remind a sick person [of desirable food]; 7. to eat black
radishes, ginger, sugar-cane, onions, before life has departed
from them, roots, fruits, and seeds in their natural living
state, 8. [and] salt of seven different kinds, still containing
life. 9. [It is forbidden to use] frankincense, [to apply] vomi-
tives, purgatives, [or] digestives, unguents, a piece of wood
for the teeth and [all other kinds of] ointments and ornaments
of the body. 10. All this [would be] a sin of the Free Ones,
the great sages, who possess self-control and follow a wan-
dering life, having become lightened [of the burden of sins].
11. Wise and honest, they have rejected the influence [pouring
in through the] five [organs], they are watchful concerning
. [those] three, [viz. mind, speech, and body], they control
themselves with respect to the six [forms of life], they subdue
the five [senses]. 12. [Monks who are] controlled [and] eager
_endure the heat in summer-time, in the cold season they go
~ about uncovered, during the rains they live secluded. 13. In
order to remove all evil, the great sages lead an active life,
opposed to troubles, content without delusion, with subdued_
senses. 14. Having done that which is difficult to do, having
forborne what is difficult to forbear, some of them [pass] to
the worlds of the gods, others attain perfection unburdened
[by Karman]. 15. When, through self-control and ascetic
practices, they have annihilated [their] former deeds, those
who - protect [themselves from temptations] reach the road
to perfection and make an end of existence. Thus I say.

4. Six Groups of Souls.

0 Long-Lived One, I have heard that the Lord spoke thus:
Here [follows] the chapter called “Concerning the Six Groups
of Souls”, propounded, well told and well proclaimed by
the Monk [and] Lord Mahavira of the Kasyapa Gotra.

[A pupil says:] It is good for me to study [this text]. [For]
studying [means] proclamation of Dharma. What then are

- these six Groups of Souls ?

They are as follows: [souls] incorporated in earth- bodles,
water-bodies, flre-bodles, wind-bodies, plant-bodies, and
[spontaneously] moving bodies. Earth, (water, fire, wind,

6‘
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plants), provided that they were not treated by instruments,
are said to be living, containing many souls, embracing
single beings.

[Plants are of many kinds], viz.: the seeds have their place
at the top, at the root, at the stalk, or on the branch, [the
plants] come from seeds or they coagulate. Grass and creepers,
bodies for plant [-souls], with seeds, are said to be. ... (efc. as
above) .. . embracing single beings. A

There are many [spontaneously] moving beings: they come
from an egg, they are born fully developed [or] with a chorion,
they originate in moisture [or] in sweat, they coagulate
[spontaneously], they appear from the earth or from the void.
Beings that go forward [and] backward, bend [and] strech,
cry, roam about, tremble, [or] run away, knowing how to

"come and how to go: ‘worms and insects, bugs and ants’,
~all %emgs with two, three, four, and five senses, [the last-
named group embracing] all [higher] animals, all hell-beings,
all men [and] all gods, [that is to say], all beings of highest and
of lowest rank — this sixth group of souls is the group of
[spontaneously] moving [souls].
Towards these six groups of souls he should not perform
- any act of violence himself, nor cause it to be performed by
others, nor allow others who perform it, to do so.

As long as I live I [shall] not perform [an act of violence] in
[one of the] three ways, viz. with mind, speech and body, nor
[shall] I cause [another person] to perform [it], nor [shall]
I allow another person who performs it, to do so. [On the
contrary,] I [shall] confess [such an act, and] blame [and]
censure [myself when I have performed it], and abandon
myself [in repentance].

I. The first great vow, o my Master, [concerns] the abs-
tention from injuring any [living] being. O my master, I
renounce all injury against any being, be it subtle or gross,
[spontaneously] moving or immovable. I [shall myself] not
injure any living being, nor cause it to be injured by others,
nor allow others who injure it, to do so. As long as I live,
I [shall] not perform an injury against a being... (efc. as
before) ... [in repentance]. O my Master, I have taken the

- first great vow, [concermng] the abstention from injuring
a living belng .
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II. Now follows, o my Master, the second great vow,
[concerning] the abstention from false speech. O my Master,
I renounce all false speech, may it arise from anger, greed,
fear, or mirth. I [shall myself] not speak falsely, nor cause
false speech to be spoken by others, nor allow others who speak
it, to do so. As long as I live, I [shall] not speak falsely. ..
(etc. as before) . . . [in repentance]. O my Master, I have taken
the second great vow, [concermng] the abstention from
false speech. B

I1I. Now follows, o my Master, the third great vow,
[concerning] the abstention from taking that which is not
given. O my Master, I renounce all taking that which is not
.given, whether in a village or in a town or apart from human
dwellings, be the object little or much, small or big, living or
lifeless. I [shall] not take [myself] that which is not given,
nor cause it to be taken by others, nor allow others who take
it, to.do so. As long as I live, I [shalllnot take that which is
not given. . . (etc. as before) ... [in repentance]. O my Master,
I have taken the third great vow, [concerning]the abstentlon-
from taking that which is not given. = _

IV. Now follows, o my Master, the fourth great vow,
[eoncerning] the abstention from sexual acts. O my Master,
1 renounce every sexual act, be it connected with gods, human
beings, or animals. I [shall myself] not perform a sexual act,

nor cause it to be performed by others, nor allow those wha.,i

perform it, to do so. As long as I live, I [shall] not perform a
sexual act. .. (efc. as before) . . . [in repentance]. O my Master,
I have taken the fourth great vow, [concerning] the abstention
from sexual acts. .
" V. Now follows, 0 my Master, the fifth greath vow [con-
eerning] the abstention from property. O my Master, I
renounce all property, be it little or much, small or big,
living or lifeless. I [shall myself] not acquire property...
(edc. as before) . . . [in repentance]. O my Master, I have taken
'tho fifth great vow, [concerning] the abstention from property.

* VI. Now follows, o my Master, the sixth vow, the abstention
"from eating at night. O my Master, I renounce all eating at
“night, be [the food] consistent, liquid, [food] spiced or sweete-
?ned I [shall myself] not eat at night nor cause [anything] to
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be eaten by others at night, nor allow others who eat at night,
to do so. As long as I live, I [shall] not eat at night. .. (efc. as
before) ... [in repentance]. O my Master, I have taken the
sixth vow, [concerning] the abstention from eating at night.

These five great vows to which is appended the sixth, viz.
[concerning] the abstention from eating at night, I have made
my own for my own good.

VII. A monk or a nun, who is self-controlled and abstinent
and has renounced bad actions, should not at day- or night-
time, alone or in company with others, sleeping or waking,
dig into, scratch, graze or pierce the [level] ground or a slope,

~ a stone or a clod, or his own dusty body or garment with his
hand or foot, a wooden stick or a bamboo-stick, his finger,
‘a needle or a handful of needles. He (she) should not cause
-another monk or nun (to do so0), nor allow another monk or
“nun (to do s0). “As long as I hve . (etc. as before) ... [in
~ repentance]”.

VIII. A monk or a nun. . . should not. . . touch, press, shake
more or less violently, or warm or heat flowing water, hoar-
frost, snow, fog-moisture, hail, dew or rain-water, or his own
wet or damp body of garment. He (she) should not.... [in
repentance].

IX. A monk or a nun. .. should not. .. kindle, stir up, feed
or destroy a fire, a glowing piece of coal, a fire under ashes, a
small fire made up from parts of a bigger one, a torch, a°
fire-brand, fire burning without fuel or meteoric fire. He (she)
should not ... [in repentance]. ,

X. A monk or a nun. .. should not ... blow or fan his (her) -
body or any substance outside it with a whisk, a fan, a palm-
leaf, a leaf of another kind, a branch or a part of all these, a
bird’s tail orseveral of these tied together, a garment or its hem,
with the hand or with the mouth. He (she) should not . . ... [in
repentance].

XI. A monk or a nun ... should not ... walk, stand, sit,
or lie down on seed-grains, seed-buds, plants in process of
development or fully developed, or on layers of these, if
they should be living, or on their [wooden] supports, if they
should be inhabited by worms. He (she) should not... [in
repentance].
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- XII. A monk or a nun ... should ... carefully inspect and
wipe hands, feet, arms, legs, belly, head, garment, bowl, cloth,
hand-brush, broom, dust-brush, stick, bench, stool, bed,
straw or any other utensil and softly remove any worm, insect,
louse or ant [found on it]; it should not be brushed away
rudely. .

1.—6. He who walks, (stands, sits, and lies down, eats and -
speaks) carelessly, will hurt living beings. He binds evil
Karman, that is his bitter reward. 7. How should he walk,
stand, sit and lie down ¢ In what manner shall he eat and speak
in order that he may not bind evil Karman ? 8. He should walk,
stand, sit, and lie down carefully; if he eats and speaks
carefully, he does not bind evil Karman. 9. Evil Karman
does not attach itself to a man who identifies himself with all
beings [and by this] looks on-the beings in the right manner,

who has closed the doors of ‘influence’ and is content.
" 10. First knowledge, then charity: this is the stand-point of
a fully controlled monk. What shall the ignorant monk do,
- or will he know what is wholesome and what is evil ? 11. When
he has learnt, then he knows good and evil; when he’ has
learnt, he knows both these, and he performs what is whole-

some. 12. How shall he know self-control, who does not know

the souls and the non-souls [and therefore] is ignorant of both %

13. He will know self-control, who does know the souls and
the non-souls [and therefore] is acquainted with both. 14. If
he knows good and evil, both these, then he knows the [cause
_of the] manifold ranks of all beings. 15. (Therefore), he knows
merit and demerit, bondage and salvation. 16. (Therefore)
he becomes disgusted with the pleasures of gods and men.

17. (Therefore) he gives up inward and outward connection.

18. (Therefore) he becomes tonsured and leaves [his] home.
19. (Therefore) he comes in contact with the highest safe-guard,

the insuperable Dharma. 20. (Therefore) he puts off the dust

of Karman, the [self-lacquired dirt of ignorance. 21. (Then)
he approaches to the all-pervading knowledge [and] intuition.

22. (Then), being a Jina [and] Kevalin, he knows the world

and the “non-world”’. 23. (Then) he stops the functions [of

his body] and reaches the climax of a human being. 24. (Then)
he destroys [the rest of his] Karman and attains perfection.
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25. (Then), abiding at the top of the world, he is perfected
[and] eternally existing. 26. A monk, who enjoys [worldly]
happiness, whose mind is filled with pleasant thoughts, who
rests whenever he likes, who washes his body — such an one
will hardly attain a happy state. 27. A monk, who cares for
austerities and virtues, who is honest, who likes to practise
patience and self-control, who vanquishes the [22] troubles
— such an one will surely attain a happy state. 28. A [monk]
with right faith should always strive after this [knowledge]
of the six groups. When he has obtained the life of a monk,
difficult [as it is], he should not sin by Karman. Thus I sdy.

5. The Begging-Tour.
) Part 1.

1. When the time for begging has come, a monk should look
for food and drink in the following manner, free from troubles
and delusions. 2. A monk, who [wishes] to do his very best’
on the begging-tour should, in a village or a town, walk along
" slowly, perseveringly [and] with untroubled mind. 3. He
should walk looking in front with his eyes on the ground as
~ far as one yuga, in order to avoid seeds, sprouts, animals,
water and wet clay. 4. He should avoid a hollow, an elevation, -
a stump [of a tree or] mud, and when he comes upon them,'
not walk straight forward if he can pass by [another] way.
5. By falling or stumbling a [monk, how ever] self-controlled,
would injure moving or immovable beings. 6. Therefore a
self-controlled and careful [monk] should not go along that
way, but should pass on attentively, if there should be
another way. 7. He should not pass with wet feet over charcoal,
a heap of salt [or] of husks, [or] dung. 8. He should not walk
about, when rain or snow is falling, a strong wind is blowing
or swarms of insects [are on the way]. 9. He should not go
near a prostitute, for his is chastity, and a chaste and
* restrained [monk] might be led astray there. 10. He who
walks in places unfit for him might, by the contact [with
people], [once or] several times imperil [his] vows and thereby
endanger his monkhood. 11. Therefore he should know this
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sin which brings forth a bad existence in the future, and avoid
approaching a prostitute, preferring loneliness. 12. He should
keep far away from a dog, a cow which has calved, a vicious
bull, horse [or] elephant, a playground, a debate, a mateh.
13. The monk’s gait should be neither pretentious nor servile,
neither joyous nor angry, and he-should restrain [his] senses
within their boundary. 14. He should not, on his tour, go
hastily or speaking, [and] should never approach houses,
either noble or mean, with laughter. 15. When walking, he
should not take any notice of a loophole, a freshly plastered
spot, a door, a fissure or bathing-rooms, and should avoid
a place offering temptations [of this kind]. 16. He should keep
far away from the private rooms of the king, and of [simple]
householders, as he will have [nothing but] trouble there.
17. He should not enter a refusing, selfish, unkind household,
but a kind one. 18. Without having asked for a room, he
" should from himself not open that which is closed by a cotton
" curtain, and should not draw back a bolt. 19. If he [wishes] -
- to do his very best on the begging-tour, he should not keep
back his excrements [and] urine, but, knowing a place con-
forming to rules and having asked permission, he should get
rid of them. 20. He should avoid a dark store-room with a low
door, where one cannot see, [for] he would not [be able to]
make out living beings there. 21. He should avoid a store-
room, where flowers [and] seeds are scattered about, [or]-
which he notices to be newly whitewashed [and] still wet.
22. He should not enter a store-room where he must climb
over, or take out, a sheep, a child, a dog, [or] a calf. 23. He
should regard [an object] without paying special attention .
- [to it], he should not look from far off [or] with widely opened
_ eyes, he should withdraw without a remark. 24. If he [wishes]
to do his very best on the begging-tour, he should not go
where he is not admitted; if he knows the place of the in-
habitants, he should enter up to a certain distance. 25. There
- an experienced [monk] should inspect the part of the ground
allowed to him and avoid the sight of bathing water [and]
" excrements. 26. He should avoid seeds and plants upon ‘a
* place with wet clay with all senses on the alert. 27. When he is
+ gtanding there, he should receive food and drink. He should
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refuse that which is not acceptable, and take that which is
acceptable. 28. If a woman of the house wastes the food when
distributing it, he should refuse [it, saying to] the [alms-]
giver: “I may not accept such [alms]”. 29. [When he notices
that] she crushes living beings, seeds [and] plants with her
foot, he should avoid such [a house], knowing that she per-
forms that which is not suitable to [his] self-control. 30. [It
may happen that] after having, for some reason or other,
taken baeck the alms, [she brings it] after having thrown away
that which was in the vessel, [or] she brings food and drink
having stirred round animate substances that were inside, [or]
she pours out water [to clean the vessel] for the monk,
31. [to resume:] she brings food and drink having put her
~ hand into the vessel and poured out [that which was inside].
“[In all these cases] he should refuse [the alms saying to] the
_giver: ‘I may not accept such [alms].” 32. If she gives with
a hand, a spoon, or a vessel which she has purposely washed
before, 33. if her hand is wet of [flowing] water [or] of a little
bit of water, is dusty, [soiled with] clay, with salt from the
desert, orpiment, vermilion, realgar, collyrium, salt from the
sea, 34. red chalk, yellow clay, white chalk, alum, rice-flour,
kukkusa, etc. as well as with ground drugs, [and] if [his
“own hand is] not soiled with any such matter, [he should
refuse [the alms]... (efc. as in 31)... . 35. He should not
wish to have that which is given with an unsoiled hand, spoon"
[or] vessel, if there would be the pacchakamma sin. 36. But
he may accept that which is given with a soiled hand, if
[allowed] food is concerned. 37. If of two persons engaged in
taking their meal the one should invite him, he should not
accept that which is given, unless he has made out the kind
disposition [of the other person]. 38. [But] if both should
invite him, he should accept (it) because it is allowed food.
39. He should avoid food and drink of all kinds destined for
a pregnant woman [and] being eaten by her, [but] he should
eat that which she has left. 40. It may happen that a pregnant
" woman in her ninth month sits down for his sake, when
standing, and rises when sitting; 41. [an alms thus given] is
not allowed to monks, [and] he should refuse [it, saying]: “I
may not accept such [alms]”. 42. If she brings food and drink
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having put down her crying boy or girl to whom she is giving
the breast, 43. that food and drink is not allowed... (eflc. as
41).... 44. And if it is dubious whether or not food and drink
are allowed, [the monk] should refuse [it]... (etc. as 28)... .
45. If [food and drink] are covered by a lid, a mill-stone, a
plank, a grindstone, clay or any cement, 46. and [the alms-
giver] uncovers it expressly for the monk and gives him some
of it or causes some of it to be given him, the monk should
refuse [it]... (efc. as 28)..~ . 47. When he knows or is in-
formed that food (of any kind) was prepared for being distri-
buted among [Jain] monks, 49. [or] for acquire merit, 51. [or]
for the sake of beggars, 53. [or] for the sake of monks [of
other sects], 48., 50., 52., 54. that food and drink would not
be allowed... (etc. as41).... 556. He should avoid [alms]
especially prepared for him personally, bought, mingled with
food prepared for monks [in general], [alms] which has to
" be fetched, [alms] which is given after the original quantity
has purposely been increased, [alms] which has been borrowed,

- {and alms] which is destined partly for the household and
partly for the monk. 56. He should inquire about the origin
[of the alms, i. e.] for whom it was prepared and by whom, and
when he has heard that it is indubitably pure, he may accept it.
57. Food of any kind might be mingled with blossoms, seeds,
and plants, 59. it might be laid in water or where there is
organic dust [as found, in cracks] and mould; 61. or into fire; -
‘and [the lady] might give it, having destroyed, 63. increased,
diminished, added to, poked, extinguished, damped,moistened,
stirred up, [or] banked [the fire]. 58.60.62. 64. Such food and
drink would not be allowed... (etc.as 41).... 65. It may _
happen that a piece of wood, a stone, or a brick, has been laid
[on the ground] to tread on and is shaky, 66. will giveway, and
is full of holes; over this a monk who is attentive with all his
senses, may not walk, [for] a lack of self-control is to be seen
[thereon]. 67. It might happen that [the lady], having raised
[or put into position] a ladder, a bench [or] a stool, mounts

~ [to the upper board of] a scaffold, [or having raised] a climbing
pole climbs to a platform [and] sends down [food etc.] for
~ the monk, 68. [and] in climbing down she falls and [hurts]

- her hand or foot, and injures souls in the earth or upon it:

\
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69. the wise ones, knowing such-like great faults, do not
“accept an alms that is taken from a loft. 70. [The monk]
should avoid a bulb, a root, [or] a [palm-] fruit, when cut
off unripe, or salad, a gourd, ginger, when :in their natural
state, 71. 72. ground corn [or] pepper, spiced curd, dumplings,
pastry or other similar [food], which was sold in a shop and,
having lain open, is covered by dust; he should refuse it...
(etc.as4l)... . 73.Meat or fish with manybones, asthika- and
tenduka-frmts bilva, sugar-cane and eriodendron, 74. would
be an alms small in quantity, but a great prostitution of the
Dharma; the monk should refuse it. . . (etc.as41). .. . 75. Like-
“wise he should avoid [intoxicating] drink of good and inferior
quality, or a drink wherein fruits have been washed, or a drink
‘into which cold water was poured, [or] rice-water, if the rice
‘has been freshly washed. 76. [But] if, from his own judgment
~orcobservation or from an answer to his question he knows
the rice to have beenwashed a long time ago,and it [therefore]
is beyond reproof, 77. [and] he knows it to be lifeless and
changed [by human treatment], the monk may accept it.
If it is dubious, he should taste and decide. 78. [He should
say]: “Give me a little upon my hand in order that I may

- _taste it, [you must] not [give me] sour [and] mouldy [rice],

it is not fit to quench the thirst.” 79. If (this is the case),
‘he should refuse it... (efc. as 41)... . 80. If he should have
accepted [such a drink], not because he had a liking for it, but,
inadvertedly, he should not drink it himself nor cause it to

be given to another [monk.]. 81. [but] he should go to a lonely

spot, examine it with regard to its freedom from living beings,

carefully pour it away and then come back. 82. If he [will]
do his very best on the begging-tour, he should, when he

wants to have his meal, inspect a corner or the foot of a wall,

whether it is unobjectionable, and, 83. having obtained the

permission of his master and having thoroughly wiped his

hand, eat there, provided that the place is covered in. 84. When

he is eating, it might happen that he meets with a bone, a

thorn, a bit of grass, a little piece of wood, a little stone, or

some similar thing [in his food]; 85. having taken it out, he

should not throw it away nor eject it from his mouth, [but]

he should take it in his hand, go to a lonely spot 86. (and do

as told in 81).

A
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87. Supposing that the monk should wish to eat after
having come back to his quarters, he should, having returned
with the collected alms, duly inspect it, 88. come in respect-
fully to [the place] where [his] Guru is [seated], approach with
the airyapathiki-formula and, bowing down, 89. in due order,
without concealing anything, confess any transgressmn which
he might have been guilty of during his going or returning or
his collecting food and drink. 90. As an honest [and] steadfast
[monk] with undisturbed mind, he should report to his Guru
all he has obtained and [tell him] how he got it. 91. [If] he
has not reported rightly or changed the succession [of alms]
he should confess it at that time and while performing

- kayotsarga, think as follows: 92. Lo! The Jinas have shown
[us] monks how to live without reproach and how to preserve
[our] body as a means of obtaining salvation. 93. When he has
finished the namaskara-formula and the ““Praise of the Jinas”’,
and has begun his study, the monk should rest a while,
94. (during which time), from the desire to obtain [dharma-]

“labha, he should think the following wholesome thought: if
[the monks] were kind towards me [by accepting my invitation]

I should be happy. 95. He then should invite the [other]
monks in due order, with kindness, and should eat there with
those who like [to eat with him]. 96. If no one likes [to do so0],
the monk should eat alone, [but] within their sight, carefully
from his vessel without dropping [anything]. 97. [Food the -
taste of which is] pungent, bitter, astringent, sour, sweet, or
salt, if obtained, [though] destined for another [person],
should be eaten by a monk, as if it were ghi with honey.
98. [Such mean] food [that consists of] pounded jujube and
beans and has no taste or a bad one, that is spiced or not, that

_is moist or dry, 99. be it obtained in small or big quantities,
he should not find fault with, [provided that it is] pure. That
which was given to him without regard [to his person], he
should eat, if it is free from faults, as a [monk] who practises
indifference. 100. People who give (in this way) and [monks]
who accept (in this way) are rarely to be found, [but] (both of

- them) [will] enjoy, a happy life [in the future existence].

. Thus I say.
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Part 2.

1. The monk should wipe [his] alms-bowl in order to
remove [any] substances clinging to it and then should eat
all [that is filled into it], be its smell good or bad; nothing is
to be thrown away. 2. If, in his quarters, during study, or on
the begging-tour, he does, on account of exertion, not manage
to subsist on that which he has eaten, 3. then, because there
is sufficient reason for it, he should [once more] go out for food
and drink, in accordance with the rule given above and the
one given here. 3. He should go out and return during the
time [allowed for the tour] and avoiding its transgression
keep within the time-limit. 5. [For people would say:] “You
walk round at a time not permitted, o monk, you do not care
‘about the prescribed time. You are injuring your own repu-

tation and you injure the reputation of our village”. 6. The

monk should go round at the [prescribed] time and should. act
with energy: he should not be sorry when he receives nothing
and endure the pangs of hunger, considering it as a fast.
7. Secondly: [if], in order to partake of the meal, big and
small animals have come, he should not go straight through
them, but proceed carefully. 8. If he wishes to do his best on

_the begging-tour, the monk should not sit down anywhere and,
while standing, should not indulge in gossiping. 9. (Under the
same supposition,) he should not stand leaning against a [big]
bolt, a cross-beam, a door, or its leaf. 10. If a wandering monk
of another sect, a poor man, or a [professional] beggar has
come [to a house] for food [and] drink, 11.a[Jain] monk should
not enter [the house] by going in before the others nor stare
at those people, but he should retire and stand there alone.
13. If he is not welcome to [such] a beggar or to the almsgiver
or to both, or if his request has no weight, he should come for
food and drink only when that [beggar] has retired after an
alms has been refused or given to him.

" 14. If [the woman] gives him lotuses of various kind,
mrgadantika or another living flower, having plucked it here
and there [or] 16. having torn it, 15. 17. such an alms would
not be allowed... (efc. as 5, 1, 41).... 18. [The monk]
should avoid bulbous roots, growing in water or on dry ground,
lotus-stalks of various kinds [and] pieces of sugar-cane, [all
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these as long as they are] not fully deprived of life, 19. [and]
the young sprout of a tree, a grass or any other green plant, [as
long as it is] in its natural condition. 20. If [the woman] gives
him a fresh-grown bean roasted fonly] once, he should refuse
[it]... (etc.as 5,1,41)... . 21.(The same holds good of) unboi- -
led jujubes, bilva, éripami, cales of sesamum, [and] nipa,
22. (of) ground rice or unsufficiently boiled -water, of ground
sesamum and a cake of mustard. 23. Wood-apples, citrons,
radish, [and] a ball of [ground} roots, [all these as long as they
are] raw [and] not treated by any instrument, should not be
desired [by a monk] even in thought. 24. Likewise he should
avoid ground fruits [and] seeds, and the vibhitaka and
~priyala fruits in raw condition, [wherever he becomes] aware
[of them].

25. The monk should go house by house, be it noble-or
lowly; he should not pass by a lowly house and go only to a
noble one. 26. He should beg his living in a good temper and,
being wise, he should not be depressed. He should not be

—greedy for food, should know his limit and be content to -
beg his alms. 27. [When he is told that] in the next-house there
are to be had manifold sweets or spiced food, a wise [monk]
should not be excited, [but should wait and see], whether or
not, after his liking, the other [householder] will give him of
them. 28. He should not be angry with a {man] who does not
give him quarters, a garment or food and drink, even if he.
sees him before his eyes. 29. He should not beg of a woman
or a man, be they young or grown-up, who salute him, nor -
should he speak a harsh word to them. 30. He should not
be angry with a person who does not salute him, and when
he has been saluted, he should not be conceited — that is the
true monkhood of him who seeks [his food]. 31. It may happen
that a [monk who is] alone, having collected [food that
pleases him] in his greediness, covers it [with mean alms] 1n
order that [his Guru], when it is shown to him, might not take
it [for himself]. 32. [Such a monk] has loaded [his soul] with
selfishness, he is greedy and works much bad [Karman], he
is hard to please and does not reach the state of perfection.

* 83. It may also happen that [a monk who is] alone, having
collected food and drink of various kind, eats that which
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pleases him and shows [his Guru] that which is mean-looking
and tasteless. 34. [His object is that] his brethren shall
know him to be a zealous monk who contentedly accepts raw
food, lives most severely and is well-pleased [with his mode
of life]. 35. For the sake of honour, longing after glory (and)
respect from all sides, [such a monk]works much bad [Karman]
and creates [within his soul] the sin of deceit. 36. The monk
should not drink liquor, wine or any other intoxicating liquid
in the presence of witnesses and thus keep his reputation.
37. [If]} he drinks it being alone, like a thief, thinking that
nobody knows him —. behold [the consequences of] his sins
and hear from me his unfair dealing: 38. With [such a] monk,
his craving for drink, deceitful untruth, bad reputation, distance
from the supreme goal and impiousness are steadily growing.
39. By his bad actions, [this] man of evil spirit is always
afraid and restless like a thief. In this state of mind, he does
" not, even at the hour of death, adhere to watchfulness.
40. Such a man is not loyal towards [his] teachers nor the
[other] monks and the laymen too blame him, because they
know him as such [a bad character]. 41. It is the same thing
with a [monk] who gives way to his faults and avoids virtues.
In this state of mind... (efc. as 39).... 42. A clever monk
fasts [and] avoids spices offered [to him], he desists from being '
careless with liquors, he practices fasting [and] keeps a high-
standard. 43. Behold his virtue, which many [fellow-]Jmonks
revere! Far-reaching [and] substantial, [as it is,] I shall praise
it, listen to me! 44. Just [like him] is [a monk] who cultivates
virtues and avoids faults. In this state of mind, he adheres to.
watchfulness in the hour of death. 45. Such a man is loyal
towards [his] teachers and the [other] monks, and the laymen
too revere him, because they know him as such a [good charac-
ter]. 46. A man who, [in the manner of] a thief, claims the
fasting, preaching, outward habit, conduct [and] mind [of a
pious monk to be as his], works a future existence as a
servant god. 47. And when he is to be born as a god and
comes to existence as a servant god, he does not know which
of his deeds results in this. 48. When his life there has come
to an end, he will be born with impediment in his speech, then
in one of the hells or as an animal, where it is very difficult
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to attain enlightenment. 49. Having [fore]seen these evil
consequences, Nayaputta has said: a wise [monk] should
avoid even the slightest deceitful untruth. 50. Having learnt
the pure search of alms at the [feet of the] Controlled [and]
Enlightened Ones, the monk should live in accordance with it,
with subdued senses, full of bitter shame [for his previous
lack of knowledge and] rich in virtue. Thus Isay.

6. Expos{fién of Dharm_a. .

1. A teacher who possesses knowledge and faith, who is
devoted to self-control and ascetic practices and knows the
‘tradition, when he is staying [in a garden in order to deliver
his teaching], 2. will be asked by kings, their counsellors,
brahmans and nobles who are eagerly searching [for truth]: ..
which is your conduct? 3. To them, the eager, restrained,
‘[and] clever [monk] who confers salvation to all living beings
_[and] is well trained through instruction, will explain [as
follows]: 4. Lo, hear me, in all its details, [explain] the hard,
difficult conduct of the Free Ones, the lovers of Dharma and
Artha. 5. In no other [system] has been taught anything
which, among worldly people, is [so] hard to carry out; a man
- may adhere to a great many tenets, [but there has] never
been [taught], nor will be [taught to him] anything like our
principles. 6. That good behaviour that is to be adhered to by
fully trained [monks] including quite young ones [as well as} -
by sick [brethren] — hear it truly explained by me.

7. An unwise [monk] might be untrue to the Law in eighteen
cages ;in one or another (of them) he falls from true monkhood.
8. There are, [as objects of injury,] six vows [and] six groups of

- bodies [harbouring souls], [there is] non-observance of rules
[in a number of items], [unallowed use of] a householder’s
vessel [or] of a couch, an [unsuitable] place of study, bathing
{and non-avoidance] of ornaments. 9. This is the first case as
taught by Mahavira: self-control with regard to all living

-, beings under the name of wise non-violence. 10. As many

~“moving or immovable beings as there are in the world, [as

- many of them] a monk should not injure nor cause to be

7
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injured, neither consciously nor unconsciously. 11. All beings
desire to live and not to be killed, therefore the Free Ones
avoid the dreadful [act of] killing. 12. From anger or fear a
monk should not speak falsely nor cause another [monk]
to do so, be it for his own sake or for another man’s. 13. False
speech is censured by all pious people in the world and [causes]
mistrust with [all] living beings, therefore should he avoid (it).
14. Without having asked for it, the monks should not, in
[their] quarters, take living or lifeless matter, be it little or
much, not even if it is not more than a little piece of wood to
clean the teeth with. 15. [They should not take it] themselves
nor cause another to take it, nor allow another who is taking
it, [to do so]. 16. The monks, avoiding [all] occasions of
[moral] ruin in the world, do not practise unchastity, that
dreadful, badly practised carelessness. 17. [Unchastity is] the
root of evil, a mighty accumulation of faults, therefore the
Free Ones avoid sexual intercourse. 18. Those who adhere to
the word of Nayaputta, do not store vita- and sea-salt, oil,
ghi, [and] dumplings. 19. [To store] even the one or other
[of these things] would indeed approach to greed. He who
desires to hoard [things] is a householder, not a monk. [But]
with regard to garment, bowl, cloth and broom, [the monks]
wear and carry them and make exclusive use of them from
a sense of restraint and of shame. 21. These, Nayaputta the -
Abandoner has not reckoned as property. [On the otherhand}

the Great Sage has said that property means delusion.

22. In no case the wise [monks], by [having] an outfit, tend to

acquire property, though they keep it to sustain their body. .
23. How wonderful are the unceasing austerities which have

been described by all wise men, the style of life that is identical

with shame [over previous injurious deeds], and meal taken

once a day! 24. [For] how could [the monk] go on his begging-

tour at night, when he cannot see those minute beings mov-

able or immovable? 25: There fall beings upon the earth

when it is wet with water [or] mixed with seeds. During day-

light [a monk] is able to avoid them, [but] how can he go at

such places during the night? 26. Having [fore]seen these

evil consequences, Nayaputta has said: the Free Ones do

never eat food at night.
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27. 30. Controlled [and] eager [monks] do not injure the
earth (the water) [either] in thought, word and deed [or]
by [one of] the three kinds of action. 28. 31. [A man] who
injures the earth (the water), injures [all beings] that live in
it and manifold moving animals which one can see and which
one can not see. 29. 32. Therefore he should know this sin
which brings forth a bad existence in the future and, as long
as he lives, avoid to have to do with the earth (water).
33. [The monks] do noet-wish to kindle a fire, [that is] a
sharp weapon, not to be approached in any [of the ten direc-
tions]: 34. in the East, West, North, South, the intermediate
points, beneath and above, everywhere it would burn living
beings. 35. Without doubt this fire is a danger for living
beings. Therefore the monks should not kindle-it for the
purpose of light [or] warmth: 36. Therefore. .. (efc.as29)...
avoid to have to do with fire. 37. Production of wind too is

" regarded as [a danger] of this kind by the wise [monks], and
[indeed] it is much to be blamed [and] the abandoners do not
approve of it. 38. They do not wish to fan, or to cause another
[one] to fan, with a whisk or by waving a branch. 39. As to
[their] garment, bowl, cloth, [and] broom, [the monks] do
not produce wind with them, [but] they carefully avoid [to
do so0]. 40. Therefore. .. (etc. as 29)... avoid to have to do
with wind. 41—46. Controlled... (etc. as 27—29, but in
41—43 plants, in 44—46 moving animals instead of earth
and water). 47. By avoiding the four [things] which, [if not
in the prescribed condition], a wise monk may not use, viz.
food etc., [a monk] should continually practise self-control.
48. Alms, quarters, garment, and fourthly a bowl he should .
not accept, if they are not conform with the rules, but
only if they are. 49. Those who accept food brought by them-
selves, in order to eat it at the householder’s, food bought,
prepared, or fetched for them, are privy to murder, thus it
was said by the Great Sage. 50. Therefore the steadfast [and]
true Free Ones avoid food and drink (of that kind). 51. [A
monk] who takes food and drink from a brass vessel, a bowl
or a pot, falls from good conduct. 52. Lack of self-control
is to be perceived, when living beings are hurt by the use of
cold water [and] by washing and cleaning a vessel. 53. Where

7‘
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cleaning [of the vessel] after [use or] before [use] is to be
[foreseen], it is not allowed to accept [the alms]. For this
reason, the Free Ones do not eat from a householder’s vessel.
54. It is considered as a sin by the good [monks] to sit for a
shorter or a longer time on an easy chair or on a sofa, a
scaffold or an asalaka. 55. The Free Ones, following the word
" of the wise [teachers], [should not be found] on easy chairs,
sofas, a place of study, or a bench, without having inspected
it. 56. Those beings are difficult to be seen, as they dwell in
places not to be found. For this reason, easy chairs and sofas
are to be avoided. 57. To [a monk} who wishes to do his very
_ best on the beggmg—tour, a sin leading ‘to lack of knowledge
[and resulting in sins] of the following kind might occur,
when he is allowed to sit down [for rest]: 58. Transgression
- of [the vow of] chastity, injury against living beings by
killing- them, wrong [inflicted] on beggars, anger [caused in
“the mind] of householders, 59. non-observation of chastity,
trouble from a woman. From [every] case that would encour-
age bad conduct [a monk] should keep far away. 60. To sit
down [for rest] on the begging-tour is allowed to a [monk] of
the [following] three [kinds only]: one afflicted by old age, one
afflicted by illness, [and] one who is fasting. 61. [A monk] who
- not beingill desires a bath — [by him]good conduct is trans-
gressed, [and his] self-control is incomplete. 62. There are -
those very small beings living in fissures and furrows [of
the ground], and a monk would frighten them by [pouring
out] pure water when bathing. 63. Therefore [the monks] do
not ‘bathe néither in cold water nor in warm one; as long as -
they live, they practise the hard vow [called] abstaining
from bathing. 64. They never have a bath nor use paste,
lodhra, or padmaka in order to rub their body. 65. What has
a naked, or [at least] tonsured [monk] who is hairy and long-
nailed and is far from sensual pleasures,. to do with adorn-
ment! 66. By adornment, a monk binds Karman which is
[so] slippery [that] it makes him fall in the deadful ocean -
- of Samsara, so difficult to be crossed. 67. Adornment is
regarded. .. (efc.as37)... . 68.[But] those who look upon
that which is opposed to delusion, who are content with
fasting and with the virtue of self-control and simplicity,
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subdue themselves; they shake off [the effect of their] former -
evil deeds and abstain from working new ones. 69. Calm in
themselves, free from egotism, without property, endowed,
thanks to their own knowledge, with knowledge, of best
reputation, the abandoners will go to perfection or to the

heavenly regions, bright like the bnght moon in the clearness

of autumn.

+7. Purity in Speech.

1. Of the four kinds of speech, the thoughtful [monk] should,
.after consideration, learn the training in two, [but] should not
use the other two ones at any occasion. 2. That [form of
speech] which is true, [but] not to be uttered; that which is
half-true, that which is [quite] untrue and which is not
practised by the Jinas, the thoughtful [monk] should not use.
3. [But] he should, after deliberation, use a speech not exposed
to doubt, [a speech] which is neither true nor untrue and
[a speech] which is true, provided that it is not to be blamed _
[and] rough. 4. But this or that topic which confines the
Eternal within limits — this half-true speech the wise [monk]
should avoid. 5. By a speech which is untrue, though its
appearance is that of a true one, a man is touched by sin,
“how much more a man who speaks plain untruth! 6. Such
speech therefore, as e g. “‘we [shall] go”, “we shall say”,
“we shall have to do that”, or: “I shall do that”, or “he shall
do that”, 7. uncertain in the future or with regard to a matter
of the present [or] of the past, a wise [monk] should avoid.
8. 9. If [a monk] does not know, [or] has some doubt about, a
‘matter which concerns past, present, and future, he should not
say: “it is thus’’; 10. (this he shoulddo only) when there is no
“room for doubt.

11. Furthermore : rough speech which might hurt respecta,ble

* persons, how ever true it may be, must not be said, because
“evil will result from it. 12. Therefore a monk should not call
“a one-eyed man, a castrate, a sick person, a thief, (by these
- names). 13. Because the person concerned would be hurt by
_:this or a similar statement, a thoughtful [monk] should not
£ utter such speech, when he knows [that] faults of conduct
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and of feeling [would result from it]. 14 Therefore, a thought-
ful [monk] should not call a man: “you loon”, “you lout”,
“you dog”, “you $iidra”, “beggar”, “miserable one”. 15. [A
woman should be called] “‘revered one”, ‘““most revered one”,
“[my] mother”, “sister of [my] mother”, “sister of [my]
father”, “[my] sister”, “[my] daughter”, or “[my] grand-
daughter”, 16. “my friend”, “ann@”, ‘“[my] mistress”,
“mylady “your honour”; [a monk] should not call her:
“you loon”, “you lout”, “you §udra”. 17. He may call [her]
by her name or by [that of] her gotra [and] speak unto her in
either a few or many words, paying [her] his respect according
to her deserts. 18. [A man should be called] “revered one”,
“most revered” ome, “[my] father”, ‘[my] uncle”, ‘“[my]
nephew”, “[my] grandson”, 19. “my dear”, “dear friend”,
- “anma”, “Slr”, “mylord”, ‘“your honour’’; [a monk] should
not call him: “you loon”, “you lout”, “you éudra”. 20 he
“may call [him]. . (etc. as 17, but him mstead of her). ...
21. Aslongasa monk does not know whether a higher animal
is a male or a female, he should [simply] speak of it as a
creature.
22. Further, [a monk] should not say of a man, a quadruped,
a bird, or a snake: “He (it) is big [and] fat [and] fit to be
killed [and] cooked”. 23. He should say: “he (it) is of in-
creased bulk, [his (its) body] is well grown, he (it) has attained
a sizable shape”. 24. In this manner, a thoughtful [monk]:
should not say: “[these] cows should be milked, tamed, [or]
covered, they are fit to draw a waggon [or] a car”. 25. He
should say: “‘this is a young bull”, “this is a milk cow”,
[or] he should say that he (she) is small or large, and that he
(she) is a draught-animal. 26. Likewise, a thoughtful [monk],
when having gone into a garden, on hills, or in woods, and
having seen there big trees, should not speak as follows:
. “[These trees] are fit for pillars in palaces, for gates,
houses, bars, bolts, boats, buckets, 28. stools, trays, ploughs,
coverings [of seeds in the ground], poles [in machines], naves
[of wheels], [or] tool-chests. 29. [Out of this tree] might be
[made] a seat, a bed, a car, or any [other] thing in a house”:
such speech which does harm to living beings, a thoughtful
[monk] should not utter. 30. A thoughtful [monk].... (efc. as
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26) ... should speak as follows. 31. “Those trees are a noble
sight to the eye, of high growth [or] round shape and covering
much ground, they have [many] branches [or] big branches.”
32. Furthermore, he should not say that [their] fruits are ripe
and might be cooked and eaten, (nor) that it is time to collect
them, [or] that they can be cut into pieces. 33. He should say -
that [e. g.] these mango-trees cannot stand [any longer] to
bear their many fruits, or that their fruits are fully developed,
[or] that they are fully grown, or that they have developed
their proper shape. 34. Furthermore, he should not say that
vegetables are ripe, their skin has become dark, they are fit
to be fried, roasted, or eaten half-ripe. 35. [But] he should
say that they are grown up, fully grown, strong, have over-
come [all dangers], are run to seed, have thrown out their
seeds, [or] are full of sap. 36.-Furthermore, when he knows
that there is [or, will be]. a festive entertainment, he should
not say that a religious ceremony is to be performed, (nor
should he call) a thief guilty [of the theft], (nor should he
mention) that there are famous places of pilgrimage at fa — -
certain] river. 37. He should call a festive entertainment by
just this name and a thief, a man who is in want of [a certain
object] to be had for money, and he should say [not more
than] that the places of pilgrimage are [of] equal [sanctity] at
~all rivers. 38. Of rivers which are full of water, he should not
say that they can be crossed by wading through [or] in a boat, — -
[or — contemptously —] that their water might be drunk up by
any [small] animal. 39. A thoughtful [monk] should say that
[a river] is very full, very deep, has a big head of water, [and]
that its waters have spread widely. 40. When [a monk] ob-
serves any bad act done or being done in the interest of another
person, he should not call it (by that name), 41. [but] should
avoid a bad act [on his side and not call it] well done, [or the
result] well cooked, well cut, well taken, [well] killed, well ~
performed, [or] pleasant. 42, That which has been cooked or
cut, he should design as cooked or cut with [much] labour, that
which owes its condition to ornaments he should design as
made pleasing [to the eye] with much labour, or that which
has been done with vigour he should design as having been
~. executed with strong blows. 43. He should not say that [a .
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thing] is the best of all, exceedingly valuable, incomparable,
unique, impossible, indescribable, [and] never done [before].
44. He should not say that he will explain all, really all; a
- thoughtful [monk] should in all cases make a precise [and]
complete report. 45. He should not say that an article is well
bought or sold, [nor] that it must be or must not be bought
[at all], [or] that it ought or ought not to be taken. 46. In
every question of an-object of commerce, be it valuable or
on sale or not, he should speak in an irreproachable manner,
47.Furthermore, a wise [monk should not say]without self-con-
trol “‘sit down”, “‘come [here]”, “do [this]”, “lie down”, “stand
_ [up]”, [or] “tell”’; a thoughtful [monk] should not say thus,
48. Many people in this world are called Pious Ones (who do
not deserve this name). (Such an one) he should not call (s0),
[but] him who is, he should call (so). 49. [A man who] possesses
knowledge [and] faith, who is devoted to self-control and
austerities — [a manwho] has these qualities [and is] self-con-
trolled, [him] he should call aPiousOne. 50. During a.struggle
between gods[or] men [or]animals he should not wish'victory or
defeat to one party. 51. He should not (ask): ‘“when shall we
havewind ?”, or “rain”; or “cold [weather]”, “warm [weather]”,
“‘peace”, “good living”, “welfare”, nor (hope for the contrary).
- 52. Just s0, he should not say that a cloud, the sky, or a man
is a god, [but] he should [simply] state [the fact] that a cloud
has formed itself [or has risen] high, or that a thunder-cloud
has sent down rain; 53. [the sky] he should call the sky, [and]
wheri he sees a rich man whom people believe to be served by
Guhyakas, heshould [simply] call him rich. 54. A speech [is
forbidden] which approves of a bad action, or which, by
endorsing [an opinion], will offend [another person]; a man
should not speak from anger, greed, or fear, nor while in a
state of [undue] pleasure. 55. A monk should always avoid
bad speech, caring for purity in all his words. He should speak
precisely, in well-measured tones and without ill-will, [then] he
[will] obtain a good reputation among pious people. 56. He
should know the faults and merits of speech, and he should
always avoid those who make bad use of it. Controlled [in
his conduct] towards the six [groups of souls], [and] always
restrained in monkhood the wise one shall speak good [and]



/ 8. Reatriction(of Conduct 106

kind [words]. 57. [He who] speaks after consideration, controls
his senses well, has overthrown the four passions, [and] is
without [worldly] support, purges [his soul] of the dirt
resulting from previous evil deeds [and] is sanctified in this
world and the next. Thus I say.

8. Restriction of Conduct.

1. That which a monk must do after having become capable
of the restriction of conduct, I shall explain to you in due
order, listen to me. 2. The Great Sage has proclaimed earth,
water, fire, wind, trees, and seeds, and the moving animals as
[having] souls. 3. One must always, with mind, body, and
word, perform non-violence towards these, in this way one
becomes self-controlled. 4. A self-controlled [and] careful
[monk] should not dig into [or] scratch the [level] ground,
a slope, & stone, [or] a clod by the threefold kind of action.

6. He should not sit on the bare ground [and] on a dusty seat, -

(but) only after he has wiped it, having asked the permission
of him who [is concerned]. 6. He should not use unboiled
water, nor hail nor snow; he may accept warm water which .
is pure, because it has been boiled. 7. When his body is wet,
he should neither wipe nor rub it; having become aware

that it is wet, he should not touch it. 8. A monk should not

kindle, stir up, or extinguish [the fire] in a glowing [piece of]
‘coal, a [burning] fire, a [small] fire made up of separate parts,
or a burning torch. 9. He should not fan his own body or any
substance outside it, with a whisk or by waving a branch.
10. He should not cut off a [blade of] grass [or] a tree, nor the
fruit or root of any living plant; he should not even think of
obtaining unprepared seeds of any kind. 11. He should never
stay in thickets or among seeds or green plants, nor in the
water or among [organic] dust [as found in cracks] and mould.
12. He should not injure moving beings by word or deed.
-Non-violent towards all living beings, he should consider the
world [in its] manifold [appearance]. 13. There are eight
subtle things with which having become acquainted by
eonsideration you, a monk, should sit, stand, or lay down as
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a merciful [man] towards living beings. 14. Which are these
eight subtle things which [etc.]? thus a monk will inquire.
The wise [and] prudent [teacher] should proclaim them as
follows: 15. moisture, minute blossoms, animalcules, [organic]
dust [as found in cracks], mould, seeds, [indistinguishable]
plants, and eightly eggs [of insects]. 16. Having become
acquainted with these, a careful monk should strive earnestly
[and] constantly, restrained in all his senses. 17. He should
duly [and] with exertion inspect [his] alms-bowl and cloth,
his bed, the place of excretions, straw or seat. 18. Excrements,
urine, mucus, phlegm, [and] filth, he should put away, havmg,
by inspection, found out a pure place.

19. When he has entered another man’s house for the sake of
food and drink, he should stand there with care, speak in
~well-measured tones, and pay no attention to [any] pleasant
sight. 20. ‘A monk hears many things with his ears, he sees
many things with his eyes, but he must not tell all he has
heard or seen. 21. He should not say anything of that which he
has heard or seen that might hurt [another person], and by no
means act as if he were a householder. 22. He should not call
a meal good or bad which is without spices [and,] being asked
or not, should not indicate [at which house] he has got some-
‘thing and where not. 23. Not greedy after food he should glean
that which has been left [by other mendicants], and should -
not eat impure [food], [e. g. food] that was bought, prepared,
[or] fetched for him. 24. A monk who collects his alms with
indifference should not store even the least quantity. [In
doing thus], he would not be enlightened and clinging to the
world. 25. He should live from rough [food], be well-content,
without desires, and well likable; having heard the command-
ment of the Jinas, he should not be angry about anything
whatever. 26. He should not give room to affection under
[the influence of] words pleasant to the ears, [and on the
other hand] he should endure with his body [any] rough [and]
hard touch. 27. Untroubled should he bear hunger, thirst,
bad quarters, cold and heat, discontentment, [and] danger,
[thinking that such] hardships of the body [will bear] great
fruit [in another existence]. 28. After sunset and before sunrise,
he should not even think of anything like food. 29. He should
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ot be a babbler or a thoughtless [man], he should speak in
few words [and] eat not more than he has granted himself,
he should not be noble [and] restrained, [and] when he has got
little [food only], he should not rebuke the giver. 30. He should
‘not belittle a man of another creed nor boast about himself,
nor be proud of his obtaining [knowledge of] the sacred lore.or
of belonging to a noble family, of his ascetic practice and of
his discernment.

31. When, consciously or (not), he has done somethmg in-
consistent with Dharma, he should quickly shut up his [mind
against such ‘influence’] and not commit the fault any more.
32. When he has performed something opposed to good con-
duct, he should neither conceal nor deny it, [being] of pure
mind [and] open heart, not clinging [to worldly affairs], with
subdued senses. 33. He should comply with the order of his
teacher, the noble-minded one. [Wholly] embracing its meaning
he should effect it by word and deed. 34. Knowing that life
is transient and the span of life allotted to him is limited; and

- having realised the path to perfection, he should turn away --

from worldly enjoyments. 34a. Considering [the transitoriness
of] vigour and strength, [the perishable nature of] his own
spiritual force and [bodily] health, and [the rapid change of]
place and time, he should not cling to them. 35. As long as
[the burden of] old age does not press upon him, sickness is
. not increasing and his senses are not diminishing, he should -
attend to Dharma. 36. When he wishes [to promote] that
which is good for him, he should getrid of the four faults anger,
pride, deceit, and greed which increase the evil. 37. Anger
destroys kindness, pride respect, deceit drives away the
friends, [but] greed destroys all. 38. He should subdue anger
by calmness, pride by humility, deceit by simplicity, and greed
by contentment. 39. Anger and pride, when not suppressed,
deceit and greed, when increasing: all these four passions water
the roots of [that tree called] reincarnation. 40. He should
pay respect to the elder monks, he should never diminish [his]
care for good conduct. Like the tortoise which protects itself
on all sides [from attack], he should persevere in fasting and
self-control, [protecting himself from temptation]. 41. He
should not greatly desire sleep, he should avoid laughing
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[people], he should not be delighted with gossip[ing], [but] he
should always be content to study. 42. With zeal he should
give his labour to the law of the monks, [then] he will reach
~ the highest goal. 43. In order to obtain a good existence in this
world or the next one, he should serve a learned [monk] and
ask him for his decisions on [various] subjects. 44. [For this
purpose], he should sit down near his Guru, his hands, feet,
and body motionless, with subdued senses, and entirely
_protected [from temptation]. 45. He should not stand by the
side of, nor before, nor behind his Guru, nor lay one leg upon -
the other. 46. He should not speak without being asked, [nor]
interrupt another -one who is speaking, nor [indulge in]
backbiting and should avoid deceitful untruth. 47. In no case
he should utter aspeech which might cause indignation orraise
the anger of the man spoken to, [for such speech] would lead
" to evil [consequences]. 48. Taking good care of himself, he
- should utter [such] speech [only] as is based on [things he has]
seen [himself], measured, straightforward, well-finished, clear,
not prolix, [and] not ill-humoured. 49. When he notices that
[ monk] who has mastered the Ayira and the [Viyaha-]
Pannatti [and] who is studying the Ditthivaya, makes a
mistake in speaking, he should not mock him. 50. To a house-
holder he should not explain [the meaning of] a Nakshatra, ~
a dream, a [sidereal] conjunction, an omen, a spell, [and] a -
medlcme, [for such speech] is [likely] to offend another being..
51. He should use a place of rest, a bed or a seat which are
prepared for others, not far from a place of excretion, and
not _frequented by women and animals. 52. The bed shoald
stand alone, he should not chat with women nor become ac-
quainted with the lord of the house, but with [other] monks [of
his creed]. 53. As a chicken will always be in danger from a cat,
80 a chaste monk is in danger from the bodi[ly contact] with
a woman. 54. He should not meditate on the paintings on a
wall nor on a woman wearing ornaments, and should turn
away the eyes as if he had looked into the sun. 55. He should
avoid the contact with a man whose hand or foot have been
cut off [in punishment] or whose ear or nose have undergone
a [pathological] change [and] with a woman, even of hundred
years’ age. 56. Ornaments, contact with a woman, spiced food
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[are] like deadly poison for a man who is striving after self-
[realisation]. 57. He should not think over the formation of
any part of the body [and] of the gait, speech, and eye of
women, as they promote desire and love. 58. He should not
give room to an inclination for pleasant objects of the senses,
having recognised the perpetual change of these corpuscular
atoms. 59. [And] when he has recognised (this), he should live
without any thirst [for experience] and with a cool heart.
60. The creed, which [once] made him leave his home for the
very last change, that [creed] he should keep, [persevering]
in the virtue approved of by the teachers. 61. He should always
carry on the well-known fasting, the function of self-control

- .and of study. Like a chief with bent bow at the head of his
army he is master of himself and of other [people]: 62. Of a
[monk] who is devoted to study and to pious meditation, who
protects [himself] from temptations, has a good heart, [and]
is devoted to fasting, [any] previously caused stain [on the
‘soul] will disappear, like a stain on silver [will be] brought

—away by fire. 63. Such a [monk] who bears [all] pains, has -
subdued his senses, possesses knowledge of tradition, is
without egotism and property, shines forth, when the cloud of -
Karman has disappeared, like the moon at the definitive
removal of the cloudy veil. Thus I say. -

9. Devotion to Discipline.
First Part.

1. From conceit, anger, pride, [or] carelessness [a monk]
will not learn good conduct towards the Guru. On those
[faults] his low [spiritual] state is based and they shall make

* him perish, as the fruit of the reed [makes perish the very plant
which has produced it]. 2. And those who, knowing the guru
to be of a limited intellect, young {or] not very learned, mock
him — [these] do wrong and offend the Guru. 3. There are
some who, though by nature of a limited intellect [or] young,
[still] are endowed with knowledge and intelligence, [and] who,

practising good conduct [and] standing firm in [their] good

" qualities would, when mocked, burn [to ashes the imprudent
one] like a flame. 4. He who annoys a snake seeing that it is
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[still] young, will come to grief. Just so an unwise [monk] who
mocks [his] teacher brings about [for himself] the path of
existences. 5. Would a snake, being very angry, do anything
else than destroy the life [of its enemy]? [This effect is
relatively tolerable, but when] the teacher is unkind,
[this results from] an offence [that leads to] non-obtainment
of knowlege, [and] Salvation is not [possible]. 6. [A man] who
leaps into burning fire or who annoys a snake or eats poison —
[and still] wishes to live — to his [conduct] an offence against
the Guru is comparable [in result]. 7. Perhaps the fire does not
burn [him], the angry snake will not strike [at him], the deadly
poison will not kill [him]: after an offence against the Guru
there is no Salvation. 8. (The same will happen) when [a man
tries to) split a mountain with his head or rouses a sleeping
lion or strikes against the point of a lance. 9. Perhaps he will
- [succeed in] split[ting] the mountain, the angry lion will not -
devour him, or the point of the lance will not hurt him: after
an offence against the Guru there is no Salvation. 10. When. ..
(etc. as in 5) ... [possible]. Therefore, if he desires [to obtain]
unlimited happiness, he should feel happy in the Guru’s
kindness. 11. As a Brahmin worships the Fire fed with
manifold libations and mantra-words, so [a monk] should
stand by the side of-the teacher, even when in possession
~ of unlimited knowledge. 12. At that [teacher’s feet] from:
whom he learns the words of religion, he should show respect;
he should always honour [him] with bowed head [and hands
raised for] anjali, [i. e. with his body], and [besides] with the
words ‘‘bho”” and in [his] mind. 13. [For his thought ought to .
be:] that Guru who [will] always teach me shame [for futile
injury done to living beings], compassion [with them], self-
control, [and] chastity, these means of purification for him
who has the rare chance to hear the Dharma, [to that Guru]
I [shall] always do honour. 14. As at day-break the glorious
sun lights up all Bharata, so a teacher by learning, character
and intelligence shines forth [amongst men] like Indra among
the Gods. 15. As the moon in the night of the fullmoon,
surrounded by nakshatras and stars shines forth from the
clear, cloudless sky, so a Gani shines forth among the monks.
16. In their exertion of devotion, the most wise teachers are
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mines of learning, character and intelligence. A pious [monk]
who wishes to reach the highest [abode] should be true [to
them] and satisfy [them]. 17. Having learnt [from the teacher]
the sayings of the Wise Ones, the monk should carefully
obey him. If he practises the various good qualities [taught by
the teacher], he [will] reach matchless perfection. Thus I say.

Second Part.

1. From the root comes the trunk of the tree, from the trunk
shoot up the branches, from the branches and boughs spring
up the leaves, from them the blossom, the fruit and [its]
sap. 2. In the same manner discipline is the root of Dharma;
by it [the monk will] obtain a glorious reputation [and]
complete [knowledge of] tradition. [Dharma’s] final [fruit is]
Salvation. 3. But [a monk] without discipline, [who is] rough,

_[of a] limited [intellect], full of conceit, harsh in his words,
vulgar, and uncouth, [will] be carried away [in the Samsara]
like a piece of wood in the stream. 4. A man who is angry when
[the teacher] with good methods calls him back to discipline,
would, with a stick in his hand, drive away even the goddess
Sri, if she should come to him. 5. Saddle-horses and riding-
elephants, when undisciplined, are clearly sources of mis-
fortune, when put to work, 6. [but] well-disciplined (ones) are
sources of well-being, having obtained vigour and celebrity.
7. Men and women, when undisciplined, are weak, lacking in-
energy, 8. ill-treated with sticks and sharp instruments and
with harsh words, miserable, irresolute, hungry and thirsty,
when put to work, 9. [but] ... (efc. as 6).... 10. 11. Gods,
Yakshas, and Guhyakas, when undisciplined, . .. (efc. as5.6.)

. work [by superior divine beings]. 12, The learmng of those
monks who show obedience to their spiritual guides or in-
structors, [will] grow like trees sprinkled with water, 13. just
as the handicraft and skill [of a craftsman], when applied in
his own or in another person’s interest, for the use of a house-
holder, [i. e.] for secular purposes [will increase, if he is
docile]. 14. The Guru, through whose instruction able and
mighty men learn [the dangers of,] and put a limit to, all
cruel treatment — 15 to him they do honour on account of
his ability, they pay respect to him with a glad heart [and]
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live in harmony with his directions. 16. How much more so
[a monk] who [through his Guru] obtains [knowledge of]
the sacred texts and longs for endless bliss! Therefore a monk
should not neglect him whom he calls his teacher. 17. Modestly
[he should beg for] a bed, [should ask to be allowed] to go away
[or] to remain, [to take] a seat, modestly he should salute [the
teacher’s] feet, modestly raise his hands in anjali. 18. When
he has touched him with his [own] body or with one of his
utensils, he should say: “I crave your pardon” and: “[I
shall] not [do it] again.” 19. As an ill-tempered bullock [does
not] draw the cart [otherwise than] incited by the goad,
8o [a bad pupil,] by stubbornness fulfils [his duty only] after
having been told to do so again and again. (19a. He should
not listen to people who talk to him in a few or many wordsy
[sitting] on [his] seat. for study, [but], being a wise [monk],
“he should 1isten [to them] with deference, having left [his]
‘seat.) 20. [For,] considering the time and whether he is
inclined [to do the work or not] with reasons for and against,
he [finally] performs this and that by these or other means.
21. An undisciplined [monk] will reap failure, a disciplined one
success — he who knows these two [results will be]willing to
learn. 22. A man who is cruel, proud of his intellect and wealth,
a slanderer, violent, an intriguer, unfamiliar with Dharma,
unexperienced in diseipline, [and] selfish, will not reach
salvation. 23. But they who are obedient to the directions of
the Guru, [who] know the Dharma and its meaning, are
experienced in discipline, cross that dangerous flood [of
Samsara,] annihilate [their] Karman and reach the highest
abode. Thus I say. '

Third Part.

1. [The monk] should obediently take care of the teacher,
as the Brahmin does of the [holy] fire. He who, observing [the
teacher’s] look and gesture, voluntarily [and] truly serves him,
is ‘deserving of honour. 2. For the sake of good conduct he
should adhere to discipline, obediently accepting [histeacher’s]
words. He who identifies his will with that of the Guru,
does not offend him and is deserving of honour. 3. He should
adhere to discipline with regard to the older monks, [i. e.]



9. Devotion to Discipline ©118
towards those who became monks before him, even if they
are young. He [who] is humble, truthful, [and] devoutly per-
forms that which is ordered, is deserving of honour. 4. [A
monk when in search of alms] gleans that which was left dis-
regarded, provided that it is pure, [and] strictly keeps to his -
round, [collecting only] in order to sustain his life. If he has
received nothing, he should not lament, if he has received
something, he should not boast of it, [then] he is deserving
of honour. 5. With regard to straw, bed, seat, food and drink
[he should be] moderate even if there is more to be had or a
better quality. He who is thus satisfied and utterly content,
is deserving of honour. 6. A man can, with training, endure iron
‘nails because he hopes [to gain profit by this exhibition], but’

“he who, without such hope, endures offensive words which are
like arrows in his ears, is deserving of honour. 7. Iron nails
cause but a fleeting pain, and afterwards they can easily be
removed. (Not so) offensive words, they cause hostility [and]
are very dangerous. 8. Offences through words which reach

" [their goal], penetrate into the ear and produce aversion. He -
who endures [them] like a champion [in the battle], thinking

. this [endurance] to be [a demand of] Dharma and having
subdued his senses, is deserving of honour. 10. [A monk] who
never shows himself greedy, a rogue, an intriguer, a slanderer,
or a mean charaocter, who neither obtrudés himself nor lets -
.himself be used as a puppit, [and] who is not inquisitive, is™
deserving of honour. 11. By virtues, [one becomes] a pious .
monk, (not so) through faults. Thou shalt acquire the virtues
of a pious monk and give up [the faults of] an impious one.
He who knows himself through himself and isindifferent towards
love and hate, is deserving of honour. 12. Therefore [a monk]
should not mock or abuse a woman or a man, be they young
or grown up, members of the order or not, and he should give
up pride and anger. [Then] he is deserving of honour. 13. To
those who must be respected and who [themselves] always
respect [Dharma and] with greatest care impart it [to their
pupils], a [monk] devoted to fasting, with subdued senses and

- truthful, should pay respect [as to persons] worthy of it. [Such
a monk] is deserving of honour. 14. Having learnt the sayings
of the Wise Ones through [the mouth of] the teacher, this mine

8
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of virtues, the monk should live, being content [to keep] the
five [vows], careful in the threefold [sense], and knowing [the
danger of] the four passions. [Such a monk] is deserving of
honour. 15. A monk who serves [his] Guru perseveringly,
[is] well versed in the teaching of the Jinas and accustomed to
attend [his instruction], will go to the bright and incomparable
abode, having purged his soul of the dirt resulting from
previous evil deeds. Thus I say. .

Fourth Part.

1. O Long-Lived One, I have heard that the Lord spoke thus:
On this occasion the revered Elders [of the order] have laid
down four cases of devotion to discipline. Which are (these) ?

“They are the following: devotion to discipline, to the sacred
‘texts, to fasting, to good conduct. 2. The clever ones who have
subdued their senses always'take their delight in discipline,
the holy texts, fasting, [and] good conduct.

3. Devotion to discipline is fourfold, viz.: a) [a monk]
listens attentively, when he is ordered [to do something],
b) he is fully prepared [to execute the order], c) he is true to
that which he knows, d) [therefore] he is not self-complacent.
This is the fourth case, and with regard to this [topic], this
§loka is [recited, viz.:] 4. He who is thoroughly devoted to
discipline a) pays attention to the order, given for [his own]
best, b) is willing to listen, c) sets about executing it
[instantly], d) and does not boast [of this action].

5. Devotion to the sacred texts is fourfold, viz.: [a monk] -
must devote himself to study a) because he wishes to learn,
b) with the resolve [to listen] attentively [to the teacher],
¢) with the resolve to fixhis mind [on the textsand] d)to induce
another [person] to do the same. This ... (etc. asin'4)...:
6. [A monk wishes to obtain] knowledge [of the sacred texts],
[he] attentively [listens to the teacher], [he has] fixed [his
mind on the texts, and] he induces another [person to do the
same].

7. Devotion in fasting is fourfold, viz.: a) [a monk] should
not undertake it in order to attain a recompense in this world,
b) nor in order to attain a recompense in the next world, ¢) nor
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for the sake of glory and praise. d) He should undertake it
only in order to annihilate Karman. This. .. (efc. asin 4). ..:
8. And, always devoted to fasting with its manifold merits,
[the monk] cherishes no hope [for recompense and] his only
goal is anmihilation [of Karman]; [the consequences of past
evil deeds he removes by fasting, remaining firm in the
devotion to fasting. - ‘
9. Devotion to good conduct is fourfold, viz.: [a monk]...
(a)—c) asin?)....d) Heshould undertake it only according
to the reasoning of the Arhats’ [teaching]. This... (etc. as
in 4)...: 10. He delights the word of the Jinas, he does not
grumble, his heart is full [of Dharma], he is a seeker for
self[ -realisation], he is absorbed in the devotion to good
conduct and is restrained (and) agrees [to the Law] with
[all his] heart. 11. When he is practising the four [kinds ‘of]
devotion, is [of] pure [mind and] of composed soul, he works
peace for himself which again [and again] brings forth
“abundant good and happiness. 12. He is freed from birth and
—death and leaves existence for ever in such [and such] a form
[of life]; he either becomes perfected in eternal existence or a
proud and mighty god. Thus I say.

10. The Chapter with the Refraih
“he is a true monk”. -

_ 1. He who, having renounced the life of a householder an
being well informed, should always concentrate upon the

. teaching of the Jinas and should not come into contact with

. women [and therefore] does not swallow [his own] vomit —he

- [is] a*[true] monk: 2. He who does not dig into the earth,
drink unboiled water, [and] kindle fire which is sharp like a
knife, nor causes [another person] to (do s0) — he [is] a [true]
monk. 3. He who does not fan [himself or another person] by
a draught of air, does not cut plants [and] take living matter
[for his meal], always avoiding seeds — he [is] a [true] monk.

- 4.[When a meal is prepared,] animals and plants, [the former]

* living in the earth [or] on grass or wood, are terrified. He

7 who, therefore, does not eat or drink that which is prepared

- exclusively for him nor causes [another person] to (do 80) — he
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[is] a [true] monk. 5. He who, pleased with the teaching of
Nayaputta, deems the six forms [of living beings] as equal to
himself, embraces the five great vows and closes the five
[doors of] influences — he [is] a [true] monk. 6. He who
continuously expels the four passions and is in close connection
with the teaching of the Jinas, owes no riches nor gold and silver
and avoids contact with [people] living in houses — he [is]
a [true] monk. 7. He who, possessing right belief and, never
distracted [and fully convinced] that there exist [true]
knowledge, fasting, and self-control — [and] by means of
fasting [a monk] removes the [consequences of] past evil
deeds —, [he who] guards himself well in mind, 'speech,
and body — he [is] a [true] monk. 8. And he who, having
received food of any kind, does not lay aside [any of it] in
order that it might serve him to-morrow or the day after
to-morrow — he [is] a [true] monk. 9. And he who, having -
“ teceived food of any kind, distributes it among his fellow-
believers, then eats [his own share] and, having eaten,
devotes himself to study — he [is] a [true] monk. 10. He who
does not tell stories which might give rise to a quarrel, nor
gives way to anger, [but] subdues his senses, is calm, steadily
~ devoted to self-control, peaceful [and] unoffensive — he [is]
a [true] monk. 11. He who, as a man to whom good and bad
are one, bears with the injuries of the villages, as abuse, blows
and threats, terrible words and [sneering] laughter — he [is]
a [true] monk. 12. He who, having undertaken a religious
exercise on a cremation-ground, is not frightened by the view

of gruesome things and, always being devoted to fasting with. -

its manifold merits, does not care for his body — he [is] a
[true] monk. 13. He who, when exposing his body to fatigue
and injury, [is] abused, receives blows or is [otherwise] in-
jured, but, as an [untroubled] sage, remains [patient] like
the earth, without a thought of recompense or [any other]
expectations — he [is] a [true] monk. 14. He who, having
overcome all troubles by [the exertion of his] body, withdraws
from the path of existences and knowing the great danger
of birth and death, is devoted to the prescribed fastings — he
[is] a [true] monk. 15. He who controls his hands, feet, speech
and senses, turns his mind inward, has a calm soul and knows
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the holy texts and their meaning — he [is] a [true] | monk.
16. He who is not covetous with regard to his utensils,
[gleaning that which has been] carelessly left [by others],
being ripe among the unripe, desists from buying, selling,
and hoarding treasures and has got rid of all worldly bonds —
he [is] a [true] monk. 17. He who, as a monk who has no
wants, does not desire spiced food [and] searches for that
whlch was Ieft by others Wlthout a thought of prolongmg his

[and] calm — he [is] a [true] monk. 18. Thou must not say of
another [monk] that he is of bad conduct, and not say a word
which ‘might raise another person’s anger. He who, knowing
-.that which is good and that which is bad, does not boast of
himself — he [is] a [true] monk. 19. He who is not proud of
his family, his appearance, a gift {of alms] or of his knowledge
and is devoted to pious meditation, avoiding all vain boasts —
he [is] a [true] monk. 20. The Great Sage proclaims the Noble
Word, stands fast in the Dharma and places another one
—[within its pale]. He who, having renounced the life of a -
householder, avoids all signs of a bad monk and does not tell
a joke — he [is] a [true] monk. 21. He should for ever give
up [dwelling] in the body, this unclean [and] transitory house,
[his mind] standing firm in the eternal good. A monk who has
cut off the fetter of birth and death, goes to that place from
which there is no return. Thus I say. ] -

11. First Appendix, [called] Consolatiohé:

When [a man] has begun the life of a monk and is attacked
by troubles, has lost all taste for [the practice of] self-control
and would like to return [to the life of a householder], but
has not yet (done so), then he ought, in the right manner, to
indulge in the following eighteen considerations which should
be for him that which the reins are for a horse, the goad for an
elephant, [or] the sail for a boat. They run as follows: (1)in
this [so-called] Bad Epoch it is bad to live. (2) Worthless and
transient are the pleasures of people who dwell in houses.

. (3) Again, human [nature finds] some good [in every mis-
fortune]. (4) This my trouble will not last long. (5) [When I
9‘
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return to the worldly life, I shall have to pay] respect [even]
to low-[born] people. (6) [If I returned to the life of a house-
holder, this would be as if] I swallowed my own vomit.
(7) [To return] means to reach a place in hell [after death].
(8) Those who live amidst householders can not easily attain
[even] the qualities of a layman. (9) [Such a man] will spread
death, when ill (10) or when insane. (11—13)To live the life of
a householder is not without pain, fetter, and reproach, (but
80) is-monkhood. (14) The pleasures of the householders are
common to all of them. (15) Merit and demerit are individual.
(16) Man’s life is fugitive and ends suddenly as the déw-drops
that drop from the tips of kusa-grass. (17) I have committed
many an evil deed before, [the fruit of which is ripening
now]. (18) Salvation is attained (only) after evil deeds pre-
.- viously done or imperfectly confessed have been felt [in their
consequences or have been annihilated by fasting].. This is
“the eighteenth consideration, and to this [whole topic] the
following verse[s are recited:]
1. When an ignoble [monk] relinquishes the Dharma for the
- sake of pleasures, he does not perceive his future [lof], being
deluded and foolish. 2. When he has returned [to the world]
“he is like the Moon who has fallen down to the earth, [and
being deprived of the foundations of his existence], he has
entirely fallen from Dharma [and] then he [will] be in pain.
3—5. Having previously been worthy to be saluted, honoured,
esteemed, he will then be unworthy of (it), like a god who
has come to a lower form of existence, or like a king who has
lost his kingdom, orlike a rich merchant who has been banished..
into a village, [and] he [will] then be in pain. 6. When he is old
and his young manhood has gone, he, [after having returned,
will] be in pain like a fish which has swallowed the hook.
(6a. When he is troubled by the wants of his ill-natured family,
he [will] then be in pain like an elephant who is in chains.)
7. When wife and sons surround him after he has returned
[to the life of a householder and] he is thus entangled in the
continuity of delusion, he [will] be in pain like an elephant
who has sunk in the swamp 8. [and say to himself:]: “To-day
I might be a highly esteemed and learned abbot, if I had
appreciated the career in the monkhood taught by the Jinas”.
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9. For those Great Sages who appreciate it, the career of a
monk is equal to [the life] in the world of the Gods, but for
those who do not, it is like the life in the nethermost hell;
10. A wise [monk] therefore, when he knows that those who
appreciate the career of a monk, enjoy highest bliss like to that

of the Gods and that those who do pot, feel severest pain like

to that in hell, should act as the former act. 11. The miserable
[man] who has fallen from Dharma, has lost his prestige and
is like a sacrificial fire that becomes extinct and without heat ;
monks of bad conduct [will] abuse him like a poisonous snake
which has lost its fangs. 12. Adharma, bad reputation, shame,

[and] discredit with every one are the lot of a man who has .
fallen from Dharma, embraces Adharma and has destroyed his -

right conduct. 13. When he has enjoyed pleasures to his heart’s
content and has shown lack of self-control in no lesser degree,
he is likely to go to a life of unthinkable pain, and knowledge

{of the Faith] shall not come within his reach any more.

'14. “Even [the time of] a paliopama or a siagaropama will

—[at last] be over for a miserable hell-being in pain; much more -

so this my disgust. 15. This my trouble will net last long, for
Man’s thirst for pleasures is not permanent; if it will not
disappear together with [the present state of my] body, it
will disappear when I leave this life.”” 16. [A monk] whose

heart is thus made firm, would rather give up the body than

[ignore] the ordinancy of Dharma; such a man is not troubled -

* by his senses any more than Mount Meru by a wind blowing
over its surface. 17.Thus considering and knowing the different
consolations [enumerated above], a wise man should adhere
to the word of the Jinas, being protected by the three pro-
tections, [viz. the protections of] body, speech, and mind.

. Thus I say.

12. [Second] Appendix.

1. Now I shall proclaim an appendix [based on] words told

- by the Omniscient One and handed down by tradition, [an
" appendix] which is suitable to create the [right] idea of
“ Dharmsa in the mind of those who [in former lives] have
accumulated merit. 2. While most people [are swimming]
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with the current, a man who wishes to cleanse [himself] must
oppose his body to the current and thus receive the oncoming
waves. 3. [In this parable it is] the worldly[-minded] people
who delight in [swimming with] the current and the [reduced]
‘influence’ of the virtuous [consists in] the turning back of
the flood. The current is the Samsara, to pass through it is
to make headway against it. 4. Therefore [a monk] who
perseveringly observes good conduct, continuously ‘wards off’
[all ‘influences’ and] is deeply devoted [to the four modes of
holy conduct], must take the behaviour, the virtues and the
vows of the Pious Ones as an example for his conduct.
5. Without fixed abode, walking from house to house as a
beggar, gleaning that which was left [by other mendicants],
without possessions, using [a] limited [number of] utensils and
avoiding quarrels and arrogant behaviour in acrowd of people:
this is proclaimed as the monkish life of the Wise Ones. 6. The
monk should go about [begging] according to the rules con-
cerning impurity [of hand or vessel]. Being soiled with the
same [substance as the alms consists of], he should strive to
harmonize with those rules. 7. [He should] not [drink] liquor
nor eat meat, and [he should] not [be] envious [of any one
who does so]; [he should] repeatedly practise the kayotsarga-
posture and abstention from spices [and] be zealous in [all]
affairs of study. 8. He should not have a resting-place, a bed,
a place of study, [or] food and drink promised [to him]. In
a village, a house, a town or a country he should not claim
anything as his own. 9. To a man who practises the life of
a householder, he should not act as a servant, nor salute,
revere or worship him. A monk should live together with good
people whodo not cause [him] tostray from the [prescribed path
of]conduct. 10. If he does not find a suitable companion whose
virtues are superior or equal to his own, he should live alone,
avoiding all sins and not clinging to desires. 11. [But one]
year is the longest period [allowed for this life of seclusion],
and he should not live in that [lonely] place for another year.
[At any rate] the monk should walk in the path shown,
by the Holy Texts [and] in harmony with the [true] meaning.
12. He who, in the first and in the last watches of the night,
thoroughly searches his mind [considering] that which he has
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done, that which is still to be done by him, [and] that which
he has not performed though he was capable of it; 13. whether
any other person did observe a [certain] fault of his or whether
[only] his own soul [was conscious of it], and why he did not
avoid it — if he thus examines himself in the right way, he
will not create a new fetter. 14. Wherever an intelligent [monk]
sees [himself in danger of doing] any evil whether in deed or
word or thought, he should quickly restrain [himself] just as
a noble horse does not strain against the curb. 15.'A pious [and] .
intelligent man, with subdued senses, who [constantly
practises] restraints of this kind, is commonly called one
living in the state of an Awakened One, and he lives a life of
self-control. 16. The soul must always be protected by all
senses under full control. [An] unprotected [man] must tread
the path of [new] bu’th a well-protected [man] is free from all
pam Thus I say.



Notes.

(H = Tikd of Haribhadra. The 4 padas of a verse (“v.” are
. called a, b, c, d.)

~ First Chapter.
4. FTAY = SATHE and AfET = Tw@a (below, 5, 2, 48)
are passive forms with active meaning (Pischel’s Gram—

mar, § 550).
Second Chapter.
7—10 = Utt. 22, 42—44, 46 (see above, introduction).

- ST “famous” in Jacobi’s translation of Utt.

- dg= ﬂuH

.|y here and below; 8, 34, loc. in the meaning

of abl.

Third Chapter.

L @& = wfaq (aad@ wwewg H).
* 4. YTCWZIY is contracted from YIRW WWFT.
5. The common Sanskrit rendering of JTAT is WA
" where X apparently has the meaning of ‘giving”, com-
pare fgafd. But sraraR< seems to be an equally possible
rendermg

6. § U stands for Y TIF. AT = A “free from

the -dust’ [which Karman produces in the soul].

Fourth Chapter.

The title of this chapter is in Sanskrit g ﬁ'&lﬁaﬂm,,
but its Prakrit equivalent in the Introductlon, is not
woNEfamEr but menafagy which looks like a derivative
from ﬁa’q This is the reason why I have translated it
by “Concerning the six Groups of Souls”.

- It would have been more correct to say ... U€H G-
¥ GUAH i e WREAW and, a httle later, HAT
Y 4 wenafear awewaw .. .. g3 eto.
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‘The words & ¥ Ye-gdw g ST ¥ Fg-faRfean are a
reminiscence from Utt. 3, 4: q% aﬁn—tﬁﬁn T M @'a'-
fadifen.

qrATE AT seems to be an old mistake for l:r(mgﬁ:m‘r ,

6th Vow. 5@« q7 etc. “food consistent” etc. This is the
traditional meaning of the a’g‘fiﬂ HTER (comp. Thananga
219°). In the sequel, it will be rendered by ‘“food of all
kinds” or similarly. a A

Conclusion of the Vows. ugare instead of s,
Tt

IX. gRrfU seems to be gas which is escaping from the
earth and has been inflamed somehow. o -

XII. The substantive before gw@¥ is spelt W, *aga,
Jn Sanskrit Sugs®, 8®@®H. H. gives no meaning, the Avaciri
- renders it by Rte@a; for another attempt see below, 5, 1, 87.

_Considering that, in Jain texts, we meet with W(‘T) as

well as with gwgw, I suppose that we have to do with the
former word followed by the latter ‘one which originally
- may have been a gloss. w3, then, would be not more
than a misspelling, due to the similarity between ® and <.

Sloka 10. The metre (Vaitaliya) will be correct if in -

. thes econd line we read wrara faf wfcars. The last word
has, apparently under the influence of wifes = ‘l‘gﬂ‘
~ been replaced by =TeY .

Fifth Chapter.
First Part. o

5. WgAT or, as the metre here reqmred =g, cannot
- be =T but is = F¥T (compare the present writer’s edition
" of Ayaranga I, glossary).

10. g must have been shortened from q!lm'mﬁ =
- qAaA. On the other hand, WIq, in v. 26, ha,s become
first WTgaW and then, by contraction, WM.
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14. gaeqe (from ggfq, “to run”) belongs to a group
of adverbs with the ending of the genitive. The stem is either
doubled, as here, or tripled, as e. g. in HITHATHITE
“crackling’’. See the present writer’s Mahanisiha Sutta, p. 93.

18. NSEAT = WAT(AAT, an instance of an absolutive
without a prefix, formed with 71 instead of &T.-

22. The “child” (2T¥@n) seems to be rather out of place here.

32—36. Compare Ayar. IT 1, 6, 4—7 and 1, 11, 34 foll.
gm is cleaning the hand, the vessel or the spoon by water
before tendering the alms to the monk. q=gTa# is cleaning
the vessel after use, when nothing eatable is left, but when
traces are still visible, as is the case with all wet food. In his
commentary to 6,53, H. remarks that some people (wrest) take
wmﬁa: and a-{faﬁq as eating after and before the monk
- Ayar. IL. 1, 6, 7, gives the rule that the hand of the receiving
monk should be soiled with the same matter as that of the
almsgiver. If this is not the case, the alms should not be
.accepted.

4. FT “and so on” seems to be = WAH ‘‘enough”
plus 5. In some cases YFATY is superfluously added. ‘

63. It remains doubtful how S=gfaar (for which H. has
Safean, wugsl) and NATRET are to be translated.

82—87. In (qfO)Wid the nominal character of the
inf. = (qfQ)¥TgH has allowed to add the suffix . The .
same in @Y below, 9, 3, 4.

83. H. takes SanT, B%&® to be the g@afe@at and says
‘that the monk eats after having wiped his body with it.

87. For Bga H. gives Sgsiey — WTA{. I suppose the
word is FgHN ‘properly”, “duly”.

90. ma fowdwd ... qq A afe gd wenfuawa: @A
T ACYIA TR @A FaAaae™ i H.

o4, Enfisﬁ lit. “saved”, lﬁ'{l‘g{l’q H.

98. G FEEITAAAT W, FarAR won Wo-
TS, ST e H
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Second Part.

2. WTATHAE = WrareR ? H. seems to have read wam.

28. a‘qﬁ‘l‘ = em passive stem with active ending.

31. {TAY ete. = Ayar. II 1, 10, 2.

38. §ifeEar, according to H., is Wifweawr de=reariaa-
FRUHHT, but @Y, ‘‘stateof adrunkard”, is more probable.

46. The fxfeafaamt; have the lowest rank among the Gods,
comp. Tattvarthadhigama Shtra 4, 4.

48. The idea seems to be that a man or a woman Wlth an
“impediment in speech’ is not able to learn the sacred

texts and therefore is excluded from the path to Nirvana.

Sixth Chapter.

4. Note the pun made with st® (Dvandva and Bahuvrihi).

8. This §loka is considered by H. as belonging to the Nijjutti.

26. Note the grammatical incongruency
~ 27. For the threekinds of action see Chapter 4 Introductlonh -

33. gTa is qraa, not qida as H. says.

47. This v. is not correct ini more than one respect. For the
“four (things)” see 48.

49. feam, though reproduced by o is ﬁ'aai with the
prakritical ending fqar. e
~ 52. gErfey is rendered by fama.

54. WTEE! sqTAEAtEa MmEatadw: H

7. TR = HATEW:, the neuter form apparently
under the influence of swrs®r which has the same meaning. 7

Seventh Chapter.
4. 5g ... s must be taken as ntr. noun (H.)
7. H. remarks that in Madhyadesa an elderly woman is
styled S=RT WHHAT but elsewhere yHAT.
31. “High”, as e. g. the A&, “round”, ase. g. theirﬁq
“covering much ground” —lit. “‘big” —, as e.g. the gZ (H.). —
zffiw is not Zfcafius = edetm: (H.) but = gwq and

belongs to all the mentioned qualities.
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-32. §fewm is from sy and not = Sy (H.).

36. gfa@ is a sanskritizism (gaterfa) while gfas
would be Prakrit.

38. fa=r = a1d, W, — urfe-Gs as translated above,
is parallel to sTeH-GF in Buddhist Sanskrit.

41. = Utt. 1, 36. [\ lit. “well died”, but this does not
suit the context. @g = &g (from W ).

42. USTQNE = MEHTR.

50. W% is rightly rendered by fagw® though it is form-
ally derived from _qZTT. The same below, 10, 10.

54. WIEI = Wow (WIA) like STTET below 8, 1f, is not
formed under the influence of any neighbouring instr. in
HMT as are HFIIHAT following WwEr and 9T, gaQ9T
following @®ET, and gsarET parallel to ﬁw For all
these and other such isolated instr. see Pischel’s Grammar,
§ 364. H. says sHIYIRIWTSATITETRT as if the word T
were there too. ¥TH®TW has nothing to do with wufq, but
comes from gy (ved.) gfy “to be glad”.

55, QTW@ = ;an instead of gayTW (e. g. Uvasagadasio
ed. Hoernle § 85).

57. Y seems to be *§a “‘that which must be shaken off”. i

Eighth Chapter.

24. As we cannot attribute to gg'ﬁgﬁﬁ a meaning opposite
to that which the word has above, 5, 1, 99 foll., we have to
combine it with the preceding line.

25. APIA = gwTa H., with a quotation from Than-
anga IV,

30. ST is directly from Sanskrit Siy@T instead of ey,

34. See note to 2, 11.

34a. A rather poor interpolation.

45. Nearly parallel is Utt. 1, 18. The commentators to both
texts take fgT® as gen. plur. of faysy “guru”. Tt would not
be easy to explain how the word fanw = @@ should have
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obtained this meaning. But f@RgTw here just as elsewhere,
is mer. W wAa; ete. weAT (YRfAfa [w:) gOfma fasgq.
The same below, 9, 2, 19: g& ﬁﬁg‘ wdl.

55. fqufaa = fawfa but, according to H., = fa@w
“cut off”.

58. rfarg lit. “transitory”.

60a and ¢ = Ayar. I 1, 3 (in the ed. of the present writer
p. 3L 9.

Ninth Chapter.
First Part.
3. S99 (in GF1Fa7) is a diplology for IFq = U
4. gaTEfeE stands for gd F@AEE, comp. FurefarE s
below, 9, 3, 5, for mmu wfive; fawfrarads Ayar. and

Styag. for faufamagas

5. Lit. “‘the teacher’s feet”.

Second Part.
2b. This pada is not metrical.
3. H. takes f@a as | = =W (&ﬂﬂ!{]’?ﬂ gorfq). But
fag is fag “measured” = “‘limited”, “narrow”.
4. fg in a belongs to fafin c.

7. fqufafrea “lacking in energy (gfega)”. The more
frequent use of the word to denote living beings with less than

five organs of sense (fqamp&fega) would be out of place here.
14a = Ayar. I 4, 4 (p. 20, 1. 16).
19. Compare the parable of the “bad bullock” (WF)
Utt. 27. For fersgiat see above, note to 8, 45.
22. wz-3fg-wag according to H. swfeatanfa, but we

can keep the order of the words which of the text shows.

Third Part.
2. In some cases it is difficult to decide whether we have
opt. or ind., as the contraction of ;I to T gives the latter
the aspect of an optative.
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3. fagaw = Ared (H.), Na@d = saomaan (H).

11. maYfy wig for of¥ w@ATy, compare above 6, 47
gafates for o swtes . ‘

13. wifwan = @, Amret:. H: arfaar.

o - Fourth Part.
10b. =nﬁﬂgﬁm srafea . Between the two words, an
euphonic § is inserted, for which many instances occur in our
text.
12b. &, according to H., is = IF-®&, but this, though
he adds aﬂmﬂﬁnﬁ‘ would be an ad]ectlve, while a substan-
tive is wanted. I think it is m:[—sm or HY, WA being
g or T@ in Ardhamagadhi. ¢.d = Utt. 1, 48c. d.

Tenth Chapter.
1. g&g ete. "c‘oﬁxparé above, 1, 6, and below, 11, (6).

4. qRY is FPY, not, as H. says, qy«.

13b = Ayar. 16, 2 (p. 29, 1. 1).

16. A monk who is not very particular as regards the vows

is called y@r (Viyahapannatti 25, 6, 1) or TR (Tatt-
varthadhigama Sttra 9, 48). Of ya-fgerg H. says not
more than HIHTERAMURHSN(EA:. The metre (Indra-
vajrd) of this pdda b seems to show that it comes from
another context. This would account for its grammaﬁcal isol-
ation.
20, 7 arfy TTE FEC = 7 U STAFHER, A CTRARE-
Twgs: H. But we-want a verb in this pada, as the other
ones have got one. I suppose that ¥y is wrong for HYY:
A =rfy T FwEAq

I would add here the metrical scheme of this chapter
as given by Leumann.
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a) Aupacchandasaka: la (second half) —d, éé.d,gc —7b
(first half), d—10,11c—13, 15¢ (first half). d, 16a. c. d, 18c. d,
19d. Of these, 4b is an odd pada in the place of an even one.

b) Vaitaliya: 2a. b, 3a. b, 7c, 11a. Of these, 3a and 7c¢
are even padas in the places of odd ones. 2a has a short
syllable too much, 3b a long one.

¢) Arya: 11b (but compare Introduction p. VI, note)..

d) Indravajra all the rest with the exception of 15a. b.

Leumann has pointed out that the metre is not correct.
According to him, first of all, § ought to be dropped before
| ﬁ:{iq in 1—10. 12—18 and 20. Further corrections would
be the following: 2b W=, ¢ wfwr, 4a B, b g‘aﬁ'

5a qgwr [or QEA-Frw-=re 9], d dawy, 8a =ww 7 ure,
10c g-fermm-ya, 12b fewn, d afiaey, 13¢ sre-yefa-a@
-gA-gq, 16d g@gTe

Eleventh Chapter.

Prose Part.

ge (faauZ) seems to mean ““sail” here.

(3). ¥r-ag@ = wfq (wrong for gnfw)-agw, AEmET H.

I think that the sense of this phrase is as transla,ted
(6) Compare above, 2, 7 and 10, 1.
(8) gTH seems to be superfluous.
(9. 10) = Viyahapannatti 16, 2 (fol. 701b). The translation -
of gy according to H.
(11) gfigm lit. “‘seniority of a monk”.
(17) = Ayar. I p. 14, 1. 26.
(18) cp. Viyahap. 65a.

Sloka Part.

2. gw=Y qTought to be corrected to T7g &, as not the God
Indra is meant here but the Moon.
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9. The largest hells (FEyYy) are situated at the
bottom of the seven floors of the under-world which contain
the places of the hell-beings.
16. Mount Meru has sixteen names (Samaviyanga 32a)
among which is gg@w. See also Siyagadanga 1, 6, 10—13.

Twelfth Chapter. ¢

2. $Ye-a @AW, according to H., is = Wraam wiagaas.
This is not satisfying, since a word of such an importance
for the context as Wywaay cannot be suppressed. In ‘my
opinion, ¥YS-HH is the same as YrS-HH = TIGHRTH “‘one
whgyishes_fg cleanse himself”. . _
3. The translation of the last pada — ufE@ys wraay
gfafearg — is doubtful. If gfafea is a Karmadharaya and
"means “‘good acts”, WTEH ! gfafearnd, according to Tatt-
varth. 8. 7. 3, is qu@¥. But as @, like Ury, lies within the
Samsara (G@Yqq) it cannot well be said that it is opposed
to it (wfereva). If, on the other hand, gfafeq is a Bahu-
_vrthi and denotes a “pious man”, we might adopt the
pathantara mentioned by H., viz. Sr&®Y, and translate
“the stage (S[TXW) of a pious (monk) is opposed to the

‘current’ ”’. »
5. The second half of this v. must be translated in the order.

5c, 6a, 5d. :

6. Compare note to 5, 1, 32 foll.

7. Some words of this v. are in the plural, other ones in
the singular. I have decided to follow H. who gives the sing.
throughout. ' .

14, WEE = .
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