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Ummagga Desanä Magganäsanä, Devdavva Haranehim;
Dansanamoham Jinamuni, Cheiya Sanghäi Padinio

Providing wrong guidance, dissuading from the right path, misappropriation of temple-amount, and impeding the
monk, monastery and religious order lead to acquisition of perception-deluding Karma.

---   Karmagranth
DEV DRAVYA

To many people the traditional concept of Dev Dravya seems confusing and out of tune with the time. We are
being asked to clarify the concept in light of canonical stipulations. We are therefore writing about that concept
at some length.

Jain tradition specifies seven main accounts to which the receipts of a Jain Sangh (the religious order) can be
credited. Dev Dravya (the amount earmarked for temple construction) and Sädhäran Dravya (operational
cost, amount for well-being of the community, etc.) are the most significant of them. It is obvious that the
amount received for a particular cause should be used for that purpose. As far as donations are concerned,
no problem would arise, because the donors would normally specify the purpose of the donations. In the case
of other receipts, the question arises whether the amount should be used exclusively for the temple or can also
be used for other purposes like education, Swämivätsalya, social well-being, etc. The former view is related
to the concept of Dev Dravya.

The concept of Dev Dravya does not seem to have been well-defined, nor is there any historical evidence to
state when the concept came into being. The original Ägamic literature known as Ang Sutras does not make
mention of Dev Dravya. That also seems to be true of other scriptures composed thereafter, till the earlier
part of Christian era. This can be seen from the fact that while dealing with the perception-deluding Karma
in Adhyäy 6, the Tattvärtha Sutra states: Kevalishrutasanghadharmadevävarnavädo Darshanamohasya
( ). It means, ‘Slandering the omniscient Lords, scriptures, religious order,
scriptural precepts and deities lead to perception-deluding Karma.’ The Sutra thus does not make mention of
Dev Dravya as a cause. The term was perhaps not in use that time. The concept should have therefore arisen
at a later date.

Jains of both denominations believe that temple worship has been going on since time immemorial, but there
is no evidence to substantiate that belief. Judging from the historical perspective it can be said that there were
no Jain temples in the times of Lord Mahavir. It is not possible to say when the temples actually came into
being. Since the idol worship is, however, acceptable to Shwetämbars as well as to  Digambars, it can be
surmised that the temples might have come into existence prior to the cleavage between the two. That would
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place the starting of temple-worship around the third century CE.

By about the fifth century the idol worship might have been well established and the temples were set up at
various places. That created a demand for the knowledgeable persons, who could consecrate the idols and also
perform various other rituals. In the Shwetämbar sect, that led to the rise of renegade monks known as Yatis.
They used to stay in the temple complex and hence came to be known as Chaityaväsis. They took care of the
temple property and used it for maintenance of the temples as well as for other purposes like getting copies
of the sacred literature, etc. In the course of time, however, the conditions deteriorated. Being the custodians
of the temples, they began to avail of the temple wealth for their personal comfort and started living in
affluence.

It is possible that the concept of Dev Dravya could have been introduced by them and in the course of time
it might have taken deep roots. There is a strong tradition amongst Shwetämbar Moortipoojaks that all the
unspecified incomes of a temple constitute Dev Dravya; it is very sacred and canons forbid using it for any
purpose other than those of construction, renovation and expansion of the temples. Diverting it towards any
other (even religious) purpose would attract the bondage of inordinately lasting Mohaniya (deluding) Karma.

This concept seems to have been based on the verse quoted at the top of this article. It occurs at serial number
56 in Part 1 of Karmagranth, which was composed by Devendrasuri. While specifying the factors which
attract the perception-deluding Karma as given in Tattvärtha Sutra, the verse also mentions Dev Dravya as
an additional factor. But the term used is Dev Dravya Haran. It means misappropriation of the temple wealth,
which is obviously objectionable. It can therefore be implied that the use of Dev Dravya for other genuine
purposes was not objectionable to the author.

Devendrasuri was a contemporary of Vastupäl-Tejpäl and his death seems to have occurred in 1281. As such,
it can be said that up to the 13th century there were  no strictures against the use of Dev Dravya for wholesome
purposes. Moreover, there are no strictures attached to such use in other traditions. Digambar vocabulary
prepared by Bälchandra Siddhäntashäshtri under the title Jain Laxanävali does not make mention of Dev
Dravya; nor are there any restrictions among Digambars against the use of temple wealth for other purposes
because Bhattächäryas, who are in charge of temples, have been using the temple wealth for various purposes
at their discretion. Sthänakwäsis do not believe in idol-worship and hence they cannot have any concept of
temple wealth. As such, it is hardly surprising that the vocabulary prepared by Shatävadhäni Guläbchandji does
not make mention of Dev Dravya. The objection against use of Dev Dravya for other purposes is thus
restricted to Shwetämbar Moortipoojak sect and particularly to the Tap Gachchha. That Gachchha was set
up in 1228 under the leadership of Jagatchandrasuri during the lifetime of Devendrasuri.

Even though the temple worship might have come into being during the earlier part of the Christian era, there
were not many temples till the advent of the Solanki dynasty in Gujarat, and many of them could have been
of temporary character. This is evidenced by the fact that even the main temple on Shatrunjay Hill had been
of wood till the twelfth century. Jainism in Gujarat and Marwad was in ascendancy during that time and there
was an increasing demand for temples. The monumental Vimalvasahi on Mt. Äbu by Vimalshä had given a
boost to the construction of gorgeous temples. The booming economy during the reigns of Siddharäj and
Kumärpäl helped it. That period was thus notable for construction of many temples, some of them gorgeous,
at places like Pätan, Tärangä, Karnävati (present Ahmedabad), Khambhät, Shatrunjay, etc. That culminated
in the construction of Vastupäl-Tejpäl complexes on Mt. Äbu and Mt. Girnär during the 13th century.

This came to a virtual halt during the medieval times after the advent of Muslim rule. There was no safety of
the temple property, because the Muslim rulers took pride in being called iconoclasts. As such, they were   out
to break the idols and loot the property of temples. That changed during the Mughal period with the introduction
of the policy of tolerance. Moreover it was the period of peace and prosperity. That gave incentive to temple-
construction and many Jain temples came into being.
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In order to boost the income of temples, the procedure of allocating the ritual-performance to the highest bidder
came into existence. Since the bidding is done in terms of quantity of Ghee, it came to be known as Gheeboli.
Though the concept of Dev Dravya was in existence prior to that, the problem associated with it arose after
the commencement of Gheeboli. There is reason to believe that the procedure could have started during the
Mughal period. Simultaneously, a new interpretation was given to the above-mentioned verse of Karmagranth
with a view to avoiding the diversion of temple resources to other activities. It was held that using Dev Dravya
for any other purpose would lead to virtually infinitely lasting deluding Karma.

Such restrictions on the use of Dev Dravya could have been justifiable at that time, when it was necessary
to have more temples. The conditions have, however, changed since then. Now there is no shortage of temples.
On the contrary there are too many of them at places like Shatrunjay, Pätan, Ahemdabad, Khambhät and Surat.
In the absence of clear definition of the term, not only the cash from Bhandärs, but the entire income from
Gheeboli on every occasion is treated as Dev Dravya. There is thus heavy accumulation of Dev Dravya at
several places of pilgrimage and the amount so accumulated cannot be diverted to any other purpose,
howsoever wholesome and essential it may be. It is therefore worthwhile to reexamine the concept of Dev
Dravya and its relation with the deluding Karma.

The Jain canonical literature deals at length with the kinds of Karma, its bondage, duration, etc. There are
mainly eight kinds of Karma. Of those, the deluding Karma hurts the most and the spiritual pursuit mainly
consists of overcoming the same. That Karma is of two types, viz. perception-deluding and character-
deluding. Its maximum duration is stipulated as 7000 trillion Sägaropams. The concept of a Sägaropam cannot
be expressed in numerical terms and is almost beyond comprehension. But the name itself shows that it is
comparable to an ocean. As mentioned above, the canonical literature does not say anything about Dev
Dravya, but it is currently held that by diverting Dev Dravya to other purposes one would acquire the
perception-deluding Karma lasting for 7000 trillion Sägaropams.

It should, however, be noted that the said duration relates to the maximum limit; it does not mean that every
deluding Karma would last that long. The canons also stipulate the minimum limit, which has been set at an
Antarmuhurta, which means less than 48 minutes. The actual duration of the deluding Karma would thus range
from an Antarmuhurta to 7000 trillion Sägaropams depending upon the intensity with which it is acquired.
Moreover, the verse quoted above refers to the misappropriation of Dev Dravya, not to using it for wholesome
purposes. The later Ächäryas seem to have deemed every alternative use of the temple-wealth as misappro-
priation and stipulated the maximum penalty with a view to preventing the temple wealth from being diverted
to other uses.

Thus there does not happen to be canonical sanctity behind the traditional concept of Dev Dravya. The
tradition is, however, so strong that the custodians of the temple property cannot dare to use it for any other
purpose. This has resulted in heavy accumulation of Dev Dravya at several places, while other accounts
remain starved.  If the accumulated wealth under Dev Dravya is not put to use for social well-being etc. there
is the danger of that wealth being taken over by the Government under some pretext. This has actually
happened in case of Kesariäji, which has been treated by the Government of Rajasthan more or less like a
multi-communal Trust. Unfortunately that has not opened the eyes of the Jain community.

In absence of the canonized stipulations for the traditional approach, the question of using Dev Dravya could
have been debated on various occasions, but we do not have any record thereof. The matter, however, came
to a fore during the last century. That time Ächärya Vallabhsuri was of the opinion that the concept of Dev
relates to the post-Kaivalya state of the Lords. As such, the income derived from the rituals pertaining to pre-
Kaivalya stages need not be treated as Dev Dravya. Several other Ächäryas differed from that view and
remained stuck to the conventional viewpoint. The difference of opinions in that respect prevails even now,

.....continued on  the last page



JD V15.06   PAGE 4

g;y;; a'kn;u c;;l;u....g;y;; a'kn;u c;;l;u....g;y;; a'kn;u c;;l;u....g;y;; a'kn;u c;;l;u....g;y;; a'kn;u c;;l;u....



JD V15.06  PAGE 5



JD V15.06   PAGE 6
v;Q; u a;v;t;; aìke....v;Q; u a;v;t;; aìke....v;Q; u a;v;t;; aìke....v;Q; u a;v;t;; aìke....v;Q; u a;v;t;; aìke....



JD V15.06  PAGE 7

CHILDREN'S CORNER

Dear Young friends,

While explaining Pnachkalyänak Poojan in the last
issue, we had pointed out that the five occasions of

the Lords, viz. conception, birth, initiation, omni-
science and liberation are sacred and blissful. You
may therefore be interested to know about the dates
of those Kalyänaks during the current year. Since
June would be over by the time you read this, we are
giving below the dates when Kalyänaks are going to
occur during the remaining period of this year. The
information may also be of interest to your elders.

Month Date Day Indian Month Tithi Name of Tirthankar Kalyänak
July 12 Tuesday Äshädh Sud 6 Mahävirswämi Conception

15 Friday  8 Neminäth Liberation
 20 Wednesday 14 Väsupujyaswämi Liberation
 23 Saturday Äshädh Vad 3(2) Shreyänsnäth Liberation
 27 Wednesday 7 Anantnäth Conception
 28 Thursday  8 Naminäth Birth
 29 Friday  9 Kunthunäth Conception
August 7 Sunday Shrävan Sud 2 Sumatinäth Conception
 10 Wednesday  5 Neminäth Birth
 11 Thursday  6 Neminäth Initiation
 13 Saturday  8 Pärshwanäth Liberation
 19 Friday  15 Munisuvratswämi Conception
 26 Friday Shrävan Vad 7 Shäntinäth Conception
    Chandraprabhswämi Liberation
 27 Saturday  8 Supärshwanäth Conception
September 12 Monday Bhädrapad Sud 9 Suvidhinäth Liberation
October 3 Monday Bhädrapad Vad 30 Neminäth Omniscience
 17 Monday Äso Sud 15 Naminäth Conception
 22 Saturday Äso Vad 5 Sambhavnäth Omniscience

29 Saturday  12 Padmaprabhswämi Birth
     Neminäth Conception
 31 Monday  13 Padmaprabhswämi Initiation
November 2 Wednesday  30 Mahävirswämi Liberation

4 Friday Kärtik Sud 3 Suvidhinäth Omniscience
 13 Sunday 12 Arnäth Omniscience

21 Monday Kärtik Vad 5 Suvidhinäth Birth
 22 Tuesday  6 Suvidhinâth Initiation
 26 Saturday  10 Mahävirswämi Initiation
 27 Sunday  11 Padmaprabhaswämi Liberation
December 10 Saturday Märgshirsh Sud 10 Arnäth Birth
 11 Sunday  11 Arnäth Initiation
     Mallinäth Birth
     Mallinäth Initiation
     Mallinäth Omniscience
     Naminäth Omniscience
 14 Wednesday  14 Sambhavnäth Birth
 15 Thursday  15 Sambhavnäth Initiation

26 Monday Märgshirsh Vad 10 Pärshwanäth Birth
 27 Tuesday  11 Pärshwanäth Initiation
 28 Wednesday  12 Chandraprabhswämi Birth
 29 Thursday  13 Chandraprabhswämi Initiation
 30 Friday  14 Sheetalnäth Omniscience
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because  Ächäryas  l ike  Rä jendrasur i  and
Jaychandrasuri do not object to the use of Dev
Dravya for other wholesome purposes.

In light of this discussion let us consider what should
be the approach of Jain Societies in America. Most of
them did not have the concept of Dev Dravya till
recently. As such, their income was put to use for any
purpose relating to the community. The people, who
came from India during last few years, are tradition
oriented. They were taken aback to notice the use of
Dev Dravya for other purposes and strongly objected
to it. When they pointed out that the use of Dev
Dravya for other purposes would lead to the deluding
Karma for 7000 trillion Sägaropams, the office-bear-
ers of the Societies became cautious and have been
increasingly resorting to the conventional view. Who
would dare to make use of the money for other
purposes, if he has to face such a long-lasting Karma?
Moreover, most of the Jain Societies are still in need
of more resources for expansion, renovation and
maintenance of their temples.

The main question is, ‘Can Dev Dravya be used for
other purposes?’ As said above, there are no canoni-
cal strictures against other uses. Moreover, Jainism
does permit the change in approach in view of changes
in Dravya (subject), Kshetra (place), Käl (time) and
Bhäv (mode). Whatever the stipulations might have
been made earlier, the time and place have changed.
Our approach should change in lieu thereof. In spite
of that, if the office bearers of a Society want to
refrain from using Dev Dravya for other purposes,
they can at least keep in mind the above-cited view of
Ächärya Vallabhsuri. A substantial part of the in-
come of Jain societies arises from Poojans associ-
ated with conception, birth and initiation of the Lords,
e.g. celebration of Mother’s dreams, Snätra Poojä,
Indra Mahotsav, etc. Since those celebrations pertain
to pre-Kaivalya stages, the income therefrom should
remain exempt from the purview of Dev Dravya.
That would also apply to the income from the rituals
performed in front of the idol with Ängi, because that
represents a pre-initiation state of the Lords.

.........Countinued   from   page  3


