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EDITORIAL

The Dharmaratnakara is quite an extensive text containing more than 1500
verses in Sanskrit, and a few in Prakrit too, in different metres. It is indeed, as the
title indicates, a veritable ocean or a mine of jewels in the form of choice verses, both
composed and quoted by the author, for the exposition of religious topics like dana,
8ila, sallekhana and pratima. It presents a significant discussion of the duties of a
pious householder. In a way, it is an anthology of verses dealing with a number of
topics connected with the Jaina way of life prescribed for a householder. A student of
sociology might find here soms light on certain aspects of the Jaina Sangha in the 10th
century A. D.

Jayasena is the author. He has a good mastery over Sanskrit expression. He
has studied earlier works in Sanskrit and Prakrit. He quotes from them in plenty to
make his exposition of the subject both authoritative and exhaustive, He is an effec-
tive teacher and a successful preacher as seen from the way he presents his ideas. He
composed this work in A. D. 998; and he is to be distinguished from other Jayasenas
known to us, as discussed in the Introduction.

The Dharmaratnakara is being published for the first time; and the Editor has
done his best to present the text’critically based on the MSS. used by him. The foot-
notes give synonyms in plenty, and they would be helpful to an intelligent reader.

The Hindi translation was prepared by Pt. Jinadas P. Phadakule and retouched
by Pt. Balachandra Shastri while they were working in the Office of the Jaina S. S
Sangha, Sholapur, some years back. Pt. Jinadasaji is a mature Shastri with wide read-
ing and fund of information. So his translation often contained viSesartha; bat it had
to be curtailed now and then by the editor within a reasonable limit of the translation,
My thanks are due to both of them.

I sincerely thank Shri V. G. Desai, B.A., Kolhapur. He helped me in prepar-
ing the press copy and the Indices etc. and also in checking the proofs at one stage.

My thanks are due to Pt. Kailash Chandra Shastri who kindly prepared a Hindi
summary of the Introduction in English.

This edition was planned under the advice of my senior colleague, the late
lamented Dr. Hiralal Jain. But due to his indifferent health during the last few years
I had to carry out the work by myself; and, to my sorrow, he did not live to see it

published in the present form.



(Vi)

For a number of years both Dr. Hiralal and myself received guidance and
encouragement from the late Shri Gulabchandaji and the late Shri Manikchandaji. The
former was an embodiment of pious benevolence and enlightened liberalism, and the
latter, a vigorous personality with unbounded zeal. 1t is just a token of love and
admiration that I have dedicated this volume to them both.

I record my sincere gratitude to the Members of the Trust Committee of the
Sangha, especially to its enlightened President, Shriman Lalchand Hirachandaji whose
clearcut decisions are a guide to us. Words are inadequate to express my sincere thanks
to Shriman Valchand Deochandaji, the Secretary of the Sangha. Despite heavy burden
of manifold public responsibilities, he is serving the cause of the Sangha with remar
kable dedication. His devotion to Jinavani is exemplary. But for their cooperation
and help, it would have been difficult for the General Editor, who has become identi-
cal with the Editor in the present publication, to pilot the various publications of the
Granthamala especially when he is required to stay in Mysore for some time past.

For reasons beyond the Editor’s control this work lingered in the Press for a
long time; and the collection of the MSS. material and the collqtion etc. were done
much earlier while I was enjoying the U.G.C. Grant. So I would be failing in my duty,
if 1 did not record my sincere gratitude to the University Grants Commission for
having so graciously made the grant intended for Retired Teachers. It is this timely aid
that enabled me, even after my retirement, to pursue my researches in my specialised
branches of Indology with the peace of mind all such work needs.

Though this work was on my hands much earlier, it was finalised on the quiet
and inspiring campus, Manasa Gangotri, while I worked as Professor of Jainology
and Prakrits in the University of Mysore. My special thanks are due to Professor D,
Javare Gowda, Vice Chancellor, and other University authorities for having kindly
allowed me to continue my earlier scholastic commitments to their completion here.

Qur thanks are due to the Manager, Yashavant Press Poona, for all his
cooperation in carrying this work through the Press.

karmanyevadhikaras te

University of Mysore A. N, Upadhye

Manasa Gangotri
Mysore : 25-10-1974 }
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INTRODUCTION
1. MS. Material and Text Constitution

The Jinaratnakoéa! gives the following details ¢ * Dharmaratnakara in 20
chapters composed by a Digambara author called Jayasena, pupil of Bhavasena, pupil
of Gopasena, pupil of Sﬁntigelga, pupil of Dharmasena of Jhadavagada Sangha. It is in
Sanskrit and is published by Hiralal Harhsaraj, Jamnagar.” In view of this infor-
mation, I inquired from different scholars and from the Publishers. But the publi-
cation of the Dharmaratnakara (DR) was not confirmed; and hence it was taken up
for publication. It is not mentioned either in the Jaina Sahityano Itihasa (in Gujarati)
by M. D. Desai, Ahmedabad 1933 or in the PrakaSita Jaina Sshitya by J. P. Jain,
Jaina Mitra Mandala, Dharmapura, Delhi 1958. The Jinaratnakosa has noted further
the following Mss. : (1) Arrah, No. 157; (2) Report of Prof. A. B. Kathavate, Col-
lection of 1895-1902, No. 1095 (dated Sarn. 1485) and kept at the Bhandarkar O.R.
Institute, Poona; (3-4) Lalitakirti bhandara of Ajmer; ( 5) A Fourth Report by
Peterson, Collection of 1886-1892, No. 1432, in which some quotations are given;
(6-7) Tera Panthi Bada Bhandara, Jaipur, Nos. 15-6. Besides these, some Mss. of
DR are known to exist in Byavar, Delhi and other places.

The present edition is based on the following MS.—material :

P : This is a paper MS. belonging to the Bhandarkar Oriental Research Institute,
Poona; and it bears the No. 1095 of 1891-95. It has 99 folios, the folio Nos. being
written in three places on the b-side of the folio. The office has numbered the pages
in pencil, 1/88 to 198/88. The folios are written on both the sides excepting the first
which is written on only one side. There is a new and additional folio (1/88) which
gives a sort of table of Samdhis indicating the contents with an opening title Pustaka-
tippapam prathamam. The MS. measures 27-6 by 11.5 cms. Each page has ten lines,
and each line about forty letters. It is all written in black ink. However, red powder or
paste is used for round spots in the blank squares ‘at the centre andi on the two margins
(as a back-ground for the folio numbers) on b-side of the folio. There is a squarish
white space in the centre of the page often with some decorative lines and numbers
on the b-side of the folio. The first folio is new and obviously copied (using black
ink for the verses and red ink for the opening few words, marginal line and numbers)
by a different person at a later time perhaps finding that the first folio of the original
Ms. was either lost or very much damaged.

Almost on every page there are marginal explanatory notes most of them
written by the same person who copied the MS. They are indicated with necessary
references in the body of the text. A few of them, here and there, could not be read;
so they are skipped over. The writing is good and the style of writing quite uniform.
Some letters like § and s, v and b, ¢ and n and fu and ru are mutually confused. Some-
time the copyist writes 7 in its older form. As a rule, he uses anusvard and not
para-savarpa. The other consonant with r as the first member of the conjunct group
is doubled. The spacing between words is indicated by short dandas on the head of the

Lot aa al

1. H. D. Velankar, Poona 1944,




2 Dharmaratnakara

line. The marginal glosses are mostly in Sanskrit, often without grammatical termi-
nations; but now and then they are in new Indo-Aryan.

The MS. opens thus after the symbol of bhale.

I Go || § 7 fadwar: || || wewi fazed. . etc. It ends thus : 3T grzeam
AT 11 61l §Aq 9¥¢y a8 wrgw gie e | fecchoad | aareeara<sy |
T FOSTET | AT | TEHT | 40T AATIRNAIT: | qAG HGRE | HeA -
sifaRe: | qag sfteerarg SR mida: | afsoed ghmimgsaraia: | qar 7@
FIfATAITAE NG ATART: | T A | FPIA FLEG: | A
FERGTATE SN TNETRIATIR ... FFARAET ... foratfag | 0 ||
| o T g @
Afedisfod ... 987 |
AEATHIARRIE] T
AN, ... HSA ||
AASHEIT Az qafaosia Afet: |
M., @ qraweg 3@E |l 3
PPN (£ i: 1
seaTeT gaar @R 3f Ul 3
fofag ¢ wag
(In a different hand) g gres 7, AWGEHT FrAvEQT Fraea fqfag
(In a different hand) daq 9¢3x au afzad gfa ¥ TR a}:!\aqs‘r
AT GTAATE TORHMTA Gfeqauaay GeoararFad  SAeimT g
gucdzfaener ot & yamdavn: fpdafgedeaa gn faaaasaaiegey
SFgrE=aT SR %o Jear FITEATNFTTAAT & || |
P(2) : This paper MS, belongs to the Bhandarkar Oriental Research Institute,
Poona, bearing the No. 1434 of 1886-92. It measures 29.5 by 15 cms. It has 129 folios,
written on both the sides, excepting the first which is written on one side only. The
folios have become too much brownish and are rather brittle. It is writtea in black
ink, but the margina} lines, numbers of verses, Dandas, etc. are in red ink. There is no
white square blank in the centre of the page. FEach page has generally eleven lines,
sometimes even nine or ten. Each line has about thirty letters. On some folios, at the
beginning, there are explanatory notes on the margin. It opens thus after the symbol
of bhale :
| Go || 3 a7 fa@g¥a: || @ewt...etc. It ends thus: || ¢ || 37 yTRTETHT
gared || 1| 1 =13 1 | s gaeasifon Seafafasmicagsag d@ag
g¢xe 1 fafq die gao g Sgat HreEgUTIER  TEIISHTA RIS
stgarggefifagfaasagaaam qawd Faray TomTn quEadns 36
gAY HSHAANECHA o AR TG H, AT
qag Ho WEITHTR =t ol Qo¢ ol = faouaifafam=rad d@soawrad
JeSITcAt M AgsgAwas aegat & wangAaresd = arusaet fdart agsh
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) wqFEe araFgEer oA &t weagd fadehat staws fr. o7 gefmm wreas-
enfa gat g waagd facstfa agguw g g2tas Fgaanae 33%: fa. adftaw
qdai Ae AAITERTAAAHR TR SATEEA ARG STEel SrEas
agamt wTF alenfag graaEmataaTTE  grentgl o oft o goc At ot
amazifafrateasy afeq Segdam @M@ wefdd  Srmahaded fafa
1 HTEG N

On close comparison of this P (2) with P, it is found that the text of the
former is more or less identical with tkat of the latter. May be that P (2) is copied
from P. Some readings of P (2), which differ from those in D, are the same as in P.
The colophons at the end of chapters are identical. There are a few marginal glosses
in P (2); and all of them are covered by those in P. The prasasti (beginning with
atha §ubha-samvachare etc.) on folio 129b is written in a different hand, and belongs
only to this MS. This MS. is not collated for this edition.

D : This is a paper MS. belonging to &ri Di. Jaina Sarasvati Bhavana, Pamca-
yati Mandira, Masajid Khajura, Delhi, Masajid Khajara, Delhi No. i 10. It was so
kindly lent to us by Shriman Pannalalaji Agrawal who is proverbially helpful to others
in securing Mss. from Delhi. It measures 26 by 12 cms, The concluding folio is
numbered 146. Some folios show signs of dampness. The make-up of this MS. shows
not only different varieties of paper but also different hand-writings. The folio No. 2
is repeated, and some matter also is found twice in that portion. The folio Nos. 27,
28 and 29 are repeated, being found both in the older and later layers ; and the conti-
nuity of the matter also is dislocated.

The first 29 folios are a later addition in which the text ends with tapodhanah
17 ev I [ sce the verse 4.77 and the two opening letters of 4. 78. ]. Then come four
folios of the older portion of the MS., Nos. 27-30, beginning with diyam visavisadhara
etc. [See 4,72 ]. Thus the continuity is not maintained in the older and the additional
folios. Then again folios 31-33 are newly added; their handwriting is different from
that found in the first 29 folios (first variety). Then 34 onwards we have again the
older folios, and the matter is not properly connected. Further, the following folios
are additional § 49, 56, 65-67, 134-5, 143, 145-6 (hand-writing 2nd variety), 101-104-104
(hand writing of the 1st variety ). ,

Considering the older corpus of this MS., each page contains nine lines with
32 to 35 letters in eachline. Throughout, black ink is used. The hand-writing is
good and uniform. There is a white spot, usually square, in the middle of a page.
Some folios are repaired here and there with slips pasted on them. Though no red
ink is used, red chalk is seen for spotting the numbers. Coming to the new portion
(1-29 & 101-4), each page has nine lines with bold letters in black ink. The red
ink is used for the opening title, for marginal lines, for the Dandas, for marking the
squarish space left in the middle of a few pages etc. The hand-writing in the remain-
ing additional folios is not so good, though it shows some uniformity of style. Each
page has eight to nine lines, 'Throughout black ink is used.
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The MS. opens thus (in red ink) :
|1 STt AW 1 S AE fysEm an || o e ete
It ends thus (on the additional folio):

3fr shgfefaadafacad arivameam aed dque || gy d9q
9390 I WIEar afg 3 A Ffqamr gq |
The older portion is definitely superior in every respect, in hand-writing,
accuracy and uniformity. The use of padimatra is absent here. Separation of words
is indicated in the older portion in many places with a short stroke on the line. Some
pairs of letters are often confused mutually, for instance; ¢ & n, tu & ru, v and b, 5.
and kh. It is anusvara and not parasavarpa that is used in the nasal conjunct groupst
When ris the first member of the conjunct group, the other consonant is written
double. The ink is rubbed on folios 38b and 39a, and the faded portion is rewritten
on the margin. There are explanatory glosses, written on the margin, in the older
portion with folio No. 40 onwards, with necessary referential indication in the body of
the text. In the folios added later, there are no marginal notes excepting only two
which are found on folios 32ab and 145b. These glosses are mostly synonyms in
Sanskrit, sometime without termination; but now and then even in New Indo-Aryan.
In the older portion the colophons of chapters are shorter, but those in the newer por-
tion are longer specifying the author’s name.

The MSS. P and D have some close similarity, so far as the older portion of
the latter is concerned. Though the hand-writing is different, there is some close
resemblance in the style. The paper and general appearance of P look older. P bears
the date, Saravat 1485 (~57 = 1428 A. D.) while D has Sarhvat 1210 (-57 = 1153
A.D.). The date of D comes on an additional folio, later in time, and hence one cannot
be definite about its authenticity. May be that the copyist of the new sheets in D is
making the necessary additions in D, finding that there were some gaps in it, with the
help of some still older Ms. as his adarsa. If at all the date is correctly written, it
must belong to the earlier adarSa from which the necessary portions were copied by
two persons and added to it. The colophons at the end of chapters in P and older
portion of D are almost identical. P has abundance of marginal glosses. The first 39
folios of D have no marginal glosses, excepting on two pages. On folios 131b and
132a, there are plenty of marginal notes written in inferior hand-writing. Thereafter,
it has got a few here and there; and only some of them are identical with those in P.
There are a few different readings between P and D.

The test of the Dharmaratnakara presented here is based on the two MSS. P
and D. The various readings are duly noted in the foot-notes. In a few cases, where
the editor has offered his emendations, apparently with some justification, the readings
of both P and D are noted : such cases, however, are very few. The marginal glosses
found in P are all copied (excepting a few which could not be read) and given
in the foot-notes without any specification of P, because their number is very large.
Those glosses which are found in D only are noted in the foot-notes against the siglum
D. When a gloss is found in both the MSS,, it is noted against PD. Glosses and
various readings are all noted together in the foot-notes; the latter, however, can be
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distinguished by the zero which is prefixed to them, for instance : 27) 2 P *damayanti-
The Editor bas tried to be as faithful to the MSS, as possible : Apparent scribal errors
are eliminated. The text is presented with a standardised orthography generally acce-
pted in critically edited standard works in Sanskrit. The MSS. number the verses,
including the quotations, chapter to chapter, but there is good deal of irregularity in their
numbering. In this edition the verses are continuously numbered (at the beginning) in
English numerals upto the end of the work. Each verse, at its end, is also numbered
in Nagari afresh from chapter to chapter. The verses which are, or seem to be (as
sometime hinted by the Translator), quoted are marked with asterisk on the earlier
number. There are certain doubtful cases, whether they are quotations or not.

2. Dharmaratnakara

The Dharmaratnskara (DR), as its title indicates, is an ocean or a source of
jewels of religious sayings. It is divided into twenty chapters and in all contains
1661 verses in different metres (see the Appendix No.2). Its author is Jayasena.
He refers to earlier dignitaries like Samantabhadra and Akalanka (554 also 1291). He
is highly indebted to his predecessors for his ideas, expressions, similes, illustrations
etc. All this testifies to his vast reading, saturated learning and deep study of earlier
works. Further, he has bodily incorporated a large number of verses from earlie r
authors, at times with the phrase uktam ca, but very often without any such indica-
tion. The editor has experienced great difficulty in starring these verses. It is very
rarely names of authors or works are mentioned. For instances, there is a reference
to Umasvati by his title Vacakamukhya (433); to Kalikala-sarvajfia (295) whereby
he designates not Hemacandra but Somadeva, the author of the Yasastilaka-campd; to
Aradhana (1546), a Sanskrit text; to Gunabhadra (224); to Sivadharma (588); to
Samayantara (134 f.) etc. That he is including the stanzas composed by himself as
well as others is perhaps indicated by him in his observation (1647) :

AT GYeaa~q feamE SRTsgaa]

gegaTfor a=ifa qa=agaraay genfo a (7))

sAqertafaaEs: Qwdidy

qaaeaaify faar mva &4 Fh |
It has not been possible for the editor to spot the sources of all the verses starred as
quotations (may be that some of them are composed by the author himself). As ine
dicated in the Index of verses, it will be seen that Jayasena has availed himself of a
large number of verses from the Ratnakarandaka of Samantabhadra, Atmanuéasana of
Gunabhadra (c. 890 A. D ), Purusartha-siddhyupaya of Amrtacandra, Yasastilaka-
campd of Somadeva (A.D. 959) 2

In addition to the Sanskrit verses composed by himself or taken over from
others, there are in this work, some twenty seven Prakrit-Apabhramsa verses : 142- 3,
290, 710, 717, 719, 740, 774, 867, 1204, 1223, 123142, 1268, 1282, 1359 and 1379. It
is quite possible that some of them are composed by the author himself.

[Pl alaalalalalal ol ol of

2. Paramanand Jain : Anekanta. VIII, pp. 173-75; Kailashchandra Shastri $
Jaina Samde$a, Sodhanka 5, 26 and 28. It is claimed that Jayasena is indebted to
the Tattvanusasana, see J. Mukthar's ed., Delhi 1963, Intro. p. 30.




6 Dharmaratnakara
3. Analysis of the Contents

1 Consequences of Punya and Papa :

After offering salutations to Vardhamana and Sudharma, blessings of Sarasvati
and of Munis are sought. Dharma is unique, and it is Dharma that bestows all that
is great and worthy of respect. Dharma, or the adoption of virtuous life, brings many
a benefit; while Adharma, or the adoption of sinful ways, brings manifold inisery here
and elsewhere. Dharma brings coveted pleasures (Iévara getting Parvati, Visnu gett-
ing Laksmi and Rati getting Kamadeva); but one who is without Punya or Dharma
is subject to misery. One with Punya is free from physical ailmients, while for the
other (who is devoid of Punya) the very living is unbearable. It is due to Punya,
one has a happy family life; but without it, the family itself is a torture. It is Punya
that brings greatness, glory and fame. Bahubali, Ravana and Visnu accomplished
brave feats only on the strength of their Punya, or religious merit, incurred by them.
It is by Punya that one secures excellent residence, dainty food, relishes and precious
stones, costly clothes, scented bath and physical comforts in winter; but in the absence
of it, and on account of Papa, one lives in a wretched place, eating bad food, plunged
in poverty and suffering physical discomforts. A man without merits is like énmkara
(44). Dharma is a powerful planet (graha). It is on account of it that Indra lives
in luxury, that gods in Sarvarthasiddhi are happy, and that one, after destroying all
the Karmas, attains Liberation. One should, therefore, lead a life of virtue.

11 Fruits of Abhaya-dana :

Dharma leads to abhyudaya and nikSreyasa. Dana is fourfold and a cause
of Liberation. Life is dear to all, so security of life is the highest benefit that can be
besto wed. Thus kindness, or non-violence, to living beingis acceptable to all. One
should help other beings with whatever one possesses. That Dharma, or any
religious act, which does not grant safety and security of life is not worth the name.
Daya or Abhayadana is the essence of Dharma; and without that the latter is
just a pretence. Life is dear to all; and for its safety the practice of Twelve
Vratas etc. is prescribed (20). If life is lost everything else ceascs to eXist : ahimsa
or abhaya is thus the supreme principle to guids one. Various kinds of living beings
need to be protected, after duly understanding them (26 f.). Cruelty, or violence, to
living beings bring misery to one here and elsewhere. So any activity which causes harm
to living beings should be avoided. The gift of abliaya brings many unique benefits
which surpass the outstanding qualities of Maruta, Mandhatr and Dharmaraja. The
practice of Ahirnsa brings many a glory; and there are illustrations to this effect (Vide
the tales of YaSodbara and his mother, Ghanta and Visvasena and bis wminister
Ksema). It gives happy benefits elsewhere ard social security here.

III Fruits of Ahara-dana etc. :

Gift of food is ever praised: without it, creeds crumble and penances per-
ish. Without food the body cannot be sustained; austerities cannot be practised;
knowledge is not cultivated; and Liberation cannot be attained. The first Tirthakara
received sugar-cane juice and others cow’s milk and broke their fasts. In the absence
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of food, dutics cannot be performed, human ends are not achieved, and the structure
of the society cannot be sustained. Food is essential io every one in some form or the
other (its varicties noted). Gift of focd is most praiseworthy, and the worthy
donor achieves great benefits.  There are various types of donors, and some are
like birds which give food oaly to their kids. Kings like Sreyauba Madhu, Vajrajangha
etc. are exemplary donors (23). Donation of food etc. should be given without
expecting anything in return and thereby an atmosphere of satisfaction is created.
Dana earns merits which are a beneficial provision for journey to the mnext world.
Temples of Jina, images of Jina, the fourfold Samgha and JinaSasira are worthy
fields for sowing the seeds of Dana. Constructing new temples and repairing
the old ones are beneficial and bear great fruits. Likewise are fruitful the
erection of Jinabimba and giving sasfras to others. All these are meritoricus acts
which yield rich dividends. Those who put these into practice are few and far
between. By consecrating various types of Jinapratimas (49-50) one carns
great Punya (57). Likewisc devotion to Jina is highly beneficial.

1V Sadhu-piija and its Fruits ;

Cultivation of Virtues is quite necessary; and onc should always sce who is
worthy (patra) or otherwise (apaira) : the example of king Bali should be noted.
The congregation of Jaina monks deserves highest respect and patronage; the Jaina
monks are a great support for the practice of Dharma; and it is through Punya that
one comes across them (30). Jaina monks are an outstanding patra in view of some

great quality or the other; and they all descrve respect. Really worthy monks are
scarce : some are outstanding in their knowledge, while others in their conduct. The
study of scriptures is a great qualification, and a learned wmonk is worthy of praise.
Equally praiseworthy is that monk who has Samyag-darSana which goes with Jhana.
Samyagdarsana has its varicties and characteristics; and it has to be frec from certain
blemishes. It is a prerequisite of Liberation;and Right Knowledge foilows it, but Right
Conduct may or may not. A monk with Right Faiib, though deficient in conduct as

a result of bad times, deserves to be honoured : if one monk is faulty in conduct, one
‘should not treat all the monks like that ( —50). Reverence unto monks, ignoring their
minor defects, brings purity of mind and religious merit. A monk should be looked
upon as sai-patra, worthy of gift of food etc. by a householder whereby his faith in
religion gets confirmed. A man of faith has vatsalya for his coreligionists and is
further endowed with religious and social virtues ( —62). Great monks are free from

attachment and aversion; and they visit the houses of worthy householders ( —69)-
Monks endowed with flve Mahavratas are welcome as merited Sravakas (=77). A sat-
patre like a Nirgrantha monk is rare : a good pafra, intention to give and a worthy
gift are all the results of Puniya. When a worthy receipicnt is available, there should be

no delay in bestowing dana whereby one’s wealth is worthily used : wealth undonated

or unused is doomed to destruction (—84). Mokha or attachment for wealth is ever
powerful, so one should overpower it and give dana at every opportunity, without

yearning for anything in return ( 91). There should be no hypocrasy in religious

practices; and monks who are the support of the church must be given food etc. where-

by one earns religious merit. Generous Sravakas always bestow karumya , Kindness or
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security, on all the living beings without any discrimination so that the latfer are éver
hsppy.

V Dana or Charity and its Fruits ;

; Selfish people who discourage all charity deserve to be ignored. Dana may
involve some preliminary (arambha) Himsa, but to discourage it is a positive obstacle
in a healthy act. Some pervert monks mislead people who are charitably disposed. Some
great persons save lives of others even at thc cost of their own. Fanatics relish no
instruction; still it is given for the berefit of the balanced so that their attachment or
the world is eliminated. Even Tirthakaras have given dana on the occasion of their
'di’ksa or renunciation : charity never breeds any aSubha-karman. Giving Dana is as
important as practising austerities (tapas) and observing vows (éila); and it involves
no preliminary sin, because great men like Bharata, Dhana and others have adopted
it. Dana is the most important of the four religious duties; and those who put forth
five excuses (27)are greedy vultures. A little /iiznsa is inevitable in the wordly routine,
but that is no justification to avoid religious duties altogether. At any cost, as a reli-
gious duty, the house-holder should offer (dravya-) paja to Deva and Guru ¢ itisa
universal practice, and there are examples of Bharata and others. If arambha is tolera-
ted elsewhere, why not in religious observances ? Some zrambha involves sin, but that
in one’s devotion to Jina leads to Punya, Dravya-paja of Jina is praiseworthly; it
makes human birth fruitful, and leads oue, in due course, to Liberation. All worldly
activities like agriculture etc. involve a little sin; but when they are directed 1o reli-
gious life, it is negligible( —65). Gift of food etc, to monks involves no flaw; Vrsabha
gave medicine, so also a merchant from Ujjaini; Krsna had medicine in every
house for monks; Rukmini, Nandis=na and Revati rendered help to monks; Celana’s
service to monks is well-known. Rama and Laksmana as well as Sita rendered help to
Gupta and Sugupta and the first two risked themselves to he!p Desabhasana and Kula-
bhasana. Instances of ghara-dana like this are many ( —80). Itis out of what is
earned by just means that food etc. worthy of being received by monks should be
offered to them. There are special circumstances which might decide what is jaghanya—
and madhyama-dana and what is allowed and what is not (kalpyakalpya). Any way,
food etc. must be offered to Sadhu : itis a proof of the devoted nature of a house-holder.
Respect (vandanz) towards Sadhus, like Dana, is a religious duty, attended with many
good qualities (107 f.). Too much scrutiny of patra and apatra is not advisable in this
age (when caritra is being often violated ) ; some general traits are to be looked into;
and dana should be given to Sadlus liberally (111f.). Scriptural injunctions are to
be duly construed; Dana should be looked upon as the highest duty of a householder;
and it should be given without expecting anything in return. o

VI Jiiana-dana and its Fruits ;

Jhana-dana, or giving knowledge (and its means), is most important of ail
the gifts, because  knowledge gives a clear understanding of correct behaviour and
human objectives. This dana helps the observance of Dharma or religious practice (of
Ahimsa) whereby is attained all that is worthy here and elsewhere, culminating into
Liberation consequent on the destruction of Karmas (~12). One who imparts know-
ledge or Jilana is the greatest philanthropist, because knowledge is something unique
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n every respect. Scriptures which contain the words of Jina should be studied and
heard; and thereby one gets a correct perspective and proves himself more worthy
than animals : there are illustrations of Abhavyasena, Dhanasri etc. Study of scriptures
leads to spiritual heights, and the knowledge thereof should be received from worthy
teachers in a proper manner and procedure (39 f.). The obligations of a Guru can
never be redeemed. Scriptures should be studied and tavght; it is their knowledge that
is conducive to Right Faith and Conduct; its importance is great; and he who gives it
is worthy of high respect. "

VII Jiana-dana and its Fruits (continued) § ‘

The words of Jina constitute the true Agama, because he is free from raga and
dvesa, attachment and aversion, which are the source of untruth. The claim that Veda
is apauruseya is invalid. Veda does not interpret itself; and the interpreter of it has
to be free from raga and devsa. There is no Creator of the universe, nor is the Vedic
scripture of valid authority. The omniscient Jina is the true Teacher. He has preached
the inviolable doctrine of Anckanta, principles like Jiva and Ajiva and a code of
conduct based on Ahimsa. Every substance has a threefold nature : origination, dest-
ruction (with reference to their paryayas or modes) and permanence (with reference
to substance). The Ksanikavada of Buddha cannot explain various phenomena; and
likewise that the Atman is ever nitya is also not tenable. It is the Anekanta that can
explain everything in a consistent manner. Where human reasoning fails, the words
of Jina are true (—38). One may not understand subtle categories like Dharmasti-
kaya, principle of motion; but one has to see his spiritual benefit by discriminating
pumya and papa. One’s own Karman is supreme in giving the fruits, and one has to
be aware of this. One must rise above all conflicts and destroy one’s own Karman
through Jiiana (53). The words of omniscient Jina are true, and his existence cannot
be denied. He is a true Guru who propounds the truth, has faith in it and puts the
same into practice. Scriptures are the fourdation of religious practices, and therefore
they must be preserved. Gifted persons like Naravahana had the scriptures committed
to writing. King Sreyan had shown great devotion to scriptures in an earlier birth
(Anamika). The learned should be fed, scriptures should be got copied and preserved,
and their study should be encouraged in the Sangha by those who have affiuent means,
That indeed is the path of merit. Of the four Anuyogas, Drvyanuyoga is the most
important. It has been expounded and explained by Samantabhadra, Akalanka and
others. Logic and other branches of knowledge become worthy when they are studied
by men of faith for spiritual enlightenment. Worthy are those who get copied books
on various branches of knowledge, especially Jaina scriptures, have them distributed
and maintain great collections of them.

VIII Ausadha-dana and its fruits ¢

Offering of ausadha or medicine is as important as other danas; and it helps
one to cultivate kindness or Ahimsa towards other beings. The Sangha must be
healthy, and a healthy body alone is an effective instrument of observing religious
practices. Medicine is food for the ailing body; and it is the duty of a Sravaka to offer
it to a monk. Any doubt in this context is not justified. The instance of Maheraka
may be noted for guidance. When monks accept food etc., they really oblige their
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donors : one should pay attention to the resulting merits. Even Candraprabha, in his
birth of Padmanabha, rendered service to monks by giving medicine. A healthy Sangha
is the basis of religious organisation. Therefore one earns great merit by giving the gift
of medicine.

IX Rise of Samyaktva : ;

One attains Literation by continuous practice of §ila, i. e., observing twofold
(7pu— and maha - ) vratas which are the means to all human objectives. The words
of an Apta. i.e., Tirthakara (about atman, agama etc.) are infalliable because, unlike
other gods (6#5 f), he is free from raga and dvesa, attachment and aversion; and by
his very birth he has pure spiritual knowledge. 1f a Teacher is pure, his instructions
are pure; and being endowed with a number of great qualities, he propounds the
Truth, keeping in view both Niscaya and Vyavabara stand-points (—=20). The scri-
pture sheds light on the fourfold human objectives with reference to the basic princi-
ples, namely, Jiva etc. endowed with gusas and paryayas and subjected to origination,
permanence and destruction. Jiva and Karman are associated with each other from
beginningless time. Though independent of each other by their nature, they are in-
teracting in their association; other substances have their specific functions (-26).
Likewise nine Padarthas are explained showing the relation between Jiva and Karman
(—37*1). The life of a monk, consisting of the practice of Five Mahavratas, is
unique and has to be adopted for achieving the rcligious objective, so it should be
preached to everyone. Some may stay in the house and follow only Anuvratas to the
best of their abilities. Samyaktva or Right Faith is the foundation of this twofold
religious life, one of a monk and other of a householder. Samyaktva means clear and
firm faith in the principles preached by Jina; and it must be free from blemishes like
madh ita (with reference to deva, samaya and loka —52) etc. which are misleading
the people. 1f any one does mnot leave them altogether, one must have mixed feeling
of connivance at him. One should keep onesc!f in firm faith and constantly help others
to come on the right track. There should be no pride about one’s alleged qualities of
form, family, head and heart. Ore should relinquish mithya—darSana ctc. and six
andyatanas and also remove eight flaws Sazikana etc. of Right Faith (-69%1). TItis
mithyatva which is the source of all blemishes, and it has five or seven kinds which
are duly explained (71-80). fCandramati, Yagodhara, Sambhu, Hari, Subhauma etc.
are instances of different forms of mithyatva the varieties of which are many, even
infinite. Mithyatva brings many births full of misery as can be seen from the career
of Sanghasri and Marici.

X Limbs (Anga) of Samyaktva :

Samyag—dardana, or Right Faith, is the basis of Right Knowledge and Right
Conduct : it is either nisargaja (ratural or inherited) or adhigamaja (acquired or cul.
tivated ) under certain circumstances. It shows difTerent types depending on the sub-
sidence of Karmas etc. There are internal and external causcs for its rise. It is cha-
racterised by praSama, samvega, anukampa and astikya (duly defined he}re). Further
it is of ten kinds, ajii etc., and even of many varieties (—23). King Srenika, queen
Revati and sons of Adiraja attained liberation quickly through Right Faith which,
t herefore, needs devoted cultivation (—25). Then are described the qualities of Samya-
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ktva : 1) nikSasikita of whick Vajrayudha and Afijanacora are the illustrations. 2)
nikkamksita of which Anantamati. Srivijaya and Amitateja are the examples, 3)
nirvicikitsa, often found fault with by others in four respects; inner qualities are to
be appreciated and not outward appearance; nudny is the highest non-attachment;
pulling out hair is Viravrata, King Audayana, Sridatta etc. are the instances. 4)
amadhadystitva, freedom from credulity in false scriptures; and Revati is an illustra-
tion. 5) nzguhana religious virtues to be encouraged ignoring minor faults, 6)
sthitikarana, for the stability of the Sangha pious people should be encouraged in their
religious practices; there are examples of Celana—Jyestha, Sambhinnamati, Mahabala,
Puspadanta, Varisena and VaiSakha. 7) vatsalya : there should be fellow—feeling
towards all coreligionists and dedication to Ahimsa—dharma, This vatsalya assumes
various forms (like viniti, vyaveti, bhakti, catakti, prarcana and vaiyavrtya) in different
contexts. The episode of Bali~Visnukumara is well-known. 8) prabhavana : the
qualities of spirit should be made effulgent and the doctrines of Jina should be glorifi-
ed suitably, as was done by Bharata, Sanatkumara, Ravana, Vajra-kumara. By stabi-
lising Samyaktva in one’s Atman, one attains liberation like Srlsena

XI On the first Pratima :v

Though Right Faith and Right Knowledge (samyag-dariana and —jriana)go to-
gether, they ate differently defined; and the former precedes the latter and is cultivated
in its zight limbs. Knowledge can be direct (pratyaksa) or indirect (paroksa); the
former is of three /kinds : Kevala, Manahparyaya and Avadhi, and the latter of two
kinds : Mati and Sruta. These have many subdivisions. Right kaowledge enables
one to distinguish between heya and adeya in all the contexts of time, space and reality
(11) Right Conduct is necessarily preceded by Right Faith and Right Knowledge.
It is the very nature of the Atman wherefrom all sins are eliminated : there is equi-
poise free from attachment and aversion, and there is all purity, It is of five kinds :
yathakhyata et:. which are duly explained (19 f.). The monk observes five Mahavra-
tas, complete abstention from hismsa etc., which are the essence of his spiritual pro=
gress : the same a householder observes in a partial way. A householder must abstain
from wine, flesh, honey, butter, udumbara fruits, eating-at-night, bhazga etc. which
involve harm unto living beings. Each one of them has obvious blemishes as elaborat-
ed here. The instance of Mandavya deserves to be noted (35). Offering of flesh in
the Sraddha ceremony is not justified. A wine-addict is wanting in truthfulness, and
there is no kindness in those who eat flesh, honey and udumbara fruits (38#1
Honey is secured by harming the bees which collect it. Honey, wine, butter and flesh
contain living organisms of the same colour, Honey or certain intoxicating juices of
flowers should not be taken. Mandavya is notorious for ecating the flesh of an ele-
phant killed by others (—47). Subtle beings get destroyed in the use of udumbara
fruits. The pious, therefore, should not take wine etc., nor should they keep company
with those who are addicted to them (53). A Sravaka observing vows should avoid
many abhaksya items, after due discrimination ( ~58%1). A Sravaka of the first stage
(pratima) has Right Faith; and if he has eight Maulagunas and avoids some of the
vyasanas, he adds to his superiority (—62).
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XII On the Second Pratim3 :

The Second Pratima has manifold aspects, but is primarily for those who
observe the five Anu-vratas. One should be free from pramada and abstain at least
from injuring trasa—jivas, i. e., those which have more than one sense ( —3). Himsa
(injury to dravya—and bhava-prapas) has various aspects and kinds; and it should
not be committed under any pretext or circumstance. Really speaking, absence of
raga and dvesa, attachment and aversion, is Ahirmsa in spirit; and if they are let loose
there is Himsa (- 3%23). Havmg understood Himsa, its source, its fruit etc., one
should avoid it without sparing any effort on one’s own part. Himsa primarily
tuins the afma-paripama; and violation of other vows is only explanatory (-4*10).
The practice of Ahimsa has various aspects It is ‘to be observed with contrelled
temper avoiding injury to living beings in one’s activities, in items of food and drink
and in human relations. One should . cultivate the four virtues : maitri, pramoda,
karupa and samavytti (14 f.) ;; and Ahimsa should be observed with a sense of
responsibility. Often prayadcitta is necessary as demanded by the public and for
shedding the Karmas. What is Subha is to be preferred to aSubha; and outward
formalities should be preceded by inner purity for eliminating all sin (-23*1). There
are five aticaras of Ahirmsa (26). Injury to living beings even in the name of religious
practice leads to rebirths. Ahirsa is like the jewel Cintamani, and all other vows are
subordinate to it (—31). Untruth arises from pramada: and it is of four kinds
(32*1 f). The fourth variety covers objectionable (garhita), sinful (avadya-samyuta)
and unpleasant (apriya) statements which harm others (—32*8). The four varieties
are stated in a different way as well (32%9, 35). The satya variety of these four is
again of ten kinds dependingon the country or territory (desa) etc. (38). One should
always speak what is priya etc. Any statement which results in  distrust, punishment
and mental torture to others should be avoided. Scandalising Kevalin etc. is to be
eschewed. Statements made out of jealousy and vanity lead to Karmic influx.
There are five aticaras of the Satya—vrata(43%1). Then statements which lead to ucca
and nica Gotra are indicated. A good man sticks to truthful speech. Vasu went to hell
by his untrue statements; and on the other hand, Devakirti attained liberation by
his devotion to truth. One who speaks truth creates a happy atmosphere all round.

XIII On Asteya etc. :

Theft or stealing consists in depriving others through pramada, of their belon-
gings without their being offered.  Belongings or possessions are as good as exter-
nal prapa; so theft amounts to Himsa. Excepting articles of general need like water
grass, etc., one should not pick up the belongings of others which are dropped, kept
or forgotten. Theft is punished by the king, and it involves harm' to oneself and to
others. Even the wealth of relatives should not be taken, if it is not duly given.
A Srzvaka can accept only such wealth as is justly earned (and duly given). The
treasure-trove belongs only fo the king. Those who observe this vow of acaurya earn
great benefits. There are five aticgras of this vow (6). The instances of kmg Suyo-‘
dhana, of priest Satyabhati etc. deserve to be noted (-10).

Sexual enjoyment is abrahma, and it involves Himsa. A Stavaka should treat
other women (than his wife) as mother, sister etc,; buf one with perfect celibacy
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{mahajana) obsétves complete abstention. Self-restraint is ever commended, though
sex-satisfaction is allowed in a limited area (13*4). Such items of food and drink
as incite sex should beavoided; it is by the preservation of brahma, i. e., celibacy,
that all other vows get 'strengthened. Intense sex instinct is injurious to all pious
tendencies (18). There are five aticaras of the vow of celibacy (18*1), There
are tea items which arise out of sexy feelings. Celibacy isto bz observed in nine
ways (~19). The voluptuous son (Kadarapinga) of the minister suffered great
miseries; Bharata and other wars have been fought for women; two merchant
brothers fell in love with their sister; so these instances should induce us for sex-
abstention whereby one earns great benefits ( —24). ‘

It is the feeling of mineness that is attachment which leads to greed for posse-
ssions. Naturally, one who has attachment is sagrantha, irrespective of actual possess=
ions which need not mean only external belongings. Parigraha (ie., belongings or
possessions) is internal (of fourteen kinds) and exteraal (of two kinds). The Variet-
ies are enumerated. To avoid parigraha is to strengthen the vow of Ahimsa
(—=25%1). There are degrees and types of marccha, attachment or infatuation. The
internal types can be overcome by conquering morbid varieties of passions and by
cultivating qualities like mardava, tenderness etc. One should g0 on putting limits to
one’s belongings; one should earn justly what is suitable to one’s living; and the
excess, without any further greed, should be given to those who are deserving(-27*1).
Among the belongings even one’s body is not a permanent companion, then what to
say of others. Wealth has to be the means of viriuous living : if it is not expended
fruitfully, it resembles the water from the ocean from which not a sip of it could
be drunk. One who is free from attachment (=greed) is worthy of honour. There
are instances of Spathahasta, Pinyaka, Bharata and king Dandaka. who suffered
here and elsewhere on account of their gred. On the other hand, Jinadasa, Bahubali
and Manimalin became happy everywhere. Greed is the source of many evils
(-35). Vrata is a vow to avoid Himsa etc.; it may b: sthala — (=anu-)
or mahi —vrata; and the obscrvance of it leads one, in due course, to liberation. It
has manifold aspects and varieties ( —38). One in the second Pratima observes
these Vratas and thereby achieves spiritual purification (41).

XIV On the Second Pratima (Continued) :

Eating afler sunset involves Hmsa, so one who wants to observe Ahirmsa has
to abandon it. The:e are some opinions to modify this concept (2 f.). Scriptures have
prescribed time for eating, and any violation of it leads to certain evils. There are
eight stories narrated in this regard, and it is not human to eat at night (-8).

For strengthening the five vows, there are prescribed seven Silas consisting of
three Guna-and four Siksa-Vratas. (i) Putting restriction on one’s movements in
certain directions is the first Gunavrata : it can be occasionally transgressed for reli-
gious purposes only and not for any others. It has five aticaras (- 13*1).(ii) Restri-
cting one’s movements with respect to certain areas or localities etc. for a fixed period
of time is the second Gunavrata (Here it may be noted that D:Savakasika is included
in the Gunavratas), which in a way, strengthens the vow of Ahimsa, There are five
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aticaras of it (15%1). There are illustrations of the benefit of this Vrata (—19). (iii)
To abstain from wanton injury to living beings is the third Gunavrata. This injury
is of five kinds : (1) Thinking ill of others; (2) offering sinful instruction; (3) incon-
siderate or thoughtless behaviour; (4) supplying instruments of injury; and (5)read-
ing or hearing such tales and so on as incite passions etc. There are five aticaras of
this vow ( —25%2). Some persons like Soma have achieved happy ends by observing
this vow, and indeed it is an important one.

XV On the Third Pratima : Samayika :

Though not seen by the eye, the existence of Apta or Arhat is a fact, and
worshipping his image has its value. Though Dronacarya was not before the cycs,
that Kirata (Ekalavya) achieved the object by worshipping his image (8). Both
internal (absence of raga etc.) and external (bathing etc.) purity or cleanliness are a
precondition for worshipping Jina; and the latter has various aspects (-13*4). The
householder has twofold duties (dharma), laukika and paraleukika(13*5). The worldly
propensities are self-evident, but the means to liberation from Sarnsara are rare(13*8).
The articles of worship have a symbolic objective (—20); and the routine of the
rituals has to be duly followed in the manner of the details prescribed here (21 ff.).
The flvefold divinity is to be welcomed with due salutations (49*3—ff); und the
presence of other deities is also solicited (50). The japa of the great Mantra is to be
offered at certain hours and in certain numbers by way of meditation to visualise spiri-
wual effulgence, in the prescribed manner( — 56 ). Prayers should be offered to Jinendra;
and with the puspasjali one should take leave of the deities earlier invited (61). Then
blessings are solicited from great saints whose qualities and gifis are listed in details
in ten verses, after reciting cach, puspawjali is to be offered (62). Though the Arhat
is Vitaraga, meditation on him is of great benefit as established in the Vidyanuvada
(64*1),

Samayika consists in avoiding all that is kalmasa or aSubha and in adopting
Subha all along. The Atman endowed with right Faith-knowledge-conduct is samaya
and to realize that is samayika. While practising Samayika (being engrossed in seif-
meditation), equanimity of the highest type is developed. Samayika is of two types,
and it is practised in various ways with a view to reaching spiritual equanimity free
from raga and dvesa. It is practised in the morning and evening, but can be adopted
at other times as well. It is also called vandana, of two types, as mentioned in the
Kriyakalapa (73). There are flve aticaras of Samayika (75%1). Samayika leads to
great benefits; and we have the instances of Subhauma (who violated it), of Padma-
ratha (who innocently obscrved it) and of Samantabbadra (82). The practice of
Samayika is of great importance in the third Pratima, and thercby one earns gieat
benefits leading to liberation ( -85). -

XVI Exposition of the Prosadha-pratima :

Tapas, or penance (here fasting), bears great fruit and has to be practised
without indifference or negligence. Upavasa consists in withdrawing the senses from
their subjects and in giving up fourfold nourishment (ahara); and it is observed on
the 8th and 14th day of each fortnight (—4) for stabilising the practice of Samayika.
Putting a stop to all activities (arambha), fasting should be accepted from the noon
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of the eariier day. It is got prescribed in the presence of Jina or Siri or by oneself
at the command of the Teacher. One should retire to a lonely place, subdue one’s
activities and senses, and spend one’s time in study and meditation. Next morning
one should perform Paja etc. Half of the third day should be spent likewise. Such
a fast is a veritable vow of Ahimsa; and it should be free from five aticaras (-5%6).
Fasting has its varieties known as anahara, upavasa, mahopavasa, pracina and sakala;
and it could be nitya and naimittika. On the Parva days worship of Jina etc. is to be
performed. Those who cannot observe complete fasting may observe it partially by
taking one meal a day (11). Penance is external as well as internal, each one having
six varieties. Many dignitaries including Tirthakaras (in their earligr lives) have
practised various penances of fasting. Ananta, Dhanasri, Rajagupta, Sankhika, Ana-
mika, Sridatta, Kamalaéi, Rohini etc. have practised different penances of fasting
named Kalyana, Candrayan,Acamlavardhana, Srutasagara, Dharmacakravala, Paficami,
Rohini etc. Spiritual purification is not possible without the practice of penances of
which the six Exteroal (anaSana etc.) and six Internal (vinaya etc.) varieties are duly
explained (20-31). The Prosadha—pratima, when observed along with the earlier
practices, leads to worthy positions.

XVIL Exposition of Sacittadi-pratima .

Items of enjoyment (both bhoga and upabhoga) should have a limit, at stated
 times, and should not violate Ahimsi-dharma. Day to day the limits should be
renewed and abided by according to one’s ability whereby the vow of Ahirnsa is observ-
ed (—1%3). Batable like onion etc. as well as butter are abodes of subtle lives and
as such must be ever avoided. One should be satisfied by acitfa items and relinquish
the sacitta ones either as yama (all along) or as niyama (for a limited period of
time) ( -3). Similarly using skin etc. or food etc. contaminated by the former should
be avoided, because they are secured by killing Trasa beings. Sacitta—-tyaga, fully or
occasionally, is necessary for a householder where he becomes the best or mediocre
Sravaka observing this Pratima. Varisena is an instance in this context (—11).

Woman has a mesmeric attraction, but the wise should not enjoy her by day
(13); and that should be a worthy rule to be observed by a Sravaka of this Pratima.

Sex enjoyment brings in a number of disabilities (19), and hence any excess
in that context has to be checked. Celibacy is a triumph in itself (26), and there are
different aspects of its observance (27). ‘

Arambha, or preliminery sin involving injury to living beings, results from
enjoying consumable and non-consumable items (bhoga and upabhoga). Oae should
avoid injuring Trasa beings and also Sthavara beings as far as possible (29). Putting
all family responsibilities and activities on sons etc., whom one has brought up, one
should remain detached (udasina) to the world, and thus alone Arambha is avoided.
One becomes as good as a Muni, though there could be grades for one ( -36).

Worldly possessions create an attachment which must be abandoned, and one
should have attachment only for one’s Atman. Even the highest positions and posses-
sions deserve to be given up otherwise one has to face a number of troubles. By con-
quering worldly attachment one develops Satyama or self-control and peace of mind.
If is by abandoning items of bhoga and upabhoga one can obsarve the Five Pratimas
(5, 6, 7, 8 and 9).
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XVIII Exposition of Pratimas ending with Uddista-tyaga

(i.e., Anumati and Uddista~tyaga) :

A worthy Sravaka understands time, place and scriptural sanction and offers
dana to Patra in the manner prescribed for the benefit of both. The upacara is nine
fold, pratigraha etc., which are duly defined (3-11). While giving Dana (of food),
the donor should have a worthy attitude (11*1), and the gift should go to strengthen
the monk’s study and meditation (12). The Patra is of three kinds. Greed is a
form of injury to beings, and it is eliminated by giving Dana. The food prepared for
oneself is given to a monk (for whom it is not intended) who comes without any
invitation. Dana is given with various ends in view! Itis fourfold, and it should
be given respectfully and to the best of one’s ability (—16%1). Nature and fruits of
dana are described carlier. The Donor has seven victues Sraddha etc. which are noted
in details (19-24). It is the worthy food (described) that is to be given to a monk
who should be duly attended to during his illness etc. ( —27%4). The houscholder
should be above vanity etc. while offering food which the monk accepts from worthy
persons who offer it as a duty (30%1). One’s Right Faith should not be allowed to
be soiled. There are various Kinds of Patras (33) which deserve respect and help.
It is the purity of intention that earns religious benefit., Rare are ideal monks, still
even those who are seen now deserve respect (38). Knowledge and penance when
they go together deserve the highest respect (40). There are different formalities of
offering respect (40*1). All monks deserve respect; and their varieties are described
(43%1 ff.) : dana is of four types (sattvika etc. 44f*). Monks should be duly nouri.
shed with food and means of koowledge, because learned monks are rare (-55)-
There are five aticaras of atithi-dana (59*1). [ The above discussion perhaps covers
atithisamvibhaga .

One who wants to lead a pious life will not give consent to sinful activities
(-67).

A Sravaka who receives food etc. which is not specially prepared for him is
Uddista—tyagin. By eating food which is specially prepared for him he faces spiritual
disaster. These Pratimas are observed in different grades according to ons’s ability.

XIX Sallekhana ¢ its Exposition :

On the eve of onc’s life, the body will drop down; but one has to maintain
Right conduct by observing Sallekhana,  One should follow the routine prescribed in
the (Bhagavati) Aradhana (arha etc.); and fully cultivate the three jewels (-9).
Sallekhana alone enables the Atman to carry with it the gains of religious practices. When
death is certain, when one dies (voluntarily) without any atiachment aad aversion,
and afier eliminating the passions, this cannot be called suicide (11*6). In suicide,
however, one Kkills oneself in some way or the other uadzr the stress of passions and
emotions (11*7). If the mind is ruffled on the eve of one’s career, the earlier obser-
vances become fruitless. Sallekhana should be adopted after having severed all attach-
ment for the family, mineness for possessions and ill-will towards the enemical and
with due report of one’s flaws to the Teacher. Step by step, food etc. should be given
up with one’s mind engrossed in meditation on the Five Paramesthins (11%12). This
may not be possible when one dies accidentally; otherwise Sallekhana proves a great
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Tirtha (12). Fasting on the eve of life is indeed a blessing : the mind 7should be
plunged in religious meditation (12%4). There are five aticaras of Sallekhana (12*5).
Blessed is he who is devoted to the three jewels, has dedicated himself to the Teacher
and ends his career in samadhi. One has to conquer the parisahas (15-37) and medi-
tate on twelve anupreksas indicated here. Worldly career and pleasures and posses-
sions are all temporary and fickle; and there is no escape from Death. One has to
realize oneself as an embodiment of Right Faith, Knowledge and Conduct. One has
to understand Influs, Stoppage and Destruction of Karmas. Religious enlightenment
is something rare. After getting it, one should practise Dharmya-dhyana which, in
due course, takes one to Liberation.

XX Miscellaneous Topics :

This concluding chapter is really miscellancous in its contents. The mearing
of Anga—pravista and Prakirnaka is explained. The five good qualities of a religious
Teacher as well as the bad ones which hinder correct understanding are noted (~2*2).
Religious organisation depends on the truly religious Sravakas who observe six-fold
duties (4*2) in which Svadhyaya covers four Anuyogas (4*3 ff.). Tapas and Sam-
yama arc explained with reference to Guptis and Kasaya—jaya etc. (~17). The vows
should be observed on the ladder of Pratimas (—21). The bhiksa is fourfold, and
the Sravaka must offer it. The householder should cultivate three jewels which gra-
dually lead him to liberation. Victory is wished to the Anekanta~Dharma preached by
Jina. Then the author gives some personal details which are summarised elsewhere.

4. Critical Estimate of the Form,
Contents, Poetic merits etc. of the Dharmaratnakara

The entire text of the Dharmaratnakara is divided into 20 Avasaras with suj=
table titles. The total number of verses, in different metres, is 1653, and the author’s
PraSasti has eight verses more. Some are composed by the author and many others
are quoted often anonymously, as already noted above. From the review of the con-
tents given above, chapter to chapter, it is clear that Jayasena has presented in this
work a vast range of ideas, topics and subjects, both moral and religious, primarily in
the set-up of Jainism. He starts with the ideas like Dana, Sila, Tapas and Bhavana
and goes on expounding his themes as a gifted poet and an earnest teacher. The work
has become more an anthology, moral and religious, than a systematic treatise with
clear-cut subjectwise divisions. Now and then sections dealing with certain topics can
be marked out, but they are often mixed up with and distracted by repetitions quite
common with earnest teachers who are out to give religious discourses.  After fully
discoursing on Dana in details (I-VIII), the author takes up the topic of Sila under
“which Samyaktva (lX—X) is discussed in all the aspects. Then he passes on to the
exposition of Pratimas (P. 1 : XI; P. 2: XII-X1V; P. 3 : XV; P. 4 ; XVI; Ps. 5-9:
XVII; Ps. 10-11 ¢ XVIII); but the quantity of discussion about various Pratimas is
uneven, and sometime the subject matter is not fully covered; then one Avasara is
devoted to Sallekhana (XIX); and the concluding Avasara is really miscellaneous in-
cluding even such topics as were discussed in earlier sections. The discussion of Siksa-
vratas should have been continued in Avasara XV; but the author takes up Sa‘mayika

vﬂ.z ‘
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in the Pratima pattern. The two patterns of discussion kept apart in the Ratnakar=
andaka seem to have been mixed up here. The Tattvarthasatra and the Yasastilaka
have possibly some influence here. For the relative position of the Ratribhojana-
viramana acod for different understanding of the contents of Pratimas one might consult
the excellent discussion in this context in the Jaina Yoga by R. Williams, Oxford Uni-
versity Press, London 1963, pp. 107 ff. 172 ff. and also Ethical Doctrines in Jainism
by K. C. Sogani, Sholapur 1967, pp. 108 f., also p. 92. The treatment of these Lopics
by Jayasena needs a more detailed investigation as to the sources he is following.
Some of the observations of the author may even have reference to contemporary con-
ditions of the Jaina Sangha, and as such would be useful to a student of sociology and
social psychology. For the present it i's beyond the purview of the editor,

Jayasena’s range of studies is quite vast as is clear from the quotations, both
in Sanskrit and Prakrit, he incorporates in his work. Some of the quotations are re-
peated (for instance 540 and 639). Whenever necessary sections from works like the
Vidyanuvada (1268), Kriyakalapa (1280), and (Bhagavati) Aradhana (see 1521 f.)
are enumerated. The subjects discussed by him cover the entire range of the Carananu-
yoga as it were, though he is primarily interested in the Sagaradharma without iguor-
ing the duties which a householder owes to the ascetic congregation. He is inclined
more towards ethical exhortation than towards cold and classificatory discussions, His
exposition is full of illustrations and some of them are strikingly drawn from day-to-day
life (see for instance, 321, 322, 333, 747, 776, 842 etc.). He has great mastery over
Prathamanuyoga works, and by way of illustration he refers to a number of tales many
of which can be traced to Puranas and Kathakogas : an exhaustive study of them would
be an interesting topic. May be that he has before him texts like the Brhaj-kathakosa
‘and Punyasrava. He has sufficient knowledge of Indian mythology in general too
(see for instance 23, 32, 134 etc.). He has some acquaintance even with pragmatic
branches of learning like mantra (4), tambala (41), rasayana (71), jalaSuddhi (574)
etc. Thus Jayasena impresses us as a well-read Teacher with striking abilities of an
effective preacher. More than once (VII) he shows fair knowledge of other religions
and systems of thought (than Jainism).

Jayasena possesses poetic gifts as well Though his style cannot be called lucid,
he has a good command over Sanskrit expression; and may be that some of the Pra-
krit verses are also composed by him. Though essentially he is a teacher and a pre-
acher, he often embellishes his verses with poetic niceties. He uses some striking simi-
les (see for instance 215, 283, 339, 353, 641, 682, 906, 980 etc.), some of them being
even of amorous tinge (see 29, 49, 51, 156 etc.). Now and then he introduces anu.
prasa quite casually (see 155, 165, 185, 261, 449, 529, 539 etc.). Some verses are good
illustrations of Sabda-lalitya, for instance, 1369, 1373, 1378, 1517, 1529, 1558, 1574
etc. Some verses have their specialities : 28 (name of the metre), 44 ($lesa) 97-8
(passive usage) etc. There are wise sayings in verses like 265, 297, 446, 512, 583, 626
etc. Some verses remind us of the well-known Sanskrit works, not necessarily Jaina
(of course earlier Jaina works are profusely used) for instance 431 (Gita 4.37), 570~
71 (Kumara-sambhava V. 4, 33)etc. The author seems to have some acquaintance with
some of the texts of the Ardhamagadhi canon, (cf. 459 with the Uttaradhyayana L1 ff.)
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5. JAYASENA : The Author

In the concluding colophon the author mentions his name as Jayasena qualified
by Sri, Sari, Muni. His name can be taken as Jayasena rather than Sii-Jayasena.
He traces his ancestry to Medarya (also written Metarya) who was the tenth Gana~
dbara of Mahavira.! Medarya practised severe penance. He was a concrete embodiment
of Dasadharma. He brought prosperity by his supernatural powers to the people in
the town of Sri-khandilla. It is from him that the Sangha L(Jh)ada Bagada arose
(tenajayata). In that Sangha, in the line of great Saints, was born Dharmasena who
used to preach the religion. After him comes éﬁntis,el_la a great disputant and well
known for his learning. After him there was Gopasena, followed by Bhavasena an
embodiment of many virtues. His pupil was Jayasena. He was famous among the
saints and gave pleasure to all the people. He composed this Sastra, i.e. Dharma-
ratnakara (DR), full of the essential doctrines of Jina—Samaya for the benefit of liv-
ing beings. Thus Jayasena belongs to the Lada Bagada Sangha and his predecessors,
in back succession were Bhavasena, Gopasena, éantiset}a and Dharmasena, going back
to Medarya of antiquity.

It has been pointed out by Pt. Paramanand? that a Ms. from Byavar contains
an additional verse which specifies the date as well as place of composition :

adframaaiag gaEl ga |
gesy fagat wa: @@ (F) FHges |

That means, this work was composed in Sam. 1055, i e., 998 A. D. Some read Sakali-
and some Sabali— which is an elusive term; and the identification of the locality needs
further inquiry.

Narendrasena gives a detailed Prasasti at the end of his Siddhantasara-sangraha?
It closely resembles the concluding section of DR both in contents and succession of
teachers, and has in addition, some commeon verses. The inauguration of the Lada
Bagada Sangha is attributed to Mcdarya, the tenth Ganadhara of Mahavira, The
pame of the locality with which he is associated is differently mentioned (éri—'khar.ldil.
Jaka—pattana or Sri-purnatalla). Then there is Dharmasena, a Digambara, who
covered his body as it were with the garment of the lustr: of his teeth in course of
his discourses. What are the adjectives of Dharmasena in one get transferred to Santi-
sena in the other. The Editor has arranged the lines into verses without taking into

1) In some of the lists, the eleven Ganadharas are mentioned thus : (1) In-
drabhiiti, (2) Agnibhati, (3) Vayubhati, (4) Akampana, (5) Maurya, (6) Sudhar-
man, (7) Putra, (8) Mitra (Maitreya), (9) Mandya (Maudya), (10) Andhavela
and (11) Prabhasa (with some variation in the order). Medarya is not included
here; but his name occurs in the list given in the Kalpasitra (S.B. E. Vol. 22,
p. 286). B

2) Jaina—-Grantha-prasasti-samgraba, Part 1, J. Mukthar and Paramananda,
Virasevamandira, Delhi 1954, pp. 5 (Intro.)3-4.

3) Ed. by Pandit Jinadas P, Phadkule, Sholapur 1957,
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account their metrical forms. Then come Santisena, Gopasena and Bhavasena (des-
cribed in identical verses), and then Jayasena (obviously the author of DR). On his
Patta comes Brahmasena, then. Virasena, then Gunasena and then Narendrasena, the
author. Again are mentioned Gunasena, Udayasena and Jayasena of whom Gunasena
was possessed of many Kalas.

Lately, a good deal of information has been made available about this Lada—
Bageda (Lata-vargata, also Lata-Bagata, in Sanskrit) Sangha or Gaccha In due
course it seems to have connected itself with the Punnata—gana, — gaccha or —sangha of
which the earlier known authors are Jinasena who composed his Harivaméa in A. D.
783 and Harigena who composed his Kathakosa in A. D. 932-33. Mahasena, the
author of the Pradyumnacarita, was also a Lata—vargata. He was a contemporary of
Mufijaraja and Sindhuraja, and was honoured by Parpata, the minister of the latter
(c. 974-1009 A. D.). This Lada Bagada Sangha is also linked with the Kastha San-
gha; but its connection with the Yapaniya Sangha is not proved, because Punnata and
Punnaga cannot be taken to mean the same. The Pattavalis of the Acaryas belonging
to this Sangha give interesting details about their contemporary rulers.®> One of the
earliest Acarya of this Saogha, namely Dharmascna, is said to have been a digambara,
a naked monk, but some of the later teachers were possibly Bhattarakas in succession 8

Jayasena, the author of DR, belonged to the Lada-Bagada Sangha and com-
posed his work in 998 A. D. Thus he will have to be distinguished from other Jaya-
senas so far known to us”: i) Jayasena, the teacher of Dharmaghosa, mentioaed in
the Mathura inscription of the first century A. D. ii) Jinasena, the author of the
Mahapurana (c. 838 A. D.) mentions one Jayasena as his Guru (Adipurana 1-59).°
iii) Jinasena, the author of the Harivarm§a (A. D. 783)° belonged to the Punnata San-
gha; and he gives a long list of his predecessors. In that one Jayasena figures as his
grand-teacher. It is very difficult to ascertain whether both the Jinasenas have the same
Jayasena in view. iv) Jayasena has written Sanskrit commentaries on the three main
works (Paficastikaya, Pravacanasara and Samayasara) of Kundakunda. Some details
about him are discussed in the Introduction to my edition of the Pravacanasara. He
has been assigned to later than c. 1150, v) Mahasena (or Mahasena), the author
of Pradyumnacarita,”® belonged to Lada Bagada Sangha, and he mentions his grand
teacher by name Jayasena. It is not unlikely that one is tempted to identify him with

4) V. P. Johrapurkar : Bhattaraka Sampradaya, pp. 248-295, Sholapur 1958.

5) Giving reference to the Dubkund Inscription of A. D. 1088, Indian Anti-
quary XIX, p. 36 and Epi. L 1I, pp. 232-40, A. Guerinot includes the Lalavagata—
gana under Svetambara sects. Epigraphie Jaina, Paris 1908, Intro. p. 60.

6) Sce Siddhantasarasamgraha, Prasasti, verse, No. 3.

7) A. N. Upadhye : Pravacanasara, Intro., section on Jayasena, the commen-
tator : Paramananda Jain : Anekanta, VIII, 201-5.

8) Bharatiya Jiianapitha, ed., Varanasi, 1951,

9) Bharatiya Jfianapitha, ed., Varanasi, 1962.

10) N. Premi : Jaina Szhitya aura ltihasa, Ist ed., pp. 183-84,
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the author of DR. vi) Then there is the author of the Pratisthapatha, Jayasena, alias
Vasubindu, by name. He calls himself agra-Sisya of Kundakunda. King Lalatta
had a big (dirgha) Caitya constructed on the Ratnagiri (Sahyadrina samgata-simni) in
the territory of Kunkuna (Konkan), in the South. To mark that function, at the be-
hest of the Teacher and to the joy of the residents of Kolhapur (Kolapura), Jaya-
sena alias Vasubindu wrote (samlikhitah) this within a couple of days. Thus the Pra-
¢asti indicates that the author Jayasena is associated with Kolhapur. The late Pt.
Bahubali Sharma to'd me once that this Ratnagiri stands for the present-day Jotiba

hill near Kolhapur.

WL AP PSPPI

11) Pratisthapatha, Sholapur, 1925.
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