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There were many groups of the Sramanas, each of them having a
leader. This fact is proved sufficiently by the Pali Pitakas. All such leaders
are given the following common epithets in the Pali canon.

“get [g, TR =, qERA ¥, SQ), aEEE, fURl, argeenal agSaed,
Tassy, Paysa Sy, srEgadt, gatergraat”’ ~g aAssTRe g |

_ In addition to these common epithets in Pali canon Lord Mahavira, the
‘leader of the group of Nigganthas, was further given such epithets as;

“ fprual, ongd WEgM GeASST geAgedrdl, WA@Y stuzEEw wRSARY, Sw@ 9 W
 fad 9 guen 9 SMREE 9 §G9 i Sogeed isguiEd [ -atgaeae, IRegW.

In this paper I want to discuss the epithets of Lord Mahavira
found in some of the texts of the Jain canonical literature. As these
texts are not of the same time, I shall take them one by one according to
their chronological order. This procedure will help us to know as to how a
cluster of epithets was developed in the course of time, asto how the
final one was arrived at, and as to how some of the common epithets
became the property of a particular group-leader. The discussion will also
make it clear that the epithets given to Lord Mahavira in the Pali Pitakas do
not belong to the early period of time. Again it will prove the Acaranga
part I to be earlier than the Pali Pitakas. It will also be clear from the
discussion that as time passed on, some of these epithets acquired the status
of names having lost their status of adjectives.

The epithets, viz.. Arihanta, Arhat, Buddha Jina, Vira, Mahavira and
Tathagata were not the sole property of a-leader of a particular sect whether
Brahmin or Sramana. But it seems that they became popular amongst the
Sramanic sects éspecially for Mahavira, Gosala and Buddha with the result
that they were dropped by the Brahmin sects for their leaders. Similarly, the
term Buddha (139, 177, 882, 204) was used for an intelligent person but
after Gautama it became the sole property of Buddhism and became the special
name of Gautama. The term Buddha, though used as an epithet in early
days for Mahavira, does not denote him in later period. The terms, Vira and
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Mahavira were common for a heroic person, but we see that they have
become the real names of Lord Vardhamana; thus in course of time the
original name Vardhamana was thrown in background giving place to the
terms Vira and Mahavira. The terms Jina, and Arhat were common for all the
leaders of Sramanas and we see that the word Jaina was not the property of
the followers of Lord Mahavira alone, It should be noted that the followers
- of Buddha were known for a long time as Jainas, but now the case is not so
and only the followers of Mahavira are denoted by the word. Same is the
case with the term Tathagata, and we now see that only lord Buddha is
denoted by it.

In this way the denotation of these words, though broad in early days,

" has-become-limited in eourse of time.. In_this context I shall .try here_ to

collect the various epithets given to Lord Mahavira in the earlier canonical
literature of the Jainas.

Acaranga, Part I

The first part of the Acarariga can be sub-divided in two sections.
The chapters in the beinning giving the gist of the preaching is the first section
and the last chapter, depicting the ascetic life of Lord Mahavira, is the
second section. Let us now see the epithets used in them for Lord Mahavira.

In his mendicant life Mahavira calls himself a < Bhikkhu > (9. 2. 12. ).
He is also called ¢ Na.yaputta (9. 1. 10.) and Nayasuya indicating his clan,
but both of these terms have become his names also.

He is sometimes given an epithet ¢ Muni > which is generally used for
an ordinary ascetic or monk.

That even the S'ramax_las were using the term ¢ Mahapa’ ( Brahmapa )

for their respected persons is well-known from the Dhammapada of

the Pali canon as well as from the Uttaradhyayana of the Jaina canon. So it
is but natural that Mahana be used as one of the epithets. of Mahavira
491235 9:-2:1659-3: 14 9413020405943 )—He s also catted Nanj —
(9.1.10) and Mehavi (9. 1. 16) which fact indicates that he was not only
a person of good character but was endowed with knowledge also. He is
again and again given the epithet ¢ Mahavira’ (9.1.13;9.3.8;9.4. 14; 9,
2. 1; 9. 3. 13) for his valour shown with regard to his ascetic life. And we
see that it has become his real name. He is respectfully called Samana
Bhagavam (9. 1. 1.) and the terms Bhagavam, Bhagavonte, Bhagavaya occur -
so often that we can eaSin' surmise that during the period he had
become a highly venerable person amongst many such ascetics (9. 1. 4, 15;
9.2.56, 15;9.3.12,16.9.4.1,3,5;9.3.7; 9.4.12;9.1.23;9.2. 6,
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Though he was not omniscient ( Choumatthe vi 9. 4. 15) he was

akasai— without any defilement and was also vigayagehi-without any longing
(9.4.15).

It is clear that though he is given an epithet like Bhagavam, he is not
called here in this pbrtion Tirthankara. And as regards Bhagavam we should
note here that even in the later portion of the canon even the ordinary
Sramanas and Sthaviras are called Bhagavanta (II. 71, 162). In fact, there
was a rule that an ascetic should address even an ordinary woman as
‘ Bhagavati’ (1I. 134). This indicates that the term °Bhagavam’ was
not used for a leader or the head of a sect, and though a term for showing
respect it did not had the meaning of an exalted person

As a preacher and head of a sect

Now we turn to the preaching portion contained in the first eight
chapters of the Ec&r&ﬁ_ga part I. Here in many places the terms ¢ Vira > and
¢ Mabharira * are used but it should be noted that they do not refer to Lord
Mahavira but to other persons who have shown valour in thejir ascetic

life. (1.172; 1. 185, 188; 1. 140 ). We should also note that though while
describing Mahavira’s ascetic life he is called ¢ Vira > as well as * Mahavira’, as
we have seen, we must conclude that there is the tendency towards the fact
that Mahavira should become his name. This also is clearly established by
the fact that the Pali Pitakas mention Mahavira as Nigantha Nataputta and
not as Mahavira. So we can conclude that Lord Mahavira became famous
by that name after the time of Pali Pizaka. "

_ In this part Lord Mahavira is referred to as ¢ Nayapeetta’ (8. 8.
12), ¢ Mahangna maimaya > ( 200, 206 ), w47 (1,10, 15, 16, 23, 45, 52, 58,
90, 185, 214, 216, 220 ). Once he is referred to as wwr=aT wyTA STGIAT SAT0AT,
. qrg41 -(200). Here we see that he is called Asuprajna and also having srot
and Zgu. At other place he is called ‘ Kausala’ (166). But nowhere he is
referred to as Tirthankara. In Dighanikaya etc. though he is given the
epithet Tirthankara, it is significant that in Acaranga part I nowhere he
is referred to ‘as such. This may signify that this portion of the Acaranga
is anterior to Dighanikaya.

Lord Mahavira in this part is called ¢ Muni’ (153, 159) being
ranked with other such ¢ munis’.

Here we find the use of ¢ Arahanta Bhagavanta’ (126) and Jina
(5.5) which shows that there were many such persons who were called
Arihanta or Jina and Lord Mahavira was one of them.

The epithet ¢ Araha’ was also used for the Buddha and the use of
" this term was not absent in the Vedic literature. But when this word was
AIOC—32
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used frequently for their leaders by the Sramanas the word was dropped by
the Vedic writers.

Like Mahana the term ¢ Veyavi’> was also in vogue in ancient days for
the learned and so it is used in such sense in the Acaranga (139). Such is
also the case with the terms Arig\ (146, 207, 187°) < Mahesi’ ( 160) and
Medhavi (191). The term ¢ Jina ’ though used ( 162) in Acaranga part I it
is surprising that it is not used with reference to Lord Mahavira.

Sattha ( 188), though used only once for Mahavira, is frequently
used for Buddha.

To conclude, we can say that here the terms Muﬁi, Mahana, Naya-
"~ putta, fa,—Mahama_and_Bhagavan were main epithets for Lord Mabhavira.
But we must bear in mind that here also the epithet Tirthankara is not used.

In Pali Pitaka, as we have seen, Lord Mahavira is referred to again and
again by the terms Savvaifiia and Savvadassi, but in Acaranga we do not
come across such terms ; instead, we find the terms such as — sifg=modai (9.
1. 11), snag=Fe e (93 ), swwaFy (150), Hfas (3. 2. 9), Fq@AATETAT™
(155), Anelisamani (9. 1, 116). Some of these terms may convey the
meaning of omniscience, but it is significant that the proper term Savvapnu is
not used. We will see that this term is frequent in later Jaina literature so
we may not be wrong if we conclude that this term is introduced in the
period later than the time of the Acaranga part I and this will show that the
Acaranga part 1 is earlier than the portions of Pali-Pitakas in which this term
occurs.

| Sutrakrtanga, Part I .

In Sutrakrtariga part I we see further development. Here we can have
the common epithets like Samana and Mahana, but many more are added,
and some of the early epithets have become names in this part of the.
Sutrakrtanga. In Acaranga Vira and Mahavira were simple epithets but in
Sutrakrtanga they have become the names (1.1.1; 1.1.27; 14. 2.22; 1. 9.
24;1.14.11.). For the first't time Mahavira is ‘given an epithet of ‘Nlm
(1. 14. 11 ) which appears in Pali-Pitakas as Nigantha, Nataputta. Naya,
Nayaputte and Nayasuye are also used in Sutrakrtanga (1.1.27; 2. 3. 32;
2 3.31; 6. 26. 14, 23; 6. 21, 24). Like Maha\ﬁ_ra_now he is ¢ Mahamuni ’
(1.9.24;2.2.15; 2.1. 14). In Sdatrakrtaniga Kasave indicating his gotra is
added (2. 2. 7; 2. 2. 25; 2. 3. 20; 3. 3. 2. 3. 4. 21; 11. 5, 32; 15,
21; 5. 12; 6. 7). Showing his relatiomr to Vaisali he is also known as
Vesalic (2. 3.22). The previous tradition of Jina and Araha and Bhagava
is also continued (2. 3. 19; 2. 3. 22; 6. 26; 6. 29; 2. 3. 22; 16. 1;
2. 3. 14). In Satrakrtanga it is quite clear that there was an order or
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religion known as Jinasasana (3.4.9) or Jinana Dhammam (6. 7) or
Bhagavanusasana ( 2. 3. 14); and we find the mention of Jinavajana (14. 13)
and Jinahiya (9. 6 ). The terms Buddha and Tathagata are also not absent
(11.25; 11.36; 12.16; 12.18; 15.18; 13.2; 15.20) but as mentioned
above later on they indicated only the Buddha and not Mahavira. Here also
as in Acaranga the term Savvannu is absent, but we find 7 =ragsT
ggafeq aof, (6. 24), Anantacakkha (6. 6; 6. 25), Savvadamise abhibhaya
‘nani (2. 5), darmsapa-nanasilo (6. 14); Anantananadamsi (9.24) and
evam se udahu anuttarapani anuttaradamsi anuttarananadamsanadhare araha-
Nayaputte bhagavam' Vesalie (2. 3. 22), Tilogadamsi (14. 16) and
Jagasavvadamsina ( 2. 331). :

A technical term for an omniscient person is used here for the first

time. - goag wafesw dxal-4, 2. 2, oF FARW a% 22, 3¢, Fafed gurfy v, 2.
The following gatha is curious because there is no mention of Jiiana
varana:

AT UFOIH SEIAEY = AT G5 AAT g I8 THOUTIIL | 24, 2

The following traditional terms are also present in Sutrakrtariga -
Niggantha (9. 24); Mahana (11. 15 9. 1), Mabhesi ( 6. 26 ), yaast (6. 17);
Muni (6. 7), g3 (6. 28), @#vi (6. 14, 23). But it should be noted that
the term fSgax is not used.

Acaranga, Part 11

In the second part of Acaranga the life of Mahavira as a householder
is given (2. 175). Itshouid be noted that nothing of the kind is found
in the Acaranga part I and also in Siutrakrtariga. Here he is depicted as
Sramana Bhagavan Mahavira (2 175). The original name Kumara Vardha-
mana given by his parents is mentioned ( 2. 176).

The tradition that the epithet ‘Mahavira® was given by the
gods seems to have been established here for the first time (2. 1.
177). Here the' whole varnaka for Mahavira is thus : Samane Bhagavam
Mahavire Nae Nayaputte Nayakalanivvatte Videhe Videhadinne Videhajacce
Videhasumale (2.179). Here we can see the tendency of depicting him
with the epithets derived from his parental names. We are sure that his
mother was called Videhadinna (2. 177 ). The epithets which were well
established such as Jina (2. 179 ), Jinavara, Vira (2. 179) etc. are also found
here. But here for the first time the element of mythology enters into the
field in the form that the gods performed the Titthayarabhisea (2. 176 ) and
also that he was requested by the gods that: tirtham pavattehi (2. 179 )s
which can be compared with such a request to the Buddha by the Brahma.
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For the first time he is called here the Titthayara (2. 179), and also
Savvannu, the epithet by which he is known in Pali Pitaka as Bhagavam
Arahan Jine Kevali Savvannu Savvabha-vadarisi (2.179). And here we
find ¢ Kevalipannatta dhamma’® (2. 179) and again and again ¢ Kevali
"buya’ (2. 13, 17, 26, 36, 48, 115, 116, 146, 152, 179) which shows that
due to his being an omniscient person his preachings were to be accepted.

Satrakrtanga, Part 11

On the authority of the Niryukti (6 ) on 4ca. we are sure that the
second part of Acaraiga was added in later times. But such is not the
case with the second part of Sutrakrtanga. Yet we can say that the seccnd

-part of Su. is later, because even the epithets for Mahavira establish this
fact. We can prove that it is not ealier than even the second part of
Aca. There is no mention of ¢ twelve angas’ in the Aca. but the Su. men-
tions the Ganipitaka (2.1.11). In Su. we find the mention of Dhammatittha
(2. 1.8) and Titthayara (2.7.11). The mention of Coyae pannavagam
evamvayasi (2, 3.2) and ¢ Acarya aha’ (2. 4. 2, 4) definitely goes to prove
its later date. The traditional epithets such as Samana (2. 6. 1), Mahana
(2. 6. 4), Samane Nayaputte ( 2. 6. 19 ), Nayaputta ( 2. 6. 40 ) are found. And
we also find the Buddha ( 2. 6. 42), Muni (2. 6. 42) etc. which are of the
same type. Here even the pupil of Mahavira, is called Bhagavam (2. 7.
4). The knowledge of the Lord is called Kevalena punnena nanena
(2. 6. 50). The teaching of Lord Mahavira is described as Niggantha
Dhamma (2. 6.-42) and Nigganthepavayana (2. 2. 23; 2.7. 2.)- the
epithet which is found in Pali Pitaka also. Here for the first time we have
the mention of three Jewels viz. Jfiana, Darsana and Caritra (2.7.14),
We are further told that the followers of Parsva were known as Nigganthas
and they were specified as ¢ pasavaccijja’ (2. 7. 4.) ' '

In other Angas and nbn -Angas

In the Angas which are later than Acaranga and Si#trakrtanga generally
we find Samarne Bhagavarh Mahavire. “But we must take note of a- Varnaka
which was well established during canonical period — gxdt 1§ ATHAT 1 =R
fregax gedgy gRgan ? gRed® gRestgrede gReavragelis ® Sigad ey
STAT SRTSIR AVIZTE TFGAT Y GURT ¢ IFHHE TFHAGNET TFHICATI =
FETA ercrfTaEmEanR Fagoisd U SaT IF TRe g3 AET F5q0 qSIRE |
gt Yo -

In Mahavyutpatti one of the name of the Buddha'is Vira.

In the Mah7o Buddha is called Narottama and Sakyasxmha
Bodhisattva is called — Gandhahasti — Mahdo 704,

In Mahao Saranya and Sarana.

o OO N -
s * e 0
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‘Here -we may remember the improtance of Purusa since the Rgveda.
In various names. of Visnu we find Purusottama, Purusapundarika and Purusa-
vara. Gandhahasti is an epithet of the powerful elephant and Gandhagaja
is found in Caraka. Lokanatha is also used for Visnu, etc. Lok,apradipa is
used for the Buddha in Buddhacaru‘a of Asvaghosa

with this Varnaka we may compare the well- known Varnaka of the -
Buddha which is explamed in Visuddhimagga (p. 133)- ‘& T SE
 gEEIy fasrEoETal gual Sialgg gl gRezFRERdt a1 ggugEEre Ly
AT =YL 3. W™
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